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Abstract: Change occurs across societies with varying speeds and intensities, leading to the emergence of
binary classifications such as center—periphery, developed—underdeveloped, and modern—traditional. Such
classifications are generally based on the assumption that underdeveloped societies must catch up with
developed or modern ones. In this way, change is framed within a normative perspective focused on how the
leading society can be reached. This study is a multidisciplinary, qualitative, and literature-based theoretical
examination that addresses the asymmetric nature of social change through the concepts of Pre-society and
Delayed Society. In the study, a conceptual framework is constructed through the use of historical and
contemporary sources, and different dimensions of social change are discussed from a critical perspective. The
main aim of the article is to reveal the effect produced by Pre-Society through the strategic use of temporal
difference within the context of power relations and the concept of constructed reality. In this context, while
showing how Pre-Societies transform Delayed Societies through their economic, cultural, and technological
superiority, it is also argued that the process of change is legitimized and obscured by Pre-Society, producing
not only economic dependency but also cultural assimilation. The findings indicate that the process of
asymmetric modernization operates not only through material structures but also through epistemic and
symbolic mechanisms of domination that shape perception, institutional orientation, and knowledge
production. In conclusion, the study argues that social change should not be understood as a linear process of
convergence, but rather as an unequal and power-based formation structured by epistemic hierarchies.

Keywords: Sociology of Religion, Directed Modernity, Temporal Hegemony, Manufactured Reality, Sharp
Power.

Oz: Degisim, toplumlar arasinda farkli hiz ve yogunluklarda gergeklesmekte; merkez-cevre, gelismis-geri
kalmig, modern-geleneksel gibi ikili siniflandirmalarin ortaya c¢ikmasina neden olmaktadir. S6z konusu
smiflandirmalar, genellikle geri kalmis toplumlarin gelismis ya da modern toplumlar1 yakalamasi gerektigi
varsayimina dayanmaktadir. Boylece degisim, dnde olan toplumun nasil yakalanacagina odaklanan normatif
bir ¢ergevede ele alinmaktadir. Bu ¢alisma, On Toplum ve Gecikmis Toplum kavramlari iizerinden toplumsal
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degisimin asimetrik dogasin1 ele alan disiplinler arasi, nitel, literatiire dayali kuramsal bir
incelemedir. Calismada tarihsel ve giincel kaynaklardan yararlanilarak kavramsal bir ¢er¢eve olusturulmus ve
toplumsal degisimin farkli boyutlar1 elestirel bir perspektifle tartigtlmigtir. Makalenin temel amaci, On
Toplumun zaman farkini stratejik bir sekilde kullanarak olusturdugu etkiyi giic iligkileri ve tiretilmis gerceklik
kavramlar1 baglaminda ortaya koymaktir. Bu baglamda, On Toplumlarin ekonomik, kiiltiirel ve teknolojik
iistiinliikleri araciligiyla Gecikmis Toplumlar1 nasil doniistiirdiigii verilirken degisim siirecinin On Toplum
tarafindan mesrulastirildig1 ve gizlendigi, siirecin yalnizca ekonomik bagimlilik degil, kiiltiirel asimilasyon
yarattig1 da tespit edilmektedir. Bulgular, asimetrik modernlesme siirecinin sadece maddi yapilar {izerinden
degil, algiy1r, kurumsal yonelimi ve bilgi iretimini sekillendiren epistemik ve sembolik tahakkiim
mekanizmalart aracilifiyla da isledigini géstermektedir. Sonug olarak ¢aligma, toplumsal degisimin dogrusal
bir yakinsama siireci olarak degil, epistemik hiyerarsiler tarafindan sekillenen gii¢c temelli ve yapisal olarak
esitsiz bir olusum olarak ele alinmasi gerektigini ortaya koymaktadir.

Anahtar Kelimeler: Din Sosyolojisi, Y&nlendirilmis Modernite, Zamansal Hegemonya, Uretilmis Gergeklik,
Keskin Giig¢
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Structured Abstract:

Change is a historical phenomenon that demonstrates continuity at both individual and social levels;
however, it occurs at different speeds and intensities among societies. This differentiation has led to the
emergence of binary conceptualizations such as center-periphery, developed-underdeveloped, and modern-
traditional. These distinctions often produce a normative framework based on the assumption that societies
perceived as “backward” should catch up with those regarded as “advanced.” Thus, social change is
transformed from an objective phenomenon into a matter of following a society assumed to be ahead.
Modernization is interpreted not as a multidimensional and contextual transformation process but as a linear
developmental trajectory centered on the historical experience of the West. This approach renders Western
modernity a universal criterion and reproduces epistemic dependency.

The fundamental problem of this study is that the contextual, original, and asymmetrical
characteristics of social change in Eastern societies cannot be fully understood because they have largely been
addressed through Western-centered theoretical approaches and interpreted as delayed processes. This situation
often renders local knowledge systems that could provide alternative perspectives on the dynamics of change
invisible. Thus, the geopolitical positioning of knowledge production and epistemic hierarchies generate
invisible boundaries that determine which experiences are considered central and which are regarded as
secondary. The concepts of Pre-Society and Delayed Society used in this study are original conceptualizations
developed to explain temporal asymmetry in social change, structural dependency relations, and the unequal
character of modernization.

If change does not occur in a uniform or linear manner among societies and Comte’s assumptions are
problematic, why do Eastern societies imitate Western culture, technology, lifestyles, and urban models with
a temporal delay? Why are Western internal critiques circulated again within Eastern contexts, preventing the
production of original critiques? Why do Eastern societies reproduce Western patterns after a temporal lag?
These questions constitute the theoretical starting point of this study and reveal the need for an alternative
conceptual framework capable of explaining unequal temporality in modernization processes.

The aim of this study is to develop a critical approach toward the understanding of social change in
modernization theories, which is predominantly considered a Western-centered, linear, and universal
developmental process, and to reveal the structural nature of temporal asymmetry among societies. The study
argues that explaining the transformation processes of Eastern societies through Western-centered theoretical
frameworks renders local knowledge systems invisible and reproduces epistemic dependency relations. In this
context, the research develops the concepts of Pre-Society and Delayed Society in order to explain unequal
temporality emerging within modernization processes. While social change in the literature is generally
explained through differences in development levels or degrees of modernization, this study evaluates such
differences not merely as chronological delays but as structural processes shaped by cultural, political, and
epistemological dependency relations. In this respect, the research aims to develop an alternative conceptual
framework capable of explaining temporal asymmetry within the sociology of social change.

The concepts of Pre-Society and Delayed Society are significant in terms of revealing the “threshold
of differentiation in change” for Delayed Societies. These frameworks, which demonstrate the distinction
between adaptation and realization, provide a more nuanced perspective on social transformations within the
global context. The concept of Pre-Society refers to societies that possess the capacity to determine the
direction, rhythm, and legitimacy of change on a global scale, whereas the concept of Delayed Society refers
to societies that experience transformation by adapting to models produced externally.

The research is a theoretical and literature-based investigation conducted within a qualitative research
design through an interdisciplinary approach. The data source of the study consists of classical and
contemporary academic studies published in the fields of modernization theories, dependency theory, critical
sociology, and postcolonial studies. The literature selection was based on studies related to the concepts of
social change, modernization, epistemic dependency, center-periphery relations, and cultural hegemony. The
study employed document analysis, and the theoretical data obtained were examined through conceptual
analysis, comparative historical evaluation, and critical discourse analysis techniques. Through this
methodological approach, the epistemological assumptions underlying modernization theories and the ways in
which differences in social change among societies are interpreted were analyzed.
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The findings of the study demonstrate that the distinctions of developed-underdeveloped, modern-
traditional, and center-periphery used in modernization theories are not merely neutral explanatory categories
but normative classifications that position a particular historical experience as a universal model of
development. Furthermore, it was determined that explaining differences in social change among societies
solely through chronological time differences is insufficient, and that these differences constitute a structural
temporality reproduced within economic, cultural, and epistemological dependency relations. The research
reveals that Pre-Societies maintain their global central position not only through their economic and
technological capacities but also through their ability to define and legitimize the criteria of modernity,
progress, and development. In addition, it was found that Delayed Societies, while adopting external models
during transformation processes, also internalize the symbolic codes, knowledge categories, and cultural
meaning systems embedded within these models. Accordingly, the study concludes that modernization in
Delayed Societies is not merely an institutional transformation process but operates as a multilayered
adaptation mechanism with cognitive, cultural, and epistemic dimensions.

The study demonstrates that social change cannot be explained as a linear and universal process
progressing along the same historical trajectory for all societies. The approach developed through the concepts
of Pre-Society and Delayed Society introduces a perspective of “structural temporality” into modernization
debates instead of a perspective based on “lack of development.” The original contribution of the research lies
in explaining differentiation among societies not only through economic or technological disparities but also
through knowledge production, representational relations, and epistemological power. In this respect, the study
opens a new conceptual discussion area regarding center-periphery relations and modernization processes
within the sociology of social change. However, the study also has certain limitations. One limitation is the
risk of confusing the concept of “Delayed Society” with the concept of “Late Modernity” in the literature.
While the late modern approach assumes the conscious internalization of modernization despite delay, this
study defines the Delayed Society as a process shaped by “epistemic domination” and characterized by limited
awareness. Another limitation is that the concept is not based on an established category with a direct equivalent
in the existing literature and has been derived from the intersection of modernization theory, postcolonial
critique, and dependency theory. This increases the risk of incorrectly associating it with established
frameworks such as the “postmodern society.” While the postmodern society approach explains
transformations after modernization, this study focuses on the unequal and directed structure of the
modernization process. Furthermore, due to its conceptual abstraction, the model requires empirical validation
in different contexts, and its generalizability remains limited.

Future research may empirically test the concepts of Pre-Society and Delayed Society in different
historical and cultural contexts and comparatively examine the ways in which temporal asymmetry operates
within political, cultural, and technological transformations.

Keywords: Sociology of Religion, Directed Modernity, Temporal Hegemony, Manufactured Reality,
Sharp Power.
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Résumé Structuré:

Le changement est un phénoméne historique qui témoigne d’une continuité tant au niveau individuel
que social ; cependant, il se produit a des rythmes et avec des intensités variables selon les sociétés. Cette
différenciation a conduit a I’émergence de conceptualisations binaires telles que centre-périphérie, développé-
sous-développé et moderne-traditionnel. Ces distinctions donnent souvent lieu a un cadre normatif fondé sur
I’hypothése selon laquelle les sociétés pergues comme « arriérées » devraient rattraper leur retard par rapport
a celles considérées comme « avancées ». Ainsi, le changement social passe d’un phénomeéne objectif a une
simple question de rattrapage par rapport a une société supposée en avance. La modernisation est interprétée
non pas comme un processus de transformation multidimensionnel et contextuel, mais comme une trajectoire
de développement linéaire centrée sur 1’expérience historique de 1’Occident. Cette approche fait de la
modernité occidentale un critére universel et reproduit une dépendance épistémique.

Le probléme fondamental de cette étude réside dans le fait que les caractéristiques contextuelles,
originales et asymétriques du changement social dans les sociétés orientales ne peuvent étre pleinement
comprises, car elles ont été largement abordées a travers des approches théoriques centrées sur 1’Occident et
interprétées comme des processus retardés. Cette situation rend souvent invisibles les systémes de savoir locaux
qui pourraient offrir des perspectives alternatives sur la dynamique du changement. Ainsi, le positionnement
géopolitique de la production de savoir et les hiérarchies épistémiques générent des frontiéres invisibles qui
déterminent quelles expériences sont considérées comme centrales et lesquelles sont jugées secondaires. Les
concepts de « pré-société » et de « société différée » utilisés dans cette étude sont des conceptualisations
originales développées pour expliquer I’asymétrie temporelle du changement social, les relations de
dépendance structurelle et le caractére inégal de la modernisation.

Si le changement ne se produit pas de maniére uniforme ou linéaire d’une société a 1’autre et que les
hypothéses de Comte sont problématiques, pourquoi les sociétés orientales imitent-elles la culture, la
technologie, les modes de vie et les modéles urbains occidentaux avec un décalage temporel ? Pourquoi les
critiques internes occidentales sont-elles reprises dans les contextes orientaux, empéchant ainsi I’émergence de
critiques originales ? Pourquoi les sociétés orientales reproduisent-elles les modeles occidentaux aprés un
décalage temporel ? Ces questions constituent le point de départ théorique de cette étude et révelent la nécessité
d’un cadre conceptuel alternatif capable d’expliquer la temporalité inégale dans les processus de
modernisation.

L’objectif de cette étude est de développer une approche critique de la compréhension du changement
social dans les théories de la modernisation — qui est principalement considérée comme un processus de
développement centré sur 1’Occident, linéaire et universel — et de mettre en évidence la nature structurelle de
I’asymétrie temporelle entre les sociétés. L’étude soutient que le fait d’expliquer les processus de
transformation des sociétés orientales a travers des cadres théoriques centrés sur 1’Occident rend invisibles les
systémes de connaissances locaux et reproduit des relations de dépendance épistémique. Dans ce contexte, la
recherche développe les concepts de « pré-société » et de « société retardée » afin d’expliquer les inégalités
temporelles émergeant au sein des processus de modernisation. Alors que le changement social est
généralement expliqué dans la littérature par des différences de niveaux de développement ou de degrés de
modernisation, cette étude évalue ces différences non pas simplement comme des retards chronologiques, mais
comme des processus structurels faconnés par des relations de dépendance culturelles, politiques et
épistémologiques. A cet égard, la recherche vise a développer un cadre conceptuel alternatif capable
d’expliquer I’asymétrie temporelle au sein de la sociologie du changement social.

Les concepts de « pré-société » et de « société en retard » sont importants pour mettre en évidence le
« seuil de différenciation dans le changement » pour les sociétés en retard. Ces cadres, qui mettent en évidence
la distinction entre adaptation et réalisation, offrent une perspective plus nuancée sur les transformations
sociales dans le contexte mondial. Le concept de « pré-société » désigne les sociétés qui possedent la capacité
de déterminer I’orientation, le rythme et la l1égitimité du changement a 1’échelle mondiale, tandis que le concept
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de « société en retard » désigne les sociétés qui subissent une transformation en s’adaptant a des modéeles
produits de 1’extérieur.

Cette recherche est une étude théorique et bibliographique menée dans le cadre d’une méthodologie
qualitative, a travers une approche interdisciplinaire. Les sources de données de 1’étude sont constituées
d’études universitaires classiques et contemporaines publiées dans les domaines des théories de la
modernisation, de la théorie de la dépendance, de la sociologie critique et des études postcoloniales. La
sélection de la littérature s’est appuyée sur des ¢tudes liées aux concepts de changement social, de
modernisation, de dépendance épistémique, de relations centre-périphérie et d’hégémonie culturelle. L’étude
arecouru a I’analyse documentaire, et les données théoriques obtenues ont été examinées a 1’aide de techniques
d’analyse conceptuelle, d’évaluation historique comparative et d’analyse critique du discours. Grace a cette
approche méthodologique, les présupposés épistémologiques sous-jacents aux théories de la modernisation et
les maniéres dont sont interprétées les différences de changement social entre les sociétés ont été analysés.

Les résultats de I’é¢tude démontrent que les distinctions entre « développé » et « sous-développé », «
moderne » et « traditionnel », ainsi qu’entre « centre » et « périphérie », utilisées dans les théories de la
modernisation, ne sont pas de simples catégories explicatives neutres, mais des classifications normatives qui
positionnent une expérience historique particuliére comme modele universel de développement. De plus, il a
été établi qu’il est insuffisant d’expliquer les différences de changement social entre les sociétés uniquement
par des écarts chronologiques, et que ces différences constituent une temporalité structurelle reproduite au sein
de relations de dépendance économiques, culturelles et épistémologiques. La recherche révéle que les « pré-
sociétés » conservent leur position centrale au niveau mondial non seulement grace a leurs capacités
économiques et technologiques, mais aussi grace a leur capacité a définir et a légitimer les critéres de
modernité, de progrés et de développement. De plus, il a été constaté que les « sociétés en retard », tout en
adoptant des modéles externes au cours de leurs processus de transformation, intériorisent également les codes
symboliques, les catégories de savoir et les systémes de signification culturelle inhérents a ces modeéles. En
conséquence, I’étude conclut que la modernisation dans les « sociétés en retard » n’est pas simplement un
processus de transformation institutionnelle, mais fonctionne comme un mécanisme d’adaptation a plusieurs
niveaux comportant des dimensions cognitives, culturelles et épistémiques.

L’étude démontre que le changement social ne peut s’expliquer comme un processus linéaire et
universel suivant la méme trajectoire historique pour toutes les sociétés. L’approche développée a travers les
concepts de « pré-société » et de « société en retard » introduit une perspective de « temporalité structurelle »
dans les débats sur la modernisation, en lieu et place d’une perspective fondée sur le « manque de
développement ». La contribution originale de cette recherche réside dans I’explication de la différenciation
entre les sociétés non seulement a travers les disparités économiques ou technologiques, mais aussi a travers
la production de connaissances, les relations de représentation et le pouvoir épistémologique. A cet égard, cette
étude ouvre un nouveau champ de discussion conceptuel concernant les relations centre-périphérie et les
processus de modernisation au sein de la sociologie du changement social. Cependant, cette étude présente
également certaines limites. L’une d’elles réside dans le risque de confondre le concept de « société en retard
» avec celui de « modernité tardive » tel qu’il apparait dans la littérature. Alors que I’approche de la modernité
tardive suppose une intériorisation consciente de la modernisation malgré un retard, cette étude définit la «
société en retard » comme un processus faconné par la « domination épistémique » et caractérisé par une prise
de conscience limitée. Une autre limite réside dans le fait que ce concept ne repose pas sur une catégorie établie
ayant un équivalent direct dans la littérature existante et qu’il a été élaboré a partir de I’intersection entre la
théorie de la modernisation, la critique postcoloniale et la théorie de la dépendance. Cela accroit le risque de
’associer a tort a des cadres théoriques établis tels que celui de la « société postmoderne ». Alors que 1I’approche
de la société postmoderne explique les transformations postérieures a la modernisation, la présente étude se
concentre sur la structure inégale et dirigée du processus de modernisation. De plus, en raison de son abstraction
conceptuelle, le modéle nécessite une validation empirique dans différents contextes, et sa généralisation reste
limitée.

De futures recherches pourraient tester empiriquement les concepts de « pré-société » et de « société
retardée » dans différents contextes historiques et culturels, et examiner de maniére comparative les modalités
de fonctionnement de I’asymétrie temporelle au sein des transformations politiques, culturelles et
technologiques.
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Mots-clés : sociologie de la religion, modernité dirigée, hégémonie temporelle, réalité fabriquée, «
Sharp Power »

Resumen Estructurado:

El cambio es un fendmeno historico que muestra continuidad tanto a nivel individual como social; sin
embargo, se produce a diferentes velocidades e intensidades en las distintas sociedades. Esta diferenciacion ha
dado lugar a la aparicion de conceptualizaciones binarias como «centro-periferia», «desarrollado-
subdesarrollado» y «moderno-tradicionaly. Estas distinciones suelen generar un marco normativo basado en la
suposicion de que las sociedades percibidas como «atrasadasy» deben ponerse al nivel de aquellas consideradas
«avanzadasy. Asi, el cambio social pasa de ser un fendmeno objetivo a convertirse en una cuestion de seguir a
una sociedad que se supone mas avanzada. La modernizacién se interpreta no como un proceso de
transformacion multidimensional y contextual, sino como una trayectoria de desarrollo lineal centrada en la
experiencia histdrica de Occidente. Este enfoque convierte la modernidad occidental en un criterio universal y
reproduce la dependencia epistémica.

El problema fundamental de este estudio radica en que las caracteristicas contextuales, originales y
asimétricas del cambio social en las sociedades orientales no pueden comprenderse plenamente, ya que se han
abordado en gran medida a través de enfoques tedricos centrados en Occidente y se han interpretado como
procesos retrasados. Esta situacion suele invisibilizar los sistemas de conocimiento locales que podrian aportar
perspectivas alternativas sobre la dindmica del cambio. Asi, el posicionamiento geopolitico de la produccion
de conocimiento y las jerarquias epistémicas generan fronteras invisibles que determinan qué experiencias se
consideran centrales y cuales se consideran secundarias. Los conceptos de «pre-sociedad» y «sociedad
retrasaday utilizados en este estudio son conceptualizaciones originales desarrolladas para explicar la asimetria
temporal en el cambio social, las relaciones de dependencia estructural y el caracter desigual de la
modernizacion.

Si el cambio no se produce de manera uniforme o lineal entre las sociedades y las hipotesis de Comte
son problematicas, ;/por qué las sociedades orientales imitan la cultura, la tecnologia, los estilos de vida y los
modelos urbanos occidentales con un retraso temporal? ;Por qué las criticas internas occidentales vuelven a
circular en los contextos orientales, impidiendo la generacion de criticas originales? ;Por qué las sociedades
orientales reproducen los patrones occidentales tras un desfase temporal? Estas preguntas constituyen el punto
de partida tedrico de este estudio y ponen de manifiesto la necesidad de un marco conceptual alternativo capaz
de explicar la temporalidad desigual en los procesos de modernizacion.

El objetivo de este estudio es desarrollar un enfoque critico para comprender el cambio social en las
teorias de la modernizacidon —que se consideran predominantemente un proceso de desarrollo centrado en
Occidente, lineal y universal— y revelar la naturaleza estructural de la asimetria temporal entre las sociedades.
El estudio sostiene que explicar los procesos de transformacion de las sociedades orientales a través de marcos
teoricos centrados en Occidente invisibiliza los sistemas de conocimiento locales y reproduce relaciones de
dependencia epistémica. En este contexto, la investigacion desarrolla los conceptos de «pre-sociedad» y
«sociedad retrasada» con el fin de explicar la temporalidad desigual que surge en los procesos de
modernizacion. Mientras que en la literatura el cambio social se explica generalmente a través de diferencias
en los niveles de desarrollo o en los grados de modernizacion, este estudio evalia dichas diferencias no solo
como retrasos cronologicos, sino como procesos estructurales configurados por relaciones de dependencia
cultural, politica y epistemologica. En este sentido, la investigacion tiene como objetivo desarrollar un marco
conceptual alternativo capaz de explicar la asimetria temporal dentro de la sociologia del cambio social.

Los conceptos de «pre-sociedad» y «sociedad retrasaday» son significativos a la hora de revelar el
«umbral de diferenciacion en el cambio» para las sociedades retrasadas. Estos marcos, que ponen de manifiesto
la distincién entre adaptacion y realizacion, ofrecen una perspectiva mas matizada sobre las transformaciones
sociales en el contexto global. El concepto de «pre-sociedad» se refiere a aquellas sociedades que poseen la
capacidad de determinar la direccion, el ritmo y la legitimidad del cambio a escala global, mientras que el
concepto de «sociedad rezagada» se refiere a aquellas sociedades que experimentan una transformacion
adaptandose a modelos generados externamente.

La investigacion es un estudio tedrico y bibliografico llevado a cabo con un disefio de investigacion
cualitativo mediante un enfoque interdisciplinario. La fuente de datos del estudio consiste en trabajos
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académicos clasicos y contemporaneos publicados en los ambitos de las teorias de la modernizacion, la teoria
de la dependencia, la sociologia critica y los estudios poscoloniales. La seleccion bibliografica se baséd en
estudios relacionados con los conceptos de cambio social, modernizacioén, dependencia epistémica, relaciones
centro-periferia y hegemonia cultural. El estudio empled el analisis documental, y los datos teéricos obtenidos
se examinaron mediante técnicas de analisis conceptual, evaluacion histérica comparativa y analisis critico del
discurso. A través de este enfoque metodologico, se analizaron los supuestos epistemoldgicos subyacentes a
las teorias de la modernizacion y las formas en que se interpretan las diferencias en el cambio social entre las
sociedades.

Los resultados del estudio demuestran que las distinciones entre desarrollado y subdesarrollado,
moderno y tradicional, y centro y periferia utilizadas en las teorias de la modernizacion no son meras categorias
explicativas neutras, sino clasificaciones normativas que posicionan una experiencia historica concreta como
modelo universal de desarrollo. Ademas, se determinod que explicar las diferencias en el cambio social entre
las sociedades unicamente a través de diferencias cronologicas es insuficiente, y que estas diferencias
constituyen una temporalidad estructural reproducida en el seno de relaciones de dependencia econdmica,
cultural y epistemoldgica. La investigacion revela que las «sociedades centrales» mantienen su posicion central
a nivel mundial no solo a través de sus capacidades econdmicas y tecnoldgicas, sino también mediante su
capacidad para definir y legitimar los criterios de modernidad, progreso y desarrollo. Ademas, se constatod que
las «sociedades retrasadas», al tiempo que adoptan modelos externos durante los procesos de transformacion,
también interiorizan los codigos simbdlicos, las categorias de conocimiento y los sistemas de significado
cultural implicitos en dichos modelos. En consecuencia, el estudio concluye que la modernizacion en las
«sociedades retrasadas» no es meramente un proceso de transformacion institucional, sino que funciona como
un mecanismo de adaptacion de multiples capas con dimensiones cognitivas, culturales y epistémicas.

