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Abstract: This study examines the social reception of Tiirkiye’s religious diplomacy in Senegal—a strategy
that has gained strategic depth within Tiirkiye’s broader Africa outreach since 2005—through the perceptions
of 15 Senegalese graduates of Turkish universities. Written open-ended written interviews conducted were
analyzed using Braun and Clarke’s (2006) thematic analysis. Built on the axes of soft power, religious
diplomacy, and alumni diplomacy, the study situates Tiirkiye's approach within a comparative framework that
incorporates the religious diplomacy models of the United States, Saudi Arabia, Iran, Morocco, and Christian
missionary organizations. Findings indicate that participants perceive Tirkiye as a “non-ideological,
humanitarian-oriented third way” positioned between the doctrinal approach of Gulf countries and Morocco's
historical Sufi ties, yet limited visibility, gaps in institutional coordination, and challenges of alignment with
local Maliki—Sufi structures constrain this potential. The most consistent finding is that educational diplomacy
and alumni networks emerge as the most enduring instruments through which Tiirkiye’s religious diplomacy
is localized. While the “brotherhood” discourse frequently emphasized by participants finds conceptual
grounding in the historical Islamic scholarly and Sufi circulation networks that also encompassed Ottoman
geography, the study reflexively acknowledges that this discourse partly mirrors Tiirkiye’s official public
diplomacy rhetoric localized through alumni. Despite the limited sample size, the study offers an analytical
framework for policy proposals centered on Diyanet-led institutional partnerships and the systematic
mobilization of alumni networks, and provides a foundation for more comprehensive field-based research.
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Oz: Bu caligma, Tiirkiye’nin 2005’ten itibaren Afrika agilimi gergevesinde stratejik bir boyut kazanan dini
diplomasisinin Senegal’deki toplumsal karsiligini, Tiirk tiniversitelerinden mezun 15 Senegalli katilimcinin
algilar1 izerinden incelemektedir. Yazili agik uglu miilakatlardan elde edilen veriler, Braun ve Clarke’in (2006)
tematik analiz yaklasimiyla degerlendirilmistir. Calisma; yumusak gii¢, dini diplomasi ve mezun diplomasisi
eksenleri iizerine insa edilmis ve Amerika Birlesik Devletleri, Suudi Arabistan, iran, Fas ile Hristiyan misyoner
orgiitlerinin dini diplomasi modelleriyle karsilagtirmali bir ¢ergeveye oturtulmustur. Bulgular; Tiirkiye nin
katilimer algisinda Korfez iilkelerinin doktriner yaklagimi ile Fas’in tasavvufi baglari arasinda “ideolojik
dayatmasi olmayan, insani yardim odakli ii¢iincii bir yol” olarak degerlendirildigini; ancak diisiik goriiniirliik,
kurumsal koordinasyon eksikligi ve Maliki—tasavvufi yerel yapiyla uyum sorunlarinin bu potansiyeli
smirladigimi gostermektedir. En tutarli bulgu, egitim diplomasisinin ve mezun aglarmin Tiirkiye’nin dini
diplomasisini yerellestiren en kalici araglar olarak one ¢ikmasidir. Katilimcr anlatilarinda sik¢a vurgulanan
“kardeslik” sdylemi, Osmanli cografyasimi da igine alan tarihsel Islami ilim ve tasavvuf dolagim aglariyla
kavramsal bir zemin bulmakla birlikte, bu sdylemin kismen Tiirkiye’nin resmi kamu diplomasisi retoriginin
yerellesmis bir yansimasi oldugu da géz &niinde bulundurulmahdir. Orneklem biiyiikliigiiniin sinirliigina
karsin ¢alisma, Diyanet Isleri Bagkanlig1 merkezli kurumsal ortakliklar ile mezun aglarmin sistemli bigimde
harekete gegirilmesine yonelik politika Onerileri i¢in analitik bir ¢er¢eve sunmakta ve saha temelli daha
kapsamli arastirmalara zemin olusturmaktadir.

Anahtar Kelimeler: Dini Diplomasi, Yumusak Gii¢, Mezun Diplomasisi, Tiirkiye-Senegal Iliskileri.
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Structured Abstract

Aim: This study examines the societal reception of Tiirkiye’s religious diplomacy in Senegal through
the perceptions of Turkish-educated alumni. It addresses a critical gap in the existing literature, which
predominantly analyzes Tiirkiye’s Africa outreach through institutional actors, policy documents, and
continental strategies while overlooking micro-field studies on how these initiatives are received at the societal
level in Sufi-dominant contexts. Given Senegal's distinctive Maliki-Sufi religious structure and the pervasive
social influence of the Muridiyya, Tijaniyya, and Qadiriyya orders, the study is necessary to understand how
alumni—as informal cultural mediators—interpret, transmit, and localize Tiirkiye’s religious discourse in a
religious landscape shaped by multiple competing external actors including Saudi Arabia, Morocco, Iran, and
Christian missionary organizations.

Method: The research adopts an interpretive qualitative design. Data were collected through
asynchronous written interviews with open-ended questions administered via WhatsApp and e-mail to 15
Senegalese alumni of Turkish universities, representing academics, engineers, religious officials, teachers,
business owners, and NGO workers residing across various Senegalese cities. Six open-ended questions were
posed, and responses ranged from 150 to 350 words. Data were analyzed using Braun and Clarke’s (2006)
thematic analysis, with coding conducted independently by two researchers to ensure internal consistency. The
theoretical framework integrates soft power (Nye, 2004), religious diplomacy (Mandaville & Hamid, 2018;
Bettiza, 2019; Haynes, 2022), and alumni diplomacy (Cowan & Arsenault, 2008; Constantinou, 2015),
positioning Tiirkiye comparatively against the religious diplomacy models of the United States, Saudi Arabia,
Iran, Morocco, and Christian missionary organizations active in Senegal.

Findings: The thematic analysis identified five interconnected findings. First, alumni predominantly
perceive Tiirkiye's religious activities positively, invoking discourses of “brotherhood,” “sincerity,” and shared
Muslim identity, with Tlirkiye’s absence of a colonial past cited as a comparative advantage; however, visibility
remains limited relative to Morocco and Gulf-state actors. Second, DIB and TDV activities are widely
recognized: within the 2026 Proxy Qurban Program, 10,626 shares were distributed across seven regions of
Senegal, reaching approximately 115,000 individuals, while the “Hediyem Kur'an Olsun” project delivered
1,140 mushafs and 150 elif-ba booklets in 2024, forming part of a global program spanning 91 countries in 42
languages. Third, educational diplomacy emerged as the most enduring instrument of Tiirkiye’s religious
diplomacy, with alumni serving as “cultural translators” who localize Tiirkiye’s religious discourse within the
Maliki-Sufi context. Fourth, Tiirkiye is positioned as a “non-ideological, humanitarian-oriented third way”
between the doctrinal approach of Gulf countries and Morocco’s Sufi ties—a positioning grounded in historical
Islamic scholarly and Sufi circulation networks that also encompassed Ottoman geography. Fifth, 10 of 15
participants anticipate Tiirkiye’s influence will grow through expanding alumni numbers and educational
partnerships, while 4 express reservations, citing tariqga dominance, jurisprudential differences, and the
intensity of external competition.

Conclusion: The study makes three original contributions to the literature. Theoretically, it reframes
religious diplomacy not as a unidirectional state-led activity but as a multi-layered social interaction mediated
by alumni, integrating religious diplomacy with alumni-mediated soft power scholarship—a synthesis largely
absent in the Tiirkiye—Africa relations literature. Empirically, it provides the first micro-field dataset on the
societal reception of Tiirkiye’s religious diplomacy in a Sufi-dominant West African context, offering an
original analytical framework based on direct alumni perceptions. Practically, it delivers context-sensitive
policy recommendations including Diyanet-centered institutional partnerships with Senegal’s official religious
institutions, systematic mobilization of alumni networks, and inter-institutional coordination among TIKA,
YTB, DIiB, TDV, YEE, and the Maarif Foundation. The study establishes a foundation for future comparative
research covering other West African countries shaped by the Tijaniyya and Qadiriyya traditions, as well as
longitudinal analyses tracking the long-term societal and institutional influence of alumni networks.

Keywords: Religious Diplomacy, Soft Power, Alumni Diplomacy, Tiirkiye—Senegal Relations.
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Résumé Structuré

Objectif : Cette étude examine la réception sociétale de la diplomatie religieuse de la Turquie au
Sénégal a travers les perceptions d’anciens étudiants ayant suivi un cursus en Turquie. Elle comble une lacune
importante dans la littérature existante, qui analyse principalement I’action de la Turquie en Afrique a travers
des acteurs institutionnels, des documents politiques et des stratégies continentales, tout en négligeant les
études de terrain a petite échelle portant sur la maniére dont ces initiatives sont accueillies au niveau sociétal
dans des contextes a dominante soufie. Compte tenu de la structure religieuse malikite-soufie propre au Sénégal
et de I’influence sociale omniprésente des ordres muridiyya, tijaniyya et qadiriyya, cette étude est nécessaire
pour comprendre comment les anciens étudiants — en tant que médiateurs culturels informels — interprétent,
transmettent et adaptent au contexte local le discours religieux de la Turquie dans un paysage religieux fagonné
par de multiples acteurs externes concurrents, notamment 1’Arabie saoudite, le Maroc, I’Iran et les
organisations missionnaires chrétiennes.

Meéthode : La recherche s’appuie sur une conception qualitative de type interprétatif. Les données ont
été recueillies par des entretiens écrits asynchrones a questions ouvertes, menés via WhatsApp et par courriel
aupreés de 15 anciens étudiants sénégalais des universités turques (universitaires, ingénieurs, responsables
religieux, enseignants, chefs d’entreprise et travailleurs d’ONG), résidant dans différentes villes du Sénégal.
Six questions ouvertes ont été posées, et les réponses comptaient entre 150 et 350 mots. Les données ont été
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analysées selon I’analyse thématique de Braun et Clarke (2006), le codage étant réalis¢ de manicre
indépendante par deux chercheurs afin d’assurer la cohérence interne. Le cadre théorique articule le soft power
(Nye, 2004), la diplomatie religieuse (Mandaville & Hamid, 2018 ; Bettiza, 2019 ; Haynes, 2022) et la
diplomatie des anciens étudiants (Cowan & Arsenault, 2008 ; Constantinou, 2015), et situe la Tiirkiye dans une
perspective comparative par rapport aux modéles de diplomatie religieuse des Etats-Unis, de I’ Arabie saoudite,
de I’Iran, du Maroc et des organisations missionnaires chrétiennes actives au Sénégal.

Résultats : L’analyse thématique a permis d’identifier cinq résultats interdépendants. Premic¢rement,
les anciens étudiants pergoivent majoritairement les activités religieuses de la Turquie de maniére positive,
invoquant des discours sur la « fraternité », la « sincérité » et I’identité musulmane partagée, I’absence de passé
colonial de la Turquie étant citée comme un avantage comparatif ; toutefois, sa visibilité reste limitée par
rapport a celle du Maroc et des acteurs des Etats du Golfe. Deuxiémement, les activités de la DIB et de la TDV
sont largement reconnues : dans le cadre du programme « Proxy Qurban » 2026, 10 626 parts ont été distribuées
dans sept régions du Sénégal, touchant environ 115 000 personnes, tandis que le projet « Hediyem Kur'an
Olsun » a permis de distribuer 1 140 mushafs et 150 livrets « elif-ba » en 2024, s’inscrivant dans le cadre d’un
programme mondial couvrant 91 pays en 42 langues. Troisiemement, la diplomatie éducative s’est imposée
comme ’instrument le plus durable de la diplomatie religieuse de la Turquie, les anciens étudiants jouant le
role de « traducteurs culturels » qui adaptent le discours religicux turc au contexte malikite-soufi.
Quatriémement, la Turquie se positionne comme une « troisiéme voie non idéologique et a vocation
humanitaire » entre I’approche doctrinale des pays du Golfe et les liens soufis du Maroc — un positionnement
ancré dans les réseaux historiques de circulation des savants islamiques et des soufis, qui englobaient également
I’espace ottoman. Cinquiémement, 10 des 15 participants prévoient que I’influence de la Turquie s’accroitra
grace a I’augmentation du nombre d’anciens étudiants et a la multiplication des partenariats éducatifs, tandis
que 4 expriment des réserves, invoquant la prédominance des tariqas, les différences jurisprudentielles et
I’intensité de la concurrence extérieure.

Conclusion : Cette étude apporte trois contributions originales a la littérature. Sur le plan théorique,
elle recadre la diplomatie religieuse non pas comme une activité unidirectionnelle menée par 1’Etat, mais
comme une interaction sociale a plusieurs niveaux, dont les anciens étudiants sont les intermédiaires, intégrant
ainsi la diplomatie religieuse a la recherche sur le « soft power » véhiculé par les anciens étudiants — une
synthése largement absente de la littérature consacrée aux relations entre la Turquie et 1’ Afrique. Sur le plan
empirique, elle fournit le premier ensemble de données issues d’une étude de terrain a petite échelle sur la
réception sociétale de la diplomatie religieuse de la Turquie dans un contexte ouest-africain a dominante soufie,
proposant un cadre analytique original fondé sur les perceptions directes des anciens étudiants. Sur le plan
pratique, cet article formule des recommandations politiques adaptées au contexte, notamment des partenariats
institutionnels centrés sur la Diyanet avec les institutions religieuses officielles du Sénégal, la mobilisation
systématique des réseaux d’anciens étudiants et la coordination interinstitutionnelle entre la TIKA, la YTB, la
DIB, la TDV, la YEE et la Fondation Maarif. Cette étude jette les bases de futures recherches comparatives
portant sur d’autres pays d’Afrique de 1’Ouest marqués par les traditions tijaniyya et qadiriyya, ainsi que
d’analyses longitudinales visant a suivre ’influence sociétale et institutionnelle a long terme des réseaux
d’anciens étudiants.

Mots-clés: diplomatie religieuse, soft power, diplomatie des anciens étudiants, relations Turquie-
Sénégal.

Resumen Estructurado

Objetivo: Este estudio examina la acogida social de la diplomacia religiosa de Turquia en Senegal a
través de las percepciones de antiguos alumnos formados en Turquia. Aborda una laguna importante en la
bibliografia existente, que analiza predominantemente la presencia de Turquia en Africa a través de actores
institucionales, documentos politicos y estrategias continentales, al tiempo que pasa por alto los estudios de
microcampo sobre cOmo se acogen estas iniciativas a nivel social en contextos dominados por el sufismo. Dada
la peculiar estructura religiosa maliki-sufi de Senegal y la influencia social generalizada de las ordenes
Muridiyya, Tijaniyya y Qadiriyya, el estudio resulta necesario para comprender como los antiguos alumnos —
en su calidad de mediadores culturales informales— interpretan, transmiten y adaptan al contexto local el
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discurso religioso de Turquia en un panorama religioso marcado por multiples actores externos que compiten
entre si, entre los que se incluyen Arabia Saudi, Marruecos, Iran y organizaciones misioneras cristianas.

Meétodo: La investigacion adopta un disefio cualitativo interpretativo. Los datos se recopilaron
mediante entrevistas escritas asincronicas con preguntas abiertas, aplicadas por WhatsApp y correo electronico
a 15 egresados senegaleses de universidades turcas, entre ellos académicos, ingenieros, autoridades religiosas,
docentes, empresarios y trabajadores de ONG, residentes en distintas ciudades de Senegal. Se formularon seis
preguntas abiertas y las respuestas oscilaron entre 150 y 350 palabras. Los datos se analizaron mediante el
analisis tematico de Braun y Clarke (2006), y la codificacion fue realizada de forma independiente por dos
investigadores para garantizar la consistencia interna. El marco teorico integra el poder blando (Nye, 2004), la
diplomacia religiosa (Mandaville & Hamid, 2018; Bettiza, 2019; Haynes, 2022) y la diplomacia de egresados
(Cowan & Arsenault, 2008; Constantinou, 2015), y sitiia a Tiirkiye en perspectiva comparada con los modelos
de diplomacia religiosa de Estados Unidos, Arabia Saudita, Iran, Marruecos y las organizaciones misioneras
cristianas activas en Senegal.

Resultados: El andlisis tematico identificd cinco resultados interrelacionados. En primer lugar, los
antiguos alumnos perciben de forma predominantemente positiva las actividades religiosas de Turquia,
recurriendo a discursos de «hermandad», «sinceridad» e identidad musulmana compartida, y citando la
ausencia de un pasado colonial por parte de Turquia como una ventaja comparativa; sin embargo, su visibilidad
sigue siendo limitada en comparacion con la de Marruecos y los actores de los Estados del Golfo. En segundo
lugar, las actividades de la DIB y la TDV gozan de un amplio reconocimiento: en el marco del Programa de
Qurban por Poder de 2026, se distribuyeron 10 626 raciones en siete regiones de Senegal, llegando a
aproximadamente 115 000 personas, mientras que el proyecto «Hediyem Kur'an Olsun» entregd 1 140 mushafs
y 150 folletos de elif-ba en 2024, formando parte de un programa global que abarca 91 paises en 42 idiomas.
En tercer lugar, la diplomacia educativa se ha revelado como el instrumento mas duradero de la diplomacia
religiosa de Turquia, con antiguos alumnos que actiian como «traductores culturales» y adaptan el discurso
religioso de Turquia al contexto maliki-sufi. En cuarto lugar, Turquia se posiciona como una «tercera via no
ideolégica y de orientacion humanitaria» entre el enfoque doctrinal de los paises del Golfo y los vinculos sufies
de Marruecos —un posicionamiento basado en las redes historicas de circulacion de eruditos islimicos y sufies
que también abarcaban el territorio otomano—. En quinto lugar, 10 de los 15 participantes prevén que la
influencia de Turquia crecera gracias al aumento del nimero de antiguos alumnos y a las alianzas educativas,
mientras que 4 expresan reservas, citando el predominio de las tarigas, las diferencias jurisprudenciales y la
intensidad de la competencia externa.

Conclusion: El estudio aporta tres contribuciones originales a la literatura especializada. Desde el
punto de vista teorico, replantea la diplomacia religiosa no como una actividad unidireccional impulsada por
el Estado, sino como una interaccion social multifacética mediada por los antiguos alumnos, integrando la
diplomacia religiosa con los estudios sobre el poder blando mediados por los antiguos alumnos —una sintesis
que brilla por su ausencia en la literatura sobre las relaciones entre Turquia y Africa—. Desde el punto de vista
empirico, proporciona el primer conjunto de datos de microcampo sobre la acogida social de la diplomacia
religiosa de Turquia en un contexto de Africa Occidental dominado por el sufismo, ofreciendo un marco
analitico original basado en las percepciones directas de los antiguos alumnos. Desde el punto de vista practico,
ofrece recomendaciones de politica adaptadas al contexto, entre las que se incluyen las colaboraciones
institucionales centradas en la Diyanet con las instituciones religiosas oficiales de Senegal, la movilizacion
sistematica de las redes de antiguos alumnos y la coordinacion interinstitucional entre la TIKA, la YTB, la
DIB, la TDV, la YEE y la Fundacion Maarif. El estudio sienta las bases para futuras investigaciones
comparativas que abarquen otros paises de Africa Occidental marcados por las tradiciones tijaniyya y
gadiriyya, asi como para analisis longitudinales que hagan un seguimiento de la influencia social e institucional
a largo plazo de las redes de antiguos alumnos.

Palabras clave: diplomacia religiosa, poder blando, diplomacia de antiguos alumnos, relaciones entre
Turquia y Senegal.
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CtpykTypupoBanHoe Pe3rome

ILlenv: B nmaHHOM WCCIIEIOBAaHMH pPAaCcCMATPHBACTCS OOIECTBEHHOE BOCHPHUATHE PEIUTHO3HOM
mumiomatin Typuuu B CeHerasne depe3 HMPU3MY BOCHPHSITHS BBITYCKHHKOB, HOJyYHBIINX 0Opa3oBaHHE B
Typrmuu. OHO BOCHIONHSIET CYIIECTBEHHBIH MPo0eN B CYIIECTBYIOMIEH TUTEpaType, B KOTOPOi npeolimagaroT
aHanmu3el B3amMojaeHcTBUS Typuum ¢ Adpuxod dYepe3 MNpU3My HWHCTUTYIHOHAIBHBIX CYOBEKTOB,
MONMUTHYECKNX JOKYMEHTOB M KOHTHHECHTAJIBHBIX CTPATETHH, NPU 3TOM HTHOPHPYIOTCS MHKPOIIOJEBBIC
UCCIIEIOBaHMs, ITOCBAIIEHHBIE TOMY, KaK 9TH MHHLIMATHBBI BOCIIPUHUMAIOTCSl Ha OOIIECTBEHHOM YPOBHE B
ycnoBusix mpeoOnananus cydusma. YuuTbiBas XapakrepHylo juisi CeHerana peJMTHO3HYIO CTPYKTYpY,
OCHOBaHHYIO Ha MaJIMKMUTCKOM ITpaBe U cy(pu3Me, a TaK)Ke BCEIPOHHUKAIOIIEe COIMAIbHOE BIMSIHUE OPJCHOB
Mypuanitst, Tumpkanuiis u Kanupuiis, naHHoe ucciieloBaHHE HEOOXOAMMO JUIsi NMOHHMMAaHUS TOTO, Kak
BBIITYCKHUKH — B KauecTBe He(OpMasbHBIX KYJIBTYPHBIX HOCPEIHHKOB — HHTEPIPETUPYIOT, MEPEAAIOT U
aJanTUPYIOT K MECTHBIM YCIOBHMSM pENUTHO3HBIN Muckypc Typuuu B pEIMrHO3HOM JaHamadre,
(hopMHPyEMOM MHOKECTBOM KOHKYPHPYIOIIIX BHEITHUX aKTOPOB, BKIt04asi CayqoBCKyro ApaBuio, Mapokko,
HWpaH 1 XpUCTHAHCKNE MUCCHOHEPCKUE OPTaHU3aIHH.

