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Ibn Sind ve Machiavelli’de Siyaset Felsefesi: Normatiflik ile Realizm Arasinda

Luay Hatem Yaqoob®

Abstract: This study explores the political philosophy of Ibn Sina and Niccoldo Machiavelli through a
comparative and analytical approach. It aims to clarify the ontological and normative foundations of their
political thought, as well as their views on power, the state, and the role of politics in society. Ibn Sina
approaches politics from a normative perspective, linking it closely with ethics and religion. He sees politics
as a means for moral development and for achieving intellectual and spiritual perfection. In this sense, the
state is not only a system of order, but also a structure that guides individuals toward fulfillment. In contrast,
Machiavelli treats politics as largely independent from ethics. He explains it in terms of necessity, interest,
and power relations. The ruler is presented as a pragmatic actor concerned with maintaining stability and
ensuring the continuity of the state. Political success is therefore measured by effectiveness and results rather
than moral commitment. A comparison of human nature, authority, and the purpose of the state reveals a
clear difference between two models: one based on normative values and the other centered on power and
effectiveness. However, this contrast does not necessarily imply a complete division. Instead, it suggests the
possibility of a critical balance. From this perspective, the study highlights the need to balance ethical
legitimacy with political effectiveness. Ethics remains important for legitimacy, while realism is necessary
for practical success. Reading Ibn Sina and Machiavelli together allows for a more balanced understanding of
politics.

Keywords: Islamic Philosophy, State, Normativity and Realism, Political Philosophy, Ibn Sina, Machiavelli.

Oz: Bu calismada, ibn Sina ve Niccolo Machiavelli’nin siyaset felsefesinin karsilastirmali ve analitik bir
cergevede incelenmesi amaglanmaktadir. Arastirma, her iki diisiiniiriin siyasal diigiincesinin dayandigi
ontolojik ve normatif temelleri ortaya koyarken, iktidarin dogasi, devletin islevi ve siyasetin toplumsal rolii
iizerine gelistirdikleri yaklagimlar1 ele almaktadir. ibn Sind’nin yaklasimi, siyaseti ahlik ve din ile
temellendiren normatif bir perspektife dayanmaktadir. Ona gore siyaset, insanin terbiyesi ve akli-manevi
yetkinlige ulagmasinin zorunlu bir aracidir. Devlet ise, yalnizca diizen saglayan bir yap1 olmakla kalmaz, aym
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zamanda bireyi kemale yonelten egitici bir kurum olarak islev goérmektedir. Buna karsilik Machiavelli,
siyaseti etik alandan biiyiik Olciide bagimsizlagtirarak onu zorunluluk, ¢ikar ve gii¢ iligkileri {izerinden
tanimlamaktadir. Onun diisiincesinde hiikiimdar, siyasal gergeklige uyum saglayan ve devletin siirekliligini
onceleyen pragmatik bir aktdr olarak konumlandirilmaktadir. Bu yoniiyle siyasal basari, ahlaki ilkelere
bagliliktan ziyade, etkinlik ve sonug iizerinden degerlendirilmektedir. insan dogasi, iktidar anlayisi ve
devletin amaci iizerinden yapilan karsilagtirmali analiz, iki model arasindaki yapisal ayrimi agik bicimde
ortaya koymaktadir. Bu modellerin biri deger temelli normatif bir siyaset anlayisini, digeri ise gii¢ ve etkinlik
merkezli realist bir yaklagimi temsil etmektedir. Ancak ¢aligmada, s6z konusu karsitligin mutlak bir ayrim
olarak kalmasinin zorunlu olmadigina, aksine elestirel bir sentez imkani sunduguna da dikkat ¢ekilmektedir.
Cagdas siyaset diislincesinin etik mesruiyet ile siyasal etkinlik arasinda bir denge kurma ihtiyaci
vurgulanmaktadir. Ahlak, siyasal diizenin mesruiyetini temellendirirken; realizm, siyasal pratigin basarisini
belirleyen asli unsur olmaktadir. Sonug olarak ibn Sinid ve Machiavelli’nin birlikte okunmasi, siyasetin
normatif ve pratik boyutlarin1 bir arada kavramaya imkan taniyan daha dengeli ve elestirel bir perspektif
gelistirilmesine katki saglamaktadir.

Anahtar Kelimeler: {slam Felsefesi, Devlet, Normatiflik ve Realizm, Siyaset Felsefesi, ibn Sina,
Machiavelli.

Turkish Studies — Comparative Religious Studies, 21(3)



Political Philosophy of Ibn Sina and Machiavelli... 5545

Structed Abstract:
Introduction and Objective

Political philosophy has historically developed along two major traditions regarding political
authority, legitimacy, and the purpose of the state. One tradition regards politics as a normative discipline
grounded in ethics and moral responsibility. The other treats politics as an autonomous sphere governed by
political necessity, effectiveness, and the preservation of power. Ibn Sina and Niccold Machiavelli represent
two influential models of these traditions. Ibn Sina integrates politics with ethics, religion, and reason,
whereas Machiavelli defines politics through political realism and practical governance.

Despite the importance of both philosophers, comparative studies have generally examined their
political thought within separate intellectual traditions or limited the comparison to historical observations.
Limited attention has been given to the philosophical foundations that shape their conceptions of legitimacy,
political authority, ethics, human nature, leadership, and the purpose of the state. This gap has restricted a
deeper understanding of the relationship between normative political philosophy and political realism.

The research addresses this gap through a systematic conceptual comparison of the political
philosophies of Ibn Sina and Machiavelli. It identifies the philosophical foundations of their political
theories. It explains the origins of their differences. It also examines the possibility of integrating normative
political philosophy with political realism. The objective is to develop a broader understanding of political
authority that recognizes both ethical legitimacy and political effectiveness.

Methodology

The research adopts a qualitative design based on comparative philosophical analysis. It examines
the political philosophies of Ibn Sina and Niccoldo Machiavelli through a conceptual comparative approach.
The objective is to identify the philosophical foundations of their political theories and explain the
differences between their normative and realist perspectives.

The primary corpus consists of six philosophical works. The writings of Ibn Sina include al-Shifa’,
al-Najat, and al-Siyasa. The writings of Machiavelli include The Prince, Discourses, and The Art of War.
The analysis is supported by selected studies in Islamic philosophy, Renaissance political thought, and
comparative political philosophy.

The research is based on documentary analysis. The selected texts are examined through close
reading. Key concepts related to political authority, legitimacy, ethics, human nature, political leadership, and
the purpose of the state are identified and classified into analytical categories.

The analysis proceeds in three stages. The first reconstructs the political philosophy of each thinker.
The second compares both traditions through five analytical dimensions. The third evaluates the
philosophical implications of the comparison. The interpretation is guided by conceptual consistency, textual
evidence, and philosophical coherence.

Comparative Findings

The comparative analysis identifies five principal dimensions that distinguish the political
philosophies of Ibn Sina and Machiavelli. These dimensions are human nature, political legitimacy, ethics
and politics, political leadership, and the purpose of the state. They show that the differences between the two
philosophers arise from fundamentally different conceptions of political order rather than from historical
context alone.

Ibn Sina develops a normative political model that integrates reason, ethics, and religion. Political
authority derives its legitimacy from justice and moral responsibility. The state promotes intellectual
perfection and collective happiness. Political leadership is evaluated according to wisdom, justice, and moral
integrity.

Machiavelli develops a realist political model based on necessity and political effectiveness.
Political authority is directed toward preserving the state and maintaining stability. Ethical principles become
secondary when they conflict with political survival. Political leadership is evaluated according to practical
success rather than moral commitment.

www.turkishstudies.net/religion



5546 Luay Hatem Yaqoob

The comparison also reveals different conceptions of human nature. Ibn Sina regards human beings
as capable of moral and intellectual development. Machiavelli presents a more pessimistic view based on
self-interest and unstable political loyalty. These assumptions lead to different understandings of political
legitimacy and the role of the state.

The findings demonstrate that normative political philosophy and political realism represent two
coherent paradigms that address the same political questions from different philosophical foundations. This
comparison provides a conceptual framework for understanding the relationship between ethical legitimacy
and political effectiveness in contemporary political philosophy.

Conclusion

The comparative analysis demonstrates that the political philosophies of Ibn Sina and Machiavelli
represent two distinct paradigms of political thought. Their differences arise from fundamentally different
conceptions of political legitimacy, human nature, ethics, and the purpose of the state. These differences
cannot be explained solely by historical context or cultural tradition. They reflect two coherent philosophical
approaches to political authority.

The research contributes to the literature by providing a systematic conceptual comparison that
moves beyond descriptive and historical analysis. It develops a unified analytical framework for examining
the political philosophies of Ibn Sina and Machiavelli through common conceptual categories. This
framework clarifies the philosophical foundations of normative political theory and political realism and
explains how each tradition understands political legitimacy and political authority.

The findings further suggest that normative political philosophy and political realism should not be
understood as mutually exclusive traditions. Each approach explains a different dimension of political life.
Ibn Sina emphasizes the ethical foundations of legitimate authority. Machiavelli explains the practical
conditions required for political stability and institutional continuity. A more comprehensive understanding
of politics requires attention to both perspectives.

The proposed analytical framework provides a basis for future comparative research in political
philosophy. It can be applied to other Islamic and Western political traditions and extended to contemporary
debates on political legitimacy, constitutional government, political ethics, and democratic governance.

