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Abstract: The Iraqi Jewish community is among the oldest in Iraq, with origins dating back to the Babylonian
Exile. This community has become deeply integrated into the political, economic, and socio-cultural fabric of Iraqi
society over a broad period spanning from the Ottoman Empire's rule in the region through to the British Mandate.
In this context, this community — which identifies itself as “Arab Jews” or “Arabised Jews” — has played an active
role not only in the fields of trade and finance but also in areas such as education, the press, and public services,
thereby contributing to the fabric of society in various spheres. The present study aims to identify the attitudes of
Iraqi Jews towards the Palestinian issue and Zionism, as well as their perceptions of these two issues. To ensure
the subject is addressed within a comprehensive framework, a thorough assessment of the historical position of
Iraqi Jews during the Ottoman period and subsequently under the Mandate administration has been conducted
before evaluating these attitudes. The principal rationale for this approach is the absence of a comprehensive
academic study centered on Iraqi Jews. The primary sources utilized for the study encompass the Turkish
Diplomatic Archive of the Ministry of Foreign Affairs, the Republic Archive, the British Archives, and American
consular reports. In consideration of the extant documentation, it is evident that Iraqi Jews did not adopt Zionism
as an ideological framework. Instead, they deliberately distanced themselves from this movement, perceiving it as
a potential threat to their position in Iraq. Moreover, it has been demonstrated that Iraqi Jews demonstrated
solidarity with the Arab populace and aligned themselves with their position on the Palestinian issue. This was
evidenced by the protest telegrams sent against Zionism and the aid campaigns organized in support of Palestine.
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Ingiliz Manda yénetimi siirecine uzanan genis bir zaman diliminde Irak toplumunun siyasi, ekonomik ve sosyo-
kiiltiirel yapisiyla ¢cok boyutlu bir biitiinlesme igerisine girmistir. Bu kapsamda kendisini “Arap Yahudileri” ya da
“Araplagsmig Yahudiler” olarak tanimlayan bu topluluk, yalnizca ticaret ve finans alanlarinda degil; egitim, basin
ve kamu hizmetleri gibi alanlarda da etkin bir rol istlenmis ve bdylelikle toplum yapisina g¢esitli alanlarda katki
saglamistir. Bu ¢alisma, Irak Yahudilerinin Filistin meselesi ve Siyonizm karsisindaki tutumlarint ve bu iki
meseleye yonelik algilarini tespit etmeyi amaglamaktadir. Konunun biitiinliiklii bir ¢ergevede ele alinabilmesi i¢in
s6z konusu tutumlar degerlendirilmeden 6nce Irak Yahudilerinin Osmanli dénemi ve akabinde Manda idaresi
altindaki tarihsel konumlarina iligkin kapsamli bir degerlendirme yapilmistir. Bu yaklagimin temel gerekgesi, Irak
Yahudilerini merkeze alan biitiinciil bir akademik ¢aligmanin bulunmamasidir. Caligmanin birincil kaynaklart
arasinda Disisleri Bakanligi Tiirk Diplomatik Arsivi, Cumhuriyet Arsivi, Ingiliz Arsivleri ve Amerikan
konsolosluk raporlar1 yer almaktadir. Bu belgeler 1s18inda Irak Yahudilerinin Siyonizm’i bir ideoloji olarak
benimsemedigi, aksine bu hareketten Irak’taki konumuna zarar verecegi gerekgesiyle bilingli bicimde uzak
durduklari anlagilmaktadir. Ayrica Irak Yahudilerinin ve Filistin meselesinde, Siyonizm’e kars1 gonderilen protesto
telgraflari, Filistin i¢in yapilan yardim kampanyalari ile Arap halkiyla dayanigsma icinde oldugu ve Arap halkinin
yaninda yer aldig1 ortaya konulmaktadir.

Anahtar Kelimeler: Irak Yahudileri, Filistin Meselesi, Siyonizm, Osmanl Devleti, Manda Idaresi.
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Structured Abstract:

The present study aims to assess the attitudes of Iraqi Jews towards the Palestinian question and their
stance on Zionism from a historical perspective. The Iraqi Jewish community is one of the oldest and largest in the
region. During the period from the Ottoman Empire's rule in the region through the British Mandate, the Iraqi
Jewish community demonstrated active participation in the political, economic, and socio-cultural spheres.
Furthermore, the community adapted to reform movements and was represented in the Ottoman Empire's first
parliament through a delegate. This multifaceted development process, which continued during the Mandate
period, resulted in the Jews becoming an integral part of Iraqi society. The Jewish community in Iraq was directly
impacted by developments on the international stage, particularly those pertaining to the Palestinian issue. A
review of the extant literature reveals that the works of researchers such as Nissim Rejwan, Abbas Shiblak, Norman
A. Stillman, Orit Bashkin, and Maurice Sawdayee have focused primarily on topics such as the 1941 Farhud
pogroms and the mass exodus of Jews from Iraq. Consequently, it is notable that studies directly examining Iraqi
Jews through the prism of the Palestinian question and Zionism constitute a distinct gap in the literature. The
present study aims to address this lacuna in the existing literature. Accordingly, the study seeks comprehensive
answers to the following questions: What were the attitudes of Iraqi Jews towards the Palestine issue? Did they
display a positive inclination towards Zionism? What approach did they adopt within the context of the Palestine
issue and Zionism? And to what extent did the stance of the Jewish leadership in Iraq on this matter influence the
community?

This study used qualitative historical research methods to objectively elucidate the stance of the Iraqi
Jewish community on the Palestinian question and Zionism, drawing on contemporary observations and
assessments. In this study, diplomatic reports sent from the Turkish Embassy in Baghdad to the Turkish Ministry
of Foreign Affairs during the period in question have been utilised. These reports had not previously been employed
in any study on this subject. In addition to these reports, British archival documents and American consular reports
have been consulted. The documents under scrutiny have been subjected to a comprehensive historical
examination, with a particular emphasis on the period extending from the Ottoman Empire’s preeminence in the
region to the immediate post-1948 Palestine War era. The amalgamation of primary documents from Turkish,
British, and American archives has facilitated a comparative analysis of diverse perspectives and assessments of
the period. This approach has been adopted to circumvent the limitations that would otherwise arise from reliance
on a single archival source. Consequently, the assessments of diplomats and consuls, who were present during the
period in question, have been subjected to a multifaceted examination. Furthermore, an attempt has been made to
provide a comprehensive analysis, encompassing the political, economic, and socio-cultural dimensions of the
Iraqi Jewish community.

The findings, which were identified across three different archival sources and which corroborate one
another, demonstrate that Iraqi Jews maintained a consistent and documented opposition to Zionism. Indicators of
this stance have been identified in three categories: anti-Zionist protest telegrams, official statements by Jewish
religious leaders on behalf of the community, and donations collected through aid campaigns organised on behalf
of the Palestinians. When the general atmosphere of the period is taken into account, it is clear from these reports
that this stance was not the product of an inconsistent or half-hearted approach. Indeed, Iraqi Jews never embraced
Zionism as a solution to the question of the Jews of their country. On the contrary, anticipating that identifying
with Zionism would increase the threat to their own community, they consciously distanced themselves from this
movement. The underlying reasons for this stance are multifaceted and cannot be explained by a single rationale.
The Iraqi Jewish community was characterised by a profound sense of affiliation with the land and society in
which they resided. This affiliation was accompanied by a notable degree of economic prosperity, particularly
compared to other communities in Iraq. However, events that took place particularly in the late 1930s and 1940s
also demonstrate that, alongside the rise of Arab nationalism, the distinction between the concepts of “Jewish” and
“Zionist” became increasingly blurred and that this had a negative impact on the social standing of Iraqi Jews.
Concrete manifestations of this transformation included mass dismissals from employment and attacks on Jewish
neighbourhoods and places of worship. In contrast, an examination of the documentation reveals that the Iraqi
government was reluctant to openly endorse nationalist ideology during this period. Moreover, measures were
implemented to ensure the safety of Jewish neighbourhoods, and an attempt was made to mitigate violence through
the declaration of martial law. It is evident that from this juncture onwards, the Palestinian issue emerged as the
primary catalyst for the transformation in the status of Iraqi Jews. Indeed, although Iraqi Jews described themselves
as a community identified with Iraqi society and adopted a way of life in line with this in every sphere, they were
significantly affected by the developments resulting from the Palestinian issue.
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To summarise, the present study demonstrates that Iraqi Jews did not adopt Zionism as a solution. This
position was rooted in two factors. Firstly, a deep-seated sense of local belonging. Secondly, a conscious foresight
that identifying with Zionism would increase the threat to the community. The Palestinian issue and Zionism were
among the key topics on which Iraqi Jews adopted a distinct and consistent stance, a stance that has been
documented in a mutually corroborating manner across various archival sources of the period. The integration of
Turkish diplomatic archives into the extant literature represents a novel contribution to the study, thereby
introducing a third-party perspective. In conjunction with British archives and American consular reports, the data
obtained has elucidated the stance of Iraqi Jews towards Zionism in a multifaceted manner. The findings are
significant not only in the specific context of Iraq but also across a broader geographical area. Consequently, this
study is significant in that it demonstrates how Jewish and non-Jewish communities in the Arab world positioned
themselves in relation to nationalist movements and regional and international political events and how they
defined their identities — issues that warrant further attention.

Keywords: Iraqi Jews, Palestine question, Zionism, Ottoman State, Mandate Administration.
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Résumé Structuré:

La présente étude vise a évaluer les attitudes des Juifs irakiens vis-a-vis de la question palestinienne et
leur position sur le sionisme dans une perspective historique. La communauté juive irakienne est I’une des plus
anciennes et des plus importantes de la région. De la période de domination ottomane dans la région jusqu’au
mandat britannique, la communauté juive irakienne s’est illustrée par une participation active dans les sphéres
politique, économique et socioculturelle. De plus, cette communauté s’est adaptée aux mouvements de réforme et
a été représentée au sein du premier parlement de I’Empire ottoman par un délégué. Ce processus de
développement aux multiples facettes, qui s’est poursuivi pendant la période du mandat, a conduit les Juifs a
devenir partie intégrante de la société irakienne. La communauté juive d’Irak a été directement touchée par les
événements sur la scéne internationale, en particulier ceux liés a la question palestinienne. Un examen de la
littérature existante révéle que les travaux de chercheurs tels que Nissim Rejwan, Abbas Shiblak, Norman A.
Stillman, Orit Bashkin et Maurice Sawdayee se sont principalement concentrés sur des sujets tels que les pogroms
du Farhud de 1941 et I’exode massif des Juifs d’Irak. Par conséquent, il est a noter que les études examinant
directement les Juifs irakiens a travers le prisme de la question palestinienne et du sionisme constituent une lacune
manifeste dans la littérature. La présente étude vise a combler cette lacune dans la littérature existante. A cet effet,
elle cherche a apporter des réponses exhaustives aux questions suivantes : quelles étaient les attitudes des Juifs
irakiens vis-a-vis de la question palestinienne ? Avaient-ils une inclination favorable envers le sionisme ? Quelle
approche ont-ils adoptée dans le contexte de la question palestinienne et du sionisme ? Et dans quelle mesure la
position des dirigeants juifs en Irak sur cette question a-t-elle influencé la communauté ?

Cette étude a recouru a des méthodes de recherche historique qualitative afin d’élucider objectivement la
position de la communauté juive irakienne sur la question palestinienne et le sionisme, en s’appuyant sur des
observations et des évaluations contemporaines. Dans le cadre de cette étude, des rapports diplomatiques envoyés
par ’ambassade de Turquie & Bagdad au ministére turc des Affaires étrangeres au cours de la période considérée
ont été utilisés. Ces rapports n’avaient jusqu’alors jamais ét¢ exploités dans aucune étude sur ce sujet. Outre ces
rapports, des documents d’archives britanniques et des rapports consulaires américains ont été consultés. Les
documents examinés ont fait 1’objet d’une analyse historique approfondie, mettant particuliérement 1’accent sur la
période s’étendant de la suprématie de I’Empire ottoman dans la région jusqu’a 1’époque immédiatement
postérieure a la guerre de Palestine de 1948. La mise en commun de documents primaires issus des archives
turques, britanniques et américaines a permis une analyse comparative des diverses perspectives et évaluations de
cette période. Cette approche a été adoptée afin de contourner les limites qui auraient autrement résulté du recours
a une seule source d’archives. En conséquence, les évaluations des diplomates et des consuls, qui étaient présents
pendant la période en question, ont fait I’objet d’un examen sous de multiples angles. De plus, nous nous sommes
efforcés de fournir une analyse exhaustive, englobant les dimensions politiques, économiques et socioculturelles
de la communauté juive irakienne.

Les conclusions, issues de trois sources d’archives différentes et qui se corroborent mutuellement,
démontrent que les Juifs irakiens ont maintenu une opposition constante et documentée au sionisme. Les
indicateurs de cette position ont été classé€s en trois catégories : les télégrammes de protestation antisionistes, les
déclarations officielles des chefs religieux juifs au nom de la communauté, et les dons collectés dans le cadre de
campagnes de soutien organisées en faveur des Palestiniens. Compte tenu du climat général de 1’époque, il ressort
clairement de ces rapports que cette position n’était pas le fruit d’une approche incohérente ou timide. En effet, les
Juifs irakiens n’ont jamais adopté le sionisme comme solution a la question des Juifs de leur pays. Au contraire,
anticipant que s’identifier au sionisme augmenterait la menace pesant sur leur propre communauté, ils se sont
consciemment distanciés de ce mouvement. Les raisons sous-jacentes & cette position sont multiples et ne peuvent
s’expliquer par un seul raisonnement. La communauté juive irakienne se caractérisait par un profond sentiment
d’appartenance a la terre et a la société dans lesquelles elle résidait. Cet attachement s’accompagnait d’une
prospérité économique notable, en particulier par rapport aux autres communautés d’Irak. Cependant, les
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événements qui se sont déroulés notamment a la fin des années 1930 et dans les années 1940 montrent également
qu’avec la montée du nationalisme arabe, la distinction entre les concepts de « juif » et de « sioniste » est devenue
de plus en plus floue, ce qui a eu un impact négatif sur le statut social des Juifs irakiens. Parmi les manifestations
concreétes de cette transformation figuraient des licenciements massifs et des attaques contre les quartiers juifs et
les lieux de culte. En revanche, I’examen des documents révéle que le gouvernement irakien se montrait réticent
a adhérer ouvertement a I’idéologie nationaliste durant cette période. De plus, des mesures furent mises en ceuvre
pour assurer la sécurité des quartiers juifs, et I’on tenta d’atténuer la violence par la proclamation de la loi martiale.
Il est évident qu’a partir de ce moment, la question palestinienne est apparue comme le principal catalyseur de la
transformation du statut des Juifs irakiens. En effet, bien que les Juifs irakiens se décrivaient comme une
communauté s’identifiant a la société irakienne et adoptant un mode de vie conforme a cela dans tous les domaines,
ils ont été considérablement affectés par les développements découlant de la question palestinienne.

En résumé, la présente étude démontre que les Juifs irakiens n’ont pas adopté le sionisme comme solution.
Cette position trouvait son origine dans deux facteurs. Premi¢rement, un sentiment profond d’appartenance locale.
Deuxiémement, la conviction que s’identifier au sionisme ne ferait qu’accroitre la menace pesant sur la
communauté. La question palestinienne et le sionisme figuraient parmi les thémes clés sur lesquels les Juifs
irakiens ont adopté une position distincte et cohérente, une position qui a été documentée de maniére concordante
dans diverses sources d’archives de 1’époque. L’intégration des archives diplomatiques turques dans la littérature
existante apporte une contribution novatrice a cette étude, en introduisant ainsi un point de vue tiers. Associées
aux archives britanniques et aux rapports consulaires américains, les données obtenues ont permis d’éclairer de
maniére multidimensionnelle la position des Juifs irakiens vis-a-vis du sionisme. Ces résultats sont significatifs
non seulement dans le contexte spécifique de I’Irak, mais également a I’échelle d’une zone géographique plus
large. Par conséquent, cette ¢tude est importante en ce qu’elle montre comment les communautés juives et non
juives du monde arabe se sont positionnées par rapport aux mouvements nationalistes et aux événements politiques
régionaux et internationaux, et comment elles ont défini leurs identités — des questions qui méritent une attention
particuliére.

Mots-clés: Juifs irakiens, question palestinienne, sionisme, Empire ottoman, administration du mandat.

Resumen Estructurado:

El presente estudio tiene como objetivo evaluar las actitudes de los judios iraquies hacia la cuestion
palestina y su postura respecto al sionismo desde una perspectiva historica. La comunidad judia iraqui es una de
las més antiguas y numerosas de la region. Durante el periodo que abarca desde el dominio del Imperio Otomano
en la region hasta el Mandato Britanico, la comunidad judia iraqui demostr6 una participacion activa en los &mbitos
politico, econdmico y sociocultural. Ademas, la comunidad se adapté a los movimientos reformistas y estuvo
representada en el primer parlamento del Imperio Otomano mediante un delegado. Este proceso de desarrollo
multifacético, que continud durante el periodo del Mandato, dio lugar a que los judios se convirtieran en parte
integrante de la sociedad iraqui. La comunidad judia de Irak se vio directamente afectada por los acontecimientos
en la escena internacional, en particular los relacionados con la cuestion palestina. Un repaso de la bibliografia
existente revela que los trabajos de investigadores como Nissim Rejwan, Abbas Shiblak, Norman A. Stillman, Orit
Bashkin y Maurice Sawdayee se han centrado principalmente en temas como los pogromos del Farhud de 1941 y
el éxodo masivo de judios de Irak. Por consiguiente, cabe destacar que los estudios que examinan directamente a
los judios iraquies a través del prisma de la cuestion palestina y el sionismo constituyen una laguna evidente en la
bibliografia. El presente estudio tiene por objeto subsanar esta laguna en la bibliografia existente. En consecuencia,
el estudio busca respuestas exhaustivas a las siguientes preguntas: ;Cuales eran las actitudes de los judios iraquies
hacia la cuestion palestina? ;Mostraban una inclinacién positiva hacia el sionismo? ;Qué enfoque adoptaron en el
contexto de la cuestion palestina y el sionismo? ;Y en qué medida influy6 en la comunidad la postura de los lideres
judios de Irak sobre este asunto?

Este estudio ha utilizado métodos de investigacion historica cualitativa para esclarecer de forma objetiva
la postura de la comunidad judia iraqui respecto a la cuestion palestina y el sionismo, basandose en observaciones
y valoraciones de la época. En este estudio se han utilizado informes diplomaticos enviados desde la Embajada de
Turquia en Bagdad al Ministerio de Asuntos Exteriores turco durante el periodo en cuestion. Estos informes no se
habian utilizado anteriormente en ningin estudio sobre este tema. Ademas de estos informes, se han consultado
documentos de archivo britanicos e informes consulares estadounidenses. Los documentos analizados han sido
sometidos a un examen historico exhaustivo, con especial énfasis en el periodo que abarca desde el dominio del
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Imperio Otomano en la region hasta la época inmediatamente posterior a la Guerra de Palestina de 1948. La
combinacion de documentos primarios procedentes de archivos turcos, britanicos y estadounidenses ha facilitado
un andlisis comparativo de las diversas perspectivas y valoraciones de dicho periodo. Se ha adoptado este enfoque
para sortear las limitaciones que, de otro modo, se derivarian de basarse en una Unica fuente de archivo. En
consecuencia, las valoraciones de los diplomaticos y consules que estuvieron presentes durante el periodo en
cuestion han sido sometidas a un examen multifacético. Ademas, se ha intentado ofrecer un analisis exhaustivo
que abarque las dimensiones politicas, econéomicas y socioculturales de la comunidad judia iraqui.

Los hallazgos, identificados en tres fuentes de archivo diferentes y que se corroboran entre si, demuestran
que los judios iraquies mantuvieron una oposiciéon constante y documentada al sionismo. Se han identificado
indicadores de esta postura en tres categorias: telegramas de protesta antisionistas, declaraciones oficiales de
lideres religiosos judios en nombre de la comunidad y donaciones recaudadas a través de campafias de ayuda
organizadas en favor de los palestinos. Si se tiene en cuenta el clima general de la época, de estos informes se
desprende claramente que esta postura no fue fruto de un enfoque inconsistente o poco convencido. De hecho, los
judios iraquies nunca aceptaron el sionismo como solucion a la cuestion de los judios de su pais. Por el contrario,
previendo que identificarse con el sionismo aumentaria la amenaza para su propia comunidad, se distanciaron
conscientemente de este movimiento. Las razones subyacentes a esta postura son multifacéticas y no pueden
explicarse mediante un inico razonamiento. La comunidad judia iraqui se caracterizaba por un profundo sentido
de pertenencia a la tierra y a la sociedad en la que residia. Esta pertenencia iba acompaiiada de un notable grado
de prosperidad econdémica, sobre todo en comparacion con otras comunidades de Irak. Sin embargo, los
acontecimientos que tuvieron lugar, especialmente a finales de la década de 1930 y durante la de 1940, también
demuestran que, junto con el auge del nacionalismo arabe, la distincion entre los conceptos de «judio» y «sionistay
se fue difuminando cada vez mas y que esto tuvo un impacto negativo en la posicion social de los judios iraquies.
Entre las manifestaciones concretas de esta transformacion figuraron los despidos masivos y los ataques contra
barrios judios y lugares de culto. Por el contrario, un analisis de la documentacion revela que el Gobierno iraqui
se mostrd reacio a respaldar abiertamente la ideologia nacionalista durante este periodo. Ademas, se aplicaron
medidas para garantizar la seguridad de los barrios judios y se intentd mitigar la violencia mediante la declaracion
de la ley marcial. Es evidente que, a partir de ese momento, la cuestion palestina se convirtié en el principal
catalizador de la transformacion de la situacion de los judios iraquies. De hecho, aunque los judios iraquies se
describian a si mismos como una comunidad identificada con la sociedad iraqui y adoptaban un modo de vida
acorde con ello en todos los ambitos, se vieron significativamente afectados por los acontecimientos derivados de
la cuestion palestina.

En resumen, el presente estudio demuestra que los judios iraquies no adoptaron el sionismo como
solucion. Esta postura se basaba en dos factores. En primer lugar, un profundo sentido de pertenencia local. En
segundo lugar, la prevision consciente de que identificarse con el sionismo aumentaria la amenaza para la
comunidad. La cuestion palestina y el sionismo figuraban entre los temas clave sobre los que los judios iraquies
adoptaron una postura clara y coherente, postura que ha quedado documentada de manera mutuamente corroborada
en diversas fuentes de archivo de la época. La incorporacion de los archivos diplomaticos turcos a la bibliografia
existente supone una contribucion novedosa al estudio, al introducir asi una perspectiva de terceros. Junto con los
archivos britanicos y los informes consulares estadounidenses, los datos obtenidos han permitido esclarecer la
postura de los judios iraquies frente al sionismo de una manera multifacética. Los resultados son significativos no
solo en el contexto especifico de Irak, sino también en un area geografica mas amplia. Por consiguiente, este
estudio es relevante porque demuestra como las comunidades judias y no judias del mundo arabe se posicionaron
en relacion con los movimientos nacionalistas y los acontecimientos politicos regionales e internacionales, y como
definieron sus identidades —cuestiones que merecen una mayor atencion.

