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Abstract: This article is about practical theology, which presents itself as an alternative and new theological
endeavor by critically addressing the inadequacy of religious, traditional, and theoretical theologies in
addressing the theological problems of the multicultural and pluralistic contemporary world. Practical
theology's starting point is the crisis situations in traditional, classical theologies and their inadequacy in
solving the theological problems of our time. According to practical theology, theology should not be a static,
fixed, universal, or theoretically predominant endeavor. Theology should be a discipline focused on practical
life, addressing the needs of contemporary society, comprised of individuals with diverse beliefs and
inclinations. The way to address the dysfunctions in theology is to give due importance to the practical aspect
of theology, which establishes correct relationships with real life, alongside theory. This is especially essential
for the pluralistic and multicultural society of contemporary times. The first way to achieve such a
transformation in theology is through dialogue and healthy communication with contemporary society.
Practical theology strives to achieve this dialogue and communication by listening to others and learning to
hear different voices. The next step is for theology to critically and reflexively examine itself. This self-
reflection is crucial for theology in revealing new constructive processes of self-realization in contemporary
societies. In this process, theology should also utilize data and methodologies from non-theological disciplines.
For example, data from other disciplines employing statistical methods, as well as from the humanities such as
sociology and psychology, are also important for theology. Furthermore, practical theology aims to follow an
interdisciplinary path, freeing theology from the grip of theory and transforming it into a practical endeavor
encompassing pastoral work, correctional facilities, educational institutions, prisons, hospitals, law
enforcement agencies such as the military, and other areas of public concern. In this respect, the fundamental
questions posed by practical theology are: What should be the function and role of theology in today's world?
What contribution can theology make to the public sphere? What does it mean to be a theologian today? This
article not only seeks answers to these and similar questions but also aims to introduce practical theology to
our society.
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Oz: Bu makale; dini; geleneksel, teorik teolojilerin ¢ok kiiltiirlii ve ¢ogulcu ¢agdas diinyanin teolojik
sorunlarini ele almadaki yetersizliklerini elestirel anlamda ele alarak kendisini alternatif ve yeni bir teolojik
gayret olarak sunan pratik teoloji hakkindadir. Pratik teolojinin baglangic noktasi geleneksel, klasik
teolojilerdeki kriz durumlar1 ve yasanilan cagin teolojik sorunlarini ¢ézmedeki yetersizlikleridir. Pratik
teolojiye gore teoloji statik, sabit, evrensel, teorik yani1 agir basan bir gayret olmamalidir. Teoloji farkl: tip
inanclara ve egilimlere sahip bireylerden olusan ¢agdas toplumun insanina hitap eden daha ¢ok pratik yasama
doniik bir disiplin olmalidir. Teolojideki islev bozukluklarinin giderilmesinin yolu teolojide teorinin yaninda
yasamla dogru iligkilerin kuruldugu pratik yone hakettigi degeri vermekten gecer. Heleki ¢agdas zamanlarin
¢ogulcu ve ¢ok kiiltiirlii toplumu agisindan bu, sarttir. Teolojideki bdyle bir doniisiimii gergeklestirmenin ilk
yolu ¢agdag toplumla bir diyalog, saglikli bir iletisimdir. Pratik teoloji bu diyalog ve iletisimi 6tekini dinleme
ya da farkli sesleri duymay1 6grenerek gergeklestirmeye galisir. Daha sonraki adim ise teolojinin bizzat
kendisini elestirel bir tarzda refleksif olarak ele almasidir. Teolojinin kendi tizerine bu diisiiniimii, kendisini,
cagdas toplumlarda yeniden gergeklestirmenin yeni insa siireclerini ortaya ¢ikarmasi agisindan 6nemlidir. Bu
stirecte teoloji, teoloji dist disiplinlerden, onlarin veri ve metodolojilerinden de yararlanmalidir. Mesela
sosyoloji, psikoloji gibi beseri bilimlerden yararlandig1 gibi istatistiksel yontemi kullanan diger disiplinlerin
verileri de teoloji acisindan 6nemlidir. Dahasi pratik teoloji bu anlamda disiplinleraras: bir yol izleyerek
teolojiyi teorinin pengesinden kurtarip onu pastoral ¢aligmalart, 1slah evlerini, egitim kurumlarini, ceza evlerini,
hastaneleri, askeriye gibi kolluk gii¢lerini kapsayan ve kamuyu ilgilendiren alanlara da tasiyan pratik bir gayret
haline getirme amacindadir. Bu agidan pratik teolojinin sordugu temel sorular sunlardir: Gliniimiiz diinyasinda
teolojinin iglev ve gorevi ne olmalidir? Teoloji kamusal alana ne gibi bir katki sunabilir? Gliniimiizde teolog
olmanin anlami nedir? Bu makale bu ve benzeri sorulara cevap aramanin yaninda pratik teolojiyi toplumumuza
tanitma amacini da tasimaktadir.

Anahtar Kelimeler: Din Felsefesi, Sosyal Bilimler, Teoloji, Pratik Teoloji, Sekiilarizm.
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Structed Abstract:

Today, theological thought faces a serious crisis, both at the theoretical level, within the academy and
within institutional structures. This crisis is deepened not only by the inadequacy of traditional dogmatic
frameworks but also by their inability to meet the needs of pluralistic, secular, and democratic societies. The
contemporary functionality of theology necessitates the recognition that it is a cultural, social, and contextual
field, rather than a fixed, absolute, and static discipline. At this point, discussions regarding the future of
theology are closely linked to Nietzsche's notion of the "death of God." This notion signals the dissolution of
classical theology while simultaneously paving the way for the discovery of new theological paths and
hermeneutic approaches.

Nietzschean thought presented the death of God as a concept open to diverse interpretations. Some
viewed it as the collapse of authority and traditional beliefs, while others advocated orthodoxy to stem disbelief.
A more moderate approach viewed this situation as the discovery of new forms of belief. This difference
demonstrates that theology cannot be reduced to a merely philosophical or atheistic position; on the contrary,
it has created a new marginal space between belief and disbelief. Thus, theology has transcended its traditional
boundaries and entered a process of questioning, both internally and externally.

The pluralistic nature of contemporary societies precludes a single, uniform understanding of
theology. In modern secular societies, faith should neither be a source of privilege nor a source of disadvantage
for individuals. In this context, theology must be reconstructed on a foundation compatible with the principles
of the rule of law, human rights, and social equality. This raises the question of what type of theology
appropriate for the public/social sphere should be. Theology must embrace a structure that can engage in
dialogue not only with believers but also with diverse faith communities and secular segments. This approach
requires the reinterpretation and application of sacred texts and religious traditions in the contemporary social
context.

This transformation of theology is particularly concrete in the context of practical theology. Practical
theology characterizes religious belief as a performative phronesis (practical wisdom) that is enacted in practice
rather than merely affirming propositions written in texts. In this context, there is a focus on right action
(orthopraxy) rather than correct belief (orthodoxy). The normative task of practical theology is a critical
reflection on praxis and an effort to align human practice with faith.

Historically, this discipline emerged in the 19th century when Catholic theologians removed pastoral
theology from the center of the church and placed it in a practical context. Today, it develops in close interaction
with the social sciences. Practical theology examines religious life not only within a doctrinal framework but
also at the center of human experiences, social relations, and cultural contexts. Drawing on disciplines such as
sociology, psychology, and anthropology, it develops a more holistic approach. In this respect, theology
becomes a critical and transformative discipline that responds to the needs of society, rather than a purely
speculative field.

The fundamental goal of practical theology is to make religious belief functional in the practice of
individuals and societies. To this end, the methodology of theological research is interdisciplinary. Practical
theology develops theological categories based on experience and then reconciles them with theoretical
explanations. Thus, theology functions as a kind of social science, evolving with sensitivity to social
transformations. However, the crucial point here is that theological essence should not be completely emptied,
and the spiritual realm should not be surrendered to reductionist approaches. Practical theology should
contribute to both religious and secular spheres through a critical yet constructive dialogue.

One of the greatest problems of traditional theologies is their incompatibility with the pluralistic
nature of contemporary societies due to their dogmatic and static structures. This has rendered theology an
abstract field, losing touch with culture and life. In contrast, practical theology adopts a critical and flexible
approach that seeks answers to social problems and takes into account the cultural context. It views faith
traditions not as absolute truths, but as richness capable of generating answers to human problems. Thus, it
assumes a more functional role at both the individual and societal levels. The centrality of interdisciplinarity
lies at the core of practical theology's methodology. With the help of non-theological disciplines, the
surrounding culture is carefully analyzed, and the resulting insights are linked to theological norms. This makes
theology meaningful to ordinary people. Utilizing data from fields such as social sciences, psychology,
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educational theory, and anthropology is essential to theology's mission and the validity of its discussions with
other disciplines. Theology must fill the gaps left by the social sciences, particularly by providing possibilities
for ultimate cause, purpose, and purpose.

Keywords: Philosophy of Religion, Social Sciences, Theology, Practical Theology, Secularism.
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Résumé Structuré:

Aujourd’hui, la pensée théologique est confrontée a une grave crise, tant sur le plan théorique, au sein
du monde universitaire, qu’au sein des structures institutionnelles. Cette crise est aggravée non seulement par
I’insuffisance des cadres dogmatiques traditionnels, mais aussi par leur incapacité a répondre aux besoins de
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sociétés pluralistes, laiques et démocratiques. La fonctionnalité contemporaine de la théologie exige de
reconnaitre qu’il s’agit d’un domaine culturel, social et contextuel, plutot que d’une discipline figée, absolue
et statique. A ce stade, les débats sur I’avenir de la théologie sont étroitement liés a la notion nietzschéenne de
la « mort de Dieu ». Cette notion marque la dissolution de la théologie classique tout en ouvrant la voie a la
découverte de nouvelles voies théologiques et de nouvelles approches herméneutiques.

La pensée nietzschéenne a présenté la mort de Dieu comme un concept ouvert a diverses
interprétations. Certains y ont vu I’effondrement de I’autorité et des croyances traditionnelles, tandis que
d’autres ont proné ’orthodoxie pour endiguer 1’incroyance. Une approche plus modérée considérait cette
situation comme la découverte de nouvelles formes de croyance. Cette divergence démontre que la théologie
ne peut étre réduite a une position purement philosophique ou athée ; au contraire, elle a créé un nouvel espace
marginal entre croyance et incroyance. Ainsi, la théologie a transcendé ses fronticres traditionnelles et est
entrée dans un processus de remise en question, tant interne qu’externe.

La nature pluraliste des sociétés contemporaines exclut une compréhension unique et uniforme de la
théologie. Dans les sociétés laiques modernes, la foi ne devrait étre ni une source de privilége ni une source de
désavantage pour les individus. Dans ce contexte, la théologie doit étre reconstruite sur des fondements
compatibles avec les principes de I’Etat de droit, des droits de I’homme et de 1’égalité sociale. Cela souléve la
question de savoir quel type de théologie est approprié pour la sphére publique et sociale. La théologie doit
adopter une structure capable d’engager le dialogue non seulement avec les croyants, mais aussi avec diverses
communautés religieuses et les segments laiques de la société. Cette approche nécessite la réinterprétation et
I’application des textes sacrés et des traditions religicuses dans le contexte social contemporain.

Cette transformation de la théologie se concrétise particulierement dans le cadre de la théologie
pratique. La théologie pratique caractérise la croyance religieuse comme une phronésis (sagesse pratique)
performative qui s’incarne dans la pratique plutdt que de se limiter a I’affirmation de propositions écrites dans
des textes. Dans ce contexte, I’accent est mis sur I’action juste (orthopraxie) plutot que sur la croyance correcte
(orthodoxie). La mission normative de la théologie pratique consiste en une réflexion critique sur la praxis et
en un effort pour aligner la pratique humaine sur la foi.

Historiquement, cette discipline a vu le jour au XIXe siécle, lorsque des théologiens catholiques ont
retiré la théologie pastorale du centre de I’Eglise pour la replacer dans un contexte pratique. Aujourd’hui, elle
se développe en étroite interaction avec les sciences sociales. La théologie pratique examine la vie religieuse
non seulement dans un cadre doctrinal, mais aussi au ceeur des expériences humaines, des relations sociales et
des contextes culturels. S’appuyant sur des disciplines telles que la sociologie, la psychologie et
I’anthropologie, elle développe une approche plus holistique. A cet égard, la théologie devient une discipline
critique et transformatrice qui répond aux besoins de la société, plutét qu’un domaine purement spéculatif.

L’objectif fondamental de la théologie pratique est de rendre la croyance religicuse fonctionnelle dans
la pratique des individus et des sociétés. A cette fin, la méthodologie de la recherche théologique est
interdisciplinaire. La théologie pratique élabore des catégories théologiques fondées sur 1’expérience, puis les
concilie avec des explications théoriques. Ainsi, la théologie fonctionne comme une sorte de science sociale,
évoluant en tenant compte des transformations sociales. Cependant, le point crucial ici est que 1’essence
théologique ne doit pas étre complétement vidée de son sens, et que le domaine spirituel ne doit pas étre livré
a des approches réductionnistes. La théologie pratique doit contribuer tant a la sphére religieuse qu’a la sphére
laique par le biais d’un dialogue critique mais constructif.

L’un des principaux problémes des théologies traditionnelles réside dans leur incompatibilité avec la
nature pluraliste des sociétés contemporaines, en raison de leurs structures dogmatiques et statiques. Cela a
transformé la théologie en un domaine abstrait, coupé de la culture et de la vie. A I’inverse, la théologie pratique
adopte une approche critique et flexible qui cherche des réponses aux problémes sociaux et tient compte du
contexte culturel. Elle considére les traditions de foi non pas comme des vérités absolues, mais comme une
richesse capable de générer des réponses aux problémes humains. Elle assume ainsi un réle plus fonctionnel,
tant au niveau individuel que sociétal. L’interdisciplinarité occupe une place centrale dans la méthodologie de
la théologie pratique. Avec I’aide de disciplines non théologiques, la culture environnante est soigneusement
analysée, et les perspectives qui en découlent sont reliées aux normes théologiques. Cela rend la théologie
significative pour les gens ordinaires. L utilisation de données issues de domaines tels que les sciences sociales,
la psychologie, la théorie de I’éducation et I’anthropologie est essentielle a la mission de la théologie et a la
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validité de ses échanges avec d’autres disciplines. La théologie doit combler les lacunes laissées par les sciences
sociales, notamment en proposant des perspectives sur la cause ultime, le sens et la finalité.

Mots-clés : philosophie de la religion, sciences sociales, théologie, théologie pratique, laicité.

Resumen Estructurado:

Hoy en dia, el pensamiento teologico se enfrenta a una grave crisis, tanto a nivel teérico, en el ambito
académico, como en el seno de las estructuras institucionales. Esta crisis se ve agravada no solo por la
insuficiencia de los marcos dogmaticos tradicionales, sino también por su incapacidad para satisfacer las
necesidades de las sociedades pluralistas, laicas y democraticas. La funcionalidad contemporanea de la teologia
exige reconocer que se trata de un campo cultural, social y contextual, mas que de una disciplina fija, absoluta
y estatica. En este punto, los debates sobre el futuro de la teologia estan estrechamente vinculados a la nocion
nietzscheana de la «muerte de Dios». Esta nocion sefiala la disolucion de la teologia clasica, al tiempo que
allana el camino para el descubrimiento de nuevas vias teoldgicas y enfoques hermenéuticos.

El pensamiento nietzscheano presenté la muerte de Dios como un concepto abierto a diversas
interpretaciones. Algunos lo consideraron como el colapso de la autoridad y las creencias tradicionales,
mientras que otros defendieron la ortodoxia para frenar la incredulidad. Un enfoque mas moderado consideraba
esta situacion como el descubrimiento de nuevas formas de creencia. Esta diferencia demuestra que la teologia
no puede reducirse a una posicion meramente filosofica o atea; por el contrario, ha creado un nuevo espacio
marginal entre la creencia y la incredulidad. Asi, la teologia ha trascendido sus limites tradicionales y ha
entrado en un proceso de cuestionamiento, tanto interno como externo.

La naturaleza pluralista de las sociedades contemporaneas impide una comprension Gnica y uniforme
de la teologia. En las sociedades seculares modernas, la fe no deberia ser ni una fuente de privilegio ni una
fuente de desventaja para las personas. En este contexto, la teologia debe reconstruirse sobre unos cimientos
compatibles con los principios del Estado de derecho, los derechos humanos y la igualdad social. Esto plantea
la cuestion de qué tipo de teologia deberia ser adecuada para la esfera publica o social. La teologia debe adoptar
una estructura que permita entablar un didlogo no solo con los creyentes, sino también con diversas
comunidades religiosas y sectores laicos. Este enfoque requiere la reinterpretacion y la aplicacion de los textos
sagrados y las tradiciones religiosas en el contexto social contemporaneo.

Esta transformacion de la teologia se materializa de forma especialmente concreta en el ambito de la
teologia practica. La teologia practica caracteriza la creencia religiosa como una phronesis (sabiduria practica)
performativa que se pone en practica, en lugar de limitarse a afirmar proposiciones escritas en los textos. En
este contexto, se hace hincapié en la accion correcta (ortopraxia) mas que en la creencia correcta (ortodoxia).
La tarea normativa de la teologia practica consiste en una reflexion critica sobre la praxis y en un esfuerzo por
armonizar la practica humana con la fe.

Historicamente, esta disciplina surgié en el siglo XIX, cuando los tedlogos catdlicos sacaron la
teologia pastoral del centro de la Iglesia y la situaron en un contexto practico. Hoy en dia, se desarrolla en
estrecha interaccion con las ciencias sociales. La teologia practica examina la vida religiosa no solo dentro de
un marco doctrinal, sino también en el centro de las experiencias humanas, las relaciones sociales y los
contextos culturales. Basandose en disciplinas como la sociologia, la psicologia y la antropologia, desarrolla
un enfoque maés holistico. En este sentido, la teologia se convierte en una disciplina critica y transformadora
que responde a las necesidades de la sociedad, en lugar de ser un campo puramente especulativo.

El objetivo fundamental de la teologia practica es hacer que la creencia religiosa sea funcional en la
practica de los individuos y las sociedades. Con este fin, la metodologia de la investigacion teoldgica es
interdisciplinaria. La teologia practica desarrolla categorias teologicas basadas en la experiencia y, a
continuacion, las concilia con explicaciones teoricas. Asi, la teologia funciona como una especie de ciencia
social, evolucionando con sensibilidad ante las transformaciones sociales. Sin embargo, el punto crucial aqui
es que la esencia teologica no debe vaciarse por completo, y el ambito espiritual no debe cederse a enfoques
reduccionistas. La teologia practica debe contribuir tanto a la esfera religiosa como a la secular a través de un
dialogo critico pero constructivo.
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Uno de los mayores problemas de las teologias tradicionales es su incompatibilidad con la naturaleza
pluralista de las sociedades contemporaneas, debido a sus estructuras dogmaticas y estaticas. Esto ha
convertido a la teologia en un campo abstracto, que ha perdido el contacto con la cultura y la vida. Por el
contrario, la teologia practica adopta un enfoque critico y flexible que busca respuestas a los problemas sociales
y tiene en cuenta el contexto cultural. Considera las tradiciones de fe no como verdades absolutas, sino como
una riqueza capaz de generar respuestas a los problemas humanos. De este modo, asume un papel mas funcional
tanto a nivel individual como social. La centralidad de la interdisciplinariedad constituye el nucleo de la
metodologia de la teologia practica. Con la ayuda de disciplinas no teoldgicas, se analiza minuciosamente la
cultura circundante y las perspectivas resultantes se vinculan a las normas teologicas. Esto hace que la teologia
resulte significativa para la gente corriente. El uso de datos procedentes de campos como las ciencias sociales,
la psicologia, la teoria de la educacion y la antropologia es esencial para la mision de la teologia y para la
validez de sus debates con otras disciplinas. La teologia debe llenar los vacios que dejan las ciencias sociales,
en particular aportando posibilidades en cuanto a la causa ultima, el sentido y el propdsito.

