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Sana siikrederim, [Rabbim], ¢iinkii beni kurak bir diyardaki akarsularin kaynagina, ¢orak bir topraktaki su
pinarina yerlestirdin, kanallarla sulanan bir bahgeye [...] senin yiiceligin icin serviler, karaagaglar ve
sedirlerle birlikte bir fidanliga. Gizli kaynaktaki yasam agacglari, su kenarindaki tiim agaclarin arasinda
gizlenmis, sonsuz fidanlikta bir filiz verecek, daha biiyiimeden kok salacak. Kokleri ve gévdesi yasayan
sulara acilir ki sonsuz bir pinar olsun 1QHodayot* XVI 4-11 (Murphy, 2002, s. 298).

Abstract: This study examines Khirbet Qumran not merely as the archaeological site where the Dead Sea
Scrolls were discovered, but also as a significant field of inquiry in the history of religions that provides
valuable insight into the textual, sectarian, and ritual structure of Second Temple Judaism. The article jointly
evaluates the history of Qumran research, the discovery of the scrolls, the relationship between the caves and
the settlement, the Qumran—Essene hypothesis, archacological evidence, and debates concerning the
transmission of sacred texts. The study employs a qualitative literature review methodology and interprets the
relationship between archaeological evidence and textual heritage from an interdisciplinary perspective. The
Qumran discoveries demonstrate that Judaism during this period was not a homogeneous or centrally unified
tradition; rather, it exhibited a pluralistic religious landscape shaped by diverse textual traditions, apocalyptic
expectations, communal regulations, ritual purity practices, and sectarian affiliations. Furthermore, the Dead
Sea Scrolls provide evidence of both textual continuity and the diversity of early textual variants with respect
to the historical transmission of the Torah and the texts of the Hebrew Bible. In this respect, Khirbet Qumran
offers a distinctive field of study situated at the intersection of archaecology, sacred text studies, and the history
of religions. The findings demonstrate that Judaism during this period exhibited a pluralistic rather than a
uniform religious character, one in which diverse textual traditions, ritual practices, and sectarian
interpretations coexisted. The Dead Sea Scrolls, in turn, make a unique contribution to the study of the Torah
and the Hebrew Bible by revealing both the continuity of the textual tradition and the existence of early textual
variants in the transmission of the sacred scriptures. Consequently, Khirbet Qumran should be regarded as a
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distinctive field of inquiry in which material culture and the written tradition complement one another,
providing a compelling model for interdisciplinary research and ensuring its continuing central importance for
the future of Early Judaism studies.

Keywords: Khirbet Qumran Archaeology, Dead Sea Scrolls, Second Temple Judaism, Essenes, Ritual Purity

Oz: Bu calisma, Khirbet Qumran’1 Olii Deniz Parsomenlerinin kesfedildigi arkeolojik bir alan olmanmn
otesinde, Ikinci Tapinak donemi Yahudiliginin metinsel, mezhepsel ve ritiiel yapisini anlamaya imkan veren
o6nemli bir dinler tarihi inceleme alani olarak ele almaktadir. Makalede Qumran arastirmalarinin tarihgesi,
parsdmenlerin kesif siireci, magaralar ve yerlesim alani arasindaki iligki, Qumran-Esseni hipotezi, arkeolojik
bulgular ve kutsal metinlerin aktarimina iligkin tartigmalar birlikte degerlendirilmektedir. Calisma, nitel
literatlir incelemesi yontemiyle hazirlanmis olup arkeolojik veriler ile metinsel miras arasindaki iliskiyi
disiplinler arasi bir bakisla yorumlamaktadir. Qumran buluntulari, Yahudiligin bu dénemde homojen ve tek
merkezli bir yapidan ibaret olmadigini; aksine farkli metinsel gelenekler, apokaliptik beklentiler, cemaat
kurallari, rittiel saflik uygulamalar1 ve mezhepsel aidiyetler etrafinda ¢ogul bir dini goriiniim tasidigini
gdstermektedir. Ayrica Olii Deniz Parsdmenleri, Tevrat ve Ibrani Kutsal Kitab1 metinlerinin tarihsel aktarimi
bakimindan hem metinsel siireklilige hem de erken donem varyant ¢esitliligine isaret etmektedir. Bu yoniiyle
Khirbet Qumran, arkeoloji, kutsal metin ¢aligsmalar1 ve dinler tarihi arasinda yer alan 6zgiin bir inceleme alani
sunmaktadir. Bulgular, Yahudiligin bu donemde tek tip bir dini yapidan ziyade farkli metinsel geleneklerin,
ritiel uygulamalarm ve mezhepsel yorumlarin bir arada bulundugu g¢ogulcu bir karakter sergiledigini
gostermektedir. Olii Deniz Parsdmenleri ise kutsal metinlerin aktarim siirecine iliskin hem metinsel siirekliligi
hem de erken dénem varyantlarin1 ortaya koyarak Tevrat ve Ibrani Kutsal Kitab1 arastirmalarina benzersiz
katkilar sunmaktadir. Sonug olarak Khirbet Qumran, maddi kiiltiir ile yazili gelenegin birbirini tamamladigi,
disiplinler arasi aragtirmalar i¢in giiglii bir model olusturan ve erken Yahudilik ¢aligmalarinin geleceginde
merkezi 6nemini koruyacak 6zgiin bir inceleme alani olarak degerlendirilmektedir.

Anahtar Kelimeler: Khirbet Qumran Arkeolojisi, Olii Deniz Parsdmenleri, ikinci Tapmak Yahudiligi,
Esseniler, Ritiiel Saflik
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Structured Abstract:

This study examines Khirbet Qumran not merely as the archaeological site where the Dead Sea Scrolls
were discovered, but as a significant interdisciplinary field of inquiry that provides valuable insight into the
textual, sectarian, ritual, and intellectual structure of Second Temple Judaism. The principal objective of the
research is to investigate the relationship between the archaeological remains of Khirbet Qumran and the Dead
Sea Scrolls within their historical, religious, and cultural contexts, while critically evaluating the major
scholarly debates concerning the function of the settlement, the origin of the scrolls, and their significance for
the development of early Judaism. To achieve this objective, the article discusses the history of Qumran
research, the discovery of the caves and manuscripts, the archaeological relationship between the settlement
and the caves, the Qumran—Essene hypothesis, archaeological evidence, textual transmission, ritual purity
practices, sectarian organization, and the plurality of Jewish religious traditions during the Second Temple
period. Furthermore, the study aims to demonstrate that the Judean Desert should not be understood merely as
a geographical setting but also as a symbolic landscape deeply associated with covenant, purification, sacred
memory, communal identity, and religious expectation within Jewish tradition. By integrating archaeological
evidence with textual scholarship, the study argues that Khirbet Qumran constitutes a unique interdisciplinary
research field situated at the intersection of archaeology, biblical studies, textual criticism, and the history of
religions, thereby providing a more comprehensive understanding of the diversity and complexity of early
Judaism.

The study is based on a qualitative research design employing an extensive literature review. It
systematically examines the principal archaeological, historical, philological, paleographical, and religious
studies relating to Khirbet Qumran and the Dead Sea Scrolls. Foundational scholarship by Roland de Vaux,
Geza Vermes, James C. VanderKam, John J. Collins, Jodi Magness, Timothy Lim, Florentino Garcia Martinez,
Emanuel Tov, and other leading specialists has been comparatively evaluated. In addition to scholarly
literature, archaeological excavation reports, architectural remains, ceramic assemblages, numismatic
evidence, paleographic analyses, radiocarbon dating, and textual studies have been interpreted together in order
to establish the relationship between the archaeological settlement and the manuscript discoveries.
Comparative and descriptive analytical methods were employed to evaluate competing interpretations of the
site, particularly the Qumran—Essene hypothesis alongside alternative explanations that regard the settlement
as a fortress, villa rustica, commercial center, or administrative complex. The study also considers the historical
transmission of biblical texts, the coexistence of Hebrew, Aramaic, and Greek manuscript traditions, textual
variants within the Hebrew Bible, and sectarian literature as complementary evidence for reconstructing the
religious and intellectual environment of Qumran. Consequently, archaeological data and textual heritage are
interpreted as mutually reinforcing bodies of evidence within an interdisciplinary analytical framework that
combines archaeology, religious history, textual criticism, and biblical studies.

The findings demonstrate that Khirbet Qumran represents far more than a repository for the Dead Sea
Scrolls. Instead, it functioned as an important religious and intellectual center reflecting the textual, ritual, and
sectarian diversity characteristic of Second Temple Judaism. Archaeological evidence—including similarities
in ceramic assemblages, architectural features, paleographic dating, radiocarbon analyses, and the spatial
relationship between the settlement and the surrounding caves—supports a substantial connection between the
manuscripts and the Qumran community. Although the Qumran—Essene hypothesis continues to provide the
most convincing explanation for the site, the study acknowledges that alternative interpretations remain
influential within contemporary scholarship.

The manuscript discoveries reveal that Judaism during the Second Temple period was neither
monolithic nor centrally unified. Rather, multiple textual traditions, sectarian identities, communal regulations,
apocalyptic expectations, and ritual practices coexisted within a remarkably diverse religious landscape. The
Dead Sea Scrolls preserve not only some of the earliest surviving copies of biblical texts but also valuable
evidence for the coexistence of proto-Masoretic, Septuagintal, and Samaritan textual traditions. Consequently,
the manuscripts simultaneously demonstrate both the remarkable continuity of biblical transmission and the
existence of significant textual variation during earlier stages of the Hebrew Bible's history.

Archaeological remains further indicate that the Qumran community maintained a highly organized
communal life characterized by strict ritual purity regulations. The extensive water systems, ritual immersion
pools (*miqva'ot*), communal buildings, cemetery organization, ceramic production facilities, and storage

www.turkishstudies.net/religion



5028 Serdar Ozbilen - Ali Agikgdz

complexes collectively illustrate an exceptionally disciplined social structure. At the same time, evidence
relating to scribal activity, manuscript production, copying practices, and textual preservation supports the
interpretation of Qumran as an important intellectual center devoted to the preservation and transmission of
sacred literature. The study additionally demonstrates that recent methodological developments—including
DNA analysis, advanced paleographic techniques, radiocarbon dating, multispectral imaging, and artificial
intelligence-assisted manuscript reconstruction—have substantially expanded the possibilities for future
Qumran research.

The originality of this study lies in its interdisciplinary interpretation of Khirbet Qumran as
simultaneously an archaeological site, a center of textual production, and a focal point for the history of
religions. Rather than treating archaeology and manuscript studies as separate fields of inquiry, the article
demonstrates how material culture and textual heritage mutually illuminate one another. Furthermore, the
symbolic significance of the desert landscape is interpreted within the broader framework of covenant theology,
ritual purification, sacred memory, communal identity, and sectarian formation, thereby providing a broader
religious-historical perspective on the archaeological evidence. The study also emphasizes that the significance
of the Dead Sea Scrolls extends beyond biblical textual criticism, contributing substantially to archaeology,
Jewish studies, religious history, sectarian studies, cultural memory, and the historical development of sacred
scripture. By integrating these diverse perspectives, the article presents a comprehensive framework for
understanding Khirbet Qumran as one of the most significant interdisciplinary research fields within ancient
Near Eastern and biblical scholarship.

The study concludes that Khirbet Qumran occupies a unique position at the intersection of
archaeology, biblical studies, textual criticism, and the history of religions. When the archaeological
relationship between the settlement and the caves is evaluated alongside the preservation of the Dead Sea
Scrolls, the historical transmission of sacred texts, and the sectarian diversity of Second Temple Judaism,
Qumran emerges not merely as an archaeological ruin but as an indispensable historical laboratory for
understanding the religious and intellectual world of early Judaism. The findings demonstrate that Judaism
during this period consisted of multiple textual traditions, ritual systems, communal regulations, and sectarian
identities rather than a single homogeneous religious tradition. Likewise, the Dead Sea Scrolls provide
exceptional evidence for both the continuity and diversity of biblical textual transmission, fundamentally
enriching modern scholarship concerning the Torah and the Hebrew Bible. Ultimately, Khirbet Qumran should
be understood as a unique interdisciplinary field in which archaeology and textual heritage complement one
another, offering an indispensable foundation for future research into early Judaism, the development of sacred
scripture, and the broader religious history of the ancient Near East.

Keywords: Khirbet Qumran Archacology, Dead Sea Scrolls, Second Temple Judaism, Essenes,
Ritual Purity.
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Résumé Structuré:

Cette étude examine Khirbet Qumran non seulement comme le site archéologique ou ont été
découverts les Manuscrits de la mer Morte, mais aussi comme un domaine de recherche interdisciplinaire
majeur qui apporte un éclairage précieux sur la structure textuelle, sectaire, rituelle et intellectuelle du judaisme
de la période du Second Temple. L’objectif principal de cette recherche est d’étudier la relation entre les
vestiges archéologiques de Khirbet Qumran et les Manuscrits de la mer Morte dans leurs contextes historiques,
religieux et culturels, tout en évaluant de maniére critique les principaux débats scientifiques concernant la
fonction de la colonie, I’origine des manuscrits et leur importance pour le développement du judaisme primitif.
Pour atteindre cet objectif, I’article aborde I’histoire de la recherche sur Qumran, la découverte des grottes et
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des manuscrits, la relation archéologique entre le site et les grottes, ’hypothése Qumran-Esséniens, les preuves
archéologiques, la transmission textuelle, les pratiques de pureté rituelle, I’organisation sectaire et la pluralité
des traditions religieuses juives durant la période du Second Temple. En outre, cette étude vise a démontrer
que le désert de Judée ne doit pas étre considéré uniquement comme un cadre géographique, mais aussi comme
un paysage symbolique profondément associé a 1’alliance, a la purification, a la mémoire sacrée, a 1’identité
communautaire et aux attentes religieuses au sein de la tradition juive. En intégrant les preuves archéologiques
a I’étude textuelle, cette étude soutient que Khirbet Qumran constitue un champ de recherche interdisciplinaire
unique, situé a la croisée de 1’archéologie, des études bibliques, de la critique textuelle et de I’histoire des
religions, offrant ainsi une compréhension plus compléte de la diversité et de la complexité du judaisme
primitif.

Cette étude repose sur une approche de recherche qualitative s’appuyant sur une revue exhaustive de
la littérature. Elle examine systématiquement les principales études archéologiques, historiques, philologiques,
paléographiques et religieuses relatives a Khirbet Qumran et aux Manuscrits de la mer Morte. Les travaux
fondateurs de Roland de Vaux, Geza Vermes, James C. VanderKam, John J. Collins, Jodi Magness, Timothy
Lim, Florentino Garcia Martinez, Emanuel Tov et d’autres spécialistes de premier plan ont fait 1’objet d’une
évaluation comparative. Outre la littérature savante, les rapports de fouilles archéologiques, les vestiges
architecturaux, les assemblages céramiques, les données numismatiques, les analyses paléographiques, la
datation au radiocarbone et les études textuelles ont ét¢ interprétés conjointement afin d’établir le lien entre le
site archéologique et les découvertes de manuscrits. Des méthodes d’analyse comparatives et descriptives ont
été utilisées pour évaluer les interprétations concurrentes du site, en particulier I’hypothése « Qumran-
Esséniens » aux cotés d’explications alternatives considérant le site comme une forteresse, une villa rustica, un
centre commercial ou un complexe administratif. L’étude examine également la transmission historique des
textes bibliques, la coexistence des traditions manuscrites hébraiques, araméennes et grecques, les variantes
textuelles au sein de la Bible hébraique, ainsi que la littérature sectaire, en tant qu’éléments de preuve
complémentaires permettant de reconstituer I’environnement religieux et intellectuel de Qumréan. Par
conséquent, les données archéologiques et le patrimoine textuel sont interprétés comme des ensembles de
preuves se renfor¢ant mutuellement, au sein d’un cadre analytique interdisciplinaire combinant I’archéologie,
I’histoire des religions, la critique textuelle et les études bibliques.

Les résultats démontrent que Khirbet Qumran représente bien plus qu’un simple lieu de conservation
des Manuscrits de la mer Morte. Il fonctionnait en effet comme un important centre religieux et intellectuel
reflétant la diversité textuelle, rituelle et sectaire caractéristique du judaisme du Second Temple.

Les preuves archéologiques — notamment les similitudes entre les assemblages céramiques, les
caractéristiques architecturales, la datation paléographique, les analyses au radiocarbone et la relation spatiale
entre le site de peuplement et les grottes environnantes — corroborent I’existence d’un lien substantiel entre
les manuscrits et la communauté de Qumran. Bien que I’hypothése « Qumran-Esséniens » continue d’offrir
I’explication la plus convaincante concernant ce site, I’étude reconnait que d’autres interprétations restent
influentes au sein de la recherche contemporaine.

Les découvertes de manuscrits révélent que le judaisme de la période du Second Temple n’était ni
monolithique ni centralisé. Au contraire, de multiples traditions textuelles, identités sectaires, régles
communautaires, attentes apocalyptiques et pratiques rituelles coexistaient au sein d’un paysage religieux
remarquablement diversifié. Les manuscrits de la mer Morte conservent non seulement certaines des plus
anciennes copies survivantes de textes bibliques, mais aussi des preuves précieuses de la coexistence des
traditions textuelles proto-massorétiques, septuagintales et samaritaines. Par conséquent, ces manuscrits
démontrent a la fois la remarquable continuité de la transmission biblique et I’existence de variations textuelles
significatives au cours des premiéres phases de 1’histoire de la Bible hébraique.

Les vestiges archéologiques indiquent en outre que la communauté de Qumran menait une vie
communautaire trés organisée, caractérisée par des regles strictes de pureté rituelle. Les vastes réseaux
d’adduction d’eau, les bassins d’immersion rituelle (*miqva’ot*), les batiments communautaires,
I’organisation du cimeticre, les installations de production de céramique et les complexes de stockage illustrent
collectivement une structure sociale exceptionnellement disciplinée. Parallelement, les preuves relatives a
I’activité des scribes, a la production de manuscrits, aux pratiques de copie et a la préservation des textes
viennent étayer I’interprétation de Qumran comme un centre intellectuel majeur dédié a la préservation et a la
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transmission de la littérature sacrée. L’étude démontre en outre que les avancées méthodologiques récentes —
notamment 1’analyse de I’ADN, les techniques paléographiques avancées, la datation au radiocarbone,
I’imagerie multispectrale et la reconstruction de manuscrits assistée par l’intelligence artificielle — ont
considérablement élargi les possibilités pour les futures recherches sur Qumran.

L’originalité de cette ¢tude réside dans son interprétation interdisciplinaire de Khirbet Qumran,
considéré a la fois comme un site archéologique, un centre de production textuelle et un point central de
I’histoire des religions. Plutot que de traiter I’archéologie et 1’étude des manuscrits comme des domaines de
recherche distincts, 1’article montre comment la culture matérielle et le patrimoine textuel s’éclairent
mutuellement. De plus, la signification symbolique du paysage désertique est interprétée dans le cadre plus
large de la théologie de I’alliance, de la purification rituelle, de la mémoire sacrée, de 1’identité communautaire
et de la formation des sectes, offrant ainsi une perspective religieuse et historique plus large sur les vestiges
archéologiques. L’étude souligne également que I’importance des Manuscrits de la mer Morte dépasse la
critique textuelle biblique, contribuant de maniére substantielle a I’archéologie, aux études juives, a I’histoire
des religions, aux études sectaires, 4 la mémoire culturelle et au développement historique des Ecritures sacrées.
En intégrant ces diverses perspectives, 1’article présente un cadre global permettant de comprendre Khirbet
Qumran comme 1’un des domaines de recherche interdisciplinaires les plus importants au sein des études sur
le Proche-Orient ancien et des études bibliques.

L’étude conclut que Khirbet Qumran occupe une position unique a la croisée de 1’archéologie, des
études bibliques, de la critique textuelle et de I’histoire des religions. Lorsque 1’on évalue la relation
archéologique entre le site et les grottes a la lumiére de la conservation des Manuscrits de la mer Morte, de la
transmission historique des textes sacrés et de la diversité sectaire du judaisme de la période du Second Temple,
Qumran apparait non seulement comme une ruine archéologique, mais aussi comme un laboratoire historique
indispensable a la compréhension de 1’univers religieux et intellectuel du judaisme primitif. Les résultats
démontrent que le judaisme de cette période se composait de multiples traditions textuelles, systémes rituels,
régles communautaires et identités sectaires, plutét que d’une seule tradition religieuse homogene. De méme,
les Manuscrits de la mer Morte fournissent des preuves exceptionnelles tant de la continuité que de la diversité
de la transmission des textes bibliques, enrichissant fondamentalement la recherche moderne sur la Torah et la
Bible hébraique. En définitive, Khirbet Qumran doit étre considéré comme un champ interdisciplinaire unique
ou I’archéologie et le patrimoine textuel se complétent mutuellement, offrant ainsi une base indispensable aux
futures recherches sur le judaisme primitif, le développement des Ecritures sacrées et I’histoire religieuse plus
large du Proche-Orient antique.

Mots-clés : archéologie de Khirbet Qumran, manuscrits de la mer Morte, judaisme du Second Temple,
Esséniens, pureté rituelle.

