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Abstract: Interpretations concerning the nature of the Sabians rank among the most debated issues in Islamic
scholarship. The Qur'an does not provide a detailed explanation regarding them; rather, it mentions them
alongside adherents of other divine religions such as Judaism, Christianity, and Islam. This ambiguity has
impelled exegetes (mufassiriin) and jurists (fuqaha’) to exercise ijtihad in determining the Sabian identity.
Their efforts have generally relied on narrations transmitted from the People of the Book as well as on direct
observations made by some scholars who encountered these communities. It is noteworthy that exegetes and
jurists with a pronounced legal orientation have shown greater interest in the verses mentioning the Sabians,
as ascertaining their religious status plays a decisive role in the determination of certain legal rulings. Central
questions—whether the Sabians are to be classified among the People of the Book or considered outside that
fold, and how they define themselves today through their own sacred texts—constitute the core axis of the
matter. This study aims to clarify this contentious issue through a comparative examination of the views of
exegetes and jurists on one hand, and the data contained in the Sabians' own sacred scripture, the Ginza Rabba,
on the other. The research is structured around three principal themes: the definition of the Sabians and their
historical geography of expansion; the Qur'anic context in which they are mentioned alongside the interpretive
perspectives of exegetes and jurists; and an analysis centred on the Sabians' own canonical text, the Ginza
Rabba. The study reveals that the Sabian faith was originally grounded in monotheism (tawhid), belongs to a
highly ancient religious tradition, and that this tradition was associated, in the period predating Abraham, with
star worship. The divergences among exegetes arise from the historical fragmentation of Sabianism into various
sects and subgroups. The Ginza Rabba encourages belief in the oneness of God and worship of Him alone,
while prohibiting the veneration of stars, Satan, deities, and carnal desires. Nevertheless, this monotheistic
understanding is not entirely unadulterated. In light of these findings, the research concludes that the Sabian-
Mandaeans ought to be considered within the scope of the People of the Book and should not be classified as
unbelievers (kuffar). The study has been prepared employing descriptive, analytical, and comparative methods.
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Oz: Sabiilerin mahiyetine iliskin yorumlar, iizerinde en ¢ok ihtilaf edilen konularn baginda gelmektedir.
Kur’an-1 Kerim’in, onlar hakkinda ayrintili bir agiklama sunmamasi, aksine onlar1 Yahudilik, Hristiyanlik ve
Islam gibi ilahi din mensuplariyla birlikte zikretmesi, bu belirsizligin temel sebebini olusturmaktadir. Bu
durum, miifessirleri ve fakihleri Sabiilerin kimligini belirleme konusunda ictihat etmeye sevk etmis; bu cabalar,
genellikle Ehl-i Kitap’tan aktarilan rivayetler ve bazi alimlerin bu topluluklarla dogrudan temaslaria
dayanmistir. Fikhi yonii agir basan miifessir ve fakihlerin, Sabiilerin gectigi ayetlere daha yogun bir ilgi
gostermeleri dikkat ¢cekmektedir. Zira onlarin dini statiisiiniin bilinmesi, birtakim fikhi hiikiimlerin tayininde
belirleyici rol oynamaktadir. Nitekim Sabiilerin Ehl-i Kitap’tan m1 sayilacagi, yoksa kafirler kapsaminda mi
degerlendirilecegi, ayrica giiniimiizde onlarin kendi kutsal metinleri lizerinden kendilerini nasil tanimladiklart
gibi sorular, meselenin temel eksenini olusturmaktadir. Bu ¢alisma, miifessir ve fakihlerin goriisleri ile
Sabiilerin kutsal kitab1 Ginza Rabba’daki verileri karsilastirmali olarak inceleyerek s6z konusu ihtilafli konuyu
acikliga kavusturmay1 hedeflemektedir. Aragtirma ii¢ ana eksen etrafinda yapilandirilmigtir: Sabitlerin tanimi
ve tarihsel siirecteki yayilim cografyasi, onlarin Kur’an’da zikredildigi baglam ile miifessir ve fakihlerin bu
baglama yonelik yorumlar1 ve Sabiilerin kendi kutsal kitaplar1 Ginza Rabba merkezinde yapilan incelemeler.
Calisma, Sabiilik inancinin baslangicta tevhid esasina dayandigini, olduk¢a kadim bir dini gelenege mensup
oldugunu ve bu gelenegin Hz. Ibrahim &ncesine kadar uzanan dénemde yildiz kiiltiiyle iliskilendirildigini
ortaya koymaktadir. Miifessirler arasindaki ihtilaf, Sabiiligin farkli mezhep ve gruplara ayrilmig olmasindan
kaynaklanmaktadir. Ginza Rabba adli kutsal kitap, Allah’in birligine iman etmeyi ve O’na ibadet etmeyi tegvik
etmekte; yildizlara, seytana, tanrilara ve nefsin arzularina tapmmmayi yasaklamaktadir. Bununla birlikte, bu
tevhid anlayisi tam anlamiyla saf degildir. Bu veriler 1s18inda, arastirma Séabii-Mendailerin Ehl-i Kitap
kapsaminda degerlendirilmesi gerektigi ve kafirler sinifina dahil edilmemesi gerektigi sonucuna ulagmistir. Bu
¢alisma, betimleyici, analitik ve karsilagtirmali yontem esas alinarak hazirlanmistir.

Anahtar Kelimeler: Tefsir, Kur’an, Sabiiler, Mendailer, Ginza Rabba, Yildizlar.
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Structured Abstract:

Sabians were mentioned three times in the Holy Quran; twice in the context of followers of revealed
religions: Judaism, Christianity, and Islam, and once alongside with Zoroastrians and Pagans; but mentioned
without any explanation or details of their beliefs. Therefore, Muslim exegetes and jurists attempted to define
them, relying on accounts they heard from those who lived near them, met them, or heard about them—
particularly from Jews and Christians. So, how were the Sabians defined in light of the Holy Quran and various
Islamic sources? What conclusions did Muslim scholars reached regarding their beliefs? And how do the
Sabians present themselves today, as written in their holy book “Ginza Rabba”? The objective approach today
in judging Sabians is to study their holy book. Therefore, we can skip many studies that have not reached
reliable conclusion; some classify them as Jews, while others label them as infidels. This study clarifies the
issue and assesses their belief objectively. This study adapted the descriptive and comparative methods. It
traced the roots of this sect and the places where they were found, then scrutinized some crucial texts in their
holy book, and compared them with Qur’anic data. It would be obvious to the reader how close they are to
Muslims in some issues and how far they are from them in others. Therefore, this study is of essential
importance to every researcher seeks their truth objectively.

The study revealed that the Sabians, or Mandaeans—their most common name—are a distinct group
of people with their own independent religious and ethnic identity among many religions, sects, and ethnicities
prevalent in the Levant, Iraq, and surrounding regions. Their presence dates back to pre-Islamic times in the
land of Canaan (Palestine). In 2000, they translated their holy book, the Ginza Rabba, into Arabic from
Mandaic—a branch of Aramaic—and claimed it to be a revelation from God to some of their prophets, such
as Adam, Seth (son of Adam), and John the Baptist. They hold John the Baptist in particular high esteem, as
he is their prophet who renewed the teachings of their religion. Giza Rabba is divided into two sections: right
and left. The right section contains nineteen chapters, the first beginning with "Monotheism and the
Commandments" and the nineteenth ending with "The Flood." There are also three chapters on the left.

A researcher will find something different from previous perception in his mind if doesn’t rely on
external sources and read directly from their holy book. He will gain a deeper understanding of them by
considering the changes that occurred to every religion’s followers, sect, and movement. Christianity is perhaps
the most prominent example of the changes that have taken place in their beliefs and ideas, unlike the Holy
Quran, which Almighty Allah has guaranteed to preserve, making it infallible to alteration and manipulation.
Perhaps the commentators and historians were correct; they wrote what they heard or read about the Sabians,
without referring to their original sources. It is not surprising that Saians would modify and change their beliefs
and customs, especially since they lived in an environment rich with diverse beliefs, philosophies, and
doctrines: Islam, Christianity, Judaism, Zoroastrianism, and other faiths. If we wish to understand them through
their holy book (Ginza Rabba), we can summarize the findings in several points:

- Mandaean Sabians today do not worship or venerate the planets, contrary to what has been
commonly believed about them and frequently mention in our Islamic heritage, particularly in books of
exegesis, jurisprudence, and history.

- Mandaean holy book calls for the worship of the One and Only God and forbids worshiping of Satan,
planets, and worshiping of self- desires.

- Monotheism in Ginza Rabba is not as pure as it is in Islam; rather, it is shrouded in ambiguity and
confusion.

- Mandaean Sabians believe in beings (Spiritual Powers) which are not found in other religions, called
"the Athariyyin," who are said to have almost absolute power over the universe, except some indications that
Athariyyin act by a divine mandate.

- In their view, man is accountable and responsible for his deeds, and this entails reward and
punishment in the afterlife.

We know that the beliefs of Jews and Christians are no less far shifted from pure monotheism than
those of Mandaean, like considering Ezra and Jesus to be sons of God, attributing to Allah attributes of
imperfection, such as He is tight-fisted and poor, and not accepting Muhammad as a prophet and messenger
from Almighty Allah. With all of those doctrinal transgressions the Holy Quran granted them the title "People
of the Book" to give them a different status than non-Muslims, since the People of the Book are protected under
Islamic law (dhimmi) and it is not permissible to harm them unless they are at war with Muslims, and the
Islamic state is obligated to protect their lives, blood, and honor, and it is permissible to eat their food and
marry their women, then I ask: Why shouldn't the Mandaean Sabians have a similar status to the Jews and
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Chistians? Their holy book resembles contemporary Old and New Testament. The researcher concluded that
the Mandaean Sabians today are considered People of the Book, possessing all the rights and obligations of the
People of the Book. Labeling them today as star worshippers is unjust and inaccurate. This study is truly an
important resource for researchers seeking to understand the reality of Sabians in their contemporary context.

Keywords: Interpretation, Qur'an, Sabians, Mandaeans, Ginza Rabba, Planets.
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Résumé Structuré :

Les Sabéens sont mentionnés a trois reprises dans le Coran : deux fois dans le contexte des adeptes
des religions révélées (judaisme, christianisme et islam), et une fois aux c6tés des zoroastriens et des paiens ;
mais cette mention ne s’accompagne d’aucune explication ni d’aucun détail concernant leurs croyances. C’est
pourquoi les exégetes et les juristes musulmans ont tenté de les définir, en s’appuyant sur les récits de ceux qui
vivaient a proximité d’eux, qui les avaient rencontrés ou qui avaient entendu parler d’eux — en particulier des
juifs et des chrétiens. Comment les Sabéens ont-ils donc été définis a la lumiere du Coran et de diverses sources
islamiques ? A quelles conclusions les savants musulmans sont-ils parvenus concernant leurs croyances ? Et
comment les Sabéens se présentent-ils aujourd’hui, tels qu’ils sont décrits dans leur livre sacré, le « Ginza
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Rabba » ? L’approche objective actuelle pour évaluer les Sabéens consiste a étudier leur livre sacré. Nous
pouvons donc écarter de nombreuses études qui n’ont pas abouti a des conclusions fiables ; certaines les
classent parmi les juifs, tandis que d’autres les qualifient d’infideles. La présente étude clarifie la question et
évalue objectivement leurs croyances. Elle a recouru a des méthodes descriptives et comparatives. Elle a retracé
les origines de cette secte et les lieux ou elle était présente, puis a examiné de pres certains textes cruciaux de
leur livre sacré, et les a comparés aux données coraniques. Le lecteur constatera clairement a quel point ils sont
proches des musulmans sur certaines questions et a quel point ils en sont ¢loignés sur d’autres. Par conséquent,
cette étude revét une importance capitale pour tout chercheur qui souhaite découvrir objectivement leur vérité.

L’étude a révélé que les Sabiens, ou Mandaistes — leur nom le plus courant —, constituent un groupe
distinct doté d’une identité religieuse et ethnique indépendante parmi les nombreuses religions, sectes et ethnies
présentes au Levant, en Irak et dans les régions environnantes. Leur présence remonte a 1’époque préislamique
en terre de Canaan (Palestine). En 2000, ils ont traduit leur livre sacré, le Ginza Rabba, en arabe a partir du
mandéen — une branche de ’araméen — et ont affirmé qu’il s’agissait d’une révélation de Dieu a certains de
leurs prophétes, tels qu’Adam, Seth (fils d’Adam) et Jean-Baptiste. IIs tiennent Jean-Baptiste en trés haute
estime, car il est leur prophéte qui a renouvelé les enseignements de leur religion. Le Ginza Rabba est divisé
en deux parties : la partie droite et la partie gauche. La partie droite contient dix-neuf chapitres, le premier
commengcant par « Le monothéisme et les commandements » et le dix-neuviéme se terminant par « Le déluge
». La partie gauche comporte également trois chapitres.

Un chercheur découvrira une réalité différente de celle qu’il avait en téte s’il ne s’appuie pas sur des
sources externes et lit directement leur livre saint. Il acquerra une compréhension plus profonde de ces
croyances en examinant les changements survenus chez les adeptes, les sectes et les mouvements de chaque
religion. Le christianisme est peut-&tre I’exemple le plus marquant des changements qui ont eu lieu dans leurs
croyances et leurs idées, contrairement au Saint Coran, dont Allah le Tout-Puissant a garanti la préservation,
le rendant a 1’abri de toute altération et manipulation. Peut-étre les commentateurs et les historiens avaient-ils
raison ; ils ont écrit ce qu’ils avaient entendu ou lu au sujet des Sabiens, sans se référer a leurs sources
originales. Il n’est pas surprenant que les Sabiens aient modifi¢ et changé leurs croyances et leurs coutumes,
d’autant plus qu’ils vivaient dans un environnement riche en croyances, philosophies et doctrines diverses :
islam, christianisme, judaisme, zoroastrisme et autres confessions. Si nous souhaitons les comprendre a travers
leur livre saint (Ginza Rabba), nous pouvons résumer ces conclusions en plusieurs points :

- Les Sabiens mandéens d’aujourd’hui n’adorent ni ne vénérent les planétes, contrairement a ce que
I’on a communément cru a leur sujet et a ce qui est fréquemment mentionné dans notre patrimoine islamique,
en particulier dans les ouvrages d’exégese, de jurisprudence et d’histoire.

- Le livre sacré mandéen appelle a ’adoration du Dieu unique et interdit I’adoration de Satan, des
planétes et des désirs personnels.

- Le monothéisme dans le Ginza Rabba n’est pas aussi pur que dans I’islam ; il est plutét empreint
d’ambiguité et de confusion.

- Les Sabiens mandéens croient en des étres (pouvoirs spirituels) qui n’existent pas dans d’autres
religions, appelés « les Athariyyin », dont on dit qu’ils détiennent un pouvoir quasi absolu sur 1’univers, a
I’exception de certaines indications selon lesquelles les Athariyyin agissent par mandat divin.

- Selon eux, I’homme est responsable de ses actes, ce qui implique une récompense ou un chatiment
dans I’au-dela.

Nous savons que les croyances des juifs et des chrétiens s’¢éloignent tout autant du monothéisme pur
que celles des mandéens, notamment en considérant Esdras et Jésus comme des fils de Dieu, en attribuant a
Allah des attributs d’imperfection, tels que le fait qu’Il soit avare et pauvre, et en ne reconnaissant pas Mahomet
comme prophéte et messager d’Allah le Tout-Puissant. Malgré toutes ces transgressions doctrinales, le Saint
Coran leur a accordé le titre « Gens du Livre » afin de leur accorder un statut différent de celui des non-
musulmans, car les Gens du Livre sont protégés par la loi islamique (dhimmi) et il n’est pas permis de leur
faire du mal & moins qu’ils ne soient en guerre contre les musulmans ; I’Etat islamique est tenu de protéger leur
vie, leur sang et leur honneur, et il est permis de manger leur nourriture et d’épouser leurs femmes. Je pose
donc la question suivante : Pourquoi les Sabiens mandéens ne bénéficieraient-ils pas d’un statut similaire a
celui des juifs et des chrétiens ? Leur livre saint s’apparente a 1’Ancien et au Nouveau Testament actuels. Le

www.turkishstudies.net/religion



5504 Abdulselam Yusuf

chercheur a conclu que les Sabiens mandéens sont aujourd’hui considérés comme des Gens du Livre, jouissant
de tous les droits et obligations qui leur reviennent en tant que tels. Les qualifier aujourd’hui d’« adorateurs
des étoiles » est injuste et inexact. Cette étude constitue véritablement une ressource importante pour les
chercheurs qui cherchent a comprendre la réalité des Sabiens dans leur contexte contemporain.

Mots-clés : Interprétation, Coran, Sabiens, Mandéens, Ginza Rabba, Planétes.

Resumen Estructurado:

Los sabianos se mencionan tres veces en el Sagrado Coran; dos veces en el contexto de los seguidores
de las religiones reveladas —el judaismo, el cristianismo y el islam— y una vez junto con los zoroastrianos y
los paganos; pero se les menciona sin ninguna explicacion ni detalles sobre sus creencias. Por lo tanto, los
exégetas y juristas musulmanes intentaron definirlos basdndose en los relatos que escucharon de quienes vivian
cerca de ellos, se habian encontrado con ellos o habian oido hablar de ellos, en particular de judios y cristianos.
Asi pues, (como se definio a los sabianos a la luz del Sagrado Coran y de diversas fuentes isldmicas? ;A qué
conclusiones llegaron los eruditos musulmanes respecto a sus creencias? ;Y cdmo se presentan hoy en dia los
sabianos, tal y como figura en su libro sagrado «Ginza Rabba»? El enfoque objetivo actual a la hora de juzgar
a los sabianos consiste en estudiar su libro sagrado. Por lo tanto, podemos omitir muchos estudios que no han
llegado a conclusiones fiables; algunos los clasifican como judios, mientras que otros los tildan de infieles.
Este estudio aclara la cuestion y evalua sus creencias de forma objetiva. Para ello, se han adaptado los métodos
descriptivo y comparativo. Se han rastreado las raices de esta secta y los lugares donde se les ha encontrado; a
continuacioén, se han analizado minuciosamente algunos textos cruciales de su libro sagrado y se han
comparado con los datos cordnicos. Al lector le resultara evidente lo cercanos que estan a los musulmanes en
algunas cuestiones y lo alejados que estan de ellos en otras. Por lo tanto, este estudio reviste una importancia
fundamental para todo investigador que busque su verdad de forma objetiva.

El estudio reveld que los sabianos, o mandeos —su nombre mas comun—, constituyen un grupo
diferenciado de personas con su propia identidad religiosa y étnica independiente entre las numerosas
religiones, sectas y etnias presentes en el Levante, Irak y las regiones circundantes. Su presencia se remonta a
la época preislamica en la tierra de Canaan (Palestina). En el afio 2000, tradujeron su libro sagrado, el Ginza
Rabba, del mandaico —una rama del arameo— al arabe, y afirmaron que se trataba de una revelacion de Dios
a algunos de sus profetas, como Adan, Set (hijo de Adan) y Juan el Bautista. Sienten una especial estima por
Juan el Bautista, ya que es el profeta que renovo las ensefianzas de su religion. La Ginza Rabba se divide en
dos secciones: derecha e izquierda. La seccion derecha contiene diecinueve capitulos; el primero comienza con
«El monoteismo y los mandamientos» y el decimonoveno termina con «El diluvio». También hay tres capitulos
en la seccion izquierda.

Un investigador descubrira algo diferente de lo que tenia en mente si no se basa en fuentes externas y
lee directamente su libro sagrado. Obtendra una comprension mas profunda de ellos al considerar los cambios
que se produjeron entre los seguidores, las sectas y los movimientos de cada religion. El cristianismo es quizas
el ejemplo mas destacado de los cambios que han tenido lugar en sus creencias e ideas, a diferencia del Sagrado
Coran, cuya preservacion ha garantizado Ala Todopoderoso, lo que lo hace infalible frente a la alteracion y la
manipulacion. Quizas los comentaristas e historiadores tuvieran razon; escribieron lo que oyeron o leyeron
sobre los sabianos, sin remitirse a sus fuentes originales. No es de extrafar que los sabianos modificaran y
cambiaran sus creencias y costumbres, sobre todo teniendo en cuenta que vivian en un entorno rico en
creencias, filosofias y doctrinas diversas: el islam, el cristianismo, el judaismo, el zoroastrismo y otras
religiones. Si deseamos comprenderlos a través de su libro sagrado (Ginza Rabba), podemos resumir las
conclusiones en varios puntos:

- Los sabianos manddicos actuales no adoran ni veneran a los planetas, contrariamente a lo que se ha
creido comunmente sobre ellos y se menciona con frecuencia en nuestro patrimonio isldmico, particularmente
en los libros de exégesis, jurisprudencia e historia.

- El libro sagrado mandaico exhorta a la adoracién del Unico Dios y prohibe la adoracion de Satanas,
de los planetas y de los deseos propios.

- El monoteismo en el Ginza Rabba no es tan puro como en el islam; mas bien, estad envuelto en
ambigiiedad y confusion.
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- Los sabianos mandé€os creen en seres (poderes espirituales) que no se encuentran en otras religiones,
llamados «los Athariyyin», de los que se dice que tienen un poder casi absoluto sobre el universo, salvo por
algunos indicios de que los Athariyyin actian por mandato divino.

- En su opiniodn, el hombre es responsable de sus actos, lo que conlleva una recompensa o un castigo
en la otra vida.

Sabemos que las creencias de judios y cristianos no se alejan menos del monoteismo puro que las de
los mandéos, como por ejemplo considerar a Esdras y a Jests hijos de Dios, atribuir a Ala atributos de
imperfeccidon —como que es tacafio y pobre— y no aceptar a Mahoma como profeta y mensajero de Ala
Todopoderoso. A pesar de todas esas transgresiones doctrinales, el Sagrado Coran les concedio el titulo «Gente
del Libro» para otorgarles un estatus diferente al de los no musulmanes, ya que la Gente del Libro goza de
proteccion bajo la ley islamica (dhimmi) y no estd permitido hacerles dafio a menos que estén en guerra con
los musulmanes; ademas, el Estado islamico estd obligado a proteger sus vidas, su sangre y su honor, y esta
permitido comer su comida y casarse con sus mujeres; por lo tanto, pregunto: ;Por qué no deberian los sabianos
mandaicos tener un estatus similar al de los judios y los cristianos? Su libro sagrado se asemeja al Antiguo y
al Nuevo Testamento actuales. El investigador concluyd que los sabianos mandéos actuales se consideran
Gente del Libro, y poseen todos los derechos y obligaciones de la Gente del Libro. Tacharlos hoy en dia de
adoradores de las estrellas es injusto e inexacto. Este estudio es sin duda un recurso importante para los
investigadores que buscan comprender la realidad de los sabianos en su contexto contemporaneo.

