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Kur’an Kzraatler{nde ‘Inna’ Hemzesinin F ethali ve Kesrali Olmasi ile Duraklama ve Baslama
Arasindaki Iliski: Kur’an’in Ilk On Ciiziinde Dilsel Tefsir Cergevesinde Bir Calisma

Ahmed Adyab*

Abstract: This study examines the differences among Qur’anic readers in pronouncing the hamza of "Inna"
(&), between opening (fath) and breaking (kasr), and their effects on meaning, interpretation, and the rules of
pause and continuation. This difference is not merely a phonetic matter; it carries significant grammatical and
rhetorical implications. Kasr often indicates resumption or reported speech, while fath reflects coordination or
the omission of the causal particle, affecting the understanding of context and the connection of sentences
within and between verses. The study highlights how this variation influences the placement of pauses and
continuity: kasr usually allows stopping at the beginning of a sentence, whereas fath is connected to preceding
text and generally discourages stopping except in cases such as omitted particles. This difference leads to subtle
variations in meaning and interpretation and affects recitation and delivery, showcasing the richness of the
Arabic language and the precision of the Qur’anic text. The research also demonstrates that understanding
these readings deepens Qur’anic comprehension, enabling readers to grasp rhetorical and grammatical
structures while considering the relationships between sentences and rules of pause and continuation. Exposure
to diverse readings helps maintain correct recitation, preserve intended meaning, and highlight Qur’anic
expressive styles. The study confirms that examining these differences is not merely formal but provides a tool
for deeper understanding of Qur’anic texts and enriches linguistic, rhetorical, and exegetical studies while
accurately appreciating the relationship between readings and rules of pause and continuation.

Keywords: Inna Hamza, Qur’anic Readings, Pause and Continuation, Linguistic interpretation, Rhetorical
interpretation
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Oz: Bu calisma, Kur’an-1 Kerim’de "inne" (&f) hemzesinin fetha ve kesre ile okunmasma iliskin kiraat
farkliliklarini, bu farkliliklarin anlam, tefsir ile vakf ve ibtida tizerindeki etkilerini incelemektedir. Arastirmada,
s0z konusu kiraat farkliliginin yalnizca fonetik bir 6zellik olmadigi; ciimle yapisini, anlam iligkilerini ve ayetler
arasindaki irtibati etkileyen dilbilgisel ve belagat yonleri bulundugu ortaya konulmustur. Calismada, hemzenin
kesre ile okunmasinin gogunlukla yeni ve bagimsiz bir climlenin baslangicina isaret ettigi, bu nedenle vakf
acisindan uygun kabul edildigi; fetha ile okunmasinin ise onceki ifadeyle irtibati siirdiirdiigli ve bu sebeple
vakfin genellikle uygun goriilmedigi, ancak bazi dilbilgisel gerekgelerle istisnai durumlarin bulundugu tespit
edilmistir. Ayrica bu kiraat farkliliklarinin ayetlerin anlamina ve tefsirine yansiyan ince anlam farkliliklari
meydana getirdigi belirlenmigtir. Bu farkliliklarin nahiv kurallari, sentaktik yapi ve baglam iliskileri
cergevesinde degerlendirilmesi, kiraat vecihlerinin anlam olusumundaki islevinin daha agik bicimde ortaya
konulmasini saglamaktadir. Arastirma, kiraat farkliliklarinin dogru anlagilmasinin Kur’an’in dilsel ve belagi
yapisinin kavranmasina katki sagladigini; vakf ve ibtida kurallarinin dogru uygulanmasinin ise anlamin isabetli
bicimde aktarilmasinda 6nemli bir rol oynadigini gostermektedir. Sonug olarak calisma, "inne" hemzesinin
fetha ve kesre ile okunmasina iliskin kiraat farkliliklarinin yalnizca lafzi bir mesele olmadigini; dilbilim,
belagat ve tefsir agisindan Kur’an’in anlam diinyasint derinlestiren 6nemli bir unsur oldugunu ortaya
koymaktadir.

Anahtar Kelimeler: inna Hemze, Kur’an Okumalar1, Duraklama ve Baslama, Dilsel Tefsir, Retorik Tefsir
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Structed Abstract:

Aim: This study investigates one of the subtle yet highly significant issues in the field of Qur’anic
studies, namely the variation in the recitation of the hamza of "Inna" (&) between fath (opening) and kasr
(breaking), and its relationship with the science of waqf wa ibtida’ (pause and commencement). Although this
variation appears to involve a minor phonetic difference, it represents a profound linguistic and interpretive
phenomenon with direct consequences for grammatical analysis, semantic coherence, rhetorical expression,
and Qur’anic recitation. The research is confined to the first ten parts (ajza’) of the Holy Qur’an, providing a
focused analytical framework while encompassing a substantial number of Qur’anic occurrences.

The study aims to identify the grammatical principles governing the occurrence of the two recitational
forms, explain the semantic and rhetorical implications associated with each reading, and demonstrate how
these differences influence the application of pause and commencement during Qur’anic recitation. It further
seeks to clarify the close relationship between the sciences of Qur’anic readings (al-qira’at), Arabic grammar
(nahw), rhetoric (balaghah), and waqf wa ibtida’, showing that these disciplines complement one another in
revealing the linguistic precision and interpretive richness of the Qur’anic discourse. Ultimately, the research
aims to contribute to a deeper understanding of the role of authorized recitational variation in enriching
Qur’anic interpretation without compromising the unity or coherence of the revealed text.

Method: The research adopts a descriptive-analytical methodology supported by a comparative
linguistic approach. The descriptive component involves collecting and documenting all occurrences of Inna
within the first ten parts of the Qur’an where the recitational tradition records variation between fath and kasr.
Each occurrence is examined individually in its grammatical, semantic, and contextual setting.

The analytical component investigates the syntactic functions of each reading by examining how the
change from fath to kasr, or vice versa, affects sentence structure, clause dependency, discourse organization,
and semantic relationships between adjacent verses or clauses. Particular attention is given to the implications
of these grammatical relationships for the rules governing waqf and ibtida’, since pause locations frequently
depend upon syntactic completeness and semantic independence.

The study also employs a comparative method by contrasting the two recitational forms in every
relevant context and identifying their respective interpretive consequences. To ensure scholarly rigor, the
analysis relies on authoritative classical and contemporary references in the sciences of Qur’anic readings,
Arabic grammar, tafsir, and waqf wa ibtida’. The integration of these disciplines enables a comprehensive
evaluation of how recitational variation functions simultaneously at the phonetic, grammatical, rhetorical, and
exegetical levels.

Findings: The study demonstrates that the variation between fath and kasr in the hamza of Inna is far
more than a phonetic or stylistic difference. Rather, it constitutes a meaningful linguistic phenomenon that
significantly influences syntactic construction, semantic interpretation, rhetorical emphasis, and recitational
performance. The findings indicate that every authorized reading preserves the integrity of the Qur’anic
message while simultaneously highlighting different aspects of its linguistic and interpretive richness.

The analysis reveals that the kasr reading generally indicates syntactic independence. In many
contexts, it introduces a new statement, resumes the discourse after a completed clause, or reports direct or
indirect speech (hikayat al-qawl). Consequently, the clause beginning with /nna often functions as an
independent sentence with complete meaning, making pause before it permissible or even preferable according
to the principles of waqf wa ibtida’.

By contrast, the fath reading usually reflects grammatical dependence upon the preceding clause. Such
dependence may arise through causal relationships, coordination, omitted governing elements, or other
syntactic connections that bind the clause to what precedes it. As a result, pausing before such constructions is
generally less appropriate because doing so may interrupt the intended grammatical and semantic continuity.

The research further finds that these differences frequently produce subtle interpretive distinctions.
While the overall theological message remains unchanged, the syntactic relationship between clauses may vary,
causing one reading to emphasize explanation, another causation, another continuation of discourse, and
another independent assertion. This diversity expands the interpretive possibilities available to exegetes while
maintaining complete consistency within the Qur’anic text.
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Discussion: The findings confirm the strong interdependence between the sciences of Qur’anic
readings and waqf wa ibtida’. These two disciplines cannot be studied independently because each contributes
directly to understanding the other. Recitational variation frequently determines grammatical analysis, while
grammatical analysis determines the correctness of pause and commencement. Likewise, the proper application
of pause rules often clarifies which grammatical interpretation best preserves the intended meaning of the verse.

The study also illustrates that the variation between fath and kasr reflects the extraordinary linguistic
precision of Qur’anic Arabic. Rather than generating contradiction or inconsistency, the multiple authorized
readings provide complementary perspectives that enrich the text and broaden its rhetorical expression. Each
reading directs the reader toward a distinct aspect of meaning without negating the validity of the others. In
this way, Qur’anic recitation embodies a unique model of semantic plurality within a unified textual
framework.

Moreover, the research demonstrates that the interaction between syntax and recitation contributes
significantly to the rhetorical beauty of the Qur’an. The choice between grammatical independence and
dependence affects not only sentence structure but also the rhythm, flow, and communicative impact of
Qur’anic discourse. Consequently, the sciences of grammar, rhetoric, recitation, and pause should not be
viewed as isolated disciplines but rather as interconnected components of a comprehensive interpretive system.

The discussion further highlights the practical implications of these findings for Qur’anic reciters,
teachers, and exegetes. Accurate awareness of the grammatical implications associated with each recitation
enables readers to perform Qur’anic recitation more precisely while preserving the intended relationships
between clauses and avoiding pauses that might obscure meaning. Likewise, interpreters who consider
authorized recitational variation gain access to broader exegetical possibilities than those relying exclusively
on a single grammatical analysis.

Conclusion: This research concludes that the variation in the pronunciation of the hamza of Inna
between fath and kasr represents a fundamental linguistic and rhetorical phenomenon that plays a decisive role
in Qur’anic interpretation and recitational practice. The analysis confirms that the distinction between the two
readings directly influences syntactic structure, semantic relations, rhetorical emphasis, and the application of
the rules of waqf wa ibtida’, thereby affecting both the performance and interpretation of the Qur’anic text.

The study further establishes that the sciences of qira’at, Arabic grammar, rhetoric, and waqf wa
ibtida’ constitute an integrated scholarly framework in which each discipline supports and clarifies the others.
The diversity of authorized readings should therefore be understood as a source of linguistic richness and
interpretive depth rather than as evidence of contradiction. Instead, these readings provide complementary
layers of meaning that collectively reveal the remarkable precision and eloquence of Qur’anic discourse.

Ultimately, the research demonstrates that careful engagement with recitational variation is
indispensable for both academic scholarship and practical Qur’anic recitation. It enables scholars to achieve
more accurate grammatical and exegetical analyses while allowing reciters to preserve the intended coherence
and rhetorical effectiveness of the divine text. By highlighting the interaction between linguistic form and
interpretive meaning, the study contributes to a more comprehensive understanding of the Qur’an and
encourages further interdisciplinary research into the relationship between Qur’anic readings, grammar,
rhetoric, and the science of pause and commencement.

Keywords: Inna Hamza, Qur’anic Readings, Pause and Continuation, Linguistic interpretation,
Rhetorical interpretation.
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Résumé Structuré:

Objectif : Cette étude examine I'une des questions subtiles mais d’une grande importance dans le
domaine des études coraniques, a savoir la variation dans la récitation de la hamza de « Inna » (&) entre le fath
(ouverture) et le kasr (cassure), ainsi que son lien avec la science du waqf wa ibtida’ (pause et commencement).
Bien que cette variation semble n’impliquer qu’une différence phonétique mineure, elle représente un
phénomene linguistique et interprétatif profond ayant des conséquences directes sur I’analyse grammaticale,
la cohérence sémantique, I’expression rhétorique et la récitation coranique. La recherche se limite aux dix
premiéres parties (ajza’) du Saint Coran, offrant ainsi un cadre analytique ciblé tout en englobant un nombre
substantiel d’occurrences coraniques.

L’étude vise a identifier les principes grammaticaux régissant 1’occurrence des deux formes de
récitation, a expliquer les implications sémantiques et rhétoriques associées a chaque lecture, et a démontrer
comment ces différences influencent I’application de la pause et du commencement lors de la récitation
coranique. Elle cherche en outre a clarifier la relation étroite entre les sciences des lectures coraniques (al-
qira’at), la grammaire arabe (nahw), la rhétorique (balaghah), et le waqf et I’ibtida’, en montrant que ces
disciplines se complétent mutuellement pour révéler la précision linguistique et la richesse interprétative du
discours coranique. En définitive, cette recherche vise a contribuer a une meilleure compréhension du rdle des
variations de récitation autorisées dans I’enrichissement de 1’interprétation coranique, sans compromettre
I’unité ni la cohérence du texte révélé.

Meéthode : La recherche adopte une méthodologie descriptive-analytique s’appuyant sur une approche
linguistique comparative. La composante descriptive consiste a recueillir et a documenter toutes les
occurrences de /nna dans les dix premiéres parties du Coran ou la tradition de récitation fait état d’une variation
entre fath et kasr. Chaque occurrence est examinée individuellement dans son contexte grammatical,
sémantique et contextuel.