Keywords: Islamic Philosophy, State, Normativity and Realism, Political Philosophy, Ibn Sina,
Machiavelli.
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Résumé Structuré :
Introduction et objectif

La philosophie politique s’est historiquement développée selon deux grandes traditions concernant
I’autorité politique, la légitimité et la finalité de 1’Etat. L’une de ces traditions considére la politique comme
une discipline normative fondée sur 1’éthique et la responsabilité morale. L’autre traite la politique comme
une sphére autonome régie par la nécessité politique, I’efficacité et la préservation du pouvoir. Ibn Sina et
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Niccolo Machiavel représentent deux modéles influents de ces traditions. Ibn Sina intégre la politique a
Iéthique, a la religion et a la raison, tandis que Machiavel définit la politique a travers le réalisme politique et
la gouvernance pratique.

Malgré I’importance de ces deux philosophes, les études comparatives ont généralement examiné
leur pensée politique au sein de traditions intellectuelles distinctes ou limité la comparaison a des
observations historiques. Une attention limitée a été accordée aux fondements philosophiques qui fagonnent
leurs conceptions de la 1égitimité, de 1’autorité politique, de I’¢thique, de la nature humaine, du leadership et
de la finalité¢ de I’Etat. Cette lacune a empéché une compréhension plus approfondie de la relation entre la
philosophie politique normative et le réalisme politique.

La présente recherche comble cette lacune grace a une comparaison conceptuelle systématique des
philosophies politiques d’Ibn Sina et de Machiavel. Elle identifie les fondements philosophiques de leurs
théories politiques. Elle explique les origines de leurs divergences. Elle examine également la possibilité
d’intégrer la philosophie politique normative au réalisme politique. L’objectif est de développer une
compréhension plus large de I’autorité politique qui reconnaisse a la fois la 1égitimité éthique et I’efficacité
politique.

Méthodologie

La recherche adopte une approche qualitative fondée sur une analyse philosophique comparative.
Elle examine les philosophies politiques d’Ibn Sina et de Niccold Machiavel a travers une approche
comparative conceptuelle. L’objectif est d’identifier les fondements philosophiques de leurs théories
politiques et d’expliquer les différences entre leurs perspectives normatives et réalistes.

Le corpus principal se compose de six ouvrages philosophiques. Les écrits d’Ibn Sina comprennent
al-Shifa’, al-Najat et al-Siyasa. Les écrits de Machiavel comprennent Le Prince, Les Discours et L’Art de la
guerre. L’analyse s’appuie sur une sélection d’études en philosophie islamique, en pensée politique de la
Renaissance et en philosophie politique comparée.

La recherche repose sur une analyse documentaire. Les textes sélectionnés font 1’objet d’une lecture
attentive. Les concepts clés liés a I’autorité politique, a la légitimité, a 1’éthique, a la nature humaine, au
leadership politique et a la finalité de 1’Etat sont identifiés et classés en catégories analytiques.

L’analyse se déroule en trois étapes. La premiére consiste a reconstituer la philosophie politique de
chaque penseur. La deuxiéme compare les deux traditions a travers cinq dimensions analytiques. La troisiéme
évalue les implications philosophiques de cette comparaison. L’interprétation est guidée par la cohérence
conceptuelle, les preuves textuelles et la cohérence philosophique.

Résultats de la comparaison

L’analyse comparative identifie cinq dimensions principales qui distinguent les philosophies
politiques d’Ibn Sina et de Machiavel. Ces dimensions sont la nature humaine, la légitimité politique,
I’éthique et la politique, le leadership politique et la finalité de I’Etat. Elles montrent que les différences entre
les deux philosophes découlent de conceptions fondamentalement différentes de 1’ordre politique plutdt que
du seul contexte historique.

Ibn Sina développe un modele politique normatif qui intégre la raison, I’éthique et la religion.
L’autorité politique tire sa légitimité de la justice et de la responsabilité morale. L’Etat promeut la perfection
intellectuelle et le bonheur collectif. Le leadership politique est évalué en fonction de la sagesse, de la justice
et de I’intégrité morale.

Machiavel développe un modéle politique réaliste fondé sur la nécessité et 1’efficacité politique.
L’autorité politique vise a préserver I’Etat et & maintenir la stabilité. Les principes éthiques deviennent
secondaires lorsqu’ils entrent en conflit avec la survie politique. Le leadership politique est évalué en
fonction de la réussite pratique plutot que de 1I’engagement moral.

La comparaison révele également des conceptions différentes de la nature humaine. Ibn Sina
considere les étres humains comme capables d’un développement moral et intellectuel. Machiavel présente
une vision plus pessimiste, fondée sur ’intérét personnel et une loyauté politique instable. Ces hypothéses
conduisent a des conceptions différentes de la 1égitimité politique et du role de 1’Etat.
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Les résultats démontrent que la philosophie politique normative et le réalisme politique représentent
deux paradigmes cohérents qui abordent les mémes questions politiques a partir de fondements
philosophiques différents. Cette comparaison fournit un cadre conceptuel permettant de comprendre la
relation entre 1égitimité éthique et efficacité politique dans la philosophie politique contemporaine.

Conclusion

L’analyse comparative démontre que les philosophies politiques d’Ibn Sina et de Machiavel
représentent deux paradigmes distincts de la pensée politique. Leurs différences découlent de conceptions
fondamentalement différentes de la légitimité politique, de la nature humaine, de I’éthique et de la finalité de
I’Etat. Ces différences ne peuvent s’expliquer uniquement par le contexte historique ou la tradition culturelle.
Elles reflétent deux approches philosophiques cohérentes de 1’autorité politique.

Cette recherche apporte une contribution a la littérature en proposant une comparaison conceptuelle
systématique qui va au-dela de ’analyse descriptive et historique. Elle élabore un cadre analytique unifié
permettant d’examiner les philosophies politiques d’Ibn Sina et de Machiavel a travers des catégories
conceptuelles communes. Ce cadre clarifie les fondements philosophiques de la théorie politique normative
et du réalisme politique, et explique comment chaque tradition appréhende la 1égitimité politique et I’autorité
politique.

Les résultats suggerent en outre que la philosophie politique normative et le réalisme politique ne
doivent pas étre considérés comme des traditions mutuellement exclusives. Chaque approche explique une
dimension différente de la vie politique. Ibn Sina met I’accent sur les fondements éthiques de ’autorité
légitime. Machiavel explique les conditions pratiques nécessaires a la stabilité politique et a la continuité
institutionnelle. Une compréhension plus compléte de la politique nécessite de prendre en compte ces deux
perspectives.

Le cadre analytique proposé fournit une base pour de futures recherches comparatives en
philosophie politique. Il peut étre appliqué a d’autres traditions politiques islamiques et occidentales et
étendu aux débats contemporains sur la légitimité politique, le gouvernement constitutionnel, 1’éthique
politique et la gouvernance démocratique.

Mots-clés: Philosophie islamique, Etat, normativité et réalisme, philosophie politique, Ibn Sina,
Machiavel.

Resumen Estructurado:
Introduccion y objetivo

La filosofia politica se ha desarrollado histéricamente en torno a dos grandes tradiciones en lo que
respecta a la autoridad politica, la legitimidad y la finalidad del Estado. Una de estas tradiciones considera la
politica como una disciplina normativa basada en la ética y la responsabilidad moral. La otra aborda la
politica como una esfera autonoma regida por la necesidad politica, la eficacia y la preservacion del poder.
Ibn Sina y Niccolo Machiavelli representan dos modelos influyentes de estas tradiciones. Ibn Sina integra la
politica con la ética, la religion y la razén, mientras que Maquiavelo define la politica a través del realismo
politico y la gobernanza practica.

A pesar de la importancia de ambos filésofos, los estudios comparativos han examinado
generalmente su pensamiento politico dentro de tradiciones intelectuales separadas o han limitado la
comparacion a observaciones histdricas. Se ha prestado poca atencion a los fundamentos filos6ficos que
configuran sus concepciones de la legitimidad, la autoridad politica, la ética, la naturaleza humana, el
liderazgo y la finalidad del Estado. Esta laguna ha impedido una comprension mas profunda de la relacion
entre la filosofia politica normativa y el realismo politico.

La investigacion aborda esta laguna mediante una comparacidon conceptual sistematica de las
filosofias politicas de Ibn Sina y Maquiavelo. Identifica los fundamentos filoséficos de sus teorias politicas.
Explica los origenes de sus diferencias. Ademas, examina la posibilidad de integrar la filosofia politica
normativa con el realismo politico. El objetivo es desarrollar una comprension mas amplia de la autoridad
politica que reconozca tanto la legitimidad ética como la eficacia politica.
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Metodologia

La investigacion adopta un disefio cualitativo basado en el analisis filoséfico comparativo. Examina
las filosofias politicas de Ibn Sina y Niccold Maquiavelo mediante un enfoque comparativo conceptual. El
objetivo es identificar los fundamentos filosoficos de sus teorias politicas y explicar las diferencias entre sus
perspectivas normativas y realistas.

El corpus principal estd compuesto por seis obras filosoficas. Los escritos de Ibn Sina incluyen al-
Shifa’, al-Najat y al-Siyasa. Los escritos de Maquiavelo incluyen El Principe, Los Discursos 'y El Arte de la
Guerra. El andlisis se apoya en estudios seleccionados sobre filosofia islamica, pensamiento politico
renacentista y filosofia politica comparada.

