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Abstract: The digital age has not only radically transformed the way individuals access information, their
communication habits, and their social relationships, but has also directly impacted the institution of the family
and the processes of religious education within the family. In particular, the fact that family members spend
long periods of time in front of digital screens and become dependent on them has emerged as a significant
phenomenon that limits face-to-face communication within the family, thereby hindering religious education
and the transmission of values. Nevertheless, the family continues to serve as the most important educational
institution—just as it has in the past—where individuals learn religious and moral values, develop their
personalities, and acquire fundamental values. In this context, the aim of this study is to examine religious
education and the transmission of values within the family from the perspective of the Qur’an and Sunnah, and
to explore the principles and approaches offered by these two fundamental sources in the face of the challenges
posed by the digital age. The study adopts a qualitative research approach and employs the document analysis
method. Within this scope, relevant Quranic verses, hadiths, exegeses, and academic studies on the subject
were examined. The study first examines the fundamental principles regarding the institution of the family in
the Qur’an within a general framework; it then evaluates issues such as intra-family communication, parent-
child relationships, educational guidance, and setting a good example in child-rearing in light of the relevant
verses. Subsequently, by examining the relationships established by the Prophet Muhammad with his wives,
children, and grandchildren, Sunnah-centered approaches to religious education and the transmission of values
within the family were presented. The study concluded that the Qur’an and Sunnah position the family as a
fundamental educational environment for the transmission of religious and moral values; it was determined
that love, respect, and compassion are among the core principles of intra-family communication, while
guidance and setting a good example are fundamental principles in child-rearing. Furthermore, it was
concluded that digital screen addiction can negatively affect communication and the transmission of values
among family members; conversely, the principles outlined by the Qur’an and Sunnah provide a fundamental
reference framework that supports religious education and the transmission of values within the family in the
face of the risks posed by the digital age.
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etkilemistir. Ozellikle aile bireylerinin dijital ekranlar karsisinda uzun siire vakit gegirmeleri ve dijital ekranlara
bagimli héle gelmeleri, aile i¢i yliz yiize iletisimi sinirlandirarak din egitimi ve deger aktarimini giiclestiren
onemli bir olgu olarak karsimiza ¢ikmaktadir. Buna ragmen aile, gegmiste oldugu gibi glinlimiizde de bireyin
dini ve ahlaki degerleri 6grendigi, kisiliginin sekillendigi ve temel degerleri kazandig1 en 6nemli egitim kurumu
olma niteligini korumaktadir. Bu baglamda ¢aligmanin amaci, ailede din egitimi ve deger aktarimini Kur’an ve
Stinnet perspektifinden ele almak ve dijital ¢agin ortaya ¢ikardigi sorunlar karsisinda bu iki temel kaynagin
sundugu ilke ve yaklagimlari incelemektir. Arastirmada nitel arastirma yaklasimi esas alinmis ve dokiiman
incelemesi yontemine bagvurulmustur. Bu kapsamda ilgili Kur’an ayetleri, hadisler, tefsirler ve konuya iliskin
akademik ¢aligmalar incelenmistir. Caligmada 6ncelikle Kur’an’da aile kurumuna iligkin temel esaslar genel
bir ¢ergevede ele alinmig; ardindan aile igi iletisim, anne-baba ve ¢ocuk iligkileri, egitsel rehberlik ile ¢ocuk
egitiminde Ornek olma gibi hususlar ilgili ayetler cergevesinde degerlendirilmistir. Daha sonra Hz.
Peygamber’in esleri, ¢cocuklari ve torunlartyla kurdugu iliskiler incelenerek ailede din egitimi ve deger
aktarimina yonelik siinnet merkezli yaklagimlar ortaya konulmustur. Arastirma sonucunda Kur’an ve
Stinnet’in, dini ve ahlaki degerlerin aktarilmasinda aileyi temel bir egitim ortami olarak konumlandirdigy; aile
ici iletisimde sevgi, saygt ve merhametin, ¢cocuk egitiminde ise rehberlik ve drnek olmanin temel ilkeler
arasinda yer aldig1 tespit edilmistir. Ayrica dijital ekran bagimliligiin aile bireyleri arasindaki iletisimi ve
deger aktarimini olumsuz etkileyebildigi; buna karsilik Kur’an ve Siinnet’in ortaya koydugu ilkelerin, dijital
cagin olusturdugu riskler karsisinda ailede din egitimi ve deger aktarimini destekleyen temel bir referans
gergevesi sundugu sonucuna ulastlmistir.

Anahtar Kelimeler: Din Egitimi, Deger Aktarimi, Aile, Dijitallesme, Kur'an, Stinnet.
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Structured Abstract:

Today, the rapid spread of digital technologies has significantly impacted the process of religious
education within the family and the transmission of religious and moral values to future generations, just as it
has in many other areas. Although digital tools offer significant opportunities in terms of communication and
access to information, their unconscious and uncontrolled use leads to a weakening of face-to-face
communication within the family, a limitation of parents’ educational guidance roles, and disruptions in the
healthy transmission of religious and moral values within the family. Although interest in the effects of
digitalization on family structure is growing, research in this area appears to be concentrated primarily in the
disciplines of sociology, educational sciences, and psychology. In contrast, it is evident that research addressing
religious education and the transmission of values within the family through a holistic approach centered on
the Qur’an and Sunnah remains limited. This situation necessitates a re-examination of the subject from the
perspectives of religious education and Islamic thought.

In this context, in Islamic thought, the family is regarded as the most fundamental institution where
the foundations of an individual’s religious and moral development are laid, and where values are upheld and
passed on to future generations. For this reason, in light of the new opportunities and challenges presented by
the digital age, it is important to reassess the fundamental principles regarding religious education and the
transmission of values within the family. Accordingly, the aim of this study is to identify the fundamental
principles established by the Qur’an and Sunnah regarding religious education and the transmission of values
within the family, to evaluate these principles in the context of the challenges posed by the digital age, and to
outline the normative framework they provide for strengthening family communication, preserving religious
identity, and transmitting moral values to future generations.

The study primarily employed document analysis, one of the qualitative research methods. A key
factor in choosing this method was its ability to facilitate the examination of Quran- and Sunnah-centered data
regarding religious education and the transmission of values within the family, and to evaluate these in the
context of the challenges posed by the digital age. The primary data sources for the study consist of Quranic
verses, hadith sources, and academic studies on the subject. Within the framework of the digital age’s effects
on family structure, the study specifically examined the weakening of intra-family communication, screen
addiction, the decline in parent-child interaction, and the problems arising in the transmission of values. In this
context, the relevant verses and hadiths addressing these problems were examined using a thematic approach;
the scriptural texts concerning family, communication, education, responsibility, setting a good example, and
the transmission of values were systematically analyzed. A comprehensive evaluation was conducted by
drawing on classical exegetical sources and contemporary Qur’anic studies in the interpretation of the verses.
The data obtained were analyzed using descriptive methods; first, the fundamental principles established by
the Qur’an and Sunnah regarding religious education and the transmission of values within the family were
identified, and then these principles were reevaluated in the context of the digital age’s impact on family
structure, intra-family communication, and the transmission of values. In this way, classical Islamic sources
were examined in conjunction with contemporary issues, and the applicability of the principles set forth by the
Qur’an and Sunnah under today’s conditions was assessed.

The research findings reveal that the Qur’an and Sunnah position the family as a fundamental
institution in religious education and the transmission of values. As a result of the analyses conducted, it was
determined that the findings revolve around four main themes: parental responsibility, serving as a role model,
intra-family communication, and the transmission of moral values. The verses and hadiths examined indicate
that parents bear primary responsibility for children’s religious education and the acquisition of values; they
also show that the mere transfer of knowledge is not considered sufficient in this process, and that principles
such as setting a good example, love, effective communication, and continuous guidance are also adopted as
fundamental principles. Another finding of the study is that prolonged screen time and digital addiction weaken
intra-family communication, negatively impact parents’ guidance role, and consequently hinder the
transmission of religious and moral values to future generations. In contrast, the study reveals that the family-
centered approach to education, parental guidance, and the principle of modeling—as outlined in the Qur’an
and Sunnah—provide an important religious and moral framework for addressing these issues. The findings
indicate that Islamic sources not only offer theoretical principles to address the problems digitalization poses
to the family structure but also propose a functional model of religious education and value transmission that
can be adapted to today’s family structure.
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This study makes a significant contribution to the existing literature by addressing religious education
and the transmission of values within the family in the digital age through a systematic and holistic approach
centered on the Qur’an and Sunnah. The research distinguishes itself from previous studies by evaluating the
effects of digitalization on the family from the perspective of the Qur’an and Sunnah and by comprehensively
analyzing how this process impacts religious education and the transmission of values. In this regard, the study
reevaluates family-centered religious education and the transmission of values in the digital age through a
holistic approach grounded in the Qur’an and Sunnah, thereby contributing to the literature at the theoretical
and conceptual levels.

Keywords: Religious Education, Values Transmission, Family, Digitalization, Quran, Sunnah.
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Résumé Structuré :

Aujourd’hui, I’essor rapide des technologies numériques a eu un impact considérable sur le processus
d’éducation religieuse au sein de la famille et sur la transmission des valeurs religicuses et morales aux
générations futures, tout comme dans de nombreux autres domaines. Bien que les outils numériques offrent
des possibilités considérables en maticre de communication et d’accés a l’information, leur utilisation
inconsciente et incontrdlée entraine un affaiblissement de la communication en face a face au sein de la famille,
une limitation du role éducatif des parents et des perturbations dans la transmission saine des valeurs religieuses
et morales au sein de la famille. Bien que 1’intérét pour les effets de la numérisation sur la structure familiale
soit croissant, la recherche dans ce domaine semble se concentrer principalement dans les disciplines de la
sociologie, des sciences de I’éducation et de la psychologie. En revanche, il est évident que les recherches
portant sur 1’éducation religieuse et la transmission des valeurs au sein de la famille, dans le cadre d’une
approche holistique centrée sur le Coran et la Sunna, restent limitées. Cette situation nécessite un réexamen du
sujet sous ’angle de 1’éducation religieuse et de la pensée islamique.

Dans ce contexte, la pensée islamique considére la famille comme I’institution la plus fondamentale
ou se posent les fondements du développement religicux et moral de I’individu, et ou les valeurs sont préservées
et transmises aux générations futures. C’est pourquoi, a la lumiére des nouvelles opportunités et des nouveaux
défis posés par I’ére numérique, il est important de réévaluer les principes fondamentaux relatifs a I’éducation
religieuse et a la transmission des valeurs au sein de la famille. En conséquence, 1’objectif de cette étude est
d’identifier les principes fondamentaux établis par le Coran et la Sunna concernant 1’éducation religieuse et la
transmission des valeurs au sein de la famille, d’évaluer ces principes a la lumiére des défis posés par 1’ére
numérique, et de définir le cadre normatif qu’ils fournissent pour renforcer la communication familiale,
préserver 1’identité religieuse et transmettre des valeurs morales aux générations futures.

L’étude a principalement recouru a 1’analyse documentaire, 1'une des méthodes de recherche
qualitative. Un facteur clé dans le choix de cette méthode a été sa capacité a faciliter ’examen de données
centrées sur le Coran et la Sunna concernant 1’éducation religicuse et la transmission des valeurs au sein de la
famille, ainsi qu’a les évaluer dans le contexte des défis posés par I’ére numérique. Les principales sources de
données de I’étude sont constituées de versets coraniques, de sources de hadiths et d’études universitaires sur
le sujet. Dans le cadre des effets de 1’ére numérique sur la structure familiale, 1’étude a spécifiquement examiné
I’affaiblissement de la communication au sein de la famille, 1a dépendance aux écrans, le déclin des interactions
parents-enfants et les problémes surgissant dans la transmission des valeurs. Dans ce contexte, les versets et
hadiths pertinents abordant ces problémes ont été examinés a 1’aide d’une approche thématique ; les textes
scripturaires concernant la famille, la communication, 1’éducation, la responsabilité, le fait de donner le bon
exemple et la transmission des valeurs ont été analysés de maniére systématique. Une évaluation exhaustive a
été menée en s’appuyant sur des sources exégétiques classiques et des études coraniques contemporaines pour
I’interprétation des versets. Les données obtenues ont été analysées a I’aide de méthodes descriptives ; dans un
premier temps, les principes fondamentaux établis par le Coran et la Sunna concernant 1’éducation religieuse
et la transmission des valeurs au sein de la famille ont été identifiés, puis ces principes ont été réévalués dans
le contexte de I’impact de 1’ére numérique sur la structure familiale, la communication au sein de la famille et
la transmission des valeurs. De cette manicre, les sources islamiques classiques ont été examinées a la lumiére
des enjeux contemporains, et I’applicabilité des principes énoncés par le Coran et la Sunna dans les conditions
actuelles a été évaluée.

Les résultats de la recherche révelent que le Coran et la Sunna considerent la famille comme une
institution fondamentale de 1’éducation religieuse et de la transmission des valeurs. A I’issue des analyses
menées, il a été établi que les conclusions s’articulent autour de quatre thémes principaux : la responsabilité
parentale, le role de modéle, la communication au sein de la famille et la transmission des valeurs morales. Les
versets et hadiths examinés indiquent que les parents assument la responsabilité premicre de 1’éducation
religieuse des enfants et de I’acquisition de valeurs ; ils montrent également que le simple transfert de
connaissances n’est pas considéré comme suffisant dans ce processus, et que des principes tels que donner le
bon exemple, I’amour, une communication efficace et un accompagnement continu sont également adoptés
comme principes fondamentaux. Une autre conclusion de 1’étude est que le temps d’écran prolongé et la
dépendance au numérique affaiblissent la communication au sein de la famille, ont un impact négatif sur le
role d’accompagnement des parents et, par conséquent, entravent la transmission des valeurs religieuses et
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morales aux générations futures. En revanche, I’é¢tude révéle que 1’approche éducative centrée sur la famille,
I’accompagnement parental et le principe de I’exemple — tels qu’ils sont décrits dans le Coran et la Sunna —
fournissent un cadre religieux et moral important pour aborder ces questions. Les résultats indiquent que les
sources islamiques offrent non seulement des principes théoriques pour aborder les problémes que la
numérisation pose a la structure familiale, mais proposent également un modele fonctionnel d’éducation
religieuse et de transmission des valeurs pouvant étre adapté a la structure familiale actuelle.

Cette étude apporte une contribution significative a la littérature existante en abordant 1’éducation
religieuse et la transmission des valeurs au sein de la famille a 1’ére numérique a travers une approche
systématique et holistique centrée sur le Coran et la Sunna. Cette recherche se distingue des études antérieures
en évaluant les effets de la numérisation sur la famille du point de vue du Coran et de la Sunna, et en analysant
de maniére exhaustive I’impact de ce processus sur 1’éducation religieuse et la transmission des valeurs. A cet
égard, 1’étude réévalue 1’éducation religicuse centrée sur la famille et la transmission des valeurs a 1’¢ére
numérique a travers une approche holistique fondée sur le Coran et la Sunna, contribuant ainsi a la littérature
sur les plans théorique et conceptuel.

Mots-clés: Education religieuse, Transmission des valeurs, Famille, Numérisation, Coran, Sunna.

Resumen Estructurado:

Hoy en dia, la rapida expansion de las tecnologias digitales ha tenido un impacto significativo en el
proceso de educacion religiosa dentro de la familia y en la transmision de valores religiosos y morales a las
generaciones futuras, al igual que lo ha tenido en muchos otros &mbitos. Aunque las herramientas digitales
ofrecen importantes oportunidades en términos de comunicacion y acceso a la informacion, su uso inconsciente
y descontrolado conduce a un debilitamiento de la comunicacion cara a cara dentro de la familia, a una
limitacion de las funciones de orientacion educativa de los padres y a alteraciones en la transmision saludable
de los valores religiosos y morales en el seno familiar. Aunque el interés por los efectos de la digitalizacion en
la estructura familiar esta creciendo, la investigacion en este ambito parece concentrarse principalmente en las
disciplinas de la sociologia, las ciencias de la educacion y la psicologia. Por el contrario, es evidente que la
investigacion que aborda la educacion religiosa y la transmision de valores en el seno de la familia mediante
un enfoque holistico centrado en el Coran y la Sunna sigue siendo limitada. Esta situacion exige un nuevo
analisis del tema desde las perspectivas de la educacion religiosa y el pensamiento islamico.

En este contexto, en el pensamiento islamico, la familia se considera la instituciéon mas fundamental
en la que se sientan las bases del desarrollo religioso y moral del individuo, y donde se defienden los valores y
se transmiten a las generaciones futuras. Por esta razon, a la luz de las nuevas oportunidades y retos que plantea
la era digital, es importante reevaluar los principios fundamentales relativos a la educacion religiosa y la
transmision de valores en el seno de la familia. En consecuencia, el objetivo de este estudio es identificar los
principios fundamentales establecidos por el Coran y la Sunna en relacion con la educacion religiosa y la
transmision de valores en el seno de la familia, evaluar dichos principios en el contexto de los retos que plantea
la era digital y esbozar el marco normativo que proporcionan para fortalecer la comunicacion familiar,
preservar la identidad religiosa y transmitir valores morales a las generaciones futuras.

El estudio se baso principalmente en el analisis documental, uno de los métodos de investigacion
cualitativa. Un factor clave a la hora de elegir este método fue su capacidad para facilitar el examen de datos
centrados en el Coran y la Sunna en relacion con la educacion religiosa y la transmision de valores en el seno
de la familia, asi como para evaluarlos en el contexto de los retos que plantea la era digital. Las principales
fuentes de datos del estudio consisten en versiculos coranicos, fuentes de hadices y estudios académicos sobre
el tema. En el marco de los efectos de la era digital sobre la estructura familiar, el estudio examind
especificamente el debilitamiento de la comunicacién intrafamiliar, la adiccion a las pantallas, la disminucion
de la interaccidn entre padres e hijos y los problemas que surgen en la transmision de valores. En este contexto,
se examinaron los versiculos y hadices pertinentes que abordan estos problemas mediante un enfoque tematico;
se analizaron sistematicamente los textos sagrados relativos a la familia, la comunicacion, la educacion, la
responsabilidad, el dar buen ejemplo y la transmision de valores. Se llevo a cabo una evaluacion exhaustiva
basandose en fuentes exegéticas clasicas y en estudios coranicos contemporaneos para la interpretacion de los
versiculos. Los datos obtenidos se analizaron mediante métodos descriptivos; en primer lugar, se identificaron
los principios fundamentales establecidos por el Coran y la Sunna en relacion con la educacion religiosa y la
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transmision de valores dentro de la familia, y a continuacion estos principios se reevaluaron en el contexto del
impacto de la era digital en la estructura familiar, la comunicacién intrafamiliar y la transmision de valores. De
este modo, se examinaron las fuentes islamicas clasicas en relacion con las cuestiones contemporaneas y se
evalud la aplicabilidad de los principios establecidos por el Coran y la Sunna en las condiciones actuales.

Los resultados de la investigacion revelan que el Coran y la Sunna sitian a la familia como una
institucion fundamental en la educacion religiosa y la transmision de valores. Como resultado de los analisis
realizados, se determind que las conclusiones giran en torno a cuatro temas principales: la responsabilidad
parental, el ejemplo personal, la comunicacion intrafamiliar y la transmision de valores morales. Los versiculos
y hadices examinados indican que los padres asumen la responsabilidad principal de la educacion religiosa de
los hijos y de la adquisicion de valores; también muestran que la mera transferencia de conocimientos no se
considera suficiente en este proceso, y que principios como dar buen ejemplo, el amor, la comunicacion eficaz
y la orientacion continua se adoptan asimismo como principios fundamentales. Otra conclusion del estudio es
que el tiempo prolongado frente a la pantalla y la adiccién digital debilitan la comunicacidn intrafamiliar,
afectan negativamente al papel orientador de los padres y, en consecuencia, dificultan la transmision de valores
religiosos y morales a las generaciones futuras. Por el contrario, el estudio revela que el enfoque educativo
centrado en la familia, la orientacion parental y el principio de dar ejemplo —tal y como se describen en el
Coran y la Sunna— proporcionan un importante marco religioso y moral para abordar estas cuestiones. Los
resultados indican que las fuentes isldmicas no solo ofrecen principios tedricos para abordar los problemas que
la digitalizacion plantea a la estructura familiar, sino que también proponen un modelo funcional de educacion
religiosa y transmision de valores que puede adaptarse a la estructura familiar actual.

Este estudio supone una contribucion significativa a la bibliografia existente al abordar la educacion
religiosa y la transmision de valores dentro de la familia en la era digital mediante un enfoque sistematico y
holistico centrado en el Coran y la Sunna. La investigacion se distingue de estudios anteriores al evaluar los
efectos de la digitalizacion en la familia desde la perspectiva del Coran y la Sunna, y al analizar de forma
exhaustiva como este proceso repercute en la educacion religiosa y la transmision de valores. En este sentido,
el estudio reevalua la educacion religiosa centrada en la familia y la transmision de valores en la era digital
mediante un enfoque holistico basado en el Coran y la Sunna, contribuyendo asi a la bibliografia a nivel teérico
y conceptual.

Palabras clave: Educacion religiosa, Transmision de valores, Familia, Digitalizacion, Coran, Sunna.
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CtpykrypupoBanHoe Pe3ome:

CeroJiHst CTpEMUTENBHOE PacIpOCTpaHeHHEe HU(PPOBBIX TEXHOJIOTUI 0Ka3aJI0 3HAYMTEILHOE BIHSHHE
Ha TIPOLIECC PEIMIMO3HOTO BOCIMTAHHS B CEMbE M Iepefady PeNUTHO3HBIX W HPAaBCTBEHHBIX ILEHHOCTEH
OyayLMM ITOKOJICHUSIM, TaK )K€ KaKk ¥ BO MHOTHX JPYrUx cdepax. XoTs Hu(PpOBbIe HHCTPYMEHThI OTKPBIBAIOT
3HAYUTEJIbHbIE BO3MOXHOCTH B IIJJaHE KOMMYHHUKAIMM W JIOCTyHa K HMH(pOPMAIMH, UX HEOCO3HAHHOE M
HEKOHTPOJINPYEMOE HCIOJIb30BaHNE MPUBOJUT K OCIAOJICHHIO JINYHOTO OOIIEHHS B CEMbE, OIPaHUYCHHIO
BOCITMTATEIBHON POJIM pOJMTENeH 1 cOOSM B 3/10pOBOII ITepe/iaue PEIMTHO3HBIX M HPABCTBEHHBIX IIEHHOCTEH
B ceMbe. HecMOTps Ha pacTymuii HHTEpeC K BIMSHUIO IU(POBU3AINU HA CTPYKTYPY CEMbHU, HCCIIEIOBAHUS B
3TO# 00J1acTH, NO-BHIMMOMY, COCPEIOTOUYECHBI IIPEUMYIIIECTBEHHO B TAKHX AMCIMIUINHAX, KaK COLMOJIOTHS,
Mearoruka ¥ MCUXoJIorus. B To ke BpeMs O4eBHIHO, YTO HCCIENOBaHMS, MOCBSIIEHHBIE PEITUTHO3HOMY
00pa3oBaHHIO U Iepejaue [IEHHOCTEN B CEMbE HA OCHOBE LIEJIOCTHOTO T0/1X0/1a, OpHEHTHpOBaHHOTrO Ha Kopan
n CyHHY, TIO-TIpe)KHEMY HOCST OTPaHWYEHHBIH XapakTep. JTa CUTyalus TpeOyeT MepeoCMBICICHUS TaHHOH
TEMBI C MMO3UIMH PETUTHO3HOTO 00pa30BaHuUs U UCIAMCKON MBICIIH.