Palabras clave: Interpretacion, Coran, sabianos, mandéos, Ginza Rabba, planetas.
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CrpykrypupoBanHoe Pe3iome:

Cabuu ynomuHarorcsi B CsienHoM KopaHe Tprkabl: JBa<Ibl B KOHTEKCTE IMOCIeNOBaTeNeH
OTKPOBEHHBIX PEJIMTUIl — HyJan3Ma, XpUCTHAHCTBA U HCJIaMa — U OJMH pa3 Hapsay ¢ 30poacTpuiliaMy H
SA3BIYHUKAMHK; OJHAKO YHOMHHAHHMS 3TH HE CONPOBOXKAAIOTCS HUKAKUMHU MOSCHEHUSIMU WM TIOAPOOHOCTIMHU
00 ux BepoBaHMsX. [103TOMy MyCyJIbMaHCKHE 3K3€Te€Thl M NPaBOBEIbl NBITAINCH JaTh UM OIpe]elIeHuE,
ONUpasich Ha paccKasbl TE€X, KTO KW MO COCEICTBY C HUMHM, BCTPEUAICS C HUMH WIIM CIBIIAI O HUX — B
YacTHOCTH, OT MyZAeeB W XpuctuaH. Wrak, kak cabum Obutn ompeznerneHsl B ceere CasmenHoro Kopana u
Ppa3JIMYHbIX UCITAMCKHUX ncTouHnkoB? K xakum BBIBOJIaM MMPULILIA MYCYJIbMaHCKHUEC YYC€HBIE OTHOCUTEIIbHO UX
BepoyueHusi? 1 kak cabum mpeacTaBisitoT ce0si CerojiHs, COrJIaCHO MX CBsilleHHOW KHure «['mH3a Pab6ax»?
CeroaHsa 0OBEKTUBHBIN MOIXOM K OI[EHKE Ca0HeB 3aKIII0UaeTCs B M3YUYCHUN X CBSIMIEHHOI KHUru. IlosTomy
MBI MOKEM O00O0MTH CTOpOHOf/'I MHOTHEC UCCJIICAOBAHUA, KOTOPLIC HE MPUILINA K JOCTOBCPHBIM BBIBOAAM; OOHU
KIaccu(UIMPYIOT UX KaK UyJEEB, APYTUe Ke HAa3bIBAIOT X HEBEPHBIMHU. [IaHHOE MCCICIOBAHUE MPOSCHSICT
3TOT BOMPOC M JIaeT OOBEKTUBHYIO OICHKY HMX BepoydueHHsa. B paboTe MCIONB30BaHBI OMMCATENBHBIN U
CPaBHHTENLHBIH METOABL. B Hell mpociiekeHbl KOPHH 3TOM CEKThI U MeCTa € pacceseHus, 3aTeM TIIATEeIbHO
MPOAHATM3UPOBAaHbl HEKOTOPBIE KIIIOYEBbIE TEKCTHl MX CBAIIEHHOM KHHTH W COIIOCTABJIICHBI C JaHHBIMU
Kopana. Yuratemro craHeT 04eBUIHO, HACKOJIBKO OJIM3KM OHH K MyCYJIbMaHaM B OJTHUX BOIIPOCAX M HACKOJIBKO
Jaleku OT HUX B Jpyrux. IloaToMy mnaHHOe HcCiieloBaHWE HMMEET OTPOMHOE 3HAueHHE ISl KaKZoro
MCCIeI0BaTes, CTPEMSIIIETOCs! 0OBEKTUBHO YCTAHOBUTH HCTHHY.

HccnenoBanne mokasano, YTO CaOMaHIbI, WJIM MaHJIEM — Kak MX dYalle BCEro Ha3blBaIOT, —
MIPENICTaBISIOT CO00M CaMOOBITHYIO TPYIITY JIOACH CO CBOEH HE3aBUCHUMOW PEITUTHO3HOW M ATHUYECKOH
HICHTUYHOCTBIO CPEIN MHOXKECTBaA pCHHFHﬁ, CCKT U OTHHUYCCKHUX TI'PYII, PAaCIIPOCTPAHCHHBIX B .HCBaHTe,
Hpake u mpuieraromux peruoHax. Mx mpucyrcrBue Ha 3emie Xanaanckoiu ([lajgecTmHa) BOCXOOUT K
noncinamckuM BpemeHaM. B 2000 roxy oHHM IepeBenu CBOIO CBANICHHYO KHUTY «I mH3a Pa®6a» Ha apaOckuit
SI3BIK C MaHHaﬁCKOFO — OZJHOT'O U3 TUAJICKTOB apaMeﬁCKOFO — W 3a4BUJIM, YTO OHA ABJIACTCA OTKPOBEHUEM OT
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Bora, maHHBIM HEKOTOPBIM U3 WX NMPOPOKOB, TakMM Kak Anam, Cet (ceiH Anama) u Moann Kpecturens. Onn
0co0eHHO BBICOKO uTAT MoanHa KpecTuTens, HOCKOIbKY OH SIBISETCS NX IIPOPOKOM, OOHOBHBIINM YUCHHE UX
penurun. «I'ua3a Pa66a» pazaeneHa Ha 1B€ 4acTH: MPaBYIO U JeBYI0. IIpaBast 9acTh COOEP)KUT AECBATHAIIAT
TJIaB: IIepBasi HAYMHACTCSA CO CJIOB «MOHOTEHM3M W 3allOBEIM», a JEBSITHAAIATas 3aKaHYMBACTCS CIOBAMHU
«ITorom». B neBoit yacTu TakkKe UMEETCS TPHU TJIABbI.

HccnenoBaTens 00HAPYKUT HEUTO, OTIMYAOLIEECS OT €ro NPEKHUX NPEACTaBICHHH, ecin He OyneT
HoJiaraTbcs Ha IIOCTOPOHHUE MCTOYHUKH, @ MPOYMTAET UX CBSIICHHYIO KHUT'Y Hanpsimyto. OH oOpereT Goiee
rIyOOKOe MOHMMAaHHE, YYUTHIBAsE M3MEHEHUs, IPOU3OLIE/IINE C MOCIEAOBATEIAMH, CEKTAMU M TEUCHUSIMHU
KaXJIOH peJurud. XpUCTHAHCTBO, IOXKaIyH, sBIseTcs HauOojiee SPKMM NPUMEPOM H3MEHEHWH,
MPOM3OLIE/IINX B UX BEPOBAHMAX U UAEsX, B oTiinune ot CesameHHoro KopaHna, kotopsiit Becemorymmii Amnax
rapaHTHPOBAJI COXPAaHUTh, CJHEJaB €ro HEMOJABEPKEHHBIM H3MEHEHHSAM M MaHHUIYJIAIUsIM. Bo3aMoixHO,
TOJIKOBATEJIHM ¥ UCTOPUKH OBLIIHM TPaBbl: OHU MUCAIH O CA0MSAX TO, YTO CJIBILIAIH MM YUTAJIH, HE 00paIasch K
HepBOHCTOYHNKAM. HeynuBuTensHo, 4To cabuu MOAU(HUIMPOBAIN M U3MEHSUIM CBOM BEPOBaHMS U OObIYaH,
0COOCHHO YYHWTBHIBAs, YTO OHH JKHJIM B cpele, O00raToil pasHOOOpa3HBIMH BEpOBaHUAMH, (GHUIOCODUIMH H
JOKTPHHAMHU: HCIIAMOM, XPUCTHAHCTBOM, UYIaH3MOM, 30p0OAaCTPU3MOM H APYTUMH BepoOHCIIOBeJaHIAMH. Ecin
MBI XOTUM TOHATh MX depe3 WX CBsmeHHylo KHuTY («['mH3a Pabba»), To MokeM 0OOOIIHMTH BEIBOIBI B
HECKOJIBKUX MyHKTaX:

- CoBpeMeHHbIE MaHAEHCKHE Ca0MaHIBl HE MOKJIOHSIOTCS W HE YTSAT IUIAHETHI, BOIIPEKHU TOMY, 4TO
OOBIYHO CYMTAETCSl O HUX M YacTO YNOMHHAETCS B HAIllEeM HCIAMCKOM HacjequH, OCOOCHHO B KHHrax IO
9K3€reTUKe, FOPUCIPYIEHIUU U UCTOPUU.

- CpslieHHas KHWTa MaHJAEEB NpH3bIBaeT K NokioHeHHio Exnnomy m EguncTBeHHOMY bory u
3alpeInacT MOKIOHEHHE caTaHe, IIaHeTaM, a TaK)Ke MMOKJIOHEHNE COOCTBEHHBIM JKENaHUsAM.

- Monoteuswm B «I'uH3a Pab6a» He CTOJIb YKCT, KaK B HCIaMe; CKOpee, OH OKYTaH HEOHO3HAYHOCTHIO
Y IMyTaHULEH.

- Manpeiickue cabuu BepAT B CYIIECTB (JyXOBHBIE CHJIBI), KOTOPBIX HET B JPYTUX PEIUTHAX,
Ha3bIBAEMBIX «ATapHUHH», KOTOPBIM, KaK YTBEp)KIAeTCs, NMPHHAIICKHUT IOYTH aOCOIIOTHAs BIACTh Haj
BCEJICHHOH, 32 MCKJIIOYEHHEM HEKOTOPBIX yKa3aHHH Ha TO, 4TO ATapHHMH JNEHCTBYIOT HO OOXXECTBEHHOMY
TIOBEJICHHIO.

- Ilo mx MHEHHWIO, YeJIOBEK HECET OTBETCTBEHHOCTh 3a CBOM IIOCTYNKH, YTO BJICUET 3a COOOM
BO3HArpak/JieHUe 1 HaKa3aHUe B 3arpoOHOI XKHU3HU.

Mpbl 3HaeM, 4TO BEpOBaHHUS MYJE€EB M XPUCTHAH HE MEHEE CHJIbHO OTKJIOHWIMCH OT YHCTOTO
MOHOTEM3Ma, YEM BEpPOBAHUS MAaHJEEB: Halpumep, oHM cuuTaroT E3apy um Mucyca ceiHOBbsiMu bora,
MPUMUCHIBAIOT AJlIaxy TaKHe HECOBEPIICHHbIC KayeCTBA, KaK CKYNMOCTh M OCAHOCTh, M HE MPHU3HAIOT
Myxammana NmpopoKkoM M IociIaHHUKOM Bcemorymero Ammaxa. HecMoTps Ha Bce 3TH JOKTpUHAIbHBIC
orcryuieHus, CesmenHslii Kopan npucsomn um 3Banue «Jlronu KuHurmy, 4roObl NMPUCBOMTH MM CTaTycC,
OTJIMYHBIM OT cTaTyca HEMYCYJIbMaH, MOCKONbKY Jlronn KHUrM HaxoasaTes Moj 3alIuTONd UCIaMCKOTO MpaBa
(IXVMMMH) ¥ TIPUYUHATH UM BpEeJ HE JOITyCKAeTCs, €CIM TOJBKO OHH HE HAaXOISATCS B COCTOSHHUH BOWHBI C
MyCyJIbMaHaMH{, a HWCIAMCKOE TOCYIapCTBO OOS3aHO 3alllWIIATh WX JKU3Hb, KPOBb WM UECTh; MPH 3TOM
paspemraercs yrmorpeOiaTe WX MUY M BCTYHaTh B Opak ¢ WX keHIWHaMu. WTak, s crpammBaro: [Touemy
MaHIeU-caOuaHIbl He JOJDKHBI UMETh CTaTyC, aHAJIOTUYHBIN CTaTyCy WyHIeeB W XpucThuaH? VX cBsmeHHas
KHWTa HamoMHHAaeT coBpeMmeHHble Berxuit m Hoswiii 3aBersl. MccnemoBarenb HpUIIEN K BBIBOAY, YTO
MaHJIeiCKe CcaOuaHIBl CEeTOJHS CUHMTAIOTCA <«JIoAbMU KHUTH», OO0NajarolMMH BCEMH TpaBaMH U
obs3aHHOCTAMU «JTtoelt Kaurn». Ha3piBaTh nX ceroaHs «MOKJIOHHUKAMHU 3BE3/]» HECTIPABEIMBO U HETOYHO.
JlaHHOE uccrieoBaHue JAEUCTBUTEIBHO SIBISETCS BaXKHBIM HUCTOYHUKOM JUISl YUEHBIX, CTPEMAILIUXCS MOHAThH
pearbHOCTh CAOMaHIEB B UX COBPEMEHHOM KOHTEKCTE.

KuioueBble ciioBa: TonkoBanue, KopaH, cabuaniiel, Mmanaeinsl, [ ma3a Pa66a, mmaHeTsl.
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Yapilandirilmis Ozet:

Sabiilerden Kur’an-1 Kerim’de ii¢ defa s6z edilmistir. Bunlarin ikisinde Yahudilik, Hristiyanlik ve
Islam gibi semavi dinlerin mensuplariyla birlikte, birinde ise Mecisiler ve miisriklerle beraber anilmiglardir.
Ancak Kur’an-1 Kerim’de Sabiilerin inanglari, ibadetleri ve dini esaslar1 hakkinda ayrintili bir agiklama
yapilmamistir. Bu durum, tarih boyunca miifessirlerin ve fakihlerin Sabiilerin kimligi ve dini statiisii hakkinda
farkli goriisler ileri siirmelerine yol agmustir. S6z konusu goriislerin 6nemli bir kismi, Sabiilerle ayni bolgelerde
yasayan, onlarla karsilasan veya onlar hakkinda bilgi sahibi olan kimselerden aktarilan rivayetlere
dayanmaktadir. Bazi alimler ise onlar1 bizzat gozlemleyerek degerlendirmelerde bulunmuslardir. Bu nedenle
Sabiilerin kimligi hakkinda ortaya g¢ikan farkli goriislerin, onlarm kendi dini kaynaklarinin yeterince
incelenmemesiyle de iligkili oldugu anlagilmaktadir. Bu aragtirmanin amaci, Sabiilerin Kur’an-1 Kerim ve
cesitli Islami kaynaklarda nasil tanimlandigini, Alimlerin mevcut bilgiler dogrultusunda onlar hakkinda hangi
hiikme ulagtigim1 ve gilinimiizde Sabiilerin kendilerini kutsal kitaplart Kenzd Rabbd iizerinden nasil
tanimladiklarm1 ortaya koymaktir. Ayrica arastirmada, onlarin giiniimiizdeki inanglarmin kendi kutsal
metinleri tizerinden incelenmesi, yildizlara tapma iddiasinin degerlendirilmesi ve Ehl-i Kitap kapsaminda
degerlendirilip degerlendirilemeyecekleri meselesinin ele alinmasi amaglanmaktadir.

Arastirmada betimleyici ve karsilastirmali yontem kullamlmstir. Oncelikle Sabiilerin tarihi
kokenleri, ortaya g¢iktiklari cografya ve giiniimiizdeki dini kimlikleri ele alinmis; ardindan kutsal kitaplar
Kenzd Rabbd dogrudan incelenmistir. Kenza Rabba’da yer alan Allah, yaratilig, peygamberlik, insan, ahiret,
seytan, yildizlar ve diger varliklarla ilgili inanglar tespit edilmis ve bunlar Kur’an-1 Kerim’deki ilgili ifadelerle
karsilastirilmistir. Bunun yaninda klasik tefsir, fikih ve tarih kaynaklarinda Sabiiler hakkinda aktarilan bilgiler
degerlendirilerek ge¢misteki Sabii tasavvuru ile giiniimiizdeki dini kimlikleri arasindaki farkliliklarin sebepleri
arastirilmistir. Calismada, herhangi bir dinf toplulugun kimligini belirlemede yalnizca dis kaynaklarda yer alan
bilgilerin yeterli olmayacag, toplulugun kendi temel kaynaklarinin da dogrudan incelenmesi gerektigi kabul
edilmistir. Ayrica dinlerin ve mezheplerin tarih boyunca i¢inde bulunduklar1 sosyal, kiiltiirel ve diisiinsel
cevreden etkilenerek bazi1 degisimler gecirebildikleri dikkate alinmistir. Bu nedenle klasik donem miifessir ve
tarih¢ilerinin Sabiiler hakkinda aktardiklari bilgilerin kendi donemlerinin sartlar igerisinde degerlendirilmesi
gerektigi goz oniinde bulundurulmustur.

Aragtirma sonucunda Sabiflerin veya giiniimiizde daha yaygin kullanilan adlandirmayla
Mandeanlarin, ¢evrelerinde bulunan diger dini ve etnik topluluklardan farkli, kendine 6zgii ve bagimsiz bir
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dini kimlige sahip olduklar1 goriilmiistiir. Tarihi varliklarinin islim oncesi dénemlere kadar uzandigi ve
kokenlerinin Kenan diyari, yani Filistin ile iligkilendirildigi anlagilmaktadir. Mandeanlar, 2000 yilinda kutsal
kitaplar1 Kenzd Rabbdy: Arami dilinin bir kolu olan Mandeancadan Arapcaya terciime etmislerdir. Onlara gére
bu eser, basta Adem, Sit ve Yahy4 olmak iizere bazi peygamberlere Allah tarafindan gonderilen vahiylerden
olusmaktadir. Ozellikle Yahya, dini 6gretilerini yenileyen peygamberleri olarak &zel bir konuma sahiptir ve
Mandeanlar ona biiyilk 6nem vermektedirler. Kenzd Rabba, Sag ve Sol olmak iizere iki ana boliimden
olugsmakta; Sag boliim on dokuz, Sol boliim ise ii¢ kitaptan meydana gelmektedir. Kutsal metnin dogrudan
incelenmesi, giiniimiizde Sabil Mandeanlarin yildizlara tapmadiklarmi ve onlarn1 kutsamadiklarim
gostermektedir. Bu sonug, 6zellikle Islami literatiirde yayginlasan “yildizlara tapanlar” seklindeki nitelemenin
yeniden degerlendirilmesini gerekli kilmaktadir. Kenza Rabba, tek ve essiz olan Allah’a ibadet etmeye
cagirmakta; seytana, yildizlara ve nefsin arzularina kulluk etmeyi yasaklamaktadir. Bununla birlikte Kenza
Rabba’daki tevhid anlayisi, Islam’daki tevhid anlayis1 kadar acik ve saf degildir; baz1 yonleriyle kapalhilik ve
belirsizlik icermektedir. Mandeanlar ayrica “Usriyin” olarak adlandirilan ve evrende tasarrufta bulunan bazi
varliklarin mevcudiyetine inanmaktadirlar. Bu varliklarin tasarruflarinin neredeyse mutlak bir nitelige sahip
oldugu anlagilmakla birlikte, bunun Allah tarafindan verilen bir yetkiye dayandigina isaret eden ifadeler de
bulunmaktadir. Mandean inancinda insan sorumlu ve yiikiimli bir varlik olup kendi fiillerinden hesaba
cekilmekte ve ahirette miikafat veya ceza ile karsilasmaktadir.

Yahudilik ve Hristiyanligin inanglarinda saf tevhid anlayigindan uzaklasan unsurlar bulunmasina
ragmen Kur’an-1 Kerim’in onlar1 Ehl-i Kitap olarak nitelendirmesi, Sabiilerin dini statiisiiniin degerlendirilmesi
acisindan 6nemli bir karsilagtirma imkani sunmaktadir. Yahudilerin ve Hristiyanlarin bazi inanglarinin tevhid
anlayisindan uzaklasmasina, Uzeyir ve Isa’nin Allah’m oglu olarak kabul edilmesine, Allah’a noksanlik ifade
eden bazi sifatlarin nispet edilmesine ve Hz. Muhammed’in peygamberliginin kabul edilmemesine ragmen
Ehl-i Kitap sayilmalar1 dikkate alindiginda, kutsal bir kitaba sahip olduklarini kabul eden ve kendilerini vahye
dayali bir dinin mensuplar1 olarak gdren Sabii Mandeanlarin da Ehl-i Kitap kapsaminda degerlendirilmesi
meselesi 6nem kazanmaktadir. Arastirmada ulasilan kanaate gore glinlimiizde Sabii Mandeanlarin Ehl-i Kitap
kapsaminda degerlendirilmesi daha isabetli goriinmektedir. Buna gore onlarin da Ehl-i Kitap i¢in s6z konusu
olan hak ve yilikiimliiliikler gercevesinde degerlendirilmesi miimkiindiir. Dolayisiyla Sabii Mandeanlar1
giiniimiizde “yildizlara tapanlar” seklinde nitelemek, onlarin kendi kutsal metinlerini, giiniimiizdeki inan¢larimi
ve dini kimliklerini yeterince dikkate almayan bir yaklasim olacaktir. Bu yaklasim, tarihi kaynaklarda aktarilan
bilgiler ile Sabiilerin giiniimiizdeki gerceklikleri arasindaki farkliligi g6z ard: etmektedir. Sonug olarak
¢alisma, Sabii Mandeanlarin giiniimiizdeki dini kimliginin ve inanglarinin kendi kutsal metinleri temelinde
daha dogru anlagilmasina katki saglamakta; Sabiilerin Ehl-i Kitap statiisiine iliskin tartigmaya karsilagtirmali
ve objektif bir bakig a¢isi sunmaktadir. Bu yoniiyle arastirmanin, Sabiilerin tarihi ve ¢agdas kimligini,
inanglarmi ve kutsal metinlerini inceleyen arastirmacilar igin onemli bir bagvuru kaynagi olusturacagi
distiniilmektedir.

Anahtar Kelimeler: Tefsir, Kur’an, Sabiiler, Mandeanlar, Kenza Rabba, Yildizlar.

Turkish Studies — Comparative Religious Studies, 21(3)



The Reality of the Sabians between the Holy Qur’an and Their Sacred Book: Kinza Rba 5511

< Turkish Studies - Comparative Religious Studies f‘s

ANKARA SCIENCE

www.turkishstudies.net/religion eISSN: 2667-5544 UNITVERSITY
The Reality of the Sabians between the Holy Qur’an and Their Sacred Book: Kinza Rba

Introduction

The Sabians, as they exist in reality, constitute a distinct human community with an
independent religious and ethnic identity among the numerous religions, sects, and ethnic groups that
have inhabited the Levant, Iraq, and the surrounding regions. Their presence in the region predates
Islam. This assertion does not contradict the statement made by a Sabian researcher that “the
Mandaean Sabians are neither a distinct ethnic group nor a particular nationality; rather, they are a
religious belief followed by some inhabitants of the Arabian Peninsula and its surrounding areas
before Islam, just as other religions spread throughout those regions before the emergence of Islam”
(Marani, 1981, p. 71). The Sabians are mentioned three times in the Holy Qur’an, which indicates
that the Qur’an accords them particular attention. They are mentioned in the context of other
adherents of revealed religions, namely Judaism, Christianity, and Islam. Qur’anic exegetes
examined these verses and sought to determine who the Sabians were. Their views consequently
varied, and their interpretations differed regarding the identity and religious status of the Sabians.
Some considered them unbelievers, while others regarded them as People of the Book, like the Jews
and Christians, on the grounds that they possessed a revealed scripture and followed a prophet. In
most cases, exegetes relied on reports they had heard or read about the Sabians, as well as accounts
transmitted by people who had interacted with them. In 2000, their sacred scripture, the Ginza Rba,
was translated into Arabic from Mandaic, a branch of Aramaic. The Sabians claim that it is their
sacred scripture, consisting of divine revelation sent by God to some of His prophets, including
Adam, Seth son of Adam, and John the Baptist. They accord John the Baptist particular reverence
and attention, regarding him as We obtained a copy of their scripture through one of their scholars,
who presented it as their sacred book. I therefore undertook to read it and compare its contents with
what is stated in the Holy Qur’an in order to identify the points of convergence and divergence
between the two texts. The aim was ultimately to reach a scholarly conclusion regarding their
religious status: whether the Sabians should be regarded as among the People of the Book or not.