La composante analytique étudie les fonctions syntaxiques de chaque lecture en examinant comment
le passage de fath a kasr, ou inversement, affecte la structure de la phrase, la dépendance des clauses,
I’organisation du discours et les relations sémantiques entre versets ou clauses adjacents. Une attention
particuliére est accordée aux implications de ces relations grammaticales pour les régles régissant le waqf et
I’ibtida’, car les emplacements des pauses dépendent souvent de la complétude syntaxique et de I’indépendance
sémantique.
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L’étude recourt également a une méthode comparative en opposant les deux formes de récitation dans
chaque contexte pertinent et en identifiant leurs conséquences interprétatives respectives. Afin de garantir la
rigueur scientifique, 1’analyse s’appuie sur des références faisant autorité, tant classiques que contemporaines,
dans les sciences de la lecture coranique, de la grammaire arabe, du tafsir et du waqf wa ibtida’. L’intégration
de ces disciplines permet une évaluation exhaustive de la maniére dont la variation récitative opere
simultanément aux niveaux phonétique, grammatical, rhétorique et exégétique.

Résultats : L’étude démontre que la variation entre le fath et le kasr dans la hamza de Inna va bien au-
dela d’une simple différence phonétique ou stylistique. Elle constitue au contraire un phénomeéne linguistique
significatif qui influence de manieére notable la construction syntaxique, l’interprétation sémantique,
I’accentuation rhétorique et la performance de récitation. Les résultats indiquent que chaque lecture autorisée
préserve I’intégrité du message coranique tout en mettant simultanément en évidence différents aspects de sa
richesse linguistique et interprétative.

L’analyse révéle que la lecture kasr indique généralement une indépendance syntaxique. Dans de
nombreux contextes, elle introduit une nouvelle proposition, reprend le discours apres une clause achevée ou
rapporte un discours direct ou indirect (hikayat al-gawl). Par conséquent, la clause commencant par Inna
fonctionne souvent comme une phrase indépendante au sens complet, ce qui rend la pause avant celle-ci
admissible, voire préférable, selon les principes du waqf wa ibtida’.

En revanche, la lecture fath refléte généralement une dépendance grammaticale vis-a-vis de la clause
précédente. Cette dépendance peut résulter de relations causales, d’une coordination, d’éléments régissants
omis ou d’autres liens syntaxiques qui rattachent la clause a ce qui la précéde. Par conséquent, marquer une
pause avant de telles constructions est généralement moins approprié, car cela risque d’interrompre la
continuité grammaticale et sémantique voulue.

La recherche montre en outre que ces différences entrainent fréquemment de subtiles distinctions
interprétatives. Si le message théologique global reste inchangg, la relation syntaxique entre les clauses peut
varier, ce qui fait qu’une lecture met I’accent sur 1’explication, une autre sur la causalité, une autre encore sur
la continuité du discours, et une autre enfin sur une affirmation indépendante. Cette diversité élargit les
possibilités d’interprétation offertes aux exégétes tout en préservant une cohérence totale au sein du texte
coranique.

Discussion : Ces résultats confirment la forte interdépendance entre les sciences des lectures
coraniques et du waqf wa ibtida’. Ces deux disciplines ne peuvent étre étudiées indépendamment 1’une de
I’autre, car chacune contribue directement a la compréhension de ’autre. La variation récitative détermine
souvent I’analyse grammaticale, tandis que 1’analyse grammaticale détermine la justesse de la pause et du début
de phrase. De méme, 1’application correcte des régles de pause permet souvent de clarifier quelle interprétation
grammaticale préserve le mieux le sens voulu du verset.

L’étude illustre également que la variation entre fath et kasr refléte 1’extraordinaire précision
linguistique de 1’arabe coranique. Loin de générer des contradictions ou des incohérences, les multiples lectures
autorisées offrent des perspectives complémentaires qui enrichissent le texte et élargissent son expression
rhétorique. Chaque lecture oriente le lecteur vers un aspect distinct du sens sans nier la validité des autres. De
cette maniére, la récitation coranique incarne un modéle unique de pluralité sémantique au sein d’un cadre
textuel unifié.

De plus, cette recherche démontre que I’interaction entre la syntaxe et la récitation contribue de
maniere significative a la beauté rhétorique du Coran. Le choix entre indépendance et dépendance
grammaticales affecte non seulement la structure de la phrase, mais aussi le rythme, la fluidité et I’impact
communicatif du discours coranique. Par conséquent, les sciences de la grammaire, de la rhétorique, de la
récitation et de la pause ne doivent pas étre considérées comme des disciplines isolées, mais plutot comme des
composantes interconnectées d’un systéme interprétatif global.

La discussion met en outre en évidence les implications pratiques de ces résultats pour les réciteurs,
les enseignants et les exégetes du Coran. Une connaissance précise des implications grammaticales associées
a chaque récitation permet aux lecteurs d’effectuer la récitation coranique avec plus de précision, tout en
préservant les relations voulues entre les clauses et en évitant les pauses susceptibles d’obscurcir le sens. De
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méme, les interprétes qui prennent en compte les variations de récitation autorisées ont acces a des possibilités
exégétiques plus larges que ceux qui s’appuient exclusivement sur une seule analyse grammaticale.

Conclusion : Cette recherche conclut que la variation dans la prononciation de la hamza de Inna entre
fath et kasr représente un phénomeéne linguistique et rhétorique fondamental qui joue un rdle décisif dans
I’interprétation coranique et la pratique de la récitation. L’analyse confirme que la distinction entre les deux
lectures influence directement la structure syntaxique, les relations sémantiques, 1’accentuation rhétorique et
I’application des régles du waqf wa ibtida’, affectant ainsi a la fois ’interprétation et la récitation du texte
coranique.

L’étude établit en outre que les sciences des qira’at, de la grammaire arabe, de la rhétorique et du waqf
wa ibtida’ constituent un cadre scientifique intégré dans lequel chaque discipline soutient et clarifie les autres.
La diversité des lectures autorisées doit donc étre comprise comme une source de richesse linguistique et de
profondeur interprétative plutét que comme une preuve de contradiction.

Au contraire, ces lectures offrent des niveaux de sens complémentaires qui, pris dans leur ensemble,
révelent la précision et 1’éloquence remarquables du discours coranique.

En fin de compte, cette recherche démontre qu’une approche minutieuse des variations de récitation
est indispensable tant pour la recherche universitaire que pour la récitation coranique pratique. Elle permet aux
chercheurs de réaliser des analyses grammaticales et exégétiques plus précises, tout en permettant aux récitants
de préserver la cohérence et I’efficacité rhétorique voulues du texte divin. En mettant en évidence 1’interaction
entre la forme linguistique et le sens interprétatif, cette étude contribue a une compréhension plus compléte du
Coran et encourage la poursuite de recherches interdisciplinaires sur la relation entre les lectures coraniques,
la grammaire, la rhétorique et la science de la pause et du commencement.

Mots-clés: Inna Hamza, lectures coraniques, pause et continuation, interprétation linguistique,
interprétation rhétorique

Resumen Estructurado:

Objetivo: Este estudio analiza una de las cuestiones mas sutiles, pero a la vez de gran importancia, en
el ambito de los estudios coranicos: la variacion en la recitacion de la hamza de «Inna» (&) entre fath (apertura)
y kasr (ruptura), y su relacion con la ciencia del waqf wa ibtida’ (pausa y comienzo). Aunque esta variacion
parece implicar una diferencia fonética menor, representa un fendmeno lingiiistico e interpretativo profundo
con consecuencias directas para el analisis gramatical, la coherencia semantica, la expresion retorica y la
recitacion coranica. La investigacion se limita a las diez primeras partes (ajza’) del Sagrado Coran, lo que
proporciona un marco analitico especifico al tiempo que abarca un nimero considerable de apariciones
coranicas.

El estudio tiene como objetivo identificar los principios gramaticales que rigen la aparicion de las dos
formas de recitacion, explicar las implicaciones semanticas y retoricas asociadas a cada lectura, y demostrar
como estas diferencias influyen en la aplicacion de la pausa y el inicio durante la recitacion coranica. Ademas,
pretende aclarar la estrecha relacion entre las ciencias de las lecturas coranicas (al-qira’at), la gramatica arabe
(nahw), la retorica (balaghah), y waqf wa ibtida’, mostrando que estas disciplinas se complementan entre si a
la hora de revelar la precision lingiiistica y la riqueza interpretativa del discurso coranico. En tultima instancia,
la investigacion pretende contribuir a una comprension mas profunda del papel que desempefia la variacion
recitativa autorizada en el enriquecimiento de la interpretacion cordnica sin comprometer la unidad ni la
coherencia del texto revelado.

Método: La investigacion adopta una metodologia descriptivo-analitica respaldada por un enfoque
lingtiistico comparativo. El componente descriptivo consiste en recopilar y documentar todas las apariciones
de Inna en las diez primeras partes del Coran, donde la tradicion recitativa registra variaciones entre fath y
kasr. Cada aparicion se examina individualmente en su contexto gramatical, semantico y contextual.

El componente analitico investiga las funciones sintacticas de cada lectura, examinando cémo el
cambio de fath a kasr, o viceversa, afecta a la estructura de la oracion, la dependencia entre clausulas, la
organizacion del discurso y las relaciones semanticas entre versiculos o clausulas adyacentes. Se presta especial
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atencion a las implicaciones de estas relaciones gramaticales para las reglas que rigen el waqf'y el ibtida’, ya
que los puntos de pausa dependen con frecuencia de la completitud sintactica y la independencia seméantica.

El estudio también emplea un método comparativo al contrastar las dos formas de recitacion en cada
contexto relevante e identificar sus respectivas consecuencias interpretativas. Para garantizar el rigor
académico, el andlisis se basa en referencias autorizadas, tanto cldsicas como contemporaneas, en las ciencias
de las lecturas coranicas, la gramatica arabe, el tafsir y el waqf wa ibtida’. La integracion de estas disciplinas
permite una evaluacion exhaustiva de como la variacion recitativa funciona simultaneamente a nivel fonético,
gramatical, retorico y exegético.

Conclusiones: El estudio demuestra que la variacion entre fath y kasr en la hamza de Inna es mucho
mas que una diferencia fonética o estilistica. Méas bien, constituye un fenomeno lingiiistico significativo que
influye de manera notable en la construccion sintactica, la interpretacion semantica, el énfasis retorico y la
interpretacion recitativa. Las conclusiones indican que todas las lecturas autorizadas preservan la integridad
del mensaje coranico, al tiempo que resaltan diferentes aspectos de su riqueza lingiiistica e interpretativa.

El analisis revela que la lectura kasr indica, por lo general, independencia sintactica. En muchos
contextos, introduce una nueva afirmacion, reanuda el discurso tras una clausula completada o transmite el
discurso directo o indirecto (hikayat al-qawl). En consecuencia, la clausula que comienza con Inna suele
funcionar como una oracién independiente con significado completo, lo que hace que la pausa antes de ella sea
admisible o incluso preferible segtn los principios de waqf wa ibtida’.

Por el contrario, la lectura fath suele reflejar una dependencia gramatical respecto a la clausula
precedente. Dicha dependencia puede surgir a través de relaciones causales, coordinacion, elementos regentes
omitidos u otras conexiones sintacticas que vinculan la clausula con lo que la precede. Como resultado, hacer
una pausa antes de tales construcciones suele ser menos apropiado, ya que hacerlo puede interrumpir la
continuidad gramatical y semantica prevista.

La investigacion constata ademas que estas diferencias suelen dar lugar a sutiles distinciones
interpretativas. Aunque el mensaje teologico general permanece inalterado, la relacion sintactica entre las
clausulas puede variar, lo que hace que una lectura haga hincapié en la explicacidn, otra en la causalidad, otra
en la continuacion del discurso y otra en una afirmacion independiente. Esta diversidad amplia las posibilidades
interpretativas a disposicion de los exégetas, al tiempo que mantiene una coherencia total dentro del texto
coranico.

Discusion: Los resultados confirman la fuerte interdependencia entre las ciencias de las lecturas
coranicas y el waqf wa ibtida’. Estas dos disciplinas no pueden estudiarse de forma independiente, ya que cada
una contribuye directamente a la comprension de la otra. La variacion recitativa determina con frecuencia el
analisis gramatical, mientras que el analisis gramatical determina la correccion de la pausa y el inicio. Del
mismo modo, la aplicacion adecuada de las reglas de pausa a menudo aclara qué interpretacion gramatical
preserva mejor el significado pretendido del versiculo.

El estudio también ilustra que la variacion entre fath y kasr refleja la extraordinaria precision
lingiiistica del arabe coranico. En lugar de generar contradicciones o incoherencias, las multiples lecturas
autorizadas ofrecen perspectivas complementarias que enriquecen el texto y amplian su expresion retorica.
Cada lectura orienta al lector hacia un aspecto distinto del significado sin negar la validez de las demas. De
este modo, la recitacion coranica encarna un modelo unico de pluralidad semantica dentro de un marco textual
unificado.

Ademas, la investigacion demuestra que la interaccion entre la sintaxis y la recitacion contribuye de
manera significativa a la belleza retorica del Coran. La eleccion entre la independencia y la dependencia
gramaticales afecta no solo a la estructura de la oracién, sino también al ritmo, la fluidez y el impacto
comunicativo del discurso coranico. En consecuencia, las ciencias de la gramatica, la retorica, la recitacion y
la pausa no deben considerarse disciplinas aisladas, sino mas bien componentes interconectados de un sistema
interpretativo integral.

