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Abstract: Language is one of the most fundamental cultural and intellectual elements that make humans
human. For this reason, just like a living organism, it is born, develops, and transforms over time. As human
interaction and mutual acquaintance constitute one of the core wisdoms of creation, language—as a human
faculty—has continuously served as a vehicle for cultural interaction throughout human history. In this process,
words have not merely been mechanically transferred from one language to another; on the contrary, they have
been reshaped in accordance with the phonetic structure, morphological rules, semantic fields, and cultural
contexts of the societies they transitioned into. Lexical items adopted from a source language undergo transition
processes such as phonetic adaptation, morphological restoration, alignment with grammatical structures, and
shifts in practical usage. Thus, cross-linguistic transfer becomes more than a mere transmission of vocabulary;
it evolves into an indicator of cross-civilizational meaning construction, cultural coding, and scholarly
communication. Within Islamic civilization, the central position of Arabic as the language of divine revelation
rendered the meticulous observation of linguistic shifts and usage variations absolutely necessary. In this
context, particularly within the 16th-century Ottoman scholarly milieu, modifications in words transitioning
from Arabic to Turkish—manifesting as ghalat (solecisms/errors), lahn (barbarisms), and tahrif (distortion)—
were systematically recorded and documented under the genre of Galatat (books of linguistic errors) literature.
In these treatises, the phonetic, structural, and semantic transformations of words were thoroughly examined
through the classical terminology of Arabic linguistics and rhetoric. Furthermore, these works demonstrate
how such linguistic shifts were perceived in the vernacular and how they attained widespread currency. By
focusing on the works of Ibn Kemal, Kostantin (Khism ‘Ali Chelebt), and Khusrevzade Mustafa Efendi, this
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study aims to systematically classify the phonetic, morphological, and semantic transformations of loanwords
transitioning from Arabic to Turkish, and to reveal the position of these modifications within Ottoman linguistic
thought and cultural context. Through this analysis, the function and significance of cross-linguistic transfer
within the Ottoman scholarly domain will be elucidated from an interdisciplinary perspective. The study further
seeks to shed light on the Ottoman intellectual world's conception of language and culture through the
transformations that Arabic borrowings underwent within Turkish.

Keywords: Arabic Language and Rhetoric, Solecism, Linguistic Inaccuracies, Ibn Kemal, Khusrevzade,
Kostantini.

Oz: Dil, insan1 insan yapan en temel kiiltiirel ve akli unsurlardan biridir. Bu nedenle tipki canl1 bir organizma
gibi dogar, gelisir ve zamanla doniisiir. Yaratilis hikmetlerinden biri tanigma ve etkilesim olan insanin bir
melekesi olan dil de insanlik tarihi boyunca kiiltiirel etkilesim araci olmayi siirdiirmiistiir. Bu siiregte kelimeler,
yalnizca bir dilden digerine mekanik bi¢cimde tasmmamis; aksine intikal ettikleri toplumun ses yapisi,
morfolojik kurallari, semantik alani ve kiiltiirel baglamina gore yeniden bi¢cimlenmistir. Kaynak dilden alinan
kelimeler, ses adaptasyonu, kalip dil, insan1 insan yapan en temel kiiltiirel ve akli unsurlardan biridir. Bu
nedenle tipki canli bir organizma gibi dogar, gelisir ve zamanla doniigiir. Yaratilig hikmetlerinden biri tanigma
ve etkilesim olan insanin bir melekesi olan dil de insanlik tarihi boyunca kiiltiirel etkilesim araci olmay1
stirdirmiistiir. Bu siiregte kelimeler, yalnizca bir dilden digerine mekanik bigimde tasinmamis; aksine intikal
ettikleri toplumun ses yapisi, morfolojik kurallari, semantik alani ve kiiltiirel baglamina gére yeniden
bigimlenmistir. Islim medeniyetinde Arapganin vahiy dili olarak merkezi bir konuma sahip olmasi, dildeki
degisimlerin ve kullanim farkliliklarinin dikkatle izlenmesini gerekli kilmistir. Bu baglamda 6zellikle XVI.
ylizy1l Osmanli ilm1 muhitinde, Arapcadan Tiirkceye gecen kelimelerde ortaya ¢ikan galat, lahn ve tahrif
tiiriindeki degisimler, sistemli bigimde kaydedilmis ve Galatdt literatiirii olarak belgelendirilmistir. S6z konusu
telifatta kelimelerin ses, yap1 ve mana doniisiimleri, klasik Arap dili ve beldgati terminolojisiyle detayli bigimde
incelenmistir. Ayrica bu eserler, s6z konusu degisimlerin halk dilinde nasil algilandigini ve yaygin bir kullanim
haline geldigini ortaya koymaktadir. Bu ¢alisma, Kemalpasazade, Hisim Ali Celebi ve Hiisrevzade Mustafa
Efendi’nin eserlerini temel alarak Arapcadan Tiirk¢eye gecen kelimelerin fonetik, morfolojik ve semantik
doniisiimlerini sistematik bigimde tasnif etmeyi ve bu degisimlerin Osmanli dil diisiincesi ve kiiltiirel
baglamindaki yerini ortaya koymayi amaglamaktadir. Bu analizle diller arasi aktarimin Osmanli ilmi
sahasindaki islevi ve dnemi disiplinlerarasi bir bakis agisiyla ortaya konulmaya ¢aligilacaktir. Calisma, ayrica
Arapga 6diinglemelerin Tiirkgede gegirdigi doniisiimler iizerinden Osmanli entelektiiel diinyasinin dil ve kiiltiir
anlayisina 151k tutmay1 hedeflemektedir.

Anahtar Kelimeler: Arap Dili ve Belagati, Lahn, Galatat, Kemalpasazade, Hiisrevzade, Kostantini.
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Structured Abstract:

Language is one of the most fundamental cultural and intellectual elements that defines human
existence. It is the most powerful medium through which human communities establish relations, transmit
knowledge, and preserve meaning. For this reason, language cannot be regarded as a static structure; rather, it
is a living entity that changes and develops throughout history. Words transferred from one language to another
do not merely undergo formal transmission. They are reshaped in accordance with the phonetic system,
morphological patterns, semantic world, and cultural accumulation of the receiving society. In this respect,
lexical transfer becomes a clear indicator of intercultural interaction and civilizational exchange.

The central position of Arabic as the language of revelation in Islamic civilization transformed
linguistic change into a highly sensitive issue. Since Arabic is the language of the Qur’an and the Sunnah,
phonetic, structural, and semantic changes within the language were closely monitored. The spread of Islam
into different geographies and the intensive contact of non-Arab communities with Arabic gave rise to new
forms of usage. Such usages, which were considered erroneous or corrupted, were referred to as lahn in
classical sources and more commonly as ghalat in Ottoman scholarly circles. This study aims to examine the
phonetic, structural, and semantic changes that occurred in words transmitted from Arabic into Turkish within
the framework of the Galatat works composed during the Ottoman period. The principal sources of the study
include Kemalpasazade’s al-Tanbih ‘ala Ghalat al-Jahil wa’l-Nabih, Hisim Ali Celebi’s Khayr al-Kalam fi
al-Taqgasst ‘an Aghlat al-‘Awam, and the work of Hiisrevzade Mustafa Efendi. These texts systematically
recorded the transformations undergone by Arabic-origin words in Turkish and evaluated them in line with the
linguistic understanding of their period.

The examination has shown that Galatat works are not merely texts that list incorrect usages. They
also constitute important sources reflecting the Ottoman scholarly mentality concerning language and the
historical course of Arabic-Turkish linguistic interaction. In particular, phonetic and morphological changes
such as vowel alterations, consonantal shifts, sound loss, consonant addition, i /al, ibdal, and idgham are
discussed in detail. A considerable number of these changes led to semantic shifts, while some resulted in the
emergence of entirely new semantic fields. One of the notable findings of the study is that many usages
regarded as incorrect were not exclusive to Turkish speakers. Some examples were also identified in earlier
Arabic sources. Nevertheless, the attachment of Turkish suffixes to Arabic words or the re-derivation of
Turkish words according to Arabic morphological patterns was often considered erroneous by early scholars.
Over time, however, such usages became established in popular speech and gained wide circulation. The well-
known maxim “galat-1 meshur lugat-i fasihten evidd” clearly demonstrates how common usage gradually
transformed the linguistic norm.

The study further reveals that many borrowed words were reshaped in accordance with the phonetic
structure of Turkish. One notable example is the transformation of the hamza into ya’ in certain triliteral Arabic
words whose middle radical is hamza. Similarly, a tendency toward geminated forms in some morphological
patterns attracts attention. The fact that certain derivations considered natural today were classified as incorrect
in the sixteenth century is highly significant for understanding the historical development of language. The
recording of some words in their ghalat forms in Turkish dictionaries indicates the long-term continuity of
these usages. Examples such as billiir demonstrate that the erroneous form eventually came to supersede the
original one. This clearly shows that frequent usage has the capacity to alter linguistic norms over time. From
a broader perspective, the findings of the study illuminate the Ottoman perception of language and its relation
to cultural identity. The resistance shown by Ottoman scholars toward certain forms of linguistic change was
closely connected to the sacred status of Arabic as the language of Islam’s foundational texts. Changes in
pronunciation and form were often viewed as carrying the potential to affect meaning. For this reason,
preserving the authentic form of words was considered necessary for safeguarding correct meaning.

In conclusion, the Galatat works of the Ottoman period provide important data for studies in Arabic
linguistics, Turkish language history, and cultural interaction. The examined texts demonstrate that linguistic
change was not perceived solely as error but also as a reflection of historical and cultural transformation. The
study sheds light on the historical trajectory of Arabic loanwords in Turkish and offers a clearer understanding
of the Ottoman intellectual approach to language.

Keywords: Arabic Language and Rhetoric, Solecism, Linguistic Inaccuracies, Ibn Kemal,
Khusrevzade, Kostantini.
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Résumé Structuré:

La langue est I’un des ¢léments culturels et intellectuels les plus fondamentaux définissant 1’existence
humaine. Elle constitue le médium le plus puissant par lequel les communautés humaines établissent des
relations, transmettent des connaissances et préservent le sens. C’est pourquoi la langue ne saurait étre
considérée comme une structure statique ; il s’agit plutdt d’un organisme vivant qui évolue et se développe
tout au long de I’histoire. Les mots empruntés d’une langue a une autre ne subissent pas un simple transfert
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formel. Ils sont remodelés en fonction du systéme phonétique, des schémes morphologiques, de 1’'univers
sémantique et du bagage culturel de la société réceptrice. A cet égard, le transfert lexical constitue un indicateur
manifeste d’interaction interculturelle et d’échange de civilisations.

La position centrale de 1’arabe en tant que langue de la révélation au sein de la civilisation islamique
a transformé la mutation linguistique en une question particuliérement sensible. En tant que langue du Coran
et de la Sunna, les évolutions phonétiques, structurelles et sémantiques au sein de la langue ont été étroitement
surveillées. L’expansion de I’islam dans diverses régions du monde et le contact intense des communautés non
arabes avec la langue arabe ont donné naissance a de nouvelles formes d’usage. Ces usages, pergus comme
erronés ou corrompus, étaient désignés sous le terme de lahin dans les sources classiques et, plus communément,
sous celui de galat (galat) dans les milieux lettrés ottomans.

Cette étude vise a examiner les mutations phonétiques, structurelles et sémantiques survenues dans
les mots transmis de 1’arabe au turc, dans le cadre des ouvrages de Galatdt composés a I’époque ottomane. Les
sources principales de cette étude comprennent al-Tanbih ‘ald Galat al-Jahil wa’l-Nabih de Kemalpasazade,
Khayr al-Kalam fi al-Taqasst ‘an Aglat al- ‘Awam de Hisim Ali Celebi, ainsi que I’ceuvre de Hiisrevzade
Mustafa Efendi. Ces textes ont consigné de maniére systématique les transformations subies par les mots
d’origine arabe en turc et les ont évaluées a la lumiére de la conception linguistique de leur époque.

L’analyse montre que les ouvrages de Galatat ne constituent pas de simples répertoires d’usages
incorrects. Ils représentent ¢galement des sources précieuses reflétant la pensée savante ottomane a 1’égard de
la langue ainsi que 1’évolution historique de l'interaction linguistique arabo-turque. En particulier, les mutations
phonétiques et morphologiques telles que les altérations vocaliques, les glissements consonantiques, les
amuissements (chute de sons), les additions consonantiques, ainsi que les phénoménes d’i‘lal, d’ibdal et
d’idgam y sont analysés en détail. Un nombre considérable de ces évolutions a entrainé des glissements
sémantiques, tandis que d’autres ont donné naissance a d'entiérement nouveaux champs sémantiques.

L’un des résultats notables de cette étude révele que bon nombre d’usages considérés comme
incorrects n’étaient pas 1’apanage des locuteurs turcophones. Certains exemples ont également été identifiés
dans des sources arabes plus anciennes. Néanmoins, I’adjonction de suffixes turcs a des vocables arabes ou la
dérivation de mots turcs selon des schémes morphologiques arabes étaient fréquemment jugées erronées par
les premiers lexicographes. Au fil du temps, toutefois, ces usages se sont ancrés dans le langage populaire et
ont acquis une large diffusion. Le célébre maxime « galat-t meshur lugat-i fasihten eviddir » (une erreur
consacrée vaut mieux qu’une forme correcte mais inusitée) illustre clairement la maniére dont 1’usage courant
a progressivement modifié la norme linguistique.

L’étude montre en outre que de nombreux emprunts ont été remodelés selon la structure phonétique
du turc. L’une des transformations remarquables réside dans le passage de la hamza a la ya’ dans certains mots
arabes trilitéres dont la radiale médiane est une hamza. De méme, une tendance a la gemination dans certains
schémes morphologiques retient 1’attention. Le fait que certaines dérivations aujourd’hui pergues comme
naturelles aient été qualifiées d’incorrectes au X Vle si¢cle s’avére d’une importance capitale pour appréhender
I’évolution historique de la langue. L’enregistrement de certains mots sous leur forme altérée (galar) dans les
dictionnaires turcs témoigne de la pérennité de ces usages. Des exemples tels que billiir démontrent que la
forme fautive a fini par supplanter le terme originel, prouvant que 1’'usage fréquent posséde la capacité de
modifier les normes linguistiques au fil du temps.

Dans une perspective plus large, les conclusions de cette recherche éclairent la perception ottomane
du langage et son lien avec I’identité culturelle. La résistance manifestée par les savants ottomans a 1’égard de
certaines formes d’évolution linguistique était étroitement liée au statut sacré de 1’arabe en tant que langue des
textes fondateurs de 1’islam. Les modifications de prononciation et de forme étaient fréquemment pergues
comme susceptibles d’altérer le sens. Dés lors, le maintien de la forme authentique des mots était considéré
comme indispensable & la préservation du sens exact.

En conclusion, les ouvrages de Galatat de la période ottomane fournissent des données essentielles
pour la linguistique arabe, ’histoire de la langue turque et I’étude des interactions culturelles. Les textes
examinés démontrent que le changement linguistique n’était pas per¢u uniquement comme une erreur, mais
aussi comme le reflet d’une transformation historique et culturelle. Cette étude apporte un éclairage sur la
trajectoire historique des emprunts arabes en turc et offre une compréhension plus fine de la démarche
intellectuelle ottomane face au langage.
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Mots-Clés : Langue et rhétorique arabes, Solécisme, Inexactitudes linguistiques, Ibn Kemal,
Khusrevzade, Kostantini.

Resumen Estructurado:

El lenguaje es uno de los elementos culturales e intelectuales mas fundamentales que definen la
existencia humana. Es el medio mas poderoso a través del cual las comunidades humanas establecen relaciones,
transmiten conocimientos y preservan el significado. Por esta razon, el lenguaje no puede considerarse una
estructura estatica; mas bien, es un entidad viva que cambia y se desarrolla a lo largo de la historia. Las palabras
transferidas de un idioma a otro no experimentan unicamente una transmision formal, sino que se reconfiguran
en conformidad con el sistema fonético, los patrones morfoldgicos, el mundo semantico y el acervo cultural de
la sociedad receptora. En este sentido, la transferencia léxica se convierte en un indicador claro de la interaccion
intercultural y del intercambio civilizatorio.

La posicion central del arabe como lengua de la revelacién en la civilizacidn islamica transformo el
cambio lingiiistico en una cuestion de extrema sensibilidad. Dado que el arabe es la lengua del Coran y la
Sunna, las modificaciones fonéticas, estructurales y semanticas en el seno del idioma fueron objeto de un
riguroso seguimiento. La expansion del islam hacia diversas geografias y el contacto intensivo de las
comunidades no arabes con el arabe dieron lugar a nuevas formas de uso. Tales usos, considerados erroneos o
corruptos, fueron denominados lahn en las fuentes clasicas y, mas cominmente, galat (galat) en los circulos
académicos otomanos.

Este estudio tiene como objetivo examinar los cambios fonéticos, estructurales y semanticos ocurridos
en las palabras transmitidas del arabe al turco en el marco de las obras de Galatat compuestas durante el periodo
otomano. Las fuentes principales del estudio incluyen al-Tanbih ‘ala Ghalat al-Jahil wa’l-Nabih de
Kemalpasazade, Khayr al-Kalam fi al-Taqasst ‘an Aghlat al- ' Awam de Hisim Ali Celebi y la obra de
Hiisrevzade Mustafa Efendi. Estos textos registraron de manera sistematica las transformaciones
experimentadas por las palabras de origen arabe en el turco y las evaluaron en consonancia con la concepcion
lingiiistica de su época.

El analisis demuestra que las obras de Galatat no son meros textos que enumeran usos incorrectos; también
constituyen fuentes fundamentales que reflejan la mentalidad académica otomana respecto al lenguaje y la
trayectoria histérica de la interaccion lingiiistica arabigo-turca. En particular, se analizan en detalle las
mutaciones fonéticas y morfologicas como alteraciones vocalicas, desplazamientos consonanticos, pérdida de
sonidos, adicion de consonantes, asi como los fenémenos de i ‘/al, ibdal e idgham. Un nimero considerable de
estos cambios derivo en desplazamientos semanticos, mientras que otros dieron lugar a la aparicion de campos
semanticos completamente nuevos.

Uno de los hallazgos notables del estudio es que muchos usos considerados incorrectos no eran exclusivos de
los hablantes de turco. Algunos ejemplos también se identificaron en fuentes arabes mas tempranas. No
obstante, la adicion de sufijos turcos a palabras arabes o la derivacion de palabras turcas segin patrones
morfoldgicos arabes era considerada a menudo errénea por los primeros eruditos. Sin embargo, con el paso del
tiempo, tales usos se consolidaron en el habla popular y alcanzaron una amplia difusion. La célebre maxima
«galat-1 meshur lugat-i fasihten evladir» (un error popular es preferible a una forma correcta pero en desuso)
demuestra con claridad como el uso comun transformo gradualmente la norma lingiiistica.

El estudio revela ademas que muchos préstamos lingiiisticos se reconfiguraron en conformidad con la
estructura fonética del turco. Un ejemplo notable es la transformacion de la hamza en ya’ en ciertas palabras
arabes triliteras cuya radical media es una samza. Del mismo modo, llama la atencion la tendencia hacia formas
geminadas en algunos patrones morfolégicos. El hecho de que ciertas derivaciones consideradas naturales hoy
en dia fueran clasificadas como incorrectas en el siglo XVI resulta sumamente significativo para comprender
el desarrollo historico del lenguaje. El registro de algunas palabras en sus formas de galat en los diccionarios
turcos indica la continuidad a largo plazo de estos usos. Ejemplos como billiir demuestran que la forma erronea
terminé por suplantar a la original, evidenciando que el uso frecuente tiene la capacidad de alterar las normas
lingtiisticas con el tiempo.

Desde una perspectiva mas amplia, las conclusiones del estudio esclarecen la concepcion otomana del lenguaje
y su relacion con la identidad cultural. La resistencia mostrada por los eruditos otomanos hacia ciertas formas
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de cambio lingiiistico estaba estrechamente vinculada al estatus sagrado del drabe como lengua de los textos
fundacionales del islam. Las modificaciones en la pronunciacion y la forma se percibian con frecuencia como
posibles alteraciones del significado. Por esta razon, la preservacion de la forma auténtica de las palabras se
consideraba indispensable para salvaguardar el sentido correcto.

En conclusion, las obras de Galatat del periodo otomano proporcionan datos cruciales para los estudios sobre
la lingiiistica arabe, la historia de la lengua turca y la interaccion cultural. Los textos examinados demuestran
que el cambio lingiiistico no se concebia Gnicamente como un error, sino también como un reflejo de la
transformacion histdrica y cultural. El estudio arroja Iuz sobre la trayectoria historica de los préstamos arabes
en el turco y ofrece una comprension mas precisa del enfoque intelectual otomano hacia el lenguaje.

Palabras Clave: Lengua y retorica arabes, Solecismo, Inexactitudes lingiiisticas, Ibn Kemal,
Khusrevzade, Kostantini.

SR

B E 2 XNFREFNERA RS S ' ERZ . ER—RNAISHE 2K
A ABBFIR S RAFE S St KBS . L, 85 A REH Ay — R S R 451
s M, R ANME D S AR AN S A SR . A FPE S £
—MEE AN, MU A TR BRI, TR YE R 2 R S R A
TG i SCHE RSO R AT B ki &, WA O T8 ST E.
25 SCIAZ I BHAIE

BRI REAF 1 A D 7l = SO R R R T 5 A% O3, EARTE S AR O T
A EURBGE . TR ETE R (2g) M (CEUD BiES, A ERTE S
ZERIANE S Z B T #VIORUE . A HP U =2 2010 AN ) 2 (X3P A% 3k DA S AR B oz
fERER SRR AR RN, 724 T V2B A I SR AR Bt
WIS, FELISCER AR lahn, TAEYLT S 53 18 o S RN ghalat,

AWF7E BTE AR S HEER) Galatar GRATHLEE) SCHROAMEZE, R T
PARTEE A LB AR RRNCAETE & SRS ORI RT R AR . B FTR) 32 2
HERFIEALFE: L RIAE L (Kemalpasazade) B9 (al-Tanbih ‘ala Ghalat al-Jahil
wa’l-Nabih)) . WREW-FIE-GI3E . (Hisim Ali Celebi) B (Khayr al-Kalam fi al-
Taqasst ‘an Aghlat al- Awam)) , VASAREE RALLE-BUEEE 5500 (Hisrevzade
Mustafa Efendi) AIfE S, IXEEZEAE RS 1 BT R 18 ks /£ L HH G R &
IR, 456 Ui i ARIE 50 AT 1 PPt

WHE £, Galatat 25 CHRIFARAUE 2 B R VARG #, B T2 SO B
W B 2E 315 5 M A S B R A5 S HAE B 5 s i) S ok, B A VRS
THEWTESR.,. WEEA. Wy, e, Ulkilal (851k) | ibdal (&) Fn
idgham ([Ffb) SEZ AL . M 305k T8 kR, Hif
BARA T A HE A,
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AWFFER— IR E R I A, VF 2B 8 e 0 VR IR - H B AL 2 st
A, 5 1E E FIH R BT RAR T SCER P R A IR AR, AR R RAR TE RV B R
THIAEEE, sURYE TR AT S AR AT A R H R, R R A
TR . AHBEE IS [A] ARSI R HVAAE RIA) G AR AL D E 2 e . &4 H
S “galat-1 meshur lugat-i fasthten eviadr” (2544 B Eer A ik v e AR B 1B 3R] 76
Wb M2 B 1 R AR B AN — 25 A2 A v 5 R,

Wrzedt— DR, 2 A IAIRYE B HAERE S AT T EE. R
I AL e TR (AR 509 hamza W) =F-REBTRAATERICF,  hamza AERCT ya's
[FIRE, FEIpELamSE GRS BB BERRE. S RN BRK
FEELIRAE AT NI L APV R, R F S TEAIE Sk R AR E
B FERNCAE £ B IR A M UKL ghalar (RF3R) EAPCR, R 7 IXL
FRERRIAIE SN . Ban billar OKEL) FFRTER, BRRRIERARR T JRUGE
o XA IR 1 A R Bl I TR A T S IV g

BT R IR AR AT FUR) AL B 1 B & N3 5 00 L 550l
ISR R B2 A 0 Fe il 5 AR I U R B IR, SRR AriEAF e B
%O IAE S R AL VIR . R E AR AR BN O BAT IR Bk
AR AR KBS o DRI, ORASF AT PR ST S R A AR 4 477 1 0 7 SR 6 BE AT

B2, BRI Galatar SCEONPTRAAE 5 % EHIE S L ACUEEE)
W TSRt ¥ B . BRI SCiRER Y, B S AR — PR, B
NP E AR AR EL . A FERE 7R T BaRLAR 1 i) 28 - FE A o ) g SE AR
B, MR N B & 520 1 A SR AL 1 IR MR

FgE o PTRATE S 5aRrE, EWAEH, ESANE, AR R (Tbn
Kemal) , RETEFFLIE (Khusrevzade) , FHEH T/ (Kostantini

CTpyKTypHpOBaHHAasi AHHOTALUS:

S3pIk — onuH U3 Haubojee (QyHAaMEHTAJBHBIX KyJIbTYpHBIX M HHTEIJIEKTYAJIBHBIX AJIEMEHTOB,
OIIPEIETAIONINX YEIOBEUECKOE CyIIecTBOBaHUE. OH CIIyKUT MOIIHEHIINM MEUYyMOM, HOCPEACTBOM KOTOPOTO
YeJIOBEUECKHE COOOIIEeCTBa YCTAHABIMBAIOT CBS3M, NEPEAAIOT 3HAHUS W COXPAHSIOT CMBICHBL. [lo 3ToM
MPUYUHE SA3BIK HEJIb3sI PACCMATPUBATh KaK CTATUYHYIO CTPYKTYpY; HaIPOTUB, OH MPEJICTABISAET COOOH KHUBOH
OpraHu3M, KOTOPBII MEHAETCS U Pa3BUBAETCS HA NPOTSKEHUH Beel HcTOpuH. ClIOBa, IEPEXOISAIIUE U3 OJHOTO
A3bIKa B JIPYTOH, MOJBEPratoTcs He MpocTo (opMaJIbHON Nepeaue: OHM NepepabaThIBalOTCsl B COOTBETCTBUU
¢ hoHETHIECKOH CHCTEMOH, MOP(]OIIOTMYECKUMH MOJIENISIMH, CEMaHTHUECKHM MUPOM U KyJIbTYpPHBIM Oaraxom
npUHAMaronero obmecTsa. B 3ToM OTHOImEHNH JeKCHYecKuid TpaHcep CTAaHOBHUTCS SIBHBIM ITOKa3aTelleM
MEXXKYJIbTYpHOTO B3aUMOJEHCTBHUS M IIUBIIIN3AIIOHHOTO OOMEHa.

LentpansHOE MOJOXKEHWE apaOCKOTO A3bIKA KaK SI3bIKa OTKPOBEHMS B HMCIAMCKOHN ITMBHIIM3AINU
MIPEBPATIIIO S3BIKOBBIE H3MEHEHHSI B BECbMa YyBCTBHUTEIBHBIA Bompoc. [TockombKy apaOCKHii A3bIK SBISAETCS
s361koM Kopana u CyHHBI, (hoHeTHYECKHe, CTPYKTYPHBIE M CEMaHTHYECKHE TpaHC(HOpMAIH BHYTPH HETO
HaXOJWINCh TOJ NPUCTATIRHBIM HaOmroneHHeM. PacmpocTpaHeHHe HciIaMa B pa3iIMYHBIX PETHOHAX H
MHTEHCUBHBIA KOHTAaKT HeapaOCKUX OOLIMH C apaOCKUM SI3bIKOM IIPHUBENIM K BOZHHUKHOBEHHIO HOBBIX (OpPM
ynorpeOsienns. [logoOHble BapHaHTHI, CYMTABIIUECS OMMOOYHBIMU WIIM HCKaKEHHBIMH, B KJIACCHYECKHX
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HCTOYHHKAX UMCHOBAINCH JisH (lahn), a B OCMAaHCKUX HayYHBIX KPYyTrax daiie 0003Ha4aInCh TEPMUHOM 2aidm
(galay).