Palabras clave: judios iraquies, cuestion palestina, sionismo, Estado otomano, administracion del
mandato.
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CrpykrypupoBanHoe Pe3rome:

Ienpro HacTOAIIEro MCCAEIOBAHUS SIBISETCS OLEHKA OTHOIIEHUS UPAKCKUX €BPEEB K MAIECTHHCKOMY
BOIIPOCY U X MO3UIMH IT0 OTHOIIECHUIO K CHOHM3MY C HICTOPUYECKOH TOUKH 3peHus. Vipakckas eBpelickas oOmuHa
SIBIISIETCSA OOHOM U3 CTapelIINX U KpyNHENINX B peruoHe. B nepuon ¢ BpeMeHu npasineHuss OCMaHCKON HMIIEpUN
B PETHOHE U BIUIOTH O OPHTAHCKOTO MaH/aTa MpakcKas eBpeiickas oONIMHA NPHHMMAJa aKTHBHOE y4acTHE B
MIONUTHYIECKOH, SKOHOMHUYECKOH M CONMOKYIBTypHOH cdepax. Kpome Toro, oOmmHa amantupoBanach K
pedopMaTopcKuM IBIDKCHUSIM M OblIa IIPEACTaBlIeHAa B MepBoM mnapiameHTe OCMaHCKOW MMIICpHH OIHUM
JiefieraToM. TOT MHOTOTPaHHbIN IpoIiece pa3BUTHUS, IPOIODKABIIMNCS U B IIEPHOJ MaHaTa, IPUBEN K TOMY, UTO
€BpeH CTaM HEOThEMIIEMOIl 4acThl0 MpaKkcKoro obmiectBa. Ha eBpelickyto oOmuHy B HMpake HenmocpeacTBeHHO
BIIUSUIM COOBITUS Ha MEXIyHapOAHOH apeHe, B 0COOEHHOCTH T€, KOTOpbIE KAacalHCh IaleCTUHCKOTO BOIpOCa.
AHanu3 UMEOLIEHCs IMTepaTyphl OKa3bIBAeT, YTO PadOTHI TAKKUX HccienoBareneil, kak Huccum PeiiBan, A60ac
[ubnak, Hopman A. Crunman, Oput bamkusa u Mopuc Coynaiiv, B OCHOBHOM IOCBSIICHBI TAKAM TeMaM, Kak
norpoMsl «@apxyn» 1941 roga u MaccoBsli ucxox eBpeeB U3 Mpaka. B cBsi3u ¢ 3TUM cienyer OTMETUTh, YTO B
JUTEpaType CYIIECTBYET SIBHBIM IPOOEN B MCCIEIOBAaHMAX, HEMOCPEACTBEHHO PAcCMAaTPUBAIOIINX HPAKCKUX
€BpeeB Yepe3 MpH3My MNaJEeCTHHCKOIO BOMNpoca M cHOHM3MA. Hacrosimee uccienoBaHME HANpaBIeHO Ha
BOCTIOJTHEHHE 3TOTO Ipo0dena B cymiecTByomel aureparype. COOTBETCTBEHHO, B PaMKaX HCCIIEJOBAHMS HIYTCS
HCYEPIIHIBAIOIINE OTBETHI HA CIEAYIONINE BOIPOCH: KAKOBO OBIJIO OTHOIIECHHUE HPAKCKHX €BPECB K NMAIECTHHCKOMY
Bonpocy? IIposBIANM IH OHHM MOJOXKHUTENBHOE OTHOLIEHHE K CHOHM3MY? Kakyro MO3UIMIO OHM 3aHUMAld B
KOHTEKCTE MaJIECTHHCKOTO BOIIpoca M cuoHn3Ma? M B Kakol CTENeHH MO3UIHS eBpeHCKoro pykoBoacTBa B Mpaxe
10 JAHHOMY BOIIPOCY BJIMSIA Ha OOIIMHY?

B 1aHHOM HCCNEJOBAHMU HMCIOJI30BAJIHMCh KaueCTBEHHbBIE METOIBI HCTOPHYECKOTO MCCIICIOBAHUS IS
OOBEKTHBHOTO BBISCHEHHS TIO3ULUH UPAKCKOH eBpeiicKoil OOIIMHBI O MajJeCTHHCKOMY BOIPOCY U CHOHHM3MY Ha
OCHOBE COBPEMEHHBIX HAONIOJCHUH M OLEHOK. B Xonme mccienoBaHus ObUIM MCHONb30BaHBI AUIIOMATHYECKHE
JIOKJIaJbl, HampaBJeHHbIe U3 moconbcTBa Typuum B barmage B MHMHHCTEPCTBO MHOCTpaHHBIX aen Typuuu B
paccMaTpuBaeMblid epHo. DTH IOKIIAIbl paHee He HCIIOIb30BaINCh HU B OJJHOM HCCIICIOBAHUH 10 TAaHHOH TeMe.
[ToMuMO 3THX IOKIAIOB, OBUTH W3YYeHBI OPHTAHCKHE apXUBHBIC NOKYMEHTHI U aMEpPHKAHCKHE KOHCYJIbCKUE
Joknazpl. Mccnenyemble TOKyMEHTbI ObUIM MOABEPTHYTHI BCECTOPOHHEMY HCTOPUYECKOMY aHaJIHM3y C OCOOBIM
aKIEHTOM Ha MEepHOJ, MPOCTHPAIOUIMICS OT BpeMeHHU rocrnoactsa OCMaHCKOM UMIIEpHH B PETHOHE JI0 NEpUoAa
cpasy nocne Ilanecturckoit BoiHBI 1948 roma. OObequHEHHE MEPBOMCTOUHUKOB W3 TYpPEIKUX, OPUTAaHCKUX U
AMEPHUKAHCKUX apXHUBOB MMO3BOJIMJIO ITPOBECCTU CpaBHI/ITeHLHbe/'I aHaJInu3 pa3HOO6p33HbIX TOYECK 3pCHHUA U OLICHOK
Toro mepuona. Takoil moaxos ObUT BBIOpaH JJIsi MPEOAOJICHUS OTPaHWYCHH, KOTOpHIE B NMPOTHBHOM Cilydae
BO3HUKIIM OBl ITPU UCIIONB30BAHUH TOJBKO OJHOTO apXHBHOTO MCTOYHMKA. B pesynbrare OLCHKH JUIUIOMATOB H
KOHCYJIOB, HAXOJJMBIIMXCSI B PETHOHE B PACCMATPHBAEMBbIH IEPHO, MOJBEPIIICH MHOTOCTOPOHHEMY H3YUYEHHUIO.
Kpome Toro, Obuta NMpeAnpHHSATAa MONBITKAa MPOBECTH BCECTOPOHHMI aHalM3, OXBATHIBAIOIINHN IMOJIMTHYECKHE,
HSKOHOMHYECKHE U COLMOKYJIBTYPHBIE aCIIEKTHI )KU3HH UPAKCKOW €BPEHCKOM OOIIMHEL.

BBIBO}]BI, CACIIaHHBIE HAa OCHOBE TPEX PA3JIMYHBIX apXMWBHBIX HCTOYHHWKOB W MOATBCPKAAIOIINE IPYT
Aapyra, CBUACTCIBCTBYIOT O TOM, YTO UPAKCKHUE €BPEU HEUZMEHHO U TOKYMCHTAJIbHO MMOATBECPKAAEMO BBICTYIIATIN
IIPOTHUB CUOHU3MA. HpI/IBHaKI/I 9TOM MO3HUITHH ObLTH BBIZICJICHBI B TPEX KATECroprAaX: aHTUCHOHUCTCKUE ITPOTCCTHHIC
TEJIETpaMMBI, OCI)I/ILII/IaJ'IBHBIG 3asaBJICHUA eBpeﬁCKHX PEIUTUO3HBIX JIUJACPOB OT UMECHHN O6H.II/IHI:.I " MOXCPTBOBAHUA,
CO6paHHLI€ B XOI€ KaMITaHUH TOMOIIHU, OPraHU30BAHHBIX B UHTEPECAX MMAJICCTUHIICB. Ecmm MPUHATH BO BHUMAHUC
O6HIyIO aTMOcq)pr TOr0 BPpEMCEHH, U3 3TUX OTYETOB CTAHOBUTCH ACHO, YTO 3TA MO3UIUA HE ObLIa PE3YyJIbTaTOM
HEMOCJIEAOBATCIIbHOTO NI HEPCIIUTCILHOI'O TOAX0Aa. I[eﬁCTBHTGHLHO, HNPAKCKHC €BPCHU HUKOIAa HE TPUHUMAJIN
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CHOHHU3M B KauecTBE pelIeHus MpoOIeMbl eBpeeB cBOel cTpaHbl. HampoTus, penBuAs, 9TO OTOXICCTBICHHE C
CHOHU3MOM YCHIIUT yTPO3y A WX COOCTBEHHOW OOIMMHBI, OHM CO3HATEIHHO MUCTAHIIPOBAIICH OT 3TOTO
IBIDKeHH. [IpranHEL, 1exaniie B OCHOBE 3TOW MO3HWIINU, MHOTOTPAHHEI M HE MOTYT OBITH OOBSACHEHBI KaKUM-
60 omHIM MOTHBOM. Vpakckas eBpeiickas 00IKHA OTIIHYAIACh IITyOOKHAM YyBCTBOM IPHUBSI3aHHOCTH K 3€MJIC H
00IIecTBY, B KOTOPBIX OHAa MPOXHBaJla. JTa MPUBA3aHHOCTH COIPOBOXKIANACH 3aMETHBIM 3KOHOMHUYCCKUM
MPOIBETAHUEM, OCOOCHHO TI0 CPaBHEHUIO C MpyruMu obmuHamu B Mpake. OHAKO COOBITHS, MPOU3OIICIINE, B
YacTHOCTH, B KoHIIe 1930-x u 1940-X rooB, TaKkxe MOKAa3bIBAIOT, UTO HA (POHE MObEMA apaOCKOTO HAIIMOHAIM3MA
pa3iuyre MEXAy TOHATHSIMH «CBPEH» M «CHOHHUCT» CTAHOBWJIOCH BCE Ooyiee pasMBITBIM, YTO HETaTUBHO
CKa3bIBaJIOCh HA COIMATIBHOM TOJIOKCHUU UPAKCKUX eBpeeB. KOHKPETHBIMU MPOSIBICHUSIME 3TOU TPaHC(HOPMAITUU
CTaJI MacCOBBIC YBOJILHEHHS ¢ pabOTHI M HATaICHHS Ha eBpEHCKUe KBapTAJIBl M MECTa OTIPaBICHUS KynbTa. B TO
K€ BpeMsI aHAIHN3 JOKYMCHTAJIBHBIX MCTOYHHKOB ITOKA3BIBAET, YTO MPAKCKOE MPAaBUTEIBCTBO B ATOT MEPUOA HE
CIEITHIIO OTKPBITO IMOAAEPKUBATh HAIIMOHATMCTUYECKYIO0 HAeoNorHi0. bomee Toro, OBUTH NPUHATEI MEPHI 110
obecnieyeHNnI0 OE30MACHOCTH €BPEHCKUX KBApTaJOB, & TAKXKE MPEANPUHSITA TOMBITKA CMATYUTH HACHIINE MyTEM
BBEIICHMS BOCHHOTO MOJOKeHHs. OUYeBHIHO, YTO C ATOTO MOMEHTA IMAJECTHHCKHHA BOIPOC CTajl OCHOBHBIM
KaTaJIM3aTOpOM M3MCHEHHS CTaTyca MPAKCKUX eBpeeB. J|eHCTBUTENBHO, XOTS MPAKCKIE €BPEH OIMUCHIBAIN CeOs
KaK OOIIMHY, OTOXKICCTBISIFOIIYIO Ce0sl ¢ MPAKCKMM OOIIIECTBOM M MPHHSBIIYIO COOTBETCTBYIOIINN 00pa3 KU3HU
BO Bcex c(epax, Ha HUX CYIIECTBEHHO MOBJIHSIN COOBITHS, BRI3BAHHBIC MAJIECTHHCKHUM BOTIPOCOM.

IlonBoas utor, HacTosIIEE UCCIENOBAHUE IEMOHCTPUPYET, YTO UPAKCKUE €BPEN HE NMPHUHAIN CHOHH3M B
KauecTBEe peulieHus. JTa Mmo3unus Obuta o0ycioBieHa AByMs (hakTopamu. Bo-TepBhIX, TITyOOKO yKOPCHUBILIEECS
YyBCTBO NPHUBA3aHHOCTH K MECTHOI cperie. Bo-BTOpBIX, 0CO3HAHHOE MPEABUACHHE TOTO, YTO WACHTU(DHUKALS C
CHOHHM3MOM YCWJINT Yrpo3y Ais oOumHsl. [lanecTuHCKHi BONPOC M CHOHM3M BXOIMIIM B YHCIIO KIIFOUEBBIX TEM,
10 KOTOPBIM HPAaKCKHE €BpeH 3aHUMald YETKYI0 U IIOCJIENOBaTeIbHYI0 MO3WIHMI0, KOTopas Oblia
33[JOKyMEHTHUPOBAaHA BO B3aUMOIIOATBEPKJAIOIIUX APYT ApYyTa pa3IHyYHbIX apXUBHBIX HCTOYHHKAX TOTO MEPHOAA.
BkitoyeHue Typenkux AMIUIOMAaTHYECKUX apXHBOB B CYLIECTBYIOIIYIO JIUTEPATypy MPEACTaBIseT CO00M HOBBII
BKJIaJ B MCCIIEZOBaHMUE, TEM CaMBIM BBOJS TOUKY 3PEHHUS TpeThe CTOPOHBI. B COBOKYNHOCTH C OPHUTaHCKUMU
apXMBaMU U aMEPUKAaHCKUMH KOHCYJIBCKUMH OTYETaMH IONy4eHHbIC JaHHBIE MHOTOI'PAHHO NPOJIMBAIOT CBET HA
MO3MIIMIO0 UPAKCKHUX €BPEEB M0 OTHOIICHUIO K CHOHM3MY. IlomydeHHbIe pe3yasTaThl UMEIOT BaXKHOE 3HAUCHHE HE
TOJILKO B KOHKPETHOM KOHTeKcTe Vpaka, HO u B Ooiyee mupokoM reorpaduueckoM Macmrade. Takum oOpazom,
JAaHHOE HCCIIEAOBAHUE BAXKHO TEM, YTO JIECMOHCTPHPYET, KaK €BPEHCKIE N HEEBPEHCKHUE OOIIMHBI B apabCKOM MHpe
TIO3UIIHOHUPOBANIK ce0sl MO OTHOIICHWIO K HAIIMOHAIMCTHYECKHM JBI)KCHHSAM, a TaKKe K PErHOHANBHBIM H
MEXIYHApPOJHBIM MOJIUTHYECKHM COOBITHSIM, M KaK OHHM OINpPENE/SUIM CBOIO HIEHTUYHOCTh — BOIPOCHI,
3aCIy’KABAIOIINE NadbHENIIEr0 BHUMAHMS.

KuroueBble cj10Ba: HpaKkCKHe eBpeH, MaJeCTUHCKUH BONPOC, CHOHM3M, OCMaHCKast UMIIEpHsl, MaH1aTHAsI
aMUHUCTpaLUA.
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Yapilandirilmis Ozet:

Bu ¢alisma, Irak Yahudilerinin Filistin meselesi karsisindaki tutumlarini ve Siyonizm’e yd&nelik
egilimlerini tarihsel bir bakis agisiyla degerlendirmeyi amaglamaktadir. Irak Yahudileri, bolgede varlik gdsteren
topluluklarin en eski ve en bilyiiklerinden birini olusturmaktadir. Osmanli Devleti'nin bdlgedeki hakimiyetiyle
baslayan ve Ingiliz Manda idaresiyle devam eden siirecte Irak Yahudi toplumu siyasi, ekonomik ve sosyo-Kkiiltiirel
alanlarda etkin bir katilim sergilemis, reform hareketlerine uyum saglamis ve Osmanli’nin ilk meclisinde bir
temsilci araciligiyla temsil edilmisti. Manda idaresi doneminde de siiregelen bu c¢ok yonlii gelisim siireci,
Yahudilerin Irak toplumunun ayrilmaz bir pargasi héline gelmesiyle sonuglanmistir. Uluslararasi alanda meydana
gelen geligmeler, basta Filistin meselesi olmak iizere, Irak’taki Yahudi toplumunu dogrudan etkilemistir. Mevcut
literatiir incelendiginde, Nissim Rejwan, Abbas Shiblak, Norman A. Stillman, Orit Bashkin ve Maurice Sawdayee
gibi arastirmacilarin ¢alismalarinin agirlikli olarak 1941 Farhud olaylar1 ve Yahudilerin Irak’tan toplu gocii gibi
konular iizerine yogunlastig1 goriilmekte dolayisiyla Irak Yahudilerini Filistin meselesi ve Siyonizm ekseninde
dogrudan inceleyen ¢aligmalarin ise literatiirde belirgin bir bosluk olusturdugu dikkat ¢ekmektedir. Bu ¢alisma s6z
konusu boslugu doldurmayi hedeflemektedir. Bu dogrultuda Irak Yahudilerinin Filistin meselesine yonelik
tutumlarinin ne oldugu, Siyonizm’e karsi olumlu bir egilim sergileyip sergilemedikleri, Filistin meselesi ve
Siyonizm baglaminda nasil bir yaklasim i¢inde olduklar ve Irak’taki Yahudi liderliginin bu konudaki tutumunun
cemaat lizerinde ne 6l¢lide belirleyici oldugu sorularina kapsamli yanitlar aranmigtir.

Irak Yahudi toplumunun Filistin meselesi ve Siyonizm karsisindaki tutumunu dénemin goézlem ve
degerlendirmeleri iizerinden nesnel bicimde ortaya koyabilmek amaciyla bu galisma, nitel tarihsel aragtirma
yontemiyle yiiriitiilmiistiir. Bu ¢cercevede, donemin Tiirkiye Bagdat Biiyiikel¢iligi’nden Tiirk Disisleri Bakanligi’na
iletilen ve konu kapsaminda daha 6nce herhangi bir ¢aligmada kullanilmamig diplomatik raporlarinin yani sira
Ingiliz arsiv belgeleri ve Amerikan konsolosluk raporlarindan da istifade edilmistir. S6z konusu belgeler, Osmanli
Devleti’nin bolgedeki hakimiyetiyle baglayip 1948 Filistin Savasi’nin hemen ardindan uzanan dénem esas aliarak
genis bir tarihsel bakis acisi ile incelenmistir. Tiirk, Ingiliz ve Amerikan arsivlerine ait birincil belgelerin bir arada
kullanilmasi, déneme dair degerlendirmelerde ¢esitlilik ve farkli bakis agilarmin karsilastirilmasini miimkiin
kilmistir. Bu yaklagim, tek bir arsiv kaynagina bagla kalmanin ortaya koyacag: siirliliklarini ortadan kaldirmis
boylelikle doneme dogrudan taniklik eden diplomatlarin ve konsoloslarin degerlendirmelerinin ¢ok yonlii bir
bicimde ele alinmasimi saglamis ve Irak Yahudi toplumunun siyasi, ekonomik ve sosyo-kiiltiirel boyutlarini
kapsayan biitiinciil bir okuma gerceklestirilmeye ¢aligtlmistir.

Ug farkli arsiv kaynaginda birbirini dogrulayan bigimde tespit edilen bulgular, Irak Yahudilerinin
Siyonizm’e karsi tutarli ve belgelenebilir bir kargt durus sergiledigini ortaya koymaktadir. Bu tutumun somut
gostergeleri ti¢ kategoride tespit edilmistir: “Siyonizm karsit1 protesto telgraflari, Yahudi din 6nderlerinin cemaat
adina yaptig1 resmi agiklamalar ve Filistinliler adina diizenlenen yardim kampanyalar1 neticesinde toplanan
bagiglar”. Donemin genel atmosferi géz oniinde bulunduruldugunda bu tavrin tutarsiz ya da goniilsiiz bir
yaklagimin {irinii olmadig1 s6z konusu raporlardan agik¢a anlasilmaktadir. Nitekim Irak Yahudileri, Siyonizm’i
hicbir zaman bir ¢6ziim yolu olarak benimsememis, aksine Siyonizm’le 6zdeslesmenin kendi topluluklar
iizerindeki tehdidi artiracagini 6ngoérerek bu hareketten bilingli bigimde uzak durmuslardir. Bu tutumun altinda
yatan nedenler ¢ok boyutlu olup tek bir gerekceyle agiklanamaz. Zira, Irak Yahudi toplumu hem yasadiklar
topraklara ve topluma kars1 derin bir aidiyet duygusu beslemis hem de Irak’ta diger topluluklara kiyasla bir¢ok
alanda miireffeh bir yasam siirmiistiir. Bununla birlikte 6zellikle 1930’larin sonu ve 1940’larda meydana gelen
hadiseler, Arap milliyet¢iliginin yiikselisiyle birlikte Yahudi ve Siyonist kavramlar1 arasindaki ayrimin giderek
belirsizlestigini ve Irak Yahudilerinin toplumsal konumunu da olumsuz yonde doniistiirdiigiinii de gostermektedir.
Toplu isten ¢ikarmalar, Yahudi mahallelerine ve ibadethanelerine yonelik saldirilar bu doniisiimiin somut
yansimalar1 arasinda yer almaktadir. Ote yandan Irak hiikiimetinin bu siirecte milliyetci ideolojiyi acikca
desteklemekten kagindigi, Yahudi mahallelerini koruma altina aldigi ve sikiyonetim ilan ederek siddeti
engellemeye ¢alistig1 da belgelerden anlasilmaktadir. Bu tarihten itibaren Irak Yahudilerinin konumunda yasanan
doniisiimiin temel belirleyicisi ise biiyiik 6l¢iide Filistin meselesi olmustur. Nitekim Irak Yahudileri kendilerine
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Irak toplumu ile 6zdeslesmis bir topluluk olarak nitelendirmis ve her alanda bu dogrultuda bir yasam sekli
benimsemis olsa da Filistin meselesi neticesinde meydana gelen gelismelerden biiyiik 6l¢iide etkilenmistir.