Memoo: BucciaemoBaHWM WCIOIB30BAH HMHTEPIIPETATHBHBIN KadeCTBEHHBIN nu3aifH. JlaHHEBIC
COOMPANHCH C IMOMOIMIBI0 ACHHXPOHHBIX MHCEMEHHBIX HHTEPBBIO C OTKPBHITHIMH BOIPOCAMH, IMPOBEIEHHBIX
yepe3 WhatsApp 1 110 3JICKTpOHHOM moUTe Cpelu 15 ceHerarbCKUX BHITYCKHUKOB TYPCIKUX YHHBEPCUTETOB:
HAYYHBIX PaOOTHHKOB, HH)XEHEPOB, PEIIMTHO3HBIX JEATEIICH, yIUTeNeH, BIaJelblleB ON3HEca i COTPYJTHHKOB
HKO, nposxuBaroriux B pa3ubix ropoaax CeHerana. PecrionienTam ObLIO 3a1aHO IIECTh OTKPBITHIX BOIIPOCOB;
00bEM oTBeTOB cocTaBmil OT 150 10 350 c10B. AHaNKM3 TaHHBIX BBITTOJIHSIICS METOJOM TEMAaTHYECKOTO aHAIN3a
bpayna n Knapk (Braun & Clarke, 2006); konupoBaHie MpOBOAMIN HE3aBHCUMO JABa MCCIENOBATEIs IS
obecreueHnss BHYTPEHHEH COriacoBaHHOCTH. TeopeTHueckas pamka oObeAMHAET KOHIETIIMA MSTKON CHIIBI
(Nye, 2004), penurnosnoii auruiomarun (Mandaville & Hamid, 2018; Bettiza, 2019; Haynes, 2022) u
murioMatin BRITycKHUKOB (Cowan & Arsenault, 2008; Constantinou, 2015) u mM03BOJISET COMOCTaBUTH
Typuuto ¢ mogpenssmMu penurnoznoil purmnomatun CIIA, Caynosckoit Apasum, Wpana, Mapokko u
XPHUCTHAHCKUX MHUCCHOHEPCKUX OpraHm3anui, neiicteyromux B CeHerae.

Pesynomamui: Temarnueckuii aHannM3 BBISBWII ISATh B3aUMOCBS3aHHBIX BBIBOJOB. Bo-TIepBHIX,
BBIITYCKHHKH B OCHOBHOM TIOJIO’KHTEJIHO BOCTIPHHUMAIOT PEIUTHO3HYIO JEITeIbHOCTh TypIu, CChlTasich Ha
JICKYPCHI «OpaTcTBay», «MCKPEHHOCTH» M OOIIeH MyCyJIbMaHCKOW MICHTUYHOCTH, IIPH 3TOM OTCYTCTBHE Y
Typrun KOJIOHHAJIBHOTO MPOIIJIOr0 HAa3bIBAaeTCA €€ CPaBHUTEIBHBIM ITPEUMYIIIECTBOM; OJHAKO €€ BUANMOCTh
MO-TIPeKHEMY OCTaeTCsl OTPaHMYCHHOM MO CpaBHEHHIO ¢ Mapokko u cyObekTamu u3 crpal [lepcuackoro
3anuBa. Bo-BTophiX, gesrensHocts DIB u TDV mmpoko npusHana: B pamkax nporpammbl «[Ipokcu-Kyp6an-
2026» B cemu pernonax Cenerana O6su10 pactpeneneHo 10 626 mopuuii, KOTOpble OXBAaTHIM IpuMepHO 115
000 uenoBek, a B pamkax npoekta «Hediyem Kur’an Olsun» B 2024 roay 6suto niepenano 1 140 sxk3eMIuisipoB
Kopana u 150 6ykieros «3Omug-bay, 4To cTamo gacTeio riI00aIbHOM NporpaMMBl, OXBaThIBaromIel 91 crpany
Ha 42 s3plkax. B-Tperbux, oOpa3zoBaTenbHas NUIUIOMATHsS CTaja Hauboiee yCTOWYMBBIM HWHCTPYMEHTOM
pEeNUruo3HON mumiuomMatid  Typuuy, TpPH OSTOM BBIIYCKHHKH BBICTYNAIOT B POJHM  «KYJBTYPHBIX
MEPEeBOAYMKOBY, KOTOpBIC aJalTHPYIOT PEIMIHO3HBIA IuCKypc Typuum K MalMKHTCKO-CYy(UHCKOMY
KOHTEKCTy. B-uerBepThix, Typuust NMO3MIMOHHMpYETCS KaK «HEHICOJNOTMYECKHi, OPHEHTHPOBAaHHBIA Ha
TYMaHUTapHBIE [IEHHOCTH TPETHH ITyTh» MEXIY JOKTPHHAIBHBIM ITOJX0J0M cTpaH Ilepcuackoro 3anuBa u
cybuiickumu  cBsi3siMH  Mapokko — TO3UIMOHMPOBAHHE, OCHOBAaHHOE HAa HCTOPHYECKHUX CETSX
pacnpocTpaHeHusl MCIAMCKOM Hay4yHOH M Cy(UilCKO MBICIH, KOTOPBIE TaK)Xe OXBATBIBAIU TEPPUTOPHIO
Ocmanckoil nMmepun. B-mateix, 10 u3 15 y9acTHHKOB 0)XKHAAOT, 4TO BiIusHUE Typriuu OyJeT pacTH 3a CHeT
YBEJIMYEHUS YHCIIa BBITYCKHUKOB M PACIIMPEHNS 00pa30BaTEIbHBIX MAPTHEPCTB, B TO BpeMs Kak 4 BRIPAXKAIOT
OCTOPOKHOCTH, CCHUIASICh HA JOMUHHPOBAHHE TapWUKATOB, Pa3IW4Hs B IOPUCIPYICHINHA W MHTEHCHBHOCTH
BHEUIHEN KOHKYPEHIIUH.

3axnoyenue: JlaHHOE UCCIIEA0BaHNE BHOCUT TPU OPUTHHANIBHBIX BKJIaJa B Hay4dHyo aureparypy. C
TEOPETUYECKOH TOUKH 3pEHUS OHO NEPEOCMBICIMBAET PEIUTHO3HYIO JUIJIOMATHIO HE KaK OJHOHAIPABICHHYIO
JIeSITeNbHOCTh, HHUIMUPYEMYIO TOCYIAApCTBOM, a KaKk MHOTOYPOBHEBOE COLMAlIbHOE B3aUMOJEHCTBUE,
OIIOCPEZIOBAaHHOE BBIITYCKHUKAaMH, UHTEIPUPYS PEJIUTHO3HYIO JAWIUIOMATHIO C UCCIIECAOBAaHUSAMH B 00JaCTH
«MSITKOM CHJIBI», OIIOCPEAOBAHHOM BBIMTYCKHUKAMHM — CHHTE3, B 3HAUMTEIBHON CTENEHU OTCYTCTBYIOIIUI B
JUTepaType IO OTHOWIEHMAM Mexnay Typuumed u Adpukod. C >MIHMPHUYECKOH TOYKHM 3pPEHUS OHO
MPEOCTABIIACT MEPBBIH HAOOP MHKPOIIONEBBIX JAHHBIX O BOCIPHATHH PEIUTHO3HON AWIuIoMaTtnu Typrun
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o0IIecTBOM B YCIOBHSX 3amagHod AQpukw, e TOMHUHHUPYET cyQu3M, Ipeniaras OpPUTHHAIBHYIO
AQHATMTHYECKYI0 KOHLETIINIO, OCHOBAaHHYI0 Ha HEIOCPEACTBEHHBIX BOCIPHATHAX BBITYyCKHUKOB. C
MPaKTHIECKONW TOUKH 3PEHHS B pabOTe MPEACTABICHBI YUNTHIBAIONINE KOHTEKCT PEKOMEHIALINH 110 BBIPAOOTKE
MOJNMTHKH, BKIIOYasi HHCTUTYIIHOHAIBHOE TApPTHEPCTBO, OPHEHTUPOBAHHOE Ha «/lustHET», ¢ OUINaIBHBIMA
PENUTHO3HBIMH yUIpexaeHIMH CeHerana, CHCTEMAaTHIECKy0 MOOMIIM3AINIO CETEH BBIYCKHUKOB, a TAKXKeE
MeXBeJJOMCTBEHHYI0 KoopauHarmio Mmexay TIKA, YTB, DIiB, TDV, YEE u ®oumom «Maapud».
HccnenoBanue 3aKiiafplBa€T OCHOBY JUIsl OYyIIMX CPaBHUTENBHBIX MCCIIEIOBAHHI, OXBATHIBAIOIIUX IPYyTHE
cTpaHbl 3ananHoil A(QpHKH, B KOTOPBIX JOMHHHUPYIOT Tpamuuuu Tumkanuids u Kagupuiis, a Taxoke s
JIOHTUTIOJHBIX aHAJIN30B, OTCIICKUBAIONINX JOJITOCPOYHOE OOIIECTBEHHOE U MHCTUTYLMOHAIBHOE BIIHSIHUE
ceTeil BBIITyCKHUKOB.

KiroueBble cjioBa: penuruosHas IUIUIOMATHSs, «MsrKas CHJIa», AUIUIOMAaTHS BBITYCKHUKOB,
oTHomeHusa Mexxay Typuueit u Ceneranom.
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Yapilandirilmis Ozet

Amag: Bu calismanin amaci, Tiirkiye’nin Senegal’deki dini diplomasisinin toplumsal kargiligini,
Tiirkiye'de egitim almig mezunlarin algilari {izerinden incelemektir. Calisma, Tiirkiye'nin Afrika agilimini
biiyiik 6l¢iide kurumsal aktorler, politika belgeleri ve kitasal stratejiler lizerinden ele alan; tasavvuf
hakimiyetindeki baglamlarda bu girisimlerin toplumsal diizeyde nasil karsilandigini inceleyen mikro-saha
caligmalarini ise ihmal eden mevcut literatiirdeki kritik bir boslugu doldurmay: hedeflemektedir. Senegal'in
kendine 6zgii Maliki-tasavvufi dini yapisi ile Muridiye, Ticaniye ve Kadiriye tarikatlarinin yaygin toplumsal
etkisi g6z oniine alindiginda; mezunlarin —gayri resmi kiiltiirel arac1 aktorler olarak— Suudi Arabistan, Fas,
Iran ve Hristiyan misyoner orgiitleri gibi rekabet halindeki ¢ok sayida dis aktor tarafindan sekillendirilen bir
dini sahnede Tiirkiye'nin dini sdylemini nasil yorumladigi, aktardigi ve yerellestirdigini anlamak i¢in bu
calisma gereklidir.

Yontem: Arastirma yorumlayict nitel desende yiiriitiilmiistiir. Veriler, WhatsApp ve e-posta
araciligiyla, Senegal'in farkli sehirlerinde yasayan ve akademisyen, miihendis, din gérevlisi, 6gretmen, isadami
ile sivil toplum kurulusu ¢alisanlarini igeren 15 Tiirkiye mezununa yoneltilen agik uglu sorulardan olugan
asenkron yazili miilakatlar yoluyla toplanmistir. Katilimcilara alt1 agik uglu soru yoneltilmis ve yanitlar 150—
350 kelime araliginda degigmistir. Veriler, Braun ve Clarke'm (2006) tematik analiz yaklagimiyla incelenmis;
kodlama siireci iki arastirmaci tarafindan bagimsiz yiiriitiilerek i¢ tutarlilik saglanmistir. Calismanin kuramsal
gergevesi yumusak gii¢ (Nye, 2004), dini diplomasi (Mandaville ve Hamid, 2018; Bettiza, 2019; Haynes, 2022)
ve mezun diplomasisi (Cowan ve Arsenault, 2008; Constantinou, 2015) yaklagimlarini bir araya getirmekte;
Tiirkiye'yi Amerika Birlesik Devletleri, Suudi Arabistan, Iran, Fas ve Senegal'de faaliyet gosteren Hristiyan
misyoner orgiitlerinin dini diplomasi modelleriyle karsilastirmali olarak konumlandirmaktadir.

Bulgular: Tematik analiz birbiriyle iligkili bes bulguyu ortaya koymustur. Birincisi, mezunlar
Tiirkiye'nin dini faaliyetlerini bilyiik 6l¢iide olumlu degerlendirmekte; "kardeslik", "samimiyet" ve ortak
Miisliiman kimligi sdylemlerini 6ne ¢ikarmakta ve Tiirkiye'nin somiirgeci gecmise sahip olmamasini
karsilastirmali bir tistiinliik olarak zikretmektedir; ancak Fas ve Korfez aktorleriyle kiyaslandiginda goriintirlik
sinirl kalmaktadir. Tkincisi, DIB ve TDV faaliyetleri genis ¢apta taninmaktadir: 2026 yili Vekaletle Kurban
Kesim Programi kapsaminda Senegal'in yedi bolgesinde 10.626 hisse kurban kesilerek yaklasik 115.000 kisiye
ulastirilmis; "Hediyem Kur'an Olsun" projesi ¢ercevesinde 2024 yilinda 1.140 mushaf ve 150 elifba kitab1
Senegal'e teslim edilmis olup, s6z konusu proje 91 iilkede 42 dile ¢eviri iceren kiiresel bir programin pargasidir.
Ucgiinciisii, egitim diplomasisi Tiirkiye'nin dini diplomasisinin en kalic1 arac1 olarak dne ¢ikmakta; mezunlar
Tiirkiyemin dini sdylemini Maliki-tasavvufi baglama uyarlayan "kiiltiirel g¢evirmenler" olarak islev
gormektedir. Dordiinciisii, Tiirkiye, Korfez iilkelerinin doktriner yaklasimi ile Fas'in tasavvufi baglari arasinda
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"ideolojik dayatmasi olmayan, insani yardim odakli ii¢iincii bir yol" olarak konumlanmakta; bu konumlanig
Osmanli cografyasim da icine alan tarihsel Islami ilim ve tasavvuf dolasim aglarinda kavramsal bir zemin
bulmaktadir. Besincisi, 15 katilimecidan 10'u Tiirkiye'nin etkisinin artan mezun sayisi ve egitim ortakliklar
aracilifiyla biiyliyecegini 6ngoriirken; 4 tarikatlarin hakimiyeti, fikhi farkliliklar ve dis rekabetin yogunlugu
gerekgesiyle ¢ekince belirtmektedir.

Sonug: Caligma literatiire li¢ 6zgiin katki sunmaktadir. Kuramsal olarak, dini diplomasiyi tek yonlii
ve devlet merkezli bir faaliyet olarak degil, mezunlar aracilifiyla yerellesen ¢ok katmanli bir toplumsal
etkilesim siireci olarak yeniden g¢ergeveleyerek dini diplomasi ile mezun araciligiyla isleyen yumusak giic
literatiirlerini —Tiirkiye—Afrika iligkileri literatiiriinde biiyiik 6lgiide eksik olan bir sentez i¢inde— bir araya
getirmektedir. Ampirik olarak, tasavvuf héakimiyetindeki bir Bati Afrika baglaminda Tiirkiye'nin dini
diplomasisinin toplumsal karsiligina dair ilk mikro-saha veri setini sunmakta; dogrudan mezun algilarina
dayanan 6zgiin bir analitik gergeve dnermektedir. Uygulamali diizlemde, Diyanet Isleri Bagkanligi merkezli
Senegal'in resmi dini kurumlariyla kurumsal ortakliklar gelistirilmesi, mezun aglarinin sistematik bicimde
harekete gecirilmesi ve TIKA, YTB, DIB, TDV, YEE ve Maarif Vakfi arasinda kurumlar arasi koordinasyonun
giiclendirilmesi gibi baglama duyarli politika Onerileri sunmaktadir. Calisma, Ticaniye ve Kadiriye
gelenekleriyle sekillenen diger Bat1 Afrika iilkelerini kapsayan karsilastirmali arastirmalar ile mezun aglarinin
uzun vadeli toplumsal ve kurumsal etkilerini izleyen boylamsal analizler i¢in bir zemin olusturmaktadir.

Anahtar Kelimeler: Dini Diplomasi, Yumusak Gii¢, Mezun Diplomasisi, Tiirkiye-Senegal iliskileri.
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Tiirkiye’s Religious Diplomacy in Senegal: A Qualitative Analysis on the Perceptions of
Turkish Alumni

Introduction

Tiirkiye’s foreign policy towards the African continent has undergone a significant
transformation both in terms of scope and depth since the mid-2000s. The declaration of 2005 as the
“Year of Africa,” the recognition of Tiirkiye as a “strategic partner” by the African Union in the same
year, and the Tiirkiye—Africa Partnership Summits held in 2008, 2014, and 2021 have constituted the
institutional foundation of this new orientation. During this period, Tirkiye has rapidly increased its
diplomatic missions across the continent. Through the activities of institutions such as TIKA, YTB,
the Maarif Foundation, Turkish Airlines (THY), the Presidency of Religious Affairs (Diyanet), and
the Yunus Emre Institute, along with Turkish civil society organizations, a multidimensional public
diplomacy has been developed. One of the important branches of this diplomacy is religious
diplomacy activities.

Tiirkiye’s religious diplomacy instruments in Africa possess a wide range of activities
operated through state institutions, semi-official structures, and civil society organizations. TIKA,
the Presidency of Religious Affairs (DIiB), and the Turkish Diyanet Foundation (TDV) constitute the
institutional backbone of this field through initiatives such as imam training, mosque construction,
Qur'an instruction, sacrificial (kurban) organizations, and water well projects (Baydemir, 2022;
Kavak, Abu Bashal & Ajakaye, 2018; DIB, 2019). In addition, the Summits of African Muslim
Religious Leaders held in 2006, 2011, and 2019 brought together religious representatives from more
than 50 African countries, granting Tiirkiye continental-scale visibility and establishing sustainable
channels of interaction (Presidency of Religious Affairs, 2019).

On the other hand, Tiirkiye’s religious presence in Africa is not limited to state institutions
alone. Various civil society organizations have also been active across the continent since the 1990s.
In particular, the educational, humanitarian aid, and cultural interaction activities carried out by
voluntary organizations have constituted an important dimension of Tiirkiye’s non-state religious
diplomacy. Although most of these actors are not directly linked to state policy, they undertake
complementary roles in the formation of perceptions of Tiirkiye, in the localization of religious
discourses, and in gaining social resonance at the community level. Therefore, the literature on
religious diplomacy in Africa points to a field of interaction encompassing both state institutions and
civil society organizations. However, since the research limits its analytical focus to state institutions
and the perceptions of Tiirkiye graduates, the activities of non-state religious actors and their effects
at the local level have not been addressed within the scope of this study.

Diplomatic relations between Tiirkiye and Senegal were officially established with the
opening of the Turkish Embassy in Dakar in 1962, following Senegal's independence in 1960. This
embassy is one of the first Turkish diplomatic missions opened on the African continent. According
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to the Ministry of Foreign Affairs of the Republic of Tiirkiye, reciprocal diplomatic representation
was further consolidated with Senegal opening an embassy in Ankara in August 2006 (Ministry of
Foreign Affairs of the Republic of Tiirkiye, n.d.). This historical foundation, together with the
increasing political, economic, and cultural cooperation from the 2000s onwards, has enabled
religious diplomacy initiatives to gain institutional and societal visibility in Tiirkiye—Senegal
relations.

Senegal is one of the unique examples for evaluating Tirkiye’s religious diplomacy
initiatives. As one of the most stable democracies in West Africa, religion in Senegal plays a decisive
role in many areas, from social mobilization to relations of political representation. The country's
religious structure carries features such as the shaping of state—Sufi order (tarikat) relations on the
basis of mutual interdependence, the dominance of the Maliki school, and the strong social influence
of Sufi orders such as the Muridiyya, Tijaniyya, and Qadiriyya (Cruise O’Brien, 1971; Villalon,
1995; Diouf, 2013; Quinn & Quinn, 2003; Camara, 2014). While this structure naturally limits the
transformative capacity of external actors, it also determines how Tiirkiye’s Hanafi—-Maturidi
approach is understood. Although there are doctrinal differences between the dominant Maliki figh
tradition in Senegal and the Hanafi figh tradition in Tiirkiye, both traditions are situated within the
broad framework of Sunni Islam. This situation offers a common ground that can prevent Tiirkiye’s
religious approach from being perceived entirely as an alien or exclusionary element in Senegal.
Nevertheless, this jurisprudential school difference also determines how Tiirkiye’s activities are
shaped through relations with local Sufi orders and social adaptation strategies. For this reason, the
success of Tiirkiye’s religious activities in Senegal depends on the level of harmony with the local
religious culture and on whether these activities gain social resonance.

