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Abstract: This study examines fatherhood in the Qur’an through religious, moral, and communicative
dimensions and compares it with modern understandings. The family is the primary institution shaping
personality, values, and social roles, and the father plays a key role not only as a provider but also as a moral
guide and role model. In the Qur’an, figures such as Abraham, Jacob, and Lokman exemplify fatherhood
grounded in love, patience, wisdom, and faith. Abraham’s relationship with Ishmael reflects trust and
submission; Jacob’s approach to Joseph highlights compassion and hope; and Lokman’s advice demonstrates
moral awareness and responsibility. These examples show that fatherhood extends beyond material provision
to include emotional and spiritual guidance. In the modern era, social transformations such as urbanisation,
technological change, and shifting gender roles have reshaped fatherhood. The traditional model, centred on
authority and economic responsibility, has evolved into a more participatory and emotionally engaged role.
Fathers are now seen as active contributors to childcare, education, and emotional development, building
relationships based on communication and cooperation. Despite differences, both Qur’anic and modern models
emphasise education, value transmission, and individual development. While the Qur’an prioritises moral and
religious guidance within the family, modern approaches highlight emotional closeness and autonomy. Their
integration offers a balanced and comprehensive model of fatherhood.
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Oz: Kur’an’da baba figiirii, cocugun dini biling kazanim1 ve ahlaki gelisiminin yonlendirilmesinde merkezi bir
konuma sahiptir. Hz. ibrahim’in oglu Ismail ile kurdugu iliskide teslimiyet, giiven ve ilahi iradeye baghlik;
Hz. Yakup’un Yusuf’a yonelik tutumunda sefkat, sabir ve umut; Lokman’m ogluna verdigi ogiitlerde ise
hikmet, sorumluluk ve ahlaki duyarlilik 6n plana ¢ikmaktadir. Bu drnekler, Kur’an’daki babalik anlayisinin
yalnizca fiziksel ve ekonomik sorumluluklarla sinirli olmadigini, ayn1 zamanda duygusal ve ruhsal rehberligi
kapsayan biitiinciil bir yap1 arz ettigini gostermektedir. Modern dénemde toplumsal yapidaki donisiimler,
kentlesme, teknolojik gelismeler, kadnlarin i giicline katilim1 ve degisen toplumsal roller, babalik anlayiginda
onemli degisimlere yol agmistir. Geleneksel olarak otorite, disiplin ve ekonomik teminat ile dzdeslestirilen
baba figiirii, giinlimiizde daha demokratik, katilimci ve iletisim temelli bir modele evrilmistir. Modern baba,
cocuklarin bakiminda, egitiminde ve duygusal gelisiminde aktif rol {istlenen bir aktdr olarak
degerlendirilmektedir. Kur’ani babalik modeli ile modern babalik anlayigi arasinda hem benzerlik hem de
farklilasma s6z konusudur. Her iki yaklasimda da ¢ocugun egitimi ve deger aktarimi temel bir hedef olarak
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one c¢ikarken, Kur’an’da dini-ahlaki rehberlik ncelikli bir konuma sahiptir. Buna karsilik modern yaklasimlar,
bireysel 6zerklik, duygusal yakinlik ve esitlikei iliskileri daha fazla vurgulamaktadir. Bu iki perspektifin

sentezi, ¢cagdas aile yapisinda daha dengeli, siirdiiriilebilir ve ¢ok boyutlu bir babalik modelinin insasina katk1
sunmaktadir.

Anahtar Kelimeler: Tefsir, Kur’an, Modern Dénem, Baba, Cocuk, Rol.
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Structured Abstract:

This study aims to examine the father figures presented in the Qur’an in comparison with the
transforming understanding of fatherhood in the modern era from a comparative perspective. The research is
based on the assumption that fatherhood is not merely a biological status but a social institution encompassing
multidimensional functions such as authority, guidance, protection, moral direction, and the transmission of
values. In this context, the Qur’an portrays the father as a central actor who assumes both material and spiritual
responsibilities within the family, standing out as a guide who actively contributes to the religious, moral, and
psychosocial development of children. Thus, the Qur’anic conception of fatherhood represents not only a figure
of familial authority but also an educational model that plays a decisive role in value formation, identity
development, and the continuity of society. The study adopts a qualitative research design, employing
document analysis as the primary data collection method and comparative analysis as the main evaluative
technique. Within this framework, father figures in the Qur’an—particularly those presented through prophetic
narratives—are analysed in light of relevant verses and interpreted through both classical and contemporary
exegetical literature. The findings obtained are then compared with theoretical approaches and empirical
studies in modern sociology, psychology, and religious education. In this way, both the continuities and
divergences between the Qur’anic model of fatherhood and modern conceptions are systematically identified
across key themes such as perceptions of authority, patterns of family communication, child-rearing practices,
value transmission, role distribution, and parenting approaches. A review of the literature indicates that,
although studies on family, parenting, and child education in the Qur’an are relatively abundant, research that
directly centres on the concept of fatherhood, especially in a comparative framework with modern fatherhood,
is limited. Notable contributions in this field include postgraduate theses by Necla Oztiirk (2010), Aysegiil Kip
(2021), Muhammed Said Onal (2023), and Cigdem Yazici (2024), as well as the article by Ibrahim Turan
(2013). However, these studies tend to focus on specific subthemes, and comprehensive analyses that relate
Qur’anic fatherhood models to contemporary socio-cultural transformations remain scarce. This study seeks to
address this gap by offering a multidimensional comparison between Qur’anic father figures and modern
fatherhood roles. The findings reveal that father figures in the Qur’an are depicted not merely as individuals
responsible for economic provision but as active guides in the moral, religious, and social development of their
children. One of the most striking characteristics of these figures is their direct, sincere, and value-orientated
communication with their children. This mode of communication, shaped by compassion, patience, wisdom,
and affection, reflects a pedagogical approach centred on counsel and guidance. An examination of father—
child dialogues in prophetic narratives shows that authority is not constructed through coercion or force but
rather through persuasion, understanding, and emotional closeness. This highlights the relational and
communicative dimensions of the Qur’anic model of fatherhood. With the process of modernisation, significant
transformations have occurred in family structures, leading to a redefinition of the paternal role. Processes such
as industrialisation, urbanisation, secularisation, and individualisation have accelerated the shift from extended
to nuclear family models, resulting in a redistribution of roles and responsibilities within families. In particular,
the delegation of child education and care to institutional structures has contributed to a narrowing of the
family’s traditional functions. In this context, the modern father is expected not only to maintain economic
responsibilities but also to establish closer emotional bonds with children. However, factors such as demanding
work schedules, digitalisation, social media use, and increasingly individualised lifestyles have weakened the
quality of father—child relationships. In this study, Qur’anic models of fatherhood are analysed under ten main
themes: child education and upbringing, encouragement of faith and worship, protection from harm, non-
discrimination among children, healthy communication, patience, consultation (shura), fostering a sense of
responsibility, supplication (du‘a), and valuing children. The analysis demonstrates that Qur’anic father figures
adopt a compassionate, inclusive, patient, and conscious approach towards their children. They take into
account individual differences, value their children’s opinions, and encourage their participation in decision-
making processes. Furthermore, they prioritise not only worldly success but also the moral and spiritual
development of their children. Particular emphasis is placed on the centrality of patience, consultation, and
supplication as integral components of the paternal role. The Qur’anic examples consistently show fathers
responding to familial challenges not through violence or coercion, but through constructive, solution-
orientated, and compassionate approaches. In this respect, the Qur’anic model of fatherhood offers a significant
point of reference for addressing contemporary issues such as family conflicts, communication breakdowns,
and intergenerational tensions. In conclusion, this study demonstrates that the models of fatherhood presented
in the Qur’an embody universal principles and possess the potential to offer solutions to the multifaceted
problems observed in modern family structures. A framework grounded in love, patience, communication,
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consultation, guidance, and responsibility can make substantial contributions to the reconstruction of
contemporary fatherhood. In this regard, reinterpreting the Qur’anic model of fatherhood in light of changing
social conditions and adapting it to contemporary family contexts is of great importance for both individual
development and social cohesion. Within this framework, providing premarital education programmes and
courses for prospective couples, certifying those who successfully complete such training, and employing
professional family counsellors emerge as essential measures in today’s world.

Keywords: Tafsir, al-Kur’an, Modern Era, Father, Child, Role.
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Résumé Structuré:

Cette étude vise a examiner les figures paternelles présentées dans le Coran en les comparant a la
conception évolutive de la paternité a 1'ére moderne, dans une perspective comparative. La recherche repose
sur I'hypothése selon laquelle la paternité n'est pas seulement un statut biologique, mais une institution sociale
englobant des fonctions multidimensionnelles telles que l'autorité, l'accompagnement, la protection,
l'orientation morale et la transmission de valeurs. Dans ce contexte, le Coran dépeint le pére comme un acteur
central qui assume des responsabilités tant matérielles que spirituelles au sein de la famille, se distinguant
comme un guide qui contribue activement au développement religieux, moral et psychosocial des enfants.
Ainsi, la conception coranique de la paternité représente non seulement une figure d’autorité familiale, mais
aussi un modele éducatif qui joue un role décisif dans la formation des valeurs, le développement de 1’identité
et la pérennité de la société. L'étude adopte une méthodologie de recherche qualitative, utilisant l'analyse
documentaire comme principale méthode de collecte de données et I'analyse comparative comme principale
technique d'évaluation. Dans ce cadre, les figures paternelles du Coran — en particulier celles présentées a
travers les récits prophétiques — sont analysées a la lumiére des versets pertinents et interprétées a travers la
littérature exégétique classique et contemporaine. Les résultats obtenus sont ensuite comparés aux approches
théoriques et aux études empiriques en sociologie moderne, en psychologie et en éducation religicuse. De cette
manigre, les continuités et les divergences entre le modéle coranique de la paternité et les conceptions modernes
sont systématiquement identifiées a travers des thémes clés tels que les perceptions de 1’autorité, les schémas
de communication familiale, les pratiques d’éducation des enfants, la transmission des valeurs, la répartition
des rdles et les approches parentales. Une revue de la littérature indique que, bien que les études sur la famille,
la parentalité et 1’éducation des enfants dans le Coran soient relativement abondantes, les recherches qui se
concentrent directement sur le concept de paternité, en particulier dans un cadre comparatif avec la paternité
moderne, sont limitées. Parmi les contributions notables dans ce domaine figurent les théses de troisiéme cycle
de Necla Oztiirk (2010), Aysegiil Kip (2021), Muhammed Said Onal (2023) et Cigdem Yazic1 (2024), ainsi
que I’article d’Tbrahim Turan (2013). Cependant, ces études ont tendance a se concentrer sur des sous-thémes
spécifiques, et les analyses exhaustives reliant les modéles coraniques de paternité aux transformations
socioculturelles contemporaines restent rares. La présente étude vise a combler cette lacune en proposant une
comparaison multidimensionnelle entre les figures paternelles coraniques et les roles de la paternité moderne.
Les résultats révelent que les figures paternelles dans le Coran sont dépeintes non seulement comme des
individus chargés de subvenir aux besoins économiques, mais aussi comme des guides actifs dans le
développement moral, religieux et social de leurs enfants. L une des caractéristiques les plus frappantes de ces
figures est leur communication directe, sincére et axée sur des valeurs avec leurs enfants. Ce mode de
communication, fagonné par la compassion, la patience, la sagesse et 1’affection, refléte une approche
pédagogique centrée sur le conseil et ’accompagnement. L’examen des dialogues pére-enfant dans les récits
prophétiques montre que I’autorité ne se construit pas par la coercition ou la force, mais plutot par la persuasion,
la compréhension et la proximité affective. Cela met en évidence les dimensions relationnelles et
communicatives du modeéle coranique de la paternité. Avec le processus de modernisation, des transformations
significatives se sont produites dans les structures familiales, conduisant a une redéfinition du réle paternel.
Des processus tels que I’industrialisation, I'urbanisation, la sécularisation et I’individualisation ont accéléré le
passage des mod¢les de famille élargie aux modeles de famille nucléaire, entrainant une redistribution des roles
et des responsabilités au sein des familles. En particulier, la délégation de I’éducation et de la prise en charge
des enfants a des structures institutionnelles a contribué a un rétrécissement des fonctions traditionnelles de la
famille. Dans ce contexte, on attend du pére moderne non seulement qu’il assume ses responsabilités
économiques, mais aussi qu’il établisse des liens affectifs plus étroits avec ses enfants. Cependant, des facteurs
tels que des horaires de travail exigeants, la numérisation, 1’utilisation des réseaux sociaux et des modes de vie
de plus en plus individualisés ont affaibli la qualité des relations pere-enfant. Dans cette étude, les modeles
coraniques de paternité sont analysés a travers dix thémes principaux : 1’éducation et I’éducation des enfants,
I’encouragement a la foi et au culte, la protection contre le mal, la non-discrimination entre les enfants, une
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communication saine, la patience, la consultation (shura), le développement du sens des responsabilités, la
supplication (du‘a) et la valorisation des enfants. L’analyse démontre que les figures paternelles coraniques
adoptent une approche compatissante, inclusive, patiente et consciente envers leurs enfants. Elles tiennent
compte des différences individuelles, valorisent les opinions de leurs enfants et encouragent leur participation
aux processus décisionnels. En outre, elles accordent la priorité non seulement a la réussite matérielle, mais
aussi au développement moral et spirituel de leurs enfants. Un accent particulier est mis sur le role central de
la patience, de la consultation et de la supplication en tant que composantes intégrantes du réle paternel. Les
exemples coraniques montrent systématiquement que les péres répondent aux défis familiaux non pas par la
violence ou la coercition, mais par des approches constructives, axées sur les solutions et empreintes de
compassion. A cet égard, le modéle coranique de la paternité offre un point de référence important pour aborder
des problémes contemporains tels que les conflits familiaux, les ruptures de communication et les tensions
intergénérationnelles. En conclusion, cette étude démontre que les modéles de paternité présentés dans le Coran
incarnent des principes universels et ont le potentiel d’offrir des solutions aux problémes multiformes observés
dans les structures familiales modernes. Un cadre fondé sur I’amour, la patience, la communication, la
consultation, 1’accompagnement et la responsabilité peut apporter une contribution substantielle a la
reconstruction de la paternité contemporaine. A cet égard, réinterpréter le modéle coranique de la paternité a
la lumiére de 1’évolution des conditions sociales et 1’adapter aux contextes familiaux contemporains revét une
grande importance tant pour le développement individuel que pour la cohésion sociale. Dans ce cadre, proposer
des programmes et des cours d’éducation prénuptiale aux futurs couples, délivrer des certificats a ceux qui
terminent avec succes cette formation et faire appel a des conseillers familiaux professionnels apparaissent
comme des mesures essentielles dans le monde d’aujourd’hui.