1. The Sabians: Definition and History

The novel Deyndar is one of the first Zazaki novels. The author of the novel, published in
2014, is Hesen Dilawer Dérsim. The 140-pages novel was published by Vate Publishing House
(Wesanxaneyé€ Vateyl). Dérsim, whose real name is Hasan Alkis, is one of the authors writing works
in Zazaki. One of the most striking aspects of the novel is that it includes elements of folklore and
folk literature. Folk narratives, social rituals, folk beliefs, and various

The name Sabians is derived from the root s-b-" (1 & u2). Some lexicographers have argued
that the term is Arabic in origin and derives from the meaning of departure or leaving. Thus, the
expression saba’a fulan ‘an dinihi means that a person abandoned or departed from his religion.
However, the more plausible and generally preferred view is that the term is of Aramaic origin,
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derived from saba, meaning “to baptize,” “to immerse,” or “to plunge into water.” Accordingly, a
Sabian is one who has undergone immersion or baptism in water. This view is supported by Gospel
traditions stating that the Prophet John—peace be upon him—was baptized in water, hence his
designation as John the Baptist. The Sabians today maintain that they are followers of the Prophet
John—peace be upon him (Shinasi, 1995, p. 110). However, their sacred scripture, the Ginza Rba,
does not refer to his sacred followers as Sabians; rather, it designates them as Nasoraeans and
Muslims. It should also be noted that the concept of prophethood among the Sabians is somewhat
ambiguous. John is described in their tradition by numerous titles and attributes, except that of
“prophet,” such as “the Father,” “the Chosen Teacher,” and “the Great Elder” (al-Khayyun, 2007, p.
33). It has also been suggested that they followed the religion of Sabi’ ibn Adam (Sabi’, son of
Adam), and that the term may be pronounced in a shortened form as a/-Sabiin. This reading is
attributed to Nafi‘ (al-Fayytmi, n.d., 1/454).

1.1. The Designation of the Sabians as Mandaeans

The term Mandaeans is the most widespread and commonly used designation for the
Sabians. In many contexts, the term “Sabians” is omitted altogether, and they are simply referred to
as “Mandaeans.” The word is of Aramaic origin and consists of two components: the first, manda,
meaning “knowledge” or “gnosis,” and the second, -7, which functions as a nisba suffix. Accordingly,
Mandaean denotes one who possesses divine knowledge, awareness, and understanding (Birnci,
1997, p. 50). As for the Arabic usage of the word saba ‘a, when pronounced with the hamza, it means
“to emerge” or “to depart,” as in the expression saba at al-nujiim, meaning “the stars emerged.”
When the hamza is omitted, however, the term conveys the meaning of inclining or turning toward
something. Thus, in Arabic usage, a Sabi’ is one who has departed from his religion and turned
toward another religion. For this reason, the unbelievers of Mecca reportedly said of the Prophet
Muhammad—peace and blessings be upon him and his family “Muhammad has become a Sabi’”
(al-Razi, 1420 AH, 3/536). Al-Shahrastani referred to them as the “Harranian Sabians,” in reference
to Harran, the region in which they lived in Mesopotamia (al-Shahrastant, 1421 AH, 2/55). It is
perhaps more appropriate, however, to assume that there is no etymological relationship between the
Arabic and Aramaic roots; rather, the two terms may have developed independently and are used to
convey different meanings.

1.2. Areas of Settlement

Researchers have differed regarding the original homeland of the Sabians. However, Sabian
historical writings, as well as European studies that have acknowledged their historical accounts,
indicate that the Sabians’ earliest homeland was the land of Canaan—Palestine. They subsequently
moved northward to Harran, a town near the province of Urfa. Several centuries later, they migrated
to the Mesopotamian region, encompassing Iraq and southwestern Iran, seeking refuge from the
persecution of the Jews. This account is supported by archaeological evidence, including coins and
dishes bearing Mandaic inscriptions and prayers dating back to approximately 150 CE (Marani, 1981,
p. 63; Shinasi, 1995, pp. 18-19). Today, however, the presence of the Sabians is largely confined to
Iraq and Iran (A Group of Authors, The Islamic Encyclopedia, 3rd ed., 2/731).

1.3. The Sects of the Sabians and Those That Have Survived

A study of the Islamic heritage in general reveals considerable disagreement concerning the
number of Sabian sects and the beliefs held by each of them. It also reveals the changes that occurred
within individual sects as a result of their interaction with the circumstances of time and place.
Perhaps the scholars who had direct contact with the Sabians, particularly those who lived in their
vicinity, were more accurate in describing and identifying them. Among such scholars was al-Razi,
who states: “Among the Sabians are people who maintain that the governors and creators of this
world are these seven planets; thus, they are worshippers of the planets. When God sent Abraham,
people were following the religion of the Sabians. Abraham therefore demonstrated the created
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nature of the planets, as God Almighty relates in His saying: ‘I do not love those that set’ [Al-An‘am,
6:76]” (al-Razi, I tigadat, p. 90).

Al-Razi1 then explains how this belief developed from the direct worship of planets and stars
into the worship of representations or structures that they constructed. They would resort to these
representations for worship when the planets and stars set. He states: “Know that the worship of idols
emerged later than this religion, for they used to worship the stars when they appeared. When they
wished to worship them at their setting, they had no alternative but to fashion representations and
images of the planets. Thus, they made idols and devoted themselves to worshipping them; from this
developed the worship of the planets” (al-Razi, [ tigadat, p. 90).

As for Shams al-Din al-Dimashdi (d. 727 AH), he divided the Sabians into two groups. He
states: “The Sabians are of two categories: the first are those who believe in the hayakil [celestial
structures], and they are the worshippers of the planets; the second are those who believe in physical
forms and entities, and they are the worshippers of idols ... Among the Sabians are also those who
believe that the worship of the planets is obligatory because of their revolutions; these are the
proponents of cosmic cycles and periods. They maintain that the object of worship is both one and
many. Its oneness and unity pertain to its essence and pre-eternity, whereas its multiplicity arises
because it becomes multiple in the form of particular entities, according to visual perception” (al-
Husni, 1983, p. 20).

Ibn Khaldiin (d. 808 AH) was perhaps one of the historians who discussed the Sabian sects
and the beliefs of each group in the greatest detail. He refers to their relationship with the Hunafa’,
the group that believed in the prophethood of Abraham—peace be upon him—stating:

The Sabians are those who believe in the hayakil [celestial structures], the heavenly lords,
and earthly idols, and who deny prophethood. They are divided into various groups, and between
them and the Hunafa’ there were debates and devastating wars. From their doctrines emerged the
wisdom of Malta. Among them are the adherents of spiritual beings, who worship the planets and
the idols fashioned in their likeness.

As for the Hunafa’, they maintain that spiritual entities may exist potentially or actually. That
which exists potentially requires that which exists actually. They affirm the prophethood of Abraham
and consider him to have belonged to their group. They consist of several factions, including the
Kazimiyya, followers of Kazim ibn Tarih, who maintained that the truth lies between the religious
laws of Idris, Noah, and Abraham.

Among them are the Baydaniyya, followers of Baydan al-Asghar, who held that one should
believe in the prophethood of whoever understands the spiritual world, and that prophethood is one
of the divine mysteries. There are also the Qaynaniyya, followers of Qaynan ibn Arfakhshadh, who
affirmed the prophethood of Noah.

There are also the adherents of the hayakil, who regard the sun as the god of every god. And
there are the Harranians, who maintain that the object of worship is one in essence but multiple in
particular manifestations according to visual perception. These are the seven governing entities
among the planets, together with the virtuous, knowledgeable, and excellent earthly entities” (al-
Husni, 1983, p. 21). Accordingly, the Sabian sects may be broadly summarized into four groups:

o The adherents of spiritual beings (4shab al-Rithaniyyat).
e The adherents of celestial structures (Ashab al-Hayakil).
e The adherents of physical entities or representations (Ashab al-Ashkhas).

e The adherents of incarnation or indwelling (4shab al-Hulil).
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Contemporary studies, however, provide a picture of the Sabians that appears to be closer to
their historical reality. The English orientalist and author of The Mandaeans, who lived among them
for nearly a quarter of a century, states: “The early pagan practices continued to survive among them
until a relatively late period of the Islamic era. It has been suggested that they adopted the name
Sabians in order to benefit from the tolerance that Islam extended to the People of the Book ... They
describe God as transcendent and free from every imperfection, employing negative formulations
rather than positive ones in describing Him; that is, they say that He is unlimited, invisible, does not
err, and is not unjust” (Lady Drower, Translators’ Introduction, 2006, p. 15). Shinasi Giindiiz
distinguishes between the Sabians of Harran and the Sabians of southern Mesopotamia. According
to him, the former worshipped planets and idols, whereas the latter avoided such forms of worship
(Shinasi, 1995, p. 9). Perhaps this influence has also spread to the Ismailis; after all, the number
seven is sacred in Ismaili belief as well. (Cetinkaya, 2026, pp. 168, 188). We shall not pursue the
discussion of their various sects in greater detail. Instead, we will return to the Holy Qur’an to
examine what Qur’anic exegetes and jurists have said about them. We will then proceed to examine
their sacred scripture, the Ginza Rba, in order to determine which of these sects has survived to the
present day.

2. The Sabians in the Holy Qur’an and Islamic Heritage

2.1. The Qur’anic Context in Which the Sabians Are Mentioned and the Views of
Exegetes and Jurists

The Sabians are mentioned three times in the Holy Qur’an: God Almighty says: “Indeed,
those who believe, those who are Jews, the Christians, and the Sabians—whoever believes in God
and the Last Day and does righteous deeds—shall have their reward with their Lord; no fear shall
come upon them, nor shall they grieve” [Al-Baqarah, 2:62].

He also says: “Indeed, those who believe, those who are Jews, the Sabians, and the
Christians—whoever believes in God and the Last Day and does righteous deeds—there shall be no
fear concerning them, nor shall they grieve” [Al-Ma’idah, 5:69].

And He says: “Indeed, those who believe, those who are Jews, the Sabians, the Christians,
the Magians, and those who associate others with God—God will judge between them on the Day of
Resurrection. Indeed, God is Witness over all things” [Al-Hajj, 22:17].

Exegetes devoted considerable attention to these verses, to the extent that they have been
regarded as examples of mutashabih lafzi (verbal similarity). Consequently, scholars differed
regarding what is intended by them. The verses in Suirat al-Baqarah and Strat al-Ma’idah mention
the followers of the revealed religions: “those who believe”—who, according to the majority of
exegetes, are the Muslims “those who are Jews,” “the Christians,” and “the Sabians,” followed by
the qualification “whoever believes in God and the Last Day and does righteous deeds.” In Stirat al-
Hajj, however, “the Magians” and “those who associate others with God” are also mentioned. There
are undoubtedly some interpretations that are remote from the correct meaning and involve evident
forced reasoning. In the present study, however, we shall confine ourselves to the more plausible and
acceptable views and set aside weak and fabricated reports.

The Verse of Siirat al-Baqarah: Examining the occasion of revelation of the verse in Strat
al-Baqarah provides greater clarity regarding its intended meaning. It is authentically reported that
Salman al-Farist—may God be pleased with him—said: “I asked the Prophet—peace and blessings
be upon him—about the people of a religion with whom I had lived, and I mentioned their prayers
and worship. Then the following verse was revealed: ‘Indeed, those who believe, those who are Jews,
the Christians, and the Sabians—whoever believes in God and the Last Day and does righteous deeds
....7 (Ibn Ab1 Hatim, 1419 AH, vol. 1, p. 126). This is also the view attributed to al-Suddi, who stated:
“This verse was revealed concerning the companions of Salman al-Farisi. While he was speaking
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with the Prophet—peace and blessings be upon him—he mentioned his companions and informed
him about them. He said: ‘They used to fast and pray, believe in you, and testify that you would be
sent as a prophet.”” (Ibn Kathir, 1998, 1/182). Thereupon, God revealed this verse: “Indeed, those
who believe, those who are Jews” He then stated: “The faith of the Jews consisted in whoever adhered
to the Torah and the tradition of Moses until Jesus came. When Jesus came, whoever among them
adhered to the Torah and followed the tradition of Moses, refusing to abandon it and refusing to
follow Jesus, was doomed. The faith of the Christians consisted in whoever among them adhered to
the Gospel and the laws of Jesus being a believer whose faith was accepted until Muhammad—peace
and blessings be upon himcame. Whoever among them did not follow Muhammad—peace and
blessings be upon himand did not abandon what he had followed of the tradition of Jesus and the
Gospel was doomed.” Ibn Abi Hatim stated: “A similar report has been narrated from Sa‘1d ibn
Jubayr” (Ibn Ab1 Hatim, 1419 AH, vol. 1, p. 127). Thus, it becomes evident that the authentic reports
agree that those who belonged to the remnants of the earlier People of the Book before their alteration
and distortion were in a state of righteousness. They are not among the inhabitants of Hell; rather,
they have their reward with their Lord, and no fear shall come upon them, nor shall they grieve
(Farhat, n.d., p. 35).

The Verse of Suirat al-Ma’idah: In this strah, the same four religious groups mentioned in
Strat al-Baqarah are referred to. However, the Sabians are mentioned in the nominative form, al-
Sabi’in, rather than the accusative form, a/-Sabi’in, and they are also mentioned before the
Christians. Exegetes and linguists adopted various approaches in explaining the grammatical reason
for this nominative construction. Most of these explanations, however, are weak, while some involve
evident grammatical contrivance. Perhaps the position adopted by al-Akhfash and al-Mubarrad is
closest to the correct interpretation. They held that the predicate of inna is omitted and understood
from what follows, and that the nominative form al-Sabi’iin occurs after the sentence has been
completed and the noun and predicate of inna have been concluded. This is the interpretation
preferred by al-Jamal in his marginal commentary on Tafsir al-Jalalayn, where he states: “His
saying, ‘Indeed, those who believe,” means: true belief, not hypocrisy. The predicate of inna is
omitted, its implied meaning being: ‘there shall be no fear concerning them, nor shall they grieve,’
as indicated by what is explicitly mentioned. His saying, ‘those who are Jews’ is a subject, with the
waw serving either to coordinate sentences or to indicate resumption. His saying, ‘the Sabians and
the Christians’ is coordinated with the subject. His saying, ‘there shall be no fear concerning them
...” 1s the predicate of the three subjects” (al-Jamal, 2018, vol. 2, p. 253). Accordingly, the verse may
be understood as follows: those who believe—namely, the community of Muhammad—peace and
blessings be upon him—shall have no fear concerning them, nor shall they grieve. Likewise, those
among the Jews, Sabians, and Christians who believed, meaning that they entered Islam and followed
its laws, shall have no fear concerning them, nor shall they grieve. In this interpretation, the verse
contains an exhortation to these religious communities to hasten to enter Islam. Therefore, it may be
stated, as Farhat argues, that the verse in Surat al-Baqarah speaks about the three religious
communities that existed before the mission of the Prophet—peace and blessings be upon him. It
therefore constitutes a report concerning the state of the followers of these religions before Islam, a
conclusion supported by the occasion of revelation. As for the verse in Surat al-Ma’idah, it concerns
the followers of these three religious communities after the advent of Islam, as is evident from its
context (Farhat, n.d., p. 41).

The Verse of Siirat al-Hajj: The verse in Sirat al-Hajj is concerned specifically with the
Day of Resurrection. For this reason, two additional groups are added to the four groups mentioned
elsewhere: “the Magians” and “those who associate others with God.” Accordingly, the phrase
“whoever believes in God and the Last Day” is not mentioned in this verse, because belief in God
and the Last Day cannot be considered in the same manner on the Day of Resurrection. Moreover,
the Day of Resurrection is the day of judgment and distinction between all creatures, and all human
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beings are encompassed by these six groups. Farhat states: “What becomes apparent to us from all
that has preceded is that the believers among this community, those who followed Judaism and
Christianity before Islam and before their religions were altered and changed, and those who
followed the religion of the monotheistic Sabians before they came to know polytheism and false
doctrines—all of these shall have their reward with their Lord, and no fear shall come upon them,
nor shall they grieve, provided that they sought certain and sound belief and followed it with
righteous deeds. Mere affiliation with these religious communities is not sufficient for salvation
before God if the person affiliated with them does not fulfill their requirements in practical reality. It
must likewise be noted that the reward from God and salvation for the adherents of the three religious
communities applies only to those who preceded the advent of Islam. After the advent of Islam,
however, nothing is accepted from the adherents of these religions except entering Islam, because
Islam is regarded as abrogating what preceded it, particularly since the earlier religions underwent
alteration, distortion, and modification” (Farhat, n.d., p. 41).

2.2. The Sabians According to the Qur’anic Exegetes

The Qur’anic exegetes differed considerably in their understanding of the true identity of the
Sabians. Their views were largely based on reports and accounts transmitted by those who had read
about them, heard of them, or lived in their vicinity. Had they carefully considered the Qur’anic
context in which the Sabians are mentioned, their conclusions might have been different from those
they put forward God knows best. Ibn Kathir cited a number of opinions attributed to their respective
proponents and then concluded by identifying what he considered the most plausible view. He states:
“The most apparent of these opinions—God knows best—is the view of Mujahid and those who
followed him, as well as Wahb ibn Munabbih: that they were a people who followed neither the
religion of the Jews, nor that of the Christians, nor that of the Magians, nor that of the polytheists.
Rather, they remained upon their natural disposition (fitrah), without having an established religion
that they followed and adhered to ... Some have said: ‘The Sabians are those to whom the call of no
prophet had reached.” And God knows best” (Ibn Kathir, 1998, vol. 1, pp. 183—184). Sayyid Qutb
adopted a distinctive position in his exegesis, stating: “The more plausible view is that they were that
group of Arab polytheists before the Prophet’s mission who had become doubtful about the religion
of their people and their worship of idols. They therefore sought for themselves a creed that they
could accept and ultimately arrived at monotheism” (Sayyid Qutb, 1972, p. 941).

2.3. The Legal Status of the Sabians According to the Jurists

Given the ambiguity and complexity surrounding the issue of the Sabians, considerable
disagreement arose among Muslim jurists concerning their legal and religious status. Their views
may be summarized into four positions: The first position: The Sabians are among the People of the
Book. This is attributed to Abii Han1fah and Ahmad. The second position: The Sabians are not among
the People of the Book. This is the position attributed to al-Qurtubt among the Malikis, as well as to
Abii Hanifah and Muhammad, the two principal disciples of Abii Hanifah. Abt al-Hasan al-Karkht
explained the reason for the disagreement between Abi Hanifah and his two disciples by stating:
“The Sabians whom Abu Hanifah considers to be among the People of the Book are those who
profess the religion of Christ and read the Gospel. As for the Sabians who worship the planets, they
are not considered People of the Book according to all of them. The third position: This is the position
of the Shafi‘1s, who expressed reservations concerning their status. Al-Nawaw stated: “The position
of the school is that if they differ from the Christians regarding the fundamental principles of their
religion, then they are not considered Christians; otherwise, they are considered among them. The
fourth position: The Sabians consist of two groups. The first are the Harranian Sabians, who
worshipped the planets and existed during the time of Abraham—peace be upon him—and are not
considered People of the Book. The second group resembles the Christians and was found in the
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regions of Kaskar and Iraq; these are considered People of the Book (Ibn ‘Abidin, 1966, 3/46; al-
Qurtubi, 1964, 1/434; al-Nawawi, 1991, 10/305; Ibn Qudamah, 1997, 13/203).

In the modern period, despite the development of means of communication and the
increasing ease of access to information and historical knowledge, this understanding of the Sabians
has remained prevalent in Islamic scholarly circles. Thus, al-Mawsii ‘ah al-Muyassarah states,
concerning Mandaeism: “It is the only surviving sect of the Sabians today. Its adherents regard
John—peace be upon him—as their prophet. They venerate the planets and stars and hold them in
high esteem. Orientation toward the North Pole, as well as baptism in flowing water, are among the
most important features of this religion. Most Muslim jurists permit the collection of the jizya from
its adherents, treating them in the same manner as the People of the Book, namely the Jews and
Christians” (A Group of Authors—International Islamic Youth League, 1420 AH, 2/714). Among
the Twelver Shi‘a, a legal ruling issued by the religious authority ‘Alr al-Sistan1 concerning the
permissibility of a Muslim marrying a Sabian woman state: “The true nature of their religion has not
been established for us. It may be said that they are of two categories: some are the Harranian Sabians,
who are among the polytheists, and therefore it is not permissible to marry them; others are the
Mandaean Sabians, who are a group of Christians and thus subject to the same ruling as Christians.
If this is established, then the ruling is as stated. Otherwise, it is obligatory, as a matter of precaution,
to refrain from [marrying them] altogether” (al-Sistani, 1445 AH, vol. 3, issue 206). In view of this
substantial disagreement among the jurists, and before them among the Qur’anic exegetes, the
researcher must weigh the competing positions and adopt the most convincing view, ultimately
reaching a definitive conclusion concerning the religious status of this community: Are the Sabians
among the People of the Book, in which case the legal rulings applicable to the People of the Book
would also apply to them? Or are they not among the People of the Book, in which case they would
be subject to the legal ruling applicable to unbelievers? This study will address this fundamental
question after presenting the beliefs and doctrines of the Sabians through an examination of their
sacred scripture, the Ginza Rba.

3. The Sacred Scripture Ginza Rba

The term Ginza Rba, with a softened pronunciation of the initial kaf, intermediate between
the fully articulated kaf and the Arabic jim, means “the Great Treasure.” There is no doubt that the
Sabians possess other scriptures besides the Ginza Rba. They believe that these books constitute
divine revelation sent down by God Almighty to some of His prophets, including Adam, followed
by Seth, son of Adam (Shitil), Shem, son of Noah, and finally John, son of Zechariah. John is
regarded by them as the great teacher who renewed their religion (al-Ta'1, 2010, p. 7). The present
study, however, will be confined to the Ginza Rba, because it is the scripture that they have presented
to the world as their authoritative and sacred book.

3.1. Manuscripts of the Ginza Rba
There are several manuscripts of this book, including:

e A manuscript preserved in the Iraqi Museum, which was mentioned by the Sabian researcher
Najia Marani in her book Mandaean Sabian Concepts (Marani, 1981, p. 5).

e The manuscript from which Lidzbarski produced his German translation in 1925.

¢  The manuscript preserved by the highest-ranking members of the Sabian clergy, from which
the Arabic translation was produced in 2000 (al-Karkhi, 2011, p. 8). This is the manuscript
available to us.

The Ginza Rba is the most important sacred scripture of the Mandaean Sabians, alongside
several other books. It was written in Aramaic. The purpose of the present study is neither to
investigate the origins and historical development of this book nor to establish the authenticity of its
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attribution to earlier prophets, particularly John, whom the Sabians claim as their prophet and whose
teachings they follow. The researcher Nabil al-Karkhi argues that the Ginza Rba has no established
attribution and that there is no evidence demonstrating either its sacred status or its continuous
transmission from John—peace be upon him—or from any other prophet (al-Karkhi, 2011, p. 5). The
present study will instead examine the book as it exists, assess its contents, and determine the extent
to which it resembles or differs from the sacred scriptures, particularly the Torah and the Gospel.
The Ginza Rba was translated into Arabic in 2000 by a group of Mandaean linguists, poets, and
religious scholars in Iraq, as mentioned above. The translation was supervised by the leader of the
community, the Rishama, Sattar Jabbar Hilo. We obtained a copy of the Ginza Rba through one of
the scholars of the community when he visited our university. He presented it to us as their sacred
scripture through which John—peace be upon him—had worshipped and practiced his religious
devotion.