Bu ¢aligma sonug olarak, Irak Yahudilerinin Siyonizm’i bir ¢6ziim yolu olarak benimsemedigini ve bu
tutumun hem koklii bir yerel aidiyet duygusundan hem de Siyonizm’le 6zdeslesmenin topluluk iizerindeki tehdidi
artiracagma dair bilingli bir ongériiden beslendigini ortaya koymaktadir. Filistin meselesi ve Siyonizm, Irak
Yahudilerinin belirgin ve tutarli bir tavir ortaya koydugu baslica konular arasinda yer almis, bu tutum dénemin
farkl1 arsiv kaynaklarinda birbirini dogrular bigimde belgelenmistir. Tiirk Diplomatik Arsivlerinin literatiire ilk kez
kazandirilmas: calismaya iiciincii taraf bir bakis acis1 eklemis Ingiliz arsivleri ve Amerikan konsolosluk
raporlariyla birlikte elde edilen veriler ise Irak Yahudilerinin Siyonizm karsisindaki tutumunu ¢ok yonlii bir
bicimde ortaya koymustur. Ortaya ¢ikan sonuglar yalnizca Irak 6zelinde degil daha genis bir cografyada da anlam
tasimaktadir. Dolayisiyla bu caligma, Arap cografyasindaki Yahudi ya da Yahudi olmayan topluluklarin
milliyetcilik hareketleri ile bolgesel ve uluslararasi siyasi olaylar karsisinda nasil bir konum aldig1 ve kimliklerini
nasil tanimladiklar1 gibi meselelerin, {izerinde durulmasi gereken konular arasinda yer aldigini ortaya koymasi
acisindan onemlidir.

Anahtar Kelimeler: Irak Yahudileri, Filistin Meselesi, Siyonizm, Osmanli Devleti, Manda Idaresi.
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The Stance of Iraqi Jews on the Palestinian Question and Zionism (1936-1948): An Archive-
Based Assessment

Introduction

The Iraqi Jewish community is among the oldest and largest in Iraq, tracing its origins to the
Babylonian Exile of the 6th century BCE (Marr, 2012, p. 41). Descendants of Jews brought as captives
by the Babylonians roughly 2,500 years ago, Iraqi Jews exemplify both the endurance and adaptability
of a community shaped by centuries of historical upheaval and interaction following the destruction of
the First Temple by Nebuchadnezzar' (Rejwan, 1985, p. 251).

During the Umayyad and Abbasid periods, opportunities were provided for the religious and
social organization and development of the Jewish population in Iraq. Following the conquest of
Jerusalem by Caliph Umar, Jews were permitted to re-enter the city. The reorganization of the Jewish
presence in the city, following the massacre of the Jerusalem Jews by the Crusaders, became possible
with Saladin's conquest of the region. The periods during which Jews experienced the greatest prosperity
under Muslim rule include the Umayyad period in Al-Andalus, the early Abbasid Caliphate, the Fatimid
dynasty's reign in Egypt, and the rise of the Ottoman Empire (Giirkan, 2013, p. 192).

The destruction of Baghdad in the 13th century, following the Mongol invasion and the end of
the Abbasid Caliphate, had a negative impact on the Jews, as it did on all communities in the region
(see, for example, Smith, 1998). During the period leading up to Ottoman rule, a significant part of Iraq
came under tribal control (see, for example, Jones, 1999). Following the Ottomans' gradual conquest of
Mosul, Baghdad, and Basra in the 16th century, the modernization process of the Jewish community
gained momentum, particularly during the Tanzimat era (Braude, 2004, p. 11).

The Jewish population in Iraq was concentrated in three major cities: Mosul, located in the
northern region, is the first city of interest. Baghdad, situated in the center of the country, is the second
city under consideration. Finally, Basra, in the southern part of the country, is the third and final city
under review. Throughout history, these three cities -particularly Baghdad- have been home to the largest
Jewish communities in Iraq. This assertion is substantiated by the findings of two censuses conducted
at 30-year intervals. According to the 1920 official census, the Jewish population constituted 57,458 of
the total population. The majority of Iraqi Jews -57 percent, or 50,000 people- resided in Baghdad. In
southern Iraq, the Jewish population was concentrated in the cities of Basra, Divaniye, and Amara,
totaling 17,700 individuals, of whom 5,928 resided in Basra alone (Gat, 1998, p. 21).

In northern Iraq, the Jewish population of Mosul was 13,835, while Erbil and Kirkuk reported
Jewish populations of 7,635. The present study will examine the attitudes of Iraqi Jews towards the
Palestinian question and their inclinations towards Zionism. In this context, the historical position of
Iraqi Jews will first be examined, beginning with the Ottoman Empire's rule in the region and assessing

!According to Jewish sources, Nebuchadnezzar is characterized as a cruel and ruthless king in Jewish history. It is documented that he razed
Jerusalem and the famous Temple of Solomon to the ground, and that he sent the Jews into exile. Nebuchadnezzar (605-562 BC), the son of
King Nabopolassar, founder of the Neo-Babylonian Empire, reigned for a period of 43 years, thus establishing himself as the longest-reigning
king of the Chaldean Empire. For a more comprehensive overview, please refer to Kurt, A.O. (2006), pp. 423-425.
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the processes leading to its end and the region’s subsequent placement under a British mandate. In the
following section, the attitudes of Iraqi Jews towards the Palestinian issue will be examined, drawing
on a range of primary sources, including archival documents. The primary rationale for incorporating
this historical background into the study is that no comprehensive academic study on the subject has
been conducted to date. Consequently, the examination of Iraqi Jews - a community that previously lived
as subjects of the Ottoman Empire - is of great importance. The contributions of the Jewish community
in Iraq to economic life, urbanization, activities in the banking and trade sectors, population movements,
Jewish educational institutions, and the community’s organizational structures are also among the
important issues warranting separate examination. However, given the potential for each of these
subjects to constitute the focus of a comprehensive study in its own right, they have been excluded from
the scope of this work.

The original value of this study lies in the fact that the Iraqi Jewish community, having integrated
with the state and the Arab communities in the region under the umbrella of the Ottoman Empire,
developed a sense of belonging to the said geography and identified itself with this identity by adopting
a way of life specific to Arab culture and society. Indeed, this aspect is clearly evident in their attitudes
towards the Palestinian issue and the concept of Zionism, which form the focal point of this study.
Moreover, a further salient dimension of the study pertains to an examination of the stance adopted by
Iraqi Jews with regard to the Palestinian issue and Zionism, in conjunction with their cultural affinity
with Arab society, particularly as the Palestinian issue assumed prominence. Within this framework, the
study seeks to answer the following fundamental question: Did Iraqi Jews effectively participate in
political and public life during the Ottoman period? To what extent did the integration of the subjects
with their Arab neighbors occur on a cultural level? It is imperative to ascertain whether a substantial
transformation occurred in their social and political status following the termination of Ottoman rule.
The present study seeks to explore and analyze the positions adopted by Iraqi Jews regarding the
Palestinian issue. The question of whether they demonstrated a positive inclination towards Zionism is
complex. The present study seeks to ascertain whether Iraqi Jews took concrete steps within the
framework of the Palestinian issue and Zionism. This study explores whether the stance and approach
adopted by the Jewish leadership in Iraq regarding this matter influenced the Jewish community. To seek
answers to these questions, the primary sources to be utilized will be the Turkish Diplomatic Archive,
British archives, and American consular reports.

The Jews of Iraq during the Ottoman Period

Prior to the Ottoman conquest of Iraq, the region had been adversely affected by the Mongol
invasions and had come under the control of various tribes. Thereafter, Mosul came under Ottoman rule
in 1516-1517, followed by Baghdad in 1534 and Basra between 1538 and 1546 (Cetinsaya, 2020, p.
29). During Ottoman rule, the Jewish community in Iraq experienced relative tranquillity. Indeed, Sultan
Mahmud II’s statement, I distinguish my Muslim subjects in the mosque, my Christian subjects in the
church, and my Jewish subjects in the synagogue. There is no other difference between them. The
assertion that “My affection and justice towards them are firm, and they are all my true children” is
significant in demonstrating the religious freedom granted by the Ottoman State to its subjects (Kaynar,
1954, p. 100).

This understanding of religious freedom was eventually institutionalized, and with the Tanzimat
Edict, the safety of life, property, and honor of all subjects was guaranteed, whilst the collection of taxes
according to a specific method and the organization of military service in a regulated manner were
secured (Armaoglu, 2010, pp. 331-332). Following the proclamation of the Tanzimat Edict in 1839, the
reforms commenced in 1840 Sultan Abdulhamid II, who continued a significant portion of the Tanzimat
reforms, further advanced several of these reforms (Cadirci, 2006, p. 199; Cetinsaya, 2020, p. 46-48).

Concurrent with the practices initiated during the Tanzimat era, the modernization of the Jewish
community in Iraq commenced in the mid-19th century. The modernization process initiated by the
Tanzimat did not result in a crisis within the Jewish community. The rabbis adopted a measured and
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understanding approach regarding the desire for modernization, demonstrating an open attitude towards
innovation. Despite the influence of Western education, it is evident that Iraqi Jews have maintained
their religious frameworks and collective and social characteristics (Gat, 2002, p. 72).

The reform movements that emerged during this period also had a significant impact on Iraqi
Jews. In this context, the country’s geographical fragmentation highlighted the structural differences
between the three distinct Jewish communities. The Jews of central and southern Iraq, the majority of
whom resided in Baghdad, Basra, and Hilla, presented a more cosmopolitan appearance than the Jews
inhabiting the isolated regions of Kurdistan. While the Jews of Mosul exhibited educational attainment
and trade participation rates comparable to those in Baghdad and Basra, the Jews residing in the central
and southern regions, particularly in Baghdad, demonstrated a higher level of education and
predominantly constituted the demographic directly affected by the Ottoman reform initiatives.
Throughout the 19th century, Iraqi Jewish elites utilized a local dialect of Arabic, employed Hebrew and
Arabic in their written works, and utilized both Hebrew and Aramaic as liturgical languages. In contrast,
Jews residing in Kurdish-populated regions used a dialect of Aramaic that incorporated Arabic, Kurdish,
and Turkish vocabulary. However, the majority of this demographic also demonstrated proficiency in
Kurdish, Turkish, and Arabic languages (Bashkin, 1974, p. 19-20).

Drawing upon the aforementioned context, the process of modernization within the Jewish
community unfolded in parallel with the Westernization and modernization policies that emerged in
conjunction with the Tanzimat (Masters, 2001, p. 164—165). The 1839 Tanzimat Edict, which guaranteed
the safety of life, honor, and property, was supplemented by tax reforms, the abolition of the iltizam
system, the issue of compulsory military service, reforms in the judiciary, administrative reforms, and
regulations concerning non-Muslims (Somel, 2019, p. 689). In addition to these developments, during
the Tanzimat period, the jizya tax was abolished by the 1856 edict and replaced with a tax known as the
“bedel-i isti” (military exemption tax). This new tax exempted religious minorities from military service
in the Ottoman army in return for payment (inalcik, 2019, p. 179).

These regulations had a direct impact on the daily lives of Iraqi Jews. The impact and changes
brought about by the decrees issued during the Tanzimat period were clearly visible and were generally
regarded as commendable by them (Rejwan, 1985, p. 179). In order to comprehend the existence of the
Jews in the region during the Tanzimat period, it is necessary to consider the words of Rabbi Israel-
Joseph Benjamin in 1846: “Nowhere else have I found my fellow believers as free from that dark
anxiety, that gloomy and silent state of mind, which is the fruit of intolerance and oppression, as [ have
in Baghdad” (Snir, 2015, p. 49).

These positive developments were also reflected in the political sphere, and with the adoption
of the 1876 Constitution, Jews began to be represented in Parliament alongside other communities
(Bozkurt, 1993, p. 547-548). A subsequent positive change in the fortunes of the Jews in Iraq following
the Tanzimat occurred in 1876, when the first parliament convened in Istanbul. Consequently, Iraqi Jews
were represented in parliament by a deputy (Rejwan, 1985, p. 181). An exemplary case in point is that
of Menahim Salih Efendi, a Jewish deputy who sat in the 1876 Ottoman Chamber of Deputies. He hailed
from one of Baghdad's most distinguished Jewish families. Menahim Salih Efendi received an excellent
education in Turkish from private tutors and was appointed to the Provincial Administrative Council in
1869 (Herzog, 2016, p. 276). Indeed, Menahim Salih Efendi was one of four Jewish representatives in
the 1876 Ottoman Parliament, a fact that is particularly noteworthy given that the Baghdad Jewish
community was the third largest in the empire after those of Thessaloniki and Istanbul (Sciarcon, 2009,
p. 157-158).

Jewish representation in the political sphere was further strengthened with the re-establishment
of the Constitutional Monarchy in 1908. Although this varied from region to region (Kayali, 2019, p.
73), in the Second Constitutional Monarchy parliament, Jews were represented by a more influential
group than in 1877. During this period, Menahim Salih Efendi, a notable figure from Baghdad, held a
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position in the assembly, while Sason Efendi, a prominent individual during the Second Constitutional
Era, also served as a Jewish representative (Ortayli, 1992, p. 504).

Sason Efendi's right to representation in the Meclis-i Mebusan was a significant achievement in
the history of that period. The presence of Sason Efendi in the Meclis-i Mebusan as a Member of
Parliament was regarded as a concrete demonstration of the harmony and understanding that prevailed
between the Jewish and Muslim communities in the province of Baghdad. In this particular context, it
is understood that of the votes cast in favor of Sason Efendi, 26 were cast by Jewish voters and 36 by
Muslim voters out of 62 registered voters. The preponderance of Muslim votes indicates a robust
foundation for inter-communal relations (Sawdayee, 1977, p. 97).

The Jews of Iraq in the Post-Ottoman Period

Following the cessation of hostilities in the First World War, the Ottoman Empire’s dominion
over Iraq was formally revoked. In 1920, the League of Nations granted Britain a mandate over the
governance of Iraq (Miiller-Sommerfeld, 2016, p. 262). By the close of the First World War, the principle
of self-determination had become a widely accepted international doctrine. According to reports from
the British Consulate, in 1919, it sought the views of Iraq’s leading figures on the country’s future, in
accordance with Britain’s request. The report addressed the following question: “1. Whether the optimal
configuration of the Arab state would be one extending from the northern border of Mosul to the Gulf
of Basra. 2. In the event that such a scenario were to occur, would you prefer a ruler of Arab extraction?
3. In that case, for whom would you prefer to cast your vote in the presidential election?” (FO.
371/5227).

This uncertainty regarding Iraq’s future persisted from 1918 to 1920 due to the conflicting plans
of the Allies and the Arabs (Al-Marayati, 1961, p. 12). While public opinion was in favor of the
establishment of a single state extending from Mosul to the Persian Gulf, Jews and Christians adopted
a stance in favor of direct British administration (FO. 371/5227).

A review of this trend reveals that the British Consulate in Baghdad at the time concluded that
the mandate system needed to be implemented in order to fully understand the wishes of the Iraqi people
and to undertake a more comprehensive initiative. According to Britain, the vast majority of the Iraqi
population accepted the establishment of the state by the occupying power. However, this perspective
was not universally shared, as evidenced by dissenting groups. It was observed that, particularly in
Baghdad and Najaf, where religious and nationalist sentiments prevailed, and due to the perception
among certain segments of the population that the Turks would regain control of the region, an objective
perspective could not be anticipated from a substantial proportion of the population (FO. 371/5227).

However, Abbas Shiblak challenged the British assertions, as reported in British sources, that
Iraqi Jews sought protection, contending that it was erroneous to presume that Iraqi Jews, as a collective,
actively sought British governance. According to Shiblak, the Jews, in a manner consistent with their
behavior under Ottoman rule, behaved like any other minority and sought support exclusively from the
local administration (Shiblak, 1986, p. 36).

As time passed, the structure of the mandate administration became clearer. In the aftermath of
the First World War, the British occupation of Mosul, Baghdad, and Basra - which had previously been
under Ottoman rule - led to the establishment of a mandate administration under King Faisal. This was
followed by the unification of the three Mesopotamian provinces of Basra, Baghdad, and Mosul under
the name of Iraq in October 1920, forming a provisional government (Bilge, 1995, p. 264).

In the context of this novel directive, the presence of Iraqi Jews in the political sphere persisted.
Indeed, during this period, the inaugural Minister of Finance of the Iraqi state was the Jew Sason Heskel,
who served continuously as a Member of Parliament for 13 years (1920-32) (Rejwan, 1985, p. 215).
Consequently, Iraqi Jews occupied a central position within the nation's political landscape. Iraqi Jews
held prominent positions in society, including in politics, law, journalism, literature, and poetry (Gat,
2006, p. 304). In addition to the enhancement of political participation, the cultural and economic
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integration of Iraqi Jews into Arab society, their cultural autonomy, economic security, and equal rights
all underwent sustained growth. In contrast to the experiences of European Jews, Iraqi Jews were not
subject to violent attacks directed at the Jewish community. The prevailing atmosphere of tolerance was
established during the Ottoman Empire, a period during which Iraqi Jews did not face the hateful and
violent forms of anti-Semitism that were experienced by Jewish communities in other countries and
regions (Cohen, 1966, p. 16-17).

The climate of tolerance in Iraq has enabled Iraqi Jews to regard Iraq as their homeland and to
work for the country's prosperity and well-being. This is due to the predominant perspective among Iraqi
Jews, who, in terms of both religion and nationality, identified as both Jewish and Arab, leading them to
perceive themselves as belonging to a unified racial category (Gat, 1998, p. 27). For a significant
proportion of the population, their Arab identity was of paramount importance, a notion influenced by
their self-identification as “Arab Jews' or 'Arabs of the Jewish faith” (Snir, 2005, p. 29).

British administrators also observed this sense of belonging. During Lord Passfield’s visit and
the 1931 definition of non-Muslim minority groups, Iraqi Jews were described as a content and peaceful
community living in Iraq (CO. 730/162/8).

The self-identification of Iraqi Jews as Arab Jews was reflected in their cultural development.
Specifically, the Jews, motivated by a desire to assimilate into Arab society, adopted Arab culture,
acquired standard Arabic, and composed prose and poetry in that language. Furthermore, they engaged
in various forms of cultural production, including publishing newspapers, staging theatrical
performances, and engaging in musical activities, notably singing Arabic songs. The Jewish
community’s participation in cultural activities was so rapid that they established a notable presence in
Arabic music and literature. In order to cultivate closer ties with the Muslim population, the Jews
adopted Arabic names and national dress and resided in Muslim neighborhoods. The practice of Iraqi
Jews working in public institutions on Saturdays and observing a day of rest on Fridays, akin to the
Islamic tradition, is a manifestation of their cultural and religious practices. While Iraqi Jews were to
open their schools to Muslim and Christian pupils, it was also the case that Jewish children were to
attend Muslim state schools. In this context, the Jews in Iraq were successful in their integration into
Arab culture (Cohen, 1973, p. 122).

Regarding cultural integration, while Arab culture and its influence prevailed, a Western-style
orientation emerged after the British occupation. A salient trend among the younger generation was the
adoption of European-style clothing, regarded as the epitome of sophistication in upper-class and
professional circles, by an increasing number of Jews. Until the early 1920s, Jewish girls covered their
faces with a black veil, known as a “Pushi” or “Khylyi”, whilst their bodies were covered with a black
cloak, the “Aba”, and sometimes with a colorful brocade, the “Izar”. However, subsequently, most
Jewish girls abandoned this style of dress and gradually adopted a European style (Sawdayee, 1977, p.
131).

The Iraqi Jewish Community in the Context of the Palestinian Question and Zionism

In the aftermath of the First World War, the British Empire assumed the role of a trustee power
for the territory of Palestine, a situation that proved to be a significant challenge for the British
government in terms of resolving the ongoing conflicts between the Jewish and Arab populations
(Armaoglu, 2010, p. 587-589). Between 1919 and 1939, the crux of the Palestine issue lay in the Jews’
endeavors to establish an independent state, as opposed to merely creating a homeland, by effectively
strengthening the Balfour Declaration. In contrast, the Arabs sought to render the said declaration null
and void in order to thwart the Jews’ efforts to establish a state (Armaoglu, 2020, p. 47).

It is widely accepted that the decision of the World Zionist Congress in 1897 is regarded as the
starting point of the Arab-Israeli conflict. Building on this, the Balfour Declaration of 1917 is considered
the first turning point in the development of this conflict. Faced with opposition from Palestine’s Arab

Turkish Studies — Comparative Religious Studies, 21(O1)



The Stance of Iraqi Jews on the Palestinian... 1453

inhabitants and rejection by the Ottoman Empire, the Zionists subsequently appealed to Britain for
protection of their national homeland project in Palestine (Shlaim, 2017, p. 41).

By supporting the Balfour Declaration, which mentioned a Jewish “national home”, the Mandate
Administration recognized the Zionist movement as an official partner in establishing this home through
the Jewish Agency. Britain and the League of Nations giving the Jewish Agency semi-official status was
key, as it gave the Zionist movement international recognition (Khalidi, 2018, p. 46).

Between 1917 and 1939, the influx of Jewish immigrants, coupled with the Mandate’s directive
to “settle Jews in close proximity to one another”, was expeditiously executed. The colonies established
by the Zionist movement in fertile, strategic regions served as a regional springboard for control of the
country. The Jewish population experienced a tripling in proportion over a brief period; the Jewish
population, which constituted approximately 6% of the total population at the conclusion of the First
World War, rose to 18% by 1926 (Khalidi, 2025, p. 71).

Zionist activities, which increased in direct proportion to the increase in Jewish immigration and
the amount of land purchased, laid the groundwork for the outbreak of Arab uprisings against the British
Mandate administration. The report compiled by the Peel Commission, established in the aftermath of
these uprisings, included provisions proposing the partition of Palestine between Arabs and Jews. From
the inception of the Mandate until 1938, the foundation of British policy was an attempt to strike a
balance between adopting a favorable stance towards the Jews and taking steps to appease the Arab and
Muslim world in the interests of Britain (NARA, Intergovernmental Committee on Refugees: The West’s
Response to Jewish Emigration, 1943). When attempts to maintain balance failed, Britain, in 1939,
moved to limit Jewish immigration to Palestine to prevent further deterioration (Armaoglu, 2010, p.
587-589). The first British attempt to find a solution was the 1930 Passfield White Paper by Lord
Passfield. Its objective was to curb Jewish immigration and restrict Zionist activity by stopping the
Jewish National Fund from buying more land (NARA, 15129).