El estudio demuestra que el cambio social no puede explicarse como un proceso lineal y universal que
avanza siguiendo la misma trayectoria historica para todas las sociedades. El enfoque desarrollado a través de
los conceptos de «pre-sociedad» y «sociedad rezagada» introduce una perspectiva de «temporalidad
estructural» en los debates sobre la modernizacién, en lugar de una perspectiva basada en la «falta de
desarrollo». La contribucion original de la investigacion radica en explicar la diferenciacion entre sociedades
no solo a través de las disparidades econdmicas o tecnoldgicas, sino también a través de la produccion de
conocimiento, las relaciones representativas y el poder epistemologico. En este sentido, el estudio abre un
nuevo ambito de debate conceptual sobre las relaciones centro-periferia y los procesos de modernizacion dentro
de la sociologia del cambio social. Sin embargo, el estudio también presenta ciertas limitaciones. Una de ellas
es el riesgo de confundir el concepto de «sociedad retrasada» con el de «modernidad tardia» presente en la
literatura. Mientras que el enfoque de la modernidad tardia supone una interiorizacion consciente de la
modernizacion a pesar del retraso, este estudio define la sociedad retrasada como un proceso moldeado por la
«dominacion epistémica» y caracterizado por una conciencia limitada. Otra limitacion es que el concepto no
se basa en una categoria establecida con un equivalente directo en la literatura existente, sino que se ha derivado
de la interseccion entre la teoria de la modernizacion, la critica poscolonial y la teoria de la dependencia. Esto
aumenta el riesgo de asociarlo erroneamente con marcos establecidos como el de la «sociedad posmodernay.
Mientras que el enfoque de la sociedad posmoderna explica las transformaciones posteriores a la
modernizacion, este estudio se centra en la estructura desigual y dirigida del proceso de modernizacion.
Ademas, debido a su abstraccion conceptual, el modelo requiere una validacion empirica en diferentes
contextos, y su generalizabilidad sigue siendo limitada.

Las investigaciones futuras podrian poner a prueba empiricamente los conceptos de «pre-sociedad» y
«sociedad retrasada» en diferentes contextos historicos y culturales, y examinar de forma comparativa las
formas en que la asimetria temporal opera en el seno de las transformaciones politicas, culturales y
tecnoldgicas.

Palabras clave: Sociologia de la religion, modernidad dirigida, hegemonia temporal, realidad
fabricada, «Sharp Power»
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CrpykrypupoBanHoe Pe3ome:

H3meHeHne — 5TO HCTOPUYECKOE SIBJIECHHE, JEMOHCTPHpYIOIIEE IIPEeMCTBEHHOCTh Kak Ha
MHIMBHIYaJIbHOM, TaK M Ha COI[MAJIbHOM YPOBHSX; OJHAKO B Pa3HBIX OOILIECTBAX OHO MPOTEKAET C PA3THIHON
CKOPOCTBIO M HHTEHCHBHOCTBIO. JTa AnddepeHIralis NprBea K HOSBICHHIO OMHAPHBIX KOHIIET TyalbHBIX
MoJIeJIed, TaKuX KaK «IEHTP-Tepudepus», «pa3BUTbIe-HEPA3BUTHIE» M «COBPEMEHHBIE-TPAUIIUOHHBIE). JTH
pa3rpaHUYeHUs] 3a4acTyl0 (OPMHUPYIOT HOPMATHBHYIO OCHOBY, OCHOBAaHHYIO HAa IPEIIOJIOKEHUH, 4YTO
o011ecTBa, BOCIPUHIMAEMbIe KaK «OTCTalbIe», HOJDKHBI JOTHATh T, KOTOPBIE CUHTAIOTCS «II€PEIOBBIMMY.
Takum 00pa3oM, colpanbHble H3MEHEHHUS TIPEBPAILAIOTCS U3 00BEKTHBHOTO SIBJICHUS B BONPOC MOJPAKAHHS
o0miecTBy, KOTOpoe cuHTaeTca Oojee NPOABHHYTHIM. MoJepHHU3anus HUHTEPIpPETHpyeTcs He Kak
MHOTOMEpPHBI M KOHTEKCTYAJIbHBIM IpoIiecC TpaHC(OpMAaIMM, a KakK JIMHEHHAs TPaeKTOpHWs pa3BUTHS,
OpPHEHTHPOBaHHAsI HA UCTOPHYECKNH onbIT 3anana. Takoil moaxo/ npeBpamnaeT 3anagHyo COBpEeMEHHOCTh B
YHHBEPCAIbHBIH KPUTEPUH 1 BOCIIPOU3BOIUT MHUCTEMHUYECKYIO 3aBUCHMOCTb.

dyHnamMeHTalIbHAs MPoOJieMa JaHHOTO MCCICIOBAHUS 3aKIII0YAETCS B TOM, YTO KOHTEKCTYalIbHBIE,
caMOOBITHBIE U ACHMMETPHUYHBIC XapaKTEPUCTHKU COLIMABHBIX H3MEHEHHH B BOCTOYHBIX O0ILECTBAaX HE MOTYT
OBITh TOJHOCTBIO TIOHATBHI, MOCKOJIbKY OHM B OCHOBHOM pacCMaTpPHBAIHCh dYepe3 NPU3MY 3amaJHbIX
TEOPETHYECKUX IIOJIX0/I0B M MHTEPIPETUPOBAINCH KaK OTCTAIOLIME Mpoliecchl. Takas cuTyalus 3a4acTyio
JACIACT HCBUJUMBIMHU JIOKAJIbHBIC CHCTCMBI 3HaHHﬁ, KOTOPbIEC MOTJIN ObI MPEAJIOKUTH aJIbTCPHATUBHBIC TOYKU
3peHus] Ha JAWHAMUKY W3MEHeHHH. TakuM 00pa3oM, reonoJIMTHYEeCKOe MO3MIMOHMPOBAHUE MPOM3BOACTBA
3HAHUM U SITUCTEMHUYCCKUEC HUCpaApXUHr CO3AAI0T HEBUAUMBIC I'DaHUIbI, OTIPEACIAIOIINE, KaKOH OIIBIT CYUTACTCS
HCHTPAJIbHBIM, a Kakoh — BTOPOCTCIICHHBIM. I/ICHOHL3yeMI)Ie B JAaHHOM MHCCJIICAOBAHHMH KOHICIIIIUN
«J1000IIECTBO» U «33/IePXKAHHOE 0OIIECTBOY MPECTABIISIOT COO0H OpPUTHHAIBHBIE KOHLIENTYaJ IbHbIE MOJIEIIH,
pazpaboTaHHble Uil OOBSCHEHHS BPEMEHHON acHUMMETPHH COLMAJbHBIX HW3MEHEHHH, CTPYKTYPHBIX
OTHOLICHHH 3aBUCHMOCTH U HEPABHOMEPHOTO XapaKTepa MOJCPHU3ALIIH.

Ecnu n3MeHenust B o0iecTBax He MPOUCXOIAT OAHOPOAHO WM JMHEWHO, a mpeanosioxkennss Konra
SBJISIFOTCSI IPOOJIEeMaTHYHBIMHU, IOYEMY BOCTOYHbIE OOIIIECTBA C BDEMEHHOM 3aJIep)KKOH IT0IpakatoT 3amaJHO M
KyJIbTyp€e, TEXHOJOTHAM, 00pa3y *HU3HU U MOJesiM ypOanuzaunu? [louemy 3amajHasi BHYTPEHHSS! KPUTHKA
BHOBb IIMPKYJIHPYET B BOCTOYHOM KOHTEKCTE, MPEMATCTBYS MOSBICHUIO OpPUTHHAIRHOW KpuTHKH? [louemy
BOCTOYHBIE OOIIECTBA BOCHPOM3BOJIAT 3alafHble MOJAEIM C BPEMEHHBIM OTCTaBaHHWEM? OTH BOIIPOCHI
COCTaBIIIIOT TEOPETHUYECKYIO OTHPABHYIO TOYKY JAHHOTO HCCIICZIOBAHHUS M YKa3bIBAIOT Ha HEOOXOIMMOCTH
aNbTEPHATHBHON KOHIIETITYaIbHOM DPaMKH, CIIOCOOHOW OOBSACHHUTH HEPAaBHOMEPHOCTH BPEMEHHOTO XOIa
MPOLIECCOB MOJAEPHU3ALUHY.

Llenb maHHOTO HMCCIEIOBAHUS 3aKIIOYAeTCs B pa3pabOTKe KPUTHUECKOTO MOAX0/Aa K IOHMMAaHHUIO
COLIMAJIbHBIX M3MEHEHUH B TEOPHUSIX MOJEPHU3ALMH, KOTOPbIE MPEUMYIIECTBEHHO PAacCMaTPHUBAIOTCS Kak
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3ara{HO-IIEHTPUYHBIH, TMHEHHBIN U YHUBEPCATBHBINA IPOIECC PA3BUTHS, & TAK)KE B PACKPBITHH CTPYKTYPHOTO
XapakTepa BPeMEHHOW acHMMETPHH MeXIy oOmmecTBaMu. B mccienoBannu yTBepKIaeTCs, 9T0 0OBICHEHUE
MPOLIECCOB TPaHC(HOPMAIIMN BOCTOYHBIX OOIIECTB C MOMOIIBIO 3aMaAHO-LIICHTPUYHBIX TEOPETUIECKUX PAMOK
JeTaeT JIOKAJIbHBIE CHCTEMbl 3HAHMH HEBHIVUMBIMH M BOCIPOHM3BOAMUT OTHOIICHMS 3MNHUCTEMHYECCKOH
3aBUCHMOCTH. B 3TOM KOHTEKCTE B HCCIECAOBAHMHU pPa3pabaThIBAIOTCS KOHLEIIHH «I00OIIECTBEHHOTO
o0ImecTBay M «3a7ep>KaHHOTO OOINECTBA» C IENbI0 OOBSICHEHHS HEPAaBHOMEPHOCTH BPEMEHHOTO pPa3BHUTHS,
BO3HHKAIOIEH B paMKax MpOLIECCOB MOAEPHM3aLUHU. B To BpeMms kak B Hay4yHOH JUTepaType COLMANbHBIE
M3MEHEHHSI OOBIYHO OOBSICHSIOTCS Pa3INUUsIMU B YPOBHSX Pa3BUTHUS WM CTETICHSIX MOJICPHHU3ALNH, B JAHHOM
UCCIICIOBAaHUM TaKUe pa3IUUUs PACCMATPUBAIOTCS HE INPOCTO KAK XPOHOJOTMYECKHE 3aJEp’KKH, a Kak
CTPYKTYpPHBIE IPOLIECCH, (POPMHUPYEMbIE OTHOIICHHUSMH KyJIbTYPHOH, HOJIUTHYECKOH U SNIUCTEMOJIOTMYECKON
3aBUCHMOCTH. B 3TOM OTHOLIEHWM LENb HCCIEAOBAHUS 3aKJIIOYacTCss B Pa3padOTKe aJbTepHATUBHOM
KOHLENITYalbHOH paMKH, CIIOCOOHOM OOBSCHUTH BPEMEHHYIO aCHMMETPUI0 B paMKax COLMOJIOTHH
COIIMANBHBIX N3MEHEHHH.

Konmenmmn «1000IIecTBO» B «OTCTAOMIee 00MIECTBOY» BAYKHBI C TOYKH 3PCHHUS BBIABICHHUS «IIOPOTa
muepeHIHAIE B H3MEHEHISIX)» U OTCTAIOIIUX OOMmIeCTB. DTH paMKH, NEMOHCTPUPYIOIIUE pa3IHdie
MEXIy ajanTanuedl u peanm3anueii, obOecreyuBaroT Oojiee HIOAHCHPOBAaHHBIN B3TJSA HAa COIMATbHBIC
TpaHc(hOpMAaIUU B TI00ATFHOM KOHTEKCTE. [IOHATHE «T000IIECTBO» OTHOCHTCS K O0IIeCTBaM, 00JIaTatONTIM
CHOCOOHOCTBIO OTIPENIEIATh HANIPABICHHUE, PUTM H JISTHTUMHOCTh W3MEHEHHH B TII00ATFHOM MacIITade, Toraa
KaK MOHATHE «OTCTAoIee OOIIECTBOY» OTHOCHTCSA K OOIIECTBaM, KOTOPBIC MPETEPICBAIOT TPaHCHOPMAIIHIO
MyTeM aJlanTaiuy K MOJETSAM, CO3JaHHBIM U3BHE.

HccnenoBanue mpeacTaBisieT coO0i TeOpPEeTUUECKOe U IUTepaTypHOEe HCCIEA0BAHNE, IPOBOJUMOC B
paMKax KaueCTBEHHOTO HCCIIEIOBATENILCKOrO AW3aliHa C HUCIIONB30BAaHUEM MEXIUCIUILIMHAPHOTO MOJXOAa.
Hcrounukom JaHHBIX JJId HCCICAOBAHHUA IMOCITYXHUIW KIACCHUYCCKUE W COBPCMCHHBLIC HAy4YHbLIC pa6OTLI,
OIyOJIMKOBAaHHBIE B OONACTH TEOPHH MOAEPHH3AIMH, TCOPHU 3aBUCHMOCTH, KPUTHYECKOH COLMOJOTHH H
NOCTKOJIOHMANBHBIX ~HccienoBaHuid. OTOOp JUTepaTypbl OCHOBBIBANCS Ha paboTaX, CBS3aHHBIX C
KOHIICNIMSMH COLMAJBHBIX H3MCHEHHH, MOACPHH3AIMH, SIUCTEMHUYECKOW 3aBHCUMOCTH, OTHOLICHHI
«UeHTp—Tepudeprs» W KyJIbTypHOH TereMoHHMH. B Xone ucciemoBaHHs OBIT HCIIONb30BaH aHAIM3
JOKYMEHTOB, a MOJIyYeHHBIC TEOPETHICCKUE TaHHBIC OBUTH W3YYEHBI C IIOMOIIBI0 METOJOB KOHICTITYaIbHOTO
aHAJIN3a, CPaBHUTEIBHO-UCTOPUYECKOW OLECHKH M KPHTHYECKOrOo IUCKypc-aHanu3a. C IOMOLIBIO 3TOro
METOJI0JIOTUYECKOTO MOAX0/ia ObUIM NPOaHAIM3UPOBAHbI AUCTEMOJIOTHUECKHE MPEINOCHUIKH, JIeXKallue B
OCHOBE TEOpUil MOJEpPHM3AIMHU, A TAKKE CHOCOObI MHTEPIIPETALUH Pa3IMYUi B COILMANBHBIX M3MEHEHHUSIX
MEXTy OOIIeCTBaMH.

Pe3ynbraThl MccIeOBaHUS MMOKA3bIBAIOT, YTO PAa3IMUMs MEXKIY «Pa3BUTBIMUY» M «HEPA3BUTHIMUY,
«COBPEMEHHBIMU» U «TPaJULIHUOHHBIMIY, & TAKXKE KLUEHTPOM» M «Iepudepueit», UCIoib3yeMble B TEOPUIX
MOJICPHHU3AIIMY, SIBJISIOTCS HE MPOCTO HEHTPaJbHBIMU OOBSICHUTENLHBIMU KAaTETOPHSMH, a HOPMATHBHBIMU
KacCU(UKAMIMH, KOTOPBIE MO3UIIHOHUPYIOT KOHKPETHBIH HCTOPHUYECKHH OTBIT B KAYECTBE YHUBEPCAIILHOM
Mozenu pa3Butus. Kpome Toro, ObUI0 YCTaHOBIIEHO, YTO OOBSICHEHNE Pa3IMunil B COIMATIBHBIX M3MEHEHUIX
MEKTy 00IIeCTBaMH NCKIIOYUTENHHO C TOMOIIBIO XPOHOJIOTHUECKHUX PAa3JINYNi ABISIETCS HEIOCTATOYHBIM,
YTO 3TH Pa3JIMuUsl COCTAaBIIIIOT CTPYKTYpHYIO BPEMEHHOCTH, BOCHPOW3BOJMMYIO B paMKaxX OTHOLICHUH
9KOHOMHWYECKOH, KYJIBTYPHOW M 3MHCTEMOJOTHYECKON 3aBHCHMOCTH. MccnemoBaHnme IOKa3bIBaeT, 4YTO
«JoconuaIbHble OOIIECTBa» COXPAHAIOT CBOE INIOOANBHOE IEHTPAILHOE MOJIOKEHHE He TOJIBKO Oiaronaps
CBOMM SKOHOMHYECKUM M TEXHOJIOTHYECKHM BO3MOXHOCTSIM, HO M Onaromapsi CIOCOOHOCTH ONIPEAETATh U
JIETUTUMHU3HUPOBATh KPUTEPUH COBPEMEHHOCTH, IIporpecca U pa3Butusi. Kpome Toro, 65U10 yCTaHOBICHO, YTO
«OTCTaroMMe 00IIeCTBaY, MPUHUMAs BHEIITHHE MOJIENIH B XOJI€ POLIECCOB TPAHC(HOPMAIINH, TAK)KE YCBAUBAIOT
CHMBOJIMYECKHE KO/JIbI, KATErOPHH 3HAHUI M CUCTEMBI KYJIbTYPHBIX 3HAYCHU, 3aJI0’)KEHHBIE B 3THX MOJIEISX.
CoOOTBETCTBEHHO, B MCCIICIOBAHUH JI€TAETCS BEIBOJ O TOM, YTO MOJCPHH3AIHNS B «OTCTAIOIIMUX OOIIECTBAX»
NPE/ICTAaBIsIET COOOH He MPOCTO MPONECC MHCTHTYLHOHAJIBHOW TpaHcdopMmanny, a (QyHKIMOHUPYET Kak
MHOTOYPOBHEBBII MEXaHHM3M aJlalTalliy, BKIIOYAION[NA KOTHUTHBHOE, KYJIbTYPHOE M SIHCTEMOJIOIHYECKOe
M3MEPEHUSL.

HCCJ’ICHOB&HI/IC JACMOHCTPUPYECT, YTO COLIMAJIbHBIC U3MCHCHHUS HCIIb35 OOBSICHUTHL KaK JIMHEHHBINA U
yHHBepCﬁJ’ILHLIfI mnpouecc, HpOTeKaIOHII/Iﬁ mo O,HHOI>'I H TOH Ke PICTOpI/I‘ICCKOfI TPACKTOPUU IJIA BCEX O6III€CTB.
HOHXOH, pa3pa6OTaHHBIfI Ha OCHOBC KOHHCHHI/Iﬁ ((I[OO6IIIGCTBEI)) H «OTCTaAromero O6HICCTB&)>, BBOJUT B
JUCKYCCHH O MOJACPHHU3AINU IICPCIEKTUBY ((CprKTypHOﬁ BPEMECHHOCTH» BMECTO MECPCIICKTUBEI, OCHOBAHHOM
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Ha «oTrctasocTh». OpPUTHHANBHBIM BKJIAJ [AHHOTO HCCIEIOBAaHMS 3aKIIOYaeTcsi B  OOBICHEHHH
muddepeHIManuy MeXIy OOLIECTBAMH HE TOJBKO Yepe3 IKOHOMUYECKHE WM TEXHOJIOTHYECKHE Pa3JIndus,
HO U 4epe3 MPOU3BOJCTBO 3HAHHUM, PENPE3CHTATHBHBIC OTHOIICHMS U SMHMCTEMOJIOTHYECKYIO BIacTh. B aToM
OTHOIIEGHUM WCCIIEJOBAaHWE OTKPHIBAET HOBYI0 0OJAacCTh KOHIENTYaJbHOM AWCKYCCHH, Kacaromeiics
OTHOIIECHUH «UEHTp—Tepudepusi» U TPOIECCOB MOJCPHMU3AIMU B pPaMKax COLHMOJIOTHH COLMAIbHBIX
n3MeHeHnH. OIHaKo y uccIeJOBaHNA €CTh U ONpeAeICHHbIE orpaHndeHs. OJHUM U3 OTPaHUYEHHUHN SBISICTCS
PHCK CMEIICHHS TIOHSTHUS «3aJIep)KaHHOTO OOIECTBA» C MOHITUEM «II03IHEH MOJIEPHOCTHY, BCTPEYAIOLINMCS
B JuTeparype. B To BpeMs Kak MoaXOj, OCHOBaHHBIM Ha KOHLEMIMM MO3AHENH MOJEPHOCTH, NMpeAoaraeT
CO3HATEJIBHYI0 MHTEpHAIM3ALUMI0 MOJEpPHHU3allMM, HECMOTpsS Ha 3aJepKKy, B JaHHOM MCCIEJOBaHUU
«3ajepkaHHOEe  OOIIeCTBO»  OmpeAeiseTcs  Kak  Iporecc, (QOpMHPYeMbIH  «3NHCTEMHUYECKHM
JIOMUHHUPOBAHUEM» U XapaKTepU3YIOIUIics OrpaHUYEHHOM 0CBEAOMIICHHOCTHI0. Ellle 0HUM OrpaHHueHHEM
SBIIICTCA TO, YTO JaHHAs KOHLIEIIIMS He OCHOBaHA Ha yCTOSBILEHCS KaTETOPHH, UMEIOILEH IPSIMON SKBUBAJICHT
B CYIIECTBYIOIIEH NMTEepaType, W Oblia BBIBEJCHA HA CTHIKE TCOPHUH MOJCPHH3ALUH, HMOCTKOJIOHHUAIHHOU
KPUTHUKH WM TEOPHUH 3aBHCUMOCTH. OTO TMOBBIIACT PHCK €€ HEBEPHOTO COOTHECEHUS C YCTOSIBIIMMHCS
KOHLETITyaIbHBIMH PaMKaMH, TaKUMH KaK «IIOCTMOJEPHHUCTCKOE OOIecTBO». B TO BpeMs Kak mMoaxofn,
OCHOBaHHBIH Ha KOHIENINHU ITOCTMOAEPHUCTCKOTO OOIIEecTBa, OOBICHAET TpaHC(HOPMAINH, TIPOUCXOISIIHNE
MIOCJIC MOJICPHH3ALINH, TAHHOE HCCIIeI0BaHue (POKYCHPYETCsl Ha HEpaBHOMEPHOW M HallpaBIEHHOH CTPYKType
caMoro mpomecca MoaepHm3anud. Kpome Toro, BBHAY CBOEH KOHIENTYaJIbHOH aOCTPAKTHOCTH MOZENb
TpeOyeT IMIUPHYECKOI IPOBEPKH B Pa3INYHBIX KOHTEKCTaX, a €€ 000011aeMOCTh 0CTaéTCs OrpaHUYECHHOM.

Bynymme wuccnenoBaHusT MOTYT OMIIMPUYECKH IPOBEPUTH KOHLEMLUH  «I000IIECTBEHHOTO
00IIIeCTBaY ¥ «3a[ICPXKAHHOTO OOIIECTBA» B PA3IUYHBIX UCTOPHUYCCKHUX U KYJIBTYPHBIX KOHTEKCTaX, a TAKKe
CPaBHUTEIBHO U3YyUUTh CIIOCOOBI IPOSIBIICHHUS BpPEMEHHOI aCUMMETPHUH B paMKaX MOJIMTHUECKUX, Ky IbTYPHBIX
Y TEXHOJIOTUYECKUX MPe0Opa30oBaHUM.

KiroueBble ¢J10BA: COIIHOJIOTHS peiinruv, HalpaBJICHHas MOJACPHHU3AlLUA, BPEMCHHAA I'CTCMOHNS,
CKOHCTPYHUPOBAaHHAasA pCajbHOCTD, «OCTPAsL CHUIaA».
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Yapilandirilmis Ozet:

Degisim hem bireysel hem de toplumsal diizeyde siireklilik gosteren tarihsel bir olgudur; ancak
toplumlar arasinda farkli hiz ve yogunluklarda gergeklesir. Bu farklilasma, merkez-gevre, gelismis-az geligmis
ve modern-geleneksel gibi ikili kavramsallagtirmalarin ortaya ¢ikmasina yol agmistir. Ayrimlar ise ¢ogu
zaman, “geri kalmig” olarak goriilen toplumlarin “ileri” kabul edilen toplumlara yetismesi gerektigi
varsayimina dayanan normatif bir ¢ergeve liretmektedir. Boylece toplumsal degisim, nesnel bir olgu olmaktan
cikarilarak 6nde oldugu varsayilan toplumu takip etme meselesine indirgenmektedir. Modernlesme, ¢ok
boyutlu ve baglamsal bir doniisiim siireci yerine Bati’nin tarihsel deneyimini merkeze alan dogrusal bir gelisim
cizgisi seklinde yorumlanmaktadir. Bu yaklasim ise Bati modernitesini evrensel Olgiit haline getirerek
epistemik bagimlilig1 yeniden iiretmektedir.