B 3TOM KOHTEKCTE B MCIIAMCKOM MBICIH CEMbsl pacCMaTpUBaeTCsl Kak Haubosee QyHIaMeHTaIbHbIH
HUHCTUTYT, B KOTOPOM 3aKJIaIbIBAIOTCS OCHOBBI PEJIMTUO3HOTO U HPABCTBEHHOI'O PA3BUTUS JINYHOCTH, d TAKIKE
T/ie IICHHOCTH TOAJIEP>KUBAIOTCA U TepenaoTcs Oy aymmM mokosieHusM. [1o 3ol mpudnHe, B CBETE HOBBIX
BO3MOXXKHOCTEH M BBI30BOB, KOTOpble HeceT C Cco0OH nudpoBas 5M0Xa, BAXKHO IEPEOLCHUTH
OCHOBOIIOJIATAIONIHE MTPUHIIMIIBI, KAaCAIOMINeCs PEIMTHO3HOI0 00pa3oBaHusl U Mepeaadt EHHOCTEH B CeMbe.
COOTBETCTBEHHO, LENbIO JAaHHOIO HCCIEJOBAaHUs SIBISETCS BBIBICHHE OCHOBOIOJIATAOIIUX MNPUHIIMIIOB,
3anoxeHHbIX B Kopane n CyHHe B OTHOLIEHUH PEIMIHO3HOTO 00pa30BaHus M Nepeiau LIEHHOCTEH B ceMbe,
OLICHKA ATHUX HNPHUHIMIIOB B KOHTEKCTE BBHI30BOB, CBS3aHHBIX C IU(POBOH 3MOXOH, a TakKe ONpelesieHue
HOPMAaTHBHBIX PaMOK, KOTOpbIE OHH O0ECHEYHMBAIOT AJISI YKPEIUICHUs CEMEHHOro OOIIeHWs, COXpaHEeHHs
PETUTHO3HON HASHTHYHOCTH U Nepeadyr HpaBCTBEHHBIX IEHHOCTEH OyIyIINM OKOJICHHSIM.

B uccriemoBaHMM B OCHOBHOM HCIIOJIB30BAJICS aHAIU3 JOKYMEHTOB — OJHH W3 Ka4eCTBEHHBIX
METOJIOB HccienoBanus. KitoueBbIM (pakTopoM mpu BEIOOPE 3TOTO METO/1a CTalla €r0 CIOCOOHOCTH 00JIETYNTh
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U3yYCHHE JAaHHBIX, OCHOBaHHBIX Ha Kopane n CyHHe, KacaromuXcsl PEIMTHO3HOIO BOCIHUTAHUS U Iepetadn
[EHHOCTeH B CEMbE, a TAKXKE OLICHHTh MX B KOHTEKCTE BBI30BOB, KOTOpHIE HECET ¢ cOo00i mudpoBas 3moxa.
OCHOBHBIMH HCTOYHUKAMH IAHHBIX IJISI MCCIICNOBAHMS SBIAIOTCSA asThl KopaHa, COOpPHHKHM XaIuCOB H
Hay4HbIC paOOTHI II0 JaHHOW TeMe. B pamkax M3ydeHus BIMSHUSA LU(POBOH 3II0XU HA CTPYKTYPY CEMbBH B
WCCIIEIOBaHUN 0c000€ BHUMAaHHE OBLIO YAENCHO OCIAOJICHHWI0O BHYTPHCEMEHHOTO OOIICHUS, SKPaHHOU
3aBHCHUMOCTH, COKDAILCHHUIO B3aMMOJCHCTBHA MEXKIY POAUTSNIIMH M JeTbMH, a Taioke HpodieMam,
BO3HUKAIOIUM IIPH Iepesiadye HEeHHOCTeH. B 3TOM KOHTEKCTe ¢ MCIOJb30BaHHEM TEMAaTH4eCKOro MOAX0Aa
OBUTM PAacCMOTPEHBI COOTBETCTBYIOIIME asThl M XaJWCHI, Kacalolluecs 3THX IpolieM; ObUl MpOBeleH
CHCTEMaTHYECKUI aHaIU3 TEKCTOB CBSILEHHBIX IHCaHWH, MOCBALICHHBIX CEMbe, OOIIEHHIO, 00pa30BaHHUIO,
OTBETCTBEHHOCTH, I0Jjade XOpOIIEro NpHMepa W Iiepesrade LeHHOCTed. bpuia mpoBeneHa BCECTOPOHHSSA
OLICHKa, OMHparouIascs Ha KIacCHYeCKHe MCTOYHUKH Tadcupa M coBpeMeHHbIe uccienoBanusi Kopana mpu
TOJIKOBAaHUU asATOB. [lonmy4yeHHbIC HaHHBIE OBUIM MPOAHAIN3UPOBAHBI C HCIIOJIL30BAHHEM OMNHCATEIbHBIX
METOZIOB: CHa4asa ObIIM BBIABJICHB! OCHOBOIOJIAraloIiye MPpUHLUIEL, ycTaHOBJIeHHbIe KopanoMm u CyHHOI! B
OTHOLICHHH PEUTHO3HOI0 BOCIUTAHMS M Iepeladd LIEHHOCTeH B ceMbe, a 3aTeM STH NPHHIUIBLI ObUIH
NIEPEOCMBICIICHBl B KOHTEKCTE BIMSAHHSA LIA(PPOBOH 3MOXU HA CTPYKTYPY CEMBH, BHyTpUCEMelHHOe OOLICHHE ’
nepexady LeHHocTeil. TakuM o0pa3oM, KJIacCHYECKHE HCIaMCKHE HCTOYHHMKH OBUIM PacCMOTPEHBI B
COIIOCTABJICHHHU C COBPEMEHHBIMH IPOOIeMaMH, U OblIa OLleHeHa NPUMEHUMOCTh IPHHIIMIIOB, H3JI0)KCHHBIX B
Kopane u CyHHe, B COBPEMEHHBIX YCIOBHSIX.

PesynbraThl uccienoBaHHMs MOKas3biBaloT, 4To Kopan u CyHHa OmNpenensioT CEeMblo Kak
OCHOBOIIOJNIATAIOIIUM MHCTUTYT B chepe PeIMruo3HOro obpas3oBaHMs M Iepenauu LeHHocted. Ilo mroram
MPOBEJICHHOTO aHaln3a OBbUIO YCTAHOBIICHO, YTO IIOJyYSHHBIC BBIBOJBI BPALIAIOTCS BOKPYT YeThIpEX
OCHOBHBIX TE€M: POJUTEIBCKAsI OTBETCTBEHHOCTD, CIIy>KEHHE IIPUMEPOM AJIS IOJPAKaHUSA, BHYTPUCEMENHOE
oOI11eHUe U Ilepeiaya HpaBCTBEHHBIX IIEHHOCTeH. I3ydeHHbIe asThl U XaJAUCh] YKA3bIBAIOT HA TO, YTO POJTUTEIH
HECYT OCHOBHYIO OTBETCTBEHHOCTD 3a PEIMTHO3HOE BOCIUTAHUE ACTEH U NPUBUTHE UM LIECHHOCTEHN; OHU TaKXkKe
MOKAa3bIBAIOT, YTO MPOCTOM NepeAady 3HAHUHN B HTOM IIPOLECCE CUUTAETCA HEAOCTATOYHOM, a TAKKE TPUHIUIIBI,
Kak Iojada XOpOLIEro mpumepa, Jr000Bb, 3P (eKkTHBHOE OOLICHNE M ITOCTOSHHOE HACTABHUYECTBO, TAKXKE
NPUHUMAIOTCA B Ka4ecTBE OCHOBONMOJArarmommux. Elne oXHUM BBIBOAOM HCCIEAOBAHMS SIBIAETCS TO, YTO
JUTUTENBHOE BpEMs, TIPOBOJMMOE TIEPEa SKPaHOM, U IH(POBas 3aBUCHMOCTh OCIAOISIOT BHYTpUCEMEITHOE
o0IIeHne, HETaTUBHO BIHAIOT HA POJb POAWTENEH KaK HACTaBHUKOB M, KaK CIEICTBHE, MPEIATCTBYIOT
nepeaaye PeIMrHO3HBIX U HPABCTBEHHBIX LIEHHOCTEH OyIyLINM MOKOJEHUSM. B To e BpeMms uccienoBaHue
[IOKa3bIBACT, UYTO OPUEHTUPOBAHHBI HA CEMbIO IOJAXOJ K BOCIUTAaHUID, POIUTEIbCKOE PYKOBOACTBO U
MPUHINI [10JIa9X JIMYHOTO IpuMepa — Kak 3To u3noxeHo B Kopane m CyHHe — o6ecreunBaoT BaXKHYIO
PENHUIHO3HYI0 U HPABCTBEHHYIO OCHOBY JUIsl PELICHUs 3THX MpoOieM. Pe3ynbTaTsl yKa3blBalOT Ha TO, YTO
HCIIAMCKHE UCTOUYHUKHU HE TOJBKO MpeaIararoT TeOPETHUECKNE MPUHITUIBI AJIS PEeLIeHus MpobiieM, KOTOphIe
mudpoBuzanust co3maér AN CeMEWHOM CTPYKTYpbl, HO U MpeAiaraloT (YHKIMOHAIBHYIO MOJENb
PENUruo3HOr0 00pa3oBaHMs M Mepelad HEHHOCTEH, KOTopas MOXKET OBITh aJalTHpOBaHa K COBPEMEHHOMH
CEMEHHOU CTPYKTYypE.

JlaHHOE uccief0BaHUEe BHOCUT 3HAYUTEIbHBIN BKIIAJ B CYIIECTBYIOIIYIO JINTEPATYPY, pacCMaTpUBast
BOIIPOCHI PEIMTHO3HOTO 00pa3oBaHMS W Mepeladd [EHHOCTEH B CEMbE B 3IOXY HU(POBBIX TEXHOJIOTHH ¢
MOMOIIBI0 CHCTEMATHYECKOTO M ILEJIOCTHOro mnoaxoja, ocHoBaHHoro Ha Kopane u Cynue. JlaHHOE
HCCIIEIOBaHHUE OTIMYAETCS OT MPEABIAYIINX pabOT TeM, YTO OI[CHUBAET BIUSHHIE HN(POBU3AIMH HA CEMBIO C
Touku 3peHns Kopana nu CyHHBI 1 BCECTOPOHHE aHAJIM3UPYET, KaK 3TOT IIPOIECcC CKAa3bIBAETCSA HA PETTUTHO3HOM
oOpazoBaHMM M Ilepefade IEeHHOCTel. B 3TOM OTHOIICHMH HCCIEIOBAaHHE IEPEOCMBICIUBAET
OPHEHTHPOBAHHOE HA CEMBIO DEIMIHO3HOE 00pa3oBaHHE M Iepefady LEHHOCTeH B 3I0Xy IH(POBBIX
TEXHOJIOTHH C IIOMOIIBIO [IEJIOCTHOTO MOX0/1a, OCHOBaHHOTO Ha Kopane u CyHHe, TeM caMbIM BHOCS BKJIAJ B
HAYYHYIO JINTepaTypy Ha TEOPETHUECKOM M KOHIETITyaIbHOM YPOBHSX.

KnaioueBble cioBa: penuruozHoe oOpasoBaHWe, Iepenada IEHHOCTEH, CeMbs, HU(POBH3AIMS,
Kopan, CyHHa.
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Yapilandirilmis Ozet:

Giiniimiizde dijital teknolojilerin hizla yayginlagsmasi, bircok alanda oldugu gibi ailede din egitimi
stirecini ve dini-ahlaki degerlerin sonraki nesillere aktarimini da 6nemli dl¢iide etkilemistir. Dijital araglar,
iletisim ve bilgiye erisim bakimindan 6nemli firsatlar sunmasina ragmen, bilingsiz ve kontrolsiiz kullanimlar1
aile i¢i yiiz yiize iletisimin zayiflamasina, ebeveynlerin egitsel rehberlik rollerinin sinirlanmasina ve dini-ahlaki
degerlerin aile igerisinde saglikli bicimde aktarilmasinin aksamasina yol agmaktadir. Dijitallesmenin aile yapisi
iizerindeki etkilerine yonelik ilginin giderek artmasina ragmen, bu alandaki ¢alismalarin daha ¢ok sosyoloji,
egitim bilimleri ve psikoloji disiplinlerinde yogunlastig1 goriilmektedir. Buna karsilik, ailede din egitimi ve
deger aktarimini Kur’an ve Siinnet merkezli biitiinciil bir yaklasimla ele alan arastirmalarin sinirl kaldigi
anlasiimaktadir. Bu durum, séz konusu konunun din egitimi ve Islam diisiincesi perspektifinden yeniden ele
alinmasimi gerekli kilmaktadir.

Bu baglamda Islam diisiincesinde aile, bireyin dini ve ahlaki gelisiminin temellerinin atildig,
degerlerin yasatildig1 ve sonraki nesillere aktarildigi en temel kurum olarak kabul edilmektedir. Bu nedenle
dijital ¢agin ortaya ¢ikardig1 yeni imkan ve sorunlar karsisinda, ailede din egitimi ve deger aktarimina iligkin
temel ilkelerin yeniden degerlendirilmesi 6nem arz etmektedir. Bu dogrultuda calismanin amaci, ailede din
egitimi ve deger aktarimi konusunda Kur’an ve Siinnet’in ortaya koydugu temel ilkeleri tespit etmek, bu ilkeleri
dijital ¢cagin neden oldugu sorunlar baglaminda degerlendirmek ve aile i¢i iletisimin gili¢lendirilmesi, dini
kimligin korunmas ile ahlaki degerlerin sonraki nesillere aktarilmasina yonelik sundugu normatif ¢ergeveyi
ortaya koymaktir.

Arastirmada, nitel aragtirma yontemlerinden dokiiman incelemesi esas alinmistir. Bu yontemin tercih
edilmesinde, ailede din egitimi ve deger aktarimina iligkin Kur’an ve Siinnet merkezli verilerin incelenmesine
ve bunlarin dijital ¢agin ortaya ¢ikardigi sorunlar baglaminda degerlendirilmesine imkan saglamasi etkili
olmustur. Arastirmanin temel veri kaynaklarin1 Kur’an ayetleri, hadis kaynaklar1 ve konuya iligkin akademik
caligmalar olugturmaktadir. Caligmada, dijital ¢agin aile yapis1 iizerindeki etkileri ¢ercevesinde ozellikle aile
i¢i iletisimin zayiflamasi, ekran bagimliligi, ebeveyn-cocuk etkilesiminin azalmasi ve deger aktariminda ortaya
¢ikan sorunlar inceleme konusu yapilmistir. Bu kapsamda s6z konusu problemlere iliskin ayet ve hadisler
tematik bir yaklasimla ele alinmus; aile, iletisim, egitim, sorumluluk, 6rneklik ve deger aktarimryla ilgili naslar
sistematik bicimde analiz edilmistir. Ayetlerin yorumlanmasinda klasik tefsir kaynaklarindan ve ¢agdas Kur’an
arastirmalarindan yararlanilarak kapsamli bir degerlendirme yapilmistir. Elde edilen veriler betimsel analiz
yontemiyle ¢oziimlenmis; 6ncelikle Kur’an ve Siinnet’in ailede din egitimi ve deger aktarimina iliskin ortaya
koydugu temel ilkeler tespit edilmis, ardindan bu ilkeler dijital ¢agin aile yapisi, aile igi iletisim ve deger
aktarimi {izerindeki etkileri gercevesinde yeniden degerlendirilmistir. Bdylece klasik Islami kaynaklarla giincel
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problemlerin birlikte ele almmmasi saglanmig, Kur’an ve Siinnet’in ortaya koydugu ilkelerin giiniimiiz
sartlarindaki uygulanabilirligi degerlendirilmistir.

Arastirma bulgulari, Kur’an ve Siinnet’in aileyi din egitimi ve deger aktariminda temel bir kurum
olarak konumlandirdigini ortaya koymaktadir. Yapilan analizler sonucunda, bulgularin ebeveyn sorumlulugu,
model olma, aile ici iletisim ve ahlaki degerlerin aktarimi olmak iizere dort temel tema etrafinda sekillendigi
tespit edilmistir. incelenen ayet ve hadisler, cocuklarin dini egitimi ve deger kazaniminda birinci derecede
sorumlulugun ebeveynlere ait oldugunu; bu siiregte yalnizca bilgi aktariminin yeterli goriilmedigini, bunun
yaninda model olma, sevgi, etkili iletisim ve siirekli rehberlik gibi ilkelerin de temel esaslar olarak
benimsendigini gostermektedir. Arastirmanin bir diger bulgusu ise uzun siireli ekran kullaniminin ve dijital
bagimliligin aile i¢i iletisimi zay1flattigi, ebeveynlerin rehberlik iglevini olumsuz etkiledigi ve buna bagli olarak
dini ve ahlaki degerlerin sonraki nesillere aktarimimi gii¢lestirdigidir. Buna karsilik ¢aligma, Kur’an ve
Siinnet’te yer alan aile merkezli egitim anlayisi, ebeveyn rehberligi ve model olma ilkelerinin s6z konusu
sorunlarin ¢ézliimiinde dnemli bir dini ve ahlaki ¢erceve sundugunu ortaya koymaktadir. Elde edilen bulgular,
Islami kaynaklarin dijitallesmenin aile yapisi iizerinde ortaya cikardigi problemlere yalmzca teorik ilkeler
sunmakla kalmadigini, ayn1 zamanda giinlimiiz aile yapisina uyarlanabilecek islevsel bir din egitimi ve deger
aktarimi modeli de dnerdigini gdstermektedir.

Bu ¢alisma, dijital cagda ailede din egitimi ve deger aktarimini Kur’an ve Siinnet ekseninde sistematik
ve biitiinciil bir yaklasimla ele almasi bakimindan mevcut literatiire dnemli bir katki sunmaktadir. Arastirma,
dijitallesmenin aile iizerindeki etkilerini Kur’an ve Siinnet perspektifinden degerlendirmesi ve bu siirecin din
egitimi ile deger aktarimina yansimalarini kapsamli bigimde analiz etmesi yoniiyle 6nceki ¢alismalardan
ayrilmaktadir. Bu yoniiyle ¢aligsma, dijital ¢agda aile merkezli din egitimi ve deger aktarimini Kur’an ve Siinnet
temelli biitiinciil bir yaklagimla yeniden degerlendirerek literatiire teorik ve kavramsal diizeyde katki
saglamaktadir.

Anahtar Kelimeler: Din Egitimi, Deger Aktarimi, Aile, Dijitallesme, Kur'an, Siinnet.
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Introduction

The term “family,” a word of Arabic origin, is derived from the root “a-v-1.” This root
conveys meanings such as deviating from truth, oppressing, failing to measure accurately, and a task
becoming difficult or complex (Ibn Manzur, 1993, pp. 11/481-482). Although its meaning and
structure have varied over the course of history, the concept of family has persisted to the present
day and has retained its status as a fundamental institution within the social structure (Oktik &
Resitoglu, 2018, p. 5).

The family is a fundamental institution that enables children to properly understand the
outside world and socialize. As members of a family, children primarily learn the rules and values
of the society in which they live through their family. In this context, it can be stated that the family
is an institution that teaches children social rules, values, and ways to communicate healthily with
others; consequently, it plays a significant role in the transmission of spiritual values (Oktik &
Resitoglu, pp. 5-6). The family is also of great importance in terms of meeting an individual’s
material and spiritual needs, ensuring personality development, and shaping one’s character.
Accordingly, an individual raised in a healthy family environment contributes to society in a
harmonious manner as a model citizen in many respects. Conversely, individuals who do not receive
basic education and values within the family may experience problems in their personality
development and, over time, may become individuals who do not adapt to society. There is a high
likelihood that such individuals will cause harm first to their own families and then to society (Nadjib
& Nino, 1994, p. 75). Consequently, factors such as the roles of family members within the family
unit, the education they receive, and how they spend their time have a decisive impact not only on
the family structure but also on the individual’s relationships with their external environment and
social life. In this regard, the family serves as a bridge between the individual’s inner world and
social life (Ozbay, 2017, p. 33). On the other hand, the family institution, like other social institutions,
is influenced by technological developments. In this context, digital addiction—which is becoming
increasingly widespread today—directly affects intra-family interaction and communication among
family members. While digital tools facilitate communication and dialogue among family members
living in distant regions, they can also lead to a decrease in face-to-face interaction and an increase
in emotional and communicative distance among individuals sharing the same household (Y1ildirim,
2022, p. 81).

In this context, it would be more appropriate to focus on the negative effects of digital
addiction on family harmony, communication among family members, and family values. Today,
rapid changes and developments in the economic and technological spheres directly affect children’s
experiences (Jensen & McKee, 2003, p. 15). In particular, the integration of mass media into the
family structure significantly affects family members and children in their developmental stages.
Technological advancements—and especially the widespread use of the internet—have increased the
appeal of digital screens, leading to an increase in the amount of time children spend in front of
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screens (Fortunato, 2005, p. 1). The intensive use of digital devices, particularly by young children,
negatively impacts children’s social development (Elkin, 1995, pp. 66—67). This negative impact is
not limited to children alone; it also affects other family members, and the opportunity for family
members to spend quality time together has been significantly reduced. As a natural consequence,
children’s attention spans, social skills, and academic achievement are negatively affected. As the
time spent in front of digital screens increases, children are becoming disconnected from the real
world and turning to the virtual world; this situation leads to a decline in their ability to form
friendships and makes it difficult for them to solve the problems they encounter. In this process,
children lack basic social skills, struggle to empathize, and are unable to develop healthy
communication (Durak & Durak, 2024, p. 91). Additionally, the physical health of children who
spend long periods of time in front of screens is negatively affected. Health issues such as eye
disorders, postural problems, sleep problems, and obesity resulting from a lack of physical activity
are among these negative effects. For this reason, limiting the time spent in front of digital screens is
of great importance. Otherwise, digital devices will take precedence over real human relationships
and weaken social interaction (Demir, 2022, p. 43).