The Ginza Rba is composed of twenty-two books or sections: nineteen constitute the “Right
Ginza,” while three constitute the “Left Ginza.” The reason for this division between the right and
left sections, as well as its underlying purpose, is not known. Mandaean tradition contains accounts
concerning the history of the discovery and transmission of copies of the Ginza Rba. The Sabian
historian states: “The Mandaeans preserved their heritage, particularly their religious heritage,
through the efforts of the copyist Zazai.” He further states: “At a certain point in Mandaean history,
a pioneering woman appeared, Shalama daughter of Qadra (200 CE). She was identified by the name
of her mother or her teacher in the priesthood. She is the earliest Mandaean woman whose name has
been recorded and who was a copyist. She copied the Ginza ... the northern book of the Mandaeans,
which contains poetic texts concerning the ascent of the soul to the world of light. As for the Ginza
Rba, it is the oldest Mandaean text. Shalama daughter of Qadra preceded the renowned Mandaean
copyist Zazai Bar Kawizutha, who lived around 270 CE” (Shamani, n.d.). Khazal al-Majid1 states:
“While narrative storytelling predominates in the Right Ginza, poetry predominates in the Left Ginza,
although both are characterized by a highly sophisticated literary language shaped by the creative
genius of Mandaean writers and refined through the efforts of great spiritual poets” (al-Majidy,
Majallat al-Lahzah al-Shi riyyah, no. 18, Spring 2010). The first book begins with “Monotheism and
the Commandments,” while the nineteenth concludes with “The Flood,” in addition to the three
books that constitute the Left Ginza. We emphasize once again that the present study is not concerned
with examining the manuscripts themselves or investigating the differences among them, despite the
existence of such differences. Rather, we will examine the Ginza Rba as the authoritative scripture
of the Mandaean Sabians, because they themselves have accepted it and presented it to the world as
their sacred book. It was translated under the supervision of their present spiritual leader, the Rishama
Sattar Jabbar Hilo.

2.3. The Beliefs of the Mandaean Sabians through the Texts of the Ginza Rba

The book, in its Arabic translation, is rich in linguistic vocabulary and demonstrates
considerable philosophical and epistemological depth based on an exploration of the soul and
intellect. It is also characterized by a pleasant musical cadence, which reflects the translators’ cultural
background and their command of the language. The reader of the book will be greatly struck by the
numerous expressions characterized by ambiguity and obscurity, as well as by its depiction of a world
that appears unfamiliar and unlike the ordinary conception of reality. It speaks of beings that are not
found in the traditions of other religions and which, according to the Ginza Rba, exercise authority
over the universe. Perhaps the first matter that should be examined in this book is the Mandaean
conception of the Creator or God.

3.3. God in the Ginza Rba

In this book, God is described as possessing all attributes of perfection. The first book of the
Ginza Rba is entitled “Monotheism,” and contains glorification of the Great Creator and absolute
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praise of Him: “He is the Great Living One, the All-Seeing, the Almighty, the All-Knowing, the
Mighty, the Wise. He is the Eternal, the Ancient, the Stranger beyond the worlds of light. He is
speech, hearing, and sight ... the Compassionate, the Repentant, the Merciful, the Most
Compassionate....” The book continues in this manner, enumerating the attributes and names of God:
“The Radiant One who dwells in the exalted north. The origin of all luminaries. The Father of all
Ethrians ... He said to the angels, ‘Be,” and they came into being; by His word, the angels of light
came into being. From His pure radiance emerged the innumerable angels of praise” (Ginza Rba,
2000, p. 2). The doctrine of the oneness of the Creator is also expressed in numerous passages: “He
is the King from eternity. His throne is firmly established and His kingdom is mighty. He has neither
father nor son, and no one shares His sovereignty ... He has existed from eternity and remains
forever” (Ginza Rba, 2000, Right Ginza, p. 3). A careful reader of these passages may find
considerable affinity between them and the teachings of the Holy Qur’an concerning many of the
names and attributes of God Almighty, particularly the message expressed in Surat al-Ikhlas: “Say:
He is God, One. God, the Eternal Refuge. He neither begets nor is born, and there is none comparable
to Him. Had the sacred scripture continued to develop the implications of this monotheistic
conception—namely, that God alone exercises authority over the universe and that He is the Ever-
Living, the Sustainer, who is continuously active in His creation—the Mandaean conception would
have closely converged with the Islamic doctrine of monotheism. However, the matter changes
completely thereafter when the Mandaeans affirm the existence of other beings, namely the Ethrians,
and attribute to them a major role in the events and occurrences that take place throughout the
universe.

3.3.1. The Worship of God in the Ginza Rba

The Ginza Rba calls upon the Sabians to worship the One and Only God through prostration
before Him and prayer to Him: “Whoever turns toward the Lord, He will save him; the Lord will
never abandon him nor bring disgrace upon him” (Ginza Rba, 2000, Right Ginza, p. 80). Whoever
adheres to these commandments will ultimately attain Paradise, the “World of Light.” Thus, the
Ethrian—Manda D-Hiyya—says: “Do what your Lord has commanded you so that you may prosper;
glorify, pray, prostrate yourselves, and glorify God, so that you may attain happiness. In truth, this
text—ifits attribution to God is authentic—is fully consistent with what is stated in numerous verses
and passages of the Holy Qur’an, such as His saying: “O you who believe, bow, prostrate yourselves,
worship your Lord, and do good, so that you may prosper” [ Al-Hajj, 22:77].

At the same time that the Ginza Rba calls upon its followers to worship the One and Only
God, it prohibits them from worshipping anyone or anything besides Him, including Satan and false
deities; deifying prophets or messengers; venerating cosmic phenomena such as the sun, moon, stars,
water, air, and earth; following one’s passions; or worshipping the jinn. It states: “Do not prostrate
before Satan, nor worship idols and graven images. Whoever prostrates before Satan, his destination
is the Fire; evil is the end and evil is the abode, remaining therein until the Day of Judgment. Do not
glorify the sun or the moon; it is God who has commanded” (Ginza Rba, 2000, Right Ginza, pp. 64—
65). Elsewhere, under the heading “Prohibitions,” it states: “In the name of the Great Living One;
the light of the Living One shone forth, and Manda D-Hiyya manifested itself in its lights,
illuminating all the worlds. It destroyed the divinity of the planets and removed their lords from their
positions” (Ginza Rba, 2000, Right Ginza, p. 117). This passage provides a clear response to those
who claim that the Sabians are worshippers of the planets. Unless such a claim is intended to refer to
a particular sect among the Sabians that subsequently disappeared, it would be inappropriate to
describe the Sabians categorically as planet worshippers.

3.3.2. The Names and Attributes of God

The Sabians maintain that the means of attaining knowledge of the names and attributes of
God is the blessed spirit, rather than revelation conveyed to the prophets and messengers. They
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further hold that knowledge of these names and attributes leads to the affirmation of God’s oneness,
and that the affirmation of His oneness constitutes the foundation upon which all acts of worship are
based (al-‘Aydani, 2016, p. 28).

Supplication in the Ginza Rba: Supplication in the Ginza Rba is addressed to God, “the
GreatLiving One.” Supplication is combined with praise and the seeking of forgiveness. It states: “O
Lord of praise, look upon us and do not judge us. Our Lord, we have erred, so forgive us and do not
judge us, O Forgiving One, O Compassionate One ...” (Ginza Rba, 2000, Right Ginza, p. 29).

A careful examination of this passage reveals a striking similarity to what is found in the
Holy Qur’an, particularly in the concluding verse of Surat al-Baqarah, where God Almighty says:
“Our Lord, do not hold us accountable if we forget or make a mistake. Our Lord, do not burden us
with a load as You burdened those before us. Our Lord, do not burden us with what we have no
strength to bear. Pardon us, forgive us, and have mercy upon us. You are our Protector, so grant us
victory over the disbelieving people” [Al-Baqarah, 2:286].

4. The Ethrians and Their Functions

In the Ginza Rba, the Ethrians and angels are accorded a sacred status, and there are
similarities between the two. The Ethrians, however, occupy a prominent position, as they are the
beings who directly undertake the administration of the universe, albeit by God’s delegation. At the
same time, the book states that these beings originate from God: “God is the King of the exalted
light, the King of the angels and the Ethrians. May His name be praised forever and ever. The
Ethrians, the angels, the messengers, the Sima, the likenesses, the passing clouds, the flowing waters,
the lofty trees, and the radiance by which they are adorned—all are from God, the King of the exalted
light” (Ginza Rba, 2000, Right Ginza, p. 6).

They are therefore presented as beings who are close to God and obedient to the Creator,
each possessing a kingdom and a throne. The Ginza Rba states: “They are all gentle and good, and
wise and truthful ... honored and exalted. They are alike, like the eyelashes of the eye. Their intentions
toward one another are known to each other, and they know what has preceded and what is yet to
come ... By the will of God they are immortal; they do not perish or grow old, nor do they suffer or
become weak ...” (Ginza Rba, 2000, Right Ginza, pp. 34-40). The Ethrians are numerous, numbering
in the hundreds. Among the most prominent are Manda D-Hiyya, Hibil Ziwa, Abathur, and Ptahil.

As can be observed, this conception partially corresponds to what is found in the Holy
Qur’an, particularly with regard to the mention of angels, including some of their names and
attributes: Gabriel, the angel of revelation; Michael; the Angel of Death; and the recording angels.
However, the Qur’an contains no reference to other beings corresponding to the Ethrians. There are
also significant differences between the attributes ascribed to these beings in the Ginza Rba and those
attributed to angels in the Qur’an. Among the claims found in the Ginza Rba are that these beings
are immortal, possess pure offspring, and know what has occurred and what is yet to occur. The
Ethrians receive the greatest share of attention and presence throughout their sacred scripture, to the
extent that they appear on almost every page. Their presence is manifested through their glorification
of God, their dialogues with one another, and their conversations with Adam. The fundamental
difference between the Ginza Rba and the Holy Qur’an lies in the nature of God’s presence in the
two texts. God Almighty has little direct presence in the Ginza Rba and is mentioned only
occasionally and indirectly; that is, His name is often invoked through the speech of the Ethrians.
This differs fundamentally from the Holy Qur’an, in which God has an overarching and direct
presence. He addresses human beings, angels, and all other creatures directly through various forms
of divine discourse that refer exclusively to Him, such as: “Worship Me”; “I created”; “I give life”;
“I cause death.” The Qur’an also employs the first-person plural pronoun as a form of divine majesty,
as in: “We created”; “We guided him”; “Indeed, We ...”; “We shall record”; “We shall extend”; “We
shall devote Ourselves ...” Such forms of divine address permeate the Qur’an as a whole.
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Accordingly, it may be concluded that the Mandaeans do not affirm the oneness of God in the same
manner as Islamic monotheism. In the Islamic conception, God Almighty alone exercises absolute
authority over the universe, while entrusting certain angels with particular functions. By contrast, the
Ginza Rba attributes a major portion of the divine functions to the Ethrians, who are presented as
beings actively involved in the administration and ordering of the universe.

4.1. How Did Creation Begin, and Who Created It?

The Sabians believe that the first thing to be created was water, referred to as Yardna, from
which life began (Ginza Rba, 2000, Right Ginza, p. 17). This water originated from Mana, described
as “the exalted angel.” The Ginza Rba states: “From the great Yardna life began, and it fashioned
itself as a likeness of the great Mana, from whom it emerged ...” (Ginza Rba, 2000, Right Ginza, p.
42). The Holy Qur’an explicitly states that God Almighty made water the basis of life; however,
water was not the first of the created things. According to the Qur’anic account, the creation of the
smoky heaven preceded the formation of the earth, after which the earth was formed with its
mountains and rivers. God then turned toward the heaven and ordained it as seven heavens. He says:
“Say: ‘Do you indeed disbelieve in Him who created the earth in two days and set up equals with
Him? That is the Lord of the worlds. He placed firm mountains upon it, blessed it, and determined
its provisions therein in four days, equally for those who ask. Then He turned to the heaven while it
was smoke and said to it and to the earth: “Come, willingly or unwillingly.” They said: “We come
willingly.” Then He ordained them as seven heavens in two days ...”” [Al-Sajdah, 41:9-12]. If,
however, the Sabians mean that water is a necessary condition for the existence of living things, this
would correspond to what is stated in the Holy Qur’an: “And We made from water every living
thing” [Al-Anbiya 21:30]. That is, God brought every living thing to life through the water that
descends from the heavens, including animals and, by extension, plants and trees (al-Baghawt, 1420
AH, vol. 3, p. 287).

4.2. The Creation of Adam

The Ginza Rba states that the angels cooperated in the creation of Adam. It says: “The angels
heard and deliberated, then reached an agreement and said: ‘Let Adam be one of us. Come now,
Ptahil, and together let us create Adam ... Our great one he shall be.”” (Ginza Rba, 2000, Right Ginza,
p. 70). However, they were unable to breathe the spirit (Nishimtha) into him, and therefore sought
the assistance of Manda D-Hiyya, one of the Ethrians. Manda D-Hiyya succeeded in breathing the
spirit into Adam with the assistance of his companions, whereupon Adam came to life (Ginza Rba,
2000, Right Ginza, pp. 1, 20). Manda D-Hiyya boasted of this ability, saying: “I am Manda D-Hiyya
... | am the one who made him breathe life” (Ginza Rba, 2000, Left Ginza, p. 11). It is clear that
Manda D-Hiyya occupies the highest position among these beings. The Nasoraeans—the Sabians—
seek his intercession with the Great Living One, having been led astray by Satan from the path of
truth. Manda D-Hiyya then rebukes them and subsequently gives them glad tidings of the Gardens
of Eden. Thus, he exercises authority over the universe, although this authority is understood to have
been delegated to him by the Great Living One. This conception clearly contradicts the account given
in the Holy Qur’an, according to which God Almighty Himself created Adam, while the angels
questioned and sought clarification from Him concerning a creature whose nature would involve
causing corruption on earth and shedding blood. God says: “And when your Lord said to the angels,
‘Indeed, I am placing a vicegerent on earth’” [Al-Baqarah, 2:30]. With regard to the breathing of the
spirit into Adam, God says: “So when I have fashioned him and breathed into him of My spirit, then
fall down before him in prostration” [Al-Hijr 15:29]. Al-Qurtubi explains this as meaning: “When I
have completed his creation and fashioned him ... then fall down before him in prostration” (al-
Qurtubt, 1384 AH, vol. 10, p. 24). As for the dimension of evil in the universe, the Ginza Rba presents
it as the World of Darkness, which is filled with evil and sins. Among the principal inhabitants of
this world is the figure known as “Ruha the Ugly,” described as the mother and queen of the demons
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and devils. She is portrayed as having undertaken the task of leading Adam and Eve astray: “When
Adam and Eve were [there], Ruha the Ugly descended, carrying to the earth everything that
extinguishes the light. She said: ‘I shall drown Adam and Eve in sins, and I shall make them commit
what is forbidden. Let days and months pass, and let them produce many females and males, none
of whom shall ascend to the light, except Hibil Ziwa, who comes with his radiance together with the
light”” (Ginza Rba, 2000, Right Ginza, p. 177). This corresponds to a considerable degree with the
Qur’anic account of Satan’s relationship with Adam, Eve, and their descendants. God Almighty says:
“And I will surely lead them astray, and I will fill them with false hopes, and I will command them,
and they will slit the ears of cattle, and I will command them, and they will alter the creation of God.
Whoever takes Satan as a protector instead of God has certainly suffered a manifest loss” [Al-Nisa,
4:119]. Al-Tantaw1 explains this as meaning: “I will lead them away from the path of truth and make
them follow the path of falsehood, and I will fill them with empty hopes ... The cutting of the ears of
cattle was performed as an act of devotion to false deities and idols, and they hastened to respond to
his command” (al-Tantawi, 1998, vol. 3, p. 315). The Ginza Rba further describes an ongoing and
intense struggle in the world between the Ethrians and the devils. Ruha calls upon the devils to burn
those who inhabit the earth and to spread corruption upon it, while Manda D-Hiyya stands against
them and confronts their efforts (Ginza Rba, 2000, Right Ginza, p. 211). In the Holy Qur’an,
however, the struggle is presented primarily as one between the divine call, embodied in the Qur’anic
revelation, and Satan, who leads astray those who turn away from God Almighty. God says: “Did I
not command you, O children of Adam, not to worship Satan? Indeed, he is to you a manifest enemy.
And worship Me; this is the straight path”[Ya-Sin, 36:60].

4.3. Adam and the Angels

The Ginza Rba portrays an intense conflict between Adam and the “Messenger of the Living
One.” The latter urges and encourages Adam to leave his body and join his fellow Ethrians. Adam,
however, does not wish to part from his body, his wife, and his children. The “Messenger of the
Living One” therefore continues to entice him with what awaits them in the “World of Light” while
encouraging him to renounce the worldly life, which is inhabited by sinners and evildoers (Ginza
Rba, 2000, Left Ginza, pp. 13—14). There is no equivalent conflict in the Holy Qur’an. Adam is one
of God Almighty’s prophets, and His prophets long to meet Him; they neither regret what has passed
in worldly life nor fear what lies ahead. God Almighty says: “Indeed, the friends of God—there will
be no fear concerning them, nor will they grieve” [Ya-Sin, 10:62].

4.4. Prophets in the Ginza Rba

The Sabians believe in only four "prophets," namely Adam (peace be upon him), the father
of humankind; Shitil (Seth), the son of Adam; Sam (Shem), the son of Noah; and Yahya Yuhana
(John)—John the Baptist.These are the prophets in whom the Sabians believe. The Tarmida Yahya
al-Nashmi states: “The Mandaean Sabians have the strongest faith in their prophets, teachers, and
forefathers, upon whose efforts, throughout different historical periods, the Mandaean religion was
established. They had a profound influence on the teachings, principles, philosophy, rituals, and
religious ceremonies of the Mandaean Sabian religion. These early fathers and teachers were ...” (al-
Nashmi, 2010, Mandaean Cultural Association in The Hague website), and he lists these four figures.

The prophet Idris is also mentioned under the name “Dananuht,” and they explicitly state
that this name refers to Idris, whom they regard as a sacred religious figure (Ginza Rba, 2000, Right
Ginza, p. 158). The Prophet Yahya occupies a particularly prominent position. His name is
mentioned frequently, and the ninth book is entitled “The Teachings of Yahya.” In it, the book
affirms that Yahya’s teachings constitute revelation from God: “In the name of the Great Living One,
it is a clear book, revealed by the Lord of the worlds, and the admonitions of Yahya ibn Zakariya to
the Nasoraeans, the truthful and the believers.” The teachings attributed to Yahya consist entirely of
moral virtues and ethical instructions, including: “O pure and perfect ones, preserve yourselves from
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deceit, sin, falsehood, lying, fraud, and evil. Beware of deception, slander, error, discord, cruelty,
and ignorance. Do not disbelieve, do not approach adultery, and avoid envy, hatred, rancor, hostility,
and shamelessness” (Ginza Rba, 2000, Right Ginza, p. 175).

These teachings are entirely consistent with what is found in the Holy Qur’an, particularly
verses 32—37 of Surat al-Isra’, all of which begin with prohibitive expressions introduced by “do
not.” They also correspond to the statement in Strat al-Furqan: “And those who do not bear false
witness, and when they pass by frivolity, they pass by with dignity” [Al-Furqan, 25:72]. A reader of
the Sabian tradition will observe that they do not believe in the Prophet Noah, peace be upon him,
despite the fact that Noah is mentioned more than once in the Ginza Rba. Some scholars have argued
that the nineteenth book, “The Flood,” which discusses Noah and the Flood, was added to the Ginza
Rba at a later period. It states: “And Noah was called upon: ‘Build for me an ark, for the Flood shall
come’” (Ginza Rba, 2000, Right Ginza, p. 207). The name Noah also occurs elsewhere in the book,
outside the nineteenth book. Some researchers maintain that the name Noah, and the Book of the
Flood more generally, were added to the Arabic version in order to lend the book an additional degree
of sacredness in the eyes of the Muslims living alongside them (al-Karkhi, Dirasat, p. 19). The
account of Noah in the Ginza Rba agrees with the Qur’an in stating that Noah carried a pair of each
kind aboard the Ark. However, there are major differences in the details. According to the Ginza
Rba, the construction of the Ark took three hundred years, while the Flood lasted forty-two nights.
The Ark then came to rest upon Mount “Qardun” (Ginza Rba, 2000, Right Ginza, p. 207). More
strikingly, the Ginza Rba attributes the Flood to the evil demons rather than to God Almighty (Ginza
Rba, 2000, Right Ginza, pp. 216, 218).

The Holy Qur’an, by contrast, explicitly mentions twenty-five messengers and prophets by
name. Shitil and Sam are not among them; therefore, the Qur’an does not identify either of them as
prophets. As for Abraham, peace be upon him, the Sabians state in their writings and studies that
they believe in him. Nevertheless, his name does not appear in the Ginza Rba. This raises a number
of legitimate questions: How can they affirm their belief in Abraham while his name is absent from
their sacred book? The Sabian researcher Najia Marani states: “The Mandaean Sabians, who
recognize John the Baptist as a teacher, prophet, and messenger, simultaneously recognize the early
fathers and prophets, beginning with Adam, Seth, Shem, and Abraham. They believe that the earliest
religious tradition they follow is the tradition of these righteous forefathers. Consequently, their roots
are connected to them, making their position on this matter similar to the positions of other religions
known to us” (Marani, 1981, p. 72). This may support the view that the Sabian religion existed before
the Prophet Abraham, peace be upon him, and that he appeared during a period in which deviations
had entered their religion. Among the most significant of these deviations was the worship of planets
and stars, against which Abraham argued and whose foundations he sought to refute. This is the
position expressed by Ibn Hazm, who states: “The religion adopted by the Sabians was the oldest
religion in the world and prevailed over it until they introduced innovations into it; then God sent
Abraham with the Hanif religion” (Ibn Hazm, 1992, p. 356). Israel Wolfensohn states: “Their
histories mention that Abraham was raised in Kutha and that, when he opposed the community and
claimed that there was an agent other than the sun, the people argued against him until he was
imprisoned. He continued debating the people for days while in prison. When the king feared that he
would undermine his policy and turn people away from their religions, he banished him to the borders
of Syria. Thus it appears in their books, including the Nabataean Agriculture” (Wolfensohn, 1936,
p. 112). As for the claim in the Sabian tradition that the person who baptized Yahya was Abraham,
they may perhaps have intended another individual named “Abraham ibn al-Qudra,” who, according
to their accounts, was a contemporary of Yahya. This is reflected in one of their baptismal prayers:
“I was baptized with the baptism of the great Abraham, son of al-Qudra” (Marani, 1981, p. 68). In
summary, they do not believe in Abraham as a prophet and messenger, regardless of the disagreement
within their tradition concerning the identity of the person named Abraham.
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The name Solomon, peace be upon him, also occurs in the Ginza Rba, but he is presented as
a king rather than a prophet. The jinn are described as being obedient to him, although not through
divine subjugation by God Almighty. This Solomon eventually becomes arrogant, which leads to his
downfall: “And King Solomon, son of David, is born, and he becomes the great king of Judah and
ruler of Jerusalem. The jinn were obedient to him and humbled themselves before his will, until he
became arrogant, and the calamity befell him” (Ginza Rba, 2000, Right Ginza, p. 28). This
contradicts the Qur’anic conception that prophets and messengers are protected from sins that incur
God’s wrath and consequently lead to divine punishment. In the Ginza Rba, human beings are
individually responsible for their own actions, and no person bears the burden of another. Manda D-
Hiyya says: “Every soul is questioned about its own deeds; no soul shares the burden of another, and
no soul bears the burden of another” (Ginza Rba, 2000, Right Ginza, p. 200). This corresponds to
what is stated in the Holy Qur’an, namely that every human being is responsible for his or her own
actions: “Every soul earns only against itself, and no bearer of burdens shall bear the burden of
another” [Al-An‘am, 6:164].