JlanHOe WCClieIOBaHHE HAMPABICHO HAa M3y4eHHE (OHETHYECKUX, CTPYKTYPHBIX U CEMAHTHYECKHX
W3MEHEHHH, TIPON3OLIC/IINX B CIOBAX, MEPEUICANINX 13 apaOCKOro s3bIKa B TYPELKHH, B KOHTEKCTE TPY/I0B
xkanpa «l aramamy (Galatat), co3nanHpIX B oCMaHCKUH nepros. OCHOBHBIMH UCTOYHUKAMHU HMCCIICIOBAHUS
ciyxat counHeHus Kemanenamasane («am-Tanbux ‘ans eanam anb-0xcaxuiiv 6a-H-HaOUx»), XpicbiMa AJn
Yenebu («Xatip anv-xkaram ¢pu am-maxaccu ‘an aznam anv- ‘aéamy) u Xrocpensaae Mycradsl Dpermu. B atux
TEKCTaX CUCTEMATHYECKU (PUKCUPOBAIUCH TpaHCHOPMAIIUK apaOCKUX CJIOB B TYPEIKOM S3bIKE U JaBajach UX
OLIEHKA C TOYKH 3PEHUS TMHIBUCTHIECKOTO TIOHUMAHUS TOU MOXH.

AHanmM3 TIOKa3bIBaeT, 4TO TPYIBl KaHpa [azamam TPEACTABISIOT co0OW HE IPOCTO CIHCKH
HENPaBIWIBHBIX yHoTpeOiaeHnid. OHHM TakKe SBIAIOTCS BaXKHBIMH MCTOYHHKAMHM, OTPAXKAIOIIMMHU HaydHOE
MblnuieHne OCMaHCKOH MMIIEpUH B OTHOLICHHUHM S3bIKAa M UCTOPUYSCKUI XOA apabo-TypelKOro S3BIKOBOTO
B3amMoJieiicTBusA. B wactHOocTH, B pabore mNOApoOHO paccMaTpUBAIOTCA Takhe (DOHETHIECKHE W
Mop(hoJIOrHYecKre U3MEHEHHsI, KaK YepeIOBaHHE TJIaCHBIX, CIIBHTH COTJIACHBIX, BBHINAJCHHE U NOOABICHUE
3BYKOB, a Takxe sBIeHUS u e (i'lal), uboare (ibdal) m udeam (idgham). 3HaumTeNbHAS YaCTh ITHX
W3MEHEHUN IpUBCJjia K CCMaHTUYCCKUM CABUTAM, 4 HCKOTOPBIC — K BO3HUKHOBCHHIO COBCPIICHHO HOBBIX
CMBICIIOBBIX O0nacTeii.

OpHUM W3 TNpUMEYaTeNIbHBIX BBIBOJOB HCCIECNOBAaHMS SIBISETCS TO, YTO MHOTHE BapUaHTHI,
CUMTABIINECS OIIUOOYHBIMYU, He OBUIN MPUCYIIM HCKIFOYUTEIFHO TYypPEUKOSI3bIYHBIM HOCHTEIISIM: OTAENIbHBIC
NpUMEpPHI MPOCIIECKUBAIOTCI U B OoJiee paHHUX apaOCKUX HCTOYHHMKAX. TeM He MeHee IMpUCOeJINHEHUE
Typerkux appUKCOB K apaOCKUM CIOBaM HJIH 0Opa30BaHUEC HOBBIX CJIOB OT TYPCIKHX OCHOB IO apaOCKUM
MOP(}OJIOTHYSCKMM MOZAEISAM YacTO PACLEHHBAIOCH PAHHUMHU YYEHBIMU Kak omrnOka. OTHaKO cO BpeMEHEM
Takue (OPMBI YKOPEHWINCH B PA3sTOBOPHOW pedYM M MOJYYHIM LIMPOKOE pacmpocTpaHeHue. V3BecTHas
Makcume «galat-t meshur lugat-i fasihten eviddiry («oOuienpuHATas OIMMOKA IPEANOYTHTEIFHEE
HOPMAaTHBHOTO, HO YCTapeBIIEro BHIPAXKCHHUS») HAIVLAHO NEMOHCTPHPYET, KaK MaccoBOE YIOTpeOIeHUe
HOCTEIICHHO MEHSIJIO S3BIKOBYIO HOPMY.

HccnenoBanue TakKe IIOKa3bIBaeT, YTO MHOTHME 3aMMCTBOBAHHBIE CJIOBAa  aJalTUBHO
nepepalaThIBaJNCh B COOTBETCTBHU C (DOHETHYECKOH CTPYKTYpO#l TypelKoro si3bika. SIpkuM HpuUMepom
CITy>)KUT TepPexo] xam3vl B ia (yd’) B HEKOTOPBIX TPeXOYKBEHHBIX apaOCKUX CIOBaxX CO CpexHEed KOpPHEBOM
Xam3ou. AHAIOTUYHO TIPUBJIEKAaeT BHUMAaHHWE TEHACHIMS K TeMHUHAIMM (yABOCHHIO) B HEKOTOPBIX
Mopdostornyeckux Monensix. ToT Gakrt, 4To HEKOTOpble CIOBOOOPA30BaHMs, BOCIIPHHUMAEMBbIE CETOJIHS KaK
ectecTBeHHbIe, B X VI Beke KiIacCHPUIMPOBAIUCH KaK OMUOOYHbIE, YPE3BBIYANHO BaXKEH JJISI TIOHUMAHUS
HCTOPHYECKOTO Pa3BUTHSA s3bIKa. DUKcalMss HEKOTOPBIX CIIOB B TYPELKHX CIOBapsx B MX (opmax eazam
CBHJIETENIECTBYET O JOJITOBPEMEHHOMH HENTPEPHIBHOCTH ATUX ynoTpeOsieHni. IIpuMepsl, Takue xak ciioso billir
(xpycraip), NOKa3bIBAIOT, YTO OMKOOYHAs popMa cO BpeMEHEM BBITECHMIIA OPUTHHAIBHYIO, YTO JJOKA3bIBAET
CIIOCOOHOCTH 4acTOTO yNOTPEOICHNS MEHSTH SI3IKOBBIE HOPMBI.

B Oonee mmpokod NepCHeKTHBE pe3ybTaThl HCCIENIOBAaHHSA IPOJMBAIOT CBET HA OCMAaHCKOE
BOCTIPHSITHE S3bIKA M €70 CBS3h C KYJBTYPHOU MACHTHYHOCTHIO. COMPOTHBIICHIE, OKa3hIBAEMOE OCMaHCKUMHU
Y4EHBIMHU OTIpeNIeIeHHBIM (hopMaM S3BIKOBBIX M3MEHEHHH, OBIJIO TECHO CBA3aHO CO CBSIIEHHBIM CTaTyCOM
apabCKoro sI3bIKa KakK sI3bIKa OCHOBOIIOJIATAIONIMX TEKCTOB HMciama. M3MeHeHus! B Mpou3HOUIeHUH U (opme
9acTO pacCMaTPUBAIUCH KaK MOTEHIMAJbHAsA yrpo3a MCKaXKeHHs cMbicia. [1o 3Toi mpuumHe coxpaHeHHe
AYTEeHTHYHOH (POPMBI CIIOB CHHUTAIIOCH HEOOXOAUMBIM YCIOBUEM JIJISl 3aIIUTHl TOYHOTO 3HAUCHUSI.

B 3axmmroueHme cienyeT OTMETHTD, UTO TPYIBI )KaHpa [ aramam 0CMaHCKOTO IIepHO/ia IPET0CTABISIIOT
[ICHHbIC JAaHHBIC JJIS WMCCIEOBAaHUI B 00IacTH apaOCKOTO S3BIKO3HAHUS, UCTOPHH TYPELKOTO S3bIKA H
KyJIBTYpHOTO B3aUMOJEHCTBHA. PacCMOTpeHHbIE TEKCTBI JOKa3bIBaIOT, YTO SI3BIKOBbIE M3MEHEHMUS
BOCIIPMHUMAJIUCh HE TOJNBKO KaK OMMOKH, HO M Kak OTpaXXeHHE HCTOPHYECKUX U KYJIBTYPHBIX
tpaHcopmanmii. MccnenoBanne oOcCBelIaeT HCTOPUYECKYIO TPACKTOPUIO apaOCKMX 3alMCTBOBAHUH B
TYPELIKOM SI3BIKE U Ipezyiaraet 0ojee 4eTKoe MOHMMaHNe HHTEIIEKTYalbHOTO ITO1X0/1a OCMAaHCKHX YUEHBIX K
S3BIKY.

KuoueBblie ciioBa: Apabckuii 361k U puropuka, ComnerusmM, S3pIkoBble HeTOUHOCTH, MIOH Kemans,
Xrocpeszaze, Kocrantunu.
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TRf=Ia AR

YT TG 3fRId B! TRHTRG = aTe G Aifeis IRplas 3R Sifgd ol # ¥ T 71 T8
IE TN faa=ITel T g forgds A1y ¥ AHd e SaY R #Rd &, I &1 TR &d ¢ 3R 37
DI TR BRI &1 3 HRUNY, U 6! Toh FRR TR Ag] AT ST YoheT; dfeh, TG Th Sdd TUT § i
TR e H gead! 3R fAmRid g Tgdt 81 T HTNT § gORY HTST H RITaRd Uee had U U
Y gxialkd & 811 I Wdhdl THS B aTeId UM (phonetic system), UARH® e
(morphologlcal patterns), 3ref Trsfeft Q‘ﬁtﬂ (semantic world) 3R Wﬁa’_ Iag & SITAR T 3ThRR od

g1 39 ey T, YeghIRMT FITARUI (lexical transfer) SR-TRPd® TTb 3R TIART SMeH-UGH B
wwﬂmww%

T T | IgWIgHred &1 YN & F9 H 3Re Bt barg Y 7 Hwrg uRads &t i
S Fag-T=ia favg o= fean| dfes sRelt GR3m IR ad & UIWT &, ST 1T & iR eq-areap,
TS 3R 31 Taeht uRad=i R It ¥ ToR Tt 1% o1 fafdre yial §f ST & TR SR SR
¥ 1Y TR-3RT TS} & T U 3 T TNT &1 o o | T ST, g 3ol a1 W FIT ofrer o,
I AR FIAl & T (lahn) AR ST (3Hferd) fagH Heat & Sifefd SH=d: 707 (galar) H81 STl
|

g M ST 1A & SR AT AT (Galatar) Fiod! & i & R SRa I gaf o
RIFTART Wsal H §U -1, ST 3R 31 Taieh ufkadi o7 Tieior - &1 @6 TaaT g 1 31eqa
& UG Al B HHTAUTRITSS BT 3/ Ta1g S/ T S/t STl ar- 7. 7ag, fe R areft Aaielt &t & orer
BT B S/ TH] 3T ST L aTH, AR gHITC BT W] Bt Picl A & | 3 Jdf A gDl
H RET-Hd & el gRT SIHA [T 7T IRAdH &I HARYT &0 I ot [T 3R 30 BT B UTHTS THS
& IR IAD] Geich fohaT|

UeruT ¥ Udl 9l § [ 7aara iadr had TTad SR ! Galag R aTd T Tl g | J HTS
%Waﬁmﬁmﬁﬁﬁmﬁw%m@@ﬁmﬁw&%mﬁ@nﬁﬁmﬁmw
g ot %I foRy =g @, TP 3R ansﬂﬁ?ﬁ gRad o f TR fkad= (vowel alterations), oGS
BIRCRE] (consonantal shifts), eaf o1 g (sound loss), Wﬁhﬁ (consonant addition), 3R S e7IcT (i ‘lal),
§9GTc (ibdal), T 3GTTH (idgham) S8 HTHTS Rigidl IR fawar I waf &1 718 g 1 378 I o3 yRad-l & SR
31 & Saa ST, Tafdh $& & IRUTIRGEY T dve 3§ -4 31 &1 &1 353 gl

ST & IeE-1g IS B Y T I8 § % Teid U S aTel S TN dhad gap U dab

& Tt el 3| $© IareRUl & UgaH Ugd & SRl Jrdl § Hi &1 718 off | R oft, sRaft regi & gl U

SIS 3T 3ReT T D Yo P TR ! Wed)| I J: T BT YB3 fagl gRT SRR Ffeguf

TSI U1 BT, THY & 1Y, T UGN Aeb o Sierdrel B R 8 71T 3R 370e =0 T Jiia

|mﬁ3f«galatzme§hur lugat-i fasihten evlddury (W%HWW&W%H%W@W%)
wwﬁm%ﬁﬁ T ITANT 7 ¢efR-¢R HTWTE A ) 9o e

LTI Y 3T UdT Il & b H3 IUR T 7MY Wec] &) gl &1 G- S TRaT b AR a1
STHTR T 7T YT | T I IETERV HB 3-318R (triliteral) SR Xsal H 77T T7(va’) B UG
3, [T 79 9 67075 | S OR8, O TUIHS e # fg@ FUl B 3R FH1a A SHivd Bl
21 T U8 § b TSl WM A o aT) $o g &1 AieTed QIaTed) 8 TTerd & ¥  aefigrd febam
T, W%WW@W%WWW%WWﬁmeW
Tl B gl @1 37 YAl Y SeiebTire FRARdl B aidl | 1R (billir) S 3aTER0T I8 R
I & [ 1[G T 3Hdd: Tl U & RIH W R 81 771 I WY ¥ ¥ @i § fob R Swin
o T & WY UTWTS AFGS! Bl IGa B &l gl g

TP ATAS DI F, LT & (sHY U B IWTAT YR 3R TP e Tgd & a1 SqD
el BT AT B & | HIWTS URTd & $3 =0T & Ufd ST fagHt gR faaman man fajly s&am &
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TaYd T &7 U & FU H SRelt o ufas fRufa d Advear I 9T U1l S=R0 3R U H uRad= &1 s/
31 B YUTTIT R B & I\ aTa o =0 T ST ST U1 39 HRUT Y, et 31 Bt & & forg el o
IS 0 DI TRIS HRAT HTaIH HHT ST T

frsmeia:, IENf F1a B 77 Haal eRe HIWIaRH, gof YN & Sfagr SR IRefas
s P ST b RIT eyl 321 UeH S & | TR T U8 WY B € 9 WITS URRadH & e
I & = A 71, sfew VR iR Tivpfas uikads & ufafda & &g & oft @ mar U1l g8 sremaq
I T SRa BUres) & g Haudsh TR UehTI STEd § IR HTT & Ul Sw1i=an sifgss efdaion
1 Ueb WY YA UaH ST 8|

Plas HET Uq): 3R T 3R PR AR (Arabic Language and Rhetoric), 3R[& TN /
TINT &IV (Solecism), IS \3{%'[@'&'[ (Linguistic Inaccuracies), Y8 P HICT (Ibn Kemal), w, ARSIl

Yapilandirilmis Ozet:

Bu calismanin amaci, Islam &ncesi Arap sifahi kiiltiiriindeki fesahat ve belagat anlayisindan
baglayarak Osmanli ilmiye gelenegine uzanan siiregte dildeki sapmalari, /ahn ve galat kavramlarinin gegirdigi
semantik doniisiimii ve dilsel koruma reflekslerini birincil kaynaklar 1s1ginda incelemektir. Tiirk dili ve Arap
filolojisi arastirmalarinda, Arapcadan Tirk¢eye gegen kelimelerin (6diinglemelerin) bigimsel, fonetik ve
anlamsal evriminin birincil Arapga kaynaklarin aslina yeterince riicu edilmemesi sebebiyle biitiin boyutlariyla
ortaya konulamamasi literatiirdeki temel boslugu olusturmaktadir. Arastirma; Islam fetihleriyle baslayan
kitlesel etkilesimin dilde olusturdugu ¢6ziilmeyi, Osmanli ulemasinin dildeki degisimi normatif bir bakis
acistyla "islah edilmesi gereken bir sapma" olarak nasil konumlandirdigini tahlil etmek, ulemanin kuralcr ve
pedagojik miidahalelerine ragmen dilde yerlesen kolektif kabullerin sosyo-linguistik saiklerini ortaya koymak
ve diller aras1 aktarimdaki kurall1 ve kuralsiz morfolojik-fonetik mekanizmalari tespit etmek adina gereklidir.

Calismada nitel arastirma desenlerinden tarihsel-karsilastirmali metin analizi ile filolojik ve
dilbilimsel tasnif teknikleri uygulanmistir. Arastirmanin temel veri setini ve tarihsel sinirini, Osmanli galatat
geleneginin kurucu ve gelisme donemi metinleri kabul edilen Kemalpasazade’nin et-Tenbih ‘ald galati’l-cahil
(hdmil) ve 'n-nebih’i, Ali b. Bali el-Kostantini’nin Hayru '[-keldam fi’t-tekassi ‘an agldti’l-avam’1 ve Hiisrevzade
Mustafa Efendi’nin Galatatu’l-avam’1 olusturmaktadir. Bu ii¢ eserde ortak olarak yer alan 758 Arapga ve
muarreb kelime ana 6rneklem kiimesi olarak segilmistir. Kelimelerin tarihsel ve semantik kirilmalarini takip
etmek amaciyla klasik Arapga sozliikler (Lisanii’l- ‘Arab, es-Sthdh, el-Kamiisu'l-muhit) ile Osmanli donemi
lugatleri (4hteri-i Kebir, Vankulu Lugati, el-Okydniisu’l-Basit) mukayeseli tahlile tabi tutulmustur. Elde edilen
veriler, klasik sarf gelenegindeki emsile-i muttaride esasina dayanilarak kategorize edilmis; bigimsel ve
anlamsal sapmalar hareke degisimi, harf degisimi (ibdal), harf/kelime hazfi, harf/kelime ziyadesi, sedde
(idgam) hatalari, i'lal sapmalari, ¢cogul yapim yanliglar1 ve semantik kaymalar basliklar1 altinda nitel ve nicel
parametrelere dontistiirilmistiir.

Klasik Arap diinyasinda ibn Berri'nin tespit ettigi iizere i'’7db hatas1 yaninda zeka ve hitabet giicii,
iislup, musiki/ferenniim, ima/kinaye ve lehge gibi ¢ok katmanli anlamlar1 da kusatan esnek bir {ist kavram olan
lahn terimi tercih edilirken; Osmanli ulemasinin fikih kdkenli normatif tutumlar1 nedeniyle dogrudan hatay1 ve
yapisal aktarim bozuklugunu vurgulayan galat terimini tercih ettigi saptanmistir. Ayrica dildeki sapmalarin
hata, sakat, halt/ihtilat ve agliita gibi yan kavramlarla genis bir semantik ag olusturdugu goriilmiistiir. Erken
Islam déneminde dildeki bozulmanin Hz. Omer'in okgulara yénelik dildeki laknin aticiliktaki basarisizliktan
daha kétii olduguna dair uyarisinda ve Tbn Omer'in i'’rab hatas1 yapan miras davas1 muhatabina edepten mahrum
olmanin mirastan mahrum olmaktan daha zararli oldugunu vurgulamasinda goriildiigii tizere dini, hukuki ve
ahlaki bir sorumluluk olarak ele alindigi; Tevbe Suresi 3. ve 24. ayetlerdeki i'7ab hatalarinin ilahi kelamin
anlamini tahrif etmesi iizerine nahiv ilminin kurumsallastig1 tespit edilmistir. incelemeye alinan 155 birincil
bicimsel hata drneklemi iginde en yiiksek oran %44,52 (69 kelime) ile hareke degisimlerinde (bellir -> billiir,
el-ays -> iy, fa'l > fi'l) ger¢eklesmistir. Bunu Tiirkge ses sisteminde karsilig1 bulunmayan Arapga fonemlerin
mahre¢ yakiligiyla doniistiiriilmesi sonucu olusan harf degisimleri (%22,58 / 35 kelime: Ka'bii'l-Ahbdr ->
Ka'bii'l-Ahbdr, el-gizd -> el-gidd), kelime sonuna miienneslik 74’1 veya med harfi eklenmesiyle tecelli eden
harf ziyadeleri (%13,55 / 21 kelime: kerdhiye -> kerdhiyye), med veya illet harflerinin diistiriilmesi seklindeki
harf hazifleri (%9,03 / 14 kelime: raviik -> ravak, hdavin -> haven, taviis -> tavus), ¢ogul hatalar1 (%5,16 / 8
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kelime) ve harf yer degistirmeleri (%1,94 / 3 kelime) izlemistir. Toplam 758 kelimelik ana havuzda alfabetik
olarak en c¢ok hata yapilan ilk harflerin mim (143), elif-hemze (72), ba (51), ayn (50), sin (44) ve niin (43)
oldugu belirlenmistir. Mim harfindeki yogunluk Hiisrevzade'nin alfabetik tasnif metodundan
kaynaklanmaktadir. Sekilsel olmayan 88 anlamsal sapmanin 69'unun dogrudan anlam degisimi, 15'inin anlam
daralmasi (hayevan kelimesinin yalnizca insan digi canlilara tahsis edilmesi) ve 4'liniin anlam genislemesi
seklinde gerceklestigi saptanmigtir. Ayrica Arapga koklere Tiirkge yapim/¢ekim eklerinin getirilmesi (kaht ->
kahtlik), Tirkge veya Farsga koklerin Arapca sigalarla tiiretilmesi (/df -> laffaf, sakal -> masgal) ve disil
yapilara tekrar disil takisi eklenmesi gibi Tiirkge ses sisteminin ve agiz yapisinin sekillendirdigi hibrit kullanim
mekanizmalari tespit edilmistir.

Calisma, Osmanli sahasinda galat olarak nitelendirilen bicimsel, fonetik ve anlamsal degisimlerin
bir¢ogunun Tiirklere 6zgii olmayip, daha dnce fetihler doneminde Arap cografyasinin kendisinde de (lahnu'l-
amm) var oldugunu ve tarihsel bir stireklilik tasidigini ortaya koymustur. Ulemanin normatif kinamalarina,
pedagojik miidahalelerine ve galat-1 fahis nitelendirmelerine ragmen, dilin tabii fonetik uyumu ve "en az caba
ilkesi" galip gelmistir. Galat-1 meghiir liigat-i fasthten evlddir ilkesince, baslangicta kural dist sayilan pek ¢cok
bicim zamanla Osmanli Tiirk¢esinin standart yapisina entegre olarak tarihsel ve kiiltiirel mesruiyet kazanmistir.
Bu bulgular, Galatat literatiiriiniin pasif bir "bozulma ve dil hatasi" listesi degil; Arap¢adan Tiirkgeye kelime
intikalindeki doniisim dinamiklerini, toplumsal selikay1 ve Tiirkgenin tarihsel, sosyo-linguistik evrimini
belgeleyen paha bigilmez bir veri kaynagi oldugunu kanitlamaktadir.

Anahtar Kelimeler: Arap Dili ve Belagati, Lahn, Galatat, Kemalpasazade, Hiisrevzade, Kostantini.
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Introduction

As seen in the examples of the Mu ‘allagat al-Sab‘a (The Seven Suspended Odes) that
adorned the walls of the Ka‘ba during the pre-Islamic period, the understanding of eloquence
(fasaha) and rhetoric (balagha)—which reached its zenith in Arabic oral culture—formed a reflexive
societal resistance against signs of linguistic corruption. Initially, this resistance manifested as taking
refuge in the pure language of Bedouin tribes, fleeing from the corruption brought about by
urbanization. During the Sadr al-Islam (Early Islamic) period, the expansion of borders and the
adoption of Islam by non-Arab communities brought along a historically comprehensive cultural and
linguistic interaction. In this process, learning Arabic became both a political and religious necessity
for those living in the conquered regions. While the political motivation was to benefit from the
opportunities of the new state and participate in administrative life, the primary and more decisive
reason was religious. This is because the execution of Islamic rituals depends on the correct
understanding of sacred texts. For this reason, mastery of Arabic was evaluated not only as a
communication skill but also as a religious and cultural responsibility.

In the post-Islamic period, Arabs entered into an intense interaction with other nations
compared to before. This relationship, which initially took place through commercial contacts,
prioritized the correct and error-free use of Arabic. In this period, the linguistic taste termed saliga
played a decisive role in identifying and correcting erroneous usages (al-Azhari, 2001, p. 8/308; al-
Zamakhshari, 1998, p. 1/469). However, intense contact with different communities accelerated the
natural process of language change, eventually giving rise to a form of tahrif (distortion) or tahwil
(alteration). The preservation of language in Arab society was ensured with great sensitivity,
especially among tribes. In the process of preserving Classical Arabic, Bedouin communities
restricted spatial mobility and minimized socio-cultural interaction with foreigners to safeguard
linguistic purity. Indeed, it is narrated that some tribes did not host guests for more than three days
for fear that their language would be corrupted (Uz, 2021, p. 89). Among these tribes, the usage of
language considered eloquent was the primary criterion in children's education. For instance, Imam
al-Shafi‘1 (d. 204/820) stayed with the Hudhayl tribe and learned the works of their poets by heart.
While compiling linguistic material, the tribes of Mudar origin in the Hijaz and Najd were accepted
as primary sources. In addition, the Quraysh dialect carried a special importance and was evaluated
as a central reference point for the meticulous preservation of the language. In this context, scholars
differed in opinion regarding the dialectal structure of the Qur'an. While some argued that the Qur'an
incorporates numerous tribal dialects, figures such as Ibn Qutaybah asserted that it was revealed
solely in the Quraysh dialect. Modern research, on the other hand, points out that the Qur'an bears
traces of numerous dialects and that how the Quraysh dialect maintained its purity remains a matter
of debate (al-Suyuti, 1394, p. 1/169; Cetin, 1993; Demirayak, 2009, p. 9).

www.turkishstudies.net/language



6476 Emin Uz — Feridun Kutlu

The rapid expansion of Islam across vast geographies brought along a deep-rooted cultural
and linguistic interaction beyond mere political dominance. The mass conversion of non-Arab
elements (mawali) to Islam rendered learning Arabic an absolute necessity due to both their desire
to take part in administrative mechanisms and the obligation to comprehend the foundational texts
of the religion. Despite all the sensitivity exhibited in the name of preserving the language, mass
interaction disrupted the natural linguistic taste (saliga) that had endured since the Jahiliyya (pre-
Islamic era) and paved the way for the emergence of erroneous usages termed /ahn. As a result of
these developments, alongside studies in morphology (sarf), syntax (nahw), and lexicography
(lugha), a new literature termed Lahn al- ‘Amma or Lahn al- ‘Awamm, which identifies incorrect word
uses, emerged to preserve the Arabic language. With the Islamization of Anatolia, language scholars
examined the process of lexical transfer from Arabic to Turkish in terms of source and recipient
languages. These scholars adapted the linguistic errors designated as "lahn" in the Arabic language
into Turkish, expressing them in the form of "ghalatat" (solecisms/errors).