As a result of technological advancements, the increase in time spent in front of screens has
reduced the amount of quality time spent among family members; this, in turn, has eroded the
intimacy between individuals and led to emotional distancing. As a result, individuals have begun to
experience feelings of loneliness and have developed a tendency to seek peace and happiness in the
virtual world rather than in real life (Sar1 & Karadeniz, 2019, p. 296). While digital technologies
offer significant conveniences in many areas, they weaken family communication and lead to a
weakening of emotional bonds between individuals. Consequently, deep and meaningful
relationships are being replaced by more superficial, cold, and emotionally inadequate interactions;
individuals struggle to find sufficient emotional support when they need it, and their sense of
loneliness deepens further (Sar1 & Karadeniz, 2019, pp. 296-297). In this context, the importance of
activities that strengthen face-to-face communication and emotional sharing among family members
is growing even more. Indeed, fathers playing with their children, engaging in sports, reading books,
and participating in various social activities are considered key factors in strengthening family
interactions and supporting family bonds (Tezel Sahin et al., 2017, pp. 336-337).

The importance of these factors, which strengthen family interactions, makes the effects of
digitalization on the family institution more apparent. This situation demonstrates that digital
transformation is reshaping not only individual behaviors but also family structure and intra-family
relationships. Therefore, the issue is not limited to the effects of technological change on the
individual; it is also closely linked to its consequences for the family institution’s value system,
communication patterns, and functions. The dizzying pace of development in digital communication
technologies—and the resulting significant amount of time family members spend in front of
screens—has directly affected and transformed both daily life and intra-family interaction and
communication.

In this context, while the digital age has offered family members certain conveniences and
opportunities, it has also brought with it moral and spiritual risks that threaten the family structure.
This situation raises the question of how the family can be protected from digital and technological
influences in today’s world. In this context, the following fundamental questions take on particular
importance: How can the Qur’an and the Sunnah—the two primary sources of Islam—play a role in
protecting the family structure and the family’s moral and spiritual values against the negative effects
of the digital age? Do the principles regarding the family found in the Qur’an apply only to past
societies, or do these principles retain their validity in today’s digital age? How can the Sunnah of
the Prophet Muhammad (peace be upon him) provide guidance in a world where family structure,
privacy, and roles are increasingly eroding, and where face-to-face communication is being replaced
by digital interaction? In this regard, the Holy Qur’an defines the institution of the family as one of
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the fundamental elements of social order and builds the family upon the foundations of compassion,
understanding, and love. The Qur’an highlights the sacred nature of this institution by presenting the
family as a proof of Allah’s existence and majesty (ar-Rum, 30:21). Similarly, the Prophet’s attitude
toward his own family, his love for them, the communication he established with his family
members, and his compassionate and merciful approach should be carefully examined.

Consequently, the question of how the human- and family-centered, values-based approach
found in the Qur’an and Sunnah can be made compatible with the individuals of the digital age is of
great importance. In this context, it is important to examine, from the perspective of the Qur’an and
Sunnah, the effects the digital age has on family members and the potential solutions Islam offers to
these issues. Today, the accelerating pace of technological and social change has brought to the
forefront the question of how religious values can be applied to contemporary problems. This
situation has led to various debates regarding the role of religious sources and the ways they are
interpreted in light of current conditions. However, there is no question of “updating” Islam or the
Sunnah in response to the problems posed by the digital age. The aim here is to clarify how the
principles and values set forth by the Qur’an and the Sunnah should be understood and applied under
today’s conditions. For the Qur’an is a universal book that speaks not only to a specific era but to all
times, and it is unchangeable.

In this context, the purpose of this study is to evaluate the effects of the digital age on the
processes of religious education and the transmission of values within the family from the perspective
of the Qur’an and Sunnah, and to identify the fundamental principles necessary for the healthy
continuation of these processes. The study first explains the fundamental principles regarding the
concept of family based on verses from the Qur’an, and then reevaluates these principles in the
context of the digital world’s effects on family structure and intra-family communication. Although
the Qur’an contains many verses regarding the family, spouses, and parent-child relationships, this
research focuses specifically on the dimension of communication and interaction among family
members. Furthermore, by drawing on modern-era research, an effort was made to establish
coherence between classical sources and contemporary data. In addition, based on the Sunnah, the
study addressed how relationships among family members should be conducted and discussed how
the Prophet’s exemplary conduct in intra-family communication serves as a model for Muslim
families today.

The significance of this study lies in its examination, from the perspective of the Qur’an and
Sunnah, of the effects of digital screen use—which has become one of the major issues of the modern
age—on family members, as well as how this situation impacts the processes of religious education
and the transmission of values within the family. In the digital age, digital screens—which have
become central to life, particularly for children and young people—affect individuals socially,
emotionally, and psychologically; they can also hinder communication among family members and
the intergenerational transmission of shared values. In this context, the study is significant in that it
offers guiding recommendations for strengthening intra-family communication and ensuring that
religious education and the transmission of values can be sustained in a healthy manner, in
accordance with the principles set forth by the Qur’an and Sunnah. It also aims to help family
members develop a conscious and responsible attitude in the face of the challenges posed by the
digital age. In this regard, the study has the potential to contribute both to the strengthening of intra-
family relationships and to raising social awareness.

This study distinguishes itself from similar studies in that it examines communication among
family members not only from a sociological perspective but also through the lens of the Qur’an and
Sunnah. Indeed, studies examining the fundamental principles and values regarding the institution
of the family as set forth in the Qur’an (Arslan, 2022), studies addressing family principles and values
in Qur’anic narratives (Kanik, 2020), and studies examining the impact of women’s education on the
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transformation of gender roles within the family (Ozgelik, 2025), make significant contributions to
understanding the various aspects of the family phenomenon. In addition, there are studies that
address the moral and legal responsibilities of mothers and fathers within the family (Kanik, 2025).
However, it is evident that there is a limited number of studies that jointly address screen addiction,
intra-family communication problems, and transformations in the transmission of values—all from
the perspective of the Qur’an and Sunnah—as brought about by the digital age. In this regard, this
study aims to contribute to the literature by evaluating the effects of the digital age on the family
institution within the framework of spiritual principles and by offering recommendations for
strengthening intra-family communication and the transmission of values.

1. The Qur’an’s Principles Regarding the Family and Their Implications for the
Digital Age

While the digital age offers many conveniences to individuals, it also presents social
institutions—particularly the family and its members—with various moral and spiritual challenges.
Certain content found on social media and the internet can weaken communication and the sense of
connection among family members, while also negatively affecting an individual’s spiritual well-
being. In this context, the principles and values set forth in the Quran provide an important framework
for protecting the institution of the family and ensuring its healthy continuation in the face of the
challenges posed by the digital age. Therefore, it is important to examine the Quran’s perspective on
the family institution and the fundamental principles that govern relationships among family
members.

1.1. The Concept of Family in the Quran

The family is one of the most important social institutions where an individual is born,
receives their initial basic education, and learns fundamental values. Playing a central role in
transmitting religious, moral, and cultural values to future generations, the family serves a decisive
function both in the individual’s personality development and in ensuring the continuity of society.
For this reason, the Holy Qur’an attaches special importance to the institution of the family; it
addresses in detail, in numerous verses, the principles and values that govern relationships among
family members. Although there are many verses in the Holy Qur’an pertaining to family life, this
study does not aim to examine all of them. Instead, it will focus on and evaluate certain verses that
are particularly significant in the context of religious education, the transmission of values, and intra-
family communication within the family.

In this context, the Holy Qur’an emphasizes that the family is the first institution and the
foundation of social life (an-Nis, 4:1); the union of Prophet Adam and Prophet Eve constitutes the
first example of a family in human history and is regarded as the origin of the institution of the family.
The Qur’an indicates that the family is founded on values such as love, compassion, respect, and
solidarity (ar-Rum, 30:21); this underscores the importance of maintaining communication and
emotional bonds within the family. Indeed, as a fundamental structure encompassing all elements of
social life, the family plays a critical role in the character development of individuals and in shaping
the moral fabric of society (Kirca, 1991, pp. 71-72). However, alongside the opportunities offered
by the digital age, the types of addiction it has given rise to and the effects of social media carry the
risk of distancing the family from these fundamental values. For this reason, it is of great importance
to recall and reassess the meaning and function the Qur’an ascribes to the family in the face of the
digital threats emerging in the modern era. Indeed, the family is a fundamental institution that stands
on the responsibilities undertaken by each of its members and ensures the continuity of social order.
The fact that the continuity of society depends on the family can be considered one of the main
reasons why the Qur’an places special emphasis on this institution. Furthermore, the Qur’an regards
the religious and moral protection of family members as one of the fundamental responsibilities of
parents; in this context, it also attaches special importance to the education and upbringing of children
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(al-Razi, n.d., p. 21/559). Thus, the family emerges not only as an institution that contributes to the
well-being and development of individuals, but also as an indispensable element in strengthening
social solidarity and transmitting cultural values from one generation to the next.

The central role of the family in transmitting religious and moral values is emphasized in
many verses of the Holy Qur’an. In particular, among the verses concerning the family, children, and
spouses, expressions highlighting communication within the family stand out. Indeed, in one of these
verses, the purpose of the family—established to provide compassion, love, and spiritual peace, far
removed from the negativity and stress of daily life—is expressed as follows: “Among His signs is
that He created for you mates from among yourselves, that you may find tranquility in them; and He
has placed between you affection and mercy.” (Ar-Rum, 30:21). As understood from the verse, the
creation of human beings as distinct genders is intended to ensure that this difference benefits one
another both physically and psychologically (Yazir, 1992, p. 6/247). Furthermore, the mention of the
union of two people and the affection between them indicates that the institution of the family is a
sign of Allah’s power that reflects His greatness (Ibn Kathir, 1990, p. 3/401). Therefore, as clearly
stated in the verse, the family is built upon a foundation of peace and spiritual values. However,
today, family members’ excessive time spent in front of digital screens significantly reduces the time
they should be spending with one another, thereby hindering the realization of the purpose
emphasized in the divine message. For this reason, it is important in the digital age to preserve and
strengthen the family as an effective educational environment for the transmission of religious and
moral values. Overcoming this challenge depends on reinforcing the family concept rooted in love,
affection, and harmony as emphasized in the Qur’an. Furthermore, it is important that digital
technologies be used to support communication and interaction within the family, rather than
becoming a factor that weakens family bonds. In this context, establishing healthy family
relationships enables individuals to experience a sense of peace and security within the family
environment, to share the problems they face with family members, and to receive the necessary
spiritual support. Consequently, intra-family communication can be regarded as one of the
fundamental elements supporting an individual’s psychological and spiritual well-being (Mawdudi,
1996, p. 4/293).

In another verse, the reason for the existence and the fundamental purpose of the family
institution are expressed as follows: “O mankind! We created you from a single man and a single
woman. We have divided you into nations and tribes so that you may come to know one another.”
(Al-Hujurat, 49:13). This statement clearly shows that the institution of the family is not merely a
biological union, but also the most important foundation for getting to know one another, bonding,
solidarity, and social integration. This emphasis in the verse demonstrates how central a role the
establishment of healthy communication among family members, the transmission of religious and
moral values, and the support of an individual’s personality development play in ensuring both
individual and social peace (Yazir, 1992, p. 7/212). Indeed, for both women and men to attain peace
in this worldly life, it is largely made possible through the establishment of a family. Women and
men, who possess different characteristics by nature, remain incomplete on their own; however,
when they come together through the bond of marriage, they complement each other’s needs and
become one. This complementary function supports not only individual happiness but also the
transmission of religious and moral values to future generations and the stability of society.
Consequently, the family emerges as one of the most important institutional structures where
individual shortcomings are addressed and the foundations of religious education, the transmission
of values, and social harmony are laid (Ibn Kathir, 1990, p. 3/403). On the other hand, the purpose
of the family cannot be limited solely to sexual pleasure or having children. For the family is a
multifaceted structure that, beyond biological continuity, contributes to the intellectual, moral, and
emotional development of individuals and enables the transmission of religious values and social
norms to new generations. For this reason, the relationship between spouses is characterized by a
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lasting bond of friendship and companionship based on mutual trust, love, sincerity, and respect
(Mawdudi, 1996, p. 5/456).

One of the significant examples in the Holy Qur’an pointing to the transmission of religious
values from one generation to the next within the family is the question Prophet Jacob posed to his
children before his death: “What will you worship after me?” (Al-Baqarah, 2:133). Their response—
“We will worship the One God, the God of you and your forefathers—Abraham, Ishmael, and
Isaac”—demonstrates that the religious values embraced within the family were internalized by the
children and passed on to subsequent generations. In the exegesis of this verse, it is stated that the
fact that Jacob’s sons specifically emphasized the path of faith embraced by their father and
forefathers in their response serves as an indication that religious values are adopted within the family
and passed on to subsequent generations (al-Razi, n.d., 3/499). Similarly, the verse in question is
regarded as an example of conscious education and guidance aimed at preserving religious values
within the family and passing them on to future generations (Yildirim, 1989, 1/370-371).
Furthermore, Prophet Jacob’s request that his children openly express their faith is viewed as an
important model of education and guidance in terms of parents monitoring their children’s religious
lives and consciously guiding them (Kutub, 1991, 1/181). In this regard, the verse demonstrates that
the family is not merely an institution where biological and social needs are met, but also a
fundamental educational environment where religious values are taught, embraced, and passed on to
future generations. Indeed, the decline in family interaction in the digital age and the various
challenges facing the process of value transmission make it even more important for parents to
establish a conscious, attentive, and guidance-based relationship with their children. For this reason,
the education- and guidance-centered approach observed in the family of Prophet Jacob serves as a
noteworthy example for sustaining religious education and the transmission of values within the
family today.

One of the examples in the Holy Qur’an that highlights the importance of religious education
and the transmission of values within the family is the testament of Prophet Abraham to his children:
“O my sons! Allah has chosen this religion for you. Therefore, die only as Muslims” (Al-Baqarah,
2:132). This verse highlights the importance placed on preserving religious values within the family
and passing them on to future generations. The fact that this testament was made before his death,
that it encompassed all his children, and that it was mentioned before any other advice indicates that
the continuity of religious identity across generations is viewed as a primary responsibility for the
family (al-Razi, n.d., pp. 3/486—487). At the same time, this will aims not only to transmit religious
knowledge to the children but also to instill in them a commitment to the belief in the Oneness of
God, a sense of servitude to God, and an embrace of their religious identity (Taberi, 1996, p. 1/348).
Furthermore, the desire for the faith to be upheld by future generations and for children to be raised
in accordance with these values is significant in terms of preserving religious identity within the
family and ensuring the continuity of the legacy of faith (Kutub, 1991, pp. 1/179-180). Indeed, the
expectation that children live according to Islam and remain steadfast in this faith demonstrates that
one of the fundamental objectives of religious education within the family is to preserve religious
identity and ensure the continuity of values (Nesefi, 2019, 2/134—137). In this regard, the verse
positions the family not merely as an institution that ensures biological continuity, but also as a
fundamental educational environment where the principles of faith, moral values, and religious
identity are consciously transmitted to future generations.

In conclusion, the verses examined demonstrate that the family is not merely an institution
where biological and social needs are met; it is also a fundamental educational environment that
ensures the transmission of religious and moral values to future generations. The establishment of
love, compassion, trust, and healthy communication among family members stands out as one of the
most important pillars of religious education and the transmission of values. As seen in the examples
of Prophet Abraham and Prophet Jacob, conscious educational and guidance activities carried out
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within the family play a decisive role in both preserving religious identity and transmitting spiritual
values to future generations. For this reason, despite the various challenges posed by today’s digital
age, the Quran’s approach to the family—centered on education and the transmission of values—
continues to retain its relevance and importance.

1.2. Religious Education and the Transmission of Values in the Family from a
Qur’anic Perspective

1.2.1. The Foundations of Family Communication and the Transmission of Values

As the guiding book for Muslims, the Holy Quran sets forth important principles not only
regarding matters of faith and worship but also in the regulation of family relationships. In this
context, the importance of communication based on love, respect, and understanding among family
members is emphasized; at the same time, attention is drawn to the fundamental principles that guide
the transmission of religious and moral values within the family (Al-Isra, 17:23). Thus, it
demonstrates how the foundations of a strong family structure and a healthy society should be
established. Within this framework, the reflections in the Qur’an regarding communication between
spouses, parent-child relationships, and the transmission of values within the family will be
examined.

In this context, verses 23 and 24 of Surah Al-Isra’ can be cited as examples of
communication within the family and the transmission of values. These verses command that parents
be treated with respect, that words and actions that might hurt them be avoided, and that they be
treated with compassion. The prohibition of the expression “6f” in the verse encompasses not only a
specific word but also any words or behaviors that might cause distress to one’s mother and father.
In this regard, the verses promote a model of communication based on courtesy, respect, compassion,
and humility (al-Razi, n.d., pp. 14/451-454). Furthermore, the fact that the command to be kind to
one’s parents is mentioned immediately after the command to worship Allah demonstrates just how
important their rights are. It is emphasized that parents—especially in their old age—should not be
hurt even by words and should be addressed with kind words (Taberi, 1996, p. 5/272-273).
Furthermore, by reminding people of the care, compassion, and mercy they received from their
parents during childhood, the text encourages them to behave toward their parents with compassion
and humility. The aim is to foster healthy communication within the family, the transmission of
values, and the strengthening of intergenerational bonds (Kutub, 1991, p. 7/29-31).

One of the key aspects of family communication and the transmission of values is the
relationship between spouses. Indeed, verse 19 of Surah An-Nisa sets forth important principles
regarding healthy communication between spouses and the protection of their mutual rights. In the
exegesis of this verse, it is emphasized that the oppression and injustices directed at women during
the pre-Islamic era were prohibited, and that it is wrong to coerce spouses or treat them poorly for
the purpose of gaining material benefit. Conversely, the verse encourages the establishment of a
relationship between spouses based on kindness, justice, and kind words; it also states that occasional
disagreements are not sufficient grounds to dissolve the family unit (al-Razi, n.d., pp. 7/439—-442).
Similarly, it is stated that inflicting hardship on spouses and restricting their rights is prohibited;
conversely, they must be treated with kindness, and relationships must be maintained within a
framework of wisdom, patience, and understanding. In this regard, the verse points to a concept of
communication aimed at preserving mutual respect and moral values within the family (Taberi, 1996,
pp. 3/713-724). In addition, it is noted that the approach criticizing the treatment of women as
property during the pre-Islamic era redefined gender relations on the basis of human dignity and
mutual responsibility. In this context, it is emphasized that spouses should be treated well and that
family relationships should be maintained on the basis of respect, compassion, and understanding; it
is stated that the aim is to foster healthy communication, mutual trust, and the preservation of moral
values within the family (Kutub, 1991, pp. 2/389-390).
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In spousal relationships, the protection of rights and responsibilities is just as important as
mutual respect and harmony. The Qur’an stipulates that relationships between spouses must be
conducted in accordance with the principles of rights, justice, and responsibility—not only while the
family life continues but also during the divorce process. In this context, verse 228 of Surah al-
Bagqarah sets forth important principles aimed at safeguarding family law even after divorce. In the
exegesis of this verse, it is stated that the relationship between spouses is based on mutual rights and
responsibilities, and that the right of return granted to the husband should serve the purpose of
reestablishing family unity (al-Razi, n.d., pp. 5/198-200). Furthermore, it is stated that the waiting
period offers spouses an opportunity to reassess their relationship and preserve family unity;
emphasis is placed on maintaining family life on the basis of justice, responsibility, and good faith
(Kutub, 1991, pp. 1/391-393). Similarly, it is emphasized that just as men have rights over women,
women also possess legitimate rights; it is stated that family relationships must be based on the
principles of mutual harmony, shared responsibility, and non-harm (es-Sabtni, 2003, pp. 1/263—
264). The verse also emphasizes that the rights and obligations arising from the marriage contract
are reciprocal, drawing attention to the need for family life to be maintained within a framework of
justice, balance, and a sense of responsibility (Yazir, 1992, pp. 2/105-107). In this respect, the verse
provides a foundation for the cultivation and intergenerational transmission of values such as justice,
fairness, responsibility, and mutual respect within the family, thereby constituting one of the
fundamental bases of religious education and the transmission of values.

The role of spouses and children is also of great significance in the transmission of religious
and moral values to future generations within the family. Indeed, certain Qur’anic verses emphasize
the contribution of spouses to raising individuals who bring comfort to the eyes and peace to the
heart, thereby highlighting their role in fostering harmony and happiness within the family (al-
Furgan, 25:74). Likewise, the description of women as individuals devoted to their spouses, gentle
in disposition (al-Saffat, 37:48), and characterized by affection and gracious speech underscores the
importance of communication between spouses (Yazir, 1992, p. 8/400). In this context, healthy
family relationships contribute not only to the preservation of harmony and well-being but also to
the transmission of religious and moral values to future generations. At the same time, some verses
state that spouses and children may become a source of trial or even enmity for an individual (al-
Taghabun, 64:14), thereby emphasizing the need for family relationships to be maintained with
awareness and responsibility. Accordingly, establishing healthy communication among family
members and spending meaningful time together play a vital role in ensuring the effective
implementation of religious education and the transmission of values.

The examined Qur’anic verses reveal that communication within the family should be
grounded in love, respect, compassion, and mutual understanding, while also demonstrating that the
family occupies a central position in the transmission of religious and moral values. Within this
framework, the Qur’an grants women, as one of the fundamental pillars of the family institution,
significant rights and establishes a model of marital relations based on mutual respect, compassion,
and kind treatment. In particular, the mother’s decisive role in the religious and moral development
of children makes the family the primary setting for the transmission of values (Yiimni, 2004, p.
241). Accordingly, family members are encouraged to treat one another with kindness,
understanding, and a strong sense of responsibility, and special emphasis is placed on preserving
moral values within family relationships (Esad, 2001, p. 350). The principles concerning family life
set forth in the Qur’an are not confined to a particular historical period but possess a universal
character (Derveze, 2000, vol. 6, p. 417). Indeed, values such as love, respect, compassion, justice,
and responsibility continue to constitute the foundation of both family communication and religious
education in the contemporary world, just as they have throughout history. In this respect, the Qur’an
serves as a dynamic and enduring source that provides fundamental principles for religious education
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and the transmission of values within the family, thereby maintaining its relevance across all times
and contexts.

1.2.2. Parent—Child Communication and Educational Guidance

One of the central themes emphasized in the Qur’an is the relationship between parents and
their children. The family assumes a fundamental role in the religious, moral, and social development
of the child, while parents are presented as the first and most influential guides in this developmental
process. In the contemporary world, however, the growing influence of factors outside the family on
children's socialization and learning has made parent—child communication and educational guidance
even more significant (Tezcan, 1981, p. 16). In this context, the Qur’an presents various examples
that illuminate the role of parents in providing their children with religious and moral guidance.