4.5. The Human Being After Death

Perhaps this is the subject most extensively discussed throughout the pages of the Ginza Rba.
God—the Savior—is the one who delivers the Nishimtha—which means the soul rather than the
spirit—from the body, which is destined to perish. As for the Nishimtha (soul), it ascends and returns
to the “World of Light” after a lengthy dialogue accompanied by intense reproach directed by the
Nishimtha toward the body that confined and restrained it from attaining liberation. The story of
Adam, peace be upon him, and the dialogue between his soul and his body, followed by his dialogue
with the angels—the Ethrians—and his reproach concerning his continued confinement within the
earthly body, occupies a very large number of pages in the Ginza Rba. The book portrays Adam’s
worldly life as a temporary period after which he will return to his original abode, the “World of
Light”: “The Savior said: ‘O Adam, arise and go to your homeland from which you came, to the
abode of your fathers from which you departed. Put on the garment of lights and weave the crown of
victory by which the worlds are illuminated. Fasten the girdle, your girdle in which there is neither
pain nor sorrow, and sit upon your luminous throne which the Merciful One has prepared for you, as
the Living One has willed for you’” (Ginza Rba, 2000, Right Ginza, p. 11). On the Day of Judgment,
no one will attain salvation except those who are Nasoraeans: “The world will pass away, and its
deeds will disappear, and the Nishmatha will be summoned to stand before [the judgment]. From
every thousand, only one will ascend; one will rejoice in the World of Light. The Nishmatha of the
Nasoraeans will ascend, those who did not eat the food of the corrupt, nor were frivolous or immoral.
The truthful and the believers will ascend; they will behold the perfected abode and speak of it. As
for the worshippers of Satan ... as for the worshippers of idols and graven images, they will go to the
blazing Fire, while the Living One remains” (Ginza Rba, 2000, Right Ginza, p. 271). The scenes of
the Day of Judgment are portrayed as momentous events accompanied by extraordinary phenomena:
“The wonders will disappear; the wells will run dry and the rivers will dry up; the seas will become
parched; the rocks will crumble and the mountains and hills will collapse; ruins will be erased and
traces will disappear; Babylon will vanish, and China will be transformed, and the Persians, Romans,
and Mongols will pass away ... On that day, the boundaries will be shaken, the sky will be emptied
of'its stars, and the sun and the moon will depart, each to its own place. And all those who disbelieved
in their Lord will be gathered in the depths of darkness” (Ginza Rba, 2000, Right Ginza, pp. 16-17).
This passage bears a notable resemblance to the descriptions of the manifestations of the Day of
Judgment found in the Holy Qur’an on more than one occasion. For example, God Almighty says:
“When the sun is wrapped up, and when the stars fall away, and when the mountains are set in
motion” [Al-Takwir, 81:1-3]. Ibn Juzayy explains that “the wrapping up of the sun refers to the
disappearance of its light, the falling of the stars refers to their descent, and the setting of the
mountains in motion refers to their disintegration” (Ibn Juzayy, 1416 AH, vol. 2, p. 455).
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4.6. Some Legal and Ethical Regulations in the Ginza Rba

The Ginza Rba calls for noble moral virtues and prohibits evil, indecency, and wrongdoing:
“Glorification is more ancient than magic and sorcery. Evil, disobedience, the consuming fever,
magic, and sorcery are but filth from the land of darkness” (Ginza Rba, 2000, Right Ginza, p. 56). It
encourages marriage and warns against the consequences of abstaining from it: “Arrange weddings
for your sons, and arrange weddings for your daughters. Believe in your Lord, for the world is passing
away. Do not be like those who reject life and therefore refrain from having children. Be fruitful if
you wish to ascend to where the light is.”

This is consistent with the Qur’anic encouragement of marriage, as in God Almighty’s
saying: “Marry off those among you who are single and the righteous among your male and female
servants. If they are poor, God will enrich them from His bounty, and God is All-Encompassing, All-
Knowing” [Al-Nir, 24:32]. Al-Tantawi explains this as meaning: “Marry off—O guardians and
masters—those among the Muslim men and women who have no spouses, and facilitate this matter
for them rather than making it difficult, because marriage is the lawful means of satisfying sexual
desire, preserving the human species, and protecting lineage from intermingling” (al-Tantawi, 1998,
vol. 10, p. 121). However, the Ginza Rba does not mention polygamy, and monogamy is the
predominant practice among the Sabians; polygamy is permitted only in particular circumstances.

Acts of Worship: Acts of worship are mentioned in the Ginza Rba, including prayer, fasting,
and almsgiving, together with an explanation of their benefits. Regarding prayer, it states: “O my
chosen ones, when dawn breaks, you shall rise and turn toward prayer; at midday you shall pray a
second time, followed by the sunset prayer. Through prayer hearts are purified, and through it sins
are forgiven.” This is entirely consistent with the wisdom underlying the obligation of prayer in the
Holy Qur’an, where God Almighty says: “Recite what has been revealed to you of the Book and
establish prayer. Indeed, prayer restrains from indecency and wrongdoing” [Al-‘Ankabit, 29:45].
The angel Anush also instructs the Nasoraeans—by command of the Great One—not to delay their
prayers beyond their prescribed times: “Teach them to pray at their appointed times, and teach them
glorification. Let them know that every prayer delayed beyond its appointed time remains at the gate
of the Living One and does not ascend until the gate of the Great Abathur is opened ... Those who
do not perform the prayer at its appointed times will be questioned in the house of Abathur” (Ginza
Rba, 2000, Right Ginza, p. 262). This passage corresponds to the Qur’anic statement that prayer has
prescribed times: “Indeed, prayer has been decreed upon the believers at specified times” [Al-Nisa,
4:103]. Ibn Juzayy explains this as meaning that prayer is “restricted to specified times” (Ibn Juzayy,
1416 AH, vol. 1, p. 208).

Practical Jurisprudential Regulations: The Ginza Rba contains a number of practical
jurisprudential regulations that the Mandaeans are required to observe and comply with as religious
obligations. It states: “Let them know that the one who drinks wine shall be placed in chains and
fetters ... O my chosen ones, when you have intercourse with your wives, wash yourselves and purify
yourselves. Do not approach women during menstruation; whoever does so shall suffer a severe
punishment. Know that a father is responsible for his children until they reach the age of fifteen ...
Those who marry their daughters to the sons of disbelievers, polytheists, and idol worshippers shall
be flogged with whips of fire ...” (Ginza Rba, 2000, Right Ginza, p. 264). These regulations have
counterparts in the Holy Qur’an. Regarding the prohibition of alcohol, for example, the Qur’an states:
“O you who believe! Indeed, intoxicants, gambling, idols, and divining arrows are an abomination
of Satan’s work, so avoid them” [Al-Ma’idah, 5:90]. Regarding abstaining from sexual relations with
women during menstruation, the Qur’an states: “They ask you about menstruation. Say, ‘It is a state
of impurity, so keep away from women during menstruation and do not approach them until they are
purified’” [Al-Baqarah, 2:222]. As for the prohibition of marrying daughters to polytheists, the
Qur’an states: “Do not marry polytheistic men until they believe ...” [Al-Baqarah, 2:221]. It should

www.turkishstudies.net/religion



5526 Abdulselam Yusuf

be noted, however, that the concept of shirk (polytheism) in the Mandaean tradition differs from the
concept of shirk as understood in Islamic theology.

5. The Most Plausible Position on the Nature of the Sabians

After examining a substantial body of literature on the Mandaeans, including books and
scholarly articles, and subsequently studying their beliefs directly through their own scripture, the
Ginza Rba, which they present as revelation from God, and comparing its contents with those of the
Holy Qur’an, we can discern significant differences between what has traditionally been said about
them and what they themselves say about their beliefs and identity. The traditional discourse on the
Sabians is often characterized by a predominantly negative portrayal, marked by extensive criticism,
denunciation, and vilification. By contrast, their own direct account presents a considerably less
negative picture. To clarify this point, the nature of the Sabians becomes more intelligible when we
take into consideration the existence of different sects and theological currents within the followers
of various revealed religions, such as Judaism and Christianity. The picture becomes even clearer
when we consider the historical development that has occurred within different religious schools and
currents. Christianity, perhaps, provides the most striking example of the changes that have taken
place in religious doctrines and beliefs. This stands in contrast to the Holy Qur’an, which God
Himself has undertaken to preserve and which, therefore, remains protected from alteration and
distortion. It may well be that the exegetes and historians were justified in reporting what they had
heard or read about the Sabians. Nevertheless, this does not preclude the possibility that the Sabians
themselves subsequently introduced modifications and changes into their beliefs and customs,
particularly given that they lived in an intellectual and religious environment rich in competing
beliefs, ideas, and theories, including Islam, Christianity, Judaism, Zoroastrianism, and other
religious traditions. What, then, would prevent the Mandaeans from having undergone changes and
transformations in their beliefs and practices over the course of thousands of years? What I wish to
argue is that the Mandaeans described in the works written about them centuries ago are not
necessarily identical to the Mandaeans who live today in Iraq and Iran. If we were to define them
according to their own sacred scripture, the Ginza Rba, their beliefs may be summarized in the
following points:

e The Mandaeans today do not worship or venerate the planets, contrary to what has commonly
been attributed to them and what has consequently become associated with the mention of
their name in the Islamic intellectual tradition, particularly in works of Qur’anic exegesis,
jurisprudence, and history.

e The Mandaean sacred scripture calls for the worship of the One and Only God and prohibits
the worship of Satan, the planets, and the passions of the self.

e The concept of monotheism in the Ginza Rba is not as unequivocal as it is in Islam; rather,
it is accompanied by a degree of ambiguity and complexity.

e The Mandaeans believe in beings unknown to other religious traditions, known as the
Uthrians. These beings exercise an almost unrestricted role in governing the universe, except
for the statements in the text indicating that their actions are carried out by divine
authorization.

e Human beings are religiously accountable in Mandaean belief, and each individual is
responsible for his or her own actions; consequently, human beings are subject to reward and
punishment in the hereafter.

If we recognize that the doctrines of Judaism and Christianity are likewise considerably
removed from pure monotheism—as reflected, for example, in their attribution of divine sonship to
Ezra and Jesus [exalted is God far above what they attribute to Him], as well as in their attribution
of deficient qualities to God Almighty, such as the claim that His hand is restrained and that He is
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poor—and if we further consider their rejection of Muhammad as a prophet and messenger from
God, it is nevertheless significant that the Holy Qur’an designates them as “People of the Book™ (Ahl
al-Kitab) and grants them a legal status distinct from that of polytheists and other disbelievers.

Within Islamic jurisprudence, the People of the Book are regarded as dhimmis under Muslim
rule, and it is prohibited to harm them so long as they are not engaged in hostilities against Muslims.
The Islamic state is required to safeguard their lives, blood, and honor, and Muslims are permitted to
consume their food and marry their women. In light of this, why should the Mandaeans not likewise
be granted a status comparable to that of the People of the Book, particularly when their sacred
scripture bears similarities to the Torah and the Gospel, which Jews and Christians study and transmit
within their respective religious communities? The conclusion that appears most plausible to the
researcher is that the Mandaeans should be regarded as among the People of the Book, with the rights
and obligations that such a status entails. Accordingly, describing them today as “worshippers of the
planets” constitutes an injustice toward them and does not accord with the more accurate
understanding of their present-day beliefs.

Conclusion

After God Almighty granted me the ability to complete the reading of the Ginza Rba, the
sacred scripture of the Mandaeans, and after I consistently compared its contents with those of the
Holy Qur’an, as well as examined the descriptions and definitions of the Mandaeans found in the
Islamic intellectual heritage, particularly in works of Qur’anic exegesis, Islamic jurisprudence, and
history, I can summarize the principal findings of this study as follows:

Based on an examination of the Qur’anic verses in their clear contextual framework, together
with an investigation of various relevant sources, it appears most plausible that the original form of
the Sabian religion was based on monotheism and that it dates back to a period preceding the birth
of the Prophet Abraham (peace be upon him).

By the time the Prophet Abraham (peace be upon him) was sent, deviation had become
established among the followers of the Sabian religion, with the worship of celestial bodies
constituting one of its most prominent beliefs. Muslim exegetes and jurists differed considerably
regarding the nature of the Sabian religion. The principal reason for this disagreement was the
multiplicity of its sects and the differences that existed among them. Scholarly opinions ranged from
regarding the Sabians as People of the Book to classifying them as disbelievers.

The Sabians who exist today are concentrated primarily in Iraq and Iran and are known as
the Mandaeans. They maintain that the Ginza Rba is their sacred scripture and that the prophet whom
they follow is John the Baptist (peace be upon him). The Ginza Rba calls for the worship and
affirmation of the oneness of God and prohibits the worship of celestial bodies, Satan, false deities,
and the passions of the self. Nevertheless, its concept of monotheism is not fully consistent with the
uncompromised monotheism of Islam.

The Ginza Rba does not accord sufficient direct presence to the One God in the acts of
creation and cosmic governance. Rather, the Uthrians are portrayed as exercising the principal role
in governing the universe, including creation, administration, and the breathing of the spirit into
created beings and living creatures, albeit by authorization from the One God. The prophets
mentioned in the Ginza Rba are five: Adam, Noah, Shem (Sam) son of Noah, Seth (Shitil), and John
the Baptist (Yahya). The Ginza Rba agrees with the Holy Qur’an on a number of fundamental
matters, including the call to monotheism, the promotion of virtuous morals, and the avoidance of
passions, immoral conduct, and wrongdoing.

Acts of worship occupy a significant place in the Ginza Rba, including prayer, fasting, and
charitable giving. However, these acts of worship do not correspond in all their details and particular
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forms to the acts of worship prescribed in Islam. The Sabians of today are not necessarily identical
to the Sabians mentioned in the Holy Qur’an. The latter, according to the conclusion reached by this
study, were monotheists, whereas the present-day Mandaeans, although affirming the oneness of
God, do not adhere to a form of pure and uncompromised monotheism. Their faith therefore does
not fully correspond to the doctrine established by the Holy Qur’an. On the basis of the foregoing,
this study concludes that the Mandaeans should be regarded as among the People of the Book, and
that the legal rulings applicable to the People of the Book—concerning protection, marriage, and
food—should likewise apply to them, rather than classifying them among those regarded as
disbelievers.

Turkish Studies — Comparative Religious Studies, 21(3)



The Reality of the Sabians between the Holy Qur’an and Their Sacred Book: Kinza Rba 5529

< Turkish Studies - Comparative Religious Studies !‘

ANKARA SCIENCE

www.turkishstudies.net/religion eISSN: 2667-5544 UNITVERSITY

U5 1538 s uaial) agai€ g an SI) TN (s Ailual) dida

- -

4dadla

gﬂ\;uuay\w)ﬁwﬁsﬁ}&aw\w@‘u,)f,upUma;);urmym aendl 5 8 LS — dalal)
uuuuuxm‘yr‘.)s&\mj‘em\z\dﬁu‘;\(ﬂ;ﬁ,@,m,u}‘m)}uu,dbﬂ\”u\u_,m@ 5 il (3) e Y
L@J\‘)L\_;A_u‘)z_“ayﬂ\u&umw|maamgémbsubm_ﬁ}\\)MU)&:M@\M\MLA\U\”QAMLA
(710 1981 g o) "Y1 sl 8 Ghliall ol & o, 1) (5 A1 il ol el Ll 3Ly

&u\w?hﬁﬁqdm‘;@‘)sg X ?y?.m\e_\‘)il\u\)ﬂ\u\u_uu\ma}4u|)4u)u€4)ﬁ\u\)d\uﬁuhéll‘)5;q)}
@?@\Mmh;\}?@\ﬁ\uc}m‘@@\eau.q)u_ﬂ_ﬂ\a.mmu}‘)@\mj.emylj@\)md\}qqk\l\‘gjuud\c_‘a\‘).&'d\
OS5 A5y i ped s S il ag 5 3 (s jbaill 5 3 5el (L wgil (S Ul gl JilE 5 S agi) QB (pad sdiLally 3 gunial)
| s0n 5 22000 i S35 a8 sile Gae 5555 il Ganaill Gl i cagie s 5B 5f U grans il il 55l AN b Cpp pusdall e adieall
W e oas o 5 ke st @ Latiall g S il 15235 — el SV e g — Adlanall A&l (pe A pall Rl 1) MG ) ST eshall ag i€
i e agd an (531 agat sgd talaiaY) 5 i) (g 3 jar - laenall - oang G gemnady g angs pdl (s 23S eyl (mny )
ca SI A 8 ela e s 4 U jlie caie) 8 8 G i ¢uaall QUSH 4l e cagilale (e alle 315k o agliS e llias il
SN Jal o (s0ad Y ol «liS Jal e 0 5a8 Ja fagia 8 iale daity o JAY & (e g claghn IO 5 COERY) 4a sl s Y

Gy iy e il 1

O3 a1 ez 5 AN e 3l e 4l Gueaaal) Gu sl (s Cad Cus G e el e Alial) L Cela
M@‘@k‘a‘ (T;llljz ‘é_‘\,\LA\} (e sé.).k.a\ ¢axi (.5‘ lua LY s‘;‘\\‘jd‘aiml.@_ﬂ@\)l\ C:\;..A\USXC‘); Lﬁ“‘-‘:‘dus
Oshsh ol Alall 5 Olaenall Uis gy 1l colally daad 28 - 2Slll dle - ang il ) 5 A Aliai) U150 G0 108 35 cslally
dr cdibially Al Cpusiall aclal o ¥ "L )5S Geakall a0 (110 ¢1995 ¢oulid) - 23l adde - ay il il o)
Ui 4358 DA L3S Sl 5 calia sl panie 3 (i gatll (1o ok 4 gl aadie 3 5aill o sgda o aladl ga, Cpaabisall 5 Gl ) saalilly
185 Ostball :JEd Cadaill jsans cadl On (a0 Glo pedl 1085 (33 <2007 ¢osdll)  padaall atlly Jliall alaall s Y17 S
(A54/1 053 ¢ gnzill) i

Calalally dlal) Ciuag 1.1.

Laal J AalS a5 "oailanall 8 Aiball A SN Y Llad cdiliall e § jed s sl SISV Guilaial) mllaiae aay

plall s LY Al al) alia : il Line 0S8 canaill oy oy SN Ay calall 1 inis Maie JSY) eull Cpaaia (g )5S
DA e ol s e DA (e - e 1)) - g Mha A el Jexial) L5 (5002 ¢1997 o) Ayl 5
sl g 05l A8 S IS gl 5 ¢« AT G ) Jlas 4 e 7 58 (e 2l Jlaxial) (b (bl 1Y) cle (inay (68 gl al 1315
Moo anli didaie ) dpusd "l jall Aiball'y Ui el aalans 5 (536/3 ¢142005 V) " dene s sl g all g ade 41 s
U.\SL;AUMUWL«@.J\W G.A\)‘}I\)‘é_u:d\ Sodall udddle Y alal, 6(55/2 <1421 cu_nl_u)g_ml\) U.\)g_d\uu\.ad)u‘_g

praal 58 oSl 1.2,

O (Y i gy ) 53 Sl ) Ll ) g dlall o ) (S oS0 o Lall agiba ga b bl LAl i o siald) Calia)
35 () Ve s Cpiaadl i daas Wyl Y 5 B A8 -0 s ) el | gl — cpland — laiS L calS Aalall 331 hasall
(WP 653 Al G gaall g 2 g8ll adad€ 33 g sall DY) syl L 1 sl allad e WaBA )l e asiag Gl — (i) I
Lglall 2 ga g yeati o ol Lal (19¢ 18¢ 1995 ¢ omlidi 630 ¢ 1981 ¢l 1) . 2Dksall ansad 5 Aka A ) Loy 5 3 gy Aihaia Aol
(731/2 312 3Dyl Ao g sall il 5all o de gana) Ol al 5 GBIall B

e A Lag diball (38 1.3,

il '\).ua_d\dﬁd.qcL@.\aah\}dSAs.\u_jM.uL..A\dJSAAr_‘_g\JMSJ\JJJSD)&\M&AMMLGGAMY\Q_\\);UU»J\J\
_a),\;.«l\r,s;.\ A.ul...alb \554;\ u.a.ﬂ\ ;,LA.:_“QAUM\ dad_j c@l&d\}‘fuj\ d\.\aﬁb&}\_\dhwah\}l\ :@)sﬂ d;\:d...a;.\;u\s

aw‘,@‘w\;&)}g\m 48lA 5 Allall 138 e o) O o o 8 Allall 3" d}sdu_uadjblldl.m\ ‘*wﬂn@m}s\ ) i<
caaf Yy g baie i dll Sa LS S Egan anal ) Juiald iball oo e Gl S sl ) dl) Gany Wl SIS