La investigacion se basa en el analisis documental. Los textos seleccionados se examinan mediante
una lectura minuciosa. Se identifican los conceptos clave relacionados con la autoridad politica, la
legitimidad, la ética, la naturaleza humana, el liderazgo politico y la finalidad del Estado, y se clasifican en
categorias analiticas.

El analisis se desarrolla en tres etapas. La primera reconstruye la filosofia politica de cada pensador.
La segunda compara ambas tradiciones a través de cinco dimensiones analiticas. La tercera evalia las
implicaciones filosoficas de la comparacion. La interpretacion se guia por la consistencia conceptual, la
evidencia textual y la coherencia filosofica.

Resultados comparativos

El analisis comparativo identifica cinco dimensiones principales que distinguen las filosofias
politicas de Ibn Sina y Maquiavelo. Estas dimensiones son la naturaleza humana, la legitimidad politica, la
ética y la politica, el liderazgo politico y la finalidad del Estado. Muestran que las diferencias entre ambos
filosofos surgen de concepciones fundamentalmente diferentes del orden politico, mas que del mero contexto
historico.

Ibn Sina desarrolla un modelo politico normativo que integra la razon, la ética y la religion. La
autoridad politica deriva su legitimidad de la justicia y la responsabilidad moral. El Estado promueve la
perfeccion intelectual y la felicidad colectiva. El liderazgo politico se evalua en funcion de la sabiduria, la
justicia y la integridad moral.

Magquiavelo desarrolla un modelo politico realista basado en la necesidad y la eficacia politica. La
autoridad politica se orienta hacia la preservacion del Estado y el mantenimiento de la estabilidad. Los
principios éticos pasan a un segundo plano cuando entran en conflicto con la supervivencia politica. El
liderazgo politico se evalia en funcion del éxito practico, mas que del compromiso moral.

La comparacion también revela diferentes concepciones de la naturaleza humana. Ibn Sina considera
que los seres humanos son capaces de desarrollarse moral e intelectualmente. Maquiavelo presenta una vision
mas pesimista basada en el interés propio y en una lealtad politica inestable. Estos supuestos conducen a
diferentes interpretaciones de la legitimidad politica y del papel del Estado.

Los resultados demuestran que la filosofia politica normativa y el realismo politico representan dos
paradigmas coherentes que abordan las mismas cuestiones politicas desde fundamentos filosoficos distintos.
Esta comparacion proporciona un marco conceptual para comprender la relacion entre la legitimidad ética y
la eficacia politica en la filosofia politica contemporanea.

Conclusion

El analisis comparativo demuestra que las filosofias politicas de Ibn Sina y Maquiavelo representan
dos paradigmas distintos del pensamiento politico. Sus diferencias surgen de concepciones
fundamentalmente diferentes de la legitimidad politica, la naturaleza humana, la ética y la finalidad del
Estado. Estas diferencias no pueden explicarse unicamente por el contexto historico o la tradicion cultural.
Reflejan dos enfoques filosoficos coherentes de la autoridad politica.

La investigacion contribuye a la literatura al ofrecer una comparacion conceptual sistematica que va
mas alla del analisis descriptivo e historico. Desarrolla un marco analitico unificado para examinar las
filosofias politicas de Ibn Sina y Maquiavelo a través de categorias conceptuales comunes. Este marco aclara
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los fundamentos filosoficos de la teoria politica normativa y del realismo politico, y explica como cada
tradicion entiende la legitimidad politica y la autoridad politica.

Los resultados sugieren, ademas, que la filosofia politica normativa y el realismo politico no deben
entenderse como tradiciones mutuamente excluyentes. Cada enfoque explica una dimension diferente de la
vida politica. Ibn Sina hace hincapié en los fundamentos éticos de la autoridad legitima. Maquiavelo explica
las condiciones practicas necesarias para la estabilidad politica y la continuidad institucional. Una
comprension mas exhaustiva de la politica requiere prestar atencion a ambas perspectivas.

El marco analitico propuesto proporciona una base para futuras investigaciones comparativas en
filosofia politica. Puede aplicarse a otras tradiciones politicas islamicas y occidentales y ampliarse a los
debates contemporaneos sobre la legitimidad politica, el gobierno constitucional, la ética politica y la
gobernanza democratica.

Palabras clave: Filosofia islamica, Estado, normatividad y realismo, filosofia politica, Ibn Sina,
Magquiavelo.
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CTpyKTypupOBaHHOE pe3loMe:
BBenenue u neJib

Uctopuyeckn monuTHdeckas ¢miocodus pasBHBajIach B paMKaX JIBYX OCHOBHBIX TpPaIHIINH,
KacalolUXcsl TOJUTUYECKOW BIAcTH, JIETUTUMHOCTH M Uend TrocynapcrBa. OpHa U3  Tpaguuui
paccMaTpuBaeT TMOJUTUKY KaK HOPMATHUBHYIO JHCUUIUIMHY, OCHOBaHHYI0 Ha JTHKE W MOpPaIbHON
OTBETCTBEHHOCTH. Jlpyras TpakTyeT MOJIMTUKY Kak aBTOHOMHYIO cdepy, ompeaenseMyio MOTUTHYECKON
HE00XO0UMOCThI0, 3(PQeKTUBHOCTEIO W coxpaHeHneM Biactu. MOoH Cuna w Hukkomo Maxkuasemn
MIPENCTaBISIOT cOo00W JNBE BIMATENbHBIE MOAENW ATHX Tpaauiui. Mom CuHa oO0BeIWHSAET TOJUTUKY C
STUKOU, pENIUTUEN M pasyMoM, TOT/la Kak MaKkuaBeJui OnpeelisieT MOJUTUKY Yepe3 MPU3MY TMOTUTHIECKOTO
peanu3Ma U NpakTUYECKOT o yIpaBICHHUS.

HeCMOTpS[ Ha Ba)XKHOCTb 000HUX (1)I/IJ'IOCO(1)OB, B CPABHUTCJIbHBIX UCCICAOBAHUAX HX IMOJUTUYCCKAA
MBICJIb, KaK MPAaBUJIO, pacCMaTpruBajlaCh B paMKaX OTACJIbHbIX MHTCIJICKTYaJIbHbBIX Tpa,HI/IL[I/Iﬁ Wik CpaBHCHUEC
OrpaHNYIMUBaAJIOCH UCTOPHUUCCKUMHU Ha6J'IIO,HGHI/I${MI/I. HG,Z[OCTEITO‘IHOG BHHUMAHHUC YACIAIOCH (bHJ'IOCO(l)CKI/IM
OCHOBaM, KOTOPBIC (bOpMI/IpyIOT X TMpeACTaBJICHUA O JCTUTUMHOCTH, MOJIUTHYECKOMN BJIaCTH, 3THKCE,
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YEeIIOBEUECKON TIPHPOJIE, IUACPCTBE M IENIN TOCyIapcTBa. JTOT MPOOEN MPEersTCTBOBAN Ooyee riryOoKoMy
NOHUMAaHHIO B3aHMOCBSI3U MEXXTy HOPMAaTHBHOM MONUTHYECKOH Qritocoduell ¥ MOTUTHISCKHM PEaTn3MOM.

JlaHHOE ¥CClleIOBaHUE YCTPaHsIeT 3TOT NPOOEN MOCPEICTBOM CHCTEMAaTHYECKOTO KOHIETITYa IbHOTO
cpaBHeHHs moymTHYeckux ¢unocopuit Mon Cuasl m MakuaBeimn. B HeM BBIABISIOTCS Quitocodcekme
OCHOBBI HX IOJUTHYECKHX Teopuid. OOBICHAIOTCS HCTOKM MX pasnmyuil. Kpome Toro, mccienyercs
BO3MOXKHOCTh MHTETPAllii HOPMATUBHOW MOJHTHYECKOH (HIOCOPHHU € MOIUTHYECKHM peanu3smMoM. Llemsb
COCTOMT B TOM, YTOOBI CHOPMHUPOBATH OOJIee IUPOKOE MOHUMAHHUE MOJIUTHUECKOH BIIACTH, IPU3HAIOIIEe KaK
9THYECKYIO JIETHTUMHOCTb, TaK U MOJIUTHYECKYIO 3 (EKTUBHOCTb.

MeToao0rus

HccrnenoBaHue NOCTPOEHO Ha KAadyeCTBEHHOM IIOJXOJE, OCHOBAHHOM Ha CpPaBHUTEIBHOM
¢unocodckom ananmmze. B Hem paccmarpuBarorcsi nomutnueckue ¢uiocopun MOH Cunbl 1 Hukkoino
MaxkuaBeuid C MOMOINBIO KOHLENTYalbHO-CPAaBHUTENBHOrO moaxona. Llenb cOCTOUT B BBISBICHHU
¢unocockuX OCHOB MX MOIHTHYECKHX TEOPHH M OOBSICHCHWH DPa3IMIMi MEXIY HX HOPMATUBHBIMH U
PEATNCTHIECKUMH TTOIXOIAMH.