Resumen Estructurado:

Este estudio analiza Khirbet Qumran no solo como el yacimiento arqueologico donde se descubrieron
los Rollos del Mar Muerto, sino como un importante campo de investigacion interdisciplinar que aporta una
valiosa perspectiva sobre la estructura textual, sectaria, ritual e intelectual del judaismo del Segundo Templo.
El objetivo principal de la investigacion es estudiar la relacion entre los restos arqueoldgicos de Khirbet
Qumran y los Rollos del Mar Muerto dentro de sus contextos historicos, religiosos y culturales, al tiempo que
se evaltan criticamente los principales debates académicos sobre la funcion del asentamiento, el origen de los
rollos y su importancia para el desarrollo del judaismo primitivo. Para alcanzar este objetivo, el articulo analiza
la historia de la investigacion sobre Qumran, el descubrimiento de las cuevas y los manuscritos, la relacion
arqueoldgica entre el asentamiento y las cuevas, la hipotesis de Qumran-esenios, las pruebas arqueoldgicas, la
transmision textual, las practicas de pureza ritual, la organizacion sectaria y la pluralidad de las tradiciones
religiosas judias durante el periodo del Segundo Templo. Ademas, el estudio pretende demostrar que el desierto
de Judea no debe entenderse meramente como un escenario geografico, sino también como un paisaje
simbolico profundamente asociado con la alianza, la purificacion, la memoria sagrada, la identidad comunitaria
y las expectativas religiosas dentro de la tradicion judia. Al integrar las pruebas arqueologicas con los estudios
textuales, el estudio sostiene que Khirbet Qumran constituye un campo de investigacion interdisciplinar tinico
situado en la interseccion entre la arqueologia, los estudios biblicos, la critica textual y la historia de las
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religiones, lo que permite una comprension mas exhaustiva de la diversidad y la complejidad del judaismo
primitivo.

El estudio se basa en un disefio de investigaciéon cualitativo que emplea una amplia revision
bibliografica. Examina de forma sistematica los principales estudios arqueolédgicos, histéricos, filologicos,
paleograficos y religiosos relacionados con Khirbet Qumréan y los Rollos del Mar Muerto. Se han evaluado
comparativamente los trabajos fundamentales de Roland de Vaux, Geza Vermes, James C. VanderKam, John
J. Collins, Jodi Magness, Timothy Lim, Florentino Garcia Martinez, Emanuel Tov y otros especialistas
destacados. Ademas de la literatura académica, se han interpretado conjuntamente los informes de
excavaciones arqueologicas, los restos arquitectonicos, los conjuntos ceramicos, las pruebas numismaticas, los
analisis paleograficos, la datacion por radiocarbono y los estudios textuales, con el fin de establecer la relacion
entre el yacimiento arqueologico y los hallazgos de manuscritos. Se emplearon métodos analiticos
comparativos y descriptivos para evaluar las interpretaciones contrapuestas del yacimiento, en particular la
hipotesis de Qumran-esenie, junto con explicaciones alternativas que consideran el asentamiento como una
fortaleza, una villa rustica, un centro comercial o un complejo administrativo. El estudio también tiene en
cuenta la transmision historica de los textos biblicos, la coexistencia de tradiciones manuscritas en hebreo,
arameo y griego, las variantes textuales dentro de la Biblia hebrea y la literatura sectaria como pruebas
complementarias para reconstruir el entorno religioso e intelectual de Qumréan. En consecuencia, los datos
arqueoldgicos y el patrimonio textual se interpretan como conjuntos de pruebas que se refuerzan mutuamente
dentro de un marco analitico interdisciplinario que combina la arqueologia, la historia religiosa, la critica
textual y los estudios biblicos.

Los hallazgos demuestran que Khirbet Qumran representa mucho mas que un depdsito de los Rollos
del Mar Muerto. Por el contrario, funcionaba como un importante centro religioso e intelectual que reflejaba
la diversidad textual, ritual y sectaria caracteristica del judaismo del Segundo Templo.

Las pruebas arqueoldgicas —incluidas las similitudes en los conjuntos ceramicos, los rasgos
arquitectonicos, la datacion paleografica, los andlisis de radiocarbono y la relacion espacial entre el
asentamiento y las cuevas circundantes— respaldan una conexion sustancial entre los manuscritos y la
comunidad de Qumrén. Aunque la hipdtesis de Qumran-esenios sigue ofreciendo la explicacion mas
convincente para el yacimiento, el estudio reconoce que las interpretaciones alternativas siguen teniendo
influencia en la investigacion académica contemporanea.

Los descubrimientos de los manuscritos revelan que el judaismo durante el periodo del Segundo
Templo no era ni monolitico ni centralmente unificado. Mas bien, coexistian multiples tradiciones textuales,
identidades sectarias, normas comunitarias, expectativas apocalipticas y practicas rituales en un panorama
religioso notablemente diverso. Los Rollos del Mar Muerto conservan no solo algunas de las copias mas
antiguas que se conservan de los textos biblicos, sino también valiosas pruebas de la coexistencia de las
tradiciones textuales protomasoréticas, septuagintinas y samaritanas. En consecuencia, los manuscritos
demuestran simultdneamente tanto la notable continuidad de la transmision biblica como la existencia de una
variacion textual significativa durante las primeras etapas de la historia de la Biblia hebrea.

Los restos arqueoldgicos indican ademas que la comunidad de Qumran mantenia una vida comunitaria
altamente organizada, caracterizada por estrictas normas de pureza ritual. Los extensos sistemas de
abastecimiento de agua, las piscinas de inmersion ritual (*miqva'ot*), los edificios comunitarios, la
organizacion del cementerio, las instalaciones de produccion de ceramica y los complejos de almacenamiento
ilustran en su conjunto una estructura social excepcionalmente disciplinada. Al mismo tiempo, las pruebas
relacionadas con la actividad de los escribas, la producciéon de manuscritos, las practicas de copia y la
conservacion textual respaldan la interpretacion de Qumran como un importante centro intelectual dedicado a
la conservacion y transmision de la literatura sagrada. El estudio demuestra, ademads, que los recientes avances
metodologicos —entre los que se incluyen el analisis de ADN, las técnicas paleograficas avanzadas, la datacion
por radiocarbono, la imagen multiespectral y la reconstruccion de manuscritos asistida por inteligencia
artificial— han ampliado sustancialmente las posibilidades para la futura investigacion sobre Qumran.

La originalidad de este estudio radica en su interpretacion interdisciplinar de Khirbet Qumran como,
a la vez, yacimiento arqueologico, centro de produccion textual y punto focal para la historia de las religiones.
En lugar de tratar la arqueologia y los estudios de manuscritos como campos de investigacion separados, el
articulo demuestra como la cultura material y el patrimonio textual se iluminan mutuamente. Ademas, el
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significado simbdlico del paisaje desértico se interpreta dentro del marco mas amplio de la teologia de la
alianza, la purificacion ritual, la memoria sagrada, la identidad comunitaria y la formacion sectaria, lo que
proporciona una perspectiva historico-religiosa mas amplia sobre los datos arqueologicos. El estudio también
hace hincapié en que la importancia de los Rollos del Mar Muerto va mas alld de la critica textual biblica,
contribuyendo de manera sustancial a la arqueologia, los estudios judios, la historia de las religiones, los
estudios sectarios, la memoria cultural y el desarrollo histdrico de las escrituras sagradas. Al integrar estas
diversas perspectivas, el articulo presenta un marco integral para comprender Khirbet Qumran como uno de
los campos de investigacion interdisciplinarios mas significativos dentro de los estudios sobre el Antiguo
Oriente Proximo y la Biblia.

El estudio concluye que Khirbet Qumran ocupa una posicién UGnica en la interseccion entre la
arqueologia, los estudios biblicos, la critica textual y la historia de las religiones. Cuando se evalua la relacion
arqueologica entre el asentamiento y las cuevas junto con la conservacion de los Rollos del Mar Muerto, la
transmision historica de los textos sagrados y la diversidad sectaria del judaismo del Segundo Templo, Qumran
emerge no solo como una ruina arqueoldgica, sino como un laboratorio historico indispensable para
comprender el mundo religioso e intelectual del judaismo primitivo. Los hallazgos demuestran que el judaismo
durante este periodo consistia en multiples tradiciones textuales, sistemas rituales, normas comunitarias e
identidades sectarias, mas que en una unica tradicion religiosa homogénea. Del mismo modo, los Rollos del
Mar Muerto aportan pruebas excepcionales tanto de la continuidad como de la diversidad de la transmision
textual biblica, lo que enriquece de manera fundamental los estudios modernos sobre la Tora y la Biblia hebrea.
En ultima instancia, Khirbet Qumran debe entenderse como un campo interdisciplinario tnico en el que la
arqueologia y el patrimonio textual se complementan mutuamente, ofreciendo una base indispensable para
futuras investigaciones sobre el judaismo primitivo, el desarrollo de las escrituras sagradas y la historia
religiosa mas amplia del Antiguo Oriente Proximo.

Palabras clave: Arqueologia de Khirbet Qumran, Rollos del Mar Muerto, judaismo del Segundo
Templo, esenios, pureza ritual.
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CrpykrypupoBanHoe Pe3iome:

B nanmHOM wnccnenoBanmm XupOer-KympaH paccMaTpuBaeTcs HE NMPOCTO KaK apXeOoTOTHYCCKHA
MaMATHUK, TAe Oputn 00HapykeHbl CBUTKH MepTBOro MOpsi, HO ¥ KaK BayKHast MEXIUCIHIUIMHAPHAS 00J1acTh
WCCNIEOBaHUs, Jlalolias I[EHHOE TMPEACTaBJICHUE O TEKCTOBOM, CEKTAHTCKOM, pUTyalbHOM U
WHTEIJIEKTYallbHOW CTPYKType wuyAam3ma mepuoja Broporo Xpama. OcHOBHas 1eib HCCIEIOBAHUS
3aKJIFOYAETCS B W3YyYEHHHM B3aMMOCBI3M MEXKAYy AapXeoJIOTHYeCKHMH Haxogkamu Xwupber-Kympana u
CBI/ITKaMI/I MepTBOFO MOpf{ B HUX I/ICTOpI/I‘IeCKOM, peJ'II/IFI/IOBHOM nu KyHBTypHOM KOHTCKCTaX, a TAaKXC B
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KPUTHYECKOHM OLIEHKE OCHOBHBIX HAYYHBIX NUCKYCCHH, Kacaromuxcsl (ZyHKIUH MOCEICHUS, IPOUCXOXKICHNS
CBUTKOB WM WX 3HAU€HWsA I Pa3BUTHSA paHHEro Hyjaamsma. 1 IOCTHKEHHA 3TOM Lenu B CTaTbe
paccMaTpuBarOTCs HCTOPHS ccnenoBanuii KyMpaHa, OTKpBITHE NEIIEp U PYKONHCEH, apXEO0JI0TnIeCcKast CBSI3b
MEKIy TIOCEIEHUEM U IelepaMu, TUIIoTe3a o cBa3u KympaHa ¢ eccesiMu, apXeoJorMIecKUe CBHICTENBCTBA,
nepenada TEKCTOB, OOPSABI PUTYaTbHOW YHCTOTHI, CEKTAHTCKAs OpraHU3alusl ¥ MHOTO0Opasue HyIeHCKuX
pemuTHo3HBIX Tpaaunuii B mepuon Broporo Xpama. Kpome Toro, ncciegoBaHie HampaBIeHO Ha TO, YTOOBI
MPOJIEMOHCTPUPOBaTh, 4TO MyAelcKyto MyCTHIHIO CIEAyeT paccMaTpUBaTh HE NMPOCTO Kak reorpaduyeckoe
MECTO, HO M KaK CHUMBOJIMYECKHH JaHAmadr, riIyOoKO CBA3aHHBIA C 3aBETOM, OYHMILNEHHUEM, CBSIIECHHOM
NaMsThIO, OOLIMHHON WIIEHTUYHOCTBIO M PEJIUTHO3HBIMH OXKMJAHWSMHM B paMKaxX HyJEHCKOW TPauIHH.
OOBeauHss apXEOIOTHUECKHE IAHHbIE C TEKCTOJIOIMYECKUMH UCCIIEA0BAHUSIMH, B pa00Te JOKa3bIBACTCS, YTO
Xupber Kywmpan mnpencraBiser co0oi YHHKaJIbHYI MEXIUCHUIUIMHAPHYIO 00JacTh HCCIEI0BaHUH,
HaxOJSILIYIOCS Ha CTBIKE apXe0JIoTuH, ONOIENCTUKH, TEKCTOBOM KPUTHKU M ICTOPHUH PEITUTHI, YTO O3BOJISET
MOTy4YUTh O0Jiee BCECTOPOHHEE TOHUMAaHKE Pa3HOOOPa3ust U CI0KHOCTH PAHHETO HyJan3Ma.

HccnenoBanne OCHOBaHO Ha KadyeCTBEHHOM MCCIIENOBATENBCKOM IOAXONE C HCIOJIb30BAHUEM
o0mupHOTO 0030pa JUTEpaTyphl. B HEM cHCTEMaTHUECKH aHAIN3UPYIOTCS OCHOBHBIE apXEOJIOTMYECKHE,
UCTOpHYECKHE, (DMIIOOTHIECKHE, Majeorpaduueckue M PEIUrHOBEJUECKHE HCCIEOBaHMA, KacaroIInecs
Xupber-Kympana u CButkoB MéptBoro mops. I[IpoBeneHa cpaBHHTENnbHas OLEHKA (yHIaMEHTAIBHBIX
Hay4HBIX paboTr Pomana me Bo, ['e3sr Bepmeca, dxeiimca K. BannepKama, Ixona k. Kommmaza, xomu
Marnece, Tumorn Jluma, @mopentunHo I'apcus Maprtuneca, Omanyis ToBa U Jpyrux BemyIIUX
CIEMANNCTOB. B jomonHeHne k Hay4HOM nuTepaType ObUTM KOMIUIEKCHO NMPOaHAJIU3UPOBAHBI OTYETH 00
apXeO0JOrHYEeCKUX PACKOIKaX, apXUTEKTYPHbIE OCTaTKH, KepaMHUUeCKUe HaXOIKH, HyMU3MaTHYECKHUE JaHHbIE,
najeorpaduueckue aHalu3bl, paJloOyIIepOJHOE JaTHPOBAHUE U TEKCTOJIOTHYECKHE MCCIIEIOBAHUA C LIENIBIO
YCTAQHOBIICHHSI CBS3HM MEXIYy apXeOJOrHYeCKUM IOCEJICHUEM M OOHApY)KEHHBIMU PYKOMUCSIMU. J{7sl oLeHKH
KOHKYPHUPYIOIINX HHTEPIPETALNA 3TOTO MECTa OBUIM HCIIONBb30BaHbI CPAaBHHUTEIBHBIE M ONUCATEIHHO-
aHAIIUTHYECKHE METOMBI, B YACTHOCTHU THIIOTe3a O CBs3u KyMpaHa ¢ ecceHaMH Hapsify C albTepHATHBHBIMH
OOBSCHEHUSIMHU, COTJIACHO KOTOPBIM IMOCENICHHE MPEACTABIUIO COOOH KPENoCTh, BUIUTY PYCTHKA, TOPTOBBIHA
LHEHTP WINW aJAMUHHUCTPATHBHBIA KOMIUIEKC. B HcCClegoBaHMM TakKe pacCMaTpUBAIOTCS HCTOpPHYECKas
nepenada OMOIICHCKUX TEKCTOB, COCYIICCTBOBAHHE EBPEUCKOM, apaMeiCKON M TPEuecKOd pPyKOMMCHBIX
TPaAWIMH, TEKCTOBBIC BapHaHTHl B paMkax EBpelickol bubmmm u cekraHTCKas nuTeparypa B KadecTBE
JIOTIONTHUTEIBHBIX CBUAETENBCTB IS PEKOHCTPYKIMH PEIMTHO3HOM M MHTENIeKTyalbHOH cpenasl Kympana.
COOTBETCTBEHHO, apXEOJIOTHYECKHE [aHHBIE M TEKCTOBOE HAClIeANe HHTEPIPETHPYIOTCS KaK B3aUMHO
JIOTIONTHSIIOIIME JIPYT APyTra MacCHBHI JJOKA3aTENbCTB B paMKaX MEXANCIUITIIMHAPHOMN aHAINTHYECKONH MOJIENH,
COYETaIONIEeH apXeOoJIOTHIO, HCTOPHIO PEIIMTUH, TEKCTOJIOTHIO U OuOIelickue NCCileI0BaHuUL.

[Mosny4eHHbIe pe3ysbTaThl MOKa3bIBaOT, 4To Xupber KympaH npezcrasisier coboii ropasio Oosnelie,
yeM mnpocto xpanwiuile CBuTKOB MeprBoro Mmopsi. HamportuB, oH (yHKIHMOHMPOBAJI KaK BasKHBIH
PEIUTHO3HBIH W WHTEUICKTYAIbHBIA IIEHTP, OTPAXKaBLIMI TEKCTOBOE, PHUTYalbHOE W CEKTaHTCKOE
pazHOoOOpa3ue, XapakTepHoe s HyJan3ma nepuoaa Broporo Xpawma.

ApXeoJoTHYecKre JaHHBIE — BKIIOYAas CXOJACTBA B KEepaMHUYECKHX Ha0Opax, apXUTEKTypHBIE
0COOEHHOCTH, MajeorpaguIecKyto TaTHPOBKY, PaTUOYTIICPOIHEIN aHaIH3 U IPOCTPAHCTBEHHBIC B3aUMOCBSI3H
MEXIy TMOCEICHHEM W OKPYKAIOIMMHU TIellepaMH — TOATBEPIKIAIOT CYIISCTBECHHYIO CBS3b MEXKIY
PYKOIHCAMH M KyMpaHCKOI oOmuHONW. X0oTa runote3a o cBa3u KyMmpaHa ¢ ecceHaMM TO-IIPEXHEMY AaeT
HauOosee ybOeauTensHOe OOBSCHEHHE HTOMY MECTy, B HCCIEIOBAHUU TPU3HAETCS, YTO AIbTEPHATUBHBIE
HMHTEPIPETALNH NO-TIPEKHEMY UMEIOT OO0JIBIIOE BIUSHIE B COBPEMEHHON HayKe.

Haxopxu pykomnucei MoKa3pIBaroT, YTO HyAanu3M B nepro Broporo Xpama He ObUT HI MOHOJIUTHBIM,
HHU IEHTPAIU30BaHHO OO0BEeNMHEHHBIM. HampoTuB, B pamMKax yIMBHTEIBFHO Pa3HOOOPA3HOTO PEIUTHO3HOTO
nmagmmagdTa COCYIIECTBOBAIM MHOTOYHCIICHHBIE TEKCTOBBIE TPATUIMH, CEKTAHTCKHE WICHTUIHOCTH,
OOIIMHHBIC IIpaBWJIa, AMOKAJIMITHYECKUE OKUIAHWUSA M PUTyajbHbIE NMPakTUKH. CBUTKH MepTBOTO MOpS
COXpaHWJIM HE TOJBKO OJHH U3 CAMBIX PAaHHHX COXPAaHUBIIUXCS KONWI OMOJICHCKMX TEKCTOB, HO U LICHHBIE
CBUJIETEIILCTBA COCYIECTBOBAHUS INPOTOMACOPETCKOHM, CENTyarHHTHOM U CaMapUTSHCKOM TEKCTOBBIX
Tpaguuuid.  CnegoBaTeNbHO, PYKONMCH  OJHOBPEMEHHO  JEMOHCTPUPYIOT Kak  3aMedyaTelbHYyIo
MPEeMCTBEHHOCTh OMOJIEHCKOM TpajnIMY, TaK ¥ HAJIMYUE 3HAUYNTEIbHBIX TEKCTOBBIX BapualWil Ha paHHUX
stamnax ucropuu EBpeiickoit bubnmn.
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ApXeonoru4ecKkue HaxOAKHM TakKe YKa3blBalOT Ha To, 4ro obmuHa Kywmpana Bena
BBICOKOOPTaHM30BAHHYIO OOIIMHHYIO JXH3Hb, XapaKTEPU3YIOIIYIOCS CTPOTUMHU IPaBMIAMH PHTYaJIbHOMN
gncToThl. OOMmMpHBIE CHCTEMBI BOJOCHAOXCHWsS, OaccefHBI Ui PUTYaIbHOTO OMOBEHHs (*MHKBaOT*),
OOLIMHHBIC 3IaHMA, OpraHM3alMs KIagOWINa, NPEINpUSATHS 10 NPOM3BOICTBY KEPAaMHMKH H CKIAICKUE
KOMIUIEKCHl B COBOKYITHOCTH CBHIETEIBCTBYIOT O HCKIIOYHTEIBHO IHMCUUIUIMHUPOBAHHOW COLMAIBHOM
CTpyKType. B To ke BpeMsi CBHIETENbCTBA, KAaCAIOIIMECs ASSATEILHOCTH MUCLOB, IPOM3BOACTBA PYKOIHCEH,
MPaKTHKH TIEPENHChIBAHUS M COXPAHEHHs] TEKCTOB, HOATBEPXKIAIOT HHTEepIpeTanuio KympaHa kak BaKHOTO
MHTEJUIEKTYaIbHOTO [IEHTPa, IIOCBSIIEHHOTO COXPAaHEHUI0O W MepeAade CBSIICHHOW JIUTEpaTyphl.
HccnenoBanue Takxke AEMOHCTPUPYET, YTO HEJIAaBHHE METOOJIOTMYECKUE JOCTHIKEHHS — BKIIIOYAs aHAIIU3
JHK, mnepenosble maneorpaduyeckue METOABI, PaJAUOYIJIEPOJHOE JATUPOBAHUE, MYJBTHCHEKTPAILHYIO
BU3YaJIM3alMI0 U PEKOHCTPYKIHIO PYKOIHCEH C IOMOIIBI0 MCKYCCTBEHHOTO MHTEIEKTa — CYIIECTBEHHO
pacImpuIi BO3MOXHOCTH Jisl Oy nymunx uccienoBanuii Kympana.