Mots-clés : Tafsir, al-Kur’an, ére moderne, pére, enfant, role.

Resumen Estructurado:

El presente estudio tiene por objeto examinar las figuras paternas que aparecen en el Coran,
comparandolas con la evoluciéon del concepto de paternidad en la era moderna desde una perspectiva
comparativa. La investigacion parte de la premisa de que la paternidad no es meramente una condicion
bioldgica, sino una instituciéon social que abarca funciones multidimensionales como la autoridad, la
orientacion, la proteccion, la guia moral y la transmision de valores. En este contexto, el Coran retrata al padre
como un actor central que asume responsabilidades tanto materiales como espirituales dentro de la familia,
destacandose como un guia que contribuye activamente al desarrollo religioso, moral y psicosocial de los hijos.
Asi, la concepcion coranica de la paternidad representa no solo una figura de autoridad familiar, sino también
un modelo educativo que desempena un papel decisivo en la formacion de valores, el desarrollo de la identidad
y la continuidad de la sociedad. El estudio adopta un disefio de investigacion cualitativa, empleando el analisis
documental como método principal de recopilacion de datos y el analisis comparativo como técnica evaluativa
clave. En este contexto, se estudian las figuras de padres en el Coran, especialmente aquellas que aparecen en
las historias de los profetas. Se comentan los versiculos pertinentes y se les interpreta con textos exegéticos
clasicos y modernos. Los resultados obtenidos se comparan con enfoques tedricos y estudios empiricos de la
sociologia, la psicologia y la educacion religiosa modernas. Asi, se hacen visibles de forma sistematica tanto
los puntos de continuidad como los de divergencia entre el modelo coranico de paternidad y las concepciones
modernas sobre temas clave. Estos incluyen las percepciones de la autoridad, los patrones de comunicacion
familiar, las practicas de crianza de los hijos, la transmision de valores, la distribucion de roles y los enfoques
de crianza. Una revision de la literatura indica que, aunque los estudios sobre la familia, la crianza de los hijos
y la educacion infantil en el Cordn son relativamente abundantes. La investigacion que se centra directamente
en el concepto de paternidad, especialmente en un marco comparativo con la paternidad moderna, se limita.
Entre las contribuciones destacadas en este campo se incluyen las tesis de posgrado de Necla Oztiirk (2010),
Aysegiil Kip (2021), Muhammed Said Onal (2023) y Cigdem Yazic1 (2024), asi como el articulo de Ibrahim
Turan (2013). Sin embargo, estos estudios tienden a centrarse en subtemas especificos, y siguen siendo escasos
los analisis exhaustivos que relacionan los modelos de paternidad coranicos con las transformaciones
socioculturales contemporaneas. Este estudio pretende abordar esta laguna ofreciendo una comparacion
multidimensional entre las figuras paternas coranicas y los roles de la paternidad moderna. Los resultados
revelan que las figuras paternas en el Coran se describen no solo como individuos responsables del sustento

Turkish Studies — Comparative Religious Studies, 21(2)



The Role of the Father in the Family in the Context of the Qur’an and the Modern Era 2651

econdmico, sino como guias activos en el desarrollo moral, religioso y social de sus hijos. Una de las
caracteristicas mas llamativas de estas figuras es su comunicacion directa, sincera y orientada a los valores con
sus hijos. Este modo de comunicacion, marcado por la compasion, la paciencia, la sabiduria y el afecto, refleja
un enfoque pedagogico centrado en el consejo y la orientacion. Un examen de los didlogos entre padres e hijos
en las narraciones proféticas muestra que la autoridad no se construye a través de la coaccion o la fuerza, sino
mas bien a través de la persuasion, la comprension y la cercania emocional. Esto pone de relieve las
dimensiones relacionales y comunicativas del modelo coranico de paternidad. Con el proceso de
modernizacion, se han producido transformaciones significativas en las estructuras familiares, lo que ha llevado
a una redefinicion del papel paterno. Procesos como la industrializacion, la urbanizacion, la secularizacion y
la individualizacion han acelerado el paso de los modelos de familia extensa a los de familia nuclear, lo que ha
dado lugar a una redistribucion de los roles y las responsabilidades dentro de las familias. En particular, la
delegacion de la educacion y el cuidado de los hijos a estructuras institucionales ha contribuido a una reduccion
de las funciones tradicionales de la familia. En este contexto, se espera que el padre moderno no solo asuma
las responsabilidades econdmicas, sino que también establezca vinculos emocionales mas estrechos con los
hijos. Sin embargo, los horarios laborales cada vez mas apretados, la digitalizacion, las redes sociales y unos
estilos de vida cada vez mas individualizados han contribuido a que las relaciones entre padres e hijos se
debiliten. Se analizan los modelos coranicos de paternidad en torno a diez temas principales. Estos son la
educacion y la crianza de los hijos, el fomento de la fe y el culto, la proteccion frente al dafio, la no
discriminacion entre los hijos, la comunicacion sana, la paciencia, la consulta (shura). También incluyen el
fomento del sentido de la responsabilidad, la suplica (du‘a) y la valoracién de los hijos. El analisis demuestra
que las figuras paternas coranicas adoptan un enfoque compasivo, inclusivo, paciente y consciente hacia sus
hijos. Tienen en cuenta las diferencias individuales, valoran las opiniones de sus hijos y fomentan su
participacion en los procesos de toma de decisiones. Ademas, dan prioridad no solo al éxito mundano, sino
también al desarrollo moral y espiritual de sus hijos. Se hace especial hincapié en la importancia central de la
paciencia, la consulta y la suplica como componentes integrales del papel paterno. Los ejemplos en el Coran
muestran que los padres enfrentan los problemas familiares no con violencia o control, sino con métodos
positivos que buscan soluciones y son compasivos. Ofrece un significativo punto de referencia para abordar
cuestiones contemporaneas como los conflictos familiares, las rupturas en la comunicacion y las tensiones
intergeneracionales. En conclusion, este estudio demuestra que los modelos de paternidad que se describen en
el Coran reflejan principios universales y que pueden contribuir a resolver los diversos problemas que enfrentan
las familias modernas. Un marco basado en el amor, la paciencia, la comunicacion, la consulta, la orientacion
y la responsabilidad puede ayudar mucho a la reconstruccion de la paternidad contemporanea. En este sentido,
volver a entender el modelo de paternidad del Coran, considerando los cambios en la sociedad y adaptandolo
a las familias de hoy, es importante para el crecimiento personal y la unidad social.En este sentido, volver a
entender el modelo de paternidad del Coran, considerando los cambios en la sociedad y adaptandolo a las
familias de hoy, es importantea el crecimiento personal y la unidad social. Dentro de este marco, ofrecer
programas y cursos de educacion prematrimonial para futuras parejas, certificar a quienes completan con éxito
dicha formacion y contratar a consejeros familiares profesionales se perfilan como medidas esenciales en el
mundo actual.

Palabras clave: Tafsir, al-Kur’an, Era Moderna, Padre, Hijo, Papel.
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CrpykrypupoBanHoe Pe3iome:

Ilens [1maHHOTO WCCIIEOBAaHUS 3aKIIOYaeTCsl B CPaBHUTEIBHOM aHanM3e o00pa3oB OTIa,
npesacTaBiIeHHBIX B KopaHe, B KOHTEKCTE MEHSIONIETOCS NMOHMMaHHMS OTIOBCTBA B COBPEMEHHYIO SIOXY.
HccnenoBanne OCHOBaHO Ha MPEATIONIOKEHHH, YTO OTIIOBCTBO — 3TO HE MPOCTO OMONOTHYECKHH CTaTyc, a
COLIMAIBHBIA HWHCTUTYT, BKIIOYAIOIIMNA B ceOs MHOrOrpaHHble (YHKIMH, Takde Kak aBTOPHUTET,
HACTaBHUYECTBO, 3all[UTa, HPABCTBEHHOE PYKOBOJACTBO M Iepexaya IeHHOCcTeH. B aTom konTekcre Kopan
n300pakaeT oTIa KaK IEHTPaJbHYI0 QUrypy, KoTopas OepeT Ha cebs Kak MaTepHalbHBIC, TaK U JTyXOBHEIC
00s3aHHOCTH B CEMbE, BBICTyNas B POJHM HACTABHHWKA, AaKTUBHO CIOCOOCTBYIOIIETO PEIUTHO3HOMY,
HPaBCTBEHHOMY M IICHXOCOIHAJIFHOMY pa3BUTHIO AeTeil. Takum oOpa3om, KopaHHUYECKOe MpeacTaBiIcHne 00
OTIIOBCTBE IIPEACTABISIET COOOM HE TOJNBKO (UIYpy CEeMEHHOW BIAacTH, HO W 00OpPa30BATEIbHYIO MOJEIb,
UTPAIONIYI0 PEUIAIONIYI0 pOJib B ()OPMUPOBAHUM LIEHHOCTEH, Pa3BUTUH MASHTHYHOCTH M MPEEMCTBEHHOCTH
obmectBa. VccnenoBaHue IOCTPOSHO HA OCHOBE Ka4eCTBEHHOT'O 110J[X0/1a, B KOTOPOM B Ka4eCTBE OCHOBHOTO
MeToJia cOopa JaHHBIX MCHOJIB3YETCsl aHAJIM3 JOKYMEHTOB, a B KAYECTBE OCHOBHOM OLIEHOYHON TEXHUKH —
CPaBHHTENbHBIN aHanu3. B aTux pamkax ¢urypst otiioB B Kopane — 0coOeHHO Te, KOTOpbIE IPE/ICTaBICHBI B
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MIPOPOUECKUX MTOBECTBOBAHUAX — AHAIN3UPYIOTCS B CBETE COOTBETCTBYIOIINX asATOB U MHTEPIIPETUPYIOTCS C
MIOMOUIBI0 KaK KJIACCUYECKOW, TaK U COBPEMEHHON HK3ETETUUECKOM JIUTEPATyphl. [lomydeHHbIE pe3yabTaThl
3aTeM CpaBHHUBAIOTCSA C TEOPETHYCCKHMHU IOAXOJAMH W SMIUPUYECKAMHU HCCICJOBaHUSIMH B 00IacTH
COBPEMCHHOW COIIMOJIOTHH, IICHXOJOTHH ¥ pPEIUTHO3HOro oOpa3oBaHus. TakuMm oOpa3oMm, Kak
MIPEEMCTBEHHOCTb, TaK M PACXOXKICHHS MEXIy KOPaHHYECKOW MOICNBbI0 OTIOBCTBA M COBPEMEHHBIMU
MPEICTABICHUSAMHI CHCTEMATHICCKH BEISBISIOTCS O KIIIOYEBBIM TEMaM, TAKUM KaK BOCTIPHSTHE aBTOPHUTETA,
MOJIETIH CEMEWHOro OOIIEHHMs, NPAaKTHKK BOCIIMTAHUS JeTel, nepegaya [eHHOCTe!, pacipenelieHue poeil u
MOJXO0ABI K BociuTaHuo. O630p IUTEpaTypsl MOKa3bIBAET, UTO, XOTS UCCIENIOBAHUMN MO CEMbE, BOCIIUTAHUIO
Jereil u JerckoMy oOpazoBaHuio B KopaHe OTHOCHTEIBHO MHOTO, Hay4YHBIX paboT, HENOCPEICTBEHHO
MOCBSIILIEHHBIX KOHILIEIIIUY OTIIOBCTBA, 0COOCHHO B CPAaBHUTEIFHOM KOHTEKCTE C COBPEMEHHBIM OTLIOBCTBOM,
orpanuueHo. K 3HauuMmbIM paboTaM B 3TOM oOiacTu oTHOcsATcs auccepramuu. Hekier O3tiopk (2010),
Avnmertons Kun (2021), Myxammena Canna Onana (2023) u Yuraem S3eimxu (2024), a taxke craThs
No6paruma Typana (2013). Ograko 3TH HCCIIEIOBAHUS, KaK IIPABHIO, COCPEIOTOYEHBHI Ha KOHKPETHBIX
MOJTEMaX, a BCCOOBEMITIONINE aHAIM3HI, CBSA3BIBAIONINE MOJENN OTHOBCTBa B KopaHe ¢ COBpeMEHHBIMHU
COLIMOKYJIBTYPHBIMH TIPe0Opa3oBaHUSAMHE, IO-TIPSKHEMY OCTAlOTCA peAKuMH. HacTosimiee wuccienoBaHUe
HAIIpaBJICHO Ha yCTpaHEHHE ATOTO Mpodera My TeM MPOBEACHUS MHOTOMEPHOTO CpaBHEHHS MEXIY 00pa3amMu
oroBcTBa B KopaHe M COBpEeMEHHBIMH POJIIMH OTIOBCTBA. llodydeHHBIE pe3yNbTaThl MOKA3BIBAIOT, YTO
00pa3sl oToB B KopaHe n3o0paxaroTcst He IPOCTO KaK JIUIa, OTBETCTBEHHEIEC 32 MaTEPHAIBEHOE O0eCIIeUCHNE,
HO KaK aKTHBHBIC HACTAaBHUKHU B MOPAJIHHOM, PETUTHO3HOM H COIIMATbHOM Pa3BUTHU CBOUX JeTed. OnHoN u3
Haubonee SPKUX XapaKTePUCTHK OTUX (UTYp SBISETCS MX MpsIMOe, MCKPEHHee M IICHHOCTHO-
OPUEHTUPOBAHHOE OOIICHHE CO CBOMMHU JEThbMH. JTOT cmoco0 OOIeHus, OCHOBAaHHBIH Ha COCTpaJaHUH,
TEPHEHUH, MYJIPOCTH U JIOOBH, OTPAXKAET MEAarornueCcKUil MoIXo/l, B IEHTPE KOTOPOTO HAXOAATCS COBET M
HacTaBJICHHE. AHAIIN3 HAJIOT0OB MEXIy OTLIOM M peOEHKOM B IPOPOUYECKUX ITOBECTBOBAHHUX ITOKA3bIBAET, UTO
ABTOPHUTET CTPOWTCSA HE HAa NPUHYXICHUHM WIH CHJC, a Ha yOeXKICHHH, MOHNMaHHN W SMOUHOHAIBHOM
Omm30CTH. DTO MOMIEPKUBACT B3AMMOOTHOIICHIECKHAE 1 KOMMYHHUKATHBHEIC ACTICKTHI KOPAHUIECKOH MOJIeTH
OTIIOBCTBA. B mpomecce MoIepHU3AIMH IPOU30ILTH 3HAYUTEIIHHBIC H3MEHEHHS B CEMEHHBIX CTPYKTypax, 4To
MIPUBEJIO K IEPEOCMBICIICHUIO OTIOBCKOHW ponn. Takue Mpomecchl, Kak HHAYCTpUAN3AIs, ypOaHU3aIs,
CeKyJIpu3anisl W WHINBUIYaJIM3alds, YCKOPWIH MEPeXoi OT MOAEJICH pacHIMpeHHON CeMbU K MOJICISIM
SICPHON CEMBH, YTO TPUBENIO K IepepaclpeieiecHHI0 poJiei U 00si3aHHOCTeH BHYTpH ceMell. B gactHOCTH,
nepenaya (yHKIMHA BOCIHUTAHHMS W yXOAa 33 JETbMH HMHCTUTYIIMOHAIBHBIM CTPYKTypaMm CII0OCOOCTBOBaja
CYEHHIO TPaJAMIMOHHBIX QYHKIMH ceMbH. B 3TOM KOHTEKCTE OT COBPEMEHHOT'0 OTLIA 0XKH/IAETCS HE TOJIBKO
BBINOJIHEHHE IKOHOMHYECKHUX O053aHHOCTEH, HO M yCTaHOBJICHHE Oo0Jiee TeCHBIX SMOIMOHAIBHBIX CBA3EH C
nerbMu. OjHako Takue (GakTopbl, Kak HanpspKeHHbIH rpaduk padotel, LudpoBusanus, ucnonb30BaHUE
COIMANILHBIX CeTed U Bce OoJiee MHAMBUAYATHM3UPOBAHHBIA 00pa3 *KU3HU OCIA0WIM KayeCTBO OTHOIIEHUHN
MEX[y OTIIOM M peOeHKOM. B maHHOM nccieoBaHNM MOJeNH OTIOBCTBAa B KopaHe aHaIM3UPYIOTCS B paMKax
JIECSITH OCHOBHBIX TeM: 00pa30BaHUE M BOCITUTAHHUE JACTEH, ITOOIIPEHIE BEpPHI U MMOKIIOHEHUSI, 3aIlIUTa OT Bpea,
OTCYTCTBHE IHCKPUMHHAIIUN MEXIY JACTHBMH, 3A0pPOBOE OOIIEHWEe, TEpIieHHe, KOHCYIbTanuu (IIypa),
BOCIIUTAHWE YyBCTBa OTBETCTBCHHOCTH, MOJIUTBA (Jya) W LEHHOCTh JeTed. AHAIN3 MOKA3bIBACT, YTO
KOpaHHYECKHEe OO0pa3bl OTIIOB JIEMOHCTPUPYIOT COCTPAJaTeNbHBIN, WHKIFO3UBHBIA, TEPIICNUBEIA H
OCO3HAHHBIA MOAX0] K CBOMM JeTsM. OHHM YYHTBHIBAIOT WHAWBHIYAIbHBIC Pa3IMYHs, ECHAT MHEHUS CBOUX
JIeTel ¥ TOOLIPSAIOT UX yJacTHe B IpoIieccax MPUHATHS pemeHni. KpoMe Toro, oHM yAETIsI0T IPHOPUTETHOE
BHUMAaHHE HE TOJIBKO MHPCKOMY YCII€XY, HO M HDaBCTBEHHOMY U TyXOBHOMY Pa3BUTHIO cBouX jeTei. OcoObIi
aKIEHT JIeJIaeTCs Ha LEHTPAIBHON POJIM TEPIIEHHS, KOHCYIBTAI[MH U MOJIUTBBI KaK HEOTHEMIIEMBIX €MIIEMBIX
KOMIIOHEHTOB OTIIOBCKO# ponu. [Ipumepsr n3 Kopana nociegoBaTebHO MOKa3bIBAIOT, YTO OTI(BI PEarupyroT
Ha ceMeiHble NpoOJIEeMbl HE C ITOMOINBI0 HACHIIMS WIN HPUHYXAEHHUS, a C MOMOIIBI0 KOHCTPYKTHUBHBIX,
OPMEHTHPOBAHHBIX HA PEIICHHWE W COCTPAAATENBHBIX MOIX0A0B. B 3TOM OTHOIIEHNH KOpaHWYECKas MOIEIh
OTIIOBCTBA IPEAJIaraeT BaXKHYIO TOUKY OTCUETa /I PeIIeHUS] TAKMX COBPEMEHHBIX IpolieM, Kak ceMeifHbIe
KOH(MIMKTB, cOOM B KOMMYHHKAallMd W MEXIIOKOJEHYECKHNE HaINpsHKeHUs. B 3akiroueHue, naHHOE
UCCIIEIOBAaHUE JEMOHCTPHPYET, 4YTO MOJENU OTLOBCTBA, HpeicTaBleHHble B KopaHe, BOIUIOIAIOT
YHHBEpCaJIbHbIE TPUHIIMIIB ¥ 00J1a1aI0T HOTSHIINAIOM IS IIPEJUIOKEHNS! PEelIeHHI MHOTOTpaHHbIX MTpolieMm,
HaOJII0ZIaeMBIX B COBPEMEHHBIX CEMEHWHBIX CTpyKTypax. KoHIenTtyaibHas OCHOBa, OCHOBAaHHas Ha JIOOBH,
TepHEeHUH, OOIIEHNH, KOHCYJIbTAIINN, HACTABHUYECTBE W OTBETCTBEHHOCTH, MOXKET BHECTH CYLIECTBEHHBIIN
BKJIa/T B PEKOHCTPYKIIMIO COBPEMEHHOTO OTIIOBCTBA. B CBS3M C 3THM IepeOCMBICIeHIE KOPAaHHIECKONH MOICITH
OTIIOBCTBA B CBETE€ MEHSIONINXCS COLUMAIBHBIX YCIOBHH W €€ ajanTaiis K COBPEMEHHBIM CEMEWHBIM
KOHTEKCTaM HMEET OTPOMHOE 3HAYeHWe KakK Uil WHAWBUAYAIBHOTO PAa3BUTHA, TaK M U1 COLHMAIBHOW
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CIUIOYEHHOCTHU. B 3THX pamkax opraHn3aiys NporpaMM M KypcoB Ipen0pavyHoOro o0pa3oBaHus Il OyayIIuX
CYIpYyTOB, BblJada CepTH()HUKATOB TeM, KTO YCIEIIHO IPOIIEN Takoe OOydYEeHHE, a TaKKe IPUBIICUYCHHE
npodecCHOHANBHBIX CEMEWHBIX KOHCYJIBTAHTOB TPEACTaBIIAIOTCA BAXXHEHIINMH MEpPaMH B COBPEMEHHOM
MHpE.

KuoueBbie ciioBa: Tadeup, Kopan, coBpemenHas smoxa, orer, peOeHOK, poiib.
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Yapilandirilmis Ozet:

Bu caligma, Kur’dn’da sunulan baba figiirlerini, modern ¢agda babaliga dair degisen anlayisla
kargilagtirmal1 bir bakig agisiyla incelemeyi amaglamaktadir. Arastirma, babaligin yalnizca biyolojik bir statii
degil, otorite, rehberlik, koruma, ahlaki yonlendirme ve degerlerin aktarimi gibi ¢ok boyutlu islevleri kapsayan
bir sosyal kurum oldugu varsayimina dayanmaktadir. Bu baglamda Kur’an, babayi aile iginde hem maddi hem
de manevi sorumluluklar iistlenen merkezi bir aktoér olarak tasvir etmekte ve cocuklarin dini, ahlaki ve
psikososyal gelisimine aktif olarak katkida bulunan bir rehber olarak one c¢ikarmaktadir. Dolayisiyla
Kur’an’daki babalik anlayisi, yalnizca aile igi otorite figiiriinii degil, ayn1 zamanda deger olusumu, kimlik
gelisimi ve toplumun siirekliliginde belirleyici bir rol oynayan bir egitim modelini de temsil etmektedir.
Calisma, nitel bir arastirma yontemini benimsemekte olup, birincil veri toplama yontemi olarak belge analizini
ve ana degerlendirme teknigi olarak karsilastirmali analizi kullanmaktadir. Bu gergeve iginde, Kur’an’daki
baba figiirleri—ozellikle peygamberlik kissalari araciligiyla sunulanlar—ilgili ayetler 15181nda analiz edilmekte
ve hem klasik hem de ¢agdas tefsir literatiirii araciligiyla yorumlanmaktadir. Elde edilen bulgular daha sonra
modern sosyoloji, psikoloji ve din egitimindeki ¢aligmalarla karsilastiriimaktadir. Bu sekilde, otorite algilari,
aile ici iletisim, ¢ocuk yetistirme uygulamalari, deger aktarimi, rol dagilimi ve ebeveynlik yaklagimlar1 gibi
temel temalar iizerinden Kur’an’daki babalik modeli ile modern donem kavramlari arasindaki hem siireklilikler
hem de farkliliklar sistematik olarak tespit edilmektedir. Literatiir taramasi, Kur’an’da aile, ebeveynlik ve
cocuk egitimi {izerine ¢aligmalarin nispeten bol olmasina ragmen, 6zellikle modern babalikla karsilastirmali
bir ¢ergevede babalik kavramina dogrudan odaklanan arastirmalarin sinirli oldugunu gostermektedir. Bu
alandaki 6nemli katkilar arasinda Necla Oztiirk (2010), Aysegiil Kip (2021), Muhammed Said Onal (2023) ve
Cigdem Yazici (2024) tarafindan yazilan yiiksek lisans tezleri ile ibrahim Turan (2013) tarafindan yazilan
makale sayilabilir. Ancak bu ¢aligmalar genellikle belirli alt temalara odaklanmakta ve Kur’an’daki babalik
modellerini ¢agdas sosyo-kiiltiirel doniisiimlerle iligkilendiren kapsamli analizler hala azdir. Bu ¢alisma,
Kur’an’daki baba figiirleri ile modern babalik rolleri arasinda ¢ok boyutlu bir karsilagtirma sunarak bu boslugu
doldurmay1 amaglamaktadir. Bulgular, Kur’an’daki baba figiirlerinin yalnizca ekonomik ge¢cimden sorumlu
bireyler olarak degil, ¢ocuklarin ahlaki, dini ve sosyal gelisiminde aktif rehberler olarak tasvir edildigini
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ortaya koymaktadir. Bu figiirlerin en ¢arpici 6zelliklerinden biri, cocuklariyla kurduklar1 dogrudan, samimi ve
deger odakl: iletisimdir. Sefkat, sabir, bilgelik ve sevgiyle sekillenen bu iletisim bicimi, 6giit ve rehberlige
odaklanan pedagojik bir yaklagimi yansitmaktadir. Peygamber kissalarindaki baba-cocuk diyaloglarimin
incelenmesi, otoritenin zorlama veya gili¢ yoluyla degil, ikna, anlayis ve duygusal yakinlik yoluyla inga
edildigini gostermektedir. Bu durum, Kur’an’daki babalik modelinin iliskisel ve iletisimsel boyutlarim
vurgulamaktadir. Modernlesme siireciyle birlikte aile yapilarinda 6nemli doniigiimler meydana gelmis ve bu
da babalik roliiniin yeniden tanimlanmasina yol agmistir. Sanayilesme, kentlesme, sekiilerlesme ve
bireysellesme gibi siirecler, genis aile modellerinden ¢ekirdek aile modellerine gegisi hizlandirmis ve bunun
sonucunda aileler i¢indeki rol ve sorumluluklarin yeniden dagilimia yol agmistir. Ozellikle, cocuk egitimi ve
bakimimin kurumsal yapilara devredilmesi, ailenin geleneksel islevlerinin daralmasina katkida bulunmustur.
Bu baglamda, modern babadan sadece ekonomik sorumluluklarini yerine getirmesi degil, ayn1 zamanda
cocuklarla daha yakin duygusal baglar kurmasi da beklenmektedir. Ancak, yogun ¢alisma programlari,
dijitallesme, sosyal medya kullanimi ve giderek bireysellesen yasam tarzlari gibi faktorler, baba-cocuk
iligkilerinin kalitesini zayiflatmistir. Bu ¢alismada, Kur’an’daki babalik modelleri on ana tema altinda analiz
edilmektedir: ¢cocuk egitimi ve yetistirilmesi, iman ve ibadetin tesvik edilmesi, zararlardan korunma, ¢ocuklar
arasinda ayrimcilik yapmama, saglikli iletisim, sabur, istisare, sorumluluk duygusunun gelistirilmesi, dua ve
cocuklara deger verme. Kur’an’daki baba figiirlerinin ¢ocuklarina kars1 sefkatli, kapsayici, sabirli ve bilingli
bir yaklasim benimsedigini gostermektedir. Babanin, bireysel farkliliklar1 dikkate aldigi, ¢ocuklarinin
goriislerine deger verdigi ve karar alma siireglerine katilimlarini tegvik ettigi goriilmektedir. Ayrica, babanin
onceligi sadece diinyevi basari degil, ayn1 zamanda gocuklarinin ahlaki ve manevi geligsimidir. Baba roliiniin
ayrilmaz tutum ve davranislari olarak sabir, istisare ve duanin merkezi 6nemi lizerinde 6zellikle durulmaktadir.
Kur’an’daki 6rnekler, babalarin ailevi zorluklara siddet veya zorlama yoluyla degil, yapici, ¢o6ziim odakli ve
sefkatli yaklasimlarla yanit verdiklerini tutarli bir sekilde gostermektedir. Bu bakimdan, Kur’an’daki babalik
modeli, aile ¢atigmalart, iletisim kopukluklari ve nesiller arasi ¢atigsma ve gerilimler gibi giincel sorunlarin ele
alinmasi i¢in dnemli bir referans noktas: sunmaktadir. Sonug olarak, bu ¢alisma, Kur’an’da sunulan babalik
modellerinin evrensel ilkeleri somutlagtirdigini ve modern aile yapilarinda gézlemlenen ¢ok yonlii sorunlara
¢oziimler sunma potansiyeline sahip oldugunu gostermektedir. Sevgi, sabir, iletisim, danisma, rehberlik ve
sorumluluga dayali bir ¢erceve, ¢cagdas babaligin yeniden insasina 6nemli katkilar saglayabilir. Bu baglamda,
degisen sosyal kosullar 1s18inda Kur’an’daki babalik modelini yeniden yorumlamak ve onu cagdag aile
baglamlarina uyarlamak, hem bireysel gelisim hem de sosyal uyum agisindan biiyiik 6nem tagimaktadir. Bu
gergeve iginde, evlenmeyi planlayan ¢iftlere evlilik 6ncesi egitim programlart ve kurslart sunmak, bu egitimi
basariyla tamamlayanlara sertifika vermek ve profesyonel aile danismanlari istihdam etmek, giiniimiiz
diinyasinda hayati neme sahip tedbirler olarak 6ne ¢ikmaktadir.

Anahtar Kelimeler: Tefsir, Kur’an, Modern Dénem, Baba, Cocuk, Rol.
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Introduction

The father, as one of the most important figures in the traditional family structure, occupies
a significant place both in family authority and in the emotional, religious, and social development
of children (Sert, 2004, p. 14). The family is the fundamental institution of society in which
individuals complete their first social and psychological development, establish healthy
communication with one another, and strive to fulfill the responsibilities incumbent upon each
member. Throughout history, the father has been positioned differently across various civilizations
and belief systems. Beyond being a biological role, fatherhood possesses multidimensional functions
such as authority, protection, guidance, moral direction, and provision (K&yld, 2009, p. 387).

Although father figures in the Qur’an al-Karim are generally presented through fathers who
are prophets, it is emphasized that these models were also human beings who faced different
challenges, whose family situations were not perfect or problem-free, and who undertook important
responsibilities in establishing, maintaining, and protecting the family (Port, 2019). In this respect,
the relationships among family members presented in the Qur’an are filled with examples that will
serve as models for humanity until the Day of Judgment (Duman, 2012, pp. 19-51). In the Qur’an
al-Karim, the father occupies a highly central position in terms of both individual responsibilities and
social functions. The Qur’an emphasizes that fatherhood is not merely a position within the
household, but also a role responsible for moral and religious domains within the family (Go6lciik,
2009, p. 9). In summary, the fathers presented as exemplary in the Qur’an are instructive personalities
who transmit to their children not only a material inheritance, but also values such as belief in tawhid,
patience, gratitude, supplication, and moral conduct.

With the advent of the modern period, just as transformation occurred in many spheres of
life, significant changes also took place in the father’s role within the family. Particularly through
modernization, urbanization, secularization, and transformations in gender roles, the understanding
of fatherhood has undergone substantial change. In traditional societies, the father figure was more
often positioned as authoritarian, distant, and an economic provider; in modern societies, however,
he has increasingly assumed the role of emotional supporter, caregiver, and direct contributor to
children’s personal development (Aktay, 2008, p. 22).

In the Qur’an, the father is presented not only as the economic leader of the family, but also
as a figure who guides the religious, moral, and psychological development of children, providing
them with the knowledge and education necessary for life. The families presented as examples in the
Qur’an al-Karim are not portrayed as problem-free structures in which family relationships function
perfectly and every member fulfills his or her duties flawlessly. On the contrary, they are presented
as families containing diverse problems, disagreements, and individuals with varying negative
attitudes and behaviors that may emerge in any family context. However, in response to these
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conflicts and familial problems mentioned in the Qur’an, it is consistently observed that prophetic
fathers sought solutions through gentleness and wisdom rather than violence.

This article aims to examine, through a comparative method, the moral, religious, and
pedagogical values, attitudes, and behaviors adopted by father figures in the Qur’an when
confronting various problems, alongside the values, attitudes, and behaviors of fathers commonly
found in modern families, thereby revealing the similarities and differences between them.

Although there are numerous studies in the literature concerning the family in the Qur’an
al-Karim, independent studies specifically focusing on the father—one of the two fundamental pillars
of the family—and the transformations of the concept of fatherhood remain quite limited (Koyli,
2011; Celik, 2015). Several studies address the sociological dimension of father-child relations in
the Qur’an al-Karim or directly discuss child education in the Qur’an. Among these are Necla
Oztiirk’s master’s thesis Kur’an-1 Kerim’de Baba Kavrami ve Din Egitiminde Baba-Cocuk Iliskisi
(Oztiirk, 2010), Cigdem Yazic1’s master’s thesis Kur’an-1 Kerim’de Baba-Cocuk Iliskisi ve Babanin
Cocuk Egitimindeki Rolii (Yazici, 2024), Aysegiil Kip’s master’s thesis Kur’an-1 Kerim’de Baba
Olan Peygamberler ve Babalik Rolleri (Kip, 2021), Muhammed Said Onal’s master’s thesis Kur’an-
1 Kerim’de Baba-Ogul iliskileri (Onal, 2023), and ibrahim Turan’s article (Turan, 2013). Our study
differs from these works by holistically addressing and comparing the father roles presented in the
Qur’an with the changing fatherhood roles of the modern period.

The Concept of Father in the Qur’an

In the Qur’an al-Karim, the Arabic word “abun,” meaning father, appears in numerous
verses on various occasions. Based on the linguistic principle that a meaningful noun in Arabic
consists of at least three letters (Manzur, n.d., p. 3451; Isfahani, 2001, p. 276), it is accepted that the
original form of this word was actually “e-b-v” (%), and that the final “waw” was omitted due to
frequent usage. In the verses, this word is used in singular, dual, and plural forms (Jawhari, 2008, p.
227). Its dual form, “ebevan” or “ebeveyn,” is also used in the sense of “parents” (mother and father)
through taghlib (Fahham, 2008, p. 99; al-An‘am, 6:74; Yusuf, 12:8, 99; al-Anbiya, 21:54). Lexically,
the term “abun” is commonly used to refer to a person who causes something to come into existence
(Abdulbagqi, 1996, pp. 225-226). In Turkish dictionaries, a father is defined as a man who has a
daughter or son (Akalin et al., 2005, p. 171).

In the Qur’an, fatherhood is addressed through different categories such as biological, step,
and in-law fathers, and information is provided regarding their values, rights, and responsibilities (al-
Bagqarah, 2:83, 135, 180, 215, 233; al-Nisa, 4:7, 11, 12, 22, 135; al-Mu’min, 40:8). The Qur’an also
rejects claims of divine fatherhood reflected in various belief systems throughout history. In this
regard, it criticizes the Jews’ attribution of Uzayr, the Christians’ attribution of Prophet Isa, and the
polytheists’ attribution of male children as sons of Allah, while clearly declaring that Allah is neither
anyone’s father nor child, and that the Prophet Muhammad is not the father of any man (al-Ahzab,
33:40; al-Ikhlas, 112:3). In contrast, it presents exemplary sections from the lives of Prophet Nuh,
Prophet Ibrahim, Prophet Ya‘qub, Prophet Dawud, Prophet Lugman, and Prophet Shu‘ayb, whose
communications with their children are explicitly narrated (Hud, 11:42; Yusuf, 12:5; Lugman,
31:13,16,17; al-Saffat, 37:102).

Another issue emphasized by the Qur’an concerning fathers is the tendency of some
unbelievers to justify adherence to the religion of their forefathers or ancestors (al-Zukhruf, 43:26;
al-Jathiyah, 45:25). This idea, which reveals the father’s influence over the child’s faith, is criticized
by the Qur’an, which states that children should not blindly follow fathers who are on the wrong path
(al-Anbiya, 21:53; al-Shu‘ara, 26:74; al-Zukhruf, 43:22-23). The importance of the father in
children’s education and upbringing is clearly demonstrated through Lugman’s advice to his son
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(Yazir, 2007, 4:336). While the Qur’an al-Karim contains many narratives of prophets who were
fathers, the absence of detailed narratives concerning the Prophet Muhammad’s relationship with
children serves to emphasize that he was not the father of any specific man, but rather the Messenger
of the 4<Ylas a whole (al-Ahzab, 33:6).