The report, known as the McDonald White Paper?, was prepared in May 1939 and met with
strong opposition from both sides. The Arabs criticized it for permitting Jewish immigration and, albeit
to a limited extent, the sale of land, whilst the Jews objected to the restrictions it imposed on immigration
to Palestine and the sale of land. Consequently, this report failed to satisfy either the Arab or Jewish
parties. Consequently, the Jewish Congress convened in 1939 and declared that the McDonald White
Paper had no legal standing (Ar1, 2007, p. 213). Nevertheless, this decision proved ineffective in halting
immigration to Palestine, and Jews from various parts of Europe continued to migrate to Palestine by
illegal means. As this situation remained unresolved, Britain appealed to the United Nations on 2 April
1947 for a solution to the Palestine issue, and following the commission's decision of 27 November
1947, it was decided to partition Palestine between Arabs and Jews (Armaoglu, 2010, p. 587-589). The
UN partition resolution provoked a major backlash in Arab countries and paved the way for
demonstrations against the United States, the Soviet Union, and the United Nations (Kiirk¢iioglu, 1972,
p- 25-26). In the aftermath of the UN partition plan in 1947, a political climate conducive to a nationwide
civil war-which was anticipated to commence within a month or two-and the gradual deterioration of
this situation, the evacuation of Palestinians from the region commenced a mere twelve days after the
UN resolution came into effect. The intractable situation in the region, coupled with the political and
military developments in Palestine since February 1947, when the British withdrew from the area,

% In accordance with the provisions outlined in the MacDonald White Paper, the United Kingdom is obligated to confer independence upon
Palestine within a period of ten years. To address the prevailing issue of Jewish refugees, the document stipulates the admission of 10,000
immigrants per month, commencing in May 1939, for a period of five years. Additionally, a maximum of 25,000 individuals will be granted
permission to settle in Palestine at the earliest feasible opportunity. Moreover, the report categorizes the land of Palestine into three distinct
categories. The three areas are defined as follows: Area A is defined as an area where land transfers are prohibited; Area B is defined as an area
where transfers are subject to state permission; and Area C (which, whilst comprising 5 percent of the land of Palestine, included the most
fertile coastal regions). For further details, please refer to the National Archives and Records Administration (NARA), Intergovernmental
Committee on Refugees: The West's Response to Jewish Emigration, 27 October 1943.
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resulted in an escalating number of Palestinians becoming involved in the process from January 1948
onwards (Pappe, 2007, p. 175).

The establishment of the State of Israel® in Palestine was proclaimed on 14 May 1948, and the
existence of the State of Israel was immediately recognized by the United States and Russia. The military
intervention of Egyptian, Jordanian, Iraqi, Syrian, and Lebanese forces into the primary Arab regions
occurred in the absence of clearly delineated geographical boundaries. The armed conflict between the
newly established Israeli army and the armed forces of the Arab states resulted in Israel’s occupation®
of a substantial portion of the country through the execution of four military operations, which were
subsequently halted by a cessation of hostilities. This exodus was primarily attributable to the Israeli
army’s systematic policy of forced displacement, which led to the displacement of nearly two-thirds of
the Arab population (Hourani, 2016, p. 418). Israel represented a situation far beyond that of a Jewish
state established at one of the Middle East’s most critical junctures. Indeed, the State of Israel was
essentially founded on the basis of settling Jews who had emigrated from Western countries in Palestine
and expelling the indigenous Palestinian population from their lands to make way for these new
immigrants (Candar, 1983, p. 23). Notwithstanding the flagrant infringement of the Arab people’s
fundamental rights as the legitimate proprietors of the land, the response exhibited by the Arab populace
to this situation, which jeopardized their existence and future, resulted in their subjection to penalties
such as imprisonment and exile (FO 371/68374-0012).

The Palestinian Question and the Attitude of Iraqi Jews towards Zionism, as reflected in
diplomatic documents

The ongoing conflict in Palestine has also placed Jews in the Middle East at risk. In particular,
the Arab world's stance on the Palestinian issue has transformed the Arab world into an adversarial front
for Israel. The description of Palestine by Sir Ronald Storrs, the former Governor of Jerusalem, as “the
country that will be the scene of the greatest turmoil and confusion among all Middle Eastern countries
in the future,” supports the above inference that Palestine laid the groundwork for a process that would
eventually sever Iraqi Jews from their homeland (FO 141-981-0001). The Iraqi government was
cognisant of the fact that the situation in Palestine would inevitably have an impact on Iraq.
Consequently, it was stated that every effort would be made to resolve the Palestine issue in accordance
with the UN, in line with British requests, whilst taking into account national and racial interests as well
as humanitarian principles (FO 371/68373-0007). Notwithstanding King Ghazi's appeal against the
prevailing anti-Semitic sentiment, defamation of the Jewish people persisted. It was observed that
certain senior government officials were complicit in this situation (FO 954/12B, IR/36/5).

In the aftermath of Faisal’s death in 1933, Arab nationalism in Iraq assumed a more pronounced
form under King Ghazi’. At that time, Jews residing in Arab countries found themselves navigating a
complex web of interwoven forces, namely Zionism, Arab nationalism, and European colonialism
(Norman, 1991, p. 53).

This situation reached a turning point in 1934, when Iraqi Jews, hitherto unscathed by
discrimination or physical violence on the basis of their Jewish identity, began to be removed from their
posts in various institutions, primarily the Ministries of Economy and Transport, from September 1934
onwards. In response to these actions, the Jewish community initiated a general strike, leading to a three-
day cessation of commercial activities. Significantly, this period also saw the dismissal of approximately
300 senior civil servants of Jewish origin. Moreover, directives were issued requiring the cessation of

3 The State of Israel was officially recognised by Turkey as a state by a Council of Ministers decision on 24 March 1949 (Anonymous, 1949).
For further details, please refer to BCA, 118/108/3.

4 Nuri Said Pasha and Naib, the Iraqi representatives, stated that should ceasefire negotiations arise, Iraq would consent to any arrangement
that was accepted by the four states bordering Palestine. For further details, please refer to FO 371/75331.

5 Gazi was born in Mecca in 1912, whilst his father, Faisal, was engaged in a military campaign in Southern Arabia. Subsequently, Faisal
traveled to Paris as his father's representative at the Peace Conference, before becoming the first King of Syria in 1920 and then King of Iraq
in 1921. As a student, Gazi underwent a rigorous training program that incorporated military discipline. This training resulted in proficiency in
the use of firearms, driving, and flying. For a more detailed discussion of this topic, please refer to Khadduri, M. (2000), p. 86.
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any public sector undertakings without ministerial approval. Concurrently, measures were implemented
to impede the allocation of new posts to Jewish applicants to the greatest extent feasible. However, it
should be noted that the removals from office that took place during this period were not a practice that
was specific to Jews. The majority of those dismissed were removed from their posts - including
Muslims - on the grounds of inefficiency or having reached retirement age (NARA, NE, 890G.4016).

In a letter sent from the Baghdad embassy to the Ministry of Foreign Affairs regarding this
matter, it was stated that, due to the Palestinian issue, the Iraqi government, like other Arab states, had
decided to dismiss Jewish civil servants working in all public institutions. It is estimated that
approximately three hundred Jewish civil servants have been expelled from the railways. It has been
posited that the dismissals of individuals, including a Muslim official, were executed under the pretext
of 'cost-cutting measures' with a view to their being cited as justification in the future (TDA, 8296-
56071-1).

The attitude displayed towards Iraqi Jews in the wake of the political repercussions following
Zionist activities in Palestine also had an effect on the country’s economic structure. The role of Jewish
economic activities, particularly in trade and money lending, in shaping this situation is significant
(NARA, NE 890G.50/1). In the aftermath of the aggressive policies pursued by the Nazi regime against
Iraqi Jews, Baghdad merchants, who exercised significant influence over a substantial portion of foreign
trade, opted to initiate a boycott of German products, thereby canceling orders that had been placed with
numerous German firms (NARA, NE, 890G.00/238).

In the 1930s, following the dissemination of Nazi propaganda and the situation faced by
Palestinian Arabs in Iraq, two distinct viewpoints emerged among Iraqi Jews. The initial perspective
advocated the continuation of Jewish habitation in Iraq and, consequently, the identification of strategies
to foster acceptance within Arab society. This notion was further elaborated upon by asserting that the
resolution to this predicament could only be achieved through the incorporation of the Jewish population
into the Muslim Arab community. Those who subscribed to this perspective asserted that the Jewish
presence in Iraq should be predicated not on religious grounds, but rather on the assurance of a nascent
social order and political regime. However, an alternative perspective posits that, due to prevailing
nationalist sentiments, Jews found themselves increasingly marginalized within the Arab-Muslim
society. This, it was argued, led to an inevitable exodus from Iraq, with many seeking refuge in Palestine
(Yehuda, 2017, p.113).

Those who advocated for assimilation into the Arab Muslim community as a solution to the
“Jewish problem” believed that the fundamental issue stemmed from the Jewish religion and identity.
They attributed negative characteristics to Judaism. Consequently, it was contended that the only means
by which the Jewish population could liberate themselves from the grip of Jewish nationalism was by
converting to Islam. This, it was argued, would engender acceptance of the Jewish population by the
Iraqi state and society, thus ensuring their integration as loyal citizens. These views were expressed in
the Arabic writings of Moshe Ben Moshe (Musa Bin Nusair)® and Nissim Susa (Ahmad Susa)’ following
their conversion to Islam in the 1930s (Yehuda, 2017, p.114).

¢ Chronologically, the first of these two works was Anomalies and Tragedies in the Israeli Community (Baghdad, 1933), written by Musa Bin
Nusair, also known as Moshe Ben Moshe Hakham Moshe. Born into a devout Jewish family, his father placed great importance on his regular
attendance at the synagogue and his observance of Jewish rituals. The decision to embrace Islam was motivated by two factors: a desire to
align with the Iraqi Arab Muslim community, thereby ensuring social advancement and a secure economic future; and a sense of indignation
towards the Baghdad rabbis, whom he accused of acting unjustly in a dispute between his sister and her husband. Bin Nusair (2023) posits that
the rejection of Iraqi Jews by the Arab Muslim community was not due to factors related to the surrounding society, but rather to the Jews
themselves, their religion, their community organizations, and their way of life. Consequently, Bin Nusair issued a call to Iraqi Jews, urging
them to renounce their faith and cultural heritage and to convert to Islam. It is his conviction that this is the sole means by which the Jewish
population can maintain its allegiance to its homeland while simultaneously assimilating into the Iraqi Arab Muslim community. In the years
following the publication of Musa Bin Nusair’s book, another Jew, Nissim Susa, converted to Islam. For further details, see Yehuda, Z. (2017),
p. 114.

7 Susa was born in Hilla, a city situated in the middle reaches of the Euphrates and surrounded by a rural Muslim population. He was born into
an enlightened family and received his education at the modern Jewish school opened in the city in 1907. Susa later stated that although he
first encountered Jewish children at this educational facility, he did not find them to be of interest. Instead, he expressed a preference for
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Conversely, the opposition to Zionism has been a persistent feature of the region's political
landscape, with the 1920s and 1930s seeing the emergence of a distinct stance among the Arab populace,
who began to differentiate between the Zionists and the Jewish population. It is evident that anti-Zionist
demonstrations did not target the local Jewish population. Furthermore, it is evident that the Muslim
population did not harm Jews in response to events in Palestine. However, by the late 1930s, the anti-
Jewish atmosphere encouraged by nationalists, in parallel with Nazi propaganda, began to take on a
tendency to blur the distinction between Zionists and Jews (Gat, 2006, pp. 308—309). An exemplification
of this phenomenon is furnished by Naman al-Adhami's adoption of a stringent stance towards Jews in
his Friday sermon in Muadham in 1933. Indeed, during the Ottoman period, an imperial decree had
prohibited Jews from acquiring property or residing in Muadham; however, during the British Mandate,
Jews began to settle in the region, and the majority of the finest properties had come into Jewish hands.
This migration, perceived by Muslims as an unjust encroachment, combined with the aforementioned
sermon, led to a deterioration in relations between Jews and Muslims. Subsequent to the intervention of
the Chief Rabbi of Baghdad and the Iraqi authorities, al-Adhami elucidated in his subsequent sermon
that the stance taken was directed not at Iraqi Jews but solely at Zionists (NARA, NE, 890G.4016).

The erosion of the distinction between Zionists and Jews, and as a direct reflection of this
change, saw eight bomb attacks carried out between 1936 and 1939 on places where Jews gathered, such
as synagogues, schools, and clubhouses; these incidents resulted in the deaths of ten Jews. However, it
is important to note that the nationalists who perpetrated these acts against the Jewish population
constituted a small minority of the Iraqi Arab population. The majority of the population maintained
their relations with Jews, and the authorities also did not condone such activities. The Iraqi government
refrained from supporting nationalist ideology, on the contrary, it took various measures to ensure
security in Jewish neighborhoods in an effort to prevent harm to the Jewish community (Gat, 2006, p.
309).

With regard to the content of these measures, a letter sent from the Baghdad embassy to the
Ministry of Foreign Affairs stated that the government had declared martial law to prevent a possible
attack on Iraqi Jews in light of the form the Palestinian issue had taken in its final stages, and to thwart
any potential actions by communists who might seek to exploit the situation (TDA, 88045-320784-61).

As demonstrated by consular reports, a range of measures had been implemented, albeit not to
the same extent, prior to this period - and certainly not as intensively as they were at that time - in order
to address the confusion surrounding the concept of “Zionist-Jewish” that began to emerge in the 1930s.
Specifically, on 2 September 1929, a committee comprising Muhammad Ja’far Chelabi Abu Timman,
Yasin al-Hashimi, Luzahim Beg al-Pachachi, and Lahmood Ramiz Efendi dispatched telegrams to the
Pope, the League of Nations, and the Foreign Ministries in London, Paris, and Rome to protest against
the Balfour Declaration and the Zionist policy of colonization in Palestine. Furthermore, a discrete
telegram was transmitted to the Supreme Muslim Council of Jerusalem, conveying the unity of the Iraqi
populace and affirming that the aforementioned protest telegrams had been directed to the pertinent
authorities. The statements made on 31 August at the Haydarhane Mosque by the aforementioned
individuals are also worth noting. The speakers asserted that among the approximately 60,000 Jews in
Baghdad, the number of Zionists was extremely small, they further asserted that the current protests
were primarily aimed at targeting the British and drawing public attention in that direction (NARA, NE,
867N404/59).

befriending and playing with the Muslim children who were also enrolled there. In the context of Hilla, it is notable that the Jewish children
excluded Susa, motivated by a preference to cultivate friendships with Muslims. Susa also stated that, despite his family's strict adherence to
ritual law, he did not observe Jewish religious ceremonies from an early age, did not keep the Sabbath, and consumed foods that were forbidden
to eat. Following the completion of his formal education in Hilla, Susa pursued advanced studies in Irrigation Engineering and Theology at
universities in Lebanon and the United States, culminating in the attainment of a doctoral degree. Upon returning to Iraq in 1930, he was
recruited by the government as an irrigation engineer, a role in which he identified as an Iraqi patriot serving his country. In 1936, he embarked
on a journey to Cairo, during which he converted to Islam and adopted the name Ahmed. He is also the author of a two-part Arabic theological
work entitled “My Path to Islam”. For further details, see Yehuda, Z. (2017), p. 115.
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In response to the erosion of the distinction between Zionists and Jews within the Jewish
community in Iraq, various measures were implemented to demonstrate their lack of affiliation with
Zionism. In this context, a letter sent from the Baghdad embassy to the Ministry of Foreign Affairs states
that, in addition to the Jewish protest telegrams published in Baghdad newspapers, a separate protest
telegram bearing the signatures of 35 Jews in Baghdad was sent to the Colonial Office in London and
the Secretariat-General of the League of Nations in Geneva. The 35 signatories, comprising four or five
rabbis, two teachers, and a significant number of merchants and doctors, conveyed a message to the
relevant authorities that denounced Zionist policy, expressed support for the demands of their Palestinian
Arab brothers, and called for peace and tranquillity in the Arab East. While it is hypothesized that these
protests were predominantly driven by the Iraqi Jews' aspiration to safeguard their own interests, it is
also acknowledged that they were to a certain extent influenced by the pressure exerted by nationalists
and the climate of fear they engendered. Indeed, allegations have been made that explosives were thrown
at two of the four or five Jewish clubs in Baghdad during this period, however, these incidents were not
reported in the newspapers. It has been alleged by members of the public that the objects in question
were not explosive devices, but rather small firecrackers that were thrown by children. Furthermore, it
has been suggested that the two individuals who were reported to have sustained injuries were, in fact,
two of these children. It has been ascertained that two explosive devices were detonated at these
establishments by unidentified individuals; two of these detonated in a secluded corner of the garden of
one of the establishments, whilst the explosive devices thrown at the other establishment were found to
have detonated amongst the grass (TDA, 8296-56069-2).

In a manner reminiscent of the Jews of Baghdad, those in Kirkuk also dispatched a signed
telegram to their local newspapers, thereby affirming their support for the rights of their Arab brothers
over Palestine, declaring their disassociation from the objectives of Zionist organizations, and
expressing their desire for Palestine to remain an Arab nation under all circumstances. However, unlike
the practices observed in Baghdad, they refrained from adopting the designation “Arab-Jewish” for
themselves, instead opting for the self-identity of “the Jews of Kirkuk”. The embassy stated that this
telegram could be regarded as the first activity of the branches of the Society for the Defense of Palestine,
which were beginning to be established in the northern provinces (TDA, 8296-56069-4).

The following information is contained in a letter sent from the Baghdad embassy to the
Ministry of Foreign Affairs regarding the stance of Iraqi Jews on the Palestinian cause: A translation of
the article published in the Ezzaman newspaper on 16 August, which was intended to correct the rumours
circulating that Fevzi Kavukcu had gone to Palestine to assist the Arabs there, has been submitted to the
relevant authorities (TDA, 8296-56069-3).

During the Arab Revolt in Palestine in 1936, Iraqi Jews were subjected to significant
persecution. In the period spanning four weeks from September to October 1936, three Jewish
individuals were killed in Baghdad and one in Basra. On Yom Kippur®, an unexploded bomb was thrown
at the synagogue in Baghdad (Basri, 2002, p. 671). In the aftermath of the tensions between Jews and
Muslims, allegations that a Jew had been killed on 8 October 1936, and appeals from several Jews,
Prime Minister Yasin al-Hashimi ordered the deployment of police forces to Jewish and Christian
neighborhoods. Subsequent to these developments, the Chief Rabbi of Baghdad, Sassoon Khadduri,
issued a statement declaring that the Jewish community of Baghdad did not support the Zionist
movement in Palestine. On 14 October 1936, a speaker addressed Jewish people gathered outside a café
in Exchange Square - one of Baghdad's busiest areas - and delivered a speech on the discrimination they
faced and the necessity of action. A physical altercation initially between the speaker and a Muslim
member of the audience rapidly escalated into a larger confrontation involving Muslims and Jews. It is
noteworthy that no weapons were used in the incident and no fatalities were reported. However, a caveat
was issued that the situation could escalate to a more perilous level if provocative activities persisted.

8 In the context of Judaism, this period is regarded as a time for repentance and atonement. This occurrence is observed on the tenth day of
September—October in the Jewish calendar. For a more comprehensive overview, please refer to Atasagun, G. (2001), p. 141.
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Furthermore, it was asserted that there existed no concrete indication that the prevailing circumstances
would result in a serious conflict between the two communities (FO, 14 October 1936).

In the aftermath of recent events, Sassoon Khadduri, the President of the Iraqi Jewish
Community, has issued a statement to inform the public regarding the Zionist movement. In his
statement, he made it abundantly clear that the Iraqi Jewish community had no inherent affiliations with
the Zionist movement, and that Iraqi Jews would not be contributing to this movement through their
actions or activities, either within or outside Palestine. In the words of the Chief Rabbi and the Iraqi
Jews, it was emphasized that Iraqi Jews are, first and foremost, citizens of Iraq; they are wholeheartedly
committed to the Iraqi people and are resolute in their stance to stand by their Iraqi brothers. In a
statement given by the Chief Rabbi to a Habasbus correspondent in December 1936, the same message
was reiterated, and it was once again emphasized that there was no connection whatsoever between Iraqi
Jews and the Zionists in Palestine. The Chief Rabbi further elaborated that in Irag, no distinction was
made on the basis of race or kinship, all communities - Arab, Turkish, Jewish, and Christian - lived under
the Iraqi flag and in loyalty to King Ghazi (Al-Istiklal, 1936).

In this particular context, a consular report has been cited which states that Yasin Hagimi called
upon the public to maintain order and to refrain from any attacks against Iraqi Jews. Hasimi (n.d.) posits
that the contemporary predicament is not attributable to the Jewish people, but rather attributes
culpability to the Zionist movement and its undertakings. In their condemnatory statement, the Iraqi
Jewish community explicitly articulated their intention to act in solidarity with their Muslim
counterparts to express their opposition to the events in Palestine. The report from the US Consulate in
Baghdad also noted that the primary culprit for the events in Palestine was Britain and its policies; it
was emphasized that adopting a hostile stance towards the Jews and holding them responsible was a
baseless notion. It has been asserted that the fundamental objective of British colonial policy was to
divide Arab lands and foster enmity amongst Arabs (NARA, WE, 867N404).

As stated in a letter dated 23 May 1936 and sent from the Turkish Embassy in Baghdad to the
Ministry of Foreign Affairs of the Republic of Turkey, it was noted that the situation arising against the
Zionists in Palestine had also influenced anti-Jewish sentiments in Iraq. The mobilization of Arab
nationalists resulted in a significant escalation in anti-Jewish propaganda. The decision was taken to
convene a meeting on Friday at the Haydarhane Mosque in Baghdad. During this assembly, a 'funeral
prayer' would be conducted for the Arabs who had perished in the Palestine campaign, and a collection
would be initiated to provide assistance to the people of Palestine. The government's decision to
postpone the meeting was influenced by the need to prevent potential attacks, as indicated by secret
advice. However, in the streets, children distributed pieces of black ribbon instead of badges to collect
aid for Palestine. The British Ambassador in Baghdad has asserted that Arab nationalists are leveraging
the Arab movement in Palestine to foment anti-Zionist sentiment and animosity towards the British
among the populace. Despite the present government's discontent with Britain's policy of supporting
Arab nationalism, it is unable to alter this state of affairs. Whilst Yasin Hashimi contended that the
uprising in Palestine was the consequence of Italian propaganda, it is recognized that the government's
reluctance to suppress nationalist activities stemmed from a reluctance to face accusations of serving
the British (BCA, 266/793/14).

On 17 July 1937, a significant congregation was held at the Haydarhane Mosque, a prominent
Islamic place of worship in Baghdad, to voice opposition to the decision to partition Palestine. The rally
was attended by over 20,000 people, and the assembled orators delivered passionate speeches. At the
conclusion of the rally, participants engaged in chants that conveyed a range of political sentiments,
including opposition to the Commission's decision, support for Arab unity, and criticism of the partition
of Palestine. According to the BCA records, no attacks or disturbances occurred outside the rally (BCA,
266/793/24). In the translation of the protest submitted to the British Ambassador, it was stated that, due
to the policy pursued by Britain, the British policy implemented since the Balfour Declaration had laid
the groundwork for numerous uprisings, and that, as a result of this policy, the Palestinian people, having
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had their freedom and independence taken from them, had paid a heavy price for this cause. Moreover,
the text of the protest stated that Palestine had never been a territory or property accepted by Arabs,
Jews, and the British as a whole, and therefore could not be partitioned in accordance with the
Commission’s recommendation (BCA, 266/793/24).