OpHUrHHANBHOCTh JAHHOTO HCCIICIOBAHHS 3aKJIIOYACTCA B MEXIUCLHUIIMHAPHON HHTEPHPETANH
Xupber-Kympana kak 0THOBPEMEHHO apXEOJIOTHUECKOTO MAMITHHUKA, IEHTPa CO3JaHUs TEKCTOB U KITFOUEBOTO
MYHKTa B UCTOPHHU peIUruid. BMecTo Toro 4Tobbl paccMarpuBaTh apXeojJoTHIO M M3Y4YEHHE PYKOIHCEH Kak
OTZAEJbHBIC 00JIACTH MCCIICAOBAHU, B CTAThE MTOKa3aHO, KAK MaTepHalIbHAs KyJIbTYpa M TEKCTOBOE HAaCIleIUe
B3aHMHO OCBEIIAIOT Jpyr aApyra. KpoMme TOro, CHMMBOIMYECKOE 3HA4Y€HHE IYCTHIHHOTO JaHAmadTa
MHTEpIpPETHpyeTcss B Oojiee MIMPOKMX pPaMKax TEOJIOTHH 3aBETa, PUTYaJbHOTO OYMINEHHS, CAKpaJIbHOU
MaMsTH, OOIMHHON UJCHTHYHOCTU U ()OPMUPOBAHUS CEKT, YTO OOecreunBaeT Ooee MMPOKYI0 PEIUIHO3HO-
HCTOPUYECKYIO MEPCIEKTHBY Ha apXeoJOrMUYecKHe JaHHble. B HccienoBaHUM TakXKe MOAYEPKHUBAETCS, UTO
3HaueHne CBHUTKOB MepTBOro MOpsl BBIXOOUT 3a paMKH OHOJNEHCKOH TEKCTOBOW KPUTHKH, BHOCS
CYIIIECTBEHHBIN BKJIAJ B apXeOoJIOTHIO, MYJauKy, HCTOPUIO PEIMTHUH, CEKTOJIOTHIO, KyJIbTYPHYIO MaMATh U
UCTOPUYECKOE Pa3BUTHE CBSIIEHHBIX NucaHuil. OOBEOUHSS 3T pPa3HOOOpa3HbIC TOYKH 3pPEHUS, CTaThs
MPE/ICTABISIET BCEOOBEMITIOIIYIO KOHLETINNIO Ul MoHMMaHus XupOer-KyMmpaHa kak onHO# m3 HambOoiee
3HAYUMBIX MEXIUCIUIUTMHAPHBIX 00J1acTel HCCIIeN0BaHNS B paMKaX JPEBHEBOCTOKOBEICHNS U ONOJICHCTHKH.

HccnenoBanne mpuXoAWT K BBIBOAY, YT0 XHupOeT-KyMmpaH 3aHMMAaeT yHHKaJIbHOE IMOJOKEHHE Ha
CTBIKE apXeoJIOTnH, ONOIEHCTHKH, TEKCTOBOW KPUTHKU M MCTOpHHU penuruid. Korma apxeosormyeckas cBs3b
MEKy ITOCEICHHEM U TEIIEepaMH OLICHUBAETCS B COBOKYITHOCTH C COXPaHHOCTHI0 CBUTKOB MepTBOTO MOpH,
HCTOPHYECKOH Iepeiaueii CBAMIEHHBIX TEKCTOB M CEKTaHTCKUM pa3sHOOOpa3neM Hynan3Ma nepronaa Broporo
Xpama, KympaHn mpeacTaeT He IMPOCTO KakK apXeoJOTMYeCKHe PYMHBI, HO KaK He3aMEHHMMas HCTOpHYEcKast
nabopaTopus A IOHUMAaHHUS PEIMTHO3HOTO M MHTEIUIEKTYallbHOTO MUpPa paHHEro myaau3Ma. [loryueHHbIe
JaHHbIE JEMOHCTPHUPYIOT, YTO HyAaW3M B 3TOT MEPHOJ COCTOSNI M3 MHOXECTBA TEKCTOBBIX TPaAHMLIUI,
PUTYaJIBHBIX CHCTEM, OOIIMHHBIX NMPABUJI U CEKTAaHTCKUX MACHTHYHOCTEH, a He TPEACTaBIIAI COOOH eIUHYIO
OJTHOPOJHYIO PEIMTHO3HYIO TPaIuIio. AHATOTUYHBIM 00pa3oM, CBUTKH MepTBOTO MOPS MPEAOCTABISIIOT
HCKITIOYUTETbHBIE CBHJCTENHCTBA KaK IPEEMCTBEHHOCTH, TaKk M pa3HooOpasus mepenadn OuOmeicKux
TEKCTOB, 4YTO CYIIECTBEHHO OOoramaeT COBPEMEHHBIE Hay4dHBbIE MCCIIeIOBaHMS, Kacaromuecs TOpel U
Egpetickoit bubmmu. B xoHewnom cuére, XupOer-Kympan ciemyer paccMaTpuBaTh KaK YHHUKAIBHYIO
MEKANCIUIUIMHAPHYIO 00J1acTh, B KOTOPOH apXeoJjorusi M TEKCTOBOE HACJIEAWE JOMOJHSIOT APYT Npyra,
co3JaBasi HE3aMEHHMMYIO OCHOBY Ul OyIyIIMX HCCIENOBaHMI paHHEro MyAan3Ma, Pa3BUTHS CBSIIEHHBIX
MUCAaHUH 1 0oJIee IMUPOKOH penuruo3Hoi nctopun Jpesrero bamkaero Bocroxka.

KaroueBbie cioBa: apxeosorus Xup6er-Kympana, CButkn MepTBOro Mopsi, MyJau3M IepHona
Broporo Xpama, ecceu, puTyanbHasi YACTOTA.
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Yapilandirilmis Ozet:

Bu calisma, Khirbet Qumran’1 yalmzca Olii Deniz Parsomenlerinin kesfedildigi arkeolojik bir
yerlesim olarak degil, ayn1 zamanda ikinci Tapinak Dénemi Yahudiliginin metinsel, mezhepsel ve ritiiel
yapisini anlamaya imkan saglayan ¢ok katmanli bir dinler tarihi arastirma alani olarak degerlendirmektedir.
Aragtirmanin temel amac1, Khirbet Qumran’m arkeolojik buluntular ile Olii Deniz Parsémenleri arasindaki
iligkiyi tarihsel, dinsel ve kiiltiirel baglam icerisinde biitiinciil bir yaklagimla incelemek; Qumran yerlesiminin
islevi, parsomenlerin kokeni ve bunlarin Yahudiligin gelisim silirecindeki yeri {izerine yiiriitiilen temel
tartigmalar1 karsilagtirmali bigimde degerlendirmektir. Bu dogrultuda ¢aligmada, Qumran arastirmalarinin
tarihsel gelisimi, magaralarin kesif siireci, yerlesim alan1 ile magaralar arasindaki iligkinin niteligi, Qumran—
Esseni hipotezi, arkeolojik bulgular, kutsal metinlerin aktarimi, metinsel ¢esitlilik, ritiiel saflik uygulamalari
ve mezhepsel orgiitlenme birlikte ele alinmaktadir. Ayn1 zamanda ¢alisma, ¢61 cografyasinin yalnizca fiziksel
bir ¢evre olarak degil, Yahudi dini hafizasinda kutsallik, ahit, arinma ve topluluk kimligiyle iliskilendirilen
sembolik bir mekan olarak nasil anlam kazandigini ortaya koymayi amaglamaktadir. Bdylece Khirbet
Qumran’in, arkeoloji ile dinler tarihi arasinda disiplinler arasi bir arastirma alan1 sundugu; maddi kiiltiir ile
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metinsel mirasin birlikte degerlendirilmesi sayesinde erken Yahudiligin ¢ogul yapisinin daha saglikli bicimde
anlagilabilecegi gosterilmektedir.

Arastirma, nitel aragtirma yaklasimi temelinde hazirlanmis kapsamli bir literatiir incelemesine
dayanmaktadir. Calismada arkeoloji, dinler tarihi, kutsal metin ¢alismalari, paleografi, filoloji ve tekstiiel
elestiri alanlarinda yayimlanan temel eserler karsilastirmali olarak degerlendirilmistir. Roland de Vaux, Geza
Vermes, James C. VanderKam, John J. Collins, Jodi Magness, Timothy Lim, Florentino Garcia Martinez ve
Emanuel Tov basta olmak {izere Qumran arastirmalarina yon veren arastirmacilarin ¢aligmalart sistematik
bi¢imde incelenmistir. Bunun yaninda kazi raporlari, magara buluntulari, yerlesim planlari, seramik tipolojileri,
numizmatik veriler, paleografik tarihlendirmeler, radyokarbon analizleri ve kutsal metin incelemeleri birlikte
degerlendirilerek arkeolojik veriler ile metinsel kanitlar arasindaki iliski yorumlanmistir. Arastirmada
betimleyici ve kargilastirmali analiz yontemi benimsenmis; farkli hipotezler, 6zellikle Qumran—Esseni modeli
ile alternatif yerlesim yorumlari elestirel bicimde karsilastirilmistir. Ayrica Tevrat metinlerinin tarihsel
aktarimi, Ibranice, Aramice ve Grekge metin gelenekleri, kutsal metin varyantlar1 ve mezhepsel literatiir
birlikte degerlendirilerek Khirbet Qumran’m yalnizca maddi kiiltiir {izerinden degil, metinsel tiretim ve dini
diisiince tarihi baglaminda da analiz edilmesi amaglanmistir. Boylece ¢alisma, arkeolojik bulgular ile yazili
kaynaklarin birbirini tamamlayan veri gruplari olarak ele alindig1 disiplinler arasi bir arastirma modeli ortaya
koymaktadir.

Arastirma sonuglari, Khirbet Qumran’m yalnizca Olii Deniz Parsdmenlerinin saklandig: bir bolge
olmadigini; aksine ikinci Tapinak Dénemi Yahudiliginin dinsel, toplumsal ve metinsel gesitliligini yansitan
¢ok yonlii bir merkez oldugunu gostermektedir. Yerlesim alani ile magaralar arasinda gézlenen seramik
benzerlikleri, paleografik tarihlendirmeler, karbon-14 analizleri ve arkeolojik buluntular, magaralarda saklanan
parsdmenlerle yerlesim arasinda giiglii bir iliski bulundugunu desteklemektedir. Bununla birlikte ¢alisma,
Qumran—Esseni hipotezinin hélen en giiglii agiklama modeli olmasina ragmen, yerlesimin islevi konusunda
villa rustica, ticaret merkezi, kale veya malikane gibi alternatif yorumlarin da literatiirde tartisilmaya devam
ettigini ortaya koymaktadir.

Metinsel bulgular, Ikinci Tapmak Yahudiliginin tek merkezli ve homojen bir dini yapidan
olusmadigini; farkli kutsal metin geleneklerinin, mezhepsel yorumlarin, apokaliptik beklentilerin ve cemaat
diizenlemelerinin ayn1 tarihsel siirec icerisinde birlikte var oldugunu gostermektedir. Olii Deniz Parsomenleri
yalnizca Eski Ahit metinlerinin erken Orneklerini korumakla kalmamig; ayni zamanda proto-Masoretik,
Septuaginta gelenegi ve Samiri metin ailesi gibi farkli metinsel geleneklerin es zamanli varligina isaret ederek
kutsal metin tarihine iliskin 6nemli veriler sunmustur. Béylece Tevrat metninin hem biiyiik 6l¢iide korundugu
hem de erken dénemlerde belirli varyantlar igerdigi anlasilmistir.

Arkeolojik veriler ise Qumran toplulugunun gii¢lii bir ritiiel disipline sahip oldugunu gostermektedir.
Yerlesimde tespit edilen su sistemleri, arinma havuzlari, ortak kullanim alanlari, mezarlik diizeni, seramik
iiretimi ve depolama sistemleri, cemaat yasaminin yiiksek diizeyde orgiitli oldugunu ortaya koymaktadir. Ayni
zamanda yazi {iretimi, kutsal metinlerin korunmasi ve gogaltilmasi i¢in gerekli fiziksel altyapinin varlig: da
yerlesimin entelektiiel islevini desteklemektedir. Caligma ayrica modern bilimsel yontemlerin, dzellikle DNA
analizleri, gelismis paleografik incelemeler, radyokarbon tarihlemesi ve yapay zeka destekli metin tamamlama
uygulamalarinin Qumran arastirmalarina yeni boyutlar kazandirdigini gostermektedir.

Calismanin 6zgiin yonii, Khirbet Qumran’1 yalnizca arkeolojik bir kazi alan1 veya kutsal metinlerin
kesfedildigi bir bolge olarak degerlendirmek yerine; arkeoloji, kutsal metin arastirmalart ve dinler tarihini ayni
analitik ¢cergevede bulusturan disiplinler arasi bir yaklagimla ele almasidir. Arastirma, maddi kiiltiir ile metinsel
miras arasindaki karsilikli iligkiyi birlikte yorumlayarak, erken Yahudiligin dinsel cogulculugunu agiklamaya
katki saglamaktadir. Bunun yaninda ¢6l cografyasinin Yahudi dini hafizasindaki sembolik konumu, ahit
diistincesi, ritiiel saflik anlayist ve topluluk kimligi ile iligskilendirilerek degerlendirilmesi, ¢alismaya dinler
tarihi agisindan yeni bir yorum boyutu kazandirmaktadir. Ayrica Qumran buluntularinin yalnizca kutsal metin
tarihi bakimindan degil; mezhep arastirmalari, arkeoloji, kiiltiirel bellek, kutsal mekan algisi ve dini
topluluklarin 6rgiitlenme bigimleri agisindan da 6nemli sonuglar dogurdugu ortaya konulmaktadir.

Arastirma, Khirbet Qumran’in arkeoloji, kutsal metin ¢alismalari ve dinler tarihi arasinda yer alan en
onemli arastirma merkezlerinden biri oldugunu ortaya koymaktadir. Yerlesim alani ile magaralar arasindaki
arkeolojik iliski, Olii Deniz Parsdmenlerinin korunma siireci, kutsal metinlerin tarihsel aktarimi ve Ikinci
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Tapmak Donemi Yahudiliginin mezhepsel yapist birlikte degerlendirildiginde, Qumran’in yalnizca gegmise
ait bir arkeolojik kalint1 olmadig1; aksine erken Yahudiligin diistinsel diinyasin1 anlamaya imkén veren yasayan
bir tarih laboratuvari niteligi tasidig1 anlagilmaktadir. Bulgular, Yahudiligin bu donemde tek tip bir dini yapidan
ziyade farkli metinsel geleneklerin, ritiiel uygulamalarin ve mezhepsel yorumlarin bir arada bulundugu ¢ogulcu
bir karakter sergiledigini gostermektedir. Olii Deniz Parsomenleri ise kutsal metinlerin aktarim siirecine iligkin
hem metinsel siirekliligi hem de erken donem varyantlarini ortaya koyarak Tevrat ve ibrani Kutsal Kitab1
arastirmalarina benzersiz katkilar sunmaktadir. Sonug olarak Khirbet Qumran, maddi kiiltiir ile yazili gelenegin
birbirini tamamladigi, disiplinler arasi aragtirmalar i¢in giicli bir model olusturan ve erken Yahudilik
calismalarinin geleceginde merkezi dnemini koruyacak 6zgiin bir inceleme alani olarak degerlendirilmektedir.

Anahtar Kelimeler: Khirbet Qumran Arkeolojisi, Olii Deniz Parsomenleri, ikinci Tapinak
Yahudiligi, Esseniler, Ritiiel Saflik.
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Introduction

Can an archaeology of silence be undertaken? Perhaps one of the most compelling answers
to this question lies in the deserts, which preserve within themselves the memory of silence (Figs. 1—
2). Throughout history, deserts have served as crossroads for shepherds, Bedouins, merchants,
caravans, military expeditions, and many others. Concealing within them a vast and enigmatic past,
deserts are also the findspot of the Amarna Letters (Yilmaz&Kilig, 2020). Science operates on the
principle that any theory must be reproducible under identical experimental conditions and that a
theory possessing this characteristic should predict the relevant findings when tested (Feather, 2012,
p. 45). For this reason, the discovery of the Khirbet Qumran manuscripts—which constitutes the
central focus of the present study through a process of archaeological discovery—bears notable
similarities to that of the Amarna Letters. Preserved in the arid heart of the desert for nearly two
millennia, the Khirbet Qumran Library, with its silent cry, continues to represent one of the most
precious, compelling, and fascinating chapters of humanity’s shared cultural and religious heritage
(Vermes, 1999, p. 15).

Fig. 1-2. The Dead Sea (the Salt Sea) and Cave 4 in the back ground of the Judaean Desert. The
Khirbet Qumran site, where the Dead Sea Scrolls were discovered, is located nearby (Lelievre,
Snyder&King, 2004; Campbell, 1998,

p. 86).

s
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We generally imagine deserts as vast expanses of permanently hot sand, with a distant oasis
perhaps marked by the silhouette of a palm tree (Figs. 3—4). In reality, however, the world's deserts
exhibit remarkable diversity in terms of age, geomorphology, stability, surface characteristics,
temperature, flora, fauna, and culture, to such an extent that our stereotypical perceptions apply to
only a limited number of desert regions. Indeed, we may not even include Antarctica—the world's
largest desert—in our mental image of what constitutes a desert (Haynes, 2013, p. 11).

Fig. 3-4. Caves near Khirbet Qumran, where the Dead Sea Scrolls were discovered, and Cave 4
(Steiner, 2019, p. 9; Magness

-

At first glance, discussing agriculture and industry in a landscape generally perceived as
possessing a desert character (Figs. 5-6) may appear paradoxical (de Vaux, 1973, p. 84). The spatial
conception established between physical geography and sacred memory does not always correspond
directly; nevertheless, modern conflicts are often interpreted precisely through this symbolic
geography (Acikgdz, 2026, p. 1944). According to Braudel (2015, p. 19), however, the desert is a
strange world, extending the depths of Africa and the vitality of nomadic life all the way to the coasts.
These are ways of life entirely unlike those found in mountainous regions. The desert is another
Mediterranean, one that confronts the Mediterranean Sea and tirelessly seeks to replace it. Nature
itself established this duality from the very beginning and perhaps destined the two to be natural
adversaries. History, however, just as the sea fuses water and salt, enables the fusion of diverse
elements. In this sense, deserts constitute manifestations of territoriality that assign people, objects,
and activities to particular places while simultaneously creating a spatial strategy for regulating the
mobility and norms associated with them. Territoriality therefore functions as a mechanism of social
control by stimulating an ongoing negotiation over legitimate claims to land ownership
(Diener&Hagen, 2012, p. 30).
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Fig. 5-6. The Khirbet Qumran settlement, the caves containing the Dead Sea Scrolls located to its
left, and the site plan of the settlement (Flint, 2013, pp. 163, 168).

——
» 3

N

As an alternative to divine revelation, various explanations have been proposed for the desert
origins of the monotheistic religions. The desert landscape, stretching beneath a vast, monochromatic
sky, may evoke the image of an integrated world created by a single Creator. Historically,
Christianity and Islam share a common origin with Judaism, which emerged as the religion of a group
of Semitic nomads inhabiting the Arabian Desert. The prophets of the Hebrew Bible not only came
from the desert but also returned there periodically to reorient their spiritual compass before
confronting defiant rulers and a wayward people. Dwelling in the desert became an almost
indispensable prerequisite for prophecy, just as fasting and prayer served as symbolic reminders of
the Israelites’ sojourn in the wilderness. The powerful symbolic oppositions between the desert and
death, and between the land and life and order, reveal that the Promised Land was conceived as a
cosmic and ritual horizon of ultimate fulfillment. For this reason, the land occupies a place in Jewish
religious memory not merely as the homeland that was lost and to which return is anticipated, but
also as the earthly manifestation of the divine order. In particular, the covenant established with
Abraham transformed the land into more than simply a territory to inhabit; it became the historical
and spatial manifestation of the relationship between God and the covenant community. Indeed,
while Genesis 12:1-3 commands Abraham to go to the land that would be shown to him, Genesis
15:18-21 and Genesis 17:7-8 reaffirm the promise of the land as one of the enduring elements of the
covenant. Thus, within Jewish religious memory, the land becomes not merely a place of habitation
but a sacred horizon in which the covenant is made visible. In this respect, the Holy Land functions
not only as a geographical space but also as a symbolic order intertwined with historical memory,
covenant, and communal identity. Within this context, de Vaux (1973) argued that a group of people
arrived at Khirbet Qumran and settled there during the mid-second century BCE. This group
constituted the Essene community of Qumran. During the second century BCE, a group of Jews
known as the Essenes chose to leave Jerusalem and settle in the desert, most likely motivated by
ideals of asceticism, voluntary poverty, rigorous ritual purity, strict dietary regulations, and
abstinence from worldly pleasures, eventually establishing themselves at Qumran (A¢ikgoz, 2026,
pp- 1935-1936; Lim, 2005, p. 31; Haynes, 2013, pp. 110-113).

In the Torah, the covenant appears not only as a metaphysical bond between God and the
individual, but also as the fundamental principle that establishes the religious identity, consciousness
of holiness, and historical responsibility of the community. Indeed, in Exodus 19:5-6, the Israelites
are described, on the condition that they remain faithful to the covenant, as God's “treasured
possession among all peoples,” “a kingdom of priests,” and “a holy nation.” This passage provides
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the theological foundation for the religious community to perceive itself not as an ordinary ethnic
group, but as a community devoted to God, set apart, and bound by normative obligations. Likewise,
the exhortation to “be holy” in Leviticus 11:44-45 demonstrates that holiness is constructed not only
at the level of belief but also through bodily purity, everyday practices, and ritual purity. Within this
framework, the Qumran community’s religious life—characterized by purity, separation, discipline,
and communal organization—becomes more comprehensible from the perspective of the history of
religions when interpreted alongside the Torah’s principles of covenant, holiness, and ritual purity
(Exodus 19:5-6; Leviticus 11:44-45).

As is well known, the Qumran—Essene hypothesis remains the principal model employed to
explain the origin of the Dead Sea Scrolls, although it is not without its problems. Over the years,
alternative interpretations have been proposed to challenge one or more aspects of the theory.
Nevertheless, the Qumran—Essene hypothesis continues to be the most plausible explanation.
According to Roland de Vaux, the social phases corresponding to Periods Ia, Ib, and II coincide with
the occupation of the archaeological site by the Essenes. Initially, only a small number of Essenes
settled there; however, by approximately 100 BCE, the community had expanded as new members
joined the newly established group. With the exception of an interruption of approximately thirty
years following an earthquake and a fire, this community continued to exist more or less continuously
over the next two centuries. At this point, the question that must be asked is: How do we know that
the Essenes lived there? (Lim, 2005, pp. 58—59). The Essenes are described in the classical sources,
most notably in the writings of Philo (c. 25 BCE-50 CE), Pliny the Elder (23—79 CE), and Josephus
(37-100 CE) (Lim, 2005, p. 59). The most important evidence indicating that the Essenes lived at
Khirbet Qumran, or at least along the northwestern shore of the Dead Sea, is a passage written by the
Roman soldier and author Pliny the Elder (23—79 CE) (Lim, 2005, p. 60).