Palabras clave: Filosofia de la religion, Ciencias sociales, Teologia, Teologia practica, Secularismo.
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CrpykrypnpoBanHoe Pe3rome:

CeromHst 60TOCIOBCKAsI MBICIb IIEPEKHUBACT CEPhE3HBIN KPU3NC KaK HA TEOPETHUECKOM YPOBHE, TaK
U B aKaJIEMUYECKOH Ccpelie ¥ B paMKaX HHCTUTYIIMOHAIBHBIX CTPYKTYP. DTOT KPU3HC YCYTYOIsIeTCSI HE TOJIBKO
HEaJIeKBaTHOCTHIO TPAJWIMOHHBIX JOTMaTHYECKHX PAMOK, HO M HMX HECIHOCOOHOCTBHIO YHOBIICTBOPHUTH
MOTPEOHOCTH  IUTIOPAIUCTHYECKUX, CEKYJSIPHBIX M JeMOKparndeckux obmiectB. CoBpeMeHHas
(DYHKIIMOHAJIBHOCTh TEOJOTHH TPeOyeT NPH3HAHUS TOTO, YTO OHA MPEACTABISIET cOoOOH KyJIbTypHYIO,
COIMANBHYIO U KOHTEKCTYaJIbHYIO 00JIacTh, a He (PUKCHPOBAHHYIO, A0COIIOTHYIO U CTATHYHYIO TUCLUIIIHHY.
B 1aHHOM KOHTEKCTE AUCKYCCHU O OyIyIIEeM TEOJIOTHU TECHO CBS3aHBI C HUIILICAHCKUM MOHSATHEM «CMEPTH
Bora». DTo moHATHE CUTHAJIM3UPYET O pacnaje KIACCHUECKOM TEOJIOTMH M OJHOBPEMEHHO IPOKJIAJbIBACT
MYyTh K OTKPBITHIO HOBBIX TEOJOTMYECKUX HAIIPABICHUN M FepMEHEBTUYECKUX MTOIXO0B.

Hurmeanckas MbBICTB MpeCcTaBisia cMepTh bora kak KOHIENINIO, OTKPBITYIO AJISL Pa3HOOOPa3HBIX
uHTepnperanuii. OnHU paccMaTpUBaIU €€ Kak Kpax aBTOPUTETa U TPaIUIIMOHHBIX BEPOBAHUH, B TO BpeMs Kak
JpyTHe OTCTauBall OPTOAOKCHIO, YTOOBI clepkaTh HeBepue. bojee yMepeHHbIH MoIX0 paccMaTpUBal ATy
CHUTYaIHIO KaK OTKPHITHE HOBBIX (JOPM BEPHI. DTO Pa3Inine JEMOHCTPUPYET, ITO TEOJOTUIO HENIb3s CBECTH K
yrcTo (mIocockod MM ATEMCTUYECKON IO3WIMHK; HANpoOTHB, OHA CO3Jala HOBOE MaprHHAJIBHOE
MPOCTPAaHCTBO MEXAYy BEpPOil M HeBepueM. TakuM 00pa3oM, TEOJOTHS BBIIIIA 33 MPENeNbl CBOUX
TPaJULMOHHBIX TPAHHUI] U BCTYNMJIA B IPOLIECC IEPEOCMBICIEHH S, KAK BHYyTPEHHET 0, TAK U BHELIHETO.

[ImopanucTudecknii XapakTep COBPEMEHHBIX OOIIECTB HCKIIOYAECT €JUHOE, YHU(PHIMPOBAHHOE
IMOHUMaHue Teojoruu. B COBPEMEHHBIX CBCTCKUX 06L[IeCTBaX BE€pa HE OOJDKHA OBITh HA HCTOYHHKOM
HpHBI/IHeFI/Iﬁ, HU UCTOYHHUKOM YIIEMJICHUA I OTACJIBHBIX J'IIOI[CI\/'I. B sTOM KOHTEKCTE TEOIOTHUS JOJIKHaA OBITh
HepecTpPOEHa Ha OCHOBE, COBMECTHMOM C MIPUHIMIIAMU BEPXOBEHCTBA 3aKOHA, IPaB YeJIOBEKA M COLUATIBHOTO
paBeHCTBAa. OJTO MOJHMMAaeT BOINPOC O TOM, KakOi THN TEOJOTMH OyJIeT yMecTeH Juis
o011ecTBEHHOW/coLrabHOM cdepbl. Teosorus 10/pKHA MPUHSTH TAKYI0 CTPYKTYPY, KOTOpasi II0O3BOJIMT BECTH
JIMaJIoT HE TOJBKO C BEPYIOIIUMHM, HO M C pPa3HOOOPa3HBIMH PEJIMIMO3HBIMU OOLMHAMH U CBETCKHMH CIIOSIMH
obmectBa. Takol moaxos TpeOyeT NMepeoCMBICICHNS U TPUMEHEHUS! CBSIIICHHBIX TEKCTOB M PEIMTHO3HBIX
TPaaANIH B COBPEMEHHOM COLIAIbHOM KOHTEKCTE.

Ota TpaHchopManusi TEOJOTHH OCOOEHHO HarjisigHa B KOHTEKCTE IIPAKTUYECKOH TEOJIOTHH.
[IpakTHueckas TEOJIOTHsI XapaKTepU3yeT PEeIMIHO3HOE BEPOUCIIOBEIaHUE KakK IeppopMaTuBHYyIO (poHE3NC
(IpaKTHYECKyI0 MYJpPOCTh), KOTOpas BOIUIOLIAETCS Ha feje, a He CBOAUTCA K IPOCTOMY YTBEP)KICHHIO
MOJIOKCHNH, 3allMCaHHBIX B TEKCTaxX. B 3TOM KOHTEKCTE aKIEHT JAeNaeTcs Ha MpPaBHJIBHOM JEHCTBUM
(opTompakcum), a HE Ha IPaBWIBHOM BepoydeHHH (opTojokcuu). HopmaTuBHas 3amada NmpakTHYECKOH
TEOJIOTHH 3aKJIF0YAeTCsI B KPUTUYECKOM OCMBICICHUH MPAKTUKHA M CTPEMIICHHH COTJIACOBATh YEIOBEUECKYIO
JIeATEJIbHOCTh C BEPOil.

Hcropuuecku 3ta gucuuruimHa Bo3HuKIAa B XIX Beke, KOrja KaTOJIMYECKHE TEOJOTH BBIBEIHU
MACTBHIPCKYIO TEOJIOTHIO U3 IIEHTPa MEPKOBHOW KU3HU U TIOMECTHIIH €€ B MPAKTHUECKU KOHTEKCT. CeromHs
OHa Pa3BUBAETCSl B TECHOM B3aMMOJEWUCTBUU C COLMAIbHBIMU HayKaMHu. [IpakTudeckas T€OJOTUsl UCCIELyeT
PEIUTUO3HYIO KU3Hb HE TOJIBKO B paMKax JOKTPHUHBI, HO U B KOHTEKCTE YEJIOBEYECKOIO OIbITa, COL[UAIbHBIX
OTHOIIEHUHA W KyJNbTYpHBIX yclioBUH. Omnupasch Ha Takue JUCHMIUIMHBI, KaK COLMOJIOTHS, NICUXOJIOTHS U
AHTPOIIOJIOTHSI, OHA pa3BUBACT OoJiee LEIOCTHBIM TOAXOJ. B 3TOM OTHONICHWW TEOJOTHS CTAHOBHTCS
KPUTHYECKOH W TpeoOpasyromiell AWCIUILUINHON, OTBEYAIoUIed MOTPeOHOCTSM OOIIEeCTBA, a HE YHCTO
CHEKYJISTHBHOW 00JIACTHIO.

Turkish Studies — Comparative Religious Studies, 21(3)



Practical Theology: Is Theology as a Praxis Possible in a Multicultural World? 5421

OcHOBHasl IeNb MPAaKTHYECKOH TEOIOTHH — CAENATh PEUTHO3HBIC YOeXKICHNS (HYHKIIMOHATEHBIMH
B NIPAKTUKE OTAENBHBIX JItoAeH n 00mecTB. C 3TOH LENbI0 METOMOIOTHS TEOTOTHIECKIX NCCIEOBaHUN HOCUT
MEKANCIMIUIMHAPHBIA xapaktep. [IpakTideckas Teonorust pa3padaTeIBacT TEOJOTMYECKHE KATETOPUU Ha
OCHOBE OIIBITa, @ 3aTEM COIJIACOBBIBAET MX C TEOPETHUECKUMH OOBSCHEHHAMH. TakuM 0Opa3oM, TEONOTHS
(YHKIIMOHHMPYET KaK CBOETO poja conuaabHas HAayKa, Pa3BHBAsCh C yUETOM COIMAIBHBIX MPEOOPa3OBaHUMH.
OnHaKo KIF0OYEBBIM MOMEHTOM 3/1€Ch SIBISIETCS TO, YTO TEOJIOTHIECKAs! CYIIHOCTb HE 0JDKHA OBITh TIOJTHOCTHIO
OITyCTOIIEHa, a JyXOBHas cepa He JOJDKHA IOJIBEpraThCsl PeAyKIMOHUCTCKUM monaxonaaM. [Ipakrtuueckas
TEOJIOTHsI JOJKHA BHOCHUTD BKJIAJI KaK B PEJIMTHO3HYIO, TaK U B CBETCKYIO C(ephl MOCPEICTBOM KPUTHIECKOTO,
HO KOHCTPYKTHUBHOI'O AMAJIOTA.

OnmHOIt W3 TJaBHBIX MNPOOJEM TPAAMIMOHHBIX TEOJNOTHH SBISETCS WX HECOBMECTHMOCTH C
TUTIOPAJINCTUYECKUM XapaKTepOM COBPEMEHHBIX OOIIECTB U3-3a UX JOIMAaTHYECKUX M CTaTHYHBIX CTPYKTYP.
3TO MPeBPaTUIIO TEOJIOTHIO B a0CTPaKTHYIO 00J1aCTh, YTPATUBILIYIO CBSI3b C KYJIBTYPOH U KH3HBIO. HanpoTus,
MpPaKTHIECKasi TEOJIOTHS HCIIONB3YeT KPUTHICCKUH M THOKMH MOJXO0[, WINYIIMH OTBETHl HAa COLUAIbHBIC
poOGJIEMBI ¥ YUNTHIBAIOLINH KyJIbTYpHBIH KOHTeKCT. OHa paccMaTpHBAeT TPaJHLINH BEPHI HE KaK aOCOTIOTHBIC
WCTHHBI, a KaKk 00raTcTBO, CIIOCOOHOE T€HEPHPOBAaTh OTBETHI HA YEJIOBEUECKHE MpobiaeMbl. Takum oOpaszom,
OHa urpaer Oojee QyHKIMOHAIBHYIO pOJb KaK Ha WHIMBHIYaJILHOM, TaK U HA OOLICCTBEHHOM YpPOBHSX. B
OCHOBE METOJOJIOTHH MPAKTHYECKON TEONOTHUH JIKHT MEKINCIMIUIMHAPHBIA moaxon. C moMomipio
HETEOJOTHYECKHUX TUCIUIUIMH TIIATEIFHO aHAIN3UPYETCS OKPYXKAoMmas KyJIbTypa, a MOJyYeHHBIC BBIBOIBI
COOTHOCSITCSL C TEOJOTMYECKHMMH HOpMaMu. OTO JeJlaeT TEOJIOTHI0 3HAUYUMOM JUIsi OOBIYHBIX JIFOJIEH.
Hcnonb3oBaHKMe TaHHBIX W3 TaKUX 00JIACTeil, Kak COLMAIbHbIE HAyKH, IICUXOJOTHsI, TeOpUsi 00pa3oBaHus U
AQHTPOIIOJIOTHUS, UMEeT pelIaoliee 3HaueHHE IS MHCCHUH TEOJOTMH M OOOCHOBAaHHOCTH €€ ITUCKYCCHH c
JPYTUMH TUCIMIUITMHAMU. Teonorus JoMKHA BOCIIONHATE MPOOeIbl, 0OCTaBICHHBIE COLMATIbHBIMU HayKaMH, B
YaCTHOCTH, TIpeJyIarasi OObsICHEHHs BHICILIEH IPHYUHBI, CMBICIIA U LSITH.

KaroueBnle ciioBa: ¢unocodus peaurun, CouaabHble HAYKH, TEOJIOTHSI, TPAKTHYECKas TEOJIOTH,
CEKYJIPU3M.
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Yapilandirilmis Ozet:

Giintimiizde teolojik diisiince hem teorik diizeyde akademide hem de kurumsal yapilar i¢inde ciddi
bir krizle kars1 karsiyadir. Bu kriz, yalnizca geleneksel dogmatik kaliplarin yetersizligiyle degil ayn1 zamanda
¢ogulcu, sekiiler ve demokratik toplumlarin ihtiyaglarina cevap verememesiyle derinlesmektedir. Teolojinin
cagdas iglevselligi, onun sabit, mutlak ve statik bir disiplin olmaktan ¢ikarak kiiltiirel, toplumsal ve baglamsal
bir alan oldugunun kabul edilmesini gerekli kilar. Bu noktada teolojinin gelecegine iliskin tartigmalar,
Nietzsche’nin “Tanri’nin 6liimii” nosyonuyla yakindan iliskilidir. Bu nosyon, klasik teolojinin ¢oziiliisiine
isaret ederken ayn1 zamanda yeni teolojik yollarin ve hermenétik yaklasimlarin kesfine zemin hazirlamaktadir.
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Nietzscheci diigiince, Tanr1’nin 6liimiinii farkli yorumlara agik bir kavram olarak ortaya koymustur.
Kimileri bunu otoritenin ve geleneksel inanglarin yikilisi seklinde karsilarken kimileri inangsizligin
durdurulmasi i¢in ortodoksiyi savunmustur. Daha orta bir yaklagim ise bu durumu yeni inang bi¢imlerinin kesfi
olarak gdrmistiir. Bu farklilik, teolojinin yalnizca felsefi ya da ateistik bir duruma indirgenemeyecegini,
tersine, inangla inangsizlik arasinda yeni bir marjinal alan olusturdugunu gostermektedir. Boylelikle teoloji,
geleneksel sinirlarini asarak hem igeriden hem de disaridan bir sorgulama siirecine girmistir.

Cagdas toplumlarin ¢ogulcu yapisi, tek tip bir teoloji anlayisini imkansiz kilar. Modern sekiiler
toplumlarda inang, bireyler arasinda ne bir ayricalik ne de bir dezavantaj kaynagi olmalidir. Teoloji, bu
baglamda hukukun {istiinliigii, insan haklar1 ve toplumsal esitlik ilkeleriyle uyumlu bir zeminde yeniden insa
edilmelidir. Bu durum, kamusal/toplumsal alana uygun teoloji tipinin nasil olmasi gerektigi konusunu giindeme
getirir. Teoloji, yalnizca inananlar igin degil farkli inang topluluklari ve sekiiler kesimlerle diyalog kurabilen
bir yapiya biiriinmelidir. Bu yaklasim, kutsal metinlerin ve dini geleneklerin ¢agdas toplumsal baglamda
yeniden yorumlanmasini ve uygulanmasini gerektirir.

Teolojinin bu doniigiimii, 6zellikle pratik teoloji baglaminda somutlagmaktadir. Pratik teoloji, dini
inanci metinlerde yazili 6nermeleri onaylamaktan ziyade pratikte icra edilen performatif bir phronesis (pratik
bilgelik) olarak niteler. Bu baglamda dogru inang (ortodoksi) yerine dogru eyleme (ortopraksi) bir yogunlagma
vardir. Pratik teolojinin normatif géreviyse praksise dair elestirel bir diisiinme ve insani pratigi inanca uyumlu
hale getirme ¢abasidir.

Tarihsel olarak 19. yiizyilda Katolik teologlarin pastoral teolojiyi kilise merkezinden ¢ikararak pratik
bir baglama yerlestirmesiyle ortaya ¢ikan bu disiplin, giiniimiizde sosyal bilimlerle yakin bir etkilesim iginde
gelismektedir. Pratik teoloji, dini yasami yalnizca doktriner ¢ergevede degil insan deneyimlerinin, toplumsal
iligskilerin ve kiiltiirel baglamlarin merkezinde ele alir. Sosyoloji, psikoloji, antropoloji gibi disiplinlerden
beslenerek daha biitiinciil bir yaklagim gelistirir. Bu agidan teoloji, salt spekiilatif bir alan olmaktan ziyade,
toplumun ihtiyaglarina yanit veren elestirel ve doniistiiriicii bir disiplin haline gelmektedir.

Pratik teolojinin temel amact, dini inanc1 bireylerin ve toplumlarin yasam pratiginde islevsel kilmaktir.
Bu amag¢ dogrultusunda, teolojik arastirmalarin metodolojisi disiplinlerarasi bir nitelik tasir. Pratik teoloji,
deneyimlerden hareketle teolojik kategoriler gelistirir, ardindan bunlar1 teorik aciklamalarla bagdagtirir.
Boylece teoloji, bir tiir sosyal bilim gibi iglev gorerek toplumsal doniisiimlere duyarli bir sekilde gelisir. Ancak
burada dnemli olan, teolojik 6ziin tamamen bosaltilmamasi ve manevi alanin indirgemeci yaklagimlara teslim
edilmemesidir. Pratik teoloji, elestirel ama ayn1 zamanda yapici bir diyalogla hem dini hem de sekiiler alanlara
katki saglamalidir.

Geleneksel teolojilerin en biiyilik sorunlarindan biri, dogmatik ve statik yapilar1 sebebiyle ¢agdas
toplumlarin ¢ogulcu dogasiyla uyumsuz olmalaridir. Bu durum, teolojiyi kiiltiirle ve yasamla bagin1 yitiren,
soyut bir alan haline getirmistir. Buna karsilik pratik teoloji, toplumsal sorunlara yanit arayan, kiiltiirel baglam
dikkate alan, elestirel ve esnek bir yaklasim sergiler. Inang geleneklerini mutlak hakikatler olarak degil, insani
sorunlara yanit iiretebilecek zenginlikler olarak goriir. Boylece hem bireysel hem toplumsal diizeyde daha
islevsel bir rol iistlenir.

Pratik teolojinin metodolojisinin 6zlinde disiplinlerarasi merkezilik yer alir. Teolojik olmayan
disiplinlerin yardimiyla gevrelenen kiiltiir dikkatle analiz edilir ve elde edilen iggdriiler teolojik normlarla
iligkilendirilir. Bu sayede teoloji, siradan insanlar i¢in anlamli hale gelir. Sosyal bilimler, psikoloji, egitim
kuramlar1 ve antropoloji gibi alanlarin verilerinden yararlanmak, teolojinin kendi misyonu ve farkli
disiplinlerle miizakerelerinin sihhati igin gereklidir. Teoloji, sosyal bilimlerin eksik biraktig1 yerleri, 6zellikle
nihai neden, hedef ve amag gibi olasiliklar1 saglayarak doldurmalidir. Ancak bu diyalogda, teolojik 6ziin
bosaltilmasindan ve sosyal bilimler karsisinda ikincil bir konuma diismekten kagmilmalidir.

Pratik teolojinin metodolojisinde dinleme, diyalog ve disiplinlerarasi igbirligi 6ne ¢ikar. Bu yaklagim,
epistemik tevazu gerektirir; teologlarin bilgi izerindeki mutlak otorite iddialarindan uzak durmalarini zorunlu
kilar. Teoloji, farkl1 disiplinlerden 6grenmeye agik olmali, kendi i¢ sinirlarini asarak daha genis bir entelektiiel
ve toplumsal diyaloga katilmalidir. Bu, teolojinin topluma hizmet eden elestirel ve doniistiiriicii yoniini
giiclendirecektir.