The Concept of Father in the Modern Period

The role of fatherhood has undergone major transformations throughout human history
according to the value systems of different civilizations. Until approximately the beginning of the
eighteenth and nineteenth centuries—particularly before what is characterized as the modern era—
the father’s primary duty was to raise children as morally upright and disciplined individuals in
accordance with religious values. However, especially as a result of the long working conditions
brought about by the Industrial Revolution, nearly all responsibilities related to children were initially
transferred to the mother; in later years, as mothers also entered the workforce, numerous institutions
concerning child care and upbringing emerged (Yazici, 2024, p. 7).

Beginning in Europe with the emergence of the Industrial Revolution in the eighteenth
century, and continuing under the influence and pressure of subsequent revolutions into the present
day, human emotions and thought patterns have continuously changed. As the Industrial Revolution
initiated the process of urbanization, and urbanization in turn triggered modernization, structural and
cultural changes began to occur within the family institution (Celik, 2010, pp. 28-29). The new world
order established after the Industrial Revolution appears to have produced a model of humanity in
which human relationships became monotonous and approached dissolution, traditional bonds,
family ties, and religious connections were severed, individuals became inwardly isolated, spiritual
values were consumed faster than material values, and technological production transformed human
beings from subjects of the world into objects within it (Armagan, 2004, p. 89).

Indeed, throughout the historical process extending from the revelation of the Qur’an to the
modern era, numerous profound changes have occurred that affected the father’s role and influence
within the family, including cultural transformation, the Industrial Revolution, migration,
urbanization, and women’s entrance into the workforce (Sisman, 2007, p. 597). It may also be said
that this transformation significantly affected children. In fact, during this process, the place and
importance of children both within the family and society increased. Whereas in the traditional
family, mother and father were the fundamental pillars, in this century the child has become central
in many families. The twentieth century has even been characterized as a golden age for children, to
the extent that in many families the child has become nearly the most important individual. Scientific
discoveries, technological innovations, and increased prosperity during this century radically
transformed children’s lifestyles, opportunities, and destinies, providing them with many new
possibilities (Yoriikkoglu, 2007, p. 237).

The Role of the Father in the Family in the Context of the Qur’an and the Modern
Period

The Qur’an al-Karim addresses the family as the fundamental building block of society and
refers to its essential components: mother, father, and child. Since the basic principles, problems,
maintenance of family discipline, and parent-child relations presented by the Qur’an are similar to
many of the widespread issues experienced in the modern era, it is necessary to comparatively
examine how these Qur’anic principles may serve as role models for contemporary fathers.

The most significant characteristic of father figures in the Qur’an is that they establish
direct, value-centered communication with their children. In contemporary times, however,
fatherhood is often perceived primarily in terms of material responsibility, while emotional
communication and moral guidance tend to remain in the background. Therefore, the father models
exemplified in the Qur’an present a role definition that contemporary fathers must reconsider.

www.turkishstudies.net/religion



2660 Ahmet Erdingli

The last two centuries have witnessed rapid transformation across numerous domains of
life. Particularly with the migration from rural areas to cities, urbanization and its resulting economic
conditions have driven serious structural changes in the family institution. As urbanization increased,
the family first underwent a structural transformation from the extended family to the nuclear family
model. Prior to the modern period, children’s religious, moral, economic, and social education
throughout much of the world was primarily provided within the family environment; however, with
modernity, families and societies increasingly transferred these educational functions to institutions.
Over time, this shift reduced the functions of the family concept largely to shelter, economic
provision, and related material domains (Capgioglu, 2018, p. 19).

When comparing the family structure of the Qur’anic revelation period with that of the
modern era, it becomes evident that the father’s role contains both dimensions of continuity and
aspects that have differentiated due to historical, social, and cultural transformations. These
similarities and differences are particularly concentrated in key areas such as perceptions of
authority, economic responsibility, moral guidance, and the distribution of family roles. Traditional
and modern fatherhood roles may be compared under several major headings:

The most important duty and responsibility of both mother and father in family life is to
provide children with necessary education and proper upbringing. In the Qur’an, exemplary fathers
are described as adopting a style of counsel and advice rather than command and intimidation toward
their children (Qutb, 2003, 2:688).

The sincere and heartfelt advice given by Prophet Lugman to his son in the surah bearing
his name constitutes one of the finest examples of family communication (Razi, 2020, 25:127). In
his counsel—such as warning his son not to associate anything with Allah and encouraging righteous
deeds—it is evident that he arranged his guidance in a deliberate and orderly manner (Lugman,
31:13-16). While advising his son, he frequently used affectionate expressions such as “my dear
son,” reflecting paternal love and striving to ensure that his child listened carefully and internalized
his counsel (Tabari, n.d., 4:437).

It is evident in the Qur’an that exemplary fathers prioritize love, patience, compassion, and
mercy while raising their children, placing importance on both emotional and religious guidance
(Hud, 11:42-43). Likewise, the Prophet Muhammad also recommended that while enjoining good
and forbidding evil, communication with the young should be founded upon mercy and
communication with elders upon respect (Muslim, 1955, “Iman,” 93). Indeed, by warning those who
do not base their communication with children on love through the statement “He is not one of us,”
the Prophet emphasized that compassion, mercy, and respect must constitute the basis of
communication with both younger and older individuals (Tirmidhi, 1975, “Birr,” 15).

In the narrative of the family of Imran, whose name is given to an entire surah in the Qur’an,
the upbringing of children is also prioritized: “My Lord, indeed I have dedicated what is in my womb
entirely to Your service” (Al ‘Imran, 3:35). This verse reveals that even before children are born,
their upbringing should be thoughtfully planned. Indeed, subsequent verses in the same surah report
that Maryam was raised with excellent upbringing, indicating the significant influence of parental
guidance in this process (Aydin, 2022, p. 132). The Prophet Muhammad further emphasized that the
greatest inheritance a father can leave his child is good upbringing and kind treatment, thereby
encouraging fathers to behave well toward their children (Tirmidhi, “Birr,” 15).

With the transition to the nuclear family structure in the modern era, the encouragement or
necessity for all family members—regardless of gender—to work has resulted in the delegation of
education to schools, healthcare to hospitals, and child and elderly care to nurseries and nursing
homes. In reality, the primary issue here is not merely the transition to the nuclear family model
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itself. Rather, alongside the transformations brought by modernity, there has emerged a broad
societal presence of single-parent families, adoptive family structures, and individuals born through
surrogate motherhood. In such family systems, combined with the challenges of modern work
conditions, the inability to provide complete family-based upbringing and the difficulty of preventing
future moral and value transformations in society have become significant concerns (Canatan &
Yildirim, 2011, p. 74).

One of the principal objectives that the Qur’an al-Karim establishes for its audiences is the
formation of a society grounded in sound faith and worship consciousness, in which individuals live
together through love, respect, mutual support, and solidarity (Yildiz, 2023, pp. 251-267; Dogan,
2003, p. 43). Just as all prophets invited their communities to authentic belief, they also invited their
own family members—parents, spouses, and children. Indeed, Allah reveals the father’s role in
children’s religious life and worship through the verse: “Command your family to prayer and be
steadfast in it yourself” (Ta-Ha, 20:132). The Qur’an also demonstrates, through the example of
Prophet Nuh’s wife and son who perished, that blood ties and kinship alone are insufficient for
believers if faith is absent, and that mere familial closeness is not beneficial in itself (Mugqatil, 2007,
3:379; Tiitiin, 2012, p. 105).

Prophet Ya‘qub’s question to his children while on his deathbed—*“Whom will you
worship after me?” (al-Baqgarah, 2:132)—is profoundly significant in demonstrating how a conscious
father offers final guidance to his children in this world and reminds them that paternal responsibility
has not yet ended. Prophet Ya‘qub’s concern for his sons’ faith until his final breath and his continued
effort to educate them reveal that contemporary fathers have much to learn from the final divine book
(Karaman et al., 2007, 1:131-132). For fathers who warn their children several times and then lose
hope, abandoning guidance and direction, this gissah is an exceptionally striking example (Demir,
2022).

In the modern era, schools and Qur’an courses have become widespread for children’s
religious upbringing and education. However, since not everyone attends such institutions, this
education must still fundamentally be provided within the family (Selguk, 1990, p. 77).
Contemporary Muslim families would likewise benefit from adopting Prophet Lugman’s systematic
pattern by beginning children’s education first with belief in Allah, moral upbringing, and
consciousness of worship (Kara, 2016, p. 1333). Modernity has often argued that religious
knowledge should be given only after children reach a certain age, prioritizing sciences such as
mathematics and physics first, and then leaving belief, worship, and moral education to individual
preference. Yet, in recent times, when societies have increasingly witnessed youth lacking moral
values, criticism has emerged against the very outcomes of this model (Aynur, 2022, pp. 131-154).
This recent intellectual shift is important in revealing the inconsistency of modernity’s own
theoretical and practical assumptions.

In the Qur’an, we also observe protective and guardian-like father figures among certain
prophets. Prophet Ya‘qub’s words to his son Yusuf—“My dear son, do not relate your vision to your
brothers, lest they plot against you” (Yusuf, 12:5)—express his effort to protect his child from harm
(Qutb, 2003, 4:1971). Likewise, Prophet Ya‘qub’s instruction to his children to enter Egypt through
different gates was also protective in nature: “My sons, do not enter through one gate, but enter
through different gates” (Yusuf, 12:67).

According to the divine command of the Qur’an, every believing family member, whether
male or female, bears certain responsibilities toward the family entrusted to them (Tabari, n.d.,
8:358). The obligation of each family member to protect themselves, their spouses, and their children
from Hellfire is explicitly declared in the verse: “O believers! Protect yourselves and your families
from a Fire whose fuel is people and stones” (al-Tahrim, 66:6). The Qur’an also states that family
peace and happiness depend upon spousal communication, love, and mutual respect (al-Rum, 30:21).
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When the lives of troubled and unhappy children are examined, it is generally observed that they
come from families marked by dysfunction, deprivation of value, lack of parental upbringing, or
family fragmentation (Turan, 2013, pp. 71-104).

Although fathers in every era have held the duty of protecting their children, the nature of
dangers has differed according to each age. Situations once considered safe for children in earlier
periods may today present entirely new threats. For example, in today’s world, the internet and
technological developments have become sources of potentially destructive consequences previously
unknown. Yet regardless of the era, the protective role of fathers in safeguarding children from
dangers demonstrates substantial overlap between the Qur’anic and modern understanding of
protection (Akin, 2019).

One of the notable characteristics of the fathers presented as examples in the Qur’an is that
they care for their children equally—whether daughters or sons—and do not discriminate between
them. The Qur’an recounts the supplication of Imran’s wife, who initially imagined dedicating her
unborn child as a son to the service of the sanctuary, yet when she gave birth to a daughter, she still
devoted Maryam after raising her beautifully: “My Lord, I have delivered a female child... and the
male is not like the female” (Al ‘Imran, 3:35-37). Her sincere supplication reflects submission to
Allah, orientation toward Him, and the desire for His pleasure (Tabari, n.d., 2:248).

It is known that throughout many societies prior to the modern era, distinctions were often
made among children. In particular, the widespread dislike of daughters in Meccan society is
explicitly criticized: “When one of them is given news of a female child, his face darkens and he is
filled with inward grief” (al-Nahl, 16:58-59). Yet it is Allah who grants children; He gives sons to
whom He wills, daughters to whom He wills, both to whom He wills, and leaves whom He wills
childless. In the contemporary period, gender reassignment has also become increasingly
widespread. When examining the background of this phenomenon, it is often observed that
individuals who do not feel valued in accordance with their biological sex within their family or
environment may incline toward such changes. The weakening influence of family authority figures
in the face of popular culture, advertising, and freedom discourses has become increasingly evident.
The treatment of such different preferences purely as individual rights today poses significant
challenges to the future of the family institution (Sahin, 2015, pp. 507-530).

One of the foundational elements of healthy communication is proper speech method and
style. Here, “method” refers to the adopted communication approach, while “style” refers to the
soundness and effectiveness of communication itself (Demirci, 2011, p. 309). In particular, the fact
that Prophet Ibrahim addressing both his father and son (al-Saffat, 37:102), as well as Prophet Nuh
and Prophet Lugman addressing their children, use the affectionate phrase “my dear son” in six places
throughout the Qur’an demonstrates their love, compassion, and mercy toward their children
regardless of whether they believed or disbelieved (Hud, 11:42; Yusuf, 12:5; Lugman, 31:13,16,17;
al-Saffat, 37:102). In the father-child relationships narrated in the Qur’an, believing fathers are
consistently shown not to sever communication with their children under any circumstances. Prophet
Nuh'’s efforts to save his son (Hud, 11:42—46), and Prophet Ibrahim’s respectful conduct toward his
father even when his father attempted to terminate communication, represent especially striking
examples for contemporary fathers (Aydin, 2016, p. 254).