One of the most notable examples of parent—child communication and educational guidance
is Lugman’s advice to his son. The Qur’an states: “And [remember] when Lugman said to his son,
while advising him, ‘My dear son, do not associate anything with Allah, for associating partners with
Him is indeed a great injustice” (Lugman, 31:13). Lugman’s exhortation to his son is regarded as
one of the manifestations of his wisdom (%ikmah), indicating that human perfection is attained not
only through one’s own self-cultivation but also through contributing to the education and moral
development of others. In this respect, Lugman’s guidance of his son points to the responsibility of
parents to provide religious guidance in the upbringing of their children (al-Razi, n.d., vol. 18, pp.
154-155). Furthermore, it is emphasized that a father desires nothing but good for his child and
consistently adopts a guiding and caring attitude toward him. Accordingly, Lugman’s counsel serves
as an exemplary model of parents’ approach to the religious and moral education of their children
(Qutb, 1991, vol. 8, pp. 225-226).

On the other hand, it is noted that the address “ya biineyye” in the verse is an expression that
reflects love, compassion, and sincerity. Similarly, the verb “veaza” indicates that Prophet Lugman
did not merely impart knowledge to his son but aimed to guide him toward what is right and virtuous
(Yazir, 1992, p. 6/272). This underscores the importance of a language rooted in love and guidance
in parent-child communication. Indeed, the instructive and explanatory style employed by Prophet
Lokman serves as an effective example of educational guidance. Especially in the digital age, it is of
great importance for parents to establish healthy communication with their children and guide them
in order to impart religious and moral values (Kasapoglu, 2008, p. 16).

Another example in the Quran that reflects parents’ guidance of their children is the dialogue
between Prophet Noah and his son. This story is noteworthy for highlighting parents’ responsibility
to guide their children toward what is right and the challenges they may face in the process. Indeed,
the fact that Prophet Noah, at the height of the flood, called out to his son, “My son!” to invite him
onto the ark and warned him not to stay with the disbelievers demonstrates that parents must continue
to fulfill their duty to guide their children even under difficult circumstances (Hud, 11:42).
Furthermore, the fact that Prophet Noah sought the salvation of his son and continued to urge him
toward the right path until the very last moment underscores the importance of parents’
responsibilities in their children’s religious and moral development (al-Razi, n.d., pp. 13/27-32).
Furthermore, Noah’s use of a tone that expressed love and compassion when addressing his son
demonstrates that communication in religious education and the transmission of values must be built
on a love-based approach (Kutub, 1991, p. 6/78-79).

Bununla birlikte Hz. Nuh’un biitiin ¢abalarina ragmen oglunun bu ¢agriya olumlu karsilik
vermeme However, the fact that Noah’s son did not respond positively to this call despite all of
Noah’s efforts demonstrates that while parents are obligated to provide guidance, the outcome of the
educational process may not always align with their will (Tabari, 1996, pp. 4/491-492). In this
regard, Prophet Noah’s address highlights the importance of parents adopting a communication style
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rooted in love and compassion in their efforts to guide their children toward what is right (al-Sabuni,
2003, 3/91).

Another example of parent-child communication and educational guidance can be seen in
the advice that Prophet Jacob gave to his son, Prophet Joseph. When Prophet Joseph told his father
about the dream he had seen, Prophet Jacob addressed him as follows: “My son! Do not tell your
brothers about your dream, lest they devise a plot against you. For Satan is man’s open enemy”
(Yusuf, 12:5). This situation serves as a striking example of how parents should warn their children
about the dangers they may face and guide them with protective counsel. Indeed, Prophet Jacob,
realizing the significance of the dream Prophet Joseph had seen, anticipated that his brothers might
be overcome by jealousy and therefore advised him not to share his dream with them (al-Razi, n.d.,
pp- 13/162-166). Similarly, it is noted that he feared his other sons might harm Prophet Joseph due
to their jealousy and, for this reason, advised him to act cautiously (Tabari, 1996, pp. 5/7-8). In this
regard, this advice highlights the importance of parents raising their children’s awareness of potential
risks and providing guidance to protect them (Kutub, 1991, p. 6/232-233).

Another aspect of parent-child communication and educational guidance is keeping children
informed about important matters and involving them in decision-making processes. In this context,
the dialogue between Prophet Abraham and Prophet Ishmael provides a striking example. Indeed,
some exegetes have noted that the purpose of Prophet Abraham’s consultation with his son was not
so much to learn his opinion as it was to inform him of the events to come, to reveal the patience he
would show in the face of Allah’s command, and to prepare him for this process. In this context, the
aim was to inform Prophet Ishmael of the situation, strengthen him spiritually, and prepare him for
patience (al-Razi, n.d., p. 18/624—628; al-Sabuni, 2003, p. 5/242). Furthermore, although this was a
divine command, the fact that Prophet Abraham conveyed this command to his son not through
coercion but through consultation and communication demonstrates that guidance within the family
should be based on mutual trust and understanding. The deliberate inclusion of Prophet Ishmael for
as long as the divine command required serves as an example of the transmission of religious and
moral values—such as communication, consultation, and submission—within the family (Yazir,
1992, p. 6/442-443; Kutub, 1991, p. 8/508-510).

When the examples discussed are evaluated together, it becomes evident that parent-child
communication and educational guidance in the Qur’an are built on the foundations of love,
compassion, advice, protective guidance, and consultation. The examples of Prophet Lugman,
Prophet Noah, Prophet Jacob, and Prophet Abraham highlight the responsibility parents bear for
guiding their children’s religious and moral development. Indeed, healthy family communication
helps family members understand one another better and plays an important role in shaping attitudes
toward children (Camdibi, 1999, p. 137). Furthermore, recent research shows that when parents use
harsh and hurtful language toward their children, it negatively affects communication; conversely,
communication based on understanding and trust contributes positively to children’s development
(Tarhan, 2013, p. 122). In this regard, the examples of parent-child relationships found in the Quran
offer important educational principles for families today as well.

1.2.3. Role Modeling and Serving as a Role Model in Child Education

Parents’ attitudes and behaviors play a crucial role in children’s religious and moral
development. For this reason, in the educational process that takes place within the family, parents’
behaviors—in addition to their verbal advice—serve as a powerful source of learning and modeling
for children. Indeed, the Quran contains various verses that point to the exemplary role and guidance
of parents in the religious and moral education of family members; these verses emphasize the
importance of setting a practical example in the transmission of values.

One of the verses highlighting the importance of setting an example and serving as a role
model in children’s upbringing is the statement: “Enjoin prayer on your family, and be steadfast in
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it yourself” (Taha, 20:132). This verse emphasizes that the religious responsibilities commanded of
family members must also be practiced by the parents; it highlights that education through behavior
is more effective than verbal advice (al-Razi, n.d., pp. 19/82-83). In addition, it is noted that while
guiding one’s family toward worship, one must also demonstrate resolve in this matter, and the
importance of consistency between words and actions during the educational process is emphasized
(Tabari, 1996, p. 5/503). Furthermore, it is emphasized that the family environment must be
transformed into an educational atmosphere where religious values are lived out; it is stated that the
consistency of parents’ religious practices will contribute to their children’s religious development
(Kutub, n.d., p. 7/248-249). Similarly, it is emphasized that family members should be encouraged
to pray and that individuals must exercise patience in performing this act of worship with reverence
(es-Sabuni, 2003, 4/58-59); this underscores the importance of parents setting an example by actively
fulfilling their religious responsibilities in the upbringing of their children. Thus, the verse draws
attention to the importance of parents serving as role models not only through their words but also
through their actions in the religious and moral development of their children.

One of the verses that highlights the importance of setting an example and serving as a model
is the command: “O you who believe! Why do you say what you do not do?” (As-Saff, 61:2). The
verse criticizes the inconsistency between words and deeds and emphasizes that believers must
actually carry out what they say (Razi, n.d., p. 21/456—458). Similarly, it is emphasized that a
person’s words must be backed up by their actions, and it is stated that failing to let one’s actions
align with one’s words is an attitude that is not well-received in the sight of Allah (Tabari, 1996, pp.
8/271-272). Furthermore, it is emphasized that one of the fundamental characteristics of a believer’s
character is the consistency between words and actions, and that a person must first apply the values
they recommend to others in their own life (Kutub, 1991, p. 9/634—639). In this regard, the verse
indicates that in raising children, parents should not merely offer guidance but should also serve as
role models for their children by living out the values they advocate.

Indeed, in line with this principle, it is stated that it is religiously and morally inappropriate
for a person to offer words of advice that are inconsistent with their own behavior (Koylii, 2003, p.
208). Modern educational research also reveals that when parents encourage their children to adopt
behaviors they do not practice in their own lives, children often perceive this as a contradiction and
a trust issue (Ay, 1994, pp. 165-166). Consequently, consistency between parents’ words and actions
in child-rearing can be viewed not only as an individual virtue but also as a fundamental educational
method that ensures the effective transmission of religious and moral values.

Another verse that highlights the importance of setting a good example in children’s
education is the verse about Prophet Ishmael: “He enjoined prayer and zakat upon his family.”
(Maryam, 19:55). In the exegesis of this verse, it is noted that Prophet Ishmael was required to first
teach his family their religious and moral responsibilities and to guide them in these matters; it is
explained that enjoining acts of goodness and worship upon family members first is intended to
ensure that they serve as role models for others (Razi, n.d., pp. 15/369-371). Furthermore, his
portrayal as a man who kept his word—as exemplified by Prophet Ishmael—highlights the
importance of setting an example in the teaching of moral values such as truthfulness and
trustworthiness (es-Sablni, 2003, p. 3/494). Similarly, his commanding his close relatives to perform
prayer and pay zakat demonstrates that he served as a guide in fulfilling religious responsibilities
within the family (Kutub, 1991, p. 7/172). In this regard, the example of Prophet Ishmael also
underscores the importance of parents not only serving as guides but also setting an example through
their own lives in the transmission of religious and moral values within the family.

Indeed, it is widely accepted—both in the Islamic educational tradition and in modern
educational approaches—that setting an example plays a decisive role in the transmission of values.
In this context, it is emphasized that in moral education, it is not enough for individuals merely to
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recommend proper behavior; they must also put that behavior into practice in their own lives
(Berkowitz, 2002, p. 81). Similarly, it is stated that sincerity is one of the fundamental prerequisites
for influencing people by penetrating their emotional world (Koylii, 2003, p. 208). Therefore, the
behaviors exhibited by parents in child-rearing can be regarded as an effective educational tool for
transmitting religious and moral values.

Another of the most comprehensive examples of the principle of setting an example and
serving as a model is the presentation of the Prophet as a role model for believers. Indeed, verse 21
of Surah Al-Ahzab states that the Prophet is the best example for believers. In this context, it is
emphasized that believers must follow his example in their words, deeds, and all aspects of their
conduct (Tabari, 1996, p. 6/485). In addition, it is emphasized that the Prophet is an ideal role model
for those who believe in Allah and the Day of Judgment, and that his actions, as well as his words,
serve as a guide. His patience, determination, self-sacrifice, and the relationships he established with
others are regarded as a practical example for believers (Kutub, 1991, p. 8/299-301). In this regard,
the verse points to the importance of setting an example through one’s actions, in addition to verbal
counsel, in religious education and the transmission of values. Indeed, research has shown that
parents who set an example through their religious practices have a stronger influence on their
children; conversely, parents who urge their children to follow practices they do not themselves
observe fail to achieve the expected impact (Ay, 1994, pp. 165-166). This situation demonstrates
that the exemplary behavior exhibited by parents in religious education and the transmission of
values within the family is one of the effective educational methods.

The verses examined demonstrate that setting a good example and consistency between
words and actions play a significant role in child-rearing. It is evident that parents are expected not
only to convey religious and moral values verbally but also to make these values visible in their daily
lives as an integral part of the educational process. In this regard, the examples found in the Qur’an
highlight the importance of setting a practical example in religious education and the transmission
of values within the family.

2. Religious Education and the Transmission of Values in the Family from the
Perspective of the Sunnah

2.1. Communication Between Spouses and the Development of Family Values

The Prophet’s practices regarding family life highlight the importance of communication,
love, respect, and a sense of responsibility between spouses in religious education and the
transmission of values within the family. The attitudes and behaviors he adopted in his family life
not only contribute to the healthy maintenance of relationships among family members but also serve
as an important guide in transmitting religious and moral values to future generations.

In this context, building relationships among family members on a foundation of love and
respect plays a decisive role in ensuring harmony within the family, and this harmonious environment
positively influences both children’s personal development and their academic achievement.
Conversely, children raised in a dysfunctional family environment tend to lag behind their peers in
various areas. Indeed, recent studies show that families with poor communication among family
members are unable to maintain their relationships in the long term, and that this situation often leads
to divorce. This negative picture also has a detrimental effect on the willingness of young people of
marriageable age to start a family (Aydin, 2015, p. 102). In this regard, it is essential to follow the
example of the Prophet Muhammad (peace be upon him), who taught people the Book, wisdom, and
what they did not know, in order to maintain healthy communication and love and respect within the
family and to pass on religious and moral values to future generations (Al-Baqarah, 2:151).
Consequently, in family communication, the example of the Prophet—who taught people in the most
beautiful way, spoke to the hearts of his listeners, and applied the most appropriate methods—must
be followed (Abu Gudde, 1998, p. 73).
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One of the aspects that should be emulated in family communication is the nature of the
relationships the Prophet established with his wives. His family life was shaped on the foundations
of love, respect, compassion, justice, and a sense of mutual responsibility; it provided important
examples of how issues arising within the family should be addressed through healthy
communication and understanding. He put into practice within his family the teachings he received
from Allah, and these practices were passed on to subsequent generations, particularly through Aisha
(Aydin, 2015, p. 107). In this context, while the Prophet had many practices, the following points—
which particularly concern communication among family members and the preservation of religious
and moral values within the family—stand out: First, he emphasized the protection of women’s rights
and described them as a trust (Muslim, 1955, Hajj, 1218). It would not be realistic to view these
rights as limited solely to material needs. Indeed, the Prophet draws attention to this matter in many
hadiths. In this context, it is particularly noteworthy that in one hadith, he states that one of these
rights is for a man to consult with his wife regarding household matters (Abu Dawud, 1988, Nikah,
2090). As aresult, in a family with a counselor, spouses spend time together to resolve issues, engage
in verbal discussions on the matter, and strengthen their solidarity and bond during this process. In
this way, mutual understanding, consultation, and a sense of responsibility develop within the family;
and the transmission of religious and moral values to family members takes place on a healthier
foundation.

One of the finest examples of the Prophet’s effective and balanced use of time in his daily
life is that he spent one-third of the day with his wives (Zuhri, 2001, p. 1/425). This approach
demonstrates the need to observe the principles of moderation and balance in all areas of life; it also
highlights the importance of dedicating time to family members in terms of domestic harmony,
communication, and the transmission of values. Indeed, the Prophet did not limit his time solely to
worship or to meeting his personal needs; he also made time for his family members and did not
neglect to maintain constant communication with them. This approach of his can be seen as a
practical reflection of the Sunnah’s principle of “care and sharing” in family life. This understanding
laid the groundwork for strengthening emotional bonds among family members and ensuring the
continuity of healthy communication. At the same time, it has helped family members get to know
one another better, fostered a sense of mutual responsibility, and facilitated the transmission of
religious and moral values through lived experience. This, in turn, helps preserve fundamental values
such as love, respect, and solidarity within the family. Consequently, the Prophet’s exemplary
approach to time management serves as an important model for strengthening communication among
family members and ensuring that religious education and the transmission of values within the
family are carried out in a healthy manner.

During his tenure as both a religious and political leader, the Prophet Muhammad adopted a
tolerant and gentle attitude toward his wives; he took great care to ensure that love and compassion
prevailed in his relationships with them (Apak, 2010, p. 61). In this context, he communicated
directly with his wives and, at times, joked with them to strengthen the bond between them (Bukhari,
1987, Adab, 81; Abu Dawud, 1988, Adab, 54). Furthermore, the fact that the Prophet never tolerated
violence in family relationships constitutes an important aspect of his moral and social example
(Zuhri, 2001, pp. 1/314-315); since violence can manifest not only physically but also verbally,
psychologically, or emotionally, and can lead to serious problems within the family (Oner, 2020, p.
177). Therefore, viewing the Prophet’s approach to family communication merely as a historical
example would be a limited perspective. Indeed, the approach he demonstrated in his family life—
based on love, compassion, and tolerance—provides important principles for ensuring that religious
education and the transmission of values take place in a healthy manner within the family. The
Prophet set aside time for his family, never compromised on love and respect, and exemplified an
exemplary attitude in his relationships with family members. Indeed, the Prophet’s Sunnah serves as
an important guide for Muslims not only in terms of communication within the family but also in
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upholding values such as love, respect, compassion, and responsibility within the family and passing
them on to future generations. In this regard, the Islamic religion, in line with the importance it
attaches to the institution of the family, positions it as one of the fundamental sources of social trust
and moral development (Ozgiiven, 2000, p. 21).

Ultimately, the approach based on love, respect, consultation, sharing, and responsibility that
the Prophet demonstrated in his relationships with his wives makes a significant contribution to
maintaining healthy communication within the family. The example he set in his family life shows
that religious education and the transmission of values within the family are achieved not only
through verbal advice but also through behavior. In this regard, the Sunnah of the Prophet serves as
an important guide for upholding religious and moral values within the family and passing them on
to future generations.

2.2. The Prophet’s Example in Child-Rearing and the Transmission of Values

One of the most notable aspects of the Prophet’s Sunnah and daily life is the relationship and
communication he established with children. His practices in this regard embody important principles
regarding child-rearing and the transmission of values. Indeed, the Prophet (peace be upon him)
established strong communication with children, just as he did with all segments of society. In this
context, the hadith, “No father has given his child a gift more valuable than a good upbringing”
(Tirmidhi, n.d., Birr, 33), clearly demonstrates the importance the Prophet Muhammad placed on
children’s education and the transmission of values. Consequently, following the Prophet’s example
in communicating with children will significantly contribute to the formation of a family structure
based on love, respect, and harmony. Establishing healthy communication within the family is
possible not only by meeting children’s physiological needs but also by attending to their emotional
needs. This approach not only contributes positively to the child’s emotional and communicative
development but also lays the groundwork for instilling religious and moral values (Yavuzer, 2008,
p. 73).

In this context, it is evident that the Prophet (peace be upon him) paid particular attention to
three fundamental aspects in his interactions with children: showing them special attention, joking
with them, and acclimating them to social life. These three principles play a decisive role both in the
education of children and in instilling religious and moral values in them. Showing interest in a child
and reinforcing their sense of trust plays a significant role in their personal development and social
relationships. Indeed, the Prophet was meticulous in this regard; he would greet children, ask after
their well-being, and treat them with individual respect (Bukhari, 1987, Adab, 81; Muslim, 1955,
Salam, 15). The wet nurse of the Prophet’s son Ibrahim was a member of a family of blacksmiths
and lived in a suburb of Medina. The Prophet would travel that route every day to see Ibrahim,
entering the house from which smoke rose to spend time with his son (Bukhari, 1987, Adab, 18;
Muslim, 1955, Fadail, 63). This attitude is a clear demonstration of the love, compassion, and longing
he felt for his children. Similarly, the Prophet’s (peace be upon him) kissing, smelling, and hugging
his children is also an important act that tangibly expresses his love. In this regard, the Prophet (peace
be upon him) demonstrated that love should be expressed not only through words but also through
actions; he emphasized the importance of an approach to child-rearing based on care and love (Ibn
Hanbal, 1992, 2/440).

Another aspect of the Prophet’s interaction with children that serves as an example is the
element of playfulness and games. He would joke around with children and participate in games
suited to their level of understanding. For example, on one occasion, the Prophet took water from a
bucket and sprayed it onto the face of Muhammad b. Rabi’—a concrete example of this approach
(Bukhari, 1987, Knowledge, 18). Similarly, when the Prophet carried his grandsons Hasan and
Hussein on his shoulders and a Companion who witnessed this remarked, “What a beautiful mount
you have!” the Prophet replied, “And what fine riders they are.” This also demonstrates the loving
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and close bond he established with children (Tirmidhi, n.d., Manaqib, 31). Such practices not only
help children feel valued but also support the development of their sense of love and belonging. In
this regard, the Prophet Muhammad used play and lighthearted banter as effective methods in
children’s education.

Another practice of the Prophet regarding children was encouraging their participation in
social life. In this regard, his example offers an important educational model that supports children’s
social, religious, and moral development. The Prophet’s Mosque in Medina is at the center of social
life, and the Prophet placed no obstacles in the way of children’s participation in this environment.
This is of great importance in terms of their adaptation to social life (Commission, 2015, 4/149).
Furthermore, the presence of children during the daily prayers (Abu Dawud, 1988, Salat, 96) has
contributed both to the development of their awareness of worship and to the enhancement of their
social awareness. In addition, while the Prophet (peace be upon him) was delivering a sermon from
the pulpit, he saw his grandsons Hasan and Hussein trying to make their way toward him, stumbling
and falling as they went. He stepped down from the pulpit, embraced them, and seated them in front
of him (Tirmidhi, n.d., Manaqib, 9). This behavior underscores the importance of being sensitive to
children’s needs and treating them with love, regardless of the circumstancesThis multifaceted form
of communication that the Prophet established with children not only highlights the importance of
an approach to child-rearing based on care, empathy, and love, but also contributes to the instillation
of religious and moral values.

As seen in the examples provided, the Prophet’s model of communication with children,
based on love, serves as an important example in terms of child-rearing and the transmission of
values. The Prophet did not cut off communication with children in order to keep their interest alive;
he took care to meet their emotional needs through activities such as playing games, joking around,
and acclimating them to social life. This approach demonstrates that it is not enough to simply meet
children’s physical needs; their emotional needs—such as love, attention, trust, and a sense of
belonging—must also be addressed. These practices, which are part of his tradition, help children
develop a healthy personality, embrace religious and moral values, and adapt to social life. Therefore,
if parents take the Prophet’s example as their guide, it will help them establish healthy
communication with their children and more effectively instill religious and moral values within the
family.

Conclusion

Technological advancements today have not only affected many areas of life but have also
significantly transformed communication among family members, parent-child relationships, and the
process of passing on values. In particular, the widespread use of digital screens has led to a decrease
in the amount of time family members spend together, directly affecting face-to-face communication,
emotional sharing, and family interactions. This situation has made the question of which principles
and methods should guide religious education and the transmission of values within the family even
more important. In this context, the issue of religious education and the transmission of values within
the family has been evaluated from the perspective of the Qur’an and the Sunnah; the central role of
the family in transmitting religious and moral values has been highlighted.