Sonug olarak pratik teoloji, toplumsal anlamda yasam deneyimi ve beklentisinin sinirlarint agan bir
hedefi ve telosu olan, yeni olusturulacak alt disiplinleri ve diger sosyal bilimlerle iliskisi baglaminda dini alanin
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giindelik yasam tecriibesi agisindan uygulamasina yonelik yeni, farkli ve faydali bir alan olarak goriilmektedir.
Bu disiplin, anlam ve deger sistemlerinin elestirel bir ¢alismasi olarak, yasamlarimiz boyunca 6riilmiis anlam
aglarinin bilincinde olmay1 ve bunlarin ¢ikarimlariyla elestirel bir sekilde ilgilenmeyi amaglar.

Anahtar Kelimeler: Din Felsefesi, Sosyal Bilimler, Teoloji, Pratik Teoloji, Sekiilarizm.
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Introduction

It is undeniable that a theological crisis exists in our time. This crisis manifests itself both
theoretically in academia and practically in institutional religious structures. Recently, many
theologians have expressed concerns about the future of theology. These concerns stem from the
functional dysfunctions within theological structures that have arisen due to the current crisis.
Therefore, the first thing that needs to be done in contemporary theology is to recognize this
dysfunction, understand the crisis well, and avoid superficial analyses and fantastical interpretations.
The first step towards such a solution is to acknowledge that theology is not fixed or static, and that
there cannot be a single way of doing theology. Just as there is no single type of human being, there
is no single type of theology applicable to all human conditions and times. Another important point
in this regard is the acceptance of the contextual, cultural, and variable nature of the field of theology.
In other words, the theological field is not only related to religious structures such as churches, along
with theoretical and academic fields, but also has an affiliation with the realm of life itself (Smith
and Todd, 2025).

Some questions are raised by contemporary theologians regarding this issue. Is teaching
traditional theoretical theological forms or theologies adhering to a particular central belief system
compatible with the pluralistic structure of contemporary society? Doesn't such a theological
endeavor lead to a danger like "ghettoization" in interpersonal relationships within this society? A
negative answer to these questions not only makes the religious sphere problematic but also fails to
provide children and young people with the necessary skills and knowledge for life in pluralistic
societies with diverse beliefs, sects, religions, and cultures. There is another aspect to the issue.
Religious education must be evidence-based, appropriate to the age and needs of the recipient, and
conducted in a way that does not deprive the target audience of their right to education. Furthermore,
it must be objective and adequate in addressing the expectations of young people. This is a
prerequisite for a modern secular society. In today's secular societal understanding, beliefs should
neither cause disadvantages nor lead to undesirable situations such as advantageous privileges and
superiority. Therefore, in contemporary theology, creating an environment in the public sphere where
equality, competition, civility, human rights, the requirements of the social structure are fulfilled, and
the rule of law prevails is a necessary condition (Mark, 2022).

This is precisely where we can ask the crucial question: What does it mean to practice
theology in contemporary societies? Or does practicing theology even have meaning in contemporary
society?
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1. Deconstructing Theology: Theological Crisis Situations in Contemporary Societies

To provide a sound answer to the questions posed above, we need to draw attention to a
situation that can be considered either an abandonment of classical theology or the beginning of a
theological deconstruction. To do this, we must analyze the issue from the perspective of Nietzsche's
notion of the death of God. Indeed, Nietzsche's notion of the death of God has repercussions in many
areas, including theological ones. In the theological field, this notion manifests itself in the alteration
of traditional theological concepts, the abandonment or even destruction of classical theology, and,
along with this destruction, a deconstruction of theology. That is to say, with Cartesian thought and
Cartesianism, the ego, the self, became the foundation of everything, while everything else became
an object of knowledge. This includes God, the greatest object of human knowledge (Taylor, 1984).
The starting point of the deconstruction in theology is that taking sides in one of the dualities and
hierarchies means remaining within these questions. Deconstruction in theology seeks ways to
reverse these dualistic oppositions, to reshape them, reformulate them, and reconstruct them. It
attempts to create a new system by questioning the conceptual network within theological structures.
However, this type of endeavor does not require a separate epistemological condition or an outsider.
Here, both insider and outsider, a deconstructive marginality between belief and unbelief, is
necessary. This situation requires the continuation of both the guest's and the host's presence (Taylor,
1984). The understanding of boundaries in this marginal thought requires both proximity and
distance, similarity and difference, interiority and exteriority. Here, there is not a fixed boundary but
a permeability. In other words, such a theological endeavor involves a suspension of the polar
limitations of traditional theologies (Taylor, 1984). Thus, such a theology carries the character of
transgression and destruction inherent in deconstructive philosophy. It attempts to overturn and
transcend all established traditional meanings in theology (Taylor, 1984).

Roughly speaking, the Nietzschean concept of the death of God has been met with varying
reactions. The first is the reaction of those who enthusiastically welcomed this proclamation,
understanding it as the collapse of all authority, the death of the father or master. The second reaction
interpreted it as a state of unbelief, defending traditional orthodoxy to stop this unbelief. The third
reaction positions itself precisely in the middle of these two opposing poles and is the stance of a
growing group of followers. In this view, the death of God is interpreted as the loss of old states of
certainty and the discovery of new forms of belief. There is an attempt to combine belief with
unbelief; that is, both separation and unification (Taylor, 1984). Therefore, deconstruction in
theology essentially presents itself as a purely philosophical, even anti-theological, atheistic stance.
But it must be emphasized that this is precisely where deconstructive theology emerges from this
state of opposition and contradiction within theology. All of these atheistic views are directly and
closely related to theology. Just as Hegelian speculation or Kierkegaardian anti-Christianity are
related to theology, so too is Nietzsche's idea of the death of God (Taylor, 1984). In this context, the
ideas of many great thinkers, from Hegel to Marx, from Nietzsche to Freud, bring about a new and
different transformation in traditional theology. The existence of social, psychological, and cultural
conditions of human consciousness has been accepted with these thinkers. Theology, which can be
considered one of the components of human consciousness, is also dependent on the subjectivity of
these conditions. Theology is a reflection of social, human consciousness. Therefore, the subjectivity
of every kind of religious reality and every kind of religious authority in the field of theology should
be questioned in this sense (Taylor, 1984).

In relation to what has been stated, the deconstruction that took place in the classical
theological tradition should be interpreted here as an effort to realize a state of human sovereignty
(Taylor, 1984). The death of God finds its reflection in the modern context as humanist atheism; and
in postmodern times as posthumanist theism. While humanist atheism translates theology into
anthropology, posthumanist theism accepts this translation but finds it insufficient (Taylor, 1984). In
this sense, contemporary deconstructive thought and critique in theology offers a rich, largely
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untapped resource in religious thought and theology. The starting point is to try to confront the
proclamation of God's death. Such a theological endeavor deals with the reflection of this
proclamation in many fields such as contemporary psychology, sociology, social and cultural studies.
It emphasizes a hermeneutical approach with the claim of opening a new path in theology (Taylor,
1984). It explores what new avenues exist as theological and philosophical traditions disintegrate.

Such a theological endeavor, as a continuation of the proclamation of God's death, is in fact
a complete reversal. There are hierarchical and value-based shifts here. These shifts bring about new
and fundamental changes in classical or traditional theologies. In such changes, pragmatism,
disciplinary integrity, and the necessity of public communication are taken into account (Smith and
Todd, 2025). The general trend in today's world is a loss of the textual situations that guided and
served as a point of reference in the past. Events are not interpreted through a single, consistent
narrative today. Contemporary events are understood through different, even contradictory, readings.
What is logical and meaningful in one context may be inconsistent and meaningless in another. The
prevalence of such inconsistencies or confusions in intellectual, cultural, social, and even theological
fields (Taylor, 1984) is observed quite frequently today. Therefore, an analysis of contemporary
society in all contexts is necessary. A conscious departure from tradition and the past, secularization,
crises in all forms of religious authority, individualization, and the understanding of individualization
as the radical realization of desires, all necessitate this. Theology, in this context, must present itself
in a way that is compatible with practice. The realization of the theological task within an
institutional, religion-centered framework and the imposition of its establishment within a specific
existing society (Henk, 2020) is fundamentally flawed in today's context.

Therefore, the answer to the question we posed above—what does it mean to practice
theology in contemporary societies?—must be given within this context. First and foremost, it must
be acknowledged that the way the sacred, or sacred norms, are embodied and practiced today is
generally pluralistic. Therefore, the most important problem for contemporary theology and
theologians is how the sacred, along with traditional theologies, can be presented to a contemporary
and secular society. This is a situation that will arise through the concretization of a new public/social
theology. This work involves interpreting and applying the sacred texts, religious traditions, and
acquired knowledge of believing communities; thus, it concerns their embodiment. But this
beginning requires a radical first step. This requires theologians to move beyond existing traditional
religious theologies and develop a way of practicing theology by communicating and interacting with
other faith communities, including secular ones, in contemporary society (Todd and Andrew, 2025).

Contemporary theology must recognize that there is no universal, absolute theology; and that
theological norms are a product of the context within the practicality of an individual's faith.
Theology is not independent of life and culture. The foundations upon which theological structures
are built are, in fact, entirely contextual. Therefore, even if the essence of the sacred remains the
same, the ways in which it is understood and expressed differ significantly. Thus, theology and states
of belief are always contextual. However, this does not mean being condemned to
subjectivity/relativity (Percy, 2005).

In conclusion, contemporary theology should aim for a governance regime that governs and
regulates religious life in a neutral public sphere. It should be theologically pluralistic and morally
diverse, and committed to a shared life. While developing a constructive political theology, it should
emphasize the importance of a democratic and tolerant politics that fosters and sustains shared life.
It should recognize that this requires commitment to a mutually beneficial basis rather than neutrality.
In education, it should strive to create a mutually beneficial and constructive participatory political
environment. On this basis, it should establish a philosophical position on the continuity of morality
without rejecting the philosophical connections that give content and meaning to moral knowledge
(Mark, 2022).
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2. Practical Theology: A New Theological Beginning

The general characteristic of traditional or classical theologies is that they are realized
institutionally. These theologies present themselves as static, unchanging, and absolute truths. They
have a character that requires learning and transmission. However, this type of theological model
clashes with the diverse and pluralistic nature of global society, because in these societies, knowledge
is approached in a more fluid, evolving, historical, and contextual way. Classical theologies, on the
other hand, focus on church activities that center on access to the theological structure through rites
or rituals. The fundamental mission here is transmission. The biggest criticism of this situation is that
it weakens the culture of abstraction. The result of such an approach is that fewer people have
theological inclinations. Because in such an environment, theological topics are researched less, and
there is a decline in the discipline of theology both in academia and in institutional religious structures
(Smith and Todd, 2025).

One of the inevitable consequences of this situation is a state of distance from religion or
secularism. This situation needs to be analyzed carefully. This distance from religion or secularism
should be understood not as the appropriation of theological language and values, but as their
liberation and revision of their negativity. The advantage of such an understanding would be to
provide access to the rich treasures of wisdom found in faith traditions with a new theological
commitment. Theological traditions should not be understood as absolute or immutable things
engraved in stone. The greatest harm of theological orthodoxy is its inability to provide rational,
satisfying answers to complex human problems. Therefore, dialogue with society is necessary in
theological understanding. This is essential not only for the religious sphere and religious beliefs to
express and implement their own value systems in a healthy way, but also for theology to deepen its
own reserves (Graham, 2025).

Another important point to note here is to be aware that those who are distanced from religion
within our society have a wide variety of types and attitudes. Within society, we observe a diverse
range of beliefs, from those who define themselves as anti-religious atheists to agnostics; from those
who believe in a kind of spiritual life force to those who engage in regular meditation practices.
People in society, despite this heterogeneity, may still exhibit the same form of practical action in
their daily lives. Therefore, the sacred and the profane are in a constant state of interaction in our
time (G. Lynch, 2025). Theological concepts and symbols can never be considered detached from or
isolated from such interaction.

The situations we have described above are also the reason for the most common warnings
against traditional theology. This is the necessity of the interaction of theology with mainstream
culture. Theology must be sensitive to cultural contexts, established situations, and social realities
and must always take them into account. Theology should not interact with the realm of faith only
conceptually or as a highly and overly defined field (Percy, 2005).

Therefore, the biggest problem of contemporary theology is the issue of interaction with
contemporary culture. However, the nature of this interaction is generally a controversial issue.
Interaction is as risky as it is controversial. In the field of theology, staying away from the
fundamental debates and problems of contemporary culture has been seen as a way of preserving the
integrity and identity of theology. Because it has been thought that a deep relationship and interaction
with contemporary culture carries the risk of a transformation and theological alienation in theology.
Therefore, the issue of interaction is also a cause of bewilderment from a theological perspective
(Percy, 2005).

Because some aspects of interaction with culture are more concerned with transformation
and change than with reception. The key here is to strike a harmonious balance between concepts
such as resilience, resistance, adaptation, assimilation, and confrontation. There is a balance to be
sought between passivity and activity in interaction, between receiving and responding. This is
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because questioning in interaction presupposes a state of neutrality in a critical stance. Because if
there is no neutrality, there is prejudice. However, this is a problem faced by all social sciences. The
inherent bias of the social scientist is evident. For example, a sociologist assumes the social nature
of religion, an anthropologist assumes religion is a cultural element, and theology assumes religion
is a truth/irreducible phenomenon (Percy, 2005).

Therefore, we can confidently say that the starting point in practical theology is a problem
of contingency. That is, the problem of harmony between the living religion and the religion that
should be. Furthermore, at this point, the guidance of the sacred text and whether truth can be found
without this guidance, and the relationship between the process of interpretation and life experience
are crucial. However, while it is accepted that an interpretive process begins with life experience, it
is not an absolute truth that the interpretive process always begins with life experience (Thomas,
2022). In this context, theologians engaged in practical theology define their fundamental task as
participating in the concrete experiences of divine action and giving them a partially theological form
(C. Lynch, 2022). In other words, in practical theology, we witness a progression from true belief
(orthodoxy) to true action (orthopraxia). Here, there is a concentration on true action rather than on
true belief (Thomas, 2022). In this case, the normative task of practical theology is a critical reflection
on praxis. In other words, it is an effort to identify which aspects of believers' practices constitute
faithful participation in divine action, and to discern how non-existent practices can be transformed
(C. Lynch, 2022). Such an effort is also the beginning of a reconstruction process that seeks to
deconstruct certain aspects of human practice and make them compatible with faith.

Practical theology, in a historical sense, first began to be articulated among Roman Catholic
theologians around the mid-1800s. These Catholic theologians argued that the pastoral theoretical
theology belonging to the church should be replaced with a practical theology centered on the church.
They considered this very important because they emphasized the importance of a practical theology
being shaped around academic thought in terms of the church's own development and reconstruction
in the face of new situations. From this perspective, they have put forward ideas about how a practical
theology can gain the respect it deserves by being realized through the cooperation of all church
members (Henk, 2020). They have drawn attention to the fact that theology, as a practical discipline,
should be realized by combining information from extra-church experiences and insights.
Furthermore, they have mentioned the great theological importance of empirical situations and
statistical data related to religious life for a practical theology (Henk, 2020).

Following in the footsteps of their predecessors, contemporary practical theologians
characterize religious belief not as an affirmation of a set of propositions written in texts, but as a
performative phronesis practiced in practice. Therefore, a large part of the effort in the field of faith
and values from a theological perspective should focus on the performativity of faith and values.
Theology needs to turn its attention to religious concepts, to how we imagine and create those images
in this world in which we live, exist, and act (Graham, 2025). All this brings to the forefront a holistic
and complex situation in the field of theology, encompassing many implicit disciplines ranging from
governance and healthcare to psychiatry and education. The main reason for the emergence of
practical theology is the desire to help people live fuller and more hopeful lives illuminated by a
commitment to a living God. At the root of this desire lies the failure of traditional theological work
to build bridges between the world of doctrines, ideas, and history and the lived experiences of
contemporary man. Therefore, a vision of practical and public theology is a vision that affirms and
transforms the world in every way. Such a vision expresses a belief that it can listen to and learn
from voices and disciplines outside and beyond itself, moving beyond the boundaries of the
institutional religious structure and the classical concept of religiosity. Such a theological endeavor
aims to forge connections with society through shared symbols and meanings. What is absolutely
unacceptable in this goal is becoming fixated on individual matters like personal morality at the
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expense of deeper cultural and organizational issues such as welfare and justice. What needs to be
done is to put theology to work in a more useful and functional way. It is about reconstructing ways
of making a constructive and decisive theological contribution in public debate and professional
practice (Graham, 2025). Practical theology is where religious belief, tradition, and practice meet
contemporary experiences, questions, and actions in a mutually enriching, intellectually critical, and
practically transformative dialogue. The articulation of the sources and norms of religious practice is
a transformative practice and a practical wisdom (pronesis). It is a theological discipline concerned
with the interaction of belief and behavior. And in this respect, it is fundamental to theology. Because
all theological thought is essentially practical. Theology arises from practice, moves into theory, and
then returns to practice (Percy, 2005).

In the context of our topic, it is possible to roughly speak of four types of theology. The first
is theology as a way of life, encompassing prayer, worship, and studentship in the religious field. It
is also called theology as a habitus. The second is theology as a science concerned with the
understanding of the religious field and its revelations and manifestations. The third is theology as a
faculty, realized in the context of various sub-disciplines and their relationships with each other.
Theology as a discipline, a set of independent studies. The fourth is theology that takes the form of
a systematic or dogmatic constitution. This type of theology operates far from ordinary life and
contemporary culture, maintaining a distance from them. The relevance of mentioning these here to
our topic is that some theologians lament that the first type of theology has moved away from
academic interest, or even disappeared from academia. According to them, despite its
professionalism, modern theology, with its institutionalization, has distanced itself from the practical
realities of life and has positioned itself in a flawed relationship between theological practices and
dogmas (Percy, 2005).

In this regard, it is essential that we ask the following questions again: Who is the
contemporary theologian? What is their occupation? Is the theologian's task to represent certain
things or to explain what is? In the prevailing environments of today's pluralistic religious life
practice, it is essential for theology and the theologian to address this diversity. Because in today's
world, what determines both theory and practice is diversity. Within such diversity, it is imperative
for the theologian to find a position for themselves that is appropriate to this diversity. Theology
should utilize data from disciplines outside itself, from the practices of different worldviews, and
even from non-religious traditions (for example, social sciences, psychology, educational theories,
anthropology, etc.), and should seek ways to work with them productively. This approach is essential
both for the mission of theology itself and for the health of negotiations and discussions with different
fields and disciplines. Such a theological approach is necessary for dialogue and interaction with
society, centering on pluralism and diversity (Todd, Andrew, 2025).

3. The Advantages and Disadvantages of a Practical Theology in a Pluralistic Society

Contemporary society presents a structure that requires pluralistic and democratic aspects in
many respects. In such an environment, religious practices should be participatory and serve the
public interest, paving the way for constructive public practices. The social action aspect of religious
practices is undeniable. The defining characteristic of this aspect is that it is a transformative
endeavor in a pluralistic society, related to cultural creation, and requires social hospitality. All of
this is related to a desire for a total reform in the public sphere (Mark, 2022).