Khirbet Qumran is the name of a ruined settlement located approximately 1 km west of the
shores of the Dead Sea (Maps 1-2). It occupies a low limestone promontory running parallel to the
shoreline, situated between the rocky cliffs and the coastal plain. Khirbet Qumran is positioned on
an outcrop of this limestone plateau. To the south, it is bounded by the steep slopes of Wadi Qumran,
while to the north and west it is enclosed by valleys. Only a narrow neck of limestone connects the
promontory to the main body of the plateau. Toward the east, the terrain descends rather steeply,
where traces of an ancient road leading to the settlement have been discovered. Prior to the
excavations, the only visible remains consisted of several piles of stones and a cistern that had
become almost completely filled. To the east of the ruins, on the sloping terrain, lies an extensive
cemetery (de Vaux, 1973, p. 1).
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Maps 1-2. Khirbet Qumran and its caves (Lim, 2005, pp. 28-29).
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Today, Qumran studies have evolved beyond the sterile ideological and theological debates
that characterized their early years and have become a thoroughly interdisciplinary field of
scholarship. In addition to paleography and philology, the study of the manuscripts now incorporates
DNA analysis to determine the origin of the parchment, particle accelerator technologies to identify
the chemical composition of the ink, and artificial intelligence algorithms to reconstruct missing
words (Vermes, 1999, p. 8).

The significance of Khirbet Qumran for the history of religions derives not merely from its
status as the archaeological site where the Dead Sea Scrolls were discovered, but from the fact that
it enables the study of texts, community, ritual discipline, sectarian affiliation, and conceptions of
sacred space within the same historical context of Second Temple Judaism. The Qumran corpus
demonstrates that Judaism during this period was not a singular and homogeneous religious tradition;
rather, it was characterized by the coexistence of diverse textual traditions, apocalyptic expectations,
communal regulations, and plural interpretations concerning the authority of sacred scripture.
Consequently, Qumran constitutes a central field of inquiry not only for archaeology and the study
of sacred texts but also for the history of religions, particularly with regard to understanding early
Jewish sectarianism, the transmission of sacred texts, and the relationship between religious
communities and sacred space. Accordingly, the present study positions Khirbet Qumran as a
qualitative literature review that examines the relationship between the archacological remains and
the textual heritage, while interpreting the Qumran—Essene hypothesis, the discovery of the Dead
Sea Scrolls, and the historical context of the settlement from the perspective of the history of
religions.
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1. History of Research

During the nineteenth century and the first half of the twentieth century, scholarly interest
was directed primarily toward exploring the unique geographical characteristics of the Dead Sea.
The first archaeological surveys were conducted by F. de Saulcy (1853), V. Guérin (1869), and
Conder and Kitchener (1881-1883), while the monastic remains in the Judaean Desert and the
Jericho Valley were documented by Tobler (1853—1854), Schick (1877), and J. L. Federlin (1902—
1904) (Schiffman& VanderKam, 2000, p. 57).

A second excavation of the settlement and its associated installations was conducted from
mid-November 1993 to January 1994 as part of “Operation Scroll,” under the direction of Amir Drori
and Yitzhak Magen on behalf of the Israel Antiquities Authority. A third excavation of the settlement
was carried out in 1996 by James F. Strange of the University of South Florida. The caves were
excavated by Roland de Vaux between 1949 and 1956 during the expeditions mentioned above; by
Joseph Patrich and Yigael Yadin between 1983 and 1987; during “Operation Scroll” in 1993-1994;
and finally by Hanan Eshel and Magen Broshi in 1995-1996 under the auspices of Bar-Ilan
University, the Isracl Museum, and the Israel Exploration Society. The cemetery, like the settlement
itself, was investigated in three stages: one tomb was excavated by Charles S. Clermont-Ganneau in
1873; forty-three skeletons from forty-one graves were recovered by de Vaux between 1949 and
1956; and eleven skeletons from ten graves were examined by Steckoll between 1966 and 1967. In
addition to the investigations carried out at the settlement and the caves, archaeological surveys and
excavations in the Dead Sea region have provided further evidence related to Qumran at ‘Ein
Feshkha, ‘Ein el-Ghuweir, Hiam el-Sagha, the Bugei‘a region on the plateau above Qumran, as well
as at Jericho and Jerusalem (Murphy, 2002, p. 294).

Between 1951 and 1956, systematic archaeological excavations conducted at the ruins of
Khirbet Qumran under the direction of Father Roland de Vaux, in collaboration with the Ecole
Biblique et Archéologique Francaise de Jérusalem and the Jordan Department of Antiquities,
conclusively demonstrated that the ruins were directly associated with the caves in which the scrolls
had been concealed and that the site had once served as the center of the community responsible for
writing or preserving the manuscripts. During the same period, the race between the Bedouins and
archaeologists to locate caves in the desert continued unabated. This remarkable search yielded one
of its most significant discoveries in 1952 with the identification of Cave 4 (4Q) in the steep cliffs
immediately adjacent to the community center. This cave contained hundreds of manuscripts
preserved in thousands of fragments and effectively constituted the principal repository of the
Qumran library. By 1956, manuscript remains had been recovered from a total of eleven caves
(Vermes, 1999, p. 2). The last of these, Cave 11, was discovered by Bedouins in early 1956. Among
its contents were several lengthy manuscripts, including a collection of both canonical and non-
canonical Psalms attributed entirely to King David, an Aramaic Targum of the Book of Job, and a
copy of Leviticus written in Paleo-Hebrew script (Campbell, 1998, p. 7).

The preservation of the Qumran manuscripts in the caves for nearly two millennia cannot be
explained solely by the extraordinary aridity of the desert climate; it is also directly related to the
quality of the writing materials and the methods by which they were stored. Ultimately, the intensive
period of discovery between 1947 and 1956 inaugurated an entirely new era in the study of sacred
texts. The majority of the manuscripts recovered from the eleven caves were written on leather, while
a smaller proportion was inscribed on parchment and papyrus. Approximately 90 percent of the
manuscripts comprising the library were written on carefully prepared animal skins (parchment and
the finer grade of parchment known as vellum). Laboratory analyses have confirmed that these
writing materials were produced primarily from goat and sheep skins, and more rarely from gazelle
skin. The remainder of the collection was written on papyrus sheets. Imported from the Nile Delta,
papyrus was generally less expensive and was therefore preferred for the community’s everyday
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correspondence, temporary records, or literary texts regarded as being of lesser importance. Beyond
this entire archive of leather and papyrus manuscripts, however, there exists a single document that
is entirely unique and exceptional in terms of its material composition: the Copper Scroll. This
remarkable document, discovered in Cave 3 (Fig. 7), was inscribed not on an organic writing material
but on a metal sheet composed almost entirely of pure copper, using metal engraving tools. Having
become completely oxidized and hardened over time, rendering it impossible to unroll, this metal
scroll was eventually cut into strips using a special technique in Manchester during the 1950s, thereby
making it possible to read its contents. Unlike all the other scrolls, which contain religious or literary
texts, this metal document is believed to be an encoded guide containing an inventory and map of an
immense treasure of gold and silver hidden throughout the land of Palestine (Vermes, 1999, p. 18).

The text of the Copper Scroll refers to approximately sixty-four locations where more than
100 tons of gold and silver, together with scrolls and priestly objects, were allegedly concealed. This
remarkable inventory of treasure has puzzled many scholars, dividing them in their theories regarding
the purpose of the text—whether it represents a genuine record or a fictional composition—and the
possible location of the hidden treasure (Kohn, 2007, p. 62).

Fig. 7. 3Q15 (Kohn, 2007, s. 63).

However, following these remarkable discoveries, the process of preparing the scrolls for
publication entered a long and arduous phase. In particular, the task of sorting, cleaning, and
deciphering the manuscript fragments recovered from Cave 4—which had become intermixed like
thousands of tiny pieces of a jigsaw puzzle—was entrusted to an international team of specialists.
This small group retained exclusive control over the manuscripts for many years, a situation that
generated considerable dissatisfaction within the academic community (Vermes, 1999, p. 2).

2. The Discovery of the Dead Sea Scrolls

The story of the Dead Sea Scrolls, which began with the accidental discovery made by a
Bedouin shepherd in 1947, has come to be recognized as one of the greatest archaeological
adventures in human history. In early 1947, three young shepherds from the Ta‘amireh Bedouin tribe
were near the springs of ‘Ain Feshkha. This area, located approximately two miles south of Khirbet
Qumran, lies on the narrow coastal plain extending between the western shore of the Dead Sea and
the escarpments marking the edge of the Judaean Hills (Campbell, 1998, p. 2). Each manuscript
fragment recovered from the Qumran caves constitutes an ancient witness that has survived the
ravages of time. These discoveries not only established a historical bridge leading back to the origins
of the biblical texts but also revealed, with remarkable clarity, the turbulent socio-religious
atmosphere of the Second Temple period—the critical historical era during which the monotheistic
religions took shape (Vermes, 1999, p. 15).

The term “Dead Sea Scrolls” is currently used in two senses, one broad and the other narrow.
In its broader sense, the term refers not only to the manuscripts discovered in numerous caves along
the northwestern shore of the Dead Sea between 1947 and 1963, but also to related texts that were
not recovered directly from the Dead Sea region, including those found in the Cairo Genizah (the
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synagogue repository) in Old Cairo, Egypt. These “scrolls” are sometimes preserved intact; more
commonly, however, they consist of fragmentary manuscripts or documents dating approximately
from the fourth century BCE to the eighth century CE. In its narrower sense, the term refers
specifically to the manuscripts discovered in the eleven caves of Wadi Qumran and is therefore
synonymous with the Qumran Scrolls. These manuscripts are conventionally classified into three
categories: biblical texts, sectarian manuscripts, and Jewish literary texts of the Second Temple
period (Fitzmyer, 2008, p. viii).

Cave 1 contained approximately eighty manuscripts, including numerous scrolls that were
either substantially or partially intact. Cave 2 yielded the remains of thirty-three manuscripts. Cave
3 contained fifteen manuscripts, among them the unique Copper Scroll. Cave 4 is distinguished by
having produced by far the largest number of manuscripts, yielding nearly seven hundred
manuscripts, and perhaps even more. Cave 5 revealed twenty-five manuscripts, while Cave 6
contained thirty-one manuscripts, a relatively large proportion of which were written on papyrus.
Cave 7 contained the remains of nineteen manuscripts, all written in Greek on papyrus. In addition,
several caves (4, 6, 7, 8, and 10) yielded a small number of inscribed pottery fragments (ostraca) and
potsherds that may be compared with the inscribed materials recovered from the Qumran settlement.
Cave 8 contained the remains of only five manuscripts. Cave 9 yielded nothing more than a small
papyrus fragment bearing a few letters, consisting of three lines of Hebrew and Aramaic text, while
Cave 10 contained only a single potsherd preserving the remains of two letters. These two caves can
scarcely be regarded as repositories for manuscripts. Finally, Cave 11, like Cave 1, contained thirty-
one manuscripts, including a handful of scrolls that were preserved substantially intact (Popovié,
2019, p. 39).

Scholars distinguish between two types of caves: natural caves formed within the hard
limestone cliffs (Caves 1, 2, 3, 6, and 11) and artificial caves excavated in antiquity into the marl
terrace on which the Qumran settlement itself is situated (Caves 4, 5, 7, 8, 9, and 10). It has often
been suggested that some of the artificial caves were used as dwellings, whereas the natural caves
were not (Popovi¢, 2019, p. 41). In particular, excavations in Caves 1 and 3 revealed the remains of
domestic pottery in varying quantities, including jars, plates, bowls, and even several cooking vessels
(Popovi¢, 2019, p. 42).

The profound revolution brought about by the Dead Sea Scrolls within the academic world
is not confined solely to their theological significance. These texts also constitute the richest
laboratory in history for philologists and palacographers investigating the evolution of the Semitic
languages and ancient writing systems. An examination of the linguistic distribution of the
manuscripts recovered from the caves clearly demonstrates the highly layered nature of the languages
spoken and written in Palestine during the Second Temple period. The overwhelming majority of the
manuscripts in the library—approximately 85 percent—were composed in Ancient Hebrew. The
remaining approximately 15 percent of the collection consists of Aramaic texts. In addition, a small
number of manuscript fragments written in Ancient Greek on papyrus were also discovered,
particularly in Cave 7 (Vermes, 1999, p. 16).

Accordingly, the Dead Sea Scrolls is the collective name given to a unique corpus of
approximately 900 ancient Jewish manuscripts written in Hebrew, Aramaic, and Greek (Fig. 8). The
figure of approximately 900 manuscripts reflects the nature of the corpus itself. There is not a single
completely intact scroll; rather, what survives consists of fragments of the original manuscripts.
Some preserve substantial portions of the original, undamaged texts. In total, approximately 25,000
manuscript fragments have been recovered (Lim, 2005, p. 32). Although many of the most significant
texts were published at an early stage, unrestricted access to the entire corpus for the majority of
scholars did not become possible until late 1991, following the release of previously inaccessible
materials (Campbell, 1998, p. 1). The decades that have elapsed since the initial discoveries have
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enabled scholars to classify the contents of this remarkable library with considerable precision. When
examined as an integrated corpus, the approximately 900 manuscripts recovered from the eleven
caves can be divided into three principal categories. A proper analysis of this literary heritage is
indispensable for understanding both the world of Palestine during the time of Jesus and the historical
development of the biblical texts in their present form. The first major category consists of the
Biblical Manuscripts (the Old Testament/Hebrew Bible). The second comprises the Apocryphal and
Pseudepigraphical Writings. The third—and most distinctive—category consists of the Sectarian
Manuscripts (Community Texts). The detailed study of these three literary categories has produced
revolutionary results for modern biblical textual criticism. Prior to the discoveries at Qumran, the
earliest complete Hebrew biblical manuscripts available were the Aleppo Codex and the Leningrad
Codex, both dating to approximately the tenth century CE. The Qumran manuscripts, however,
transported scholars directly back to the period between the third century BCE and the first century
CE, effectively pushing the textual history of the Hebrew Bible back by nearly a millennium
(Vermes, 1999, pp. 9-10).

Fig. 8. The Shrine of the Book at the Israecl Museum, where the Dead Sea Scrolls are
exhibited (Lim, 2005, p. 10).

The ancient manuscripts discovered in the caves near Khirbet Qumran have frequently been
described as one of the most significant archaeological discoveries of modern times. Above all, the
Dead Sea Scrolls are important for what they reveal about Second Temple Judaism and Jewish
sectarianism. They provide an insider’s perspective on the beliefs and religious thought of one or
more Jewish sectarian groups associated with the Essenes, while also offering material that may be
compared with early Christian communities. Their primary significance is historical, since no Essene
communities have survived into the present day, although certain contemporary New Age
movements continue to draw inspiration from Essene sectarian thought (Lim, 2005, pp. 117-118).
From the very beginning of the discoveries, one of the questions that has occupied scholars most
intensely has been the identity of the radical community responsible for producing and preserving
the scrolls. When the internal evidence contained in the manuscripts is considered alongside the
accounts of the ancient historians Flavius Josephus, Philo of Alexandria, and Pliny the Elder, an
overwhelming scholarly consensus has emerged identifying this group with the ascetic Jewish sect
known as the Essenes (Vermes, 1999, p. 11).

The biblical manuscripts recovered from Khirbet Qumran illuminate the transmission of the
biblical text during the critical period between approximately 250 BCE and 100 CE. They reveal the
state of the biblical texts prior to their standardization. The Qumran scrolls provide an unprecedented
perspective on the fluidity of the biblical text before its stabilization, as well as on the formation and
development of the canon and the study of authoritative texts (Lim, 2005, p. 41).

The first seven Dead Sea Scrolls discovered at Qumran were found inside storage jars unlike
any previously encountered elsewhere. They are considerably better preserved than the other scrolls
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that were placed directly on the ground. These large jars were found not only in the caves but also
among the remains of the Qumran sectarian settlement, suggesting a plausible connection between
the two (Lelievre, Snyder&King, 2004, p. 20).

The story of the scrolls is well known. Commentators frequently argue that these manuscripts
demonstrate the reliability of the Masoretic Text (MT) of the Old Testament. Others, however,
maintain the opposite view, namely that the scrolls demonstrate the considerable textual variation—
or fluidity—that characterized the text of the Old Testament during the period in which they were
produced (Washburn, 2003, p. 2). Since the discovery of the Dead Sea Scrolls in 1947 at ‘Ein
Feshkha, south of Khirbet Qumran, by the shepherd Muhammad Ahmed el-Hamed (‘edh-Dhib)
(Vermes, 1999, p. 1; Magness, 2012, p. 108; Elledge, 2005, pp. 2—3), and especially following the
publication in 1991 of the remaining unpublished manuscripts, a vast body of literature ranging from
popular works to highly technical studies has emerged. On the basis of these manuscripts, research
on Jewish history and thought between 200 BCE and 70 CE has been conducted within the fields of
Qumran archaeology (the archaeological region in which the scrolls were discovered), palacography
(the study of ancient handwriting), textual criticism, philology, and linguistics (Lim, 2005, pp. 1, 20).

This demonstrates that the Qumran scrolls are of twofold significance for the textual integrity
of the Torah. On the one hand, the biblical manuscripts discovered at Qumran exhibit remarkable
continuity with the later Masoretic tradition in many respects, indicating that the fundamental
structure of the Torah text had been preserved from an early period. On the other hand, certain textual
variants demonstrate that, during the Second Temple period, the Torah was transmitted not as a
single, completely fixed text but through different textual traditions, including proto-Masoretic,
Septuagintal, and Samaritan textual forms. Consequently, the Qumran discoveries make it possible
to understand the historical transmission of the Torah neither in terms of absolute textual
immutability nor as evidence of textual instability; rather, they demonstrate that both textual
continuity and the diversity of early textual variants must be considered together (Tov, 2012; Ulrich,
1999).

Individual scrolls are referred to in three different ways. They may be identified by their
conventional titles, such as the Genesis Apocryphon or the War Scroll; by their standard sigla, such
as 4Q285, where 4 designates Cave 4, Q stands for Qumran, and 285 is the inventory number; or by
a brief descriptive designation, such as 4QJer®, where Jer refers to the Book of Jeremiah and the
superscript b indicates the second copy of that biblical book recovered from the cave. The scrolls
may also be identified by their PAM (Palestine Archaeological Museum) or SB (Shrine of the Book)
numbers, although this practice is generally confined to editors. Nearly all of the scrolls possess these
three cataloguing references. Notable exceptions include the Community Rule, the Habakkuk Pesher,
the Genesis Apocryphon, and the Great Isaiah Scroll, which do not have inventory numbers (Lim,
2005, pp. 38-39).

The manuscripts discovered at Qumran are generally classified into three principal
palaeographical phases:

Archaic (Early Hasmonaean) Period (250—150 BCE): This phase comprises the earliest
manuscripts in the library. The script is characterized by letter forms that are relatively angular and
less refined.

Hasmonaean Period (150-30 BCE): This phase corresponds to the early stages of the
community’s settlement in the desert. During this period, the script exhibits increasing
standardization and greater fluency.

Herodian Period (30 BCE-68 CE): Representing the largest portion of the collection, this
phase marks the period in which the script reached its most mature and elegant form, with the square
script (the Assyrian script) becoming fully established.
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In addition to these three principal palacographical phases, the library also preserves a
particularly remarkable exception in the form of the Paleo-Hebrew script. This ancient alphabet of
pictographic origin, which had been used prior to the Babylonian Exile, was not entirely abandoned
by the Qumran community; rather, it was deliberately preserved in certain manuscripts as a mark of
special reverence (Vermes, 1999, p. 17).

Palaeography, the study of ancient handwriting, also provides valuable evidence for the
dating of the scrolls. From the very beginning, numerous questions were raised concerning the
authenticity of the scrolls, their antiquity, their discovery in the caves, and their relationship to
Khirbet Qumran. While some scholars argued that the scrolls were forgeries or had been placed in
the caves by the Bedouins, others identified them as Jewish-Christian documents. Roland de Vaux
responded to these criticisms by emphasizing that it was not only the Bedouins who had discovered
the scrolls; his own team of archaeologists and workmen also recovered scrolls or inscribed
fragments from each of the eleven caves. These were genuine archaeological discoveries rather than
forgeries or materials that had been deliberately "planted" (Lim, 2005, p. 37).

A method for dating the scrolls has been developed through palacographical analysis. The
typological scheme most widely followed is that proposed by Frank Cross. According to this
classification, the scrolls can be assigned to three chronological phases: the Archaic Period (250-150
BCE), the Hasmonaean Period (150-30 BCE), and the Herodian Period (30 BCE-70 CE). Cross’s
palacographical typology continues to be widely adopted by editors and scholars. More recently,
palaeographical dating has been corroborated by two radiocarbon (Carbon-14) tests conducted in
1990 and 1991. With the subsequent development of the technique known as Accelerator Mass
Spectrometry (AMS), it has become possible to subject the scrolls to radiocarbon dating while
causing only minimal damage to the manuscripts. This advanced method provides a more precise
measurement of carbon isotopes. The results of these two series of tests confirmed that the scrolls
are approximately 2,000 years old. Radiocarbon analyses conducted on selected Qumran manuscripts
during 1990-1991 produced the following results (Lim, 2005, p. 38; Campbell, 1998, p. 57).