In 1938, the Baghdad Jewish community transmitted a telegram to the Secretary for the Colonies
in London and the Secretary-General of the League of Nations, which stated: The Jews of Iraq have
been known to voice their opposition to Zionist policy, while simultaneously expressing solidarity with
their Palestinian brethren. It is imperative that justice is served and that peace and tranquillity are
restored to the Arab States. The telegram was signed by the Chief Rabbi and a significant number of
Jews. It was observed that following the transmission of the telegram, Arab representatives of the
Palestine Defense Committee in Baghdad invited Jewish community leaders to express their gratitude
for their support. The report indicates that the Jewish community contributed a sum of $15,000 to
support the Palestinian Arabs in their struggle against Zionist activities (NARA, NE, 890G.4016).

A further manifestation of the political and social tension engendered by Zionist activities was
the imposition of restrictions on Jewish publishing and press activities. In this particular context, the
Iraqi government has recently imposed various restrictions on the import of Jewish publications due to
the Palestine issue. Mr. L. Lawee, a Jewish bookseller in Baghdad, strongly disapproved of the Iraqi
government's decision. The local Arab press also initiated a discrediting campaign in the media against
Mr. Lawee and, more generally, against other Jews (NARA, NE, 890G.4016/6).

The Palestinian issue occupied a significant place in the press of the time, the prevailing view
was that Palestine had been an Arab country for thousands of years, and that Iraq was rightfully
demanding the fulfillment of promises made within the framework of the historical ties and customs
existing between Arabs and Palestinians. The Al Irak newspaper observed that no other country had
undergone such a profound struggle to achieve freedom and independence as Palestine. Furthermore, it
was noted that the rights of the Palestinians had been officially recognized in documents presented to
King Hussein, and subsequently confirmed by several committees, and unequivocally established at the
1939 London Conference. The Al-Sa'a newspaper, meanwhile, advanced the argument that as long as
the fate of the Palestinians remained uncertain, the Arabs could not achieve full independence, that the
suffering endured by one Arab country was felt across the entire Arab world; and that Iraq must therefore
resolutely assert that Palestine belongs to the Arabs (FO 624/35-0002).

On 28 March 1939, a correspondent for “Al-Sharq Al-Arabi” reported that German propaganda
representatives had received special instructions from the Propaganda Ministry in Berlin. These
instructions were to expand the scope of their activities in Arab countries, to utilize the current conditions
surrounding the Palestine and Syrian issues to intensify propaganda efforts against Britain, France, and
America, and to establish contact with leading figures and public opinion leaders in the Near East. Sharq
Al-Arabi also noted that the arrival of a German expert was anticipated to facilitate the organization of
the propaganda efforts of the aforementioned representatives. It was stated that the expert had been in
the Balkan countries for some time, had subsequently traveled to Egypt to conduct propaganda work,
and would be coming to Baghdad for the same purpose (NARA, A-M/C, 890G.00/112).

In contrast to Arab Muslims, who predominantly aligned with the Palestinian national
movement, Middle Eastern Jews demonstrated a lack of enthusiasm for the Zionist initiative during the
1930s. This indifference was primarily attributed to the perception that supporting Zionism would entail
potential risks (Zargari, 2004, p. 168).

As Me’mun Kewaan also notes, Zionist historical sources acknowledge that Jews living in the
Islamic world from the late 19th century until the end of the First World War showed no interest in
Zionism and had no organic ties to this movement (Kewaan, 2017, p. 160). The present circumstances
in Iraq lend further support to this observation (Zargari, 2004, p. 168).
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Zionism first emerged in Iraq as a minor movement until the early 1940s. The absence of
enthusiasm for Zionism among Iraqi Jews, in conjunction with British limitations on Jewish immigration
to Palestine, rendered European Jews a more favored option as immigrants. Furthermore, Iraqi Jewish
leaders adopted a cautious stance regarding the effects of Zionism on their daily lives. In September
1922, Senator Ezra Menahem Daniel’ asserted that the emergence of Zionism could potentially result in
inter-religious tensions between Jews and Muslims. However, it should be noted that various initiatives
had taken place in earlier periods, and to a certain extent, space was granted for Zionist activities in Iraq
during the 1920s. A small number of Jews contributed to the Jewish National Fund, and in July 1921,
an Iraqi Zionist group established the Hebrew Literature Society. The Aram Naharyarim Zionist
Foundation was organized a year later. In 1924, the Zionist teacher Moshe Sofer pioneered the
introduction of Hebrew language instruction in Jewish schools. However, in 1929, some Hebrew
teachers were expelled from Iraq. In the same year, a small group of pupils at the Shamash School,
encouraged by their teachers, founded an association to promote the study of Hebrew and raise funds
for the Jewish National Fund (Baskhin, 1974, p. 97).

Despite the fact that Zionism had garnered a modest following in Iraq, Zionist and Israeli
politicians refrained from adopting a definitive stance on the emigration of Iraqi Jews. As Israeli
authorities regarded Holocaust refugees and European Jews - particularly those from Romania, Hungary,
and Poland - as a higher priority target group for immigration, they adopted a cautious stance regarding
the emigration of Iraqi Jews until the Arab refugee issue had been resolved. Furthermore, Israel was
compelled to address the substantial financial pressures engendered by the rising influx of immigrants.
Concerns pertaining to the potential disruption of the balance of power between the Ashkenazi majority
and the Sephardic minority, in addition to the presence of communist sympathizers within the Iraqi
Jewish community, constituted a salient point of contention within the Zionist leadership (Baskhin,
1974, p. 204).

The prominent positions and influential networks of Jews in Anglo-Saxon countries, particularly
in finance and the press, facilitated the reach of Zionist propaganda to broad audiences. This propaganda
campaign sought to foster sympathy for Zionism through a variety of methods (FO 141-981-0001).
Conversely, the leaders of the Iraqi Jewish community never embraced Zionism as a solution to their
problems. They believed that identifying with the Zionist movement would undermine their own
position and deepen the threat against them (Zargari, 2004, p. 168). Consequently, in 1943, the local
Jewish leaders were informed that those opposed to Zionism should clearly articulate their stance on the
matter, whilst those sympathetic to it should remain silent and refrain from provocative activities (FO
624/33/564-0004).

In this regard, community leaders initiated measures to circumscribe the scope of the tragedy,
conceptualize it as a consequence of historical circumstances, and ensure that the community could
benefit from the state's development opportunities. From their perspective, the result of this situation
was that the Jewish population was to be permitted to remain in Iraq. A solution had to be sought on the
land where they had lived for generations. Zionism was regarded as a form of imperialism and therefore
not a suitable solution to the existential problem experienced by the Jewish people. Consequently, those
who advocated for the persistence of Jewish life in Iraq endeavored to discredit the notion of emigration
to Palestine as a route to salvation. By depicting life in Israel in the bleakest terms: “What awaits you in
Israel? The phenomenon of war and famine. What aspects of this situation are problematic? Muslims
are still tilling the land for us. It is not clear who will be responsible for this. The area's topography is
defined by a river, date palms, and a cemetery. What further requirements could possibly be
anticipated?” (Gat, 1998, p. 49-54).

In conclusion, it is evident that the Chief Rabbi and the Iraqi Jews did not embrace Zionism
because it presented, and would continue to present, difficulties for them. The subjects of this study

° The son of Menahim Salih Efendi.
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expressed a preference to remain in Iraq, living under the protection and tolerance of Islam. The Jewish
community exhibited a profound sense of attachment to their homes, traditions, and the country they
inhabited. They did not evince any inclination to depart and reside in refugee camps within Israel.
Indeed, it was recognized that, at that time, the Jewish population of Israel did not adopt a particularly
warm or sincere attitude towards Eastern Jews. However, the deep rift caused by the Palestinian issue
gradually created the conditions that would make the separation of Iraqi Jews from their homeland
inevitable (FO 371/24561-0023).

Conclusion

In conclusion, it is evident that, akin to other minority groups within the Ottoman Empire,
particularly during the Ottoman period, Iraqi Jews were able to practice their religion freely and enjoyed
the rights and freedoms granted by the Ottoman State. This process, initiated by the Tanzimat reforms,
was continued during the Constitutional Era, thus enabling Iraqi Jews to gain the right to representation
in parliament.

It is evident that Iraqi Jews, who were active in the political sphere, also played active roles and
made contributions in the fields of the economy, trade, literature, and the press. This serves as evidence
of the Jews’ efforts towards a multifaceted integration with Ottoman society. This integration process
continued during the British Mandate period as well. The fact that the inaugural Minister of Finance of
the Iraqi state was a Jew, and that Jews participated actively in political, cultural, and social life, are
among the most significant indicators of this situation. The process of the Jews’ integration into Iraqi
society stems largely from their self-identification as “Arab Jews”, indicating that this orientation was
of a voluntary nature. Indeed, Iraqi Jews constituted a community that spoke Arabic, listened to Arabic
music, and developed neighborly relations with Muslims. The self-identification of Iraqi Jews as Arabs
and their sense of voluntary belonging persisted until the 1930s and 1940s. It is evident that from this
juncture onwards, the underlying rationale for the transformation in the position of Iraqi Jews was
predominantly influenced by the Palestinian question. Indeed, the Palestinian question evolved into an
issue that deepened the rift between Arabs and Jews, ultimately yielding outcomes detrimental to the
Arabs. The Palestine issue and Zionism were among the principal matters on which Iraqi Jews adopted
a distinct and consistent stance. Consequently, the data obtained in this study - particularly from the
Turkish Diplomatic Archive, British archives and American Consulate reports - clearly illustrates the
stance of Iraqi Jews towards Zionism. In this context, protest telegrams sent by Iraqi Jews, official
statements made by Jewish religious leaders on behalf of the community, as well as aid campaigns
organized in support of the Palestinian Arabs and the donations collected, have been assessed as concrete
indicators of Iraqi Jews’ stance towards Zionism and the Palestinian issue.

Contrary to popular belief, Iraqi Jews never embraced Zionism as a solution to the question of
their own identity and community. Indeed, they consciously distanced themselves from the movement
as they anticipated that identifying with Zionism would increase the threat to their own community.
However, the rise of Arab nationalism and the increasingly blurred distinction between Zionists and
Jews meant that Jews were adversely affected by these developments, as evidenced by mass dismissals
and attacks on Jewish neighbourhoods and places of worship. During this period, it is evident that the
Iraqi government refrained from overtly supporting nationalist ideology, placed Jewish neighborhoods
under protection, and attempted to curb violence by declaring martial law. Nevertheless, these measures
were ultimately unsuccessful in stemming the tide of emigration that had gained momentum from 1948
onwards, leading to a mass exodus of Iraqi Jews from the country.
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Irak Yahudilerinin Filistin Meselesi ve Siyonizm Karsisindaki Tutumlari (1936-1948): Arsiv
Temelli Bir Degerlendirme

Giris

Irak Yahudileri, tarihi siire¢ icerisinde Irak’ta varlik gosteren topluluklarin en eski ve en
biiyiiklerinden biri olup, kdkenleri MO 6. yiizyildaki Babil esaretine kadar dayanmaktadir (Marr, 2012,
s. 41). Irak Yahudileri, ilk Tapinagin Babil hiikiimdar1 Nebukadnezzar'® tarafindan yikilmasinin

ardindan, yaklagik 2.500 y1l once Babilliler tarafindan tutsak olarak iilkeye getirilen Yahudilerin
torunlaridir (Rejwan, 1985, s. 251).

Emevi ve Abbasi donemlerinde, Irak’taki Yahudilerin dini ve sosyal agidan teskilatlanarak
gelismesine olanak saglanmistir. Hz. Omer’in Kudiis’ii fethinden sonra Yahudilerin sehre tekrar
girmelerine izin verilmis, Kudiis Yahudilerinin Haglilar tarafindan katledilmesinden sonra sehirdeki
Yahudi varliginin yeniden 6rgiitlenmesi, Selahaddin Eyyubi'nin bolgeyi fethetmesiyle birlikte miimkiin
olmustur. Miisliiman idaresi altinda Yahudilerin en miireffeh i¢inde olduklar1 donemler, Endiiliis Emevi
donemi, Abbasi hilafetinin erken donemi, Fatimi hanedanliginin Misir’daki iktidar donemi ve Osmanl
Devleti’nin yiikselis donemi olarak nitelendirilmektedir (Giirkan, 2013, s. 192).

Mogol istilasiyla 13. yiizyilda Bagdat’in tahrip edilmesi ve Abbasi hilafetinin sona ermesi
bolgedeki tiim topluluklar gibi Yahudileri de olumsuz etkilemis, Osmanli hakimiyetine kadar gecen
stirecte Irak’in 6nemli kismi agiret denetimine girmistir. Osmanlilarin 16. yiizyilda Musul, Bagdat ve
Basra’y1 kademeli olarak ele gecirmesinin ardindan, 6zellikle Tanzimat doneminde Yahudi cemaatinin
modernlesme siireci hiz kazanmistir (Braude, 2004, s. 11).

Irak’taki Yahudi niifusu, ii¢ biiyiik sehir olan kuzeyde Musul, merkezde Bagdat ve giineyde
Basra’da yogun bir sekilde yasamistir. Irak Yahudilerine tarih boyunca bu {i¢ sehir, 6zellikle Bagdat, en
biiylik Yahudi niifusuna ev sahipligi yapmustir. 30 yillik araliklarla yapilan iki niifus sayimi da bunu
dogrulamaktadir. 1920 resmi niifus sayimina gore, toplam niifusun 57.458’ini Yahudiler olusturmustur.
Irakli Yahudilerin biiyiik bir kism1 %57°si yani 50.000’1 Bagdat'ta yasamistir. Giiney Irak'ta, 5.928’1
sadece Basra'da olmak iizere, Basra, Divaniye, Amara’da 17.700’e yakin Yahudi yasamis, Kuzey Irak’a
bakildiginda Musul’da 13.835, Erbil ve Kerkiik’te yasayan Yahudi niifus, 7.635 kisi olarak ifade
edilmistir (Gat, 1998, s. 21).

Bu ¢aligmada Irak Yahudilerinin Filistin meselesi karsisindaki tutumlar1 ve Siyonizm’e yonelik
egilimleri birlikte ele alinacaktir. Bu baglamda oncelikle Irak Yahudilerinin tarihsel siire¢ igindeki
konumlar1 incelenecek, Osmanli Devleti’nin bdlgedeki hakimiyetinden baglanarak s6z konusu
hakimiyetin sona ermesi ve akabinde bolgenin Ingiliz mandasi altina girmesi siirecleri

19 Yahudi kaynaklarina gére; Yahudi tarihinde Nebukadnezzar, Yahudilerin zihninde Kudiis’{i ve meshur Siileyman mabedini yerle bir eden ve
Yahudileri siirgiine gonderen zalim ve acimasiz bir kral olarak nitelendirilmistir. Yeni Babil Imparatorlugu’nun kurucusu kral Nabopolassar’m
oglu olan Nebukadnezzar (MO 605-562), 43 yil hiikiimdarlik yaparak Keldani imparatorlugu’nun en uzun iktidara sahip olan krali olmustur.
Detayli bilgi i¢in ayrica bkz. Kurt, A.O. (2006). s. 423-425.
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degerlendirilecektir. Ardindan, basta arsiv belgeleri olmak tizere birincil kaynaklara dayanilarak Irak
Yahudilerinin Filistin meselesine yonelik tutumlar ayrintili bicimde ele alinacaktir. Tarihsel arka plana
caligmada yer verilmesinin temel nedeni, konuyla ilgili biitiinciil bir akademik c¢aligmanin heniiz
gergeklestirilmemis olmasidir. Dolayisiyla, daha 6nce Osmanli tebaasi olarak yasamis bir topluluk olan
Irak Yahudilerinin incelenmesi biiyiik 6nem tagimaktadir. Irak’taki Yahudi toplumunun iktisadi hayata
katkilar1, kentlesme siireci, bankacilik ve ticaret alanindaki faaliyetleri, niifus hareketleri, Yahudi egitim
kurumlari ile cemaatin Orgiitlenme bicimleri de basli basina incelenmesi gereken 6nemli meseleler
arasinda yer almaktadir. Ancak s6z konusu konular, her biri bash basina kapsamli bir arastirmanin
odagini olusturacak nitelikte oldugundan bu ¢aligmanin kapsami diginda tutulmustur.

Calismanin 6zgiin degeri, Osmanli Devleti catis1 altinda devletle ve bolgedeki Arap
topluluklariyla biitiinlesen Irak Yahudi cemaatinin s6z konusu cografyaya karsi bir aidiyet bilinci
gelistirmis olmasinda ve Arap kiiltiirii ile toplumuna 6zgii bir yasam bigimini benimseyerek kendisini
bu kimlikle 6zdeslestirmesinde yatmaktadir. Nitekim bu husus, ¢alismanin odak noktasini olusturan
Filistin meselesi ve Siyonizm kavramina yonelik tutumlarinda da acik bir bi¢cimde kendini
gostermektedir. Ote yandan ¢aligmanin bir diger dnemli boyutunu, Irak Yahudilerinin Arap toplumuna
olan bu kiiltiirel yakinliginin yanm sira Filistin meselesinin giindeme gelmesiyle birlikte s6z konusu
meseleye ve Siyonizm’e karsi benimsedikleri tutumun incelenmesi olusturmaktadir. Bu cercevede
calisma, su temel sorulara yanit aramaktadir: Irak Yahudileri Osmanli doneminde siyasi ve kamusal
hayata etkin bigimde katilmis midir? Kiiltiirel agidan Arap komsulariyla ne 6lgiide biitiinlesmislerdir?
Osmanli hakimiyetinin sona ermesinin ardindan toplumsal ve siyasi konumlarinda belirgin bir doniisiim
yasanmig midir? Irak Yahudileri Filistin meselesine nasil bir tutumla yaklasmistir? Siyonizm’e karsi
olumlu bir egilim sergilemisler midir? Filistin meselesi ve Siyonizm ¢ergevesinde Irak Yahudileri
tarafindan somut adimlar atilmig midir? Irak’taki Yahudi liderliginin konu hakkindaki tutum ve
yaklagimi Yahudiler iizerinde etkili olmus mudur? Bu sorulara yanit aranirken baslica kaynak olarak
Tiirk Diplomatik Arsivi, Ingiliz arsivleri ve Amerikan konsolosluk raporlarindan yararlanilacaktir.

Osmanh Devrinde Irak Yahudileri

Osmanl1 Devleti tarafindan fethedilmeden nce Mogol istilalarindan olumsuz sekilde etkilenen
Irak’1n biiyiik bir kismi asiretlerin denetimine ge¢mis, daha sonra sirastyla 1516-1517de Musul, 1534’te
Bagdat ve 1538 ile 1546 yillar1 arasinda Basra asamali bir sekilde Osmanli hakimiyeti altina girmistir
(Cetinsaya, 2020, s. 29). Osmanli hakimiyetindeki Irak’ta Yahudiler huzur igerisinde yasamustir.
Nitekim, II. Mahmut’un “Ben tebaamin Miislimanin1 camide, Hristiyan’ini kilisede, Musevi’sini
havrada fark ederim. Aralarinda bagka bir fark yoktur. Ciimlesi hakkindaki muhabbet ve adaletim kavidir
ve hepsi hakiki evladimdir” so6zii, Osmanli Devleti’nin tebaasina verdigi inang 6zgirliigiinii ortaya
koymasi agisindan 6nem arz etmektedir (Kaynar, 1954, s. 100).

Bu inang 6zgiirliigli anlayis1 zamanla kurumsal bir zemine oturtulmus ve Tanzimat Fermani ile
tiim tebaanin can, mal ve namus giivenligi saglanmis, vergilerin belli bir yonteme gore toplanmasi ve
askerligin belirli bir diizen halinde olmasi gilivence altina alinmistir (Armaoglu, 2010, s. 331-332).
Tanzimat Fermani’nin ilanindan sonra 1840 yili, fermanin uygulanmasinin baslangi¢ yili olmus,
Tanzimat reformlarinin biiyiik bir kismini1 devam ettiren II. Abdiilhamit bu reformlarin bir kismini daha
da ileriye gotiirmiistiir (Cadirci, 2006, s.199; Cetinsaya, 2020, s. 46-48).

Tanzimat devrinin getirdigi uygulamalarla birlikte Irak’taki Yahudi cemaatinin modernlesmesi
de 19. ylizyilin ortalarinda baglamistir. Tanzimat’la birlikte baglayan modernlesme siireci Yahudi
cemaati arasinda bir kriz ortamina neden olmamuistir. Hahamlar, modernlesme arzusu konusunda 6l¢iilii
ve anlayislt davranarak yenilige acik bir tutum sergilemistir. Bat1 egitimine ragmen Irak Yahudilerinin
dini ¢erceveleri ile kolektif ve toplumsal 6zelliklerini korumay1 basardiklarn gorilmektedir (Gat, 2002,
s. 72).
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S6z konusu donemde gerceklestirilmeye ¢aligilan reform hareketleri, Irak Yahudileri {izerinde
de etkili olmus, bu baglamda iilkenin cografi boliinmiisliigi, ii¢ farkli Yahudi cemaati arasindaki yapisal
farkliliklart da ortaya koymustur. Cogunlugu Bagdat, Basra ve Hilla’da yasayan orta ve giiney Irak
Yahudileri, Kiirdistan’in izole bdlgelerinde yasayan Yahudilere kiyasla daha kozmopolit bir goriiniim
sergilemistir. Musul Yahudileri ise egitim diizeyi ve ticarete katilim bakimindan Bagdat ve Basra
Yahudilerine benzer bir yapidayken Orta ve giiney bolgelerinde, bilhassa Bagdat’ta yasayan Yahudiler
daha yiiksek bir egitim diizeyine sahip olmakla birlikte Osmanli reform ¢abalarindan dogrudan etkilenen
kesimi de agirlikli olarak bunlar temsil etmistir. 19. yiizy1l boyunca, Irakli Yahudi seckinler Arapganin
yerel bir lehgesini konusurken, Ibranice, Arapga ve Osmanh Tiirkgesi yazip ve hem Ibranice hem de
Aramiceyi ayin dili olarak kullaniyorlardi. Buna karsilik Kiirtlerin yasadiklar1 bolgedeki Yahudiler de
kendi aralarinda Arapga, Kiirtgce ve Tiirkge kelimeler iceren bir Aramice lehgesi konusurlarken bununla
birlikte bu kesimin biiylik bolimii Kiirtce, Tiirkce ve Arapcaya da hakimdi (Bashkin, 1974, s. 19-20).