The fundamental principle in a practical theology requires critical thinking about ingrained
beliefs and the norms associated with them. And it is about recognizing that this is a fundamental
task for human development and for enabling people to establish ethical and healthy relationships
with the natural world. In doing so, it is necessary to remain within the religious sphere, not
destroying established religious belief, but expressing it in a way that truly supports human practices,
and to allow theology to undertake the task of evaluation and measurement. This requires allowing
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for a critical assessment of the strengths and weaknesses of belief. Therefore, theology here is
understood not as supporting an unquestioning total worldview centered on a terrifying God, but as
a discipline that helps to put religion at the service of humanity, to question extremism, and to
empower people to have a critical faith. This work is crucial because it involves making faith critical
without abandoning it. And this work is liberating and empowering in the field of theology (G.
Lynch, 2025).

From this perspective, we can say that the research of a practical theologian is rooted in and
grounded in the contemporary, material, and concrete world. The fundamental characteristic of such
research is to pay attention to both the present and theological traditions. Such research takes the
present moment and the complexity of contemporary bio-social reality as the starting point of a
theological position. In fact, the beginning of theology is the construction and understanding of this
position in the light of divine reality. Religious and theological practices, insights, and truths are
transmitted through contemporary social and material concrete realities. These are produced by and
for people who want to better understand faith and religious actions. Practical theology can be defined
as a strategic method of religious inquiry that involves gathering rich qualitative data of theological
theory, encouraging the emergence of related conceptual categories, and ultimately generating
explanations through analysis, thereby leading to the development of potential theories. The key here
is the idea of first developing analytical categories and then developing theories that explain how
these categories can be connected to each other. From this perspective, some theologians have argued
that theology should transform into a kind of social science in its own right. Achieving this is possible
by initially identifying theological categories and then developing these categories in connection with
a theological theory, using the analysis of qualitative social or political data to attempt to explain
them. But the question to be asked here is: What constitutes the data that an analytical tool will
analyze to produce valuable, new, original insights (G. Lynch, 2025)?

Therefore, we can say that the first step in doing theology in this sense is to participate in
descriptive discussions in a social scientific context. Social sciences attempt to describe a situation,
action, context, relationship, or process using concepts that help us understand what is happening.
Theology should strive to deepen itself by engaging in dialectics with social sciences and other
sources of knowledge that help develop a deeper understanding of the current situation. A theologian
is concerned with the beliefs and spiritual realities of believers, the society of which they are a part,
the cosmos, the influence of the sacred on the cosmos, and the doctrines and religious traditions
related to these. At this point, it aims to contribute to the believer. In doing so, it should use social
science data on humanity and society. For example, it can draw on sociology regarding the
environment, political context, power relations, groups, rites, and rituals; and on psychology
regarding human perceptions, prejudices, needs, conditioning, and neurological reflections. In this
dialogue with social sciences, theology attempts to fill in the gaps left by social scientists, in addition
to the descriptive approach they possess as scientists, while maintaining a theological perspective. It
seeks ways to revive this neglected theological approach from the perspective of social science. Here,
there is a humble attitude, an openness to the insights of others, an awareness that debates in
theological perception are as necessary as in other areas. A state of tolerance or hospitality in every
sense should prevail here.(McKitterick, 2022).

From this perspective, practical theology aims to enable and facilitate faithful participation
in, for, and in the world, as a critical approach to the interaction of religious practices with worldly
practices. To this end, it seeks ways for believers to maintain a life of faith in their daily lives. In
doing so, it deals with a curriculum that refers to sub-specializations by analyzing a practical
theological method to be used by both teachers and learners. To support and sustain all this, it
represents an academic discipline that follows a theoretical approach (Morris and Cameron, 2022).
Such a discipline comes to the fore with its advantages in various aspects. The first is taking the
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active faith of believers as a starting point and being sensitive to its authenticity. The second is
emphasizing the foundation of the method and methodology. The third is adopting an integrated
approach to theological practices. And the last is the inclusion of academia in all this and underlining
its important role in this field (Thomas, 2022).

At the heart of the methodology of practical theology lies its interdisciplinary centrality. This
should be achieved through a process of careful analysis of the surrounding culture, aided by non-
theological disciplines, and through which the insights gained can be put into a dialogue that relates
to theological norms and traditions. This is how theology can be meaningful or appealing to ordinary
people. Thus, practical theology is by its very nature dialogical. While traditional theology chooses
an inquisitive philosophy as its companion, practical theology's companion is engagement with a
range of social, behavioral, and human sciences. This involves acknowledging that human experience
and reason, as well as doctrines, have the capacity to mediate divine reality. It also requires the
acceptance that the symbols and doctrines of religious belief need to be reinterpreted by each
generation in order to reveal their reality. Therefore, dialogue in theology should be perceived as
interaction, conversation with the other, a situation that transcends the institutional boundaries of
theological thought and leads to learning from non-theological disciplines and experiences (Graham,
2025).

Therefore, openness to the other enhances, rather than diminishes, one's ability to access the
essence of one's own value-based beliefs. Interdisciplinary dialogue not only contributes to clarity,
transparency, and integrity in a pluralistic environment, but also helps us connect with a reality that
transcends our own limited, partial perspective. For complex interdisciplinary inquiry is both
stimulating and enjoyable. It enhances the sense of the world's wonder and incomprehensibility.
Furthermore, recognizing and exploring this complexity is an honest response to the ways in which
theology and human experience are understood and interpreted. Such inquiry makes a rich difference
for those involved, for those who use the insights, methods, and findings obtained. It helps to make
the complex world a more livable, strange, but also better known place (Graham, 2025).

Indeed, one of the vital tasks of theology toward society is to have the ability to create and
analyze the myths, symbols, metaphors, and narratives that influence people's actions in the world
they live in (Smith, 2025). Because the analysis of the myths, symbols, metaphors, and narratives
that society possesses is essential for creating new images and stories about the world. Creating new
myths, symbols, metaphors, and narratives is important for theology. In doing so, the first thing
theology must do is listen to society. Such listening requires a pre-existing ability to analyze the
workings of society in an engaging and insightful way. In this respect, theology has the potential to
perform creative improvement and creative work in a social sense through analytical functions.
Theology claims to contribute to the creation of creative, action-oriented traditions by helping people
understand how their belief images, symbols, and metaphors affect their lives and organizations. But
none of this requires abandoning traditional theological skills such as interpretation, textual analysis,
historical understanding, and doctrinal knowledge. Improving these skills further requires a new
orientation to realize creative benefit in the social sphere (Smith, 2025). Thus, the aim of such a
theology is not only to understand how fundamental meanings and values are applied to experience,
but also to encourage reflection on these fundamental meanings and values themselves (G. Lynch,
2025).

The primary task of a practical theology is not to serve an institutional religion, but to serve
society. Indeed, its fundamental target audience should be those who are oppressed or marginalized
outside the institutional structure. This requires charity, service to people, and actions directed
towards them. In other words, it is concerned with practice rather than theory. Therefore, theology
should never promote institutional religion. Instead, it should adopt a critical stance. It should strive
to develop the freedoms to critique society. Furthermore, this is directly related to universality or the
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all-encompassing nature of God's love. That is, universal salvation in a religious sense requires this
(Henk, 2020).

Therefore, such critical theological reflection brings with it various benefits and obligations
for practitioners, public institutions, and those served. It emphasizes adopting alternative
perspectives instead of radical orthodoxy, which embraces absolute, singular, infallible, unchanging,
and indivisible truths. In this way, there is an antipathy towards dogmatism and absolutism. Here we
find a desire for correction. Here, the multifaceted emergence of truth is not about absoluteness, but
about momentary transience. This process is perceived. In this process, the essential element is
listening, a tendency toward complexity rather than simplicity, alongside speaking (Graham, 2025).
In this sense, practical theology should strive to be a sustainable, resolute, and creative endeavor. To
achieve this, it is essential that the discipline of theology expresses fundamental meanings and values,
considering their impact and potential limitations in relation to demands for individual well-being,
social cohesion, social justice, and the protection and improvement of the natural world. In a
humanist way, the discipline of theology needs to evolve by embracing a broader range of intellectual
approaches and a wider range of expressive, narrative, and metaphorical situations in the
contemporary world (G. Lynch, 2025).

The path to a stable form of inquiry in practical theology lies in learning to listen well and
deeply. This has stages. The first is to pay serious, respectful, and initially non-directive attention to
the subject matter. However, this should never hinder the possibility of criticism and the development
of a critical theological approach. This is achieved through listening. Listening has advantages in
several ways: it allows for the systematic organization of complex, even contradictory, materials; it
leads to a clear understanding of their form and scope; it offers critical thought on the relevant topic,
ideas, and theories; and finally, it ultimately leads to the discovery of fresh theological insights.
Furthermore, it requires the use of tools that will serve as the basis for these processes, such as
interviews, fieldwork, textual analysis, etc. This approach is applicable not only to theology but also
to the social sciences. Because the social sciences frequently encounter dilemmas such as: theories
versus applications, ideas versus ideal situations, thoughts versus realities, the world and concrete
realities versus their perception and interpretation. We can also include the dilemmas between the
general and the specific, or the local and the macro, which also concern the religious sphere.
Therefore, research in every field has a continuity, dynamism, and constant renewal in this sense.
That is, theories or realities lacking sound analysis in research must constantly keep the possibility
of retelling themselves, of reconstructing themselves, within the realm of possibility. This is also true
for the field of theology. Practical theology is a reflective discipline that emphasizes listening.
Therefore, it constantly avoids dogmatism in all its interactions. In this sense, practical theology is a
critical and constructive endeavor within a living community regarding human experience and
interaction. It involves a constructive correlation between the religious field and other perspectives.
It strives to create daily guidelines and skills for the interpretation of meaning and value, and for the
formation of individuals and communities (Percy, 2005).

In short, if practical theology claims to consist of constructive theological reflections on
contemporary experience in the light of religious belief, it must emphasize the importance of critical
dialogue with others. It should connect various sources of theological and non-theological
illuminating theories, proceeding from the dynamism of the relationships in this connection. It should
strive to achieve mutual dialogue between them. This is the way to understand theology as a tool of
inquiry through which all kinds of behavioral guiding worldviews, both religious and secular, that
are often implicit but pervade our culture, can be examined (Graham, 2025).

In relation to what we have said so far, thinkers have emerged who argue that theology should
be considered a kind of social science within a social context. While the reasons for this are varied,
it is argued that this is necessary for beneficial change in theology to occur, for the field to become
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interesting and creative. This is especially crucial for attracting the interest of non-theologians in the
field in a positive way. In fact, this is quite a radical approach. Because theologians generally adopt
a traditionally true and orthodox approach. To be useful and interesting for institutional theology is,
in reality, a risk for theology. This risk means being considered heretical (Smith, 2025) by
theologians, the church, and many contemporary academic institutions.

Especially from the late 19th century onwards, we see that a struggle similar to the legitimacy
and autonomy battle that the social sciences waged with the natural sciences has been extended to
the field of theology. Although the social sciences appear to have won the battle, they have not been
able to completely detach themselves from the language, methods, and concepts of theology in the
analysis of the religious sphere (Burdziej, 2014). This situation raises some questions. Should
theology be essentially a theoretical, academic discipline? What is the value of theology in terms of
theoretical applications? What will be the value of academic theologies in terms of local applications,
both theoretically and practically? What is the relationship of this issue with the social sciences?
Should theology be shaped according to the critical analysis of contemporary social developments?
A positive answer to this last question, namely that theology should be shaped according to the
critical analysis of contemporary society, would bring to the forefront the idea that its field of
application should also be shaped accordingly. Because there are and will be transformations in the
social sphere. Many social transformations are taking place, from epistemology to ontology,
empirically and practically. This situation reveals the relationship of theology with both society,
social transformation, and the social sciences. In other words, just as religion is about lived
experiences, theology should be equally practice-oriented (Henk, 2020).

Another aspect of the issue is this: nowadays, there is a greater focus on smaller, more
professionally defined subject areas, and the social sciences are not seen as particularly attractive as
a subject within this range. Especially in the field of theology, the future of theology as an academic
discipline is heading towards narrowing or closure based on change (G. Lynch, 2025). Those who
argue that theology should be seen as a social science also start from this point. That is, it can be
argued that if theology develops its own phenomenon analysis, as the social sciences do, theology as
a discipline will begin to develop insights valued by those outside theological discourse (Smith,
2025).

At this point, the arguments of the anti-theological discourse are similar. Those who are
pessimistic about the current state of theology see religion as merely a relic occupying a secondary
place, giving theology's capacity for social and political analysis to social theories. These views raise
the idea that theology should replace the social sciences and thus regain its appropriate nature and
status as a fundamental analytical tool. However, here theology should not replace the social
sciences, but rather stand alongside them as a kind of analytical tool. In other words, theology should
act as a kind of social science, rather than an alternative to it (Smith, 2025).

From this perspective, practical theology can be considered a productive sub-discipline of
theology, evaluated within the context of its relationship with non-theological fields within general
theology. Sub-fields of traditional theology generally derive their principles from a specific, essential
religious approach. Translating these into non-religious forms is quite difficult because their methods
are related to a specific religious style and encompass a particular religious tradition. In contrast,
practical theology attempts to critically address lived religious experience and the human condition
through an interdisciplinary analysis of society and the natural world. Its aim is to create new insights
into the lifeworld. Based on these aims, it strives to establish normative methods of thinking about
our fundamental beliefs and values (G. Lynch, 2025).

But isn't it possible to achieve this through non-theological social science disciplines? There
are some debatable pedagogical shortcomings here in terms of establishing non-religious norms and
enabling thought based on lived experiences. This situation can be approached from the perspective
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of philosophy and psychology: For example, philosophy provides a framework that helps us establish
the relationship between norms and experience through thoughtful reflection. However, it is
insufficient in providing frameworks to help express the moral, existential, or religious traditions in
which we live. Disciplines like psychology offer frameworks that help us explore issues such as
meaning, value, and identity. However, these disciplines, along with their methodological tools,
generally function to support critical thinking about experience and established values. They are
essential in promoting the fundamental meanings and values that shape our lives for a meaningful,
rich, and ethical life. But going beyond simply reenacting assumed behavioral and moral situations
and putting them into practice requires a more reflective moral life. This is all the more important in
the context of complex modern societies where different religious or secular moral traditions
intersect. In this respect, practical theology is quite necessary to enable greater ethical self-awareness,
for people to better express themselves with their strengths and weaknesses, and to make sense of
theological commitments along with other commitments in detail (G. Lynch, 2025).

The dialogue between theology and the social sciences generally takes place in a descriptive
style. The practices or situations under discussion should not be judged. Instead, they should be
described and explained within the context of believing communities. This is consistent with the
descriptive nature of science, which is based on empirical observation. At least in theory, science is
skeptical of tradition, authority, and prejudice. It defines its task not as deciding whether what is
observed is good or bad, but as explaining what is observed. However, science should remain silent
on the supernatural context outside the empirical realm. Science has an antipathy towards concepts
such as teleological causes, ultimate causality, and telos (McKitterick, 2022). In this context,
theology should fill the gaps left by the social sciences. The unique contribution of theology to
interdisciplinary dialogue is to provide possibilities such as ultimate cause, goal, and purpose.
However, this is also where theology and other disciplines become asymmetrical. From the
theologian's perspective, at a certain point, the indicative or descriptive nature of the discussion leads
to the imperative mood. Theological language transforms from "to be" to "to need," from the
demonstrative mood to the imperative mood, becoming a theological norm and a teleological claim.
Teleological language is necessarily the voice of revelation and authority. However, teleology
provides a moral impetus for practical theology. What makes practice theological is the logic behind
religious praxis (McKitterick, 2022).

However, as a cost of the aforementioned interdisciplinary convergence in theology, it is also
necessary to oppose any emptying of the theological essence. The necessity of beliefs for specific
practices must also be accepted. While acknowledging that spirituality is something contextually and
socially constructed, it is necessary to emphasize that it has a limited language, that it resists all
reductionist views, and that it is necessary to be sensitive to issues such as meaning, purpose,
relationality, hope, value, and love (Graham, 2025).

Practical theology, a shift from the theoretical to the practical realm within theology, is a
transformation within theology as an academic discipline with its own object of study, theoretical
foundation, and methodology, where practice can be investigated using the qualitative research tools
of the social sciences (Henk, 2020). Practical theology is both a field of activity within any ministry
in a public sense and a reflexive discipline. It is associated with thinking about beliefs through
actions. It is often in a kind of critical correlation with other disciplines. Practical theology has both
a relationship with and interaction with the social sciences. The social sciences are seen as
transformed, even baptized, tools for making religious practices and applications possible. Practical
theology has a goal: to make an authentic religious life and its associated practices possible. Practical
theology has a goal and telos that transcends the limits of human experience and expectation
(McKitterick, 2022). To achieve this goal, practical theology strives to utilize the social scientific
insights and their applications from the social sciences as much as possible. For example, in terms
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of pastoral care, it utilizes psychological insights from the field of theology and talk therapy
techniques. Similarly, in the field of ritual, it draws upon anthropological research and its didactic
implications. In terms of religious preaching, practical theology utilizes rhetorical methods and
communication theories. Rhetorical methods are also used in terms of pastoral and leadership skills.
In addition to all this, the formation of several sub-disciplines within practical theology is possible.
These include community studies based on ethnography that examines sociological organizational
structures within faith communities and congregations, correctional facilities, the armed forces,
psychiatry-based hospital services, psychology-based hospital services, and psychology-based
pastoral services (Henk, 2020). Therefore, the field of practical theology, in the context of its newly
created sub-disciplines and its relationship with other social sciences, is seen as a new, different, and
useful field for the application of religious practices in terms of daily life experience.

Conclusion

Practical theology is a new, dynamic discipline that continues to develop in light of both its
internal problems and external criticisms directed at it. For practical theology to achieve disciplinary
autonomy, it must establish a solid methodological link between empirical data and theological
interpretations. Furthermore, practical theology needs to develop a balanced approach between
cultural contextuality and universality, establishing constructive dialogues with other critical
disciplines. These points are critically important for the future academic and practical success of
practical theology as a discipline.

Generally speaking, systems of meaning and values are an integral part of human experience.
Without them, neither can we navigate social life nor understand our place in the social world and
its moral universe. Practical theology should be considered a critical study of such systems of
meaning and values. Therefore, it is impossible to treat practical theology as a process of criticism
independent of existential or moral neutrality. On the contrary, practical theology is an internal
process of thinking that seeks to become aware of the meanings and values we encounter in specific
contexts and to consider their implications for a well-lived life. Practical theology, therefore, is the
process of becoming increasingly aware of the networks of meaning woven throughout our lives and
engaging critically with their implications. An integral part of this approach is that beliefs and values
should not be taken merely as ideal concepts existing above concrete contexts and practices. Rather,
it must be acknowledged that they are structures of social life and inextricably linked to the ongoing
processes of that life. Furthermore, they must be understood as cultural and moral meanings with
their own specific histories and social and institutional uses. These are created and interpreted not in
a Platonic realm of pure moral norms, but within the ongoing, dynamic process of social and
institutional life. The starting point here is this: the meanings of values are determined in terms of
their everyday use. However, the true meanings of values are always functionally open to change.
The functional meanings of values are those that change according to the context and forms of
application that define them. Every change in context and forms of application necessitates a
reinterpretation of values according to these contexts and practical applications.