This study, as one of the rare micro-field studies examining Tiirkiye’s religious diplomacy
in Senegal through graduates, contributes to the literature from multiple perspectives. First, it
presents an original data set evaluating Tiirkiye’s religious initiatives through the perceptions of local
actors and renders visible the social resonance of religious diplomacy on the ground. Second, by
bringing together the literatures of religious diplomacy and alumni diplomacy, it proposes an original
analytical framework that analyzes how graduates interpret, transmit, and localize Tiirkiye’s religious
discourse. Third, it examines Tiirkiye’s strategic potential and limits in the case of Senegal. Fourth,
it applies theoretical approaches developed on educational diplomacy and alumni networks to the
field. It tests, within the context of religious diplomacy, the framework that positions graduates as
“localized representatives,” “non-official/voluntary cultural attachés,” and “societal intermediary
actors” in Tiirkiye’s foreign policy. Thus, the study offers a holistic contribution to the literature on
Tiirkiye —Africa relations in terms of theory, field data, and policy recommendations.

Accordingly, the research focuses on the following questions: How are Tiirkiye’s religious
activities in Senegal perceived by graduates? To what extent do these activities support religious and
cultural rapprochement between the two countries? How does Senegal’s local religious structure
shape the impact of Tiirkiye’s religious diplomacy instruments? What roles do graduates undertake
in increasing Tiirkiye’s visibility? Finally, upon which institutional and cultural factors does the
sustainability of Turkiye’s religious diplomacy activities depend?

This article first presents the literature on Tiirkiye —Senegal relations within the context of
religious diplomacy and the theoretical framework of the study, and then explains the research design
and methodology. In the subsequent section, the findings are analyzed thematically, and the article
concludes with a general evaluation and policy recommendations regarding Tiirkiye’s religious
diplomacy in Senegal (For further studies on soft power and mediation, see also. Arbatli ve Kurar
(2015), Akzeybek (2015), Aydemir (2018), Akill1 (2018), Sancak (2019), Tamgelik (2013), Altun
(2014), Cerit (2014), Tasdemir (2014), Uluerler (2014), Tamgelik (2014), Koger (2015), Cabuk
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(2015), ikiz ve digerleri (2018), Cakir ve Kesme (2018), Karaduman ve Cetin (2023), Yilmaz ve
Pacolari (2019), Giizel (2022), Genger Celik (2020)).

Literature Review and Theoretical Framework

The literature on Tiirkiye’s public diplomacy activities in Aftrica largely focuses on
institutional actors, policy documents, and continental strategies. These studies address Tiirkiye’s
religious diplomacy within the context of its level of institutionalization and its soft power
instruments (Ozkan, 2013; Ozkan, 2014; Muhasilovic, 2018; G6zaydin, 2021; Tepeciklioglu, 2021;
Haynes, 2022; Oztiirk and Baser, 2022; Fraszka, 2023; Kaya and Drhimeur, 2023; Oprea, 2024;
Smolen, 2025). Most research concentrates on continental strategies of religious interaction
(Baydemir, 2022; Aslamaci, 2024), while micro-field-oriented studies examining Tiirkiye’s social
resonance in contexts where Sufi structures are strong—such as Senegal—remain limited. While
aiming to fill this gap through a micro-field perspective, this research reveals the sociological
reflections of Tiirkiye’s religious activities in Senegal. On the other hand, with regard to Tiirkiye
specifically, it is emphasized that scholarship students develop positive cultural belonging upon their
return and that they localize religious—cultural discourses (Kelkitli, 2021; Korkmaz, 2022; Atabas &
Kose, 2024).

This literature framework grounds the research questions stated in the introduction from
three angles: First, discussions concerning institutionalized religious diplomacy instruments support
the first question, which examines graduates’ perceptions; second, studies on religious competition
in Africa and on Senegal's Sufi public sphere provide context for the second and third questions,
which interrogate the level of cultural rapprochement. Third, alumni diplomacy theories constitute
the analytical basis for the last two questions, which address the roles of graduates and the factors of
sustainability. This literature, particularly by revealing the intermediary role of graduates and
Senegal's religious context, makes it necessary to elucidate the three axes that form the theoretical
framework of the study.

Theoretical Framework

The study is based on the theoretical axis of soft power, cultural, and religious diplomacy in
order to examine how Tiirkiye’s religious diplomacy activities in Senegal are perceived within
Senegalese society, particularly among Tiirkiye graduates. These approaches offer a holistic
framework that evaluates religious diplomacy at both the level of foreign policy and social
interaction.

Soft power theory, through Joseph Nye’s (2004) conceptualization, emphasizes that states
can generate influence through cultural attraction, shared values, and the capacity for persuasion
rather than through military or economic coercion. Tiirkiye’s visibility in Africa is shaped by soft
power elements such as education, religious institutions, cultural diplomacy, humanitarian aid, and
commercial relations (Tepeciklioglu, 2012; Demirtas, 2015; Yilmaz and Kiligoglu, 2017; Ibrahim,
2022; Baydemir, 2024). In countries with dense Muslim populations such as Senegal, a shared
Islamic identity, the discourse of brotherhood, and the absence of a colonial past constitute a natural
ground of affinity. Within the scope of the research, the fact that the graduates interviewed described
Tiirkiye’s approach as “non-aggressive,” “soft,” and “brotherly” confirms that this strategy has
gained resonance at the local level.

Religious Diplomacy: Conceptual Framework and Comparative Examples

While cultural diplomacy refers to states’ use of their cultural values to produce positive
perceptions in the international arena, religious diplomacy constitutes a unique sub-dimension of this
framework shaped through religious elements (Seib, 2012; Haynes, 2008). Conceptually, religious
diplomacy can be defined as the pursuit of foreign policy objectives by states and religious non-state
actors through religious institutions, symbols, discourses, networks, and norms (Mandaville and
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Hamid, 2018). Within this framework, religion is not only a component of faith identity but also a
soft power resource that operates as “sacred capital” in international relations (Bettiza, 2019). Nye’s
(2004) concept of soft power, which emphasizes the capacity to generate influence through attraction,
persuasion, and shared values instead of military or economic coercion, has been expanded in
Haynes’s (2011, 2022) work to encompass the religious sphere as well. Accordingly, religious actors
exercise soft power to the extent that they can persuade their audiences and decision-makers of the
legitimacy of certain values and norms; contrary to the thesis that the global religious sphere has
been depoliticized, international relations have entered a post-secular period (Casanova, 1994; Fox
and Sandler, 2004; Mavelli and Petito, 2014). This transformation has turned religious diplomacy
into a multi-actor field of global competition.

The practice of religious diplomacy takes different forms depending on the political cultures,
religious traditions, and foreign policy priorities of states. The United States, with the 1998
International Religious Freedom Act, made religious freedom an institutional element of foreign
policy; after September 11, it developed a special public diplomacy directed towards the Muslim
world (Bettiza, 2019). Saudi Arabia, through the Muslim World League (Rabitat al-Alam al-Islami)
founded in 1962, established an international sphere of influence along the Salafi line; since the
1980s, it has expanded this network through mosque construction, madrasa financing, and
scholarship programs (Mandaville and Hamid, 2018). Iran, after the 1979 Revolution, developed a
mechanism of Shia-referenced external influence through institutions such as the Islamic Culture and
Relations Organization, the Ahl al-Bayt World Assembly, and Al-Mustafa International University
in Qom (Wastnidge, 2020). The Vatican and the Russian Orthodox Church, as non-state transnational
actors, have transformed religious identities into sources of foreign policy through the ties they have
established with the Catholic world and the Slavic geography, respectively (Bettiza, 2019). Morocco
has developed a unique model directed towards West Africa through its monarchy, which bears the
title of “Commander of the Faithful” (Amir al-Mu’minin); the institutional foundation of this model
has been formed by the Mohammed VI Institute for the Training of Imams and Preachers, founded
in Rabat in 2015, where imams from Sahel countries receive training, and by the Mohammed VI
Foundation of African Ulema, founded in 2016 (Sheline, 2019; Alaoui Mahrez, 2022). While these
examples demonstrate that religious resources can be used in generating international influence, they
also reveal that the forms of implementation differ according to countries' religious traditions,
political regimes, and historical relations.

Senegal is an important example where these different models intersect within the same
geography. Morocco strengthens its relations with the strong Tijani tradition in Senegal, particularly
through the annual visits of murids (disciples) to Fez and through imam training programs. Since
2015, numerous imams from West African countries have received training at the Mohammed VI
Institute for Imams, and Senegalese participants occupy an important place in these programs
(Berriane, 2018; Daoudi, 2025). Saudi Arabia and other Gulf countries, since the 1970s, have
attempted to develop an alternative religious orientation to the Sufi tradition in Senegal through
Salafi-leaning institutions, mosque financing, scholarships to the Islamic University of Medina, and
religious publications (Loimeier, 2016; Mandaville and Hamid, 2018). Iran, after the diplomatic
crisis in 1984 caused by propaganda activities, has since the 2000s sought to reinvigorate Shia
influence through instruments such as the Hawza al-Rasul al-A’zam madrasa in Dakar, the Dakar
branch of Al-Mustafa International University, and the public Ashura commemorations organized
by the Iranian Cultural Center (Leichtman, 2014; Wastnidge, 2020). Christian missionary
organizations, since the colonial period, have continued their educational, health, and social service
activities in various regions—particularly in Casamance—through the Catholic Church and
Protestant congregations (Kirkland, 2019). Therefore, Senegal is a diplomatic arena where different
religious actors carry out a struggle for influence by using their own traditional, institutional, and
geopolitical ties.
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Tirkiye’s entry into this landscape has occurred relatively late and with a comparatively
softer profile. The coordinated work of DIB and TDV, the integration of religious services with
humanitarian aid, and their support through educational diplomacy position Tiirkiye between the
doctrinal Salafi line and the historical-Sufi Moroccan model (Ozkan, 2014; Oztiirk and Baser, 2022;
Haynes, 2022). Considering Senegal’s Maliki—Sufi structure, this inclusive and soft communication
model offers a potential for compatibility with local sensitivities. However, the realization of this
potential depends on Tiirkiye becoming more closely acquainted with the local religious structure
and adapting its activities to this context. At the same time, this positioning places Tiirkiye’s
performance on a ground that will be tested against the other actors defined above—Morocco's
institutional depth, the Gulf's financial capacity, Iran’s ideological program, and the deep-rooted
institutional infrastructure of Christian missionaries. Indeed, as participants’ statements in the
findings section of the study also demonstrate, Tiirkiye’s religious diplomacy capacity in Senegal
can only be meaningfully evaluated within this comparative framework.

However, reading Tiirkiye’s religious diplomacy capacity in Senegal solely through the
institutional openings developed since the 2000s would mean overlooking the broader historical and
inter-civilizational ground upon which this relationship rests. Kavas’s (2006) comprehensive
research on Ottoman—African relations demonstrates that the Ottoman State maintained a direct or
indirect presence on the African continent for approximately four centuries, from the beginning of
the 16th century to the beginning of the 20th century. Levtzion and Pouwels’s (2000) analyses of the
history of Islam show that Islamic circulation and interactions in Africa were not limited to political
relations alone but were shaped within a broader field of Islamic intellectual and cultural circulation.
Indeed, the fact that Sheikh Ahmad al-Tijani (1737-1815), the founder of the Tijaniyya order—one
of the most widespread Sufi structures in Senegal today—was born in Algerian lands under Ottoman
rule; that he developed Sufi relations with the Khalwatiyya tradition by establishing contact with
scholarly and Sufi circles in the Maghreb, Egypt, and the Hijaz; and that West African Muslims
participated in the religious and intellectual circulation networks extending to the Hijaz via Hajj
routes, can be regarded as concrete examples of the historical religious and Sufi connections between
North Africa and West Africa (Triaud & Robinson, 2000; Back, 2015, 2025; Wright, 2020). These
historical intersections offer today a suitable ground for Tiirkiye to position itself in its religious
diplomacy discourse in Senegal as the current bearer of a broader historical and inter-civilizational
tie, rather than as a “newcomer” actor. This notion of historical continuity also provides a conceptual
and historical foundation for the discourse of “brotherhood” that graduates frequently emphasize in
the study.

The literature on the role of internationally educated students in foreign policy processes, on
the other hand, indicates that graduates function as intermediary actors, non-official voluntary
representatives, network builders, and providers of cultural translation (Cowan and Arsenault, 2008;
Spilimbergo, 2009; Atkinson, 2010; Metzgar, 2016; Wilson, 2014; Campbell, 2016; Tas¢1 and
Kizilkaya, 2025). In the Turkish context, scholarship students develop positive belonging and
increase the visibility of institutions on the ground.

The “graduate-based religious diplomacy framework™ developed in this research explains
how Tiirkiye’s religious discourse is transferred and reproduced in the Senegalese context through a
three-stage structure: (1) The institutional stage refers to the general orientations, discourses, and
projects of institutions such as the Presidency of Religious Affairs, the Turkish Diyanet Foundation,
and TIKA; (2) The experiential stage encompasses the cultural, religious, and social bonds that
students from Senegal acquire during their period of education in Tiirkiye; (3) The mediation stage
defines the process in which graduates reproduce the religious discourse and cultural codes they have
internalized in Tiirkiye by adapting them to Senegal’s local context, based on Sufism and the Maliki
tradition. This framework positions graduates as effective actors in the localization of religious
discourse. Graduates, by transmitting Tiirkiye’s soft, inclusive, and Hanafi—-Maturidi-based religious
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approach to different social segments through relationships of trust, produce influence at the micro
level beyond institutional activities. Thus, religious diplomacy ceases to be a state-centered and
unidirectional transmission and is transformed into a field of interaction operating through graduates'
social networks, professional positions, relations with religious communities, and everyday life
practices. In this respect, the model offers the literature both a conceptual opening and an original
analytical framework directly grounded in field data.

On the other hand, the study evaluates graduates not only as cultural intermediaries or
symbolic representatives but also within the framework of the “Everyday Diplomacy” approach,
which emphasizes that international relations are shaped through everyday interactions, routine
contacts, and personal relationships. Everyday diplomacy reveals that the symbolic, cultural, and
emotional interactions produced by individuals at the micro level, beyond official actors, play a
critical role in the sustainability of international relations (Constantinou, 2015; Marsden et al., 2016;
Atabas and Kdse, 2024). From this perspective, it can be said that Tiirkiye graduates in Senegal
function as “everyday diplomacy actors” who reproduce Tiirkiye’s religious discourse and cultural
image in everyday interaction spaces such as family, neighborhood, mosque, work circles, and social
media. This situation confirms, as suggested by the conceptualization of everyday diplomacy, that
graduates function as micro-diplomacy actors who reproduce Tiirkiye’s religious and cultural image
at the local level through everyday relationships and routine social contacts.

Table 1. The Three Axes Constituting the Theoretical Framework of the Study

Theory Focal Point Tiirkiye—Senegal Connection
Soft Power Attraction, influence, norms Tiirkiye’s inclusive Islamic discourse
Religious Diplomacy Religious institutions and symbols DIB, TDV, TIKA, aid

Alumni Diplomacy Alumni networks, local interaction The intermediary role of Tiirkiye graduates

This theoretical approach has served as a guide both in classifying the findings of the study
and in relating them to the literature. This theoretical framework will constitute the basis for the
systematic analysis of the field data. The methodology section below will explain how the data were
collected and analyzed, providing the transition to the findings.

Research Design and Methodology

This study was designed with a qualitative research approach in order to gain an in-depth
understanding of Tiirkiye graduates’ perceptions regarding religious diplomacy activities in Senegal,
and the written interview technique was employed. The main objective in this design is to analyze
the meaning of religious diplomacy activities within the local context through the experiences of
graduates. Accordingly, particular importance has been given to presenting participants’ individual
experiences in detail and to accurately understanding cultural-religious sensitivities.

Sample and Participants

The sample was determined through the purposive sampling method and comprises 15
graduates who received undergraduate or postgraduate education in Tiirkiye, reside in different cities
of Senegal, and consist of businesspeople, religious officers, engineers, academics, teachers, and
Civil Society Organization (CSO) employees. The participants’ duration of contact with Tiirkiye,
their familiarity with religious activities, and their social positions were taken into consideration, and
the principles of confidentiality and voluntariness were maintained throughout the entire process.
This group offers a profile suitable for reflecting the socio-economic and cultural diversity of Tiirkiye
graduates in Senegal.
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Data Collection Process

Data collection was carried out via WhatsApp and email. Six open-ended questions were
addressed to the participants, and responses ranged between 150-350 words and were compiled in a
digital environment. The interview form used is presented in Appendix 1.

Data Analysis

The data were examined through Braun and Clarke’s (2006) thematic analysis approach. In
the first stage, the texts were read several times to gain familiarity with the data; subsequently,
expressions were coded, and similar codes were brought together to form themes. For example, the
statement “aid is not visible” was coded as lack of visibility, the statement “Senegal is Maliki,
Tiirkiye is Hanafi” as difference of school (madhhab), and the statement “the most effective activity
is education” as emphasis on educational diplomacy. While the coding process was carried out
independently by two researchers, the themes were re-evaluated in terms of consistency and internal
coherence. In order to strengthen the contextual robustness of the findings, the analysis was related
to the literature on Senegal’s religious and social structure.

Researchers’ Positionality

The researchers' positionality has been addressed with the aim of ensuring that interpretations
are evaluated in a transparent manner. The researchers are persons working in the fields of
international student mobility, Tiirkiye —Africa relations, and religious diplomacy, and are familiar
with the Senegalese context at an academic level. While this position provides analytical depth in the
interpretation of the data, it also carries the risk of positive or critical bias regarding Turkish
institutions. For this reason, the coding process was carried out independently, the themes were tested
through comparative analysis, and care was taken to ensure that interpretations were grounded in
participants' statements.

Ethical Principles

This research falls within the scope of studies that do not require ethics committee approval
under the relevant regulations in Tiirkiye, since it does not involve physical intervention, participant
information is anonymized, and the data are based on voluntary written statements. The purpose of
the research was explained to all participants, and they were informed about voluntary participation
and their right to withdraw their responses at any time.

Methodological Limitations

This research has certain limitations. First, although the sample size is sufficient for
qualitative research (n = 15), it is clear that the findings cannot be generalized to all Tiirkiye graduates
in Senegal. Second, the study includes only the perspectives of graduates who received education in
Tiirkiye, and the views of other actors—such as local religious officers, representatives of Sufi
orders, or personnel of Turkish institutions on the ground—remain outside its scope. Furthermore,
since the data are based on written interviews, communicative elements such as gestures, facial
expressions, emphasis, and verbal nuance could not be included in the analysis, which has had a
limiting effect on the depth of certain narratives. While these limitations do not weaken the analytical
strength of the study, they indicate the need for future qualitative research involving larger samples,
multiple actors, and face-to-face data collection techniques.

Findings

This section is based on the thematic analysis of the data obtained from written interviews
with 15 Senegalese graduates who received education in Tiirkiye. As a result of the analysis, five
main themes were identified, and the findings are presented below together with the sub-dimensions,
participant statements, and thematic patterns of each theme.
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Theme 1: General Overview of Tiirkiye's Religious Activities

The vast majority of participants evaluated the religious activities carried out by Tiirkiye in
Senegal positively in general. While P1 stated that Tiirkiye’s religious initiatives bring the peoples
of the two countries closer, P2 emphasized that the support provided by benefactors from Tiirkiye
for the construction of mosques and Qur'an courses is welcomed with satisfaction by the local
population. Similarly, P3 stated that, since Senegal is a largely Muslim country, Tiirkiye’s religious
activities are found natural by the community and are not perceived as foreign. In these positive
evaluations, the perception of Tiirkiye as a “Muslim brother country” (P3, P10), the perception of
sincerity in aid activities (P2, P6), and the fact that Tiirkiye does not have a colonial past play a
decisive role.

However, alongside the positive views, critical evaluations also draw attention. A significant
portion of the participants stated that the activities suffer from a “visibility problem.” While P4
conveyed that Tiirkiye’s work is not as well known in Senegal as that of Morocco or the Gulf
countries, P14 expresses that Tiirkiye’s religious activities generally remain “invisible.” In addition,
participants such as P8 and P11 stated that Tiirkiye occasionally experiences shortcomings in
grasping Senegal’s Sufi—social dynamics, and that particularly the Maliki—Hanafi differences are not
adequately explained. This situation increases the need for cultural translation in Tiirkiye’s religious
diplomacy strategy.

The table below is a compiled version of participant views regarding Theme 1:

Table 2. Distribution of Perceptions Regarding Tiirkiye’s Religious Activities

Sub-Theme Nur{nl.)er of Prominent Views
Participants
Positive percention 12 “Brotherhood,” “sincere aid,” “Islamic
pereep solidarity” (P1, P2, P3, P6, P10)
Lack of visibility 9 Activities exist but are not known” (P4, P12,
P14)
Problems of harmony with the local 7 “The Maliki—Hanafi difference should be taken
religious structure into account” (P8, P11)
Aid-focused orientation 5 Aid is good, but permanent projects are few

(P4, P5)

Theme 1 in general shows that Tiirkiye has a “soft religious presence” that is positively
received in Senegal, but that its impact requires improvement in the areas of visibility, institutional
coordination, and adaptation to the local religious structure in order to increase. Following the
general perception, the activities of DIB and TDV—the institutional structures to which participants
most frequently referred—have been analyzed in detail.