El analisis destaca ademas las implicaciones practicas de estos hallazgos para los recitadores,
profesores y exégetas coranicos. Un conocimiento preciso de las implicaciones gramaticales asociadas a cada
recitacion permite a los lectores realizar la recitacion coranica con mayor precision, al tiempo que se preservan
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las relaciones previstas entre las clausulas y se evitan las pausas que podrian oscurecer el significado. Del
mismo modo, los intérpretes que tienen en cuenta la variacion recitativa autorizada acceden a posibilidades
exegéticas mas amplias que aquellos que se basan exclusivamente en un Unico andlisis gramatical.

Conclusion: Esta investigacion concluye que la variacion en la pronunciaciéon de la hamza de Inna
entre fath y kasr representa un fendmeno lingiiistico y retorico fundamental que desempefia un papel decisivo
en la interpretacion coranica y la practica recitativa. El analisis confirma que la distincion entre las dos lecturas
influye directamente en la estructura sintactica, las relaciones semanticas, el énfasis retorico y la aplicacion de
las reglas del waqf wa ibtida’, lo que afecta tanto a la interpretacion como a la recitacion del texto coranico.

El estudio establece ademas que las ciencias de qira’at, gramatica arabe, retérica y waqf wa ibtida’
constituyen un marco académico integrado en el que cada disciplina respalda y aclara a las demas. La
diversidad de lecturas autorizadas debe entenderse, por tanto, como una fuente de riqueza lingiiistica y
profundidad interpretativa, mas que como una prueba de contradiccion.

Por el contrario, estas lecturas aportan capas complementarias de significado que, en su conjunto,
revelan la notable precision y elocuencia del discurso coranico.

En tltima instancia, la investigacion demuestra que un analisis minucioso de la variacion recitativa es
indispensable tanto para la investigacion académica como para la recitacion practica del Coran. Permite a los
estudiosos realizar analisis gramaticales y exegéticos mas precisos, al tiempo que permite a los recitadores
preservar la coherencia y la eficacia retdrica previstas en el texto divino. Al poner de relieve la interaccion
entre la forma lingiiistica y el significado interpretativo, el estudio contribuye a una comprension mas
exhaustiva del Coran y fomenta una mayor investigacion interdisciplinar sobre la relacion entre las lecturas
coranicas, la gramatica, la retorica y la ciencia de la pausa y el inicio.

Palabras clave: Inna Hamza, lecturas coranicas, pausa y continuacion, interpretacion lingiiistica,
interpretacion retorica.
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CrpykrypupoBannoe Pe3iome:

Llens: B maHHOM ¥CCIENOBaHUM pacCMaTPHBAeTCS ONUH M3 TOHKHX, HO UYPE3BBIYAWHO Ba)KHBIX
BOIIPOCOB B 00JIacTH M3ydeHnsi KopaHa, a IMEHHO: Bapualys B IPOU3HOIIEHAN XaM3bl B cioBe «MHHa» ({Y)
Mexay ¢aTx (OTKpHITHE) B Kacp (3aKpBITHE), a Takke e€ CBA3b ¢ HayKoil o Bakd u nOTHHA  (may3a u Ha4yaso).
XOTs Ha TIEPBBIH B3I 9TO Pa3IMyye NpeCcTaBIsieT CoO0H He3HAYNTENbHOE (POHETHIECKOES OTKIIOHEHHE, OHO
SBJISIETCS TTyOOKHUM JIMHIBUCTUYECKUM U MHTEPIPETAMOHHBIM SBJICHUEM, UMEIOIIUM IIPSIMbIE MTOCIEACTBUS
JUISl TPaMMAaTHYECKOTO aHajHM3a, CEMAaHTHYECKOW KOTepEeHTHOCTH, PUTOPHYECKOTO BHIPAKEHUS U UTCHUS
Kopana. VccienoBanue orpaHM4MBAeTCsl MEPBBIMH JIECATHIO YacTsIMU (adoicsa) CesimenHoro Kopana, 4ro
obecrieunBaeT CHOKYCUPOBaHHYIO aHAIUTHYECKYI0 OCHOBY M B TO )K€ BPEMsS OXBATHIBACT 3HAYUTEIBHOE
KOJINYECTBO CIIydaeB YIMoTpeOIeHus JaHHOro ciioBa B Kopane.

Llenp uccnenoBaHus — BBISIBUTH IPAMMAaTHYESCKHUE IPUHIIUITBI, ONIPENSISIFONINE HCIIOIB30BAHUE ITHX
IBYX (opM UTeHHS, OOBSICHUTH CEMAaHTHYECKHE W PUTOPUYCCKUE TIOCTICACTBHUS, CBI3aHHBIC C KaXKIBIM U3 HUX,
a TaKkXKe IPOAEMOHCTPHPOBATD, KAK 9TH Pa3INYUs BIUAIOT HA IPIMEHEHHUE MTay3bl M Hayajla MPeIoKeHUS TPU
yrennn Kopana. Kpome Toro, oHO HampapieHO Ha MPOSCHEHHE TECHOH B3aMMOCBS3H MEXIy HayKaMd O
yreHnsx KopaHa (amp-kupaat), apaObckoil rpaMMaTHKOl (HaxB), pUTOpUKOH (Oanara), m Bakd u mOTHHA’,
JEMOHCTPHPYS, YTO 3TH JUCLHIUIMHBI JONOJHIIOT JPYT Apyra B PacKpbITHH JHMHTBUCTHYECKON TOYHOCTH U
MHTEPIPETAHOHHOr0 OOraTrcTBa KOPaHUYECKOTO JUCKypca. B KOHEYHOM HTOTe HCCIIEJOBaHUE ITPU3BAHO
CHoCcOOCTBOBaTh OoJiee TIIyOOKOMY IOHMMAaHHUIO POJIM aBTOPH30BAHHBIX BapHallMil 4TeHUs B OOOTaICHHH
tonkoBaHus Kopana 6e3 yimep6a uis eIMHCTBA MM LIETOCTHOCTH OTKPOBEHHOTO TEKCTA.

Mertona: B uccnenoBaHnu UCTIONB3yeTCs ONMUCATENbHO-aHATUTHYECKAst METOIOJIOT L, TOIKPETICHHAS
CPaBHUTEIBHO-IMHTBUCTHYECKUM MOAX070M. OmnucarenabHas 4acTh BKIIOUaeT cOOp M JOKYMEHTHPOBaHHE
BCEX CIIydaeB ymoTpeOJeHus cioBa «/uma» B TEpBBIX HeciaT dacTsax KopaHa, rae Tpaauuus UYTCHHS
¢ukcupyer Bapmanmu Mexnay ¢arx m kacp. Kaxmplid citydail paccMaTpuBaeTcs WHIMBHIYAJIbHO C TOYKH
3pEHUs TPaMMaTHYEeCKOTO, CEMaHTHIECKOTO 1 KOHTEKCTYaJIbHOTO OKPY KEHHS.

AHanuTHYecKast 4acTh UCCIENyeT CHHTaKCHUecKHe (DYHKIINH KaXKI0TO BapHaHTa YTCHHUS, U3ydas, KaK
nepexoJ oT (aTx K Kacp, WK HA00OPOT, BIMAET HA CTPYKTYpPY NPEUIOKEHUS, 3aBUCHMOCTh YacTeH pedd,
OpPraHW3alMI0 JHUCKypCa U CEMAHTHYECKHUE OTHOIICHUS MEXIY COCEJHHMH asTaMH WIH 4YacTsAMU
npetoxkeHns. Oco6oe BHUMaHUE yASTSIETCS MOCIEACTBUAM 3THX IPaMMaTHIECKUX OTHOIICHUH I IPaBHIL,
perynupyromux Bakd u nétruaa’, HIOCKOJIBKY MECTa Iay3 4acTO 3aBUCAT OT CHHTAKCHYECKOH 3aBEPIIEHHOCTH
U CEMaHTHYECKOH HE3aBHCUMOCTH.

B uccienoBaHnM Takke HUCMOIb3YETCS CPAaBHUTEIBHBIN METO/I, 3aKJIFOUAIOUIUICS B COTIOCTABICHUU
JIByX (OpM UYTEHHS B KaXJOM COOTBETCTBYIOIIEM KOHTEKCT€ W BBISBIEHUH HUX COOTBETCTBYIOIIUX
WHTEPIPETAIIMOHHBIX TMOcaeAcTBUi. [y obecrieueHuss HAy4YHOW CTPOTOCTH aHAW3 ONUpaeTcs Ha
ABTOPHUTETHHIC KIIACCHYCCKIE U COBPEMEHHBIC HCTOYHUKH B oOnactu ureHust KopaHa, apaOCKol TpaMMaTHKH,
tadcupa ¥ Bakda u ndtuna’. MHTerpanus 3TUX AUCIUILINH IT03BOJISET POBECTH BCECTOPOHHIOIO OIICHKY TOTO,
KaKk BapHallid B YTCHUH (DYHKIMOHUPYIOT OJHOBPEMEHHO Ha (DOHETHYECKOM, TIPaMMaTHICCKOM,
PUTOPHYECKOM U 3K3€TETUYECKOM YPOBHSX.

BeiBosibl: MccnienoBanue 1eMOHCTPUPYET, YTO pa3Indne Mexay (aTx u Kacp B Xxam3e cioBa Muna —
3TO ropaso OoJblle, 4eM IPoCcTo POHETHUECKOE WITH CTHINCTHYECKOE pasinnune. CKopee, OHO MpeJcTaBIseT
co0ol 3HAYMMOE JIMHIBHCTUYECKOE SBJICHHE, KOTOpOE CYIIECTBEHHO BIHMSIET HAa CHHTaKCHYECKYIO
KOHCTPYKIIHIO, CEMAaHTHIECKYIO HHTEPIIPETAINIO, PHTOPUIECKOE BBIICTICHNE U MaHepy uTeHus. [lomydeHHsIe
Pe3yIbTATHI YKA3bIBAIOT HA TO, YTO KAXKJJ0€ aBTOPUTETHOE YTEHHE COXPAHsET EeJIOCTHOCT nocianust Kopana,
OJTHOBPEMEHHO TTIOAYEPKHBAs Pa3IMYHBIE ACTIEKThI €T0 JIMHIBHCTHYECKOTO ¥ MHTEPIPETAIIMOHHOTO OOraTcTBa.

AHanmu3 TOKa3plBaeT, YTO YTEHHE C KacpoM, KaK MpPaBWIO, YyKa3bIBaeT Ha CHHTAaKCHYECKYIO
HE3aBUCHMOCTb. BO MHOTHX KOHTEKCTaX OHO BBOAWT HOBOE BBICKA3bIBAaHWE, BO3OOHOBIAET ANCKYPC MOCIE
3aBEpIICHHOTO NPEIOKEHUS WIM TepeaaéT MpsAMYI0 WIM KOCBEHHYIO peYb (XUKdsdm aib-Kayib).
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CrenoBarenbHO, MpeAJIOKEHHE, HAdyWHAIOIIeecs co cinoBa «Muuay, Yacto (QYHKIMOHUPYET Kak
CaMOCTOSATENIHOE TPEUIOKEHUE C TIOJHBIM CMBICIIOM, YTO JeNaeT nay3y Iepei HUM JOIMYyCTUMON WU Aaxe
MPEIIIOYTUTEIIFHON B COOTBETCTBUH C MPUHIMIIAMH Bakd Ba nOTHAA .

Hamnpotus, urerne «daTx» 0O0BIMHO OTpa)kaeT rpaMMaTHIECKYFO 3aBUCUMOCTD OT IIPEALIECTBYIOIIETO
npemIokeHns. Takas 3aBHCHMOCT MOXKET BO3HHMKATh BCICACTBUE INPUIMHHO-CICICTBEHHBIX CBS3CEH,
KOOPJWHAIINH, OITYIICHHBIX YNPABIAIOIINX 3JIEMEHTOB MM APYTMX CHHTAKCHYECKHX CBf3€H, KOTOpBIC
NPUBA3BIBAIOT MpPEUIOKEHHE K TOMY, 4YTO €My MpedlecTByeT. B pesynpTare mays3a mnepei TaKUMHU
KOHCTPYKLUSIMH, KaK MpaBUIO, MEHEe yMECTHa, IOCKOJBbKY 3TO MOXKET HapyLIUTh IpearnoaracMyo
TrpaMMaTHYECKYIO H CEMaHTUYECKYIO HEIIPEPBIBHOCTb.

HccnenoBaHue Takke MOKa3bIBaeT, YTO ATHU pa3lWyMsg 4acTO HMPUBOJAAT K TOHKHUM pa3IU4yUsIM B
TOJIKOBaHHHU. XOTs 0O0Iee TEeOJOrHuecKoe IOCIaHue OCTAETCS HEU3MEHHBIM, CHHTAKCHYECKHE OTHOIICHHS
MEXKy MPEIOKEHUSIMA MOTYT BapbUPOBAThCSI, B PE3yJIbTATE YEro OJHO YTEHHE MOJAYEPKHBACT OOBSICHEHNE,
Jpyroe — TIPUYNHHO-CICACTBCHHYIO CBA3b, TPEThE — NPOJOIDKCHHE MANUCKypca, a 4YEeTBEpToe —
CaMOCTOATENbHOE YTBEP)KACHHE. OTO Ppa3zHOOOpashe pacuMpsieT WHTEPIpPETANHOHHBIE BO3MOXKHOCTH,
JOCTYIIHBIE SK3€TeTaM, IIPH ATOM COXPaHss ITOJHYIO COTJIACOBAaHHOCTH B Ipenenax Tekcra Kopana.