www.turkishstudies.net/religion



5530 Abdulselam Yusuf

SJ\,::; PRI RPNV ‘:\5;..\”‘? gS\J;Sl\ sale ua Badal) b5 ¢ ghat cas Lﬁ)’\)ﬂ\ Gl (‘53 {(90u= clalie | ‘Lﬁj‘)S\) [76 :ral.:_"&\] " oalaY)
aeY Call 138 e Eaaal el.'\.aﬁ“ sale o) (’kb" J\'Aféej;.ﬂb SIS ey gy 3y Balaall Lgal) () 0alids ) IS 5 cla galdl Lf'd\ JSUgl
Wliaal | gaicad a1 saa iS58 1y om0 3 el 0 ol Las i i W sauns o 1 sal )1 Wals cla ) sl e ganill () gaany 1 1S
Aalall Jas 288 - 5727 & — é.&.ﬂﬂ\ Cpall e é_\.ﬂ\ Ll (900= cchlaldie ) ‘LS)‘)M) NSt ST 3alie Lia (e O e dad Lgtalumy | glatidl
g el.u.&l\ B b g ‘ual;uyh Ostaall u}ﬁy\} oS S Bane (:AJ ¢ JSLgll oy 5alsl) Laaaal ¢ Oland Aliall " U8 Cus ¢pand
u\&;;ﬁljh\}l\u\ s)qu.\;\}A}uuUu\ | gac 3oV 58 g )UJ\J\})\)SYL\U}LN\@;L@.\\);ﬂ;&\;ﬁ\ad\.ﬂ; Cga g atie| e Abiall
J.:S\ e uLS - 808 - u_,.ﬂ; U?‘ d:.‘_, ‘(20 U <1983« u_un;l\) '”U.‘."'“ Lﬁ\‘) ‘:A ual_xuyb ‘)_\S:\ 4.1)&3 a‘).xg\ Ln\_; sd‘)yb <l u.qa
)l B sy e S Al AB A o g eliadl (a5 agin ABDlall HSA) G (agie A8 )8 S aina g Aalliall (38 (e | ian 0l () 54l
slaiall ug aeing (bl ) ol sl IS5 A_):AJSI\ ?L'm‘y\, A glanall g._nLU‘Y\J ¢ JSLglL (o gl a8 Alall o) Jsad ‘?M‘ adle
G5 s nill 3m 5 Lo 1) i 8 L 5o L il a2 s Lo L 8 0L a5 Lo Lo i 1 s ¢ s g ol el eliis
A s o si A s ou ol Ampd O Bl O) Al B G e U (n plAlS ol $00lSH e i) gl b g cagia 4l 5 coan) ) 6 s
Al Leba s AaedY) Ol (e 5 0ill ol ‘CJ)H ral\.:: ?@4:"0“’}“ Asic) ral @ ey ¢ yra¥! Glan Glaaal ¢duiland) Lgia g ruh\);\
cu\ﬂh J;\} J}.uud\ HJ)BUAJ ‘M\);l\j ‘ﬂl dssd\ U.M.HJ\ NED'S) ‘JS\J@J\ u\;.a| L@_MJ C}‘ a}.\.u)s.:} sJL.nSS)\ u\.\.\&u\;.a|
U= 1983 « L_f\.m;.“) " Alalal) Al a).\;.“ 4.\.;.4)‘}!\ U‘myb S SN e c.\...d\ u\)u.d\ =) cobadl LS\J Lﬁ ua\a.m‘}!h RS
Hﬁ)&@ Jsall Jeas u\ c_\.Lu.uu \J\ (168 188 U= 2026 LB (piia | wdie Axpw 2220 cAplie LanY) ) (5 s 8 ).u\.d\ Ja Jaly (21
Lld 5 paleall il yall L.a\) Jsall u\;..a\) ‘ua\;..hﬂ L_ql;.a\) oJSLgd) ,.\j cbila gyl A MJ\ il aed Jsaid
U)A@JL}‘“J”L“H—"”““‘L‘; L;J\}_ u)u\M\MLmll”uhSd}a MJ&Y\%M& M\é\uﬁ\@a@dbém
blm)deejm‘ u.\.uha.“?.m\ \jm\?e_a\d.\ﬂéﬂ_;s‘s.«)\u\)ﬂ ‘)m:d\ );Mw)é\wuuué}\y‘mﬂ\ Claladl cally ?G_\cd_,sa
a;.\\ (_5\ e Mw‘we@m}@uwdkl-’d‘ o \.A).md.).!\ Ostay ab g N daYy P)u}!\uss(éﬂl c..aLu_J\uA
Ob 3058 (oulid Gulny (15 2006 coan siall dadia 55 3 gulll ) Ul Gl hadn Ve e e casina e 98 1055k
Oy (9 ¢1995 ¢oulid) \eidbe o swinty 5 AV 5 5 plnally SISl G sany 05l Y ¢ adl ) O gia Ay 0 s Al
L) Uigwﬁdleﬁ\ish\ﬁujjmlj?ﬁgwboi)méd\ d\ﬁ\h\.«}sa)ﬂl olal J}muﬂj?@f‘)ﬂu‘: &u’A;]\‘éJ‘)SS\cu_,L
e AL 26l a olad
) &l il g g S AN B Alall 2
Sl g el ) 585 can 83 48 35 3 ATAY Guad) 1.2
NE R cu\).‘u_l)_\fu)Sﬂ u\)ﬂ\ uwl..aﬂ )SJc\A
V5 5635 Sie 2 5AT 248 Alia Ot 5 a1 o5l di Gal (o il s ¢ Sladly 153 Gl 15T Gl By s sl
LY AN €0 5580 pa V5 agile Ga3A
2 Y3 agdle Ca3a S8 Ala Jai g AT a3l 5 b Al Ga s olally Cshlall s 153 Gl sl Gl Y s et 4l
1A 2] (6553
Sl 0 5)TARED 235 2455 Ol ) ) VS50 il 5 G 5 05l 5 il 5 1530 Gl ) shal (il By - ez 4l i g
DY el (el een K
sailall g 5 el Lld ol Jguadall 8 ) 5aHA) 26 anle GL:A.U\ i) e e s e)u)L A IPTY PL‘“ Osomdall Cad g
AUJS:\ L@L&J} ug.\,\\.a.aj\”} ”ijba.\”" "UJ\A uﬂﬂ\")- ug)uﬁd‘ PET =S 4.:353 &._lAJ LQ:\B u}AL»d\ AR5 - "\).w\ Uﬁﬂ‘" \)m]\ tl..ui u\JSSS
Gl L g el geall (e sy ) gl llia Sl Y 5 MK AT Al 5 gaallt 1 K3 Sl ej\z,y‘;}‘")smeg\}mgww"
kF}AlJMlCJLU ‘MMU:%AA\)”d\)ﬁ\(b@é&lu}ubﬁmljdébﬁ‘:);u

Hjswwumuu;C_mgsa‘wmmx‘gcyﬂwmfmmﬂmm,}m‘;;q,a,n <5841 4
sola 0l 5 ) sial ol o) 3 coginlie s peDlam a8 cpgme S 0 Jal 0ol ade Al il il J6 il e 4
oda ).M(;A.HJ\‘\.\.“ cadla 4 ‘(126 IC <1419 cru\AL;\\ u.a\) "Alla Jae PY\HJ\)&L‘UA\UAU“LAIJL”LAJB
Oslan s O e gaan | IS .d\.sﬂceh)g;o)galﬂM..)L;.‘a\)SJJ;\?L.:}@.\;&\GLA‘;\J\&_\A;&}Abﬁ‘ij\u\,«hg\.&a\&@y‘
Olad) OIS JE &5 (L ) sala el ) gial ) o) A0 o3a ) Jld (182/1 ¢1998 ¢ 1S () "G Candis &bl () gagin g @by () siaas
e iy aly Lee alh o g Ay 3T 5 31 5L s o OIS oaie ela Lalh ¢ oanie ela (Jin nn g0 Ay 31 5illy hasai g 4l 2 540
i ol (el calug e di) s tana sla (ia die Y s Ba e OIS (o @l 85 agie Jind¥l s e 0 (5 lail) (a5 (&lla S
R P T S P T ST H\;@iwu@ @LAUISJ.\;.N\}NM“UAMXGu&utb}?@‘xeﬁu}dpﬂ\éaﬁm
Jaaill g Huadl) a8 sl Gl d&\h\mwu&wu\é 1 dsasaall il g ) u\u:\.\.\:vhg_qj (]27 ]C ¢]4]9£(£\AL;|\ o
(350a e 2 ela ) O Vs aele Cisa Vs g die atal agd Ofs Ul ol (e sl s e ud e b

e 38 Sl ¢ sisbaall) a8l ela Ailall S5 Y 88015 ) sas 3 LS @Y1 a0 S50 5 suall 020 b sBailall 4

L@.mujwa};jﬂdhj.\siuAISAS_s‘@)S\M\AJ@\)LY\MA}J\@‘@um\kuyjaj\ju}m‘mdﬁ}c(djw\)ﬁé
u\_,c‘fll_\.“ﬁ.‘:dé)wd_,éu(u\)J.\;u\&\\.\hdc_\.\;‘u\)muc_l)ﬁy\}%AJJA\J&&Y\MJ\(-\AALAJ:—‘J‘CHA\}M&L@_\B
u;ﬂ\u\"‘d_,ﬁ"d\ﬁu.\acu.\.‘);l\ér_M\A&M\&Jh}h_’cuﬁj(u\)y|c\...am\je)ﬂ\el.u:u‘;ﬂ(u}uhan)ujas

Turkish Studies — Comparative Religious Studies, 21(3)



The Reality of the Sabians between the Holy Qur’an and Their Sacred Book: Kinza Rba 5531

| slld claisn (152l Cpall ) 4lshs . sSal) ddle 3 605 sam b Vg pgle 53 Db 1o _uali ccisdaa (Of) s BES Y s ULy e PO
cJaall) DG @liid) e i 1(agale Casa V) Al Taiall e Calae 1 bl 5 o siball 5) 4l 5 aliin sl cJaad) Calaal
Gl s e hm o Vs peale it Y — plug adle ) (L sane Al a5 — 1 sial Gl ) AY) el S, Biie 5 (253 <2z <2018
u:\\ju\ ol gl ye) 4ddg O e ‘)!}?Q_\lc Cagd D8 caall i | glac g (:yu.ni}” RN :Lﬁ‘ (s baill g cpibiall g 3sedll e |5kl

Y G sl ) de Sl

e ) Loa ) By 8 S 1 DI 3l e Gaon Caela ) A ) 1o b 4] o LS — J il it 1Y
e 390 0 1 a5l 3 21 Ll g o0 30 o35 23T 8 it gl D 6 chm (1S L SR YT ol 3 oy
(4lua 2 u"_i\A‘)ﬁ) éL}.uJ\ o e c.a\_; rﬂh} se)..mY\ [

o saall" cLaa 5 ¢l sall 4y 31 S35 ol AT (U8 8 )Y (3l ) Capal UL g ALl o geall AT i cead) &
o2 Aal@ll a gy OV 5 Al g 050 O CSar Y DAY sl il Sla) Y A 4 sall 5 L al (" L S A 1AL 1168 il
Al 3l 038 S (g ey i) e 5 ¢ @AY (g Jaaadl

Ctbaal) (e Al peailly sl o e S s AaY) 03a (g Ciaall O Gans L IS (e W ey (215" s 8 J 5
o2 al pel Lsan oY 5 8 ALLLI Canlall 5 Al 158 a0 8 Gaas sl Adbiall a3 o OIS (s o) ias 158 o OB 233l
Y Jlall o3 ) i) 3 e Y dallall Jlae Y o sl 5 il AEe Y1 ) 55a3 13 @lldg o5 jmg ab Vs agdde Cagd Vg gy dic
L) JaY slaill g il wie Y1 of ddasdle (e 2y ¥ AN adl gl alle 8 Ll Leal) Crusiiall (3iag Al 13) cdll vic Unia ¥ 5 WSS ysiny
ela L LAl iy 45Y ad Ja V) L) o3 ol e iy D DYl oo 2o Ll aDlull) ool Guillly (el s L) 2520
(B1oa e o ccla i) Ml s oy jaill s el Ldan Al ALl JLall o dalay 5 cald

Cradal) die Ailal) 2,2

g}‘?gugjlﬁ_.@“j\a_\;\)awg_,uj)njd\)sy\dh?gm}\)usux;\uu\m&w)@\um
u;L@_m;e_\sL@_xhlqu\a})ud\JsY\UAAL;‘)MSU.:\AJ}\.\AJ ?l;\d.u\}_ei)sgu;uhu?ej\ﬁ\uglieaﬁaaj‘)jdm\leL
Y5 sobaill ¥y 2sall (0 e 1l a8 agdl tasia n o sy pilia s dalae Jb — dled dls — JIAYI Hedal 5" 1 cma Y1 o)
(g 8500 agalii ol (pdl) () siliall aguiany JBy L ol 5y 5 40 gty agd ) e 002 V5 gt skl e O 5 aa Lail g (S il Wy (s gl
Wind) J8 Copall S e (e Aaal) @5 agil e I W jadil) b add s o5 (184 <183¢1z <1998 ¢ LS il plef 4l 5
(1972 ek aaus) "un gil) ) siald (gl guimi o Bade (o agudi | sind alial) sale (e pgasd Adle OIS Lo LA aa ) sbu 0l
(941

pleddl) vie dlall aa 3.2

388 ) Jamdily (e sae el 5aSl CAOEAY) D e (555 08 Gy mpee (e Aibiall g s ge il L 15
(ot Il dng )l ) ) silia)

Aeafsdiia ol 8 g5 QUSH Jal e agil 15V J sl

u.m;l\)ﬂmb}‘M@i@;@w}mwidﬁjmw\w@b)ﬁ\dﬁﬁ} uhﬁ\&iw\)@a@j\ @u\d)ﬂ\

u.mu}l;.u.\e)ﬂehbu\et_\hﬁ\dh\wm‘é_\\_\.\sehwﬂ\u)uhaﬂ" alghy mujum&\uuu)u;\}“t_\.u‘_g @)ﬂ\

J 933 3 288 (Aaedlill ga g Gl J gal) "\a..m;?hm <l dabs \MP@.JUA_:S\)SJ\U}MU.\J\u}uLa.\\L«\}‘dm‘}I\u}\)u}C_u»d\
ﬁs@.ﬂybeﬁs@.u\)ugh&gjdm\‘éﬁgjhaﬂ\\)ﬂhuj?y\ww\.é}ﬂldbc?@:ﬂ

a1 (o gl o3l 4l bl (305 8 158 e 51 B o3 5 sl el 2 31 £0J58 8 o) -l Ul
1964 s‘é_.u‘a)ﬂ\ 46 /3 ¢1966 ¢ p1le L}g\) U Ja eY o g3l yally SuS ‘;5 s ghy | i\S a8 9 (s bl andi A0l 5 (bl
(203 /13 <1997 «aals (1l <305/10 <1991 ¢s5530 «434/1¢

Al 5 Sl s 58 o ¢ gitiadl 5 ol e pemall A gy saall b oal 531 il ka5 cipial) ol 3
G5 casd) ) AL s gl Anball diila a™ - Aiaial) e — 5 jmaell de gasgall B slad cdiadlY) dpalad) bl Y1 3 D s
aM\@M\J&SJ “_ALA;..J\ ulaﬂ\j;.\ala.\\(\ ).z.\a_a}c\.g_a}alaa_u se};J\JuS\}SHL@_a\A.mJ uam‘Lng_meM\A.\h@;.\).wu
_%)A;.A) "d)b.aﬂ\_,lw.“wum\.\ghe_’u\ L@.\A.\.\a.nu,nﬂ);j\J;\u.m.‘.umj\;L@.\Bu&:‘)&@ﬂ@bﬂ\b&#&n&\wcﬂjbﬂ
C\)JJ\);Q.; @W\&Pﬂdﬁégbm‘@N@Y\w\wuu(7]4/2 ],420 M\gw@bﬂojﬂ\
(oS5 5 DU A5 ) (30 a5 (i Gl Al o e pan e o) Uy 38 5 g A i Gty a1 14— Aol (30 plusal
¢ Hinpul) lallae o 5 L g 1n a8 W) 5 ¢ 5S0 La aSall IS D i (6 cagaSian aglialid (5 jlaill (pe Al aa 5 Cpiilaiall Aliall agia s
(206 Uss 3z <1445

MC)MFUA)‘Y)B@ )‘UJCA}UM_\;U\L;DL;’_\uu})uad\?@ﬁw)c\.@ﬂ\uu)uﬁlu)ua‘i\ \&el.elj
?S;L;P@;mjggbﬁ\da\w\yg*le\‘guﬂ\dm\ésgﬂu?ebéwcghﬁ\&\wﬁmdm‘mu\a&&@@@
MUy ) S aaiall ag U A (e b ISE 5 agilafins (a ye a5y o a5l O sad) 138 (e Cand) Caumy Cogas § A<

~(’~'~'L“J‘ ) LD ch\.aj\} Apdiall (pn Assde GalSy MG 1 ST (ualall Glist) 3

www.turkishstudies.net/religion



5532 Abdulselam Yusuf

w}‘ejﬁcﬁ\.\.\jiuauécl.@}i cA.'\\a.u.uAfU\w@}uﬁ\al&uLu}hyeA}ch)\)ﬁ)id}iuﬁS&wuiﬂﬁy
)..A.\uu}..u}s(']uacZOlO c@u\) e@-ﬂiﬁhdj‘)ﬁ\w\ﬁ}‘bﬁ)uﬂ@&eﬁﬁ‘j‘C}-‘ulel-uﬂj‘(d-\-\ﬂ)eé‘wuubé’d
padie dainall g (uaial) GUSH 43f e allall s sadd (gl 2DUSI a5y " 5 ) 3 e Ll o

Ly 1338 cilds glhda 1.3
(s 8ae il glada QUK 13

() M Ala anlia! LS b ol pe duals Alal) Al 4l cojlal | B el Caaidl) 8 Ak siae ddashade
(51981

21925 i ALYl ) Sl Sl Lo aa 8 ) Al shaddll

(A8 (22000 Ao Ay yadl ARl ) Lie Caan 5 il s cdiileall cpall Ol G Llall Akl e 3 sinall da ghill-

Ll ow A A5 (8 0= 2011
83 5al) Snal) (L G Gy sl 33 AR S s (g AT S il ) etloiall Alial) s usia IS gl 13
;_m'mj M)u?yi_geg_mmia_uha.“ ?r_‘)_\dﬂ\u_:&w\ﬂ\wy‘dﬂ.uﬂ ;MY\‘#J\MIM&P)A}FYJQUSX\ 12 ‘)_5.3;

);\sud\}\ejad\mh‘;\uuﬂwa}\yésY}u.us.e‘\.ﬂécdé\hyy}suud\dwb)\)ﬁu\é\ )ﬁ\d.muahﬂ
LLMY\;D\);J\WYMM\uﬂ\waiu;\ﬁ)sduuujcw}m\)ﬂuhﬁ\mu_\;.\ﬂus;u}u (5%‘2011 c@)ﬁ\)

ezooom&\ﬂ\gu.m\md\wﬂ\c%;c\ﬂ\;w}d\w@}mwﬁu& MJJ’J\AJ\L_;\PJ.\L\JU.\S
Q\euum‘wulguh ejb@;)kupb)\)ﬁ‘;sumﬁ} )LJM;JMMJS\@LH\#JM\&Q&JJM\} d.u.n
.dhwwe)aﬂ\@lc@M“U\SL’;J‘U»M\*MSM\&LL\SMMMJcMQ

Carh Y5 ¢ Slaall (o 8305 Cppall (o GBS e Amasi (g ) sl s — S — B (9 e 5 il (5 5m S G 3 e Ly 138
Cim Ly 13 o e il ) e i Le cllia Shaial) &l il iy s cpm il Y 5 - Ly aadl e — sl 134 (8 sl
ks coplanall s 5 B 0B 5 ¢gl )5 ol gy ol 3 sy sl ) Al g8 5 e (gl et sl ¢l U
mhg_uxs_sl.@_.«u‘AJ}‘\_U‘_\J.AL:\‘)A\eAS\GAJ‘ML@S}\&L@.\AM}\L@.A\P“M‘#_&SJ@SJ(JM\.\3_1200\Jdﬂk_uJ\A/Lm)oA.\“)a\)A‘
L«)u.u) @\Mu@;eéﬂ\}gj(bJ\)ﬁ)L«\s‘)}.\”?.“.r_d\u‘a&.\”J}MJPM‘)MLAMM}swd&d\u.\u\m‘g_\bsym(\).&)
6‘$|1Au) Madlual) Az 270 e ‘\L‘).\_}S‘)_\ G\J\J gl u_z\é.m” C.NLJ\ iy (\JAS Can
Cpadl 13 e Gl amnaill 3l (IS 135" gaaladl Je 33 Jsi 5 https://www.mandaeanunion.org/ar/views/item/351
eash Lo 5 Lo i cilaiall iy jioal) iz om e ol By iy GV o 5 ¢ ) 138 e iy 531 ga ) o
i) etins "Ll sl s s il o Y1 sl oy (2010 gy 18 23all ¢yl Adaall) Alsa cgaalall) LS G paila g o) jadh
ety GOUAY) (saa i ghadall A jay Jra e Gl Gl AT S e K535 jleall (o S DG Qila ) "Gl shall" 4k yhe
fu,uﬁ.d\?g_g\f\s‘ui‘_;:Awayﬁ}a}ﬁj\wﬁ\ehﬁgyéoﬁi\ﬁd\@@\.\.'tcM\QUSX\M]‘_ALQJ\)ASJ}ULJQ‘EJ};}A?%J
s b Sl ladn sl g - asll - (oa gl peaie 5 s Om a3 88

L 135S pa gl JA (e Cpilaiall Ajlal) 2ilie 2.3

G ey Jially il 3lSaw e aitial) (8 pmall cauddl) Saallyy o galll culy jiall e — A jall Afea ji — Q)
A‘M‘UAW}U&‘;)M‘“&JU‘SH\M)“—‘A;&P)A

SA);)AMQG)BA@c';m;:;\,‘;aébﬁ'c?ch}‘@@A\J@\ﬂbwﬁgﬂ\Qulﬁ\gﬂﬁg\j:ﬂsi;uzgq}ug_\uﬂ@)w
H@.AA)Ag._\LSSS\\L\A‘;é‘tﬁ)ug.&.;gudjwj-LU\)'As‘éjgt;uwafoﬂ\‘éjo)é)msgwﬂ\»}‘d)ASI\aUgJ\tL_GiMc
Aglall xie Ay o i

LIS A d 3.3

A vai 4y "aum I ) it (g Ly )5S (e UV lSIE (JLS i ey iy 530 58 U 3 b
M\}d}d\ﬁ stﬂ\ u\js\ucu)aj\ ‘?.us;\ (_AJY‘JA ("\SAM )gJ’J\ cﬁ.‘ﬂ‘ )ﬁ}ﬂ\ ‘):\...aﬂ\ sﬁu\ L_ej\ 5‘%"@55&&;\.\3‘5 sH.L\’J\
sl d\&mcjusu\ el oy ) clia 83 3 SN iy 1385 <" W Gyl ol gl sl el
hyum\@un&)ﬁ il S 4l (e _u\sJ,m«stu,mutsﬂ‘ﬂs&mdu Lasas O S iy e sl
\Y}‘d\_ﬁ\ycM}SL:HLsM)L;LjLMdJ‘)]\mdm‘y"'ﬂS@a\}Aé*hdM\Myaw} (204‘2000 ‘\JJ‘)JS) "HJ
quw|a&gdﬂu\} (chu@\wﬂ|e2000‘b)\)ﬁ) "m‘}[\é\dbcedﬂ\maﬁ}nmch\&aﬁ)\uﬁ‘}[}cﬂ)
}hd&)uah‘)“a‘)}u@cb\.« &w‘ﬂh}ﬂ&uﬂ\;\.«u\ﬁ\ ("")SMU“)SM &B\A@dwﬁ‘\j).\.\so‘)&acw
u)swm,mg\)m@mamuuw\}m)shwmmug\,w\ Ay (a;\\}sSAJuS.'(J} Algalsalyal el 4 aab 4l
u}.\n}aum chﬁdh.\uul\a.\f‘)]\uﬂu.\;}d\@uw\ \}A.d‘)! cui.u@‘:}.qu)hd.me}\ﬂ\kﬁj\ ‘U)g‘@u)‘é-““
lud\};wu)ﬁ|éumhd;l.€_d\u}.wu} u,,\,g}‘}“ ATl e