4QTQahat: 388—-353 BCE (AMS Dating) | 100—75 BCE (Palacographic Dating)

4QPentPara®: 339-324/209-117 BCE (AMS Dating) | 125-100 BCE (Palaeographic
Dating)

1QIsa®: 335-327/202-107 BCE (AMS Dating) | 125-100 BCE (Palaeographic Dating)
4QTLevi: 191-155/146—120 BCE (AMS Dating) | c. 100 BCE (Palaeographic Dating)
4QSame: 192—-63 BCE (AMS Dating) | 100—75 BCE (Palacographic Dating)

11QT=: 97 BCE-1 CE (AMS Dating) | c. 1 BCE/1 CE (Palacographic Dating)
1QapGen: 73 BCE-14 CE (AMS Dating) | c. 1 BCE/1 CE (Palacographic Dating)

1QH: 21 BCE-61 CE (AMS Dating) | 50 BCE-70 CE (Palaecographic Dating) (Campbell,
1998, p. 58).

3. Archaeological, Historical, and Religious Context

The archaeological interpretation of Khirbet Qumran remains a controversial issue in every
respect (Figs. 9—10). In the absence of a definitive archaeological report establishing the stratigraphic
context of the remains—most notably the scrolls—and owing to the methodological difficulties
involved in evaluating the available evidence and arguments, any conclusions reached must
necessarily remain provisional (Murphy, 2002, p. 293).
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Fig. 9-10. The archaeological site of Khirbet Qumran (Lim, 2005, p. 24; Campbell, 1998, p. 88).

Especially today, as scholarly positions have become increasingly polarized, the proposed
theories compel us to choose between two fundamentally different modes of interpretation: the
secular and the religious. The manuscripts discovered nearby strongly suggest the presence of a
religious community. If the settlement and the manuscripts are unrelated, then the manuscripts are
deprived of their archaeological context, and Khirbet Qumran becomes nothing more than an
ordinary archaeological site. However, the connection between the settlement and the manuscript
caves cannot easily be denied (Humbert, 2006, p. 19). Among the alternative hypotheses advanced
in recent years are proposals that Khirbet Qumran functioned not as a monastic or sectarian center
but rather as a commercial center, a villa rustica, a fortress, a country estate, or a country
house/Essene center. According to this interpretation, Qumran was not a sectarian settlement, as
Roland de Vaux maintained, but a villa rustica, that is, a rural villa. Since then, numerous scholars
have proposed additional alternative interpretations, including the view that Qumran served as a
fortress, a manor house, or a commercial depot. Although none of these alternative theories has
gained widespread acceptance, they have succeeded in challenging the validity of de Vaux’s
interpretation (Magness, 2002, p. 2). Each of these theories has been criticized by Magen Broshi,
former curator of the Shrine of the Book. A proponent of the Qumran—Essene hypothesis, Broshi
argued that Qumran could not have functioned as a commercial center because it was not situated on
a major trade route. Nor, in his view, was it constructed as a luxurious villa, since it lacked mosaic
floors and other forms of interior decoration. It could not have served as a fortress because its walls
were too narrow and its entrances inadequately defended. Likewise, it could not have been a rural
farmstead because it lacked the facilities characteristic of comparable agricultural estates. Finally,
the continuity of occupation between Periods I and II suggests that the site could not have been a
country house prior to its alleged occupation by the Essenes (Lim, 2005, p. 64).

From the perspective of material culture, excavations have yielded glass and stone vessels,
metal implements, clothing accessories, personal belongings, numerous coins, as well as thousands
of pottery sherds and complete ceramic vessels (Figs. 11-12). Among the most distinctive finds
uncovered during the excavations are the wide-mouthed ovoid and cylindrical storage jars, which
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have become emblematic of the archaeology of Khirbet Qumran. Perhaps the most enigmatic
discoveries, however, are the buried animal bone deposits, consisting of animal bones placed inside
ceramic vessels or covered by such vessels (Mizzi, 2019, pp. 18—19). The archaeological evidence
may be grouped into five principal categories: architectural remains, numismatic evidence, ceramic
assemblages, other material finds, and osteological and funerary evidence.

Fig. 11-12. A large terracotta storage jar, representing one of the types of jars in which the scrolls
were stored, and first-century CE pottery from Qumran (Popovi¢, 2019, pp. 41-42).

Roland de Vaux recovered 1,234 coins from the Qumran site. Slightly fewer than half of
these belonged to a hoard buried beneath the floor of L120 in three small pottery vessels, consisting
of Seleucid and autonomous Tyrian silver tetradrachms and didrachms, together with several Roman
silver denarii (Map 3). A complete inventory of this coin hoard has never been published (Murphy,
2002, p. 305).

Map 3. The Ptolemaic and Seleucid Empires during the Hellenistic Period (Campbell, 1996, p. xv).
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Roland de Vaux’s (1973, pp. 3—41) excavations at the Khirbet Qumran settlement
led him to conclude that the site had been occupied by a sectarian community from the mid-
second century BCE until 68 CE, after which it was successively occupied by Roman
soldiers during the First Jewish Revolt (68—72 CE) and by Jewish rebels during the Second
Jewish Revolt (132-135 CE). De Vaux divided the principal occupation of the site into three
chronological phases. During the Great Jewish Revolt, which began in 66 CE, the ruthless
legions of the Roman Empire advanced toward Jerusalem, devastating the land of Palestine
in their wake. In the summer of 68 CE, the Tenth Roman Legion (Legio X Fretensis), under
the command of Emperor Vespasian, reached the shores of the Dead Sea and destroyed the
Qumran settlement. Shortly before the arrival of the Romans, members of the community
hastily concealed their most precious possessions—their sacred library—in leather bags and
storage jars, hiding them in the inaccessible caves of the surrounding cliffs in the hope that
one day they would return to recover them (Vermes, 1999, p. 13).

In his seminal work Archaeology and the Dead Sea Scrolls, which has served as the starting
point for virtually all subsequent discussions concerning the occupational phases of Khirbet Qumran,
Roland de Vaux divided the history of the settlement into the following chronological phases:

Israelite Phase: Eighth and seventh centuries BCE
Period Ia: 135-100 BCE

Period Ib: 100-31 BCE

Abandonment of the Site: 31-4 BCE

Period II: 4 BCE-68 CE

Period I1I: 68-73 CE

Second Revolt Phase: 132-135 CE (Lim, 2005, p. 22).

Period I (150/125-31 BCE): Represents the first sectarian occupation, which came to an
end as a result of a catastrophic earthquake and fire.

Period II: Represents the second phase of sectarian occupation, beginning sometime
between 4 BCE and 1 BCE/1 CE and ending in 68 CE.

Period III: Represents the post-sectarian period (Murphy, 2002, p. 296).

Ceramic artifacts constitute the overwhelming majority of the finds recovered from the
Khirbet Qumran settlement. According to Roland de Vaux’s excavation records, the clay artifacts,
whether complete or fragmentary, comprised 1,044 bowls, 458 plates, 215 goblets, 145 storage jars,
93 cooking pots, 74 juglets, 73 jugs, 69 platters, 61 lamps, 46 clay balls, 46 ostraca (inscribed pottery
sherds or stone fragments), 31 cups, 18 jar stands, 14 pipe fragments, 13 vases, 9 vessels, 4 pot lids,
and 2 inkwells (Murphy, 2002, p. 317). Another particularly intriguing aspect of the ceramic vessels
recovered from Khirbet Qumran concerns the materials preserved within some of them. Perhaps the
most remarkable example is the collection of several dozen deposits of animal bones, the best-
preserved of which were discovered inside, beneath, and among ceramic vessels or pottery sherds
(Murphy, 2002, pp. 319-320).

First, approximately ten cylindrical ceramic jars were recovered from the settlement,
identical in both form and fabric to the more than seventy cylindrical jars discovered in the nearby
caves (Figs. 13—14). Indeed, among the limestone caves that contained scrolls (Caves 1-3, 6, and
11), those yielding pottery (Caves 1, 3, and 11) contained examples belonging to the same ceramic
types as those recovered from the settlement. Furthermore, in the majority of the limestone caves and
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in all of the marl caves containing pottery (Caves 4 and 7-10), the ceramic typology is without
exception identical to that of the settlement. All of the pottery belongs to the Qumran ceramic
tradition. Moreover, with only two known exceptions, the distinctive cylindrical jar form has not
been identified outside the Khirbet Qumran region. A second point is that, although no coins were
recovered from the caves, the ceramic typology together with the palacographic and radiocarbon
(Carbon-14) dating of the scrolls provides sufficient evidence to demonstrate that the use of these
caves was contemporaneous with the occupation of the Khirbet Qumran settlement. A third line of
evidence linking the caves to the settlement is provided by the geography of the surrounding
landscape. The settlement is situated approximately at the center of the caves in which Qumran-type
pottery and the scrolls were discovered, while a substantial proportion of the manuscripts was
recovered from caves located within the marl terrace on which the settlement itself stands. Access to
these caves therefore necessarily required passing through or immediately adjacent to the settlement.
Finally, some of the manuscripts discovered in caves close to the settlement—including major
sectarian compositions such as the Rule of the Community, the War Scroll, and several Pesharim
(commentaries), as well as manuscripts copied by the same scribe—have also been identified in more
distant caves (Murphy, 2002, p. 295). The character of Qumran pottery bears witness not only to
simplicity but also to a commitment to self-sufficiency and to the production of vessels whose ritual
purity could not be called into question. It is highly probable that Qumran also supplied its locally
manufactured vessels to other Essene communities (Broshi, 1998, p. 24).

Fig. 13-14. Scroll jars with lids discovered by the Bedouins in Cave 1, dating to the first century
BCE/CE (Israel Antiquities Authority) (Campbell, 1998, p. 83).

The communal dining hall, together with the kitchen, pantry, flour mill, and associated
facilities, indicates that the inhabitants of the settlement maintained a communal way oflife (Figs.
15-16). In particular, the area within the casemate walls is filled with hearths, cooking ovens, silos,
and similar installations. Among all the components of the Qumran complex, the cemetery (or, more
precisely, the cemeteries) has been the subject of the greatest scholarly debate, for obvious reasons
(Broshi, 1998, p. 25). The remains of wooden coffins were discovered in five graves, suggesting that
the bodies had most likely been transported from a considerable distance. In three graves, the
skeletons were found in a disturbed and incomplete condition. This indicates that these were cases
of secondary burial, implying that the human remains had likewise been transferred from another
location (Broshi, 1998, p. 26). The human skeletons and burials at Khirbet Qumran provide silent
testimony to the economic priorities and social status of those interred there. Their evidence takes
various forms, ranging from clues concerning the diet and lifestyle of the deceased to the
organization, construction, and contents of the graves. Several cemeteries are located in the vicinity
of Khirbet Qumran. The most important is the area known as the main cemetery, situated
approximately 30—40 m east of the settlement. Nearly all of its 1,100 graves are oriented along a
north—south axis (Murphy, 2002, p. 333).
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Fig. 15-16. Views of Qumran from the south and southeast (Magness, 2012, p. 110; Campbell,
996, p. 176).

1
s

Excavations at Khirbet Qumran have uncovered large halls used for communal worship and
assemblies, kitchens, pottery workshops, and storage facilities for agricultural implements. At the
heart of the settlement, however, stood a distinctive two-storey structure conventionally identified as
the Scriptorium (Fig. 17). This literary repository contained wisdom compositions, hymns, poems,
liturgical texts, prayers, and other biblical writings (Lim, 2005, p. 67). The discovery in this room of
two stone inkwells, conclusively identified as having been used in the production of manuscripts,
together with the long plastered benches upon which the scribes sat while preparing and copying the
parchment sheets, constitutes the clearest archaeological evidence that hundreds of manuscripts were
copied within these very walls. Among the most striking and architecturally dominant features
revealed by the archaeology of Qumran are its sophisticated water-management systems. In the midst
of the arid desert, water was diverted into the settlement through channels cut from the surrounding
cliffs in order to collect the irregular rainfall that occurred only a few times each year. Excavations
have revealed numerous stepped ritual immersion pools (miqva’ot), together with massive water
cister ns supplied by these channels (Fig. 18). Even the cracks that formed in the floors of the pools
as a result of earthquakes have survived to the present day (Elledge, 2005, pp. 21-22). The
architectural design of these pools demonstrates that the community's relationship with water
extended far beyond the practical necessities of drinking or washing; rather, the repeated ritual
purification practices performed throughout the day constituted a physical expression of their
commitment to maintaining spiritual purity. Immediately east of the settlement lies a vast and austere
cemetery containing approximately 1,100 graves. This burial ground represents the final architectural
and spatial element completing the image of a community devoted to an ascetic, disciplined way of
life, far removed from worldly magnificence (Vermes, 1999, p. 20).
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Fig. 17-18. Reconstruction of the scriptorium and library of the Qumran community (Lim, 2005, p.
67), and a ritual immersion pool (miqveh) at Qumran showing earthquake damage dating to 31
BCE (Mizzi, 2019, p. 28).

Conclusion

The Dead Sea Scrolls constitute one of the most remarkable discoveries of the twentieth
century and continue to attract scholarly attention while challenging researchers in new ways. The
continuous advancement of research and the uninterrupted availability of increasingly sophisticated
photographic documentation ensure that the publication of these manuscripts remains an ongoing
scholarly enterprise. None of the existing editions can be regarded as definitive; there will always be
room for further refinements and new insights (Dimant&Parry, 2014, p. xix).

Many questions concerning Khirbet Qumran remain unanswered. Since 1991, following the
release of the previously unpublished manuscripts from Cave 4, the principal scholarly tasks have
been the arrangement of the manuscript fragments and the publication of essential research tools,
including critical editions, image databases, and lexicons. Once this fundamental work has been
completed, the focus of scholarship shifts toward the evaluation and integration of the newly
available material. However, if we are to reconstruct the historical communities represented by the
scrolls more fully, we must first analyze the nature of these texts and their literary development (Lim,
2005, p. 96).

Thanks to the Khirbet Qumran manuscripts, we now know considerably more about Jewish
religious beliefs during the Second Temple period, particularly between 200 BCE and 70 CE, than
was previously possible. The manuscripts provide valuable insight into the development of Jewish
sectarianism and offer important information concerning one of these sectarian groups, the Essenes
(Lim, 2005, p. 105).

The Khirbet Qumran scrolls were not Christian manuscripts, yet comparison with the New
Testament has helped to clarify their distinctive characteristics (Lim, 2005, p. 116). There is no doubt
that the Dead Sea Scrolls constitute the greatest manuscript discovery of the twentieth century for
the study of Second Temple Judaism and biblical scholarship. They have also become a cultural icon
symbolizing everything that is ancient and historically significant (Lim, 2005, p. 120; Davies, 2006,
p- 99). In this context, 11Q5 (Fig. 19) contains a statement that attributes the authorship of the Psalms
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to King David, exemplifying the tradition that regards David as the greatest of poets. The scroll
preserves forty-one religious psalms together with seven additional compositions that were not
included in the standard biblical canon. Moreover, the sequence of the psalms differs from that found
in any standard version of the Book of Psalms (Kohn, 2007, p. 22).

Fig. 19. 11Q5 (Kohn, 2007: 23).

Khirbet Qumran was not a villa, a fortified manor, or a commercial depot; rather, it
functioned as the center of a religious and economic network extending along the northwestern shore
of the Dead Sea as far as Jericho. The relatively small number of coins, ostraca, and documentary
texts recovered in comparison with other sites in the Judaean Desert suggests that this economic
network was characterized primarily by exchange among members rather than by commercial trade
with outsiders. Some of the evidence points to commercial interactions beyond the settlement itself,
although these appear to have been supervised from Qumran. Such evidence includes the ostracon
(KhQl) drafted at Qumran before being executed at Jericho, the excavation coins, the Roman
supplementary tax collected together with the coin hoard, and probably some of the inscribed and
sealed storage jars. Furthermore, the pottery production facilities, grain and date storage silos,
grinding installations, and kiln at Khirbet Qumran, together with the nearby potash-production
installation located in a neighboring cave, the industrial complex at ‘Ein Feshkha, the animal
enclosures, and the probable date palm plantation situated east of the long wall, all testify to the
existence of a substantial community that produced most of its own necessities and perhaps even
generated a surplus. This surplus would have been valuable for acquiring goods that the community
itself could not produce, such as raw metal and linen. The economy was not entirely closed to non-
members living in the surrounding region, but commercial interaction was carefully regulated in
order to preserve the ritual purity of the community. This concern also explains why much of the
pottery was manufactured on site.

There is limited evidence at the site for cultural and/or economic connections with both
Jerusalem and the Nabataeans. The communal dining hallis oriented toward Jerusalem, the miqva’ot
(ritual immersion pools) resemble those of Jerusalem rather than those at Jericho, and the wheel-
made and carved stone vessels, together with the imitation Nabataean pottery, were most likely
produced in Jerusalem. In addition, the dentition of some of the skeletons indicates a diet containing
less abrasive sand than that typically associated with a desert environment. At the same time, the
ceramic tradition is somewhat distinctive, lacking certain vessel forms common in the surrounding
regions while including others unknown elsewhere. The connection with the Nabataeans is further
supported by the architecture and orientation of the cemetery, which closely resemble those on the
Nabataean side of the Dead Sea, by the presence of a Nabataean personal name on a storage jar (X%19,
Gr7Q 6), and by the discovery of several Nabataean coins (Murphy, 2002, p. 359).

The absence of significant osteological and dental pathologies among the remains from the
Khirbet Qumran region, together with the presence of certain high-quality vessels and architectural
embellishments, may be explained by the existence within the community of individuals from higher
social strata, and perhaps members of the priestly class, who either brought such goods with them or
acquired them for the benefit of the community, while in some cases retaining the exclusive right to
use them, as appears to have been the case with the inscribed bowls. It is time to abandon the notion
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that the inhabitants of Qumran embraced poverty. What they embraced was not a lack of material
necessities but rather freedom from material wants, a condition achieved through a communal and
relatively modest way of life, a degree of centralized control, an open yet regulated economy, and
the provision of modest but proper burials. The asceticism practiced at Qumran was therefore not
directed toward the suppression of individual desires but was instead profoundly community-
oriented. This interpretation of the site is consistent with the available—albeit still provisional—
archaeological record from Qumran and supports the presence of a religious community there. At the
same time, it revises earlier interpretations by envisioning this community as geographically less
isolated and economically more open. Partial integration into the regional Judacan economy does not
contradict sectarian criticism of that economy; rather, it helps explain such criticism, insofar as the
institutions being criticized represented genuine centers of power against which the community
sought to define its own identity (Murphy, 2002, p. 360).

In this context, Khirbet Qumran should be understood not merely as an archaeological site
where the Dead Sea Scrolls were discovered, but as a unique field of inquiry in the history of
religions, within which the relationships among texts, community, ritual discipline, and sacred space
in Second Temple Judaism can be examined together. The Qumran corpus demonstrates that Judaism
during this period did not constitute a centralized and homogeneous religious tradition; rather, it
exhibited a pluralistic religious landscape shaped by sectarian affiliations, apocalyptic expectations,
interpretations of sacred scripture, and communal regulations. Consequently, Qumran studies make
an important contribution not only to archaeology and biblical studies, but also to our understanding
of the historical formation of Jewish religious identity, the development of early Jewish sectarianism,
and the transformation of the authority of sacred texts.
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Giris

Sessizligin arkeolojisi yapilabilinir mi? Bu sorunun belki de en 6nemli cevaplarindan birisi,
sessizligin hafizasini iginde barmndiran ¢ollerdir (Fig. 1-2). Coller tarih boyunca g¢obanlarin,
bedevilerin, tacirlerin, kervanlarin, askeri seferlerin, vs. ugrak yeri olmustur. iginde biiyiik ve gizemli
bir tarihi saklayan ¢6l, ayn1 zamanda Amarna mektuplarinin da (Yilmaz&Kilig, 2020) buluntu
yeridir. Bilim, herhangi bir teorinin ayn1 deneysel kosullar altinda tekrarlanabilir olmas1 gerektigi ve
bu 6zellige sahip bir teorinin, test edildiginde ilgili bulgular1 6ngdrecegi ilkesine gore calisir (Feather,
2012, s. 45). Bu nedenle kesif yoluyla bulunmasi nedeniyle, konumuzun ana hatlarini teskil eden
Khirbet Qumran yazitlarinin kesfi de, Amarna mektuplari ile benzerlikler gosterir. Khirbet Qumran
Kiitiiphanesi, ¢6liin kurak bagrinda iki bin y1l boyunca sakli kalan sessiz ¢igligiyla, insanliin ortak
kiiltiirel] ve dini mirasinin en kiymetli, en sarsict ve en biiyiileyici sayfalarindan biri olmay1
siirdiirmektedir (Vermes, 1999, s. 15).

Fig. 1-2. Yahudi Célii’nde Arka planda Olii Deniz (Lut Gélii) ve 4. Magara. Tomarlarin bulundugu
Khirbet Qumran bélgesi yakindadir (Lelievre, Sn derKn 2004, Campbell, 1998, s. 86).
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Genellikle ¢olleri, muhtemelen siluet halinde bir palmiye agacinin isaret ettigi uzak bir
vahanin bulundugu, u¢suz bucaksiz ve kalici sicak kum alanlari olarak goziimiizde canlandiririz (Fig.
3-4). Ancak gergekte diinyadaki ¢oller; yas, yer sekilleri, istikrar, yilizey 6zellikleri, sicaklik, flora,
fauna ve kiiltiir bakimindan biiyilik farkliliklar gosterir, 6yle ki basmakalip diisiincelerimiz ¢ok az
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sayidaki ¢6l bolgesi icin gegerlidir. Zihnimizdeki ¢6l resmine, diinyanin en biiyiik ¢6lii olan
Antarktika'y1 dahil bile etmeyebiliriz (Haynes, 2013, s. 11).

Fig. 3-4. Olii Deniz parsémenlerinin/tomarlarmnin kesfedildigi Khirbet Qumran yakinlarindaki
magaralar ve 4. Magara (Steiner, 2019: 9; Magness, 2012, s. 113).