According to the findings of the study, the Quran positions the family not only as an
institution that ensures biological continuity, but also as a fundamental educational environment
where the individual’s religious, moral, and social development takes shape. The Quran shows that
relationships among family members are built on fundamental values such as love, respect,
compassion, and responsibility. In this context, while mutual respect, the protection of rights, and a
sense of responsibility take center stage in spousal relationships, an approach based on love,
compassion, guidance, and consultation is emphasized in parent-child relationships. Furthermore, in
the context of religious education and the transmission of values within the family, the examples set
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by prophets such as Abraham, Jacob, Lugman, and Noah provide important principles for preserving
religious identity, strengthening family cohesion, and passing values down from one generation to
the next. The study also concluded that setting an example and serving as a role model play a decisive
role in children’s education. The fact that the Qur’an calls on family members to fulfill their
responsibilities, emphasizes consistency between words and deeds, and presents the Prophet as a role
model for believers underscores the importance of setting a practical example in the transmission of
values. This situation demonstrates that religious education within the family is not limited to verbal
advice alone; parents’ attitudes and behaviors, their religious practices, their communication styles,
and their sense of responsibility play a significant role in the process of instilling religious and moral
values in children. In this regard, the family stands out as a fundamental educational environment
where values are not only taught but also embodied through lived experience and passed on to future
generations.

Similarly, assessments conducted from the perspective of the Sunnah have revealed that the
Prophet established a model of communication in his family life based on love, respect, tolerance,
and compassion. The Prophet’s approach to his relationships with his wives—which was grounded
in mutual respect, understanding, and sharing—and his treatment of his children and grandchildren
with love, compassion, and care serve as an important example in terms of religious education and
the transmission of values within the family. This situation demonstrates that it is not enough to teach
religious and moral values in the family setting merely in theory; rather, they must also be conveyed
by exemplifying them through love, compassion, and good behavior. In this regard, the Sunnah
provides important principles for conducting religious education and the transmission of values
within the family as a behavior-based process.

In conclusion, it has been determined that the Qur’an and Sunnah offer important principles
regarding religious education and the transmission of values among family members in today’s
digital age. Given that the use of digital screens and screen addiction can negatively affect
communication and interaction among family members, the importance of family relationships based
on love, compassion, responsibility, guidance, and setting a good example becomes even more
evident. In this context, the family continues to serve as a fundamental educational institution where
core religious and moral values are taught and passed on to future generations; the principles set forth
by the Qur’an and the Sunnah provide an important framework of reference for ensuring that
religious education and the transmission of values take place in a healthy manner within the family.
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Dijital Cagda Ailede Din Egitimi ve Deger Aktarim

Giris

Arapga kokenli bir kelime olan “aile” terimi, “a-v-1” kokiinden tiiremistir. Bu kok;
dogruluktan sapmak, zulmetmek, dogru 6l¢tim yapmamak ve bir isin zor ya da karmagik bir hal
almas1 gibi anlamlar tagir (Ibn Manzir, 1993, s. 11/481-482). Anlam1 ve yapisi tarihsel siirecte

farkliliklar gosterse de aile kavrami giiniimiize kadar varligmi sirdiirmiis ve toplumsal yapi
igerisinde temel bir kurum olma 6zelligini korumustur (Oktik & Resitoglu, 2018, s. 5).

Aile, ¢ocugun dig diinyay1 dogru bir sekilde tanimasini ve sosyallesmesini saglayan temel
bir kurumdur. Aile bireyleri olan ¢ocuklar, icinde bulunduklar1 toplumun kurallarini ve degerlerini
oncelikle aile aracilifiyla 6grenirler. Bu baglamda, ailenin gocuga toplumsal kurallari, degerleri ve
insanlarla saglikli iletisim kurma bigimlerini 6greten bir kurum oldugu; dolayisiyla da manevi
degerlerin aktariminda 6nemli bir rol iistlendigi ifade edilebilir (Oktik & Resitoglu, s. 5-6). Aile, aynmi
zamanda bireyin maddi ve manevi ihtiyaglarinin karsilanmasi, kisilik gelisiminin saglanmasi ve
sahsiyetin sekillenmesi agisindan da biiyiik bir 6neme sahiptir. Bu dogrultuda, saglikli bir aile
ortaminda yetisen birey, bircok yonden o6rnek bir fert olarak topluma uyumlu bigimde katilir. Buna
karsilik, ailede temel egitimi ve degerleri alamayan bireyler, kisilik gelisimi agisindan sorunlar
yasayabilir ve zamanla topluma uyumsuz bireyler haline gelebilir. Bu nitelikteki bireylerin, 6ncelikle
kendi ailelerine, ardindan ise topluma zarar verme ihtimalleri yliksektir (Nadjib & Nino, 1994, s. 75).
Dolayisiyla, aile fertlerinin aile kurumu igerisindeki rolleri, aldig1 egitim ve zamanlarini nasil
degerlendirdikleri gibi unsurlar, yalnizca aile yapisi lizerinde degil; ayn1 zamanda bireyin dis ¢evresi
ve sosyal yasamiyla olan iligkileri izerinde de belirleyici bir etkiye sahiptir. Bu yoniiyle aile, bireyin
i¢ diinyas1 ile toplumsal yasami arasinda bir képrii islevi gérmektedir (Ozbay, 2017. s. 33). Ote
yandan, aile kurumu da diger toplumsal kurumlar gibi teknolojik gelismelerden etkilenmektedir. Bu
baglamda giiniimiizde giderek yayginlasan dijital bagimlilik, aile i¢i etkilesimi ve aile bireyleri
arasindaki iletisimi dogrudan etkilemektedir. Dijital araglarin bir taraftan uzak bolgelerde yasayan
aile iiyeleri arasinda iletisim ve diyalogu kolaylastirirken, diger taraftan ayni ev ortamini paylasan
bireyler arasinda yiiz yiize etkilesimin azalmasina, duygusal ve iletisimsel mesafelerin artmasina
neden olabilmektedir (Yildirim, 2022, s. 81).

Bu baglamda dijital bagimliligin; ailenin huzuruna, aile bireyleri arasindaki iletisime ve aile
degerlerine yonelik olumsuz etkileri ilizerinde durulmasi daha yerinde olacaktir. Giiniimiizde
ekonomik ve teknolojik alanlardaki hizli degisim ve gelismeler, cocuklarin deneyimlerini dogrudan
etkilemektedir (Jensen & McKee, 2003, s. 15). Ozellikle kitle iletisim araclarmin aile yapisina dahil
olmasi, aile bireylerini ve gelisim siirecindeki ¢ocuklar1 6nemli 6l¢iide etkilemektedir. Teknolojik
gelismeler ve 6zellikle internet kullaniminin yayginlagmasi, dijital ekranlarin cazibesini artirmig; bu
durum ¢ocuklarin ekran basinda gecirdigi siirenin artmasina neden olmustur (Fortunato, 2005, s. 1).
Dijital araglarin, 6zellikle kiiciik yaslardaki ¢ocuklar tarafindan yogun bigimde kullanilmasi,
cocuklarin sosyal gelisimini olumsuz yonde etkilemektedir (Elkin, 1995, s. 66-67). Bu olumsuz
etkilenme yalmizca ¢ocuklarla simirli kalmamakta, ayni zamanda ailenin diger fertlerini de

www.turkishstudies.net/religion



4796 Mehmet Mesut Kaplan

etkilemekte ve aile bireyleri arasinda nitelikli zaman gecirme imkani biiyilik l¢iide azalmaktadir.
Bunun dogal bir sonucu olarak, ¢ocuklarin dikkat siiresi, sosyal becerileri ve akademik basarilar
olumsuz yonde etkilenmektedir. Dijital ekran karsisinda gecirilen siirenin artmasiyla birlikte
cocuklar gercek diinyadan koparak sanal diinyaya yonelmekte; bu durum, arkadaslik kurma
becerilerinin zayiflamasina ve karsilastiklart sorunlari ¢6zmede giicliik yagsamalarina yol agmaktadir.
Bu siirecte ¢ocuklar, temel sosyal becerilerden yoksun kalmakta, empati kurmakta zorlanmakta ve
saglikli iletisim gelistirememektedir (Durak & Durak, 2024, s. 91). Ayrica, ekran basinda uzun siire
vakit gegiren cocuklarin fiziksel sagliklar1 da olumsuz etkilenmektedir. G6z hastaliklar1 bagta olmak
iizere, durus bozukluklari, uyku problemleri ve hareket eksikligine bagl olarak gelisen obezite gibi
saglik sorunlari bu olumsuz etkiler arasinda yer almaktadir. Bu nedenle, dijital ekran karsisinda
gecirilen siirenin siirlandirilmasi biiyiik 6nem tasimaktadir. Aksi halde, dijital araclar gergek insan
iligkilerinin 6niine gecerek sosyal etkilesimi zayiflatacaktir (Demir, 2022, s. 43).

Teknolojik gelismeler sonucunda ekran karsisinda gecirilen siirenin artmasi, aile bireyleri
arasinda gecirilen kaliteli zamani azaltmis; bu durum ise bireyler arasindaki samimiyeti zedeleyerek
duygusal uzaklasmaya neden olmustur. Bunun sonucunda, bireyler yalnizlik hissi yasamaya baglamig
ve huzur ile mutlulugu gergek yasam yerine sanal diinyada arama egilimine yonelmiglerdir (Sar1 &
Karadeniz, 2019, s. 296). Dijital teknolojiler birgok alanda 6nemli kolayliklar sunmakla birlikte, aile
ici iletisimi zayiflatarak bireyler arasindaki duygusal baglarin gii¢ kaybetmesine yol agmaktadir.
Bunun neticesinde, derin ve anlamli iligkilerin yerini daha yiizeysel, soguk ve duygusal agidan
yetersiz etkilesimler almakta; bireyler ihtiya¢ duyduklar1 zamanlarda yeterli duygusal destegi
bulmakta zorlanmakta ve yalnizlik duygusu daha da derinlesmektedir (Sar1 & Karadeniz, 2019, s.
296-297). Bu baglamda, aile bireyleri arasinda yiiz yiize iletisimi ve duygusal paylagimi
giiclendirecek faaliyetlerin 6nemi daha da artmaktadir. Nitekim babalarin c¢ocuklariyla oyun
oynamasli, spor yapmasi, kitap okumasi ve ¢esitli sosyal etkinliklere katilmasi, aile ici etkilesimi
giiclendiren ve aile baglarini destekleyen onemli unsurlar arasinda degerlendirilmektedir (Tezel
Sahin vd., 2017, s. 336-337).

Aile i¢i etkilesimi giiclendiren bu unsurlarin énemi, dijitallesmenin aile kurumu iizerindeki
etkilerini daha goriiniir hile getirmektedir. Bu durum, dijital doniisiimiin yalnizca bireysel
davraniglart degil, ayn1 zamanda aile yapisinmi ve aile igi iligkileri de yeniden sekillendirdigini
gostermektedir. Dolayisiyla mesele yalnizca teknolojik degisimin birey {izerindeki etkileriyle sinirlt
degildir; ayn1 zamanda aile kurumunun degerler sistemi, iletisim bigimleri ve islevleri lizerindeki
sonuclariyla da yakindan iligkilidir. Dijital iletisim teknolojilerinin bas dondiiriicii bir hizla gelismesi
ve buna bagl olarak aile bireylerinin 6nemli 6lgiide zamanlarini ekran karsisinda gegirmeleri, hem
giinliik yasami hem de aile i¢i etkilesim ve iletisimi dogrudan etkilemis ve doniistiirmiistiir.

Bu baglamda, dijital cag her ne kadar aile bireylerine baz1 kolayliklar ve imkanlar sunmus
olsa da ayn1 zamanda aile yapisini tehdit eden ahlaki ve manevi riskleri de beraberinde getirmistir.
Bu durum, giiniimiiz diinyasinda ailenin dijital ve teknolojik etkiler karsisinda nasil korunabilecegi
sorusunu giindeme getirmektedir. Bu gercevede su temel sorular 5nem kazanmaktadir: Islam dininin
iki temel kaynag1 olan Kur’an-1 Kerim ve Siinnet, dijital cagin olumsuz etkilerine kars1 aile yapisini
ve ailenin ahlaki-manevi degerlerini koruma konusunda nasil bir rol iistlenebilir? Kur’an’da yer alan
aileye iliskin ilkeler sadece ge¢mis toplumlara m1 hitap etmektedir, yoksa bu ilkeler giiniimiiz dijital
caginda da gegerliligini korumakta midir? Hz. Peygamber’in (s.a.v.) Siinnet’i; aile yapisinin,
mahremiyetin ve rollerin giderek asindigi, yiiz ylize iletisimin yerini dijital etkilesimin aldig
giiniimiizde nasil bir rehberlik sunabilir? Bu dogrultuda Kur’an-1 Kerim, aile kurumunu toplumsal
diizenin temel unsurlarindan biri olarak tanimlar ve aileyi merhamet, anlayis ve sevgi temelleri
iizerine inga eder. Kur’an, aileyi Allah’in varligina ve yliceligine bir delil olarak gdstererek, bu
kurumun kutsal niteligine dikkat ¢eker (er-Ram, 30/21). Benzer sekilde, Hz. Peygamber’in kendi
ailesine yonelik tutumu, sevgisi, aile fertleriyle kurdugu iletisim, sefkat ve merhamet dolu yaklagimi
dikkatle incelenmelidir.
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Dolayisiyla, Kur’an ve Siinnet’te yer alan insan ve aile merkezli deger temelli yaklagimin,
dijital cagin bireyleriyle nasil uyumlu hale getirilebilecegi sorusu biiyiik 6nem arz etmektedir. Bu
baglamda, Kur’an ve Siinnet perspektifinden hareketle dijital cagin aile bireyleri {izerinde
olusturdugu etkilerin ve Islam’in bu sorunlara yonelik sundugu ¢dziim imkanlarinin ele alinmasi
onem tagimaktadir. Gilinlimiizde teknolojik ve toplumsal degisimlerin hiz kazanmasi, dini degerlerin
cagdas problemlere nasil uygulanacagi meselesini de giindeme getirmektedir. Bu durum, dini
kaynaklarin giinlimiiz sartlar1 karsisindaki islevi ve yorumlanma bigimine iligkin ¢esitli tartismalara
yol agmaktadir. Bununla birlikte, dijital cagin ortaya ¢ikardig1 sorunlara karsi Islam dininin ya da
Stinnet’in “glincellenmesi” s6z konusu degildir. Burada amag, Kur’an ve Siinnet’in ortaya koydugu
ilke ve degerlerin giiniimiiz sartlarinda nasil anlasilmasi ve uygulanmasi gerektigini ortaya
koymaktir. Zira Kur’an, sadece belli bir doneme degil, biitiin zamanlara hitap eden evrensel bir
kitaptir ve degismesi miimkiin degildir.

Bu baglamda, bu ¢alismanin amaci, dijital ¢agin ailede din egitimi ve deger aktarimi siiregleri
iizerindeki etkilerini Kur’an ve Siinnet perspektifinden degerlendirmek ve bu siireclerin saglikli bir
sekilde siirdiiriilebilmesine yonelik temel ilkeleri ortaya koymaktir. Caligmada Oncelikle Kur’an
ayetleri esas alinarak aile kavramina iliskin temel ilkeler agiklanmis, ardindan bu ilkeler dijital
diinyanin aile yapis1 ve aile i¢i iletisim iizerindeki etkileri baglaminda yeniden degerlendirilmistir.
Kur’an’da aile, esler ve ebeveyn-cocuk iligkilerine dair bircok ayet bulunmasina ragmen, bu
arastirmada Ozellikle aile bireyleri arasindaki iletisim ve etkilesim boyutu iizerinde durulmustur.
Ayrica modern donem arastirmalarindan yararlanilarak klasik kaynaklarla ¢agdas veriler arasinda bir
biitiinlik kurulmaya calisilmistir. Bunun yani sira, siinnet temel alinarak aile bireyleri arasindaki
iligkilerin nasil olmasi gerektigi ele alinmis ve Hz. Peygamber’in aile i¢i iletisimdeki 6rnek
tutumunun giiniimiiz Miisliiman aileleri i¢in nasil bir model teskil ettigi tartigilmugtir.

Arastirmanin 6nemi, modern ¢agin 6nemli sorunlarindan biri héline gelen dijital ekran
kullaniminin aile bireyleri iizerindeki etkilerini ve bu durumun ailede din egitimi ile deger aktarimi
stireclerine yansimalarimi Kur’an ve Siinnet perspektifinden ele almasina dayanmaktadir. Dijital
cagda ozellikle cocuklar ve gengler i¢in hayatin merkezine yerlesen dijital ekranlar, bireyleri sosyal,
duygusal ve psikolojik acidan etkilemekte; aile bireyleri arasindaki iletisimi ve ortak degerlerin
kusaktan kusaga aktarilmasini zorlastirabilmektedir. Bu baglamda c¢aligma, Kur’an ve Siinnet’in
ortaya koydugu ilkeler dogrultusunda aile i¢i iletisimin giiglendirilmesi, din egitimi ve deger
aktariminin saglikli bir sekilde siirdiiriilebilmesi igin yol gosterici 6neriler sunmasi bakimindan 6nem
tagimaktadir. Ayrica dijital ¢cagin meydana getirdigi meydan okumalar karsisinda aile bireylerinin
bilingli ve sorumlu bir tutum gelistirmesine katki saglamay1 hedeflemektedir. Bu yoniiyle ¢alisma,
hem aile i¢i iliskilerin gliclenmesine hem de toplumsal bilinglenmeye katki sunabilecek bir nitelik
tasimaktadir.

Caligma, aile bireyleri arasindaki iletisimi yalnizca sosyolojik bir bakis agisiyla degil, ayni
zamanda Kur’an ve Siinnet ekseninde ele almasi yoniiyle benzer galigmalardan ayrilmaktadir.
Nitekim aile kurumuna iliskin Kur’an’in ortaya koydugu temel ilke ve degerleri inceleyen ¢alismalar
(Arslan, 2022), Kur’an kissalarinda ailevi ilke ve degerleri ele alan aragtirmalar (Kanik, 2020) ve
kadin egitiminin ailedeki toplumsal cinsiyet rollerinin doniisiimiindeki etkisini inceleyen arastirmalar
(Ozgelik, 2025), aile olgusunun farkl1 yonlerinin anlasilmasina énemli katkilar sunmaktadir. Ayrica
ailede anne ve babanin ahlaki ve hukuki sorumluluklarini konu edinen ¢aligmalar da bulunmaktadir
(Kanik, 2025). Bununla birlikte, dijital ¢agin ortaya ¢ikardigi ekran bagimliligi, aile i¢i iletigsim
problemleri ve deger aktarimindaki doniisiimleri Kur’an ve Siinnet perspektifinden birlikte ele alan
calismalarin sinirli oldugu goriilmektedir. Bu yoniiyle arastirma, dijital cagin aile kurumu iizerindeki
etkilerini manevi ilkeler gercevesinde degerlendirmesi ve aile igi iletisim ile deger aktariminin
giiclendirilmesine yonelik oneriler sunmasi bakimindan literatiire katki saglamay1 hedeflemektedir.
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1. Kur’an’mn Aileye Yonelik ilkeleri ve Dijital Caga Yansimalar

Dijital ¢ag, bireylere bir¢ok kolaylik sunmakla birlikte, toplumsal kurumlari, 6zellikle de
aileyi ve aile bireylerini ahlaki ve manevi agidan ¢esitli sorunlarla kars1 karstya birakmaktadir. Sosyal
medya ve internet ortaminda yer alan bazi igerikler, aile bireyleri arasindaki iletisimi ve baglilik
duygusunu zayiflatabilmekte, ayn1 zamanda bireyin manevi diinyasini olumsuz yonde
etkileyebilmektedir. Bu ¢ergevede, aile kurumunun dijital ¢agin ortaya ¢ikardigi sorunlar karsisinda
korunmas1 ve saglikli bir sekilde siirdiiriilebilmesi acisindan Kur’an’in ortaya koydugu ilke ve
degerler 6nemli bir referans cergevesi sunmaktadir. Dolayistyla, Kur’an’in aile kurumuna bakisinin
ve aile bireyleri arasindaki iliskileri diizenleyen temel ilkelerinin ele alinmas1 6nem arz etmektedir.

1.1. Kur’an’da Aile Kavrami

Aile, bireyin diinyaya geldigi, ilk temel egitimini aldig1 ve temel degerleri 6grendigi en
onemli sosyal kurumlardan biridir. Dini, ahlaki ve kiltiirel degerlerin sonraki kusaklara
aktarilmasinda merkezi bir role sahip olan aile, hem bireyin kisilik gelisiminde hem de toplumun
stirekliliginin saglanmasinda belirleyici bir isleve sahiptir. Bu nedenle Kur’an-1 Kerim, aile
kurumuna 6zel bir 6nem atfetmis; aile bireyleri arasindaki iliskileri diizenleyen ilke ve degerleri
bir¢ok ayette ayrintili bir sekilde ele almistir. Kur’an-1 Kerim’de aile hayatina iligskin birgok ayet
bulunmakla birlikte, bu ¢alismada s6z konusu ayetlerin tamaminin incelenmesi amaglanmamaktadir.
Bunun yerine, ailede din egitimi, deger aktarimi ve aile i¢i iletisim baglaminda belirleyici nitelik
tagiyan bazi ayetler ele alinarak degerlendirmelerde bulunulacaktir.

Bu baglamda, Kur’an-1 Kerim’de sosyal hayatin temeli olarak ilk kurumun aile oldugu
vurgulanmakta (en-Nisd, 4/1); Hz. Adem ile Hz. Havva’nin birlikteligi ise insanlik tarihindeki ilk
aile ornegini teskil ederek aile kurumunun baglangici olarak kabul edilmektedir. Kur’an’da ailenin
temelinin sevgi, merhamet, saygi ve dayanigma gibi degerler lizerine inga edildigine isaret edilmekte
(er-Riim, 30/21); bu durum, aile ici iletisimin ve duygusal bagliligin korunmasinin 6énemini ortaya
koymaktadir. Zira aile, sosyal hayatin biitlin unsurlarini biinyesinde barindiran temel bir yap1 olarak
bireylerin karakter gelisiminde ve toplumun ahlaki dokusunun sekillenmesinde kritik bir rol
iistlenmektedir (Kirca, 1991, s. 71-72). Ancak dijital ¢agin sundugu imkénlarin yani sira ortaya
cikardig1 bagimlilik tiirleri ve sosyal medya etkileri, aileyi bu temel degerlerden uzaklastirma riski
tagimaktadir. Bu nedenle Kur’an’in aileye yiikledigi anlam ve islevin, modern donemde ortaya ¢ikan
dijital tehditler karsisinda yeniden hatirlanmasi ve degerlendirilmesi biiyilk 6nem arz etmektedir.
Nitekim aile, her ferdinin {iistlendigi sorumluluklarla ayakta duran ve toplumsal diizenin
devamliligini saglayan temel bir kurumdur. Toplumun siirekliliginin aileye bagli olmasi, Kur’an’in
bu kuruma 6zel vurgu yapmasmin baglica sebeplerinden biri olarak degerlendirilebilir. Ayrica
Kur’an, aile bireylerinin dini ve ahlaki agidan korunmasini ebeveynlerin temel sorumluluklari
arasinda gormekte; bu baglamda ¢ocuklarin egitim ve terbiyesine de 6zel 6nem atfetmektedir (er-
Rézi, t.y., s. 21/559). Boylece aile, yalnizca bireylerin huzur ve gelisimine katki saglayan bir kurum
degil, ayn1 zamanda toplumsal dayanismanin giiclenmesi ve kiiltiirel degerlerin nesilden nesile
aktarilmasi1 bakimindan da vazgecilmez bir unsur olarak 6ne ¢ikmaktadir.