In light of the importance of the subject for both languages, this study addresses the Ghalatat
literature written by scholars in the Ottoman intellectual sphere who viewed linguistic change as
"corruption," aimed at identifying and rectifying language errors. The primary focus of the research
comprises the examination, classification, and linguistic evaluation of the earliest examples of this
literature. In particular, pursuant to the maxim "Ghalat-1 meshhir lighat-i fasthten eviadir" (A
widely accepted solecism is preferable to an obscure eloquent word), the social dynamics of
grammatical deviations that became codified rules over time, along with the socio-linguistic
motivations behind these changes, have been analyzed. The main reason for preferring the concept
of "ghalat" in this study is that although the items subject to erroneous usage are Arabic in origin,
their usage and evolutionary processes directly concern the field of Turkology. The inability to fully
reveal the phenomenon of "Borrowing from Arabic into Turkish" in Turkish language studies in all
its dimensions is largely attributed to shortcomings in returning to the original Arabic sources. To
fill this gap, the works of Kemalpasazade (d. 940/1534), considered the first author of Ghalatat
literature, his follower Hisim ‘All Celebi (d. 992/1584), and Khusrawzade Mustafa Efendt (d.
1000/1591)—who authored the most comprehensive Arabic work in this field within Ottoman
scholarship—have been analyzed. In the evaluation phase, errors were classified based on Arabic
word types and phonetic changes; in sample selection, priority was given to words commonly found
across all three works.

1. Conceptual Analysis of Terms Related to Linguistic Errors

In the Arabic linguistic tradition, the literature dealing with language errors has taken shape
around two fundamental concepts terminologically designated as lahn and ghalat. These concepts
were preferred in different scholarship basins depending on geographical and cultural influences.
While the term lahn was predominantly used in works written in the Arab world, the concept of
ghalat came to the fore in the Ottoman scholarly tradition, particularly among Anatolian scholars.
This terminological distinction is not merely a linguistic preference, but also reflects the
methodological and cultural orientations of the scholarly tradition. For this reason, the conceptual
analysis in this study was first conducted through the term /ahn, followed by an evaluation of the
concept of ghalat.

The word lahn is derived from the root I-h-n (0-z-J) and is a concept that underwent semantic
expansion throughout history. Although today it is mostly known in the sense of "language error,"
classical sources demonstrate that the word possesses a much broader semantic field. In Arabic, lahn
(o) was used in the senses of "inclining toward someone or something through speech; straying
from correctness while reading or singing; and misusing speech by deviating from its Arabic origin."
Accordingly, in this sense, lahn is a muwallad (neologistic/subsequent) word. This is because it has
been stated that there can be no /akn in the speech of Arabs who speak Arabic eloquently by nature
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(al-Khalil b. Ahmad, 1988, p. 3/230; Ibn Faris, n.d., p. 239). Indeed, some lexicographers,
particularly Ibn Barr1 (d. 582/1187), identified six basic meanings of the word lahn: i rab (inflection)
error, dialect, melody/chant, fitana (acuteness/intelligence), allusion/metonymy, and
meaning/content. This multifaceted semantic structure shows that it is a overarching concept with
rhetorical, literary, and communicative dimensions. In this context, the semantic features of the
concept of lahn can be summarized as follows:

— First, the fundamental meaning of the concept of lahn is cited as "bright intelligence and
subtle comprehension" (Ibn Manziir, 1414, vol. 13, p. 381). In this usage, a person's ability
to express their speech effectively, persuasively, and based on evidence comes to the fore.
Indeed, the phrase 4134, Al occurring in a hadith attributed to the Prophet points to a person's
capacity to present their argument more forcefully and effectively; here, the word lahn was
used directly in the sense of "intelligence and rhetorical power":

@u\u}ua@du‘umwmug\u}su\es_mdg}‘;;\wm?s\}‘)muw
)u\wubéidéké\mum\wdumw

"I am only a human being, and you bring your disputes to me. Perhaps one of you is more
eloquent/clever in presenting his argument than another, and I judge in his favor according
to what I hear. So, whomever I give something from his brother's right, he should not take it,
for I am only cutting off for him a piece of the Fire." (al-Bukhari, Ahkam, 20).

— Second, lahn appears in the sense of "meaning and content” (al-Jawhari, 1987, vol. 6, p.
2194). Considering this meaning, the word is related to the content of speech, style of
expression, and depth of meaning. In usages found both in poetry examples and in the Holy
Qur'an, lahn expresses the nuance, content, and mode of delivery that speech carries. In
particular, the verse: Jall (Al 8245 )*—J 3"And you will surely recognize them by the tone/style
of their speech” (Muhammad, 47/30) points to the dimension of the concept of /a/n that
generates meaning through style of expression and content.

—  Third, the most common meaning of the word is "language error" (Vankulu, 2020, vol. 2, p.
2317). This meaning became widespread especially as the eloquent usage of Arabic began
to deteriorate. / ‘rab errors and usages contrary to the rules of language were evaluated within
this scope. However, these errors were not seen as deficiencies, but on the contrary, were
attributed to sharp intelligence. Indeed, when Mu‘awiya b. Ab1 Sufyan (d. 60/680) addressed
his audience in an assembly regarding ‘Ubaydullah b. Ziyad (d. 67/686) asking, "How do
you evaluate Ibn Ziyad?", they responded: "He is a clever person despite making lahn
(language errors)." Thereupon, Mu‘awiya made a witty and profound reply emphasizing that
a flaw in language does not necessarily overshadow mental competence, stating: "On the
contrary, does this situation not indicate that his intelligence is at a higher level?" (M. b. Q.
b. M. b. B. al-Anbari, 1992, p. 305). Viewing the correct use of language as a matter of
civilization, Caliph ‘Umar (r.a.) stated: &l &85 Guil ) VA&i"Learn the laws of
inheritance, the Sunnah, and lahn,"” emphasizing that language is the primary key to properly
understanding religious rulings (fara id) and the prophetic tradition (sunnah). The emphasis
on lahn here expresses not merely avoiding a grammatical error, but a linguistic vigilance
against any semantic shift that could compromise the intent of revelation (Ibn Manzur, 1414,
vol. 13, p. 380). Another noteworthy point is that this meaning is evaluated as an attribute
loaded onto the word subsequently. This situation shows that the corruption in language
emerged in the historical process and that the concept underwent semantic narrowing
accordingly.

—  The fourth meaning assigned to the word lahn is "dialect, idiom/accent." In this context, lahn
was used to denote dialectal differences and accent characteristics among Arab tribes. In the
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narration attributed to Caliph ‘Umar above, it was stated that the word lahn carried the
meaning of "learning the dialect in which the Qur'an was revealed" rather than error (al-
Zabidi, n.d., vol. 36, p. 101; Ibn al-Athir, 1399/1979, vol. 4, p. 242). Accordingly, it is
understood that knowledge of /ahn is an important key to grasping the deep meanings of the
Qur'an and Sunnah.

— Classical works also cite the meaning of "chant and music." Likely to allude to this beautiful
meaning, ‘Asim Efendi defined lahn as "singing songs with melody and tune, performing a
magqam, and making a voice with a beautiful sound" (al-Firiizabadi, 1304, vol. 6, p. 5498).
As can be seen, this usage reveals the aesthetic and artistic dimension of the word. In poetry,
emphasis is also placed on this mentioned meaning:

5 o e Aaglas | sl bl ES 5 )
B 0353l de a1y oAl a5 s e
That sad ringed dove upon the branch singing,
Left your heart in ruins, with a fire unextinguishing.
The branch tilts as she sings, a "melody" rises sorrowfully,

Whenever a grieving soul sighs, the bird responds weepingly. (Ibn Manziir,
1414, vol. 13, p. 381)

Institution names such as Daru'l-Elhan (House of Melodies), established during the Ottoman
period, also demonstrate the historical continuity of this meaning.

— Finally, lahn is used in the sense of "allusion (im@) and metonymy (kinaya)." In this
framework, classical language scholars define /ahn as "constructing speech so subtly and
implicitly as to conceal it from the general public and entrust it only to the adept" (al-Jawharf,
1987, vol. 6, p. 2194). This usage, directly related to metonymy (kinaya) and double entendre
(tawriya)—important elements of the science of rhetoric (baldgha)—appears particularly in
Arabic poetry. One of the finest citations regarding this meaning is the following verse by
Malik b. Asma“ (d. 100/718):

UaT 8 Ll a5 L BGAT GalE; il (Bhaia
Appropriate is the speech that is adorned with subtle allusion,

The most elegant discourse is that which is spoken with metonymic intonation.
(al-Mawsoo'ah al-Shi'riyyah [compilation], 1431, p. 1949)

As observed, the concept of lahn is not merely a narrow term expressing language errors in
classical literature; it is worthy of examination in terms of its relations with many fields such as
intelligence, meaning, style, dialect, music, and rhetoric. Therefore, the correct understanding of this
term depends on the skill of grasping the depth of meaning in texts and performing literary analysis.

The other concept used regarding language errors in Arabic language studies is the word
ghalat. Ottoman authors in particular used this concept extensively to express language errors. That
is, whereas works addressing linguistic errors in the Arab world generally used the word lahn, the
term ghalat was generally preferred to express language errors in the Ottoman domain. Nevertheless,
it is known that works under the title of "ghalatat" were also written outside the Ottoman
geography.[2]

Regarding the orthography of the word, the form written with the letter 7’ (:le) expresses
errors made in speech, whereas the word written with the letter /G’ (<) is used more for calculation
errors. However, some scholars have argued that there is no distinct difference in meaning between
the two usages (Ibn Durayd, 1408/1987, vol. 1, p. 404). Grammatically, the verbal noun ghalat,
derived from the fourth form (ale — L — Lié) is defined as "mixing up something by not knowing
its correct rule, mistaking; making a mistake in speech or calculation; failing to hit what is right, and
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any unmotivated error made without intent" (al-Zabidi, n.d., vol. 19, p. 517). In subsequent periods,
this term transferred into Turkish with similar semantic fields. Furthermore, on an idiomatic level,
expressions that gained prevalence despite being wrong became known as ghalat-1 mashhir
(popular/widespread solecisms), while expressions considered completely unacceptable and harmful
in usage were termed ghalat-1 fahish (gross/monstrous errors). The phrase "ghalat-1 mashhir lighat-
i fasthten evldadir", arising from the combination of these two semantic fields, reflects an established
linguistic understanding expressing that an incorrect expression widely used among the public can
be preferred over the correct form found in dictionaries (Kagalin, 1996).

In the Arabic language, the phenomenon of language error and slip has been handled across
a wide semantic spectrum through concepts such as khata’ ((s3) and sagat (25%), in addition to lakn
and ghalat. The concept of khata’ fundamentally means "exceeding the limit and making a mistake
inadvertently," as confirmed by the verse: 4 sldl Wi & &le (33" There is no sin upon you for
that in which you have made a mistake" (al- Ahzab 33/5). Considering the word i occurring in the
hadith narrated by Lady Asma’ regarding the solar eclipse (Muslim, Salat al-Kusiif, 906), describing
the Prophet (pbuh) putting on the wrong garment in haste, it is seen that this concept is associated
with an "unconscious slip of the tongue or action." Furthermore, error behavior in language has
sometimes intersected with concepts of "deception and "misdirection" by being used for dense and
complex expressions (@bball Slas) where meaning is intentionally kept obscure as a means of
sophistry. Indeed, the prohibition of aghliita (i Sl confusing/misleading questions) by the Prophet
(al-Bukhari, "Managqib", 23) and Ibn Mas‘lid's warnings against obscure expressions whose meaning
is unclear (Ibn Manzir, 1414, vol. 7, p. 364) demonstrate the existence of a serious literature
regarding functional deviations in language. Slmllarly, the word khalt/ikhtilar (LJGa)/5bi3),
etymologically containing the meaning of "mixing up," transformed into a technical term expressing
the confusion of stories or names by hadith narrators (rawis) (Ibn al-Salah, 1404, p. 391). On the
other hand, the word sagat (%), meaning "valueless item," was used in the sense of "error" to
express omissions and flaws made in writing, speech, or calculation. Related to this, the verb Lald s
used in Arabic to mean "there are many errors in your speech and you drop letters in your
pronunciation” (Ibn Faris, 1979, vol. 3, p. 86).

In conclusion, in classical Arabic literature, language error forms a holistic conceptual
network spanning all areas where language deviates from correctness (sawab), under the common
denominator of both a mental slip (ghalat/khata’/khalf) and a semantic obscurity or technical
deficiency (lahn/saqat).

2. Dynamics of Development and Transformation of the Concept of Ghalat (Lahn)
Throughout History

In classical Arabic literature, linguistic flaw was shaped around the concepts of "lahn" and
"ghalat" and underwent both a theoretical and terminological transformation over time. In Islamic
intellectual history, the main reason for the sensitivity toward the protection of language was that the
Qur'an and Sunnah were in Arabic. This situation led to language errors being viewed not merely as
a lexicographical problem, but as an issue directly related to the correct comprehension of religious
texts. Therefore, the effort to preserve the correct usage of Arabic emerged as a scholarly necessity
aimed at ensuring the authentic understanding of religious texts.

As highlighted in the conceptual analysis section of this study, the concept of lahn began to
be used in the sense of "error in language" starting from the pre-Islamic Jahiliyya period (Bakirc,
2001, p. 18) and became a term expressing erroneous usages in daily speech, especially in the
narrations of the Prophet, the Companions, and the 7abi ‘in (al-Suyit, n.d., vol. 2, p. 167). Indeed,
when the Prophet heard someone reciting incorrectly, he was observed to warn: dm 3 45 RIAT ) s
"Guide your brother, for he has gone astray (made an error)"” (al-Hakim, 1990, p. 3643; al-Lughawr,
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1955, p. 20). It was narrated that Abai Bakr stated: oalls 1581 & & &0 &al Wida 181 SN "That 1 should
remain silent is more beloved to me than that I should recite and make lahn" (al-Lughawt, 1955, p.
23). Caliph ‘Umar's uncompromising stance on language rested on an understanding that viewed the
correct use of language even above military and technical skills. According to a narration, ‘Umar
encountered a group practicing archery and criticized their inaccuracy, saying, "How poorly you
shoot!" (=5 155548). The group's attempt to defend themselves by saying, "O Commander of the
Faithful! We are a group of learners" (Galia 238 (A5 Gk 330 5l 1), brought about another error. Due
to the noun phrase requiring the nominative form (marfit ‘) as the predicate (khabar), the word was
erroneously used in the accusative form (mansib: (pelais instead of (s4las). Thereupon, ‘Umar
severely censured them saymg "Your lahn (in language) is far worse to me than your failure in
archery" (2 2l (e 5o 330 2SiAT) (al-Khattabl & ‘Abdulkarim Ibrahim al-Gharbawi, 1982, vol. 1,

p. 60). This incident is a clear indication that in the early Islamic society, the eloquent use of language
was accepted not merely as a literary preference, but as an integral part of character and competence.
In this period, language errors were addressed through mistakes occurring both in oral
communication and in Qur'anic recitation. Because the generation that heard the revelation directly
was alive, faulty pronunciation, i ‘rab disruption, and usages leading to semantic distortion were
openly criticized.

In subsequent periods, the phenomenon of /ahn and ghalat observed in the Arabic language
became a sign of a deep cultural fracture beyond an inevitable linguistic drift resulting from the
expansion of Islamic geography. Consequently, corruption in language was perceived not as an
individual flaw, but as a threat to the memory of the ummah (community) and its bond with
revelation. The glaring i @b errors in the inheritance question directed to Ibn ‘Umar (r.a.) are striking
in terms of understanding the acuity of the early scholars' (mutaqaddzmun) linguistic consciousness.
Upon the structural defect in the question's phrasing (s Algsglag el i D), Ibn ‘Umar, rather than
proceeding directly to the answer, admonished his interlocutor using the accusative form ( GEPEE
31413), proving that he saw the monitoring of language rules as a legal necessity. Upon the persistent
continuation of the error, it is quite meaningful that Ibn ‘Umar linked the subject to the concept of
"adab" (etiquette/discipline): "Being deprived of adab (grammar) is more harmful to you than being
deprived of your inheritance." This expression is a declaration that language is a moral stance (adab)
that makes a person human. Likewise, an event that occurred in the presence of the Umayyad Caliph
Sulayman b. ‘Abdulmalik (d. 99/717) documents how eloquent language was intertwined with
admmlstratlve and political seriousness. While explaining an inheritance lawsuit, expressions such
as (‘-‘y‘ e .. G &%) that upended i rab (al-Suhari, 1999, vol. 1, p. 17) rendered the legal content of
the case V01d in the eyes of the caliph. Ziyad b. Abihi's (d. 53/673) answer to a person speaking
incorrectly, "What you diminish from your soul is heavier than what you lose from your wealth" (Ibn
Qutaybah, 1997, vol. 2, p. 174), summarizes the sociological reflection of linguistic drift. This
approach reflects the mindset of an era in which using Arabic eloquently and correctly was accepted
as directly connected to social status and personal dignity (murii’'a).

On the other hand, the phenomenon of lahn and ghalat was not perceived solely as an
administrative, legal, or religious threat; it also constituted an important theme in classical wit and
humor culture. Violations of grammar rules became both a subject of mockery and the primary
material for cleverly crafted anecdotes among grammarians and literati. In classical Arabic literature,
there are numerous anecdotes recounting the comical situations into which incorrect speakers fell,
the semantic shifts caused by i rab errors, and the quick-witted retorts given to them. Indeed, recent
contemporary studies examine this humorous and ironic aspect of linguistic deviations, evaluating
the entertaining and critical function of /ahn in societal perception through modern linguistic and
sociological perspectives (Cakir, 2023; Gorgiin, 2025).

Particularly narrations regarding errors made in Qur'anic recitation reveal the extent to which
linguistic sensitivity reached. In this context, it is observed that errors originating from i ‘rab went
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beyond a literal flaw and directly distorted meaning, In an event that took place in Medina, someone
teaching the Qur'an recited the verse: ks Syl G 2 2 "dllah and His Messenger are free
from obligation to the polythezsts (at-Tawbah, 9/3) by reading the phrase d5h55in the genitive form
(majrir: 4su)3), thereby annexing it to the previous word and altering the meaning to "Allah is free
from the polytheists and [free from] His Messenger." A Bedouin who noticed this error reacted to
the reciter and reported the event to Caliph ‘Umar. Thereupon, the caliph ordered that only language
experts should teach the Qur'an and instructed Abt al-Aswad al-Du’ali to establish the rules of syntax
(nahw) (E. B. Anbari, 1985, p. 20). A similar situation occurred when an imam misrecited the verse:
e’ Ja (S ual 1 A8 Y 5"Do not marry polytheistic men [to your women] until they believe” (al-

Bagarah, 2/221) by pronouncing the initial vowel of the verb with a fatha (15555 instead of | ASE,

changing "do not give in marriage" to "do not marry"). This error gave rise to an interpretation that
reversed the meaning of the verse. As a result of someone in the congregation noticing and correcting
it, a mistake that would make the forbidden permissible was averted (Ibn ‘Abd Rabbih, 1983, vol. 4,
p. 65). Another example of advanced linguistic sensitivity is seen in the dialogue between al-Hajjaj
b. Yusuf (d. 95/714) and Yahya b. Ya‘mar (d. 89/708 [7]) Yahya pointed out that in Surah at-
Tawbah, verse 24: ... sk & Ge &0 Saal | 285515 &30 G8 &) 38"Say, /O Muhammad], 'If your
fathers, your sons... are more beloved to you than Allah and His Messenger-..."", the word &l should
be read as marfii* (nominative), thereby correcting al-Hajjaj's error (al- Suharl 1999, vol. 1, p. 12),

which demonstrates the decisive role of i 7a@b over meaning. Al-Hajjaj's harsh reaction to this Warning
and his subsequent exile of Yahya suggests that the language issue was simultaneously linked to
authority and prestige.

These examples are concrete manifestations of the upheaval created in language by the
inclusion of "mawali" elements into Islamic society following the conquests. The erosion of classical
Bedouin purity (fitri fasaha - natural eloquence) as a result of urbanization and contact with foreign
languages accelerated this breakdown. However, this corruption simultaneously birthed a protective
reflex. The systematization of syntax (rnahw) and morphology (sarf) disciplines was fed by the
anxiety to preserve the ground for the correct understanding of the Qur'an. Indeed, the systematic
handling of /ahn directly influenced the formation process of Arabic grammar studies. Particularly,
the increase in linguistic corruption following the entry of non-Arab elements into Islamic society
played a decisive role in the birth of syntax and morphology. In this process, the most prominent area
of'language corruption was i 7ab errors; because errors in sentence structure directly altered meaning,
codifying the rules of language became imperative.

While Arabic language grammar studies up to the Ottoman period addressed linguistic
corruption through the concept of "lahn," the Ottoman scholarly tradition used the term "ghalat,"
which carries the same meaning. This was because ghalat was evaluated not merely as language
corruption, but as an erroneous structural transfer occurring during cross-linguistic transmission.
Therefore, it was seen as the most accurate concept to meet incorrect usages in words passing into
Turkish from different languages, primarily Arabic and Persian. In this context, the ghalatat tradition,
which began with the work of Kemalpasazade, transformed into an independent literature addressing
language errors.

Several primary dynamics stand out in the preference for the term ghalat over lahn in the
Ottoman realm:

— Lahn is a broader concept that can include not only error, but also subtlety in speech and
different modes of delivery. Ghalat, on the other hand, is a narrower and sharper term
directly expressing erroneous usage (Ibn Manziir, 1414, vol. 13, p. 381; al-Zabidi, n.d., vol.
19, p. 517).
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—  The vast majority of ghalatat authors had a background in jurisprudence (figh). This situation
may have prepared the ground for them to handle errors in language with a normative
perspective and to prefer the concept of ghalat (Turan, 2002).

— The harsh and decisive critical style of Kemalpasazade, one of the first to use this concept,
was effective in his preference for a term like ghalat that directly emphasizes error;
subsequent scholars continued this usage (Kemalpasazade, 2014, pp. 59-68).

— The preference for ghalat as a short and practical title by students and copyists may have
contributed to the establishment of the concept in the literature.

Ultimately, the process extending from "lahn" to "ghalat" is an indicator of a broad
epistemological transformation shaped within the framework of language, religion, and scholarship.
This transformation should be evaluated as a systematic linguistic consciousness developed to
preserve Arabic, ensure the correct comprehension of the Qur'an, and maintain semantic security in
scholarly texts.

3. The Formation of the Lahn and Ghalatat Literature

In studies conducted on lahn literature, various lists of works have been created by
researchers. However, it is observed that not all works included in these lists focus directly on
language errors, and some were included as a result of incomplete or erroneous evaluations. Indeed,
although Ibn Khalawayh's work on anomalous (shadh), rare (nadir), and unfamiliar (gharib) words,
Laysa fi kalam al- ‘Arab, was evaluated by H. Thorbecke within the Lahn al- ‘Amma literature, it does
not fully fit this scope in terms of content (Abdiittavvab, 2000, p. 217). For this reason, in recent
studies, relevant lists have been revised, and works not directly related to the subject of lahn have
been purged as far as possible. In lain studies, the primary criterion adopted has been the language
of the works; works written in Arabic were included in lists regardless of the geography in which
they were composed, whereas works written in other languages—even if they addressed Arabic—
were generally excluded. This situation led to the inclusion of Kemalpasazadde and Khusrawzade's
works in the lists, while Ebtissu‘tdd Efendi's work written in Turkish remained outside the scope. In
this study, a geography-centered classification has been adopted; a dual division into Anatolia
(Ottoman sphere) and non-Anatolian regions has been made, with the language criterion kept
secondary. In listing the works, Arabic and non-Anatolian studies are discussed first, followed by
Ottoman period works; information regarding each author is presented in single sentences based on
their Islamic mortality dates (Aijri).

As mentioned, the first systematic list regarding the Lahn al- ‘Amma literature was provided
by H. Thorbecke in the introduction to al-Harir1's work Durrat al-Ghawwas fi Awham al-Khawass.
In subsequent studies, this list was expanded, and works referred to under different titles (e.g., Ma
talhan fihi al- ‘ammah, Ma yalhan fihi al- ‘ammah) were largely evaluated within the same literature
(Abdiittavvab, 2000, p. 72). In this framework, works composed on the phenomenon of lahn from
the early period onward aimed to identify erroneous usages in language and present their eloquent
counterparts. Al-Kisa’1 (d. 189/805), in his work Ma talhan fihi al-‘ammah, touched upon the
language errors of the public, recording correct usages despite its irregular structure (Ibn Khallikan,
1994, vol. 3, p. 295). Al-Farra’ (d. 207/822) continued this tradition with his work of the same name;
although his work has not survived, it is cited in sources (al-Suyuft, 2009, vol. 2, p. 333). Abt al-
Haydham (d. 207/822) was known for his work titled Ma talhan fihi al- ‘Gmmah, but his work is lost
(Kahhalah, 1961, vol. 8, p. 145). Abii ‘Ubaydah Ma‘mar b. al-Muthanna (d. 210/825) takes place in
the literature with his work titled Lahn al- ‘Amma, but this work has also not survived (al-Dhahabi,
1427, vol. 9, p. 445). Al-Asma‘T (d. 217/832), in his work Ma yalhan fihi al- ‘ammah, presented
erroneous usages and subsequently demonstrated their correct forms (Ibn Khallikan, 1994, vol. 3, p.
170). Abt ‘Ubayd al-Qasim b. Sallam (d. 223/837), in Ma khalafat fihi al- ‘Gmmah, examined deviant
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linguistic usages of the public (al-Zubaydi, 1984, p. 199). Abi al-Nasr al-Bahilt (d. 231/845) is cited
with his work Ma talhan fihi al- ‘Gmmah, though his work has not reached us (al-Safadi, 1420/2000,
vol. 6, p. 182). Ibn al-Sikkit (d. 244/858), in Islah al-Mantiq, addressed correct language usages in a
systematic manner (Ibn al-Sikkit, 2002). Al-Mazin1 (d. 249/863) is involved in this field with his
work titled Lahn al-‘Amma, but the work is lost (al-Suyiiti, 2009, vol. 1, p. 463). Abii Hatim al-
SijistanT (d. 255/868) is known for his work evaluated within the scope of Lahn al- ‘Amma, but it has
not survived (E.-B. K. al-Anbari, 1985, p. 145). Ibn Shabbah (d. 263/876), in al-Nahw wa man kana
yalhan, drew attention particularly to the errors of grammarians (al-Hamawi, 1993, vol. 5, p. 2093).
Ibn Qutaybah (d. 276/889), in Adab al-Kdatib, touched upon the language errors of scribes (E. M. A.
b. M. b. K. D. Ibn Qutaybah, 1985; E.-B. K. al-Anbari, 1985, p. 159). Al-Dinawarft's (d. 282/886)
lost work is cited in sources under the title Ma talhan fihi al- ‘ammah (al-Hamawi, 1993, vol. 1, p.
206). Tha‘lab al-Shaybant (d. 291/904), in a/-Fasih, systematically presented the correct counterparts
of widespread errors (Ibn al-Nadim, 1997, p. 100). Ibn Durayd (d. 321/933), in Tagwim al-Lisan,
aimed to purify language from errors and make it a formidable element (Ibn al-Qiftt, 1986, vol. 3, p.
30). Abll ‘Umar al-Zahid (d. 345/956), in Fa’it al-Fasth, offered complementary contributions to
Tha‘lab's work (Ibn Khallikan, 1994, vol. 1, p. 103). Al-Zubaydi (d. 379/989), in Lahn al- ‘Amma,
compiled erroneous usages in Andalucia (al-Zubaydi, 1984). Al-Khattab1 (d. 388/998), in Islah
Ghalat al-Muhaddithin, addressed language errors in hadith narrations (al-Hamawi, 1993; al-
Khattabt, 1985, vol. 3, p. 1206). Ibn Faris (d. 395/1004), in Tamam Fasth al-Kalam, supported
eloquent usage with complementary examples (Abdiittavvab, 2000, p. 209). Ibn Jinni (d. 392/1002),
in al-Fasl bayn al-Kalam, examined different usage levels of language (Ibn al-Nadim, 1997, p. 115).
Abiu Hilal al-‘Askart (d. 395/1004), in Lahn al-Khassa, addressed language errors of the elite class
(Tbn al-Qift1, 1986, p. 1345).