Genellikle ¢dl karakterine sahip oldugu diisiiniilen bir arazide (Fig. 5-6) tarim ve sanayiden
bahsetmek paradoksal goriinebilir (De Vaux, 1973, s. 84). Fiziksel cografya ile kutsal hafizada
kurulan mekéansal tasavvur her zaman birebir ortiismemekte; ancak modern catigsmalar gogu zaman
tam da bu sembolik cografya iizerinden anlamlandiriimaktadir (Acikgdz, 2026, s. 1944). Ancak
Braudel’e gore (2015, s. 19) ¢6l garip bir alemdir, Afrika’nin derinliklerini ve gdcebe yagamin
canlihigin1 alip kiyilara kadar uzatir. Bunlar, daglik yorelerindekine hi¢ benzemeyen yasam
bigimleridir. Col, Akdeniz’le ¢atisan ve hi¢ bikmadan onun yerini almak isteyen bagka bir
Akdeniz’dir. Bu ikili oyunu doga daha baslangigta diizenlemis, belki de onlar1 dogustan birbirine
diisman etmistir. Ancak tarih, tipki denizin suyla tuza kaynastirmasi gibi, farkli Ogelerin
kaynasmalarini saglar. Dolayisiyla bu anlamda ¢6ller, insanlari, nesneleri ve faaliyetleri belirli
yerlere atayan ve bunu yaparken de bu insanlar, nesneler ve faaliyetlerle iligkili hareketliligi ve
normlar1 diizenlemek i¢in mekansal bir strateji olusturan bdlgeselligin tezahiirleridir. Bu nedenle
bolgesellik, toprak iizerindeki hakli miilkiyet konusunda devam eden bir miizakereyi tetikleyerek bir
sosyal kontrol mekanizmasi gorevi goriir (Diener&Hagen, 2012, s. 30).

Fig. 5-6. Khirbet Qumran yerlesimi ve solunda parsémenlerin bulundugu magaralar ve yerlesim
plan1 (Flint, 2013, s. 163, 168).

—

e

Ornegin, [lahi vahye bir alternatif olarak, tek tanril1 dinlerin ¢61 kokenleri igin gesitli goriisler
Onerilmistir. Genis, tek renkli bir gékyiizlintin altindaki ¢6l manzarasi, tek bir yaraticinin eseri olan
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biitiinlesmis bir diinyay: akla getirebilir. Tarihsel olarak Hristiyanlik ve Islam, Arap Célii'ndeki bir
grup Semitik gdgebenin dini olarak ortaya gikan Yahudilik ile ortak bir kokii paylasir. Ibrani Kutsal
Kitab1 peygamberleri sadece ¢olden gelmekle kalmamais; direngli hiikiimdarlar ve yoldan ¢ikmis
halkla yiizlesmeden oOnce manevi pusulalarini sifirlamak icin periyodik olarak oraya geri
donmiislerdir. Colde konaklamak, tipki oru¢ tutmak ve dua etmenin Israilogullarinmn ¢oldeki
zamaninin sembolik hatirlaticilar1 olmasi gibi, peygamberlik i¢in neredeyse zorunlu bir 6n kosul
haline gelmistir. Col ile 6liim, toprak ile hayat ve diizen arasinda gii¢lii sembolik karsitliklar; vaat
edilmis topragin kozmik ve ritiiel bir son ufuk olarak islendigini ortaya koymaktadir. Bu yiizden
toprak, Yahudi dini hafizasinda yalniz kaybedilen ve geri doniilecek iilke degil; ilahi diizenin
yeryiiziindeki karsiligi olarak da diisiiniilmektedir. Ozellikle Ibrahim’le kurulan ahit, toprag
yalnizca yasanacak bir iilke degil, Tanr1 ile topluluk arasindaki iligkinin tarihsel ve mekansal
tezahiirii haline getirir. Nitekim Tekvin 12:1-3’te Ibrahim’e gosterilecek iilkeye gitmesi
emredilirken, Tekvin 15:18-21 ve Tekvin 17:7-8’de toprak vaadi ahdin kalici unsurlarindan biri
olarak yeniden teyit edilmektedir. Boylece toprak, Yahudi dini hafizasinda yalniz bir yasam alam
degil, ahdin goriiniirlestigi kutsal bir ufuk haline gelmektedir. Bu yoniiyle kutsal toprak, yalniz
cografi bir alan degil, tarihsel hafiza, ahit ve topluluk kimligiyle i¢ ice gegmis bir sembolik diizen
olarak islemektedir. Bu baglamda De Vaux (1973), MO 2. yiizyilin ortalarinda bir grup insanin
Khirbet Qumran'a gelip oraya yerlesti§ine inaniyordu. Bu grup insan, Essenilerin Qumran
toplulugudur. MO 2. yiizyilda, Esseniler olarak bilinen bir grup Yahudi, Kudiis'ten ¢dle tasimmay1
secmistir, muhtemelen ¢ilecilik, goniillil yoksulluk, asir1 temizlik, kat1 beslenme kurallar1 ve diinyevi
zevklerden uzak durma diirtiisiiyle Qumran'a gitmislerdir (A¢ikgoz, 2026, s. 1935-6; Lim, 2005, s.
31; Haynes, 2013, s. 110-113).

Tevrat’ta ahit, yalmzca Tann ile birey arasindaki metafizik bir baglilik olarak degil,
toplulugun dini kimligini, kutsallik bilincini ve tarihsel sorumlulugunu kuran temel ilke olarak da
gdoriiniir. Nitekim Cikis 19:5-6’da Israilogullar1, ahde bagli kalmalar1 sartiyla “biitiin halklar i¢inde
6zel miilk”, “kahinler krallig1” ve “kutsal millet” olarak tamimlanir. Bu ifade, dini toplulugun
kendisini siradan bir etnik birlikten ziyade Tanri’’ya adanmis, ayristirilmig ve normatif
yiikiimliiliikklerle kusatilmis bir cemaat olarak goérmesinin teolojik zeminini olusturur. Benzer sekilde
Levililer 11:44-45’te yer alan “kutsal olun” c¢agrisi, kutsalligin yalniz inang diizeyinde degil,
bedensel temizlik, giindelik pratikler ve ritiiel saflik {izerinden de insa edildigini gostermektedir. Bu
cercevede Qumran toplulugunun temizlik, ayrisma, disiplin ve cemaat merkezli dini hayati,
Tevrat’taki ahit, kutsallik ve ritiiel saflik ilkeleriyle birlikte okundugunda dinler tarihi bakimindan
daha anlasilir hale gelmektedir (Cikis 19:5-6; Levililer 11:44-45).

Qumran-Esseni hipotezi, bilindigi iizere, Olii Deniz parsomenlerinin kokenini agiklamak igin
hala kullanilan modeldir, ancak sorunsuz degildir. Yillar i¢inde, teorinin bir veya daha fazla yoniinii
sorgulamak igin alternatif goriisler 6ne siirlilmiistiir. Bununla birlikte, Qumran-Esseni hipotezi en
akla yatkin olam1 olmaya devam etmektedir. Roland de Vaux'a goére Ia, Ib ve II donemlerinin
toplumsal evresi, arkeolojik alanin Esseniler tarafindan yerlesimine karsilik gelmektedir. Baglangicta
oraya sadece birkag Esseni yerlesmisti, ancak MO 100 yilma gelindiginde topluluk yeni iiyelerin
yeni kurulan gruba katilmasiyla genislemisti. Bu topluluk, deprem ve yangindan sonraki otuz yillik
bir kesinti disinda, sonraki iki yiiz y1l boyunca asag1 yukan siirekli olarak varligini stirdiirmistiir.
Burada sormak istedigimiz soru su: Essenilerin orada yasadig1 nereden biliniyordu? (Lim, 2005, s.
58-59). Esseniler, 6zellikle Philo (MO 25-MS 50), Pliny (MS 23-79) ve Josephus (MS 37-100)
tarafindan yazilan eserlerde olmak iizere, klasik kaynaklarda anlatilmaktadir (Lim, 2005, s. 59).
Essenilerin Khirbet Qumran'da veya en azindan Olii Deniz'in kuzeybati kiyilarinda yasadigina dair
en 6nemli kanit, Romal1 bir asker ve yazar olan Yaglh Pliny (MS 23-MS 79), tarafindan yazilmis bir
paragraftir (Lim, 2005, s. 60).
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Khirbet Qumran, Olii Deniz kiyilariin yaklasik 1 km batisinda yer alan, harabeleri olan bir
yerlesim yerinin adidir (Harita 1-2). Bu noktada, kayalik ugurumlar ve kiy1 ovasi arasinda, deniz
kiyisina paralel uzanan algak bir kirectasi platosu {izerinde yer almaktadir. Khirbet Qumran, bu
kiregtasi platosunun bir cikintisi iizerinde yer almaktadir. Giineyde, Qumran Vadisi'nin dik
yamaglariyla, kuzey ve batida ise vadilerle sinirlidir. Kiregtaginin sadece dar bir boynu, ¢ikintiyi
platonun ana kismina baglar. Doguya dogru arazi olduke¢a dik bir sekilde alcalir ve burada yerlesime
cikan eski bir yolun izleri kesfedilmistir. Kazilardan 6nce, kalint1 olarak kabul edilen tek sey, bazi
tas yiginlar1 ve neredeyse tamamen dolmus bir sarnicti. Harabelerin dogusunda ve egimli arazinin
iizerinde genis bir mezarlik bulunur (De Vaux, 1973, s. 1).

Harita 1-2. Khirbet Qumran ve magaralari (Lim, 2005, s. 28-29).
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Bugiin Qumran arastirmalari, ilk yillardaki kisir ideolojik ve teolojik tartismalarin Gtesine
gecerek tamamen disiplinler arasi bir bilim dali haline gelmistir. Metinlerin incelenmesinde artik
paleografi (eski yazi bilimi) ve filolojinin (dil bilimi) yan1 sira; derilerin orijinini belirlemek igin
DNA analizleri, miirekkebin kimyasal yapisint ¢6zmek i¢in pargacik hizlandirici teknolojiler ve
kayip kelimeleri tamamlamak i¢in yapay zeka algoritmalar1 kullanilmaktadir (Vermes, 1999, s. 8).

Khirbet Qumran’n dinler tarihi agisindan 6nemi, yalnizca Olii Deniz Parsomenlerinin
kesfedildigi arkeolojik bir alan olmasindan degil, Ikinci Tapinak dénemi Yahudiliginde metin,
cemaat, ritiiel disiplin, mezhep aidiyeti ve kutsal mekan tasavvurunun ayni tarihsel baglam iginde
izlenebilmesine imkéan vermesinden kaynaklanmaktadir. Qumran literatiirii, Yahudiligin ge¢ antik
doneme gecis siirecinde tekil ve homojen bir dini yapidan ziyade, farkli metinsel geleneklerin,
apokaliptik beklentilerin, cemaat kurallarinin ve kutsal metin otoritesine iliskin ¢ogul yorumlarin
varligimi gostermektedir. Bu nedenle Qumran, yalnizca arkeoloji veya kutsal metin aragtirmalari igin
degil, dinler tarihi bakimindan da erken Yahudi mezhepgiligi, kutsal metinlerin aktarimi ve dini
topluluklarin mekanla kurdugu iliskinin anlagilmasi agisindan merkezi bir inceleme alanidir. Bu
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calisma da Khirbet Qumran’i, arkeolojik kalintilar ile metinsel miras arasindaki iliskiyi birlikte
degerlendiren; Qumran-Esseni hipotezi, parsomenlerin kesfi ve yerlesimin tarihsel baglamini dinler
tarihi perspektifinden yorumlayan nitel bir literatiir incelemesi olarak konumlandirmaktadir.

1. Arastirmalarin Tarihcesi

19. ve 20. yiizyihn ilk yarisinda, bilim insanlari esas olarak Olii Deniz'in (Lut Golii) benzersiz
cografi dzelliklerini kesfetmeye ilgi duymuslardir. ilk yiizey arastirmalari F. de Saulcy (1853), V.
Guerin (1869) ile Conder ve Kitchener (1881-1883) tarafindan gerceklestirilirken; Yahudi
Colii'ndeki ve Eriha (Jericho) Vadisi'ndeki manastir kalintilar1 Tobler (1853—1854), Schick (1877)
ve J. L. Federlin (1902-1904) tarafindan kaydedilmistir (Schiffman&VanderKam, 2000, s. 57).

Yerleskenin ve yakindaki tesislerin ikinci bir kazisi, “Parsomen Operasyonu” kapsaminda
Kasim 1993 ortasindan Ocak 1994'e kadar gergeklesmis; bu kez Israil Eski Eserler Kurumu adina
Amir Drori ve Yitzhak Magen tarafindan yonetilmistir. Yerleskenin {iglincii bir kazisi ise 1996
yilinda Giiney Florida Universitesi'nden James F. Strange tarafindan gerceklestirilmistir. Magaralar,
yukarida belirtilen seferler sirasinda 1949'dan 1956'ya kadar De Vaux tarafindan, 1983'ten1987'ye
kadar Joseph Patrich ve Yigael Yadin tarafindan, 1993—1994'te “Parsomen Operasyonu” sirasinda
ve son olarak 1995-1996'da Bar-Ilan Universitesi, Israil Miizesi ve Israil Kesif Dernegi'nin
himayesinde Hanan Eshel ve Magen Broshi tarafindan kazilmistir. Mezarlik, tipki yerleske gibi {i¢
asamada incelenmistir: bir mezar 1873'te Charles S. Clermont-Ganneau tarafindan kazilmis; 41
mezardan 43 iskelet 1949 ile 1956 yillar1 arasinda de Vaux tarafindan ¢ikarilmis ve 10 mezardaki 11
iskelet 1966 ile 1967 yillar1 arasinda Steckoll tarafindan incelenmistir. Yerleske ve magaralardaki
calismalarin yam sira, Olii Deniz bolgesindeki yiizey arastirmalar1 ve kazilar; ‘Ein Feshka, ‘Ein el-
Ghuweir, Hiam el-Sagha, Qumran'in yukarisindaki platoda yer alan Bugqei‘a bdlgesi, Eriha (Jericho)
ve Kudiis'te Qumran ile ilgili kanitlar saglamistir (Murphy, 2002, s. 294).

1951 ile 1956 yillar1 arasinda, Kudiis'teki Ecole Biblique (Incil Okulu) ve Urdiin Eski Eserler
Dairesi'nin ig birligiyle, Rahip Roland de Vaux baskanliginda Khirbet Qumran harabelerinde diizenli
olarak yiiriitillen arkeolojik kazilar, harabelerin, parsdomenlerin saklandigi magaralarla dogrudan
baglantili oldugunu ve buranin bir zamanlar parsémenleri yazan ya da koruyan toplulugun merkez
iissii oldugunu kesin olarak kanitlamistir. Ayni1 dénemde bedeviler ve arkeologlar arasinda ¢oldeki
magaralar1 bulma yarigt hiz kesmeden siirmiistiir. Bu biiyiik arayis, 1952 yilinda en verimli
sonuclarindan birini vermis ve topluluk merkezinin hemen yakinindaki dik falezlerde 4. Magara (4Q)
kesfedilmistir. Bu magara, binlerce kiiciik pargcaya ayrilmig yiizlerce el yazmasi barindirtyordu ve
adeta Qumran kiitiiphanesinin ana kalbini olusturuyordu. 1956 yilina gelindiginde, toplamda 11
farkli magarada el yazmasi kalintilarina ulagilmistir (Vermes, 1999, s. 2). Son magara olan Magara
11, 1956 yilinin baslarinda Bedeviler tarafindan kesfedilmistir. Bu magara; tamami Kral Davud’a
atfedilen kanonik (kutsal kitap listesinde yer alan) ve kanonik olmayan mezmurlardan (ilahilerden)
olusan bir koleksiyon, Kutsal Kitap’m Eyiip (Job) boliimiiniin Aramice bir tefsiri ve Eski Ibranice
ile yazilmis bir Levililer (Leviticus) kopyasi da dahil olmak iizere birkag uzun metin barindiriyordu
(Campbell, 1998, s. 7).

Qumran metinlerinin iki bin y1l boyunca magaralarda bozulmadan kalabilmesi, sadece ¢6l
ikliminin olaganiistii kurakligiyla agiklanamaz; bu durum ayni zamanda metinlerin yazildigi
materyallerin kalitesi ve saklanma bigimleriyle de dogrudan iliskilidir. Sonugta 1947 ile 1956 yillar
arasindaki bu yogun kesif dénemi, kutsal metinlerin arastirilmasinda yepyeni bir ¢ag agmuistir.
Kesfedilen 11 magaradan elde edilen metinlerin biiyiik bir kismi deri iizerine, kiigik bir kismi ise
parsomen ve papiriislere yazilmistir. Kiitliphanedeki el yazmalarimin ¢ok biiyiik bir kismi1 —yaklagik
% 90'1'— 06zenle islenmis hayvan derileri (parsdmen ve daha ince olan parsémen tiirii vellum) {izerine
yazilmigtir. Bu derilerin ¢ogunlukla kegi, koyun, nadiren de ceylan derisinden firetildigi, yapilan
laboratuvar analizleriyle kesinlesmistir. Koleksiyonun geri kalan kisminda ise papiriis yapraklar
kullanilmistir. Nil Deltasi'ndan ithal edilen papirisler, genellikle daha az maliyetli olduklar1 icin
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toplulugun giinliik yazigmalarinda, gecici kayitlarinda veya daha az Onem atfedilen edebi
metinlerinde tercih edilmistir. Ancak tiim bu deri ve papiriis arsivinin Otesinde, materyal yapisi
bakimindan tamamen benzersiz ve sira disi olan tek bir belge vardir: Bakir Parsémen (Copper Scroll).
Magara'da bulunan bu benzersiz belge (Fig. 7), organik bir malzemeye degil, neredeyse tamamen saf
bakirdan olugan metal bir levha {izerine metal kazima aletleriyle yazilmigtir. Zamanla oksitlenerek
tamamen sertlesen ve agilmasi imkansiz hale gelen bu metal rulo, 1950'li y1llarda Manchester'da 6zel
bir teknolojiyle seritler halinde kesilerek okunabilmistir. Diger tiim parsdmenlerin aksine dinsel veya
edebi bir icerik tasimayan bu metal levha; Filistin topraklarinin dort bir yanina gizlenmis, tonlarca
altin ve giimiisten olusan muazzam bir hazinenin haritasin1 ve dokiimiinii igeren sifreli bir kilavuz
oldugu diistiniilmektedir (Vermes, 1999, s. 18).

Bakir Tomar'in metni, 100 tondan fazla altin, glimiis, tomarlar ve rahiplere ait esyalarin
sozde saklandigi yaklasik 64 konumdan bahsetmektedir. Bu cazip hazine listesi, metnin amacinin ne
oldugu (gercek mi yoksa kurgu mu oldugu) ve gizli hazinenin nerede bulunabilecegi konusundaki
teorilerinde ikiye boliinen birgok akademisyenin kafasini karigtirmistir (Kohn, 2007, s. 62).

Fig. 7. 3Q15 (Kohn, 2007, s. 63).

Ancak bu heyecan verici kesiflerin ardindan, parsdmenlerin yayina hazirlanmast siireci uzun
ve sancili bir déneme girmistir. Ozellikle 4. Magara'dan ¢ikarilan ve adeta bir yapbozun binlerce
kiigiik parcas1 gibi birbirine karigmis olan el yazmasi fragmanlarinin tasnif edilmesi, temizlenmesi
ve desifre edilmesi gorevi, uluslararasi bir uzmanlar komitesine devredilmistir. Bu kiigtik ekip,
metinlerin {izerindeki tekelini uzun yillar boyunca korumus ancak bu durum akademik diinyada ciddi
huzursuzluklara yol agmistir (Vermes, 1999, s. 2).

2. Olii Deniz Yazitlarinin Kesfi

Olii Deniz Parsdmenlerinin 1947 yilinda bir Bedevi gobanin tesadiifi kesfiyle baslayan
hikayesi, bugiin insanlik tarihinin en bilyilik arkeolojik seriivenlerinden birisi olarak tescillenmistir.
1947 yilinin baslarinda, Ta'amireh Bedevi kabilesinden ii¢ geng ¢oban Ain Feshkha pinarlarinin
yakinlarindaydi. Khirbet Qumran'in yaklasik 2 mil giineyindeki bu bélge, Olii Deniz'in bat1 kiy1st ile
Yahudi tepelerinin kenarini belirleyen ugurumlar arasinda uzanan dar kiy1 ovasinda yer almaktadir
(Campbell, 1998, s. 2). Qumran magaralarindan ¢ikarilan her bir el yazmasi fragmani, zamanin
acimasizligina karsi direnerek giiniimiize ulagmis kadim birer tanik niteligindedir. Bu kesifler, sadece
Kutsal Kitap metinlerinin kokenlerine inen tarihsel bir koprii kurmakla kalmamis, ayn1 zamanda tek
tanril1 dinlerin sekillendigi o en kritik tarihsel kesiti, yani ikinci Tapmak doneminin firtinali sosyo-
dini atmosferini tiim ¢iplakligiyla gozler 6niine sermistir (Vermes, 1999, s. 15).

"Olii Deniz Parsomenleri" terimi giiniimiizde biri genis, digeri dar olmak iizere iki anlamda
kullanilmaktadir. Genis anlamda bu terim; bizzat Olii Deniz'den ¢ikarilmamus, ancak 1947 ile 1963
yillar1 arasinda o denizin kuzeybati kiyis1 boyunca uzanan ¢esitli bolgelerdeki bircok magarada
kesfedilen ve hatta Misir'daki Eski Kahire Genizasi'ndan (Sinagog deposu) ¢ikan, onlarla iliskili
metinleri ifade eder. Bu "parsémenler" bazen eksiksizdir, ancak ¢ogu kabaca MO 4. yiizyil ile MS 8.
ylizy1l arasina tarihlenen parcali metinler veya belgelerdir. Dar anlamda ise bu terim, Vadi Qumran
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bolgesindeki 11 magarada bulunan metinleri ifade eder ve bu yoniiyle "Qumran Parsomenleri" ile es
anlamlidir; bunlar da ti¢ kategoriye ayrilir: Kutsal Kitap metinleri, mezhepsel (tarikat) metinler ve
Ikinci Tapinak donemine ait Yahudi edebiyati metinleri (Fitzmyer, 2008, s. viii).