Yukaridaki baglamdan hareketle Yahudi cemaati arasinda modernlesme siireci, Tanzimat’la
birlikte gelisen batililasma ve modernlesme politikasina paralel bir sekilde gergeklesmistir (Masters,
2001, s. 164-165). 1839 Tanzimat Fermani ile temin edilen can, 1rz ve mal emniyetine, vergi reformu,
iltizamin kaldirilmasi, zorunlu askerlik meselesi, yargida yapilan adalet ve reformlar, idarede 1slahat ve
gayrimiislimler hususunda diizenlemeler de eklenmistir (Somel, 2019, s. 689). Bunlarin disinda
Tanzimat doneminde 1856 fermaniyla cizye vergisi kaldirilarak yerine dini azinliklarin Osmanh
ordusuna askerlikten muaf tutulmasi karsiliginda bedel-i askeri olarak bilinen bir muafiyet vergisi
getirilmistir (inalcik, 2019, s. 179).

Tim bu diizenlemeler, Irak Yahudilerinin giindelik yasamini dogrudan sekillendirmistir.
Tanzimat doneminde yaymlanan kararnamelerin Irak Yahudileri {izerindeki etkisi ve degisimi gozle
gortliir bir nitelikte olup onlarin nazarinda genel olarak 6vgiiye deger olmustur (Rejwan, 1985, s. 179).
Tanzimat déneminde Bagdat’in ve bdlgedeki Yahudilerin yasantisinin anlasilmasi agisindan 1846°da
Haham Israel-Joseph Benjamin’in “Bagdat’taki kadar baska higbir yerde dindaslarimi hoggoriisiizliik ve
zulmiin meyvesi olan o kara kaygidan, o kasvetli ve suskun ruh halinden bu kadar 6zgiir bulmadim”
sozleri donemi resmetmek icin dikkate degerdir (Snir, 2015, s. 49).

Bu olumlu gelismeler siyasi alanda da kendini gdstermis ve Yahudiler 1876 Anayasasinin
kabulii ile, diger milletlerle birlikte Meclis'te de temsil edilmeye baslanmistir (Bozkurt, 1993, s. 547-
548). Tanzimat sonrast Irak’taki Yahudilerin kaderinde iyiye giden bir baska degisiklik, ilk
parlamentonun Istanbul’da toplandigi 1876'da gerceklesmistir. Boylelikle, Irak Yahudileri,
parlamentoda bir vekil tarafindan temsil edilmistir (Rejwan, 1985, s.181). Bu temsile 6rnek olarak, 1876
Osmanli Mebusan Meclisi’nde yer alan Yahudi Milletvekili Menahim Salih Efendi adiyla ifade edilen
Yahudi mebus, Bagdat’in en dnde gelen Yahudi ailelerinden biridir. Menahim Salih Efendi 6zel
hocalardan milkemmel bir Tirk¢e egitimi almig, 1869’da Vilayet meclis-i idare iiyeligine tayin
edilmistir (Herzog, 2016, s. 276). Aslinda Mehanim Salih Efendi, Osmanli Devleti’'nde 1876 Mebusan
Meclisi’nde yer alan dort Yahudi temsilciden biridir ve bu durum, Bagdat Yahudi cemaatinin
imparatorlukta yalmzca Selanik ve Istanbul’dan sonraki en kalabalik iigiincii Yahudi cemaati olmasi
noktasinda énemli bir husus olarak 6ne ¢ikmaktadir (Sciarcon, 2009, s. 157-158).

Yahudilerin siyasi alandaki temsilleri 1908’de Mesrutiyet’in yeniden ilan edilmesiyle daha da
giliclenmistir. Bolgeden bolgeye degismekle birlikte, (Kayali, 2019, s. 73) II. Mesrutiyet
parlamentosunda Museviler, 1877’ye gore daha etkili bir grupla temsil edilmislerdir. Bagdat’tan
Menahim Salih Efendi mecliste yer alirken II. Mesrutiyetle birlikte Bagdat i¢in 6nemli bir isim olan
Sason Efendi de Musevi temsilciler arasinda yerini almigtir (Ortayli, 1992, s. 504).

Sason Efendi’nin Meclis-i Mebusan’da temsil hakkina sahip olmasi, o ddnemin tarihinde 6nemli
bir basaridir. Sason Efendi’nin milletvekili olarak Meclis-i Mebusan’da yer almasi, Bagdat vilayetindeki
Yahudiler ve Miislimanlar arasinda hakim olan uyum ve anlayisin somut bir gostergesi olarak
degerlendirilmistir. Bu ¢ergevede, Sason Efendi’nin lehinde kullanilan oylarin, 62 kayitli segmenden,
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26’sin1 Yahudi, 36’sinin ise Miisliiman se¢cmenler tarafindan verildigi anlagilmaktadir. Oylarin
¢ogunlugunun Miisliimanlar tarafindan kullanilmis olmasi, toplumlar arasi iligkilerin ne denli saglikli
bir zeminde seyrettiginin agik bir kanitidir (Sawdayee, 1977, s. 97).

Osmanh Sonrasi1 Donemde Irak Yahudileri

I. Diinya Savasi’nin sona ermesi ile Irak’ta Osmanli yonetimi son bulmus ve 1920°de Milletler
Cemiyeti, Irak icin manda yetkisini Ingiltere’ye vermistir (Miiller-Sommerfeld, 2016, s. 262). 1. Diinya
Savagi’nin bitmesinden nce uluslarin kendi kaderini tayin etme konusu, yaygin uluslararasi bir doktrin
haline gelmistir. Ingiliz Konsolosluk raporlarinda 1919 senesinde Ingiltere’nin talebi dogrultusunda
Irak’m gelecegiyle ilgili olarak Irak’in ileri gelenlerinin sézde goriislerine bagvuruldugu
bildirilmektedir. Rapora konu olan hususlar: “1. Musul'un kuzey sinirindan Basra Korfezi’ne uzanan bir
Arap devletini tercih ediyor musunuz? 2. Bu durumda bir Arap Hiikiimdari tercih eder misiniz? 3. Bu
durumda kimi bagkan olarak tercih edersiniz?”” sorular1 etrafinda sekillenmistir (FO. 371/5227).

Irak’m gelecegine iliskin bu belirsizlik, Miittefikler ve Araplarin birbirine uymayan planlar
neticesinde 1918’den 1920’ye kadar stirmiistiir (Al-Marayati, 1961, s. 12). Kamuoyu, Musul’dan Basra
Korfezi’ne uzanan tek bir devletin kurulmasindan yana olurken Yahudiler ve Hiristiyanlar dogrudan
Ingiliz yénetiminden yana bir tavir sergilemistir (FO. 371/5227).

Bu egilimi degerlendiren dénemin Bagdat ingiliz Konsoloslugu, Irak halkiin isteklerini tam
olarak anlayabilmek ve daha kapsamli bir girisimde bulunmak adina manda sisteminin uygulamaya
gecmesi gerektigi belirtilmistir. Ingiltere’ye gore, Irak niifusunun biiyiik cogunlugu isgal giiciiniin
kuracag: devleti kabul etmektedir. Ancak bu gériise katilmayan gruplar da bulunmaktadir. Ozellikle
Bagdat ve Necef’te dini ve ulusal duygularin giiclii oldugu ve bazi kesimler arasinda Tiirklerin bolgeye
tekrar hakim olacagi inanci nedeniyle niifusun Onemli bir kesiminden objektif bir goriis
beklenemeyecegi ifade edilmistir (FO. 371/5227).

Abbas Shiblak ise, Ingiliz kaynaklarinin belirttigi, Irak Yahudilerinin korunma istedikleri
oldugu yoniindeki Ingiliz iddialarin1 sorgulamis ve Irak Yahudilerinin bir topluluk olarak dogrudan
Ingiliz yénetimini istedigini varsaymanin yanls oldugunu ifade etmistir. Shiblak’a gére, Yahudiler, tipki
Osmanli yonetimi sirasinda oldugu gibi, herhangi bir azinlik gibi davranarak, yalnizca yerel yonetimden
destek istemislerdir (Shiblak, 1986, s. 36).

Siireg igerisinde manda y&netiminin yapis1 da daha net bir hale gelmistir. Irak’ta, ingilizlerin 1.
Diinya Savasi’ndan sonra Osmanli hakimiyetinde olan Musul, Bagdat ve Basra’y1 ele gecirmeleri ile
Faysal’in krallig1 altinda bir manda idaresi kurulmus, Ekim 1920°de Basra, Bagdat ve Musul’daki ii¢
Mezopotamya vilayeti Irak adini alarak gegici bir hiikiimet olusturulmustur (Bilge, 1995, s. 264).

Bu yeni diizende Irak Yahudilerinin siyasi alandaki varligi devam etmistir. Nitekim s6z konusu
tarihlerde, Irak devletinin ilk Maliye Bakani on ii¢ y1l boyunca (1920-32) araliksiz milletvekili olan
Yahudi Sason Heskel olmustur (Rejwan, 1985, s. 215). Dolayisiyla, Irak Yahudileri iilkenin siyasi
yasaminin merkezinde yer almiglardir. Irak Yahudileri toplum igerisinde politikaci, hakim, hukukgu,
yazar ve sair gibi statiilere sahip olmuslardir (Gat, 2006, s. 304). Siyasi katilimin yam sira Irak
Yahudilerinin Arap toplumuna kiiltiirel ve ekonomik entegrasyonlari, kiiltiirel 6zerkligi, ekonomik
giivenligi ve esit haklar artan sekilde devam etmistir. Irak’taki Yahudiler, Avrupa'da oldugu gibi Yahudi
topluluguna yonelik siddetli saldirilara maruz kalmamistir. Bu hosgorii atmosferi Osmanli Devleti
zamaninda saglanmis, Irak Yahudileri antisemitizmin nefret ve siddet iceren bigimleriyle kars1 karsiya
gelmedikleri gibi bagka iilke ve bolgelerde yasayan Yahudi topluluklarinin sahitlik ettikleri katliamlara
da tanik olmamiglardir (Cohen, 1966, s. 16-17).

Irak’ta var olan hosgorii ortami Irak Yahudilerinin Irak’t anavatanlar olarak gérmelerini ve
iilkenin refah ve iyiligi i¢in ¢aligmalarimi saglamistir. Ciinkii Irak Yahudileri i¢in hakim olan kanaat,
kendilerini dini a¢idan Yahudi, milliyete gore Arap olarak nitelendirmeleri neticesinde Yahudi ve
Araplarin ayni irktan olduklarini hissetmeleri olmustur (Gat, 1998, s. 27). Bircogu i¢in Arap kimlikleri
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¢ok istiin bir yerde olmus ve bu durumun ortaya ¢ikmasinda kendilerini “Arap Yahudileri” ya da
“Yahudi inancina sahip Araplar” olarak tanimlamalari etkili olmustur (Snir, 2005, s. 29).

Irak Yahudilerinin bu aidiyet algis1 ingiliz yéneticilerinin gézlemlerine de yansimustir. Ingiliz
Bakanlhigindan Lord Passfield Irak ziyareti sirasindaki gdzlemlerini aktarirken ve 1931°de Irak’ta
Miisliimanlar diginda yasayan azinliklarin tanimlamasi yapilirken, Irak Yahudileri igin, sorun
cikarmayan, Irak’ta yagsamaktan olduk¢a memnun ve mutlu bir topluluk ifadelerini kullanmigtir (CO.
730/162/8).

Irak Yahudilerinin kendilerini Arap Yahudileri olarak nitelendirmeleri kiiltiirel alanda da
gosterdikleri gelisim ile karsilik bulmustur. $6yle ki, Yahudiler, Arap toplumuna dahil olma arzusuyla
Arap kiiltiiriinii benimsemis, standart Arapca 6grenerek ve bu dilde diizyazi ve siir yazmistir. Ayrica
gazeteler yayimlamais, tiyatro oyunlart sergilemis ve miizik alaninda faaliyet gostererek Arapga sarkilar
sOylemislerdir. Kiiltiirel faaliyetlerine katilm o kadar hizli olmustur ki Yahudiler Arap miizigi ve
edebiyatinda 6ne ¢ikmayi basarmistir. Yahudiler Miisliiman niifusa daha yakin olabilmek icin Arap
isimleri ve Arap milli kiyafetlerini benimsemis, Miisliiman mahallelerde yasamislardir. Irak Yahudileri
cumartesi giinleri kamu kurumlarinda c¢alisip cuma giinleri Miisliimanlar gibi dinlenmeyi tercih etmistir.
Irakl1 Yahudiler okullarin1 Miisliiman ve Hiristiyan 6grencilere agarken, Yahudi ¢ocuklar da Miisliiman
devlet okullarinda 6grenim goérmiistiir. Bu baglamdan hareketle Irak'taki Yahudiler Arap kiiltiiri ile
entegrasyon siirecinde basarili olmustur (Cohen, 1973, s. 122).

Kiiltiirel anlamda entegrasyon siiresince genel olarak Arap kiiltlirii ve egiliminin belirleyici
olmasinin yan sira Ingiliz isgalinden sonra Bat1 tarz1 bir yonelimi de gérmekte miimkiindiir. Ozellikle
gencgler arasindaki egilim, {ist sinif ve profesyonel ¢evreler arasinda kusursuz olarak nitelendirilen
Avrupa tarzi giyim daha fazla Yahudi tarafindan benimsenmeye baslanmasi yoniinde olmustur. 1920°1i
yillarin bagina kadar Yahudi kizlar yiizleri siyah bir pege, “Pushi veya Khylyi” ile ortiilityken, viicutlart
siyah bir pelerin, “Aba” ve bazen de “Izar” olarak bilinen renkli brokar ile ortiilitydii. Ancak daha sonra,
Yahudi kizlarin gogu bu giyim tarzini birakip yavas yavas Avrupa tarzi bir giyim seklini benimsemistir
(Sawdayee, 1977, s. 131).

Filistin Meselesi ve Siyonizm Ekseninde Irak Yahudileri

I. Diinya Savasi’nin ardindan Ingiltere’nin mandasi altina verilen Filistin, Yahudilerle Araplar
arasindaki ¢atismalar nedeniyle ingiltere’nin ¢cdzmekte giicliik ¢ekecegi bir mesele haline déniismiistiir
(Armaoglu, 2010, s. 587-589). 1919-1939 yillar1 arasinda Filistin meselesinin 6ziinii, Yahudilerin
Balfour Deklarasyonu’nu fiilen daha giiglii hale getirerek kendilerine bir yurt kurmadan ziyade miistakil
bir devlet kurma girisimleri, Araplarin ise s6z konusu deklarasyonu hiikiimsiiz hale getirerek Yahudilerin
devlet kurma girisimlerini engelleme ¢abalar1 olugturmaktadir (Armaoglu, 2020, s. 47).

1897°deki Diinya Siyonist Kongresi karar1 Arap-israil ¢atismasinin baslangi¢ noktasi kabul
edilirse, 1917°deki Balfour Deklarasyonu’da bu ¢atigsmanin gelisimindeki ilk doniim noktasini teskil
etmektedir. Filistin’in Arap sakinlerinin muhalefeti ve Osmanli Devleti tarafindan reddedilmeleri ile
Siyonistler, Filistin’de ulusal vatan projelerinin himaye edilmesi igin Ingiltere’ye yonelmislerdir
(Shlaim, 2017, s. 41).

Manda Y 6netimi, Balfour Deklarasyonu’nun Yahudi halkinin “ulusal yurt” hakkindan s6z eden
yazili metnini onaylayarak Siyonist hareketi, Yahudi temsilciligi adiyla bu yurdu kurmak i¢in “Y 6netim
ile dayanmigsma ve is birligi amaciyla olusturulmus kamusal bir organ” olarak tanmmustir. ingiltere ve
Milletler Cemiyeti’nin Manda Yo6netimi aracilifiyla Yahudi temsilciligine atfettigi bu yari resmi statii
son derece Oonem tasimaktadir; zira bu statii Siyonist harekete uluslararasi mesruiyet kazandirmistir
(Khalidi, 2018, s. 46).

1917 ile 1939 arasindaki siire zarfinda Yahudi gocii ve Manda’nin “Yahudilerin birbirlerine
yakin olarak yerlesmeleri” yoniindeki emri hizli bir sekilde uygulamaya gegirilmistir. Siyonist hareketin
verimli ve stratejik bolgelere kurdugu koloniler, iilkenin hakimiyeti i¢in bolgesel bir sigrama tahtasi

Turkish Studies — Comparative Religious Studies, 21(O1)



The Stance of Iraqi Jews on the Palestinian... 1467

islevi gdrmiistiir. Yahudi niifus orani kisa siire zarfinda tige katlanmis, I. Diinya Savasi'nin sonunda
toplam niifusun yaklagik %6°sin1 olusturan Yahudilerin oram1 1926’da %18’e yiikselmistir (Khalidi,
2025, s. 71).

Yahudi gocii ve satin alinan toprak miktarmin artmasiyla dogru orantili bigcimde yogunlasan
Siyonist faaliyetler, Ingiliz manda yonetimine karsi Araplar tarafindan isyanlarin baglamasina zemin
hazirlamigtir. Bu isyanlar iizerine kurulan Peel Komisyonu’nun hazirladigi rapor, Filistin’in Araplar ve
Yahudiler arasinda taksim edilmesi gerektigini ongdren ifadeler icermektedir. Manda ydnetiminin
baslangicindan 1938’e kadar Ingiliz politikasinin temelini, Yahudiler lehine bir tutum sergilemek ile
Ingiliz ¢ikarlar1 dogrultusunda Arap ve Miisliiman diinyasini yatistirmaya yonelik adimlar atmak
arasinda denge kurmaya caligsmak olusturmustur (NARA, Intergovernmental committee on Refugees:
The West’s Response to Jewish Emigration, 1943). Bu dengeyi saglamaya yonelik ¢abalarin sonug
vermemesi iizerine Ingiltere, durumun daha da kétiilesmesini énlemek amaciyla 1939°da Filistin’e
yapilacak Yahudi goglerini sinirlama yoluna gitmistir (Armaoglu, 2010, s. 587-589). Bu kapsamda
Ingiltere’nin ¢oziim arayislarindan ilki, 1930°da Lord Passfield tarafindan hazirlanan ve “Passfield
Beyaz Kitab1” olarak bilinen rapordur. S6z konusu rapor, Filistin’e Yahudi gogiinii durdurmayi ve
Yahudi Ulusal Fonu tarafindan daha fazla arazi satin alinmasimin oniine gecerek Siyonist faaliyetleri
engellemeyi amaclamistir (NARA, 15129).

Mayis 1939°da hazirlanan ve McDonald Beyaz Kitabi!! olarak bilinen rapor ise, Araplar
tarafindan Yahudi gogiine ve sinirli da olsa toprak satisina izin verdigi, Yahudiler tarafindan ise Filistin’e
g0¢ ve toprak satigina kisitlamalar getirdigi gerekgesiyle her iki tarafin da sert tepkisiyle karsilagsmustir.
Dolayisiyla bu rapor ne Araplari ne de Yahudileri memnun etmistir. Boylelikle, 1939°da toplanan Yahudi
Kongresi tarafindan McDonald Beyaz Kitab1’nin hukuki bir niteligi olmadigi ilan edilmistir (Ar1, 2007,
s. 213). Bununla birlikte s6z konusu karar Filistin’e yapilan goglerin 6niine gecememis, Avrupa’nin
cesitli bolgelerinden Yahudiler yasadisi yollarla Filistin’e gé¢ etmeye devam etmistir. Bu durumun bir
¢oziime ulagsmamasi nedeniyle, Ingiltere, Filistin meselesinin ¢dziimii i¢in 2 Nisan 1947°de Birlesmis
Milletlere miiracaat etmis ve 27 Kasim 1947 komisyon karari neticesinde Filistin’in Araplar ve
Yahudiler arasinda taksimine karar verilmistir (Armaoglu, 2010, s. 587-589). BM’nin taksim karari,
Arap iilkelerinde biiytik bir tepkiye neden olmus ve Amerikan, Sovyet ve Birlesmis Milletler aleyhinde
gosteriler yapilmasina zemin hazirlamigtir (Kirkgtioglu, 1972, s. 25-26). 1947°de BM’nin bdliinme
planinin ardindan bir iki ay iginde baslayacak olan iilke ¢apinda bir i¢ savasa dogru giden bir politik
durum ve bu durumun giderek bozulmasi ile BM’nin kararmin yiirlirliige girdigi tarihten on iki giin
sonra Filistinlilerin bolgeden tahliyeleri basladi. Bolgedeki durumun giderek i¢inden ¢ikilmaz bir hal
almasi Ingilizlerin bdlgeyi bosaltmaya karar verdikleri Subat 1947°den bu yana Filistin’de yasanan
politik ve askeri drama Ocak 1948’den baslayarak giderek artan sayida Filistinlinin bu siirece
siiriklenmesine neden olmustur (Pappe, 2007, s. 175).

14 May1s 1948°de Filistin’de Israil devletinin kuruldugu ilan edilmis, Israil Devleti’nin varlig1'?
Birlesik Devletler ve Rusya tarafindan hemen taninmustir. Misir, Urdiin, Irak, Suriye ve Liibnan giigleri
baslica Arap bolgelerine dogru harekete gegerek belirgin cografi ayrimlarin olmadigi kosullarda yeni
Israil ordusu ile Arap devletlerinin ordular1 arasindaki savasta Israil ateskesle'® kesintiye ugrayan dort
askeri harekatla iilkenin daha genis bir kesimini isgal etti. Israil ordusunun bilingli siyaseti nedeniyle

! MacDonald Beyaz Kitabi ile, on sene igerisinde Ingiltere nin Filistin’e bagimsizlik vermesini, bes y1l i¢in her bir mayis ay1 (Mayis 1939°dan
itibaren) 10.000 gégmene izin verilerek mevecut Yahudi miilteci sorununun ¢éziimiine katki saglamasi adina miimkiin olan en kisa siirede 25.000
kisinin Filistin’e yerlesmesine miisaade edilecektir. Ayrica raporda Filistin topraklari A, B, C olmak iizere li¢ kategoriye ayrilmakta ve bu
topraklardan A bolgesi, toprak devirlerinin yasak oldugu alan, B bolgesi, devirlerin devlet iznine tabi oldugu alan ve C bolgesi (bu Filistin
topraklarinin %5°ni olusturmakla birlikte en verimli kiy1 bolgelerini kapsamaktaydi) alanlar olarak belirtilmistir. Detayl bilgi i¢in bkz. NARA,
Intergovernmental committee on Refugees: The West's Response to Jewish Emigration, 27 Ekim 1943.