From the 6th century AH onward, works built upon the accumulations of the early scholars
(mutagaddimiin) draw attention. Among these, Ibn Makki (d. 501/1108), in Thagqaf al-Lisan wa
Talgih al-Janan, examined a broad repertoire of errors (Siqullt, 1990). Al-Harir (d. 516/1122), in
Durrat al-Ghawwas fi Awham al-Khawdass, handled errors of both the common folk and the elite (al-
Hamawt, 1993, vol. 5, p. 2202). Salamah al-Kafartabi (d. 533/1138) continued this tradition with Ma
talhan fihi al- ‘ammah (al-Suyitt, 2009, vol. 1, p. 593). Muhammad al-‘Iraqt (d. 561/1165), in Nuzhat
al-Anfus, addressed erroneous word uses (Katip Celebi, 1992, vol. 2, p. 1941). Al-Jawaliq1 (d.
540/1145) wrote a supplement to preceding works with al-Takmilah fi ma talhan fihi al- ‘ammah (E.-
B. K. al-Anbari, 1985, p. 293). Ibn Hisham al-Lakhmi (d. 577/1181), in al-Madkhal ila Thaqqaf al-
Lisan, discussed existing views on /lahn (Abdiittavvab, 2000, p. 266). Ibn Berrt (d. 582/1187), in
Ghalat al-Du ‘afa’ min al-Fuqaha’, addressed errors of jurists (al-Suyttt, 2009, vol. 2, p. 34). Ibn al-
Jawzi (d. 598/1201) contributed to this literature with his work titled Lahn al- ‘Amma (Ibn Khallikan,
1994, vol. 3, p. 140). ‘Abd al-Latif al-Baghdadr (d. 629/1231) contributed a continuation with Dhayl
Fasth Tha ‘lab (al-Hamawi, 1993, vol. 4, p. 1571). Ibn Manziir (d. 711/1311), author of the famous
Lisan al-‘Arab, abridged al-Har1r1's work in Tahdhib al-Khawass min Durrat al-Ghawwas, pointing
out the importance of the subject (al-Baghdadi, 1951, vol. 2, p. 142). The famous commentator Ibn
Juzayy (d. 741/1340) is also among the authors who did not remain indifferent to this field,
composing al-Fawa'id al-‘Amma fi Lahn al-‘Amma (Abdiittavvab, 2000, p. 306). Al-Safadi (d.
764/1363), in Tashif al-Tashif wa Tahrif al-Tahrif, examined misread narrations from a linguistic
perspective (al-Baghdadi, 1951, vol. 1, p. 351). Ibn Khatima (d. 770/1369) wrote a supplement to
earlier works with Irad al-La’ali (Shawqi Dayf, 1995, vol. 8, p. 292). Al-Suyiiti (d. 911/1505), whose
work Bughyat al-Wu ‘at we frequently refer to in this section, is also associated with Ghalatat al-
‘Avam, though its attribution is debated (Abdiittavvab, 2000, p. 325). Finally, Radi al-Din al-Hanbal1
(d. 971/1563), in Bahr al-‘Awwam fima Asaba fihi al-‘Avam, evaluated controversial usages in
vernacular speech (al-Zirikl1, 1984, vol. 5, p. 303).
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Up to the 17th century, literature on linguistic errors outside Ottoman geography took shape
predominantly around the concept of "lahin"; in contrast, works written in the Ottoman domain
preferred the term "ghalat," presenting a striking terminological differentiation. The ghalat literature
in the Ottoman realm, while acting as a continuation of the classical Arabic language tradition,
displayed a structure that gradually diversified, particularly in terms of scope, language, and target
audience. In this framework, Kemalpasazade's (d. 940/1534) at-Tanbih ‘ald Ghalat al-Jahil (al-
Hamil) wa-al-Nabih is accepted as the foundational text of Ottoman ghalat literature due to its
handling of errors committed by both commoners and elite, its presentation of erroneous usages with
examples, and its occasionally sharp critical style (Kemalpasazade, 2014). For this reason, it is
analyzed in detail in our study. Following him, Taqi al-Din Muhammad al-Birgivi's (d. 981/1573)
Ghalatat al- ‘Avam is a concise treatise consisting of approximately 160 items that proceeds directly
to listing erroneous words without an introduction, focusing on identification rather than lengthy
explanation (Birgivi, n.d.; Sarikaya, 2004). Ebtssu‘id Efendi's (d. 982/1574) Sagqatat al-‘Avam
(Ghalatat al-‘Avam), written in Turkish, presents words largely taken from Kemalpasazade with
shorter, practical explanations, bearing a pedagogical and compilative character (Ebtssu‘td Efendi,
n.d.; Inan, 2022). The fact that this work was later commented upon also illustrates its impact.

The development period of Ottoman ghalatat literature began with ‘Al1 b. Bali al-Qostantini
(d. 992/1584). Indeed, his work Khayr al-Kelam fi al-Tagasst ‘an Aghlat al- ‘Avam displays a more
analytical approach, not merely listing erroncous usages, but researching their causes and
occasionally resorting to textual evidence (al-Qostantini, 1983). For this reason, this work is also
among the primary sources of our study. Following him, Khusrawzade Mustafa's (d. 1000/1591)
Ghalatat al-‘Avam is a systematic treatise following previous literature by identifying wrong usages
and demonstrating their correct forms, ensuring the continuity of this tradition in the Ottoman sphere
(Hiisrevzade, 2018). It is among the works that deserve comparative evaluation alongside
Kemalpagazade and al-Qostantint before him. Qibelizade Riyadi Mehmed Efendt (d. 1054/1644), in
his Ghalatat al- ‘Avam, expanded upon his father Birgivi's text by taking up approximately 270
words, thereby presenting an intermediate text that compiled and developed previous scholarship
(Sarikaya, 2004, p. 242). Muhammad al-Madani al-Trabzon's (d. 1200/1786) Risalah fi Ghalatat al-
‘Avam displays a structure approaching lexicographical arrangement by examining nearly 400 words
in alphabetical order (Bulut, 2020).

In the late Ottoman period, ghalat literature expanded further in volume and methodology.
‘Asirefendizade Mehmed Hafid's (d. 1811) al-Durar al-Muntakhabat al-Mansiirah fi Islah al-
Ghalatat al-Mashhiirah, with its broad volume covering 1,123 items, stands out as one of the most
comprehensive ghalat dictionaries in Turkish through its systematic handling of words and
explanations (Hafid, 2018). Qadi‘asker Mustafa ‘lzzat's (d. 1876) Tashih al-Ghalatat wa-al-
Muharrafat fi al-Asma’ wa-al-Lughat presents a remarkable perspective that partially relaxes the
normative approach by dividing words into two groups and acknowledging that certain erroneous
usages have become settled in the language (Kiiltiiral, 2008, p. 122). Sirr1 Pasha's (d. 1895) Ghalatat
is a compilation following Kemalpasazade's line, examining approximately 200 words in three
sections (Sirr1 Pasha, 1885).

With the modernization process, ghalat literature directed itself toward new fields.
Kemalpasazade Sa‘id's (d. 1921) Ghalatat-1 Terciime is a comprehensive work that alphabetically
examines errors made in translations from French, combining grammar, lexicography, and
translation criticism (Semercioglu, 2010). A critical text aimed at this work, Fatin ihsan Bey's
Khatayat-1 Terciime, contains objections to Sa‘1d Bey's views (Thsan, 1888); while Mehmed Khalid's
Tedqig-i Ghalatat-1 Terciime enriched the literature by taking this debate further with counter-
criticisms and new examples (Semercioglu, 2010).
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In addition, Hiiseyin Riza Pasha's (d. 1904) Zubdat al-Afkar fi Mahasin al-Athar (Tanriverdi,
2011) carries an encyclopedic character touching upon language issues alongside religious and
philosophical topics, whereas Ahmed Ziyaeddin's Mecmii‘am presents a compilative study
examining ghalat words alphabetically (Kiiltiiral, 2008, p. 8; Sarikaya, 2004, p. 259). Fa’iq Resad's
(d. 1914) Ta ‘lim-i Kitabet: Imld ve Ghalatat adopts a pedagogical style by uniting orthographic rules
with the ghalat problem (Fa’iq Resad, n.d.); Mustafa Riisdi's Tahdhib al-Kelam fi Lisan al-Khawdass
wa-al- ‘Avam (Kiiltiiral, 2008, p. 8) offers a multilingual perspective by addressing words passing
from Western languages alongside Arabic and Persian words. Finally, ‘Alt SeydT's (d. 1933) Defter-
i Ghalatat is a comprehensive dictionary examining nearly 1,500 ghalat words and approximately
700 semantic relationships (‘All Seydt, 2019); while ‘All Himmet Berki's Fazilin Ghalatat Defteri
is a tidy work examining 396 erroneous usages of Arabic and Persian origin in two sections (Al
Himmet Berki, 1919).

When evaluated together, these works clearly demonstrate that in the Ottoman period, ghalat
literature followed a development trajectory extending from simple error detection to systematic
lexicography, and from there to translation criticism and the cultivation of linguistic consciousness.

4. Classification of Linguistic Errors in Ghalatat Texts

The Ghalatat literature presents an extremely important body of material for tracking the
linguistic outcomes of intense interaction between Arabic and Ottoman Turkish. The error examples
in these works are not merely records reflecting a binary right-wrong distinction, but also bear traces
of phonetic, morphological, semantic, and cultural transformations that language underwent during
its process of usage. In particular, sound shifts, vocalization (harakah) differences, letter conversions,
and metric shifts (wazn) occurring during the transfer of Arabic-origin words into Ottoman Turkish
stand among key data revealing the nature of language relations. In this respect, ghalatat texts should
be evaluated as sources documenting the dynamics of change within the living domain of language
usage. Classifying ghalat examples systematically is also important in showing that these changes
occurred not randomly, but in accordance with specific linguistic tendencies. The classification
known as "amthilah muttaridah" in the classical morphology tradition allows for the orderly
categorization of error examples, as it encompasses word paradigms in Arabic within an all-inclusive
system. When vocalization differences, letter changes, and paradigmatic transformations are
examined, it is understood that some interventions directly caused changes in meaning, whereas
others transformed usage habits. Thus, the phenomenon of ghalat can be defined beyond individual
language errors as collective usage tendencies emerging in the social circulation of language.

Among Ghalatat works, Kemalpasazade's at-Tanbih ‘ald Ghalat al-Jahil holds a distinct
position due to its influence on subsequent literature. The direct or indirect transfer of many examples
in subsequent works from this text demonstrates its decisive role within the tradition. For this reason,
in the comparative section of our study, this work and the texts of Qostantini and Khusrawzade, who
followed his method, have been taken as a basis. Evaluating classical Arabic dictionaries alongside
Ottoman Turkish lexicons is important for following the semantic journey of words. In particular,
comparing classical Arabic dictionaries such as Lisan al-‘Arab, al-Sihah, and al-Qamis al-Muhit
with lexicons used in the Ottoman realm, such as Ahtari-i Kebir, Vankulu Lugati, and al-Ugyaniis
al-Basit, demonstrates with which meanings words were transferred and what field of usage they
gained over time. These comparisons will clearly reveal that certain usage forms initially accepted
as ghalat expanded over time to become natural components of the language.

4.1. Morphological Pattern (Sighah) Errors and Types

One of the most frequently encountered error types in Ghalatat literature consists of usages
occurring in verbal noun (masdar) patterns. These errors generally appear in the form of altering
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non-analogical (sama 7) verbal nouns through analogy (giyds), confusing different verbal noun
patterns with one another, or adding subsequent suffixes to verbal nouns. Authors' sensitivity
regarding this topic shows that verbal noun structures are considered important for eloquent usage in
the Arabic language.

In this context, the word W&l (al- ‘alaniya) was evaluated as an erroneous usage example,
whereas its correct form should be Ge (‘alanan) or %3e (‘alaniyah). Similarly, the usage Wa
(haliyan) was accepted as an altered form of the verbal noun that should actually be Y& (hdlan) (al-
Jawhari, 1987, vol. 6, p. 2165; Vankulu, 2020, vol. 2, p. 2289; al-Qostantni, 1983, p. 41). As an
example of confusing verbal noun patterns, a doubled relative suffix (nisbah) was mistakenly added
to the word 43\ R (al-karahiyyah), whose non-analogical verbal noun form is 41 % (karahiyah). It
is stated that the same situation is observed in examples such as 4554\ (al-marthiyyah) and 4G5
(al-rafahiyyah) (al-Firiizabadi, 1304; Kemalpasazade, 2014, pp. 53, 54, 77; al-Qostantini, 1983, pp.
32, 54).

Another striking example is the acceptance of the usage 425 (al-raqdiyyah/al-ragiyyah),
derived from the verbal noun 3 (al-rigg) meaning "slavery," as erroneous due to unnecessary
suffixation (Ibn Manzir, 1414, vol. 10, p. 121; Karahisari, 1310, vol. 1, p. 135; Kemalpasazade,
2014, p. 54; Hiisrevzade, 2018, p. 106). Furthermore, the word 4\ (al-bidayah) was counted as a
solecism because it was used instead of its original hamzated form, 3¢\3) (al-bida’ah). Khusrawzade,
after stating that this error was committed by everyone among commoners and elite alike, quoted
from al-Mutarrizi al-Khwarizm1's (d. 610/1213) work titled al-Mughrib: "Bidayah is vulgate; its
correct form is with hamzah" (al-Jawhari, 1987, vol. 1, p. 35; al-Mutarrizi, 1431, p. 35; al-Qostantini,
1983, p. 25). However, it is understood that this usage expanded over time and became firmly
established.

4.2. Errors of Weak Letter Transformation (/‘/al), Letter Substitution (Ibdal), and
Gemination (Idgham)

Sound changes that words undergo in terms of structure constitute one of the fundamental
issues of morphology (sarf). These changes usually possess a ruled structure within Arabic's own
phonetic system. However, in some cases, changes occurring in words do not rest on the essential
rules of language, but emerge as a result of incorrect usage. Classical language scholars evaluated
such usages within the scope of "ghalat" and examined errors spreading among the general public
(‘awamm) in detail in their works. Sound changes occupy an important place in ghalat literature,
because even a small sound change occurring in the radical structure of a word can sometimes lead
to a complete distortion of meaning. In particular, the inability of communities belonging to non-
Arabic languages to pronounce certain articulation points (makhdarij) correctly, the convergence of
letters, the dropping of letters, the removal of gemination marks (shaddah), or their unnecessary
usage were effective in the emergence of solecisms. In this context, errors evaluated within the
framework of i ‘lal, ibdal, idgham, and hazf are important not merely as a phonetic matter, but also
for the preservation of language.

4.2.1. Weak Letter Transformation (/‘/al) Errors

I'lal, which contains the dictionary meanings of "making sick, afflicting with trouble" (Ibn
Manzir, 1414, vol. 11, p. 471), is defined in technical terminology as "changes occurring in the form
of converting weak letters—alif (1), waw (), and ya’ ()—into one another (galb), transferring their
vowels to another letter or rendering them vowelless (iskan), or dropping the letter entirely (hazf) to
provide lightness and ease in pronunciation, as well as transformations occurring in hamzah (/)" (Ibn
Jinni, n.d., vol. 1, p. 100; al-Asmar, 1997, p. 219). In this process, the conversion of a verb whose
origin is J38 into the form J& via galb to eliminate the fatha-waw incompatibility, the transfer of the
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heavy dammah vowel in structures like J3% to the preceding letter via taskin to take the form J 54, or
dropping the weak letter as in the imperative of S\ to become <A to prevent the meeting of two
vowelless consonants (iljiga’ al-sakinayn), are systematic operations preserving the phonetic balance
of the language. These morphological interventions, while preserving the root meaning of the word
during its derivation process, move the word to the most ideal pronunciation pattern in accordance
with the "principle of least effort" that ensures Arabic's fluency.

In Arabic, a significant portion of these changes is ruled and natural. However, certain usages
were accepted as solecisms due to the unruled alteration of weak letters. One example of a solecism
is the public's use of the word L3l (at-taghawwut), meaning "defecation," in the form Ly (at-
taghayyut). Here, the letter waw () was mistakenly converted into the letter ya’ (). Kemalpasazade
attributes the emergence of this usage to people misreading the active participle (ism al-fail) AN H]
(al-gha’it) as i-u\al‘ (al-ghayit).[3] Thus, the letter waw in the origin of the word was forgotten, and a
new usage emerged as a result of faulty analogy. The author's approach demonstrates that solecisms
often occur as a result of mishearing, habit, and faulty analogy.

4.2.2. Letter Substitution (Ibdal) Errors

1bdal is the operation of obtaining a new word by changing a letter in a word with another
letter, which is among the habits of Arabs (Ibn Faris, 1997, p. 154). In Arabic, some letter
substitutions occur systematically due to the natural phonetic structure of the language. However,
the substitutions handled in ghalat literature are unruled changes originating from usage. In
particular confusing letters that are close to one another in terms of articulation point (makhraj) is
the primary cause of such errors. Among these errors, one to which Kemalpasazade draws attention
is reading the name of the famous 7abi 7 BIEQY LS (Ka b al-Ahbar)—which should be read with the
letter ha’ (z)—in an altered form with the letter kha’ (Z) as DAY &R (Ka ‘b al-Akhbar). A single
dot change here also affected the meaning of the name. The author states that such errors are
especially widespread among non-Arabs (Kemalpasazade, 2014, p. 44; al-Qostantint, 1983, p. 22),
because the letters ha’ (z) and kha’ (Z) are sounds that lack exact equivalents in languages like
Turkish.

In some solecisms, not only letter substitution but multiple errors occur simultaneously.
Indeed, in the phrase 3315 Y ECEE (Jumada al-Ula wa-al-Akhirah), converting the letter dal ()
into dhal (3), altering vocalizations, and using feminine words in masculine forms (Ja‘i\; dﬂ\)
occurred all at once (Kemalpasazade, 2014, p. 43). This situation shows that solecisms sometimes
emerge in a chain reaction. The use of the word £15:0) (al-ghidha’), meaning "nourishment,” in the
form £12]) (al-ghida’y—which also passed into Turkish as "gida"—is another striking example. Here,
the letter dhal (3) was converted into dal (), and the word's meaning was narrowed to be used
exclusively in the sense of "food." Kemalpasazade states that in this usage, people made a wrong
analogy based on the "breakfast-dinner" opposition, potentially using it in the sense of "breakfast" as
an antonym to and in the same pattern as the word for "dinner" (sWi2l)) (Kemalpasazade, 2014, p. 70;
al-Qostantini, 1983, p. 42).

A significant portion of solecisms originating from substitution arises from usage habits that
gained prevalence in vernacular speech. Reading the word 3 Sl (al-qazzaz), meaning "silk
merchant," as 35 (al- ghazzaz) is an example. Here, not only did the letter change, but the word
shifted to mean prlckmg and goading" (Kemalpasazade, 2014, p. 75). Similarly, using the word PEN
(luknah), meaning "stuttering," in the form K (ruknah) is a result of the public gravitating toward
familiar sounds (Kernalpasazade 2014, p. 78). One example partlcularly crltlclzed by Ghalatat
authors is using the verb &l &ui3a (hawwashtu al-shay’) in the form &35 (shawwashtu) (al-
Qostantini, 1983, p. 38). Grammarians emphasize that correct usage is with the letter 4@’ (=), stating
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that the public turned to the letter shin (U%) due to ease of pronunciation. This situation shows that a
significant portion of solecisms stems from a search for phonetic convenience.

4.2.3. Gemination (Idgham) Errors

Idgham, which contains the dictionary meaning of "incorporating one thing into another," is
explained in technical terminology as the meeting of two identical (mutamathil) or proximate
(mutaqarib) letters—the first being vowelless (sakin) and the second vocalized (mutaharrik)—and
merging the first letter into the second (al-Jawhari, 1987, vol. 5, p. 1920; al-Qurtubi, 2006, p. 76).
However, in solecism examples, the issue is mostly not true idgham, but the incorrect usage of
geminated letters (shaddah). Classical language scholars evaluated the removal of shaddah or its
usage where it should not exist as a serious language error, because in Arabic, shaddah possesses not
only a phonetic but also a semantic-distinguishing function.

In this context, reading the word £&) (al-bagqam), denoting a wood used in dye-making,
without shaddah as & (al-bagam) was accepted as a solecism (Kemalpasazade, 2014, p. 33).
Likewise, it was stated that the origin of the word "sumak" (sumac), widely used in Turkish today, is
3L (as-summag), whereas the non-geminated usage 3l (as-sumdag) means "pure, unadulterated”
(al-Qostantini, 1983, p. 24). One example of dropping gemination is seen in the attributions (nisbah)
of the Mu‘tazilite scholar Aba ‘Alf al-Jubba’1. The public pronunciation of the correct usage ‘;ﬂ-ml‘
(al-Jubba 1) as G:\-nl‘ (al-Juba’t) stems from neglecting the gemination mark. Reading the word SR
(kurkudann/karkadann), meaning "rhinoceros," without gemination is evaluated within the same
scope (al-Qostantini, 1983, p. 47; Sarikaya, 2004, p. 269).

Conversely, non-existent geminations were observed to be added to certain words.
Pronouncing the word for "saliva" (&' 34), by geminating the letter za’ () as (&'_4)) is erroneous. The
words (3Lall) and (3b=il), mentioned by Kemalpasazide alongside his phrase "(333) and its sisters,"
were accepted as different dialectal variants used in the same sense in Arabic (Kemalpasazade, 2014,
p. 48). Indeed, the fact that the word can be read in three different ways with the letters sin (u+), sad
(u=), and za’ () is explained by Arabs substituting the letter sin with sad and za’. Furthermore, the
word (34=) is cited as a place name located in the vicinity of Mecca (al-Hamawi, 1993, vol. 5, p.
2177). Gemination usages observed in Anatolian city names are also among noteworthy pomts
Reading the final letter ya’ () with gemination in city names such as S (Antakiyah), A
(Qiiniyah), EAAR (Malatyah), and 4—*}-»\5 (Qaysarzyyah) became widespread among the public;
however, authors expressed that this was not correct in terms of eloquent Arabic (al-Qostantint, 1983,

p. 18).

4.2.4. Letter Omission (Hazf) Errors

Hazf is a sound change occurring through the dropping of a letter in a word. While some
types of omission are accepted as natural within morphological rules in Arabic, unruled omissions
were evaluated within the scope of solecisms. In particular, dropping weak letters was viewed as a
serious error by classical language scholars because it disrupted a word's metric structure (wazn) and
essential form. Such omissions, executed to facilitate pronunciation in vernacular speech, became
widespread over time; however, they were not accepted as correct in terms of eloquent Arabic.

QostantinT accepts the use of the words G335 (rawiiq), meaning "filter/strainer," and &3\
(hawiin), meaning "mortar," by dropping the letters waw (s) to become (33\5 (rawaq) and 3
(hawan) as incorrect. According to the author, this usage does not conform to Arabic's metric system,
because the weak letter in the foundational structure of these words must be preserved (al-Qostantini,
1983, p. 60). Similarly, the public's use of the word (33 (fawiis), meaning "peacock," in the form
O3t (fawus) was counted among omission examples. This word was even used as a proper human
name (al-Bukhari, "Talaq", 4). Here, the second letter waw () was dropped, and the word's essential
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structure was corrupted. Using the word 3558 (gariirah) in the form 3338 (garurah) also constitutes
an example of dropping a weak letter. Although dropping the letter waw in the middle of the word
provides ease of pronunciation, it was not deemed appropriate for eloquent usage.

Another point to which scholars studying /afin and ghalat drew attention is the incomplete
pronunciation of certain words among the public for the purpose of lightening articulation. For
instance, using the demonstrative pronoun ¢ (hadhihi) in spoken language as s (hadhi) was not
accepted as eloquent due to the omission of the final letter 4a . Likewise, using the word & (dhalika)
in the form <3 (dhak) was evaluated among omission examples (Labid b. Rabi‘ah, 1983, p. 59).

Omission examples also demonstrate that solecisms are not related solely to ease of
pronunciation, because dropping a letter often alters a word's root, metric structure, and sometimes
its meaning. For this reason, classical language scholars viewed such omissions as contrary to
eloquent Arabic—even if they had become widespread among the public—and strove to rectify them
in their works.

4.3. Inflectional (I ‘rab) and Vocalization (Harakah) Errors

In classical Arabic language studies, a significant portion of issues handled under the titles
of "lahn" and "ghalat" consists of vocalization errors. Altering vocalization marks (harakat) often
directly impacts a word's root, metric structure, derivation (ishtigaqg), and semantic field. For this
reason, classical lexicographers and ghalatat authors attached great importance to the correct
vocalization of words, evaluating forms that gained prevalence among the public from the
perspective of eloquent Arabic. These evaluations are remarkable in demonstrating how classical
Arabic phonetic and morphological understandings reflected upon ghalatat literature.

At the head of vocalization errors entering the field of Ghalatat stand metric and semantic
alterations occurring as a result of reading a fathah-vocalized letter with a kasrah. The word for
"crystal, clear, unadulterated," used in Turkish as billizr (Ls4) but whose origin is balliir (L), can
be counted among examples of this type. Passing from Sanskrit vaidirya (gem, crystal) into Old
Persian as viliirya, and traced in Western sources to ancient Greek beryllos, the word is a foreign
loanword (mu ‘arrab) that transferred into Arabic. According to Arabic linguistic criteria and
classical lexicographical authorities, the eloquent and correct pronunciation of the word is balliir
with a fathah on the letter ba’. The kasrah reading prevalent among the public (billiir) was accepted
as a popular solecism (ghalat-1 mashhiir) (Kemalpasazade, 2014, p. 34; Hiisrevzade, 2018, p. 60;
Karahisar, 1310, vol. 1, p. 109; Tietze, 2016, vol. 1, p. 713). Similarly, using the Arabic-origin word
al-‘aysh (U42))), meaning "life, livelihood, and pleasant living," with a kasrah as ‘Tsh (Use) is
erroneous. If it is to be used as in the Qur'an, the letter /@ should be appended to the end as ‘Ishatan
radiyah (Ax=), &), While the words maas (salary) and maiset (livelihood) derived from this root
survive in Turkish, the word ‘ayyash (Ui5e), meaning "one who lives in abundance" in Arabic,
underwent a semantic shift in Turkish to gain the meaning of "alcohol addict/drunkard" (al-
Qostantini, 1983, p. 41; Hiisrevzade, 2018, p. 151; al-Firazabadi, 1304, vol. 3, p. 714). It is stated
that the verbal noun "fiil" (action/verb), a widespread error in Turkish, was also transferred
erroneously. Indeed, the word fa‘l (J=2) in fathah usage is a verbal noun meaning "doing,
performing." In contrast, fi 7 (J2d)) in kasrah usage is a noun meaning "deed/action." Ghalatat
scholars accepted the use of the verbal noun meaning with a noun pattern as wrong, because while
time is implied in a verbal noun, there is no time in a noun. Kemalpasazade severely criticized this
wrong usage, employing the expression "pronouncing the word with a kasrah is splitting its head
open." Today, the word is widely used in its solecistic form—that is, in a noun pattern with a verbal
noun meaning—and even approaches the form "fiil" (J¥) in pronunciation with an added hamzah.
Nevertheless, the settlement of the word today in the form "fii/" shows that a solecistic usage can
become standardized over time (Karahisari, 1310, vol. 2, p. 128; Kemalpasazade, 2014, pp. 72-73).
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As understood from the examples, pronouncing one of the letters of many Arabic-origin words with
a kasrah instead of a fathah (with an -i sound instead of an -e sound) was characterized as a popular
solecism (ghalat-1 mashhiir).