Obcyxnenne: IlomyueHHbIe pe3yibTaThl MOATBEPXKIAIOT TECHYK B3aMMO3aBHCHMOCTD MEXIY
HayKamH o uTteHns1x Kopana u Bak¢ n n6tima’. OTH ABE QUCHUIIIMHBI HEBO3MOXKHO U3Y9aTh HE3aBUCHMO APYT
OT JIpyTa, TIOCKONBKY Kak[as M3 HUX HEIMOCPEICTBEHHO CHOCOOCTBYeT MOHMMAaHMIO Ipyroi. Bapmammu B
YTEHHUU 4aCTO ONPEIEIIAIOT IPaMMAaTU4YECKUIl aHaIM3, B TO BpEMs KaK I'paMMaTUUYECKUN aHalIU3 ONpeAciseT
MPaBIIBHOCTS Iay3 M Havyaja IpeUIoKeHNs. AHAIOTUYHBIM 00pa3oM, MPpaBUIIbHOE IPUMEHEHUE MPABHII [1ay3
YacTO MPOSICHSET, Kakas rpaMMarhyeckas WHTepIpeTanys HauiaydlinM o0pa3oM COXpaHseT 3aJyMaHHBIN
CMBICII asTa.

HccnenoBanue Taioke MOKa3bIBACT, YTO Pa3jIndue MEXAy (arx M Kacp OTpakaeT UCKIIIOUUTEIbHYIO
JMHTBUCTHYECKYIO TOYHOCTH apabckoro si3pika Kopana. BmecTo TOro 4to0sl MOpoXKaaTh IPOTHBOPEUHS HITH
HECOOTBETCTBHS, MHOTOYHCIICHHBIE aBTOPU30BaHHbIC BapUaHTHI YTEHUSA MPEIOCTaBISIOT
B3aUMO/IOTIONHSAIONINE TOYKH 3PEHHS, KOTOphle OOOramialoT TEKCT M PacUIMpSIOT €ro PUTOPHIECKOE
BeIpakeHHE. KaxIplii BapHaHT YTCHMS HANpPABISIET YATATENS K OTACILHOMY aCIEKTy 3HAUCHUs, HE OTpULas
IPU 3TOM 0DOCHOBAaHHOCTH OCTallbHBIX. TakuMm oOpa3om, ureHne KopaHa BOIUIONIAET YHHKAIBHYIO MOJIENb
CEeMaHTHYECKOT'0 MHOT000pa3us B paMKax €JMHON TEKCTOBOH CTPYKTYPHI.

Kpowme Toro, nccienoBanue JeMOHCTPUPYET, UTO B3aMMOACHCTBHE MEXy CHHTAaKCHCOM M YTEHHEM
BHOCHUT 3HAUMTENBHBIA BKJIAA B pPUTOpHUECKYI0 KpacoTy Kopana. Breibop Mexmy rpamMMmaTHueckou
HE3aBUCUMOCTBIO U 3aBUCUMOCTBIO BIIUSET HE TOJIBKO HA CTPYKTYpPY NPEAJIOKEHUS, HO U Ha PUTM, IUIABHOCTh
U KOMMYHHKATHBHOE BO3JEHCTBHE KOpaHHMUYECKOro mucKypca. CremoBaTelbHO, HayKH O TpaMMAaTHKe,
PUTOpHUKE, YTCHUM M Iay3aX HE CIELyeT pacCMaTpUBAaTh KaK W30JIMPOBAHHBIC JUCIMILIMHBL, a CKOpEe Kak
B3alMOCBS3aHHbIE KOMIIOHEHTbl KOMIIJIEKCHOW CUCTEMBI TOJIKOBaHUS.

Hanee B pabore OcBEIIAIOTCS NMPAaKTUYECKHE ITOCIEJICTBUS THX BBIBOJOB Ul urenioB Kopawa,
npernojaBareneil U K3ereToB. TouyHOE NMOHMMaHHE IPaMMATHYECKHX IOCIEICTBUH, CBSI3aHHBIX C KasKAbIM
BapUAHTOM YTEHHsI, ITO3BOJIAET YMTATEIsIM OOJiee TOYHO HCIONHATH uTeHue KopaHa, cOXpaHss IpH 3TOM
3aJyMaHHbIC OTHOLICHUSI MEXIY HPEUIOKCHUAMH U M30eras nay3, KOTOpble MOTYT 3aTyIIEBBIBaTh CMBICIL.
AHanorn4HeIM 00pa3oM, TOJIKOBATEIH, YUUTHIBAIOIINE ABTOPU30BAHHBIC BAPHAIINH YTEHHS, IOJTyJaroT JOCTYII
K OoJyiee MIMPOKUM 3K3ETeTHYECKHM BO3MOXKHOCTSM, YeM Te€, KTO II0JIaraeTcs HCKIIOYUTENIBHO Ha €IMHBIN
rpaMMAaTUYECKUH aHATIU3.

3axmroueHne: B 1aHHOM mCCliefoBaHMM CAENaH BBIBOJ, YTO BapHaIMsl B MPOM3HOIIEHWH XaM3bl B
cioBe Muna Mexnay GaTx U Kacp MpeacTaBisieT co0oi (hyHIaMEeHTAIbHOE IMHTBUCTHYECKOE U PUTOPHUECKOE
SBJICHHE, UIPAIOIIEe PEIIAfONIyI0 POJib B TOJIKOBaHMHM KopaHa M mpakTHKe YTeHHs. AHAIHU3 MTOJITBEPXKIAET,
YTO pa3sindre MEXIY STHMHU IBYMS BapHaHTAMH YTCHHUS HANPSAMYIO BIHUSET HA CHHTAKCHYIECKYIO CTPYKTYpY,
CEeMaHTHUYECKHe OTHOIICHMS, pUTOPHUYECKOE BBIJIEIICHUE, a TAaKKe HA NPHUMEHEHUe NpaBmi Bakd U notuaa’,
TEM CaMbIM OKa3bIBas BIMSHHUE KAK HA MCIOJIHEHNE, TaK U Ha TOJIKOBaHUe Tekcra Kopana.

HCCJ’ICHOB&HI/IC TAKIKE IOKAa3bIBACT, YTO HAYKH O KHMpaaTax, apa6CK0171 T'paMMAaTHKE, pUTOPUKE U BaK(b
n I/I6TI/Iﬂa’ COCTABJSIIOT CJAWHYIO HAYYHYIO CUCTCMY, B KOTOpOﬁ KaxJasd AUCHUIUIMHA MNOAACPKUBACT U
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yTounsier apyrue. [loatomy pa3HooOpas3ue aBTOPHUTETHBIX BapHAHTOB UTEHHS CIEAYET PacCMaTpUBATh Kak
MCTOYHMK JIMHTBUCTUYECKOTO OOTaTCTBA M TTyONHBI TOJKOBAHHS, a HE KaK CBHIETEIHCTBO MPOTUBOPEUHS.

HampoTtuB, 3Tm dTeHms oOECIeYMBAIOT B3aMMOJOMONHAIOIINE CMBICIOBBIE CIIOHW, KOTOPHIE B
COBOKYIHOCTH PAaCKPBIBAIOT 3aMEYATEIBHYI0 TOYHOCTh M KPACHOPEUNE KOPAaHUIECKOTO AUCKYpCa.

B KOHEYHOM HWTOTE HMCCIIEIOBAHUE IEMOHCTPUPYET, YTO TINATEINbHOE M3YyUCHUE BapHALMH UTCHUS
ABJISIETCS HE3aMEHMMBIM KaK IS aKaJEMUYECKHUX MCCIICIOBAHUM, TaK M IS IpakTHdeckoro ureHust Kopana.
OHO MMO3BOJISIET YYEHBIM IIPOBOIUTH 00JIEe TOUHBIN IPaMMaTHYECKUI 1 9K3ETeTUUECKIH aHali3, a YyTeram —
COXPaHsATh 3aJyMaHHYIO CBSI3HOCTb U pUTOpUUECKYIO 3 (hekTHBHOCTL O0XKecTBeHHOTO TekcTa. [loguepkuBas
B3aUMO/ICHICTBUE MEX/TY JIMHTBUCTUYECKON ()OPMOI M MHTEPIIPETALIMOHHBIM CMBICIIOM, JaHHOE HCCIIEIOBAHUE
crocoOcTByeT  Oojiee  BCECTOPOHHEMY  IMOHMMaHM0O KopaHa W CTUMyJIUpyeT  JalbHEHIINe
MEXIUCIUIUIMHAPHBIE HCCIEIOBAHUS B3aUMOCBSA3U Mexay uTeHusaMu KopaHa, rpaMMaTHKON, pUTOPUKOH U
HayKoil 0 may3ax ¥ Hadajax.

KiiroueBbie cioBa: MHHa Xamsa, utenus Kopana, may3a W NOpOAOIKEHHUE, JUHTBUCTUYECKAs
MHTEPIPETALNS], PUTOPUYECKast HHTEPIPETALHS

TRf=ra AR
JEY: TG 3T PRIAD T D & § U Y& T Ad Hedqu! [avd, S7ife "Sa1" ()

T W1 & g (TIAT) 3R HIR (AT b IR H AT 3R 3T 9% g 3feial (R 3R 3RH) &
fogm @ Ty o1 S HRaA1 gl

BTl g8 PadT T ARel S=aTeie SR Udid gial ©, I8 SIehRI0Teh fa=ayur, 31ivTd Aoy,
AN Sffiaafad iR FRAM! faarad IR Uie YHTd STa- aTel Ueh T8 HTHTS 3R TR Tel
21 I8 NY Ufds HRIM & U &H YR (3FSTST) dh A &, S U dhind [AzavoneTes giem UeH oid
TU U1 e § SR IETER0N Bl GHIRd PRl o

3 T BT I &1 UTS-UI & Udhe B Bl (43d B are saTehRul Faieh Rigial o1 uga
HAT, YA U3V 3 71 3R sraieptRes Ffganf &t omen &1, 3k ug welRfd w31 g i 3 siaR
PRI B! fIATTd & SRM AR 3R 3RY & TINT Pl 5 GHITAT R & | T§ AT BRI Bt AT (31a-
fpRI3MTd), SRS BN (7G), IAPR R (F4cY), 3R IFP J 3l b S UMY I BT WY DA BT
TR Rl 7, T SiaT ¢ b 3 fawa o= o) fagmyn ot uiwTs iepan SR soraTeis THig &l Uae
AW TH-GIN S TR ¢ | 3fdd:, ST MY BT 35T UH{ed UTS B1 Tl A1 JEIIaT & Fagiiam fov famm,
PRI TRAT Bl TG H3A A AP UT3-I=R0T AT ot Yfiest o T8t Tugt § GireH S ] |

faftr: 95 <y t& goras U @I gRT gafid quiHeTe-faReyuas SRV S
S{TATAT § | JUFTHS Tedh H SR & Ugd g8 YIN & a1 & it Usil &1 T8 SR gxardoliaur qnfiya
., 51 SRV IR BI@' 3R S P aia FdT aof BRall § | TS UY Pl 38D DRIV, S0l 3R
RIS Uik H fadTd 0§ R T g |

fIZeNUS T Tde Ue- & aIed-TRa-TdD STl Bl g Bl 8, T8 384 gU [ Be &
I H, U139 fquRId uRadH, a1 I, Iuared (R, Tare e 3R 39 3md! a1 SuaTe) &
a3 gaelt Tael Bl HI gHIfad HaT 81 T faRm (@) 3R 3RY (3f=ien &1 il o= ara
et & forg 371 saresvur el Teet & ffedrdl o fovw e faar wor 3, wife favm & =i sfaR
IR TRETHD QUi 3R 3rfiTa T R R o B

g T UAS URIMG T # 1 ure-F 0l Bt gal axdb 3R 3% Yafid IR S
gRuTHl B g e T AT fafy &1+ SUANT &l g | e HaRar YAdd w1 & g,
f=eryor HR @t fadrad & fagm, SRet AR, AWHR, 3R 96 W 9 Sfeial & &F & Ui AR
3R ST HeHf IR AR Fral g1 37 fawall & UHIHRu1 ¥ 39 §1d &1 AUS Hedidh- Y14 gidl ¢ [
focTad o fEd Ue W1y a1, SATHRI0TE, SAdTRe R ARATHS TR R ol BT Bl |
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s gg sremme auifdr B fF 591 & %l # % SR 0 & o9 &1 3R Hdd U a3 D
1 AT 3R T HEl IgR ¢ | dfcp, g T Frfs HIWTS T § i a1e 3T, 31 e, 3raah1Res
SR 3R UT3-URfdl B Hedqul =0 I GHIfad St ¢ | s I8 g=ifd & 9 8- Sifidhd uré R & Hemr
ﬁ&m;mﬁmm% 3R 1Y B 3BT UTITE 3R ARATHS TS & fafiat ugqsnt & IR
PRAT B

=T T udr I § b SR ST 3\ IR R ATHRI0E TciIdT BT Hobd Sl g1 B JaHT
T, U8 Ueh T91 Y U Rl 8, T YUl IuaId & d1¢ HaTe B! b ¥ YRE dat o, A1 Te T SUged
IO (RHTAT 3d-Pia) Fardt 81 IRUTHRGET, 391 J Y& g aral Iuardd R guf o ot ueh
Wl a1 & T B S ol 8, 3R 99 9 Sfxial & Rigial & SR 39 Ugd favTd o1 9y a1 gt
GEACACIERIRE I