12 [srail Devleti Tiirkiye tarafindan 24 Mart 1949°da Bakanlar Kurulu karar1 ile devlet olarak resmen tanmmustir. Detayli bilgi icin bkz. BCA,
118/108/3.

13 Trak, Nuri Said Pasa ve Naib, ateskes miizakerelerinin s6z konusu olmas1 halinde Irak’in Filistin’e komsu dort devlet tarafindan kabul edilen
herhangi bir diizenlemeye riza gosterecegini ifade etmistir. Detayl bilgi i¢in bkz. FO 371/75331.
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Arap niifusun neredeyse iicte ikisi evlerini terk etmek zorunda kalmig ve Arap niifusu siirgiin edilmistir
(Hourani, 2016, s. 418). israil, Orta Dogu’nun en kritik noktalarindan biri iizerinde kurulmus bir Yahudi
devletinin ¢ok Stesinde bir durumu teskil etmekteydi. Nitekim, israil devleti esasinda Batili iilkelerden
gb¢ eden Yahudilerin Filistin’e yerlestirilmesi ve Filistin’in yerli halkinin da bu yeni gdclere yer agmak
igin topraklarindan siiriilmesi zemini {izerine inga edilmisti (Candar, 1983, s. 23). Ulkenin asil sahipleri
olan Arap halkinin temel haklarmin agik¢a ihlal edilmesine ragmen Araplarin varliklarini ve
geleceklerini tehdit eden bu duruma karsi gosterdikleri tepki onlarin hapis ve siirglin gibi yaptirimlara
maruz kalmalarina neden olmustur (FO 371/68374-0012).

Diplomatik Belgelere gore Filistin Meselesi ve Siyonizm’e Yoénelik Irak Yahudilerinin
Tutumu

Filistin’de tirmanan ¢atigma, Ortadogu’daki Yahudileri de tehlikeye atmistir. Ozellikle Arap
diinyastmin  Filistin konusundaki tavri Israil agisindan Arap diinyasini karsit bir cephe haline
doniismiistiir. Eski Kudiis Valisi Sir Ronald Storrs’in Filistin’i “Tiim Ortadogu iilkeleri arasinda
gelecekte en fazla kargasa ve kafa karisikligina sahne olacak iilke” seklinde nitelendirmesi, Filistin’in
zamanla Irak Yahudilerini kendi anavatanlarindan koparan bir siirece zemin hazirladigi yoniindeki
yukaridaki ¢ikarimi destekler niteliktedir (FO 141-981-0001). Irak hiikiimeti, Filistin’deki durumun
kacimlmaz olarak Irak’1 etkileyeceginin farkindaydi. Bu nedenle Ingiltere nin istekleri dogrultusunda
Filistin sorununu BM ile uyumlu bigcimde ¢6zmek igin ulusal ve irksal cikarlar ile insani ilkeler
gozetilerek elinden gelenin yapilacagini ifade etmistir (FO 371/68373-0007). Kral Gazi’nin Yahudilere
yonelik sergilenen olumsuz tutuma karsi yaptigi cagriya ragmen Yahudi karsit1 karalama devam etmis
ve bu duruma iist diizey hiikiimet yetkililerinden bazilarinin da dahil oldugu belirtilmistir (FO 954/12B,
IR/36/5).

1933’te Faysal’1in oliimiinden sonra, Irak taki Arap milliyet¢iligi Kral Gazi'* ile daha keskin bir
hal almigtir. O dénemde Arap iilkelerinde yasayan, Yahudiler kendilerini Siyonizm, Arap milliyetciligi
ve Avrupa somiirgeciliginin ¢atisan giicleri arasinda kalmig bir vaziyette hissetmistir (Norman, 1991, s.
53).

S6z konusu bu durum, 1934’te doniim noktasina ulasmis, o zamana kadar Yahudi kimlikleri
nedeniyle hi¢bir zaman ayrimciliga ugramamis veya fiziksel siddetle karsilasmamis olan Irak
Yahudileri, Eylil 1934’ten itibaren basta Ekonomi ve Ulastirma Bakanliklari olmak flizere ¢esitli
kurumlardaki gorevlerinden uzaklastirilmaya baglanmistir. Yahudiler bu duruma genel bir grevle karsilik
vermis ve li¢ giin boyunca ticari hayat sekteye ugramistir. Yahudi olan 300 kadar kidemli memurun isten
¢ikarilmasi da dahil olmak iizere daha 6nemli gérevden almalar yaganmustir. Ayrica, ilgili bakanin onay1
olmadan devlet sektoriinde herhangi bir isin ilerlemesini yasaklayan emirler ¢ikarilmis ve Yahudi
bagvuru sahiplerine yeni gorevler verilmesinin miimkiin oldugunca oniine gegmek icin ¢esitli adimlar
atilmistir. Bununla birlikte, s6z konusu donemde gergeklestirilen gorevden almalar yalnizca Yahudilere
0zgl bir uygulama olmamistir. Gorevden alinanlarin biiyiik boliimii, Miisliimanlar dahil olmak {izere,
verimsiz ¢alisma nedeniyle ya da emeklilik yasmma ulagmis olmalar1 gerekgesiyle gorevden
uzaklagtirilmistir (NARA, NE, 890G.4016).

Konu hakkinda Bagdat el¢iliginden Disisleri Bakanligi'na iletilen yazida, Filistin meselesi
nedeniyle diger Arap devletleri gibi Irak hiikiimetinin de tiim kamu kurumlarinda gérev yapan Yahudi
memurlar1 gérevden alma karar1 aldig1 ve yaklasik {i¢ yiiz Yahudi memurun demiryollarindan ihrag
edildigi belirtilmistir. Aralarinda bir Miisliiman memurun da bulundugu bu ihraglarin, ileride gerekce
olarak One siiriilebilmesi i¢in “tasarruf tedbiri” goriiniimii altinda gerceklestirildigi anlasilmaktadir
(TDA, 8296-56071-1).

14 Gazi, 1912 yilinda, babas1 Faysal'in Giiney Arabistan'da bir sefer yaptig1 sirada Mekke'de diinyaya gelmistir. Faysal daha sonra 1920'de
Suriye'de ilk krali ve daha sonra 1921'de Irak'ta Kral olmadan dnce babasinin Barig Konferansi'ndaki temsilcisi olarak Paris'e gitmistir. Bir
ogrenci olarak Gazi, askeri disiplin egitimi almis silah kullanimi, otomobil ve ugma konularinda ustalagmustir. Detayli bilgi i¢in bkz. Khadduri,
M. (2000), s. 86.
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Filistin’deki Siyonist faaliyetler sonrasindaki siyasi yansimalar neticesinde Irakli Yahudilere
karst sergilenen tutum, iilkenin ekonomik yapisini da etkilemistir. Yahudilerin ticaret ve para 6diing
verme alanlarindaki etkinlikleri, bu durumun sekillenmesinde etkili olmustur (NARA, NE 890G.50/1).
Nazi Almanya’sinin Irak Yahudilerine kars1 yiiriittiigii saldirgan politikalar neticesinde, dis ticaretin
biiyiik bir kismini kontrol altinda tutan Bagdat tiiccarlart Alman {rlinlerini boykot etme karar1 alarak
pek cok Alman firmasina verilen siparisleri iptal etmistir (NARA, NE, 890G.00/238).

1930’larda Nazi propagandasi ve Filistinli Araplarin i¢inde bulundugu durumun Irak’a da
sirayet etmesi lizerine Irakli Yahudilerde iki farkli goriis ortaya ¢ikmistir. Bu dogrultuda birinci goriis
Yahudilerin Irak’ta yasamaya devam etmeleri ve dolayisiyla Yahudilerin Arap toplumuna kabul
edilmeleri i¢in yollar bulmalar1 gerektigi iizerine olmustur. Bu fikirden hareketle sorunun ancak
Yahudilerin Miisliman Arap toplumuna entegrasyonu ile ¢oziilecegi ifade edilmistir. Bu goriisii
benimseyenler, Irak’taki Yahudi varliginin dini bir zemine degil, yeni bir sosyal diizen ve siyasi bir
rejimin gilivencesine dayandirilmasi gerektigini ileri siirmiiglerdir. Diger yaklagim ise, Yahudilerin
milliyet¢i sebeplerden 6tiirii, Arap-Miisliiman bir toplumda artik barinamayacaklarini bu nedenle
Irak’tan ayrilarak Filistin’e gog¢ etmelerinin kaginilmaz oldugunu dile getirmistir (Yehuda, 2017, s.113).

Yahudi sorununa ¢6ziim olarak Arap Miisliman toplumuna asimilasyonu ¢oziim olarak
benimseyenler, problemin temelinde Yahudi dini ve kimliginin oldu§una inanmis, olumsuz olarak
nitelendirdikleri &zellikleri Yahudilige yiiklemislerdir. Boylelikle Yahudiler ancak islam’a gecerek
Yahudi milliyet¢iliginden kurtulabilecek, Irak devleti ve toplumu tarafindan kabul gorerek sadik
vatandaslara doniiseceklerdir. Bu goriisler, Moshe Ben Moshe (Musa Bin Nusair)'® ve Nissim Susa’nin
(Ahmad Susa)'® 1930'larda Islam’a gegtikten sonraki Arapca yazilarinda ifade edilmistir (Yehuda, 2017,
s.114).

Ote yandan, Siyonizm’e kars1 muhalefet uzun siiredir var olup, 1920-1930’1u yillarda Araplar;
Siyonistler ve Yahudiler arasindaki ayrimi yapmistir. Anti-Siyonist gosteriler, yerel Yahudileri hedef
almadig1 gibi Miisliiman niifus Filistin’deki olaylara tepki olarak Yahudilere zarar vermemistir. Bununla
birlikte, 1930’larin sonlarinda, milliyetcilerin Nazi propagandasina paralel olarak tesvik ettigi Yahudi
karsit1 ortam, Siyonistler ile Yahudiler arasindaki ayrimi bulaniklagtirma egilimine yonelen bir hal
almistir (Gat, 2006, s. 308-309). Bu egilime 1933 yilinda Naman al-Adhami’nin Muadham’daki Cuma
hutbesinde Yahudilere yonelik sert bir tutum sergilemesi 6rnek olarak gosterilebilir. Nitekim, Osmanli
doneminde Imparatorluk fermaniyla Yahudilerin Muadham’da miilk edinmesi ya da ikamet etmesi
yasaklanmisti; ancak Ingiliz mandas1 déneminde Yahudiler bolgeye yerlesmeye baslamis ve en iyi
konutlarin biiyiik boliimii Yahudilerin eline ge¢misti. Miisliimanlar tarafindan haksiz bir tecaviiz olarak
algilanan bu go¢ dalgasi, s6z konusu hutbeyle birlesince Yahudiler ve Miisliimanlar arasindaki iliskilerin

'S Kronolojik olarak, bu iki cahismalardan ilki Moshe Ben Moshe Hakham Moshe olan Musa Bin Nusair tarafindan yazilan fsrail
Toplulugundaki Anormallikler ve Trajediler (Bagdat, 1933) isimli caligmas1 olmustur. itaatkar bir Yahudi ailenin ¢ocugu olarak diinyaya gelmis,
babasi sinagoga diizenli olarak katilmasmni ve Yahudi ritiiellerine uymasma onem vermistir. Islam'n benimseme kararimin iki nedeni vardur:
Irakli Arap Miisliman toplumunun bir pargasi olma arzusu ve bdylece sosyal ilerlemeyi saglamak ve ekonomik gelecegini giivence altina
almaktir. Ikinci nedeni ise; kiz kardesi ile kocasi arasindaki bir anlasmazlikta haksiz yere davrandigimni iddia ettigi Bagdat hahamlarma olan
Ofkesi olmustur. Bin Nusair, Arap Misliiman toplumunun Irak Yahudilerinin reddedilmesini ¢evredeki toplumla ilgili faktorlere degil,
Yahudilerin kendilerinde, dinlerinde, cemaat orgiitlerinde ve yasam tarzlarinda buldugunu ifade etmistir. Bu durumun bir sonucu olarak Bin
Nusair, Irak Yahudilerini inanglarindan ve kiiltiirel miraslarindan vazgecip islam'a gegmeye ¢agirtyor. Ona gore, Yahudiler ancak bu sekilde
anavatanlarina sadik kalip Irakli Arap Miisliman toplumuna asimile olabilirler. Musa Bin Nusair'in kitabin1 yayinlamasindan birkag yil sonra,
bir diger Yahudi Nissim Susa Islam'a gegmistir. Detayl1 bilgi icin bkz. Yehuda, Z. (2017), s. 114.

16 Susa, Firat'm orta kesiminde yer alan ve kirsal bir Miisliiman halk tarafindan gevrelenen Hilla’da aydinlannus bir ailenin gocugu olarak
diinyaya gelmis,1907'de sehirde agilan modern Yahudi okulunda egitim gérmiistiir. Susa daha sonra bu okulda Yahudi ¢ocuklarla ilk kez
tanistigini, ancak onlara ilgi duymadigini, bu Yahudi okulunda 6grenim goren Miisliiman ¢ocuklarla arkadas olmay1 ve onlarla oynamay: tercih
ettigini ifade etmistir. Hilla'daki Yahudi ¢ocuklar, Miisliimanlarla arkadas olmayi tercih ettigi igin Susa'y1 dislamuglardir. Susa ayrica, ailesinin
ritiiel kanununa siki sikiya uymasina ragmen, erken yaslardan itibaren Yahudi dini torenlerine bagh kalmadigini, Sabat'1 tutmadigint ve
yenilmesi yasak olan yiyecekleri tiikettigini ifade etmistir. Susa, Hilla'da okulu bitirdikten sonra Liibnan ve Amerika Birlesik Devletleri'ndeki
tiniversitelerde Sulama miihendisligi ve Teoloji okumus ve doktorasini tamamlamistir. 1930'da Irak'a dondiikten sonra hiikiimet tarafindan
Sulama miihendisi olarak ise alinmis; bu pozisyonda kendisini iilkesine hizmet eden Irakli bir vatansever olarak gérmiistiir. 1936'da Kahire'ye
gitmis, Islam dinini kabul ederek ismini Ahmed olarak degistirmistir. “Islam'a Giden Yolum” isimli Arapca iki boliimliik teolojik calismas
bulunmaktadir. Detayl bilgi i¢in bkz. Yehuda, Z. (2017), s. 115.
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gerilmesine neden olmustur. Bagdat Hahambasisinin ve Irak makamlarinin araya girmesiyle al-Adhami,
bir sonraki hutbesinde sergilenen tutumun Irakli Yahudilere degil yalmizca Siyonistlere yonelik
oldugunu agiklamistir (NARA, NE, 890G.4016).

Siyonistler ve Yahudiler arasindaki ayrimin belirsizlesmesi ve bu degisimin dogrudan bir
yansimasi olarak 1936 ile 1939 yillar1 arasinda sinagog, okul ve kuliip binasi gibi Yahudilerin toplandig1
mekanlara sekiz bombali saldir1 diizenlenmis ve bu olaylar on Yahudi’nin hayatini kaybetmesiyle son
bulmustur. Bununla birlikte, Yahudilere kars1 bu tiir eylemlere girisen milliyetgiler Irak Arap niifusunun
kiigiik bir azinligimi olusturmaktadir. Halkin biiyiilk ¢ogunlugu Yahudilerle iliskilerini slirdiirmiis,
yetkililer de s6z konusu faaliyetleri onaylamamistir. Irak hiikiimeti, milliyet¢i ideolojiyi desteklemekten
kacinmis, aksine Yahudi cemaatinin zarar gormesini Onlemeye ¢alisarak Yahudi mahallelerinde
giivenligi saglamak hususunda cesitli dnlemler almistir (Gat, 2006, s. 309).

S6z konusu 6nlemlerin igerigine dair, Bagdat el¢iliginden Disisleri Bakanligi’na iletilen yazida,
Filistin meselesinin son agamada aldig1 bi¢im iizerine Irak Yahudilerine yonelik olasi bir saldiriy1
onlemek ve bu ortamdan yararlanmaya kalkisabilecek komiinistlerin muhtemel eylemlerine engel olmak
amaciyla hiikiimetin sikiyonetim ilan ettigi bildirilmistir (TDA, 88045-320784-61).

1930’larda belirsizlesmeye baslayan Siyonist-Yahudi kavram karmasasina yonelik daha bu
tarihlerde oldugu kadar yogun olmasa da daha once de cesitli tedbirler alindigi konsolosluk
raporlarindan anlagilmaktadir. Soyle ki 2 Eyliil 1929°da Muhammed Cafer Chelabi Abu Timman, Yasin
Hasimi, Luzahim Beg al-Pachachi ve Lahmood Ramiz Efendi’den olusan komite, Balfour
Deklarasyonu'nu ve Filistin’deki Siyonist sOmiirgelestirme politikasini protesto etmek amaciyla
Papa’ya, Milletler Cemiyeti'ne ve Londra, Paris ile Roma’daki Disisleri Bakanliklarina telgraflar
gondermistir. Bunun yani sira Kudiis Yiiksek Miisliiman Konseyi’ne de Irak halkinin dayanigsmasini
bildiren ve séz konusu protesto telgraflarmin ilgili giiclere iletildigini belirten ayri bir telgraf
gonderilmistir. 31 Agustos'ta Haydarhane Camii’nde ayni isimler tarafindan yapilan agiklamalar da
dikkat cekicidir. Konugmacilar, sayist 60.000 civarinda olan Bagdat Yahudileri arasinda Siyonist
olanlarin son derece az oldugunu, mevcut protestolarin esas itibartyla ingilizleri hedef almak ve
kamuoyunun dikkatini bu yone ¢ekmek amaciyla yapildigini ifade etmistir (NARA, NE, 867N404/59).

Irak’taki Yahudi cemaati tarafindan Siyonistler ve Yahudiler arasindaki ayrimin belirsizlegsmesi
tizerine ¢esitli adimlar atilmig, Siyonizm ile baglantilarinin olmadigi ispatlanmaya caligilmistir. Bu
kapsamda, konu ile ilgili olarak, Bagdat el¢iliginden Hariciye Bakanligi’na iletilen yazida, Bagdat
gazetelerinde yer alan Yahudi protesto telgraflarina ek olarak Bagdat’taki 35 Yahudi imzasiyla
Londra’daki Koloniler Bakanligi’na ve Cenevre’deki Milletler Cemiyeti Genel Sekreterligi’ne ayr1 bir
protesto telgrafi daha gonderildigi belirtilmektedir. Aralarinda dort ya da bes haham, iki 6gretmen ve
cok sayida tiiccar ile doktorun bulundugu bu 35 imza sahibi, “Irak Yahudilerinin Siyonist siyaseti
kinadiklarimi, Filistinli Arap kardeslerinin taleplerini desteklediklerini ve Sark Arapligia esenlik ve
huzur dileklerini” 1ilgili makamlara iletmistir. S6z konusu bu protestolarin biiyiik oOlgiide Irak
Yahudilerinin kendi ¢ikarlarin1 koruma giidiisiiyle gerceklestirildigi tahmin edilmekle birlikte, kismen
milliyetcilerin baskisi ve yarattigi korku ortamiyla sekillendigi de anlagilmaktadir. Nitekim bu dénemde
Bagdat’taki dort ya da bes Yahudi kuliiblinden ikisine bomba atildig ileri siiriilmiis; ancak bu olaylar
gazetelere yansimamistir. Halk arasinda da bunlarin bomba degil ¢ocuklar tarafindan atilmig kiiglik
fisekler oldugu ve yaralandigi sdylenilen iki kisinin de bu ¢ocuklardan ikisi oldugu haberi yayilmustir.
Bu kuliiplere, kimligi belirsiz kisiler tarafindan, ikiser bomba atildigi, bunlardan ikisinin kuliiplerden
birisinin bahgesinde, kalabalik olmayan bir tarafta patladigi, diger kuliibe atilan bombalarin ise patlamig
bir halde otlar arasinda bulundugu 6grenilmistir (TDA, 8296-56069-2).

Bagdat Yahudileri gibi Kerkiik’te bulunanlar da buradaki gazetelerine bir imzali bir telgraf
cekerek “Arap kardeslerinin Filistin iizerindeki haklarini teyit ettiklerini, Siyonist cemiyetlerinin
emellerine igtirak etmediklerini ve Filistin’in her halde Arap kalmasimi istediklerini” ilan etmislerdir.
Yalniz bunlar kendilerine, Bagdat’ta oldugu gibi, Arap-Yahudi adim1 takmayip “Kerkiikk Musevileri”
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demekle yetinmislerdir. Bu telgrafin, Filistin’i Miidafaa Cemiyetinin kuzey livalarinda kurulmasina
baglanilan subelerinin ilk faaliyeti olarak kabul edilebilecegi elgilik tarafindan ifade edilmistir (TDA,
8296-56069-4).

Bagdat elciliginden Hariciye Bakanligi’na iletilen yazida, Filistin davasi karsisinda Irak
Yahudilerinin tutumuna iliskin su bilgiye yer verilmektedir: Fevzi Kavuk¢u’nun Filistin’deki Araplara
yardim amaciyla oraya gittigine dair dolasan sdylentileri diizeltmek lizere 16 Agustos tarihli Ezzaman
gazetesinde yayimlanan yazinin bir terclimesi ilgili makamlara sunulmustur (TDA, 8296-56069-3).

1936°da Filistin’deki Arap Isyani1 sirasinda Irak Yahudileri agir bir baskiyla karst karsiya
kalmigtir. Eyliil ve Ekim 1936 arasindaki dort haftalik siire iginde Bagdat’ta ii¢, Basra’da bir Yahudi
hayatin1 kaybetmistir. Yom Kippur!” giinii Bagdat sinagoguna patlamayan bir bomba atilmistir (Basri,
2002, s. 671). Yahudiler ve Miisliimanlar arasinda yasanan gerilim ve 8 Ekim 1936°da bir Yahudi’nin
oldiriildiigiine iliskin iddialar ve birka¢ Yahudi’nin bagvurusu {izerine Bagbakan Yasin Hasimi Yahudi
ve Hristiyan mabhallelerine polis kuvveti konuslandirilmasin1 emretmistir. Bu gelismelerin ardindan
Bagdat Biiyiikk Hahami Sassoon Khadduri, Bagdat Yahudi cemaatinin Filistin'deki Siyonist hareketi
desteklemedigini agiklayan bir bildiri yayimlamistir. 14 Ekim 1936'da Bagdat’in en islek koselerinden
biri olan Miibadele Meydani'nda bir kahvehanenin Oniinde toplanan Yahudilere hitap eden bir
konugmaci, maruz kaldiklar1 ayrimciligi ve harekete gegme geregini dile getirmistir. Konusmaci ile
dinleyiciler arasindaki bir Miisliiman arasinda yasanan arbede kisa siirede Miisliimanlar ile Yahudiler
arasinda bir sokak kavgasina donligmiistiir. Silah kullanilmamis, can kaybi yasanmamigtir. Bununla
birlikte, kiskirtici faaliyetlerin siirmesi halinde durumun daha tehlikeli bir boyuta taginacagi uyarisinda
bulunulmustur. Bununla birlikte mevcut tablonun iki toplum arasinda ciddi bir ¢atismaya doniisecegine
dair somut bir belirti bulunmadig1 da ifade edilmistir (FO, 14.10.1936).