A widespread vocalization error is solecisms emerging from reading a fathah-vocalized letter
with a dammah. In this group, debates surrounding the word tarjamah (3> 1) are particularly
noteworthy. Kemalpasazade initially accepted the usage "ferciime" as erroneous; later, reevaluating
the word's metric and derivational features, he changed his view. Khusrawzade, on the other hand,
harshly criticized Kemalpasazade on this matter and even satirized him in poetry. This situation
shows that ghalatat debates were not merely language issues, but also involved scholarly authority
and methodology disputes (Kemalpasazade, 2014, p. 37; Hiisrevzade, 2018, p. 65; ‘Abd al-Qahir al-
Jurjant, 1422/2001, p. 68). Similarly, it was stated that altering vocalization in the word mahabbah
(&43=1)) changed its meaning. The transformation of mahabbah over time into muhabbet was
evaluated as a widespread solecism example in Turkish (Kemalpasazade, 2014, p. 44; Tietze, 2016,
vol. 5, p. 111).

In Ghalatat works, other error types such as rendering a fathah-vocalized letter vowelless
(sukiin), vocalizing a kasrah-vocalized letter with fathah, vocalizing a kasrah-vocalized letter with
dammah, vocalizing a dammah-vocalized letter with kasrah, or vocalizing a vowelless letter were
also included. In these examples, pronunciation forms that became widespread in Turkish draw
particular attention. For instance, the transformation of hayawan (%) into hayvan, shafagah
(4382 into gefkat, and gal ‘ah (%)) into kale are examples of rendering a fathah vowelless. Authors
stated that in such usages, the essential vocalization structure of the word was corrupted, which
affected both metric structure and meaning. In the hayvan example specifically, it was emphasized
that the word derives from the root "hayat" (life) and exists in a metric pattern carrying movement-
vitality meaning. However, in Turkish, the word came to be used exclusively in the sense of "non-
human living creatures," offering a striking example of semantic narrowing (al-Zabidi, n.d., vol. 37,
p. 506; Kemalpasazade, 2014, p. 46; al-Qostantini, 1983, p. 29). The use of gindil (}:23)) as kandil,
hijamah (%<>2))) as hacamat, and gitar (J4=3) as katar are counted among solecisms emerging from
reading kasrah-vocalized letters with a fathah (Ibn Manzir, 1414, vol. 5, p. 105, vol. 11, p. 570;
Vankulu, 2020, vol. 2, p. 643; Hiisrevzade, 2018, pp. 84, 168; al-Qostantini, 1983, pp. 29, 45).

These examples show that during the transition of Arabic words into Turkish, significant
changes occurred due to sound harmony, ease of pronunciation, and the effect of vernacular speech.
Although authors usually accepted these usages as solecisms, over time these pronunciation forms
became standardized in Turkish. In addition, it is observed that authors disagreed with one another
on certain matters. A usage accepted as a solecism by one author could be deemed permissible by
another lexicographer. This situation demonstrates that ghalatat literature possesses a dynamic
structure shaped by the usage domain of language rather than absolute rulings.

5. Classification and Evaluation of Identified Errors

The erroneous usages found in Kemalpasazade's at-Tanbih, ‘All b. al-Qostantint's Khayr al-
Kelam, and Khusrawzade Mustafa Efendi's Ghalatat al-‘Avam examined within the scope of this
study have been reclassified and evaluated. The objective of this section is to systematically examine
the error types emerging in words passing from Arabic to Turkish and to demonstrate the impact of
these errors on language change and transformation processes. The works were evaluated separately
because the methods followed by the authors display differences. In particular, it is observed that
some errors were not unique to Ottoman Turkish, but were already present in earlier Arabic usage
traditions. In the study, only Arabic and loan-adapted (mu ‘arrab) words were taken into account;
root analyses of borrowings coming from other languages were kept outside the scope.
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Letter Kemalpasazide | Qostantini | Khusrawzade | Total
Alif () 9 26 37 72
B3’ (v 9 15 27 51
Ta’ (9) 4 7 26 37
Tha’ (<) 2 1 5 8
Jim (%) 1 4 15 20
Ha’ () 7 6 20 33
Kha’ (§) 3 4 16 23
Dal (¥ 6 6 4 16
Dhal (3) 2 2 5 9
Ra’ () 4 3 4 11
Zay () 3 6 11 20
Sin (<) 8 10 26 44
Shin (J%) 2 14 10 26
Sad (¢=2) 2 — 5 7
Dad (u2) — — 3 3
Ta’ (b) — 3 7 10
7a’ (&) 2 — 3 5
‘Ayn (§) 9 12 29 50
Ghayn (§) 3 5 9 17
Fa’ (<) 5 8 11 24
Qaf (&) 9 7 20 36
Kaf (&) 1 9 18 28
Lam (J) 1 3 9 13
Mim (p) 1 40 102 143
Nun (0) 7 13 23 43
Ha’ (%) — 4 — 4
Waw (3) — 2 — 2
Y2’ () — 3 — 3
TOTAL 100 213 445 758

A total of 758 words were examined. It is observed that the letters with the highest number
of errors are mim, alif-hamzah, ba’, ‘ayn, sin, and nan. In particular, the density in the letter mim
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stems from Khusrawzade classifying words according to their initial letter rather than their root
letters.

Formal changes consist of sound and structural changes such as vocalization change, letter
change, letter omission (hazf), and letter addition (ziyddah). It is observed that the majority of such
errors affected meaning.

Error Category | Ghalatat al- | Hayru'l-kelam | Tanbih Total | Total %
‘Avam
Vocalization 36 16 17 69 14.52%
Change (42.35%) (47.06%) (47.22%) s
Letter Change 25 5 5
35 22.58%
(29.41%) (14.71%) (13.89%)
Letter and ) — —
Vocalization 2 1.29%
Change (2.35%) (0.00%) (0.00%)
Letter Omission 7 5 2 14 9.03%
. (1]
(Hazf) (8.24%) (14.71%) (5.56%)
Letter Addition 9 5 7 )1 13.55%
(Ziyadah) (10.59%) (14.71%) (19.44%) U
Pluralization 4 3 1 g 5.16%
Errors (4.71%) (8.82%) (2.78%) o
Word Omission 1 — 1
2 1.29%
(1.18%) (0.00%) (2.78%)
Word Addition 1 — —
1 0.65%
(1.18%) (0.00%) (0.00%)
Metathesis _ _ 3
(Letter 3 1.94%
Transposition) (0.00%) (0.00%) (8.33%)
TOTAL 85 34 36
155 100.00%
(100.00%) (100.00%) (100.00%)

According to the table, at the head of formal changes affecting meaning stand vocalization
changes. The main reason for this is that in Arabic, an alteration in vocalization changes the
morphological pattern (sighah) and consequently the meaning. In particular, active participles (ism
al-fa‘il) and passive participles (ism al-mafil), nouns of instrument (ism al-alah), nouns of
time/place (ism al-zaman/makan), and mimmed verbal nouns (masdar mimi) were observed to be
confused with one another.

In letter changes, articulation proximity (makhraj) was decisive. Arabic sounds lacking exact
equivalents in Turkish were met with similar Turkish sounds; this situation led to pronunciation and
orthographic errors. In particular, it was determined that there was permeability between sounds such
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as ga-u b s-Forand g-G3-<. Furthermore, confusion was observed between dotted and non-
dotted letters. This situation was evaluated as a natural result of Turkish being unable to fully meet
Arabic sounds.

In letter omission examples, the letter alif was observed to be dropped most frequently,
particularly at the beginning of words. Furthermore, removing the gemination mark (shaddah) of
geminated second letters was a widespread error type. In letter additions, adding a feminine ta’
marbiitah (¢) to word endings, lengthening vowels via medial letters, and geminating the letter ya’ in
words ending in "4" drew particular attention.

In examples such as "rivak-revAk", "misin-mesin", and "kintar-kantAr", specific sound
patterns were observed to repeat regularly.

In non-formal semantic changes, a total of 88 errors were identified; 15 of these occurred as
semantic narrowing, 4 as semantic expansion, and 69 as direct semantic shift. This situation shows
that the public reinterpreted words through metaphor, secondary meaning, or close-meaning
relationships.

When evaluated according to semantic domains of words, words belonging to religious
sciences were mostly Arabic, whereas words belonging to military and technical domains were of
Persian and Greek origin. A large portion of city, plant, and geographical names were also of foreign
origin. This situation is important in showing the multilingual structure of the Ottoman scholarly and
cultural world.

Among errors unique to Turks, appending Turkish suffixes to Arabic words or conjugating
Turkish-Persian words with Arabic morphological patterns draws attention. Using the word gaht
(&33) in the form "kahthik/kuithk" (famine), deriving "laffaf" (<\) from the Persian word [af (<), or
constructing "masgal" (J&=s) from the Turkish word sakal (beard) are examples of this type.
Furthermore, re-adding a feminine mark (¢3) to words belonging to females was evaluated as a
widespread error.

In general, these data show that in Ottoman Turkish, Arabic words were not merely
borrowed; they were reshaped according to Turkish's sound system, dialect structure, and usage
habits. Ghalatat literature constitutes an important linguistic and cultural source documenting this
transformation process.

Conclusion

The Ghalatat literature, whose first examples in the Ottoman geography were seen with
Kemalpasazade, demonstrates that changes occurring in Arabic were evaluated more strictly
compared to other languages. The primary reason for this is that Arabic is the language of the Holy
Qur'an and Sunnah. Fearing that linguistic changes could also impact meaning, scholars exhibited
resistance against such usages to protect authentic meaning. Over time, Ghalatat literature developed
and expanded its scope. While the concept of "lakin" came to the fore in early works, the term "ghalat"
became widespread particularly in the Turkish world. While the initial example at-Tanbih examined
only about a hundred Arabic or Arabized words, works written in subsequent periods evaluated
hundreds of words belonging to Persian, Greek, Hindi, and different dialects of Turkish alongside
Arabic.

Examinations reveal that many usages accepted as wrong in Arabic-Turkish interaction were
not unique to Turks, but had also been seen previously in the Arab world. Nevertheless, deriving
Arabic words with Turkish suffixes, or Turkish/Persian words with Arabic morphological patterns,
was accepted as an error. However, over time, in accordance with the understanding that "ghalat-1
mashhiir liighat-i fasthten evladir", these usages became established in vernacular speech and were
accepted as natural. It is observed that many borrowed words were rendered suitable for Turkish's
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sound structure, and even certain solecistic forms passed into Turkish dictionaries in this state. This
situation shows that the usages in question were long-standing and widespread.

Throughout the study, it was particularly identified that Arabic's vocalized structure led to
major semantic differences through minor sound changes. The differentiation of phonetic and
morphological features between the two languages caused serious semantic shifts from the
perspective of the source language. In addition, Ghalatat works present key data regarding the
historical development process of language. For instance, converting hamzah into the letter ya’ in
certain Arabic words whose middle letter is hamzah, or the tendency to pronounce the second letter
geminated in words of the "fu ‘al" metric pattern, draw attention. Furthermore, it is understood that
certain usages considered natural today—such as appending Turkish verbal noun suffixes to Arabic
verbal nouns—were accepted as errors in the 16th century. Despite harsh warnings in works such as
"it is a solecism," "it is ignorance," and "it should not be used thus," it is observed that the public
continued to use these words, even distancing them further from their original forms over time
through new alterations. This situation can be evaluated as a strong indicator of language's natural
process of change.

In conclusion, the study reveals that Arabic-origin words became an integral part of Turkish
and that this situation was not unique to Turkish alone. It is observed that foundational concepts in
the vast majority of Muslim societies are of Arabic origin. For this reason, it is expressed that
attempting to forcefully alter concepts formed within the natural historical development of language
can lead to cultural and intellectual severances. Although language is a living structure that changes
and develops, it also carries an aspect that preserves its essence. The preservation of this essence is
evaluated as one of the most important elements keeping humanity on a solid cultural and intellectual
ground, especially in the modern era where the concept of truth has weakened.
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Arap Dilinde Lahn ile Osmanh flmi Geleneginde Galat Kavramlarinin Mukayeseli Tahlili

Giris

Islam 6ncesi donemde Kabe duvarlarini siisleyen Muallaka-i Seb'a drneklerinde goriildiigii
tizere, Arap sifahi kiiltlirlinde doruga ulagan fesahat ve beldgat anlayisi, dildeki bozulma emarelerine
kars1 toplumda refleksif bir direng olusturmustur. Bu direng, ilk etapta sehirlesmenin getirdigi
yozlasmadan kaginarak bedevi kabilelerin saf diline siginma seklinde tezahiir etmistir. Sadru’l islam
doneminde smirlarin genislemesi ve Arap olmayan topluluklarn islam’1 benimsemesi, tarihsel
olarak kapsamli bir kiiltiirel ve dilsel etkilesimi beraberinde getirmistir. Bu siiregte, fethedilen
bolgelerde yasayanlarin Arapgay1 6grenmesi hem siyasi hem de dini bir gereklilik haline gelmistir.
Siyasi motivasyon, yeni devletin imkanlarindan yararlanmak ve idari hayata katilim saglamak iken,
asil ve daha belirleyici sebep dinidir. Zira islami ritiiellerin uygulanmasi, kutsal metinlerin dogru
anlasilmasina baglidir. Bu nedenle de Arapgaya hakimiyet, iletisim becerisine sahip olmanin yaninda
dini ve kiiltiirel bir sorumluluk olarak degerlendirilmistir.

Islam sonras1 ddnemde Araplar, dncekine kiyasla diger milletlerle yogun bir etkilesim igine
girmistir. Baslangigta ticari temaslar {izerinden gergeklesen bu iligki, Arapcanin dogru ve hatasiz
kullanimint o6ncelikli héle getirmistir. Bu donemde selika olarak adlandirilan dil zevki, hatah
kullanimlarin tespiti ve diizeltilmesinde belirleyici bir rol oynamistir (el-Ezheri, 2001, s. 8/308; ez-
Zemabhserl, 1998, s. 1/469). Ancak farkli topluluklarla yogun temas, dilde dogal degisim siirecini
hizlandirmis ve zamanla bir tiir tahrif veya tahvili ortaya cikarmistir. Arap toplumunda dilin
korunmasi, 6zellikle kabileler arasinda biiyiik bir hassasiyetle saglanmistir. Klasik Arapc¢a’nin
muhafazasi siirecinde Bedevi topluluklar, dilsel safligi korumak adina mekansal hareketliligi
sinirlandirmis ve yabancilarla kurulan sosyo-kiiltiirel etkilesimi minimize etmislerdir. Hatta bazi
kabilelerin, dillerinin bozulmasindan korktuklari igin ii¢ glinden fazla misafir kabul etmedigi rivayet
edilmektedir.(Uz, 2021, s. 89) Bu kabileler arasinda dilin fasih kabul edilen kullanimi, ¢ocuklarin
egitiminde temel 6lgiit olmustur. Ornegin Imam Safi‘? (6. 204/820), Huzeyl kabilesinde kalarak
sairlerin eserlerini ezbere 6grenmistir. Dil malzemesi derlenirken 6zellikle Hicaz ve Necid’in Mudar
asilli kabileleri oncelikli kaynak olarak kabul edilmistir. Bununla birlikte Kureys lehgesi 6zel bir
onem tasimis, dilin titizlikle muhafazasi agisindan merkezi bir referans noktast olarak
degerlendirilmistir. Bu kapsamda Kur’an’1n lehge yapis1 hakkinda ise alimler arasinda goriis ayriligi
yasanmistir. Bazilar1 Kur’an’in birgok kabile lehgesini barindirdigimi savunurken, Ibn Kuteybe gibi
isimler onun sadece Kureys lehgesinde indigini ileri stirmektedir. Modern arastirmalar ise Kur’an’in
cok sayida lehceden izler tasidigina ve Kureys lehgesinin safligini nasil korudugunun tartismali
olduguna dikkat gekmektedir (Suyfti, 1394, s. 1/169; Cetin, 1993; Demirayak, 2009, s. 9).

Islam’in kisa siirede genis cografyalara yayilmasi, siyasi bir hakimiyet olmanin 6tesinde
koklii bir kiiltiirel ve dilsel etkilesimi de beraberinde getirmistir. Arap olmayan unsurlarin (mevali)
kitleler halinde Isldm’a girisi, hem idari mekanizmalarda yer alma istegi hem de dinin ana metinlerini
anlama zarureti nedeniyle Arapg¢a 6grenimini bir mecburiyet haline getirmistir. Dili koruma adina
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ortaya konan biitlin hassasiyetlere ragmen kitlesel etkilesim, Arapganin Cahiliye doneminden beri
stiregelen dogal dil zevkini sarsmis ve dilde /ahn adi verilen hatali kullanimlarin ortaya ¢ikmasina
zemin hazirlamistir. Bu gelismelerin sonucunda, Arap dilinin muhafazasi amaciyla sarf, nahiv ve
liigat ¢alismalarinin yami sira kelimelerin hatali kullanimlarim tespit eden Lahnu’l- Amme veya
Lahnu’l- ‘Avam diye adlandirilan yeni bir literatiir ortaya cikmistir. Anadolu’nun Islamlagmasi ile
birlikte ise Arapcadan Tiirkceye kelime intikal siirecini kaynak ve muhatap dil agisindan inceleyen
dil iistatlar1 olmustur. S6z konusu ulema, Arap dilinde “lahn” olarak isimlendirilen dil hatalarini
Tiirkgeye uyarlayarak “galatat” seklinde ifade etmislerdir.

Bu calisma konunun her iki dil a¢isindan 6nemine binaen Osmanli ilim sahasinda dildeki
degisimi bir "bozulma" olarak addeden ulemanin, dilsel hatalar1 tespit ve islah etmek amaciyla
kaleme aldig1 Galatdt literatiiriinii konu edinmektedir. Arastirmanin temel odagini, literatiiriin ilk
orneklerinin incelenmesi, tasnifi ve dilbilimsel agidan degerlendirilmesi olusturmaktadir. Ozellikle
“Galat-1 meghur liigat-i fasihten eviddir” fehvasinca, zamanla kolektif bir kabul gorerek kural haline
gelen gramatik sapmalarin toplumsal karsilig1 ve bu degisimlerin arkasindaki sosyo-linguistik saikler
analiz edilmistir. Calismada "galat" kavraminin tercih edilmesinin temel nedeni, hatali kullanima
konu olan unsurlarin kéken bakimindan Arap¢a olmasina ragmen kullanim ve evrim siire¢lerinin
dogrudan Tiirkoloji sahasini ilgilendirmesidir. Tiirk dili calismalarinda "Arapcadan Tiirkgeye
Odiingleme" olgusunun tiim boyutlariyla ortaya konulamamas, biiyiik 6lgiide Arapga kaynaklarmn
aslina riicu edilmesindeki eksikliklere dayandirilmaktadir. Bu boslugu doldurmak adina galigmada
Galatat literatiiriiniin ilk miiellifi kabul edilen Kemalpasazade (6. 940/1534), onu takip eden Hisim
Ali Celebi (6. 992/1584) ve Osmanli ilmiyesinde bu alandaki en kapsamli Arapga eseri telif eden
Husrevzade Mustafa Efendi’nin (6. 1000/1591) eserleri tahlil edilmistir. Degerlendirme safhasinda
hatalar, Arapga kelime tiirleri ve fonetik degisimler esas alinarak tasnif edilmis; 6rneklem se¢iminde
ise her li¢ eserde ortak bulunan kelimelere 6ncelik verilmistir.

1. Dil Hatalarna iliskin Terimlerin Kavramsal Analizi

Arap dili geleneginde dil hatalarini konu edinen literatiir, terminolojik olarak lahn ve galat
diye isimlendirilen iki temel kavram etrafinda sekillenmistir. Bu kavramlar, cografi ve kiiltiirel
etkilere bagli olarak farkli ilim havzalarinda tercih edilmistir. Arap diinyasinda kaleme alian
eserlerde daha c¢ok /ahn terimi kullanilirken, Osmanli ilim geleneginde -6zellikle Anadolu ulemasi
arasinda- galat kavrami 6n plana ¢ikmistir. Bu terminolojik ayrim, yalnizca dilsel bir tercih olmayip
ilmi gelenegin metodolojik ve kiiltiirel yonelimlerini de yansitmaktadir. Bu nedenle caligmada
kavramsal ¢o6ziimleme Once lahn terimi iizerinden yiiriitiilmils, ardindan galat kavraminin
degerlendirilmesi uygun goriilmiistiir.

Lahn kelimesi, o-z-Jd kokiinden tiiremis olup tarihsel siireg igerisinde anlam genislemesine
ugramis bir kavramdir. Her ne kadar giiniimiizde daha ¢ok “dil hatas1” anlaminda bilinse de klasik
kaynaklar, kelimenin bundan ¢ok daha genis bir anlam alanina sahip oldugunu ortaya koymaktadir.
Arap dilinde lahn (oAl “Séz ile birine veya bir seye meyletmek; okurken ve ezgi sdylerken dogruyu
terk etmek; kelam1 Arapga aslindan saptirarak yanlig kullanmak” anlamlarinda kullanilmistir. Buna
gbre bu anlamiyla lahn, miivelled bir kelimedir. Ciinkii tabiatlar1 geregi Arapgay1 fasih konusan
Araplarin dilinde lahn olmayacagi belirtilmistir (Halil b. Ahmed, 1988, s. 3/230; Ibni Faris, t.y., s.
239). Nitekim baz1 liigat alimleri ve dzellikle ibn Berri (6. 582/1187), lahn kelimesinin alt1 temel
anlamimi tespit etmistir: i‘rdb hatasi, lehge, nagme/terenniim, fetanet (zeka), ima/kindye ve
mana/muhteva. Bu ¢ok yonlii anlam yapisi, kavramin beldgat, edebiyat ve iletisim boyutlart olan bir
iist kavram oldugunu gostermektedir. Bu kapsamda lahn kavraminin anlam 6zelliklerini maddeler
halinde soyle Gzetleyebiliriz:

- Lahn kavramimin temel manasi “parlak zeka ve ince kavrayis” seklinde zikredilmektedir (Ibn
Manzir, 1414, s. 13/381). Bu kullanimda kisinin s6ziinii etkili, ikna edici ve delile dayali bir
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sekilde ifade edebilme yetenegi 6n plana ¢ikar. Nitekim Hz. Peygamber’e atfedilen bir
hadiste gecen uﬂ\ 433 jfadesi, kisinin delilini daha giiclii ve etkili sunabilme kablllyetlne
isaret etmekte olup; burada lahn kelimesi dogrudan “zeka ve hitabet giicii” anlaminda
kullanilmistir:

@u\u}u‘u@‘m‘umwmu;nws;u\esmudﬂ}‘g\u}m@\}‘ﬂuw
JU\L)AAJLLB c&\@bm\wdww

Ben de sizin gibi bir insanim, siz bana aranmizdaki davalar igin basvuruyorsunuz. Biriniz
digerinden daha acik ve giizel olarak delilini bana ifade eder. Ben de duyduguma gore
hiikiim veririm. Kime kardesinin hakkindan bir sey verirsem onu almasin. Eger alirsa aldigi
onun igin atesten bir par¢a olur” (Buhari, Ahkam, 20).

- Ikinci olarak lahn, “mana ve muhteva” anlaminda karsimiza ¢ikmaktadir.(Cevheri, 1987, s.
6/2194) S6z konusu mana dikkate alindiginda kelime, soziin igerigi, anlatim tarzi ve anlam
derinligi ile iligkilidir. Gerek siir Orneklerinde gerekse Kur’an-1 Kerim’de gecen
kullanimlarda lahn, soziin tagidig1 ima, igerik ve anlatim bigimini ifade etmektedir. Ozellikle
dJd )ﬂ‘ Ol e@—ﬂ 8 3335 “Andolsun, sen onlari, konusma tarzlarindan da tamirsin” (Muhammed,
47/30) ayeti, lahn kavraminin sdyleyis tarzi ve igerik tizerinden anlam tiretme boyutuna igaret
etmektedir.

- Kelimenin {igiincii ve en yaygin anlami “dil hatasi”dir.(Vankulu, 2020, s. 2/2317) Bu anlam,
ozellikle Arapcanin fasih kullanimiin bozulmaya baglamasiyla birlikte yayginlasmistir.
I‘rab hatalar1 ve dilin kurallarma aykir1 kullanimlar bu kapsamda degerlendirilmistir. Fakat
bu hatalar eksiklik olarak goriilmemis, bilakis keskin zekaya hamledilmistir. Nitekim
Muaviye b. Ebi Siifyan’mn (6. 60/680) bir mecliste Ubeydullah b. Ziyad (6. 67/686) hakkinda
yonelttigi “Ibn Ziyad'1 nasil degerlendirirsiniz?” sorusuna muhataplari “Lahn (dil hatast)
yapmasina ragmen zeki bir kimsedir” seklinde cevap vermislerdir. Bunun iizerine Muaviye,
“Bilakis, bu durum onun zekdsimin daha ileri diizeyde olduguna igaret etmez mi?” diyerek
dildeki kusurun zihni yetkinligi zorunlu olarak gdlgelemedigini vurgulayan niikteli ve
derinlikli bir mukabelede bulunmustur (M. b. K. b. M. b. B. Enbari, 1992, s. 305). Dilin
dogru kullanimini bir medeniyet meselesi olarak goren Hz. Omer (r.a.), 2l Gail dll | sales
o5 “Ferdizi, siinneti ve lahni 6greniniz” buyurarak, dini hiikiimlerin (ferdiz) ve nebevi
gelenegin (siinnet) dogru anlasilabilmesi i¢in lisanin birincil anahtar oldugunu vurgulamistir.
Buradaki lahn vurgusu, sadece gramatik bir hatadan kacinmayi degil, vahyin muradini
zedeleyebilecek her tiirlii semantik kaymaya kars1 bir dil teyakkuzunu ifade etmektedir (Ibn
Manzir, 1414, s. 13/380). Dikkat cekici bir bagka husus, bu anlamin kelimeye sonradan
yiiklenen bir anlam olarak degerlendirilmesidir. Bu durum, dildeki bozulmanin tarihsel
siiregte ortaya c¢iktigini ve buna bagli olarak kavramin semantik daralma yasadigini
gostermektedir.

- Lahn kelimesine yiiklenen dordiincii anlam “lehge, agiz/sive” seklindedir. Bu baglamda lahn,
Arap kabileleri arasindaki dil farkliliklarini ve agiz 6zelliklerini belirtmek i¢in kullanilmistir.
Hz. Omer’e atfedilen yukaridaki rivayette lahn kelimesinin hatadan ziyade “Kur’an’in
indirildigi lehgeyi grenme” anlamu tasidig1 belirtilmistir (ez-Zebidi, t.y., s. 36/101; ibnii’l-
Esir, 1399/1979, s. 4/242). Bu dogrultuda, lahn bilgisinin Kur’dn ve Siinnet’in derin
anlamlarim kavramada 6nemli bir anahtar oldugu anlagilmaktadir.