Theme 2: Evaluations Regarding Diyanet and TDV Activities

The majority of participants stated that they are familiar with the activities of the Presidency
of Religious Affairs (DIB) and the Turkish Diyanet Foundation (TDV) and mostly evaluated these
works positively. Among the prominent activities are qurban (sacrifice) organizations (P3, P6, P12),
water well drilling projects (P5, P6, P12), Qur’an and religious publication support (P6, P11), and
scholarship programs. These activity areas, to which participants most frequently referred, also
overlap with the concrete activities carried out by TDV in Senegal. Indeed, within the scope of the
2026 Sacrifice by Proxy Program, 10,626 shares of qurban were sacrificed in seven regions of
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Senegal, and qurban meat was delivered to approximately 115,000 people from 23,000 families
(TDV, 2026). Within the scope of the water well projects, according to TDV’s 2020 data, five water
wells were put into service in Senegal; within the scope of the 2022 Ramadan program, the opening
of six new water wells in the northern and southern regions of the country was planned (TDV, 2020,
2022). With regard to Qur’an and religious publication activities, within the scope of the “Let My
Gift Be the Qur’an” project in 2024, 1,140 copies of the Qur'an, 150 copies of the Elif-Ba, and 100
different works were distributed in Senegal to be delivered to madrasas and institutional libraries.
The fact that 250 of the Qur’ans have French translation shows that the activities can also be adapted
to Senegal's linguistic and cultural context (TDV, 2024). In addition, TDV, in cooperation with DIB,
continues its Qur’an translation work for Wolof, which is widely spoken in Senegal. These data show
that the qurban, water well, Qur’an, and religious publication activities emphasized by participants
do not rest solely on individual perceptions and experiences; they also overlap with the concrete and
measurable activities carried out by TDV and DIB in Senegal in different periods and at different
scales. Alongside this, criticisms also occupy an important place. P4 stated that, since the preference
for sheep—which is considered more meritorious according to the Maliki school—is not taken into
account in the qurban sacrifices, the population does not view these activities as “qurban.” P13 and
P8, on the other hand, stated that the works of Diyanet and TDV are “not systematic and sustainable,”
and that most activities are carried out in a “scattered and uncoordinated” manner. Some participants
(P1, P7, P9) stated that they had not witnessed these activities at all, and that this situation is an
indicator of the visibility problem. However, despite this aid reaching tens of thousands of people,
participants voiced that there is a visibility problem.

Table 3. Strengths and Weaknesses of TDV and DIB Activities

Dimension Strengths Weaknesses

Institutional ~ Trustworthy, non-political, compatible with the local Lack of coordination (P8, P13)

structure population (P1, P6, P12)
. Qurban, food aid, Qur'an distribution, water wells Aid-focused, problem of
Type of activit
yp Y (P3, P6, P12) permanence (P4, P13)

Maliki—Hanafi harmony is
insufficient (P4, P8)

Impact Trust and sympathy in the eyes of the public (P2, P3) Low visibility (P14, P1, P7, P9)

Local harmony “Brotherly and non-ideological” approach (P10)

This theme in general shows that Tiirkiye’s humanitarian—religious diplomacy activities
leave a positive impact, but that they need to be developed in terms of institutional integration and
long-term strategies.

Theme 3: Education and Alumni Diplomacy

Theme 3 presents the strongest and most consistent findings among all participants. A very
large portion of the participants (13 persons) clearly stated that Tiirkiye's most effective religious
diplomacy instrument in Senegal is “education.” P1 summarizes this situation by saying, “aid is
forgotten, but education is permanent.” P2, on the other hand, stated that the International Imam
Hatip program creates positive effects on Senegalese youth in terms of “both this world and the
hereafter.” In order to concretize these findings, Tiirkiye’s education- and religious-education-based
soft power capacity directed towards Senegal is supported by data from both the Turkish and the
Senegalese dimension. Although data regarding Senegalese students studying in Tirkiye are limited,
some indicators exist at both the higher education and religious education levels. According to a 2024
study based on YOK (Higher Education Council) data, the number of international students of
Senegalese nationality is 782 (Tas¢1 and Kizilkaya, 2025).
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Bayezit (2017) stated that 1,400 foreign students from 72 countries were receiving education
at International Anatolian Imam Hatip High Schools, and that Senegal was among these countries.
The current scale of the program has expanded considerably; according to the data of the MEB
(Ministry of National Education) Directorate General of Religious Education, a total of 5,695
students—2,087 foreign-national and 3,608 Turkish—from 97 countries are receiving education at
these schools (Ayhan, 2026).

Graduates are becoming “cultural translators” who carry Tiirkiye"s religious discourse into
the Senegalese context. P6 and P10 express that graduates play a bridging role between the local
population and Turkish institutions, and that they are trustworthy references in explaining Tiirkiye’s
religious practices and values. This situation corresponds exactly with the alumni diplomacy
approach.

Table 4. Areas of Impact of Alumni Diplomacy

Participants Expressing the

Area of Impact Description View
Cultural translation Explanation of Hanafi—Maliki differences P8, P11, P12
Intermediation Establishing a link between rurklsh institutions and P1, P2, P6, P10
the public
Trust production Creating a positive perception of Tiirkiye P3, P5, P6, P10, P12
Instltutlop al Partnership with madrasas, associations, schools P4, P10, P12
cooperation
Re11g10u§ Disseminating Tiirkiye’s soft Islamic discourse P1, P2, P10, P12
representation

This theme shows that graduates are at the center of Tiirkiye’s religious influence in Senegal
and that they directly increase Tiirkiye’s visibility.

Theme 4: Competition and External Actors

The struggle for religious influence in Muslim-majority countries on the African continent
takes place on a multi-actor and intense competitive ground. The main actors of this competition are
the Gulf countries (particularly Saudi Arabia, Qatar, and the United Arab Emirates), Morocco, Egypt,
Iran, Tiirkiye, and Christian missionary organizations (Leichtman, 2014; Loimeier, 2016; Mandaville
& Hamid, 2018; Kirkland, 2019). The Gulf countries, using their financial resources, adopt a more
doctrinal and Salafi-leaning approach. Morocco, on the other hand, has turned its historical Tijaniyya
ties and shared Sufi heritage into the main instrument of its regional influence (Berriane, 2018;
Sheline, 2019; Alaoui Mahrez, 2022; Daoudi, 2025). Tiirkiye, positioned between these two poles,
follows a model that is inclusive, flexible, free from ideological imposition, and particularly based
on educational diplomacy. In countries such as Senegal, where Salafi influence is quite limited and
where Sufi orders deeply shape the public sphere, this “third way” approach provides Tiirkiye with
arelative advantage.

Senegal’s religious sociology exhibits a unique structure that can be conceptualized in the
literature as a “Sufi public sphere.” The main features of this structure are as follows: (i) an active
relationship based on mutual interdependence between the state and the Sufi orders, (ii) religion
being the main axis of social and political mobilization, (iii) the Maliki school and orders such as the
Muridiyya, Tijaniyya, and Qadiriyya becoming reference points (Cruise O'Brien, 1971; Villalon,
1995; Diouf, 2013; Quinn & Quinn, 2003; Camara, 2014). The local practices that Maliki figh has
formed in West Africa over the centuries (Dia & El-Mesawi, 2019) seriously limit the capacity of
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external actors to transform this field. Therefore, the perception of Tiirkiye’s approach in Senegal is
also determined by this deep-rooted Maliki—Sufi tradition.

All participants drew attention to the presence of different external actors in the religious
sphere in Senegal and evaluated the activities of these actors mostly within the framework of a
competition for influence and visibility. The most frequently mentioned competitors are,
respectively, the Gulf countries, Morocco, and Christian missionary organizations. P8, by saying “
Tiirkiye is falling behind in some areas,” draws attention to the difference in resources and visibility.
P10 argued that Tiirkiye’s “soft, inclusive, and non-aggressive” approach will provide an advantage
in the long term. P11, on the other hand, pointed to strategic differences by emphasizing that
missionary organizations produce lasting influence through school networks, whereas Tiirkiye places
more weight on short-term aid projects such as water wells.

Table 5. Comparison of the Religious Diplomacy Models of Tiirkiye, Morocco, the Gulf
Countries, and Christian Missionaries in Senegal

Main Difference from
Strength Tiirkiye (Graduates'
Views)

Institutional

Actor Main Approach Instruments

Muslim World League, High financial

Doctrinal, “Harsher and more

Gulf Countries Salafi-focused private foundatlons, resources, rapld exclusionary” (P8, P12)
financial support project capacity
Historical_Sufi, Suﬁ .order netwgrks, Shared Sufi heritage Direct ties with Sufi or(,i’er
Morocco Tiianivva-based religious educational and lineuistic ties leaders are very strong
Janyy institutions gt (P4, P11)
Christian Edupa‘uon— .and School networks, Long-term They raise generat.lons by
Missionaries social-service- health projects institutional presence opening schools; we
focused mostly provide aid” (P11)
Inclusive Absence of
Tiirkive mo derate’ DIB, TDV, TIKA, ideological B
Y > YTB, alumni networks imposition,

education-based brotherhood discourse
When this table and participant statements are evaluated together, it clearly emerges that
Tiirkiye's relative advantage in Senegal stems from its “non-interventionist” and ‘brotherly”-
perceived discourse, but that visibility, institutional continuity, and the networks of direct relations
with local Sufi order leaders need to be strengthened. Tiirkiye’s current soft and flexible model can
provide a sustainable increase in impact to the extent that it offers a potential ground of harmony
with Senegal's Sufi public sphere.

Theme 5: Projections Regarding Tiirkiye’s Future Influence

While the majority of participants think that Tiirkiye’s influence will increase in the long
term, a significant minority added a note of caution to this optimism. Some participants
simultaneously emphasized both positive and limiting elements. P3 states that Tiirkiye is a strong
candidate in Senegal’s search for new partners after France. P10, saying that Tiirkiye enjoys a high
level of sympathy in Senegal, summarized this situation with the expression, “there is no Senegalese
who does not love Tiirkiye.”

On the other hand, 4 participants stated that the influence might be limited. As reasons for
this, they cited the strong structure of the Sufi orders (P14), Tiirkiye’s lack of visibility (P13, P15),
the incompatibility of religious schools, and the intensity of the competition.
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Table 6. Projections Regarding the Future of Tiirkiye’s Influence

Projection Nlll{ll?el‘ of Reasons
Participants
Influence will 10 Sympathy, number of graduates, interest of youth in Tiirkiye,
increase scholarship programs
C Influence of the Sufi orders, lack of visibility, Maliki—Hanafi
Influence is limited 4 .
difference

The holistic analysis of the findings shows that Tiirkiye’s religious diplomacy in Senegal is
a “positive, soft, brotherhood-based model resting on cultural proximity.” From the perspective of
the participants of this research, one of Tiirkiye’s most powerful religious diplomacy instruments is
the alumni network. The most important weakness, on the other hand, is low visibility and the failure
to fully adapt to the local religious structure. Considering Senegal’s Sufi-centered religious structure
and the competition of external actors, an increase in Tiirkiye’s influence depends on the
development of localized, compatible, and long-term policies through graduates.

The findings of this study present a framework largely consistent with the existing literature.
First of all, the observation emphasized in the literature on the political-social influence of the Sufi
orders in Senegal (Cruise O’Brien, 1971; Villalén, 1995; Diouf, 2013)—namely that the “Sufi”
structure limits the influence of external actors—is clearly confirmed in the graduates’ statements.
Second, the findings that educational diplomacy is an instrument that produces long-term and lasting
impact overlap with the graduates’ evaluations that Tiirkiye’s strongest impact in Senegal is realized
through education. Furthermore, the findings that Tiirkiye’s “inclusive and non-ideological”
religious discourse gains higher acceptance in the local community show parallels with the results
obtained from studies analyzing Tiirkiye’s soft power strategies in Africa (Haynes, 2022; Baydemir,
2024; Oztiirk & Baser, 2022). This comparison reveals both that the graduates’ evaluations are
compatible with the structural literature and that the findings of the study are firmly positioned within
theoretical discussions.

The participants’ positive discourse regarding Tiirkiye and their transmission of this
discourse to their family, work circles, and religious communities support the fact that graduates
function as everyday diplomacy actors who produce influence through everyday relationships.

Policy Recommendations

The findings of this study reveal that Tirkiye’s religious diplomacy in Senegal generally
enjoys a positive perception; however, there are areas that require development in terms of visibility,
institutional coordination, interaction with local religious structures, and sustainability. Although the
participants' narratives indicate that Tiirkiye’s humanitarian aid, education, and religious activities
have generated a certain degree of sympathy in Senegalese society, they also show that these
activities are often carried out within a fragmented and insufficiently visible structure. Accordingly,
in order for Tiirkiye's religious diplomacy in Senegal to be brought into a more effective, visible, and
sustainable form, the following policy recommendations can be developed.

First, a transition should be made from aid-focused activities to sustainable institutional
partnerships. Activities such as the drilling of water wells, qurban organizations, and food aid stand
out in the participants’ evaluations as important instruments supporting sympathy towards Tiirkiye.
Alongside this, it is observed that these activities alone remain limited in terms of establishing long-
term and institutionalized relationships. For this reason, it is important that Tiirkiye’s religious
diplomacy move towards a more holistic structure that does not rely solely on the continuity of aid
activities, but is supported by education, academic cooperation, and institutional partnerships. Within
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this framework, the development of joint projects with universities, religious educational institutions,
and research centers in Senegal—with contributions from DIB, TIKA, TDV, and other relevant
institutions—as well as the increase of academic and cultural cooperation in fields such as religious
studies, Islamic history, Sufism, and religious education, can be considered. Thus, a stronger
relationship can be established between humanitarian aid activities and long-term education and
knowledge production.

Second, relations with the Sufi orders and local religious authorities—which constitute one
of the fundamental elements of Senegal’s socio-religious structure—should be developed within an
institutional framework that takes local sensitivities into consideration. Considering the societal
influence of orders such as the Tijaniyya and Muridiyya in Senegal, Tiirkiye’s religious diplomacy
activities should not overlook the historical and social weight of local religious structures. Alongside
this, rather than these relations being conducted through direct and non-institutional networks, the
establishment of a transparent and regular dialogue mechanism between Tiirkiye’s relevant public
institutions and Senegal’s official religious institutions may be a more appropriate approach. Within
this scope, increasing academic and cultural contacts with religious educational institutions, imams,
and local religious authorities; exploring opportunities for cooperation with madrasas in the field of
education and curriculum; and encouraging the participation of Senegalese religious officers in
suitable education and professional development programs in Tiirkiye can contribute to the
development of long-term institutional relations. This preference provides a functional ground both
in terms of compatibility with Tiirkiye’s internal legal framework and in terms of DiB’s institutional
coordination position in overseas religious services.

Third, Senegalese graduates who have received education in Tiirkiye should be regarded as
important intermediary actors capable of enabling the localization of religious diplomacy at the
societal level. The narratives of the graduates who participated in the research show that individuals
who have received education in Tiirkiye possess an important potential for transferring Tiirkiye’s
institutional activities to the social and cultural context of Senegalese society, dispelling
misunderstandings, and facilitating communication between the two societies. For this reason, it can
be recommended that alumni networks be addressed as a diplomatic resource that strengthens the
societal dimension of Tiirkiye-Senegal relations. Within this framework, strengthening the
institutional capacity of the Association of Senegalese Graduates of Tiirkiye (Association des
Sénégalais Diplomés de la Turquie — ASEDIT); supporting graduates' social and cultural projects;
establishing small-scale project grants for graduates; and encouraging suitable graduates to provide
advisory or voluntary contributions to Tiirkiye’s cultural and religious activities can be considered.
In this context, graduates, although not possessing an official diplomatic status, conceptually carry a
capacity that can function as “voluntary cultural attachés” or “societal intermediary actors.”

Fourth, the dimension of visibility and strategic communication in Tiirkiye’s religious
diplomacy should be strengthened. One of the prominent findings of the research is that the current
impact of Tiirkiye's religious and humanitarian activities in Senegal does not overlap to the same
degree with the visibility of these activities. For this reason, it is important for DIB, TDV, and
relevant institutions to use local media and digital communication channels more strategically. In
order for Tiirkiye’s religious and humanitarian aid activities to reach the local community more
effectively, the development of regular relations with local media organizations, the preparation of
materials introducing the activities in French and, when necessary, adapted into local languages, the
increase of interaction with local journalists, and the ensuring of regular content production on digital
platforms can be considered. In addition, making visible the success stories of Senegalese graduates
who have received education in Tirkiye and encouraging graduates to share their experiences
regarding Tiirkiye—Senegal relations on digital media can contribute to institutional activities being
perceived by the local community in a more understandable manner.

Turkish Studies — Economics, Finance, Politics 21(O1)



Tiirkiye’s Religious Diplomacy in Senegal:... 523

Fifth, a stronger coordination mechanism should be established between Tiirkiye’s religious
activities in Senegal and the work of other public institutions and civil society organizations. The
participants’ evaluations indicate that, in addition to Tiirkiye's different institutions such as YEE
(Yunus Emre Institute), DIB, TDV, TIKA, YTB, and the Maarif Foundation, Turkish civil society
organizations operating in Senegal also carry out important work; however, these activities can at
times proceed in an independent and fragmented manner. For this reason, in the specific case of
Senegal, it can be recommended that regular consultation meetings be held among the relevant public
institutions, the embassy, Turkish civil society organizations, and, when necessary, Tiirkiye
graduates; that an annual joint activity calendar be prepared; and that activity areas be planned, to
the extent possible, in a mutually complementary manner. Preventing different organizations from
repeating similar activities in the same regions—particularly in humanitarian activities such as
qurban organizations, water wells, and food aid—and sharing the regions in need, the priorities, and
the activity areas in a more systematic manner can contribute to the more effective use of resources.
In this context, Tiirkiye’s diplomatic missions assuming a coordination role that facilitates
communication and information sharing among the relevant institutions and organizations may help
field activities to be carried out within a more holistic framework. Such coordination can ensure that
different actors move in line with the same objective and that Tiirkiye’s activities in Senegal are
carried out within a more visible, consistent, and complementary structure.

Sixth, a cultural translation and localization approach sensitive to the local context should be
adopted in Tiirkiye’s religious diplomacy in Senegal. Considering Senegal’s deep-rooted Maliki figh
tradition and strong Sufi structure, it would be more appropriate for Tiirkiye’s approach to be
addressed in dialogue with Senegal's existing religious and cultural structure, rather than being
directly transferred independently of the local context. The aim here is not to substitute Tiirkiye's
religious approach for the local structure, but to be able to explain differences through areas of mutual
understanding and partnership. Accordingly, the establishment of regular dialogue with local
religious authorities, the development of joint academic and cultural projects, the organization of
joint research and workshops in the fields of Islamic history and Sufism, and the transmission of
religious discourses in a manner suitable for the local social context can be considered. Such an
approach can contribute to Tiirkiye’s religious diplomacy being perceived not as a model that
competes with local religious identities, but as a form of relationship that encourages communication
and mutual learning among different traditions.

Seventh, educational diplomacy needs to be more systematically integrated with religious
diplomacy. The participants’ narratives show that the educational experience plays an important role
in the formation of positive perceptions towards Tiirkiye and in the establishment of long-term ties
between Tiirkiye and Senegal. For this reason, it is important to strengthen the educational dimension
of Tiirkiye’s religious diplomacy strategy in Senegal. Within this scope, increasing scholarship
opportunities in religious studies and related fields, expanding access to suitable educational
programs, supporting student and faculty exchanges, and developing academic cooperation between
the two countries in fields such as religious studies, Islamic history, and Sufism can be considered.
Strengthening educational diplomacy in this manner can contribute to the formation of long-term
personal and institutional ties rather than short-term activities, thereby increasing the sustainability
of Tiirkiye’s visibility in Senegal.

Finally, these policy areas need to be addressed not independently of one another, but within
a holistic strategy. Enhancing the effectiveness of Tiirkiye’s religious diplomacy in Senegal does not
depend solely on carrying out more aid activities or on increasing institutional visibility. An effective
model requires an approach in which humanitarian aid, education, academic cooperation, strategic
communication, alumni diplomacy, and dialogue with local religious actors complement one another.
Within this framework, the inclusion of Senegalese graduates who have received education in
Tiirkiye in the process as societal intermediary actors, the consideration of local religious and social
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dynamics in policy design, and the establishment of a stronger coordination mechanism between
public institutions and civil society organizations can contribute to religious diplomacy ceasing to be
a model based solely on the visibility of institutional activities and instead producing more
sustainable relationships at the societal level. Such an approach offers a framework for Tiirkiye’s
religious diplomacy in Senegal to be brought into a structure that is more sensitive to the local
context, more institutionally coordinated, and more visible at the societal level.

Conclusion

This study, as an original micro-field research addressing Tiirkiye’s religious diplomacy in
Senegal from the perspective of Tiirkiye graduates—who are the direct recipients of this process—
fills an important gap in the literature. The participants’ evaluations show that Tiirkiye is perceived
as possessing considerable soft power potential in Senegal. However, they also reveal that this
potential cannot be assessed at its maximum level due to limitations of visibility, deficiencies in inter-
institutional coordination, and the fact that it has not yet been fully harmonized with Senegal's
Maliki—Sufi religious structure. The vast majority of participants define Tiirkiye’s religious approach
within an “inclusive, soft, and brotherly” framework. In the participants’ narratives, the fact that
Tiirkiye does not have a colonial past also stands out as an important element in Tirkiye being
perceived differently from other external actors.