Therefore, worldviews and values are both normative frameworks that attempt to guide our
lives with a sense of meaning and moral structure, and social phenomena constructed and used
through processes of social interaction. Consequently, the analytical studies of practical theology
encompass existential, moral, and sociocultural dimensions. What distinguishes practical theology
from other disciplines that treat values and worldviews as social and cultural phenomena is that it
attempts to examine them not only in terms of their existential and moral significance but also by
incorporating their theological context, thus transcending the theological and teleological scientific
shortcomings of the social sciences. This point is actually quite radical. Indeed, some theologians
have attempted to expand practical theology beyond the religious sphere to include the study of
worldviews and the totality of values. Going even further, some theologians have tried to extend the
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boundaries of the theological mission beyond the theological realm by attempting to connect the
theological task with the life-oriented, construction-centered normative aspects of studies in fields
such as sociology, anthropology, psychology, and ethnography. However, such efforts do not go
beyond developing theology as a reflexive form of inquiry. What is important in practical theology,
however, is what this type of inquiry means in practice within the field of theology. That is, practical
theology attempts to emphasize the interaction between norms and practices; between concepts such
as experience, meaning, value, fundamental beliefs and sacred commitments, and so on. Above all,
culture expresses an artificiality, an addition to the natural, that is, a post-creation and artificiality.
Theology, in this sense, also has a cultural aspect. Therefore, a project aiming to interact theologically
with culture immediately faces certain dynamics that it must recognize from the outset. First,
theology does not precede culture; theology itself is a separate type of culture. Theology is a system
of language, meaning, and power relations that attempts to produce theories about God's knowledge
and His place in the world. Second, churches and other religious institutions are themselves "culture."
Therefore, theology can learn a great deal from cultural studies. Third, there is a need to bring
theology into some kind of interaction with culture and cultural studies.

In this context, one of the tasks of practical theology is to try to name what actually is, that
is, to eliminate our denial of things as they are. The practical theologian actually seeks to find a
promise of novelty given by God Himself. To achieve this, he searches for the profound meanings
of this divine promise and how society interacts with it. It is the task of the practical theologian to
give the divine promise a linguistic form and then a public expression, and to seek ways for the
society in which he lives to embrace it in the present.

We can say that practical theology is more concerned with phronesis (practical wisdom)
embedded in concrete situations than with theoria (theoretical reasoning). However, practical
theology is heavily theory-laden and arguably has a more strategic use than other theological
disciplines. Therefore, critical practical theology and strategic practical theology are in a dynamic
spiral that combines practice with theory and theory with practice. Practical theology presents itself
as a context-based activity within this reciprocity in the theological field, highlighting contextual
situations.

Practical theology should possess the following qualities, which are generally required of
any academic work: Firstly, exploratory research; secondly, integrative theoretical research; and
thirdly, applied research and academic teaching. These characteristics are important for practical
theology both in terms of its self-positioning and the functions it defines. Because practical theology,
as a methodology, is critical, empathetic, and reflective. It is also open to transformation and geared
towards learning new things. In other words, practical theology takes exploratory research,
integration, theory, practice, and teaching, and the relationships between all of these, very seriously.
Practical theology is not only concerned with paying attention to all the functions listed above, but
also with investigating the extent to which they are related to each other. This is a vital task for the
field of theology and religious studies.

Although practical theology strives to focus more on practice than theory, it faces a criticism
generally leveled against all theologies: like all theologians, practical theologians tend to use a great
deal of jargon. Therefore, practical theology, like other theologies, must free itself from being
detached from the social and human realm, from speaking in a language separate from life, and from
being alienated from society through esoteric discourses. All disciplines actually use jargon as a
necessary technical vocabulary. And jargon is recognized within a specific discourse. The criticism
here is that jargon's contribution to social and cultural studies is limited, restricted, and often useless.
Practical theology should avoid useless jargon. This is connected to the criticism that theology is
weak in listening to other disciplines and is excessively eager to pass judgment on many issues where
it has insufficient knowledge and understanding. In this respect, practical theology should not
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overstep its boundaries, and should not speak on matters outside its field, on areas that do not concern
it.

A practical theologian, engaged in practical theology, must possess the epistemological
humility that any clergyman should have. Epistemic arrogance is unbecoming. Epistemic arrogance
is used in dialogues to establish the dominance of knowledge and subjugate the interlocutor. Practical
theology involves a journey outward. Instead of closing inward, practical theology seeks the richness
of diverse, plural realities that open outward. The practical theologian possesses epistemological
humility. They acknowledge the limitations of their knowledge and the interactive nature of
epistemology. They strive to be humble about what and how we know. Here, practical theology must
be open to differences and dialogue, considering approaches outside its own.

The final point to be made in the context of a critique of practical theology is that theological
discourse should never relegate itself to a secondary or passive position in its dialogue with the social
and human sciences. This situation always carries the risk of theological discourse being effectively
subdued. This is a dangerous situation that opens the door to the conditioning of theology by non-
theological criteria. Theology should remain a theological approach, avoiding excessive influence
from other related disciplines and refraining from engaging in matters that have no theological
benefit for the public sphere. In this sense, practical theology should present itself as a theological
endeavor and choose to focus, as far as possible, on the theological problems of society.
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Pratik Teoloji: Cok Kiiltiirlii Bir Diinyada Bir Praksis Olarak Teoloji Miimkiin miidiir?

Giris

Yasanilan bu c¢agda teolojik anlamdaki bir kriz durumunun varligi inkar edilemez.
Teolojideki bu kriz durumunun hem teorik anlamda akademyada hem de pratik olarak kurumsal dini
yapilarda kendini hissettirdigi sOylenebilir. Son zamanlarda bir¢ok teolog, teolojinin gelecegiyle
ilgili birtakim kaygilara sahiptir. Onlarin bu kaygilariin kaynaginda, mevcut teolojik yapilardaki
kriz durumlarina bagli olarak ortaya cikan teolojideki islevsel bozukluklar vardir. Dolayisiyla
giliniimiiz teolojisinde yapilmasi gereken ilk sey, teolojideki bu islev bozuklugunun farkina varmak,
krizi iyi bir sekilde anlayarak yiizeysel analiz ve fantastik ¢oziimlemelerden uzak durmaktir. Boyle
bir ¢6ziim yolunun ilk adimiysa teolojinin sabit, statik olmadigini bilerek teoloji yapmanin tek bir
yolunun olamayacagini kabul etmektir. Yani nasil ki tek bir insan tipi yoksa biitiin insani durum ve
zamanlarda gecerli tek bir teoloji tiirii de yoktur. Bu konudaki diger bir dnemli husus teoloji alaninin
baglamsal, kiiltiirel ve degiskenliginin kabuliidiir. Yani teolojik alan teorik ve akademik alanlarla
birlikte kilise gibi dini yapilarla ilgili oldugu kadar bu alanlarin disinda yani yasam alanina dair
aidiyeti de olan(Smith ve Todd, 2025) bir alandr.

Bu konuyla ilgili olarak giiniimiiz teologlar1 tarafindan bazi sorular giindeme getirilmektedir.
Geleneksel teorik teoloji bigimlerine ya da belirli bir merkezi inang bigimine bagli teolojilerin
Ogretilmesi, ¢agdas toplumun ¢ogulcu yapisiyla uyumlu mudur? Bu tiir bir teolojik gayret, bu
toplumu olusturan insanlar arasi iligkilerde “gettolagma’ gibi bir tehlikeye yol agmaz m1? Bu sorulara
olumsuz bir cevap vermek sadece dini alan1 sorunlu bir alan haline getirmekle kalmaz. Ayni zamanda
cesitli inang, mezhep, din ve kiiltiire sahip ¢ogulcu toplumlarda ¢ocuklar ve genglere yasam igin
gerekli ya da ihtiyag duyulan beceri ve bilgileri saglamada da yetersiz kalir. Meselenin farkli bir
tarafi da vardir. Din egitiminin kanita dayali olarak muhatabin yasina ve ihtiyaglarina uygun olarak
gergeklesmesi gerekir. Ayni zamanda bu egitimin, hedef kitlenin egitim hakkindan onu mahrum
birakmayacak bir formda gergeklesmesi gerekir. Dahasi genglerin beklentileri konusunda da nesnel
ve yeterli olmas1 gerekir. Modern sekiiler bir toplumun Onsartt budur. Giinlimiiz sekiiler toplum
anlayisinda inanglar, dezavantajlara sebebiyet vermedigi gibi avantajli ayricalik ve listiinliik gibi
istenmeyen durumlara da yol agmamalidir. Dolayisiyla giiniimiiz teolojisinde kamusal alanda esit,
rekabetci, medeni, insan haklarina uygun, toplumsal yapiin gereginin yerine getirildigi hukukun
iistlinliigiiniin gecerli oldugu bir ortamin yaratilmasi(Mark, 2022) gerekli bir durumdur.

Iste tam da bu noktada su can alic1 soruyu sorabiliriz: Acaba giiniimiiz ¢agdas toplumlarinda
teoloji yapmak ne anlama gelir? Ya da giiniimiiz toplumunda teoloji yapmanin bir anlam1 var midir?

1. Teolojinin Yapibozumu: Cagdas Toplumlardaki Teolojik Kriz Durumlari

Yukarida sorulan sorulara saglikli bir cevap verilebilmesi i¢in klasik teolojiden vazgegildigi
ya da teolojik bir yapibozumun baslangici olarak alinabilecek bir duruma dikkat ¢ekmemiz gerekir.
Bunun i¢in de Nietzsche’nin Tanr1’nin 6liimii nosyonuna giderek meseleyi bu agidan analiz etmemiz
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gerekir. Gergcekten de Nietzesche’nin Tanr1’nin 6liimii nosyonunun bir¢ok alana yansimasina teolojik
alan da dahildir. Bu nosyon teolojik alanda yansimasini; geleneksel teolojik kavramlarin
degistirilmesi, klasik teolojiden vazge¢ilmesi hatta yikilmasi, bu yikimla birlikte teolojinin bir
yapibozumu seklinde bulur. Soyle ki kartezyen diisiince ve Descartescilikla birlikte ego, ben; her
seyin temeli olmus bunun disindaki seylerse bilginin bir nesnesine doniismiistiir. Buna insan
bilgisinin en biiyiik nesnesi olan Tanr1 da dahildir (Taylor, 1984). Teolojideki yapibozumun hareket
noktasi, diialite ve hiyerarsilerden birine taraf olmanin bu sorular iginde kalmak demek oldugudur.
Teolojideki yapibozum bu diialist zitliklar tersine ¢evirme, onlar1 yeniden bi¢cimlendirme, yeniden
formiile edip yeniden insa etmenin yollarini arar. Teolojik yapilardaki kavramsal ag1 sorgulamaya
calisirak yeni bir sistem yaratmaya calisir. Ancak bu tip bir gayret ayr1 bir epistemik kosulu ya da bir
disaridanlig1 gerektirmez. Burada hem iceridenlik hem de disaridanlik, inan¢ ve inangsizlik arasinda
gergeklesen bir yapibozumcu marjinallik gereklidir. Bu durum hem misafirlik hem de ev sahibinin
varliginin siirdiiriilmesini gerektirir (Taylor, 1984). Buradaki marjinal diisiincenin sinir anlayisi hem
yakinlig1 hem uzakligi, benzerligi ve farkliligy, icselligi ve dissalligi gerektirir. Burada sabit sinirlar
degil bir gecirgenlik s6z konusudur. Yani boyle bir teolojik gayrette geleneksel teolojilerin kutupsal
sinirliliklarinin bir askiya alinmasi vardir (Taylor, 1984). Yani bdyle bir teoloji yapibozumcu
felsefenin ihlal ve yikim karakterini tasir. Teolojideki her tiir yerlesik geleneksel anlamlar1 alt iist
ederek onlar1 asmay1 dener (Taylor, 1984).

Kabaca Nietzscheci Tanr1’nin &liimii birbirinden farkli tavirlarla karsilanmustir. Tlki bu ilan
coskuyla karsilayanlarin tavridir. Onlar, bu ilani, baba ya da efendinin 6liimiiyle her tiir otoritenin
yikilist olarak anlamuslardir. ikinci tavir bu ilani, bir inangsizlik durumu olarak yorumlamis
inansizligin durdurulmasi i¢in de geleneksel ortodoksiyi savunmustur. Ugiincii tavirsa bu iki zit
kutbun tam ortasinda kendini konumlandirir ve gitgide say1 ve taraftarlar artan bir grubun tavridir.
Tanr’nin 6limii, bu tavirda, eski kesinlik durumlarinin kaybi, yeni inang bigimlerinin kesfi olarak
yorumlanir. Inanci, inangsizlikla birlestirmeye calisma vardir burada. Yani hem ayirma hem de
birlestirme (Taylor, 1984). Dolayistyla teolojideki yapibozum 6ziinde, kendisini tamamen felsefi
hatta teoloji karsiti ateistik bir tutuma yakin bir sekilde sunar. Ama suranin alti ¢izilmelidir.
Yapibozumcu bir teolojinin, teolojideki bu karsitlik ve zitlik durumundan ¢ikmasi, tam da burasidir.
Buradaki ateistik durumlarin hepsinin teolojiyle dogrudan ve yakin bir ilgisi vardir. Hegelci
spekiilasyonlarin ya da Kierkegaardgr Hristiyan karsithiginin teolojiyle ilgisi neyse Nietzscheci
Tanr’nin 6liimii diisiincesi de o kadar teolojiyle ilgilidir (Taylor, 1984). Bu baglamda Hegel’den
tutun Marx’a kadar Nietzsche’den Freud’a kadar bircok biiylik diisliniiriin fikirleri, geleneksel
teolojideki yeni ve farkli bir déniisiimii giindeme getirir. Insan bilincinin toplumsal, psikolojik,
kiiltiirel kosullarmin varligi, bu diisiiniirlerle birlikte kabul edilmistir. Insan bilincinin bilesenlerinden
birisi olarak alinabilecek teolojinin de bu kosullarin 6znelligine bagimlilig1 vardir. Teoloji toplumsal,
insani bilincin bir yansimasidir. Dolayisiyla teoloji alanindaki her tiir dini ger¢ekligin 6znelligi ve
her tiir dini otorite, bu anlamda sorgulanmalidir (Taylor, 1984).

Ifade edilenlerle baglantili olarak klasik teolojik gelenekte gergeklesen yapibozum, burada
insani egemenlik durumunu gerceklestirmeye doniikk (Taylor, 1984) bir gayret olarak
yorumlanmalidir. Tanri’nin 6liim{i modern ortamda hiimanist bir ateizm; postmodern zamanlardaysa
posthiimanist bir teizm seklinde yansimasini bulur. Hiimanist ateizm, teolojiyi antropolojiye
cevirirken posthiimanist teizm bu ¢eviriyi kabul eder ancak yetersiz bulur (Taylor, 1984). Bu
anlamda teolojideki ¢agdas bir yapibozumcu diislince ve elestiri; dini diisiince ve teolojide zengin,
biiyiik 6l¢iide kullanilmamis genis bir kaynak sunar. Baslangi¢ noktas1 Tanri’nin 6liimiiniin ilantyla
yiizlesmeye caligmaktir. Boyle bir teolojik gayret bu ilanin ¢agdas psikoloji, sosyoloji, toplum ve
kiiltiir bilimleri gibi bir¢ok alandaki yansimasiyla ilgilenir. Teolojide yeni bir yol agma iddiasiyla
hermendtik bir tavri 6n plana ¢ikarir (Taylor, 1984). Teolojik ve felsefi geleneklerin ¢oziiliisiiyle
birlikte yeni ¢ikis yollarinin neler oldugunu arastirir.
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Tanrr’nin 6liimiiniin ilaninin bir devami olarak boyle bir teolojik gayret, aslinda tam bir
tersine gevirmedir. Burada hiyerarsik ve degersel yer degistirmeler vardir. Bu yer degistirmeler,
klasik ya da geleneksel teolojilerdeki yeni ve kokli degisiklikleri de beraberinde getirir. Bu tip
degisikliklerde pragmatiklik, disiplinsel biitiinlilk ve kamusal iletisimin zorunlulugu g6z oniinde
bulundurulur (Smith and Todd, 2025). Giinlimiiz diinyasinin genel temayiilli, gegmise rehberlik edip
geemisin bir dayanak noktasi olan metinsel durumlardaki bir kayiptir. Glinlimiizde tek ve tutarh bir
hikdye durumuyla olaylar yorumlanmamaktadir. Giiniimiiz olaylar1 farkli hatta c¢eliskili okuma
durumlariyla anlasilmaktadir. Bir durumda mantikli, anlamli olan bir baska durumda tutarsiz ve
anlamsiz olabilmektedir. Bu tip tutarsizlik ya da karisikliklarin entelektiiel, kiiltiirel, sosyal hatta
teolojik alandaki yayginlig1 (Taylor, 1984), glintimiizde oldukg¢a sik gézlemlenmektedir. Dolayistyla
cagdas toplumun biitiin baglamlarda analizi gereklidir. Gelenek ve maziden bilingli bir sekilde
uzaklagma, sekiilerlesme, her tiir dini otoritede yasanan kriz durumlari, bireysellesme ve
bireysellesmenin, kendisini, arzular1 radikal bir sekilde gerceklestirmek olarak anlasilmasi, bunu
gerektirmektedir. Teolojinin de bu baglamda kendini pratikle uyumlu bir sekilde sunmas1 gerekir.
Teolojik gorevin kurumsal bir din merkezli ger¢eklesmesi ve bunun belirli mevcut bir toplumda
tesisini dayatmasi (Henk, 2020), giiniimiiz agisindan son derece yanlig bir durumdur.

Dolayisiyla yukarida sordugumuz cagdas toplumlarda teoloji yapmak ne anlama
gelmektedir? Sorusuna cevabin bu baglamda verilmesi gerekir. Her seyden once sunun kabul
edilmesi gerekir: Giiniimiizde kutsalin ya da kutsal normlarin somutlasip icra edilme tarzi, genellikle
cogulcudur. Dolayisiyla giinlimiiz teolojisinin ve teologlarinin en 6nemli sorunu, geleneksel
teolojilerle birlikte kutsalin ¢agdas ve sekiiler bir topluma sunumunun nasil olacagidir. Bu, yeni bir
kamusal/toplumsal teolojinin somutlagmasiyla meydana gelecek bir durumdur. Bu is, inanan
toplumlarin kutsal metinlerini, dini geleneklerini ve bu konuda elde edilen bilgileri yorumlamak,
uygulamak; dolayisiyla onlarin somutlagmasi ile ilgilidir. Ama bu baglangig, radikal bir ilk adim
gerektirir. O da teologlarin mevcut geleneksel dini teolojilerin Gtesine gegip yasanilan ¢agdaki ¢agdas
toplumun sekiiler olanlar1 da dahil diger inang topluluklari ile iletisim ve etkilesime gecerek (Todd,
2025) teoloji yapma yolunu gelistirmelerini gerektirir.

Cagdas teoloji evrensel, mutlak bir teolojinin olmadigmin; teolojik normlarinsa bireyin
inancinin pratikligi igindeki baglamin bir iiriinii oldugunun farkina varmalidir. Teoloji yasamdan ve
kiiltiirden bagimsiz degildir. Teolojik yapilarin insa edildigi temeller, aslinda tamamen baglamsaldir.
Dolayisiyla kutsalin 6zii ayni kalsa bile onun anlagilma ve ifade edilme bigimleri énemli dlciide
farklilik gdsterir. Yani teoloji ve inang durumlari her durumda baglamsaldir. Fakat bu durum asla bir
subjektivite/gorelilige mahkimiyet anlamina gelmez (Percy, 2005).

Sonug olarak giliniimiiz teolojisi, tarafsiz bir kamusal alanda dini yasami ydnetmeyi ve
diizenlemeyi amaglayan bir yonetim rejimini hedeflemelidir. Teolojik agidan ¢ogulcu ve ahlaki
agidan gesitli, bir ortak yasami yapilandirabilen teolojik ve politik bir taahhiit iginde olmalidir. Yapici
bir siyasi teoloji ortaya koyarken ortak bir yasami gelistiren ve siirdiiren demokratik ve toleransl bir
siyasetin onemini vurgulamalidir. Bu durumunsa tarafsiz olmak yerine karsilikli bir zemine baglilik
gerektirdigini fark etmelidir. Egitimdeyse karsilikli ve yapic1 bir katilimei politik zemin hazirlamaya
calisilmalidir. Bu zeminde ahlaki bilgiye icerik ve anlam verecek felsefi baglar1 reddetmeyerek
ahlakin devamliligi konusunda felsefi bir pozisyon belirlemelidir (Mark, 2022).