Magara 1, aralarinda ¢ok sayida biiyiik dlciide ve kismen bozulmamis tomarin da bulundugu
yaklagik 80 el yazmasi barindirtyordu. Magara 2'de 33 el yazmasi kalintis1 bulunmustur. Magara 3,
aralarinda benzersiz Bakir Tomar'in da [Copper Scroll] bulundugu 15 el yazmasi i¢eriyordu. Magara
4, neredeyse 700 el yazmasina ve hatta belki de daha fazlasina ulasan acik ara en biiyiik el yazmasi
sayisin1 vermesiyle 6ne c¢ikmaktadir. Magara 5, 25 el yazmasini agiga cikarirken; Magara 6'da,
nispeten bilyiik bir kismi papiriis olan 31 el yazmasi bulunmustur. Magara 7, tamami papiriis tizerine
ve Grekece yazilmis 19 el yazmasinin kalintilarini iceriyordu. Ayrica bazi magaralarda (4, 6, 7, 8 ve
10), Qumran yerlesiminden elde edilen yazitlh malzemelerle karsilastirilabilecek az sayida yazith
canak ¢omlek (ostrakon) ve ¢omlek pargalari bulunmustur. Magara 8 yalnizca 5 el yazmasinin
kalintilarin1 igeriyordu. Magara 9, Ibranice ve Aramice ii¢ satirlik kalintilardan olusan, iizerinde
birkag harf bulunan kiiciik bir papiriis parcasindan fazlasin1 vermedi; Magara 10 ise yalnizca iki harf
kalintis1 i¢eren tek bir ¢anak ¢comlek pargast barindirtyordu. Bu iki magara, el yazmasi saklama yeri
olarak neredeyse hi¢ nitelendirilemez. Son olarak Magara 11'de, tipki Magara 1'de oldugu gibi
aralarinda bir avug biiylik Ol¢lide bozulmamis tomarin bulundugu 31 el yazmasi bulunmustur
(Popovi¢, 2019, s. 39).

Bilim insanlar iki tiir magara arasinda ayrim yaparlar: sert kiregtas1 kayaliklarindaki dogal
magaralar (Magara 1, 2, 3, 6 ve 11) ve Antik Cag’da, Qumran yerlesiminin de iizerinde bulundugu
marn sekisinde yapilmis yapay magaralar (Magara 4, 5, 7, 8, 9 ve 10). Yapay magaralarin bazilarinin
ikametgah olarak kullanildig1, dogal magaralarin ise kullanilmadig: siklikla sdylenir (Popovi¢, 2019:
41). Ozellikle Magara 1 ve 3'ten arkeologlar; ¢esitli magaralarda, cesitli miktarlarda siirahi, tabak,
kase ve hatta birkag¢ pisirme kabi gibi ev tipi ¢omlek kalintilar1 bulmuslardir (Popovi¢, 2019, s. 42).

Olii Deniz Parsémenlerinin akademik diinyada yarattig1 bilyiik devrim, sadece tasidiklart
teolojik mesajlarla sinirl degildir. Bu metinler, ayni zamanda Sami dillerinin ve antik yazi tlirlerinin
evrimini inceleyen dil bilimciler (filologlar) ve paleograflar i¢in tarihin en zengin laboratuvarin
sunmaktadir. Magaralarda bulunan el yazmalarmin dilsel dagilimi incelendiginde, ikinci Tapinak
donemi Filistin cografyasinda konusulan ve yazilan dillerin ne kadar katmanli bir yapiya sahip
oldugu acikca goriilmektedir. Kiitiiphanedeki metinlerin ezici bir ¢ogunlugu —yaklasik % 85'i—
antik ibranice ile kaleme alinmistir. Koleksiyonun geri kalan yaklasik % 15'lik dilimini ise Aramice
metinler olugturmaktadir. Bunlarin yani sira, az sayida da olsa papiriis {izerine yazilmis Eski Yunanca
metin pargalarina da rastlanmistir (6zellikle 7. Magara'da) (Vermes, 1999, s. 16).

Bu dogrultuda Olii Deniz Parsomenleri; Ibranice, Aramice ve Grekce (Eski Yunanca)
yazilmis, yaklasik 900 adet antik Yahudi el yazmalarindan olusan benzersiz bir koleksiyona verilen
isimdir (Fig. 8). Magaralarda bulunan parsémenlerin sayisinin 900 civarinda olusu, parsdmenlerin
kiilliyatinin dogasindan kaynaklanmaktadir. Tek bir, eksiksiz parsdmen yoktur. Geriye kalanlar
orijinal parsdmenlerin parcalaridir. Bazilar1 orijinal, hasar gérmemis metnin 6nemli kisimlarim
igerir. Yaklasik 25.000 parca fragman vardir (Lim, 2005, s. 32). Bir¢ok 6énemli metin erkenden
yayimlanmis olsa da, konuyla ilgili akademisyenlerin ¢gogunun tiim derleme iizerinde kisitlamasiz
erisim saglamasi ancak 1991 sonlarinda yeni materyallerin giin yiiziine ¢ikmasindan sonra miimkiin
olmustur (Campbell, 1998, s. 1). Kesiflerin baslangicindan bu yana gecen onlarca yil, bu muazzam
kiitiiphanenin igerigini net bir sekilde siniflandirmamiza olanak tanimistir. 11 magaradan ¢ikarilan
yaklagik 900 farkli el yazmasi, biitiinciil bir yaklasimla incelendiginde {i¢ ana kategoriye
ayrilmaktadir. Bu edebi miras1 dogru analiz etmek, hem Isa donemi Filistin diinyasini hem de modern
kutsal kitap metinlerinin gecirdigi tarihsel evrimi anlamanin tek yoludur. ilk biiyiik kategori, Kutsal
Kitap (Eski Ahit / Tevrat) Metinleridir. Ikinci kategori, Apokrif ve Pseudepigrafa (Kutsal Kitap
Listesine Alinmamis Din Dis1 Metinler) olarak adlandirilan eserlerdir. Ugiincii ve en 6zgiin kategori
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ise Topluluk Metinleridir (Sektaryen Metinler). Bu {i¢ edebi kategorinin derinlemesine incelenmesi,
modern Kutsal Kitap tekstiiel elestirisi (metin tenkidi) i¢in devrim niteliginde sonuglar dogurmustur.
Qumran kesiflerinden 6nce, elimizdeki en eski eksiksiz Ibranice Kutsal Kitap metni, milattan sonra
10. ylizyila ait olan "Halep Kodeksi" (Aleppo Codex) ve "Leningrad Kodeksi" idi. Qumran metinleri
ise bizi dogrudan MO 3. yiizyil ile MS 1. yiizy1l arasindaki déneme gétiirerek, metin tarihini bir anda
bin yil geriye ¢ekmistir (Vermes, 1999, s. 9-10).

Fig. 8. Olii Deniz Parsdmenlerinin sergilendigi Israil Miizesi'ndeki Kitap Mabedi (Lim,
2005: 10).

Khirbet Qumran yakinlarindaki magaralarda bulunan antik el yazmalari, ¢gogu zaman ¢ok
onemli bir arkeolojik kesif olarak nitelendirilmistir. Olii Deniz Parsdmenleri, her seyden énce, ikinci
Tapinak Donemi Yahudiligi ve mezhepgilik hakkinda bize anlattiklart agisindan Snemlidir.
Essenilerle iliskili ve erken donem Hristiyan gruplariyla da karsilastirilabilir olan bir veya daha fazla
Yahudi mezhebinin diisiince ve inanglarina dair igeriden bir bakis acist sunarlar. Baslica 6nemi
tarihseldir, ¢iinkii giiniimiizde Essenilerden higbiri hayatta kalmamaistir, ancak bazi ¢agdas Yeni Cag
gruplari, onlarin mezhepsel disiincelerinden ilham almaktadir (Lim, 2005, s. 117-118).
Pargomenlerin arkasindaki bu radikal toplulugun kim oldugu sorusu, kesiflerin ilk giiniinden itibaren
arastirmacilarin zihnini en ¢ok mesgul eden konulardan biri olmustur. Metinlerdeki ipuglari ile antik
tarihgiler Flavius Josephus, Iskenderiyeli Philo ve Yaslh Plinius'un aktardigi bilgiler bir araya
getirildiginde, akademik diinyada ezici bir ¢ogunluk bu grubun Esseniler (Essenes) adiyla bilinen
miinzevi Yahudi mezhebi oldugu goriisiinde birlesmistir (Vermes, 1999, s. 11).

Khirbet Qumran'dan elde edilen Bibilical metinleri, MO 250 ile MS 100 yillar1 arasindaki
tarihin kritik bir doéniim noktasinda Incil metinlerinin aktarimia 1sik tutmaktadir. Bize Incil'in
standartlastirilmasindan 6nce nasil oldugunu anlatirlar. Qumran parsdmenleri, Kutsal Kitap metninin
sabitlenmesinden 6nceki akiskanligina ve 'kanon' veya yetkili metinlerin incelenmesine esi benzeri
goriilmemis bir bakis ag¢is1 sunmaktadir (Lim, 2005, s. 41).

Qumran'da bulunan ilk 7 Olii Deniz parsdmeni, baska hicbir yerde rastlanmayan,
kavanozlarin iginde kesfedilmistir. Dogrudan yerde duran diger parsomenlere kiyasla ¢cok daha iyi
durumdadirlar. Bu biiyiik kaplar sadece magaralarda degil, ayn1 zamanda Qumran mezhebinin
yerlesim yeri kalintilarinda da bulunmustur; bu durum, ikisi arasinda akla yatkin bir bag olduguna
isaret etmektedir (Lelievre, Snyder&King, 2004, s. 20).

Parsomenlerin hikayesi iyi bilinmektedir. Yorumcular siklikla bu parsdmenlerin Eski Ahit'in
Masoretik Metni'nin (MT) giivenilirligini kanitladigini savunurlar. Digerleri ise tam tersini, yani
parsomenlerin Uretildigi donemde Eski Ahit metninin biiyiikk bir degiskenlik (akigkanlik) iginde
oldugunu kanitladigimi iddia eder (Washburn, 2003, s. 2). Khirbet Qumran'in giineyindeki En
Feshkha'da, Muhammed Ahmed el-Hamed (‘edh-Dhib’) isimli coban tarafindan Olii Deniz
Parsomenlerinin 1947'deki kesiflerinden ve 6zellikle de kalan (Vermes, 1999, s. 1; Magness, 2012,
s. 108; Elledge, 2005, s. 2-3), diizenlenmemis parsémenlerin tamaminin diinyaya agiklandigi 1991
yilindan bu yana, popiilerden teknik olana kadar ¢ok sayida yayin ortaya ¢ikmistir. Bu yazitlar
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dogrultusunda, MO 200 ile MS 70 yillar1 arasindaki Yahudi tarihi ve diisiincesinin geleneksel ve
uzmanlik alanlarina yonelik ¢aligmalari, Khirbet Qumran arkeolojisi adi altinda (parsomenlerin
bulundugu bolge), paleografi (‘eski el yazisinin incelenmesi'), metin elestirisi, filoloji, dilbilim
alaninda incelenmistir (Lim, 2005, s. 1, 20).

Bu durum, Qumran parsdmenlerinin Tevrat’in metinsel biitiinliigli bakimindan iki yonlii bir
Onem tagidigini gostermektedir. Bir yandan Qumran’da bulunan Kutsal Kitap metinleri, daha sonraki
Masoretik gelenekle bir¢cok noktada dikkat ¢ekici bir siireklilik sergileyerek Tevrat metninin ana
omurgasinin erken donemlerden itibaren korundugunu ortaya koymaktadir. Diger yandan bazi niisha
farkliliklari, Ikinci Tapmak doneminde Tevrat metninin tek ve tamamen sabit bir bigimden ziyade,
proto-Masoretik, Septuaginta’ya yakin ve Samiri gelenege yaklasan farkli metinsel hatlar i¢inde
aktarildigini1 gostermektedir. Bu nedenle Qumran buluntulari, Tevrat’in tarihsel aktarimini ne mutlak
degismezlik ne de metinsel daginiklik lizerinden okumaya imkan verir; aksine metinsel siireklilik ile
erken donem varyant cesitliliginin birlikte degerlendirilmesi gerektigini ortaya koyar (Tov, 2012;
Ulrich, 1999).

Tek tek parsomenlere li¢ sekilde atifta bulunulur: 6rnegin, Yaratilis Apokrifasi veya Savas
Pargomeni gibi isimleriyle; 4Q285 gibi sembolleriyle: 4 = Magara 4; Q = Qumran; ve 285 = envanter
numara; veya kisa bir agiklayict baslikla, 4QJer": Jer = Yeremya ve {ist simge b, magaradan ¢ikan
Incil kitabinin ikinci kopyasidir. Parsdmenler ayrica PAM (= Filistin Arkeoloji Miizesi) veya SB (=
Kitap Mabedi) numarasiyla da belirtilebilir, ancak bu kullanim editorlerle sinirlidir. Pargémenlerin
neredeyse tamaminda bu ii¢ kataloglama referansi bulunur; Topluluk Kurali, Habakkuk Pesher,
Yaratilis Apokrifast ve Biiyiik Isaya Parsdmeni, envanter numarasi bulunmayan énemli istisnalardir
(Lim, 2005, s. 38-39).

Qumran'da kargimiza ¢ikan yazilar temel olarak {i¢ ana paleografik evreye ayrilir:

Arkaik (Arkaik Hasmonay) Dénemi (MO 250-150): Kiitiiphanedeki en eski el yazmalarmi
igerir. Yazi karakterleri daha koseli ve hantaldir.

Hasmonay Dénemi (MO 150-30): Toplulugun ¢éle yerlestigi ilk evrelere denk gelir. Yazida
standardizasyon ve akicilik artmaya baglamistir.

Herodian Dénemi (MO 30 — MS 68): Koleksiyonun en genis kismini olusturan, yazinin en
olgun ve zarif formuna ulastigi, "kare yaz1" (asuri yazi) formunun tamamen oturdugu donemdir. Bu
{ic ana evrenin yam sira, kiitiiphanede son derece dikkat ¢ekici bir istisna olarak Paleo-ibranice (Eski
[branice) yaz tiirii de boy gosterir. Babil Siirgiinii éncesinde kullanilan bu kadim ve piktografik
kokenli alfabe, Qumran toplulugu tarafindan tamamen terk edilmemis, aksine Ozel bir saygi
gostergesi olarak belirli metinlerde yasatilmistir (Vermes, 1999, s. 17).

Pargsomenlerin tarihlendirilmesi konusunda Paleografi adi verilen eski el yazisi ¢alismalari
baska bir acidan da yardimci olmaktadir. Bagindan beri, parsomenlerin orijinalligi ve eski ¢aglara
aitligi, magaralarda bulunmalart ve Khirbet Qumran ile iligkileri hakkinda ¢ok sayida soru
sorulmustur. Bazi bilim insanlar1 parsomenlerin sahte oldugunu veya Bedeviler tarafindan oraya
yerlestirildigini diisliniirken, digerleri onlar1 Yahudi-Hristiyan belgeleri olarak nitelendirmistir. De
Vaux, bu elestirilere, sadece Bedevilerin degil, arkeolog ve iscilerden olusan ekibinin de 11
magaranin her birinde parsdmenler veya yazili parcalar buldugunu belirterek yanit vermistir. Bunlar
gercek kesiflerdi, sahtekarlik veya "yerlestirme" degillerdi (Lim, 2005, s. 37).

Pargomenlerin tarihlendirilmesi konusunda paleografi yoluyla bir tarihleme yoOntemi
geligtirilmistir. En yaygin olarak takip edilen tipolojik sema Frank Cross'un semasidir. Buna gore,
parsdmenler ii¢ doneme tarihlendirilebilir: Arkaik (MO 250-150), Hasmonaean (MO 150-30) ve
Herodian (MO 30-MS 70). Cross'un paleografik tipolojisi editorler ve bilim insanlari tarafindan
yaygin olarak takip edilmeye devam etmektedir. Son zamanlarda, paleografik tarihleme, 1990 ve
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1991 yillarinda yapilan iki radyokarbon 14 testiyle desteklenmistir. Daha yakin zamanlarda yapilan
analizler, kisaca AMS olarak adlandirilan Hizlandirici Kiitle Spektrometrisi olarak bilinen yontemin
gelistirilmesiyle, parsdmenlerin minimum diizeyde tahribatla radyokarbon testine tabi tutulmas1 artik
miimkiin olmustur. Bu gelismis teknik, karbon seviyesini daha kesin bir sekilde 6lcer. iki testin
sonuglari, parsdmenlerin 2000 yillik el yazmalari oldugunu dogrulamistir. 1990-91 yillarinda segilen

bazi Kumran metinleri {izerinde yapilan testler su sonuglart vermistir (Lim, 2005, s. 38; Campbell,
1998, s. 57).

4QTQahat: MO 388-353 (AMS Sonucu) | MO 10075 (Paleografik Tarih)
4QPentPara®: MO 339-324/209-117 (AMS Sonucu) | MO 125-100 (Palcografik Tarih)
1QIsa*: MO 335-327/202-107 (AMS Sonucu) | MO 125-100 (Paleografik Tarih)
4QTLevi: MO 191-155/146-120 (AMS Sonucu) | yaklastk MO 100 (Paleografik Tarih)
4QSame: MO 192-63 (AMS Sonucu) | MO 100-75 (Paleografik Tarih)

11QT=: MO 97-MS 1 (AMS Sonucu) | yaklasik MO 1/MS 1 (Paleografik Tarih)
1QapGen: MO 73-MS 14 (AMS Sonucu) | yaklasik MO 1/MS 1 (Paleografik Tarih)

1QH: MO 21-MS 61 (AMS Sonucu) | MO 50-MS 70 (Paleografik Tarih) (Campbell, 1998,
s. 58).

3. Arkeolojik, Tarihsel ve Dinsel Baglam

Khirbet Qumran'in arkeolojik yorumu her haliikarda tartigmali bir konu olmaya devam
etmektedir (Fig. 9-10). Basta parsomenler olmak iizere kalintilarin stratigrafik (tabakabilimsel)
baglamini ortaya koyan nihai bir arkeolojik raporun bulunmamasi ve argiimanlarin metodolojik
olarak degerlendirilmesindeki zorluklar nedeniyle ulasilan her tiirlii sonuc¢ gegici kalmaktadir
(Murphy, 2002, s. 293).

Fig. 9-10. Khirbet Qumran arkeolojik alan1 (Lim, 2005, s. 24; Campbell, 1998, s. 88).

P

Ozellikle bugiin, goriisler daha radikal hale gelirken, onerilen teoriler bizi iki farkli
yorumlama bi¢imi arasinda se¢im yapmaya zorluyor: sekiiler ve dini. Yakinlarda bulunan el
yazmalari, dini bir toplulugun varligmi diisindiirmektedir. Eger yerlesim yeri ve el yazmalar
birbiriyle iliskili degilse, el yazmalar1 arkeolojik bir baglamdan yoksun kalir ve Khirbet Qumran
siradan bir arkeolojik alan olmaktan 6teye gecmez. Ancak yerlesim yeri ile el yazmasi magaralari
arasindaki baglanti kolayca inkar edilemez (Humbert, 2006, s. 19). Son zamanlarda ortaya atilan
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alternatif hipotezler arasinda, Khirbet Qumran'in bir manastir merkezi degil, bir ticaret merkezi, bir
villa rustica, bir kale, bir kir malikanesi veya bir kir evi/Essene merkezi oldugu onerileri yer
almaktadir. Onlarin goriisiine goére Qumran, De Vaux’nun inandig1 gibi mezhepsel bir yerlesim yeri
degil, bir villa rustica — yani bir kir villasiydi. O zamandan beri pek cok akademisyen, Qumran’in
bir kale, bir malikane veya ticari bir antrepo olduguna dair olanlar da dahil olmak iizere baska
alternatif yorumlar 6ne siirmiistiir. Bu alternatif teorilerin hi¢biri yaygin bir kabul gérmemis olsa da,
De Vaux’nun yorumunun gecerliligini sorgulatmay1 basarmislardir (Magness, 2002, s. 2). Bu
teorilerin her biri, Kitap Mabedi'nin emekli kiiratérii Magen Broshi tarafindan elestirilmistir.
Qumran-Essene hipotezinin destek¢isi olan Broshi, Qumran'in 6nemli bir giizergah iizerinde
bulunmadig1 i¢in bir ticaret merkezi olamayacagini; mozaik zeminleri ve diger i¢ siislemeleri
olmadig: i¢in likks bir villa olarak insa edilmedigini belirtmistir; Duvarlar1 ¢cok dar ve girisleri
korumasiz oldugu i¢in kale olamazdi; benzer ciftlik evlerinin olanaklarindan yoksun oldugu igin
kirsal bir ¢iftlik de olamazdi; I. ve II. donemler arasindaki yerlesimin siirekliligi, Esseniler tarafindan
ele gecirilmeden once bir kir evi olamayacagini diisiindiirmektedir (Lim, 2005, s. 64).

Maddi kiiltiir agisindan, ¢esitli kazilar sirasinda bazi cam ve tag kaplar, metal aletler, giyim
aksesuarlari, kisisel esyalar ve ¢ok sayida madeni paranin yani sira binlerce ¢omlek pargasi ve
eksiksiz canak-¢comlek cikarilmistir (Fig. 11-12). Kazilarda ortaya ¢ikarilan en dikkat c¢ekici
buluntular ise Khirbet Qumran arkeolojisi ile 6zdeslesen agikagizli ovoid (yumurtamsi) ve silindirik
kavanozlardir. Ancak en gizemli buluntular muhtemelen, seramik kaplarin i¢ine gémiilmiis ya da bu
tiir kaplarla tizeri ortiilmiis hayvan kemiklerinden olusan goémiilii kemik kalintilaridir (Mizzi, 2019,
s. 18-19). Arkeolojik veriler bes grupta toplanabilir: mimari kalintilar, niimismatik (madeni para)
kanitlar, seramik ornekleri, diger maddi buluntular ve osteolojik/mezar verileri.