In modern family life, intensive work conditions increasingly weaken communication
among family members. As a result, family members often find opportunities to see one another only
for limited periods during specific parts of the day. Research indicates that despite living under the
same roof, communication continues to deteriorate due to television, phones, and social media; this
growing indifference has contributed to rising divorce rates, suicides, and involvement in crime
(Giileg, 2018, pp. 105-120). In modern society, many fathers struggle to establish effective
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communication with their children due to the burden of provision, the intensity of work life, and
personal problems. Although there has been a transition from the traditional authoritarian father
model toward a democratic and participatory father model, communication skills during this process
have often either remained underdeveloped or been hindered by external factors such as technology
(Akin, & Demir, 2026).

Children are described in the Qur’an as both a blessing and a trial for parents (al-Nahl,
16:72; al-Kahf, 18:46). A child raised with proper 4z 5 is regarded as a divine blessing, whereas a
child neglected in this regard may become one of humanity’s greatest tests, as emphasized in many
verses. The Qur’an also presents having sons, daughters, few children, many children, or no children
at all as different forms of divine trial (al-Anfal, 8:28; Saba’, 34:35). Additionally, the Qur’an
reminds believers that children—or activities undertaken for them—must not distract parents from
servitude to Allah (al-Munafiqun, 63:9).

Among the most striking characteristics of exemplary fathers in the Qur’an, especially the
prophets, is their patience—meaning endurance in the face of hardship and perseverance through
suffering (Izutsu, 1997, p. 146). Prophet Adam’s endurance regarding the tragedy between his two
sons, continuing to live with a son who had murdered his brother, was possible only through patience.
Likewise, Prophet Nuh’s patience toward his son, Prophet Ibrahim’s successful endurance through
the trial of sacrificing Ismail, and Prophet Ya‘qub’s continued life with his other sons after losing
Yusuf all demonstrate fathers’ patience toward their children (Yazici, 2024, p. 66).

In the modern era, despite technological advancement, the cultivation of patience has
become increasingly difficult. As pleasure-oriented and speed-centered lifestyles have become more
dominant, human tolerance has weakened. This often creates processes of tension between children
who want everything immediately and their fathers, sometimes escalating even to violence. To
overcome this condition, children—and indeed all family members—must be educated in patience,
and the importance of endurance and forbearance should be emphasized. Contemporary fathers,
particularly for the preservation of family communication and unity, should be reminded of the
Qur’anic fathers who patiently endured the hardships they experienced (Erdingli, 2025).

Another exemplary father type presented in the Qur’an is the father who values his
children’s opinions and knowledge and consults with them. The verses indicate that prophetic fathers
consulted their children when making decisions concerning them. Consultation (istisharah)—which
means seeking the opinion of someone knowledgeable in religious, familial, social, economic, or
other matters, consulting others, and seeking assistance for solving a problem (Manzur, n.d., 7:235;
Zebidi, n.d., 12:256; Isfahani, 2001, p. 272)—is an extremely important principle that establishes
family communication. In family relations, especially when parents consult their children regarding
issues that concern them, the child’s personality and self-perception are positively developed (Kip,
2021, p. 122).

The Qur’an presents Prophet Shu‘ayb and his daughters as an example of strong
communication and consultation, revealing in the related verses the daughters’ morality, modesty,
respect, manner of speaking to strangers, communication style, and even way of walking (al-Qasas,
28:26). Furthermore, as a father, Prophet Shu‘ayb’s exemplary communication with his children, his
ability to guide them, and his willingness to consult them are especially noteworthy (Tabari, n.d.,
4:315). The Qur’an also emphasizes father-child consultation in the narratives of Prophet Dawud and
Prophet Ibrahim (Demir, 2021). Prophet Dawud’s acceptance and implementation of his son Prophet
Sulayman’s judgment concerning two disputants over a cultivated field serves as a powerful example
of taking children seriously and valuing their opinions when they make sound decisions (al-Saffat,
37:100-113).

The Qur’an al-Karim also demonstrates that certain exemplary fathers entrusted
responsibilities to their children, preparing them for both worldly life and the Hereafter. Prophet
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Ya‘qub continued to fulfill his responsibilities toward the sons who had thrown Yusuf into the well.
Prophet Dawud transferred governance-related responsibilities to his son Prophet Sulayman. Prophet
Lugman’s reminding his child of responsibilities toward Allah, himself, and other people while
educating him represents an ideal model for assigning responsibility to children (Kartal, 2020, p. 76).

In the modern era, changing conditions have rendered the father’s duties and
responsibilities within the family even more significant, because the problems to which children are
exposed have greatly diversified. However, this responsibility is not something the father can manage
alone. Through cooperation among elders and family members, efforts should be made to instill
responsibility in the child. Such cooperation is extremely important in shaping both the future of the
child and the family. The father, who is generally perceived in society as the responsible head of the
household, makes a major contribution to the child’s development (Demir, 2021). Yet this
contribution is proportional to the fatherhood model he adopts. A father who adheres solely to one
of the traditional fatherhood models may fail to establish healthy communication with his child,
potentially leading to negative behaviors in the child (Demir, & Erdem, 2006).

The Qur’an also presents prophetic supplications from prophets who desired to experience
fatherhood and from fathers who prayed for their children while instilling in them a consciousness
of supplication. Two verses concerning Prophet Zakariyya relate to a father longing for a child and
seeking both offspring and proper upbringing. Prophet Zakariyya’s supplication is recorded as: “My
Lord! Grant me from Yourself a pure offspring” (Al ‘Imran, 3:38-40). Upon seeing the well-
mannered and virtuous Maryam, Prophet Zakariyya developed the desire for a child who would guide
his people correctly after him, and with this longing he prayed sincerely for righteous offspring. Allah
answered this prayer through Yahya (Razi, 2020, 8:30-32). Likewise, Prophet Ibrahim’s supplication
together with his son Ismail while building the walls of the Ka‘bah (al-Baqarah, 2:127) constitutes a
concrete example of instilling the consciousness of supplication in children (Qutb, 2011, p. 77).

In the modern period, families generally adopting the nuclear family model often prefer to
have fewer children for various reasons, which significantly affects children’s upbringing by
allowing them to be raised with greater freedom. Although this situation is often assumed to be in
the child’s best interest, it may also lead to behaviors that complicate proper development. For a
child’s physical, intellectual, and moral development to be complete, parents must approach
education holistically and must not neglect either material or spiritual growth. Unfortunately, when
contemporary educational models are examined, it is often observed that emphasis is predominantly
placed on material and worldly sciences, while religious and moral development is marginalized or
postponed (Aynur, 2022, p. 150). Yet human beings must be nourished both materially and spiritually
together (Akin, 2021).

All fathers presented as examples in the Qur’an are seen striving to have children, protect
them, and raise them properly. When Prophet Ibrahim, after many years of childlessness, prayed,
“My Lord! Grant me a righteous child!” (al-Saffat, 37:100-101), it is evident that he desired offspring
and descendants who would remain distant from shirk, devoted to tawhid, and steadfast in prayer
(Kaya, 2018, p. 80). Similarly, Prophet Ibrahim’s supplication for the flourishing of the desert
environment in which he left his wife Hajar and his son Ismail in Mecca, along with his repeated
visits to them, demonstrates his commitment to valuing and caring for his wife and child.

In the modern period, due to economic difficulties, housing limitations, unemployment,
and health concerns, the idea of having a limited number of children has become increasingly
widespread. Consequently, abortion practices and controlled birth approaches are also commonly
observed. Yet children are among the greatest blessings granted to humanity. Allah declares in the
Qur’an that He alone gives life and death and provides sustenance for everyone. The Meccan
polytheists’ killing of their children out of fear is presented as an evil act: “Do not kill your children
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for fear of poverty. We provide for them and for you. Indeed, killing them is a grave sin” (al-Isra,
17:31). Through this verse, all audiences from the Meccan polytheists to humanity until the Day of
Judgment are called to abandon such destructive thinking (Erdem, 2008).

Conclusion

This study has examined attitudes and behaviors related to fatherhood—one of the two
most fundamental components of the family institution—within the framework of family
communication and problem-solving, in the context of both the Qur’an al-Karim and the dominant
value systems of the modern period. According to both the Qur’an and modern understandings,
fatherhood is not restricted merely to a biological condition; rather, alongside biological closeness,
fatherhood entails a highly significant role model responsible for instilling in children essential
religious, moral, educational, and social communication principles necessary for functioning within
society.

The Qur’an contains numerous positive and negative examples of fathers. Constructive
examples such as Prophet Ibrahim, Prophet Lugman, Prophet Ya‘qub, and Prophet Dawud stand out
through communication styles grounded in love, respect, wisdom, consultation, patience, and
guidance. Across all positive and negative father examples presented in the Qur’an, the father’s role
as one who bears both the material and spiritual responsibility of the family and children remains
central. In the verses concerning these fathers, it is evident that they sought solutions to problems
they encountered with their children. A particularly noteworthy detail in the Qur’an’s father-child
role modeling is that these exemplary fathers focused not on attacking their children personally, but
on resolving the problems they experienced through love, respect, compassion, and gentleness.

With the modern period, just as many institutions and social values underwent
transformation, so too did the structure and responsibilities of the family institution—the
fundamental building block of society. As a result of the Industrial Revolution, migration, economic
problems, and related developments, many duties and responsibilities formerly undertaken by fathers
have increasingly been transferred to institutions such as nurseries, children’s homes, schools, Qur’an
courses, and hospitals. Although these institutions may contribute to children’s development
according to family and societal values, children must first and foremost be educated within the home
by their mother and father. The importance of healthy home environments in reducing criminal
involvement and enabling children to establish strong social relationships remains undeniable even
in the modern period.

Despite the profound transformations that fatherhood roles have undergone in the modern
era, the father examples presented in the Qur’an continue to embody universal principles valid for
every age. The attitudes, behaviors, and communication styles of the role-model fathers mentioned
in the final divine book constitute a powerful religious and pedagogical model for contemporary
fathers who experience generational conflict with their children and struggle to communicate
effectively. Therefore, the principles concerning fatherhood presented by the Qur’an should be reread
and reinterpreted by modern families—despite changing life conditions and social values—in order
to strengthen the family foundation. Within this framework, initiatives such as father schools and
father-child communication programs that present the Qur’an’s universal principles to broader
society may guide many families struggling with unresolved child-related problems. Ultimately, the
diverse fatherhood roles found in the Qur’an contain principles, attitudes, and behaviors capable of
offering solutions to many of the problems experienced within the modern family structure.
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Baba, geleneksel aile yapisindaki en onemli figiirlerden biri olarak hem ailede otoriteyi
hem de ¢ocuklarin duygu, dini ve sosyal agilardan gelisiminde 6nemli bir yer tutar (Sert, 2004, s.
14). Aile, bireylerin ilk sosyal ve psikolojik gelisimlerini tamamladiklari, birbirleriyle saglikli
iletisim kurduklar1 ve her bir bireyin iizerine diisen sorumlugu yerine getirmeye calistig1 toplumun
temel yapi tasi olan bir kurumdur. Baba, tarih boyunca farklit medeniyet ve inang sistemlerinde farkli
bigimlerde konumlandirilmistir. Baba, biyolojik bir konumun yaninda; otorite, koruma, rehberlik,
ahlaki yonlendirme ve gecim saglama gibi ¢cok boyutlu islevlere sahiptir (Koylii, 2009, s. 387).

Kur’an-1 Kerim’de baba 6rekleri genelde peygamber olan babalar tizerinden verilmis olsa
da bu modellerin ayni zamanda birer insan olduklarina, farkli zorluklarla karsilastiklarina, aile
durumlarinin milkemmel ve sorunsuz olmadigina deginilerek mezkir sahsiyetlerin aile kurma,
ailenin devami ve korunmasinda 6énemli sorumluluklar iistlendiklerine vurgu yapilmaktadir (Port,
2019). Bu bakimdan Kur’an’da yer alan aile bireyleri arasindaki iligkiler kiyamete kadar insanlik i¢in
model olacak 6rnekler sunmaktadir (Duman, 2012, s. 19-51). Kur’an-1 Kerim’de baba hem bireysel
sorumluluklari hem de toplumsal islevleri baglaminda olduk¢a merkezi bir konumda ele
alimmaktadir. Kur’an, babaligin yalnizca aile igindeki bir pozisyon degil, ayn1 zamanda ailede ahlaki
ve dini alanlardan sorumlu olduguna deginmektedir (Golciik, 2009, s. 9). Ozetle ifade etmek
gerekirse Kuran’da 6rnek babalar, ¢gocuklarina sadece maddi bir miras degil, ayn1 zamanda tevhid
inanci, sabir, siikiir, dua ve ahlaki tutum gibi manevi degerler aktaran 6gretici sahsiyetlerdir.