OCHOBHOH KOpIyC COCTOUT U3 mect punocodekux Tpynos. K tpynam N6r CuHbl OTHOCSATCS «A1b-
Hlugay, «Ano-Hadocam» u «Anv-Cuscay. K tpynam Makuasemmu oTHOCSTCS «1 ocyoapvy, «Paccyscoenusy
u «Hckyccmeo 60tinbly. AHAIU3 MOIKPEIUIAETCS. N30PaHHBIME HCCIICIOBAHHMSIMU TI0 MCTIaMCKOH (rtocodum,
MOJUTHYIECKOH MBICIH 3TI0XH BO3poskaeHus U CpaBHUTEIBHOMN MOTUTHYECKOH (hrtocodun.

HccrnenoBanue OCHOBAaHO Ha aHalIM3€ JOKYMEHTOB. BBIOpaHHBIE TEKCTBl H3y4dalOTCS METOJOM
TIIATENBHOTO NMpoYTeHus. KiroueBble KOHLEMINY, CBA3aHHBIE C MOJUTHYECKON BIACTBIO, JIETUTUMHOCTHIO,
9TUKOH, 4YeJIOBEYEeCKON MNpUPOIOH, MOIUTHYECKUM JIHIEPCTBOM M IENBI0 TOCYAapCTBa, BBIACIAIOTCS U
KIacCU(DUIMPYIOTCS 110 aHATUTUYECKUM KaTErOPHUSIM.

AHanu3 npoxoauT B TpH drtama. Ha mepBoM sTane peKOHCTPYUpPYETCs IMOJUTHYecKast Guaocopus
Ka)XI0ro MbICuTeNs. Ha BTOpoM 3Tare MpoBOIUTCS CPaBHEHHE OOCHX TPaIHLMH 10 HATH aHAIUTHYECKUM
m3MepeHusiM. Ha  TperbeM oTame oueHuBawOTCA  (QHIOCO(PCKHE TOCICACTBHA JTOTO CpaBHEHHS.
WuTtepnperanyss OCHOBBIBAC€TCS Ha KOHLENTYaJbHON COIJIACOBAHHOCTH, TEKCTOBBIX CBHACTENBCTBAX U
(hrrocohckoif EITOCTHOCTH.

Pe3yabTaThl CpAaBHUTEIBHOTO AHAIN3A

CpaBHHUTENBHBIN aHAIN3 BBIIBISIET IISITh OCHOBHBIX acCIHEKTOB, OTIMYAIONIMX ITOJUTHYECKHUE
¢unocopun MOH Cursl um MakuaBemn. OTHMH acleKTaMU SBISIOTCA YeJloBedeckas TpHpoja,
MOJIUTUYECKas JISTUTUMHOCTh, 3THKA M IOJWTHKA, MOJUTHYECKOEe JIMAEPCTBO M ILenb rocyiapctsa. OHu
MOKAa3bIBAIOT, YTO PA3JIMYMsI MEXIY STHMH JIBYMs (uiocodamMu MPOUCTEKAIOT U3 NPHHLIUINAIBLHO Pa3HBIX
MPECTAaBICHUH O TOIUTHYECKOM YCTPONCTBE, a HE TOJIBKO U3 HCTOPHYECKOTO KOHTEKCTA.

W6n Cuna pa3pabaTbiBaeT HOPMATUBHYIO TTOJIMTHYECKYIO MOJIEIb, O0BEJUHSIOILYIO Pa3yM, dTHKY U
penuruto. IlommTHueckass BIacTh UepHaeT CBOIO JITUTHMHOCTh M3 CIPAaBEUIMBOCTH M MOpPAJIBHOM
OTBETCTBEHHOCTH. [ 'OCyZmapcTBO  CIOCOOCTBYET  MHTEIUIEKTYQIBHOMY  COBEPLICHCTBOBAHUIO U
KOJUICKTUBHOMY cuacTeio. [loiuTHyeckoe NMAEpPCTBO OLEHMBACTCS C TOYKM 3PEHUS MYJPOCTH,
CIPaBEVINBOCTH ¥ MOPAJIBbHON IIEITOCTHOCTH.

MakuaBeiumn  pa3pa0aTbiBaeT pPEATMCTHUECKYIO IOJMTHYECKYI0 MOZEib, OCHOBAaHHYIO Ha
HEoOXOAMMOCTH W TONUTHYEeCKOH 3¢dektuBHOCTH. [lommTHyeckast BiacTh HampaBjieHa Ha COXpaHEHHE
rocynapcTBa M MOJAEp)KaHUE CTAOMIBHOCTH. DTHYECKHE NMPHHIUIBI OTXOIAT Ha BTOPOH IUIAH, KOTAA OHU
BCTYNAIOT B IIPOTUBOPEUYHUE C MOJIUTHYECKUM BbKUMBaHUEM. [lonuTudyeckoe NMIEPCTBO OLIEHUBAETCS CKOpEE
0 NIPAaKTUYECKOMY YCIIEXY, YEM IO MOPAJIBLHON IIPUBEPKEHHOCTH.

CpaBHeHHE TakXe BBIABISICT pa3HbIe KOHIEMIMHM dYejoBedeckoil mpuponsl. MoH CuHa cumraer
YeJI0BEKAa CIIOCOOHBIM K HPaBCTBEHHOMY W HHTC/UICKTYaJbHOMY Pa3sBUTHUIO. Maxkuasennn MpEACTABIIACT
0oJee MECCUMUCTHYUECKYIO TOUKY 3PEHHUsS, OCHOBAHHYIO Ha JIMYHOHM BBITOJIE U HECTAOMIBHON MOTUTHYECKOM
JIOSUTBHOCTU. DTH MPEIOJIOKEHNUS MPUBOIAT K PA3HOMY NMOHUMAHHIO MOJUTUYECKON JIESTUTUMHOCTH U POJIU
rocy1apcTBa.
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[Tomy4yeHHbIe pe3yNbTATHl JIEMOHCTPHPYIOT, YTO HOPMATHBHAs MONUTHYECKas Quiocodus M
HOJINTHYECKUI peasii3M MPEACTABIIIOT COOOH 1B LETOCTHBIC ITapaAurMbl, KOTOPHIE pACCMATPHUBAIOT OJHH
Te K€ MOJUTHYECKHE BONPOCHI C PasHbIX (UIOCOPCKUX MO3UIMI. DTO CpaBHEHHE IPEIOCTaBILIET
KOHIICNTYaJbHYI0 OCHOBY [UIi TOHMMAHHMS B3aUMOCBS3M MEXIY OTHYECKOH JIETHTHMHOCTBIO H
MOJUTHIECKOH 3()(hEeKTHBHOCTHIO B COBPEMEHHO IMOIUTHYECKON (PIITOCODHH.

3akJ/oueHue

CpaBHI/ITeﬂLHHﬁ aHaJIu3 IOKa3bIBACT, YTO ITOJIMTUYCCKHC (l)I/IJ'IOCO(l)I/II/I Mo Cunel u Makuaseiu
MpCACTaBJIAIOT coboit ABC OTJIIMYHBIC APYT OT JApyra napaaurMbl MOJIMTHYECKON MbIciu. Mx pas3jainuunsd
MPOUCTCKAIOT U3 NMPUHIUIHNAIBHO PAa3HBIX HpeI[CTaBJ'IeHI/Iﬁ 0 TOJUTHYCCKOM JICTUTUMHOCTH, YeJIOBEUECKOM
Mnpupoaec, 3TUKE U LEJIIN TroCydapcCTBa. Chv' pa3anuug HEJIb3s1 O0BACHUTH UCKIIFOUUTEIBHO HUCTOPUYCCKUM
KOHTCKCTOM HJIN KyJ'II:TypHOﬁ Tpa)muneﬁ. Ounu OTpaXaroT ABa IMOCICA0OBATCIbHBIX (1)I/IJ'IOCO(1)CKI/IX noaxojaa K
MOJIMTUYECKOM BIIACTH.

JlaHHOE HCCIIeOBAaHME BHOCHT BKJIAJ B HAydYHYIO JIMTEpaTypy, Mpeanaras CHCTEMaTHYECKOE
KOHIIETITyaIbHOE CPaBHEHME, BBIXOJIIIEE 3a PaMKH OIHCATEIbHOTO M HCTOPHYECKOro aHaim3a. B Hem
pa3paboTaHa eanHas AaHAIUTHYECKass OCHOBAa A M3y4eHHs MoiuTHueckux ¢unocopuit Mon Cunbel n
MakuaBeqii ¢ MOMOIIBI0 OOMIMX KOHIENTYaJbHBIX KaTeropuil. OTa OCHOBa MposicHseT ¢miocodekue
OCHOBBI HOPMAaTHBHOH IOJIMTHIECKON TEOPHH U MOJUTHYECKOTO peaan3Ma 1 00BACHSIET, KaK Kaxaast U3 3TUX
TPaANIMH TIOHUMAET ITOJIUTHIECKYIO JISTUTUMHOCTD M ITOJUTHYECKYIO BIIACTb.

[Moy4eHHbIE pe3yabTaThl TAKXKE YKA3bIBAIOT HAa TO, YTO HOPMATHBHYIO MOJUTHYECKYIO (PHUIOCODHIO
U TOJUTHYECKUH peau3M He ClIeAyeT pacCMaTpuBaTh KaK B3aWMOMCKIIIOYAroUIMe Tpamuiuu. Kaxabrid
MOAXO0J OOBSACHAET CBOM acHeKT MOJUTHYeCKOM >km3HH. M0H CHHa TOMYEepKHBAaeT JTHYECKHE OCHOBBI
JIETUTUMHOW BiacTH. MakuaBenan OOBSCHSET NMPAKTUUECKHE YCIOBHS, HEOOXOJUMBIE JUIS HOJIUTHYECKOM
CTaOMJIBHOCTH M HWHCTUTYLHOHAJIBHOW IIPEeMCTBEHHOCTU. boiiee BCecTOpOHHee NOHHMMAaHUE MOJIUTUKU
TpebyeT yuera 00euX TOUEK 3PEHUSL.