Calismanin temel problemi, Dogu toplumlarindaki toplumsal degisimin biiyiik dl¢iide Bati merkezli
kuramsal yaklasimlar araciligiyla ve gecikmeli bigimde ele alinmasi nedeniyle, onun baglamsal, 6zgiin ve
asimetrik niteliginin tam olarak anlasilamamasidir. Bu durum, degisim dinamiklerine alternatif bakis agilari
sunabilecek yerel bilgi sistemlerini ¢ogu zaman goriinmez kilmaktadir. Boylece, bilgi iiretiminin jeopolitik
konumlanis1 ve epistemik hiyerarsiler, hangi deneyimlerin merkezi hangilerinin ikincil kabul edilecegini
belirleyen goriinmez smirlar iiretmektedir. Calismada kullamlan On Toplum ve Gecikmis Toplum kavramlar,
toplumsal degisimdeki zamansal asimetriyi, yapisal bagimlilik iligkilerini ve modernlesmenin esitsiz
karakterini agiklamak amaciyla iiretilmis 6zgiin kavramsallastirmalardir.

Eger degisim toplumlar arasinda ne tek tip ne de dogrusal bir bigimde gerceklesiyorsa ve Comte’un
varsayimlar1 problemliyse, Dogu toplumlar1 neden Bati’nin kiiltiiriinii, teknolojisini, yasam tarzin1 ve kent

www.turkishstudies.net/religion



1666 Habib Celaleddin Kartal

modellerini zamansal bir gecikmeyle taklit etmektedir? Bati’nin kendi i¢ elestirileri neden Dogu baglamlarinda
yeniden dolagima sokulmakta, 6zgiin elestiriler iiretilememektedir? Dogu toplumlari neden Batili Sriintiileri
bir zaman gecikmesiyle yeniden iiretmektedir? Bu sorular ¢alismanin teorik ¢ikis noktasini olugturmakta ve
modernlesme siireclerindeki esitsiz zamansallig1 agiklayabilecek alternatif bir kavramsal ¢erceveye duyulan
ihtiyaci ortaya koymaktadir.

Bu ¢aligmanin amaci, toplumsal degisimin modernlesme kuramlarinda ¢ogunlukla Bati merkezli,
dogrusal ve evrensel bir gelisim siireci olarak ele alinmasina yonelik elestirel bir yaklasim gelistirmek ve
toplumlar arasindaki zamansal asimetrinin yapisal niteligini ortaya koymaktir. Calisma, 6zellikle Dogu
toplumlarinin toplumsal doniisiim siireclerinin Bati merkezli teorik ¢erceveler araciligiyla agiklanmasinin,
yerel bilgi sistemlerini goriinmez kildigini ve epistemik bagimlilik iligkilerini yeniden {irettigini ileri
stirmektedir. Bu baglamda aragtirma, modernlesme siireclerinde ortaya ¢ikan esitsiz zamansallig1 agiklamak
amactyla On Toplum ve Gecikmis Toplum kavramlarini gelistirmektedir. Literatiirde toplumsal degisim
cogunlukla gelismislik farklilif1 veya modernlesmeye ulasma diizeyi iizerinden agiklanirken, bu ¢aligma sz
konusu farklilig1 yalnizca kronolojik bir gecikme olarak degil; kiiltiirel, siyasal ve epistemolojik bagimlilik
iligkileriyle sekillenen yapisal bir siire¢ olarak degerlendirmektedir. Aragtirma, bu yoniiyle toplumsal degigsim
sosyolojisinde zamansal asimetriyi aciklayabilecek alternatif bir kavramsal c¢erceve gelistirmeyi
hedeflemektedir.

On Toplum ve Gecikmis Toplum kavramlari, Gecikmis Toplumlar agisindan “degisimde farklilasma
esigini” goriiniir kilmasi bakimindan 6nem tagimaktadir. Uyum ile ger¢eklesme arasindaki ayrigmayi ortaya
koyan bu gergeveler kiiresel baglamdaki toplumsal déniisiimlere daha niiansli bir perspektif sunmaktadir. On
Toplum kavrami, degisimin yoniinii, ritmini ve mesruiyetini kiiresel dlgekte belirleme kapasitesine sahip
toplumlari ifade ederken, Gecikmis Toplum kavrami, doniisiimii disarida iiretilen modellere uyum saglayarak
deneyimleyen toplumlari ifade etmektedir.

Aragtirma, disiplinler arasi bir yaklagimla nitel arastirma deseninde yiiriitiilen kuramsal ve literatiir
temelli bir incelemedir. Arastirmanin veri kaynagini modernlesme teorileri, bagimlilik kurami, elestirel
sosyoloji ve postkolonyal calismalar alaninda yayimlanmis klasik ve cagdas akademik c¢alismalar
olusturmaktadir. Literatiir se¢imi, toplumsal degisim, modernlesme, epistemik bagimlilik, merkez-¢evre
iligkileri ve kiiltiirel hegemonya kavramlariyla iligkili caligmalar esas alinarak gerceklestirilmistir. Arastirmada
dokiiman incelemesi yontemi kullanilmis, elde edilen kuramsal veriler kavramsal analiz, karsilagtirmali tarihsel
degerlendirme ve elestirel soylem ¢oziimlemesi teknikleriyle incelenmistir. Bu yontemsel yaklagim araciligiyla
modernlesme teorilerinin dayandigi epistemolojik varsayimlar ve toplumlar arasindaki degisim farkliliklarinin
nasil anlamlandirildig1 analiz edilmistir.

Aragtrmanin  bulgulari, modernlesme teorilerinde kullanilan gelismis-gelismemis, modern-
geleneksel ve merkez-cevre ayrimlarinin tarafsiz agiklama kategorileri olmaktan ziyade belirli bir tarihsel
deneyimi evrensel gelisim modeli olarak konumlandiran normatif siniflandirmalar oldugunu géstermektedir.
Bunun yaninda toplumlar arasindaki degigim farkliliklarinin kronolojik bir zaman farki olarak ele alinmasinin
yetersiz oldugu, bu farkliliklarin ekonomik, kiiltiirel ve epistemolojik bagimlilik iligkileri i¢inde yeniden
iiretilen yapisal bir zamansallik olusturdugu tespit edilmistir. Arastirma kapsaminda, On Toplumlarin kiiresel
merkezi konumlarint ekonomik ve teknolojik kapasitelerinin yani sira, modernlik, ilerleme ve gelismislik
oOlciitlerini belirleme ve mesrulagtirma giigleri araciligiyla siirdiirdiikleri ortaya konulmustur. Ayrica Gecikmis
Toplumlarin déntisiim siireglerinde digsal modelleri benimserken bu modellerin igerdigi sembolik kodlari, bilgi
kategorilerini ve kiiltiirel anlam diinyalarini da igsellestirdikleri belirlenmistir. Bu dogrultuda modernlesmenin
Gecikmis Toplumlarda sadece kurumsal bir doniisiim siireci olmadig, bilissel, kiiltiirel ve epistemik boyutlari
bulunan ¢ok katmanli bir uyum mekanizmasi olarak isledigi sonucuna ulagilmigtir.

Calisma, toplumsal degisimin tiim toplumlar i¢in ayni tarihsel dogrultuda ilerleyen dogrusal ve
evrensel bir siireg olarak ac¢iklanamayacagini ortaya koymaktadir. On Toplum ve Gecikmis Toplum kavramlari
araciligiyla gelistirilen yaklagim, modernlesme tartigmalarina "gelismislik eksikligi" perspektifi yerine "yapisal
zamansallik" perspektifini kazandirmaktadir. Aragtirmanin 6zgiin katkisi, toplumlar arasindaki farklilasmay1
ekonomik veya teknolojik gelismislik farki olarak agiklamanin yaninda bilgi iiretimi, temsil iligkileri ve
epistemolojik iktidar {izerinden de agiklamasidir. Bu yoniiyle ¢alisma, toplumsal degisim sosyolojisinde
merkez-¢evre iligkilerine ve modernlesme siireglerine yonelik yeni bir kavramsal tartisma alani agmaktadir.
Bununla beraber calismanin sinirliliklari da bulunmaktadir. Sinirliliklardan biri, “Gecikmis Toplum”
kavraminin literatiirdeki “Ge¢ Modernlik” kavramlariyla karistirilma riskidir. Ge¢ modern yaklasim, gecikmeli
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de olsa modernlesmenin bilingli i¢sellestirildigini varsayarken, bu ¢aligma Gecikmis Toplum’u “epistemik
tahakkiim” ile sekillenen, farkindalif1 zayif bir siire¢ olarak tanimlar. Bir diger sinirlilik, kavramim mevcut
literatiirde dogrudan karsili1 olan yerlesik bir kategoriye dayanmamasi ve modernlesme, post-kolonyal elestiri
ve bagimlilik kuraminin kesisiminden tiiretilmig olmasidir. Bu durum, “postmodern toplum” gibi yerlesik
cergevelerle yanlis eslestirilme riskini artirmaktadir. Postmodern toplum yaklagimi modernlesme sonrasi
doniistimleri agiklarken, bu g¢alisma modernlesme siirecinin esitsiz ve yoOnlendirilmis yapisini merkeze
almaktadir. Ayrica model, kavramsal soyutlugu nedeniyle farkli baglamlarda ampirik dogrulamaya ihtiyag
duymaktadir ve genellenebilirligi sinirhidir.

Gelecek aragtirmalarda On Toplum ve Gecikmis Toplum kavramlarinin farkli tarihsel ve kiiltiirel
baglamlarda ampirik olarak sinanmasi, zamansal asimetrinin siyasal, kiiltiirel ve teknolojik donisiimlerdeki
isleyis bigcimlerinin kargilagtirmali olarak incelenmesi 6nerilmektedir.

Anahtar Kelimeler: Din Sosyolojisi, Yonlendirilmis Modernite, Zamansal Hegemonya, Uretilmis
Gergeklik, Keskin Giig
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The Asymmetric Nature of Social Change: A Study in the Context of Pre-Society and
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Introduction

The phenomenon of change has the appearance of occurring continuously at the physical,
biological, cosmological, and social levels. Owing to this characteristic, it has come to be regarded
as a law from the past to the present. What constitutes the law is the established assumption that
change will inevitably occur. Therefore, although the assumption that every society will undergo a
particular process of change explains one dimension of change, it does not fully reflect reality. This
is because change is also a dynamic phenomenon. Accordingly, it may be argued that both classical
theories of change, which state that every society undergoes a particular process of change, and
theories of change claiming that societies have now entered a process of digital change address
change without taking time, space, and context into account. For example, in her work, Jean Twenge
described those born from the 2000s onward as “digital natives” (Twenge, 2006, pp. 5—7). However,
attempts to define generations under specific categories make perceptual differences and tensions
between generations visible rather than providing an in-depth explanation of social change (Karsli,
2022, p. 538). This is because social change can be understood through relational rather than
unidirectional processes (Yaralioglu, 2020, p. 1437). Although social change should be addressed
comprehensively within the contexts of the past, present, and future, change defined through
individuals exposed to social change has been understood as something different, uncertain, rapidly
penetrating, irreversible, and capable of consigning traditional religion and values to history.
Consequently, the distinction between the ability to adapt rapidly to social changes and awareness of
change has been overlooked. The reflex to adapt rapidly to changing conditions and avoid falling
behind has created a blind spot in understanding the overall picture of change.

The rapidly increasing dynamics of transformation in the twenty-first century have now
turned the condition of falling behind into an existential threat for states (Dur & Ata, 2025, p. 115).
Wars, economic crises, and technological advances in the nineteenth and twentieth centuries forced
states to renew themselves continuously, while the momentum of social change pushed individuals
and institutions into a passive process of adaptation (Yigit, 2024, p. 73). This process has limited the
formation of a clear conceptual framework regarding change in Eastern societies and particularly in
Tiirkiye. Analyses have not sufficiently considered the potentially directive elements of social change
(its asymmetric nature). Theoretical approaches that place the asymmetric character of change at
their centre are needed to explain why and how social change produces different outcomes in
different societies. In this article, the asymmetric dimension of social change is addressed through
the theories of Pre-Society and Delayed Society.

What is meant by asymmetry here is not that social change does not occur with the same
content and at the same speed in all societies, but that the concepts, norms, and modernisation models
defining change have historically been produced in certain centres and transferred to other societies.
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In addition to being a technical or institutional diffusion, the transfer process produces an epistemic
power relationship that also constructs the perception of which societies are “ahead” and which are
“behind.” Therefore, asymmetry arises not only from economic or political differences but also from
the production of knowledge, forms of representation, and the mental frameworks that determine
how change is to be understood.

Although changes today proceed very rapidly, particularly in the field of technology, or at
least have such an appearance and are perceived in this manner, social change occurs over a long
period. Outcomes that cannot be noticed because they emerge over an extended process may become
perceptible only when their effects are recognised. Transformations that began in the West in the
seventeenth century gained strength through the processes of industrialisation, the Enlightenment,
positivism, scientific developments, modernism, and capitalism, and over time demonstrated their
effects on a global scale. The process of change also affected and transformed non-Western societies;
however, beyond the natural course of change, this influence acquired asymmetric dimensions
through particular power relations and historical time differences. For example, with the Tanzimat
reforms in the Ottoman Empire, Western-style arrangements were adopted in administration, law,
and education (Ulu, 2021, p. 237), and with the establishment of the Republic of Tiirkiye,
comprehensive modernisation reforms were carried out in line with a secular legal system, the nation-
state model, and a modern understanding of education (Aslan & Alkis, 2015, p. 24). Similarly,
modern industry and a centralised state structure were developed in Japan through the Meiji
Restoration (Dede, 2021, p. 350), while in colonial societies such as India, Western economic and
administrative systems influenced the transformation of the social structure. However, beyond the
natural course of change, this influence acquired asymmetric dimensions through particular power
relations and historical time differences.

In the context of globalisation, change has been universalised through the products of a
mentality modelled on the Western-origin paradigm of modernisation, and norms of technological
and economic progress have been adopted worldwide (M. K. Aydin, 2000, p. 19). Indeed, indicators
such as skyscrapers in cities and the exercise of power through digital technology represent forms of
development and influence. The purpose of this study is to reveal how historical and natural
processes, power relations, and time differences produce asymmetric effects within the process of
change. The conceptualisations of Pre-Society and Delayed Society have been selected to analyse
the directed effects of social change. Accordingly, the conceptualisations of Pre-Society and Delayed
Society provide an analytical framework that renders the asymmetric dimensions of social change
visible and complements existing approaches.

Although modernisation theories, centre—periphery approaches, and postcolonial critiques in
the existing literature address the non-synchronous structure of change from different perspectives,
they generally explain asymmetry at the economic, structural, or historical level and fail to explain
sufficiently how change is reproduced through knowledge production, forms of representation, and
conceptual frameworks. The conceptualisations of “Pre-Society” and “Delayed Society,” developed
to overcome this limitation, are proposed and employed in the study. Through this original
conceptual framework, the study aims to address the conceptual gap in question and make a
theoretical contribution to the literature by redefining asymmetric change not only as a difference in
development but also as an epistemic power relationship and an awareness of change.

The study was designed as a theoretical and interdisciplinary examination addressing the
asymmetric nature of social change through the conceptualisations of Pre-Society and Delayed
Society. Literature relating to sociology, history, political science, and cultural studies was examined
through a comparative and critical approach, and the capacities of modernisation, centre—periphery,
world-systems, and postcolonial theories to explain social change were evaluated. As a result of these
evaluations, the conceptualisations of Pre-Society and Delayed Society were formulated to address
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the conceptual gap identified in the existing literature, and these conceptualisations were used as
analytical tools explaining the asymmetric character of social change. Classical and contemporary
approaches selected on the basis of the subject were evaluated by relating them to one another within
a comparative and holistic interpretive framework, without conducting empirical data analysis.

1. Conceptual Framework

The continuity of social change from the past to the present has facilitated its perception as
inevitable and reinforced the idea that it constitutes a law in the social sphere, just as it does in the
physical, biological, and cosmological spheres. Having recognised the undeniable nature of social
change, sociologists conducted analyses based on the idea that, by understanding how societies
change, solutions to social problems could be produced through the identification of the social laws
of change (Kayacan, 2014, pp. 76—78). While each analysis deciphered a different characteristic of
change, it also left a substantial body of information for subsequent researchers. Thus, in addressing
the phenomenon of change, processes and concepts such as social structure, statics, dynamics, social
institutions, factors of change, the dynamics of change, and large-, middle-, and small-scale theories
of change also facilitated analysis for new approaches examining social change. Each similar or
different study of change has developed the sociological perspective by enabling another dimension
of change to be understood.

Social change, defined as a dynamic process that leads to permanent transformations in the
social structure over time (Giinay, 1988, pp. 325-326), entered the field of sociological inquiry, and
various macro and micro level theories were developed to explain this process. In this context, a
general and concise overview of large, middle, and small-scale theories of change, as well as their
general manifestation in Tiirkiye, is considered necessary both to place the conceptualisations of Pre-
Society and Delayed Society addressed in this study on a theoretical foundation and to demonstrate
how these conceptualisations differ from others.

1.1. A General Overview of Theories of Social Change

Large-scale theories of social change predominantly have a cyclical character in terms of the
explanations they present (Okumus, 2015, p. 36). Ibn Khaldun’s proposition that societies resemble
living organisms and pass through the stages of birth, growth, development, and dissolution; Arnold
Toynbee’s distinction between the creative minority and the following majority; Weber’s types of
authority (Okumus, 2015, p. 37); and Pareto’s approach concerning the circulation of elites may be
evaluated within this scope (Pareto, 2013, p. 60). Comte’s law of three stages and Spencer’s theory
of social differentiation, by contrast, address change as linear and evolutionary progress (Coser,
2015, pp. 27-28). Durkheim’s emphasis on the transition from mechanical solidarity to organic
solidarity is also incorporated into the evolutionary line (Ritzer & Stepnisky, 2015, p. 14). Similarly,
modernisation theories of change maintain that societies pass through stages progressing from
underdevelopment to development and that development is identified with Western societies. The
modernisation approach is based on the assumption that all societies will follow the linear path taken
by the West (Coskun, 2012, p. 291).

In contrast to grand narratives, middle-range theories focus primarily on phenomena such as
demography, migration, urbanisation, and crime at the national level. Structural-functionalist and
conflict approaches may be evaluated within this scope. Small-scale theories address social change
through individuals and groups, indicating that transformations at the micro level can produce macro-
level consequences (Okumus, 2015, pp. 46—49). Despite differences of scale, however, a significant
proportion of approaches to change are implicitly aligned with the modernisation paradigm regarding
the direction and objective of change. For the past two centuries, Western civilisation has been
accepted as the criterion of economic, technological, cultural, and political development and
positioned as the ultimate stage that other societies must attain.
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In contrast to the theoretical diversity found in Western studies of social change, a clear
limitation is apparent in the field of social-change theories both in Islamic societies and particularly
in Tiirkiye. The excessive focus on modernisation has led to conceptual and theoretical
homogenisation. Studies of social change in Tiirkiye have largely been conducted within the
framework of theories developed in the West, while efforts to develop original perspectives have
remained limited. This situation constitutes one of the missing links in sociology in Tiirkiye and also
provides information regarding the dominant theory of social change. For example, while diverse
studies of change increased considerably throughout the world between 1960 and 1980, very few
scholars in Tiirkiye were concerned with the subject of change (Sunar, 2015, p. 84).

Although sociologists such as Ziya Gokalp, Prens Sabahattin, Miimtaz Turhan, Miibeccel
Kiray, Serif Mardin, Cemil Meri¢, and Kemal Karpat conducted analyses and studies aimed at
understanding social change in Ottoman and Turkish society, it may be argued that the Western-
centred modernisation paradigm functioned as a determining mental framework in a significant
proportion of these studies (Arslan Bilgin, 2020, p. 105; Turgut, 2023, p. 260; Kivrak, 2018, p. 44;
Goksel, 2024, p. 1078). The Western-centred paradigm functions not merely as a model that is
adopted or criticised but also as an intellectual horizon constituting the reference field of the debates.
The prominence of the idea of adapting to change rather than understanding change stands out as one
of the fundamental dilemmas of sociology in Tiirkiye.

1.2. Asymmetric Change, Power Relations, and Directed Processes

The literature on global modernisation and social change demonstrates that processes of
change do not occur synchronously and symmetrically but differ through centre—periphery relations
and power asymmetries in knowledge production (Fontana, 2003; Manfredi-Sanchez, 2020; Rostow,
1960; Wallerstein, 2014). When evaluated in accordance with this literature, while the West advances
to new stages by both influencing social change and critically assessing the consequences produced
by change, Eastern societies frequently undergo a delayed process of adapting to Western-produced
theories of change. This process demonstrates that social change is not experienced simultaneously
or under equal conditions but occurs asymmetrically through time differences and power relations.
The production, circulation, and legitimisation of knowledge influence social structures through
culture, media, and ideology and determine the direction of change. The blurring of the distinction
between adapting to change and being aware of change is one of the most striking consequences of
this process. The ability to adapt, however, is not an ability that human beings acquire later. Human
beings are created with the ability to adapt. Neuroscience explains this by stating that human beings
possess a neuroplastic mind (Tastan, 2020, pp. 229-230). In other words, the ability to adapt does
not mean that an individual is aware of change.

Processes of social change are also shaped by how changes are interpreted and legitimised.
Manipulation, which may be employed in this context, relates primarily to mental processes and
emerges as a practice of power aimed at directing individuals, groups, and societies by selectively
altering and re-presenting information and news (Ozer, 2019, pp. 215-216). In terms of its function,
manipulation is not merely a form of interaction between individuals but also one of the principal
instruments of power struggles between societies.

Joseph Nye’s conceptualisation of “sharp power” makes this process more visible by
addressing manipulation in the context of interstate competition. Sharp power is defined by
characteristics such as the erosion of ethical values through cultural instruments, the distortion of
information through the media, and the predominantly covert conduct of these processes (Manfredi-
Sanchez, 2020, p. 10). Sharp power lies at the centre of the asymmetric power relations that determine
the direction of social change. Under contemporary conditions of rapid change, access to accurate
information and the capacity to distinguish between information have become vital sources of power
for individuals and societies.
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Social change, therefore, is also a process produced by historical power struggles. The
process may result not only from natural change but also from the victorious party directing the
defeated society through instruments of manipulation and subjecting it to compulsory change. For
example, Ibn Khaldun’s analysis of social change based on the victor—defeated dichotomy offers an
explanation displaying historical continuity. According to Khaldun, the defeated society develops an
illusion concerning the superiority of the victor, imitates the victor’s culture, and gradually becomes
passive and vulnerable to assimilation (Kartal & Giingér, 2023, pp. 10-22).

Similarly, Immanuel Wallerstein’s world-systems theory explains relations of dependency
among core, semi-peripheral, and peripheral countries at the global level through power struggles
(Wallerstein, 2014, pp. 9-49). However, the theory does not fully explain why peripheral societies
adopt core societies as an inevitable point of reference. The fact that the image of “development”
associated with the society defined as the core renders the possibility of an alternative form of social
change unthinkable reveals the structural dimension of manipulation. In essence, theories formulated
regarding change are addressed from within the ontological and epistemic framework of the power
influencing that change.

This framework makes it necessary to understand why social change acquires a pioneering,
determining, and directive character in some societies while being experienced in a delayed,
adaptation-oriented, and passive manner in others. It must nevertheless be emphasised that the
conceptualisation of “Delayed Society” does not have the same meaning as “late-modern society,”
“late modernity,” or “cultural lag,” which are frequently used in the literature, nor does it describe
catching up with a developed society that must be attained and willingly adapting to it. The time
difference concerns not merely chronological backwardness but the capacity to produce social
change, awareness of the process of change, and positional differences within power relations.
Therefore, in the following section, the conceptualisations of Pre-Society and Delayed Society are
examined in detail in order to render the asymmetric nature of social change visible.

2. Pre-Society and Delayed Society

When discussing power struggles, it is impossible to exclude the world of “meanings and
perceptions” constructed through language. This is because the victorious or dominant power knows
that the human process of construction is related to the world of meanings and perceptions (Giddens,
2015, p. 20). Such a strategy also predominated in nineteenth and twentieth century Western
sociology.