Modern donemle birlikte hayatin bir¢ok alaninda degisim oldugu gibi ailede baba roliinde
de onemli degisimler meydana gelmistir. Ozellikle modernlesme, kentlesme, sekiilerlesme ve
toplumsal cinsiyet rollerinde yasanan doniisiimlerle birlikte, babalik anlayisi da ciddi bigcimde
degisime ugramistir. Geleneksel toplumlarda daha gok otoriter, mesafeli ve ekonomik dayanak
olarak konumlanan baba figiirii; modern toplumlarda duygusal destek saglayan, bakim veren ve
cocuklarin bireysel gelisimine dogrudan katki sunan bir rol iistlenmeye baglamistir (Aktay, 2008, s.
22).

Baba, Kur’an’da yalnizca ailenin ekonomik alanda lideri degil, ayn1 zamanda gocuklarin
dini, ahlaki ve psikolojik gelisimine rehberlik eden hayatta gerekli olacak bilgi ve egitimi veren bir
figiir olarak da sunulmaktadir. Kur’an-1 Kerim’de 6rnek olarak verilen aileler problemsiz, aile igi
iligkileri yolunda, ailedeki her bireyin iizerine diisen sorumluluklarini yerine getirdigi bir tablo olarak
degil bilakis her zaman aile iginde yasanabilecek, birbirinden farkli problem, olumsuz tutum ve
davraniglara sahip kisiler olarak sunulmaktadir. Ancak Kur’an’da zikredilen bu anlasmazlik ve aile
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ici problemlere peygamber olan babalarin mutlaka siddete bagvurmadan suhuletle bir ¢dziim
arayisinda oldugu goriilmektedir.

Bu makale Kur’dn’da yer alan baba oOrneklerinin ¢esitli problemler karsisinda
benimsedikleri ahlaki, dini ve pedagojik deger, tutum ve davranislari, modern dénem ailelerinde
yaygin olarak bulunan babalarin deger, tutum ve davranislarini karsilastirma yontemi ile ele alip
aradaki benzerlik ve farkliliklar ortaya koymay1 amaglamaktadir.

Literatiirde Kur’an-1 Kerim’de aile iizerine birgok ¢alisma olmasina ragmen ailenin iki
temel unsurundan birisi olan baba ve baba mefhumunun gecirdigi degisimler iizerine yapilan
miistakil c¢aligmalar olduk¢a azdir (Koylii, 2011; Celik, 2015). Kur’an-1 Kerim’de baba-¢ocuk
iligkinin sosyolojik boyutunu ele alan ya da dogrudan Kur’an-1 Kerim’de ¢ocuk egitimi seklinde
birkag calisma mevcuttur. Necla Oztiirk’{in “Kur’an-1 Kerim’de Baba Kavrami ve Din Egitiminde
Baba-Cocuk iliskisi” isimli yiiksek lisans calismas1 (Oztiirk, 2010), Cigdem Yazici’min “Kur’dn-1
Kerim’de Baba-Cocuk Iliskisi ve Babamn Cocuk Egitimindeki Rolii”, isimli yiiksek lisans tezi
(Yazici, 2024), Aysegiil Kip, “Kur’dn-1 Kerim’de Baba Olan Peygamberler ve Babalik Rolleri”,
isimli yiiksek lisans tezi (Kip, 2021) ile Muhammed Said Onal’in “Kur’dn-1 Kerim'de Baba-Ogul
[liskileri” isimli yiiksek lisans tezi (Onal, 2023). ve Ibrahim Turan’mn konuyla ilgili makalesi (Turan,
2013) bu alanda yapilan ¢alismalardandir. Calismamiz Kur’an’da yer alan baba rolleri ile modern
donemde degisen babalik rollerini biitiinciil olarak ele alip karsilastirmasi bakimindan digerlerinden
ayrilmaktadir.!

Kur’ian’da Baba Kavram

Kur’an-1 Kerim’de baba anlamina gelen Arapca “ebun” kelimesi birgok ayette farkl
vesilelerle gecmektedir. Arapgada anlamli bir ismin en az ii¢ harften olugsmasi gerektigi (Manzir,
t.y., s. 3451; isfahani, 2001, s. 276) kuralindan hareketle bu kelimenin aslinda “e-b-v” 3! seklinde
oldugu ve ¢ok kullanim dolayisiyla sondaki “vav”in disiiriildiigii kabul edilmistir (Fahham, 2008, s.
99). Ayetlerde bu kelimenin tekil, ikil ve ¢ogul olarak kullanildig1 goriilmektedir (Cevheri, 2008, s.
227). Kelimenin ikil hali “Ebevan veya ebeveyn” “ana-baba” anlaminda taglib olarak da
kullanilmaktadir (el-En‘am, 6:74; Yusuf, 12:8, 99; el-Enbiya, 21:54). Zira Liigatte “ebun” kelimesi
birseyin ortaya ¢ikmasina vesile olan kisi seklinde kullanimi1 yaygindir(Abdulbaki, 1996, s. 225-
226). Tirkge sozliiklerde kiz veya erkek ¢ocuk sahibi erkekler baba olarak tanimlanmaktadir (Akalin
vd, 2005, s. 171).

Kur’an’da baba; 6z, kayin ve livey olmak iizere farkl tiirleriyle ele alinarak; deger, hak ve
sorumluluklar1 hakkinda bilgi verilmektedir (el-Bakara, 2:83, 135, 180, 215, 233; en-Nisa, 4.7,
11,12, 22, 135; el-Mii'min, 40:8). Kur’an, farkli donem inan¢larina yansiyan Allah’a babalik
iddialarina itiraz etmistir. Bu konuda Yahudilerin Uzeyir’i, Hristiyanlarin Hz. Isa’y1 ve miisriklerin
erkek cocuklarini Allah’mn oglu olarak addetmelerini elestirerek Allah’in kimsenin babasi veya
cocugu olmadigi, Hz. Peygamber’in de hi¢ kimsenin babasi olmadigini agiklamaktadir (el-
Ahzab,33/40: el-ihlas, 112/3). Buna karsilik icerisinde ¢ocuklariyla iletisimlerine yer verdigi Hz.
Nuh, Hz. ibrahim, Hz. Ya’kab, Hz. David, Hz. Lokman ve Hz. Suayb’in 6rnek hayatlarindan kesitler
sunmaktadir (Had, 11/42; Yisuf, 12/5; Lokman 31/13,16,17; es-Saffat, 37/102). Baba konusunda
Kur’an’in dikkat ¢ektigi diger bir husus da inanmayan bazi kimselerin ata/babalarinin dinine bagh
olmay ileri stirme diisiinceleridir (ez-Zuhruf, 43/26; el-Casiye, 45/25). Babanin ¢ocugun inanci
tizerindeki etkisini ortaya koyan bu diisiinceyi Kur’an elestirerek ¢ocuklarin yanlis yolda olan
babalarini takip etmelerinin dogru olmadigini dile getirmektedir (el-Enbiya, 21:53; es-Suard,26:74;
ez-Zuhruf, 43:22,23). Cocuklarin egitim ve terbiyesinde babanin 6nemini Lokman (as)’in ogluna

! Bu hususlarda 6zellikle din egitimi ve Cumhuriyet dénemi din egitimi noktasinda fikir vermesi bakimindan
daha ayrmtili bilgi i¢in bk. Akin 2025, Akin 2026, Demir 2025, Demir 2026, Erdingli, 2025, Erdem, 2008,
Demir & Erdem, 2006.
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yaptig1 tavsiyeler agikca ortaya koymaktadir (Yazir, 2007, s. 4:336). Kur’an-1 Kerim’de baba olan
birgok peygamberin kissasi1 yer alirken son peygamber Hz peygamberin ¢ocuklar ile iligkisinin yer
almamasi Hz. Peygamber’in hi¢ kimsenin babasi olmadigina vurgu yapilarak onun iimmetin resulii
oldugu 6n plana cikarilmistir (el-Ahzab, 33/6).

Modern Donemde Baba Kavram

Babalik rolii, insanlik tarihi boyunca farkli medeniyetlerin deger yargilarina gore biiyiik
doniisiimler yasamistir. Modern dénem olarak nitelendirilen 6zellikle 18 ve 19. Yiizyilin basina
kadar babaya diisen en 6nemli gorev, cocugu inang degerlerine gore ahlakli ve terbiyeli bir birey
olarak yetistirmekti. Ancak 6zellikle sanayi devriminin getirdigi uzun ¢aligma sartlar1 sonucunda
cocuklara yonelik tiim sorumluluk ilk yillarda anneye yiiklenmek durumunda kalmis sonraki yillarda
anne de calisma hayatina girince ¢ocuklarla ilgili bir¢ok kurum ortaya ¢ikmistir (Yazici, 2024, s. 7).

Avrupa’da 18. yiizyilda sanayi devriminin ortaya ¢ikisiyla baglayan ve giliniimiizde de
farkli etmenlerin baskis1 ve algisi altindaki insanlarin, duygu ve diisiinceleri siirekli degismektedir.
Sanayi devriminin kentsellesme siirecini, onun da modernlesme siirecini baslatmasiyla aile
kurumunda yapisal ve kiiltiirel degisimler meydana gelmeye baglamistir (Celik, 2010, s. 28-29).
Sanayi devrimi sonrasi olusturulan yeni diinya diizeni; insani iligkilerin monotonlasip bitme
noktasina geldigi, her tiirlii gelenek, aile ve din baglarinin koparildigi, bireyin ice donerek
yalnizlagtirildigi, manevi degerlerin maddi degerlerden ve teknolojik esyalarin iiretim hizindan daha
hizli tiiketildigi, diinyanin 6znesi iken nesnesi haline gelmis bir insan modeli ortaya ¢iktigi
gorlilmektedir (Armagan, 2004, s. 89). Aslinda Kur’an’in niizuliinden modern déneme kadar gecen
tarihsel siirecte babalarin aile i¢indeki etkisi ve roliinde kiiltiirel degisim, sanayi devrimi, go¢ ve
kentlesme, kadinlarin is hayatina girmesi gibi aile yapisina etki eden bir¢ok koklii degisiklikler
oldugu gibi, bu degisimin ¢ocuklar agisindan da oldugu sdylenebilir (Sisman, 2007, s. 597). Hatta bu
stirecte cocuklarin aile i¢i ve toplumda yeri ve 6neminin arttig1 goriillmektedir. Geleneksel ailede
anne ve baba, ailenin temel unsurlar1 iken bu yiizyilda cocuk ¢ogu ailede 6n plana ¢ikmistir. Ozellikle
20. yiizyil ¢ocuklar igin altin ¢ag olarak nitelendirilerek ailede en dnemli birey neredeyse gocuk
haline gelmistir. Bu asirda diinyada ortaya ¢ikan tiim bilimsel buluslar, teknik yenilikler ve artan
refah cocuklarin yagsam tarzini, imkénlarin1 ve kaderini tiimden degistirerek bircok olanaga
kavusturmustur (Yo6riikoglu, 2007, s. 237).

Kur’an ve Modern Donem Baglaminda Ailede Baba Rolii

Kur’an-1 Kerim, toplumun temel tasi olan aileden ve ailenin de temel unsurlari olan anne,
baba ve ¢ocuktan bahsetmektedir. Kur’an’in ebeveyn-¢ocuk iligkileri agisindan ortaya koydugu
temel prensipler, yasanan problemler, aile i¢i disiplini saglama vb. modern donemde yaygin olarak
yasanan problemlerle benzer oldugundan giliniimiiz babalarina nasil rol model olabilecegi,
karsilastirmali bir sekilde ele alinmasi gerekmektedir.

Kur’an’daki baba figiirlerinin en énemli 6zelligi, ¢ocuklariyla dogrudan ve deger temelli
bir iletisim kurmalaridir. Giinlimiizde ise babalik ¢ogu zaman maddi sorumluluklarla smirl
algilanmakta; duygusal iletisim ve ahlaki rehberlik geri planda kalmaktadir. Dolayisiyla Kur’an’da
orneklenen baba modelleri, cagdas donem babalarinin yeniden gézden gegirmesi gereken bir rol
tanim1 sunmaktadir.