- Klasik eserlerde “terenniim ve musiki” anlami da zikredilir. Bu gilizel manaya telmihte
bulunmak i¢in olacak ki Asim Efendi lahmi “Nagme ve ezgi ile icrd-y: makam ederek sark
soylemek, hiisn-i savtla dvdze kilmak” diye tanimlamistir (Firuzabadi, 1304, s. 6/5498).
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Goriildigii tizere bu kullanim, kelimenin estetik ve sanatsal boyutunu ortaya koyar. Siirlerde
gecen Orneklerde de zikredilen anlama vurgu vardir:

Gl oysiaall e (AL AR5 gy daad
Daldaki o mahzun kus, boynunda halkasiyla,
Gonliimii viran etti, sénmez yangistyla.
Dal egilir, o soyler, bir "terenntim" yiikselir c{ertli,
Her kim bir dh eylese, kus aglar yankisiyla. (Ibn Manzlr, 1414, s. 13/381)

Osmanli doneminde kurulan Darii’l-Elhan (Nagmeler Evi) gibi kurum adlar da bu anlamin
tarihsel siirekliligini gostermektedir.!

- Son olarak lahn, “ima ve kinaye” anlaminda kullanilmaktadir. Bu c¢ergevede klasik dil
alimleri lahni1 “S6zili, umumdan gizleyip ehline emanet edecek kadar ince ve imali kurmaktir”
(Cevheri, 1987, s. 6/2194) seklinde tanimlar. Belagat ilminin 6nemli unsurlarindan biri olan
kinaye ve tevriye ile dogrudan iligkili olan bu kullanim, 6zellikle Arap siirinde kargimiza
cikmaktadir. Bahsedilen anlamina dair en giizel istishadlardan biri Malik b. Asma‘i’nin
(6.100/718) su beytidir:

BLAT faliy Culia (shia
Y518 e el 585
Soziin miinasibi, imd ile siislenen;

Keldmin en zarifi, kindye ile séylenendir.
(el-Mevsiatiis-Si ‘riyye (derleme), 1431, s. 1949)

Gorildigi tizere lahn kavrami, klasik literatiirde sadece dil hatalarini ifade eden dar bir terim
olmayip; zeka, anlam, iislup, lehce, musiki ve belagat gibi bir¢ok alanla iligkisi bakimindan
incelemeye degerdir. Dolayisiyla bu terimin dogru anlasilmasi, metinlerin anlam derinligini kavrama
ve edebi ¢oziimleme yapabilme maharetine baglidir.

Arap dili arastirmalarinda dil hatalarina yonelik kullanilan diger kavram galat kelimesidir.
Ozellikle Osmanli miiellifleri dil hatalarim ifade etmek {izere bu kavrami yaygin bigimde
kullanmigtir. Yani Arap diinyasinda dil yanliglarini konu edinen eserlerin genellikle lahn kelimesini
kullanmasina karsilik Osmanli sahasinda dil hatalarimi ifade etmek i¢in genel olarak galat terimi
tercih edilmistir. Bununla birlikte, Osmanli cografyas1 disinda da “galatat” baslig1 altinda kaleme
alinmus eserlerin bulundugu bilinmektedir.> Kelimenin yazimina iliskin olarak (k) seklinde ta (%)
harfi ile yazilan form, konusmada yapilan hatayi ifade ederken (&) seklinde te (<) harfi ile yazilan
kelime daha ¢ok hesap hatalari i¢in kullanilmaktadir. Bununla birlikte bazi alimler, her iki kullanim
arasinda anlam bakimindan belirgin bir fark bulunmadini ileri siirmiislerdir (Ibn Diireyd,
1408/1987, s. 1/404). Dilbilgisel agidan ise dordiincii bibdan tiireyen galat mastary (Wale — Jaly — Lle),
“bir seyin dogru kuralin1 bilemeyerek karistirmak, yanilmak; konusma veya hesapta hata yapmak;
dogruya isabet edememek ve kasit olmaksizin gerceklestirilen her tiirlii yanlis” (ez-Zebidi, t.y., s.
19/517) seklinde tanimlanmaktadir. S6z konusu terim, ilerleyen dénemlerde Tiirkgeye de benzer
anlam alanlartyla intikal etmistir. Ayrica deyimsel diizlemde, yanlis oldugu halde yaygmlik
kazanarak kullanimda yerlesmis ifadeler galat-1 meshiir, higbir sekilde dogru kabul edilmeyen ve
kullanim ag¢isindan sakincali goriilen ifadeler ise galat-1 fahis olarak adlandirilmistir. Bu iki anlam

11917-1927 yillar1 arasinda Istanbul'da faaliyet gdsteren, Osmanl Devleti'nin ilk resmi miizik okuludur.

Arap dili galigmalarinda eser ismi olarak kullanilan “galat” kelimesi ile ilgili 6rnekler i¢in bk. (Hattabi, 1985; et-
Tlimsani, 1998; Hili, 2017)
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alanimin birlesimiyle ortaya ¢ikan “galat-1 meshir liigat-i fasihten evladir” sozii ise, halk arasinda
yaygin kullanilan yanlis bir ifadenin, sozliikte yer alan dogru bigime tercih edilebildigini ifade eden
yerlesik bir dil anlayisin1 yansitmaktadir.(Kagalin, 1996)

Arap dilinde dil hatasi ve yanilma olgusu, lahn ve galat disinda hata (1) ve sakat (1is) gibi
kavramlar iizerinden genis bir semantik yelpazede ele almmustir. Hata kavramimin temelde “haddi
asmak ve kasten olmaksizin yanilmak”™ anlamlar1 fu_‘ Lo ~lia Kl Gy “Yanuldiginiz konularda
tizerinize bir giinah yoktur” (el-Ahzab, 33/ 5) ayetiyle teyit edilmektedir. Yine Hz. Esma’dan rivayet
edilen giines tutulmasi hadisinde (Miislim, Salatii’l-Istiska, 906), Hz. Peygamber’in (s.a.v.) telasla
yanlis giysi giymesini ifade eden (1) lafzi diisiiniildiigiinde bu kavramm “bilingsiz dil veya fiil
stirgmesi” anlamiyla iliskilendirildigi goriiliir. Ayrica dilde hata davranisi bazen bir mugalata araci,
anlamln kasten kapali tutuldugu agdali ve karmasik (Ghizal) &laa) ifadeler icin kullanilarak "hile"

¢ "yaniltma" kavramlariyla da kesismistir. Nitekim Hz. Peygamber tarafindan aglita’nin (L )h‘—‘)
nehyedilmem (Buhari, “Menakib”, 23) ve Ibn Mestid’un, ne anlatildig1 belli olmayan kapali ifadelere
karst uyarilar1 (Ibn Manzir, 1414, s. 7/364), dilin islevsel sapmalarina dair ciddi bir literatiiriin
varhigini gostermektedir. Benzer sekilde, etimolojik olarak "karigtirmak" anlamu igeren halt/ihtilat
(LNSA\/MA) kelimesi, ravilerin hikayeleri veya isimleri birbirine karlstlrmasml ifade eden teknik bir
terime doniismiistiir (Ibn Salah, 1404, s. 391). Diger yandan "degersiz esya" anlamina gelen sakat
(Laudh) kelimesi de yazida, sozde veya hesapta yapilan diismeleri ve kusurlari ifade etmek iizere "hata"
anlaminda istimal edilmistir. Bununla ilgili Arapcada “s6ziinde ¢ok hata var ve konugmanda harf
diisiiriiyorsun” anlamini ifade igin (1&) fiili kullanilir (ibn Féris, 1979, s. 3/86).

Netice itibartyla, klasik Arap literatiiriinde dil hatasi; hem zihni bir yanilma (galat/hata/halt)
hem de semantik bir kapalilik veya teknik bir diisiiklik (lahn/sakat) ortak paydasinda, dilin
dogrulugundan (savab) uzaklastigi tiim alanlar1 kapsayan biitiinciil bir kavramsal ag olusturmaktadir.

2. Galat (Lahn) Kavramimn Tarih I¢indeki Gelisim ve Déniisiim Dinamikleri

Klasik Arap literatiiriinde dilsel kusur “lahn” ve “galat” kavramlari etrafinda sekillenmis ve
zamanla hem teorik hem de terminolojik bir doniisiim gecirmistir. Isldm diisiince tarihinde dilin
korunmasina yonelik hassasiyetin temel nedeni, Kur’an ve Siinnet’in Arapg¢a olusudur. Bu durum,
dil hatalarinin lugavi bir problemden 6te dinl metinlerin dogru anlagilmasiyla dogrudan iliskili bir
mesele olarak goriilmesine yol agmistir. Bu sebeple Arap¢a’nin dogru kullanimini muhafaza etme
cabasi, dini metinlerin sahih anlagilmasini temin etmeye yonelik ilmi bir zorunluluk olarak ortaya
cikmustir,

Caligmanin kavramsal analiz boliimiinde de vurgulandigi {izere lahn kavrami, cahiliye
doneminden itibaren “dilde hata” anlaminda kullanilmaya baslanmis (Bakirci, 2001, s. 18) ve
ozellikle Hz. Peygamber, sahabe ve tabiln rivayetlerinde giinliik konusmalardaki yanlis kullanimlar
ifade eden bir terim héline gelmistir (Suyut1 t.y., s. 2/167). Nitekim Hz. Peygamber, birinin yanlig
okudugunu duydugunda (J<a 8 <8 221 034 “Kardesiniz yamildi, onun yanlsini diizeltin” diyerek
onu uyardig1 goriilmektedir (Hakim, 1990, s. 3643; el-Lugavi, 1955, s. 20). Hz. Ebt Bekir’in ( &Y
Ol 18 &) (e Y Sanl Lastdls | 30) “Susmam, lahn yaparak okumamdan daha iyidir ”(el-Lugavi, 1955, s.
23) dedigi rivayet edilmistir. Hz. Omer’in dil konusundaki tavizsiz tutumu, dilin dogru kullanimini
askeri ve teknik becerilerin dahi fevkinde goren bir anlayisa dayanmaktadir. Rivayete gore, ok atig
talimi yapan bir toplulukla karsilasan Hz. Omer, atislarindaki isabetsizligi "Ne kotu atyorsunuz!"
(2N 155548) diyerek elestirmistir. Toplulugun kendilerini savunmak adina (238 G35 Gaia3all Sal G
uul’—m) "Ey Miiminlerin Emiri! Biz yeni 6grenen bir topluluguz" seklindeki cevabi ise bagka bir hatay1
beraberinde getirmistir. Dil bilgisi agisindan haber konumunda oldugu i¢in merfu (u)A-\’—M) olmasi
gereken kelimenin, hatal1 bir sekilde mansiib (wah-m) formda kullanilmasi iizerine HZ Omer "Sizin
(dlllmzdekz) lahn, bana gore aticihigimzdaki basarisizigimizdan ¢ok daha kétiidiir" ( & e A Kiad
i) Jd) diyerek onlar1 siddetle kinamistir (el-Hattabi & Abdulkerim Ibrahim el-Garbavi, 1982, s.
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1/60). Bu vakia, erken donem Islam toplumunda dilin fasih kullanimimnin sadece edebi tercih degil,
ayni zamanda sahsiyetin ve liyakatin bir pargasi olarak kabul edildiginin bariz nisanesidir. Bu
donemde dil hatalari hem so6zlii iletisimde hem de Kur’an kiraatinde ortaya cikan yanlighiklar
iizerinden ele alinmistir. Vahyi ilk agizdan isiten nesil hayatta oldugu i¢in hatali telaffuz, i‘rab
bozuklugu ve anlam kaymasina yol acan kullanimlar agik sekilde tenkit edilmistir.

Sonraki donemlerde Arap dilinde miisahede edilen lahn ve galat olgusu, Islam cografyasinin
genislemesiyle ortaya c¢ikan ka¢inilmaz bir dilsel savrulmanin 6tesinde derin bir kiiltiirel kirilmanin
isareti olmugtur. Dolayistyla dildeki bozulma, ferdi kusurdan ziyade iimmetin hafizasina ve vahiyle
kurulan baga yonelik bir tehdit olarak telakki edilmistir. Ibn Omer’e (r.a.) yoneltilen miras
sorusundaki fahis i‘rab hatalari, miitekaddimin donemi dil bilincinin keskinligini anlamak ag:1s1ndan
carpicidir. Soruda gegen (e sAlgsslay;al i 0) ifadesindeki yapisal bozukluk iizerine [bn Omer’in
dogrudan cevaba gegmek yerine, muhatabini (b\é\ FEHPE 33) diyerek manstib formla ikaz etmesi, dil
kurallarinin takibini hukuki bir zaruret olarak gordiigiinii kanitlar. Hatanin 1srarla devam etmesi
iizerine Ibn Omer’in konuyu "edep" kavramina baglamasi oldukca manidardir: "Edepten (dil
bilgisinden) mahrum olman, mirastan mahrum olmandan daha zararlidir." Bu ifade, dilin kisiyi
insan kilan ahldki bir durus (edeb) oldugunun ilanidir. Yine Emevi halifesi Siileyman b.
Abdiilmelik’in (6. 99/717) huzurunda cereyan eden bir hadise, fasih dilin 1dar1 ve siyasi ciddiyetle
nasil i¢ ige gectigini belgeler. Miras davasini anlatirken i‘rabr altiist eden (& e, G &lk) seklindeki
ifadeler, (es-Suhari, 1999, s. 1/17) meselenin hukuki igerigini halifenin nezdinde hukumsuz kilmugtir,
Ziyad b. Ebih’in de (6. 53/673) hatali konusan bir sahsa verdigi "Nefsinden eksilttigin, malindan
yitirdiginden daha agirdir” cevabi (Ibn Kuteybe, 1997, s. 2/174), dilsel savrulmanimn sosyolojik
yansimasini 0zetler. Bu yaklasim, Arapgayi fasih ve dogru kullanmanin toplumsal statii ve bireysel
sayginlikla (miiriivvet) dogrudan baglantili kabul edildigi bir donemin zihniyetini yansitmaktadir.

Diger taraftan, lahn ve galat olgusu sadece idari, hukuki veya dini bir tehdit olarak
algilanmamus; klasik niikte ve mizah kiiltiirlinde de Onemli bir tema teskil etmistir. Gramer
kurallarinin ihlali, dil bilginleri ve edebiyatcilar arasinda hem bir alay konusu hem de zekice
kurgulanmis latifelerin ana malzemesi haline gelmistir. Klasik Arap edebiyatinda, hatal
konusanlarin diistiigii komik durumlari, yapilan i‘rab yanliglarinin dogurdugu anlam kaymalarini ve
bunlara verilen hazircevaplari aktaran ¢ok sayida anekdot mevcuttur. Nitekim yapilan baz1 giincel
arastirmalarda, dilsel sapmalarin bu mizahi ve ironik yonii incelenmekte, lahnin toplumsal algidaki
eglendirici ve elestirel iglevi modern dilbilimsel ve sosyolojik perspektiflerle degerlendirilmektedir.
(Cakir, 2023; Gorgiin, 2025)

Ozellikle Kur’an tilavetinde yapilan hatalara dair rivayetler, dil hassasiyetinin hangi
boyutlara ulastigini acik bir bigimde ortaya koymaktadir. Bu baglamda i‘rab kaynakli hatalarin, lafzi
bir kusurun Gtesine gegerek dogrudan anlamu tahrif ettigi goriilmektedir. Medine’de yasanan olayda
Kur'an talimi yaptiran birinin i35 OS540 (G 2 & & “Allah ve Resilii, Allah'a ortak
kosanlardan uzaktir” (et-Tevbe, 9/3) ayetini okurken d5L55 ibaresini dge)s seklinde mecrir
okuyarak onceki kelimeye atfetmesi, anlami “Allah, miisriklerden ve Resilii nden beridir” seklinde
bozmustur. Bu hatay: fark eden bir bedevi imama tepki gdstermis ve olay1 Hz. Omer’e anlatmustir.
Bu olay tizerine halife, Kur'an'1 ancak dil uzmani olanlarin okutmasini emretmis ve Ebu'l-Esved ed-
Diieli’ye de nahlv kurallarmi belirlemesini emretmistir (E. B. Enbari, 1985, s. 20). Benzer bir durum,
bir imamin Vs’ Ja (S ) VASE Y5 “fman etmedikleri siirece Allah'a ortak kosan kadinlarla
evlenmeyin” (el-Bakara, 2/221) ayetini hatali okuyarak fiilin bagindaki harfi fetha harekelemesiyle
ortaya ¢ikmistir. Bu hata, ayetin anlamin tersine ¢evirecek bir yorumun dogmasina yol agmustir.
Durumu cemaatten birinin fark etmesi ve tepki gostererek diizeltmesi sonucu harami helal kilacak
bir hatadan déniilmiistiir (Ibn ‘Abdi Rabbih, 1983, s. 4/65). Dil hassasiyetinin ileri diizeyde oldugu
bir diger 6rnek, Haccac b. Yusuf 6. 95/714) ile Yahyé b. Ya'mer (6. 89/708 [?]) arasinda gecen
diyalogda gorillmektedir. Yahya’nin, Tevbe siresi 24. ayetinde yer alan . AL A e &) A
L5805 &30 G& &) 8 “De ki: “‘Eger babalariniz, ogullarniz.... size Allah tan, peygamberinden daha
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sevimli ise...” ciimlesindeki —aI" kelimesinin merfii okunmas1 gerektigini belirterek Haccic’m
hatasini diizeltmesi (es-Suhari, 1999, s. 1/12), i‘rabin anlam iizerindeki belirleyici roliinii ortaya
koymaktadir. Haccac’in bu uyariya sert tepki vererek Yahya’y: siirglin etmesi ise dil meselesinin
ayn1 zamanda otorite ve itibarla da iligkili oldugunu diisiindiirmektedir.

Bu 6rnekler, fetihlerle birlikte "mevali" unsurlarin Islam toplumuna dahil olmasinin dilde
yarattigl sarsintinin somut tezahiirleridir. Klasik bedevi safliginin (fitri fesahat) sehirlesme ve
yabanci dillerle temas sonucu asinmasi, dildeki bu c¢oziilmeyi hizlandirmistir. Ancak bu tahrif,
beraberinde bir koruma refleksini dogurmustur. Nahiv ve sarf ilimlerinin sistemlegsmesi, Kur’an’in
dogru anlasilmasinin zeminini koruma kaygisindan beslenmistir. Nitekim lahnin sistematik bir
sekilde ele alinmasi, Arap gramer ¢aligmalarmin tesekkiil siirecini dogrudan etkilemistir. Ozellikle
Arap olmayan unsurlarin Islam toplumuna katilmasiyla birlikte bozulmanin artmasi, nahiv ve sarf
ilimlerinin dogusunda belirleyici bir rol oynamistir. Bu siiregte dildeki bozulmalarin en belirgin alani
i‘rab hatalar1 olmus, ciimle yapisindaki yanlisliklarin anlam1 dogrudan degistirmesi sebebiyle dilin
kurallagtirilmas1 zorunlu héle gelmistir.

Osmanli donemine kadar gelisim gosteren Arap dili gramer ¢aligmalari, dil bozuklugunu
“lahn” kavramiyla ele alirken Osmanli ilmi geleneginde ayni anlama gelen “galat” terimi
kullanilmistir. Clinkii galat sadece dil bozuklugu degil dillerarasi intikal siirecinde gergeklesen yanlis
yapisal aktarim olarak degerlendirilmistir. Bu sebeple Arapcga ve Farsga basta olmak {izere farkli
dillerden Tiirkgeye gecen kelimelerdeki yanlis kullanimlari karsilayan en isabetli kavram olarak
gorlilmiistiir. Bu baglamda Kemalpasazade’nin eseriyle baglayan “galatat” gelenegi, dil hatalarini
konu edinen miistakil bir literatiir haline gelmistir.

Osmanli’da lahn yerine galat teriminin tercih edilmesinde birka¢ temel dinamik One
¢ikmaktadir:

- Lahn, yalnizca hatay1 degil; s6zde incelik ve farkli sdyleyis bicimlerini de icerebilen daha
genig bir kavramdir. Galat ise dogrudan yanlis kullanimi1 ifade eden, daha dar ve keskin bir
terimdir (Ibn Manziir, 1414, s. 13/381; ez-Zebidi, t.y., s. 19/517).

- Galatat miielliflerinin biiyiik gogunlugu fikih kdkenlidir. Bu durum, dildeki hatalar1 normatif
bir bakisla ele almalarina ve galat kavramini tercih etmelerine zemin hazirlamis olabilir
(Turan, 2002).

- Bu kavramu ilk kullananlardan Kemalpasazade’nin sert ve kesin elestiri iislibu, galat gibi
dogrudan hatay1 vurgulayan bir terimi tercih etmesinde etkili olmus; sonraki alimler de bu
kullanimu siirdiirmiistiir (Kemalpasazade, 2014, ss. 59-68).

- Talebe ve miistensihler tarafindan kisa ve pratik bir baglik olarak galatin tercih edilmesi,
kavramin literatlirde yerlegsmesine katki saglamis olabilir.

Netice itibariyla “lahn”dan “galat”a uzanan siireg, dil, din ve ilim iligkisi gercevesinde
sekillenen genis bir epistemolojik doniigiimiin gdstergesidir. Bu doniisiim, Arapc¢a’nin korunmasi,
Kur’an’in dogru anlasilmasi ve ilmi metinlerde anlam giivenliginin saglanmasi amaciyla gelismis
sistematik bir dil bilinci olarak degerlendirilmelidir.

3. Lahn ve Galatat Literatiiriiniin Tesekkiilii

Lahn literatiirii lizerine yapilan ¢alismalar kapsaminda arastirmacilar tarafindan cgesitli eser
listeleri olusturulmustur. Ancak bu listelerde yer alan tiim eserlerin dogrudan dil hatalarina
odaklanmadigi, bazilarinin ise eksik veya hatali degerlendirmeler sonucunda dahil edildigi
goriilmektedir. Nitekim ibn Halleveyh’in sz, nadir ve garib kelimelere dair eseri Leyse fi keldmi’l-
‘Arab, H. Thorbecke tarafindan Lahnu’l-‘dmme literatiirii i¢inde degerlendirilmigse de igerik
itibariyle bu kapsama tam olarak uymamaktadir (Abdiittevvab, 2000, s. 217). Bu nedenle son dénem
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caligmalarinda ilgili listeler yeniden gézden gegirilmis ve dogrudan lahn konusu ile iligkili olmayan
eserler miimkiin 6l¢iide ayiklanmaya c¢alisilmistir. Lahn ¢aligmalarinda temel 6lgiit olarak eserlerin
dili esas alinmis; Arapca kaleme alinan eserler, telif edildikleri cografyadan bagimsiz bigimde
listelere dahil edilirken Arapgayi konu edinse dahi baska dillerde yazilan eserler genellikle disarida
birakilmistir. Bu durum, Kemalpasazade ve Hiisrevzade’nin eserlerinin listelerde yer almasina
karsilik EbG Sutid Efendi’nin Tiirk¢e kaleme aldigi eserinin kapsam disinda kalmasina yol agmastir.
Bu calismada ise cografya merkezli bir tasnif benimsenmis; Anadolu (Osmanli sahasi) ve Anadolu
dis1 bolgeler seklinde ikili bir ayrim yapilmis, dil kriteri ikinci planda tutulmustur. Eserler
siralanirken 6nce Arapca ve Anadolu disindaki ¢alismalar, ardindan Osmanli donemi eserleri ele
almmig; miielliflerin hicri vefat tarihleri esas alinarak ulasilabilen bilgiler birer ciimle halinde
sunulmustur.