Ailenin dini ve ahlaki degerlerin aktarimindaki merkezi konumu, Kur’an-1 Kerim’de yer alan
bircok yette vurgulanmaktadir. Ozellikle aile, cocuk ve eslerle ilgili ayetler arasinda aile igi iletisime
dikkat ¢eken ifadeler 6ne ¢ikmaktadir. Nitekim bu ayetlerden birinde, glindelik hayatin olumsuzluk
ve stresinden uzak bir bicimde merhamet, sevgi ve manevi huzurun saglanmasi amactyla kurulan
ailenin gayesi sOyle ifade edilmektedir: “Sizin i¢cin onlarla iinsiyet edesiniz diye, kendi cinsinizden
esler yaratmasi, aranizda sevgi ve merhamet var etmesi de O’nun kudret alametlerindendir.” (er-
Riim, 30/21). Ayetten anlasildig iizere insanin cinsiyet bakimindan farkli bir sekilde yaratilmasi, bu
farkliligin hem fiziki hem de psikolojik agidan birbirine fayda saglamasi hedeflenmektedir (Yazir,
1992, s. 6/247). Ayrica iki insanin kaynagmasindan ve aralarmdaki muhabbetten s6z edilmesi, aile
kurumunun Allah’m yiiceligini gosteren bir kudret nisanesi olduguna isaret etmektedir (Ibn Kesir,
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1990, s. 3/401). Dolayisiyla ayette acikca belirtildigi tizere aile, huzur ve manevi degerler temeli
iizerine insa edilmistir. Ne var ki, giiniimiizde aile bireylerinin dijital ekranlar karsisinda asir1 vakit
gecirmesi, birbirleriyle paylagmalar1 gereken zamani 6nemli dl¢lide azaltmakta ve boylece ilahi
mesajda vurgulanan amacin gerceklesmesini engellemektedir. Bu nedenle dijital cagda aileyi dini ve
ahlaki degerlerin aktariminda etkin bir egitim ortami olarak korumak ve giiclendirmek 6nem arz
etmektedir. Bu durumun asilabilmesi, Kur’an’da vurgulanan sevgi, muhabbet ve {insiyet temelli aile
anlayisinin giiclendirilmesine baglidir. Bununla birlikte, dijital teknolojilerin aile baglarini zayiflatan
bir unsur haline gelmesi yerine, aile i¢i iletisim ve etkilesimi destekleyecek bigimde kullanilmasi
Onem tagimaktadir. Bu gergevede saglikli aile iligkilerinin tesis edilmesi, bireyin aile ortaminda huzur
ve gliven duygusunu deneyimlemesine, karsilastig1 sorunlari aile bireyleriyle paylasabilmesine ve
gerekli manevi destegi alabilmesine imkan saglamaktadir. Dolayisiyla aile i¢i iletisim, bireyin hem
psikolojik hem de manevi iyi olusunu destekleyen temel unsurlardan biri olarak degerlendirilebilir
(Mevdidi, 1996, s. 4/293).

Baska bir ayette ise aile kurumunun varlik nedeni ve temel amaci su sekilde dile
getirilmektedir: “Ey insanlar! Biz sizi bir erkek ile bir kadindan yarattik. Birbirinizi taniyasiniz diye
sizi milletler ve kabilelere aywdik.” (el-Hucurat, 49/13). Bu ifadede, aile kurumunun yalnizca
biyolojik bir birliktelik degil, ayn1 zamanda tanisma, kaynasma, dayanigma ve sosyal biitlinlesme
i¢in en 6nemli zemin oldugu agikea goriilmektedir. Ayette belirtilen bu vurgu, aile bireyleri arasinda
saglikli iletisim kurulmasinin, dini ve ahlaki degerlerin aktarilmasinin ve bireyin kisilik gelisiminin
desteklenmesinin hem bireysel hem de toplumsal huzurun saglanmasinda ne kadar merkezi bir rol
oynadigini gostermektedir (Yazir, 1992, s. 7/212). Nitekim kadin ve erkegin diinya hayatinda huzura
erisebilmesi, biiylik 6lciide aile kurmalartyla miimkiindiir. Fitratlar1 geregi farkli 6zelliklere sahip
olan kadin ve erkek, tek baslarina eksik kalmakta; ancak evlilik bagi ile bir araya geldiklerinde
birbirlerinin ihtiyac¢larin1 tamamlayarak biitiinlesmektedir. Bu tamamlayici islev, yalnizca bireysel
mutlulugu degil, ayn1 zamanda dini ve ahlaki degerlerin sonraki nesillere aktarilmasini ve toplumun
istikrarim da desteklemektedir. Dolayistyla aile, hem bireysel eksikliklerin giderildigi hem de din
egitimi, deger aktarimi ve toplumsal huzurun temellendirildigi en 6nemli kurumsal yapilardan biri
olarak ortaya ¢ikmaktadir (Ibn Kesir, 1990, s. 3/403). Ote yandan, ailenin kurulus amac1 yalnizca
cinsel haz veya cocuk sahibi olmakla siirlandirilamaz. Zira aile, biyolojik devamliligin Gtesinde,
bireylerin zihinsel, ahlaki ve duygusal gelisimlerine katki saglayan; dini degerlerin ve toplumsal
kurallarin yeni nesillere aktarilmasina imkan taniyan ¢ok yonlii bir yapidir. Bu nedenle esler
arasindaki iliski, karsilikli gliven, sevgi, samimiyet ve saygiya dayali kalic1 bir dostluk ve arkadaglik
iligkisi niteligi tasimaktadir (Mevdadi, 1996, s. 5/456).

Kur’an-1 Kerim’de aile iginde dini degerlerin nesilden nesile aktarilmasina isaret eden 6nemli
orneklerden biri, Hz. Yakub’un vefat1 6ncesinde ¢ocuklarina yonelttigi “Benden sonra neye kulluk
edeceksiniz?” (el-Bakara, 2/133) sorusudur. Cocuklarinin, “Senin ve atalarimin Ibrahim, Ismail ve
Ishak’n ilahi olan tek ildha kulluk edecegiz” seklindeki cevaplari, aile icerisinde benimsenen dini
degerlerin cocuklar tarafindan sahiplenildigini ve sonraki nesillere aktarildigin1 gostermektedir.
Ayetin tefsirinde, Hz. Yakub’un ogullarinin cevaplarinda ozellikle babalarnm ve atalarinin
benimsedigi inang yoluna vurgu yapmalarinin, dini degerlerin aile igerisinde benimsenerek sonraki
nesillere aktarilmasinin bir gostergesi oldugu ifade edilmektedir (er-Rézi, t.y., 3/499). Benzer sekilde
s0z konusu ayet, aile icerisinde dini degerlerin korunmasi ve gelecek kusaklara aktarilmasini
amaglayan bilingli bir egitim ve rehberlik 6rmegi olarak degerlendirilmektedir (Yildirim, 1989,
1/370-371). Ayrica Hz. Yakub’un c¢ocuklarindan inanglarini agik¢a ifade etmelerini istemesi,
ebeveynin ¢ocuklarinin dini hayatini takip etmesi ve onlar1 bilingli sekilde yonlendirmesi bakimindan
onemli bir egitim ve rehberlik modeli olarak goriilmektedir (Kutub, 1991, 1/181). Bu yoniiyle ayet,
ailenin yalnizca biyolojik ve sosyal ihtiyaclarm karsilandig1 bir kurum olmadigim, ayni1 zamanda dini
degerlerin 6gretildigi, benimsendigi ve yeni nesillere aktarildigi temel bir egitim ortami oldugunu
ortaya koymaktadir. Nitekim dijital ¢agda aile ici etkilesimin azalmasi ve deger aktarim siireglerinin
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cesitli meydan okumalarla karsi karsiya kalmasi, ebeveynlerin ¢ocuklariyla bilingli, takip edici ve
rehberlik temelli bir iliski kurmalarmi daha da 6nemli hale getirmektedir. Bu nedenle Hz. Yakub’un
ailesinde goriilen egitim ve rehberlik merkezli yaklagim, glinlimiizde ailede din egitimi ve deger
aktariminin stirdiirilmesi agisindan dikkat ¢ekici bir 6rnek niteligi tagimaktadir.

Kur’an-1 Kerim’de ailede din egitimi ve deger aktariminin 6nemine isaret eden drneklerden
biri de Hz. ibrahim’in ¢ocuklarina yaptig1, “Ey ogullarim! Allah sizin icin bu dini secti. O hdlde
ancak Miisliimanlar olarak can verin” (el-Bakara, 2/132) seklindeki vasiyetidir. Bu ayet, dini
degerlerin aile icerisinde korunmasi ve sonraki nesillere aktarilmasina verilen Onemi ortaya
koymaktadir. Vasiyetin 6lim Oncesinde yapilmasi, biitiin ¢ocuklart kapsamasi ve bagka bir
tavsiyeden once zikredilmesi, dini kimligin kusaklar arasinda devam ettirilmesinin aile acisindan
oncelikli bir sorumluluk olarak goriildiigiine isaret etmektedir (er-Razi, t.y., s. 3/486-487). Ayni
zamanda bu vasiyet, cocuklara yalnizca dini bilgi aktarimim degil, tevhid inancina baghlik, kulluk
bilinci ve dini kimligin benimsetilmesini de hedeflemektedir (Taberi, 1996, s. 1/348). Bunun
yaninda, sahip olunan inancin sonraki nesiller tarafindan da siirdiiriilmesinin arzu edilmesi ve
cocuklarin bu degerler dogrultusunda yetistirilmesi, aile igerisinde dini kimligin korunmasi ve inang
mirasinin devamliliginin saglanmas1 bakimindan 6énem tagimaktadir (Kutub, 1991, s. 1/179-180).
Nitekim ¢ocuklarin Islam iizere yasamalariin ve bu din {izerinde sebat etmelerinin istenmesi, aile
ici din egitiminin temel amaglarindan birinin dini kimligin korunmasi ve degerlerin siirekliliginin
saglanmas1 oldugunu gostermektedir (Nesefi, 2019, 2/134-137). Bu yoniiyle Ayet, aileyi yalnizca
biyolojik devamliligi saglayan bir kurum olarak degil, ayn1 zamanda inang¢ esaslarinin, ahlaki
degerlerin ve dini kimligin bilingli bir sekilde sonraki nesillere aktarildigi temel bir egitim ortami
olarak konumlandirmaktadir.

Netice itibariyle, incelenen &yetler, ailenin yalnizca biyolojik ve sosyal ihtiyaclarin
karsilandig1 bir kurum olmadigmi; ayni zamanda dini ve ahldki degerlerin sonraki nesillere
aktarilmasini saglayan temel bir egitim ortam1 oldugunu ortaya koymaktadir. Aile bireyleri arasinda
sevgi, merhamet, giiven ve saglikli iletigimin tesis edilmesi, din egitimi ve deger aktariminin en
onemli dayanaklarindan biri olarak 6ne ¢ikmaktadir. Hz. Ibrahim ve Hz. Yakub 6rneklerinde de
goriildiigli tizere, hem dini kimligin korunmasinda hem de manevi degerlerin gelecek kusaklara
aktarilmasinda aile igerisinde yiiriitiilen bilingli egitim ve rehberlik faaliyetleri belirleyici bir rol
iistlenmektedir. Bu nedenle, giiniimiiz dijital caginin ortaya ¢ikardigi ¢esitli meydan okumalara
ragmen, Kur’an’in aileye iliskin ortaya koydugu egitim ve deger aktarimi merkezli yaklasim
giincelligini ve dnemini korumaya devam etmektedir.

1.2. Kur’an Perspektifinden Ailede Din Egitimi ve Deger Aktarim
1.2.1. Aile ici iletisim ve Deger Aktariminin Temelleri

Kur’an-1 Kerim, Miisliimanlarin rehber kitab1 olarak yalnizca inang¢ ve ibadet konularinda
degil, aile i¢i iliskilerin diizenlenmesinde de nemli ilkeler ortaya koymaktadir. Bu baglamda, aile
bireyleri arasinda sevgi, saygi ve anlayis temelli bir iletisimin 6nemi vurgulanmakta; ayn1 zamanda
dini ve ahlaki degerlerin aile igerisinde aktarilmasina rehberlik eden temel esaslara dikkat
cekilmektedir (isra, 17/23). Béylece, giiclii bir aile yapisinin ve saglikli bir toplumun temellerinin
nasil olusturulmasi gerektigi gosterilmektedir. Bu cergevede, esler arasindaki iletisim, ebeveyn-
cocuk iligkileri ve aile i¢inde deger aktariminin Kur’an’daki yansimalar1 ele alinacaktir.

Bu baglamda aile i¢i iletisim ve deger aktarimia &rnek olarak Isrd siresinin 23 ve 24.
ayetleri gosterilebilir. S6z konusu ayetlerde ebeveynlere karsi saygili davranilmasi, onlari
incitebilecek s6z ve davranislardan kagimilmasi ve kendilerine merhametle muamele edilmesi
emredilmektedir. Ayette yer alan “6f” ifadesinin yasaklanmasi, yalmzca belirli bir sozii degil, anne
ve babaya eziyet verebilecek her tiirlii s6z ve davranisi kapsamaktadir. Bu yoniiyle ayetler, nezaket,
saygl, merhamet ve tevazu esasia dayali bir iletisim modelini tesvik etmektedir (er-Rézi, t.y., s.
14/451-454). Ayrica Allah’a kulluk emrinin hemen ardindan ebeveyne iyilik emrinin zikredilmesi,
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onlarin haklarinin ne derece énemli oldugunu géstermektedir. Ozellikle yashlik dénemlerinde anne
ve babanin sozle dahi olsa incitilmemesi ve kendilerine giizel sozlerle hitap edilmesi gerektigi
vurgulanmaktadir (Taberi, 1996, s. 5/272-273). Bunun yaninda, insanin ¢ocukluk déneminde anne
ve babasindan gordiigii ilgi, sefkat ve merhametin hatirlatilmasi suretiyle onlara karst merhametli ve
miitevaz1 davranilmasi tesvik edilmektedir. Boylece aile igerisinde saglikli iletisimin, deger
aktariminin ve kusaklar arasi baglarin giiglendirilmesi amaglanmaktadir (Kutub, 1991, s. 7/29-31).

Aile ici iletisim ve deger aktariminin onemli boyutlarindan biri de esler arasindaki
iligkilerdir. Nitekim Nisa stresinin 19. ayeti, esler arasinda saglikl iletisimin ve karsilikli haklarin
korunmasina yonelik énemli ilkeler ortaya koymaktadir. Ayetin tefsirinde, cahiliye doneminde
kadinlara yo6nelik baski ve haksizliklarin yasaklandigi, eslerin maddi menfaat elde etmek amaciyla
baski altina alinmasinin ve kendilerine kotii muamele edilmesinin yanlisligi vurgulanmaktadir. Buna
karsilik esler arasinda iyilik, adalet ve giizel s6z esasina dayali bir iliskinin kurulmasi tesvik
edilmekte; zaman zaman ortaya ¢ikabilecek hognutsuzluklarin aile birligini sona erdirmek i¢in yeterli
bir gerekce olmadigi belirtilmektedir (er-Razi, t.y., s. 7/439-442). Benzer sekilde, eslere eziyet
edilmesinin ve haklarinin kisitlanmasinin yasaklandigi, buna karsilik onlara iyilikle muamele
edilmesi ve iligkilerin hikmet, sabir ve anlayis c¢ercevesinde siirdiiriilmesi gerektigi ifade
edilmektedir. Bu yoniiyle ayet, aile igerisinde karsilikli saygi ve ahlaki degerlerin korunmasini
hedefleyen bir iletisim anlayisina isaret etmektedir (Taberi, 1996, s. 3/713-724). Bunun yaninda,
cahiliye doneminde kadinin bir mal gibi goriilmesini elestiren yaklasimin, kadin-erkek iliskilerini
insan onuru ve karsilikli sorumluluk temelinde yeniden diizenledigi belirtilmektedir. Bu gercevede
eslere karst iyi davranilmasi ve aile iligkilerinin saygi, merhamet ve anlayis esasina gore
stirdliriilmesi gerektigi vurgulanmakta; bdylece aile igerisinde saglikli iletisimin, karsilikli giivenin
ve ahlaki degerlerin korunmasinin amaglandigi ifade edilmektedir (Kutub, 1991, s. 2/389-390).

Esler arasindaki iligkilerde karsilikli saygi ve iyi gecim kadar hak ve sorumluluklarin
korunmasi da biiyiik 6nem tagimaktadir. Kur’an, esler arasindaki iliskilerin yalnizca aile hayati
devam ederken degil, bosanma siirecinde de hak, adalet ve sorumluluk ilkeleri ¢ergevesinde
yiiriitiilmesini 6ongdrmektedir. Bu baglamda Bakara siiresinin 228. ayeti, bosanma sonrasinda dahi
aile hukukunun korunmasina yonelik 6nemli ilkeler ortaya koymaktadir. Ayetin tefsirinde, esler
arasindaki iligkinin karsilikli hak ve sorumluluklar {izerine kuruldugu, kocaya tanman doniig
hakkinin ise aile birligini yeniden tesis etme amaci tagimasi gerektigi belirtilmektedir (er-Rézi, t.y.,
s. 5/198-200). Bunun yaninda, bekleme siiresinin eslere iliskilerini yeniden degerlendirme ve aile
birligini koruma firsati sundugu ifade edilmekte; aile hayatinin adalet, sorumluluk ve iyi niyet
temelinde siirdiiriilmesine vurgu yapilmaktadir (Kutub, 1991, s. 1/391-393). Benzer sekilde,
erkeklerin kadinlar {izerindeki haklari bulundugu gibi kadinlarin da mesru haklara sahip olduklar1
vurgulanmakta; aile iligkilerinin iyi ge¢im, karsilikli sorumluluk ve zarar vermeme ilkeleri iizerine
kurulmasi gerektigi ifade edilmektedir (es-Sabini, 2003, s. 1/263-264). Ayrica ayette, evlilik akdiyle
ortaya ¢ikan hak ve ylikiimliiliiklerin karsilikli oldugu vurgulanarak aile hayatinin adalet, denge ve
sorumluluk bilinci ¢ercevesinde siirdiiriilmesi gerektigine dikkat ¢ekilmektedir (Yazir, 1992, s.
2/105-107). Bu yoniiyle ayet, aile igerisinde adalet, hakkaniyet, sorumluluk ve karsilikli saygi gibi
degerlerin 6grenilmesine ve kusaktan kusaga aktarilmasina zemin hazirlayarak din egitimi ve deger
aktariminin temel dayanaklarindan birini olusturmaktadir.

Aile igerisinde dini ve ahlaki degerlerin yeni nesillere aktarilmasinda eslerin ve ¢ocuklarin
konumu da 6nemli bir yer tutmaktadir. Nitekim bazi dyetlerde, eslerin gozii aydinlatan ve goniil
ferahligina vesile olan bireylerin yetismesine katkida bulunduklan ifade edilerek aile i¢i huzur ve
mutlulugun saglanmasindaki rollerine dikkat cekilmektedir (el-Furkan, 25/74). Aym sekilde
kadinlarin; yalnizca eslerine yonelen, yumusak huylu (es-Saffat, 37/48), sevgi dolu ve giizel sozli
bireyler olarak tanimlanmalari, esler arasi iletisimin 6nemini ortaya koymaktadir (Yazir, 1992, s.
8/400). Bu baglamda saglikl1 aile iligkileri, yalnizca huzur ve mutlulugun korunmasina degil, aym
zamanda dini ve ahlaki degerlerin yeni nesillere aktarilmasina da katki saglamaktadir. Bununla
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birlikte bazi ayetlerde eslerin ve cocuklarin birey i¢in birer fitne ya da diisman olabilecegi
belirtilmekte (et-Tegabiin, 64/14); bu nedenle aile i¢i iligkilerin bilingli ve sorumlu bir sekilde
ylriitiilmesi gerektigi vurgulanmaktadir. Nitekim aile bireyleriyle saglikli iletisim kurulmasi ve
nitelikli zaman gecirilmesi, din egitimi ve deger aktariminin etkili bir sekilde gerceklesmesinde
onemli bir role sahiptir.

Incelenen ayetler, aile igi iletisimin sevgi, saygi, merhamet ve karsilikli anlayis temelinde
sekillenmesi gerektigini ortaya koyarken, dini ve ahlaki degerlerin aktariminda da ailenin merkezi
bir konuma sahip oldugunu gostermektedir. Bu gercevede Kur’an, aile kurumunun temel
unsurlarindan biri olan kadina 6nemli haklar tanimas; esler arasinda karsilikli saygi, merhamet ve iyi
muameleyi esas alan bir iliski modeli ortaya koymustur. Ozellikle annenin ¢ocuklarin dini ve ahlaki
gelisimindeki belirleyici rolii, aileyi deger aktariminin en o6nemli ortamlarindan biri héline
getirmektedir (Yiimni, 2004, s. 241). Bu nedenle aile bireylerinin birbirlerine karsi nazik, anlayish
ve sorumluluk bilinciyle hareket etmeleri tesvik edilmekte; aile i¢i iliskilerde ahlaki degerlerin
korunmasina 6zel 6nem verilmektedir (Esad, 2001, s. 350). Kur’an’da aile hayatina iligkin ortaya
konulan bu ilkeler, yalnizca belirli bir doneme 06zgii hiikiimler olmayip evrensel bir nitelik
tagimaktadir (Derveze, 2000, s. 6/417). Nitekim sevgi, saygi, merhamet, adalet ve sorumluluk gibi
degerler, her donemde oldugu gibi giiniimiizde de aile i¢i iletisimin ve din egitiminin temelini
olusturmaktadir. Bu yoniiyle Kur’an, ailede din egitimi ve deger aktarimina rehberlik eden temel
ilkeler sunarak her ¢cagda gecerliligini koruyan dinamik bir kaynak niteligi tagimaktadir.