While concepts are being produced, the victorious side of the power struggle also renders
those concepts functional. Accordingly, in Western-centred epistemological and sociological
discourses, Western society is the centre. Eastern society is the periphery or semi-periphery. Western
society is civilised. Eastern society is primitive. Western society is a positive and rational society.
Eastern society is in the theological and spiritual stage. Western society occupies the highest
technological position. Eastern society is a backward society. Western society is developed, while
Eastern society is underdeveloped or developing (Cetinkaya, 2007, p. 400). When Orientalist
research, Islamophobia, the concept of sharp power, and the defeats of the East in wars against the
West are added to this course of the process of social change, all components of the power struggle
are completed. The West is a society possessing a mentality that uses rationalist, idealist, empirical,
and pragmatist lenses. What, then, is the mentality of the East? Which lenses does it use? How does
it connect to the past? (Turgut, 1994, pp. 12—13).

The conceptualisations of Pre-Society and Delayed Society also clarify questions of a similar
nature that have frequently been asked in the Islamic world over the past two centuries. Here, the
expressions “pre-” and “delayed” are used as analytical categories referring to different historical
positions emerging within the modern world-system, rather than establishing any hierarchy of
superiority or inadequacy. In other words, the expression “delayedness” is used not as a normative
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evaluation indicating an essential, cultural, or intellectual inadequacy of Eastern and Islamic
societies, but to define a historical and relational position that emerged as a result of the Western-
centred construction of the modernisation process. Pre-Society is a structure situated at the centre of
global power dynamics, functioning as the pioneer and continuation of the modern capitalist
mentality and shaping social change in its own favour. Delayed Society, by contrast, refers to
societies that remain behind the system created by Pre-Society and are compelled to follow its
changes through exposure to its cultural and structural waves. Symbolising Eastern and Islamic
societies, this structure has lost its original path because of historical defeats, Orientalist images, and
manipulated perceptions. This delayedness has been shaped not by an internal deficiency but as a
consequence of global power relations, experiences of colonialism, hegemony in knowledge
production, and the unequal structure of the modern capitalist system.

For this reason, the conceptualisation of Delayed Society developed in this study does not
define Eastern societies as passive structures that are closed to change or inevitably compelled to
follow the West. On the contrary, it provides a critical analytical framework intended to render visible
how Western-centred narratives of progress were constructed, under which historical and political
conditions they were universalised, and how Eastern societies were positioned within this process.
The process of transformation experienced by Eastern and Islamic societies should be evaluated not
as a unidirectional and absolute Western encirclement, but as a multilayered field of interaction
incorporating practices of conflict, negotiation, selective adaptation, and reproduction. Since this
multilayered field of interaction operates not only at the political and economic levels but also
through processes of cultural representation and meaning-making, the conception of existence
constructed by Pre-Society regarding the East constitutes one of the principal grounds on which the
hierarchy in question is symbolically reproduced.

Pre-Society’s understanding of existence reflects a mental approach that positions nature and
Eastern societies as feminine, fertile, and usable domains. For example, in one of her articles, Uzun
expresses the Western perspective as follows:

“..The Western world approached the East predominantly through sexuality. Its
paintings, travel accounts, books, poems, and even its theatre and opera referred to
Eastern women who were both captivating and exotic. They supposedly displayed their
sexuality deliberately. It was considered natural for this situation to be reflected in art
through ‘the image of a Turkish woman who takes pleasure in sexuality.’ (...) The harem
was also defined as a space intended to satisfy the physical and sexual needs of male—
female relations (...) In brief, as may be understood, the harem was frequently equated
with a brothel, while the odalisques who inhabited the harem were unfortunately equated
with prostitutes” (Uzun Aydin, 2024, p. 1210).

It can be observed that this perspective has been repeated against their own society and
history by certain historians and literary figures within Delayed Society itself. For example, during
the final period of the Ottoman Empire, those who argued that the West should be abandoned and
that society should return to its essence were in conflict with those who argued that everything
belonging to the West—both its culture and its technology—should be adopted, as well as with those
who maintained that only its technology should be adopted. Society was characterised by crisis,
turmoil, and uncertainty of meaning. The literature of the period contained this crisis to a
considerable degree (Merig, 1996, p. 62). In novels from the early years of the Republic, the East—
West dilemma was reflected in the novels’ characters. The characters created by Tanpinar, Halide
Edip, and Peyami Safa appear to represent wounded forms of consciousness (Turgut, 1992, p. 4).
The process of change caused the East—West dilemma to emerge in fictional characters not only as
an intellectual debate but also as a tension of identity experienced at the individual level. Particularly
in the works of authors such as Ahmet Hamdi Tanpinar, Halide Edib Adivar, and Peyami Safa, this
duality is embodied in the characters’ world of values in the forms of conflict, loss of belonging, and
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lack of direction. These characters may be evaluated as representations that carry the social
transformation of the period at the level of individual consciousness. The problem, however, must
be evaluated outside the dichotomy between returning to the essence and adopting everything
belonging to the West.

Discourses that defended the superiority of modernism in the West for more than two
centuries have today been replaced by approaches that criticise the modern period and define
uncertainties experienced at the global level around the concept of the “post” (Temizkaya, 2015, p.
189). Rather than claiming that modernism has ended, these approaches address it within a continuity
that transforms it and carries it into a new stage. Indeed, Giddens states that modernity has not ended
but has merely evolved into a more advanced and intensified form (Giddens, 2021, p. 11).
Accordingly, through theories bearing the prefix “post-,” Pre-Society reproduces change within
change and constructs a continuous perception of renewal and transformation.

The theories of social change developed in the West in the nineteenth century were largely
shaped within the boundaries of a “produced reality.” Although the source of change was sometimes
explained through elites, structures, conflicts, or natural selection, these approaches are based on a
common mental foundation historically constructed by Western thought. This foundation rests on
the subject—object distinction systematised by Descartes in the seventeenth century. By separating
nature from human beings, this distinction reduced it to an object that could be controlled,
transformed, and consumed, thereby constructing a new “cultural nature,” created by human hands,
in place of the natural world (Durali, 2019, p. 92). Through the interweaving of modernism,
capitalism, and technology, the world has been transformed on a global scale into a shell of steel
(Weber, 2019, p. 135) and digital technology (Kartal, 2025, p. 22), while “reproduced reality” has
become a snail shell in which human beings both take refuge and carry upon their backs.

The positions of those who produce reality and those who are born into that reality have
naturally diverged. Societies born within produced reality have generally perceived change as a
process of adaptation, while the direction and character of change have largely become
imperceptible. Because of the cultural and imagistic hegemony of the system, societies operating
within the system established by the powerful have struggled to produce their own mechanisms of
imagination, thought, and construction. Pre-Society has produced images, concepts, and discourses
that occupy both the field of vision and the world of imagination of Delayed Society. Since the act
of seeing is connected to the processes of remembering and imagining, the directed process of change
has created a kind of optical illusion for Delayed Society. As in Ferraris’s example of Montezuma,
images formed in the imagination may constitute the conditions both of truth and of error. On 8
November 1519, Montezuma perceived Cortés as the Messiah and, by welcoming him peacefully,
prepared the ground for the Spanish seizure of Aztec territory (Ferraris, 2008, pp. 7-8). The example
of Montezuma functions here as a metaphor that concretises the subject under consideration. Just as
in this example, Delayed Society shapes its own history by following the images produced by Pre-
Society. A visual and mental “illusion” is therefore at issue. Society adopts not its own original path
but the change created through the system and images established by Pre-Society.

In the nineteenth and twentieth centuries, while the West integrated Delayed Societies into
its own system, it also directed social change by producing negative images of the East and the
Islamic world. In the process Berkes defines as the “stages of satellitisation,” an Eastern society’s
surpassing the West does not mean transcending the West but reproducing the Western-centred
system. This situation constitutes one of the most critical thresholds of the asymmetric nature of
change and necessitates understanding the transformation of Delayed Society along the axes of
adaptation, imagination, and power relations (Berkes, 2023, pp. 161-167).
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Figure 1. The Unchanging Pre-Society System and the Changing Society
Source: Figure by the author.

As shown in Figure 1, the unchanging framework of mentality cannot be perceived, while
the changes occurring within its scope create the perception that change is taking place.

An analysis of the actions of Pre-Society demonstrates that, while representing the East, the
West in fact reflects its own mentality. When the West portrays the East and Islamic societies through
paintings, images, and discourses, it ostensibly takes the other as its subject; however, through these
representations, it produces and recirculates its own world of values. When evaluated within the
framework of Ferdinand de Saussure’s theory of the signifier and the signified, it may be argued that
the signifiers concerning the East and the Islamic world reveal not an objective reality but the West’s
subjective and emotional signified (Aygiill Ozdogan, 2022, pp. 108-109). Nevertheless, this
construction does not directly correspond to the social reality it claims to represent.

This framework facilitates an understanding of the determining role of power relations in
processes of social change. Change is neither unidirectional nor continuous; it may alter its direction
depending on the historical context and the balance of power. Indeed, while the period during which
the West admired Ottoman culture is referred to as “Turquerie,” the transformation of the East into
an object of knowledge and representation by the West is expressed through the concept of
“Orientalism.” When the two phenomena are evaluated together, it becomes apparent that cultural
influence is a process that changes hands according to the position of centres of power (Uzun Aydin,
2024, pp. 1203-1204). The party that directs change is conceptualised as “Pre-Society,” while the
party that frequently internalises change without questioning it is conceptualised as “Delayed
Society.” The issue is not merely political superiority but the production of intellectual and cultural
hegemony. This situation demonstrates that cultural interaction is not a symmetrical exchange but a
structure whose direction depends on which party possesses the power of representation. The
examples of Turquerie and Orientalism therefore reveal more clearly that cultural flow is not fixed
but is a dynamic process reconstructed according to historical conditions and changes in centres of
power.

Historical examples concretise the cyclical nature of the process of change. During the period
of the Andalusian Umayyad State, which ruled in Spain in the ninth century, Christian communities
adopted Muslims’ practices of dress, food, hygiene, and everyday life. However, with the dissolution
of the state and the beginning of the period of the Taifa kingdoms, the direction was reversed, and
Muslims moved closer to Christian ways of life. Changes extending from architectural preferences
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and understandings of education to relations between women and men and entertainment culture
demonstrate that cultural references change hands along with power. Practices such as New Year
celebrations, the recognition of Sunday as a holiday, and the spread of alcohol consumption may be
interpreted as symbolic indicators of this transformation (Erten, 2018, pp. 305-306).

A similar dynamic of change can be observed in the relations between the Ottoman Empire
and the West. Prior to the eighteenth century, Western societies remained under the influence of
Ottoman power for an extended period. The statement of Gennadius Scholarius, one of the leaders
of the Orthodox Church of Constantinople in the fifteenth century, expressing his preference for
Ottoman rule over Latin domination, is a striking example reflecting the political perceptions of the
period (Sevim, 2015, p. 51). In the subsequent period, interest in the Turks increased in Europe
between 1450 and 1760, and having portraits painted in Ottoman clothing, learning Turkish, and
producing Ottoman-themed works of art became widespread (Erten, 2018, pp. 307-309). Islam and
Turkishness became intertwined, and Hungarians at the time said, “We are Turks, Elhamdiilillah”
(Atalar, 2012, p. 96). The tendency referred to as “Obsessione Turca” demonstrates the traces left by
cultural influence on Western society. However, the fact that the same influence also triggered a
discourse of fear at the social level reveals that external change may always encounter resistance
(Sevim, 2015, p. 51). These examples demonstrate that cultural interaction is not a unidirectional
process and that it historically contains dynamics of mutual influence and transformation depending
on shifts in centres of power.

The influence observed in Arab societies during the powerful periods of the Ottoman Empire
may also be evaluated within the same framework. The efforts of certain scholars to trace the
Ottoman lineage back to Caliph Uthman indicate the capacity of political power to produce cultural
legitimacy. A similar tendency is observed in literary texts from the late Ottoman period when
reference is made to the past. While emphasising the admiration of French intellectuals for the
Ottoman Empire, Ahmet Kabakli cites figures such as Alphonse de Lamartine and Pierre Loti as
examples. While the style and content reveal the cultural influence established by the Ottoman
Empire during particular periods, they also indirectly demonstrate that the idea of superiority is
historically contingent and temporary (Biilbiil, 2014, p. 185). However, as balances of power
changed, orientations also began to differ. The Westernisation movement that began in the Ottoman
Empire in the eighteenth century became evident at the intellectual level by the mid-nineteenth
century. Reforms institutionalised during the reigns of Selim II and Mahmud II gained momentum,
particularly with the increasing number of foreign experts in the field of education. Although the
adoption of Western-style music in place of the Mehter, the use of forks and knives, changes in
clothing such as the fez and trousers, and the spread of alcohol consumption may initially appear to
be symbolic details, they are in fact concrete indicators of a change in intellectual orientation (Erten,
2018, pp. 307-313).

Such a process of transformation also generated serious debates among Ottoman
intellectuals. The question of whether only the West’s technical superiority or its cultural entirety
should be adopted was considered under the pressure produced by the intellectual dominance of Pre-
Society. Although the common tendency was to glorify the West, uncertainty persisted concerning
the limits of imitation. The idea of overcoming the Ottoman Empire’s defeat under the guidance of
the West reflects the reactive approach developed by Delayed Society because of its anxiety about
backwardness. Ahmet Cevdet Pasha’s proposal at the time that breeding stock be brought from
Europe for the purpose of reforming society is striking in demonstrating the extent reached by
intellectual dependency. The historical process thus clearly reveals that cultural change proceeds in
conjunction with power relations and that its direction is not fixed (Fazlioglu, 2024, p. 64).

Concerned about not falling behind the existing process of change, the founding cadres of
the Republic implemented comprehensive reforms in numerous areas of the social and institutional
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structure within the framework of the debates on modernisation and contemporisation inherited from
the final period of the Ottoman Empire. During this process, transformations occurred across a broad
spectrum, extending from everyday practices such as eating, drinking, and clothing, and
understandings of art and aesthetics, to the legal and educational systems, units of measurement and
weight, and economic and political structures. With the adoption of the Latin alphabet, a significant
structural change also occurred in the field of language. These reforms are evaluated as a process of
transformation shaped within the modernisation/contemporisation paradigm of the period and in the
context of relations established with the West. The question that arises is the following: If the victor
in a war influences the defeated culture by force or through strategies of gradual transition and causes
it to resemble itself, as Ibn Khaldun maintained, why did Tiirkiye come to resemble the West despite
being the victor? Although Ibn Khaldun clarified the possibility that the victor may also imitate the
defeated by explaining that, when Bedouins defeat urban communities, they admire and internalise
urban culture, the pre-Republican Ottoman Empire was not a Bedouin culture but a high culture. Ibn
Khaldun’s approach to the victor—defeated relationship suggests that cultural superiority may not
always coincide with political or military victory. According to him, the victorious community may
frequently adopt the cultural elements of the defeated party that it regards as more developed.
However, the orientation towards Westernisation observed during the establishment of the Republic
of Tiirkiye has a historical background too complex to be explained solely through the victor—
defeated dialectic. The dynamics of transformation that accelerated from the final period of the
Ottoman Empire onward must be evaluated within the context of the broader world-system that
determined the preferences of the Republican cadres (Erten, 2018, pp. 311-312). Arnold J. Toynbee
addresses the lengthy historical period extending from 1774 to 1919 as a process of rupture and
adaptation. This perspective offers an explanation compatible with the “Pre-Society—Delayed
Society” distinction. According to him, the modern world was shaped around the capitalist mode of
production and technological instruments of power, while the Western societies that represented this
structure most effectively rose to a position of setting norms at the global level. The West thus
became a determining point of reference for other societies not only through its military or political
superiority but also through its capacity for cultural, economic, and scientific production (Toynbee
& Kirkwood, 1999, p. 15). For Delayed Societies, backwardness came to be perceived as a temporal
and structural distance, while closing this distance was regarded as possible by following the
historical route taken by Pre-Society.

There is therefore an important difference between Ibn Khaldun’s model and the theory of
Pre-Society. Khaldun’s approach focuses on a struggle between two actors located on the same
historical plane and possessing similar instruments of power (Kartal & Glingdr, 2023, p. 10). The
theory of Pre-Society, by contrast, presupposes the existence of a centre that establishes systems and
produces norms at the global level, despite existing within the same historical period as other
societies. This centre is determining not only on the battlefield but also in areas such as the economy,
technology, education, urban development, and cultural production. The issue therefore refers not to
competition between two equal powers but to a structural asymmetry between a society that
establishes the system and societies attempting to become integrated into it. Pre-Society is not a
pioneering society. This is because the term “pioneering” contains a positive meaning and also
emphasises the quality of providing guidance. When a negative development occurs in Pre-Society,
its effects are inevitably felt in Delayed Society.

The emphasis on the “present” contained in the origins of the concept of the “modern”
defines modernisation as an effort to catch up with time (Kongar, 1979, p. 304). Modernisation may
therefore be understood not so much as linear progress but as an attempt to eliminate and equalise
the inequality that has emerged within the global system. The reformist momentum of the final period
of the Ottoman Empire and the early years of the Republic may be evaluated as a manifestation of
the historical urgency to close this temporal gap.

www.turkishstudies.net/religion



1678 Habib Celaleddin Kartal

Delayed Society may gradually radicalise the criticism it directs at itself by taking Pre-
Society as its reference, and in some cases the process may extend as far as the wholesale devaluation
of its historical and cultural heritage. Negative historiography consequently emerges. Although this
approach is often perceived as the society’s own intellectual production, the influence of external
systems of knowledge is not sufficiently questioned (C. Aydin, 2004, p. 30). The fact that certain
historians during the final period of the Ottoman Empire and the early years of the Republic
constructed the new political structure as disconnected from previous historical continuity
demonstrates traces of this tendency in the reconstruction of collective memory.

For Delayed Society, social change is now understood as an inevitable process on a global
scale. The principal issue is not determining the direction of change but rapidly adapting to
transformations originating from Pre-Society. Rapid adaptation is regarded as an effective strategy
against backwardness; however, this attitude is closely related to Delayed Society’s thinking within
the knowledge system of Pre-Society. As Peter Burke notes, living within a particular knowledge
system gradually turns that system into “common sense” (Burke, 2001, pp. 1-3). Statements such as
“They held these debates a century before us” both acknowledge the historical precedence of Pre-
Society and produce the misleading conviction that this is the only route to development. The cultural
wave effect thus also encompasses institutional structures (irat, 2015, p. 47).

To overcome the difficulties it encounters, Pre-Society casts a net into its past (a metaphor)
and nourishes the new with what it retrieves from that past. It produces theory. Delayed Society,
whose ties with its own past have been severed and whose memory has been erased, casts its net into
the past of Pre-Society, either by relying on what Pre-Society has extracted from the past or by
considering the past of Pre-Society to be the best past. With what it retrieves, it nourishes, explains,
opens up, and interprets its generation. Yet, after a long period, its generation turns into the generation
of Pre-Society. This generational resemblance causes the factual and institutional changes of Delayed
Society to be explained through statistics concerning change in Pre-Society. For example, when the
future of societies and religion is discussed, intellectuals in Delayed Society may interpret their own
society through data concerning belief, worship, and values in Pre-Society, or educational problems
in Pre-Societies may be transferred here, and education in Delayed Society may be constructed on
the basis of Pre-Society. Yet the “institution of education” is the most strategic institution of a state
and society. For a party defeated in a power struggle, renewing its educational institution in order to
overcome its condition is a process that depends on moving beyond the reach of Pre-Society but is
equally difficult to achieve. This is because it is the system that drove Weber to despair when he
described it as the Steel Shell of Capitalism (Weber, 1950, p. 181). The system has transformed from
the Steel Shell of Capitalism into the Digital Shell of the twenty-first century (Kartal, 2025, p. 22).
Systemic superiority must be sought in mentalities and modes of production rather than in individual
states. In this context, the claim that any state in the East has technologically surpassed the West is
merely an illusion. This is because the new Pre-Society has achieved this by using the system and
mentality of the previous Pre-Society. Just as the previous Pre-Society produced lethal weapons, the
new one has invented even more lethal weapons. Just as the previous one destroyed nature, the new
one has entered the market by causing even greater destruction. This is because what is essentially
“pre-” is the system. It is the mentality. It is produced reality. Although the Ottoman Empire
transformed its educational institutions into a Western style through reform movements, this
transformation occurred within a reality produced and patented by the West. More precisely, it was
the Westernisation of the Ottoman educational system. Consequently, if any Delayed Society were
to defeat Pre-Society and erase it from history, this would essentially mean that a new Pre-Society
had defeated the old Pre-Society. The important point here is whether a society seeking to emerge in
anew and original form can move beyond the mental framework of the old system and recognise the
asymmetric and manipulative nature of the process of social change.
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The weakening of Delayed Society’s relationship with its own past and its integration into
the epistemic framework of Pre-Society are not limited to institutional transformations but also
encompass the forms through which knowledge is produced and represented. Edward Said refers to
the process by which the West regards the East as its object, reinterprets it within its own produced
reality, and integrates it into that reality as the “political vision of reality” (Said, 2003, pp. 37-70). It
is therefore unsurprising that he was referred to as “Professor Terror” because he exposed this
dimension of social change and created awareness of change (Yildiz, 2014, p. 20). Just as hunting
stories are written by hunters, the West itself constructs the story of the East and the Islamic world
(Cevizoglu, 2019, p. 35).

The theories of Pre-Society and Delayed Society therefore do not constitute precisely a
victor—defeated dichotomy. The theory of Pre-Society and Delayed Society is used to express a more
general theory encompassing both the victor—defeated relationship and the relationship between core
and peripheral states.

Individuals born in Delayed Societies are socialised within the world constructed by Pre-
Society across a broad spectrum extending from everyday practices to institutional structures. Eating
and drinking habits, styles of dress, understandings of music and art, architectural preferences,
consumption patterns, educational models, and technological instruments are largely products of Pre-
Society. Irrespective of political independence or national identity, this situation entails becoming
part of a cultural-economic system that has spread globally. Although the classical victor—defeated
dichotomy is therefore functional in explaining the consequences of explicit power struggles between
states, it remains insufficient to explain cultural and structural assimilation occurring without any
direct military conflict. At this point, the Pre-Society—Delayed Society distinction provides a more
comprehensive framework for understanding the mechanisms of systemic integration and the
production of consent. The examples of Japan and Germany following the Second World War are
noteworthy. Although both countries suffered severe defeats in the war, their transformation cannot
be interpreted solely as the outcome of compulsory external imposition. On the contrary, within the
framework of the strategic direction exercised by the United States from the position of Pre-Society,
the two societies were given the impression that they were realising their own potential; however,
the direction and limits of change were determined within the system. The space granted to Japan
and Germany because of their geopolitical and economic positions made a process of controlled
empowerment possible. The new appearance of power that consequently emerged was therefore an
indicator not of a different conception of civilisation but of the reproduction of the existing system.

The East—West dilemma in Delayed Societies has frequently been addressed without
considering this systemic dimension. The fundamental question debated in the nineteenth and
twentieth centuries was formulated as “Why did we fall behind?” or “How did Japan and Germany
succeed?” Backwardness, however, was generally defined in relation to the West, thereby turning
Pre-Society into a normative criterion within Delayed Society’s world of imagination. This mental
framework also influenced the intellectual production of numerous thinkers. Indeed, Thsan Turgut’s
observation that the East had almost faded away and that Japan had emerged as an exceptional
example, expressed as “fortunately, the Japanese emerged in the East. Otherwise, the impression
would have arisen that no significant person would emerge from the East. It was as though the East
had lost its genius. The whole East was in the West” (Turgut, 1992, p. 27), demonstrates the reflection
of this perception at the intellectual level.

One of the important contributions of the Pre-Society—Delayed Society distinction is that it
identifies an area of potential advantage for Delayed Society. The crises and failures experienced by
Pre-Society may be evaluated as historical experiences that should not be repeated. Phenomena such
as the weakening of social solidarity through excessive individualisation, the production of needs by
consumer culture, the deepening of ecological destruction, and the proliferation of weapons of mass
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destruction have emerged as internal crises of the modern system. Richard Sennett’s observation that
stone buildings were regarded as a measure of economic development in medieval Paris resembles
the contemporary understanding of growth centred on skyscrapers (Sennett, 2022, p. 168). Similarly,
Heidegger’s critique of the soullessness of technology expresses a form of alienation experienced
not only in Pre-Society but also in Delayed Societies. Nevertheless, Delayed Societies may repeat
similar mistakes out of anxiety about not falling behind, without questioning systemic orientations
(Heidegger, 2019, pp. 20-25).

Pre-Society’s manipulation of change and of the image of the East is directed not only at
Delayed Societies but also operates within its own society. This image aims to dominate the East and
legitimise the policies applied to it. Josep Fontana states that the West created “mirrors” in order to
construct an identity, produce its own collective consciousness through the identity it constructed,
and govern societies outside itself. The mirrors of barbarism, Christianity, feudalism, the Devil,
rurality, civility, savagery, progress, and the rabble are mirrors through which the West reproduces
itself through the other (Fontana, 2003, pp. 1-137). Although it is the West that appears in the mirror,
the image is regarded as something outside the West, demonstrating that these mirrors are distorted
reflections of reality.