[Mpennaraemass aHanMTHYECKas MOJENb CIYKHT OCHOBOH st OyIymMX CpaBHHTEIBHBIX
WCCIEOBaHUH B 00nacTH monuTHyeckod ¢uiaocopun. E€ MOXKHO NPUMEHSTH K APYTUM HCIAMCKHM H
3amafHbIM  TOJIMTHYECKUM TPaJulusM, a TakKe paclpoCTPaHATh Ha COBPEMEHHBIE MIHNCKYCCHH O
MOJNTHYECKOH JIETHTUMHOCTH, KOHCTUTYIIMOHHOM IIPABJICHUH, TOJUTHYECKOH 3THKE U JIEMOKPATHIECKOM
yTpaBICHUH.

KnroueBble cioBa: wucnamckas ¢uiaocodus, rocylapcTBO, HOPMAaTHUBHOCTE M peallU3M,
nonutrdeckas gpunocodus, Mou Cuna, Makuaseniu.
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Yapilandirilmis Ozet:
Giris ve Amag

Siyaset felsefesi tarihi, siyasal otoriteyi, mesruiyeti ve devletin amacii temellendiren iki ana
diisiince gelenegi etrafinda sekillenmistir. ilk gelenek siyaseti ahlak ve etik ilkeler temelinde ele alir. ikinci
gelenek ise siyaseti siyasal zorunluluk ve devletin devamliligi cercevesinde degerlendirir. Ibn Sina ve
Niccold Machiavelli bu iki yaklasimmn 6nde gelen temsilcileridir. Ibn Sina siyaseti din, ahlak ve akil ile
iligkilendirirken Machiavelli ise siyaseti siyasal realizm ve pratik yonetim anlayisi temelinde agiklar.

Her iki diisiiniir izerine ¢ok sayida arastirma yapilmistir. Buna ragmen siyaset felsefelerini ortak
kavramsal oOlgiitlerle karsilastiran ¢alismalar smirlidir. Mevcut arastirmalarda ¢ogunlukla tarihsel gelisime
odaklanilmakta, bazi ¢alismalarda ise distiniirler kendi diisiince gelenekleri iginde yorumlanmaktadir. Bu
nedenle siyasal mesruiyet, siyasal otorite, insan dogasi, siyasal liderlik ve devletin amaci gibi temel
kavramlarin karsilastirmali olarak yeterince incelenmedigini sdylemek miimkiindiir.

Ibn Sina ve Machiavelli'nin siyaset felsefelerini sistematik bir karsilastirma cercevesinde incelemek
hedefiyle hazirlanan bu arastirmada iki diigiiniiriin siyaset teorilerinin dayandigi felsefi temeller ortaya
konulmaktadir. iki diisiiniir arasindaki farkliliklarm kaynagi saptanmaya caligilmaktadir. Ayrica normatif
siyaset anlayist ile siyasal realizm arasinda kavramsal bir biitinlesmenin miimkiin olup olmadig1
degerlendirilmektedir. Bdylece siyasal otoritenin etik mesruiyet ve siyasal etkinlik bakimmdan daha kapsamli
bicimde anlagilmasina katki saglamak amaglanmaktadir.

Yontem

Calismada nitel arastirma ve karsilastirmali felsefi analiz yontemi benimsenmistir. ibn Sina ve
Niccolo Machiavelli'nin siyaset felsefeleri kavramsal ve karsilagtirmali bir yaklagimla ele alinmistir. Amag,
her iki diiglinliriin siyaset teorilerinin dayandigi felsefi temelleri belirlemek ve aralarindaki Onemli
farkliliklar agiklamaktir.

Aragtirmanin verileri alt1 klasik eserden elde edilmistir. Ibn Sind'ya ait es-Sifd, en-Necdt ve es-Siydse
ile Machiavelli'ye ait The Prince, Discourses ve The Art of War arastirmanin temel kaynaklaridir. Calisma
sonunda yapilan analiz, Islam siyaset felsefesi, Ronesans siyaset diisiincesi ve karsilastirmali siyaset felsefesi
alanindaki giincel ¢aligmalarla desteklenmistir.

Veriler dokiiman incelemesi yoluyla toplanmistir. Metinler ayrintili bi¢imde okunmustur. Siyasal
otorite, mesruiyet, ahlak, din, insan dogasi, siyasal liderlik ve devletin amaci ile ilgili temel kavramlar
belirlenmistir. Bu kavramlar analitik kategoriler altinda siniflandirilmigtir. Karsilastirma her iki diisliniire
ayn1 kavramsal ¢ergeve uygulanarak gergeklestirilmistir.
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Analiz ii¢ asamada yiiriitiilmiistiir. ik asamada her diisiiniiriin siyaset felsefesi kendi diisiinsel
baglami iginde degerlendirilmistir. ikinci asamada iki siyaset teorisi insan dogas1, siyasal mesruiyet, ahlak ve
siyaset iligkisi, siyasal liderlik ve devletin amaci basliklar1 altinda karsilagtirilmistir. Son asamada elde edilen
bulgular felsefi agidan degerlendirilmistir. Yorum siirecinde kavramsal tutarlilik, metinsel kanitlar ve felsefi
biitlinliik esas alinmistir.

Bulgular ve Karsilastirmali Analiz

Karsilastirmali analiz, Tbn Sina ve Machiavelli'nin siyaset felsefelerinin bes temel boyutta ayristigin
gostermektedir. Bu boyutlar insan dogasi, siyasal mesruiyet, ahlak ve siyaset iligkisi, siyasal liderlik ve
devletin amacidir. Bulgular, farkliliklarin yalnizca tarihsel sartlardan kaynaklanmadigini ortaya koymaktadir.
Asil farklilik, siyasal diizen anlayisina iligkin felsefi temellerden dogmaktadir.

Ibn Sind'min siyaset anlayist normatif bir modele dayanmaktadir. Bu model akil, ahlak ve dini
birlikte ele almaktadir. Siyasal mesruiyet adalet ve ahlaki sorumluluk {izerine kurulmaktadir. Onun
diisiincesinde devlet, bireyin yetkinlesmesini ve toplumsal mutlulugu destekleyen ahlaki bir kurum olarak
degerlendirilmektedir. Siyasal liderlik ise bilgelik, adalet ve ahlaki erdem &lgiitleriyle agiklanmaktadir.

Machiavelli'nin siyaset anlayisi ise realist bir modele dayanmaktadir. Siyaset, siyasal zorunluluk ve
etkinlik temelinde agiklanmaktadir. Siyasal otoritenin temel amaci devletin varligini ve siyasal istikrari
korumaktir. Ahlaki ilkeler siyasal zorunlulukla ¢atistiginda ikinci planda kalmaktadir. Siyasal liderlik pratik
basar1 ve yonetme kapasitesi iizerinden degerlendirilmektedir.

Bulgular, iki diisiiniiriin insan dogasina iligkin yaklasimlarinin da farkli oldugunu gostermektedir.
Ibn Sina insanin egitim ve ahlaki gelisim yoluyla yetkinlesebilecegini kabul etmektedir. Machiavelli ise insan
dogasint daha kotiimser bir bakis agisiyla degerlendirmektedir. Bu farklilik devlet anlayigini ve siyasal
mesruiyet anlayisini dogrudan etkilemektedir.

Arastirmada, iki diisliniirin siyasal diizenin gerekliligi konusunda ortak bir goriise sahip oldugu
ifade edilmektedir. Bu baglamda temel ayriligin siyasal otoritenin varliginda degil, mesruiyetinin dayandigt
ilkelerde ortaya ¢iktigin1 sdylemek miimkiindiir. Ibn Sind mesruiyeti ahlak ve din ile temellendirirken
Machiavelli ise siyasal etkinlik ve devletin devamlilig ile iliskilendirmektedir.

Elde edilen bulgular, normatif siyaset anlayisi ile siyasal realizmin ayni siyasal sorunlara farkli
felsefi temellerden yaklastigini gostermektedir. Bu sonug, cagdas siyaset felsefesinde etik mesruiyet ile
siyasal etkinlik arasindaki iliskinin yeniden degerlendirilmesine kavramsal bir ¢ergeve sunmaktadir.

Sonucg

ibn Sina ve Machiavelli'nin siyaset felsefeleri iki farkli diisiince paradigmasini temsil etmektedir. Bu
durum iki diigliniiriin siyasal mesruiyet, insan dogasi, ahlak ve devletin amaci konularindaki farkli felsefi
temelleri benimsemesiyle ilgilidir. Dolayistyla iki diisiiniir arasindaki ayrim yalnizca tarihsel veya kiiltiirel
boyutlara baglanamamaktadir.