Bahsi gectigi lizere Lahnii’l- Gmme literatlirine dair ilk sistematik liste, H. Thorbecke
tarafindan, Hariri’nin Diirretii’l-gavvas fi evhdami’l-havvds adli eserinin mukaddimesinde verilmistir.
Sonraki ¢aligmalarda bu liste genisletilerek farkli isimler altinda (6r. Ma telhana fihi’l- ‘dmme, Md
yvelhana fihi’l- ‘dmme) anilan eserler biiyiik Olglide ayni literatiir icerisinde degerlendirilmigtir
(Abdiittevvab, 2000, s. 72) Bu ¢ercevede erken donemden itibaren lahn olgusuna dair telif edilen
eserler, dildeki hatali kullanimlar1 tespit etme ve fasih karsiliklarini ortaya koyma amact
tagimaktadir. Kisai (6. 189/805), Md telhana fihi’l- ‘dmme adl1 eserinde halkin dil hatalarina temas
etmis, diizensiz yapisina ragmen dogru kullanimlar1 kaydetmistir (Ibn Hallikan, 1994, s. 3/295). Ferra
(6. 207/822), ayni adla anilan eseriyle bu gelenegi siirdiirmiis; eseri giinlimiize ulagmamis olsa da
kaynaklarda zikredilmistir (Suyti, 2009, s. 2/333). Ebu’l-Heyzé€m (6. 207/822), Ma telhana fihi’l-
‘amme isimli telifi ile anilmig ancak eseri kayiptir (Kehhéle, 1961, s. 8/145). Ebt Ubeyde Ma‘mer b.
Miisenna (6. 210/825), Lahnu’l-‘dmme adli eseriyle literatiirde yer almakta fakat bu eser de
giliniimiize ulagmamustir (Zehebi, 1427, s. 9/445). Asmai (6. 217/832), Ma yelhana fihi’l- ‘dmme adl
eserinde hatali kullanimlar1 verip ardindan dogrularini gostermistir (ibn Hallikan, 1994, s. 3/170).
Ebl Ubeyd el-Kasim b. Sellam (8. 223/837), Ma hdlefetii’l- ‘Gmme fi’l-luga adl1 eserinde halkin
dildeki aykir1 kullanimlarini incelemistir (Ziibeydi, 1984, s. 199). Ebu’n-Nasr el-Bahili (6. 231/845),
Ma telhana fihi’l- ‘Gmme adli eseriyle anilmakla birlikte eseri giiniimiize ulasmamistir (Safedsi,
1420/2000, s. 6/182). Ibn Sikkit (6. 244/858), Islahu’l-mantik adli eserinde dogru dil kullanimlarini
sistematik bigimde ele almistir (Ibnii’s-Sikkit, 2002). Mazini (6. 249/863), Lahnu’l- ‘Gmme adiyla
anilan eseriyle bu sahada yer almakta ancak eser kayiptir (Suyiti, 2009, s. 1/463). Ebt Hatim es-
Sicistani (0. 255/868), Lahnu 'l- ‘dmme kapsaminda degerlendirilen eseriyle bilinmekte fakat bu eser
de giiniimiize ulasmanmustir (E.-B. K. el-Enbari, 1985, s. 145). Ibn Sebbe (5. 263/876), en-Nahv ve
men kdne yelhan adli eserinde dzellikle nahivcilerin hatalarina dikkat ¢cekmistir (Hamevi, 1993, s.
5/2093). Ibn Kuteybe (6. 276/889), Edebii’l-kdtib adl1 eserinde katiplerin dil hatalarina deginmistir
(E. M. A. b. M. b. K. D. ibn Kuteybe, 1985; E.-B. K. el-Enbari, 1985, s. 159). Dinaveri’nin (&.
282/886), gilinlimiize ulasmayan eseri kaynaklarda Ma telhana fihi’l- ‘Gmme adliyla anilmaktadir
(Hamevi, 1993, s. 1/206). Sa‘leb es-Seybani (6. 291/904), el-Fasih adli eserinde yaygin hatalarin
dogru karsiliklarini sistematik bicimde sunmustur (Ibnii’'n-Nedim, 1997, s. 100). ibn Diireyd (5.
321/933), Takvimu’l-lisan adl1 eseriyle dili yanliglardan arindirip kuvvetli bir unsur haline getirmeyi
amaglamistir (Ibnii’l-Kifti, 1986, s. 3/30). Ebi Omer ez-Zahid (6. 345/956), Fa 'itu’l-fasih adh
eserinde Sa‘leb’in calismasini tamamlayici nitelikte katkilar sunmustur (ibn Hallikan, 1994, s.
1/103). Zibeydi (6. 379/989), Lahnu’l-‘dmme adli eserinde Endiiliis’teki hatali kullanimlari
derlemistir (Ziibeydi, 1984). Hattabi (6. 388/998), Islahu galati’l-muhaddisin adl1 eserinde hadis
rivayetlerindeki dil hatalarmi ele almistir (Hamevi, 1993; Hattabi, 1985, s. 3/1206). Ibn Faris (6.
395/1004), Temdamu fasihi’l-keldm adli eserinde fasih dil kullanimini tamamlayici Orneklerle
desteklemistir (Abdiittevvab, 2000, s. 209). Ibn Cinni (6. 392/1002), el-Fasl beyne’l-keldm adli
eserinde dilin farkli kullanim diizeylerini incelemistir (Ibnii’n-Nedim, 1997, s. 115). Ebd Hilal el-
Askeri (6. 395/1004), Lahnu’I-hdssa adl eserinde segkin ziimrenin dil hatalarin ele almustir (ibnii’l-
Kifti, 1986, s. 1345).
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Hicri VI. asirdan itibaren daha ¢ok miitekaddiminun birikimleri iizerine bina edilen eserler
dikkat cekmektedir. Bunlar arasinda Ibn Mekki (6. 501/1108), Teskifii I-lisan ve telkihu’l-cindn adli
eserinde genis bir hata repertuarini incelemistir (Sikilli, 1990). Hariri (6. 516/1122), Diirretii’l-
gavvas fi evhdami’l-havvas adli eserinde hem avam hem havassin hatalarimi ele almistir (Hamevd,
1993, s. 5/2202). Selame el-Kefertabl (6. 533/1138), Ma telhana fihi’l- ‘amme adli eseriyle bu
gelenegi siirdiirmiistiir (Suytti, 2009, s. 1/593). Muhammed el-Iraki (6. 561/1165), Niizhetii’l-enfiis
adli eserinde hatali kelime kullanimlarini ele almistir (Katip Celebi, 1992, s. 2/1941). Cevaliki (6.
540/1145), et-Tekmile fi md telhana fihi’l- ‘dmme ile kendisinden Onceki ¢aligsmalara zeyil yazmistir
(E.-B. K. el-Enbari, 1985, s. 293). ibn Hisam el-Lahmi (8. 577/1181), el-Medhal ila teskifi’l-lisan
adli eserinde lahn konusundaki mevcut gériisleri tartisnustir (Abdiittevvab, 2000, s. 266). Ibn Berri
(6. 582/1187), Galatu’d-duafa mine’l-fukahd ile fakihlerin hatalari ele almigtir (Suytti, 2009, s.
2/34). Ibnii’l-Cevzi de (6. 598/1201), genel bir isimlendirme gergeklestirdigi Lahnu’l- ‘Gmme adli
eseriyle bu literatiire katki saglamistir (Ibn Hallikan, 1994, s. 3/140). Abdullatif el-Bagdadi (6.
629/1231), Zeylii fasihi Sa‘leb ile Seybani’nin eserine tetimme niteliginde katkida bulunmustur
(Hamevi, 1993, s. 4/1571). Meshur Lisdnii’I- ‘Arab miiellifi ibn Manzir da (6. 711/1311), Tehzibii'I-
havvds min Diirreti’l-gavvds ile Harirl’nin eserini dzetlemis ve konunun dnemine isaret etmistir
(Bagdadi, 1951, s. 2/142). Unlii miifessir ibn Ciizey de (6. 741/1340), el-Fevdidii’l- ‘Gmme fi lahni’I-
‘amme adl1 eseriyle bu alana kayitsiz kalmayan miielliflerdendir (Abdiittevvab, 2000, s. 306). Safedi
(6. 764/1363), Tashifu't-tashif ve tahrifu’t-tahrif ile yanls rivayetleri dilsel agidan incelemistir
(Bagdadi, 1951, s. 1/351). ibn Hatime (6. 770/1369), Irddii’l-ledl adli eseriyle onceki galismalara
zeyil yazmustir (Sevki Dayf, 1995, s. 8/292). Bu boliimde konuyla ilgili sik¢a Bugyetii’[-vu ‘at isimli
eserine basvurdugumuz Suyiti (6. 911/1505), ayrica kendisine nispet edilen Galatdtu’l-‘avam ile
anilmakla birlikte aidiyeti tartismalidir (Abdiittevvab, 2000, s. 325). Son olarak Radiyyiiddin el-
Hanbeli (6. 971/1563), Bahrii’l- ‘avvdam fima esdbe fihi’l- ‘avam adl eserinde halk dilindeki tartismali
kullanimlar1 degerlendirmistir (Zirikli, 1984, s. 5/303).

Dilsel hatalara dair literatiir, XVII. yiizyila kadar Osmanli dis1 cografyalarda agirlikli olarak
“lahn” kavrami etrafinda sekillenmis; buna karsilik Osmanli sahasinda kaleme alinan eserlerde
“galat” teriminin tercih edilmesi dikkat ¢ekici bir terminolojik farklilasma ortaya koymustur.
Osmanli sahasinda galat literatiirii, klasik Arap dili geleneginin devami niteliginde olmakla birlikte
ozellikle eserlerin kapsami, dili ve hedef kitlesi bakimindan giderek cesitlenen bir yapi1 arz etmistir.
Bu ¢ercevede Kemalpasazade’'nin (6. 940/1534) et-Tenbih ‘ald galati’l-hdamil (cdhil) ve 'n-nebih adl
eseri, hem avam hem havasin dil yanlislarini ele almasi, hatali kullanimlar1 6rneklerle ortaya koymasi
ve yer yer sertlesen elestirel iislibuyla Osmanl galat literatiiriiniin kurucu metni kabul edilmektedir
(Kemalpasazade, 2014). Bu nedenle de ¢alismamizda ayrintili bir sekilde tahlil edilecektir. Onu
izleyen Takiyyuddin Mehmed el-Birgivi’nin (6. 981/1573) Galatatii’l-avam’1, mukaddimesiz olarak
dogrudan hatali kelimelerin siralanmasina gegen, yaklasik 160 maddeyi ihtiva eden ve agiklamadan
ziyade tespit odakli kisa bir risale goriiniimiindedir (Birgivi, t.y.; Sarikaya, 2004). Ebussud
Efendi’nin (6. 982/1574) Tiirkge kaleme aldig1 Sakatdtii’l- ‘avam’1 ise (Galatdtii’l-avdm) biiyiik
Olciide Kemalpasazade’den alinan kelimeleri daha kisa ve pratik agiklamalarla sunan, 6gretici ve
derleyici bir karakter tasir (Ebussutid Efendi, t.y.; Inan, 2022). Eserin daha sonra serhedilmis olmasi
da etkisini gostermektedir.

Osmanli galatat literatlirii gelisme donemi Ali b. Béali el-Kostantini (6. 992/1584) ile
baslamistir. Zira kendisinin Hayru’l-keldm fi’t-tekassi ‘an agldti’l-avam adli eseri, hatali
kullanimlar1 yalnizca siralamakla kalmayip bunlarin sebeplerini arastiran ve yer yer delillendirmeye
basvuran daha analitik bir yaklasim sergiler (el-Kostantini, 1983). Bu nedenle s6z konusu eser de
calismamizin temel kaynaklar1 arasinda yer almistir. Onu takip eden Hiisrevzade Mustafa’nin (6.
1000/1591) Galatdtu’l-avam’1 ise Onceki literatiirii takip ederek yanlis kullanimlar tespit eden ve
bunlarin dogru bigimlerini gosteren sistematik bir risale olup, Osmanli sahasinda bu gelenegin
devamliligini saglamistir (Hiisrevzade, 2018). Kendisinden 6nceki Kemalpasazade ve el-Kostantini
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ile birlikte mukaren degerlendirmeyi hak eden eserler arasindadir. Kibelizdde Riyazi Mehmed Efendi
(6. 1054/1644) ise Galatdtii’l-avam’inda babas1 Birgivi’nin metnini genisleterek yaklasik 270
kelimeyi ele almig, boylece dnceki birikimi derleyip gelistiren bir ara metin ortaya koymustur
(Sarikaya, 2004, s. 242). Muhammed el-Medeni et-Trabzoni’nin (6. 1200/1786) Risdle fi Galatati’l-
avam’1 ise yaklasik 400 kelimeyi alfabetik sirayla incelemesi bakimindan sozliik tertibine yaklasan
bir yap1 sergilemektedir (Bulut, 2020).

Osmanli’nin ge¢ donemlerinde galat literatiirii, hacim ve yontem bakimindan daha da
genislemistir. Asirefendizdde Mehmed Hafid’in (6. 1811) ed-Diirerii l-miintehabadtii’ I-mensiire fi
islahi’l-Galatdti’l-meshiire adli eseri, 1123 maddeyi kapsayan genis hacmi, kelimeleri sistemli
bicimde ele alis1 ve aciklamalartyla Tiirk¢edeki en kapsamli galat sozliiklerinden biri olarak 6ne gikar
(Hafid, 2018). Kazasker Mustafa izzet’in (8. 1876) Tashihu l-galatdt ve 'l-muharrefit fi 'l-esmdi ve l-
lugdt adli eseri ise kelimeleri iki gruba ayirarak bazi hatali kullanimlarin dilde yerlesmis olmasi
sebebiyle normatif yaklagimi kismen esneten dikkat ¢ekici bir bakis agisi sunar (Kiiltiiral, 2008, s.
122). Sirr1 Pasa’nin (6. 1895) Galatdr’t Kemalpasazade ¢izgisini takip eden, yaklasik 200 kelimeyi
ti¢ bolim halinde inceleyen derleyici bir eserdir (Sirr1 Paga, 1885).

Modernlesme siireciyle birlikte galat literatiirii yeni alanlara da yonelmistir. Kemalpasazade
Said’in (6. 1921) Galatat-1 Terciime adli eseri, Fransizcadan yapilan ¢evirilerdeki hatalar alfabetik
olarak inceleyen, dilbilgisi, sozliik¢iiliik ve geviri elestirisini birlestiren kapsamli bir ¢alismadir
(Semercioglu, 2010). Bu esere yonelik elestirel bir metin olan Fatin Thsan Bey’in Hatiydt-1
Terciime’si, Said Bey’in goriislerine itirazlar icerirken (Ihsan, 1888); Mehmed Halid’in Tedkik-i
Galatat Terciime’si ise bu tartismay1 daha da ileri gotiirerek karsi elestiriler ve yeni Orneklerle
literatiirli zenginlestirmistir (Semercioglu, 2010).

Bunun yaninda Hiiseyin Riza Pasa’nin (6. 1904) Ziibdetii 'l-efkdr fi mehdsini’l-dsdr adl1 eseri
(Tanriverdi, 2011), dini ve felsefl konularla birlikte dil meselelerine de temas eden ansiklopedik bir
karakter tasirken Ahmed Ziyaeddin’in Mecmiiam’1 galat kelimeleri alfabetik sirayla inceleyen
derleyici bir ¢alisma sunar (Kiiltiiral, 2008, s. 8; Sarikaya, 2004, s. 259). Faik Resad’in (6. 1914)
Ta ‘lim-i Kitdbet: Imld ve Galatdt adl1 eseri yazim kurallari ile galat meselesini birlestirerek dgretici
bir {islip benimserken (Faik Resad, t.y.); Mustafa Riisdii’niin Tehzibii '[-keldm fi lisani’l-havassi ve 'l
avam adli eseri (Kiiltiiral, 2008, s. 8), Arapcga ve Farsca kelimeler yaninda Bati dillerinden gegen
kelimeleri de ele alarak ¢ok dilli bir perspektif sunar. Son olarak Ali Seydi’nin (6. 1933) Defter-i
Galatat’ yaklasik 1500 galat kelimeyi ve 700 kadar anlam iligkisini inceleyen kapsamli bir sozliik
niteligindeyken (Ali Seydi, 2019); Ali Himmet Berki’nin Fazilin Galatdat Defteri adl1 eseri Arapga
ve Farsga kokenli 396 hatali kullanimi iki boliim halinde inceleyen derli toplu bir ¢alismadir (Ali
Himmet Berki, 1919).

Bu eserler birlikte degerlendirildiginde Osmanli doneminde galat literatiiriiniin basit hata
tespitinden sistemli sozliikgiiliige, oradan da ceviri elestirisi ve dil bilinci olusturmaya uzanan bir
gelisim siireci izledigi acik¢a goriilmektedir.

4. Galatat Metinlerinde Dilsel Hatalarin Tasnifi

Galatat literatiirii, Arapga ile Osmanli Tiirkgesi arasindaki yogun etkilesimin dilsel
sonuglarim takip edebilmek bakimindan son derece dnemli bir malzeme sunmaktadir. Bu eserlerde
yer alan hata drnekleri yalnizca dogru-yanlis ayrimini yansitan kayitlar olmayip dilin kullanim
sirecinde ge¢irdigi fonetik, morfolojik, semantik ve kiiltiirel doniistimlerin izlerini de tagimaktadir.
Ozellikle Arapga kokenli kelimelerin Osmanl Tiirkgesine intikali sirasinda meydana gelen ses
degisimleri, hareke farkliliklari, harf doniisiimleri ve vezin kaymalari, dil iliskilerinin mahiyetini
ortaya koyan onemli veriler arasinda yer almaktadir. Bu yoniiyle galatat metinleri, dilin canl
kullanim alanindaki degisim dinamiklerini belgeleyen kaynaklar olarak degerlendirilmelidir. Galat
orneklerinin sistematik bigimde tasnif edilmesi, s6z konusu degisimlerin rastlantisal degil belirli
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dilsel egilimler dogrultusunda ortaya ciktigini gostermesi bakimindan da dnemlidir. Klasik sarf
geleneginde “emsile-i muttaride” adiyla bilinen tasnif, Arapgadaki kelime kaliplarimi kusatict bir
sistem igerisinde ele aldig1 i¢in hata oOrneklerinin diizenli bigimde siiflandirilmasina imkan
vermektedir. Hareke farkliliklari, harf degisimleri ve sigasal doniigsiimler incelendiginde bazi
miidahalelerin dogrudan anlam degisikligine yol actigi, bazilarmin ise kullanim aligkanliklarini
doniistiirdiigi anlasilmaktadir. Boylece galat olgusu, bireysel dil yanlislarinin &tesinde dilin
toplumsal dolasiminda ortaya ¢ikan miisterek kullanim egilimleri olarak da tanimlanabilir.

Galatat eserleri arasinda oOzellikle Kemalpasazade nin et-Tenbih ‘ald galati’l-cdhil adl
calismasi, sonraki literatiir iizerindeki etkisi bakimindan ayr1 bir konuma sahiptir. Miiteakip eserlerde
yer alan bir¢ok 6rnegin dogrudan yahut dolayli bigimde bu eserden aktarilmis olmasi, s6z konusu
metnin gelenek icerisindeki belirleyici roliinii gdstermektedir. Bu nedenle ¢aligmanin mukayese
boliimiinde bu eser ve onun usuliinii takip eden Kostantini ve Hiisrevzade’nin telifleri temel
almmugtir. Klasik Arapga sozliiklerle Osmanli Tiirkgesi lugatlerinin birlikte degerlendirilmesi,
kelimelerin anlam seriivenini takip edebilmek acisindan onemlidir. Ozellikle Lisdnii’l- ‘Arab, es-
Sthah ve el-Kamiisu’l-muhit gibi klasik Arapga sozliiklerle, Ahteri-i Kebir, Vankulu Lugati ve el-
Okyaniisu’l-Basit gibi Osmanli sahasinda kullanilan sézliiklerin mukayesesi, kelimelerin hangi
anlamlar gozetilerek aktarildigini ve zaman igerisinde nasil bir kullanim alan1 kazandigini
gostermektedir. Bu mukayeseler, baslangigta galat kabul edilen bazi kullanim bigimlerinin zamanla
yayginlagarak dilin tabii pargasi haline geldigini agik bigimde ortaya koyacaktir.

4.1.Siga (Kahp) Hatalar1 ve Tiirleri

Galatat literatiiriinde en sik karsilagilan hata tiirlerinden biri mastar kaliplarinda ortaya ¢ikan
kullanimlardir. Bu hatalar genellikle semai mastarlarin kiyas yoluyla degistirilmesi, farklt mastar
kaliplarinin  birbirine karistirilmasi veya mastara sonradan ek ilavesi yapilmasi seklinde
gorlilmektedir. Miielliflerin bu konu {izerindeki hassasiyeti, mastar yapilarinin Arap dilindeki fasih
kullanim agisindan dnemli kabul edildigini gostermektedir.

Bu baglamda W& (el-‘alaniya) kelimesi, dogrusu U (‘alenen) veya x5 (‘alaniye) olmasi
gerekirken hatali kullanim 6rnegi olarak degerlendirilmistir. Benzer sekilde W (haliyen) kullanimi
da aslinda Y& (hilen) seklinde olmasi gereken mastarm déniistiiriilmiis bi¢imi kabul edilmistir
(Cevheri, 1987, s. 6/2165; Vankulu, 2020, s. 2/2289; el-Kostantini, 1983, s. 41). Mastar kaliplarinin
karistirilmasina drnek olarak gosterilen 431280 (el-kerahiyye) kelimesinde ise semai mastar olan
4l % (kerahiye) formuna yanlislikla seddeli nisbet eki eklenmistir. Aymi durumun 4&5all (el-
mersiyye) ve 43 (er-refahiyye) gibi drneklerde de goriildiigii belirtiimektedir (Firuzabadi, 1304;
Kemalpasazade, 2014, ss. 53, 54, 77; el-Kostantini, 1983, ss. 32, 54).

Bir diger dikkat cekici 6rnek, “kulluk” anlamindaki 3" (er-rikk) mastarindan tiiretilen 45l
(er-rakkiyye) kullaniminin gereksiz ekleme sebebiyle hatali kabul edilmesidir (Ibn Manzir, 1414, s.
10/121; Karahisari, 1310, s. 1/135; Kemalpasazade, 2014, s. 54; Hiisrevzade, 2018, s. 106). Ayrica
4l (el-bidaye) kelimesi de hemzeli asli sekli olan 3:)3) (el-bidae) yerine kullanildig1 igin galat
sayilmistir. Hiisrevzade bu hatanin avam ve havas herkes tarafindan yapildigini belirttikten sonra el-
Mutarrizi el-Harizm1’nin (6. 610/1213) el-Mugrib isimli eserinden “Biddye ammicedir, dogrusu
hemzeyledir” ifadesini nakletmistir (Cevheri, 1987, s. 1/35; Mutarrizi, 1431, s. 35; el-Kostantin,
1983, s. 25). Ancak bu kullanimin zamanla yayginlasarak yerlesik hale geldigi anlagilmaktadir.

4.2.1°14l, ibdal ve idgam Hatalar

Arap dilinde kelimelerin yap1 bakimimdan gecirdigi ses degisiklikleri sarf ilminin temel
meselelerinden biridir. Bu degisiklikler cogu zaman Arapganin kendi fonetik sistemi icerisinde
kurall1 bir yapiya sahiptir. Ancak bazi durumlarda kelimelerde meydana gelen degisimler dilin asli
kurallarina dayanmayip yanlis kullanim neticesinde ortaya ¢ikmaktadir. Klasik dil alimleri bu tiir
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kullanimlart “galat” kapsaminda degerlendirmis ve Ozellikle avim arasinda yayginlasan hatalari
eserlerinde ayrintili bi¢imde ele almislardir. Galat literatiiriinde ses degisiklikleri 6nemli bir yer
tutmaktadir. Ciinkii kelimenin asli yapisinda meydana gelen kiiglik bir ses degisikligi dahi bazen
anlamin tamamen bozulmasmna yol agabilmektedir. Ozellikle Arapca disindaki dillere mensup
toplumlarin bazi mahregleri dogru telaffuz edememeleri, harflerin birbirine yaklastirilmasi, harflerin
yutulmasi, seddelerin kaldirilmasi veya gereksiz yere kullanilmasi gibi durumlar galatlarin ortaya
cikmasinda etkili olmustur. Bu baglamda i‘lal, ibdal, idgadm ve hazif ¢ercevesinde degerlendirilen
hatalar, yalnizca fonetik bir mesele degil dilin dogru muhafazasi agisindan da 6nem tagimaktadir.

4.2.1. ‘14l Hatalan

Liigat anlami itibariyle “hasta etmek, belaya ugratmak” (Ibn Manzir, 1414, s. 11/471)
manalarin igeren 11l 1stilahta, “Telaffuzda hafiflik ve kolaylik saglamak amaciyla illet harfleri olan
elif (1), vav (1) ve ya’nin () birbirine doniistiiriilmesi (kalb), harekelerinin baska harfe aktarilmasi
veya sukiin haline getirilmesi (iskan), yahut harfin tamamen diisiiriilmesi (hazf) seklinde meydana
gelen degisikliklere ve hemzede (1) gergeklesen doniisiimlere” verilen genel bir isimdir (ibn Cinni,
t.y., s. 1/100; el-Esmer, 1997, s. 219). Bu siirecte asl1 58 olan bir fiilin fetha-vav uyumsuzlugunu
gidermek i¢in kalb yoluyla J& formuna evrilmesi, J3& gibi yapilarda agir gelen damme harekesinin
teskin ile makabline aktarilarak Js&" seklini almasi veya <\ fiilinin emrinde oldugu gibi iki sakinin
birlesmesini onlemek adma hazf edilerek <" bigimine diismesi, dilin fonetik dengesini koruyan
sistematik birer operasyondur. Bu morfolojik miidahaleler, kelimenin tiiretilme siirecindeki kok
anlamini muhafaza ederken, Arapc¢anin akiciligini saglayan "en az ¢aba yasast" uyarinca kelimeyi en
ideal telaffuz kalibina tasir.

Arapgada bu degisikliklerin onemli bir kismi kuralli ve tabiidir. Bununla birlikte bazi
kullanimlar, kuralsiz bigimde illet harflerinin degistirilmesi sebebiyle galat kabul edilmistir. Galat
orneklerinden biri, “biiyiik abdest bozmak” anlamma gelen L33\ (et-tegavvut) kelimesinin halk
arasinda L) (et-tegayyut) seklinde kullanilmasidir. Burada s harfi hatali bicimde s harfine
donistiiriilmiistiir. Kemalpasazade bu kullanimin ortaya ¢ikisini, insanlarin ism-i fail olan ANH (el-
gait) kelimesini yanls bigcimde L (el-gayit)’ seklinde okumalarina baglamaktadir. Boylece
kelimenin aslindaki s harfi unutulmus ve yanlig kiyas sonucu yeni bir kullanim ortaya ¢ikmistir
(Kemalpasazade, 2014, ss. 70-71). Miiellifin yaklasimi, galatin gogu zaman yanlig isitme, aliskanlik
ve hatali kiyas sonucunda meydana geldigini gostermektedir.

4.2.2. ibdal Hatalar

Ibdal, Araplarin ddetinden olan kelimedeki bir harfi baska bir harfle degistirmek suretiyle
yeni bir kelime elde etme ameliyesidir (ibn Faris, 1997, s. 154). Arapcada bazi ibdaller dilin tabii ses
yapis1 geregi kuralli bicimde gerceklesmektedir. Ancak galat literatiiriinde ele alinan ibdaller,
kuralsiz ve kullanim kaynakli degisikliklerdir. Ozellikle mahre¢ bakimindan birbirine yakin harflerin
kargtirilmasi bu tiir hatalarin temel sebebidir. Bu hatalar arasinda Kemalpasazade’nin dikkat ¢ektigi
orneklerden biri, meshur tabiilerden olan By (Ka‘bii’l-Ahbar) isminin ¢ harfi ile okunmasi
gerekirken ¢ harfine doniistiiriilmiis formda JGAY) Ca8 geklinde okunmasidir. Buradaki bir nokta
degisimi ismin anlamina da etki etmistir. Miellif, bu tiir hatalarin 6zellikle Arap olmayanlar arasinda
yaygin oldugunu belirtmektedir (Kemalpasazade, 2014, s. 44; el-Kostantini, 1983, s. 22). Ciinkii
ve ¢ harfleri Tiirkge gibi dillerde tam karsilig1 bulunmayan seslerdendir.

Bazi galatlarda ise yalmzca harf degisimi degil, birden fazla hata aym anda goriilmektedir.
Nitekim 353315 15V s34, (Ciimade’l-Ula ve’l-Ahire) ifadesinde 2 harfinin >’ye donuistiriilmesi,
hareke degisikligi yapilmasi ve miiennes kelimelerin miizekker kullamlmasi ()3Y) 5 J ;Y\) ayn1 anda

Tiirkcede de bu kelime “gayta” seklinde kullanilmaktadir.
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gergeklesmistir (Kemalpagazade, 2014, s. 43). Bu durum, galatin bazen zincirleme blglmde ortaya
ciktigimi gostermektedir. “Beslenme” anlamindaki e1aad (el-g1z2’) kelimesinin ¢/l (el-g1da’)
formunda kullanilmas1 da dikkat ¢ekici drneklerden biridir ki Tiirkceye de “gida” seklinde intikal
etmistir. Burada 3 harfi 2’ye donistiiriilmiis, ayrica kelimenin anlami daraltilarak yalnizca “yemek”
manasinda kullanilmaya baglanmistir. Kemalpasazade, insanlarin bu kullanimda “kahvalti-aksam
yemegi” kargithigindan hareketle yanlis analoji yaptiklarini ve “aksam yemegi” anlamindaki (sLiall)
kelimesinin zit anlamlist olarak ve ayni kalipta “kahvaltr” manasinda kullanmig olabileceklerini
belirtmektedir (Kemalpasazade, 2014, s. 70; el-Kostantini, 1983, s. 42).

Ibdal kaynakh galatlarin - 6nemli bir kismi, halk dilinde yayginlasan kullanim
aliskanliklarindan dogmaktadir. “Ipek tiiccarr” anlamindaki ) (el-gazzaz) kelimesinin A (el-
gazzaz) seklinde okunmasi buna 6rnektir. Burada yalnizca harf degismemis, kelime “diirtmek ve
kamg¢ilamak” anlamina kaymstir (Kemalpasazade, 2014, s. 75). Benzer sekilde “kekelemek”
anlamindaki <& (liikne) kelimesinin 485" (riikne) biciminde kullamlmasi da halkin asina oldugu
seslere yonelmesinin sonucudur (Kemalpasazade, 2014, s. 78). Galatat miielliflerinin 6zellikle
elestirdigi 6rneklerden biri de 30 Cui3a" (hevvestii’s-sey’) fiilinin <533 (sevvestii) seklinde
kullanilmasidir (el-Kostantini, 1983, s. 38). Dilciler, dogru kullanimin - harfiyle oldugunu
vurgulamakta; halkin ise telaffuz kolaylig1 sebebiyle % harfine yoneldigini ifade etmektedir. Bu
durum, galatlarin 6nemli bir kisminin fonetik kolaylik arayisindan kaynaklandigim gostermektedir.

4.2.3. 1dgam Hatalan

Sozliikte “bir seyi bir seye katmak™ anlami igeren idgam, istilahta ilki sakin ikincisi harekeli
iki miitemasil ya da miitekarib harfin bulusup ilk harfin digerine katilmasi seklinde izah edilmistir
(Cevheri, 1987, s. 5/1920; Kurtubi, 2006, s. 76) Ancak galat 6rneklerinde mesele ¢ogunlukla gergek
bir idgam degil, seddeli harflerin yanlis kullanilmasidir. Klasik dil alimleri, seddenin kaldirilmasi
veya bulunmamasi gereken yerde kullanilmasi gibi durumlari ciddi bir dil hatast olarak
degerlendirmislerdir. Ciinkii sedde Arapgada yalnizca fonetik degil, ayn1 zamanda anlam ayirt edici
bir 6zellige sahiptir.