The manner in which Pre-Society produces the image of the East and directs it towards both
the external world and its own society must be evaluated within a historical continuity of mentality
whose roots extend back to antiquity. In the literature extending from antiquity to the Enlightenment,
the “other” was frequently addressed not through scientific and analytical categories but through
moralising and objectifying descriptions. Within the narrative tradition beginning with Herodotus,
different societies were defined according to the norms of the central subject, while the grotesque
was constructed as an element that threatened the boundaries of the dominant culture and therefore
had to be suppressed (Ozbudun et al., 2019, pp. 13-15).

The egocentric structure is visible even in language: while the fact that the pronoun “I” is
always capitalised in English symbolically reinforces the priority and centrality of the subject, “you”
implies the position of the other (Durali, 2019, p. 101). The same mentality is embodied at the literary
level in Robinson Crusoe, in which the space regarded as uncivilised is interpreted and transformed
by the subject arriving from the centre (Fazlioglu, 2024, p. 9). As Fontana emphasises, the most
critical consequence is the internalisation of such a construction by non-European societies (Fontana,
2003, p. 131).

Having revealed the asymmetric dimension of change, it may be stated that the table of Pre-
Society and Delayed Society can be presented more easily when the previous two-hundred-year
period is also taken into consideration. This is because social events and processes of change become
visible and open to analysis not at the moment when they occur but primarily at the conclusion of an
extended process. A similar approach to historical understanding finds expression in Hegel’s famous
metaphor. Hegel states, “The owl of Minerva begins its flight only with the onset of dusk” (Hegel,
2025, p. 26).
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Table 1. Pre-Society, Delayed Society

Category

Pre-Society

Delayed Society

Role in Change

Initiates and directs change.

Is exposed to change and
adapts.

Power and Influence

Transforms through knowledge,
media, and culture.

Is vulnerable to manipulation
and loses its identity.

Cultural Diffusion

Universalises its culture.

Experiences cultural erosion.

Perception of

Is accepted as the centre and the

Occupies a peripheral position

Development norm. and experiences anxiety about
catching up.
Social Model Encourages individualism and Disparages its past and

consumption.

imitates the model.

Historical Role

Hegemonic and founding actor

Follower and influenced
party.

Advantage/Disadvan
tage

Advantage: Establishing the
system. Disadvantage: Producing
its own crisis.

Advantage: The potential to
learn lessons. Disadvantage:
Loss of originality.

Education and
Knowledge System

Produces knowledge and sets
standards.

Is imitative; weak in
producing original theory.

Generational Generations internalise change. ~ Generational differentiation
Differences increases.

Economy and Capitalist and technological Dependent and reliant on
Technology superiority imported innovation
Religion and Disseminates the secular Religious values weaken.
Secularity paradigm.

Power Relationship

Transforming subject

Assimilated party

Language and
Discourse

Produces concepts and
instrumentalises language.

Dependent on foreign
concepts

History and Memory

Writes history in its own favour.

Negative understanding of
history and loss of memory

Global System and
Hegemony

Is the founder of the hegemonic
system.

Becomes integrated into the
system.

Originality

Innovation nourished by the past.

Imitation and weak synthesis.

Risks and Crises

Produces and manages crises.

Experiences crises with a
delay.

Psychological A sense of self-confidence and An inferiority complex and
Foundation dominance prevails. emotional blindness emerge.
Ontology Universalises its own ontology.  Is positioned within a foreign

ontology.

Dialectical Strategy

Uses thesis—antithesis—synthesis
processes as an instrument of
empowerment.

Remains in a state of constant
opposition; control lies with
an external power.

Values and
Legitimation

Places science at the centre and
legitimises crises.

Science is weak, and
legitimacy is problematic.

1681

Source: Table by the author.

Is it possible, then, for Delayed Society (Eastern and Islamic Society) to escape the
asymmetric and manipulative influence or world of Pre-Society (Western Society)? Answering this
question through a film is important for concretising the issue. In one of the films in The Matrix
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series, Mr Anderson and Mr Smith, who are constantly fighting, confront each other for the final
time in order to settle their conflict completely (Wachowski & Wachowski, 2003). By virtue of his
distinctive ability, Mr Smith transforms everyone in the Matrix world in which he exists into himself
and is now on the verge of taking over almost the entire Matrix. The only person he has been unable
to transform is Mr Anderson, known as Neo. Following an intense fight in which neither can defeat
the other, Mr Smith says to Mr Anderson: “Why, Mr Anderson, why? Why do you fight in a world
you cannot win? This world is mine; understand that now!” Mr Anderson, known as Neo, then
abandons the struggle and says, “You were right.” Surprised, Mr Smith inserts his hand into Neo’s
heart, as he has done to everyone else, and turns him into Mr Smith as well. Suddenly, Mr Smith
disappears together with everyone he has transformed. This is because Mr Smith existed through his
other. The other (Neo) has conveyed to him (Smith) the message that, in fact, you are me and I am
you. As in the dialogue in the film, Pre-Society is either preparing its own destruction by making the
entire globe resemble itself or must now recognise the outcome produced by the social change it
initiated a long time ago. The West, however, appears to persist in following Mr Smith’s path. For
example, while Fazlioglu quotes the statement “we Westerners decide who is a good native and who
is a bad native, because all natives acquire existence through us” from Joseph Conrad’s Nostromo, A
Tale of Seabord (Fazlioglu, 2024, p. 11), he emphasises that such discourses have become embedded
in the genetic code of Pre-Society and highlights its persistent perspective towards the East.

From the perspective of Delayed Society, Durali’s approach similarly indicates that a passive
position continues because of the comprehensiveness of the transformation: His statement that “the
only potential rival of Western civilisation is Islamic civilisation. However, the only currently valid
civilisation is Western civilisation, and Islamic civilisation will be reconstructed in accordance with
its template by drawing inspiration from its own classics” (Durali, 2019, p. 26) also demonstrates
that he approaches the issue from within the world produced by Pre-Society. This is also consistent
with the sense of accepted reality that Pre-Society has constructed within Delayed Societies.

3. Lines of Resistance: The Global South, Shanghai, BRICS, the Organisation of
Islamic Cooperation, and Tiirkiye

The Global South generally refers to a concept encompassing former colonial countries,
developing economies, and regions that develop alternative discourses against Western hegemony
(Hogan & Patrick, 2024). The Global South therefore provides a framework that presents not only a
narrative of victimhood in response to the Pre-Society—Delayed Society dichotomy but also the
potential for resistance, the capacity to construct autonomy, and alternative paths of change nourished
by historical accumulation. Although Delayed Societies—that is, Eastern and Islamic societies—
have long been shaped under the cultural, technological, and epistemological influence of Pre-
Society, these influences cannot be evaluated as a unidirectional form of superiority. The
conceptualisation of Pre-Society and Delayed Society transcends the classical victor—defeated
dichotomy and makes it possible to understand the multilayered interaction among power, culture,
and knowledge production. In this context, the Global South should be regarded not merely as a
domain of victimhood but also as a potential domain capable of developing alternative paths of
change nourished by its historical accumulation and local knowledge systems.

The Bolivarian movements in Latin America, the Swadeshi movement in India, and pan-
Africanist approaches in Africa are examples that have brought their own social, economic, and
cultural priorities to the forefront against Pre-Society’s claims concerning capitalist modernisation
and universalism. These movements demonstrate that Delayed Societies are not merely imitative or
passive but can construct original paradigms of change that take their own historical and ecological
priorities into consideration (MST, 2013).

The institutional resistance of the Global South is also supported by structures such as the
Shanghai Cooperation Organisation (SCO), BRICS, and the Organisation of Islamic Cooperation
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(OIC). By proposing multipolar and context-specific alternative models against the economic and
political hegemonic structure of Pre-Society, these organisations expand the domains of strategic and
epistemological autonomy available to Delayed Societies. On the other hand, economic dependency
and Western-centred financial mechanisms continue to constitute significant obstacles to this
potential (Nilsen, 2016, pp. 269—287). Another matter is that the line of transformation in Delayed
Societies is not impeded solely by external political and economic pressures. A broader dynamic of
transformation shaped by multilayered structural power relations, such as regimes of knowledge
production, technological capacity, institutional organisation, and the production of cultural
legitimacy, must also be evaluated within this scope.

Within discussions of the Global South, Tiirkiye in particular may be evaluated as occupying
an intermediary position, both maintaining its historical and institutional ties with the Western-
centred system and creating alternative domains of interaction through the multidirectional relations
it has developed with the Islamic world and the Turkic world. Technological advances achieved in
the defence industry in recent years, and particularly the original names used for these technologies,
have enabled Tiirkiye to redefine its position within the global system not merely as a consuming
and passive actor but also as a producing one. Diplomatic activity within the Organisation of Islamic
Cooperation and the strategic relations developed with the Turkic states of Central Asia enable
Tiirkiye to assume a multilayered role connecting the Global South with the broader geopolitics of
Eurasia. However, this positioning should also be interpreted as a tense process in which, in addition
to producing an alternative centre, the intellectual and institutional codes of Pre-Society are
internalised and reproduced to a certain extent. Within this multilayered structure, Tiirkiye stands out
as an actor demonstrating the potential to understand Pre-Society’s intellectual and institutional shell
effectively and to construct an original alternative system.

Conclusion

The study demonstrates that processes of social change are not as natural, linear, and
inevitable as they appear; on the contrary, they constitute a multilayered and directed phenomenon
shaped through historically produced power relations, time differences, and mechanisms of cultural
hegemony. Analyses conducted within the framework of the developed concepts of “Pre-Society”
and “Delayed Society” demonstrate that social change is shaped not only by internal dynamics but,
to a greater extent, by external interventions, intellectual direction, and the construction of
perceptions. In particular, it has been determined that Western societies established a “global system”
through the economic, technological, and cultural instruments they developed throughout the
historical process and, through this system, drew Eastern societies—particularly the Islamic world
and cases such as Tiirkiye—towards routes resembling their own historical trajectories. During this
process, change was observed to have been internalised not as “progress” but as a state of “passivity”
constructed through a difference in time.

The study has thus expanded the paradigm based on relations of domination and
subordination and adapted it to contemporary forms of intellectual and cultural domination at the
global level. It has thereby demonstrated that change cannot be explained solely through material
conditions; on the contrary, it is shaped through the production of consent, normative direction, and
optical illusions. The hierarchical structure of modernisation theories, which position the West at the
centre and other societies at the periphery, constitutes another dimension of the asymmetric process
in question. In addition to technological and economic instruments, Delayed Societies are compelled
to imitate the West’s system of values, understanding of identity, and way of life, rendering their
possibilities for original development invisible.

One of the study’s most significant theoretical contributions is that it moves beyond classical
theories of social change such as modernisation, evolutionism, and dialectics by addressing change
as a field of struggle, a domain of hegemony, and a process of meaning construction. This approach
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renders visible the epistemological obstacles preventing Eastern societies from becoming subjects
and demonstrates how even the concept of “change” itself is instrumentalised. Positioning change as
valuable, necessary, and inevitable reduces its susceptibility to questioning and thereby turns it into
a narrative that deepens social submission. It must therefore be understood that change concerns not
only what we are transformed into but also by whom, in whose name, and through what kinds of
instruments we are transformed.

By drawing attention to the perceptual, ideological, and cultural dimensions of social change,
the article also opens the invisible dimensions of processes of change to discussion. Mechanisms of
intergenerational adaptation result in new generations internalising Western-centred values, causing
change to be accepted without question. Indeed, the crises of Pre-Societies—such as ecological
destruction, alienation based on individualisation, and crises in the search for meaning—also carry
the risk of being re-experienced by Delayed Societies. Yet it is evident that preventing the
reproduction of these crises is possible only by increasing awareness of social change and openly
exposing the forces directing the process.

The study makes significant contributions to the literature on Orientalism and
postcolonialism by demonstrating how forms of domination maintained through language, culture,
and images direct processes of social change. Furthermore, theories seeking to explain global
inequalities, such as Wallerstein’s world-systems theory, have been critically reconsidered in the
study, and it has been emphasised that processes of change operate not only through economic
structures but also through intellectual and symbolic mechanisms. In this respect, the study provides
a framework that strengthens Eastern perspectives within the global sociology literature and
establishes an alternative intellectual foundation to Western-centred epistemologies.

At the practical level, the analysis produces an awareness that may pave the way for
policymakers to formulate sustainable, original, and locally grounded models of development.
Through this awareness, it may become possible for Delayed Societies to experience change through
paths appropriate to their own historical, cultural, and geographical contexts and to produce critical,
contextual solutions that are resistant to external direction.

Consequently, the study proposes understanding processes of social change not merely as
technical progress, natural evolution, or historical necessity but as a field of struggle directed by
actors who control time, perception, and power. Although such a process of change may create the
appearance of progress or development at the surface level, at the deeper structural level it prepares
the ground for the social subject to become passive, for local dynamics to fade, and, in fact, for the
legitimisation of a form of concealed submission. Therefore, just as it is necessary to reflect on the
direction, scope, and pace of change, asking the question “According to whose definition, and in
whose name, are we changing?” stands before us as an indispensable responsibility at both the
academic and social levels. Social change acquires meaning only through the effective use of critical
thought, historical consciousness, and cultural autonomy, thereby making it possible to discover
original and sustainable paths of social transformation.
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Toplumsal Degismenin Asimetrik Dogasi: On Toplum ve Gecikmis Toplum Baglaminda Bir
Inceleme

Giris

Degisim olgusu, fiziksel, biyolojik, kozmolojik ve toplumsal boyutta siirekli meydana gelen
bir gbriiniime sahiptir. Gegmisten giiniimiize bu goriiniimi sebebiyle artik bir yasa olarak kabul
edilmektedir. Yasa olan, degismenin mutlaka gerceklesecegi seklindeki yerlesmis kabuldiir. Bu
ylizden her toplumun 6zel bir degisim siirecinden gegecegi varsayimi degisimin bir boyutunu
aciklamakla birlikte gercegi tam olarak yansitmamaktadir. Ciinkii degisim ayni zamanda dinamik bir
olgudur. Oyleyse her toplumun belirli bir degisim siirecinden gectigini ifade eden klasik degisim
kuramlart ile artik toplumlarin dijital degisim siirecine girdigini sdyleyen degisim kuramlarinin
zaman, mekan ve baglami hesaba katmayarak degisimi ele aldiklar1 sdylenebilir. Ornegin Jean
Twenge eserinde 2000’li yillardan itibaren doganlara artik “dogustan dijital” demistir (Twenge,
2006, ss. 5-7). Ancak nesilleri belirli kategoriler altinda tanimlama girisimleri, toplumsal degigimi
derinlemesine agiklamaktan ziyade kusaklar arasi algi farkliliklarimi ve gerilimleri goriiniir hale
getirmektedir (Karsli, 2022, s. 538). Ciinkii toplumsal degisim, tek yonlii degil iligkisel siirecler
iizerinden anlagilabilmektedir (Yaralioglu, 2020, s. 1437). Kapsamli olarak gegmis, simdi ve gelecek
baglaminda ele alinmasi gerekirken, toplumsal degisime maruz kalmig bireyler iizerinden tanimlanan
degisim; baska, belirsiz, hizla niifuz eden, geri dondiiriilemez, geleneksel din ve degerleri tarihe
karistiracak bir degisim olarak anlasilmistir. Boylece toplumsal degisimlere hizlica uyum saglama
yetenegi ile degisimin farkinda olmak arasindaki ayrim gozden kagirilmistir. Degisen kosullara
hizlica uyum saglama ve geride kalmama refleksi, degisimin genel fotografinin anlasilmasi
noktasinda kor bir nokta olusturmustur.

21. yiizyilin hizla artan doniisiim dinamikleri artik, geride kalma durumunu devletler
agisindan varolussal bir tehdit haline getirmistir (Dur & Ata, 2025, s. 115). 19. ve 20. yiizyillardaki
savaglar, ekonomik krizler ve teknolojik ilerlemeler, devletleri siirekli yenilenmeye zorlamis
toplumsal degisimin ivmesi, bireyleri ve kurumlar edilgen bir uyum siirecine itmistir (Yigit, 2024,
s. 73). Siireg, Dogu toplumlarinda ve 6zellikle Tiirkiye'de, degisime dair net bir kavramsal gerceve
olusumunu smirlamigtir. Analizlerde, toplumsal degisimin potansiyel yonlendirici unsurlar
(asimetrik doga) yeterince dikkate alinmamistir. Toplumsal degisimin farkli toplumlarda neden ve
nasil farkli sonuglar iirettigini agiklayabilmek i¢in, degisimin asimetrik karakterini merkeze alan
kuramsal yaklasimlara ihtiya¢ duyulmaktadir. Bu makalede, toplumsal degisimin asimetrik yonii, On
Toplum ve Gecikmis Toplum teorileri {izerinden ele alinmigtir.

Burada asimetri ile kastedilen durum, toplumsal degisimin tiim toplumlarda ayni igerik ve
hizla gerceklesmemesi degil, degisimi tamimlayan kavramlarin, normlarin ve modernlesme
modellerinin tarihsel olarak belirli merkezlerde iiretilerek diger toplumlara aktarilmasidir. Aktarim
stireci teknik veya kurumsal bir yayilim olmanin yaninda hangi toplumlarin “ileride” ve hangilerinin
“geride” oldugu yoniindeki algiy1 da insa eden epistemik bir gii¢ iliskisi iiretmektedir. Bu nedenle
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asimetri, sadece ekonomik ya da siyasal farkliliklardan kaynaklanmamakta, ayn1 zamanda bilginin
iretimi, temsil big¢imleri ve degisimin nasil anlasilacagini belirleyen zihinsel g¢ercevelerden
kaynaklanmaktadir

Her ne kadar giiniimiizde degisimler 6zellikle teknoloji alan1 basta olmak iizere ¢ok hizlt
seyretse de veya bdyle bir goriintiiye ve algiya sahip olsa da toplumsal degisim uzun bir siirede
meydana gelmektedir. Uzun siireg i¢inde ger¢eklesmesi sebebiyle fark edilemeyen sonuglar, ancak
etkinin fark edildigi noktada hissedilir olabilmektedir. 17. yiizyilda Bati’da baslayan doniisiimler,
sanayilesme, Aydinlanma, pozitivizm, bilimsel gelismeler, modernizm ve kapitalizm siiregleri
araciligiyla glic kazanmig, zaman iginde kiiresel 6lgekte etkilerini gdstermistir. Degisim siireci, Bati
disindaki toplumlar1 da etkilemis ve doniisiime tabi kilmistir; ancak bu etki, degisimin dogal
gidisatinin dlsmda belirli gii¢ iligkileri ve tarihsel zaman farklar1 iizerinden asimetrik yonler
kazanmustir. Ornegin, Osmanl Imparatorlugu’nda Tanzimat reformlariyla birlikte yonetim, hukuk
ve egitim alanlarinda Bati tarzi diizenlemeler benimsenmis (Ulu, 2021, s. 237), Tiirkiye
Cumbhuriyeti’nin kurulusuyla birlikte laik hukuk sistemi, ulus-devlet modeli ve modern egitim
anlayisi dogrultusunda kapsamli modernlesme reformlari gergeklestirilmistir (Aslan & Alkis, 2015,
s. 24). Benzer sekilde Japonya’da Meiji Restorasyonu ile modern sanayi ve merkezi devlet yapisi
gelistirilmis (Dede, 2021, s. 350), Hindistan gibi somiirge toplumlarinda ise Batili ekonomik ve idari
sistemler toplumsal yapinin doniisiimiinde etkili olmustur. Ancak bu etki, degisimin dogal gidisatinin
disinda, belirli giig iligkileri ve tarihsel zaman farklar tizerinden asimetrik yonler kazanmustir.

Kiiresellesme baglaminda degisim, Bat1 kokenli modernlesme paradigmasini model alan bir
zihniyetin {iirlinleri lizerinden evrensellesmis, teknolojik ve ekonomik ilerleme normlart diinya
capinda benimsenmistir (M. K. Aydin, 2000, s. 19). Nitekim, sehirlerde gokdelenler ve dijital
teknolojideki gii¢c kullanim1 gibi gostergeler, gelismislik ve etki bigimlerini temsil etmektedir. Bu
calismanin amaci, tarihsel ve dogal siirecler ile giig iligkileri ve zaman farklarinin degisim siirecinde
nasil asimetrik etkiler iirettifini ortaya koymaktir. On Toplum ve Gecikmis Toplum
kavramsallagtirmalari, toplumsal degisimin yonlendirilmis etkilerini analiz etmek igin segilmistir.
Dolayisiyla On Toplum ve Gecikmis Toplum kavramsallastirmalari, toplumsal degisimin asimetrik
yonlerini goriiniir kilan ve mevcut yaklasimlari tamamlayici nitelikte bir analitik cergeve
sunmaktadir.

Mevcut literatiirde modernlesme kuramlari, merkez-¢cevre yaklagimlar1 ve postkolonyal
elestiriler degisimin eszamanli olmayan yapisini farkli acilardan ele almakla birlikte, ¢ogunlukla
asimetriyi ekonomik, yapisal veya tarihsel diizeyde agiklamakta, degisimin bilgi iiretimi, temsil
bigimleri ve kavramsal ¢ergeveler lizerinden nasil yeniden iiretildigini yeterince agiklayamamaktadir.
Calismada bu smirlihgi asmak iizere gelistirilen “On Toplum” ve “Gecikmis Toplum”
kavramsallastirmalari 6nerilmekte ve kullanilmaktadir. Calisma, s6z konusu kavramsal boslugu bu
0zgin kavramsal gergeve aracilifiyla gidermeyi amaglamakta ve asimetrik degisimi geligsmislik
farkinin yaninda epistemik bir gii¢ iliskisi ve degisimin farkindalig1 seklinde yeniden tanimlayarak
literatiire teorik bir katki sunmaktadir.

Calisma, toplumsal degismenin asimetrik dogasim On Toplum ve Gecikmis Toplum
kavramsallagtirmalar1 {izerinden ele alan kuramsal ve disiplinler arasi bir inceleme olarak
tasarlanmigtir. Arastirmada sosyoloji, tarih, siyaset bilimi ve kiiltiirel caligmalarla ilgili literatiir
karsilastirmali ve elestirel bir yaklagimla incelenmis; modernlesme, merkez-gevre, diinya-sistemleri
ve postkolonyal kuramlarin toplumsal degisimi agiklama kapasiteleri degerlendirilmistir.
Degerlendirmeler sonucunda mevcut literatiirde tespit edilen kavramsal boslugu gidermek amaciyla
On Toplum ve Gecikmis Toplum kavramsallagtirmalari olusturulmus ve kavramsallastirmalar
toplumsal degisimin asimetrik niteligini agiklayan analitik araglar olarak kullanilmistir. Konu
temelinde segilen klasik ve cagdas yaklasimlar ampirik veri analizi yapilmaksizin, karsilagtirmali ve
biitiinciil bir yorumlama ¢ercevesinde iliskilendirilerek degerlendirilmistir.
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1. Kavramsal Cerceve

Gegmigten gilinlimiize toplumsal degisimin siirekliligi, artik onun kaginilmaz olarak
algilanmasini kolaylastirmis, fiziksel, biyolojik, kozmolojik alanda oldugu gibi toplumsal alanda da
yasa oldugunu fikrini pekistirmistir. Toplumsal degisimin reddedilemez dogasini gbren sosyologlar,
Oyleyse toplumlarin nasil degistigini anladiklarinda degisimin toplumsal yasalarinin elde edilmesi
suretiyle sosyal problemlere ¢oziimler iiretilebilecekleri konusunda analizler yapmislardir (Kayacan,
2014, ss. 76-78). Her bir analiz degisimin baska bir 6zelligini desifre ederken sonraki arastirmacilar
icin de yiikli bir malumat birakmistir. Boylece degisim olgusu ele alinirken sosyal yapi, statik,
dinamik, sosyal kurum, degisim faktorleri, degisimin dinamikleri, biiyiik, orta ve kiigiik boy degisim
kuramlar1 gibi siirecler toplumsal degisimi ele alan yeni yaklagimlara da analiz kolaylig1 saglamistir.
Degisim iizerine yapilan benzer ya da farkli her bir calisma degisimin bagka bir boyutunu anlamay1
saglayarak sosyolojik bakis agisini gelistirmistir.