9% AU, B ST 3maR R fUd We W aaresvur ed fFuRar o g g1 Wit ke
SR Y, T, T gU WP dcdl, T 3T B0 Yaeh HAaRMAl & HA1eqd I Iad g1 Jabalt § S
TS Bl ITY U dTd YT F Sisd & | IRUmHeRey, T faAion 3 ugd farme o1 3 dR R &4 Ifea
BT & Hifh T R T 3fvd A0 3R 1T FReRar 1fdd 81 bl 81

ST o T Tg Ur T | S T SfaR SRR Y&H TRSAEHD 3R Ual Hd g | gTetifos THY
eTfifer Tewr srafkafdd Ygar 8, Suaredl & st e Teeh ey i 8 v 8, s SR Us ure
RSAT W, GIRT HRUT TR, TRRT YATG Bt FRARAT W SR T Wad HYF IR OIR ool ¢ | T8 fafaer
PRI BT TRSAT B aTell & oY ST ARSATEHD JHIGISH BT FIIR FHRelt 8, Y & HRa{H & s

& iR ol GETTadT ST Tt |

Tt FIHY HRAM & UTe! SR 99 g sfatel & fagmi & ol Aogd RER AR &1 gfy wvd
&1 39 3 fawl T Tadd U ¥ 31eqg el fasan o YahdT Fiifes Ude 1Y gOR &) gHeA H ORTeHE dar
8| TSI T SfaR Tl Taeh fawayur o feiia Frd 7, Safes remRor dadt faawor farm
3R 3RY B Yl Bl PR BT 81 3T aRE, foRm & i o1 Iferd SIuriNT SRR I8 WE Fdl §
% B It v Teeh TRe B & SN o B Tad St avE § WRfEd R 7

Tg 31w g8 oRIfaT 8 6 g SR HIR & g ) AT HR3mT oRelt B} SRITeROr HToTS
qENHdT Bl eI

fORIUTHIT a1 SR Ul TR & SO, Hs 3MUPHd UsH UIS Pl PG HRA ald 3R 3P
SRS MfNAfdd B TId T a1 R VBV UGH HRd § | UAH U3 UTSSH B ekl bt qdl
B TR 3T 31 & Uep ARy U b1 3R R BT B 1 3T UBR, PRI 1 UIS Teh 1ol U3 ORI
& iR 31 &} TgadT BT U ST AT YR Rl g |

TP 3T, I8 MY <2ia 3 o ararr I iR fadrad & ofa &t sfa:forar prem ot sl
Yerdl ¥ He@yul ANTGH ol 8 | TTehRI0G Wadl 3R FHRdT & st &1 g9 7 Had a1y a1 B
THITI Rl &, Sfe HRafT fausf &t o, yarg oiR TRt yurd &1 off pvifad Frar g | aRomiRasy,
HTHRUT, SSHR, fread SR faRM™ & A B Sra-sra fasdl & =0 & 781 g&1 Sl afe, Sfch Th
S HRATED YU b IRER IS eh! b U & ¢ o= a1 |

g 9 HR3AT & UTd!, Riereht 3R ARATHRI & forg 37 Fepst & aragiie Ffgardf & sik
IR HR! g1 TP U6 I JI el et Ffgand & Tcte SHar! Ured! &I HR3M &1 U
3R GD U J B T TeH S 7, 1Y €1 et & st Sfdid Yaell bl S0 T4l §U 3R U faRmat
Y T U 31 BT 3RYY HR bl ¢ | YT RE, ARATHR Sl 3HfPpd UTe Tefeft fmrarsit v faam wa
€, 38 S ARATHR] B! o1 H AT ARATHD GHIGISH I Ugd UK Bl & oIl dhadl U g SATHRUT
Taeht fazamor R Rk wvd g

frmd: a5 My ey fFeTaar 8 i 5o & 899 & SR § e 3R IR & s fHadr T
eI UTOTE 3TR 3PN T § Sl R P SIRSAT 3R UTE-Ua o Ul H Ueh furiaes YfHresT furch
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2| fodiwor 39 a1 &t Uiy a1 § fb aFl Uret & o9 &1 iR e ©0 9§ a1 a1 Bt GaqT, 3
et e, SR SR, SR 99 9 3faigl & Fadl & SFUENT & YUIfad &Rl 8, 3R 39 UHR
PRSI UT6 & TS 3R FRSAT &1 1 THTIId Rl 5|

g 31 3N T8 I PRl § P [HRI3i1d, 3Re BRI, iR RS 3R IFF 9 3 b
oI & tigd fagamgul gien s1d § o/ Tde v Te-gaR &1 quee 3R WHiarur &R g
e, Sifigd Ure! 1 fafdedr & faRiTyI & UHT0r & U B 7161, fch TS I9fg SiR SamanaTsd
RIS & U & T H JHT T ey

TP JoId, T UT6 37 Bl R TRl UaH B g off AMHeH ©U I PRI [ar=l &1 Seara-rd
TethdT 3R Il Bl Tdhe Hat g |

3fdd:, I8 XN =TT & fob Urep i T & W1y Wrayigdes SeTa Qe fagdr sik srasTike
FRI UTS 1 & for Safkerd B 1 I8 fag! &1 3ifie Iis et 3R SaReTE a0 Ui
FRA T e 11 5, T UTedh| Bl fead Uy &t ST FEIdT 3R et quTasfiierdr & IR
TR BT AT AT 8| UTTS U SR ARATAD 31 & o d Y IRIWR fobdl Y ISR &R, TG e
PR DI P S THH H GRIGH Gl & SIR FRID UIS, FTHRUT, STHR 2T, 3R fORMH 3R Sy
% fasm & o9 Ty R M & Sfd:fawy ST &1 UieTied Rl g

Yapilandirilmis Ozet:

Aim: This study addresses one of the subtle yet significant issues in Qur’anic studies, namely the
variation in the recitation of the hamza of Inna (&) between fath (opening) and kasr (breaking) and its impact
on the rules of waqf (pause) and ibtida’ (commencement). Although this variation appears to concern only a
single vowel movement, it produces important grammatical, semantic, rhetorical, and recitational
consequences. Previous studies have examined the relationship between Qur’anic readings and the science of
waqf and ibtida’ in a general manner or through comparisons between individual readings. However, no
independent study has been devoted specifically to the variation of the hamza of Inna and its effect on pause
and commencement within the framework of linguistic exegesis across the first ten parts (ajza’) of the Qur’an.
This study therefore seeks to fill this scholarly gap by providing a comprehensive linguistic analysis of the
authorized recitational variants, explaining their grammatical foundations, semantic implications, rhetorical
dimensions, and practical influence on recitational performance. It also aims to clarify how the interaction
between Qur’anic readings and pause rules contributes to a more accurate understanding of Qur’anic discourse
and demonstrates the linguistic coherence and interpretive richness of the Qur’anic text.

Method: The study adopts a qualitative descriptive-analytical design supported by a comparative
linguistic approach. The research corpus consists of all Qur’anic passages within the first ten parts of the Holy
Qur’an in which the hamza of Inna is transmitted with variation between fath and kasr in the canonical readings.
Each occurrence was examined individually within its grammatical, contextual, and rhetorical environment.
The analysis compared the two recitational forms in order to determine their syntactic functions, semantic
relationships, and influence on the rules governing pause and commencement. Particular attention was given
to whether the clause introduced by /nna functions as an independent sentence, an explanatory clause, a causal
construction, a substitute (badal), a coordinated clause, or a reported statement. The study further examined
how these grammatical relationships affect the permissibility, preference, or avoidance of pausing during
Qur’anic recitation. The analysis relied primarily on the classical authorities of Qur’anic readings, Arabic
grammar, Qur’anic exegesis, and the science of waqf wa ibtida’, including the works of Ibn al-Jazari, al-Dani,
Ibn al-Anbari, al-Sajawandi, al-Nahhas, al-Tabar1, Makki ibn Abi Talib, al-Samin al-Halabi, Ibn ‘Atiyyah, Ibn
‘Ashiir, and other leading scholars whose works constitute the principal references in these disciplines.

Findings: The analysis demonstrates that the variation between fath and kasr is neither arbitrary nor
merely phonetic, but represents a systematic linguistic phenomenon with direct consequences for Qur’anic
syntax, semantics, rhetoric, and recitation. The kasr reading generally marks the beginning of an independent
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clause and is frequently associated with resumption of discourse, reported speech, or the initiation of a new
statement. Consequently, it often permits pausing before the clause because the preceding statement is
syntactically complete and semantically independent. By contrast, the fath reading usually indicates syntactic
dependence on the preceding clause through coordination, substitution, causation, omitted governing elements,
or other grammatical relationships. In such contexts, pausing before the clause is generally discouraged because
it interrupts the intended syntactic connection and may obscure the continuity of meaning.

The study further reveals that the same Qur’anic verse may produce different yet complementary
interpretive perspectives according to the authorized reading. The variation does not alter the doctrinal message
of the Qur’an but rather enriches its semantic scope by highlighting different aspects of discourse organization
and rhetorical emphasis. The examined examples consistently illustrate that grammatical analysis constitutes
the principal criterion for determining appropriate pause positions. Moreover, the investigation confirms that
the judgments of classical scholars of waqf and ibtida” frequently depend upon the adopted Qur’anic reading.
Accordingly, the science of pause cannot be separated from the science of Qur’anic readings, since every
recitational variant contributes to defining the grammatical completeness and semantic cohesion of the verse.

Discussion: The findings demonstrate the strong interdependence between the sciences of Qur’anic
readings, Arabic grammar, linguistic exegesis, and waqf wa ibtida’. The variation in the hamza of /nna serves
as a clear example of how phonetic diversity within the canonical readings generates meaningful grammatical
and rhetorical diversity without creating contradiction. Instead, every authentic reading reflects a legitimate
interpretive possibility supported by Arabic linguistic principles and the transmitted recitational tradition.

The study also confirms that grammatical structure directly determines the appropriateness of pausing
and resuming recitation. Where the clause introduced by Inna functions independently, pause becomes
acceptable or preferable. Conversely, where the clause remains syntactically connected to what precedes it,
pausing may weaken or interrupt the intended meaning. This relationship highlights the practical importance
of integrating grammatical knowledge into Qur’anic recitation and demonstrates that accurate performance
cannot rely solely upon phonetic transmission but must also consider syntactic and semantic coherence.

Furthermore, the investigation illustrates the remarkable linguistic precision of the Qur’anic discourse.
The coexistence of multiple authentic readings broadens the interpretive horizon while preserving complete
textual unity. Rather than competing with one another, the different readings complement each other by
revealing additional dimensions of meaning that remain fully consistent with the overall message of the Qur’an.
The study therefore supports the view that recitational diversity constitutes one of the manifestations of the
linguistic miracle of the Qur’an and provides valuable interpretive resources for both reciters and exegetes.

Conclusion: This study concludes that the variation in the pronunciation of the hamza of Inna between
fath and kasr represents a fundamental linguistic and rhetorical phenomenon with substantial implications for
Qur’anic interpretation and recitation. The research demonstrates that differences between the two readings
influence grammatical structure, semantic relationships, rhetorical organization, and the application of the rules
of waqf and ibtida’. Consequently, the determination of appropriate pause locations depends not only upon the
apparent wording of the verse but also upon the specific recitational tradition and its grammatical analysis.

The study further establishes that the sciences of Qur’anic readings, Arabic grammar, rhetoric,
linguistic exegesis, and waqf wa ibtida’ form an integrated interpretive system in which each discipline
reinforces the others. By concentrating specifically on the variation of the hamza of /nna within the first ten
parts of the Qur’an, the research provides a focused contribution to Qur’anic linguistic studies and highlights
an aspect that has received limited independent attention in previous scholarship. The findings demonstrate
that authorized recitational diversity enriches rather than fragments Qur’anic meaning and confirms that
accurate understanding of the Qur’anic text requires consideration of both its grammatical structure and its
canonical readings. The study therefore recommends greater integration of the sciences of qira’at and waqf wa
ibtida’ in future linguistic and exegetical research, as such integration offers a more comprehensive
understanding of Qur’anic discourse and contributes to preserving both the linguistic integrity and the
recitational authenticity of the Holy Qur’an.

Anahtar Kelimeler: inna Hemze, Kur’an Okumalari, Duraklama ve Baslama, Dilsel Tefsir, Retorik
Tefsir.
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The Opening and Breaking of the Hamza of 'Inna’ in Qur’anic Readings and Its Relation to
Pause and Continuation: A Study within the Scope of Linguistic Interpretation in the First
Ten Parts of the Qur’an

Introduction

The science of Waqf and Ibtida’ (pausing and resuming recitation) is one of the
foundational disciplines closely associated with the sciences of the Holy Qur’an. It occupies a
prominent position among the disciplines that serve the Qur’anic text because of its profound impact
on understanding meanings, identifying intended purposes, and regulating the verbal and semantic
performance of Qur’anic recitation. This discipline is concerned with studying the places at which it
is recommended or discouraged to pause during Qur’anic recitation and the resulting changes in
meaning, ambiguity in understanding, or disruption of the syntactic and semantic structure.
Therefore, attention to this discipline is essential for anyone engaged in reciting, teaching, or
interpreting the Holy Qur’an.