Bu baglamda boya yapiminda kullanilan bir agaci ifade eden ety (el-bakkam) kelimesinin
seddesiz bigimde esd‘ (el-bakam) okunmasi galat kabul edilmistir (Kemalpasazade, 2014, s. 33). Ay
sekilde bugiin Tiirkgede yaygin bigimde kullanilan “sumak” kelimesinin aslinin 3%V (es-siimmak)
oldugu, seddesiz kullanim olan 3%\ (es-siimak) kelimesinin ise “saf, halis” anlamina geldigi
belirtilmigtir (el-Kostantini, 1983, s. 24). Sedde diisirme &rneklerinden biri de Mu‘tezile
alimlerinden Ebii Ali el-Ciibbai’nin nisbesinde goriilmektedir. @\-\al\ (el-Ciibbai) seklindeki dogru
kullanimin halk arasinda g,—ﬂ-\ai‘ (el-Ciibal) seklinde telaffuz edilmesi, seddenin ihmal edilmesinden
kaynaklanmaktadir. Gergedan anlamindaki (X %" (kerkedenn) kelimesinin seddesiz okunmasi da
ayni kapsamda degerlendirilmistir (el-Kostantini, 1983, s. 47; Sarikaya, 2004, s. 269).

Buna karsilik bazi kelimelerde aslinda bulunmayan seddelerin kullanildigi goriilmektedir.
“Tiikiiriik” anlaminda kullanilan (&'33') kelimesinin, zA () harfi seddeli okunarak (3/33) seklinde
telaffuz edilmesi hatalidir. Kemalpasazade’nin “(3/3¥) ve kardesleri” ifadesiyle birlikte zikrettigi
(8Ll ve (Bladll) kelimeleri, Arap dilinde ayni anlamda kullanilan farkli lehge varyantlari olarak
kabul edilmistir (Kemalpasazade, 2014, s. 48). Nitekim kelimenin u= «u+ ve ) harfleriyle ii¢ farkl
sekilde okunabildigi, Araplarin bazi kelimelerde v+ harfini o= ve J harflerine ibdal etmeleriyle
agiklanmaktadir. Ayrica (3b<)) kelimesi, Mekke civarinda bulunan bir yer adi olarak da
zikredilmektedir (Hamevi, 1993, s. 5/2177). Anadolu sehir isimlerinde goriilen sedde kullammlari
da dikkat ¢eken hususlardandir. 4SUail" (Antakiye), in g (Konya), ahle (Malatya) ve 4 ks’
(Kayseriyye) gibi sehir isimlerinde sonundaki ¢ harfinin seddeli okunmasi halk arasinda
yayginlasmis; ancak miiellifler tarafindan bunun fasih Arapga agisindan dogru olmadig: ifade
edilmistir (el-Kostantini, 1983, s. 18).
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4.2.4. Hazif Hatalar:

Hazif, kelimedeki bir harfin disiiriilmesiyle meydana gelen ses degisikligidir. Arapgada bazi
hazif tiirleri sarf kurallar ¢ergevesinde tabil kabul edilmekle birlikte kuralsiz bigimde gerceklesen
diisiirmeler galat kapsaminda degerlendirilmistir. Ozellikle illet harflerinin hazfedilmesi, kelimenin
veznini ve asli yapisim1 bozdugu i¢in klasik dil alimleri tarafindan ciddi bir hata olarak goériilmiistiir.
Halk dilinde telaffuzu kolaylastirma amaciyla yapilan bu tiir eksiltmeler zamanla yayginlasmis;
ancak fasih Arapca agisindan dogru kabul edilmemistir.

Kostantini, “siizge¢” anlamindaki (3535 (rAvik) ve “havan” anlamindaki 0s3%” (havin)
kelimelerindeki s harflerinin diisiiriilerek 35" (rAvak) ve o3 '(haven) seklinde kullanilmasini yanlis
kabul etmektedir. Miiellife gére bu kullanim Arapcanin vezin sistemine uygun degildir. Ciinkii bu
kelimelerin asli yapisinda bulunan illet harfi korunmalidir (el-Kostantini, 1983, s. 60). Benzer sekilde

“tavus kusu” anlamindaki o553 (tavis) kelimesinin halk arasinda .3k (tavis/tavus) seklinde
kullanilmasi da hazif 6rneklerinden sayilmistir. Hatta bu kelime insan ismi olarak da kullanilmigtir
(Buhari, “Talak”, 4). Burada ikinci s harfi diisiiriilmiis ve kelimenin asli yapis1 bozulmustur. 355"
(kartre) kelimesinin 358 (karure) seklinde kullanilmas da illet harfinin hazfedilmesine 6rnek teskil
etmektedir. Kelimenin ortasindaki s harfinin diisiiriilmesi telaffuz kolaylig1 saglasa da fasih kullanim
agisindan uygun goriilmemistir.

Lahn ve galat iizerine ¢alisma yapan alimlerin dikkat ¢ektigi bir diger husus, halk arasinda
baz1 kelimelerin hafifletme amaciyla eksik telaffuz edilmesidir. Ornegin +3_(hazih?) isaret isminin
konusma dilinde 2 (hazi) seklinde kullanilmasi, son he harfinin hazfedilmesi sebebiyle fasih kabul
edilmemistir. Aym sekilde <13 (zalike) kelimesinin &3 (zak) biciminde kullanilmasi da hazif
ornekleri arasinda degerlendirilmistir (Lebid b. Rebia, 1983, s. 59) .

Hazif 6rnekleri de gostermektedir ki galat yalnizca telaffuz kolayligiyla ilgili degildir. Ciinkii
harfin diisiiriilmesi cogu zaman kelimenin kokiinii, veznini ve bazen anlamini degistirmektedir. Bu
sebeple klasik dil alimleri, halk arasinda yayginlagsmis olsa bile bu tiir eksiltmeleri fasih Arapcaya
aykir1 gérmiis ve eserlerinde bunlari tashih etmeye calismislardir.

4.3.i‘rab ve Hareke Hatalar

Klasik Arap dili ¢caligmalarinda “lahn” ve “galat” baghig1 altinda ele alinan meselelerin
onemli bir kismim hareke hatalar1 olugturmaktadir. Harekelerin degismesi ¢ogu zaman kelimenin
kokii, vezni, istikaki ve anlam alan1 {izerinde dogrudan etkili olmaktadir. Bu sebeple klasik lugat
alimleri ve galatat miiellifleri, kelimelerin dogru harekelenmesine biiyiik 6nem vermis; halk arasinda
yayginlagan kullanim bigimlerini fasih Arapga agisindan degerlendirmislerdir. Bu degerlendirmeler,
klasik Arap fonetik ve sarf anlayisinin galatat literatiiriine nasil yansidigini géstermesi bakimidan
dikkat ¢ekicidir.

Galatat alanina giren hareke hatalarinin baginda fethali bir harfin kesrali okunmasi sebebiyle
meydana gelen anlam ve vezin degisiklikleri gelir. Tirkgede de billiir (L ;U\) seklinde kullanilan fakat
ash belliir (J}Lﬂ) olan “kristal, seffaf, katisiks1z” anlamindaki kelime bu tiirtin 6rnekleri arasinda
sayilabilir. Sanskritce kokenli vaidirya (miicevher, kristal) kelimesinden Eski Farsc¢aya viliirya
olarak gecen, Bati kaynaklarinda ise eski Yunanca beryllos kelimesine dayandirilan kelime, Arap
diline intikal etmis muarreb bir isimdir. Arap dili kriterleri ve klasik liigat otoritelerine gore
kelimenin fasih ve dogru telaffuzu ba harfinin fethasiyla bellir seklindedir. Halk arasinda yaygin
olan kesral1 okunus bigimi ise (billlr) galat-1 meshur olarak kabul edilmistir.(Kemalpasazade, 2014,
s. 34; Hiisrevzade, 2018, s. 60; Karahisari, 1310, s. 1/109; Tietze, 2016, s. 1/713) Ayni sekilde Arapca
kokenli “hayat, ge¢imlik ve hos yasam” anlamlarina el-ays (i) kelimesinin de kesrali olarak is
(uie) seklinde kullanilmasi hatalidir. Kur'an'daki gibi kullanilacaksa da sonuna ta harfi getirilerek
iseten radiyeh (4x) ) L) seklinde kullanilmalidir. Bu kokten tiireyen maas ve maiset kelimeleri
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Tiirkcede varligim siirdiiriirken, Arapgada "bolluk icinde yasayan" anlamina gelen ayyas (_ibe)
kelimesi Tiirk¢cede anlam kaymasina ugrayarak "alkol bagimlisi/sarhos" anlamini kazanmigtir (el-
Kostantini, 1983, s. 41; Hiisrevzade, 2018, s. 151; Firuzabadi, 1304, s. 3/714). Tiirkcede de yaygin
hatalardan biri olan “fiil” mastarinin da hatali intikal ettigi sdylenir. Nitekim fa‘l (Jxll) kelimesi
fethali kullanimda mastardir ve “islemek, yapmak™ anlami tagir. Buna karsilik fi‘l (J=&)) kesrali
kullanimda isimdir ve “is” anlamina gelir. Galatat alimleri, mastar anlaminin isim kalibryla
kullanilmasini yanlis kabul etmislerdir. Clinkii mastarda zaman anlami1 varken isimde zaman yoktur.
Kemalpasazade bu yanlis kullanimi sert bigimde elestirerek “kelimeyi kesrali séylemek onun basin
yarmaktir” ifadesini kullanmistir. Giiniimiizde ise kelime yaygin bi¢cimde galat haliyle, yani isim
kalibinda mastar anlaminda kullanilmakta; hatta telaffuzda hemze eklenerek “fiil” (J¥) sekline
yaklagmaktadir. Bununla birlikte kelimenin giiniimiizde “fiil” seklinde yerlesmis olmasi, galat
kullanimin  zamanla standartlagabildigini gostermektedir (Karahisarl, 1310, s. 2/128;
Kemalpasazade, 2014, ss. 72-73). Orneklerden de anlagilacag: {izere Arapca kokenli birgok
kelimenin harflerinden birinin fetha yerine kesra (-e yerine -i sesi ile) harekelenmesi galat-1 meshur
olarak nitelendirilmistir.

Yaygin hareke hatalarindan biri de fethali harfin dammeli okunmasiyla ortaya g¢ikan
galatlardir. Bu grupta Ozellikle terceme (4xll) kelimesi etrafinda yapilan tartigmalar dikkat
¢cekmektedir. Kemalpasazade baglangigta “terclime” kullanimini hatali kabul etmis; daha sonra
kelimenin vezin ve istikak 6zelliklerini yeniden degerlendirerek goriisiinii degistirmistir. Hiisrevzade
ise bu konuda Kemalpagsazade’yi sert bicimde elestirmis ve hatta siirle hicvetmistir. Bu durum,
galatat tartismalarinin yalmizca dil meselesi olmadigmi; ayni zamanda ilmi otorite ve metodoloji
tartismalarin1 da icerdigini gostermektedir (Kemalpasazade, 2014, s. 37; Hiisrevzade, 2018, s. 65;
‘Abdiilkahir el-Ciircani, 1422/2001, s. 68). Ayni sekilde mahabbet (33=1)) kelimesinde hareke
degisiminin anlami degistirdigi belirtilmistir. Mahabbet kelimesinin zamanla muhabbet sekline
doniigmesi, Tiirkcede yayginlasan galat Orneklerinden biri olarak  degerlendirilmistir
(Kemalpasazade, 2014, s. 44; Tietze, 2016, s. 5/111).

Galatat eserlerinde fethali harfin siikin yapilmast, kesral1 harfin fethalanmasi, kesrali harfin
dammelenmesi, dammeli harfin kesralanmasi veya sakin harfin harekelenmesi gibi baska hata
tiirlerine de yer verilmistir. Bu 6rneklerde 6zellikle Tiirk¢ede yayginlasan telaffuz bigimleri dikkat
cekmektedir. Ornegin hayevdn () #3)) kelimesinin hayvan, sefeka (33 kelimesinin sefkat, kalea
(4212)) kelimesinin kale bigimine doniismesi fethanin siikiin okunmasina 6rnektir. Miiellifler, bu tiir
kullanimlarda kelimenin asli hareke yapisimin bozuldugunu ve bunun vezinle birlikte anlami da
etkiledigini belirtmislerdir. Ozellikle hayvan drneginde kelimenin “hayat” kokiinden tiiredigi ve
hareket—canlilik anlami tagiyan bir vezinde bulundugu vurgulanmistir. Ancak Tiirk¢ede kelimenin
yalnizca “insan digindaki canlilar” anlaminda kullanilmaya baslanmasi, anlam daralmasinin dikkat
¢ekici orneklerinden biri olmustur (ez-Zebidi, t.y., s. 37/506; Kemalpasazade, 2014, s. 46; el-
Kostantini, 1983, s. 29). Kindil (J:38)) kelimesinin kandil, hicima (“«>3)) kelimesinin hacamat,
kitdr (U=8)) kelimesinin katar seklinde kullanilmasi da kesrali harflerin fethali okunmasiyla ortaya
cikan galatlar arasinda sayilir(ibn Manzir, 1414, s. 5/105, 11/570; Vankulu, 2020, s. 2/643;
Hiisrevzade, 2018, ss. 84, 168; el-Kostantini, 1983, ss. 29, 45).

Bu ornekler, Arapga kelimelerin Tiirkceye gegis siirecinde ses uyumu, telaffuz kolayligi ve
halk agzinin etkisiyle onemli degisikliklere ugradigini gostermektedir. Miiellifler cogu zaman bu
kullanimlar1 galat kabul etmis olsalar da zamanla bu telaffuz bi¢imleri Tiirk¢ede standartlagmistir.
Bunun yaninda miielliflerin bazi1 meselelerde birbirleriyle ihtilaf ettikleri de goriilmektedir. Bir
miiellifin galat kabul ettigi bir kullanim, baska bir lugat alimi tarafindan caiz goriilebilmistir. Bu
durum, galatat literatiiriiniin mutlak hiikiimlerden ziyade dilin kullanim alanina gore sekillenen
dinamik bir yapiya sahip oldugunu gdstermektedir.
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5. Yapilan Hatalarin Tasnifi ve Degerlendirilmesi

Bu calisma kapsaminda incelenen Kemalpasazade’nin et-Tenbih, Ali b. el-Kostantini’nin
Hayru’l-keldm ve Hiisrevzade Mustafa Efendi’nin Galatdtu’l-avam adli eserlerinde yer alan hatali
kullanimlar yeniden tasnif edilerek degerlendirilmistir. Bu boliimiin amaci, Arapgadan Tiirkgeye
gecen kelimelerde ortaya cikan hata tiirlerini sistematik bi¢cimde incelemek ve bu hatalarin dilin
degisim ve doniisiim siirecindeki etkisini ortaya koymaktir. Eserler ayr1 ayr1 degerlendirilmistir;
ciinkii miielliflerin takip ettikleri yontemler farklilik gostermektedir. Ozellikle bazi hatalarin yalnizca
Osmanli Tiirkgesine 6zgli olmayip daha onceki Arapga kullanim geleneginde de bulundugu
gorlilmektedir. Calismada yalnizca Arapca ve muarreb kelimeler dikkate alinmis, diger dillerden
gelen biitlin ddiinglemelerin koken incelemesi kapsam disinda birakilmistir.

HARF KEMALPASAZADE | KOSTANTINI | HUSREVZADE TOPLAM
) 9 26 37 72
<@ 9 15 27 51
) 4 7 26 37
) 2 1 5 8
z 1 4 15 20
z 7 6 20 33
¢ 3 4 16 23
2 6 6 4 16
3 2 2 5 9
B} 4 3 4 11
J 3 6 11 20
o 8 10 26 44
S 2 14 10 26
o= 2 - 5 7
U= - - 3 3
= 3 7 10
L 2 - 3 5
& 9 12 29 50
¢ 3 5 9 17
< 5 8 11 24
A 9 7 20 36
4 1 9 18 28
J 1 3 9 13
2 1 40 102 143
o 7 13 23 43
o - 4 - 4
B - 2 - 2
s - 3 - 3
TOPLAM 100 213 445 758

Toplam 758 kelime incelenmistir. En fazla hata yapilan harflerin mim, elif-hemze, ba, ayn,
sin ve niin oldugu goriilmektedir. Ozellikle mim harfindeki yogunluk, Hiisrevzade nin kelimeleri
kok harfe gore degil ilk harfe gore tasnif etmesinden kaynaklanmaktadir.

Sekilsel degisiklikler; hareke degisimi, harf degisimi, harf hazfi ve ziyadesi gibi ses ve yap1
degisimlerinden olusmaktadir. Bu tiir hatalarin biiyiik kisminin anlami etkiledigi goriilmektedir.
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Galatat’l- Hayru’l-kelam Tenbih Toplam

Avam
Hareke Degisimi 36 | 42,35% 16 47,06% | 17 47,22% 69 | 44,52%
Harf Degisimi 25| 29.41% 5 1471% | 5 13,89% | 35 | 22,58%
Harf ve Hareke Degisimi 2 2.35% . 0,00% - 0,00% 2 1,29%
Harf Hazfi 7| 8,24% 5 14,71% | 2 5,56% 14 | 9,03%
Harf Ziyadesi 9 | 10,59% 5 14,71% | 7 19,44% 21 | 13,55%
Cogul Hatalar1 4| 471% 3 8,82% | 1 2,78% 8 | 5.16%
Kelime Hazfi 1| 1,18% - 0,00% | 1 2,78% 2 | 1,29%
Kelime Ziyadesi 1| 1,18% - 0,00% | - 0,00% 1| 0,65%
Harf Yer Degistirmesi | _ | 9o, - 0,00% | 3 8,33% 3| 1,94%

85 [ 100,00% | 34 | 100,00% | 36 | 100,00% | 155 | 100,00%

Tabloya gore anlami etkileyen sekilsel degisikliklerin basinda hareke degisimleri
gelmektedir. Bunun temel sebebi Arapcada harekenin degismesiyle birlikte siganin ve dolayisiyla
anlamin da degismesidir. Ozellikle ism-i fail ile ism-i mef*Qil, ism-i alet ile ism-i zaman-mekan ve
mimli mastar sigalariin birbirine karistirildigi goriilmektedir.

Harf degisimlerinde ise mahre¢ yakinligi belirleyici olmustur. Tiirkcede karsilig
bulunmayan Arapca sesler, benzer Tiirkce seslerle karsilanmis; bu durum telaffuz ve yazim
hatalarina yol agmistir. Ozellikle §-G3-4 ,ya-0s ,3-b-< o gibi sesler arasinda gegiskenlik oldugu
tespit edilmistir. Ayrica noktali ve noktasiz harfler arasinda da karigikliklar goriilmektedir. Bu durum
Tiirkcenin Arapga sesleri tam olarak karsilayamamasinin dogal bir sonucu olarak degerlendirilmistir.

Harf hazfi orneklerinde en c¢ok elif harfinin, o6zellikle kelime basinda disiiriildiigii
goriilmektedir. Ayrica seddeli ikinci harflerin seddesinin kaldirilmasi yaygin bir hata tiiriidiir. Harf
ziyadesinde ise 6zellikle kelime sonuna “3” eklenmesi, med harfleriyle ses uzatilmasi ve sonundaki
“4y” bulunan kelimelerde ya harfinin seddelenmesi dikkat ¢ekmektedir.

“rivak-revAk“rivak-revAk”, “misin-mesin”, “kintar-kantAr” gibi Orneklerde belirli ses
kaliplarinin diizenli bigimde tekrarlandigi goriilmektedir., “misin-mesin”, “kintar-kantAr” gibi
orneklerde belirli ses kaliplarinin diizenli bigimde tekrarlandig1 goriilmektedir.

Sekilsel olmayan anlam degisikliklerinde ise toplam 88 hata tespit edilmis; bunlarin 15’1
anlam daralmasi, 4’1 anlam genislemesi ve 69’u dogrudan anlam degismesi seklinde gergeklesmistir.
Bu durum halkin kelimeleri mecaz, yan anlam veya yakin anlam iligkileriyle yeniden yorumladigini
gostermektedir.

Kelime alanlarina gore degerlendirildiginde dini ilimlere ait kelimelerin cogunlukla Arapga,
askeri ve teknik alanlara ait kelimelerin ise Fars¢a ve Yunanca kokenli oldugu goriilmektedir. Sehir,
bitki ve cografya adlarinin biiyiik kism1 da yabanci kokenlidir. Bu durum Osmanli ilim ve kiiltiir
diinyasinin ¢ok dilli yapisini géstermesi bakimindan énemlidir.

Tirklere 6zgii hatalar arasinda Arapca kelimelere Tiirkge ekler getirilmesi veya Tiirkce-
Farsga kelimelerin Arapga sigalarla ¢gekimlenmesi dikkat ¢ekmektedir. “Kaht” (-Laﬁ) kelimesinin
“kahtlik/kithk” seklinde kullanilmasi, Farsga “1af” (<Y) kelimesinden “laffaf’ (<) tiiretilmesi ya
da Tiirkge “sakal” kelimesinden “masgal” (J&=xs) yapilmas1 bu tiir Srneklerdendir. Ayrica kadinlara
ait kelimelere tekrar miienneslik “3”’si eklenmesi de yaygin bir hata olarak degerlendirilmistir.
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Genel olarak bu veriler, Osmanli Tiirk¢esinde Arapga kelimelerin yalnizca
odiinglenmedigini; Tiirkgenin ses sistemi, agiz yapist ve kullamim aligkanliklarina goére yeniden
sekillendigini gostermektedir. Galatat literatiirii ise bu doniisiim siirecini belgeleyen 6énemli bir dil
ve kiiltiir kaynagi niteligindedir.

Sonug¢

Osmanli cografyasinda ilk 6rnekleri Kemalpasazade ile goriilen Galatat literatiirli, Arapcada
meydana gelen degisimlerin diger dillere kiyasla daha kati bicimde degerlendirildigini
gostermektedir. Bunun temel sebebi Arapcanin Kur’an-1 Kerim ve Siinnet’in dili olmasidir. Dilsel
degisimlerin anlami1 da etkileyebilecegi diisiincesiyle ulema, sahih anlam1 koruma amaciyla bu tiir
kullanimlara kars1 direng gdstermistir. Zamanla Galatat Edebiyati gelismis ve kapsami geniglemistir.
Ilk eserlerde “lahn” kavranu 6ne cikarken 6zellikle Tiirk diinyasinda “galat” terimi yaygmlasmistir.
[k &rnek olan et-Tenbih yalnizca yiiz kadar Arapca veya Arapgalasmis kelimeyi incelerken sonraki
donemlerde yazilan eserlerde Arapca yaninda Fars¢a, Rumca, Hintge ve Tiirkcenin farkli lehgelerine
ait yiizlerce kelime degerlendirilmistir.

Incelemeler, Arapga-Tiirkce etkilesiminde yanlis kabul edilen birgok kullanimin aslinda
yalnizca Tiirklere 6zgii olmadigini, daha 6nce Arap diinyasinda da goriildiigiinii ortaya koymaktadir.
Bununla birlikte Arapga kelimelerin Tiirkce eklerle, Tiirkge veya Farsca kelimelerin ise Arapca
sigalarla tiiretilmesi hata kabul edilmistir. Ancak zamanla “Galat-1 meshur lugat-i fasihten evladir”
anlayis1 dogrultusunda bu kullanimlar halk dilinde yerlesmis ve dogal kabul edilmistir. Pek ¢ok
odiing kelimenin Tiirk¢enin ses yapisina uygun héle getirildigi, hatta bazi galat bigimlerin Tiirkce
sozliiklere bu sekliyle gectigi goriilmektedir. Bu durum, s6z konusu kullanimlarin uzun siireli ve
yaygin oldugunu gostermektedir.

Calisma boyunca ozellikle Arapcanin harekeli yapisinin, kiiciik ses degisiklikleriyle biiyiik
anlam farkliliklarina yol actig1 tespit edilmistir. iki dil arasindaki ses ve bigim o6zelliklerinin
farklilagmasi, kaynak dil agisindan ciddi anlam kaymalarina sebep olmustur. Bunun yaninda Galatat
eserleri, dilin tarihi gelisim siireci hakkinda énemli veriler sunmaktadir. Ornegin orta harfi hemze
olan baz1 Arapga kelimelerde hemzenin ya harfine doniistiiriilmesi veya “full” veznindeki
kelimelerin ikinci harfini seddeli sdyleme egilimi dikkat ¢cekmektedir. Ayrica bugiin dogal karsilanan
baz1 kullanimlarin, 6rnegin Arapca mastarlara yeniden Tiirkge mastar ekleri getirilmesinin, XVI.
ylizyllda hata kabul edildigi anlagilmaktadir. Eserlerde “galattir”, “cehalettir”, “boyle
kullanilmamalidir” gibi sert uyarilar bulunmasina ragmen halkin bu kelimeleri kullanmaya devam
ettigi, hatta zamanla yeni degigikliklere ugratarak asil sekillerinden daha da uzaklastirdigi
gorlilmektedir. Bu durum dilin dogal degisim siirecinin giliclii bir gdstergesi olarak
degerlendirilebilir.

Sonug olarak ¢aligma, Arapga kokenli kelimelerin Tiirk¢enin ayrilmaz bir pargasi haline
geldigini ve bu durumun yalnizca Tirkceye 0zgii olmadigini ortaya koymaktadir. Miisliiman
toplumlarin biiyiik kisminda temel kavramlarin Arap¢a kokenli oldugu goriilmektedir. Bu nedenle
dilin dogal tarihi gelisimi i¢inde olusmus kavramlari zorla degistirmeye c¢alismanin kiiltiirel ve
zihinsel kopuslara yol acabilecegi ifade edilmektedir. Dil degisen ve gelisen canli bir yap1 olmakla
birlikte 6ziinii koruyan bir yon de tasimaktadir. Bu 6ziin korunmasi, 6zellikle hakikat kavraminin
zayifladig1 modern ¢agda insan1 saglam bir kiiltiirel ve diisiinsel zeminde tutan en 6nemli unsurlardan
biri olarak degerlendirilmektedir.
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ETIK BEYANLAR

Arastirma ve Yayin Etigi
Bu makalenin 6zgiin bir ¢alisma oldugunu ve bilimsel arastirma ve yayin etigi ilkelerine
uygun olarak hazirlandigimi beyan ederiz. Makale daha o6nce herhangi bir yerde
yayimmlanmamisg olup bagka bir dergide degerlendirme siirecinde degildir.
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Caligmanin intihal, veri uydurma, veri tahrifi veya manipiilasyon icermedigini; arastirma
bulgularinin bilimsel diiriistliik ilkelerine uygun sekilde sunuldugunu beyan ederiz.

Yazar Katkisi
Caligmanin tasarlanmasi, yiiriitiilmesi, analizi ve makalenin raporlama agamasini birlikte
yiriittiik. Makalenin son hélini okuyup onayladik ve yayimlanmasini kabul ettik.

Cikar Catismasi
Bu makalenin yayimlanmasina iliskin herhangi bir ¢ikar ¢atismas1 bulunmadigini beyan
ederiz.

Finansal Destek
Bu aragtirma herhangi bir kamu kurumu, ticari kurulus veya kar amaci giitmeyen kurulus
tarafindan finansal olarak desteklenmemistir.
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