Zaman igerisinde sosyal yapida kalici doniisiimlere yol acan dinamik bir siire¢ olarak
tanimlanan sosyal degisme (Giinay, 1988, ss. 325-326) sosyologlarin menziline girmis, siireci
aciklayabilmek amaciyla makro ya da mikro ¢esitli kuramlar gelistirilmistir. Bu baglamda degisim
kuramlarina biiyiik, orta ve kii¢iik boy kuramlar ve genel anlamda Tiirkiye’deki goriiniimii iizerinden
genel ve dzet bir bakis, ¢alismada ele alman On ve Gecikmis Toplum kavramsallastirmalarimi
kuramsal bir zemine oturtmay1 ve s6z konusu kavramsallagtirmalarin digerlerinden farkliligini ortaya
koyma agisindan gerekli goriilmektedir.

1.1. Toplumsal Degisme Kuramlarina Genel Bir Bakis

Toplumsal degismenin biiylik boy kuramlari, ortaya koyduklari agiklamalar itibariyla
cogunlukla dongiisel bir karakter tasimaktadirlar (Okumus, 2015, s. 36). Ibn-i Haldun’un toplumlari
canli organizmalara benzeterek dogum, biiyiime, gelisme ve ¢dziilme asamalarindan gegctigini ileri
stirmesi; Arnold Toynbee’nin yaratict azinlik-takip¢i ¢ogunluk ayrimi, Weber’in otorite tipleri
(Okumus, 2015, s. 37) ve Pareto’nun elitlerin dolagimi yaklasimi bu kapsamda degerlendirilebilir
(Pareto, 2013, s. 60). Comte’un ii¢ hal yasasi ve Spencer’in toplumsal farklilasma teorisi ise degisimi
cizgisel ve evrimci bir ilerleme olarak ele almaktadir (Coser, 2015, ss. 27-28). Durkheim’in mekanik
dayanismadan organik dayanismaya gecis vurgusu da evrimci ¢izgiye eklemlenmektedir (Ritzer &
Stepnisky, 2015, s. 14). Yine modernlesmeci degisim kuramlari, toplumlarin gelismemisten
gelismise dogru ilerleyen asamalardan gectigini gelismisligin ise Bat1 toplumlariyla 6zdes oldugunu
ileri siirmektedir. Modernlesmeci yaklagim, tiim toplumlarin Bati’nin izledigi ¢izgisel yolu takip
edecegi varsayimina dayanir (Coskun, 2012, s. 291).

Orta boy kuramlar ise biiyiikk anlatilarin aksine, daha ¢ok ulusal dlgekte demografi, goc,
kentlesme ve sug gibi olgulara odaklanir. Yapisal-islevselci ve catismaci yaklagimlar: bu kapsamda
degerlendirmek miimkiindiir. Kii¢iik boy kuramlar toplumsal degisimi birey ve gruplar {izerinden ele
alarak, mikro diizeydeki doniisiimlerin makro sonuglar dogurabilecegine isaret eder (Okumus, 2015,
ss. 46-49). Ancak Olgek farkliliklarina ragmen degisim yaklagimlarinin 6nemli bir boliimii, degisimin
yonil ve hedefi konusunda modernlesmeci paradigma ile ortiik bir uyum i¢indedir. Ciinkii son iki
ylizy1ildir Bati medeniyeti, ekonomik, teknolojik, kiiltiirel ve siyasal gelismisligin 6lgiitii olarak kabul
edilmis, diger toplumlar i¢in ulasilmasi gereken nihai asama seklinde konumlandirilmistir,

Toplumsal degisimi ele alan ¢aligmalar noktasinda Bati’daki kuramsal cesitliligin aksine
gerek Islam toplumlarinda gerekse 6zelde Tiirkiye’de toplumsal degisim kuramlar alaninda belirgin
bir simirhilik géze ¢arpmaktadir. Modernlesmeye asiri odaklanma, kavramsal ve kuramsal bir tek
tiplesmeye yol agmistir. Tiirkiye’de toplumsal degisim ¢alismalar biiyiik 6l¢iide Bati’da gelistirilen
teoriler cergevesinde yiiriitlilmis, 6zgiin perspektif gelistirme cabalart simirli kalmistir. Bu durum,
bizdeki sosyolojinin kayip halkalarindan birini olusturdugu gibi baskin toplumsal degisme kurami
hakkinda da bilgi vermektedir. Ornegin 1960-80 arasinda diinyada farkli degisim galigmalar1 bir hayli
artistayken Tiirkiye’de degisim konusu ile ilgilenen ¢ok azdir (Sunar, 2015, s. 84)
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Ziya Gokalp, Prens Sabahattin, Miimtaz Turhan, Miibeccel Kiray, Serif Mardin, Cemil Meri¢
ve Kemal Karpat gibi sosyologlar Osmanli ve Tiirkiye toplumunda toplumsal degisimi anlamaya
yonelik ¢oztimleme ve ¢alismalar yapmis olsalar da ¢alismalarin 6nemli bir boliimiinde Bat1 merkezli
modernlesme paradigmasinin belirleyici bir zihinsel ¢erceve olarak etkili oldugu sdylenebilir (Arslan
Bilgin, 2020, s. 105; Turgut, 2023, s. 260; Kivrak, 2018, s. 44; Goksel, 2024, s. 1078). Bati merkezli
paradigma, sadece benimsenen ya da elestirilen bir model degil, ayn1 zamanda tartigsmalarin referans
alanini olusturan bir diisiinsel ufuk olarak islev gérmektedir. Degisimi anlamaktan ziyade degisime
uyum saglama fikrinin 6ne ¢ikmasi, Tiirkiye sosyolojisinin temel agmazlarindan biri olarak dikkat
¢ekmektedir.

1.2. Asimetrik Degisim, Giic iliskileri ve Yonlendirilmis Siirecler

Kiiresel modernlesme ve toplumsal degisim literatiirli, degisim siire¢lerinin eszamanli ve
simetrik bigimde gergeklesmedigini, merkez-¢evre iligkileri ve bilgi liretimindeki gii¢ asimetrileri
tizerinden farklilastigini ortaya koymaktadir (Fontana, 2003; Manfredi-Sanchez, 2020; Rostow,
1960; Wallerstein, 2014). Bu literatiir dogrultusunda degerlendirildiginde, Bati hem toplumsal
degisime etki edip hem de degisimin yarattig1 sonuglarin kritigini yaparak yeni asamalara gegerken,
Dogu toplumlari ¢ogu zaman Bati liretimi degisim teorilerine gecikmeli bigimde uyum saglama
stirecini yasamaktadir. Siire¢, toplumsal degisimin es zamanli ve esit kosullarda yasanmadigini,
zaman farklar1 ve gii¢ iliskileri iizerinden asimetrik bicimde gerceklestigini gdstermektedir. Ciinkii
bilginin iiretimi, dolasimi ve mesrulastirilmasi, kiltiir, medya ve ideoloji araciligiyla toplumsal
yapilan etkilemekte ve degisimin yoniinii belirlemektedir. Degisime uyum saglama ile degisimin
farkinda olma arasindaki ayrimin siliklesmesi, siirecin en dikkat ¢ekici sonuglarindan biridir. Oysa
uyum yetenegi insanin sonradan kazandigi bir yetenek degildir. insan, uyum yetenegiyle
yaratilmaktadir. Norobilim bunu insanin néroplastik bir zihne sahip olmasi olarak agiklamaktadir
(Tastan, 2020, ss. 229-230). Yani adaptasyon yetenegi, bireyin, degisimi fark ettigi anlamina
gelmemektedir.

Toplumsal degisim siire¢leri ayni zamanda degisimlerin nasil anlamlandirildigi ve
mesrulastirildigiyla da sekillenmektedir. Bu baglamda kullanilabilen manipiilasyon, daha ¢ok
zihinsel siireclere iligkin olmakla birlikte, bilgi ve haberin secilerek degistirilmesi ve yeniden
sunulmasi yoluyla bireyleri, gruplar1 ve toplumlar1 yonlendirmeyi amaglayan bir gii¢ pratigi olarak
ortaya ¢cikmaktadir (Ozer, 2019, ss. 215-216). Manipiilasyon, sahip oldugu islevi itibariyle yalnizca
bireyler arasi bir etkilesim bi¢imi degil, toplumlar arasi gii¢ miicadelelerinin de temel araglarindan
biridir.

Joseph Nye’nin “keskin gii¢” kavramsallastirmasi, manipiilasyonu devletler arasi rekabet
baglaminda ele alarak bu siireci daha goriiniir kilmaktadir. Keskin giig; kiiltiirel araglarla etik
degerlerin agindirilmasi, medya yoluyla bilginin tahrif edilmesi ve s6z konusu siireclerin cogunlukla
gizli bigimde yiiriitilmesi gibi 6zelliklerle tanimlanmaktadir (Manfredi-Sanchez, 2020, s. 10).
Keskin gii¢, toplumsal degisimin yoniinii belirleyen asimetrik gii¢ iliskilerinin merkezinde yer
almaktadir. Cilinkii glinlimiizde hizli degisim kosullar1 altinda dogru bilgiye erisim ve bilgiyi ayirt
edebilme kapasitesi, bireyler ve toplumlar i¢in hayati bir gii¢ kaynagi haline gelmistir.

Oyleyse toplumsal degisim ayn1 zamanda tarihsel gii¢ miicadelelerinin iirettigi bir siiretir.
Siireg, sadece dogal bir degisimle degil ayn1 zamanda galip olanin manipiilasyon araglariyla maglup
toplumu yonlendirmesi ve zorunlu bir degisime tabi kilmasiyla sonuglanabilmektedir. Ornegin ibn
Haldun’un galip-maglup dikotomisine dayal1 toplumsal degisme analizi, tarihsel siireklilik gosteren
bir agiklama sunmaktadir. Haldun’a gére maglup toplum, galibin dstiinliigiine dair bir yanilsama
gelistirir, onun kiiltiirlinii taklit eder ve zamanla edilgenleserek asimilasyona agik hile gelir (Kartal
& Gilingor, 2023, ss. 10-22).

Benzer bigimde Immanuel Wallerstein’in diinya-sistemleri teorisi, kiiresel 6lgekte merkez,
yari-gevre ve g¢evre llkeler arasindaki bagimlilik iligkilerini giic miicadelesi iizerinden
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agiklamaktadir (Wallerstein, 2014, ss. 9-49). Ancak teori, ¢cevre toplumlarin neden merkez toplumlari
kacinilmaz bir referans noktasi olarak benimsedigini tam anlamiyla agiklayamamaktadir. Merkez
olarak tanimlanan toplumun “gelismislik” imgesinin bagka bir toplumsal degisim ihtimalini
diisiiniilmez kilmasi, manipiilasyonun yapisal boyutunu ortaya koymaktadir. Esasinda degisim
tizerine ortaya konulan teoriler, degisime etki eden giiclin ontolojik ve epistemik c¢ergevesi iginden
ele alinmaktadir.

Bu ¢erceve, toplumsal degisimin neden bazi toplumlarda 6ncii, belirleyici ve yonlendirici bir
karakter kazanirken bazi toplumlarda gecikmeli, uyum odakli ve edilgen bir bicimde
deneyimlendigini anlamay1 gerekli kilmaktadir. Ancak “Gecikmis Toplum” kavramsallastirmasinin,
literatiirde sikca kullanilan “ge¢ modern toplum”, “ge¢ modernlik™ veya “kiiltiirel gecikme” ile ayni
anlama gelmedigi ve yetisilmesi gereken gelismis toplumu yakalama ve ona isteyerek uyum
saglamay1 anlatmadig1 vurgulanmalidir. Zaman farki yalnizca kronolojik bir gerilik degil, toplumsal
degisimi tretme kapasitesi, degisim siirecinin farkindaligi ve giic iligkilerindeki konumsal
farkliliklarla ilgilidir. Bu nedenle bir sonraki boliimde, toplumsal degismenin asimetrik dogasini
gdriiniir kilmak amaciyla On Toplum ve Gecikmis Toplum kavramsallastirmalari ayrintili bicimde
ele alinmaktadir.

2. On Toplum ve Gecikmis Toplum

Gli¢ miicadelesinden bahsedildiginde, dil {izerine inga edilen “anlamlar ve algilar” diinyasini
disarda birakmak miimkiin degildir. Ciinkii galip ya da egemen gii¢, insanin insa etme siirecinin
anlam ve algilar diinyasiyla iligkili oldugunu bilmektedir (Giddens, 2015, s. 20). Bdyle bir strateji
19. ve 20. ylizy1l Bat1 sosyolojisine de hakimdir.

Kavramlar iretilirken giic miicadelesinin galip tarafi da iiretilen kavramlan iglevsel hale
getirmektedir. Buna gore Bati merkezli epistemolojik ve sosyolojik sdylemlerde Bati toplumu
merkezdir. Dogu toplumu ¢evre ya da yar1 ¢cevredir. Bat1 toplumu medenidir. Dogu toplumu ilkeldir.
Bati toplumu pozitif ve akilci toplumdur. Dogu toplumu teolojik ve ruhani donemdedir. Bat1 toplumu
teknolojik olarak en iist noktadadir. Dogu toplumu geri kalmis toplumdur. Bati toplumu gelismis,
Dogu toplumu az gelismis ya da gelismekte olan toplumdur (Cetinkaya, 2007, s. 400). Toplumsal
degisim siirecinin bu gidisatina bir de oryantalist arastirmalar, Islamofobi, keskin giic kavramu ile
Batiya karsi savaslarda Dogunun maglubiyetleri eklenince giic miicadelesinin tiim ayaklart
tamamlanmis olmaktadir. Bat1 akilci, idealist, tecriibi, pragmatist gozliikler kullanan bir zihniyete
sahip toplumdur. Peki, dogunun zihniyeti nedir? Hangi gozligu takmaktadir? Gec¢mise nasil
baglanmaktadir? (Turgut, 1994, ss. 12-13).

On ve Gecikmis Toplum kavramsallastirmalari, islam diinyasinda son iki yiizyildir sikga
sorulan benzer nitelikteki sorulara da agiklik getirmektedir. Burada “6n” ve “gecikmis” ifadeleri,
herhangi bir iistiinliik veya yetersizlik hiyerarsisi kurmak yerine, modern diinya sisteminde ortaya
cikan farkli tarihsel konumlanislar1 ifade eden analitik kategoriler olarak kullanilmaktadir. Yani
“gecikmislik” ifadesi, Dogu ve Islam toplumlarinin 6zsel, kiiltiirel ya da zihinsel bir yetersizligine
isaret eden normatif bir degerlendirme olarak degil modernlesme siirecinin Bat1 merkezli bigimde
kurgulanmasi sonucunda ortaya ¢ikan tarihsel ve iligkisel bir konumlanigi tanimlamak amaciyla
kullanilmaktadir. On Toplum, kiiresel gii¢ dinamiklerinin merkezinde yer alan, modern kapitalist
zihniyetin Onclisii ve devami olarak isleyen, toplumsal degisimi kendi lehine sekillendiren bir
yapidir. Gecikmis Toplum ise, On Toplumun yaratti1 sistemin gerisinde kalan, onun kiiltiirel ve
yapisal dalgalarina maruz kalarak degisimini takip etmek zorunda birakilan toplumlardir. Dogu ve
Islam toplumlarmi simgeleyen bu yapi, tarihsel maglubiyetler, oryantalist imajlar ve manipiile
edilmis algilar nedeniyle kendi 6zgiin yolunu kaybetmis durumdadir. S6z konusu gecikmislik, i¢sel
bir eksikligin degil, kiiresel gii¢ iliskileri, somiirgecilik deneyimleri, bilgi {iretimindeki hegemonya
ve modern kapitalist sistemin esitsiz yapisinin bir sonucu olarak sekillenmistir.
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Bu nedenle ¢alismada tirettigimiz Gecikmis Toplum kavramsallagtirmasi, Dogu toplumlarini
edilgen, degisime kapali ya da kaginilmaz bigimde Bati’y1 takip etmek zorunda olan yapilar olarak
tanimlamaz. Aksine, Bati1 merkezli ilerleme anlatilariin nasil kuruldugunu, hangi tarihsel ve siyasal
kosullar altinda evrensellestirildigini ve Dogu toplumlarinin siire¢ igerisinde nasil
konumlandirildigimi goriiniir kilmay1 amaglayan elestirel bir analiz ¢er¢cevesi sunmaktadir. Dogu ve
Islam toplumlarinin yasadig1 doniisiim siireci, tek yonlii ve mutlak bir Bat1 kusatmasi olarak degil,
catisma, miizakere, secici uyarlama ve yeniden iiretim pratiklerini iceren ¢ok katmanli bir etkilesim
alan1 olarak degerlendirilmelidir. Bu ¢ok katmanli etkilesim alani, yalnizca siyasal ve ekonomik
diizlemde degil, kiiltiirel temsil ve anlamlandirma siireclerinde de islediginden, On Toplumun
Dogu’ya iliskin kurdugu varlik tasavvuru s6z konusu hiyerarsinin sembolik diizeyde yeniden
iiretildigi temel zeminlerden birini olusturmaktadir.

On Toplumun varlik anlayisi, dogay: ve Dogu toplumlarini disil, verimli ve kullanilabilir
alanlar olarak konumlandiran zihinsel bir yaklasimi yansitmaktadir. Ornegin Uzun, bir makalesinde
Batiin bakis acisini su sekilde ifade etmektedir:

“...Bat1 diinyasi, Dogu’ya agirlikli olarak cinsellikle yaklastyordu. Tablolarinda,
seyahatnamelerinde, kitaplarinda siirlerde hatta tiyatro ve operalarinda biiyiileyen, ayni
zamanda egzotik olan Dogulu hanimlardan bahsediliyordu. S6zde onlar, cinselliklerini
bilinglice gozler oniine seriyorlardi. Bu durumun sanata da “cinsellikten zevk alan bir
Tiirk kadmi imaji” olarak yansimasi dogal karsilandi. (...) Harem de kadin-erkek
iligkilerinin bedensel, cinsel ihtiyaclarinin karsilanmasina yonelik bir mekan olarak
tanimlandi (...) Kisaca harem anlasildig: izere, siklikla genelevle es tutulmaktaydi ve
haremin sakinleri olan odaliklar ise ne yazik ki hayat kadinlart ile bir tutulmus oluyordu”
(Uzun Aydin, 2024, s. 1210).

Bu bakis agisinin bizzat Gecikmis Toplum i¢indeki kimi tarihgiler ve edebiyatcilar tarafindan
kendi toplumuna ve tarihine karsi tekrarlandigi goriilmektedir. Ornegin Osmanlmin son
donemlerinde Batiy1 birakalim 6ziimiize donelim diyenlerle Batinin her seyini, kiiltiiriinii de
teknigini de alalim diyenler ve sadece teknigini alalim diyenler catisma halindedir. Toplumda
bunalim, kargasa ve anlam belirsizligi vardir. Devrin edebiyatt bunalimi iginde fazlasiyla
barmdirmaktadir (Merig, 1996, s. 62). Cumhuriyetin ilk yillarindaki romanlarda dogu bat1 ikilemi
romanlarin karakterlerine yansimistir. Tanpinar’in, Halide Edip’in, Peyami Safa’nin karakterleri
sanki birer yarali bilingtir (Turgut, 1992, s. 4). Degisim siireci, roman karakterlerinde Dogu-Bati
ikileminin sadece diisiinsel bir tartigma degil, bireysel diizeyde yasanan bir kimlik gerilimi olarak da
ortaya ¢ikmasina yol agmaktadir. Ozellikle Ahmet Hamdi Tanpinar, Halide Edib Adivar ve Peyami
Safa gibi yazarlarin eserlerinde ortaya cikan ikilik, karakterlerin deger diinyasinda catisma, aidiyet
kayb1 ve yonsiizlik bigiminde somutlagsmaktadir. S6z konusu karakterler, donemin toplumsal
doniisiimiinii bireysel biling diizeyinde tasiyan temsiller olarak degerlendirilebilir. Oysa problemin
0ze doniis ya da Batinin her seyini alma ikilemi disinda degerlendirilmesi gerekmektedir.

Bati’da iki yiizy1li agkin siiredir modernizmin istiinliigiinii savunan sdylemler, giiniimiizde
yerini modern donemi elestiren ve kiiresel 6l¢ekte yasanan belirsizlikleri “post” kavrami etrafinda
tanimlayan yaklasimlara birakmistir (Temizkaya, 2015, s. 189). Bu yaklasimlar, modernizmin sona
erdigini iddia etmekten ziyade, onu doniistiirerek yeni bir asamaya tasiyan bir stireklilik icerisinde
ele almaktadir. Nitekim Giddens, modernligin bitmedigini, yalnizca daha ileri ve yogun bir bigime
evrildigini ifade etmektedir (Giddens, 2021, s. 11). Nitekim On Toplum, “post” 6n ekli teoriler
aracilifiyla degisim i¢inde degisimi yeniden iireterek siirekli bir yenilenme ve doniisiim algis1 insa
etmektedir.

19. ylizyilda Bati’da gelistirilen toplumsal degisim kuramlari, biiyiik 6l¢iide “iiretilmis bir
gergekligin” sinirlan igerisinde sekillenmistir. Degisimin kaynagi kimi zaman elitler, kimi zaman
yapilar, catigmalar ya da dogal secilim {izerinden agiklansa da bu yaklasimlar, Bati diisiincesinin
tarihsel olarak insa ettigi ortak bir zihniyet zeminine dayanmaktadir. Zemin, 17. ylizyilda Descartes
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ile sistematik hale gelen 6zne-nesne ayrimina yaslanmaktadir. S6z konusu ayrim, dogay1 insandan
kopararak onu lizerinde tasarruf edilebilir, doniistiiriilebilir ve tiiketilebilir bir nesneye indirgemis,
boylece dogal olanin yerine insan eliyle kurulmus yeni bir “kiiltiirel doga” insa edilmistir (Durali,
2019, s. 92). Modernizm, kapitalizm ve teknolojinin i¢ ice gecmesiyle diinya, kiiresel 6lgekte celik
(Weber, 2019, s. 135) ve dijital bir kabuga donismiis (Kartal, 2025, s. 22), “yeniden iiretilmig
gerceklik” insanin hem sigindig1 hem de sirtinda tagidigi bir salyangoz kabugu halini almstir.

Gergekligi iiretenler ile gercekligin i¢ine doganlarin konumlar1 ise dogal olarak
farklilasnmustir. Uretilmis gercekligin icinde dogan toplumlar degisimi cogunlukla adaptasyon siireci
olarak algilamis, degisimin yonii ve niteligi biiyiik 6lgiide fark edilmez hale gelmistir. Gligliiniin
kurdugu sistem igerisinde yer alan toplumlar, sistemin kiiltiirel ve imgesel hegemonyasi nedeniyle
kendi hayal, diisiince ve insa mekanizmalarini iiretmekte zorlanmistir. On Toplum, Gecikmis
Toplumun hem gérme alanimi hem de imgelem diinyasin1 dolduran imgeler, kavramlar ve sdylemler
iiretmistir. Gorme eylemi, hatirlama ve hayal etme siirecleriyle baglantili oldugundan, yonlendirilmis
degisim siireci Gecikmis Toplum agisindan bir tiir optik yanilsama yaratmistir. Ferraris’in
Montezuma 6rneginde oldugu gibi, imgelemde olugan gorseller hem hakikatin hem de yanilginin
kosulu olabilmektedir. Montezuma, 8 Kasim 1519’da Cortes’i Mesih olarak algilamig ve bariscil bir
karsilamayla Ispanyollarin Aztek topraklarini ele gecirmesine zemin hazirlamistir (Ferraris, 2008,
ss. 7-8). Montezuma 6rnegi burada ele alinan konunun somutlagsmasi agisindan bir metafor islevi
gormektedir. Tipki bu drnekteki gibi Gecikmis Toplum da On Toplumun iirettigi imgeleri takip
ederek kendi tarihini sekillendirmektedir. Gorsel ve zihinsel bir “yanilsama” s6z konusudur. Toplum,
kendi 6zgiin yolunu degil, On Toplumun kurdugu sistem ve imgeler araciligryla olusturulan degisimi
benimsemektedir.

19. ve 20. yiizyillarda Bati, bir yandan Gecikmis Toplumlari kendi sistemine entegre
ederken, diger yandan Dogu’ya ve Islam diinyasina iliskin olumsuz imajlar iireterek toplumsal
degisimi yonlendirmistir. Berkes’in “uydulasma agamalar1” olarak tamimladigi siirecte, bir Dogu
toplumunun Bati’y1 gegmesi, Bati’nin asilmasi degil, Bati merkezli sistemin yeniden iiretilmesi
anlamina gelmektedir. S6z konusu durum, degisimin asimetrik dogasinin en kritik esiklerinden birini
olusturmaktadir ve Gecikmis Toplumun doniistimiinii adaptasyon, imgelem ve gii¢ iliskileri
ekseninde anlamay1 gerekli kilmaktadir (Berkes, 2023, ss. 161-167).