The most important theoretical contribution of the research is its conceptualization of
religious diplomacy not merely as a unidirectional activity managed by state institutions, but as a
field of social interaction localized through graduates and reproduced in the societal context. Within
a comparative framework, Tiirkiye positions itself—in the face of the doctrinal financial capacity of
the Gulf countries, Morocco’s institutional-Sufi order depth, Iran’s ideological program, and the
deep-rooted infrastructure of Christian missionaries—as a “third way” that is free from ideological
imposition, focused on humanitarian aid, and grounded in education. While this positioning proceeds
within a potential ground of harmony with Senegal’s Sufi public sphere, it also harbors critical gaps
in terms of visibility and institutional continuity, as the graduates persistently emphasize. Graduates
stand at the center of the process as intermediary actors who translate the religious and cultural
accumulation they have acquired in Tiirkiye into Senegal’s local context; beyond strengthening the
positive perception towards Tiirkiye, they directly shape the local societal resonance of religious
discourse.

The findings identify both the strong (educational diplomacy, alumni networks, positive
perception) and the developable (visibility, institutional coordination, adaptation to the Sufi context)
dimensions together. The sustainable increase of Tiirkiye’s religious diplomacy capacity in the region
depends on the deepening of institutional partnerships centered on the Presidency of Religious
Affairs, the systematic mobilization of alumni networks, moving beyond the aid-focused model
towards permanent academic—theological cooperation structures, and the development of a
transparent framework of coordination with Senegal’s official religious institutions—the Ministry of
Interior and Religious Affairs, the Islamic Institute of Dakar, and local imam associations.
Accordingly, the study offers concrete, applicable, and context-sensitive insights not only to the
academic literature but also to institutions operating in the field, such as DIB, TDV, TiKA, YEE,
YTB, and the Maarif Foundation'.

As set forth in the theoretical framework, Tiirkiye’s presence in Senegal can be framed not
as a new project of external influence, but as the rendering visible once again of an Islamic
civilizational partnership. This situation offers a broader conceptual and historical framework within

! For further studies on these institutions, see also: Korkut (2016), Giingdr ve Tokur (2018), Batur (2015), Cangal ve Bagar
(2016), Akkaya ve Giin (2017), Erdil (2017), Cetinoglu ve Giilliilii (2017), Akill1 (2018), Gergek ve digerleri (2018), Arslan
(2024), Cevik (2025), Yesilyurt ve Arslan (2020), Sahin (2022), Avukatoglu Demirbas ve Kili¢ (2024).

Turkish Studies — Economics, Finance, Politics 21(O1)



Tiirkiye’s Religious Diplomacy in Senegal:... 525

which the discourse of “brotherhood” can be interpreted. Alongside this, this historical common
ground should be evaluated not as a direct and uninterrupted Ottoman—Tiirkiye—Senegal continuity,
but as a symbolic and cultural field of reference offered to contemporary Tiirkiye—Senegal relations
by the broader religious, scholarly, and Sufi circulation networks formed over centuries among North
Africa, the Hijaz, and West Africa. International students and Tiirkiye graduates can be regarded as
important intermediary actors in the reproduction of this historical and cultural common ground at
the academic, cultural, and societal levels.

The limitations of the study point the way towards a future research agenda. The sample is
limited to Tiirkiye graduates only. Qualitative studies with larger samples that include the
perspectives of local religious officers, members of Sufi orders, and personnel of Turkish institutions
on the ground will make possible a multi-actor reading of Tiirkiye’s religious diplomacy in Senegal.
Longitudinal research tracking the long-term societal and institutional effects of graduates, as well
as comparative examinations covering other West African countries shaped by the Tijaniyya and
Qadiriyya traditions, will contribute to a more comprehensive understanding of the diversity, limits,
and sustainability potential of Tiirkiye’s regional religious diplomacy model. In conclusion,
Tiirkiye’s relations with Senegal and other African countries have the capacity to generate long-term
value at both the academic and policy levels to the extent that they proceed within the framework of
a mutual law of brotherhood built upon a historical ground and within an equation in which the
parties gain together.
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Tiirkiye’nin Senegal’deki Dini Diplomasisi: Tiirkiye Mezunlarinin Algilar1 Uzerine Nitel Bir
Analiz

Giris

Tiirkiye’nin Afrika kitasina yonelik dis politikasi, 2000°1i yillarin ortalarindan itibaren hem
kapsam hem de derinlik bakimindan belirgin bir doniigiim gegirmistir. 2005 yilinin “Afrika Y1l1” ilan
edilmesi, ayn1 y1l Afrika Birligi tarafindan Tiirkiye nin “stratejik ortak™ olarak taninmasi ve 2008,
2014 ve 2021°de diizenlenen Tiirkiye—Afrika Ortaklik Zirveleri, bu yeni yonelimin kurumsal
temelini olusturmustur. Bu donemde Tiirkiye, kita genelinde diplomatik temsilciliklerini hizla
artirmugtir. TIKA, YTB, Maarif Vakfi, THY, Diyanet ve Yunus Emre Enstitiisii gibi kurumlarin ve
Tiirk sivil toplum kuruluslarinin etkinligiyle ¢ok boyutlu bir kamu diplomasisi gelistirilmistir. Bu
diplomasinin 6nemli kollarindan biri de dini diplomasi faaliyetleridir.

Tiirkiye’nin Afrika’daki dini diplomasi aracglari hem devlet kurumlari hem yari-resmi yapilar
hem de sivil toplum kuruluslar: aracilifiyla isletilen genis bir faaliyet yelpazesine sahiptir. TIKA,
Diyanet Isleri Baskanligi (DIiB) ve Tiirkiye Diyanet Vakfi (TDV), imam egitimi, cami insas1, Kur’an
Ogretimi, kurban organizasyonlari ve su kuyusu projeleri gibi girisimlerle bu alanin kurumsal
omurgasini olusturmaktadir (Baydemir, 2022; Kavak, Abu Bashal & Ajakaye, 2018; DIB, 2019).
Ayrica 2006, 2011 ve 2019°da diizenlenen Afrika Miisliiman Dini Liderler Zirveleri, 50’den fazla
Afrika tilkesinden dini temsilciyi bir araya getirerek Tiirkiye’ye kitasal Olcekte goriiniirlilk
kazandirmis ve siirdiiriilebilir etkilesim kanallar1 olusturmustur (Diyanet isleri Baskanlig1, 2019).

Diger yandan Tirkiye'nin Afrika’daki dini varligi, yalnizca devlet kurumlariyla sinirl
degildir. Cesitli sivil toplum kuruluslar1 da 1990°lardan itibaren kita genelinde faaliyet gostermistir.
Ozellikle goniillii kuruluslarin yiiriittigii egitim, insani yardim ve kiiltiirel etkilesim faaliyetleri,
Tiirkiye’nin devlet eliyle olmayan dini diplomasisinin 6nemli bir boyutunu olusturmustur. Bu
aktorlerin ¢cogu devlet politikasiyla dogrudan baglantili olmasa da Tiirkiye algisinin olusumunda,
dini sdylemlerin yerellesmesinde ve toplumsal diizeyde karsilik bulmasinda tamamlayici roller
istlenmektedir. Dolayisiyla Afrika’daki dini diplomasi literatiirii, hem devlet kurumlarini hem de
sivil toplum kuruluslarini igeren bir etkilesim alanina isaret etmektedir. Ancak arastirma, analiz
odagint devlet kurumlar1 ve Tiirkiye mezunlarinin algilariyla sinirladigi icin, devlet disi dini
aktorlerin faaliyetleri ve yerel diizeydeki etkileri kapsam déhilinde ele alinmamastir.

Tirkiye ile Senegal arasindaki diplomatik iliskiler, Senegal’in 1960’taki bagimsizliginin
ardindan 1962 yilinda Dakar’da agilan Tiirk Biiyiikel¢iligi ile resmi temellerine kavusmustur. Bu
elcilik, Afrika kitasinda agilan ilk Tiirk temsilciliklerinden biridir. Tiirkiye Cumhuriyeti Disisleri
Bakanligi’na gore, karsilikli diplomatik temsil 2006 Agustos’unda Senegal’in Ankara’da
biiyilikelgilik agmasiyla daha da pekismistir (Tiirkiye Cumhuriyeti Digisleri Bakanligi, t.y.). Bu
tarihsel zemin, 2000’11 yillardan itibaren artan siyasi, ekonomik ve kiiltiirel igbirliklerle birlikte dini
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diplomasi girisimlerinin de Tiirkiye—Senegal iliskilerinde kurumsal ve toplumsal diizeyde
goriliniirliik bulmasina olanak saglamistir.

Senegal, Tiirkiye’nin dini diplomasi girisimlerini degerlendirmek i¢in 6zgilin 6rneklerden
biridir. Batt Afrika’nin en istikrarli demokrasilerinden biri olarak Senegal’de din, toplumsal
hareketlilikten siyasal temsil iliskilerine kadar pek ¢ok alanda belirleyici bir role sahiptir. Ulkenin
dini yapisi; devlet—tarikat iligkilerinin karsilikli bagimlilik temelinde sekillenmesi, Maliki
mezhebinin hakimiyeti ve Muridi, Ticani, Kadiri gibi tasavvufi tarikatlarin giiclii toplumsal etkisi
gibi ozellikler tasimaktadir (Cruise O’Brien, 1971; Villalon, 1995; Diouf, 2013; Quinn & Quinn,
2003; Camara, 2014). Bu yapi, dis aktorlerin doniisiim kapasitesini dogal olarak sinirlarken,
Tiirkiye’nin Hanefi-Maturidi yaklasiminin nasil anlasildigini da belirlemektedir. Senegal’deki
baskin Maliki fikih gelenegi ile Tiirkiye’deki Hanefi fikih gelenegi arasinda mezhepsel farkliliklar
bulunmakla birlikte, her iki gelenek de Siinni IslAm’1n genis cercevesi icerisinde yer almaktadir. Bu
durum, Tiirkiye’nin dini yaklagiminin Senegal’de biitiiniiyle yabanci veya diglayici bir unsur olarak
algilanmasini sinirlayabilecek bir ortaklik zemini sunmaktadir. Ancak bununla birlikte fikhi mezhep
farki Tirkiye etkinliginin yerel tarikatlarla iliskiler ve toplumsal uyum stratejileri {lizerinden
sekillenmesini belirlemektedir. Bu nedenle Tiirkiye’nin Senegal’deki dini faaliyetlerinin basarisi,
yerel dini kiiltiirle uyum diizeyine ve faaliyetlerin toplumsal karsilik bulmasina baglhdir.

Bu c¢alisma, Tiirkiye’nin Senegal’deki dini diplomasisini mezunlar araciligiyla inceleyen
nadir mikro-saha arastirmalarindan biri olarak literatiire birden fazla acidan katki sunmaktadir. ilk
olarak, Tiirkiye’nin dini girisimlerini yerel aktorlerin algilart izerinden degerlendiren 6zgiin bir veri
seti ortaya koymakta ve dini diplomasinin sahadaki toplumsal karsiligin1 gériiniir kilmaktadir. ikinci
olarak, dini diplomasi ile mezun diplomasisi literatiirlerini bir araya getirerek mezunlarin
Tiirkiye’nin dini sdylemini nasil yorumladigini, aktardigini ve yerellestirdigini analiz eden 6zgiin bir
analitik cerceve dnermektedir. Ugiincii olarak, Senegal drneginde Tiirkiye’nin stratejik potansiyelini
ve sinirlarini incelemektedir. Dordiincli olarak, egitim diplomasisi ve mezun aglar iizerine
gelistirilen teorik yaklagimlar1 sahaya uygulamaktadir. Mezunlar Tiirkiye’nin dis politikasinda
“yerellesmis temsilciler”, “resmi gorevli olmayan-goniillii kiiltiirel ataseler” ve “toplumsal araci
aktorler” olarak konumlandiran g¢erceveyi dini diplomasi baglaminda test etmektedir. Boylece
calisma, hem teori hem saha verisi hem de politika 6nerileri bakimindan Tiirkiye—Afrika iligkileri
literatiiriine biitiinciil bir katki sunmaktadir.

Bu dogrultuda arastirma su sorulara odaklanmaktadir: Tiirkiye’nin Senegal’deki dini
faaliyetleri mezunlar tarafindan nasil algilanmaktadir? Bu faaliyetler iki iilke arasinda din1 ve kiiltiirel
yakinlagmay1 hangi diizeyde desteklemektedir? Senegal’in yerel dini yapisi Tirkiye’nin dini
diplomasi araglarmin etkisini nasil sekillendirmektedir? Mezunlar Tiirkiye’nin goriiniirliigiiniin
artmasinda hangi roller iistlenmektedir? Son olarak, Tiirkiye’nin dini diplomasi faaliyetlerinin
stirdiiriilebilirligi hangi kurumsal ve kiiltiirel faktorlere baglidir?

Bu makale, once Tiirkiye—Senegal iliskilerinin dini diplomasi baglamindaki literatiiriinii ve
calismanin teorik ¢ercevesini sunmakta ve ardindan aragtirma tasarimini ve yOntemini
aciklamaktadir. Sonraki boliimde bulgular tematik olarak analiz edilmekte ve makale, Tiirkiye’nin
Senegal’deki dini diplomasisine iligkin genel bir degerlendirme ve politika Onerileriyle sona
ermektedir (Yumusak giic ve arabuluculuk ile ilgi ayrica bk. Arbath ve Kurar (2015), Akzeybek
(2015), Aydemir (2018), Akill1 (2018), Sancak (2019), Tamgelik (2013), Altun (2014), Cerit (2014),
Tasdemir (2014), Uluerler (2014), Tamgelik (2014), Kdger (2015), Cabuk (2015), Ikiz ve digerleri
(2018), Cakir ve Kesme (2018), Karaduman ve Cetin (2023), Yilmaz ve Pacolari (2019), Giizel
(2022), Genger Celik (2020)).

Literatiir Taramasi ve Teorik Cerceve

Tiirkiye’nin Afrika’daki kamu diplomasisi faaliyetlerine iliskin literatiir, biiylik olctide
kurumsal aktdrler, politika belgeleri ve kitasal stratejiler lizerine odaklanmaktadir. Bu ¢aligmalar,
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Tiirkiye’nin dinl diplomasisini kurumsallagma diizeyi ve yumusak gii¢ araglar1 baglaminda ele
almaktadir (Ozkan, 2013; Ozkan, 2014; Muhasilovic, 2018; Gozaydin, 2021; Tepeciklioglu, 2021;
Haynes, 2022; Oztiirk ve Baser, 2022; Fraszka, 2023; Kaya ve Drhimeur, 2023; Oprea, 2024;
Smolen, 2025). Cogu arastirma, kitasal dini etkilesim stratejilerine yogunlagsmakta olup (Baydemir,
2022; Aslamaci, 2024), Senegal gibi tasavvufi yapilarin giiclii oldugu baglamlarda Tiirkiye nin
toplumsal kargiligini inceleyen mikro-saha odakli ¢aligmalar sinirhdir. Bu arasgtirma, bu boslugu
mikro-saha perspektifiyle doldurmay1 amacglarken Tiirkiye’nin dini faaliyetlerinin Senegal’deki
sosyolojik yansimalarini ortaya koymaktadir. Diger yandan Tiirkiye 6zelinde, burslu 6grencilerin
doniislerinde olumlu kiiltiirel aidiyet gelistirdigi ve dini-kiiltiirel sdylemleri yerellestirdigi
vurgulanmaktadir (Kelkitli, 2021; Korkmaz, 2022; Atabas & Kose, 2024).

Bu literatiir cergevesi, giriste belirtilen aragtirma sorularini {i¢ yonden temellendirmektedir:
[k olarak, kurumsallasmis dini diplomasi araclarina iligkin tartismalar, mezun algilarin1 inceleyen
birinci soruyu desteklemekte; ikincisi, Afrika’daki dini rekabet ve Senegal’in tasavvufi
kamusalligina dair ¢alismalar, kiiltiirel yakinlasma diizeyini sorgulayan ikinci ve ii¢lincii sorulara
baglam sunmaktadir. Ugiinciisii, mezun diplomasisi teorileri, mezun rollerini ve siirdiiriilebilirlik
faktorlerini ele alan son iki sorunun analitik temelini olusturmaktadir. Bu literatiir, 6zellikle
mezunlarin araci roliinii ve Senegal’in dini baglamini ortaya koyarak, ¢alismanin teorik ¢ercevesini
olusturan {i¢ ekseni aciklamay1 gerekli kilmaktadir.

Teorik gerceve

Calisma, Tiirkiye’nin Senegal’deki dini diplomasi faaliyetlerinin Senegal toplumunda,
ozellikle Tiirkiye mezunlari arasinda nasil algilandigini incelemek {izere yumusak giic, kiiltiirel ve
dini diplomasi kuramsal eksenine dayanmaktadir. Bu yaklagimlar, dini diplomasiyi dis politika ve
toplumsal etkilesim diizeyinde degerlendiren biitiinciil bir ¢cergeve sunmaktadir.

Yumusak gii¢ teorisi, Joseph Nye’nin (2004) kavramsallastirmasiyla devletlerin askeri veya
ekonomik baski yerine kiiltiirel cazibe, ortak degerler ve ikna kapasitesiyle etki olusturabilecegini
vurgulamaktadir. Tiirkiye’nin Afrika’daki goriiniirliigii, egitim, dini kurumlar, kiiltiirel diplomasi,
insani yardim ve ticari iliskiler gibi yumusak gii¢ unsurlariyla sekillenmektedir (Tepeciklioglu, 2012;
Demirtas, 2015; Yilmaz ve Kilicoglu, 2017; Ibrahim, 2022; Baydemir, 2024). Senegal gibi
Miisliiman niifusun yogun oldugu iilkelerde ortak Islam kimligi, kardeslik sdylemi ve somiirgeci
gecmisin olmamasi dogal bir yakinlik zemini olusturmaktadir. Arastirma kapsaminda goriisiilen
mezunlarin Tiirkiye’nin yaklasimint “agresif olmayan”, “yumusak” ve ‘“kardesce” olarak
tanimlamasi, bu stratejinin yerel diizeyde karsilik buldugunu dogrulamaktadir.

Dini Diplomasi: Kavramsal Cerceve ve Karsilastirmali Ornekler

Kiiltiirel diplomasi, devletlerin kiiltiirel degerlerini uluslararasi alanda olumlu algi tiretmek
icin kullanmasini ifade ederken, dini diplomasi bu ¢er¢evenin dini unsurlar iizerinden bigimlenen
Ozgin bir alt boyutunu olusturmaktadir (Seib, 2012; Haynes, 2008). Kavramsal olarak dini
diplomasi, devletlerin ve dini nitelikli devlet dis1 aktdrlerin dini kurumlar, semboller, sdylemler,
aglar ve normlar araciligiyla dis politika hedeflerini takip etmesi olarak tanimlanabilir (Mandaville
ve Hamid, 2018). Bu ¢ergevede din, yalnizca inang kimliginin bir bileseni olarak degil, ayn1 zamanda
uluslararasi iliskilerde “kutsal sermaye” (sacred capital) olarak isleyen bir yumusak gii¢c kaynagidir
(Bettiza, 2019). Nye’nin (2004) askeri veya ekonomik zorlama yerine cazibe, ikna ve ortak degerler
iizerinden etki olusturma kapasitesini vurgulayan yumusak giic kavrami, Haynes’in (2011, 2022)
calismalarinda dini alan1 da kapsayacak bicimde genisletilmistir. Buna goére dini aktorler,
izleyicilerini ve karar alicilar1 belirli deger ve normlarin mesruluguna ikna edebildikleri 6lgiide
yumusak gilic uygulamakta; kiiresel din alaninin siyasetten arindigi tezinin aksine, uluslararasi
iligkiler post-sekiiler bir doneme girmistir (Casanova, 1994; Fox ve Sandler, 2004; Mavelli ve Petito,
2014). Bu doniisiim, dini diplomasiyi ¢ok aktorlii kiiresel bir rekabet alanina doniistiirmiistiir.
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Dini diplomasi pratigi, devletlerin siyasi kiiltiirlerine, dini geleneklerine ve dis politika
onceliklerine gore farkli bi¢imler almaktadir. Amerika Birlesik Devletleri, 1998 tarihli Uluslararasi
Din Ozgiirliigii Yasast ile din 6zgiirliigiinii dis politikanin kurumsal bir unsuru haline getirmis; 11
Eyliil sonrasinda ise Miisliiman diinyaya yonelik 6zel bir kamu diplomasisi gelistirmistir (Bettiza,
2019). Suudi Arabistan, 1962'de kurulan Rabutatii'l-Alemi’l-Islami araciligiyla Selefi cizgide bir
uluslararasi etki alan1 olugturmus; 1980’lerden itibaren cami ingasi, medrese finansmani ve burs
programlartyla bu ag1 genisletmistir (Mandaville ve Hamid, 2018). Iran, 1979 Devrimi sonrasinda
Islam Kiiltiir ve Iliskiler Orgiitii, Ehl-i Beyt Diinya Meclisi ve Kum’daki el-Mustafa Uluslararasi
Universitesi gibi kurumlar iizerinden Sii referansli bir dis etki mekanizmasi gelistirmistir
(Wastnidge, 2020). Vatikan ve Rus Ortodoks Kilisesi ise devlet dis1 transnasyonel aktorler olarak,
sirastyla Katolik diinyas1 ve Slav cografyasiyla kurduklar1 baglar iizerinden dini kimlikleri dig
politika kaynagina doniistirmistiir (Bettiza, 2019). Fas, “Emiri’l-Miiminin” sifatim1 tasiyan
monarsisi lizerinden Bati Afrika’ya yonelik 6zgiin bir model gelistirmis; bu modelin kurumsal
temelini 2015’te Rabat’ta kurulan ve Sahel iilkelerinden imamlarin egitim aldigr VI. Muhammed
Imam-Miirsit Yetistirme Enstitiisii ile 2016’da kurulan VI. Muhammed Afrika Ulema Vakfi
olusturmustur (Sheline, 2019; Alaoui Mahrez, 2022). Bu ornekler, dini kaynaklarin uluslararasi
niifuz tiretiminde kullanilabilecegini gosterirken, uygulama bigimlerinin {ilkelerin dini gelenekleri,
siyasi rejimleri ve tarihsel iliskileri dogrultusunda farklilagtigini ortaya koymaktadir.