2. Pratik Teoloji: Yeni Bir Teolojik Baslangic

Geleneksel ya da klasik teolojilerin genel karakteristigi, kurumsal olarak gergeklesiyor
olusudur. Bu teolojiler statik, degismez, mutlak dogru olarak kendilerini sunarlar. Bu teolojilerin,
Ogrenilmesi ve aktarilmas1 gereken bir karakterleri vardir. Ancak bu tarz bir teolojik model, kiiresel
toplumun ¢esitlilik gésteren ¢cogulcu dogasiyla catisir. Ciinkii bu toplumlarda bilgi daha akiskan,
gelisime agik, tarihsel ve baglamsal bir bicimde ele alinir. Klasik teolojilerse bunlarin ziddina teolojik
yapiya ayin ya da ritiiellerle erisimi merkeze alan kilise etkinlikleri etrafinda yogunlasir. Buradaki
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temel misyon iletimdir. Bu duruma yonelik en biiyiik elestiri, burada soyutlama kiiltiiriiniin
zayiflatildigidir. Boyle bir tutumun sonucuysa daha az insanin teolojik egilimlere sahip olmasidir.
Ciinkii boyle bir ortamda teolojik konular daha az arastirilir ve hem akademide hem de kurumsal dini
yapilarda teoloji disiplininde bir gerileme meydana gelir (Smith ve Todd, 2025).

Bu durumun zorunlu sonuglarindan birisi dine mesafe ya da sekiilerlik durumudur. Bu
durumun iyi analiz edilmesi gerekir. Buradaki dine mesafe ya da sekiilerligin teolojik dil ve
degerlerin teslim alinmasi degil kurtarilip negatifliklerinin revize edilmesi seklinde anlasilmasi
gerekir. Bdyle bir anlayisin avantaji yeni bir teolojik kararlilikla inan¢ geleneklerinde bulunan zengin
bilgelik hazinelerine erisimi saglamak olacaktir. Teolojik gelenekler mutlak ya da tasa kazinan
degismezlikler olarak anlagilmamalidir. Teolojik ortodoksinin en biiyiik zarari, karmasik insan
sorunlarina rasyonel, tatmin edici cevaplar verememesidir. Dolayisiyla teolojik anlayista toplumla
bir diyalog gereklidir. Bu, dini alan ve dini inanglarin kendi deger sistemlerini saglikli bir sekilde
ifade etmeleri, yirirliige koymalar1 i¢in gerekli oldugu kadar teolojinin kendi rezervlerini
derinlestirebilmesi i¢in de sarttir (Graham, 2025).

Burada dikkat edilmesi gereken énemli bir diger husus da toplumumuz i¢inde dine mesafeli
olanlarin ¢ok cesitli tip ve farkli tavirlara sahip oldugunun bilincinde olmaktir. Toplum iginde
kendini din karsit1 ateist olarak tanimlayanlardan agnostiklere; bir tiir manevi, ruhi bir yasam giicline
inananlardan diizenli meditasyon pratiklerinde bulunanlara kadar inan¢ alaninda farkli inang
cesitliligini gdzlemlemekteyiz. Toplumdaki insanlar bu heterojenlikleri iginde gilinliik yasam pratigi
icinde ayni pratik eylem formunu da sergiliyor olabilirler. Dolayisiyla kutsal ile profan, yasadigimiz
zaman diliminde boyle siirekli bir etkilesim durumdadir (G. Lynch, 2025). Teolojik kavram ve
sembollerin de boyle bir etkilesimden uzak ya da onlardan izole oldugu asla diisiiniilemez.

Yukarida ifade ettigimiz durumlar geleneksel teolojiye karsi en yaygin uyarilarin da
sebebidir. O da teolojinin yaygin kiiltiirle olan etkilesiminin zorunlulugudur. Teoloji kiiltiirel
baglamlara, yerlesik durumlara, toplumsal ger¢ekliklere duyarlt olup onlari her zaman hesaba
katmalidir. Teoloji, inang alaniyla sadece kavramsal olarak ya da yiiksek ve asir1 tanimlanmig bir
alan olarak etkilesime girmemelidir (Percy, 2005).

Dolayisiyla gilinlimiiz teolojisinin en biiyilkk problemi, cagdas kiiltiirle olan etkilesim
konusudur. Ancak genel olarak etkilesimin nasilligi tartismali bir konudur. Etkilesim tartigmali
oldugu kadar risklidir de. Teoloji alaninda ¢agdas kiiltiiriin temel tartisma ve sorunlarindan ayri
durmak, teolojinin kendi biitiinliigii ve kimligini korumanin bir yolu olarak goriilmiistiir. Ciinkii
cagdas Kkiiltiirle derinlemesine bir iligkinin, etkilesimin; teolojide bir doniisiime ve teolojik bir
yabancilasma riskini tagidigi disiliniilmiistiir. Dolayisiyla etkilesim konusu teoloji agidan bir
saskinligin da sebebidir (Percy, 2005).

Ciinkii kiiltiirle olan etkilesimlerin baz1 yonleri, alimlamalarla daha az degisim ve doniistimle
daha c¢ok ilgilidir. Burada dikkat edilmesi gereken husus dayaniklilik, direng, uyum, asimilasyon,
ylizlesme gibi kavramlar arasinda uyumlu bir denge kurulmasidir. Etkilesimde edilgenlik ve
etkenlikle alma ve yanitlama arasinda aranmasi gereken bir denge vardir. Bunun sebebi etkilesimdeki
sorgulama agisindan elestirel tutumdaki bir tarafsizlik durumunun varsayilmasidir. Ciinkii tarafsizlik
yoksa bir 6n yargi vardir. Ancak bu problem biitiin bir sosyal bilimlerin muhatap oldugu bir sorundur.
Sosyal bilimcinin ig¢sel bir tarafliligi acik bir durumdur. Mesela sosyolog dinin sosyalligini,
antropolog dinin kiiltiirel bir 6ge oldugunu, teoloji de dinin bir hakikat/indirgenemez bir olgu
oldugunu varsayar (Percy, 2005).

Dolayisiyla sunu rahatlikla sdyleyebiliriz: Pratik teolojide baslangi¢ noktasi bir olumsallik
problemidir. Yani yasayan dinle olmasi gereken din arasindaki uyum problemi. Dahasi bu noktada
kutsal kitabin rehberligi ve bu rehberlik olmadan dogrunun bulunup bulunamamasi. Yorumlama
stireci ile yasam deneyimi arasindaki iliski. Ancak bir yorumlama siirecinin yasam deneyimiyle
basladig1 kabul edilse de yorumlama siirecinin her zaman yasam deneyimiyle basladigr mutlak bir
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dogru degildir (Thomas, 2022). Bu baglamda pratik teolojiyle ugrasan teologlar temel gorevlerini
ilahi eylemin somut deneyimlerine katilmak, onlara kismen teolojik bir form vermek seklinde
belirlerler (C. Lynch, 2022). Yani pratik teolojide dogru inanctan(ortodoksi) dogru
eyleme(ortopraksi) yonelik bir ilerlemeye tanik oluruz. Burada dogru inanca odaklanmak yerine
dogru eyleme bir yogunlagma vardir (Thomas, 2022). Bu halde pratik teolojinin normatif gorevi
praksise dair elestirel bir diiglinmedir. Yani inananlarin praksislerinden hangilerinin ilahi eyleme
sadik bir katilim oldugunu tespit etmek, olmayan praksisin nasil doniistiiriilebilecegini ayirdetme
cabasi (C. Lynch, 2022). Boyle bir ¢aba insani pratigin bazi yonlerinin sokiilmeye tabi tutularak
inanca uyumlu hale nasil getirilebileceginin yolunu arayan yeniden insa siirecinin de baslangicidir.

Pratik teoloji tarihsel anlamda 1800'li yillarin ortalarima dogru ilk defa Roma Katolik
ilahiyatcilari arasinda dillendirilmeye baslanmistir. Bu katolik ilahiyatgilar kiliseye ait pastoral teorik
teolojinin yine kilise merkeze alinarak pratik bir teoloji ile degistirilmesi gerektigini savunmuglardir.
Bunu ¢ok dnemli bulmuslardir. Clinkii pratik bir teolojinin kilisenin bizzat kendisini gelistirmesi,
kendisini yeni durumlar karsisinda yeniden insa etmesi agisindan akademik bir diislince etrafinda
sekillenmesinin dnemini vurgulamiglardir. Bu agidan pratik bir teolojinin biitiin bir kilise liyelerinin
isbirligi ile gergeklestirilerek (Henk, 2020) teolojinin hak ettigi saygiyr kazanmasinin yollar
hakkinda diisiinceler ortaya koymuslardir. Teolojinin pratik bir disiplin olmasinda kilise dist
deneyimlerden ve iggoriilerden gelen bilgilerle birlestirilerek gerceklestirilmesine dikkatleri
¢ekmislerdir. Dahasi pratik bir teoloji i¢in dini yasama yonelik ampirik durumlarla istatistiksel
verilerin teolojik 6neminin biiyiikliiglinden bahsetmislerdir (Henk, 2020).

Gilinlimiiz pratik teologlari 6nciillerinin izinden giderek dini inanc1 metinlerde yazili bir dizi
Onermeyi onaylamaktan ziyade pratikte icra edilen performatif bir phronesis olarak nitelerler.
Dolayisiyla teolojik agidan inang ve degerler alanindaki ¢abanin biiyiik bir kism1 inang ve degerlerin
performatifligi lizerinde yogunlagmalidir. Teolojinin, dikkatini, dini kavramlara, yasadigimiz,
varligimizi siirdiirdiigiimiiz, hareket edip eylemde bulundugumuz bu diinyada nasil imgelemde
bulundugumuza ve bu imgeleri nasil yarattigimiza ¢evirmesi gerekmektedir (Graham, 2025). Biitlin
bunlar, teoloji alanina, yonetimden saglik bakimlarina, psikiyatriden egitime kadar birgok ortiik
disiplinin dahil edildigi biitiinciil ve kompleks bir durumu giindeme getirir.

Pratik teolojiyi glindeme getiren asil neden, insanlarin yasayan bir Tanri’ya baglilikla
aydinlanan daha dolu ve daha umutlu hayatlar yagsamalarina yardimci olma arzusudur. Bu arzunun
kaynaginda geleneksel teolojik ¢alismanin doktrinler, fikirler ve tarih diinyasiyla ¢agdas insanin
yasanmig deneyimleri arasinda kopriiller kurmadaki basarisizligi vardir. Dolayisiyla pratik ve
kamusal bir teoloji vizyonu, bu nedenle diinyay1 onaylayan ve her haliyle doniistiiriicii bir vizyondur.
Boyle bir vizyon kendi disindaki, 6tesindeki sesleri ve disiplinleri dinleyecek onlardan bir seyler
ogrenecek, kurumsal dini yapinin sinirlarinin 6tesinde klasik dindar kavraminin digina ¢ikarak
ilerleyebilecegine yonelik bir inanci ifade eder. Boyle bir teolojik gayret ortak semboller ve
anlamlarla yasanan toplumla baglantilar kurma hedefindedir. Bu hedefte asla tahammiil edilemeyen
sey refah ve adalet gibi daha derin kiiltiirel ve orgiitsel meseleler pahasina kisisel ahlak gibi bireysel
durumlara saplanip kalinmamasidir. Yapilmasi gereken sey teolojinin daha yararh ve islevsel bir
sekilde ise kosulmasidir. Kamusal tartismalarda ve profesyonel uygulamalarda yapici ve kararli bir
teolojik katkida bulunmanin yollarinin yeniden insa edilmesidir (Graham, 2025). Pratik teoloji dini
inang, gelenek ve uygulamalarin ¢agdas deneyimler, sorular ve eylemlerle bulustugu karsilikli olarak
zenginlestirici, entelektiiel olarak elestirel ve pratik olarak doniistiiriicii bir diyalogun yiiriitiildiigii
yerdir. Dini uygulamalarin kaynaklarinin ve normlarinin eklemlenmesi, doniistiiriicii bir uygulama
ve pratik bir bilgelik(pronesis)tir. Inangla davramisin etkilesimiyle ilgilenen teolojik bir disiplindir.
Ve bu acidan teolojide temeldir. Ciinkii biitiin bir teolojik diisiince esasen pratiktir. Teoloji pratikten
dogar, teoriye gecer ve sonra tekrar pratige doner (Percy, 2005).
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Konumuzla ilgisi baglaminda kabaca teolojinin dért tiiriinden bahsetmek olasidir. Tlki dua,
ibadet, dini alana yonelik 6grenciligi de kapsayan bir yagam bic¢imi olarak teoloji. Ona bir habitus
olarak teoloji de denir. Ikincisi dini alamin kavranmas1 ve onun ifsa ve tezahiirleriyle ilgilenen bir
bilim olarak teoloji. Ucgiinciisii ¢esitli alt disiplinler ve bunlarin birbirleriyle iliskisi baglaminda
gergeklesen bir fakiilte olarak teoloji. Bagimsiz ¢aligmalarin bir kiimesi olan bir disiplin olarak
teoloji. Dordiinciisiiyse sistematik veya dogmatik bir anayasa goriinlimiinde olan teoloji. Teolojinin
bu tiirli siradan yasam ve ¢agdas kiiltiirden uzak isleyen onlarla arasindaki bir mesafe durumunu
koruyan teolojidir. Bunlarin burada belirtilmesinin konumuzla ilgisi sudur: Bazi teologlar teolojinin
ilk tiirtiniin akademik ilgiden uzaklastigi hatta bu tiiriin akademiden kaybolmasindan yakinirlar.
Onlara gore son donem teolojisi biitiin profesyonelligine ragmen kurumsallagsmasiyla birlikte pratik
yasanan durumdan uzaklagmis teolojik uygulamalarla dogmalar arasindaki yanlis bir iliskide kendini
konumlamistir (Percy, 2005).

Bu hususla ilgili olarak yeniden su sorular1 sormamiz elzemdir: Giiniimiiz teologu kimdir?
Mesguliyeti nedir? Teologun gorevi belirli seyleri temsil etmek mi yoksa olani izah etmek midir?
Glniimiiz ¢ogulcu dini yasam pratiginin gegerli olan ortamlarinda teoloji ve teologun bu ¢esitlilige
hitap etmesi sarttir. Clinkii giiniimiiz diinyasinda hem teoriyi hem pratigi belirleyen sey, ¢esitliliktir.
Boyle bir ¢esitlilik i¢inde teologun kendine bu ¢esitlilige uygun bir konum belirlemesi zorunludur.
Teoloji kendinin disindaki disiplinlerden de farkl: diinya goriislerinin pratiklerinden de hatta din dis1
geleneklerin de dahil oldugu (mesela sosyal bilimler, psikoloji, egitim kuramlari, antropoloji gibi
alanlarin) verilerinden de yararlanmali onlarla verimli bir sekilde ¢calismanin yollarini aramalidir. Bu
yaklagim hem teolojinin kendi misyonu i¢in hem de farkli alan ve disiplinlerle miizakere ve
tartismalarin sihhati igin gereklidir. Boyle bir teolojik yaklasimin toplumla ¢cogulculuk ve gesitliligi
merkeze alarak diyalog ve etkilesimi i¢in gereklidir (Todd, 2025).

3. Pratik Bir Teolojinin Cogulcu Bir Toplumda Avantajlar1 ve Dezavantajlari

Giiniimiiz toplumu bir¢ok agidan ¢ogulcu ve demokratik goriiniimleri gerektiren bir yapi arz
eder. Boyle bir ortamda dini uygulamalarin yapici kamusal uygulamalarin 6niinii agarak katilimei ve
kamunun yararmi gdzetici niteligi tasimasi gerekir. Dini uygulamalarin toplumsal eyleme doniik
yonil inkar edilemez. Bu yoniin belirleyici 6zelligi, cogulcu bir toplumda doniistiiriicii bir gayret
olmasi, kiiltiirel yaratimla ilgili olmasi ve toplumsal bir misafirperverligi gerektirmesidir. Biitiin
bunlarsa kamusal alandaki toptan bir reform istegi ile ilgilidir (Mark, 2022).

Pratik bir teolojideki temel ilke koklesmis inanglar ve bu inanglara bagl normlar iizerine
elestirel bir diisiinmeyi gerektirmektir. Ve bunun insani gelisim, dogal diinyayla insanlarin etik ve
sthhatli iliskiler kurumasini saglamak igin temel bir gérev oldugunun bilinmesidir. Bunu yaparken
dinsel alan icinde kalarak yerlesik dini inanci yok etmeden onu gergekten insani uygulamalari
destekleyecek sekilde ifade etmeye calismak, degerlendirme ve Slgme isinin teoloji tarafindan
iistlenilmesine razi olmaktir. Bu durum inancin giiclii ve zayif yonlerinin elestirel bir sekilde
degerlendirilmesine izin vermeyi gerektirir. Dolayisiyla burada teoloji, merkezinde korkutucu bir
Tanri’nin oldugu, sorgusuz sualsiz bir toplam diinya goriisiinii desteklemek olarak degil dini;
insanlhigin hizmetine sunmaya, agiriliklar1 sorgulamaya ve insanlara elestirel bir inanca sahip olma
giicli vermeye yardimeci olacak bir disiplin olarak anlasilir. Bu is ¢ok 6nemlidir. Cilinkii burada inanci
terk etmeden onu elestirel bir hale getirmek vardir. Ve bu is teoloji alaninda 6zgiirlestirici ve
giiclendirici (G. Lynch, 2025) bir istir. Buradan hareketle pratik bir teologun arastirmalarinin ¢cagdas,
maddi ve somut diinyada kok salmis ve burada temellendirilmis oldugunu sdyleyebiliriz. Boyle bir
aragtirmanin temel 6zelligi hem giinlimiize hem de teolojik geleneklere dikkat kesilmektir. Boyle bir
arastirma simdiki an1 ve ¢agdas biyo-sosyal gercekligi karmasikligi iginde teolojik bir konumun
baslangici olarak alir. Aslinda teoloji'nin baglangici bu konumun ilahi gergekligin 1s18inda insa edilip
anlagilmasidir. Dini ve teolojik uygulamalar, iggoriiler ve gercekler ¢agdas toplumsal ve maddi
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somut gercekler araciligiyla aktarilirlar. Bunlar inan¢ ve dini eylemleri daha iyi anlamak isteyen
insanlar tarafindan ve onlar igin tiretilir.

Pratik teoloji, teolojik agidan teorinin zengin nitel verilerinin toplandigi, buna baglh
kavramsal kategorilerin ortaya ¢ikmasini tesvik eden ve sonunda analizler yoluyla agiklamalar
iireterek potansiyel teorilerin ortaya ¢ikmasim saglayan stratejik bir dini arastirma yontemi olarak
tanmimlanabilir. Burada &nemli olan Once analitik kategorilerin gelistirilmesi ve ardindan bu
kategorilerin birbirlerine nasil baglanabilecegini agiklayan teoriler gelistirme fikridir. Buradan
hareketle bazi teologlar, teolojinin bir tiir kendine has sosyal bilime doniismesi gerektigini
savunmuglardir. Boyle bir seyin basarilmasi isin basinda teolojik kategorilerin belirlenmesi ve
ardindan bu kategorilerin teolojik bir teori ile baglantili bir sekilde gelistirilerek aciklamaya calismak
amactyla sosyal veya politik nitel verilerin analizi ile miimkiindiir. Fakat burada sorulmasi gereken
soru sudur: Degerli, yeni, orijinal i¢ goriirler liretmek i¢in analitik bir aracin analiz edecegi verileri
neler olusturur (G. Lynch, 2025)?