Calisma, Ibn Sind ve Machiavellimin siyaset felsefelerini ortak kavramsal &lgiitlerle inceleyen
sistematik bir karsilastirma sunmaktadir. Bu yoniiyle mevcut literatiire katki saglamaktadir. Gelistirilen
kavramsal cergeve, normatif siyaset anlayisi ile siyasal realizmin dayandigi felsefi temelleri net bigcimde
ortaya koymaktadir. Ayrica her iki yaklagimin siyasal mesruiyet ve siyasal otoriteyi nasil temellendirdigini
aciklamaktadir.

Bulgular, normatif siyaset anlayisi ile siyasal realizmin birbirini dislayan iki yaklasim olarak
degerlendirilmemesi gerektigini gdstermektedir. ibn Sina siyasal otoritenin etik temelini Machiavelli ise
siyasal istikrarin ve devletin devamliliginin pratik sartlarimi belirlemektedir. Bu iki yaklasim birlikte
degerlendirildiginde siyaset felsefesini daha biitiinciil bigimde agiklamak miimkiin olmaktadir.

Gelistirilen kavramsal c¢ergevenin, karsilastirmali siyaset felsefesi alanindaki yeni arastirmalara
temel olusturmasi miimkiindiir. Karsilastirmali yaklasim farkli Islam ve Bati diisiiniirlerine uygulanabilir
niteliktedir. Yine boylesi bir kavramsal gercevenin siyasal mesruiyet, anayasal yonetim, siyaset etigi ve
demokratik yonetim iizerine yapilacak calismalara katki saglama olanagi bulunmaktadir.

Anahtar Kelimeler: islam Felsefesi, Devlet, Normatiflik ve Realizm, Siyaset Felsefesi, Ibn Sina,
Machiavelli.
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Introduction

Political philosophy is one of the most important branches of philosophical thought. It is
concerned with the study of the nature of authority, the function of the state, and the relationship
between ruler and ruled. It also examines the principles upon which political systems should be
based. This field has developed significantly over time. Different philosophical perspectives have
emerged depending on cultural and historical contexts. These perspectives range from ethical
idealism to political realism (Skinner, 2018, p. 18).

Within this framework, Ibn Sina (d. 1037) is considered one of the major philosophers of
Islamic thought. He presents a political vision that connects politics with ethics and religion. He
views the state as a means to achieve human perfection and happiness. Politics, in his view, is not
limited to governing affairs. It is an extension of ethical philosophy that aims to cultivate the
individual and establish a virtuous society based on justice and goodness. His discussions of
political thought can be found in works such as al-Shifa, al-Najat, and al-Siyasa, although the
attribution of the latter remains debated (Sulul, 2016, p. 113).

In contrast, the Italian philosopher Niccolo Machiavelli (d. 1527) represents a turning point
in Western political thought. He is associated with what is known as political realism. This
approach separates politics from ethics and focuses on interest and the preservation of power.
Machiavelli studies politics as it exists in reality rather than as it should be. He argues that the
success of a ruler depends on the ability to maintain stability and ensure the survival of the state.
His main works include The Prince, Discourses, and The Art of War.

This contrast reflects a clear difference between two intellectual traditions. Each presents a
distinct understanding of the relationship between ethics and politics. Islamic thought, as
represented by Ibn Sina, tends to connect politics with moral and religious values. Western thought,
as represented by Machiavelli, moves toward a realistic approach based on interest and
effectiveness (Strauss, 2015, p. 174).

In this context, this contrast raises a central philosophical problem concerning the
possibility of reconciling these two models. The study is guided by the following question: Can the
normative model developed by Ibn Sina be reconciled with the realist model presented by
Machiavelli, or does the difference between them represent a fundamental rupture?

Despite the temporal and spatial distance between the two thinkers, comparing them has
significant intellectual value. It goes beyond identifying historical differences and addresses
fundamental questions in political philosophy. Ibn Sina represents an attempt to ground political
authority in reason and revelation. Machiavelli represents a radical shift that defines authority as a
human practice shaped by necessity (Skinner, 2018, p. 19).
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This study is important because it seeks to analyze the structural difference between the
political philosophies of Ibn Sina and Machiavelli. It adopts a comparative approach that moves
beyond description toward critical analysis. It also examines the possibility of reconciling the two
models within contemporary political thought.

In terms of methodology, the study follows a conceptual and comparative analytical
approach. It examines the main philosophical texts of Ibn Sina and Machiavelli by focusing on key
concepts in their political thought. It also develops a critical comparison between the two models in
light of the research problem, supported by selected contemporary studies.

The Intellectual Foundations of Politics in Ibn Sina

Ibn Sina’s political philosophy is an integral part of his broader philosophical system,
which connects existence, knowledge, and ethics. Politics, in his view, is not independent
discipline. Rather, it is an extension of ethical and religious philosophy, and a means for achieving
human perfection within society (Sulul, 2016, p. 113).

This perspective is linked to a wider context in Islamic philosophy. Al-Farabi is considered
one of the main founders of political philosophy, as he presented a comprehensive account of the
city and political order in an independent work (Farabi, 2023). His ideas had a clear influence on
later philosophers, including Ibn Sina, who reformulated some of their elements within his own
philosophical framework.

Accordingly, understanding politics in Ibn Sina requires viewing it within a comprehensive
framework that brings together religion, ethics, and reason. This approach moves beyond
descriptive analysis toward a structured normative conception (Fakhry, 2004, p. 130). The main
foundations of his political philosophy can be outlined as follows:

The Relationship Between Politics and Religion

Ibn Sina argues that the political order is closely connected to religion. A well-organized
society cannot exist without a legal framework that regulates individual behavior and ensures
justice. In his view, religion is not limited to ritual practices. It is a comprehensive system that
governs both individual and social life.

In al-Shifa, he emphasizes the necessity of a lawgiver represented by the prophet or
someone who resembles him. This figure is responsible for establishing laws derived from divine
legislation. These laws aim to maintain order, secure stability, and prevent chaos. Ibn Sina
describes this figure as the “ruler of the earthly world and God’s representative within it” (Ibn Sina,
2013, p. 2:204).

Accordingly, politics in Ibn Sina derives its legitimacy from religious law. It is closely tied
to religion and is grounded in a framework that combines reason and revelation. Its aim is to
achieve human perfection and happiness.

Ethics and Politics

Ibn Sina’s view of politics is grounded in a clear ethical foundation. A successful political
order cannot be conceived without moral virtues that guide both individuals and rulers. Politics is
not merely the management of interests or the exercise of power. It is a means of moral cultivation
and guidance toward the good (Ibn Sina, 2013, p. 2:203).

Ibn Sina connects justice closely with ethics and sees them as inseparable. In his view,
justice cannot be achieved unless both the ruler and the people follow moral principles. Politics,
therefore, is not simply about maintaining order. It also plays a role in shaping a virtuous society
based on justice and balance, rather than relying only on force. This interpretation is supported by

www.turkishstudies.net/religion



5560 Luay Hatem Yaqoob

recent studies in Islamic philosophy, which emphasize the ethical and normative dimension of
political thought among Muslim philosophers (Saruhan, 2024; Karakaya, 2020).

This idea is also noted by Abd al-Rahman Badawi, who points out that political thought
among many Muslim philosophers is strongly shaped by ethical and normative concerns (Yaqoob,
2024, p. 65).

Politics and the Attainment of Human Perfection

The concept of human perfection is a central element in Ibn Sina’s philosophy. He
maintains that the ultimate purpose of human existence is to attain intellectual and spiritual
perfection. In this sense, politics becomes a means for achieving this goal (Ibn Sina, 2013).

The state, therefore, is not an end in itself. It is a framework that creates the conditions
necessary for human development. This includes moral cultivation, the organization of social
relations, and the provision of an environment that supports knowledge.

Accordingly, politics in Ibn Sina is closely connected to his philosophy of the soul and
knowledge. It plays a role in guiding the individual from a state of necessity toward a state of
perfection.

The Nature and Qualities of the Ruler

The ruler occupies a central position in Ibn Sina’s political philosophy. He maintains that
the well-being of the state depends on the character of the ruler. For this reason, the ruler must
possess a set of essential qualities. These include wisdom, rational judgment, justice, knowledge of
religious law, and the ability to govern effectively. He should also be accepted by the community
(Ibn Sina, 2013, p. 2:200; 2007, p. 65).

Ibn Sina’s view of the ruler is close to the model of the “philosopher-ruler,” where
theoretical knowledge is combined with practical ability. It is also influenced by the model of
prophecy, as the prophet represents the highest example of the perfect ruler (Ibn Sina, 1982, p.
342).

The Purpose of Politics (The Attainment of Happiness)

In Ibn Sina’s philosophy, the purpose of politics is understood considering the goal of
human existence, which is the attainment of true happiness. This happiness goes beyond material
well-being and includes intellectual and spiritual perfection. It is closely linked to life within an
organized society grounded in ethical values and the pursuit of knowledge, as reflected in his works
al-Shifa and al-Najat (Ibn Sina, 1982, p. 343).

Accordingly, politics is not merely a means of control or a tool for maintaining order. It is a
path toward achieving the highest good for human beings. From this perspective, Ibn Sina’s
political thought is based on an integrated framework that combines religion, ethics, and reason. It
aims at human perfection and happiness and represents a model of ideal ethical politics. This model
stands in clear contrast to approaches that separate politics from moral values (Yaqoob, 2026).