Senegal, bu farkli modellerin ayni cografyada kesistigi onemli bir 6rnektir. Fas, Senegal’deki
giiclii Ticani gelenegiyle iligkilerini, 6zellikle miiritlerin Fes’e gerceklestirdigi yillik ziyaretler ve
imam egitim programlar1 iizerinden giiclendirmektedir. VI. Muhammed Imam Enstitiisii’nde
2015’ten bu yana Bat1 Afrika iilkelerinden ¢ok sayida imam egitim almakta ve Senegalli katilimcilar
bu programlarda 6nemli bir yer tutmaktadir (Berriane, 2018; Daoudi, 2025). Suudi Arabistan ve diger
Korfez iilkeleri ise 1970’lerden itibaren Selefi egilimli kurumlar, cami finansmani, Medine Islam
Universitesi burslar1 ve dini yaymlar araciligiyla Senegal’deki tasavvufi gelenege alternatif bir dini
yonelim gelistirmeye ¢aligmustir (Loimeier, 2016; Mandaville ve Hamid, 2018). iran ise 1984’te
propaganda faaliyetleri gerekcesiyle yasanan diplomatik krizin ardindan, 2000’li yillardan itibaren
Dakar’daki Havza er-Resiili’l-Ekrem medresesi, el-Mustafa Uluslararas1 Universitesi’nin Dakar
subesi ve Iran Kiiltiir Merkezi’nin diizenledigi kamusal Asura anmalar1 gibi araclarla Sii etkisini
yeniden gli¢lendirmeye yonelmistir (Leichtman, 2014; Wastnidge, 2020). Hristiyan misyoner
oOrgiitleri de somiirge doneminden bu yana, 6zellikle Casamance basta olmak iizere ¢esitli bolgelerde
Katolik Kilisesi ve Protestan cemaatler araciligiyla egitim, saglik ve sosyal hizmet faaliyetlerini
sirdiirmektedir (Kirkland, 2019). Dolayisiyla Senegal, farkli dini aktorlerin kendi geleneksel,
kurumsal ve jeopolitik baglarini kullanarak niifuz miicadelesi yiiriittiigii bir diplomasi sahasidir.

Tiirkiye’nin bu manzaraya girisi gérece ge¢ ve goreli olarak daha yumusak bir profille
gerceklesmistir. DIB ile TDV’nin esgiidiimlii c¢alismalari, din hizmetlerinin insani yardimla
biitiinlesmesi ve egitim diplomasisiyle desteklenmesi, Tiirkiye’yi doktriner Selefi ¢izgi ile tarihsel-
tasavvufi Fas modeli arasinda konumlandirmaktadir (Ozkan, 2014; Oztiirk ve Baser, 2022; Haynes,
2022). Senegal’in Maliki—tasavvufl yapisi diistiniildiigiinde, bu kapsayici ve yumusak iletisim modeli
yerel hassasiyetlerle uyum saglama agisindan bir potansiyel sunmaktadir. Ancak bu potansiyelin
gerceklesmesi, Tiirkiye’nin yerel dini yapiy1 daha yakindan tanimasina ve faaliyetlerini bu baglama
gbre uyarlamasina baglidir. Aynm1 zamanda bu konumlanig, Tiirkiye’nin performansini yukarida
tamimlanan diger aktorlerin —Fas’in kurumsal derinligi, Korfez’in mali kapasitesi, iran’m ideolojik
programi ve Hristiyan misyonerlerin koklii kurumsal altyapisi— karsisinda test edilecek bir zemine
yerlestirmektedir. Nitekim ¢alismanin bulgular boliimiinde katilimci ifadelerinin de gosterdigi tizere,
Tiirkiye’nin Senegal’deki dini diplomasi kapasitesi ancak bu karsilastirmali ¢ergevede anlamli
bi¢cimde degerlendirilebilir.

Ancak Tiirkiye’nin Senegal’deki dinl diplomasi kapasitesini yalmizca 2000°li yillardan
itibaren gelisen kurumsal agilimlar {izerinden okumak, bu iliskinin dayandigi daha genis tarihsel ve
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medeniyetlerarasi zemini 1skalamak anlamina gelir. Kavas’in (2006) Osmanli-Afrika iliskileri
iizerine yurittiigli kapsamli arastirma, Osmanli Devleti’nin 16. ylizyilin baglarindan 20. yiizyilin
basma kadar yaklasik dort asir boyunca Afrika kitasinda dogrudan veya dolayli bir varlik
siirdiirdiigiinii ortaya koymaktadir. Levtzion ve Pouwels’mn (2000) islam tarihine iliskin analizleri ise
Afrika’daki Islami dolasim ve etkilesimlerin yalnizca siyasi iliskilerle smirli olmadigimi, daha genis
bir Islami entelektiiel ve kiiltiirel dolasim alami igerisinde sekillendigini gdstermektedir. Nitekim
bugiin Senegal’deki en yaygin tasavvufi yapilardan biri olan Ticaniyye tarikatinin kurucusu Seyh
Ahmed et-Ticani’nin (1737-1815) Osmanli hakimiyetindeki Cezayir topraklarinda dogmasi;
Magrip, Misir ve Hicaz’daki ilim ve tasavvuf cevreleriyle temas kurarak Halvetiyye gelenegiyle
tasavvufl iliskiler gelistirmesi ve Bati Afrikali Miisliimanlarin hac giizergahlar iizerinden Hicaz’a
uzanan dini ve entelektiiel dolasim aglarina katilmasi, Kuzey Afrika ile Bati Afrika arasindaki
tarihsel dini ve tasavvufi baglantilarin somut 6rnekleri olarak degerlendirilebilir (Triaud & Robinson,
2000; Back, 2015, 2025; Wright, 2020). Bu tarihsel kesisimler, giinlimiizde Tiirkiye’nin
Senegal’deki dini diplomasi sdyleminde kendisini “yeni gelen” bir aktérden ziyade, daha genis bir
tarihsel ve medeniyetlerarasi bagin giincel tasiyicist olarak konumlandirmasina elverigli bir zemin
sunmaktadir. Bu tarihsel siireklilik fikri, mezunlarin ¢alismada siklikla vurguladigi “kardeslik”
sOylemine de kavramsal ve tarihsel bir zemin saglamaktadir.

Uluslararasi egitim alan 6grencilerin dis politika siireclerindeki roliine iliskin literatiir ise
mezunlarin aract aktdr, resmi gorevi olmayan gonilli temsilci, ag kurucu ve kiiltiirel ¢eviri
saglayicilar olarak islev gordiigiinii belirtmektedir (Cowan ve Arsenault, 2008; Spilimbergo, 2009;
Atkinson, 2010; Metzgar, 2016; Wilson, 2014; Campbell, 2016; Tas¢1 ve Kizilkaya, 2025). Tiirkiye
baglaminda, burslu 6grenciler olumlu aidiyet gelistirmekte ve kurumlarin sahadaki goriiniirliigiinii
artirmaktadir.

Bu arastirmada gelistirilen “mezun temelli dini diplomasi ¢ergevesi”, Tiirkiye’nin dini
sOyleminin Senegal baglaminda nasil aktarildigim ve yeniden iiretildigini {ic asamali bir yap1
iizerinden agiklamaktadir: (1) Kurumsal asama, Diyanet Isleri Baskanlig1, Tiirkiye Diyanet Vakfi ve
TIKA gibi kurumlarin genel yonelimlerini, séylemlerini ve projelerini ifade eder; (2) Deneyimsel
asama, Senegal’den gelen 6grencilerin Tiirkiye’de egitim aldiklar siire boyunca edindikleri kiiltiirel,
dini ve sosyal baglari kapsar; (3) Aracilik agsamasi ise mezunlarin Tirkiye’de igsellestirdikleri dini
sOylemi ve kiiltiirel kodlar1 Senegal’in tasavvuf merkezli ve Maliki gelenege dayali yerel baglamina
uyarlayarak yeniden {irettikleri siireci tanimlar. Bu ¢ergeve, mezunlar1 dinl sdylemin
yerellestirilmesinde etkili aktorler olarak konumlandirmaktadir. Mezunlar, Tiirkiye’nin yumusak,
kapsayict ve Hanefi-Maturidi temelli dini yaklagimmi farkli toplumsal kesimlere giiven iligkileri
iizerinden tastyarak, kurumsal faaliyetlerin 6tesinde mikro diizeyde etki iiretmektedirler. Boylece
dini diplomasi, devlet merkezli ve tek yonlii bir aktarim olmaktan ¢ikarken mezunlarin sosyal aglari,
mesleki pozisyonlari, dini topluluklarla iligkileri ve giindelik yasam pratikleri lizerinden igleyen bir
etkilesim alanina doniigiir. Bu yoniiyle model, literatiire hem kavramsal bir a¢ilim hem de saha
verisine dogrudan dayanan 6zgiin bir analitik ¢cergeve sunmaktadir.

Diger yandan ¢aligma, mezunlar1 yalnizca kiiltiirel araci ya da sembolik temsilci olarak degil,
aynt zamanda uluslararasi iligkilerin giindelik etkilesimler, rutin temaslar ve kisisel iliskiler
iizerinden sekillendigini vurgulayan “Everyday Diplomacy-Giindelik Diplomasi” yaklasimi
gercevesinde degerlendirmektedir. Giindelik diplomasi, resmi aktorlerin 6tesinde bireylerin mikro
diizeyde Trettigi sembolik, kiiltiirel ve duygusal etkilesimlerin uluslararasi iligkilerin
stirdiiriilebilirliginde kritik rol oynadigimi ortaya koymaktadir (Constantinou, 2015; Marsden ve
digerleri, 2016; Atabas ve Kose, 2024). Bu perspektiften bakildiginda, Tiirkiye mezunlarinin
Senegal’de aile, mahalle, cami, is ¢evreleri ve sosyal medya gibi giindelik etkilesim alanlarinda
Tiirkiye’nin dini sGylemini ve kiiltiirel imajim yeniden tireten ‘glindelik diplomasi aktorleri’ olarak
islev gordiikleri sOylenebilir. Bu durum, gilindelik diplomasi kavramsallastirmasinin 6ne stirdiigii
bigimde, mezunlarin giindelik iligkiler ve rutin sosyal temaslar iizerinden Tiirkiye’nin din ve kiiltiirel
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imajin1 yerel diizeyde yeniden iireten mikro diplomasi aktorleri olarak islev gordiiklerini
dogrulamaktadir.

Tablo 1. Calismanin Teorik Cergevesini Olusturan Ug Eksen

Teori Odak Noktas1 Tiirkiye-Senegal Baglantisi

Tiirkiye’nin kapsayici Islam

Yumusak Giig Cazibe, etki, normlar N .
sOylemi

Dini Diplomasi  Dini kurumlar ve semboller ~ DIB, TDV, TIKA, yardimlar

Mezun Mezun aglari, yerel

. .. e Tiirkiye mezunlarinin araci rolil
Diplomasisi etkilesim

Bu teorik yaklasim, galismanin hem bulgularinin smiflandirilmasinda hem de literatiirle
iliskilendirilmesinde yol gosterici olmustur. Bu teorik gerceve, saha verilerinin sistematik analizine
temel olusturacaktir. Asagidaki yontem boliimii, verilerin nasil toplandigi ve analiz edildigini
agiklayarak bulgulara ge¢is saglayacaktir.

Veri Seti ve Yontem

Bu calisma, Tiirkiye mezunlarinin Senegal’deki dini diplomasi faaliyetlerine iliskin algilarini
derinlemesine anlamak amaciyla nitel arastirma yaklagimiyla tasarlanmis ve yazili miilakat teknigi
kullanilmigtir. Bu tasarimda temel amag, dini diplomasi faaliyetlerinin yerel baglamdaki anlamim
mezunlarin deneyimleri iizerinden analiz etmektir. Bu dogrultuda katilimcilarin Dbireysel
tecriibelerinin ayrmtili bicimde ortaya konmasina ve kiiltiirel-dini hassasiyetlerin dogru
anlasilmasina 6zel 6nem verilmistir.

Orneklem ve Katilimcilar

Orneklem, amagh &rnekleme y&ntemiyle belirlenmis olup Tiirkiye’de lisans veya lisansiistii
egitim almig, Senegal’in farkli sehirlerinde yasayan ve isadami, din gorevlisi, miihendis,
akademisyen, O6gretmen ile Sivil Toplum Kurulusu (STK) c¢alisanlarindan olusan 15 mezunu
icermektedir. Katilimeilarin Tiirkiye ile temas siireleri, dini faaliyetlere asinaliklar1 ve toplumsal
konumlari dikkate alinmis, gizlilik ve goniilliiliik ilkeleri tiim siire¢ boyunca korunmustur. Bu grup,
Senegal’deki Tiirkiye mezunlarinin sosyo-ekonomik ve kiiltiirel ¢esitliligini yansitmaya elverisli bir
profil sunmaktadir.

Veri Toplama Siireci

Veri toplama WhatsApp ve e-posta aracilifiyla gerceklestirilmistir. Katilimcilara alt1 agik
uclu soru yoneltilmis ve yanitlar 150—350 kelime araliginda degismis ve dijital ortamda derlenmistir.
Kullanilan miilakat formu Ek-1’de sunulmustur.

Veri Analizi

Veriler, Braun ve Clarke’in (2006) tematik analiz yaklasimiyla incelenmistir. Ik asamada
metinler birka¢ kez okunarak veriye asinalik saglanmis, ardindan ifadeler kodlanmis ve benzer kodlar
bir araya getirilerek temalar olusturulmustur. Ornegin “yardimlar goriiniir degil” ifadesi goriiniirliik
eksikligi, “Senegal Maliki, Tiirkiye Hanefi” ifadesi mezhep farkliligi, “en etkili faaliyet egitimdir”
ifadesi ise egitim diplomasisine vurgu olarak kodlanmigtir. Kodlama siireci iki arastirmaci tarafindan
bagimsiz yiiriitiilirken temalar tutarhilik ve i¢ biitinliik agisindan yeniden degerlendirilmistir.
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Bulgularin baglamsal saglamligin1 artirmak amaciyla analiz Senegal’in dini ve toplumsal yapisina
iligkin literatiirle iligkilendirilmistir.

Arastirmactlarin Konumlanist

Arastirmacilarin konumlanigi, yorumlarin seffaf bigimde degerlendirilmesini saglamak
amaciyla ele alinmistir. Arastirmacilar uluslararast 6grencilik, Tiirkiye—Afrika iliskileri ve dini
diplomasi alanlarinda ¢alisan kisiler olup Senegal baglamina akademik diizeyde asinadir. Bu konum,
verilerin yorumlanmasinda analitik derinlik saglamakla birlikte, Tiirkiye kurumlariyla ilgili olumlu
ya da elestirel 6nyargi riskini barindirmaktadir. Bu nedenle kodlama siireci bagimsiz yiiriitiilmiis,
temalar karsilagtirmali analizle test edilmis ve yorumlarin katilimc ifadelerine dayanmasina 6zen
gosterilmistir.

Etik Ilkeler

Bu aragtirma, fiziksel miidahale icermemesi, katilimer bilgilerinin anonimlestirilmesi ve
verilerin goniilli yazili beyanlara dayanmasi nedeniyle Tiirkiye’deki ilgili yonetmeliklere gore etik
kurul izni gerektirmeyen calismalar kapsamindadir. Tim katilimcilara arastirmanin amaci
aciklanmig, goniilli katilim ve istedikleri zaman yanitlarimi geri ¢ekme hakki konusunda
bilgilendirme yapilmistir.

Metodolojik Sinwrliliklar

Bu arastirmanin bazi smirliliklar1 bulunmaktadir. ilk olarak, drneklem biiyiikliigii nitel
arastirmalar icin yeterli olsa da (n = 15), bulgularin Senegal’deki tiim Tiirkiye mezunlari igin
genellestirilemeyecegi aciktir. ikinci olarak, ¢alisma yalmzca Tiirkiye’de egitim almis mezunlarin
perspektiflerini icermektedir ve yerel din gorevlileri, tasavvufi tarikat temsilcileri veya Tiirk
kurumlariin sahadaki personeli gibi diger aktorlerin goriisleri kapsam dis1 kalmaktadir. Ayrica
verilerin yazili miilakatlara dayanmasi nedeniyle jest, mimik, vurgu ve sozlii niians gibi iletisimsel
unsurlar analize dahil edilememis, bu da bazi anlatimlarin derinligi {izerinde sinirlayici bir etki
olusturmustur. Bu smirliliklar ¢alismanin analitik giiclinii zayiflatmamakla birlikte, gelecekte daha
genis Orneklemli, ¢cok aktorli ve yliz ylize veri toplama tekniklerini iceren nitel arastirmalarin
yapilmasi gerektigine igaret etmektedir.

Bulgular

Bu boliim, Tiirkiye’de egitim almis 15 Senegalli mezunun yazili miilakatlarindan elde edilen
verilerin tematik analizine dayanmaktadir. Analiz sonucunda bes ana tema belirlenmis olup, bulgular
asagida her bir temanin alt boyutlari, katilimci ifadeleri ve tematik Oriintiileriyle birlikte
sunulmaktadir.

Tema 1: Tiirkiye 'nin Dini Faaliyetlerine Genel Bakig

Katilimeilarin biiytik ¢ogunlugu, Tiirkiye’nin Senegal’de yiiriittiigli dini faaliyetleri genel
anlamda olumlu degerlendirmistir. K1, Tirkiye’nin dini girisimlerinin iki iilke halkin
yakilasgtirdigint belirtirken, K2 Tiirkiye’den gelen yardimseverlerin cami ve Kur’an kursu
insaatlarma sagladiklari destegin yerel halk tarafindan memnuniyetle karsilandigimni vurgulamugtir?.

2 Katihmcilarin cami ve Kur’an kursu insaatlarina iliskin olumlu algisi, TDV ve TIKA’min Senegal’deki somut
faaliyetleriyle ortiismektedir. TIKA nin Dakar’a 30 km mesafedeki Diamaguene’de insa ettigi 742 m*’lik dort katli Marega
Camii; abdesthane, derslik, Kur’an kursu ve toplant1 salonunu biinyesinde barindiracak bigimde 2023’te baglatilmis,
2025’te hizmete acilmustir (Diyanet Haber, 2025). Ayni1 yil Konya Il Miiftiiliigii ve TDV Konya Subesi tarafindan Dakar-
Jaxay Unite bolgesindeki Hz. Ebubekir Camii kapsamli bir tadilattan gegirilmis, i¢ mekanima 257 m? hali serilerek avlusuna
su kuyusu agilmistir (Anadolu’da Bugiin, 2025). Dini yayin alaninda ise “Hediyem Kur'an Olsun” projesi gergevesinde
2024 yilinda Dakar Islam Enstitiisii araciligtyla 250’si Fransizca gevirili olmak {izere 1.140 mushaf ve 150 elifba kitabi
Senegalli derneklere ulastirilmistir. S6z konusu proje kiiresel 6lgekte 91 iilkede 42 dil ve lehgeye gevrilmis iki milyondan
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Benzer sekilde K3, Senegal’in biiyiik oranda Miisliiman bir {ilke olmasi nedeniyle Tiirkiye'nin dini
faaliyetlerinin toplum tarafindan dogal ve yabanci bulunmadigimi ifade etmistir. Bu olumlu
degerlendirmelerde Tiirkiye'nin “Miisliiman kardes iilke” olarak goriilmesi (K3, K10), yardim
faaliyetlerinde samimiyet algist (K2, K6) ve Tirkiye'nin somiirgeci ge¢mise sahip olmamasi
belirleyici rol oynamaktadir.

Ancak olumlu goriiglerin yaninda elestirel degerlendirmeler de dikkat g¢ekmektedir.
Katilimcilarin 6nemli bir kismi faaliyetlerin “goriiniirliik sorunu” oldugunu belirtmistir. K4,
Tiirkiye’nin ¢caligmalarinin Senegal’de Fas ya da Korfez iilkeleri kadar bilinmedigini aktarirken, K14
Tiirkiye’nin dini faaliyetlerinin genelde “gériinmez” kaldigim ifade etmektedir. Bunun yaninda K8
ve K11 gibi katilimcilar, Tiirkiye’nin Senegal’in tasavvufi-toplumsal dinamiklerini kavramada
zaman zaman eksiklik yasadigini, 6zellikle Maliki-Hanefi farkliliklarinin yeterince agiklanmadigin
belirtmistir. Bu durum, Tiirkiye’nin dini diplomasi stratejisinin kiiltlirel ¢eviri ihtiyacim
artirmaktadir.