1.2.2. Ebeveyn-Cocuk iletisimi ve Egitsel Rehberlik

Kur’an-1 Kerim’de 6nemle iizerinde durulan konulardan biri ebeveyn ile ¢cocuk arasindaki
iligkidir. Cocugun dini, ahlaki ve sosyal gelisiminde aile temel bir rol iistlenmekte; ebeveynler ise bu
stirecin ilk ve en etkili rehberleri olarak 6ne ¢ikmaktadir. Bununla birlikte giiniimiizde ¢ocuklarin
sosyallesme ve Ogrenme siireclerinde aile disindaki unsurlarin etkisinin artmasi, ebeveyn-¢ocuk
iletisimi ve egitsel rehberligin 6nemini daha da belirgin hale getirmistir (Tezcan, 1981, s. 16). Bu
baglamda Kur’an’da ebeveynlerin ¢ocuklarina yonelik dini ve ahlaki rehberliklerine 151k tutan gesitli
ornekler yer almaktadir.

Ebeveyn-cocuk iletisimi ve egitsel rehberlige iliskin dikkat c¢ekici 6rneklerden biri, Hz.
Lokman’mn ogluna yonelik nasihatidir. lgili ayette soyle buyrulmaktadir: “Lokman, ogluna 6giit
vererek demisti ki: ‘Yavrum! Allah’a ortak kosma, ¢iinkii sirk biiyiik bir zuliimdiir’” (Lokman,
31/13). Hz. Lokman’in ogluna 6giitte bulunmasinin onun hikmet sahibi bir kimse olmasinin
gostergelerinden biri oldugu belirtilmekte; insanin kemalinin yalmzca kendisini yetistirmesiyle degil,
baskalarinin egitim ve gelisimine katki saglamasiyla da gerceklestigi ifade edilmektedir. Bu
baglamda Hz. Lokman’in ogluna rehberlik etmeye calismasi, ebeveynlerin cocuklarinin dini
egitimindeki rehberlik sorumluluguna isaret etmektedir (er-Razi, t.y., s. 18/154-155). Ayrica bir
babanin ¢ocuguna iyilikten baska bir sey istemeyecegi ve ona daima yol gosterici bir tavirla
yaklagacagi vurgulanmakta; bu yoniiyle Hz. Lokman’in nasihati, ebeveynlerin ¢cocuklarina yonelik
dini ve ahlaki egitim anlayisina orneklik teskil etmektedir (Kutub, 1991, s. 8/225-226).

Diger taraftan ayette yer alan “ya biineyye” hitabinin sevgi, sefkat ve igtenligi yansitan bir
ifade oldugu belirtilmektedir. Benzer sekilde “veaza” fiili de Hz. Lokman’in ogluna yalnizca bilgi
aktarmadigini, onu dogru ve hayirli olana yonlendirmeyi amagladigim gostermektedir (Yazir, 1992,
s. 6/272). Bu durum, ebeveyn-cocuk iletisiminde sevgi temelli ve 6gretici bir dilin 6nemine isaret
etmektedir. Nitekim Hz. Lokman’in kullandig1 6gretici ve agiklayici iislup, egitsel rehberligin etkili
bir 6rnegini ortaya koymaktadir. Ozellikle dijital cagda anne-babalarin gocuklartyla saglikli iletigim
kurmalar1 ve onlar1 yonlendirmeleri, din ve ahlaki degerlerin aktarimi acisindan biiyiik 6nem arz
etmektedir (Kasapoglu, 2008, s. 16).

Kur’an’da ebeveynlerin ¢cocuklarina rehberligini yansitan bir diger 6rnek de Hz. Nuh ile oglu
arasinda gecen diyalogdur. Bu kissa, anne-babalarin c¢ocuklarimi dogru olana ydnlendirme
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sorumlulugunu ve bu siirecte karsilasabilecekleri zorluklar1 ortaya koymasi bakimindan dikkat
cekicidir. Nitekim tufanin en siddetli aninda Hz. Nuh’un ogluna “Yavrucugum!” diye seslenerek onu
gemiye davet etmesi ve inkarcilarla birlikte olmamasi konusunda uyarmasi, ebeveynlerin
cocuklarma yonelik rehberlik gorevini zor sartlarda dahi siirdiirmeleri gerektigini gostermektedir
(Had, 11/42). Bunun yaninda Hz. Nuh’un oglunun kurtulusunu istemesi ve onu son ana kadar dogru
olana davet etmeyi sirdirmesi, ebeveynlerin cocuklarinin dini ve ahlaki gelisimindeki
sorumluluklarinin 6nemine isaret etmektedir (er-Razi, t.y., s. 13/27-32). Ayrica Hz. Nuh’un ogluna
sevgi ve sefkat ifade eden bir iislupla hitap etmesi, dini egitim ve deger aktariminda iletisimin sevgi
temelli bir yaklagim {izerine insa edilmesi gerektigini gostermektedir (Kutub, 1991, s. 6/78-79).

Bununla birlikte Hz. Nuh’un biitiin ¢abalarina ragmen oglunun bu ¢agriya olumlu karsilik
vermemesi, ebeveynlerin rehberlik etmekle yiikiimlii olduklarini; ancak egitim siirecinin sonucunun
her zaman onlarin iradesi dogrultusunda sekillenmeyebilecegini ortaya koymaktadir (Taberi, 1996,
s. 4/491-492). Bu yoniiyle Hz. Nuh’un hitabi, ebeveynlerin ¢ocuklarini dogru olana yonlendirme
cabalarinda sevgi ve sefkat temelli bir iletisim dili benimsemelerinin 6nemini ortaya koymaktadir
(es-Sabiini, 2003, 3/91).

Ebeveyn-cocuk iletisimi ve egitsel rehberlige iliskin bir diger 6rnek, Hz. Yakub’un oglu Hz.
Yusuf’a yonelik nasihatinde goriilmektedir. Hz. Yusuf®un gordiigii riiyay1 babasina anlatmasi iizerine
Hz. Yakub, ona su sekilde hitap etmistir: “Yavrucugum! Riiyani kardeslerine anlatma; sonra sana
bir tuzak kurarlar. Ciinkii seytan insamin apagik diismanidir” (Yisuf, 12/5). Bu durum, ebeveynlerin
cocuklarimi karsilasabilecekleri tehlikelere karsi uyarmalar1 ve onlari koruyucu bir rehberlikle
yonlendirmeleri bakimindan dikkat ¢ekici bir 6rnek teskil etmektedir. Nitekim Hz. Yakub, Hz.
Yusuf’un gordiigii riiyanin tasidign anlami fark ederek kardeslerinin kiskanglik duygusuna
kapilabileceklerini diisiinmiis ve bu nedenle riiyasini onlara anlatmamasini tavsiye etmistir (er-Razi,
t.y., s. 13/162-166). Benzer sekilde, diger ogullarinin kiskangliklar1 sebebiyle Hz. Yusuf’a zarar
verebileceklerinden endise ettigi ve bu sebeple onu tedbirli davranmaya yonlendirdigi
belirtilmektedir (Taberi, 1996, s. 5/7-8). Bu yoniiyle s6z konusu 6giit, anne-babalarin ¢ocuklarini
muhtemel risklere karsi bilinglendirmeleri ve onlar1 korumaya yonelik rehberlikte bulunmalarinin
Onemini ortaya koymaktadir (Kutub, 1991, s. 6/232-233).

Ebeveyn-¢ocuk iletisimi ve egitsel rehberligin bir diger boyutu da c¢ocuklarin 6nemli
meselelerde bilgilendirilmesi ve karar siireclerine dahil edilmesidir. Bu baglamda Hz. ibrahim’in Hz.
Ismail ile gergeklestirdigi diyalog, dikkat ¢ekici bir 6rnek sunmaktadir. Nitekim bazi miifessirler,
Hz. Ibrahim’in ogluna danigmasmin amacinin onun goriisiinii dgrenmekten ziyade yasanacak
olaydan haberdar edilmesini saglamak, Allah’in emrine kars1 gosterecegi sabri ortaya ¢gikarmak ve
onu bu siirece hazirlamak oldugunu belirtmislerdir. Bu ¢er¢evede Hz. Ismail’in durumdan haberdar
edilmesi, kalben giiclendirilmesi ve sabra hazirlanmasi amaglanmistir (er-Razi, t.y., s. 18/624-628;
es-Sabini, 2003, s. 5/242). Bunun yaninda, ilahi bir buyruk s6z konusu olmasina ragmen Hz.
Ibrahim’in bu emri zorlayici bir tutumla degil, istisare ve iletisim yoluyla ogluna aktarmasi, aile ici
rehberligin karsilikli giiven ve anlayis temelinde yiiriitiilmesi gerektigini gdstermektedir. Hz.
Ismail’in ilahi emrin gerektirdigi siirece bilingli bir sekilde dahil edilmesi, aile iginde iletisim, istisare
ve teslimiyet gibi dini ve ahlaki degerlerin aktarimina 6rnek teskil etmektedir (Yazir, 1992, s. 6/442-
443; Kutub, 1991, s. 8/508-510).

Ele alinan ornekler birlikte degerlendirildiginde, Kur’an’da ebeveyn-gocuk iletisimi ve
egitsel rehberligin sevgi, sefkat, 6giit, koruyucu yonlendirme ve istisare temelleri {izerine insa
edildigi goriilmektedir. Hz. Lokman, Hz. Nuh, Hz. Yakub ve Hz. Ibrahim &rnekleri, ebeveynlerin
cocuklariin dini ve ahlaki gelisiminde iistlendikleri rehberlik sorumlulugunu ortaya koymaktadir.
Nitekim saglikli aile igi iletisim, aile bireylerinin birbirlerini daha iyi anlamalarina katki saglamakta
ve c¢ocuklara yonelik tutumlarin sekillenmesinde dnemli bir rol oynamaktadir (Camdibi, 1999, s.
137). Ayrica gilinlimiizde yapilan arastirmalar, ebeveynlerin ¢ocuklarina karsi sert ve kirict bir dil
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kullanmalarinin iletisimi olumsuz etkiledigini; buna karsilik anlayis ve giivene dayali iletisimin
cocuklarin gelisimine olumlu katki sagladigimi gostermektedir (Tarhan, 2013, s. 122). Bu bakimdan
Kur’an’da yer alan ebeveyn-cocuk iliskisine dair 6rnekler, giiniimiiz aileleri i¢in de 6nemli egitsel
ilkeler sunmaktadir.

1.2.3. Cocuk Egitiminde Orneklik ve Model Olma

Cocuklarin dini ve ahlaki gelisiminde anne-babanin tutum ve davraniglart 6nem arz
etmektedir. Bu nedenle aile icinde gergeklestirilen egitim siirecinde, sozlii nasihatlarin yani sira
ebeveynlerin sergiledikleri davraniglar da ¢cocuklar igin giiglii bir 6grenme ve model alma kaynag:
olusturmaktadir. Nitekim Kur’an’da, aile bireylerinin dini ve ahlaki egitiminde ebeveynlerin
ornekligine ve rehberlik roliine isaret eden cesitli ayetler yer almakta; bu ayetlerde degerlerin
aktariminda fiili 6rnekligin 6nemi vurgulanmaktadir.

Cocuk egitiminde 6rneklik ve model olmanin 6nemini ortaya koyan ayetlerden biri “Ailene
namazi emret; kendin de ona sabiwrla devam et.” (Téha, 20/132) seklinde gecen ifadesidir. Bu ayet,
aile bireylerine emredilen dini sorumluluklarin ebeveyn tarafindan da uygulanmasi gerektigi ifade
etmekte; davranislarla yapilan egitimin sozlii nasihatlerden daha etkili olduguna dikkat ¢ekilmektedir
(er-Razi, t.y., s. 19/82-83). Bunun yaninda, kisinin ailesini ibadete yonlendirirken ayn1 zamanda bu
konuda kararlilik gostermesi gerektigi belirtilmekte ve egitim siirecinde soz ile davranis arasindaki
uyumun onemi vurgulanmaktadir (Taberi, 1996, s. 5/503). Ayrica aile ortaminin dini degerlerin
yasandigl bir egitim atmosferine doniistiiriilmesi gerektigi vurgulanmakta; ebeveynlerin ibadet
hayatindaki siirekliliklerinin ¢ocuklarin dini gelisimine katki saglayacagi ifade edilmektedir (Kutub,
t.y., s. 7/248-249). Benzer sekilde, aile fertlerinin namaza yonlendirilmesi ve kisinin bu ibadeti husti
igerisinde yerine getirmede sabir gostermesi gerektigi belirtilmekte (es-Sabini, 2003, 4/58-59); bu
durum, g¢ocuk egitiminde ebeveynlerin dinl sorumluluklar1 yasayarak Orneklik sergilemelerinin
Onemini ortaya koymaktadir. Boylece ayet, cocuklarin dini ve ahlaki gelisiminde ebeveynlerin
sozleri kadar davranislariyla da 6rnek olmalarinin 6nemine dikkat ¢ekmektedir.

Orneklik ve model olmanin &nemine isaret eden ayetlerden biri de, “Ey iman edenler!
Yapmayacaginiz seyi nicin soyliiyorsunuz?” (es-Saf, 61/2) buyrugudur. Ayette, s6z ile davranis
arasindaki tutarsizlik elestirilmekte; miiminlerin sdyledikleri hususlar1 fiilen yerine getirmeleri
gerektigi vurgulanmaktadir (Rézi, ty., s. 21/456-458). Benzer sekilde, kisinin sdzlerinin
davraniglartyla desteklenmesi gerektigi belirtilmekte ve islerin sdzlere uymamasinin Allah katinda
hos karsilanmayan bir tutum oldugu ifade edilmektedir (Taberi, 1996, s. 8/271-272). Ayrica miimin
sahsiyetinin temel Ozelliklerinden birinin s6z ve davranis bitiinliigii oldugu, kisinin bagkalarina
tavsiye ettigi degerleri dncelikle kendi hayatinda uygulamasi gerektigi vurgulanmaktadir (Kutub,
1991, s. 9/634-639). Bu yoniiyle ayet, cocuk egitiminde ebeveynlerin yalnizca 6giit veren degil,
tavsiye ettikleri degerleri yasayarak ¢ocuklarina model olan bireyler olmalar1 gerektigine isaret
etmektedir.

Nitekim bu ilkeye paralel olarak, kisinin kendi davranislariyla tutarli olmayan s6z ve
tavsiyelerde bulunmasinin dini ve ahlaki agidan uygun olmadig1 belirtilmektedir (K6yli, 2003, s.
208). Modern egitim arastirmalari da ebeveynlerin kendi yasamlarinda uygulamadiklar1 davraniglar
¢ocuklarma telkin etmelerinin, ¢ocuklar tarafindan ¢ogu zaman bir geliski ve giiven sorunu olarak
algilandigini ortaya koymaktadir (Ay, 1994, s. 165-166). Dolayisiyla ¢cocuk egitiminde ebeveynlerin
s0z ve davraniglar1 arasindaki uyum, yalnizca bireysel bir erdem degil, ayn1 zamanda dini ve ahlaki
degerlerin etkili bicimde aktarilmasini saglayan temel bir egitim yontemi olarak degerlendirilebilir.

Cocuk egitiminde 6rnekligin dnemine isaret eden bir diger ayet ise, Hz. Ismail hakkinda, “O,
ailesine namazi ve zekdti emrederdi.” (Meryem, 19/55) buyrugudur. Ayetin tefsirinde, Hz. Ismail’in
dini ve ahlaki sorumluluklar1 6ncelikle kendi ailesine 6gretmesi ve onlar1 bu konuda yonlendirmesi
gerektigi belirtilmekte; iyilik ve ibadetlerin Once aile bireylerine emredilmesinin onlarin diger
insanlara 6rnek olmalarim saglamaya yonelik oldugu ifade edilmektedir (Razi, t.y., s. 15/369-371).
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Bunun yaninda, Hz. Ismail’in soziinde duran bir kimse olarak tanitilmasi, dogruluk ve giivenilirlik
gibi ahlaki degerlerin egitiminde 6rnekligin onemini ortaya koymaktadir (es-Sabini, 2003, s. 3/494).
Benzer sekilde, onun yakinlarina namaz ve zekati emretmesi, aile i¢inde dini sorumluluklarin yerine
getirilmesi konusunda rehberlik ettigini gostermektedir (Kutub, 1991, s. 7/172). Bu yoniiyle Hz.
Ismail 6rneginde de aile iginde dini ve ahlaki degerlerin aktariminda ebeveynlerin sadece rehberlik
eden degil, ayn1 zamanda yasantilariyla drnek olan bireyler olmalarinin 6nemi vurgulanmaktadir.

Nitekim gerek Islam egitim geleneginde gerekse modern egitim yaklagimlarinda, degerlerin
aktariminda 6rnek olmanin belirleyici bir role sahip oldugu kabul edilmektedir. Bu baglamda, ahlak
egitiminde bireylerin yalmzca dogru davranislar tavsiye etmelerinin degil, ayn1 zamanda bu
davraniglart kendi hayatlarinda uygulamalarinin da gerekli oldugunu belirtilmektedir (Berkowitz,
2002, s. 81). Benzer sekilde, insanlarin duygu diinyalarina niifuz ederek onlar etkileyebilmenin
temel sartlarindan birinin samimiyet oldugu ifade edilmektedir (Koylii, 2003, s. 208). Dolayisiyla
cocuk egitiminde ebeveynlerin sergiledikleri davranislar, dinl ve ahlaki degerlerin aktarilmasinda
etkili bir egitim araci olarak degerlendirilebilir.

Orneklik ve model olma ilkesinin en kapsamli érneklerinden bir digeri de Hz. Peygamber’in
miminler i¢in model sahsiyet olarak sunulmasidir. Nitekim Ahzab siresinin 21. ayetinde Hz.
Peygamber’in miiminler i¢in en gilizel 6rnek oldugu belirtilmektedir. Bu ¢ercevede miiminlerin
sozlerinde, davranislarinda ve biitiin tutumlarinda onu 6rnek almalar1 gerektigi ifade edilmektedir
(Taberi, 1996, s. 6/485). Bunun yaninda, Hz. Peygamber’in Allah’a ve ahiret giiniine inananlar igin
ideal bir model oldugu, onun soézleri kadar davranislarmin da yol gosterici nitelik tasidigi
vurgulanmaktadir. Sabri, kararlilifi, fedakarligi ve insanlarla kurdugu iliskiler, miiminler igin
uygulanabilir bir 6rnek olarak degerlendirilmektedir (Kutub, 1991, s. 8/299-301). Bu yoniiyle ayet,
din egitimi ve deger aktariminda sozlii 6giitlerin yani sira davraniglarla 6rneklik sergilemenin
Onemine igaret etmektedir. Nitekim yapilan aragtirmalar da ibadet konusunda davraniglariyla 6rnek
olan ebeveynlerin ¢ocuklari iizerindeki etkilerinin daha giicli oldugunu; buna karsilik kendi
hayatlarinda uygulamadiklar1 hususlart gocuklarina telkin eden ebeveynlerin beklenen etkiyi
olusturamadiklarini ortaya koymaktadir (Ay, 1994, s. 165-166). Bu durum, ailede din egitimi ve
deger aktariminda ebeveynlerin sergiledikleri 6rnek davranislarin etkili egitim yontemlerinden biri
oldugunu gostermektedir.

Incelenen ayetler, ¢ocuk egitiminde 6rnekligin ve soz-davranis tutarhiliginin 6nemli bir yer
tuttugunu gostermektedir. Ebeveynlerin dini ve ahlaki degerleri yalnizca sozlii olarak aktarmalarinin
degil, bu degerleri giinliik yagsamlarinda goriiniir kilmalarinin da egitim siirecinin bir pargasi olarak
degerlendirildigi goriillmektedir. Bu yoniiyle Kur’an’da yer alan 6rnekler, ailede din egitimi ve deger
aktariminda fiili 6rnekligin 6nemine isaret etmektedir.

2. Siinnet Perspektifinden Ailede Din Egitimi ve Deger Aktarim
2.1. Esler Arasi lletisim ve Aile I¢i Degerlerin insas:

Hz. Peygamber’in aile hayatina iliskin uygulamalari, esler arasindaki iletisim, sevgi, saygi
ve sorumluluk bilincinin ailede din egitimi ve deger aktarimindaki 6nemini ortaya koymaktadir.
Onun aile hayatinda benimsedigi tutum ve davranislar, aile bireyleri arasindaki iligkilerin saglikl1 bir
sekilde siirdiiriilmesine katki sagladigi gibi, dini ve ahlaki degerlerin gelecek nesillere aktarilmasinda
da 6nemli bir rehber niteligi tasimaktadir.

Bu baglamda, aile bireyleri arasindaki iligkilerin sevgi ve saygi temeline dayandirilmasi, aile
i¢i huzurun saglanmasinda belirleyici bir rol oynamakta ve bu huzurlu ortam, gocuklarin hem insani
gelisimlerini hem de akademik basarilarini olumlu yonde etkilemektedir. Buna karsilik, huzursuz bir
aile ortaminda yetisen ¢ocuklarin ¢esitli alanlarda akranlarina gore geri kaldiklar1 goriilmektedir.
Nitekim giinlimiizde yapilan arastirmalar, aile bireyleri arasindaki iletisimin zayif oldugu ailelerin
uzun vadede birlikteliklerini siirdiiremediklerini ve bu durumun ¢ogu zaman bosanmalara sebebiyet
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verdigini ortaya koymaktadir. Ortaya c¢ikan bu olumsuz tablo, ayni zamanda evlilik ¢agindaki
genglerin aile kurma konusundaki istekliligini de olumsuz yonde etkilemektedir (Aydin, 2015, s.
102). Bu itibarla, aile igerisinde saglikli iletisimin, sevgi ve sayginin korunmast ile dini ve ahlaki
degerlerin gelecek nesillere aktarilabilmesi i¢in insanlara kitabi, hikmeti ve bilmediklerini 6greten
Hz. Peygamber’in (s.a.v.) ornekliginin esas alinmasi Onem arz etmektedir (Bakara, 2/151).
Dolayisiyla aile i¢i iletisimde, insanlara bir seyi en giizel bicimde dgreten, muhatabinin kalbine hitap
eden ve en uygun yontemi uygulayan Hz. Peygamber’in 6rnek alinmasi gerekmektedir (Ebi Gudde,
1998, s. 73).