Fig. 11-12. Biiyiik pismis toprak (terrakotta) kavanoz: tomarlarin i¢ine konuldugu birka¢ kavanoz
tiirtinden biri ve Kumran'dan MS 1. yiizyila ait ¢gdmlekler (Popovié, 2019: 41-42).

De Vaux, Qumran alanindan 1.234 madeni para ¢ikarmistir. Bunlarin yarisindan biraz daha
azi, L120'in tabaninin altina {i¢ kiigiik ¢comlek iginde gdmiilmiis, Seleukos ve 6zerk Sur (Tyros)
basimi glimiis tetradrahmi ve didrahmilerden olusan bir define ile baz1 giimiis Roma denariilerini
igeriyordu (Harita 3). Madeni para definesinin eksiksiz bir envanteri higbir zaman yayinlanmamigtir
(Murphy, 2002, s. 305).
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Harita 3. Helenistik Dénemde Ptolemaios ve Seleukos imparatorluklar1 (Campbell, 1996: xv).
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De Vaux’nun (1973, s. 3-41) Khirbet Qumran yerleskesindeki kazilari, kendisini bu alanin
MO 2. yiizyilin ortalarindan MS 68 yilina kadar sektaryen (mezhepsel) bir grup tarafindan,
sonrasinda ise Birinci Isyan (MS 68-72) sirasinda Romal1 askerler ve Ikinci Isyan (MS 132-135)
sirasinda Yahudi isyancilar tarafindan iskan edildigine ikna etmistir. De Vaux, alandaki ana yerlesimi
ic déneme aymrmustir. MS 66 yilinda baslayan Biiyikk Yahudi Isyan1 sirasinda, Roma
Imparatorlugu'nun acimasiz lejyonlar: Filistin topraklarini yakip yikarak Kudiis'e dogru ilerlemeye
basladi. MS 68 yilinin yaz aylarinda, Imparator Vespasianus'un komutasindaki 10. Roma Lejyonu
(Legio X Fretensis), Olii Deniz kiyisina ulast1 ve Qumran yerlesimini yerle bir etti. Topluluk iiyeleri,
Romalilar buraya ulagmadan hemen 6nce, en degerli varliklar1 olan kutsal kiitiiphanelerini aceleyle
deri cuvallara ve testilere koyarak ¢evredeki dik falezlerde yer alan ulasilmasi zor magaralara bir giin
geri doniip onlar almak timidiyle gizlediler (Vermes, 1999, s. 13).

Khirbet Qumran'daki yerlesim donemlerine dair tiim tartismalarin baslangi¢c noktasi olan
Arkeoloji ve Olii Deniz Parsémenleri adli eserinde R. de Vaux, Khirbet Qumran'daki yerlesimi ii¢
asamaya ayirmigtir:

Israil Asamas1 MO 8. ve 7. Yiizyillar/Dénem Ia MO 135-100/Dénem IbMO 100-31/Sitenin
terk edilmesi MO 31-4/Dénem II MO 4-MS 68/Dénem 111 MS 68-73 MS/ikinci Isyan
Asamast MO 132-MS 135 (Lim, 2005, s. 22).

Donem I (MO 150/125-31): Felaketle sonuglanan bir deprem ve yanginla sona eren ilk
sektaryen yerlesimi temsil etmektedir.

Dénem 1II: ikinci bir sektaryen yerlesim dénemini kapsamaktadir (MO 4 ile MO 1/MS 1
arasinda bir tarihte baslayip MS 68'de sona eren).

Donem III: Sektaryen sonrasit donemi ifade etmektedir (Murphy, 2002, s. 296).

Seramik esyalar, Khirbet Qumran yerleskesindeki buluntularmn biyiik c¢ogunlugunu
olusturmaktadir. De Vaux’nun alan notlarina gore kilden yapilmig eserler, biitiiniiyle ve kismen su
parcalari icermekteydi: 1.044 kase, 458 tabak, 215 kadeh, 145 kavanoz, 93 ¢omlek, 74 kiiciik testi,
73 testi, 69 servis tabagi, 61 kandil, 46 kil kiire, 46 ostrakon (lizerine yaz1 kazinmig tas veya ¢comlek
pargasi), 31 fincan, 18 kavanoz altligi, 14 pipo pargasi, 13 vazo, 9 kap, 4 ¢dmlek kapagi ve 2 hokka
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(Murphy, 2002, s. 317). Khirbet Qumran'dan ¢ikarilan seramik kaplarla ilgili bir diger ilgi ¢ekici
konu da bazilarinin iginde korunan malzemedir. Muhtemelen en dikkat ¢ekici 6rnektir, ¢linkii en iyi
korunmus olani, seramik kaplarin veya ¢dmlek kiriklarinin i¢inde, altinda ve arasinda bulunan birkag
diizine hayvan kemigi birikintisinden olusan koleksiyondur (Murphy, 2002, s. 319-320).

Ilk olarak, sit alaninda, yakinlardaki magaralarda bulunan 70’ten fazla silindirik kavanozla
tip ve malzeme bakimindan tamamen ayni olan yaklasik 10 adet silindirik seramik kavanoz
bulunmustur. (Fig. 13-14) Nitekim rulo el yazmas1 barindiran kirectasi magaralarindan (1-3, 6, 11)
comlek icerenlerin (1, 3, 11), kalintilarda bulunanlarla ayni tiplere ait 6rneklere sahip oldugu
gorlilmustiir. Dahasi, kiregtagi magaralarinin ¢ogunda ve ¢omlek bulunan marn (killi kirectasi)
magaralarinin tamaminda (4, 7-10) seramik tipleri istisnasiz bir sekilde kalintilardakilerle aynidir.
Comleklerin tiimii Qumran tipindedir. Ek olarak, bilinen iki istisna disinda, silindirik kavanoz
formuna Khirbet Qumran bélgesi disinda heniiz hicbir yerde rastlanmamustir. Ikinci bir nokta ise,
magaralarda hi¢ madeni para bulunmamis olsa da, seramik tipolojisi ile rulolarin paleografik ve
Karbon-14 tarihlemelerinin, bu magaralarin kullanimmin Khirbet Qumran'daki yerlesimle cagdas
(ayn1 doneme ait) oldugunu kanitlamak i¢in yeterli olmasidir. Magaralar ile kalintilarin baglantilt
olduguna dair iiciincii bir kanit ise ¢evrenin cografyasidir: Kalintilar, Qumran tipi ¢dmleklerin ve
rulolarin kesfedildigi magaralarin kabaca merkezinde yer almaktadir ve rulolarin biiyiik bir kismi
kalintilarin iizerinde bulundugu marn sekisinde (terasinda) kesfedilmistir; dolayisiyla bu magaralara
erisim, yerlesimin icinden veya yanindan ge¢meyi gerektiriyordu. Son olarak, kalintilara yakin
yerlerde kesfedilen bazi el yazmalari, Topluluk Kurali (Rule of the Community), Savas Rulosu (War
Scroll) ve birkag peser (pesharim - yorum metni) gibi 6nemli mezhepsel metinlerin yan1 sira ayni
katip tarafindan kaleme alinmis el yazmalarimi da igerecek sekilde, daha uzak magaralarda da
kesfedilmistir (Murphy, 2002: 295). Qumran ¢omlekgiliginin dogasi, yalnizca sadelige degil, ayni
zamanda kendi kendine yetme konusundaki israra ve iizerinde saflik konusunda hicbir siiphe
uyandirmayacak kaplarin iiretilmesine de taniklik etmektedir. Qumran'in kendi tirettigi kaplart diger
Esseni topluluklarina da saglamig olmasi kuvvetle muhtemeldir (Broshi, 1998, s. 24).

Fig. 13-14. Bedeviler tarafindan Magara 1'de kesfedilen kapakli rulo kavanozlart MO 1/MS 1
yiizyil (Israil Eski Eserler Kurumu) (Campbell, 1998, s. 83).

Ortak yemek odasi; mutfak, kiler, un degirmeni vb. alanlarla birlikte, burada yasayan
insanlarin ortaklasa (komiinal) bir yasam tarz1 siirdiirdiigiinii géstermektedir (Fig. 15-16). Ozellikle
sur kasematlarinda (duvar odalarinda) yer alan alan; ocaklar, pisirme firinlari, silolar ve benzeri
yapilarla doludur. Qumran kompleksinin tiim bilesenleri arasinda, mezarlik (veya daha dogrusu
mezarliklar) akademik c¢aligmalarda en ¢ok tartisilan ve bunun da bariz nedenleri olan kismidir
(Broshi, 1998, s. 25). Mezarlari 5'inde ahsap tabut kalintilart bulunmustur. Bu durum, biiyiik
olasilikla cesetlerin oldukga uzak bir mesafeden getirildigini gdstermektedir. 3 mezarda ise iskeletler
parg¢alanmis ve bazi kisimlari eksik olarak bulunmustur. Bu durum, burada ikincil gémii vakalariyla
kars1 karsiya oldugumuzu ve bu kalintilarin da bagka bir yerden getirildigini goéstermektedir (Broshi,
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1998, s. 26). Khirbet Qumran iskeletleri ve mezarlari, burada gomiilii olanlarin ekonomik
onceliklerine ve sosyal statiilerine dilsiz birer taniklik etmektedir. Bunlarin tanikligi; gémiilenlerin
beslenme diizenleri ve yasam tarzlarina dair ipuglarindan, mezarlarin diizenlenmesi, insast ve
icerigine kadar gesitli bigimler almaktadir. Khirbet Qumran civarinda birka¢ mezarlik bulunmaktadir.
En 6nemlisi, yerleskenin 30-40 m. dogusunda yer alan ve "ana mezarlik" olarak adlandirilan bolgedir.
Buradaki 1.100 mezarin neredeyse tamami kuzey-giiney ekseninde yonlendirilmistir (Murphy, 2002,
s. 333).

Fig. 15-16. Qumran'in giiney ve giineydogudan goriiniimii (Magness, 2012, s. 110; Campbell,
1996, 5. 176).

Khirbet Qumran’da yapilan kazilarda, toplu ibadet ve toplantilarin yapildig: biiyiik salonlar,
mutfaklar, cdmlekgi atolyeleri ve tarim aletlerinin saklandig1 depolar giin yiiziine ¢ikarilmistir. Ancak
yerlesimin kalbini, siiphesiz ki Scriptorium (Yazihane) olarak adlandirilan iki kath 6zel yapi
olusturmaktaydi (Fig. 17). Bu edebi kiitiiphane, bilgelik igeren kompozisyonlar, ilahiler, siirler,
ayinler, dualar ve diger Biblical temelli eserleri igerir (Lim, 2005, s. 67). Bu odada bulunan ve
parsomen yaziminda kullanildig1 kesinlesen iki adet tag miirekkep hokkasi ile yazmanlarin {izerine
oturup derileri diizelttigi uzun algi1 siralar, yiizlerce el yazmasinin tam olarak bu duvarlar arasinda
kopyalandiginin en somut arkeolojik delili olmustur. Qumran arkeolojisinin sundugu en garpici ve
mimari agidan en baskin unsurlar ise gelismis su mithendisligi sistemleridir. Kurak ¢6liin ortasinda,
yilda sadece birkag kez yagan diizensiz yagmurlar toplayabilmek icin ¢evredeki falezlerden acilan
kanallarla yerlesime su taginmistir. Kazilarda, bu kanallarla beslenen ve "mikveh" adi verilen ¢ok
sayida basamakli ritiiel arinma havuzu ve devasa su sarnig¢lart bulunmustur (Fig. 18). Havuzlarin
tabanlarinda, depremler nedeniyle olusan catlaklar bile giiniimiize kadar korunmustur (Elledge, 2005,
s. 21-22). Bu havuzlarin mimari yapisi, toplulugun suyla olan iligkisinin sadece igme veya temizlik
ihtiyacindan ibaret olmadigini; giin i¢inde defalarca gergeklestirilen dinsel armma seanslarinin,
ruhani safligt koruma gayretinin fiziksel birer yansimasi oldugunu kanitlamaktadir. Yerlesimin
hemen dogusunda yer alan ve yaklasik 1100 mezardan olusan devasa, sade mezarlik alani da
toplulugun diinyevi ihtisamdan uzak, tamamen asketik (¢ileci) ve disiplinli yagam tarzini mimari ve
mekansal olarak tamamlayan son biiyiik parca olmustur (Vermes, 1999, s. 20).
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Fig. 17-18. Qumran toplulugunun 'yazi atélyesi' ve 'kiitliphanesinin' yeniden ingasi (Lim, 2005: 67)
ve Qumran'da MO 31 yilindan kalma deprem hasarini gésteren ritiiel banyosu (Mizzi, 2019: 28).

Sonug¢

Olii Deniz Parsémenleri, 20. yiizyilin en biiyiileyici kesiflerinden biridir; bilim insanlarinin
ilgisini cekmeye ve onlara meydan okumaya hala devam etmektedir. Arastirmalarin siirekli ilerlemesi
ve gelismis fotograflarin kesintisiz akigi, bilimsel yayinlari siiregelen bir ugras haline getirmektedir.
Mevcut baskilardan herhangi birinin nihai baski oldugunu sdyleyemeyiz; her zaman gelistirmelere
ve yeni i¢goriilere yer olacaktir (Dimant&Parry, 2014, s. Xix).

Khirbet Qumran arastirmalarinda su an itibariyle cevaplanamayan bir¢ok soru bulunmaktadir.
1991'den ve 4. Magara'dan ¢ikan yayimlanmamis parsomenlerin ortaya ¢ikmasidan bu yana, temel
gorevler pargalarin diizenlenmesi ve arastirma araglarinin (elestirel baskilar, goriintii veritabanlari ve
sozliikler) yayinlanmasi olmustur. Bu temel ¢alisma tamamlandiktan sonra, bilimsel odak noktasi
yeni materyalin degerlendirilmesi ve entegrasyonuna kaymaktadir. Ancak, parsdmenlerden tarihi
topluluklar1 tam olarak yeniden olusturabilmemiz i¢in, bu metinlerin dogasini ve edebi gelisimini
analiz etmeliyiz (Lim, 2005, s. 96).

Khirbet Qumran yazitlar1 sayesinde, dzellikle MO 200 ile MS 70 yillar1 arasindaki Ikinci
Tapmak donemi Yahudi dini inanglar1 hakkinda daha once bildiklerimizden ¢ok daha fazlasini artik
biliyoruz. Yazitlar, mezhepgiligin nasil gelistigine dair bir fikir vermekte ve bize bu mezheplerden
biri olan Esseniler hakkinda bilgiler sunmaktadir (Lim, 2005, s. 105).

Khirbet Qumran parsdmenleri Hristiyan parsomenleri degildi, ancak Yeni Ahit ile
karsilastirma, farkliliklarini agikliga kavusturmaya yardimei olmustur (Lim, 2005, s. 116). Hig siiphe
yok ki Olii Deniz Parsémenleri, Tkinci Tapinak Dénemi Yahudi arastirmalar ve Biblical aragtirmalari
i¢in 20. yiizyilin en biiyiik el yazmasi kesfidir. Ayrica, eski ve 6nemli olan her seyi sembolize eden
kiiltiirel bir simge haline gelmislerdir (Lim, 2005, s. 120; Davies, 2006, s. 99). Bu baglamda 11Q5
metni (Fig. 19), mezmurlarin yazarligim1 Kral Davud'a dayandiran ve Davud'u sairlerin en biiytigii
olarak goérme gelenegini ornekleyen bir ifade igermektedir. Rulo, Kitab-1 Mukaddes'in standart
versiyonuna dahil edilmemis 41 dini mezmur ve yedi beste barmndirir. Dahasi, mezmurlarin
siralamasi higbir standart versiyondaki sirayla uyusmamaktadir (Kohn, 2007, s. 22).
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Fig. 19. 11Q5 (Kohn, 2007: 23).

Khirbet Qumran bir villa, miistahkem bir malikane ya da ticari bir antrepo degil, aksine Olii
Deniz'in kuzeybati kiyis1 boyunca Eriha'ya (Jericho) kadar uzanan dini ve ekonomik bir agin
merkeziydi. Diger Yahudi ¢6li alanlarma kiyasla nispeten diisiik sayidaki madeni para, ostrakon
(comlek kirig1) ve belgesel metinler, bu ekonomik agin disaridakilerle alim satimdan ziyade, biiyiik
Olciide tiiyeler arasindaki takasla karakterize edildigini gostermektedir. Kanitlarm bir kismu,
yerleskenin 6tesindeki ancak Qumran'dan denetlenen ticari etkilesimlere isaret etmektedir; 6rnegin
Eriha'da (Jericho) uygulanmasindan 6nce Qumran'da taslagi hazirlanan ostrakon (KhQ1), kazi
paralar1, madeni para definesiyle birlikte toplanan Roma ek vergisi ve muhtemelen yazitli ve miihiirlii
kavanozlarin bir kismi. Ayrica Khirbet Qumran'daki ¢omlek iiretim tesisleri, tahil ve hurma
depolama silolar1 ile 6giitme tesisleri ve firinin yani sira yakindaki bir magaradaki kiil suyu (potas)
iretim tesisi, ‘Ein Feshkha'daki endiistriyel tesis ve hayvan barmaklari ve uzun duvarin dogusundaki
muhtemel hurma bahgesi, kendi ihtiyaglarinin ¢ogunu karsilayan ve belki de bir miktar fazla lireten
genis bir topluluga taniklik etmektedir. Bu fazlalik, toplulugun kendisinin iiretemedigi ham metal ve
keten gibi mallarin giivence altina alinmasi i¢in yararli olmus olmalidir. Ekonomi, civardaki iiye
olmayanlara kapal1 degildi, ancak toplulugun safliginin korunabilmesi i¢in sinirlandirilmisti; bu ilgi,
comleklerin yerinde iretilmesini de agiklamaktadir.

Sitede hem Kudiis hem de Nebatiler ile kiiltiirel ve/veya ekonomik baglantilara dair sinirl
kanit bulunmaktadir. Yemek salonu Kudiis'e dogru yonlendirilmistir, miqva’ot (ritiiel havuzlari)
Eriha'dakilere (Jericho) degil Kudiis'tekilere benzer, torna isi ve yontma tas kaplar ile sahte Nebati
kaplart muhtemelen Kudiis'te iiretilmistir ve iskeletlerin bazilarinin disleri, tipik ¢6l beslenmesine
kiyasla agindirict kumu daha az igeren bir diyete isaret etmektedir. Ayn1 zamanda, seramik gelenegi
biraz tuhaftir; ¢evre bolgelerde bulunan bazi yaygin formlardan yoksundur ve bagka yerlerde
bilinmeyen bazi tiirlerin varligina tamklik etmektedir. Nebatiler ile olan baglant1, Olii Deniz'in Nebati
kiyisindaki mezarlikla ¢ok benzer olan mezar mimarisi ve yonelimiyle, bir saklama kiipii iizerindeki
bir Nebati isminin varligiyla (8%2v, Gr7Q 6) ve birkag Nebati madeni parasinin varligiyla
desteklenmektedir (Murphy, 2002, s. 359).

Khirbet Qumran bolgesindeki osteolojik (kemik) ve dental (dis) patolojilerin eksikligi ile
bazi kaliteli kap kacaklarin ve mimari stislemelerin varligi, toplulukta daha yiiksek sosyal siniflardan
ve belki de bu mallar1 yanlarinda getiren, toplulugun yararina satin alan ve yazili kaselerde oldugu
gibi bazi durumlarda bunlarin 6zel kullanim hakkia sahip olan ruhban smifindan bireylerin
bulunmasiyla agiklanabilir. Qumran sakinlerinin yoksullugu benimsedigi fikrini bir kenara
birakmanin zamani geldi. Onlarin benimsedigi sey ihtiyac eksikligi degil, "ihtiyagsizlik"t1 ve bu
hedefe; ortak ve nispeten sade bir yasam tarzi, bir miktar merkezi kontrol, agik ama kisith bir
ekonomi ve miitevaz1 da olsa diizgiin bir defin saglanmasi yoluyla ulasiliyordu. Qumran'da
uygulanan "gilecilik" bireysel arzularin bastirilmasina yonelik degil, aksine derin bir sekilde
toplumsal odakliydi. Bélgeye dair bu goriis, Qumran'dan elde edilen tam —her ne kadar gegici olsa
da— arkeolojik kayitlarla tutarlidir ve orada dini bir toplulugun varligina olanak tanir. Bu toplulugu
cografi olarak daha az merkezi ve ekonomik olarak daha agik bir sekilde tasavvur ederek eski goriisii
diizeltmektedir. Bolgesel Yahudiye (Judean) ekonomisiyle kismi entegrasyon, bu ekonomiye yonelik
mezhepsel elestirilerle celismez; aksine, elestirilen kurumlar bir grubun miicadele etmesi ve
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karsisinda bir kimlik olusturmas1 gereken gergek bir giicii temsil ettigi siirece, bu durumu agiklamaya
yardimc1 olur (Murphy, 2002, s. 360).

Bu baglamda Khirbet Qumran, yalnizca Olii Deniz Parsémenlerinin kesfedildigi arkeolojik
bir saha olarak degil, Ikinci Tapinak dénemi Yahudiliginde metin, cemaat, ritiiel disiplin ve kutsal
mekan iligkisinin birlikte okunabildigi dinler tarihi bakimindan 6zel bir inceleme alani olarak
degerlendirilmelidir. Qumran literatiirii, Yahudiligin bu dénemde tek merkezli ve homojen bir yap1
arz etmedigini; aksine mezhepsel aidiyetler, apokaliptik beklentiler, kutsal metin yorumlar1 ve
cemaat kurallar etrafinda cogul bir dini goriiniim tasidigini gdstermektedir. Bu nedenle Qumran
arastirmalari, yalnizca arkeoloji ve kutsal metin ¢aligsmalari i¢in degil, Yahudi dini kimliginin tarihsel
olusumu, erken mezhepgilik ve kutsal metin otoritesinin doniisiimii agisindan da 6énemli bir katk1
sunmaktadir.
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