Asagidaki tablo, Tema 1’e iligkin katilimc1 goriislerinin derlenmis halidir:

Tablo 2. Tiirkiye’nin Dini Faaliyetlerine Yonelik Algilarin Dagilim1

Alt Tema Katilimei Sayisi One Cikan Goriisler
“Kardeslik”, “samimi yardim”, “Islam dayanigmas1”
Olumlu alg1 12 (K1, K2, K3, K6, K10)
Gériiniirliik eksikligi 9 “Faaliyetler var ama bilinmiyor”
& (K4, K12, K14)
Yerel dini vapivla uvum sorunlart 7 “Maliki—Hanefi fark: dikkate alinmali”
yapiyla uyd (K8, K11)
“Yardimlar iyi ama kalic1 projeler az”
Yardim odaklilik 5 (K4, K5)

Tema 1 genel olarak Tiirkiye’nin Senegal’de olumlu karsilanan “yumusak bir dini varliga”
sahip oldugunu, ancak etkisinin artmasi i¢in goriiniirliik, kurumsal koordinasyon ve yerel dini yapiya
uyum konularinda iyilestirmeye ihtiyag duydugunu gostermektedir. Genel alginin ardindan
katilimeilarin en gok referans verdigi kurumsal yap1 olan DIB ve TDV faaliyetleri detayli bigimde
analiz edilmistir.

Tema 2: Diyanet ve TDV Faaliyetlerine Iliskin Degerlendirmeler

Katilimeilarin biiyiik béliimii Diyanet isleri Baskanhigi (DIB) ve Tiirkiye Diyanet Vakfi
(TDV) faaliyetlerini tanidiklarin1 belirtmis ve bu c¢alismalart cogunlukla olumlu degerlendirmistir.
One ¢ikan faaliyetler arasinda kurban organizasyonlari (K3, K6, K12), su kuyusu agma projeleri (K5,
K6, K12), Kur’an-1 Kerim ve dini yayin destegi (K6, K11) ile burs programlar yer almaktadir.
Katilimcilarin en sik atifta bulundugu bu faaliyet alanlari, TDV’nin Senegal’de yiiriittiigli somut
faaliyetlerle de ortiigmektedir. Nitekim 2026 yili Vekaletle Kurban Kesim Programi kapsaminda
Senegal’in yedi bdlgesinde 10.626 hisse kurban kesilerek yaklagik 23.000 aileden 115.000 kisiye
kurban eti ulastinlmistir (TDV, 2026). Su kuyusu projeleri kapsaminda ise TDV’nin 2020 yili
verilerine gore Senegal’de bes su kuyusu hizmete a¢ilmig; 2022 y1li Ramazan programi kapsaminda

fazla mushafin dagitimmi kapsamaktadir (TDV, 2024). Bu faaliyetler, DIB, TDV ve TIKA’nin Dakar slam Enstitiisii,
yerel imam birlikleri ve geleneksel medrese aglariyla kurdugu esgiidiimlii ortaklik zemininde yiiriitiilmektedir.
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da iilkenin kuzey ve giiney bolgelerinde alt1 yeni su kuyusunun agilmasi planlanmistir (TDV, 2020,
2022). Kur’an-1 Kerim ve dini yayin faaliyetleri bakimindan ise 2024 yilinda “Hediyem Kur’an
Olsun” projesi kapsaminda Senegal’de 1.140 adet Kur’an-1 Kerim, 150 adet Elif-Ba ve medrese ve
kurum kiitiiphanelerine ulastirilmak tizere 100 farkli eser dagitilmistir. Kur’an-1 Kerimlerin 250’sinin
Fransizca mealli olmasi, faaliyetlerin Senegal’in dilsel ve kiiltiirel baglamina da uyarlanabildigini
gostermektedir (TDV, 2024). Ayrica TDV, DIB ile is birligi ierisinde Senegal’de yaygin olarak
konusulan Wolofca i¢in Kur’an-1 Kerim meali c¢alismalarimi da siirdiirmektedir. Bu veriler,
katilimcilar tarafindan 6ne ¢ikarilan kurban, su kuyusu, Kur’an-1 Kerim ve dini yayin faaliyetlerinin
yalmzca bireysel algi ve deneyimlere dayanmadigim; TDV ve DIB tarafindan Senegal’de farkli
donemlerde ve farkli Glceklerde gergeklestirilen somut ve Olciilebilir faaliyetlerle oOrtiistiiglinii
gostermektedir. Bununla birlikte, elestiriler de 6nemli bir yer tutmaktadir. K4, kurban kesimlerinde
Maliki mezhebine gore daha faziletli olan koyun tercihinin dikkate alinmamasi nedeniyle halkin bu
faaliyetleri “kurban” olarak gérmedigini belirtmistir. K13 ve K8 ise Diyanet ve TDV ¢aligmalarinin
“sistemli ve siirdiirtilebilir olmadigini”, ¢ogu faaliyetin “daginik ve koordinasyonsuz” yiiriitiildiigiinii
ifade etmistir. Bazi katilimeilar ise (K1, K7, K9) bu faaliyetlere hi¢ taniklik etmedigini, bu durumun
gorlinlirlik sorununun gostergesi oldugunu belirtmistir. Ancak on binlerce kisiye ulasan bu
yardimlara ragmen goriiniirliik sorunu oldugu katilimcilar tarafindan dile getirilmektedir.

Tablo 3. TDV ve DIiB Faaliyetlerinin Giiclii ve Zayif Yénleri

Boyut Giiclii Yonler Zayif Yonler
Kurumsal Gtivenilir, siyasetsiz, yerel halkla uyumlu Koordinasyon eksikligi
yapi (K1, K6, K12) (K8, K13)

Faaliyet tipi Kurban, gida yardimi, Kur’an dagitimi, su kuyular1 (K3, Yardim odaklilik, kalicilik sorunu (K4,

K6, K12) K13)
“Kardesce ve ideolojik olmayan” yaklagim Maliki—Hanefi uyumu yeterli degil
Yerel uyum (K10) (K4, K8)
Etki Halk nezdinde giiven ve sempati Goriiniirliik diisiik
(K2, K3) (K14, K1, K7, K9)

Bu tema genel olarak Tiirkiye’nin insani-dini diplomasi faaliyetlerinin pozitif bir etki
biraktigini, ancak kurumsal entegrasyon ve uzun vadeli stratejiler agisindan gelistirilmesi gerektigini
gostermektedir.

Tema 3: Egitim ve Mezun Diplomasisi

Tema 3, tiim katilimcilar arasinda en gii¢lii ve en tutarli bulgular1 sunmaktadir. Katilimcilarin
cok biiyiik bir kism1 (13 kisi), Tiirkiye nin Senegal’deki en etkili dini diplomasi aracinin “egitim”
oldugunu agike¢a ifade etmistir. K1, “yardimlar unutulur ama egitim kalicidir” diyerek bu durumu
dzetlemektedir. K2 ise Uluslararas1 imam Hatip programinin Senegalli gengler iizerinde “hem diinya
hem ahiret” agisindan olumlu etkiler olusturdugunu belirtmistir. Bu bulgulari somutlagtirmak adina,
Tiirkiye’nin Senegal’e yonelik egitim ve dini egitim eksenli yumusak giic kapasitesi hem
Tiirkiye’den hem de Senegal boyutundaki verilerle desteklenmektedir. Tiirkiye’de egitim gdren
Senegalli 6grencilere iliskin veriler smirlt olmakla birlikte, hem yliksekogretim hem de dini egitim
diizeyinde bazi gostergeler mevcuttur. YOK verilerine dayanan 2024 tarihli bir calismaya gore
Senegal uyruklu uluslararasi 6grenci sayis1 782°dir (Tasc1 ve Kizilkaya, 2025).
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Bayezit (2017), Uluslararast Anadolu imam Hatip Liseleri’nde 72 iilkeden 1.400 yabanci
Ogrencinin egitim gordiiglinii ve Senegal’in bu iilkeler arasinda yer aldigini belirtmistir. Programin
giiniimiizdeki 6lcegi ise oldukca genislemis olup, MEB Din Ogretimi Genel Miidiirliigii verilerine
gore soz konusu okullarda 97 iilkeden 2.087 yabanci uyruklu ve 3.608 Tiirk 6grenci olmak iizere
toplam 5.695 6grenci egitim gormektedir (Ayhan, 2026).

Mezunlar, Tiirkiye’nin dini sdylemini Senegal baglamina tasiyan “kiiltiirel ¢evirmenler”
haline gelmektedir. K6 ve K10, mezunlarin yerel halk ile Tiirk kurumlari arasinda koprii rolii
oynadigini, Tiirkiye’nin dini pratiklerini ve degerlerini agiklamada giivenilir referanslar olduklarin
ifade etmektedir. Bu durum, mezun diplomasisi yaklasimiyla birebir drtiismektedir.

Tablo 4. Mezun Diplomasisinin Etki Alanlari

Etki Alani Agciklama Goriis Veren Katihmcilar
Kiiltiirel ¢evirmenlik Hanefi—Maliki farklarinin agiklanmasi K8, K11, K12
Aracilik Tiirk kurumlar ile halk arasinda bag kurma K1, K2, K6, K10
Giiven tretimi Tiirkiye’ye dair olumlu algi olugturma K3, K5, K6, K10, K12
Kurumsal isbirligi Medreseler, dernekler, okullarla ortaklik K4, K10, K12
Dini temsil Tiirkiye’nin yumusak {slam sdylemini yayma KI1,K2,K10,K12

Bu tema, mezunlarm Tiirkiye’nin Senegal’deki dini etkisinin merkezinde yer aldigim ve
Tiirkiye’nin goriiniirliigiinii dogrudan artirdigini gostermektedir.

Tema 4: Rekabet ve Dis Aktorler

Afrika kitasinda Miisliman ¢ogunluklu iilkelerdeki dini etki miicadelesi, ¢cok aktorlii ve
yogun bir rekabet zemininde gerceklesmektedir. Bu rekabetin baslica aktorleri Korfez ilkeleri
(6zellikle Suudi Arabistan, Katar ve Birlesik Arap Emirlikleri), Fas, Misir, Iran, Tiirkiye ile Hristiyan
misyoner kuruluglaridir (Leichtman, 2014; Loimeier, 2016; Mandaville & Hamid, 2018; Kirkland,
2019). Korfez iilkeleri, mali kaynaklarm kullanarak daha doktriner ve Selefi egilimli bir yaklagim
benimsemektedir. Fas ise tarihsel Ticaniye baglantilarint ve ortak tasavvufi mirasi bolgesel
niifuzunun temel araci haline getirmektedir (Berriane, 2018; Sheline, 2019; Alaoui Mahrez, 2022;
Daoudi, 2025). Tiirkiye ise bu iki kutup arasinda konumlanan, ideolojik dayatmadan uzak, kapsayici,
esnek ve Ozellikle egitim diplomasisine dayali bir model izlemektedir. Senegal gibi Selefi etkinin
oldukga sinirli oldugu, tasavvufi tarikatlarin ise kamusal alan1 derinden sekillendirdigi iilkelerde bu
“ligiincii yol” yaklasimi Tiirkiye’ye gorece bir avantaj saglamaktadir.

Senegal’in dini sosyolojisi, literatiirde “tasavvufi kamusallik” (Sufi public sphere) olarak
kavramsallastirilabilecek kendine 6zgii bir yapr sergilemektedir. Bu yapimnin temel 6zellikleri
sunlardir: (i) devlet ile tarikatlar arasinda karsilikli bagimliliga dayal aktif iliski, (ii) dinin toplumsal
ve siyasi hareketlenmelerin ana ekseni olmasi, (iii) Maliki mezhebi ile Muridiye, Ticaniye ve
Kadiriye gibi tarikatlarin referans noktasi haline gelmesi (Cruise O’Brien, 1971; Villalon, 1995;
Diouf, 2013; Quinn & Quinn, 2003; Camara, 2014). Maliki fikhinin Bat1 Afrika’da yiizyillar i¢cinde
olusturdugu yerel pratikler (Dia & El-Mesawi, 2019), dis aktdrlerin bu alan1 doniistiirme kapasitesini
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ciddi bigimde siirlamaktadir. Dolayisiyla Tiirkiye’nin yaklasimiin Senegal’de algilanisi da bu
kokli Maliki—tasavvufi gelenek tarafindan belirlenmektedir.

Katilimcilarin tamami, Senegal’de dini alanda farkli dis aktorlerin varligina dikkat cekmis
ve bu aktorlerin faaliyetlerini cogunlukla bir etki ve goriniirliik rekabeti cercevesinde
degerlendirmistir. En sik zikredilen rakipler sirasiyla Korfez iilkeleri, Fas ve Hristiyan misyoner
kuruluslanidir. K8, “Tiirkiye bazi alanlarda geride kaliyor” diyerek kaynak ve goriiniirliik farkina
dikkat cekmektedir. K10, Tiirkiye nin “yumusak, kapsayici ve agresif olmayan” yaklagiminin uzun
vadede avantaj saglayacagini savunmustur. K11 ise misyoner kuruluslarin okul aglar iizerinden
kalic1 etki iirettigini, Tiirkiye’nin ise daha ¢ok su kuyusu gibi kisa vadeli yardim projelerine agirlik
verdigini vurgulayarak stratejik farkliliklara isaret etmistir.

Tablo 5. Tiirkiye, Fas, Korfez Ulkeleri ve Hiristiyan Misyonerlerin Senegal’deki Dini Diplomasi
Modellerinin Karsilagtirmasi

. Temel Kurumsal e s Tiirkiye ile Temel Fark
aklasim raclar ezun Goriisleri
Aktor Yakl Aracl Giiclii Yonii M Giriisleri
Korfez Doktriner, Selefi Rabita, 6zel . Yiiksek mali . “Daha sert ve dislayic1” (K8,
Ulkeleri odakls vakiflar, maddi kaynak, hizli proje K12)
destek kapasitesi
Tarihsel- Tarikat aglari, “Tarikat liderleriyle
Fas tasavvufi, dini egitim m(i)rj;kvtgsdai‘lﬂtf)if‘l dogrudan baglari ¢ok gii¢lii”
Ticaniye temelli kurumlar1 & (K4, K11)
Hristiyan ~ Egitim ve sosyal ~ Okul aglari, Uzun vadeli Okul agarak nesil

yetistiriyorlar, biz daha ¢ok

Misyonerler  hizmet odaklt  saglik projeleri ~ kurumsal varlik yardim yapiyoruz” (K11)

Kapsayic, DIB, TDV, Ideolojik dayatma
Tiirkiye mutedil, egitim  TIKA, YTB, olmamasi, -
temelli mezun aglar1  kardeslik soylemi

Bu tablo ve katilimci ifadeleri bir arada degerlendirildiginde, Tirkiye’nin Senegal’deki
gbrece avantajinin “miidahaleci olmayan” ve “kardesce” algilanan sdyleminden kaynaklandigi,
ancak goriiniirliik, kurumsal siireklilik ve yerel tarikat liderleriyle dogrudan iliski aglarmin
gliclendirilmesi gerektigi agik¢a ortaya ¢ikmaktadir. Tiirkiye’nin mevecut yumusak ve esnek modeli,
Senegal’in tasavvufi kamusalligiyla potansiyel bir uyum zemini sundugu olgiide siirdiiriilebilir bir
etki artig1 saglayabilir.

Tema 5: Tiirkiye nin Gelecekteki Etkisine Dair Ongériiler

Katilmeilarin biiyiik boliimi Tiirkiye'nin etkisinin uzun vadede artacagimi diistiniirken,
onemli bir azinlik bu iyimserlige ihtiyat kaydi diismiistiir. Baz1 katilimcilar hem olumlu hem de
kisitlayici unsurlar1 ayni anda vurgulamistir. K3, Senegal’in Fransa sonrasi yeni ortaklar arayisinda
Tiirkiye’nin giiclii bir aday oldugunu belirtmektedir. K10, Tiirkiye nin Senegal’de yiiksek diizeyde
sempati gordiigiinii sdyleyerek “Tiirkiye’yi sevmeyen Senegalli yoktur” ifadesiyle bu durumu
Ozetlemistir.
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Diger taraftan, 4 katilimci etkinin sinirlt olabilecegini belirtmistir. Bunun nedenleri olarak
tarikatlarin giiclii yapis1 (K14), Tiirkiye’nin goriiniirliik eksikligi (K13, K15), mezhep uyumsuzlugu

ve rekabetin yogunlugunu gostermistir.

Tablo 6. Tiirkiye nin Etkisinin Gelecegine Iliskin Ongériiler

Ongorii Katihmer Nedenler
Sayisi
Etki artacak 10 Sempati, mezun sayisi, genglerde Tiirkiye ilgisi, burs programlari
Etki sinurlt 4 Tarikatlarin etkisi, goriiniirliik eksikligi, Maliki—Hanefi farki

Bulgularin biitlinciil analizi, Tiirkiye’nin Senegal’deki dini diplomasisinin “olumlu,
yumusak, kardeslik temelli ve kiiltiirel yakinliga dayanan” bir model oldugunu gostermektedir. Bu
arastirmanin katilimecilart agisindan Tiirkiye’nin en giiglii dini diplomasi araglarindan biri mezun
agidir. En 6nemli zayiflik ise diigiik goriiniirlik ve yerel dini yapiya tam uyum saglanamamasidir.
Senegal’in tasavvuf merkezli dini yapist ve dis aktor rekabeti dikkate alindiginda, Tiirkiye nin
etkisinin artmast mezunlar araciligiyla yerellesmis, uyumlu ve wuzun vadeli politikalar
gelistirilmesine baglhdir.

Bu caligmanin bulgulari, mevcut literatiirle biiyiik 6lgiide tutarli bir ger¢ceve sunmaktadir.
Oncelikle, Senegal’deki tarikatlarm siyasal-toplumsal etkisine iliskin literatiirde (Cruise O’Brien,
1971; Villalon, 1995; Diouf, 2013) vurgulanan “tasavvufi” yapisinin dig aktorlerin niifuzunu
sinirladi1 tespiti, mezun ifadelerinde agik bicimde dogrulanmaktadur. ikincisi, egitim diplomasisinin
uzun vadeli ve kalici etki iireten bir ara¢ oldugu yoniindeki bulgular, mezunlarin Tiirkiye’nin
Senegal’deki en giicli etkinin egitim yoluyla gerceklestigi yoniindeki degerlendirmeleriyle
ortiismektedir. Ayrica Tiirkiye’nin “kapsayici ve ideolojik olmayan” dini sGyleminin yerel toplumda
daha yiiksek kabul gordiigii yoniindeki bulgular, Tiirkiye’ nin Afrika’daki yumusak gii¢ stratejilerini
analiz eden calismalardan (Haynes, 2022; Baydemir, 2024; Oztiirk & Baser, 2022) elde edilen
sonugclarla paralellik gostermektedir. Bu karsilagtirma, hem mezunlarin degerlendirmelerinin yapisal
literatiirle uyumlu oldugunu hem de ¢alismanin bulgularinin kuramsal tartigmalar i¢inde saglam bir
yere oturdugunu ortaya koymaktadir.

Katilimcilarin Tiirkiye’ye iligkin olumlu sdylemleri ve bu sdylemi aile, is ¢evresi ve dini
topluluklara aktarmalari, mezunlarin giindelik iligkiler iizerinden etki iireten giindelik diplomasi
aktorleri olarak islev gordiigiinii desteklemektedir.

Politika Onerileri

Bu ¢aligmanin bulgulari, Tiirkiye’nin Senegal’deki dini diplomasisinin genel olarak olumlu
bir algiya sahip oldugunu; ancak goriiniirliik, kurumsal koordinasyon, yerel dini yapilarla etkilesim
ve siirdiiriilebilirlik bakimmdan gelistirilmesi gereken alanlar bulundugunu ortaya koymaktadir.
Katilimeilarin  anlatilari, Tiirkiye’nin insani yardim, egitim ve dini faaliyetlerinin Senegal
toplumunda belirli bir sempati olusturduguna isaret etmekle birlikte, bu faaliyetlerin ¢ogu zaman
parcali ve yeterince gorlinlir olmayan bir yap1 igerisinde yliriitildiigliinii gostermektedir. Bu
dogrultuda, Tiirkiye’nin Senegal’deki dini diplomasisinin daha etkili, goriiniir ve siirdiiriilebilir bir
yapiya kavusturulabilmesi igin asagidaki politika Onerileri gelistirilebilir.

Ilk olarak, yardim odakli faaliyetlerden siirdiiriilebilir kurumsal ortakliklara gegis
saglanmalidir. Su kuyusu agilmasi, kurban organizasyonlar1 ve gida yardimlarn gibi faaliyetler,
katilimcilarin degerlendirmelerinde Tiirkiye’ye yonelik sempatiyi destekleyen 6nemli araglar olarak
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one ¢ikmaktadir. Bununla birlikte, bu faaliyetlerin tek bagina uzun vadeli ve kurumsallagmis iligkiler
olusturmak bakimindan siirh kaldig1 goriilmektedir. Bu nedenle Tiirkiye’nin dini diplomasisinin
yalnizca yardim faaliyetlerinin siirekliligine dayanmayan; egitim, akademik isbirligi ve kurumsal
ortakliklarla desteklenen daha biitiinciil bir yapiya yonelmesi dSnem tasimaktadir. Bu cercevede, DIB,
TIKA, TDV ve ilgili diger kurumlarm katkilariyla Senegal’deki iiniversiteler, dini egitim kurumlar
ve arastirma merkezleriyle ortak projelerin gelistirilmesi; dini ¢aligmalar, Islam tarihi, tasavvuf ve
din egitimi gibi alanlarda akademik ve kiiltiirel isbirliklerinin artirilmas1 degerlendirilebilir. Boylece
insani yardim faaliyetleri ile uzun vadeli egitim ve bilgi {iretimi arasinda daha giiclii bir iliski
kurulabilir.