- =

On the other hand, the science of Qur’anic readings (‘Ilm al-Qira’at) is the discipline
concerned with transmitting the manner of pronouncing and performing the words of the Holy
Qur’an in terms of pronunciation, vowels, sukun, imalah, idgham, fath, prolongation, and other
phonetic and linguistic features, as transmitted from the leading Qur’anic reciters through an
uninterrupted chain of transmission back to the Prophet #. This science has constituted a fundamental
basis for documenting the various modes of Qur’anic performance and represents one of the aspects
of the miraculous nature of the Qur’an, manifested in the diversity of its modes of expression while
maintaining unity of meaning and coherence of context.

The relationship between these two disciplines—Wagqf and Ibtida’ and Qur’anic
readings—reveals a precise complementary relationship in which phonetic and semantic aspects
interact. A pause may affect the reading, while the reading, in turn, may determine the type of pause.
The places of pausing often differ according to the various modes of Qur’anic readings, because a
change in the vowel of a letter or a difference in the morphological structure of a word affects the
syntactic structure of the sentence. This, in turn, influences the determination of places where pausing
is preferable or where it is appropriate to begin recitation. Furthermore, the various readings may
reveal different meanings of the same word or expression, thereby adding new semantic dimensions
to the places of pausing and resumption that may become apparent in one reading but not another.

Earlier scholars paid considerable attention to this relationship and pointed out the influence
of the reading on determining appropriate pauses, as demonstrated by Imam al-Dani in his book a!/-
Muktafa fi al-Waqf wa al-Ibtida’ and Ibn al-Jazar1 in al-Nashr fi al-Qira’at al- ‘Ashr. In their works,
they included references to instances in which meaning or performance changes according to the
selected reading. This relationship is not limited to the theoretical dimension; rather, it has practical
applications in teaching Qur’anic recitation, regulating performance, and directing meaning in
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Qur’anic interpretation. This makes studying the relationship between these two disciplines essential
for everyone concerned with the Qur’anic sciences.

Hence, the importance of examining the relationship between Wagqf and Ibtida’ and
Qur’anic readings arises from the fact that it is an interactive relationship involving phonetic
performance, syntactic structure, and contextual semantics. This relationship reflects the richness of
the Qur’anic text, opens new horizons for a deeper understanding of its meanings, and contributes to
the accurate performance of its recitation and contemplation. Highlighting this relationship also
demonstrates an aspect of the miraculous nature of the Qur’an, manifested in the multiplicity of its
readings alongside the unity of the Scripture and in the diversity of pauses without compromising
the beauty of its eloquence.

In light of the foregoing, this article seeks to analyze the aspects of the relationship between
Wagqf and Ibtida’ and Qur’anic readings by explaining the fundamental concepts, reviewing practical
examples, and examining the mutual influence between reading and pausing. This will be based on
the statements of earlier leading scholars and the principles established by scholars of Qur’anic
orthography and diacritical notation, with the aim of demonstrating the importance of this
relationship in serving the Qur’anic text in terms of both understanding and performance.

First: Importance of the Research and Study

The importance of studying the opening and closing of the hamzah of “inna” (&) in the Holy
Qur’an lies in understanding the differences among Qur’anic readings and their impact on meaning
and interpretation, as well as on the rules of Waqf and Ibtida’. The vowel of the hamzah in the Qur’an
is not merely a phonetic feature; rather, it affects the style of expression and the meaning of the
sentence, whether in resumption, conjunction, or narration. It also determines the appropriate places
for pausing and resuming when reciting the verse. Studying this variation helps clarify how the
Qur’an should be recited accurately and how its linguistic and rhetorical context should be
understood, while taking into consideration the requirements of Waqf and Ibtida’ in preserving
coherence and meaning. This research also contributes to enriching Qur’anic, lexicographical, and
rhetorical studies and demonstrates how the various readings encompass diverse legal and linguistic
dimensions, including their influence on the style of recitation.

Second: Research Problem

The research problem lies in the differences among Qur’anic reciters regarding the manner
of pronouncing the hamzah of “inna” (1), with some reciting it with kasrah while others recite it
with fathah. This difference is not limited to pronunciation alone but extends to semantic
implications. The kasrah generally indicates resumption or the narration of speech, whereas the
fathah indicates conjunction or other meanings. This variation has a direct effect on the rules of Waqf
and Ibtida’, as the reading determines the appropriate places for pausing and the continuity or
interruption of the sentence, which consequently affects the understanding of interpretation and the
contextual meaning of the verse. Hence, the importance of studying this issue emerges in order to
understand variations among Qur’anic readings and their effects on meaning, interpretation, and the
rules of recitation.

Third: Objectives of the Research and Study

The research aims to clarify the difference between reading the hamzah of “inna” (&) with
fathah and reading it with kasrah in the Holy Qur’an, and to explain the impact of this variation on
meaning and interpretation. It also seeks to examine the effect of each reading on the rules of Waqf
and Ibtida’, the relationship of the sentence to the preceding text, and the resulting differences in
interpretation and semantic coherence. Furthermore, the research aims to highlight the rhetorical and
linguistic dimensions of this variation and to provide a clear perspective on how to deal with multiple
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Qur’anic readings in Qur’anic and exegetical studies, while considering their influence on recitation
and the rhetorical style of the Qur’anic text.

Fourth: Research Methodology

The research adopts a descriptive and analytical methodology, through which the various
readings of the hamzah of “inna” (&) are collected and the differences between fathah and kasrah
are analyzed. It also employs a comparative methodology to examine the impact of these variations
on meaning, the rules of Waqf and Ibtida’, and Qur’anic interpretation, while highlighting the
relationship between Qur’anic texts and their linguistic contexts. The study relies on primary
Qur’anic sources, works on Qur’anic readings, and various books of Qur’anic interpretation in order
to provide a clear and accurate understanding of the nature of these variations and their linguistic and
rhetorical dimensions, while taking into account their impact on recitation and understanding of the
Qur’anic text.

Fifth: Research Questions

1. What are the differences between reading the hamzah of “inna” (&) with fathah and
reading it with kasrah in terms of pronunciation and recitational style?

2. How do the Qur’anic readings vary in the application of the hamzah of “inna” (/)
across different Qur’anic verses?

3. What is the impact of this variation on the meaning of the sentence and its rhetorical
purposes?

4. How does the variation in reading affect the rules of Waqf and Ibtida’ and the

coherence of sentences within a verse and between verses?

5. To what extent does this variation affect Qur’anic interpretation and the
understanding of the text and its linguistic context?

Sixth: Research Findings

The study demonstrated that the differences among Qur’anic reciters concerning the fathah
and kasrah of the hamzah of “inna” (()) are not merely formal differences but carry important
syntactic and rhetorical implications. The findings showed that the kasrah generally indicates
resumption and the narration of speech, whereas the fathah indicates conjunction or other meanings.
It was also found that this variation affects the rules of Waqf and Ibtida’ and determines the places
where the sentence may be interrupted or continued, resulting in subtle differences in meaning and
in the soundness of interpretation.

The study further demonstrated that variation in Qur’anic readings enriches the reader’s
understanding of the Qur’anic text in terms of rhetoric and style, contributes to highlighting the
balance between meaning and context, and confirms the richness of the Arabic language and the
precision of the Qur’anic text. In addition, the study showed that familiarity with the various readings
helps guide recitation accurately and flexibly while preserving the intended meaning and coherence
of sentences. This deepens the understanding of Qur’anic purposes and enhances the ability to
comprehend the texts accurately.

Seventh: Previous Studies

A number of academic studies have examined the relationship between Waqf and Ibtida” and
Qur’anic readings and have demonstrated the impact of variations in Qur’anic readings on directing
meaning and determining the rules of pausing. Among the most notable studies are the following:

The study of ‘Abd al-Rahman al-Jamal (2004) entitled “The Impact of Differences in
Qur’anic Readings on Wagqf and 1btida’ in the Book of Allah, the Almighty.” The study aimed to
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demonstrate the relationship between the science of Qur’anic readings and the science of Waqf and
Ibtida’. It concluded that differences in Qur’anic readings lead directly to differences in the type of
pause and the syntactic and semantic interpretation of Qur’anic verses.

The study of Muhammad Husam Ibrahim Sabsabi and Hadi ‘Abd Allah Husayn (2019)
entitled “Differences in Wagqf and Ibtida’ between the Readings of ‘Asim and Nafi ‘: An Analytical,
Comparative, and Applied Study of Printed Qur’ans.” The study focused on comparing the places
of pausing among different readings and demonstrated that differences in Qur’anic readings are
clearly reflected in the pause marks found in printed Qur’ans and in the interpretation of meaning.

The study of Fahd ibn Raja’ al-Sahli (2023) entitled “Waqf and Ibtida’ in the Holy Qur’an:
An Applied and Analytical Study of Selected Examples.” The study addressed the importance of Waqf
and Ibtida’ in understanding the Qur’anic text and emphasized that pausing is not merely a matter of
vocal performance but is an essential element in clarifying meaning and interpreting Qur’anic verses.

Building upon the findings presented above, it becomes clear that the conclusions drawn are
not limited to the theoretical aspect; rather, they are manifested practically in the Qur’anic examples
that clearly demonstrate the impact of differences in Qur’anic readings on directing meaning and
determining the rules of Wagqf and Ibtida’. Among the most prominent examples is the saying of
Allah s

G840 ity 5085 05 p ks ) Al L s on ) i 5 o) AN L™ ) ) 3 Gl )
[19 ;) JT] (19 ) d y &)

1. Qur’anic Readings:

The Qur’anic readings differ with regard to the hamzah of (Cs &)). Al-Kisa'T reads it with
fathah, (s &), whereas the other reciters read it with kasrah. (Ibn al-Jazari, 1435, 286)

2. Explanation and Analysis:

The hamzah is read with kasrah by most reciters, indicating resumption; that is, it constitutes
a new independent sentence. As is known, the hamzah of inna is generally read with kasrah when it
occurs at the beginning of a resumed sentence. As for the fathah reading, which is unique to al-Kisa'1,
it allows for several grammatical interpretations:

First possibility: It may be in the genitive position as an appositive to the word (&), with
the implied meaning: “standing firmly for justice and that the religion with Allah is Islam.” (al-
Halabi, 1406, 82; al-Anbari, 1391, 572; al-Mahjaw1, 1427, 404; Makki, 1394, 338).

Second possibility: It may be in the accusative position as an appositive in the statement of
Allah s (431 &) 3¢&) [Al ‘Imran: 81], with the implied meaning: “Allah testified that the religion
with Allah is Islam.” This type of apposition is referred to by scholars as apposition of the whole to
the whole (badal kull min kull).

Third possibility: It may indicate conjunction, with the implied meaning: “Allah testified
that there is no deity except Him and that the religion with Allah is Islam.”

Fourth possibility: It may function as a badal ishtimal (appositive of inclusion) from (43),
meaning that Islam encompasses all virtuous meanings, including justice, noble moral qualities,
monotheism, and others.

3. Waqf and Its Relationship to the Reading:

A number of scholars of Waqf and Ibtida’, including al-Nahhas (d. 338 AH), al-Dani (d. 444
AH), and al-Sajawandi (d. 560 AH), stated that the appropriate place of pause is at (sS4 j2jadl) when
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the hamzah of inna is read with kasrah. As for al-Kisa'1’s reading, pausing there is not grammatically
appropriate because it would separate the conjunction from the element to which it is conjoined,
which scholars of Waqf and Ibtida’ considered impermissible. (al-Anbari, 1391, 116; al-"Umani,

1423, 308)

Allah = says:

G Gy 1plany 1y i G ALy Bliad oidy 520 & 3 QDA (B i adh 5 5 Asasladl ddid)
[39 :0) e J1] (39 Cpallall

1. Qur’anic Readings:

Hamzah and Ibn ‘Amir read the hamzah of ({25 & & u‘) with kasrah.

The majority of reciters read it with fathah. (Ibn al-Jazari, 1435, 188)

2. Explanation and Analysis:

The fathah reading is based on the assumption that a preposition has been omitted from the
sentence, making the construction: “The angels called him that Allah gives you the glad tidings of
Yahya.” With the assumption of the omitted preposition, the clause functions as the second object of
the verb nada (to call).

As for the kasrah reading, it is based on the implicit presence of a verb of speech, with the
meaning: “The angels called him and said: Indeed, Allah gives you the glad tidings of Yahya.” One
of the contexts in which the hamzah of inna is read with kasrah is when it follows a verb of speech.
(al-Tabart, 2001, 250; Makkt, 1394, 343; al-Mahjawi, 1427, 408; al-Baqli, 1426, 330)

3. Waqf and Its Relationship to the Reading:

The question that arises here is whether it is permissible to pause at the word (<) in both
readings.

Based on the omitted elements assumed in both cases, pausing at («!,>al), which precedes
&, is not appropriate. In the fathah reading of the hamzah of an, the clause is considered the object
of the verb nada; therefore, pausing would separate the verb from its object. This is not favored by
scholars of Waqf and Ibtida’, nor by scholars of grammar and rhetoric.