The Intellectual Foundations of Politics in Machiavelli

Niccold Machiavelli’s political philosophy represents a major turning point in the history
of political thought. Politics, in his view, moves away from the domains of ethics and religion
toward the sphere of reality and practical action. Machiavelli seeks to study politics as it is, rather
than as it should be. This approach led to what is known as political realism Realpolitik (Geuss,
2008).
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Understanding the foundations of his political thought requires an examination of his views
on the relationship between politics and ethics, the nature of the ruler, and the purpose of power.
The main principles of his political philosophy can be outlined as follows:

The Separation of Politics from Ethics and Religion

Machiavelli argues that politics follows its own logic. It does not always conform to moral
or religious standards as presented in ideal theories. In his view, a ruler is not required to adhere
strictly to moral virtues if doing so threatens the survival or stability of the state. Political necessity
may compel the ruler to act against these values, while maintaining the appearance of virtue before
the public (Tiirk, 2016, p. 336; Wood, 2012).

Machiavelli’s position has long been debated in political thought. While some scholars see
him as a founder of modern political theory and highlight his realistic approach to power, others
criticize him for separating politics from moral principles (Satici, 2015, p. 114). For this reason, he
has sometimes been described as a “defender of tyranny” or an “advocate of despotism”. Leo
Strauss, for example, famously called him a “teacher of evil”, pointing to what he saw as a
willingness to move beyond traditional moral limits in politics (Strauss, 1958).

According to Machiavelli, a ruler should present himself as compassionate and loyal, but
he must also be ready to act differently when needed. What matters is not always moral
consistency, but the ability to respond to circumstances (Machiavelli, 1982). For this reason,
political action may sometimes require stepping away from conventional moral standards. This
view differs from earlier traditions, especially that of Ibn Sina, who closely connects politics with
ethics and religion (Machiavelli, 1982, p. 6).

The Nature and Qualities of the Ruler

Machiavelli presents a distinct conception of the ruler that differs from the ideal moral
model. A successful ruler, in his view, must combine intelligence, cunning, and the ability to adapt
to changing circumstances. He should be strong when necessary and strategic when required, and
capable of using deception and calculation to maintain power (Machiavelli, 2014, p. 14).

He illustrates this idea through the well-known image of the lion and the fox. The lion
cannot protect itself from traps, while the fox cannot defend itself against wolves. For this reason,
the ruler must act like a fox to avoid traps and like a lion to deter enemies. The ruler is therefore not
expected to always be virtuous. What matters is effectiveness and the ability to secure stability and
protect the state (Machiavelli, 2004, pp. 89-90).

Machiavelli also emphasizes that a ruler must have a strong understanding of the art of war.
Military capability is a key condition for maintaining political stability (Machiavelli, 1982, p. 7).
The actions of the ruler are not judged by the same moral standards that govern individual
behavior. They are evaluated in terms of their political outcomes and their ability to serve the
public interest and preserve the state (Dupouey, 1998).

The Purpose of Politics (The Preservation of Power)

In Machiavelli’s thought, the preservation of the state and power is the primary goal of
politics. The survival and stability of the state serve as the main criteria by which the actions of the
ruler are judged. Politics, therefore, is not a means for achieving moral perfection, as in Ibn Sina’s
view. It is a tool for protecting the state and ensuring its continuity (Nederman & Bogiaris, 2018).

Machiavelli emphasizes that the success of a ruler depends on the ability to consolidate
authority, prevent disorder, and control opponents, even if this requires the use of harsh measures.
He also suggests that if a ruler succeeds in preserving the state, the means employed are generally
accepted by the public (Machiavelli, 2004, p. 96).
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Political Realism and the Logic of Necessity

Machiavelli’s thought is based on what can be described as a “logic of necessity”. Political
conditions may compel the ruler to make decisions that do not align with traditional moral values.
The political world, in his view, is marked by conflict and instability. For this reason, strict
adherence to moral principles appears unrealistic.

Machiavelli calls for an understanding of reality as it is and for a flexible approach to
political action. The ruler must adapt behavior according to the interests of the state. For this
reason, Machiavelli is regarded as one of the main founders of political realism. He suggests that
the actions of the ruler should be judged by their outcomes, an idea often summarized as “the end
justifies the means” (Machiavelli, 2004, p. 91; 1982, p. 7).

This perspective shows that Machiavelli’s political philosophy is grounded in a realist
framework that separates politics from ethics. It places interest and the preservation of power at the
center of political practice. In this sense, it represents a model of practical politics focused on
effectiveness and stability, in contrast to the ethical and ideal model found in Ibn Sina’s thought.

An Analytical Approach to the Political Philosophy of Ibn Sina and Machiavelli
Human Nature in the Two Traditions

The question of human nature is a fundamental element in any political theory. It shapes
the understanding of authority and determines the functions of the state (Kempski, 1990). The
views of Ibn Sina and Machiavelli reveal a clear contrast between two models. One is grounded in
an ethical and rational perspective, while the other reflects a realist and often pessimistic view of
human behavior.

Ibn Sina presents the human being as rational and social by nature, with an inherent
capacity to recognize and pursue the good (Ibn Sina, 1982, p. 338). This potential, however, does
not develop automatically. It requires an ethical and educational system that maintains balance
among the different faculties of the soul. The human being is therefore not inherently virtuous in an
absolute sense, but capable of moral development. This development depends on the social
environment and the system of values within which the individual lives. From this perspective, the
state becomes an ethical necessity. Its role is not only to regulate behavior, but also to guide
individuals toward intellectual and spiritual perfection.

Machiavelli challenges this optimistic view. He presents human beings as self-interested
and unstable, driven more by advantage than by moral commitment. In his view, people cannot be
relied upon to act ethically. They are inclined to deceive and to break promises when it serves their
interests (Machiavelli, 1982, p. 224). Any political theory that assumes natural goodness or moral
reliability is therefore, in his view, politically naive. Politics, accordingly, should not be based on
trust or moral education, but on control and caution.

This contrast reveals a deeper difference that goes beyond the description of human nature.
It concerns how human beings should be addressed within political practice. Ibn Sina sees politics
as a means for shaping and improving human character. Machiavelli, by contrast, treats politics as a
means for managing and controlling behavior within a context defined by conflict and competing
interests. This raises a central philosophical question: should politics be based on what human
beings ought to be, or on what they are in reality?

Each perspective has its own limits. Ibn Sina assumes that people can be guided toward
virtue, but this is not always convincing in complex political situations. Machiavelli, in contrast,
offers a more realistic view, yet he often reduces human behavior to self-interest. This may end up
justifying systems of authority that depend on control rather than genuine legitimacy (Mansfield,
1998, p. 28).
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The difference in how they understand human nature is not just theoretical. It leads to two
different ways of thinking about politics. Ibn Sina’s approach aims to shape individuals in order to
build a just society, while Machiavelli focuses more on controlling behavior to maintain stability.
This contrast reflects a broader tension in political thought, especially the ongoing struggle between
ethical ideals and political realism.

The Concept of the Ruler and His Function

The concept of the ruler plays a central role in political philosophy. It helps explain how
authority is understood, what role the state is expected to play, and how political power is
exercised. In this context, the views of Ibn Sina and Machiavelli show a clear difference between
two approaches: one based on ethical and normative principles, and the other focused on practical
and realist considerations.

Ibn Sina places the ruler at the center of political order and considers him essential for
maintaining balance. In his view, the well-being of society is closely tied to the character of its
leader. The ruler is not just an executive authority, but is expected to represent an ethical and
intellectual ideal. This involves combining theoretical wisdom with practical ability, as well as the
capacity to recognize the common good and guide society toward it. From this perspective, the
ruler’s legitimacy is normative in nature, as it depends on how far he embodies moral values and
upholds justice (Ibn Sina, 1982, p. 342).

The function of the ruler in Ibn Sina’s thought extends beyond administration. It takes on a
formative and reformative role aimed at shaping human character and guiding individuals toward
perfection. This model, however, raises an important question. It assumes an ideal type of ruler that
may be difficult to realize in complex political contexts.

Machiavelli offers a contrasting view that challenges this ideal model. He redefines the
ruler as a political actor whose success depends on maintaining power and ensuring the stability of
the state. Moral virtue is not a necessary condition for rules. Effectiveness becomes the decisive
criterion. The ruler’s conduct is shaped by political necessity rather than moral ideals (Machiavelli,
2004).

With this shift, the role of the ruler is understood differently. Instead of being a moral
model, the ruler becomes more of a political actor focused on power. He is expected to be flexible
and able to adapt, even if that means using deception or force when necessary (Tiirk, 2016, p. 48).
While this approach appears realistic, it also raises a serious philosophical concern, since it can
justify forms of authority that are not grounded in ethical legitimacy.

This comparison shows that the difference between Ibn Sina and Machiavelli goes beyond
the qualities of the ruler. It extends to the definition of politics itself. Ibn Sina treats politics as a
means for cultivating virtue and shaping human character. Machiavelli presents it as a practice
centered on power and survival. This leads to a central question: should the ruler serve as a moral
guide, or as a practical actor who secures stability even at the expense of values? The concept of
the ruler thus reveals a fundamental tension in political thought between ethical legitimacy and
political effectiveness. This tension continues to shape contemporary debates on nature and limits
of political authority (Beris, 2019, p. 19).