Turkish Studies — Comparative Religious Studies, 21(3)



The Reality of the Sabians between the Holy Qur’an and Their Sacred Book: Kinza Rba 5533

L 1588 8 4 Bae 1.3 .3

Gasn oty Y ol cdaaty ol aay e alal sdlall g cad 3l DA e caaV) sl gl sale ) 2ball b 13K ey
- AV gy um 1N alle™ (g3l o uma (IS sl W) oda ol (b (800a cCasl) ndil) 2000 by ) 3S) M4y A Y
Mg () e o) sadia dl 5 ¢l sanad o) sha o) st o) samil S5 5 4 oS el Lafslee I - aadlaie

Jia (aaliag J 3 all oy all i ela Lol Wl 3dl il | Al Caaa () — A3 o aall
e =l e g &5 — s\ 0l
[77 & "uﬁ-‘ﬂ Sl adl | sladl 5 oS5 ) ) sae 5 ) sl 5 1528 )l ) saal Cpall L) L (dai ad 8

b A 5N AV 5 andl (e o e Bl (e palh adld can¥) aal sl salie ) 4elal L, )5S 4 ey A ) S

2 Y Jh Gl sl ecssell gLl b el s ol sl s slall g asailly el g el tfie ¢4 oSU LYY i ol e 1) 45

Coedll 238 Y el a g () L TS QAN Gl 5 gliiall g ¢ U o ymed Uapll daasy (g ¢ 5Y) 5 alial) a5 (Uapil

fpalanl) (Al il - ()l 1l sie Cad - AT i ge (A elas (65 <6402 el il 2000 el 1 3S) Ml 52 g sl g

r»;uﬂ” <2000 sh‘) \).:S) "?yd\_,.o e \.AJL:u\ d\‘)\} “_SUSH m;]\ ?L: su\_,SY\ s ;Lab ‘DJ‘_}JLI u.:h Alate é;:_j suA“ Brl d)u\

)S‘L_\‘).\A.ﬂ ﬁ}swwm\.lawu&u\ Y\ sd\)ﬂ\amehuu\u\d}mwu_‘c@abd‘)uaﬂ\ \Muﬁj (]]704‘0.1.4.\3\
AU o S Sl Base aglni s

AGliay 4 slewd 2.3.3

&M\Oiw},‘d&ﬂ‘;\@)ﬂ@%&y‘:«s,\_\mc}}\@mmﬂm;mi‘;;qﬂnduuia&u\d}
(28 ua 2016 s‘f\d.ud\) ub\.ud\cma‘\.ﬂ\ Lgﬂ\}adl\ A gl cdll A g A Jias ‘fﬂsb Glaally Loyl 0l

L 4 ela G o) jaad) e 8 oL eleall o ey Cum (Madaall AU A 0 0S5 Ly 1S 8 ele ) sy 135S B ple )
cad) il 2000 Ly 1 3€) L Gy Ll el il Lol elide 1St Y g el el UlaaT L elide oSa3 Y g i) ) Sl
L) (s 4l 505 8 Rl 5 s A1) (A Lo W e S I (8 25 L 88 a3 () Ll ol s ol 130 (3 il s (290
Gl )y U Caely 4 Wl AU Y Lo Llaad Wy L, WLE (e 0ol e ailes LS 1) Lile Joad ¥ g L Glad] of L o) L3RI 53 Y
286 5] (cp ASH o sl e U el WY 5o i Lias

selleeis st 4

‘_')SSsﬁﬂ\@u;ybwﬂ\egjsa‘)\é.anu&u.u‘).\)d_s WM&J\.\A} MS.\M\_,U.:.} )Jbu.u;s.\d\_\ﬁsb‘) \‘).:S‘-,_IJ
YO RV OV A R 5 AL elle (ool sl elle UM U die e il sladll s3a o HS3 QS o pe el (50 S 5
cdll 2ie unds M.\S\AML;% L;ﬂ\ ¢Lu4”} M.\J\:J\ Jla.m\}“} M_\J\A.“ b\.ud\j‘\.\)u\ e}.\:d\} d\.u\}“} C«LA-\MJ‘J LL&)J\)&M\}U}JJJYU
Lo IS (B ela (e 5 A8Lan agle Sy (llall Aapdas 5 Ay i IS 68 (6 U= 2000 cOpadd) anadll by 1 358) " abiad) ) i) el
Lo s a2 La leal g ol S0 (and Ciany aaly) 5 ) st Cpall alaal S (50 580 (55532, siabia elaSa 5 ¢ subn elalal aglSY
340= «Opal will 2000 by 1 3) M sina Vs s s Vs 05l Vs aed Js5 Y eslla dll Bnlias o 385 jae g Al
b Sl sy das ¢ aalaia® s jedl 5 «lally ) samy S a8 5 (40-

c@}]\dlad;)n }y\*mu@}?@mium)&)ud\ﬁhuj@i‘ﬁ)ﬂ\u‘)ﬂ\@&;}‘éjé@d}us\;\b)

UA?_\)SS\U\JAX\ ;L;L«@A_n)u;\d\_usuﬂﬁ) o N1 aais AT cligad K3 Yo adiall g el g o gall ella g (JilSua g

S e Y1 el G S5 S ey S Lo (el s el 3 5f agls o0l ¢ sismr ¥ agd oS i (pe A (5 AT lin
.ch«ebj\);}cu'a:__ﬂ\M@MJ\P}wj.l»A&;&d%w‘&w\wm:&cw@\?@ﬁé)}faﬂb

)JSQSJ).LL\)‘)JL’Y‘)SJ-’Y)‘L’)‘)ﬁ@)}mduﬂ.‘@@dﬂ‘u‘}he{)ﬁ\u‘)&“)h}‘))JSUJJ&)A};.“LJM&Y‘
ASJM\)ULMY\‘;\\)»LMMLJ\LJ\UJS.\)s))an\dSﬂdﬂ\syﬂ\u\)ﬂu)s;.uuu).\\}]\uu‘j&;a)SJu_nL\‘u\d\sa)uLw
olisaa cLaals - e.d;\a_d\‘;‘cd\.\.“cna.“uys.u.m\ L;z;\ Gl ‘f}m“bh‘ju‘éﬁme&ad)\aw‘u\ﬁ‘,&uﬂeﬁ}
MJ:A"’CFU‘Q“L‘"‘“\A\ H)S]\Q\)ﬂ\uhsm@uu\kﬂ\\&dud)wj‘ &)sa...u B T o b
Vs edlee VI any 4153 any US55 e ¢S (8 sl o paiall 5 i ¢palusal) dum S g ) (9508 50 Y i) O
A Jlael Ja @35 0adl) B asa

AR G (Bl Ty s 1.4

O elall f3a ‘(1 Toa el anil) 2000 by 1 3S) alall 4y iy @A Lo W) IS GR ¢ 5 Jl ob Alall ey
Ly \).\S) A \mda}\ (a.\u\ Ula 1 Blita Leaudh Caa g8 5 c3Lal) L_|\J.v(ul.vd\ LBy e Jgty Cas ! ‘;ALUJ‘ S " a5 UM (a
Al s IR e 318 Lo Ul 0S5 o 4SS0 ¢l a oLl Jas s ) G g o s JSU O s (4200 <) anidll <2000
Ly &5 S ST JB)JE Camechl glans ons aliah elanal) ) (s sl o5 ¢ g5 Jlad) (e iy Y1 3a Jiad o5 i) slandl Gl
#5m olol Ao )l (8 L3l 81 L o5 L s a8 m (ol ) Lt s copallad) oy 1S 1301 (g lants a2 )Y 318
panadl] (.. O (o8 sbams s alials il Uil I8 G S 5l L& gha L) (ym )3 5 Led JUG8 (LA (o 5 slandl ) (5 sl 3 culilall
;Ly\J\] (f‘_ec‘_;mas:;u\wl_\.‘uj) dﬁ@;u])ﬂ\@chh&\ﬁ \A@Ac EL\;J\‘L\BLA AP_’S.L)IA}A ¢LAM ui \}J...aﬁ |A;\} ‘[12_9
(287 3z <1420 ¢l ol s bl 4 Jans ¢ Ol sl (e 15l om0 IS elandl e I3 3 elalls Lial s 161 [30

www.turkishstudies.net/religion



5534 Abdulselam Yusuf

A 33 42

Alas I_u\b;b‘eé\uﬂ Clld (Caass \(;.1‘u)a.u\}‘\&).d\uw"mcbu.\;edldhégujlu&).d\u\b)\).\S‘)SJJ
Gl 4 "EeE" ol G e Gae D ((T00a O] andll 2000 (b 1 3S) M0 s UaS, GG Gy (il b oY)
(Opall andll 2000 ¢l 1 3S) adl Al s dpaclise 488 5 2ol 8 5l D) aolaie Jedd - G 5V aal a5 - " aslaie (e Bac L)
(11oa bl asdll 2000 ¢y ) 3S) Msladl (uiiy ailes o2 U cpolaie LY Qg 5080 elliy oaslaie jalEs (20 <]oa
bl sl 28 casliall all vie deladl) die o sallay — Aliall — }.._u\‘)}..aulﬁ (il glaall o3 (s (e alae V) AASA aaolaie I Gl eal 55
O S Y5 aebanll all e IS 530 00 S (8 oy g6 e ling o iy o pgiilany (o8 ke T () Bl e sl
O Bslae o das e 4ie Caalatinn) § Cragfind 4K Ol 5 adl A A oo Jay e dil O e S 1A (3 el Ll Callas 12
A s 138) 7 5500 4 (e Qg (([30 381 (Aads ()Y b dels AW el ) Q6 3 5) slaal) i 5 (2 ,Y) 3 2y 4l At pls
(24 <10z <1384 ¢ dll) "l al |5 j38 | e gam g 481 oy g 131751 ([ 20 1 jaall] (Cpaalu Al 1528 s ) (ge 4l Cidii

Mela i) A 5 " Apadd allall 138 8 CuiSLall aal e 5 BT 5 558l e la sa s cadlall alle sed oy 5K 8l il Wl

LAJSUAJY‘E‘Z\AAIA cgu}ﬂ\:\.hj‘)!\glﬂ}u\);}eﬂotﬁgz\;" G‘P}P-ﬂ;‘_"G;\‘)Aid_,s‘;'.\j\_"@AJO&L@‘}EJ‘)AH?‘@}

aal Vo) sSA 5 LY e aae sy G sedis Al OSTg cal all U i) Legilea 5 aBY) 8 o) sa g adl (B2 il celuall ik
(177(L= cOna) ) 2000 ¢l 1 5S) "5l ge sl Y1 1505 Jun ¥) sl ) s agia

f.@_my,*xmy,)émuﬁduw‘a)ﬁgjaélug_ujajg\ﬁjea\cwum.m ui.uuu\)ﬂ\@;h\.aca iy )

1s) ([119 1eluall] (Linse Ul ol 388 4l (550 o Lls Ollall 335 (pag ) GIA ()il agi 3 5 olas¥) I3 S e e 5

QY cuel shall B sl oldl aokadiy | A ) eV agiiaY 5 «Jhlll Gaoh (8 5o pelaald Gall Gash e aeilal
(315 3z ¢1998 ¢ sthaila) "ailal ) 5o slud

RV e ) (s s el Gms Vil Gulaledl) o35 B I ol Y1 G Bl (B il g ) peal)

A & Jiiall dl) 155 a5 gl peallh KU AN 3 LT (2110 el ) <2000 Ly 13S) sl jalls agd iy o Slia

el Ofs e Sae oK1 ) Uasdll | gaumd YT ool i b Sl sge all) JB Cus ailaan d e 2aiy (e (g 53 53 GUasdl) (s S0
60 0] (pfinse Lol jua 138
Alally adl 4.3

‘u,,\,));\ﬂ\wM\PbduUamJ)uu\@wjeé\u;.\uns"@.‘\d}mJ J(‘A‘U“)‘)A|&‘)‘A\L‘J‘)‘SJ}“‘
U:n;.“k_\.\ac\_uﬂ\@a&‘);J"‘)}J\?n&"rahmmm‘)ﬂ;"@.“d}m)"M‘DJYJ\}‘\A}JJbMMJ\AAMJJYeJ\J
(14 €13 o sl al) 2000 €Ly 138) 1315

Gl Lo o o ganiy W lall ) iy o gl s cailans i) bl e 5 0l e ) pall 13a e am g Y KU TN
L62 :0u] (Osiom b Vs pele Cosa Y A Lol o) W) (dsall J s ol (g Jifind Law 05813 Y 5 el

b cdad "ol (e day sl Alall e 1l 135S A el 4.4
ol sl s 5 el ade aal-

.eﬂi o Sl

T8Ol

lall () ekl U g 330a 5l sy cdilall agy (e Cpdl) el aa V58 Olaanall Uin gy s 5 — (any — Ui gy L

aed S8 Al Ll s ) geac Calite e g agaal o i) Gl B V) anelil 5 agaalra s agilals Gl adl () siasy ¢ solaiall
"“?AJS\}‘YI Cralaall 5 LYY Oi,‘:g;g;s\W\JAJL@M,L;L@;}w}@a@}@\M\@u\a@\ﬁxuu;;)ﬁsn;fy\
e QIS 4d) ‘H’E’M Lf'“ ru.ul_)" ] (e (B (D ra.\na_'l' U\ QUK 2y add g ¢ s hﬂw" e.ul‘ Gl giza cu\ﬂ\ QUi g o) i
Ll aia ¢ IAT 5 Jilimd 4l my lad e ela Las "t gall 5 (alaall ¢l ) saalill b S5 0 (o Lol say copalall o e oa
ij|b&}(l75ua«u#\(amﬂ‘s2000 ‘LU\).\S)";gﬂ|em}aﬂ\)nﬂ|}ccw|}mﬂ\ \).\.\3;\5¢L;|)5\ \)J‘)SS‘}Z}‘}‘)SSS\)!)
u&)ﬂ\'&)}u&¢1ALQJ‘%ALJ\(Y)AGML@JSB‘;\)MY\EJ}ML}A37&}32&-11.!‘}“()1‘10.46(34)5”01)5”@;51&@:\.2&3&33
umdﬁ\\.u\)ﬁé UU)H\fjupyu\qhﬁ\u\dﬂ\élmawdm}‘o)«)mC}Jﬁadh@cb)\)ﬁgcbuu)\x
e.wﬂ\«z()()() ‘LU\).\S) "UU)H\L;'LMB\SSBL;L}\\U\C}IL;D63}4}"4.\5;1;&5}&.\)\).\5&\ \);}AM\UU}H\}C}»UG
L;\‘Le).«:ulﬁ}l.d\c_vl.\ij‘Cyeulum\u\é\u.u;u\uaumm) )uce.n\.dh_\hﬂ\}\p@cyedajjdsj (20704%)-"‘-‘”

Turkish Studies — Comparative Religious Studies, 21(3)



The Reality of the Sabians between the Holy Qur’an and Their Sacred Book: Kinza Rba 5535

1S of skl daad 3 eV 5 (20702 sopadl anill 2000 ¢l ) 35S) M50 8 " d.\;ésw\u)w\(u ‘mgﬁ)ijwm
(218 216 U= ccnadl) anill 2000 <Ly | 3S) Tailasus dl () 4t V5 ¢l 2V 32 el () - Gl shall — 0 5al e 5L

et SI GTAN 8 Can Ll Lagh ¢ ol 5 Jindi g ol s eUais W gy (i s st slanly o oy 4dld S T8 Ll

m)ﬁﬂ\)#\;\&jcb)\‘}l\s&w\J)JYA.’\SJ¢M0}h}ae@\eéu\)3}?@ué‘\gujl}§aﬂj adludl e - sl ol Ll
bﬁqw&\w\@\@@\u\"mﬁ\ u‘d}ﬂvh‘)\‘).\s@‘)sddhy\}!}bd};yu}“}du&&%}M\gy‘jm\
waub;eés\u\gmu}ce.._\h\),\behn}ugu)eﬂua\)l_.\.\c\cd.\\}Y\o\,,\,\d‘}!\}thQ@muﬁj\@uw\X}»JJL&qu’Au\w\
GAY! ) Y il Aglie LAl 13 et sia Jrany s ag a5 W sda ey (3 YT cualliall el 6¥ 50 &l 5 g L) dngis
b ola il 5 Dl adle anl ) il 3 59 g g kS Aball BLall o J sl ey a1 138 Jads (72 <1981 ¢l ) "Ly Sl
O A Gl Le s s LS ) Jlail 5 Lgd al ) agaala 3 casanill 5 (oS) S salie - cldl aiV) Gl aal 5 dledin A1 ol ai¥) (e
Midially ) ol ) Caed () gall g | ghaad o 1) Laall e Callad) s aall as g e LoV asil ) silall alatiy o3 8" 306 & s
Slels & o oo 3 debaall Calla L ail 5 U S (3 (o3 58 o) ) Of o)) 58 (3 US3 285" (g gl Ol 55 €(356 ¢1992 <3 03
s Abubaes e sy o cllal Gila Lald el 8 LT (i) A8lie 3 i OS5 e O () Geldl) ale i) eadll e
(112 5= ¢1936 ¢ sasidl 5) "agdaill AaDal S Lgia 5 cagaiS (3055138 5 oLl Cal ylal ) ol agilaal (je (il

"J"ﬂ‘u‘r"‘“‘)“"(""\-‘WUISP‘)AJUJM“HJ’JS‘?‘M}‘}“L;‘;"'\“‘;LS'\MU‘ L;\.\L.al\u})}d\@:).\uub
s‘;l\).a) ""JM\ o ).\.\SM (:.\A\).\\Mua_\.km\" “J\.\s .\.\.A’_J\ J\Sa\ @J} LJL‘J} ‘;n.ﬁ \).a.a\:uu\SM\ (‘.\.G_A)S JAL}“N&J
1l el Jas (3 B i 3 ga sall GBI e il (i (B Y g bl st Y pesl 12DISH Aadla 5 (68 = <1981

O5S iday — 138 — Oladus Ja s Do Al s Gad S0 i Al allg ol Y ELe 3 3 450 (3l e Jlarlas sl 3 309

Caad b rda s Aadld At dailh 4l all CulS il )l aSUa g castanll 1 5ey @lle 5 €0 51y G Glaslas GlLal) A gy 5" Al U

a5 G g e (50 s Jus N5 oLt (1 e ySI (1 L Le Callag 138 5 (28 cmadl andll 2000 <Ly | 3S) "l 5l arle

XK J}Zu‘_,’_m Alaie " ;;i)”dmhiy)‘mu; d_jjmuhu‘)]\h‘)\).&uj u\hﬂ\d))“_\;yuj\_dbj‘mm«mw

OAN 8 ela Lo (381 51 138 5 (200 « umxlf,m\‘zooo‘uJ\}S)"mumdmyj‘mumdjmy‘L@Ju;\u;@dmum
164 121 (Al L5005 558 Vs Lele V) (il JS o Y 5) 1 (e (g sa Glu) JS8 ¢y S

sl 22y i) 4.5,

o) iy SMEad M aldy 53 g — paliall - Al (L )3 QS Cladia 8 1) paa SSY) g ¢ g gall 38 Jal

Vel (e b Glie allaty Jysh Jlas 2ny "l W1 alle” () 2 5a 5 dmaci Lgild [uiil] e Lol o3 (520 aal (g0 - 5l ol

Sle adic g w3 as;m@jm(,;wm@mj\};‘;eM\u;ejudﬁm, oAk Of (e 038 5 dus A1 2l

‘;m\z\us.ﬁél;}uu}u,uyaﬁw‘;;um@ea\bu;uj\Jﬁjwj‘ujtﬁw\baﬁum@u\M\@mm

GalS) il o)) s ) oCal Lgie QBT s ) el aie @A daly ) Gaadl Q8 anl b cpalia) JET - il alle —

LS Galat cgan il @l onef (53 o paall @i je e g o) 3al Vs plasl ¥ 3 clilian ¢l Lyl o) SV 4y i () jlaid)
(1102 () andl) 2000 <l ) 5S)"cpadl @l )

e 3l gl JS e o siall Bladis e iy o s i Ledlae | g ¢ gatian Liall i) ) gusals (S (e W) sy aal Y Al 053
(siasall () saliall daay a5 e | IS Y 5 epanlall JSTSISG AT el ) ) gaalil) (Blads daaius cdrus ) s allag aal
GLJ) ‘).\S) "ujU\ B GA.“) ‘u}.\h.m a.\ﬁ)‘d\ )Lﬂ\ Glls uuji}]b PL\.&A‘Y‘ dc Lai uUa.\.uJ\ dc L«i su}h;_'u L@..'K:) igial) )\_\S\ LD’
c)L@_ﬁ” el )L\\)I\ Cuati oJ g Y B HIALI" _8dnac jalha g3 S Elaal G@'ﬂ ALl a5 YY) L«\} (27] ¢Onadl ?.\.uﬂ\ <2000
.. ed}a.d\}e))”}w)ﬂ\mm}sd);_\u.uaﬂjsd}).\d.\hu_bﬂa@m;sd)lbmsel.s\)“}dl_\a.“eée.u)?\.;)ﬂt_\.\susjbﬂ\wu)
S Gleel 8 G55 agin 1518 G IS5 olSe IS (gl el s uadll s cagadll (e slandl glads caadl) & e 55 Leass
n).n‘).zc‘tnhﬂ\ey)%bucHﬂ\u\)ﬂ\égbuuﬂ}mm‘)ﬂ\ Jaa @‘9 (17 <16 ¢ L)""“M(‘“‘s'“ <2000 GL}J\J—\S) "uj).u;.i
IS0 gy HAS 58 (puall) s 5578 [3-1 2 sSI] (pms Juiadl 1305 350 gl 1305y 58 el 1Y Mo 4l 8 Jin (30
(455 <2 1416 e 0 “Leiis Juall ey Ll o sadl

Ly i gﬁ {.\\Sam uax.4.6.