Aile igi iletisimde 6rnek alinmasi gereken hususlardan biri de Hz. Peygamber’in esleriyle
kurdugu iliski bicimidir. Onun aile hayati, sevgi, saygi, merhamet, adalet ve karsilikli sorumluluk
bilinci temelinde sekillenmis; aile icinde ortaya ¢ikan meselelerin saglikli iletisim ve anlayis
cergevesinde ele alinmasina dair dnemli 6rnekler sunmugtur. O, Allah’tan aldig1 egitimi ailesinde
uygulamis ve bu uygulamalar, 6zellikle Hz. Aise araciligiyla sonraki nesillere aktarilmistir (Aydin,
2015, s. 107). Bu baglamda Hz. Peygamber’in bir¢ok uygulamasi olmakla birlikte, 6zellikle aile
bireyleri arasindaki iletisimi ve ailede dini-ahlaki degerlerin yasatilmasini ilgilendiren su hususlar
one ¢ikmaktadir: Oncelikle, kadmlarin haklarinin korunmasini vurgulamis ve onlari bir emanet
olarak nitelendirmistir (Miislim, 1955, Hacc, 1218). Bu haklar1 yalnizca maddi ihtiyaglarla sinirl
olarak degerlendirmek gercekei olmayacaktir. Nitekim Hz. Peygamber, bircok hadiste bu hususa
dikkat ¢ekmektedir. Bu baglamda bir hadiste, bu haklardan birinin erkegin ev islerinde kendi esiyle
danigmast oldugunu ifade etmesi 6zellikle dikkat ¢ekicidir (Eb Daviad, 1988, Nikéah, 2090). Netice
olarak, danigmanin bulundugu bir ailede esler, sorunlar1 ¢6zmek amaciyla birlikte vakit gecirir, konu
tizerinde sozlii tartismalarda bulunur ve bu siiregte dayanisma ile kaynagsmay1 giiglendirir. Boylece
aile igerisinde karsilikli anlayis, istisare ve sorumluluk bilinci gelismekte; dini ve ahlaki degerlerin
aile bireylerine aktarilmasi daha saglikli bir zeminde gergeklesmektedir.

Hz. Peygamber’in giinlilk yasaminda zamani etkin ve dengeli bir bi¢imde kullanmasina en
giizel 6rneklerden biri, giiniin {igte birini esleriyle gecirmesidir (Zuhri, 2001, s. 1/425). Bu tutum,
hayatin her alaninda olgiiliilik ve denge ilkesinin gdzetilmesi gerektigini gostermekte; aile
bireylerine zaman ayirmanin aile i¢i huzur, iletisim ve deger aktarimi agisindan tagidigi 6neme de
isaret etmektedir. Nitekim Hz. Peygamber, zamanim yalmzca ibadet veya kisisel ihtiyaglarim
karsilamakla sinirlamamis; aile bireylerine vakit ayirarak onlarla siirekli bir iletisim i¢inde olmay1
da ihmal etmemistir. Onun bu yaklasimi, Siinnet’in aile hayatina iliskin “ilgi ve paylasim” ilkesinin
pratik bir yansimasi olarak degerlendirilebilir. Bu anlayis, aile bireyleri arasinda duygusal bagliligin
gliclenmesine ve saglikli iletisimin siireklilik kazanmasina zemin hazirlamigtir. Ayni1 zamanda aile
bireylerinin birbirlerini daha yakindan tanimalarina, karsilikli sorumluluk bilincinin gelismesine ve
dini-ahlaki degerlerin yasayarak aktarilmasina katki saglamistir. Bu durum, aile igerisinde sevgi,
saygl ve dayanisma gibi temel degerlerin korunmasina yardimci olmaktadir. Dolayisiyla Hz.
Peygamber’in zaman yonetimi konusundaki O6rnek tutumu, aile bireyleri arasindaki iletisimin
giiclendirilmesi ve ailede din egitimi ile deger aktariminin saglikli bir sekilde siirdiiriilmesi acisindan
6nemli bir model sunmaktadir.

Hz. Peygamber, hem dinl hem de siyasi lider olarak gdrev yaptigi déonemde, hanimlarina
kars1 hosgoriili ve yumusak bir tutum sergilemis; esleriyle iliskilerinde sevgi ve sefkatin hakim
olmasint titizlikle saglamigtir (Apak, 2010, s. 61). Bu baglamda, esleriyle dogrudan iletisim kurmus
ve zaman zaman sakalasarak aralarindaki yakinhigi giiglendirmistir (Buhari, 1987, Edeb, 81; Ebl
David, 1988, Edeb, 54). Ayrica, Hz. Peygamber’in aile iliskilerinde siddete hicbir sekilde yer
vermemesi, onun ahlaki ve sosyal drnekliginin 6nemli bir boyutunu olusturmaktadir (Zuhri, 2001, s.
1/314-315); zira siddet yalnizca fiziksel degil, sozlii, psikolojik veya duygusal boyutlarda da ortaya
cikabilmekte ve aile icinde ciddi sorunlara yol acabilmektedir (Oner, 2020, s. 177). Dolayisiyla, Hz.
Peygamber’in aile ici iletisimdeki yaklasimim yalmizca tarihsel bir 6rnek olarak degerlendirmek
sinirli bir bakis agis1 olacaktir. Nitekim onun aile hayatinda ortaya koydugu sevgi, merhamet ve

Turkish Studies — Comparative Religious Studies, 21(3)



Religious Education and the Transmission of Values ... 4807

hosgorii temelli yaklasim, ailede din egitimi ve deger aktariminin saglikli bir sekilde
gerceklestirilebilmesi agisindan 6nemli ilkeler sunmaktadir. Hz. Peygamber, ailesine zaman ayirmus,
sevgi ve saygidan taviz vermemis, aile bireyleriyle kurdugu iliskilerde 6rnek bir tutum sergilemistir.
Nitekim Hz. Peygamber’in siinneti aile i¢i iletisimde oldugu kadar, sevgi, saygi, merhamet ve
sorumluluk gibi degerlerin aile igerisinde yasatilmasi ve gelecek nesillere aktarilmasi hususunda da
Miisliimanlar icin &nemli bir rehber niteligi tasimaktadir. Bu yoniiyle islam dini, aile kurumuna
verdigi onem dogrultusunda onu toplumsal giivenin ve ahlaki gelisimin temel kaynaklarindan biri
olarak konumlandirmaktadir (Ozgiiven, 2000, s. 21).

Netice itibariyle Hz. Peygamber’in esleriyle olan iliskilerinde sergiledigi sevgi, saygi,
istisare, paylasim ve sorumluluk temelli yaklasim, aile ici iletisimin saglikli bir sekilde
stirdiiriilmesine 6nemli katkilar sunmaktadir. Onun aile hayatinda ortaya koydugu bu 6rneklik, ailede
din egitimi ve deger aktariminin yalnizca sozlii ogiitlerle degil, davramiglar yoluyla da
gerceklestirildigini gostermektedir. Bu yoniiyle Hz. Peygamber’in siinneti, aile igerisinde dini ve
ahlaki degerlerin yasatilmasi ve gelecek nesillere aktarilmasi hususunda 6nemli bir rehber niteligi
tasimaktadir.

2.2. Cocuk Egitimi ve Deger Aktariminda Hz. Peygamber'in Ornekligi

Hz. Peygamber’in siinnetinde ve giinliik yasaminda dikkat ¢eken 6nemli hususlardan biri,
cocuklarla kurdugu iliski ve iletisimdir. Onun bu konudaki uygulamalari, ¢ocuk egitimi ve deger
aktarimi agisindan Onemli ilkeler igermektedir. Nitekim Hz. Peygamber (s.a.v.), toplumun her
kesimiyle oldugu gibi cocuklarla da gii¢lii bir iletisim kurmustur. Bu baglamda, “Hicbir baba,
cocuguna giizel terbiyeden daha kiymetli bir bagista bulunmamistir.” (Tirmizi, t.y., Birr, 33) hadisi,
Hz. Peygamber’in c¢ocuk egitimine ve deger aktarimma verdigi onemi acik bicimde ortaya
koymaktadir. Dolayisiyla ¢ocuklarla kurulan iletisimde Hz. Peygamber’in 6rnek alinmasi, sevgi,
saygl ve huzura dayali bir aile yapisinin olusmasina 6nemli katki saglayacaktir. Aile i¢i saglikll
iletisimin tesisi, yalnizca ¢ocuklarin fizyolojik ihtiyaglarinin kargilanmasiyla degil; ayni zamanda
duygusal ihtiya¢larinin da gozetilmesiyle miimkiindiir. Bu yaklasim, ¢ocugun hem duygusal hem de
iletisimsel gelisimine olumlu yonde katk: sagladigi gibi, dini ve ahlaki degerlerin kazandirilmasina
da zemin hazirlamaktadir (Yavuzer, 2008, s. 73).

Bu c¢ergevede, Hz. Peygamber’in (s.a.v.) ¢ocuklarla olan iletisiminde 6zellikle ii¢ temel
hususa dikkat ettigi goriilmektedir: cocuklara 6zel ilgi gdstermek, onlarla sakalasmak ve onlar1 sosyal
hayata alisirmak. Bu ii¢ ilke, hem c¢ocuklarin egitiminde hem de dini ve ahlaki degerlerin
kazandirilmasinda belirleyici bir rol oynamaktadir. Cocuga ilgi gostermek ve giiven duygusunu
pekistirmek, onun kisisel gelisiminde ve sosyal iligkilerinde 6nemli bir yer tutmaktadir. Nitekim Hz.
Peygamber bu konuda titiz davranmis, ¢ocuklara selam vererek hal ve hatirlarin1 sormus, onlara
bireysel deger atfetmistir (Buhari, 1987, Edeb, 81; Miislim, 1955, Selam, 15). Hz. Peygamber’in oglu
Ibrahim’in siitannesi, demircilikle ugrasan bir ailenin mensubu olup Medine’nin kenar mahallesinde
ikamet etmekteydi. Hz. Peygamber, ibrahim’i gérmek igin her giin o yolu kat eder ve duman yiikselen
o eve girerek ¢ocuguyla vakit gecirirdi (Buhéri, 1987, Edeb, 18; Miislim, 1955, Fedail, 63). Bu tutum,
onun g¢ocuklarina karsi duydugu sevgi, sefkat ve 6zlemin agik bir gostergesidir. Ayn1 sekilde Hz.
Peygamber’in ¢ocuklar1 6pmesi, koklamasi ve kucaklamasi da sevgisini fiilen ortaya koyan énemli
bir davranistir. Bu yoniiyle Hz. Peygamber (s.a.v.), sevginin yalnizca sozle degil, davranisla da ifade
edilmesi gerektigini gostermis; ¢ocuk egitiminde ilgi ve sevgi temelli yaklagimin 6nemine dikkat
cekmistir (ibn Hanbel, 1992, 2/440).

Hz. Peygamber’in ¢cocuklarla olan iletisiminde 6rnek teskil eden bir diger yon ise sakalagma
ve oyun unsurudur. O, cocuklarla sakalasir, onlarin anlayis diizeyine uygun oyunlara katilirdi.
Ornegin, bir defasinda Hz. Peygamber’in kovadan agzina su alarak Muhammed b. Rebi‘nin yiiziine
su piiskiirtmesi bu yaklasimin somut bir 6rnegidir (Buhari, 1987, ilim, 18). Aym sekilde Hz.
Peygamber’in torunlar1 Hasan ve Hiiseyin’i omuzlaria almasi ve bunu gdren bir sahabinin “Ne giizel
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bineginiz var!” demesi iizerine, Hz. Peygamber’in “Onlar da ne giizel binicilerdir.” buyurmasi da
onun ¢ocuklarla kurdugu sevgi ve yakinlik temelli iletisimi gostermektedir (Tirmizi, t.y., Menakib,
31). Bu tiir uygulamalar, ¢ocuklarin kendilerini degerli hissetmelerine katki sagladig: gibi, sevgi ve
aidiyet duygularinin gelisimini de desteklemektedir. Bu yoniiyle Hz. Peygamber, oyun ve
sakalagsmay1 ¢ocuk egitiminde etkili bir ydontem olarak kullanmustir.

Hz. Peygamber’in ¢ocuklara yonelik bir diger uygulamasi, onlarin sosyal hayata katilimini
tesvik etmesidir. Bu yoniiyle onun Ornekligi, ¢ocuklarin sosyal, dini ve ahlaki gelisimlerini
destekleyen 6nemli bir egitim modeli sunmaktadir. Medine’deki Mescid-i Nebevi, sosyal hayatin
merkezinde yer almakta olup Hz. Peygamber, ¢ocuklarin bu ortama katilmalarina hicbir engel
koymamuistir. Bu durum, onlarin toplumsal hayata alismalar1 agisindan biiyiik 6nem tagimaktadir
(Komisyon, 2015, 4/149). Ayrica vakit namazlarinda ¢ocuklarin da hazir bulunmalar1 (EbG David,
1988, Salat, 96) hem ibadet bilincinin gelismesine hem de sosyal farkindaligin artmasina katkida
bulunmustur. Buna ek olarak, Hz. Peygamber (s.a.v.) minberde hutbe okudugu bir sirada torunlari
Hasan ve Hiiseyin’in diise kalka kendisine yaklagmaya calistiklarini gériince, minberden inip onlari
kucaklayarak oniine oturtmustur (Tirmizi, t.y., Menakib, 9). Bu davranis, hangi sart altinda olunursa
olunsun, ¢ocuklarin ihtiyaclarna karsi duyarli olmanin ve onlara sevgiyle yaklasmanin 6nemini
vurgulamaktadir. Hz. Peygamber’in ¢ocuklarla kurdugu bu ¢ok yonlii iletisim bi¢imi, ¢ocuk
egitiminde ilgi, empati ve sevgi temelli bir yaklasimin 6nemini ortaya koydugu gibi, dini ve ahlaki
degerlerin kazandirilmasina da katki saglamaktadir.

Verilen 6rneklerde goriildiigii tizere, Hz. Peygamber’in ¢ocuklarla kurdugu sevgi temelli
iletisim modeli, cocuk egitimi ve deger aktarimi agisindan 6nemli bir 6rneklik teskil etmektedir. Hz.
Peygamber, ¢cocuklarin ilgisini canli tutmak amaciyla onlarla iletigimini kesmemis; oyun oynama,
sakalagsma ve onlar1 sosyal hayata alistirma gibi uygulamalarla duygusal ihtiyaglarini karsilamaya
0zen gostermistir. Bu yaklagim, ¢ocuklarin yalnizca fiziksel ihtiyaclarinin karsilanmasinin yeterli
olmadigini; onlarin sevgi, ilgi, giiven ve aidiyet gibi duygusal ihtiyaglarinin da gozetilmesi
gerektigini ortaya koymaktadir. Onun siinnetinde yer alan bu uygulamalar, ¢ocuklarin saglikli bir
kisilik gelistirmelerine, dini ve ahlaki degerleri benimsemelerine ve toplumsal hayata uyum
saglamalarina katki sunmaktadir. Dolayisiyla anne-babalarin Hz. Peygamber’in bu o6rnekligini
rehber edinmeleri, ¢ocuklarla saglikli iletisim kurmalarina ve aile igerisinde dini ve ahlaki degerlerin
daha etkili bir sekilde aktarilmasina yardimci olacaktir.

Sonu¢

Gilinlimiizde yasanan teknolojik gelismeler, hayatin birgok alanii etkiledigi gibi aile
bireyleri arasindaki iletigimi, ebeveyn-¢ocuk iligkilerini ve deger aktarimi siireglerini de 6nemli
dlgiide doniistiirmiistiir. Ozellikle dijital ekran kullaniminin yayginlagmasi, aile bireylerinin birlikte
gecirdikleri zamanin azalmasina neden olmus; yiiz ylize iletisimi, duygusal paylagimi ve aile ici
etkilesimi dogrudan etkilemistir. Bu durum, ailede din egitimi ve deger aktariminin hangi ilke ve
yontemler cercevesinde siirdiiriilebilecegi sorusunu daha da 6nemli hale getirmistir. Bu ¢ercevede
ailede din egitimi ve deger aktarimi meselesi Kur’an ve Siinnet perspektifinden degerlendirilmis;
ailenin dini ve ahlaki degerlerin aktarimindaki merkezi rolii ortaya konulmustur.

Arastirmada ulasilan sonuglara gére Kur’an, aileyi yalnizca biyolojik devamliligi saglayan
bir kurum olarak degil, ayn1 zamanda bireyin dini, ahlaki ve sosyal gelisiminin sekillendigi temel bir
egitim ortam1 olarak konumlandirmaktadir. Kur’an’da aile bireyleri arasindaki iligkilerin sevgi,
saygl, merhamet ve sorumluluk gibi temel degerler {izerine insa edildigi goriillmektedir. Bu ger¢evede
esler arasindaki iligkilerde karsilikli saygi, haklarin korunmasi ve sorumluluk bilinci 6ne ¢ikarken;
ebeveyn-¢ocuk iligskisinde sevgi, sefkat, rehberlik ve istisare temelli bir yaklasim dikkat ¢cekmektedir.
Ayrica ailede din egitimi ve deger aktarimi baglaminda Hz. Ibrahim, Hz. Yakub, Hz. Lokman ve Hz.
Nuh gibi peygamberlerin ortaya koydugu oOrnekler, dini kimligin korunmasi, aile bilincinin
giiclendirilmesi ve degerlerin kusaktan kusaga aktarilmasi bakimindan 6nemli ilkeler sunmaktadir.
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Bununla birlikte aragtirmada, ¢ocuk egitiminde 6rnekligin ve model olmanin belirleyici bir role sahip
oldugu sonucuna da ulagilmistir. Kur’an’da aile bireylerinin sorumluluklarini yerine getirmelerinin
istenmesi, soz ile davranis arasinda tutarliligin vurgulanmasi ve Hz. Peygamber’in miiminler i¢in
ornek bir sahsiyet olarak sunulmasi, deger aktariminda fiili 6rnekligin 6nemini ortaya koymaktadir.
Bu durum, ailede din egitiminin yalnizca sozlii 6giitlerle sinirli olmadigimi gostermekte; ebeveynlerin
tutum ve davraniglari, ibadet hayatlari, iletisim bigimleri ve sorumluluk bilinci dini ve ahlaki
degerlerin ¢ocuklara kazandirilmasi siirecinde onemli bir islev iistlenmektedir. Bu yoniiyle aile,
degerlerin yalnizca 6gretildigi degil, ayn1 zamanda yasanarak somutlastirildig: ve sonraki nesillere
aktarildig1 temel bir egitim ortami olarak 6ne ¢ikmaktadir.

Benzer sekilde Siinnet perspektifinden yapilan degerlendirmeler sonucunda, Hz.
Peygamber’in aile hayatinda sevgi, saygi, hosgorii ve merhamet temelli bir iletisim modeli ortaya
koydugu goriilmiistiir. Hz. Peygamber’in esleriyle olan iliskilerinde karsilikli saygi, anlayis ve
paylasimi esas alan bir tutum sergilemesi; cocuklarina ve torunlarina sevgi, sefkat ve ilgiyle
yaklagmast, ailede din egitimi ve deger aktarimi agisindan 6nemli bir 6rneklik teskil etmektedir. Bu
durum, dini ve ahlaki degerlerin aile ortaminda yalnizca teorik olarak Ogretilmesinin yeterli
olmadigini, ayn1 zamanda sevgi, sefkat ve giizel davranislar yoluyla yasatilarak aktarilmasi
gerektigini gostermektedir. Bu bakimdan Siinnet, ailede din egitimi ve deger aktariminin davranig
temelli bir siire¢ olarak yiiriitiilmesine yonelik 6nemli ilkeler sunmaktadir.

Netice itibariyle Kur’an ve Siinnet’in, gliniimiiz dijital ¢aginda aile bireyleri arasinda din
egitimi ve deger aktarimina iliskin 6nemli ilkeler sundugu tespit edilmistir. Dijital ekran kullaniminin
ve ekran bagimliliginin aile bireyleri arasindaki iletisim ve etkilesimi olumsuz yonde etkileyebildigi
dikkate alindiginda, sevgi, merhamet, sorumluluk, rehberlik ve orneklik temelli aile iliskilerinin
Oonemi daha da belirginlesmektedir. Bu ger¢evede aile, dini ve ahlaki temel degerlerin 6gretildigi ve
sonraki nesillere aktarildigi temel bir egitim kurumu olma O6zelligini siirdiirmekte; Kur’an ve
Stinnet’in ortaya koydugu ilkeler ise aile icerisinde din egitimi ve deger aktariminin saglikli bir
sekilde gerceklestirilmesi agisindan 6nemli bir referans gercevesi sunmaktadir.
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ETIK BEYANLAR
Arastirma ve Yayin Etigi
Bu makalenin 6zgiin bir ¢alisma oldugunu ve bilimsel arastirma ve yayin etigi ilkelerine
uygun olarak hazirlandigini beyan ederim. Makale daha oOnce herhangi bir yerde
yayimlanmamis olup bagka bir dergide degerlendirme siirecinde degildir.
Caligmada kullanilan tiim kaynaklar akademik kurallara uygun bigimde atiflanmistir.
Caligmanin intihal, veri uydurma, veri tahrifi veya manipiilasyon icermedigini; arastirma
bulgularinin bilimsel diiriistliik ilkelerine uygun sekilde sunuldugunu beyan ederim.
Yazar Katkisi
Caligmanin tasarlanmasi, yiiriitiilmesi, analizi ve makalenin raporlama agamasini tek basina
yiirtitmiistiir. Makalenin son hélini okuyup onayladim ve yayimlanmasini kabul ettim.
Cikar Catismasi
Bu makalenin yayimmlanmasina iligkin herhangi bir ¢ikar ¢atigmasi bulunmadigini beyan
ederim.
Finansal Destek
Bu aragtirma herhangi bir kamu kurumu, ticari kurulus veya kar amaci giitmeyen kurulus
tarafindan finansal olarak desteklenmemistir.
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Yapay Zeka Kullanim Beyam
Makalenin hazirlanmas: siirecinde yapay zeka araglarindan yalmizca dil diizenleme, ceviri
destegi ve anlatim iyilestirmesi amaciyla sinirlt 6l¢iide yararlanilmistir. Yapay zeka araglari
tarafindan yapilan ceviri ve dil diizenlemeleri tarafimdan dikkatle kontrol edilmistir. Yapay
zeka araglart calismanin bilimsel igeriginin, aragtirma tasariminin, analizlerinin veya
akademik sonuglarinin olusturulmasinda kullanilmamigtir. Makalenin igerigine iliskin tim
akademik sorumluluk bana aittir.

Telif Haklar1 ve izinler
Telif hakkr gerektiren materyaller kullanilmigsa gerekli izinlerin alindigimi ve ¢aligmanin
herhangi bir fikri miilkiyet hakkini ihlal etmedigini beyan ederim.

Yazar Onayi
Makalenin son hélini okudum, onayladim ve yayimlanmasini kabul ettigimi beyan ederim.
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