Buradan hareketle diyebiliriz ki teoloji yapmanin bu anlamda ilk yolu sosyal bilimsel
betimleyici tartigmalara katilmaktir. Sosyal bilimler neler olup bittigini anlamamiza yardimci olan
kavramlar1 kullanarak bir durumu, eylemi, baglamu, iligkiyi ya da siireci tanimlamaya ¢alisir. Teoloji,
sosyal bilimlerle mevcut durumun daha derin bir anlayisini gelistirmeye yardimci olacak diger bilgi
kaynaklariyla diyalektige girerek kendini derinlestirmeye calismalidir. Bir teolog inananlarin
inang¢larii ve manevi gergekliklerini, bir pargasi olduklar1 toplumu, kozmosu, kozmoza olan kutsalin
etkisini, bunlarla ilgili olan doktrin ve dini geleneklerle ilgilenme durumundadir. Bu noktada inanana
bir katki sunma amacindadir. Bunu yaparken insana ve topluma yonelik sosyal bilim verilerini
kullanmalidir. Mesela sosyolojiden gevre, siyasi baglam, gii¢ iliskileri, gruplar, ayin ve ritiieller
konusunda; psikolojiden insani algilar, 6n yargilar, ihtiyaglar, sartlanmalar ve norolojik yansimalar
konusunda yararlanabilir. Teoloji sosyal bilimlerle girdigi bu diyalogda sosyal bilimcinin bilim
adamu olarak sahibi oldugu betimleyici tavra ilave onlarin eksik biraktigi seyleri, teolojik bir tavri
muhafaza ederek gidermeye calisir. Thmal edilen bu teolojik yaklagimi sosyal bilim zaviyesinden
tekrar canlandirmanin yollarini arar. Burada al¢ak goniillii bir tutum, baskalarinin i¢ goriilerine bir
aciklik, teolojik algidaki tartismalarin diger alanlardaki kadar ihtiya¢ duyulan bir husus oldugunun
farkina varilmasi vardir. Her anlamda bir tolerans ya da misafirperverlik durumu (McKitterick, 2022)
burada hakim olmasi gereken bir tutumdur.

Bu agidan pratik bir teoloji dini uygulamalarin diinyadaki uygulamalarla etkilesimi iizerine
elestirel bir yaklasim olarak diinyada, diinyaya ve diinya i¢in sadik bir katilim1 saglama ve bunu
miimkiin kilma amacindadir. Bu amagla inananlarin giinlik hayatta bir inan¢ hayatim
stirdlirmelerinin yollarini arar. Bunu yaparken 6greten ve 6grenen tarafindan kullanilacak pratik bir
teolojik yontemi analiz ederek alt uzmanliklara miiracaat eden bir miifredat alaniyla ilgilenir. Biitiin
bunlar1 desteklemek ve siirdiirmek icinse teorik acidan izlenen akademik bir disiplini ifade eder
(Morris ve Cameron, 2022). Boyle bir disiplin ¢esitli acilardan avantajlariyla glindeme gelir.
Bunlarin ilki inananlarin aktif inancin1 hareket noktasi olarak almak, bunun otantikligine hassas
olmak. Ikincisi ydntemin ve metodolojinin temelligine vurgu yapmak. Ugiinciisiiyse teolojik
uygulamalar konusunda biitiinlesik bir tavir takinmak. Ve sonuncusu biitiin bunlar1 yaparken
akademinin buna dahil edilmesi ve bu alandaki 6nemli roliiniin altinin ¢izilmesidir (Thomas, 2022).

Pratik teolojinin metodolojisinin 6ziinde onun disiplinlerarast merkeziligi vardir. Bu, teolojik
olmayan disiplinlerin yardimiyla ¢evrelenen kiiltiiriin dikkatli bir sekilde analiz edilmesiyle ve elde
edilen i¢goriilerin teolojik normlar ve geleneklerle iliskilendirilebilecegi bir diyaloga sokulabilecegi
bir siiregle basarilmalidir. Teolojinin siradan insanlar i¢in anlamli olmasmin veya onlara hitap
etmesinin yolu budur. Yani pratik bir teoloji, dogasi geregi diyalojiktir. Geleneksel teoloji sorgulayici
bir felsefeyi kendine yol arkadasi olarak segse de pratik teolojinin yol arkadasi bir dizi sosyal,
davranigsal ve beseri bilimlerle ilgilenmektir. Bu durum insan deneyimiyle aklinin, doktrinler kadar

www.turkishstudies.net/religion



5446 Abdulhan Unliisoy

ilahi gerceklige aracilik etme yetenegine sahip oldugunun kabuliinii icerir. Ayrica dini inancin
sembol ve doktrinlerinin ger¢ekliginin ortaya ¢ikarilmasinda onlarin her bir nesil tarafindan yeniden
yorumlanmasi gerektiginin de kabulii gerekir. Dolayisiyla teoloji alanindaki diyalog, etkilesim, 6teki
ile sohbet, teolojik diislincenin kurumsal sinirlarinin 6tesine gecgerek teoloji dist disiplin ve
deneyimlerden de bir seyler 6grenmeye yonlendiren bir durum (Graham, 2025) olarak algilanmalidir.

Bu yiizden otekine olan agiklik, kisinin kendi deger temelli inanglarinin 6ziine erisme
yetenegini azaltmak yerine arttirir. Disiplinlerarasi diyalog sadece ¢ogulcu bir ortamda netlik,
seffaflik ve biitlinliige yardime1 olmakla kalmaz ayni1 zamanda kendi sinirl, kismi bakis agimizi asan
bir ger¢eklikle baglant1 kurmamiza da yardimei olur. Zira karmagik disiplinlerarasi sorgulama tesvik
edici oldugu kadar keyiflidir de. Diinyanin hayret vericiligi ve anlagilmazligi duygusunu arttirir.
Dahast bu karmasikligi tanimak ve kesfetmek, teoloji ve insan deneyiminin anlagilma ve
yorumlanma bigimlerine kars1 diiriist bir yanittir. Bu tiir bir sorgulama buna dahil olanlar agisindan,
elde edilen i¢ goriileri, yontemleri ve bulgular1 kullananlar agisindan zengin bir fark yaratir.
Karmasgik olan diinyanin daha yasanilir, tuhaf ama ayni zamanda daha iyi bilinen bir yer haline
getirilmesine yardimci olur (Graham, 2025).

Gergekten de teolojinin topluma yonelik hayati gérevlerinden bir tanesi insanlarin iginde
yasadig1 diinyada eylemlerini etkileyen mitleri, sembolleri, metaforlari ve anlatilar1 yaratma ve analiz
etme yetenegine sahip olmasidir (Smith, 2025). Ciinki diinyaya dair yeni resim ve hikayelerin
yaratilmasinda toplumun sahip oldugu mit, sembol, metafor ve anlatilarin analizi sarttir. Yeni mit,
sembol, metafor ve anlati yaratmak teoloji i¢cin 6nemlidir. Bunu yerine getirirken teolojinin ilk
yapmasi gereken toplumu duymaktir. Bdyle bir duymada toplumun isleyisinin ilgi ¢ekici ve i¢gdriilii
bir sekilde analiz edilmesi hususunda 6nceden kazanilmis bir yetenege sahip olmasi gerekir. Bu
acgidan teolojinin toplumsal anlamda yaratict bir iyilestirme ve yaratict bir ¢alismayi analitik
islevlerle yerine getirme potansiyeli vardir. Teoloji insanlarin inan¢ imgelerinin, sembollerinin ve
metaforlarinin yasamlarini ve organizasyonlarini nasil etkiledigini anlamalarina, yaratici, eyleme
doniik geleneklerin yaratilmasinda katkida bulunma iddiasindadir. Ama bunlarin higbirisi geleneksel
teolojik beceriler olan yorumlama, metinsel analiz, tarihsel anlayis ve doktriner bilgi gibi
becerilerden vazgecmeyi gerektirmez. Bu becerilerin daha da iyilestirilmesi yoluyla toplumsal
alanda yaratic1 bir fayday1 gerceklestirmek icin yeni bir yonelimi gerektirir (Smith, 2025).Yani boyle
bir teolojide amag temel anlamlarin ve degerlerin deneyime nasil uygulandigini sadece anlamak degil
ayni zamanda bu temel anlam ve degerlerin kendileri hakkinda da diistinmeyi saglamaktir (G. Lynch,
2025).

Pratik bir teolojinin birincil gorevi kurumsal bir dine hizmet etmek degil topluma hizmet
etmektir. Hatta temel hedef kitlesi kurumsal yapinin diginda kalan ezilen ya da diglananlarin yaninda
olmaktir. Bu ise hayirseverlik, insanlara hizmet ve bunlara doniik eylemleri gerektirir. Yani teorikten
ziyade pratikle ilgilenir. Bu nedenle teoloji higbir zaman kurumsal dini tesvik etmemelidir. Onun
yerine elestirel bir tutumu benimsemelidir. Toplumu kritize edecek Ozgiirliikleri gelistirmeye
calismalidir. Ayrica bu durum evrensellik ya da Tanr1’nin sevgisinin kusaticiligryla da dogrudan ilgili
bir durumdur. Yani dinsel anlamdaki evrensel kurtulus bunu gerektirir (Henk, 2020).

Dolayisiyla boyle bir elestirel teolojik reflesivite uygulayicilar, kamu kuruluslari ve hizmet
edilen kisiler agisindan cesitli temettiileri, yiikiimliiliikleri de beraberinde getirir. Mutlak, tekil,
yanilmaz, degismez ve boliinmez gergekleri benimseyen radikal ortodoksinin yerine alternatif bakis
acilarini da benimsemeye vurgu yapar. Bu yolda dogmatizm ve mutlakg¢iliga karsi bir antipati vardir.
Burada bir diizeltme istegini buluruz. Burada gercegin ¢ok yonlii ortaya ¢ikisi, ortaya ¢ikan seyin ise
mutlaklig1 degil anlik gegiciligi s6z konusudur. Bu siiregte duyulur. Bu siirecte asil olan konugma ile
birlikte duyma, basitlige degil karmagikliga yonelik bir egilim olan dinlemedir (Graham, 2025). Bu
anlamda pratik teoloji siirdiiriilebilir, kararli ve yaratict bir girisim olmaya c¢alismalidir. Bunu
gerceklestirmek igin de teoloji disiplininin temel anlam ve degerleri ifade ederek bunlarin bireysel
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refah, toplumsal biitiinliik, toplumsal adalet ve dogal diinyanin korunmasi ve gelistirilmesi talepleri
karsisindaki etkilerini ve olasi sinirlarint goéz Oniinde bulundurmasi sarttir. Hiimanist bir sekilde
teoloji disiplininin daha genis bir entelektiiel yaklasimlar yelpazesi ile ¢agdas diinyadaki daha genis
bir ifade edici, anlatisal ve metaforik durumlar1 kucaklayarak gelisen (G. Lynch, 2025) bir disiplin
haline getirilmesi gerekir.

Pratik teolojinin kararli bir aragtirma big¢imi olmasmin yolu iyi ve derinlemesine bir
dinlemeyi 6grenmesinden gecer. Bunun da asamalar1 vardir. ilki konuya ciddi, saygili ve ilk etapta
yonlendirici olmayan bir dikkat gdstermek. Ama bunu yaparken elestiri olasiligin1 ve elestirel bir
teolojik yaklasimin gelisimini asla engellememek. Bunun igin dinlemeyi kullanir. Dinleme su
acilardan avantajlara sahiptir: Karmagik hatta zit materyallerin sistemli bir sekilde diizenlenmesini
saglamak. Bunlarin sekli ve kapsami hakkinda anlasilir bir fikre ulasmak. lgili konu, fikir ve teoriler
hakkinda elestirel bir diisiince sunmak. Ve son olarak neticede taze teolojik i¢goriiler kesfetmek.
Dahas1 bu sayilanlar igin temel olacak araglarin da kullanilmas gerekir. Ornegin goriismeler, saha
calismalari, metinsel analiz vb gibi. Boyle bir yaklasim tarzi1 sadece teoloji i¢in degil bizzat sosyal
bilimler i¢in de gegerlidir. Ciinkii sosyal bilimler de siklikla su ikilemlerde kalinir: Teorilerle
uygulamalar, fikirlerle ideal durumlar, diigiincelerle realiteler, diinya ve somut gergekliklerle onlarin
algilanmas1 ve yorumlanmasi. Biitiin bunlara dini alan1 da ilgilendiren genelle 6zel ya da yerelle
makro arasindaki sikigikliklart da dahil edebiliriz. Bu nedenle her alandaki arastirmalarin bu
anlamdaki bir siirekliligi, dinamikligi ve daima bir yenidenligi s6z konusudur. Yani aragtirmalarda
saglam analiz eksikligi olan teorilerin ya da gercekliklerin kendilerini yeniden anlatma, yeniden bir
insa siirecini siirekli ihtimal dahilinde tutmas1 gerekir. Bu husus teoloji alan1 i¢in de gegerlidir. Pratik
teoloji dinlemeye vurgu yapan yansitmali bir disiplindir. Bu nedenle her tiirlii etkilesiminde dogmatik
olmaktan siirekli kaginir. Pratik teoloji bu anlamda insani deneyim ve etkilesim hakkinda yasayan
bir topluluk i¢indeki elestirel ve yapict bir gayrettir. Dini alanla diger perspektifler arasindaki yapici
bir korelasyonu igerir. Anlam ve degerin yorumlanmasini, kigilerin ve topluluklarin olusumu igin
giinliik yonergeler ve becerileri olusturmaya (Percy, 2005) ¢alisir.

Velhasil pratik teoloji, dini inang¢ 1s18inda ¢agdas deneyim fizerinde yapici teolojik
yansimalardan olustugunu savunuyorsa otekiyle elestirel bir sohbetin 6énemine vurgu yapmalidir.
Teolojiyle teoloji dis1 aydinlatici teorilerin gesitli kaynaklarii birbirlerine baglayarak bu bagdaki
iligkilerin dinamikliginden hareket etmelidir. Bunlar arasindaki karsilikli diyalogu gerceklestirmeye
calismalidir. Teolojinin pratik olarak siklikla ortiilii ama kiiltliriimiizii dolduran hem dini hem din
dist her tiirlii davranig yonlendirici diinya goriislerinin incelenebilecegi bir sorgu araci olarak
anlagilabilmesinin yolu (Graham, 2025) budur.

Buraya kadar soylediklerimizle ilgili olarak teolojinin, toplumsal baglamda bir tiir sosyal
bilim olarak diistinlilmesi gerektigini dillendiren diisiiniirler ortaya ¢ikmistir. Bunun sebebi ¢ok
cesitli olmakla birlikte teolojideki yararli degisimin gerceklesmesi bu alanin ilgi ¢ekici ve yaratici
olma hedefi igin bunun gerekliliginin ifade edilmesidir. Ozellikle teolog olmayanlarin teoloji alanina
ilgilerinin olumlu manada ¢ekilmesi i¢in bu sarttir. Aslinda bu oldukga radikal bir yaklasimdir.
Ciinkli teologlar, genellikle, geleneksel olarak gergek ve ortodoks bir yaklasimi benimserler.
Kurumsal teoloji i¢in yararl ve ilgi ¢ekici olmak, teoloji agisindan gercekte risk almaktir. Bu risk ise
teologlar, kilise, cagdas akademik kuruluslarin birgogu tarafindan sapkinlik (Smith, 2025) olarak
kabul edilme anlamui tasir.

Ozellikle 19. yiizy1l sonlarindan itibaren sosyal bilimlerin, doga bilimleri ile girdigi
mesruiyet ve Ozerklik savagina benzer bir miicadelenin teoloji alanina da tasirildigim goriiriiz.
Savagin galibi sosyal bilimler gibi gdziikse de sosyal bilimler, dini alanin analizinde teolojinin dili,
yontemi ve kavramlarindan tamamen kendini koparamamistir (Burdziej, 2014). Bu durum akla bazi
sorulart getirmistir. Teoloji, 6zlinde teorik, akademik bir disiplin mi olmalidir? Teolojinin teorik
uygulamalar agisindan degeri nedir? Teori ve pratik agidan akademik teolojilerin yerel uygulamalar
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acisindan degeri ne olacaktir? Meselenin sosyal bilimlerle olan ilgisi nedir? Teoloji, ¢agdas
toplumsal gelismelerin elestirel analizine gére mi sekil almalidir? Bu son soruya verilebilecek olumlu
bir cevap, yani teolojinin ¢cagdas toplumun elestirel bir analizine gore sekil almasi, uygulama alaninin
da ona gore sekil almasini giindeme getirir. Ciinkii toplumsal alanda doniis ve doniisiimler vardir ve
olacaktir. Epistemolojiden ontolojiye, ampirik ve uygulamaya doniik bir¢ok toplumsal doniis
yasanmaktadir. Bu durum teolojinin de hem toplum, toplumsal doniis hem de sosyal bilimlere olan
ilgisini agik eder. Yani din ne kadar yasananlarla ilgili ise teoloji de o kadar pratige doniik olmalidir
(Henk, 2020).

Meselenin bir bagka yonii de sudur: Giinlimiizde daha ¢ok mesleki anlamda daha kiiglik konu
yelpazelerine odaklanilmakta, sosyal bilimlerse bu yelpazede konmu olarak fazla cazip
goriilmemektedir. Ozellikle teoloji alanindaysa akademik bir disiplin olarak teolojinin gelecegi
degisimlere dayali daralma veya kapanmalara dogru gitmektedir (G. Lynch, 2025). Teolojinin bir
sosyal bilim gibi goriilmesi gerektigini savunanlar da bu noktadan hareket ederler. Yani teoloji,
sosyal bilimlerin yaptig1 gibi kendi fenomen analizini gelistirirse bir disiplin olarak teolojinin teolojik
sOylemin disindakiler tarafindan deger verilen i¢ goriiler gelistirmeye baglayacagi (Smith, 2025)
savunulabilir.

Bu noktada teoloji karsit1 soylemin de argiimanlari buna benzer. Teolojinin mevcut durumu
hakkinda koétiimser olanlar teolojinin toplumsal ve politik analiz yapma kapasitesini toplumsal
teorilere vererek dini, yalnizca kalint1 bir yer isgal eden sey olarak goriirler. Bu goriisler teolojinin
sosyal bilimlerin yerini almas1 ve boylece temel analitik arag olarak uygun dogasini ve statiisiinii geri
kazanmas1 gerektigi fikrini glindeme getirir. Ancak burada teoloji, sosyal bilimlerin yerini almak
yerine bir tiir analitik ara¢ olarak onlarin yaninda yer almalidir. Yani teoloji sosyal bilimlere bir
alternatif olmak yerine bir tiir sosyal bilim olarak hareket etmelidir (Smith, 2025).

Bu acidan pratik teoloji, genel teoloji i¢inde teoloji disi alanlarla iliskisi baglaminda
degerlendirilerek verimli bir teolojik alt disiplin olarak kabul edilebilir. Geleneksel teolojinin alt
alanlar1 genellikle belirli 6zsel bir dini yaklasimdan hareketlerini alirlar. Bunlarin din dist bigimlere
cevrilmesi oldukc¢a zordur. Ciinkii yontemleri belirli bir dini tarzla ilgilidir. Ve belirli bir dini
gelenegi icerirler. Buna karsilik pratik teoloji, yasanmis dini deneyimi ve insanlik durumunu toplum
ve dogal diinyanin disiplinlerarasi analizi tarafindan elestirel olarak ele almaya ¢aligir. Amaci yasam
diinyasiyla ilgili yeni i¢ goriiler yaratmaktir. Bu amaglardan hareketle temel inang ve degerlerimiz
iizerine normatif diigiinme yontemleri olusturmaya (G. Lynch, 2025) calisir.