The Purpose of the State

The purpose of the state is a central concept in political philosophy. It defines the role of
authority, the criteria of legitimacy, and the limits of political intervention in individual life. The
state is generally understood as a political organization that seeks to establish order and stability
through laws and governing structures (Hobbes, 1651). The views of Ibn Sina and Machiavelli
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reveal a clear contrast between two distinct perspectives: one ethical and teleological, the other
realist and pragmatic.

For Ibn Sina, the state is not an end in itself, but a means for achieving human perfection.
He sees it as a framework that helps individuals reach intellectual and spiritual fulfillment within a
just and organized society. Its role goes beyond maintaining order, as it also contributes to shaping
character and guiding people toward the good (Ibn Sina, 1982, p. 343). This view connects ethics
with politics and continues a line of thought close to the Aristotelian tradition, where justice
remains central to political order (Aristotle, p. 391).

This model may seem consistent, but it raises some questions. It assumes that the state can
pursue higher ethical goals, which may not always be realistic in political contexts shaped by
conflict and competing interests. In practice, moral ideals often conflict with the need for stability
and power.

For Machiavelli, the purpose of the state is quite different. Its main concern is survival and
stability, even if this comes at the expense of moral considerations. He sees politics as taking place
in a context marked by conflict and uncertainty. As a result, success is measured largely in terms of
effectiveness (Machiavelli, 2004, p. 96).

Maurizio Viroli also emphasizes that Machiavelli sees politics as a practical activity aimed
at preserving the state and ensuring stability, rather than following traditional moral principles.
What matters here is not the promotion of virtue, but the ability of the state to control disorder,
maintain authority, and avoid collapse. In this view, power and interest become the main factors
shaping political action (Viroli, 1998, p. 43). This view also creates concerns about legitimacy. If
the state is separated from ethical values, politics may turn into a matter of power alone. In such
cases, the moral basis that gives authority its meaning and justification can be weakened.

Ibn Sina sees the state as organized through a distribution of roles that helps maintain order
and cohesion, without following a rigid class system in the Platonic sense. Machiavelli, however, is
less concerned with social divisions and focuses instead on how power is structured and sustained
(Sulul, 2016, p. 116).

Comparing Ibn Sina and Machiavelli makes it clear that their difference is not limited to
how they define the purpose of the state. It also points to a deeper divide in political philosophy
itself. Is politics a field for achieving the common good and shaping human beings, or is it a tool
for survival and the management of conflict? This tension reflects one of the central problems in
political thought, namely the relationship between ethical values and political reality.

The Dialectic Between Ethics and Politics

The relationship between ethics and politics is one of the central problems in political
philosophy. It raises a fundamental question: should political action be guided by moral principles,
or does it operate as an independent domain governed by its own logic? (Anglo, 2001) The views
of Ibn Sina and Machiavelli reflect two contrasting positions that reveal a fundamental difference
in how the nature and limits of politics are understood.

Ibn Sina adopts a normative perspective in which ethics forms the foundation of politics.
Legitimate authority and just governance cannot exist without moral values. Politics, in his view, is
an extension of ethical philosophy. Its purpose is to achieve human good within society through
moral refinement and the establishment of justice. Political authority derives its legitimacy from its
commitment to these values, and the ruler is expected to serve as a moral example. Success is
measured by the ability to promote virtue within the community (Ibn Sina, 2013, p. 2:203).

This model may seem convincing, but it also raises some questions. It assumes a balance
between ethics and politics, which is not always easy to achieve in a context marked by competing
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interests and power struggles. This brings up a broader concern about whether moral principles on
their own are sufficient to maintain political stability.

Machiavelli treats politics as largely independent from ethics. He suggests that strictly
following moral values can, at times, put the state at risk. For him, political action is driven by
necessity and by the interests of the state, not by moral principles. In this sense, politics becomes a
practical activity, where what matters most is the outcome rather than the intention (Machiavelli,
2004, p. 91).

Machiavelli makes a distinction between two types of morality. One concerns individual
behavior and personal conduct, while the other is political and influenced by the logic of power and
the needs of governance. In this context, actions that might be unacceptable on a personal level can
be considered justified in politics if they help preserve the state and maintain stability (Berlin,
2016).

In this perspective, ethics is not treated as a strict standard, but as something flexible that
can be used or set aside depending on the situation. The ruler must be able to adapt, even if this
means acting against conventional values. Although this approach may seem realistic, it also
creates concerns about legitimacy. If politics is separated from ethical foundations, it can lead to
forms of power that lack clear normative constraints.

A comparison of the two shows that the disagreement is not limited to the relation between
ethics and politics. It also involves the criteria used to judge political action, whether based on
moral commitment or on results. This points to a deeper tension in political thought between
normativity and realism, and between what ought to be and what actually exists (Satici, 2015, pp.
127-128). More generally, the relation between ethics and politics continues to reflect a tension
between ethical legitimacy and political effectiveness, without a final resolution in either model.

Reconciling Ibn Sina and Machiavelli in Contemporary Thought

Comparing Ibn Sina and Machiavelli makes clear that they represent two different
approaches to political philosophy: one rooted in ethical values, and the other shaped by power and
necessity. This difference is important not only because it highlights their contrast, but also because
it raises a broader question about whether a political theory can move beyond this divide without
reducing one side to the other.

Ibn Sina’s perspective gives priority to ethics. Politics is understood as a means for
achieving human perfection and happiness, which gives it a clear normative dimension. However,
this model assumes a level of harmony between moral values and political reality that is often
difficult to sustain in contexts marked by conflict and competing interests. As a result, it offers a
vision of what politics ought to be rather than a precise account of how it operates in practice (Ibn
Sina, 1982, p. 343).

Machiavelli, by contrast, redefines politics through the logic of necessity. The primary aim
of political action is the preservation of the state and the maintenance of stability. This perspective
frees politics from strict moral constraints and evaluates it according to effectiveness. While this
approach provides a powerful account of political reality, it raises a problem of legitimacy. A
political order detached from ethical foundations risks reducing authority to mere control, which
may undermine trust and stability in the long term (Machiavelli, 2004, pp. 95-96).

Both models have clear limits. A purely normative approach may not fully capture the
complexities of political life, while a strictly realist perspective can reduce politics to power and
weaken its ethical meaning. This opens the way for thinking about a more balanced approach that
redefines the relationship between ethics and politics.
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This kind of synthesis is not just about combining the two models. It involves treating
ethics as a guiding framework that gives legitimacy, while still allowing room for political
effectiveness. Realism, in turn, should be understood as a way of dealing with political reality, not
as a justification for ignoring moral principles. In this way, the relationship between ethics and
politics becomes more flexible and shaped by different historical and political contexts (Beris,
2019, p. 3).

This approach remains highly relevant in contemporary political thought. Today, political
systems attempt to balance values like justice and human rights with the demands of security and
stability. There is a growing recognition that politics cannot depend solely on idealism, but it also
cannot be reduced to pure realism. Rather, it needs a more balanced framework that combines both
ethical and practical dimensions (Rawls, 1993).

In this setting, the question of means and ends becomes especially important. Normative
theories usually emphasize the moral legitimacy of the means used, whereas realist approaches
allow more flexibility when circumstances require it. The real concern is not just whether the
means can be justified, but how their limits can be defined in order to avoid the normalization of
unchecked power.

Machiavellian thought continues to influence modern political analysis. John Pocock, for
example, points out in his study of the “Atlantic world” that ideas of power and political realism
still play an important role in shaping contemporary perspectives (1975, p. 462).

Bringing Ibn Sina and Machiavelli together does not mean merging two opposing views.
Instead, it requires rethinking how political action works by seeking a balance between ethical
legitimacy and political effectiveness. This kind of approach needs to respond to the complexities
of reality, while still preserving the values that give politics its human significance.

Conclusion

A comparison between Ibn Sina and Machiavelli points to a clear difference between two
approaches in political philosophy. One connects politics to ethical values and a broader vision of
human purpose, while the other treats it as an independent field shaped by necessity and interest.
This difference is not limited to political outcomes, but is rooted in deeper assumptions about
human nature, the source of legitimacy, and the role of the state.

In Ibn Sina’s view, politics remains closely tied to ethics. Political authority is linked to the
pursuit of justice and human perfection. Machiavelli, however, approaches politics from a different
angle, presenting it as a practical activity concerned with managing power and maintaining
stability. From this perspective, political success is judged more by results than by moral
commitment.

Overall, this comparison shows that the two thinkers represent different ways of
understanding politics: one focused on values, and the other on power. At the same time, this
difference does not necessarily rule out the possibility of bringing the two approaches closer
together. Rather, it suggests the need to move beyond the traditional divide between ethics and
realism and to think in terms of a more balanced and integrated framework.

Contemporary political thought increasingly tries to rethink the relationship between values
and interests. Modern states can no longer depend only on abstract idealism, nor can they operate
within an unrestricted form of realism. Instead, they are expected to develop political practices that
bring together justice and stability, as well as legitimacy and effectiveness.

In this context, revisiting Ibn Sina alongside Machiavelli is not simply about choosing
between two opposing positions. It is better understood as an attempt to reconsider the conditions
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of political action itself. This means looking for an approach that preserves the ethical dimension of
politics while also taking into account the constraints of political reality.

From this perspective, the tension between ethics and politics should not be treated as a
problem that must be resolved once and for all. Rather, it can be seen as a defining feature of
political life. Politics, in this sense, emerges through the ongoing interaction between normative
ideals and practical necessities, which helps explain both its complexity and its capacity for change.
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