In the kasrah reading of inna, pausing at (sl is likewise not favored by grammarians
and scholars of Waqf and Ibtida’ because it would separate the verb of speech from the statement
being reported. Therefore, the reported speech should not be separated from the verb of speech. (Ibn
Ghalbtn, 1412, 287; al-Sajawandi, 1422, 156)

Nevertheless, some scholars considered pausing at («/,>all) acceptable when the hamzah is
read with kasrah, treating what follows as a new independent sentence.

Allah = says:

u;u \ﬂupu@u)ﬂawuﬂ\w@s&dmLf\*}swu..u..?smm@\du\y\um‘;\\zyﬂ)
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1. Qur’anic Readings:
Nafi® and Abi Ja‘far read the hamzah of (dm ) with kasrah.
The other reciters read it with fathah: (dm u-ﬂ) (Ibn al-Jazari, 1435, 189)

Turkish Studies — Comparative Religious Studies, 21(3)



The Opening and Breaking of the Hamza of 'Inna’ in Qur’anic... 4049

2. Explanation and Analysis:

The kasrah reading (!) indicates resumption and the beginning of a new sentence.
Accordingly, the sentence is syntactically independent from what precedes it.

The fathah reading () indicates an appositive relationship, making the expression
connected to the verb (a$ia). The meaning is therefore: “I have come to you with the message that [
create for you...” (al-Mahjawi, 1427, 410; Makki, 1394, 345)

3. Waqf and Its Relationship to the Reading:

Those who read it with kasrah, understanding it as a resumed sentence, would pause at (
a%)) and then begin a new sentence: (a8 @) A)). However, some scholars, including Ibn al-Anbari
and al-Nahhas, did not consider this pause good or preferable. (al-Anbari, 1391, 577; al-Nahhas,
1398, 225)

Those who read it with fathah, (), would pause at the statement of Allah i (44 3)
because the speech remains syntactically connected. (Ibn Ghalbtin, 1412, 288; al-Danit, 1404, 201;
al-Hamadhani, 1411, 161; al-Sajawandi, 1422, 157)

Some scholars, however, regarded the pause in the kasrah reading as acceptable, although
not a complete pause. (al-‘Umani, 1423, 456)

Allah 3 says:

[171 s ae JT] (171 Cuialadl D31 fosiad ¥ 0 Gig Jidady ) (ya Ay ) g 5
1. Qur’anic Readings:

The majority of reciters read (44 ¢l ) with fathah.

Al-Kisa'1 reads it with kasrah: (44 ¢)s). (Ibn al-Jazari, 1435, 200)

2. Explanation and Analysis:

The kasrah reading indicates resumption and syntactic separation. (al-Tabar1, 2001, 175;
Makki, 1394, 364; al-Baquli, 1426, 358; al-MahjawT, 1427, 427)

The author of al-Durr al-Masin transmitted al-Zamakhshari’s explanation for the kasrah
reading of inna: “The kasrah reading constitutes an intervening clause.” He then raised the issue
that it is difficult to regard it as an intervening clause because it does not occur between two elements
that are grammatically inseparable. This may be answered by considering that ()53 ¢uill) may be
syntactically connected to ('s8al al (i) as an adjective or an appositive, as will be discussed later.
On this basis, the intervening construction can be understood. (al-Halabi, 1406, 487)

Accordingly, as transmitted by al-Samin from al-Zamakhsharl, the structure may be
understood by connecting the preceding verse:

] (G535 b U3 e Cish U1 gl (i pgy il A1 Cpilly {55008y 4Lab oa & AALT Ly G )
[170 : 0\ s

with the following verse:

[172 e O] (3o 5168805 agra Tsinadl (il ¢ 3811 agabial Ta 325 ¢ra g gtuily b T 5085040 )

while considering the verse containing (4 ¢» daad (94fians) as an intervening clause
between them.
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As for the fathah reading, the sentence indicates conjunction and syntactic continuation, with
the implied meaning: “They rejoice in a blessing from Allah and favor and in the fact that Allah does
not allow the reward of the believers to be lost.”

3. Waqf and Its Relationship to the Reading:

Many scholars of Wagf and Ibtida’ held that, according to al-Kisa'T’s kasrah reading, the
pause should occur at (Jady 4 {a daady &9 )ifiug) because the meaning is based on resumption. (al-
Hamadhani, 1411, 195; al-Sajawandi, 1422, 165; al-Nahhas, 1398, 240; al-Baqul1, 1426, 358)

Allah 3 says:

yuqﬂuy?suwwu*mﬁm&pprs%me a)buds&hahhuyyuaﬁ\dﬁh\d\j)
[54 el.u\ﬂ] (54 eAAJ e PR c.‘.\a\‘g oy pa QU

1. Qur’anic Readings:

Ibn ‘Amir, Ya'qub, and ‘Asim read both hamzahs in the verse with fathah: (Ja& ia u) and
(R St Adld),

Nafi' and Abu Ja'far read the first hamzah with fathah and the second with kasrah: ( Ga Al
da8) and (A S A38).

The remaining reciters read both hamzahs with kasrah: (3« (s 4f) and (a5 Jeid A38). (Tbn
al-Jazart, 1435, 222)

2. Explanation and Analysis:

Those who read both hamzahs with kasrah, treating them as resumed sentences, pause at
(&aa_Y). This is explained either by considering the first clause a pure resumption and the second an
independent resumed clause, or by treating the second as coordinated with the first, or by considering
it the apodosis of a conditional sentence introduced by the conjunction fa, in which case the clause
following the fa is syntactically independent. (Ibn Khalawayh, 1992, 158)

As for those who read the first hamzah with fathah, it functions as an appositive to (a_l)
and provides an explanation of it. The interpretation would therefore be: “Your Lord has prescribed
mercy upon Himself: that whoever among you does evil out of ignorance...” This is what Ibn ‘Ashiir
mentioned in his commentary when he stated that the expression (el 4udi e a4 ) GiiS) serves as
a prelude to (Mg 15 g aSia Jae (e 4df). (Ibn Ashiir, 1984)

It may also function as the object of the verb <8, with the implied meaning: “Your Lord has
decreed that whoever among you does evil...”

As for the second hamzah being read with fathah, it may be interpreted as a subject whose
predicate is omitted, with the implied meaning: “His forgiveness and mercy are established.”
Alternatively, it may be the predicate of an omitted subject, with the implied meaning: “His matter
or affair is that He is Most Forgiving, Most Merciful.” (al-Tabar1, 2001, 250; al-Mahjaw1, 1427, 469;
al-Baquli, 1426, 433; al-Halabi, 1406, 651)

3. Waqf and Its Relationship to the Reading:

If the hamzah of “an” is read with fathah in both positions—(Jas ¢ 43f) and (a0 298 4ild)
it is not permissible to pause at (“ea_l) in the statement (das 1l 4udi e a4 ) GiiS) because (s ) is
grammatically connected to the first an clause through an appositive relationship. Therefore,
separating the two through a pause would be incorrect.

As for the second an, it is connected to the conditional noun ({=). Here again, it is not
possible to separate the conditional clause from its apodosis. Moreover, Arabic usage generally
considers beginning with the emphatic an (&) inappropriate, and the Qur’anic reciters likewise do
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not favor such a beginning. This is what al-'Umant stated: “The reciters unanimously agree that
beginning with (&) and with (/3 is not permissible, and I do not know of any such position in the
Qur’an for which they permitted beginning with it.” (al-"Umani, 1423, 169)

The same principle applies when the first hamzah is read with fathah and the second with
kasrah: (J&s ¢ 43) and (s ss8 438). (al-Anbari, 1391, 634; al-Nahhas, 1398, 306; Ibn Ghalbin,
1412, 325; al-Hamadhani, 1411, 299)

As for reading both hamzahs with kasrah—(Jas (s 43)) and (s> , 98 438)the appropriate
place of pause is at (sl 4udi e a8, L) Tn this reading, the meaning is based on resumption, and
the subsequent statement is syntactically independent of what precedes it. (al-Qurtubi, 1964, 394; al-
Tabari, 2001, 208)

Allah Ju5 says:
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1. Qur’anic Readings:

Ibn Kathir, Khalaf, Abti ‘Amr, and Ya'qub read (%) with the hamzah pronounced with
kasrah.

The remaining reciters read the hamzah with fathah: (). (Ibn al-Jazari, 1435, 238)
2. Explanation and Analysis:

The kasrah of the hamzah indicates that the sentence is resumed and syntactically
disconnected from what precedes it.

The fathah reading may be understood by treating the clause (Gsias: ¥ sl 13 W) as the
second object of the verb (3)243), giving the meaning: “And what will make you realize that when it
comes, they will not believe? ” (al-Baquli, 1426, 330; al-Mahjawi, 1427, 478; al-Zajjaj, 1408, 283).

Alternatively, (&f) may be understood as emphasizing their lack of belief. In this
interpretation, the verse serves as an excuse for the believers, with the meaning: “You are excused
because you do not know what has already been decreed concerning them, namely, that they will not
believe when the sign comes.” (Ibn Hisham, 347)

The author of al-Durr al-Masiin also mentioned an interpretation of the fathah reading of
(&), stating that it may have the meaning of la‘alla (“perhaps™). This usage is found in Arabic
expressions such as “Enter the marketplace, perhaps you will buy meat.” The expressions ‘asaka,
‘allaka, and la ‘allaka can convey similar meanings. This interpretation is supported by another
reported reading: (Gsiass ¥ @sla 13 Whal) According to this interpretation, the preceding speech is
considered complete, while the second object of (aSua) is omitted, as in the saying of Allah =5
(S Al &y L), (al-Halabi, 1406, 104; al-Zajjaj, 1408, 283; al-Farra’, 1403, 350)

3. Waqf and Its Relationship to the Reading:

In the‘ fathah reading, the pause may occur at (PSS Lay) according to the interpretation that
understands (') as having the meaning of 1a“alla. The recitation would therefore proceed as follows:
(pS < Wy), followed by a pause, and then (ke ¥ isla 13) i),

However, whoever does not interpret ((}) as meaning la‘alla should not pause at (xS L),
because the clause would then function as the second object of the verb (aSu%&y), and pausing there
would improperly separate the object from its governing verb. (al-Anbari, 1391, 642; al-Nahhas,
1398, 319; Ibn Ghalbtin, 1412, 332; Ibn Hisham, 1985, 347)
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Those who read the hamzah with kasrah may pause at (aSadu L) on the basis of resumption
and syntactic separation. (al-Dani, 1404, 257; al-Hamadhani, 1411, 327; al-Sajawandi, 1422, 197;
al-‘Umani, 1423, 120)

Al-Ja‘barT summarized this issue and the ruling concerning the pause as follows: whoever
reads the hamzah with fathah and interprets it as meaning “a¢il a5 e Los” may make a sufficient
pause (waqf kafi). Whoever reads it with kasrah, or with fathah while interpreting it as la“alla, may
pause at (aSuas L), and this is considered an acceptable pause. (al-Ja‘bari, 1427, 203)

Allah s says:

o] (153 (s il oy by A% Al 0 3% (3500 (il 1 555 ¥ 5% skl Wi o s 130 33
[153

1. Qur’anic Readings:

Ibn ‘Amir and Ya'qiib read the hamzah with fathah and the niin without doubling: (&l9).

Hamzah, al-Kisa’1, and Khalaf read the hamzah with kasrah: (Z')!J).

The remaining reciters read the hamzah with fathah and the niin with shaddah: (Z:b). (Ibn al-
Jazari, 1435, 250)

2. Explanation and Analysis:

The kasrah reading indicates resumption, so the sentence (Lafiwa (dalpa 138 Glg) is
syntactically independent from what precedes it.

As for the fathah reading with a lightened niin, (&15), it derives from the emphatic (Z'Ji) and
retains its grammatical function and rules. (Stbawayh, 166; Ibn Hisham, 1985, 347)

Regarding the fathah reading with the doubled nun, (&), it may be understood as having the
meaning of (&¥), with the implied meaning: “And because this is My straight path, follow it.”

Alternatively, it may be interpreted as an instance of coordinating (Z')i) with the clause ( J®
aSile oSy asa L Ji) ) gllad) [al-An‘am: 151], with the implied meaning: “And I recite to you that this is
My straight path.”

It may also be coordinated with (4 1sS,& ¥i) [al-An‘am: 151], with the implied meaning;

“That you should not associate anything with Him, and that this is My straight path.” (al-Anbari,
1391, 647)

Another interpretation is that it is in the genitive position, coordinated with the statement
(42 askay), giving the meaning: “And He has enjoined upon you that this is My straight path.” (al-
Tabari, 2001, 89; Ibn ‘Atiyyah, 1428, 494)

3. Waqf and Its Relationship to the Reading:
Those who read the hamzah with fathah should not pause at the end of the preceding verse:
[152 :alad¥1] (0953 aSlal 4y aSlia g aS1)

The fathah indicates the continuation of the speech and its syntactic connection with what
precedes it. This was the position of a large number of scholars of Waqf and Ibtida’, including al-
Anbari, Ibn Ghalbtin, al-Sajawandi, al-Dani, and al-Hamadhani. (al-Anbari, 1391, 636; Ibn Ghalbin,
1412, 337; al-Sajawandi, 1422, 200; al-Dani, 1404, 236; al-Hamadhani, 1411, 236)

Abt Ja‘far al-Nahhas presented an additional view. Although he agreed with the preceding
position, he elaborated further, stating that pausing at the end of the verse ({9,5% alal 43 aSlua g aS1)
[al-An‘am: 152] is permissible with the fathah reading, provided that an omitted lam is assumed,
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giving the meaning: “And because this is My straight path, follow it.” (al-Nahhas, 1398, 327) This
is therefore an instance of coordinating one sentence with another. (Ibn ‘Atiyyah, 1428, 494)

Al-Ja‘bart held that pausing at the end of the verse is a complete pause (waqf tamm)
according to the kasrah reading, while it is a sufficient pause (waqf kafi) according to the fathah
reading. (al-Ja‘bari, 1427, 203)

Allah Ju5 says:

Oy B8 3l i o8 akie o ol 3 15985 ) 57RKT SR 548 1485 ¢ 5" Adpla S8 gASES )
[19 :JU¥I] (19 Ctesall g &

1. Qur’anic Readings:
Nafi‘, Abd Ja far, Hafs, and Ibn ‘Amir read the hamzah of (¢siasall e &0 &i9) with fathah.

The remaining reciters read the hamzah with kasrah: (¢3!l e 40 1)), (Ibn al-Jazari, 1435,
274)

2. Explanation and Analysis:

The kasrah reading indicates resumption and a break in the syntactic connection with what
precedes it.