DEGISMEYEN ON TOPLUM SISTEMI
Uretilmis Gergeklik Sinin ve Sistem

DEGISEN TOPLUM
Gergedin Sonsuz Uretimi
Hizlh Toplumsal Degigimler

Sekil 1. Degismeyen On Toplum Sistemi ve Degisen Toplum
Kaynak: Sekil yazara aittir.
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Sekil 1’de goriildiigii gibi degismeyen zihniyet c¢ercevesi fark edilememekte, onun
kapsamindaki degisimler, degisimin oldugu algisim1 vermektedir.

On Toplumun eylemine iliskin analiz, Bat’nin Dogu’yu temsil ederken gercekte kendi
zihniyetini yansitigimi gostermektedir. Bati, Dogu’yu ve Islam toplumlarim resimler, imgeler ve
sOylemler araciligiyla betimlerken goriiniirde 6tekini konu edinmekte ancak bu temsillerde kendi
deger diinyasini tiretip yeniden dolagima sokmaktadir. Ferdinand de Saussure’iin gdsteren-gosterilen
kurami cercevesinde degerlendirildiginde, Dogu ve Islam diinyasina iliskin gdsterenlerin nesnel bir
gercekligi degil, Bati’nin 6znel ve duygusal gosterilenini aciga cikardigir sdylenebilir (Aygiil
Ozdogan, 2022, ss. 108-109). Ne var ki bu kurgu, temsil ettigini iddia ettigi toplumsal gergeklikle
dogrudan bir ortiisme tasimamaktadir.

S6z konusu cerceve, toplumsal degisim siireclerinde gii¢ iliskilerinin belirleyici roliinii
anlamay1 kolaylastirmaktadir. Degisim tek yonlii ve siirekli degildir, tarihsel baglama ve gii¢
dengelerine bagli olarak yon degistirebilmektedir. Nitekim Bati’nin Osmanli kiiltiiriine hayranlik
duydugu donem “Turquerie” olarak adlandirilirken, Dogu’nun Bat1 tarafindan bilgi ve temsil nesnesi
hiline getirilmesi ~“Oryantalizm” kavramyla ifade edilmektedir. 1ki olgu birlikte
degerlendirildiginde, kiiltiirel etkinin giic merkezlerinin konumuna gore el degistiren bir siireg
oldugu anlasilmaktadir (Uzun Aydim, 2024, ss. 1203-1204). Degisimi yonlendiren taraf “On
Toplum”, degisimi ¢ogu zaman sorgulamadan igsellestiren taraf ise “Gecikmis Toplum” olarak
kavramsallagtirilmaktadir. Mesele yalnizca siyasal {istiinliik degil, zihinsel ve kiiltiirel hegemonya
iiretimidir. Bu durum, kiiltiirel etkilesimin simetrik bir aligveristen ziyade, hangi tarafin temsil
giicline sahip olduguna bagl olarak yon kazanan bir yap1 oldugunu gostermektedir. Dolayisiyla
Turquerie ve Oryantalizm Ornekleri, kiiltiirel akisin sabit degil, tarihsel kosullara ve giic
merkezlerinin degisimine bagli olarak yeniden kurulan dinamik bir siire¢ oldugunu daha agik
bi¢cimde ortaya koymaktadir.

Tarihsel ornekler degisim siirecinin dongiisel niteligini somutlagtirmaktadir. 9. ylizyilda
Ispanya’da hiikiim siiren Endiiliis Emevi Devleti déneminde Hristiyan topluluklarm Miisliimanlarin
giyim, yemek, temizlik ve giindelik yasam pratiklerini benimsedikleri goriilmektedir. Ancak devletin
coziilerek Tavaif-i Miiliikk donemine girmesiyle birlikte yon tersine donmiis, Miisliimanlar Hristiyan
yasam bigimlerine yaklagsmigtir. Mimari tercihlerden egitim anlayisina, kadin-erkek iliskilerinden
eglence kiiltiirline kadar uzanan degisimler, kiiltiirel referanslarin giicle birlikte el degistirdigini
ortaya koymaktadir. Yilbas1 kutlamalari, pazar giinliniin tatil kabul edilmesi ve icki tiiketiminin
yayginlagmasi gibi uygulamalar ise doniisiimiin sembolik gostergeleri olarak okunabilir (Erten, 2018,
ss. 305-306).

Benzer bir degisim dinamigi Osmanli Devleti ile Bati arasindaki iliskilerde de
gozlemlenmektedir. 18. yiizy1l 6ncesinde Bati toplumlar1 uzun siire Osmanli niifuzunun etkisi altinda
kalmistir. 15. yiizyilda Istanbul Ortodoks Kilisesi liderlerinden Gennadius Scholarius’un Osmanli
hakimiyetini Latin egemenligine tercih eden ifadesi, donemin siyasal algisin1 yansitan ¢arpici bir
ornektir (Sevim, 2015, s. 51). izleyen siiregte, 1450—1760 yillar1 arasinda Avrupa’da Tiirk merak1
artmig Osmanli kiyafetleriyle portre yaptirmak, Tiirk¢e 6grenmek ve Osmanli temali sanat eserleri
iretmek yaygimlagmistir (Erten, 2018, ss. 307-309). Miislimanlik ile Tirklik birlesmistir ve
Macarlar o donemde We are Turks Elhamdiilillah demektedir (Atalar, 2012, s. 96). “Obsessione
Turca” olarak adlandirilan yonelim, kiiltiirel etkilenmenin Bati toplumunda yarattigi izleri
gostermektedir. Ancak, ayni etkinin toplumsal diizeyde bir korku séylemini de tetiklemesi, dissal
degisimin her zaman direngle karsilagabilecegini ortaya koymaktadir (Sevim, 2015, s. 51). Bu
ornekler, kiiltiirel etkilesimin tek yonlii bir siire¢ olmadigini ve tarihsel olarak giic merkezlerinin
degismesine bagl sekilde karsilikli etki ve doniisiim dinamikleri i¢erdigini ortaya koymaktadir.

Osmanli’nin giiclii donemlerinde Arap toplumlarinda goriilen etkilenme de aym ¢ercevede
degerlendirilebilir. Bazi alimlerin Osmanli soyunu Hz. Osman’a dayandirma ¢abasi, siyasal giiclin
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kiiltiirel mesruiyet iiretme kapasitesine isaret etmektedir. Osmanli son donem edebi metinlerde de
eskiye atif yapilirken benzer bir egilim gézlemlenir. Ahmet Kabakli, Fransiz aydinlarinin Osmanli’ya
duydugu hayranlig1 vurgularken Alphonse de Lamartine ve Pierre Loti gibi isimleri 6rnek gosterir.
Uslup ve icerik, Osmanli’nin belirli dénemlerde kurdugu kiiltiirel niifuzu ortaya koyarken, iistiinliik
fikrinin tarihsel baglama bagh ve gecici oldugunu da dolayli bicimde gostermektedir (Biilbiil, 2014,
s. 185). Ne var ki gii¢ dengelerinin degismesiyle birlikte yonelimler de farklilagmistir. 18. yiizyildan
itibaren Osmanli’da baglayan Batililasma hareketi, 19. yiizyil ortalarinda diisiinsel diizlemde
belirginlesmistir. II. Selim ve II. Mahmud doénemlerinde kurumsallagan reformlar, 6zellikle egitim
alaninda yabanci uzmanlarin artisiyla ivme kazanmistir. Mehter yerine Bati tarzi miizigin
benimsenmesi, ¢atal-bigak kullanimi, fes ve pantolon gibi giyim degisiklikleri ya da icki tiiketiminin
yayginlagmasi ilk bakista sembolik ayrintilar gibi goriinse de aslinda zihinsel yonelim degisiminin
somut gostergeleridir (Erten, 2018, ss. 307-313).

Boyle bir doniigiim siireci, Osmanli aydinlari arasinda da ciddi tartismalara yol agmustir.
Bati’nin yalnizca teknik ustiinliigiiniin mii yoksa kiiltiirel biitiinliigiiniin mii alinmas1 gerektigi
sorusu, On Toplumun zihinsel hakimiyetinin olusturdugu baski altinda ele alimmmistir. Ortak egilim
Bati’y1 yiiceltmek olmakla birlikte, taklidin sinirlar1 konusunda belirsizlik siirmiistiir. Osmanli’nin
maglubiyetini Bati’nin rehberligiyle agsma diisiincesi, Gecikmis Toplumun geri kalmislik kaygisiyla
gelistirdigi tepkisel yaklagimi yansitmaktadir. O donemlerde Ahmet Cevdet Pasa’nin toplumu 1slah
amaciyla Avrupa’dan damizlik getirilmesini Onermesi, zihinsel bagimliligin ulastigt boyutu
gostermesi bakimindan dikkat c¢ekicidir. Boylece tarihsel siireg, kiiltlirel degisimin gii¢ iligkileriyle
i¢ ice ilerledigini ve yOniiniin sabit olmadigini acik bi¢cimde ortaya koymaktadir (Fazlioglu, 2024, s.
64).

Mevcut degisimden geri kalmama kaygisiyla Cumhuriyet’in kurucu kadrolari, Osmanli’nin
son donemlerinden devralinan modernlesme ve cagdaslasma tartigsmalari ¢ercevesinde, toplumsal ve
kurumsal yapinin birgok alaninda kapsamli reformlar gergeklestirmistir. Bu siirecte giindelik yasam
pratikleri (yeme-igme, giyim-kusam) ile sanat ve estetik anlayisindan, hukuk ve egitim sistemine,
Olcii ve tarti birimlerinden ekonomik ve siyasal yapilara kadar genis bir yelpazede doniisiimler
yasanmuistir. Latin alfabesinin kabuliiyle birlikte dil alaninda da 6nemli bir yapisal degisim meydana
gelmistir. Bu reformlar, donemin modernlesme/¢agdaslasma paradigmasi iginde, Bati ile kurulan
iligkiler baglaminda sekillenmis bir doniisiim siireci olarak degerlendirilmektedir. Akla gelen soru
sudur: Bir savasin galibi Ibn-i Haldun’un dedigi gibi maglup kiiltiirii zorla ya da yumusak gecis
stratejileri ile etkileyip kendine benzetiyorsa neden galip olan Tiirkiye olmasina ragmen Batiya
benzemistir? Her ne kadar ibn-i Haldun, bedeviler sehirlilere kars1 zafer kazaninca sehirli kiiltiire
Ozenirler ve o kiiltiirii igsellestirirler seklinde bir agiklama yaparak galibin de maglubu taklit etmesine
aciklik getirse de Cumhuriyet dncesi Osmanl1 Devleti bir bedevi kiiltiir degil yiiksek kiiltiirdiir. Ibn-
i Haldun’un galip-maglup iliskisine dair yaklagimi, kiiltiirel iistiinligiin siyasal ya da askeri zaferle
her zaman Ortiigmeyebilecegini ileri siirer. Ona gore galip gelen topluluk, cogu zaman maglup ettigi
tarafin daha geliskin gordiigi kiiltiirel unsurlarin1 benimseyebilir. Ancak Tiirkiye Cumhuriyeti’nin
kurulus silirecinde gdzlenen batililasma yonelimi, yalmzca galip-maglup diyalektigiyle
aciklanamayacak kadar karmasik bir tarihsel arka plana sahiptir. Osmanli Devleti’nin son
doneminden itibaren hiz kazanan doniisiim dinamikleri, Cumhuriyet kadrolarmin tercihlerini
belirleyen daha genis bir diinya sistemi baglaminda degerlendirilmelidir (Erten, 2018, ss. 311-312).
Arnold J. Toynbee, 1774’ten 1919’a uzanan uzun tarihsel donemi bir kirilma ve uyum siireci olarak
ele alir. Bu perspektif, “On Toplum-Gecikmis Toplum” ayrimiyla uyumlu bir agiklama sunar. Ona
gore modern diinya, kapitalist {iretim tarzi ve teknolojik gii¢ araclar etrafinda sekillenmis, yapiy1 en
etkin bi¢imde temsil eden Bati toplumlari, kiiresel 6lgekte norm belirleyici konuma yiikselmistir.
Boylece Bati, yalnizca askeri ya da siyasal listiinliigliyle degil, kiiltiirel, ekonomik ve bilimsel {iretim
kapasitesiyle de diger toplumlar iizerinde belirleyici bir referans noktasi haline gelmistir (Toynbee
& Kirkwood, 1999, s. 15). Gecikmis Toplumlar agisindan geri kalmiglik, artik zamansal ve yapisal
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bir mesafe olarak algilanmis, mesafenin kapatilmasi ise On Toplumun izledigi tarihsel giizergahin
takip edilmesiyle miimkiin goriilmiistir.

Dolayisiyla Ibn Haldun’un modeli ile On Toplum teorisi arasinda &nemli bir fark
bulunmaktadir. Haldun’un yaklasimi, ayni tarihsel diizlemde ve benzer gii¢ araglarina sahip iki aktor
arasindaki miicadeleye odaklamir (Kartal & Giingér, 2023, s. 10). Oysa On Toplum kurami, ayni
tarihsel donemde olmasina ragmen kiiresel Olgekte sistem kurucu ve norm {iretici bir merkezin
varligini varsayar. Bu merkez, yalnizca savas alaninda degil, ekonomi, teknoloji, egitim, sehircilik
ve kiiltiirel {iretim gibi alanlarda da belirleyicidir. Dolayisiyla mesele, iki esit gii¢ arasindaki
rekabetten ziyade, biri sistem kurucu digeri ise sisteme eklemlenmeye calisan toplumlar arasindaki
yapisal asimetriyi ifade eder. On Toplum, dncii toplum degildir. Ciinkii 6ncii ifadesi, icinde olumlu
bir anlam1 barindirmakta, rehber olma 6zelligine de vurgu yapmaktadir. On Toplumda olumsuz bir
gelisme yasaninca Gecikmis Toplumda bunun hissedilmesi kaginilmaz olmaktadir.

“Modern” kavraminin kdkeninde yer alan “simdi” vurgusu, modernlesmeyi zamana yetisme
cabasi olarak tanimlar (Kongar, 1979, s. 304). O halde modernlesme, dogrusal bir ilerlemeden ¢ok,
kiiresel sistemde olusmus esitsizligi giderme ve esitlenme girisimi olarak anlagilabilir. Osmanli’nin
son donemleri ile Cumhuriyet’in ilk yillarindaki reformist ivme, bu zamansal agig1 kapatma
yoniindeki tarihsel aceleciligin bir tezahiirii olarak degerlendirilebilir.

Gecikmis Toplum, On Toplumun referans alarak kendisine yonelttigi elestiriyi zamanla
radikallestirebilmekte, slire¢ kimi durumlarda tarihsel ve kiiltiirel mirasin toptan
degersizlestirilmesine kadar uzanmaktadir. Boylece negatif tarih yazimi ortaya ¢ikmakta s6z konusu
yaklagim, ¢cogu kez toplumun kendi entelektiiel iiretimi olarak algilansa da digsal bilgi sistemlerinin
etkisi yeterince sorgulanmamaktadir (C. Aydimn, 2004, s. 30). Osmanli’nin son déneminde ve
Cumhuriyet’in ilk yillarinda bazi tarihgilerin yeni siyasal yapiy1 onceki tarihsel siireklilikten kopuk
bigimde kurgulamalari, kolektif hafizanin yeniden ingasinda bu egilimin izlerini gostermektedir

Gecikmis Toplum agisindan toplumsal degisim, artik kiiresel olgekte kagimilmaz bir siireg
olarak kavranir. Esas mesele, degisimin yoniinii tayin etmekten ziyade On Toplum kaynakli
doniisiimlere siiratle uyum saglamaktir. Hizli adaptasyon, geri kalmishiga karsi etkili bir strateji
olarak gériiliir; ancak bu tutum, Gecikmis Toplumun On Toplumun bilgi sistemi iginde diisiinmesiyle
yakindan iligkilidir. Peter Burke’nin belirttigi iizere, belirli bir bilgi sistemi i¢inde yasamak, zamanla
o sistemi “sagduyu” haline getirir (Burke, 2001, ss. 1-3). “Onlar bu tartigsmalar1 bizden yiizy1l 6nce
yapt1” vb. gibi sdylemler hem On Toplumun tarihsel énceligini teslim eder hem de gelismenin tek
glizergahinin bu oldugu yoniinde yaniltict bir kanaat tiretir. Kiiltiirel dalga etkisi, boylece kurumsal
yapilar1 da kusatir (Irat, 2015, s. 47).

On Toplum, karsilastig1 zorluklar asmak igin gegmisine ag atar (metafor) ve o gegmisten
yakaladiklariyla yeniyi besler. Teori iiretir. Gecikmis Toplum kendi ge¢misi ile baglar1 koparilmas,
hafizas1 silinmis olarak On Toplumun ge¢misten ¢ikardiklariyla ya da On Toplumun gegmisini en
iyi gecmis zannetme yoluyla On Toplumun gegmisine ag atar. Cikardiklartyla neslini besler, agiklar,
acar, yorumlar. Lakin uzun bir zamanin sonunda nesli, On Toplum nesline déniisiir. Nesil benzerligi,
Gecikmis Toplumun olgusal ve kurumsal degismelerini, On Toplumdaki degisim istatistikleriyle
aciklamaya neden olur. Ornegin toplumlarin ve dinin geleceginin konu alindig1 bir konuda, Gecikmis
Toplumdaki entelektiieller, On Toplumdaki inang, ibadet, degerle ilgili veriler iizerinden kendi
toplumunu yorumlayabilir ya da On Toplumlardaki egitim sorunu buraya tasinir ve On Toplum
iizerinden Gecikmis Toplumdaki egitim inga edilebilir. Oysa “egitim kurumu” bir devletin ve
toplumun en stratejik kurumudur. Bir gii¢ miicadelesinde maglup olmus tarafin, egitim kurumunu
kendi durumunu kurtarmak igin yenilemesi, On Toplumun menzili disina gikmasina bagl olan ama
bir o kadar da zor olan bir siiregtir. Ciinkii bu sistem, Weber’i, Kapitalizmin Celik Kabugu diyerek
umutsuzluga diisiiren sistemdir (Weber, 1950, s. 181). Sistem, Kapitalizmin Celik Kabugundan 21.
ylizyilin Dijital Kabuguna doniigmiistiir (Kartal, 2025, s. 22). Sistemsel istiinliik ise, tekil
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devletlerden ziyade zihniyet ve iiretim bi¢imlerinde aranmalidir. Bu baglamda Doguda herhangi bir
devletin Batiy1 teknolojik olarak gectiginin ifade edilmesi, bir yanilgidan ibarettir. Ciinkii artik yeni
On Toplum, daha 6nceki On Toplumun sistem ve zihniyetini kullanarak bunu yapmustir. Daha 6nceki
On Toplum ne kadar ldiiriicii silahlar yapiyorsa yenisi de ondan daha éldiiriiciisiinii bulmustur. Daha
onceki ne kadar dogay1 tahrip ediyorsa yenisi de daha fazlasiyla piyasaya ¢ikmustir. Ciinkii esasinda
On olan sistemdir. Zihniyettir. Uretilmis gercekliktir. Osmanli her ne kadar egitim kurumlarmi
yenilik hareketleriyle Batili bir tarza doniistiirse de doniigiim, Batinin {irettigi, patenti onlara ait olan
bir gercekligin icindeki doniisiimdiir. Daha dogrusu Osmanli’nin egitim sisteminde, batililasmasidir.
Sonugta herhangi bir Gecikmis Toplumun On Toplumu maglup etmesi ve tarihten silmesi, esasinda
yeni On Toplumun eski On Toplumu maglup etmesi anlamina gelecektir. Burada énemli olan nokta
yeni ve Ozglin bir sekilde ortaya ¢ikmak isteyen toplumun, eski sistemin zihniyet ¢ergevesi disina
¢ikabilmesi ve toplumsal degisim siirecinin asimetrik ve manipiilatif dogasini fark etmesi noktasidir.

Gecikmis Toplumun kendi gegmisiyle kurdugu iliskinin zayiflamasi ve On Toplumun
epistemik cercevesine eklemlenmesi, yalnizca kurumsal doniisiimlerle sinirli kalmaz, ayn1 zamanda
bilginin {iretim ve temsil bigimlerini de kapsar. Edward Said batinin doguyu nesnesi gibi goriip kendi
uretilmis gergekligi iginde yeniden yorumlamasi ve kendi gergekligine entegre etme siirecine
“gercekligin siyasal tasavvuru” demektedir (Said, 2003, ss. 37-70). Toplumsal degisimin bu yoniinii
ifsa etmesi ve degisime kars1 farkindalik yaratmasi sebebiyle “profesor terdr” diye anilmasi sasirtict
olmamaktadir (Yildiz, 2014, s. 20). Tipki av Sykdilerini avcilarin yazmasi gibi Bat1 da Dogunun ve
Islam diinyasinin Sykiisiinii kendi kurgulamaktadir (Cevizoglu, 2019, s. 35).

O halde On Toplum ve Gecikmis Toplum teorileri, tam olarak bir galip ve maglup dikotomisi
degildir. On Toplum ve Gecikmis Toplum teorisi, galip ve maglup iliskisini, merkez ve gevre
devletler iliskisini de kapsayan daha genel bir teoriyi ifade etmek i¢in kullanilmistir.

Gecikmis Toplumlarda dogan bireyler, giindelik hayat pratiklerinden kurumsal yapilara
kadar genis bir yelpazede On Toplumun insa ettigi diinya iginde sosyallesmektedir. Yeme-igme
aliskanliklari, giyim tarzlari, miizik ve sanat anlayislari, mimari tercihler, tilketim kaliplari, egitim
modelleri ve teknolojik araglar biiyiik l¢iide On Toplumun iiretimidir. S6z konusu durum, siyasal
bagimsizlik ya da ulusal kimlikten bagimsiz olarak, kiiresel Olcekte yayginlagmis bir kiiltiirel-
ekonomik sistemin pargasi olmay1 beraberinde getirir. Dolayisiyla klasik galip-maglup dikotomisi,
devletler aras1 agik gili¢ miicadelelerinin sonuglarini agiklamakta islevsel olsa da herhangi bir
dogrudan askeri ¢atisma olmaksizin gergeklesen kiiltiirel ve yapisal asimilasyonu agiklamakta
yetersiz kalmaktadir. Bu noktada On Toplum-Gecikmis Toplum ayrimi, sistem ici eklemlenme ve
riza liretimi mekanizmalarini anlamak agisindan daha kapsayici bir ¢ergeve sunar. II. Diinya Savasi
sonrasinda Japonya ve Almanya 6rnekleri dikkat ¢ekicidir. Savasta agir yenilgiye ugramis olmalarina
ragmen, iki {ilkenin doniisiimii yalnizca zorunlu ve digsal bir dayatmanin sonucu olarak okunamaz.
Aksine, ABD’nin On Toplum konumundan vyiiriittiigii stratejik yonlendirme gergevesinde, iki
topluma kendi potansiyellerini gerceklestirdikleri hissi verilmis; ancak degisimin yonii ve sinirlar
sistem i¢inde belirlenmistir. Jeopolitik ve ekonomik konumlar itibariyla Japonya ve Almanya’ya
taninan alan, kontrollii bir giiglenme siirecini miimkiin kilmistir. Béylece ortaya ¢ikan yeni gii¢
goriiniimii, farkli bir uygarlik tasavvurunun degil, mevcut sistemin yeniden {iretiminin gostergesi
olmustur.

Gecikmis Toplumlarda Dogu-Bati ikilemi ¢ogu zaman bu sistemsel boyut dikkate alinmadan
ele alimmustir. 19. ve 20. yiizyilda tartisilan temel soru “Neden geri kalindi1?” ya da “Japonya ve
Almanya nasil basardi?” biciminde formiile edilmistir. Ancak geri kalmiglik, cogunlukla Bati’ya gore
tammlanmis, bdylece On Toplum, Gecikmis Toplumun tahayyiil diinyasinda normatif 6lgiit haline
gelmistir. Zihinsel cerceve, pek cok aydmin diisiinsel iiretimini de etkilemistir. Nitekim Ihsan
Turgut’un Dogu’nun adeta siliklestigine ve Japonya’nin istisnai bir 6rnek olarak belirdigine dair “ne
ise ki doguda Japonlar ¢ikti. Yoksa dogudan adam ¢ikmayacagi izlenimi uyanacakti. Sanki dogu
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dehasini yitirmisti. Biitlin dogu, batida idi” (Turgut, 1992, s. 27) seklindeki tespiti, bu alginin
entelektiiel diizeydeki yansimasini géstermektedir.