Ikinci olarak, Senegal’in sosyo-dini yapisinin temel unsurlarindan olan tarikatlar ve yerel
dini otoritelerle iliskiler, yerel hassasiyetleri gézeten kurumsal bir cercevede gelistirilmelidir.
Senegal’de Tijaniyye ve Muridiyye gibi tarikatlarin toplumsal etkisi dikkate alindiginda, Tiirkiye’ nin
dini diplomasi faaliyetlerinin yerel dini yapilarin tarihsel ve toplumsal agirligini géz ardi etmemesi
gerekmektedir. Bununla birlikte, bu iligkilerin dogrudan ve kurumsal olmayan aglar {izerinden
yiiriitiilmesi yerine, Tiirkiye’ nin ilgili kamu kurumlar ile Senegal’in resmi dini kurumlari arasinda
seffaf ve diizenli bir diyalog mekanizmasi olusturulmasi daha uygun bir yaklagim olabilir. Bu
kapsamda dini egitim kurumlari, imamlar ve yerel dini otoritelerle akademik ve kiiltiirel temaslarin
artirtlmasi; medreselerle egitim ve miifredat alaninda isbirligi imkanlarinin arastirilmasi ve Senegalli
din gorevlilerinin Tiirkiye’deki uygun egitim ve mesleki gelisim programlarina katiliminin tesvik
edilmesi, uzun vadeli kurumsal iligkilerin gelistirilmesine katki saglayabilir. Bu tercih, hem
Tiirkiye’nin i¢ hukuki gercevesiyle uyumu hem de yurt dis1 din hizmetlerinde DIB’in kurumsal
koordinasyon konumu bakimindan islevsel bir zemin saglamaktadir.

Uciincii olarak, Tiirkiye’de egitim gérmiis Senegalli mezunlar, dini diplomasinin toplumsal
diizeyde yerellesmesini saglayabilecek Onemli araci aktorler olarak degerlendirilmelidir.
Aragtirmaya katilan mezunlarin anlatilari, Tiirkiye’de egitim gOrmiis bireylerin Tirkiye nin
kurumsal faaliyetlerini Senegal toplumunun sosyal ve kiiltiirel baglamina aktarma, yanlig anlamalari
giderme ve iki toplum arasindaki iletisimi kolaylagtirma bakimindan 6nemli bir potansiyele sahip
oldugunu gostermektedir. Bu nedenle mezun aglarinin Tiirkiye-Senegal iliskilerinin toplumsal
boyutunu giiglendiren bir diplomatik kaynak olarak ele alinmasi 6nerilebilir. Bu ¢ergevede Senegal
Tiirkiye Mezunlar1 Dernegi’nin (Association des Sénégalais Diplomés de la Turquie — ASEDIT)
kurumsal kapasitesinin gii¢clendirilmesi, mezunlarin sosyal ve kiiltiirel projelerinin desteklenmesi,
mezunlara yonelik kiiciik 6l¢ekli proje hibelerinin olusturulmasi ve uygun mezunlarin Tiirkiye’nin
kiiltiirel ve dini faaliyetlerine damigmanlik veya goniilli katki sunmalarinin tesvik edilmesi
degerlendirilebilir. Bu baglamda mezunlar, resmi bir diplomatik statliye sahip olmamakla birlikte,
kavramsal olarak “goniillii kiiltiirel atage” veya “toplumsal araci aktor” islevi gorebilecek bir kapasite
tasimaktadir.

Dordiincii olarak, Tiirkiye’nin dini diplomasisinde goriiniirliik ve stratejik iletisim boyutu
giiclendirilmelidir. Arastirmanin 6ne ¢ikan bulgularindan biri, Tiirkiye’nin Senegal’deki dini ve
insani faaliyetlerinin mevcut etkisinin, faaliyetlerin goriintirliigiiyle ayni dlgiide ortiismedigidir. Bu
nedenle DIB, TDV ve ilgili kurumlarin yerel medya ve dijital iletisim kanallarmi daha stratejik
bicimde kullanmalar1 6nem tasimaktadir. Tiirkiye’nin dini ve insani yardim faaliyetlerinin yerel
topluma daha etkili bigimde ulasabilmesi amaciyla yerel medya kuruluglariyla diizenli iliskilerin
geligtirilmesi, faaliyetleri tanitan Fransizca ve gerektiginde yerel dillere uyarlanmis materyallerin
hazirlanmasi, yerel gazetecilerle etkilesimin artirllmas1 ve dijital platformlarda diizenli igerik
iiretiminin saglanmasi degerlendirilebilir. Bunun yaninda, Tiirkiye’de egitim goérmiis Senegalli
mezunlarm basari hikayelerinin goriiniir kilinmasi ve mezunlarin Tiirkiye-Senegal iliskilerine iligkin
deneyimlerini dijital mecralarda paylagsmalarinin tesvik edilmesi, kurumsal faaliyetlerin yerel toplum
tarafindan daha anlagilir bicimde algilanmasina katki saglayabilir.
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Besinci olarak, Tiirkiye’nin Senegal’deki dini faaliyetleri ile diger kamu kurumlarinin ve
sivil toplum kuruluglarinin ¢aligmalar1 arasinda daha giiglii bir koordinasyon mekanizmasi
olusturulmalidir. Katilimcilarin degerlendirmeleri, YEE, DIB, TDV, TiKA, YTB ve Maarif Vakfi
gibi Tiirkiye’nin farkli kurumlarinin yani sira Senegal'de faaliyet gdsteren Tiirk sivil toplum
kuruluslariin da 6nemli ¢aligmalar yiiriittiigiine; ancak bu faaliyetlerin zaman zaman birbirinden
bagimsiz ve pargali bigimde ilerleyebildigine isaret etmektedir. Bu nedenle Senegal 6zelinde ilgili
kamu kurumlari, biiytikelgilik, Tiirk sivil toplum kuruluslar1 ve gerektiginde Tiirkiye mezunlar
arasinda diizenli istisare toplantilarinin yapilmasi, yillik ortak faaliyet takviminin hazirlanmasi ve
faaliyet alanlarinin miimkiin oldugunca birbirini tamamlayacak bigimde planlanmasi 6nerilebilir.
Ozellikle kurban organizasyonlari, su kuyular, gida yardimlari ve benzeri insani faaliyetlerde farkli
kuruluslarin ayni bolgelerde benzer faaliyetleri tekrarlamasinin 6niine gecilmesi; ihtiya¢ duyulan
bolgelerin, onceliklerin ve faaliyet alanlarmin daha sistematik bi¢cimde paylasilmasi kaynaklarin
daha etkin kullanilmasina katki saglayabilir. Bu baglamda, Tiirkiye’nin diplomatik temsilciliklerinin
ilgili kurum ve kuruluslar arasinda iletisim ve bilgi paylasimini kolaylastiran bir koordinasyon rolii
iistlenmesi, saha faaliyetlerinin daha biitlinciil bir ¢ercevede yiiriitiilmesine yardimci olabilir. Boyle
bir koordinasyon, farkli aktdrlerin aym hedef dogrultusunda hareket etmesini ve Tiirkiye nin
Senegal’deki faaliyetlerinin daha goriiniir, tutarli ve tamamlayici bir yapi igerisinde yiiriitiilmesini
saglayabilir.

Altmer olarak, Tiirkiye’nin Senegal’deki dini diplomasisinde yerel baglama duyarl bir
kiiltiirel ¢eviri ve yerellesme yaklagimi benimsenmelidir. Senegal’in koklii Maliki fikih gelenegi ve
giiclii tasavvufi yapist dikkate alindiginda, Tiirkiye’ nin yaklasiminin yerel baglamdan bagimsiz ve
dogrudan aktarilmasi yerine, Senegal’in mevcut dini ve kiiltiirel yapisiyla diyalog igerisinde ele
alinmas1 daha uygun olacaktir. Burada amag, Tirkiye’nin dini yaklagimini yerel yapinin yerine
koymak degil; farkliliklar1 karsilikli anlayis ve ortaklik alanlari {izerinden agiklayabilmektir. Bu
dogrultuda yerel dini otoritelerle diizenli diyalog kurulmasi, ortak akademik ve kiiltiirel projelerin
gelistirilmesi, Islam tarihi ve tasavvuf alaninda ortak arastirma ve ¢alistaylarin diizenlenmesi ve dini
sOylemlerin yerel toplumsal baglama uygun bi¢imde aktarilmasi degerlendirilebilir. Boyle bir
yaklagim, Tiirkiye’nin dini diplomasisinin yerel dini kimliklerle rekabet eden bir model olarak degil,
farkli gelenekler arasinda iletisim ve karsilikli 6grenmeyi tesvik eden bir iligki bigimi olarak
algilanmasina katki saglayabilir.

Yedinci olarak, egitim diplomasisinin dinl diplomasiyle daha sistematik bicimde
biitiinlestirilmesi gerekmektedir. Katilimeilarin anlatilari, egitim deneyiminin Tiirkiye’ye yonelik
olumlu alginin olusmasinda ve Tiirkiye ile Senegal arasinda uzun vadeli baglarin kurulmasinda
o6nemli bir rol oynadigimt gdstermektedir. Bu nedenle Tirkiye’'nin Senegal’deki dini diplomasi
stratejisinin egitim boyutunun giiglendirilmesi 6nem tagimaktadir. Bu kapsamda dini ¢caligmalar ve
ilgili alanlarda burs imkanlarimin artirilmasi, uygun egitim programlarina erigimin genisletilmesi,
ogrenci ve dgretim iiyesi degisimlerinin desteklenmesi ve iki iilke arasinda dini galismalar, Islam
tarihi ve tasavvuf gibi alanlarda akademik isbirliklerinin gelistirilmesi degerlendirilebilir. Egitim
diplomasisinin bu sekilde gii¢clendirilmesi, kisa vadeli faaliyetlerden ziyade uzun siireli kigisel ve
kurumsal baglarin olugmasina katki saglayarak Tiirkiye’nin Senegal’deki goriiniirliigliniin
stirdiiriilebilirligini artirabilir.

Son olarak, bu politika alanlarinin birbirinden bagimsiz degil, biitlinciil bir strateji igerisinde
ele alinmas1 gerekmektedir. Tiirkiye’nin Senegal’deki dini diplomasisinin etkinliginin artirilmasi
yalmzca daha fazla yardim faaliyeti ger¢eklestirilmesine veya kurumsal goriiniirliigiin artirilmasina
bagh degildir. Etkin bir model; insani yardim, egitim, akademik igbirligi, stratejik iletisim, mezun
diplomasisi ve yerel dini aktdrlerle diyalogun birbirini tamamladigi bir yaklasimi gerektirmektedir.
Bu ¢ercevede Tiirkiye'de egitim gormiis Senegalli mezunlarin toplumsal araci aktorler olarak siirece
dahil edilmesi, yerel dini ve toplumsal dinamiklerin politika tasariminda dikkate alinmas1 ve kamu
kurumlar ile sivil toplum kuruluslari arasinda daha giiglii bir koordinasyon mekanizmasinin
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olusturulmasi, dini diplomasinin yalnizca kurumsal faaliyetlerin goriiniirliigiine dayali bir model
olmaktan ¢ikarak toplumsal diizeyde daha siirdiiriilebilir iligkiler liretmesine katki saglayabilir. Boyle
bir yaklagim, Tiirkiye’nin Senegal’deki dini diplomasisinin yerel baglama daha duyarli, kurumsal
acidan daha koordineli ve toplumsal diizeyde daha goriiniir bir yapiya kavusmasi i¢in bir ¢erceve
sunmaktadir.

Sonug¢

Bu c¢alisma, Tiirkiye’nin Senegal’deki dini diplomasisini bu siirecin dogrudan alicilari
konumundaki Tiirkiye mezunlarinin perspektifinden ele alan 6zgiin bir mikro-saha aragtirmasi olarak
literatiirde Onemli bir boslugu doldurmaktadir. Katilmecilarin degerlendirmeleri, Tiirkiye nin
Senegal’de kayda deger bir yumusak gii¢ potansiyeline sahip olarak algilandigin1 gostermektedir.
Ancak bu potansiyelin goriniirliik sinirhiliklari, kurumlar arasi koordinasyon eksiklikleri ve
Senegal'in Maliki—tasavvufi dini yapisiyla heniiz tam olarak uyumlulastirilamamis olmasi nedeniyle
azami diizeyde degerlendirilemedigini ortaya koymaktadir. Katilimeilarin biiyiik ¢ogunlugu
Tiirkiye’nin dini yaklasimini “kapsayici, yumusak ve kardesce” bir cercevede tanimlamaktadir.
Katilimcilarin anlatilarinda Tiirkiye’ nin somiirgeci bir gegmise sahip olmamasi da Tiirkiye’nin diger
dis aktorlerden farkli algilanmasinin 6nemli bir unsuru olarak 6ne ¢ikmistir.

Arastirmanin en Onemli kuramsal katkisi, dini diplomasiyi yalnizca devlet kurumlarinin
yonettigi tek yonlii bir faaliyet olarak degil, mezunlar araciligryla yerellesen ve toplumsal baglamda
yeniden iiretilen bir sosyal etkilesim alani olarak kavramsallastirmasidir. Karsilastirmali ¢ergevede
Tiirkiye; Korfez iilkelerinin doktriner mali kapasitesi, Fas’in kurumsal-tarikat derinligi, Iran’in
ideolojik programi1 ve Hristiyan misyonerlerin koklii altyapisi karsisinda ideolojik dayatmadan uzak,
insani yardim odakli ve egitim temelli bir “li¢iincii yol” olarak konumlanmaktadir. Bu konumlans,
Senegal’in tasavvufi kamusalligiyla potansiyel bir uyum zemini igerisinde ilerlemekle birlikte,
mezunlarin 1srarla vurguladigi gibi goriiniirlik ve kurumsal siireklilik acisindan kritik bogluklar
barmndirmaktadir. Mezunlar, Tiirkiye’de edindikleri dini ve kiiltiirel birikimi Senegal’in yerel
baglamina terclime eden araci aktorler olarak siirecin merkezinde yer almakta; Tiirkiye’ye yonelik
olumlu algiy1 giiclendirmenin 6tesinde, dini sdylemin yerel toplumsal karsiligini dogrudan
sekillendirmektedir.

Bulgularin hem giiglii (egitim diplomasisi, mezun aglari, olumlu algi) hem de gelistirilmesi
gereken (goriiniirlik, kurumsal koordinasyon, tasavvufi baglama uyum) boyutlart bir arada
belirlenmistir. Tiirkiye’nin bolgedeki dini diplomasi kapasitesinin siirdiiriilebilir bigimde
artirilabilmesi; Diyanet Isleri Baskanligi merkezli kurumsal ortakliklarin derinlestirilmesine, mezun
aglarmin sistematik bi¢cimde harekete gecirilmesine, yardim odakli modelden c¢ikilarak kalict
akademik-teolojik isbirligi yapilarma yonelinmesine ve Senegal’in resmi dini kurumlaryla —
Diyanet ve Dini Isler Bakanligi, Dakar Islam Enstitiisii, yerel imam birlikleri— seffaf bir esgiidiim
cercevesi gelistirilmesine baglidir. Bu dogrultuda ¢alisma yalnizca akademik literatiire degil, sahada
faaliyet gosteren DIB, TDV, TiKA, YEE, YTB ve Maarif Vakfi gibi kurumlara da somut,
uygulanabilir ve baglama duyarli i¢goriiler sunmaktadir?.

Teorik gercevede ortaya kondugu iizere, Tiirkiye nin Senegal’deki varligi yeni bir dis niifuz
projesi olarak degil, bir IslAmi medeniyet ortakligimin yeniden goriiniir kilinmasi olarak
cergevelenebilir. Bu durum, “kardeslik” sdyleminin yorumlanabilecegi daha genis bir kavramsal ve
tarihsel ¢erceve sunmaktadir. Bununla birlikte, bu tarihsel ortak zemin dogrudan ve kesintisiz bir
Osmanli—Tiirkiye—Senegal siirekliligi olarak degil, Kuzey Afrika, Hicaz ve Bati Afrika arasinda

3 Bu kurumlarla ilgili ayrica bk. Korkut (2016), Giingor ve Tokur (2018), Batur (2015), Cangal ve Basar (2016), Akkaya
ve Giin (2017), Erdil (2017), Cetinoglu ve Giilliilii (2017), Akilli (2018), Gergek ve digerleri (2018), Arslan (2024), Cevik
(2025), Yesilyurt ve Arslan (2020), Sahin (2022), Avukatoglu Demirbag ve Kilig (2024).
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ylizyillar boyunca olusan daha genis dini, ilmi ve tasavvufi dolasim aglarmin giincel Tiirkiye—
Senegal iliskileri i¢cin sundugu sembolik ve kiiltiirel bir referans alani olarak degerlendirilmelidir.
Uluslararas1 6grenciler ve Tiirkiye mezunlari, bu tarihsel ve kiiltiirel ortak zeminin akademik,
kiiltiirel ve toplumsal diizeyde yeniden iiretilmesinde 6nemli araci aktorler olarak degerlendirilebilir.

Calismanin sinirhiliklart gelecek arastirma giindemine yon gdstermektedir. Orneklem
yalmzca Tirkiye mezunlartyla sinirhidir. Yerel din gorevlileri, tarikat mensuplart ve Tiirk
kurumlarinin sahadaki personelinin perspektiflerini iceren daha genis drneklemli nitel calismalar,
Tiirkiye'nin Senegal'deki dini diplomasisinin ¢ok aktdrli bir okumasint miimkiin kilacaktir.
Mezunlarin uzun vadeli toplumsal ve kurumsal etkilerini izleyen boylamsal aragtirmalar ile Ticaniye
ve Kadiriye gelenekleriyle sekillenen diger Bati Afrika {ilkelerini kapsayan karsilagtirmali
incelemeler, Tiirkiye’nin bdlgesel dini diplomasi modelinin ¢esitliligini, sinirlarint  ve
stirdiiriilebilirlik potansiyelini daha kapsamli bicimde anlamaya katki saglayacaktir. Sonug olarak
Tiirkiye’nin Senegal ve diger Afrika tilkeleriyle iligkileri, tarihsel zemin {izerine inga edilen karsilikli
kardeslik hukuku ¢ergevesinde ve taraflarin beraberce kazandig1 bir denklem icinde ilerledigi dlctide,
hem akademik hem de politika diizeyinde uzun vadeli deger iiretme kapasitesine sahiptir.
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ETIK BEYANLAR
Arastirma ve Yayin Etigi
Yazar(lar), bu makalenin 6zgiin bir ¢alisma oldugunu ve bilimsel aragtirma ve yayin etigi
ilkelerine uygun olarak hazirlandigimi beyan eder. Makale daha &nce herhangi bir yerde
yayimlanmamis olup bagka bir dergide degerlendirme siirecinde degildir.
Caligmada kullanilan tiim kaynaklar akademik kurallara uygun bigimde atiflanmistir.
Yazar(lar), caligmanin intihal, veri uydurma, veri tahrifi veya manipiilasyon igermedigini;
arastirma bulgularinin bilimsel diirtistliik ilkelerine uygun sekilde sunuldugunu beyan eder.
Yazar Katkisi
Tim yazarlar ¢alismanin tasarlanmasi, yiirlitiilmesi, analizi ve makalenin hazirlanmasina
onemli Olclide katki saglamistir. Tiim yazarlar makalenin son halini okuyup onaylamis ve
yayimlanmasini kabul etmistir.
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Cikar Catismasi
Yazar(lar), bu makalenin yayimlanmasina iligkin herhangi bir ¢ikar ¢atismasi bulunmadigini
beyan eder.

Finansal Destek
Bu aragtirma herhangi bir kamu kurumu, ticari kurulus veya kar amaci giitmeyen kurulus
tarafindan finansal olarak desteklenmemistir.

Yapay Zeka Kullanim Beyam
Makalenin hazirlanmasi siirecinde yapay zeka araglarindan yalnizca dil diizenleme, ceviri
destegi ve anlatim iyilestirmesi amaciyla simirhi 6lgiide yararlanilmis olabilir. Yapay zeka
araglar tarafindan yapilan ceviri ve dil diizenlemeleri yazar(lar) tarafindan dikkatle kontrol
edilmistir. Yapay zekad araclari calismanin bilimsel igeriginin, arastirma tasariminin,
analizlerinin veya akademik sonuglarinin olusturulmasinda kullanilmamigtir. Makalenin
igerigine iliskin tiim akademik sorumluluk yazar(lar)a aittir.

Telif Haklar1 ve izinler
Yazar(lar), telif hakki gerektiren materyaller kullanilmigsa gerekli izinlerin alindigim ve
caligmanin herhangi bir fikri miilkiyet hakkini ihlal etmedigini beyan eder.

Yazar Onayi

Tiim yazarlar makalenin son halini okuduklarini, onayladiklarini ve yayimlanmasini kabul
ettiklerini beyan eder.

Authors' Contribution Statement / Yazarlarin Katki Orani Beyam

The researchers' contribution statement is as follows / Arastirmacilarin katki orani beyani su
sekildedir:

First author / 1. Yazar %50,
Second author / 2. Yazar %50.
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