The fathah reading may be understood as a conjunction with the statement of Allah Jt:
[12 :JEN] (pSa ) ASBRa () ) oo 52 3)

The implied meaning would therefore be: “I am with you and I am with the believers.”
Alternatively, it may be coordinated with another preceding verse:

[18 W] (AL LS G ga 4 0 g aS13)

The implied meaning would then be: “That is so, and Allah will weaken the plot of the
disbelievers, and Allah is with the believers.”

The fathah may also be interpreted by assuming the omission of the causal 1am, making the
meaning: “Your group will not benefit you at all, however numerous it may be, because Allah is with
the believers.”

Another grammatical interpretation is that the clause is the predicate of an omitted subject,
with the implied meaning: “And the matter is that Allah is with the believers.” (al-Tabart, 2001, 210;
al-Mahjawt, 1427, 511; Ibn ‘Atiyyah, 1428, 160; al-Halabi, 1406, 588)

3. Waqf and Its Relationship to the Reading:

In the kasrah reading, the pause occurs at (< sis) because the preceding speech is complete
and the subsequent statement begins as a new sentence with (&), whose hamzah is read with kasrah.

As for those who read the hamzah with fathah, they should not pause at (< s!s) because
the subsequent speech remains syntactically connected to what precedes it. (al-Anbari, 1391, 683;
al-‘Umani, 1423, 170; al-Sajawandi, 1422, 217; al-Hamadhani, 1411, 399; al-Dani, 1404, 258; Ibn
Ghalbiin, 1412, 352)

Al-Ja‘barT considered the pause complete for those who read the hamzah with fathah, while
regarding it as more preferable and more complete for those who read it with kasrah. (al-Ja'bar,
1427, 236)

Al-Nahhas also permitted pausing at (<3S sls) with the fathah reading, provided that the
implied meaning is: “And know that Allah is with the believers.” (al-Nahhas, 1398, 350)
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In fact, al-Nahhas’s position differs from the general Arabic preference against beginning a
sentence with a hamzah bearing fathah. (Sibawayh, 124)

Allah J\ says:

[59 :J1] (59 Cusad ¥ g1 sk 19388 Gl Gt ¥3)

1. Qur’anic Readings:

Ibn ‘Amir reads the hamzah of (a¢!) with fathah.

The majority of reciters read the hamzah of (a¢3!) with kasrah. (Ibn al-Jazari, 1435, 276)
2. Explanation and Analysis:

The kasrah of the hamzah in (a) indicates resumption, separation, and the beginning of a
new statement that is not syntactically connected to what precedes it.

The fathah reading of (a4)) is based on assuming the omission of the causal 1am, giving the
meaning: “because they cannot escape.” Thus, the meaning is: “Do not think that they have escaped
because they cannot evade or thwart Allah.” (Ibn ‘Atiyyah, 1428, 224; Makki, 1394, 494; al-Baquli,
1426, 342; Abu Hayyan, 1413, 506)

3. Waqf and Its Relationship to the Reading:

Those who read the hamzah with kasrah pause at ()$&) and then begin a new statement,
which is syntactically independent of what precedes it.

Those who read the hamzah with fathah should not pause at (\s2) because the subsequent
clause remains syntactically connected to what precedes it. (al-Nahhas, 1398, 354; Ibn Ghalbiin,
1412, 354; al-Dani, 1404, 287; al-Hamadhani, 1411, 405; al-'Umani, 1423, 179)

Ibn al-Anbart stated that pausing at the end of the verse is preferable in either case. (al-
Anbari, 1391, 687)

Al-Ja‘bar permitted pausing at (\s&s) and also permitted continuing without a pause,
although he preferred pausing in the case of the kasrah reading and considered it more complete than
in the case of the fathah reading. (al-Ja‘bari, 1427, 239)

Conclusion

This study demonstrates that the differences among Qur’anic reciters in pronouncing the
hamzah of “inna” (&f) with fathah or kasrah represent one of the most significant recitational
phenomena carrying subtle semantic and rhetorical dimensions within the Qur’anic text. The vowel
of the hamzah is not merely a phonetic feature; rather, it determines a grammatical and rhetorical
function that affects meaning, establishes the relationship between sentences, and highlights the
precision of the Qur’anic style in expressing meanings. Analyzing this variation among the Qur’anic
readings reveals the richness of the Holy Qur’an in terms of recitational diversity and precision of
expression. It also demonstrates how the vowel of a single hamzah can alter the interpretation of a
sentence or the sequence of meaning and determine the appropriate places of Waqf and Ibtida’ in a
manner that ensures fluent recitation and coherence among expressions.

The findings showed that the kasrah reading generally indicates resumption, that is, the
beginning of speech independently from what precedes it. This gives the reciter greater flexibility in
determining the places of pause and highlights the independent meaning of each part of the verse or
sentence. In contrast, the fathah reading generally indicates continuity between sentences and points
to conjunction or semantic connection between expressions, thereby maintaining the continuity of
meaning and enhancing the contextual understanding of the verse. This difference is not merely a
phonetic or grammatical matter; rather, its impact extends to the interpretation of meaning and affects
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the reader’s understanding of the purposes and rhetorical implications of the verse. Through the study
of multiple examples of Qur’anic readings in the first ten sections of the Holy Qur’an, it became
evident that this variation is particularly significant in determining the places of Waqf and its effect
on the nature of recitation, both in terms of vocal performance and the semantic dimension of the
verse.

Furthermore, analyzing this variation sheds light on the differences among the leading
Qur’anic reciters and the resulting variations in linguistic and rhetorical approaches to interpretation.
Understanding the relationship between the fathah and kasrah of the hamzah of “inna” (&) enables
both researchers and readers to recognize the linguistic precision governing the construction of the
Qur’anic text, as well as to distinguish between meanings that may change according to the vowel of
the hamzah. This analysis also demonstrates that Waqf and Ibtida’ are not merely phonetic rules, but
rather tools for clarifying meaning, regulating rhetorical rhythm, and organizing the information
conveyed by the verses. This, in turn, contributes to correct recitation and ensures the accurate
transmission of the intended meaning.

One of the principal findings of the study is that the variation between the fathah and kasrah
of the hamzah of “inna” (&) has a direct effect on Waqf and Ibtida’ and determines the points of
separation or connection between sentences, thereby making the understanding of the Qur’anic
context more precise. Pausing in connection with the kasrah reading reflects the meaning of
resumption and separation from the preceding context, whereas the fathah reading reflects continuity
and the continuation of meaning. This contributes to a coherent understanding of the Qur’anic text
and clarifies the internal connections between its verses. In addition, this variation reveals aspects of
Arabic rhetoric in the Holy Qur’an, as the text relies on subtle details, such as the vowel of the
hamzah, to convey precise and multiple meanings within a unified context.

In light of these findings, a number of practical and scholarly recommendations can be
proposed to enhance the benefit of this research in Qur’anic and educational studies. First, the study
of the variation between the fathah and kasrah of the hamzah of “inna” (&) should be incorporated
into curricula for teaching Tajwid and Qur’anic interpretation, in order to clarify the impact of
Qur’anic readings on understanding the Qur’an and achieving fluent recitation. Second, the effect of
these readings on meaning and Waqf should be explained in Qur’anic commentaries in a manner that
facilitates students’ and researchers’ understanding of the subtle differences among the various
readings. Third, comparative studies should be conducted on the different Qur’anic readings and
their impact on the rhetorical interpretation of Qur’anic texts, thereby enhancing scholarly knowledge
of the readings and their influence on meaning. Fourth, scholarly research into the relationship
between Qur’anic readings and the rules of Waqf and Ibtida’ should be encouraged in order to raise
awareness of optimal recitation practices and enhance the accuracy of Qur’anic performance.

It is also recommended that the scope of the research be expanded to include the influence
of different Qur’anic readings on jurisprudential and educational interpretation, ensuring
comprehensive benefit from the variations among the readings. Workshops and training courses may
also be organized for Qur’anic reciters and specialists in Qur’anic studies to explain the effect of
fathah and kasrah on recitation and comprehension. Researchers should likewise be encouraged to
document practical examples from the Qur’an that demonstrate the impact of variation in the hamzah
of “inna” (&) on Wagqf, Ibtida’, and contextual meaning. Furthermore, the study of different Qur’anic
readings should be incorporated into educational applications and electronic programs designed to
teach Tajwid and Qur’anic interpretation, thereby facilitating access to information and developing
students’ skills in understanding Qur’anic recitation.

In addition, strengthening linguistic and rhetorical studies that connect variations among
Qur’anic readings with the methods of expression and emphasis in the Qur’anic text contributes to
highlighting the linguistic miraculous nature of the Holy Qur’an. Concise booklets or reference tables
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could be prepared to illustrate the differences between the fathah and kasrah of the hamzah of “inna”
(&) and their effects on meaning and Wagf, facilitating their use by students of Islamic sciences,
Qur’anic reciters, and researchers in Qur’anic and rhetorical studies. This research also demonstrates
that understanding the relationship between Qur’anic reading and Waqf and Ibtida’ contributes to
regulating recitational performance and enhances the ability to comprehend Qur’anic texts with a
high degree of accuracy while taking into account the rhetorical and semantic context of each verse.

Among the findings emphasized by this study is that the fathah and kasrah of the hamzah of
“inna” (&) are not merely phonetic or grammatical phenomena; rather, they constitute a key to
understanding the internal coherence of the Qur’anic text and a means of regulating recitation and
comprehending its subtle rhetorical meanings. By paying attention to these recitational differences,
researchers and reciters alike can deepen their understanding of the Qur’anic text, improve the quality
of recitation, ensure accurate performance, and enhance their comprehension of Qur’anic purposes.
In doing so, they contribute to enriching Qur’anic and rhetorical studies and increasing readers’
awareness of the importance of the various Qur’anic readings and their role in interpreting and
understanding the Qur’anic text.
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ETIK BEYANLAR
Arastirma ve Yayin Etigi
Bu makalenin 6zgiin bir ¢alisma oldugunu ve bilimsel arastirma ve yayin etigi ilkelerine
uygun olarak hazirlandigini beyan ederim. Makale daha oOnce herhangi bir yerde
yayimlanmamis olup bagka bir dergide degerlendirme siirecinde degildir.
Caligmada kullanilan tiim kaynaklar akademik kurallara uygun bigimde atiflanmistir.
Caligmanin intihal, veri uydurma, veri tahrifi veya manipiilasyon icermedigini; arastirma
bulgularinin bilimsel diiriistliik ilkelerine uygun sekilde sunuldugunu beyan ederim.
Yazar Katkisi
Caligmanin tasarlanmasi, yiiriitiilmesi, analizi ve makalenin raporlama agamasini tek basina
yiirlitmiistiir. Makalenin son hélini okuyup onayladim ve yayimlanmasini kabul ettim.
Cikar Catismasi
Bu makalenin yayimmlanmasina iligkin herhangi bir ¢ikar ¢atigmasi bulunmadigini beyan
ederim.
Finansal Destek
Bu arasgtirma herhangi bir kamu kurumu, ticari kurulus veya kar amaci giitmeyen kurulus
tarafindan finansal olarak desteklenmemistir.
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Yapay Zeka Kullanim Beyam
Makalenin hazirlanmas: siirecinde yapay zeka araglarindan yalmizca dil diizenleme, ceviri
destegi ve anlatim iyilestirmesi amaciyla sinirlt 6l¢iide yararlanilmistir. Yapay zeka araglari
tarafindan yapilan ceviri ve dil diizenlemeleri tarafimdan dikkatle kontrol edilmistir. Yapay
zeka araglart calismanin bilimsel igeriginin, aragtirma tasariminin, analizlerinin veya
akademik sonuglarinin olusturulmasinda kullanilmamigtir. Makalenin igerigine iliskin tim
akademik sorumluluk bana aittir.

Telif Haklar1 ve izinler
Telif hakki gerektiren materyaller kullanilmigsa gerekli izinlerin alindigimi ve ¢aligmanin
herhangi bir fikri miilkiyet hakkini ihlal etmedigini beyan ederim.

Yazar Onayi
Makalenin son hélini okudum, onayladim ve yayimlanmasini kabul ettigimi beyan ederim.
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