Yasanan olaylar lizerine Irak Yahudi Cemaati Baskani Sassoon Khadduri, Siyonist hareketle
ilgili kamuoyunu bilgilendirici bir a¢iklama yapmistir. Agiklamasinda Irak Yahudi cemaatinin Siyonist
hareketle herhangi bir organik baginin bulunmadigini, Irak Yahudilerinin Filistin icinde ya da disinda
bu harekete eylem ve faaliyetleriyle higbir katkisinin olmayacagii kesin bir dille ifade etmistir.
Hahambasina ve Irak Yahudilerine gore Irak Yahudilerinin her seyden 6nce Irakli oldugu, Irak halkina
goniilden bagli olup Irakli kardeslerinin yaninda olma konusunda kararli bir tutum igerisinde olduklari
belirtilmigtir. Aralik 1936’da hahambasimin Habasbus muhabirine verdigi demecte de ayni sdylem
tekrarlanmis, Irak Yahudileri ile Filistin Siyonistleri arasinda higbir iligkinin bulunmadigi bir kez daha
vurgulanmigtir. Hahambasi, Irak’ta irk ve akrabalik ayriminin yapilmadigini; Arap, Tiirk, Yahudi ve
Hristiyan tiim topluluklarin Irak bayragi altinda ve Kral Gazi’ye sadakat i¢cinde yasadigini da eklemistir
(Al-Istiklal, 1936).

Bu baglamda bir diger konsolosluk raporunda, Yasin Hasimi’nin, halktan diizeni korumasini ve
Irak Yahudilerine karsi herhangi bir saldiridan kaginmasini talep ettigi ifade edilmektedir. Hasimi’ye
gdre mevceut sorunlarin kaynagi Yahudiler degil, tamamen Siyonist hareket ve onun faaliyetleridir. Irak
Yahudileri ise yaptiklar1 kinama bildirgesinde Filistin’deki olaylar1 protesto etmek i¢in Miisliimanlarla
birlikte hareket etme isteklerini acik¢a dile getirmistir. Bagdat Amerikan Konsoloslugu raporunda da
Filistin’deki olaylarin asil sorumlusunun ingiltere ve onun politikalar1 oldugu belirtildikten sonra
Yahudilere kars1 diismanca bir tavir sergilemenin ve onlar1 sorumlu tutmanin temelsiz bir anlayis oldugu
vurgulanmistir. Zira ingiliz sémiirgeci politikasinin temel hedefinin Arap topraklarini bdlmek ve Araplar
arasinda diismanlik olusturmak oldugu belirtilmistir (NARA, WE, 867N404).

23 Mayis 1936’da Bagdat Tiirk Elgiligi’nden Tiirkiye Cumbhuriyeti Hariciye Vekalet’ine
gonderilen yazida, Filistin’de Siyonistler aleyhinde meydana gelen durumlarin Irak’taki etkisi Yahudilik
aleyhindeki duygular1 da etkilemistir. Arap milliyetcilerinin harekete gegirmesiyle Yahudilik

17 Yahudilikte tévbe ve kefaret zamanidir. Yahudi takviminin eyliil-ekim ayimin onuncu giinii kutlanmaktadir. Detayl1 bilgi igin bkz. Atasagun,
G. (2001), s. 141.
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aleyhindeki propagandalar kuvvet kazanmistir. Cuma giinii Bagdat’ta Haydarhane camiinde bir toplanti
yapilmast kararlastirilmis, Filistin harekatinda hayatini kaybeden Araplar i¢in “gtyabi namaz” kilinarak
Filistin’deki halk i¢in yardim toplanmasi planlanmistir. Planlanan bu toplanti, hiikiimetin gizli tavsiyesi
lizerine olasi saldirilarin 6niine gegmek amaciyla ertelenmistir. Fakat sokaklarda ¢ocuklar tarafindan
rozet yerine siyah kurdele parcalar1 dagitilarak Filistin i¢in yardim toplanmistir. Bagdat biiytikelgisine
gore, Arap milliyetcileri, Filistin’deki Arap hareketini istismar ederek halkin Siyonizm karsiti
duygularini ve Ingiliz husumetini koriiklemektedir. Mevcut hiikiimet, Ingiltere’nin Arap milliyetciligine
yardim siyasetinden memnun olmasa da bu durumu engelleyememektedir. Yasin Hagimi, Filistin'deki
isyanmn Italyan propagandasmin iiriinii oldugunu savunurken hiikiimetin milliyet¢i faaliyetleri
bastirmaya girismemesinin temel nedeninin ingilizlere hizmet etme suglamasindan duyulan ¢ekingenlik
oldugu anlagilmaktadir (BCA, 266/793/14).

17 Temmuz 1937°de Filistin’in taksimi hakkindaki karar1 protesto etmek maksadiyla Bagdat’in
biiyiik camilerinden olan Haydarhane camiinde bir miting diizenlenmistir. Mitinge yirmi binden fazla
kisi katilmig ve miting esnasinda bazi hatipler tarafindan siddetli nutuklar atilmigtir. Miting sonunda
“kahrolsun komisyon karari, yasasin Arap birligi, Filistin’in taksimi atesle oynamaktir, kahrolsun
Ingiltere, kahrolsun Siyonistlik” seklinde sloganlar atilmistir. Miting disinda herhangi bir saldir1 ya da
taskinlik yasanmamustir (BCA, 266/793/24). Ingiltere biiyiikelgisine verilen protestonun terciimesinde,
Ingiltere’nin yiiriittiigii siyaset geregi, Balfour Deklarasyonu’ndan bu yana uygulanan ingiliz
politikasinin, pek ¢ok isyana zemin hazirladigi ve bu politika neticesinde hiirriyet ve bagimsizligi
ellerinden alinan Filistin halkinin bu ugurda biiyiilk bedeller 6dedigi belirtilmistir. Ayrica protesto
metninde, Filistin’in higbir zaman Araplar, Yahudiler ve Ingilizler arasinda ortak kabul edilecek bir
toprak, bir miilk olmadig1 dolayisiyla da komisyon tavsiyesi ile taksim edilemeyecegi de ifade edilmistir
(BCA, 266/793/24).

1938’de Bagdat Yahudi cemaati tarafindan Londra’daki Koloniler sekreteri ve Milletler
Cemiyeti Genel Sekreterine “Irak Yahudileri Siyonist politikay1 protesto ediyor ve kardesleri
Filistinlileri destekliyorlar. Sizden adaleti saglamanizi ve Arap Devletlerine baris ve siikuneti geri
getirmenizi rica ediyoruz” ifadelerini kullanilarak gonderilen telgraf hahambagi ve bir¢cok Yahudi
tarafindan imzalanmugtir. Telgrafin gonderilmesinin ardindan Bagdat’taki Filistin Savunma Komitesi'nin
Arap temsilcilerinin Yahudi cemaat liderlerini davet ederek destekleri igin takdirlerini sundugu
belirtilmistir. Rapora gore Yahudiler, Filistin Araplarinin Siyonist faaliyetlere kars1 miicadelesini
desteklemek amaciyla 15.000 dolar toplamistir (NARA, NE, 890G.4016).

Siyonist faaliyetlerin yarattigi siyasi ve toplumsal gerilimin bir diger yansimasi, Yahudi yaymn
ve basin faaliyetleri iizerindeki kisitlamalarda gozlemlenmistir. Bu cergevede, Irak hiikiimeti, son
zamanlarda Yahudi yaymlarmin girisi konusunda, Filistin meselesi nedeniyle cesitli sinirlamalar
getirmistir. Irak hiikiimetinin bu karari Bagdat’in Yahudi kitap¢ist olan Bay L. Lawee, protesto
etmigtir. Yerel Arap basin1 da Bay Lawee’ye ve genel olarak diger Yahudilere kars1 basinda bir nevi
saldir1 kampanyasi baglatmistir (NARA, NE, 890G.4016/6).

Filistin meselesi donemin basininda genis bir yer tutmus, konu ile alakali ortak kanaat Filistin’in
binlerce yildir bir Arap iilkesi oldugu, Irak’in da hakli olarak Araplar ve Filistin arasinda var olan tarihi
baglar ve gelenek-gorenekler kapsaminda verilen sdzlerin yerine getirilmesini talep etmistir. Al Irak
gazetesi Filistin meselesini, higbir {ilkenin 6zgiirlik ve bagimsizlifin1 kazanma noktasinda verdigi
miicadelede Filistin kadar agir bir bedel 6demedigini, Filistinlilerin haklarinin Kral Hiiseyin’e verilen
resmi belgelerde giivence altina alindig1 birka¢ komite tarafindan onaylandiktan sonra 1939 Londra
Konferansi ile slipheye yer birakmayacak bir sekilde resmi olarak kanitlandigini belirtmistir. Al-Sa’a
gazetesi ise Filistinlilerin kaderi belirsizligini korudugu siirece Araplarin tam bagimsizliga
kavusamayacagini, bir Arap iilkesinin ¢ektigi acmin tiim Arap cografyasinda hissedildigini ve bu
nedenle Irak’1n Filistin'in Araplara ait oldugunu kararlilikla dile getirmesi gerektigini savunmustur (FO
624/35-0002).
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28 Mart 1939 tarihinde “Al-Sharq Al-Arabi” muhabiri, Alman propaganda temsilcilerinin, Arap
iilkelerindeki faaliyetlerinin kapsamini genisletmek i¢in Berlin’deki Propaganda Bakanligi'ndan Filistin
sorununu ¢evreleyen mevcut kosullar ile Suriye sorunundan yararlanarak Ingiltere, Fransa ve
Amerika'ya kars1 propaganda ¢alismalarin1 giiclendirmek, Yakin Dogu’daki 6nde gelen sahsiyetler ve
kamuoyu liderleriyle temas kurmak noktasinda 6zel talimatlar aldiklarini ifade etmistir. Sharq Al-Arabi,
s0z konusu temsilcilerin propaganda galigmalarini organize etmek i¢in Alman bir uzmanin gelisinin
beklendigini de dile getirmistir. S6z konusu uzmanin bir siiredir Balkan iilkelerinde bulunup, sonrasinda
propaganda calismalarini yiirlitmek i¢in Misir’a gittigi ve ayn1 amagla Bagdat’a gelecegi belirtilmistir
(NARA, A-M/C, 890G.00/112).

Genel olarak Filistin ulusal hareketiyle 6zdeslesen Arap Miislimanlarin aksine, Ortadogu
Yahudileri 1930’larda, 6zellikle de Siyonizm’e destegin tehlikeli olacagini diisiindiiklerinden dolay1
Siyonist girisime kars1 kayitsiz kalmiglardir (Zargari, 2004, s. 168).

Me’mun Kewaan’in da belirttigi lizere Siyonist tarih kaynaklari, 19. ylizyilin sonlarindan I.
Diinya Savasi’nin bitimine kadar Islam cografyasinda yasayan Yahudilerin Siyonizm’e ilgi duymadigini
ve bu hareketle herhangi bir organik baglarinin bulunmadigini kabul etmektedir (Kewaan, 2017, s. 160).
Irak’ta yasanan mevcut durumda bu tespiti dogrular niteliktedir (Zargari, 2004, s. 168).

Siyonizm, 1940’larin basina kadar Irak'ta kiiclik bir hareket olarak ortaya ¢ikmistir. Irakli
Yahudilerin Siyonizm’e ilgi gdstermemesi ve Ingilizlerin Filistin’e Yahudi gocii iizerindeki
kisitlamalari, Avrupali Yahudileri gégmen olarak tercih edilebilir hale getirmistir. Irakli Yahudi liderler
de Siyonizm’in giindelik yasamlar1 iizerindeki etkileri konusunda temkinli bir tutum sergilemislerdir.
Senatér Ezra Menahem Daniel'®, Eyliil 1922°de Siyonizm’in Yahudiler ve Miisliimanlar arasinda
stirtiismeye yol acabilecegini dile getirmistir. Ancak daha erken dénemlerde gesitli girisimler olmus ve
1920’lerde Irak’ta Siyonist faaliyetlere belirli 6l¢iide alan taninmustir. Az sayida Yahudi, Yahudi Ulusal
Fonu’na katkida bulunmus, Temmuz 1921°de bir Irak Siyonist grubu Ibranice Edebiyat Dernegi’ni
kurarken bir y1l sonra Aram Naharyarim Siyonist Vakfi 6rgiitlenmistir. 1924°te Siyonist 6gretmen Moshe
Sofer Yahudi okullarinda ibranice egitimi baslatmis; ancak 1929°da bazi ibranice dgretmenleri Irak’tan
simir dis1 edilmistir. Ayni y1l Shamash okulunda kiigiik bir 6grenci grubu, dgretmenlerinin tesvikiyle
[branice dgrenimini yaygimlastirmak ve Yahudi Ulusal Fonu i¢in bagis toplamak amaciyla bir dernek
kurmustur (Baskhin, 1974, s. 97).

Siyonizm Irak’ta kismi bir taraftar kitlesi edinmesine karsin Siyonist ve Israilli politikacilar, Irak
Yahudilerinin gocii konusunda net bir tavir ortaya koymaktan kagmmustir. Israilli yetkililer, basta
Romanya, Macaristan ve Polonya’dakiler olmak tizere Holokost miiltecilerini ve Avrupali Yahudileri
goc i¢in daha Oncelikli bir hedef kitle olarak degerlendirdiginden Arap miilteci sorunu ¢dzlime
kavusturulmadan Irakli Yahudilerin ggii konusunda temkinli bir tutum sergilemistir. Dahasi Israil, artan
gdcmen sayisinin getirdigi agir mali baskilarla bag etmek zorunda kalmis, Askenazi ¢ogunluk ile Sefarad
azinlik arasindaki giic dengesinin bozulacagi ve Irak Yahudileri arasindaki komiinist sempatizanlarin
varlig1 konusundaki kaygilar da Siyonist liderlik i¢inde ciddi bir anlasmazlik konusu olusturmustur
(Baskhin, 1974, s. 204).

Yahudilerin basta finans ve basin olmak iizere Anglo-Sakson iilkelerindeki segkin konumlari ve
etkili aglari, Siyonist propagandanin genis kitlelere ulagmasini kolaylagtirmigtir. Bu propaganda
insanlar1 ¢esitli yontemlerle Siyonizm’e sempati duymaya yonlendirmistir (FO 141-981-0001). Buna
karsilik Irakli Yahudi cemaatinin liderleri, hi¢cbir zaman Siyonizm’i sorunlarina bir ¢dziim olarak
benimsememistir; zira Siyonist hareketle 6zdeslesmenin kendi konumlarini giliglestirecegini ve
iizerlerindeki tehdidi derinlestirecegine inanmislardir (Zargari, 2004, s. 168). Bu nedenle 1943’te
Siyonizm’e kars1 olanlarin konu hakkindaki bu tutumlarini agikca ortaya koymalari, sempati duyanlarin

'8 Menahim Salih Efendi’nin oglu.
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ise sessiz kalarak kigkirtici faaliyetlerden uzak durmalar gerektigi yerel Yahudi liderlere iletilmistir (FO
624/33/564-0004).

Bu bakimdan topluluk liderleri, trajedinin kapsamini sinirlamak, onu tarihsel kosullarin bir
sonucu olarak gérmek ve toplumun devletin sagladigi gelisim olanaklarindan yararlanabilmesini
saglamak adina harekete gecmistir. Onlara gore sonug, Yahudilerin Irak’ta kalmasi gerektigiydi. Nesiller
boyu yasadiklari topraklarda bir ¢6zliim yolu aranmaliydi. Siyonizm ise emperyalizmin bir bi¢imi olarak
degerlendirildiginden Yahudilerin varolussal sorununa yanit iiretemezdi. Irak’ta Yahudi yasaminin
stirdiiriilmesini destekleyenler, bu nedenle ¢6ziim olarak Filistin’e go¢ etmenin bir kurtulus yolu oldugu
inancin1 yikmak icin her tiirlii cabay1 gostermistir. Israil’deki yasami en koyu tonlarda tasvir ederek:
“Israil’de sizi neler bekliyor? Savas ve aclik. Burada bu kadar kétii olan ne? Miisliimanlar bizim igin
topragi igliyor. Bunu orada kim yapacak?... Burada bir irmak, hurma, mezarlik var. Daha baska neye
ihtiyacimiz olabilir ki?” ifadeleri ile diisiincelerini desteklemislerdir (Gat, 1998, s. 49-54).

Sonug¢ olarak, Hahambas1 ve Irak Yahudileri, Siyonizm’i kendilerine zorluk c¢ikardigi ve
¢ikaracag1 icin benimsememistir. Irak’ta kalmayi, Islam’mn himayesi ve hosgoriisii altinda yasamay1
tercih etmislerdir. Yahudi toplumu, evlerine, geleneklerine ve yasadiklar iilkeye derinden bagh bir
topluluk olup iilkelerini terk edip Israil’deki miilteci kamplarinda yasamak gibi bir arzu da tasimamustir.
Nitekim, o dénemde Israil’deki Yahudilerin Dogulu Yahudilere kars1 pek de sicak ve samimi bir tutum
igerisinde olmadiklarinin farkindaydilar. Ne var ki Filistin meselesinin yarattigi derin kirilma, Irak
Yahudilerinin anavatanlarindan kopusunu kaginilmaz kilacak kosullari zamanla olgunlastirmistir (FO
371/24561-0023).

Sonug¢

Irak Yahudileri, 6zellikle Osmanli Devleti doneminde Osmanli biinyesindeki diger azinliklar
gibi inan¢ Ozglrligli icerisinde yasamis ve Osmanli Devleti’nin sagladigi hak ve ozgiirlilklerden
yararlanmistir. Tanzimat reformlari ile baslayan bu siire¢ Mesrutiyet doneminde de devam etmis, bu
durum da Irak Yahudilerinin meclis i¢erisinde temsil hakki kazanmasini saglamistir.

Siyasi alanda etkin olan Irak Yahudilerinin ekonomi, ticaret, edebiyat ve basin alanlarinda da
aktif roller Gistlendikleri ve bu alanlara katki sagladiklar1 gdriilmektedir. Bu durum Yahudilerin Osmanh
toplumu ile ¢ok yonlii bir biitiinlesme ¢abasi igerisinde oldugunun kanit1 niteligindedir. ingiliz manda
yonetimi déneminde de bu biitiinlesme siireci devam etmistir. Irak devletinin ilk Maliye Bakan1i’nin bir
Yahudi olmasi ve Yahudilerin siyasi, kiiltiirel ve toplumsal hayata aktif bir bicimde katilim saglamalar
bu durumun en 6nemli gostergelerindendir. Yahudilerin Irak toplumuna entegrasyon siireci, biiyiik
Olgiide kendilerini “Arap Yahudileri” olarak tanimlamalarindan kaynaklanmakta ve bu durum sdz
konusu yonelimin goniillii bir nitelik tasidigina isaret etmektedir. Nitekim Irak Yahudileri, Arapga
konugan, Arap miizigi dinleyen ve Miisliimanlar ile komsuluk iliskileri gelistiren bir topluluktur. Irak
Yahudilerinin kendilerini Arap olarak tanimlamalari ve gonilli bir aidiyet hissetmeleri 1930’1u ve
1940’11 yillara kadar devam etmistir. Bu tarihten itibaren Irak Yahudilerinin konumunda yasanan
doniisiimiin temel nedeni, biiylik 6l¢iide Filistin meselesi etrafinda sekillenmistir. Nitekim Filistin
meselesi, Araplar ile Yahudiler arasinda giderek derinlesen ve nihayetinde Araplar aleyhine sonuglar
doguran bir mesele haline doniigmiistiir. Filistin meselesi ve Siyonizm, Irak Yahudilerinin belirgin ve
tutarli bir tavir ortaya koydugu baslica konular arasinda yer almistir. Dolayisiyla bu c¢alismada da
ozellikle Tiirk Diplomatik Arsivi, Ingiliz arsivleri ve Amerikan Konsolosluk raporlarindan elde edilen
veriler Irak Yahudilerinin Siyonizm karsisindaki tutumunu agik bir bigimde ortaya koymaktadir. Bu
baglamda Irak Yahudileri tarafindan gonderilen protesto telgraflari, Yahudi din 6nderlerinin cemaat
adina yaptig1 resmi agiklamalar ile Filistin Araplar lehine diizenlenen yardim kampanyalari ve toplanan
bagislar, Irak Yahudilerinin Siyonizm ve Filistin meselesine yonelik tutumlarmin somut gostergeleri
olarak degerlendirilmistir.

Irak Yahudileri Siyonizm’i hi¢bir zaman bir ¢6ziim yolu olarak benimsememis, aksine
Siyonizm’le 6zdeslesmenin kendi topluluklari tizerindeki tehdidi artiracagini 6ngoérerek bu hareketten
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bilingli bir sekilde uzak durmuslardir. Bununla birlikte Arap milliyetciliginin yiikselise gecmesi ve
Siyonistler ile Yahudiler arasindaki ayrimin giderek belirsizlesmesi, toplu isten ¢ikarmalar ile Yahudi
mahallelerine ve ibadethanelerine yonelik saldirilar gibi olaylar aracilifiyla Yahudiler tiim bu
gelismelerden olumsuz yonde etkilenmistir. Bu siirecte Irak hiikiimetinin milliyet¢i ideolojiyi agikca
desteklemekten kagindigi, Yahudi mahallelerini koruma altina aldig1 ve sikiydnetim ilan ederek siddetin
Oniline gecmeye calistigi goriilmektedir. Ne var ki alinan bu 6nlemler, Irak Yahudilerinin 1948’den
itibaren hiz kazanan ve iilkeyi toplu olarak terk etmeleriyle sonuglanan goc¢ dalgasim
engelleyemeyecektir.
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tarafindan yapilan ¢eviri ve dil diizenlemeleri tarafimdan dikkatle kontrol edilmistir. Yapay zeka
araclart calismanin bilimsel igeriginin, arastirma tasariminin, analizlerinin veya akademik
sonuclarinin olusturulmasinda kullanilmamistir. Makalenin igerigine iliskin tiim akademik
sorumluluk bana aittir.

Telif Haklar1 ve izinler

Telif hakki gerektiren materyaller kullanilmigsa gerekli izinlerin alindigimi ve calismanin
herhangi bir fikri miilkiyet hakkini ihlal etmedigini beyan ederim.

Yazar Onay1

Makalenin son halini okudum, onayladim ve yayimlanmasini kabul ettigimi beyan ederim.
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