On Toplum-Gecikmis Toplum ayrmminin 6nemli katkilarindan biri, Gecikmis Toplum
acisindan potansiyel bir avantaj alam gostermesidir. On Toplumun deneyimledigi krizler ve
basarisizliklar, tekrar edilmemesi gereken tarihsel tecriibeler olarak degerlendirilebilir. Asiri
bireysellesmenin toplumsal dayanismay1 zayiflatmasi, tiiketim kiiltiiriiniin ihtiyag liretmesi, ekolojik
tahribatin derinlesmesi ve kitle imha silahlarinin yayginlagsmasi gibi olgular, modern sistemin igsel
krizleri olarak ortaya ¢ikmistir. Richard Sennett’in Orta Cag Paris’inde tas yapilarin ekonomik
gelismisligin Slciitli sayilmasina iligkin gézlemi, gliniimiizde gdkdelen merkezli biiylime anlayisiyla
benzerlik gostermektedir (Sennett, 2022, s. 168). Aym sekilde Heidegger’in teknolojinin
ruhsuzluguna dair elestirisi, yalnmizca On Toplumda degil, Gecikmis Toplumlarda da deneyimlenen
bir yabancilagsma bicimini ifade eder. Buna ragmen Gecikmis Toplumlar, sistemsel yonelimleri
sorgulamaksizin, geri kalmama kaygisiyla benzer hatalar tekrar edebilmektedir (Heidegger, 2019,
ss. 20-25).

On Toplumun degisim ve Dogu imaji manipiilasyonu yalmzca Gecikmis Toplumlara yonelik
degildir, kendi i¢ toplumunda da gecerlilik kazanir. Bu imaj, Dogu’yu tahakkiim altina almay1 ve
uygulanan politikalar1 mesrulastirmay1 amaglamaktadir. Josep Fontana, Bati’nin, kimlik olusturmak,
insa ettigi kimligini hem kendi kolektif bilincini yaratmak ve hem de kendi disindaki toplumlart
yonetebilmek adina “aynalar” yarattigindan bahsetmektedir. Barbarlik, Hristiyanlik, Feodal, Seytan,
Kirsal, Kibarlik, Vahsilik, Ilerleme, Ayaktakimi aynalar1 Batinin 6teki {izerinden kendini yeniden
iiretme aynalaridir (Fontana, 2003, ss. 1-137). Aynadaki Bati olmasina ragmen kendi disindaki olarak
goriilmesi, aynalarin gergegin carpitilmis aynalar1 olduklarini ortaya koymaktadir.

On Toplumun Dogu imgesini iiretme ve hem dis diinyaya hem de kendi toplumuna yoneltme
bicimi, kokleri antikiteye uzanan tarihsel bir zihniyet siirekliligi icinde degerlendirilmelidir.
Antik¢agdan Aydinlanma ’ya kadar uzanan literatiirde “6teki”, ¢ogu zaman bilimsel ve analitik
kategorilerle degil, ahlaksal ve seylestirici tasvirlerle ele alinmistir. Herodot ile baslayan anlati
geleneginde farkli toplumlar, merkezi 6znenin normlarina gére tanimlanmis, grotesk olan, egemen
kiiltiiriin sinirlarini tehdit eden ve bastirilmasi gereken unsur olarak kurgulanmistir (Ozbudun vd.,
2019, ss. 13-15).

Ben-merkezci yap1 dilde dahi goriiniirdiir: Ingilizcede “I” zamirinin daima biiyiik harfle
yazilmasi, sembolik diizeyde Oznenin oOnceligini ve merkeziligini pekistirirken; “you” o&teki
konumunu ima eder (Durali, 2019, s. 101). Aym zihniyet edebi diizlemde Robinson Crusoe’da
somutlasir, medeniyetsiz kabul edilen mekan, merkezden gelen 6zne tarafindan anlamlandirilir ve
donistiiriiliir (Fazlioglu, 2024, s. 9). Fontana’nin vurguladig: {izere, Avrupali olmayan toplumlarin
boyle bir kurguyu i¢sellestirmesi en kritik sonugtur (Fontana, 2003, s. 131).

Degisimin asimetrik yoniinii ortaya koyduktan sonra gecmis iki yiiz yillik bir siireci de
dikkate alarak On Toplum ve Gecikmis Toplum tablosunun daha kolay ortaya ¢ikarilabildigini ifade
etmek miimkiindiir. Ciinkii sosyal olaylar ve degisim siireci yagandiklari anda degil de daha ¢ok uzun
bir siirecin sonunda goriiniir olmakta ve analize imkan vermektedir. Tarihsel kavrayisa iligskin benzer
bir yaklasim Hegel’in iinlii metaforunda ifadesini bulmaktadir. Hegel “Minerva’nin Baykusu,
ucusuna ilkin alacakaranligin ¢okiisii ile baglar”, demektedir (Hegel, 2025, s. 26).
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Tablo 1. On Toplum Gecikmis Toplum

Kategori On Toplum Gecikmis Toplum
Degisimdeki Rol Degisimi baglatir, Degisime maruz kalir, uyum
yonlendirir. saglar.
Gii¢ ve Etki Bilgi, medya ve kiiltiirle Manipiilasyona agiktir,
doniistiiriir. kimligini kaybeder.

Kiiltiirel Yayihm

Kiiltiiriinii evrensellestirir.

Kiiltiirel erozyon yasar.

Gelismislik Algis Merkez ve norm kabul Cevre konumundadir,
edilir. yetisme kaygisi yasar.

Toplumsal Model Bireysellik ve tiiketimi Gegmisgini kiiciimser, modeli
tegvik eder. taklit eder.

Tarihsel Rol Hegemonik ve kurucu aktér  Takipgi ve etkilenendir.

Avantaj/Dezavantaj Avantaji: Sistemi kurmak.  Avantaji: Ders alma
Dezavantaji: Kendi krizini  potansiyeli. Dezavantaji:
iiretmek. Ozgiinliik kaybu.

Egitim ve Bilgi Bilgi iiretir, standart koyar. ~ Taklit¢idir; 6zgiin teori

Sistemi iretiminde zayiftir.

Nesil Farklar: Nesiller, degisimi Nesil farklilagmasi artar.

igsellestirir.

Ekonomi ve
Teknoloji

Kapitalist ve teknolojik
iistiinliik

Bagimli ve ithal yenilikei

Din ve Sekiilerlik

Sekiiler paradigmay1 yayar.

Dini degerler zayiflar.

Giic iliskisi

Dontistiiren 6zne

Asimile olan taraf

Dil ve Soylem

Kavram tiretir, dili
aracsallastirir.

Yabanci kavramlara bagimli

Tarih ve Hafiza

Tarihi lehine yazar.

Negatif tarih anlayisi ve
hafiza kaybi1

Kiiresel Sistem ve
Hegemonya

Hegemonik sistemin
kurucusudur.

Sisteme eklemlenir.

Ozgiinliik

Gecgmisten beslenen yenilik.

Taklit ve zayif sentez.

Risk ve Krizler

Krizleri {iretir, yonetir.

Krizleri gecikmeyle yasar.

Psikolojik Zemin Ozgiiven ve egemenlik Asagilik kompleksi ve
duygusu baskindir. duygusal korliik olusur.

Ontoloji Kendi ontolojisini Yabanci ontolojide
evrensellestirir. konumlanir.

Diyalektik Strateji =~ Tez—antitez-sentez Siirekli karsitlik halindedir;

stireglerini gliglenme araci
yapar.

kontroli dig giigtedir.

Degerler ve
Mesrulastirma

Bilimi merkeze alir, krizleri
mesrulastirir.

Bilim zayif, mesruiyet
sorunludur.

Kaynak: Tablo yazara aittir.

Peki Gecikmis Toplumun (Dogu ve islam toplumu) On Toplumun (Bati toplumu) asimetrik
ve manipilatif etkisinden ya da diinyasindan kurtulmasi miimkiin miidiir? Soruya bir film iizerinden
yanit verilmesi meselenin somutlastirilmasi agisindan 6nemlidir. Matrix adli filmin serilerinden
birinde, siirekli kavga eden Bay Anderson ve Bay Smith, artik kozlarini tam olarak paylasmak icin
son kez karst karsiya gelirler (Wachowski & Wachowski, 2003). Bay Smith, 6zelligi geregi

www.turkishstudies.net/religion



1698 Habib Celaleddin Kartal

bulunmus oldugu Matrix diinyasindaki herkesi kendine doniistiirmekte ve artik nerdeyse Matrix’in
tamamini elde etmek iizeredir. Tek doniistiiremedigi Neo lakapli Bay Anderson’dur. Yogun ve
birbirlerine galip gelemeyecek sekildeki kavgalarindan sonra Bay Smith Bay Anderson’a sdyle der:
“Neden Bay Anderson Neden? Kazanamayacagin diinyada neden miicadele ediyorsun! Bu diinya
benim, anla artik!” Ardindan Neo lakapli Bay Anderson miicadeleyi birakir ve “sen hakliydin” der.
Sagiran Bay Smith herkese yaptigi gibi Neo’nun da kalbine elini sokup onu da Bay Smith yapar.
Sonra birden tiim doniistiirdiikleri ile beraber Bay Smith yok olur. Ciinkii Bay Smith, 6tekisi ile var
olmaktaydi. Otekisi (Neo), ona (Smith’e), aslinda sen bensin, ben de senim mesajim vermistir. On
Toplum, filmdeki diyalogda oldugu gibi ya kiireyi tamamen kendine benzetmek suretiyle kendi
yikimini hazirlamaktadir ya da artik uzun bir siire 6nce basladigi toplumsal degisimin {irettigi bu
sonucu gérmek zorundadir. Oysa batinin, Bay Smith’in yolunda 1srar ettigi goriilmektedir. Ornegin
Fazlioglu, Joseph Conrad’in, Nostromo, A Tale of Seabord adl eserinde “kimin iyi yerli kimin kotii
yerli oldugunu biz batililar kararlastiririz, ¢linkii tiim yerliler bizimle varlik kazantyor” ciimlelerine
yer verirken (Fazlioglu, 2024, s. 11), bu tip sdylemlerin On Toplumun genine islemis oldugunu ve
doguya bakigindaki 1srar1 vurgulamustir.

Gecikmis Toplum agisindan ise Durali’nin yaklagimi, benzer bir sekilde doniisiimiin
kapsayiciligi nedeniyle edilgen bir konumlanigin devam ettigine isaret etmektedir: “Bati
medeniyetinin tek potansiyel rakibi Islam medeniyetidir. Lakin hali hazirda tek meri medeniyet Bati
medeniyeti ifadesi ve Islam medeniyetinin onun sablonuna uygun sekilde kendi klasiginden
esinlenerek yeniden kurulacagmi” sdylemesi (Durali, 2019, s. 26), On Toplumun iirettigi diinya
icinden meseleye baktigin1 da gostermektedir. Bu ayn1 zamanda On Toplumun Gecikmis toplumlar
igerisinde insa ettigi kabullenilmis gergeklik hissine de uygundur.

3. Diren¢ Hatlari: Kiiresel Giiney, Sangay, BRICS, Islam is Birligi Teskilat1 ve Tiirkiye

Normal Kiiresel Giiney, genellikle eski somiirge iilkeleri, gelismekte olan ekonomiler ve Bati
hegemonyasina kars1 alternatif soylemler gelistiren bolgeleri kapsayan bir kavramdir (Hogan &
Patrick, 2024). O halde Kiiresel Giiney, On ve Gecikmis Toplum ikilemine kars1 sadece bir
magduriyet anlatis1 olarak degil, direnis potansiyeli, ozerklik inga etme kapasitesi ve tarihsel
birikimlerinden beslenen alternatif degisim yollarim vurgulayan bir ¢er¢eve olarak da sunmaktadir.
Gecikmis Toplumlar, yani Dogu ve Islam toplumlari, uzun siire On Toplumun kiiltiirel, teknolojik
ve epistemolojik etkileri altinda sekillenmis olsalar da etkiler tek yonlii bir {stiinliik olarak
degerlendirilemez. On Toplum-Gecikmis Toplum kavramsallastirmasi, klasik galip-maglup
dikotomisini asarak, gii¢, kiiltlir ve bilgi liretiminin ¢ok katmanl etkilesimini anlamay1 miimkiin
kilar. Bu baglamda Kiiresel Giiney, sadece magduriyet alan1 degil, tarihsel birikimlerinden ve yerel
bilgi sistemlerinden beslenen alternatif degisim yollar1 gelistirebilen bir potansiyel alan olarak da ele
almmalidir.

Latin Amerika’da Bolivarci hareketler, Hindistan’da Swadeshi hareketi ve Afrika’daki pan-
Afrikanci yaklasimlar, On Toplumun kapitalist modernlesme ve evrenselcilik iddialarina kars1 kendi
sosyal, ekonomik ve kiiltiirel onceliklerini 6n plana ¢ikarmis 6rneklerdir. Bu hareketler, Gecikmis
Toplumlarin yalnizca taklitgi veya edilgen olmadigini, kendi tarihsel ve ekolojik onceliklerini
gbzeten 6zglin degisim paradigmalari insa edebilecegini gdstermektedir (MST, 2013).

Kiiresel Giiney’in kurumsal direnisi Sanghay Is Birligi Orgiitii (SI0), BRICS ve islam Is
Birligi Teskilat1 (IIT) gibi yapilarla da desteklenmektedir. Bu &rgiitler, On Toplumun ekonomik ve
politik hegemonik yapisina karsi ¢ok kutuplu ve baglama ozgii alternatif modeller Onererek,
Gecikmis Toplumlarin stratejik ve epistemolojik dzerklik alanim genisletmektedir. Ote yandan,
ekonomik bagimlilik ve Bati merkezli finansal mekanizmalar, bu potansiyelin 6niinde hala dnemli
engeller olusturur (Nilsen, 2016, ss. 269-287). Bir diger husus, Gecikmis Toplumlardaki doniisiim
hattinin, sadece digsal siyasi ve ekonomik baskilar tarafindan engellemesi degildir. Bilgi {iretim
rejimleri, teknolojik kapasite, kurumsal yapilanma ve kiiltiirel mesruiyet {iretimi gibi ¢ok katmanh
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yapisal giic iligkileri tarafindan sekillenen daha genis bir doniisiim dinamiginin de bu kapsamda
degerlendirilmesi gerekmektedir.

Kiiresel Giiney tartismalari icerisinde 6zelde Tiirkiye ise, hem Bati merkezli sistemle tarihsel
ve kurumsal baglarin siirdiiren hem de Islam diinyas1 ve Tiirk diinyasiyla gelistirdigi ¢ok yonlii
iligkiler araciligiyla alternatif etkilesim alanlar1 olusturan ara bir konumda degerlendirilebilir.
Savunma sanayii alaninda son yillarda kaydedilen teknolojik ilerlemeler ve 6zellikle bu teknolojide
kullanilan 6zgiin isimlendirmeler, Tiirkiye’nin sadece tiikketen ve edilgen degil, {ireten bir aktor
olarak da kiiresel sistem icindeki yerini yeniden tanimlamasina imkan tanimistir. Islam Is Birligi
Teskilati icindeki diplomatik etkinlik ve Orta Asya Tiirk devletleriyle gelistirilen stratejik iliskiler,
Tiirkiye’nin Kiiresel Giiney ile daha genis Avrasya jeopolitigi arasinda baglanti kuran ¢ok katmanli
bir rol tistlenmesini saglamaktadir. Ancak bu konumlanis, alternatif bir merkez iiretimi olmanin
yaninda On Toplumun zihinsel ve kurumsal kodlarinin belirli dlciilerde icsellestirilerek yeniden
iiretildigi gerilimli bir siire¢ olarak da okunmalidir. Cok katmanli yapi icerisinde Tiirkiye, On
Toplumun zihinsel ve kurumsal kabugunu iyi okuma ve buna alternatif olarak 6zgiin bir sistem insa
etme potansiyeli sergileyen bir aktor olarak 6ne ¢ikmaktadir.

Sonug¢

Calisma, toplumsal degisim siireclerinin goriindiigii kadar dogal, cizgisel ve kacinilmaz
olmadig1, aksine tarihsel baglamda firetilmis gii¢ iliskileri, zaman farklar1 ve kiiltiire] hegemonya
mekanizmalari {izerinden bi¢imlendirilen, ¢ok katmanli ve yonlendirilmis bir olgu oldugunu ortaya
koymaktadir. Gelistirilen “On Toplum” ve “Gecikmis Toplum” kavramlar1 cercevesinde yapilan
analizler, toplumsal degisimin yalnizca i¢ dinamiklerle degil, daha ¢ok digsal miidahalelerle, zihinsel
yonlendirmelerle ve algi ingalariyla sekillendigini gostermektedir. Ozellikle Bat1 toplumlarinin
tarihsel siiregte gelistirdigi ekonomik, teknolojik ve kiiltlirel araglarla bir “kiiresel sistem” kurduklari
ve sistem araciligiyla Dogu toplumlarmi -6zellikle Islam diinyasini ve Tiirkiye gibi 6rnekleri- kendi
tarihsel giizergahlarina benzer rotalara siiriikledikleri tespit edilmistir. Siire¢ i¢inde, degisimin bir
“ilerleme” olarak degil, zaman farki iizerinden inga edilen bir “edilgenlik™ haliyle i¢sellestirildigi
gbzlemlenmistir.

Boylece calisma, hakimiyet ve tabiiyet iligkilerine dayali paradigmay:1 genisleterek,
giiniimiiz kiiresel diizlemindeki zihinsel ve kiiltiirel tahakkiim bigimlerine uyarlamis, bdylece
degisimin yalnizca maddi kosullarla agiklanamayacagini; aksine riza iiretimi, normatif yonlendirme
ve optik yanilsamalarla sekillendigini ortaya koymustur. Modernlesme kuramlarinin Bati’y1 merkez
kabul edip diger toplumlari gevreye yerlestiren hiyerarsik yapisi, bahse konu asimetrik siirecin bir
baska boyutunu olusturmaktadir. Gecikmis Toplumlar, teknolojik ya da ekonomik araglarin yaninda,
Bati’'nin degerler sistemini, kimlik anlayisint ve yasam bicimini de taklit etmek durumunda
birakilmakta, bu da onlarin 6zgiin gelisim imkanlarini goriinmez kilmaktadir.

Caligmanin en 6nemli kuramsal katkilarindan biri, modernlesme, evrimcilik ve diyalektik
gibi klasik toplumsal degisim kuramlarinin otesine gecerek, degisimi bir miicadele alani, bir
hegemonya sahas1 ve bir anlam ingasi siireci olarak ele almasidir. Bu yaklasim, Dogu toplumlarinin
Oznelesmesini engelleyen epistemolojik engelleri goriiniir kilmakta; “degisim” kavraminin
kendisinin bile nasil aragsallagtirildiginmi gostermektedir. Degisimi degerli, gerekli ve kacinilmaz
olarak konumlandirmak, onun sorgulanabilirligini azaltmakta ve bdylece toplumsal teslimiyeti
derinlestiren bir anlatiya doniismektedir. Dolayisiyla, degisimin yalnizca neye doniistiigiimiizle
degil, kim tarafindan ne adina ve ne tiir araglarla donistiiriildigiimiizle iligkili oldugu anlagilmalidir.

Makale, ayn1 zamanda toplumsal degisimin algisal, ideolojik ve kiiltlirel yonlerine dikkat
cekerek, degisim siireclerinin goriinmeyen boyutlarin1 da tartismaya agmaktadir. Nesiller arasi
adaptasyon mekanizmalari, yeni kusaklarin Bati merkezli degerleri i¢sellestirmesiyle sonuglanmakta
ve bu durum, degisimin sorgusuz kabullenilmesine neden olmaktadir. Nitekim On Toplumlarin
krizleri -6rnegin ekolojik yikim, bireysellesme temelli yabancilagsma ya da anlam arayis1 krizleri-
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Gecikmis Toplumlar tarafindan da yeniden yasanma riski tagimaktadir. Oysa bu krizlerin yeniden
iiretilmesini engellemenin, ancak toplumsal degisime dair farkindaligin artirilmasi ve siirecin
yonlendirici giiglerinin agik bigimde teshir edilmesiyle miimkiin olabildigi goriilmektedir.

Calisma, oryantalizm ve post-kolonyalizm literatiiriine 6nemli katkilar sunmakta; dil, kiiltiir
ve imge tzerinden silrdiiriilen tahakkiim bigimlerinin nasil toplumsal degisim siire¢lerini
yonlendirdigini gostermektedir. Ayrica, Wallerstein’in diinya sistemi teorisi gibi kiiresel esitsizlikleri
aciklamaya calisan kuramlar, calismada elestirel bicimde yeniden ele alinmis degisim siireglerinin
yalnizca ekonomik yapilar iizerinden degil, zihinsel ve sembolik diizenekler yoluyla da isledigi
vurgulanmistir. Bu yoniiyle c¢aligma, kiiresel sosyoloji literatiirinde Dogu perspektiflerini
giiclendiren ve Bat1 merkezli epistemolojilere alternatif bir diisiinsel zemin olusturan bir cerceve
sunmaktadir.

Pratik diizeyde ise analiz, politika yapicilar icin siirdiiriilebilir, 6zglin ve yerli kalkinma
modelleri olusturmanin 6niinii agabilecek bir farkindalik tiretmektedir. Gecikmis Toplumlarin, kendi
tarihsel, kiiltiirel ve cografi baglamlarina uygun yollarla degisimi deneyimlemeleri digsal
yonlendirmelere kars1 direncli, elestirel ve baglamsal ¢oziimler liretmeleri bu farkindalikla miimkiin
olabilir.

Sonug olarak, ¢calisma, toplumsal degisim siireclerini salt teknik ilerleme, dogal evrim ya da
tarihsel zorunluluk olarak degil zamanin, alginin ve giiciin kontroliinii elinde bulunduran aktorlerin
yonlendirdigi bir miicadele alan1 olarak kavramay1 6nermektedir. Boyle bir degisim siireci, ylizeyde
ilerleme ya da gelisme izlenimi yaratsa da derin yapida toplumsal 6znenin edilgenlesmesine, yerel
dinamiklerin siliklesmesine ve aslinda bir tiir gizli teslimiyetin mesrulagtirilmasimna zemin
hazirlamaktadir. Bu nedenle, degisimin yonii, kapsami ve temposu iizerine diisiinmek kadar, “kimin
tanimina gore, ne adina degisiyoruz?” sorusunu sormak da hem akademik hem toplumsal diizeyde
vazgecilmez bir sorumluluk olarak karsimizda durmaktadir. Ciinkii toplumsal degisim, ancak
elestirel diislincenin, tarihsel bilincin ve kiiltiirel 6zerkligin etkin bigimde kullanilmasiyla
anlamlandirilmakta bu sayede 0Ozgin ve sirdirilebilir toplumsal donilisiim yollar
kesfedilebilmektedir.
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ETIK BEYANLAR
Arastirma ve Yayin Etigi
Bu makalenin 6zgiin bir ¢alisma oldugunu ve bilimsel arastirma ve yayin etigi ilkelerine
uygun olarak hazirlandigini beyan ederim. Makale daha oOnce herhangi bir yerde
yayimlanmamis olup bagka bir dergide degerlendirme siirecinde degildir.
Caligmada kullanilan tiim kaynaklar akademik kurallara uygun bigimde atiflanmistir.
Caligmanin intihal, veri uydurma, veri tahrifi veya manipiilasyon icermedigini; arastirma
bulgularinin bilimsel diiriistliik ilkelerine uygun sekilde sunuldugunu beyan ederim.
Yazar Katkisi
Caligmanin tasarlanmasi, yiiriitiilmesi, analizi ve makalenin raporlama agamasini tek basina
yiirlitmiistiir. Makalenin son hélini okuyup onayladim ve yayimlanmasini kabul ettim.
Cikar Catismasi
Bu makalenin yayimmlanmasina iligkin herhangi bir ¢ikar ¢atigmasi bulunmadigini beyan
ederim.
Finansal Destek
Bu arasgtirma herhangi bir kamu kurumu, ticari kurulus veya kar amaci giitmeyen kurulus
tarafindan finansal olarak desteklenmemistir.
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Yapay Zeka Kullanim Beyam
Makalenin hazirlanmas: siirecinde yapay zeka araglarindan yalmizca dil diizenleme, ceviri
destegi ve anlatim iyilestirmesi amaciyla sinirlt 6l¢iide yararlanilmistir. Yapay zeka araglari
tarafindan yapilan ceviri ve dil diizenlemeleri tarafimdan dikkatle kontrol edilmistir. Yapay
zeka araglart calismanin bilimsel igeriginin, aragtirma tasariminin, analizlerinin veya
akademik sonuglarinin olusturulmasinda kullanilmamigtir. Makalenin igerigine iliskin tim
akademik sorumluluk bana aittir.

Telif Haklar1 ve izinler
Telif hakki gerektiren materyaller kullanilmigsa gerekli izinlerin alindigimi ve ¢aligmanin
herhangi bir fikri miilkiyet hakkini ihlal etmedigini beyan ederim.

Yazar Onayi
Makalenin son hélini okudum, onayladim ve yayimlanmasini kabul ettigimi beyan ederim.
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