Oluanll gl L) _eﬁiﬁbﬂ\}ﬂ\w@gﬂ\" )S."\AXU(—M\};}»J\&&}cé%y\ej&é!}cgg‘) U.’\S-~
(56u4 CQ:\A.._\M r».uﬂ\ <2000 tl.]) \JJS) "(:M\ aly Y- B.J}:uﬂ\} M\} A<y L;fa’;.“}

é\éu\u\6554)4\)34‘)6@54\.'\.\3&\)91\}di)cestuii\.m)si\)A.éi”é.'\s&J)}d\c_vuwjhx)cc\})']\é\}pm_
ubﬂ\ c,tALASd&\}A\AA} "J)J\un\)Mu\eJJJ\u\\})u\ L@.ﬁc.yl;.a‘}“u.cu}ﬂ):_ﬁu:\.\;.“u}m)&u;ﬂ\s‘}u&y;‘d\})
wﬂ\?yuc\)ﬂ\y}&u\éau\}esahswu&u\)éﬂwb‘}”\};S.v\})"L;bud)sd.uwgc\))ﬂggsuaﬂ\w‘e;ﬂ\
P@J\)nguw\cw\}\uw\db}\wﬂc})yw aJM\};\,ﬂj}]\Lﬁ\-\};})”é\‘[32 _J}.\l\ (H;s@bm\}g;d
‘QSJLL\.'\L)_“Ja)\."zswwguy\ﬁsz@u}(\&)ﬂ\mjcﬁx_ﬂ\;L.bﬂ&})&d\é:‘)ﬂ\)ACUJ'I\Q“}(“})H:JY))A‘Y\\SA
SV A Y) 22l ) gag D cdiliall die ) sediall s 3as 5y SLESY g conaill HS3 LY L, 1S o e (121 <10 7 <1998

www.turkishstudies.net/religion



5536 Abdulselam Yusuf

)’;433\ 3 g 5&,\_);__“\ " ()J)g:\ s3ball (jad (ladil b ln e« g g olua 3?..4. O Lo 1S (8 S8 Glalall o)
Ll (3% 138 5" i) el L g e slall et 3Ll e g jall 830 o ey sl jedall (3 2 5 ¢ e 55 83l ] 5 ¢y uing
(Sl 5 eliadll (e g 83all () 53kl bl 5 LS (e i) a5l e 1) J sy Ladie g ySI ()1l 8 830all a jé (e AaSal) e
agale 5 Lgali sl 3 sdlall agale ey e s3all 15585 Y of - audaadl e el — il ) sealill alay i 5l DL 5 [45 1 5iSiall]
& hall O saiy ¥ Al o) alaall Ll 8 (s et Y epal) Ol die 85 Ll (e Al 3da JS o ) salad 5 sl
Sl Lgd sall (o g0 I A (8 el Lo G381 ol 138 5 (262 ol pusl 2000 el 13) " S s () sl L8
(208 <1 z <1416 s o) i VL 2 2 15l ([ 103 1elall] (L g8 g0 LS in 5l e il 330l () ¢ slaa

| salad 5" 14 el ccosm ol A (ol Lelliial 5 cler Janll ot e Tl s Al oSl Ly ) 38 8 cdbanl) gl alsad)
QU3 Jais g o el (b eluaill | gu i ¥ g ) ey | shuield oSels o3 e 13) ¢ iual | JUGT 5 3 58 8 L LS o 50 550800 ¢
A oLl g petis (sms e O 0o e (00 8 e el |y a4l e s Y O Vsale |5 alie Silie Al
iie (g e S A Ly ela alSaY) 038 5 (264 ¢Opad) anil) 2000 by ) 3S) M salad ) Dabausy @l (5 5Y) 3 5 (S yiall
([90 :25Lall] (o sainld Uapdl) Jae (ho an ) @Y Y5 lails uasall 5 el L) | sial ) Lol L) 1 s 8 ¢ el i)
8] (Coeda i O 508 Y5 panall b sluail) |5l Field (631 5o JB panmall e ol il 5) sl il 5 sluill Cliial e
pasic Al o sede o) LS Y5 ¢[221 AN (. Vst in oS el 1S Y 5) s G HSI (e ) gy 5 A s 005 €[222

all dida b a5

(e 40 5adty (S 2 i il Al 5 B yilae agd U8 a3 WA 5 Sl DA (e ¢ pilaiall Al (e 1588 Ul 8 ) aey
e b A sk L oy ot i e (o 858 2 O gt S0 A0 (3 ol Loy 4 e OIS (s ") 1381 5 5 ) oy 43
ol djs\);sxcu.yu,‘\3\}“53\U}Au).;um?@ﬁu\,‘)@\}uﬂ\}&u\‘;@Ju,u\yduma_\sdﬂu‘&m
IA}A}J\A‘)_’}suljmﬂ\}uqxjﬁs@\)dltu\dsm;_:l‘)l_d\}d‘)sl\&)m}«u\_u;]\uﬁl_aM}\q\)_\S\ 2t Aulall 3 ) ga
s?AJ\SS\JeA.\.:\Ac@Méﬂ\)}kﬂ\‘};d\.\.«),\S\@\)aﬂ\&_st\y}g._\A.\AdSmL_m;gsgﬂ\‘)}kﬂ\ﬂhubw\ 13)
Lo € agd o (a e 058 ) all 5 (g5 pmall S Layy5 doaiilly sasill e me sd cadadng adlaus ) J5S5 (o) o 81 (Al CaDlsy
Ln Ay B O ot 5 Lo Y gl 5 pgilaine o ol s ety o sill o 6y o ey Y ST cdilall (e 05l 58 5l o gans
LldiaY) axe (e Guilaiall Anliall wiay (o3 Leb cclaiinall 38y 5 2800 ) 31 5 403 sgall 5 Aail yuaaill g adY) el ylaill 5 SEY) 5 2ildally
O] e e agie i€ ) Cldiadl A (e agie LB ) Guilaiall Alall o) a1 2y 51 A €l VT die aaaie oIS Ly
Lalaisae 8 S Jaa Lild "Ly 1 3" Guiall w8 ela LS g iyl Ll ls el s 1ol (g 0 sdims ) o sall o ) g
HELS)

Jiiall Dl W 53 8 gand 83 o 3Y 5 pgie gl Lo G L guaty ¥ 5 SIS (g2 Y sl () sl Aliall
Gkl agl) el (S

(ol (558 5 1S 5 GUapdll sabie (e gy ) sl Bale ) se o (ualall Gilaiall S
ol s im gl a5y gl i LS alla Gl U 1338 8 5 -

3 3 - \ an. B n . : o - wqn e e s Sl o -
O (B 052ty (Al) agd "o I s O gansall 5 ad 2o 83 g3 s Cannd Gl e O e (sl bl

uw}u\ﬁd)&‘y‘ﬁw\gﬂﬂﬂﬁuﬁ‘)ﬁ:\}sw&d)jmﬁ}“_ds‘\?hl\su\au\}“-

u.‘bu]muw\‘j.mmjf);ujiwcuaﬂ;.\\mjﬂ\uc\mug:\a\m‘omnu;du‘!d)w\}a)@d\amu\mh\A\;
w‘ﬂy&);hu.\m.ﬁuu.ﬁﬂemca‘,c_ )ﬁ}sdﬁubmuﬁwsd;j?cuua&uumﬂha\@ [\..ul:u: \)hu}}s:i\.ncam\
m‘ua&z\g\_&l\JMAU\ASX\(,SAJﬁm;S;HJQ,S:\X"QBSS\JM"gﬂﬁﬁ\d\ﬂ\wﬁém&@}‘umumm
aeiled s agal s )l o Adadlaall 4Dl Al sal) e Cangy s ¢Cpalinall (p lae ) 53585 ol L cag 3V GBlad) 5sm Y 5 ¢ pnalisal)
wM\eﬁ\ﬁcﬁfg_\Uﬁ\d&iéﬂ&bﬂk;ﬁaoﬁﬁ\muﬁgwo)&y#:dﬁi a7 5 3 5 capalad e JSYI sa s caguial e s
¢Sl Jal e () samy il Al o Caalll die e 33 (53 e@umww\,m_mmj\m@m\dmw,zbjﬂ\m
o geall Cuilaa g caging Cilaa) SIS alay - a sl - agiad &)y ecilal sl 5 3 58all (e agale Las agale 5 ael Lo agld

YOEN

Loy 4381 iy i€ g ¢ cppilaiall Aliall wie Gudall QUSH "G | 5S" QS Be) 8 alaily tle s s adlaans dl (e o) 20
(Gl 5 4l 5 il (S Jiatall (a1 L 55 8 Cpilaial) Aaball oy i 8 ela Lo o Canlhal of a5 e SI G 3 b els
gaal (il Bany iy b ela L padll of ki

é\)smu\smw\u\cé)uw|JJ\.@AX\@;\;.\S\J)Aw)cc.a.a\)n\.@\.\u@@|)ﬂ\uh‘i\we@ud)auﬂ
uSuMu\JMYIUISeMMJcHM)\uuLAm (,M\uc?m\).‘\u\bd.\au).acbj\A)umngj‘mbd\@m}d\
Cannal) 5 ¢) 508 B Ayl Aal) diia 3 () salusal) £Lghill 5 ()5 pusiall CAA) Lgilains aaf )5S ale culS il 5 edsliall ¢ L
eAJQScIQ*ngﬂLMw?g)ghioﬁue@,)é;w\u?)ﬁs\cj\)ﬁﬁj‘(.@*ugéqusﬁ(\wdsuj‘Léj}najﬁu...:é)l\

Turkish Studies — Comparative Religious Studies, 21(3)



The Reality of the Sabians between the Holy Qur’an and Their Sacred Book: Kinza Rba 5537

e A gy (A agui Oy uhall wgli€ "L | ST G (e s 0 salanall ab s el s 1Al A (s i p sall Aliall 1 5lS
G oals e am Al (5 5 5 ATV 5 Uapill 5 81 S Balie aae g atabe g Al a8 ) seay MU 1SN QLS GSll adle
= P 23 . A f

u\.ﬁ&b&\éﬂuﬂLﬁcjﬂm;}\jyﬁjbh‘uﬂ\@uﬁ)mﬁgwﬂ\a&uﬁ‘)ﬁ“d.\‘L\}S\A:UQ:JIS‘)}A;JA}:\YLU \‘}.'\S
bl A e JiS g B8 Al

Jia esae Lzl 8 o 81 GIA e Ly 1S B8 L ama s Jiadiy = 58 (O plas s 535 a3l 1a 5 el Ly IS G4 sliy)

YOSl elBaa g plua g 33a (e by 13K A Gual Glaball &l S8 5 <l gelll e i) g BT o)l g s gl ) 5 seall
LS - (59 g0 agd e KU O Al 8 an S50 )5 ) Aliall aa | gund o sall Aliall il jadl 5 Jacaldil) JS 8 Gualiall ilabie 4nis
Lo ODA (a0 Ol s el (2 Sl o (385 ¥ 5 el (ol pgilad 5 (LLalli o) a8 ol Al DM, —Cinll o 5

‘)L\S.‘L:U}S;E\Y_;cﬁh.k_jg\})_jéﬁdw‘N_ALS;|N_&:éﬂgum|&\w@w\m|hﬁ\u\mﬂ@}eaﬂ

J.\MAS\
1997 g m A 5 sl s ¢ silaiall Aball b ¢ a5

(bl danae dad :3at) aadaal) A jaudi (1419) .50 oaraill 2ana 0 Gan 1) die dese sl caila o 0l

(B 3 dana (el e 1 g aan) s & sana (2004) adad) e deal Gulall sl cpall & das o)
&.ﬁ.\w)‘ﬂ\ Casadll :%.GL:H g8 Sl ) :QAM\ "SJ}:\AX\ A_I:]JAM

Ad el gl e eopihaial e oSl adall de o seal Gl gl cpal) 8 e o)

O Y I AS 5 b eg L1 ol o sled Qg (1416) . obbisad) deal ¢ dese anldll gl ¢ 1SN (5 30 0l
1 L ‘(55‘)‘\1‘ u—“

aaal ragde gle) (daill g o) Y1 ALl 8 Jiadl) (1992) .ot o a (s 0 2ead 0 e dane sl ca s
Aalall CuSI sl ey 2da (2eme agd

QQ@JZX\ ).m.\j\ BIS ‘\)54\ cL\SJ.\ a‘)m\:_d\ k_\LGLAAj‘j 4\:\4\)\“‘}“ éJﬂ\ (2026) Aane LS

Agalall oSl la ol ecig pm 5da (o)

b e 1 5a8a) (S il 5 palisall (38 Cilalie) (G 2) Gueall Gr yee (5 deaa dll 2 ol cpall jaa s )N
Aalad)l i<l la sl ccag yn _()L:Jzﬂ\

Gl el sl eig 3 ) i (1445) L oaiil) Gauall g Guall (G see 03 2eaa dll 22 il <5310
(2ol
soadl QUSTE s plal gy allall #leie (1445) (Ao ¢ Sl

sl W 08 W (5305 dal 3l (e 0t @ sihaanal (2013) Lasi ¢ ilash
ahttps://www.mandaeanunion.org/ar/views/item/351

g yeand) A3 il gy 24 il s QL) (1421) 2enl )8 (ol 0 mSI die 0 dasa i) sl ¢ iy

Olaall ;e a3l jal) d Aliall Aailal da ol g 5 g ) 50 Ll s g Auadll jai (2010) .33k ¢Sl
AaEN ey

e dagh Hla: jeae Goalall 1o o SU ol dags sl adil) (1998) Laes 2ens <5 sthaika
stz 8 U Jally cadial) el ara s ¢ i) Hall e sl o) Lpdla (1966) .ol 2ene caile ()

el ) thias Gl s ASa AS Jd 0 ¢ pean Dl ASiaad) diia o dlY) Cale 4l 8 lar)
oYl

A8 paall () sl Ao g 50 A0 aginiie 5 agilay) () silaiadl Aliall (2016) .plis alus ¢ Hlamll
RERPIR-PRCHI RGN | 78 PP Y (ST R WEQRIPN JCE B

ZOM“L‘}).H‘)HSMC)‘E\%‘:U.‘&M‘CM‘.(‘L‘.J).4_}“14.’-”}:’1 sgjul\éulcwwdm\ eyl
Aalal) A5l

www.turkishstudies.net/religion



5538 Abdulselam Yusuf
2k (Gihl ) ) 5 553 sdlaeal 1 @iaas) (ol il AlSaY adall (1964) s bai¥l) daal (o dene cdl) 2 sl ¢k 1
@‘)AAAX\ i<l R aa c'é‘)%m\

A () Gsad Gaea deae cdle Blo) askaall O AN 0 (1419) . ee G dielan) elail) sl cpall slae ¢ 53 ()
Agaladl iUl gl gy

(S Gl de G U e 1 iaT) | sl (1997).oeiall dane (g 2aal G dll e dana gl () (38 e el
il 52l ALl S e is s gl by ) 3k (Glall sene bl 3o iS00

Gl Sl il iy m 320 (2003) a) ol s el

A s S dads 1y 138 QS 8 il 3 (2011) st eoa S0

gabanll Sina Anshae 131 el calsi 4 (2000) b | 5S

A8 2aall Ay ja i) Aaall) Alaa ¢l )l jalll ladia JAT (2010) .de 3 g2l
Ol AS 55 daphaa 31l calaiy Adilaie diba malda (1981) Al ¢l a

AL (B e 3058 dana 1 (3iad) alue zaaaa (1955) . sibotill (5 ddll zlaad) 0 alue Gauall sl (i
ol s sl ) e dadas: jae

3k il g deblall Aallall 3 saill lo 63 jualeall canliall s o) 85 jusall L) de gan gall
Y 8 Alnall AAEN el &8 ge dilaiall Llall e 4l Akl (2010) .eDe (el

(&8 gl (3l and 1giad) (pal) 3aee g Cplldall Aia g5 (1991) .8 O (g Cpdl) ana LS ) ol (g5 )
e ) ) il - gt oy et 3 (L) 5 iy ¢ 3hey L) A

(B .9) 1 @RI G sare (53 (50 (1936) I8 sl ¢y suidl s

Turkish Studies — Comparative Religious Studies, 21(3)



The Reality of the Sabians between the Holy Qur’an and Their Sacred Book: Kinza Rba 5539

References
Bernci, S. (1997) es-Sabi {in el-Mendaiyytn. el-Kuniiz el-Edebiyye. .

Cemel, S b. O el-Acili. (2018 ) el-Fiitihatii 'I-llahiyye bi-Tavzihi Tefsiri’l-Celdleyn 1i’d-Dekaiki’l-
Hafiyye. nsr. Ibrahim Semseddin.: Darii’1-Kiitiibi’l-Iimiyye.

Cetinkaya, M. (2026). Islamic sects and contemporary groups. Ilahiyat Publishing.
Feyyimi, A M. b. el-Misbahu’I-Miinir fi Garibi’s-Serhi’l-Kebir. el-Mektebetii’l-IImiyye.
Ferhat, A. H. Te vilii Seldsi Aydt Miitesabihdt. ts.

Giindiiz, S. (1995). Sabiiler Son Gnostikler Ankara.

ibn Abidin, M. E.(1966). Reddii’I-Muhtdr ‘ale’d-Diirri’I-Muhtdr. Sirketii Mektebeti ve Matba ‘ati
Mustafa el-Babi el-Halebi .

Ibn Ciizey el-Kelbi, E. M. (1416). et-Teshil li Ulumi’t-Tenzil. Seriket Daru’l-Erkam b. Ebi’l-Erkam.
Ibn Ebi Hatim, A. M. (1419) . Tefsiru’I-Kur 'anil-Azim. Mektebet Nizar Mustafa el-Baz.,

Ibn Hazm, A. b. A b. (1992) el-Fisal fi’I-Milel ve’I-Ehva’ ve 'n-Nihal. Darii’1-Kiitiibi’l-IImiyye.
Ibn Kesir, 1b. O. Tefsiru’I-Kurdn’il-Azim. Darii’1-Kiitiibi’l-IImiyye.

ibn Kudame, M. A. b. A. (1997). EL mugni. Dar Alemii’1-Kiitiib .

Ibn Teymiyye, T. A. b. A. er-Red ‘ale’I-Mantikiyyin. Beyrut. Darii’l-Ma ‘rife.

Ibn Teymiyye, T A. b.(2004). Mecmii ‘u’l-Fetdvd. . Abdurrahman b. M. b. Kasim. Mecma‘u’l-Melik
Fehd li-Tiba‘ati’l-Mushaf es-Serif.

Idani, H. H. (2016). es-Sdbi’e el-Mendaiyyiin:Imaniihiim ve Akidetiihiim. Mektebetii Mevsi ‘ati’l-
Uytn el-Ma'rifiyye.

Karkhi, N(2011). Dirasat fi Kitab Kanza Rabba. Elektronik baski.
.Kanza Rabba(2008) . el-Kismii’ Matba‘at Ca‘fer el-*Asami.
Kerhi, N.(2011) Dirdsat fi Kitabi Kenzd Rabba. Elektronik Baski.

Kurtubi, M. b. A (1964) el-Cédmi * li-Ahkdmi’I-Kur dn. (Ahmed el-Berd(ini — Ibrahim Atfis. Darii’l-
Kiitiibi’1-Misriyye.

Kutub, S. 1.(2003). Fi Zilali’I-Kur’dn. Darii’s-Surtk.
Macidi, H. (2010) Ahir Safahat es-Si i 'r-Rafideyn. Mecelletii’l-Lahzati’s-Si ‘riyye.
Marani, N. (1981). Mefahim Sabi iyye Mende iyye. Bagdat: Matba‘at Sirketi’t-Tayms.

Miislim, b. el-Haccac.(1955) Sahih-i Miislim (Muhammed Fuad Abdiilbaki)Matba ‘at Isa el-Babi el-
,Halebi ve Stirekauh.

el-Mevsa ‘atii’[-Islamiyyetii’I-Miiyesserefi ’I-Edyan ve’[-Mezahibi’l-Mu ‘dsira.Darii’'n-Nedveti’l-
‘Alemiyye li’t-Tiba‘a ve’n-Nesr.

Nesmi, A.(2010)Es’ile ve Ecvibe ‘ani’d-Diydneti’l-Mendaiyye.” el-Cem Tyyetii’s-Sekatiyyetii’l-
Mendaiyye 17 Lahey web sitesi.

Nevevi, E Z M Yahya (1991)Ravzati’t-Talibin ve Umdeti’l-Miiftin. thk. Dimagsk’taki el -
Mektebii’l-Islami Tahkik ve Tashih Heyeti; ngr .(Ziiheyr es-Savis’in gozetiminde)-Dimagk.
el - .. ,Mektebii’l-Islami.

www.turkishstudies.net/religion



5540 Abdulselam Yusuf

Razi, F. M. b. O. Itikadatii Firaki’l-Miislimin ve’l-Miisrikin. (Ali Simi en-Nessar). Darii’1-Kiitiibi’l-
Ilmiyye.

Razi, M. b. O. (1420). Mefatihu’I-Gayb. Dar Thya’i’t-Tiirasi’l-Arabi.

Sistani, A. (1445.) Minhdcii’s-Salihin. Darii’1-Kitabi’l-Arabi.

Sehristani, M. b. A (1421). el-Milel ve 'n-Nihal. el-Mektebetii’l-Asriyye.

Semmani, T.el-Ma ‘medaniyyiin  el-Menddiyyiin min A ‘rak Ehli Vadi'r-Rdfideyn.Erigim:
ahttps://www.mandaeanunion.org/ar/views/item/

Tai, S. (2010). Sihrii’l-Fidda ve Sirrii’I-Ma’: Dirdse Antropolojiyye li-Taifeti’s-Sabi’e fi’l-Irdk. el-
Meclisii’l-A‘1a 1i’s-Sekafe.

Tantavi, M. S. (1998). et-Tefsiru’l-Vasit li’I-Kur’an’il-Kerim. Daru Nehdet-i Misir .
Velfenson, 1 (1936)Miis b. Meymiin. Kahire.

Turkish Studies — Comparative Religious Studies, 21(3)



The Reality of the Sabians between the Holy Qur’an and Their Sacred Book: Kinza Rba 5541
ETHICAL DECLARATIONS

Research and Publication Ethics
I declare that this article is an original work and was prepared in accordance with the
principles of scientific research and publication ethics. The article has not been published
elsewhere and is not currently under review by another journal.
All sources used in the study have been cited in accordance with academic standards. I
declare that the study does not contain plagiarism, fabrication, falsification, or manipulation
of data, and that the research findings have been presented in accordance with the principles
of scientific integrity.

Author Contributions
The author single-handedly designed, conducted, and analyzed the study and prepared the
report for this article. I have reviewed and approved the final version of the article and agreed
to its publication.

Conflict of Interest
I declare that there is no conflict of interest regarding the publication of this manuscript.

Funding
This research did not receive any specific grant, financial support, or funding from any
public, commercial, or non-profit funding agencies.

Artificial Intelligence (AI) Usage Disclosure
During the preparation of this manuscript, artificial intelligence tools may have been used
solely for limited purposes such as language editing, translation assistance, and stylistic
improvement. Any Al-assisted translations or language corrections were carefully reviewed
and verified by the author. Artificial intelligence tools were not used to generate the core
scientific content, research design, analysis, or scholarly conclusions. All academic
responsibility for the content of the manuscript rests entirely with the author.

Copyright and Permissions
I confirm that all necessary permissions for copyrighted materials have been obtained where
required and that the manuscript does not violate any intellectual property rights.

Author Approval
I confirm that they have read and approved the final version of the manuscript and consent
to its submission and publication.

ETIK BEYANLAR
Arastirma ve Yayin Etigi
Bu makalenin 6zgiin bir ¢alisma oldugunu ve bilimsel arastirma ve yayin etigi ilkelerine
uygun olarak hazirlandigini beyan ederim. Makale daha oOnce herhangi bir yerde
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Caligmanin intihal, veri uydurma, veri tahrifi veya manipiilasyon icermedigini; arastirma
bulgularinin bilimsel diiriistliik ilkelerine uygun sekilde sunuldugunu beyan ederim.
Yazar Katkisi
Caligmanin tasarlanmasi, yiiriitiilmesi, analizi ve makalenin raporlama agamasini tek basina
yiirlitmiistiir. Makalenin son hélini okuyup onayladim ve yayimlanmasini kabul ettim.
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zeka araglart calismanin bilimsel igeriginin, aragtirma tasariminin, analizlerinin veya
akademik sonuglarinin olusturulmasinda kullanilmamigtir. Makalenin igerigine iliskin tim
akademik sorumluluk bana aittir.
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