Peki, bu durumun teoloji dis1 sosyal bilim disiplinleriyle elde edilmesi miimkiin degil midir?
Burada din dis1 normlarin yerlestirilmesi ve yasanmis deneyimler iizerinden bir diislinceyi miimkiin
kilma agisindan tartismali bir takim pedagojik eksiklikler vardir. Bu duruma felsefe ve psikolojiden
hareketle soyle yaklasilabilir: Mesela felsefe normlar ve deneyim arasindaki iliskiyi kurmamaiza,
diisiinerek yardimci olan bir yap1 saglar. Ancak yasadigimiz ahlaki, varolugsal ya da dini geleneklerin
ifade edilmesine yardimci olacak cergeveler saglamada yetersizdir. Psikoloji gibi disiplinler anlam,
deger, kimlik gibi sorunlari kesfetmemize yardimeci cerceveler sunar. Ancak bu disiplinler,
metodolojik araglarla birlikte genellikle deneyim ve yerlesik degerler {izerine elestirel bir diislinmeyi
destekleme islevi goriirler. Onlar hayatlarimizi sekillendiren temel anlamlar1 ve degerleri anlamli,
zengin ve etik bir yasam i¢in tesvik etmede esastir. Ancak varsayilan eylemsel ve ahlaki durumlarin
basitge canlandirilmasinin Otesine gegerek onlarin yiiriirliige konulmasi, daha refleksif bir ahlaki
hayati gerektirir. Farkli dini ya da din dis1 ahlaki geleneklerin kesistigi karmasik modern toplumlar
baglaminda bu durum, daha da 6nemlidir. Bu agidan pratik teoloji, daha biiyiik bir etik 6zbiling,
insanlarin kendilerini gii¢lii ve zay1f yonleriyle daha iyi ifade etmeleri ve farkli taahhiitlerle birlikte
teolojik taahhiitlerin de ayrintili bir sekilde anlamlandirmalarint miimkiin kilmak i¢in oldukca
gereklidir (G. Lynch, 2025).
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Teoloji ve sosyal bilimler arasindaki diyalog, genellikle betimleyici tarzda gerceklesir.
Burada tartisma konusu olan uygulama veya durumlarin yargilanmamasi gerekir. Onun yerine
bunlarin, inanan topluluklar i¢inde anlatilip betimlenmesi gerekir. Bu, bilimin genel karakteri olan
deneysel gozleme dayal1 betimleyiciligiyle de uyumludur. En azindan teoride bilim; gelenek, otorite
ve On yargilar konusunda siiphecidir. Gorevini, gézlemlenen seyin iyi mi yoksa kotii mii olduguna
karar vermek degil gbzlemlenen seyi agiklamak olarak belirler. Ama bilim, deneysel alan digindaki
dogaiistii baglam konusunda sessiz kalmalidir. Bilimin teleolojik nedenler, nihai nedensellik, telos
gibi kavramlara antipatisi vardir (McKitterick, 2022). Teoloji bu baglamda sosyal bilimlerin eksik
biraktig1 yerleri doldurmalidir. Bu baglamda teolojinin disiplinlerarast diyaloga benzersiz katkist
nihai neden, hedef, amac gibi olasiliklar1 saglamaktir. Ancak teoloji ve diger disiplinlerin asimetrik
hale geldigi yer de burasidir. Teolog agisindan bir noktada tartismanin gdsterge ya da betimleyici
dogasi, emir kipine yol agar. Teolojik dil, bir anda “ olmak™tan “gerekmek” e, gosterge kipinden
emir kipine degisen teolojik bir norm ve teleolojik bir iddiaya doniisiir. Teleolojik dil ise zorunlu
olarak vahiy ve otorite sesidir. Ancak teleoloji, pratik teoloji i¢in ahlaki bir ivme saglar. Pratigi
teolojik yapan dini praksisin ardindaki mantiktir (McKitterick, 2022).

Ancak teolojideki yukarida bahsi gegen disiplinlerarasi yakinlagsmanin bir maliyeti olarak
teolojik 0Oziin her tiirli bosaltilmasinin da karsisinda olmak gerekir. Belirli uygulamalar igin
inanglarin gerekliligini de kabul etmek gerekir. Maneviyatin baglamsal ve toplumsal olarak inga
edilen bir sey oldugunu kabul etmekle birlikte onun bir sinir dile sahip oldugunu, biitiin bir
indirgemeci goriiglere kars1 bir dirence sahip oldugunu ve bu konuda anlam, amag, iliskisellik, umut,
deger, sevgi gibi konulara duyarli olmanin gerekliligine (Graham, 2025) vurgu yapmak gerekir.

Teolojideki teorik olandan pratik alana dogru olan bir yonelimin adi olan pratik teoloji,
cogunlukla sosyal bilimlerin nitel aragtirma araglari ile pratigin arastirilabilecegi; kendi c¢aligma
nesnesi, teorik temeli, kendi metodolojisi olan akademik bir disiplin olarak teolojideki bir
doniisiimiin adidir (Henk, 2020). Pratik teoloji, kamusal anlamda herhangi bir bakanliga bagl bir
faaliyet alani olabilecegi kadar refleksif bir disiplindir de. Eylemlerle inanglar iizerine diigiinmekle
iligkilendirilir. Genellikle diger disiplinlerle bir tiir elestirel korelasyon i¢indedir. Pratik teolojinin
sosyal bilimlerle iligkisi oldugu kadar onlarla etkilesimi de vardir. Sosyal bilimler dini uygulama ve
pratikleri miimkiin kilmak amaciyla doniistiiriilmiis hatta vaftiz edilmis araglar olarak goriiliir. Pratik
teolojinin bir hedefi vardir. Dini bir otantik yasami ve buna bagl uygulamalari miimkiin kilmak.
Pratik teolojinin insan deneyimini ve beklentisinin sinirlarimi asan bir hedefi ve telosu vardir
(McKitterick, 2022). Pratik teoloji bu hedefi gerceklestirmek i¢in sosyal bilimlerin sosyal bilimsel
icgoriilerinden ve bunlarin kullanimindan olabildigince yararlanmaya caligir. Mesela pastoral bakim
acisindan o, teoloji alaninda psikolojik i¢goriilerden ve konugma terapi ve tekniklerinden yararlanir.
Mesela ritiiel alaninda antropolojik aragtirmalardan ve bunlarin didaktik yansimalarini konu edinir.
Dini vaaz agisindan pratik teoloji, retorik yontemler ve iletisim teorilerinden yararlanir. Ve yine
retorik yontemler, pastoral ve liderlik becerileri agisindan da kullanilir. Biitiin bunlarin yaninda pratik
teolojide bazi alt disiplinlerin olusumuna da gidilebilir. inang topluluklarini ve cemaatleri ele alan
sosyolojik bir takim oOrgiitsel yapilanmalari incelemeye calisgan etnografyaya dayanan cemaat
calismalari, 1slahevleri, silahli kuvvetler, psikiyatri temelli hastane hizmetleri, psikoloji temelli
hastane hizmetleri, psikoloji temelli pastoral hizmetler gibi (Henk, 2020). Dolayisiyla pratik teoloji
alan1 yeni olusturulacak alt disiplinleri ve diger sosyal bilimlerle iligkisi baglaminda dini alanin
giindelik yagam tecriibesi agisindan uygulamasina yonelik yeni, farkli, faydali bir alan olarak goriiliir.

Sonug¢

Pratik teoloji hem kendi i¢ sorunlar1 hem de kendisine yonelik dis elestiriler 1s1ginda
gelisimini silirdiirmeye devam eden yeni, dinamik bir disiplindir. Pratik teolojinin disipliner
anlamdaki 6zerkligini kazanmasi, onun ampirik verilerle teolojik yorumlar arasinda saglam bir
metodolojik bag kurmasina baglidir. Dahasi pratik teolojinin kiiltiirel baglamsalliklarla evrensellik
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arasinda dengeli bir tutum gelistirerek kendi disindaki elestirel disiplinlerle yapici diyaloglar da tesis
etmesi gerekir. Bu sdylenenler, pratik teolojinin bir disiplin olarak gelecekteki akademik ve pratik
basarisi i¢in kritik 6nem arz etmektedir.

Genel itibariyle anlam ve deger sistemleri, insan deneyiminin ayrilmaz par¢asidir. Onlarsiz
ne toplumsal yasamda yol alinabilir ne de toplumsal diinyadaki ve toplumsal diinyanin ahlaki
evrenindeki yerimiz anlasilabilir. Pratik teolojinin bu tiirden bir anlam ve deger sistemlerinin elestirel
bir ¢aligmasi olarak alinmasi gerekir. Dolayistyla pratik teolojinin varolussal ya da ahlaki tarafsizlik
konumundan bagimsiz bir elestiri siireci olarak ele alinmasi imkansizdir. Aksine pratik teoloji, belirli
baglamlarda i¢inde bulundugumuz anlamlarin ve degerlerin farkina varmaya ve bunlarm iyi
yasanmis bir yasam icin ¢ikarimlarini diistinmeye calisan iceriden bir diistinme siirecidir. Yani pratik
teoloji, bu nedenle yasamlarimiz boyunca oriilmiis anlam aglariin giderek daha fazla bilincinde
olma, bunlarin ¢ikarimlariyla elestirel bir sekilde siirekli ilgilenme siirecidir. Bu yaklagimin ayrilmaz
bir pargasi inang ve degerlerin yalnizca somut baglamlar ve uygulamalarin iistiinde var olan ideal
kavramlar olarak alinmamasidir. Aksine onlarin toplumsal yasamin birer yapilari ve bu yasamin
devam eden siiregleri ile ayrilmaz bir sekilde baglantili oldugunun kabulii gerekir. Dahasi onlarin
kendi ozel tarihleri, toplumsal ve kurumsal kullanimlart olan kiiltiirel ve ahlaki anlamlar olarak
anlasilmasi gerekir. Bunlar saf ahlaki normlarin Platonik bir alaninda degil toplumsal ve kurumsal
yasamin devam eden dinamik bir siirecinde yaratilip yorumlanir. Hareket noktasi burada su
olmaktadir: Degerlerin anlamlar giindelik kullanimlar1 agisindan belirlidir. Fakat degerlerin gercek
anlamlar1 islevsel acidan herzaman degisime aciktir. Degerlerin islevsel anlamlari, degerleri
belirleyen baglam ve uygulama bigimlerine gore degisen durumlardir. Baglam ve uygulama
bigimlerindeki her degisme, degerlerinde bu baglam ve pratik uygulamalara gére her zaman yeniden
yorumlanmasini giindeme getirir.

Bu nedenle diinya goriisleri ve degerler, hem hayatlarimizi bir anlam ve ahlaki yap1
duygusuyla yonlendirmeye calisan normatif gercevelerdir. Hem de sosyal etkilesim siiregleri
araciligiyla insa edilen ve kullanilan sosyal olgulardir. Dolayisiyla pratik teolojinin analitik
calismalar1 varolusgsal, ahlaki ve sosyokiiltiirel boyutlar1 kapsar. Pratik teolojinin, degerleri ve diinya
goriislerini sosyal ve kiiltiirel olgu bigimleri olarak ele alan diger disiplinlerden farkiysa onlar1 sadece
varolugsal ve ahlaki 6nemleri agisindan degil onlar1 teolojik baglami da i¢ine katarak ele almaya
calismast ve bu yoniiyle sosyal bilimlerin teolojik ve teleolojik bilimsel eksikliklerinin 6tesine
gecmesidir. Bu nokta aslinda ¢ok radikal bir noktadir. Hatta buradan hareket eden bazi teologlar,
pratik teolojiyi, dini alanin 6tesinde diinya goriisleri ve toplam deger alaninin incelenmesine dogru
genisletmeye ¢aligmiglardir. Daha da ileri giden bazi teologlar, teolojik gorevle sosyoloji, antropoloji,
psikoloji, etnografya gibi alanlardaki ¢aligmalarin yagama yo6nelik inga merkezli normatif yonleri ile
bag kurmaya ¢alisarak teolojik misyonun sinirlarini teolojik alanin digina tagirmaya calismislardir.
Ancak bu tiir gayretler teolojiyi refleksif bir sorgulama bi¢imi olarak gelistirmenin Gtesine
gegmemektedir. Oysa pratik teolojide dnemli olan bu tip sorgulamanin pratikte teoloji alaninda ne
anlama geldigi olmalidir. Yani pratik teoloji normlarla uygulamalar; deneyim, anlam, deger, temel
inanglarla kutsal taahhiitler ve benzeri gibi kavramlar arasi etkilesime vurgu yapmaya caligir. Her
seyden Once kiiltiir bir yapayligi, dogal olana sonradan eklenmeyi yani bir sonradanlik ve suniligi
ifade eder. Teoloji de bu anlamda kiiltiirel bir yone sahiptir. Bu nedenle, kiiltiirle teolojik olarak
etkilesime girmeyi amagclayan bir proje, en bagindan tanimasi gereken bazi dinamiklerle hemen karsi
karsiya kalir. Birincisi, teoloji kiiltiirden 6nce gelmez; teolojinin kendisi ayri bir kiiltiir tiirtidiir.
Teoloji Tanri'nin bilgisi ve diinyadaki yeri hakkinda teoriler iiretmeye ¢alisan bir dil, anlam ve giic
iliskileri sistemidir. Ikincisi, kiliseler ve diger dini kurumlar kendileri “kiiltiir’diir. Bu nedenle
teoloji, kiiltiirel calismalardan ¢ok sey dgrenebilir. Ugiinciisii, teolojiyi kiiltiir ve kiiltiirel calismalarla
bir tiir etkilesime sokma ihtiyaci vardir.

Bu baglamda pratik teolojinin gorevlerinden bir tanesinin gergekte ne oldugunu
adlandirmaya calismasi yani seylerin oldugu gibi olmasini inkar etmemizi ortadan kaldirmaya
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calismasidir. Pratik teolog, aslinda Tanri’nin bizzat kendisi tarafindan verilen bir yenilik vaadini
bulmaya calisir. Bunu gerceklestirmek i¢in bu ilahi vaadin derin anlamlarini, toplumun bununla
etkilesimini arar. Tanr1 vaadine dilsel bi¢cim ve ardindan da kamusal bir ifade kazandirmak, i¢inde
yasadig1 toplumun da onu benimsemesinin yollarin1 simdide aramak pratik teologun gorevidir.

Pratik teolojinin, theoria'dan (yani soyut teorik akil yiirlitme) ¢ok, somut durumlara
gomiilmiis phronesis'le (yani pratik bilgelikle) daha fazla ilgilendigini sdyleyebiliriz. Ancak, pratik
teoloji yogun bir sekilde teori yiikliidiir ve tartismasiz olarak diger teolojik disiplinlerden daha
stratejik bir kullanima sahiptir. Bu nedenle, elestirel pratik teoloji ve stratejik pratik teoloji, pratigi
teoriyle ve teoriyi pratikle birlestiren dinamik bir sarmal i¢indedir. Pratik teoloji, teolojik alandaki
bu karsiliklilik i¢inde kontekse dayali bir faaliyet olarak baglamsal durumlari1 6ne ¢ikaran bir gayret
olarak kendini sunar.

Pratik teoloji genel olarak her akademik ¢alismanin sahip olmasi gereken su nitelikleri haiz
olmalidir: Onlardan ilki kesif bir digeri biitiinlestirici teorik arastirmalardir. Uygulamali aragtirmalar
ve akademik 6gretim ¢aligmalari ise digerleridir. Bu sayilan 6zellikler pratik teolojinin hem kendisini
konumlandirdigi yer hem de tanimladigi islevler acisindan 6nemlidir. Ciinkii pratik teoloji bir
metodoloji olarak elestirel, empatik ve diisiiniim merkezlidir. Ayn1 zamanda da doniisiime agik ve
yeni seyler 6grenmeye yoneliktir. Yani pratik teoloji kesfi, biitiinlestirmeyi, teoriyi, uygulamay1 ve
Ogretim ile biitlin bunlarin kendi aralarindaki iligkisini son derece ciddiye alir. Yukarida sayilan
islevlerin hepsi pratik teolojinin dikkat etmekle kalmayip bunlarin birbirleriyle ne o6lgiide iligkili
olduklarini arastirmakla da oldukga ilgilidir. Bu durum teolojiyle din ¢alismalar1 alan1 i¢in hayati bir
gorevdir.

Pratik teolojinin teoriden daha ¢ok pratikle ilgilenmeye c¢alismasina ragmen genel olarak
biitiin teolojilerin elestirildigi bir durumla yiiz yiize oldugunu sdyleyebiliriz. O da biitiin teologlarda
oldugu gibi pratik teologlarin da oldukca ¢ok jargon kullanma egiliminde olmalaridir. Dolayisiyla
pratik teoloji de diger teolojiler gibi toplumsal insani alandan uzak bir bi¢imde yasamdan ayr1 bir
dille toplumdan kopuk yabanci ezoterik konusmalar i¢inde olmaktan kendini kurtarmalidir. Biitiin
disiplinler aslinda gerekli teknik bir kelime dagarcigi olarak jargon kullanir. Ve jargonlar, belirli bir
sOylem icinde taninirlar. Buradaki elestiri, jargonun toplum ve kiiltiir ¢alismalarindaki az, kisith ve
cogu zaman faydasiz olan katkisidir. Pratik teolojinin faydasiz jargonlardan kaginmasi gerekir. Bu
durumun su elestiriyle baglantis1 vardir: Teoloji diger disiplinleri dinleme konusunda zayiftir. Ve
yetersiz bilgi ve anlayiga sahip oldugu bir¢cok konuda hiikiim vermede asir1 isteklidir. Bu agidan
pratik teolojinin smirlarmin  disina ¢ikmamasi, kendi alami digindaki konularda kendini
ilgilendirmeyen alanlar hakkinda konugmamasi gerekir.

Pratik teoloji ile ugragan pratik teolog, herhangi bir din adaminin sahibi olmasi1 gereken
epistemik bir tevazuya sahip olmalidir. Epistemik bir kibir ona yakismaz. Epistemik kibir,
diyaloglarda bilginin egemenligini kurarak muhataba boyun egdirmek i¢in kullanilir. Pratik teolojide
disariya dogru bir yolculuk vardir. Pratik teolojide iceriye kapanmak yerine disariya agilan cesitli,
cogul gercekligin zenginligi i¢in bir arayig vardir. Pratik teolog epistemik bir tevazunun sahibidir.
Bilgisinin sinirlarin1 ve epistemolojinin etkilesimli dogasini kabul eder. Neyi nasil bildigimiz
konusunda miitevazi olmaya calisir. Burada pratik teolojinin farkliliklara ve diyaloga agik olmasi, bu
hususta kendinin digindaki yaklagimlar da géz 6niinde bulundurmasi gerekir.

Pratik teolojinin elestirisi baglaminda sdylenecek son sey, teolojik sdylemin kendini sosyal
ve beseri bilimlerle olan diyalogunda hic¢bir zaman ikincil veya edilgen bir duruma sokmamaya
calismasidir. Bu durum teolojik sdylemin daima etkili bir sekilde alt edilme tehlikesini de
beraberinde tasir. Bu, teolojinin, teolojik olmayan dl¢iitlerle sartlandirilmasinin yolunu agan tehlikeli
bir durumdur. Teolojinin teolojik bir yaklasim olarak kalmasi, ilgili oldugu diger disiplinlerin
etkisinde gereginde fazla kalarak kamusal alana yonelik teolojik faydasi olmayan durumlarla
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ilgilenmekten kacinmasi gerekir. Bu anlamda pratik teoloji, kendini teolojik bir gayret olarak sunup
toplumun teolojik problemlerine imkén 6l¢iisiinde yogunlagmay1 segmesi gerekir.
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