Son iki asir, diinyanin birgok alanda yasadig1 hizli degisime sahitlik etmektedir. Ozellikle
kirsaldan sehre gog ile baslayan kentlesme ve onun getirdigi ekonomik sartlarin, aile kurumunu da
ciddi anlamda yapisal degisikliklere sevk ettigi goriilmektedir. Bu yiizyilda sehirlesmenin artmasi ile
birlikte aile kurumu ilk olarak genis aileden cekirdek aile yapisina evrilerek yapisal bir degisiklige
gitmigtir. Modern donem Oncesi tiim diinyada ¢ocuklarin dini, ahlaki, ekonomik ve toplumsal
konularda egitimleri 6ncelikle aile ortaminda verilirken modern dénemle birlikte aile ve toplumlar
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bu egitimleri kurumlara devretmislerdir. Bu durum zamanla aile methumunun fonksiyonlarini sadece
barinma ve ekonomik kaynak vb. alanlarla sinirlandirmaya sevk etmistir (Capgioglu, 2018, s. 19).

Kur’an’m niizul dénemi ile modern donem aile yapisi karsilastirildiginda, baba roliiniin
hem benzerlik gdsteren yonleri hem de tarihsel, toplumsal ve kiiltiirel doniistimlere bagl olarak
farklilagsan boyutlari bulundugu goriilmektedir. Bu acidan gerceklesen benzerlik ve farkliliklar,
ozellikle otorite algisi, ekonomik sorumluluk, ahlaki rehberlik ve aile i¢i rollerin dagilim1 gibi temel
alanlarda yogunlasmaktadir. Genel olarak Geleneksel ve modern donem baba rollerini su konular
esliginde karsilastirabiliriz:

Cocuklar1 Egitme/Terbiye Etme: Aile hayatinda anne ve babaya diisen en 6nemli gérev
ve sorumluluk, cocuklara gerekli egitimleri verip onlar1 terbiye etmektir. Kur’an’da 6rnek baba
olarak zikredilen kisilerin ¢ocuklarina kars1t emir ve korkutmadan ziyade, 6giit ve nasihat verme
iislubunu benimsedikleri yer almaktadir (Kutub, 2003, 2:688).

Hz. Lokman’mn ogluna kendi ismi ile anilan stirede igten ve samimi bir iislupla verdigi
ogiitler, aile ici iletisime en glizel 6rneklerden birini olusturmaktadir (Razi. 2020, 25: 127). Onun
ogluna hicbir seyi Allah’a sirk kosmamasi, iyilik yapmasi vb. verdigi nasihatlerde uyarilarin1 bir
tertip ve diizen igerisinde siraladigi goriilmektedir (Lokman, 31:13-16.) O, ogluna nasihat ederken
bir babanin ¢ocuguna sevgisini yansitmasi bakimindan sik sik “yavrucugum hitaplariyla ¢ocugunun
kendisini dikkatli dinlemesine ve nasihatlerini benimsemesine ¢alismaktadir (Taberd, t.y., 4:437).

Kur’an’da 6rnek babalarin terbiye verirlerken sevgi, sabir sefkat ve merhamet merkezli
yani hem duyguya hem de dini rehberlige 6nem verdikleri goriillmektedir (Had, 11: 42-43). Nitekim
Hz. peygamber de iyiligi emredip kotiililkkten sakindirirken kiigliklerle iletisimin merhamet,
biiyiiklerle sayg iizerine bina edilmesini tavsiye etmistir (Miislim, 1955, ” Iman”, 93). Nitekim o,
cocuklarla iletisiminde sevgiyi esas almayanlar “bizden degildir” ifadesiyle uyararak yascga kiiglik-
biiyliik muhataplarimizla iletisimde sefkat, merhamet ve saygiy1 temel almay1 haber vermektedir
(Tirmizi, 1975,“Birr”, 15). Kur’an’da ismi bir siireye verilen Imran ailesinin anlatildig1 kissada da
cocuklarin terbiyesi oncelenmektedir. “Rabbim muhakkak ki ben, karmmdakini senin emrine amdde
kildim.” (Al-i imréan, 3:35). Bu ayet, bir plan dahilinde ¢ocuklarin daha dogmadan nasil terbiye
edileceginin diisiiniilmesi gerektigini ortaya koymaktadir. Nitekim ayn1 sfirenin ilerleyen ayetlerinde
Hz. Meryem’in ¢ok giizel terbiye ile egitildigi ve bu egitimde ebeveyninin etkisinin oldugu haber
verilmektedir. (Aydin, 2022, s. 132). Hz. Peygamber, bir babanin ¢ocuguna en biiyilik mirasinin onu
giizel terbiye etmesi ve ona hog muamelede bulunmasi oldugunu vurgulayarak babalar1 ¢ocuklarina
giizel davranmaya tesvik etmistir (Tirmizi, “Birr”, 15) Modern dénemde ¢ekirdek aile yapisina
gecilmesiyle ailede kadin-erkek ayrimi olmaksizin herkesin ¢aligmaya tesvik edilmesi veya mecbur
birakilmasi sonucunda egitim okullara, saglik hastanelere, ¢cocuk ve yasl bakimlar1 kres ve huzur
evlerine vb. devredilmek zorunda kalmistir. Aslinda burada tek problem, toplumlarin ¢ekirdek aile
modeline ge¢mesi degildir. Ancak modernitenin getirdigi degisimlerle toplumda yaygin hale gelen
tek ebeveynli aileler, evlat edinen gocuklart veya tasiyici anne tarafindan dogurulmus bireylerin
olusturdugu genis bir toplulugun var olmasidir. Bu tiir ailelerde calisma sartlarinin getirdigi
zorluklarla birlikte aile ici egitimin tam olarak verilemeyisi ve yakin gelecekte toplumda olusacak
bir takim ahlaki ve deger degisimlerinin 6nlenemeyisidir (Canatan ve Yildirim, 2011, 74).

Cocuklari inang ve ibadete Tesvik Etme: Kur’an-1 Kerim’in muhataplar1 icin belirledigi
hedeflerinden birisi de insanin ve iginde yasadigi toplumun sahih inan¢ ve ibadet bilinci ile
donatilmis birbirine sevgi, saygi, yardim ve dayanisma icerisinde bir arada olan toplumu tesis
etmektir (Yildiz. 2023: 251-267; Dogan, 2003, 43). Biitiin peygamberler {immetini sahih inanca
davet ettigi gibi kendi aile bireyleri yani anne-baba, es ve ¢cocuklarint da davet etmislerdir. Nitekim
¢ocuklarm dini yasama ve ibadetleri yerine getirmede babanin roliinii Yiice Allah: “Ailene namazi
emret ve kendin de ona devam et.” (Téha, 20:132) ayetiyle ortaya koymaktadir. Kur’dn, Hz. Nuh’un
helak olan oglu ve karis1 6rneginde oldugu gibi iman etmedikleri miiddetge kan ve akrabalik bagimin
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inananlar agisindan yeterli olmadigini, yakinligin tek basina bir fayda saglamayacagini ortaya
koymaktadir (Mukatil, 2007, 3:379; Tiitlin, 2012. s. 105).

Hz. Ya’k(b’un 6liim déseginde iken ¢ocuklarina “"Benden sonra kime kulluk edeceksiniz"
(el-Bakara, 2:132) diye sormasi, bilingli bir babanin diinyada kalan c¢ocuklarini son kez
yonlendirmesini ve sorumlulugun heniiz bitmedigini hatirlatma agisindan 6nemlidir. Hz. Ya’k{b’un
son nefesine kadar ogullarinin inancini diisiinmesi ve onlari egitme ¢abasinin devam etmesi, son ilahi
kitaptan gilinlimiiz babalarinin alacag: birgok dersin oldugunu gostermektedir (Karaman vd. 2007,
1/131-132). Cocuklarini birkag¢ kez uyardiktan sonra timit kesip uyarmayi ve yonlendirmeyi terk eden
babalar i¢in bu kissa son derece dikkat ¢ekici bir 6rnektir (Demir, 2022).

Modern dénemde ¢ocuklarin dini terbiye ve egitimi i¢in okullarin veya dini egitim igin
Kur’an kurslarinin yayginlagtigi goriilmektedir. Ancak herkesin bu egitim kurumlarina gitmedigi igin
yine bu egitimin ailede verilmesi gerekmektedir (Selguk, 1990, 77). Giintimiiz Miisliiman aileleri de
cocuk egitimine Hz. Lokman gibi sistematik bir 6rgii icerisinde dnce Allah inancini, ahlak egitimini
ve ibadet bilincini vererek baslamasi uygun olacaktir (Kara, 2016, s. 1333). Modern dénem, dini
bilginin ¢ocuga belli yasa geldikten sonra verilmesi gerektigini savunmus Oncelikle ¢ocuga hayatta
lazim olacak matematik, fizik vb. bilimlerin verilmesini, daha sonra kendi tercihine bagl olarak
inang, ibadet ve ahlakla ilgili egitimin yapilmasini savunmustur. Ancak son zamanlarda deger
tanimayan gengleri goriince kendi direktifleri gibi yetisen insanlardan sikayet etmeye baslamigtir
(Aynur, 2022, s. 131-54). Son donemde goriilen bu koklii fikirsel degisim, modernitenin fikir ve
eylemlerinin tutarsizli§ini gostermesi agisindan énemlidir.

Cocuklar1 Tehlikelerden Koruma: Kur’an’da koruyucu-kollayict baba tiplemesini de
baz1 peygamberlerde gérmekteyiz. Ya’kib (as)’in oglu Yusuf’a; “Yavrum, riiyani kardeslerine
anlatma. Sonra sana tuzak kurarlar.” (Yusuf, 12:5) s6zii oglunu bir musibetten koruma gayretinin
ifadesidir (Kutub, 2003, 4:1971). Aym sekilde Hz. Ya’kib’un ¢ocuklarina Misir’a farkli kapilardan
girmelerini istemesi da koruma amachdir; “Yavrularim, sehre aymi kapidan girmeyiniz.." (YUsuf,
12:67).

Kur’an’in ilahi emrine gore her inanan aile bireyi ister erkek olsun ister kadin, sahip oldugu
ailesi adina birtakim sorumluluklar1 vardir (Taberd, t.y., 8:358). Ailenin her bireyi kendisini, egini ve
cocuklarimi cehennem atesinden korumak i¢in ¢aba gostermesi gerektigi “Ey inananlar! Kendinizi
ve ailenizi, yakiti insanlar ve taslar olan atesten koruyun” (et-Tahrim, 66:6) ayetiyle bildirilmektedir.
Kur’an, aile bireylerinin huzur ve mutlulugun esler arasi iletisime, sevgi ve saygiya bagl oldugunu
bildirmektedir (Rim, 30:21). Huzursuz ve problemli ¢ocuklarin hayat1 incelendiginde genel olarak
ailelerinde problem yasayan, deger gérmeyen, anne-baba terbiyesinden mahrum birakilmis veya
parcalanmis aile ¢ocuklari olduklar1 goriilmektedir (Turan, 2013, s. 71-104). Her donemde babalarin
¢ocuklart koruma gorevi olmasina ragmen her caga gore tehlikeler birbirinden farkli olmustur.
Eskiden ¢ocuklar i¢in giivenli olan tutum ve durumlar, giiniimiizde ¢ok farkl: sekillerde tehlike olarak
karsimiza ¢ikmaktadir. Mesela giiniimiiz diinyasinda internet, teknolojik gelismeler, daha once
olmayan fakat giinlimiizde yikici sonuglar1 olan gelismeler haline gelmektedir. Ancak hangi ¢ag
olursa olsun babalarin ¢ocuklar1 tehlikelerden koruma konusunda Kur’adn’la modern donemin
koruma anlayisi 6rtiismektedir (Akin, 2019).

Cocuklar Arasinda Ayrim Yapmama: Kur’an’da 6rnek olarak bilgi verilen babalarin
ozelliklerinden birisi de ¢ocuklara kiz olsun erkek olsun sahip ¢ikmalari, onlar1 birbirinden ayr
tutmamalaridir. Kur’an, Imran'in hanimmin Allah’a duasini, doguracagi cocugu erkek olarak
tahayyiil ederek onu mescidin isleri i¢in adayacagini, fakat kiz olunca yine de kizi Meryem’i giizel
terbiye ettikten sonra mescit i¢in gorevlendirdigini anlatmaktadir. “Rabbim, dogurdugum kiz
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cocugudur, oysa erkek kiz gibi degildir.” (Al-i Imran, 3:35-37). Onun tiim samimiyetiyle yapnis
oldugu bu dua, Allah'a teslimiyetin, yonelisin ve rizasini istemenin ifadesidir (Taberd, t.y., 2/248).

Modern déneme gelinceye kadar toplumlarda ¢ocuklar arasinda birtakim ayrim yapildigi
bilinmektedir. Bu konuda 6zellikle Mekke toplumunda yaygin olan kiz ¢cocuklarinin istenmemesi
elestirilmektedir “Onlardan birine kiz mijjdelendigi zaman i¢i ofkeyle-tasarak yiizii simsiyah kesilir
(en-Nahl, 16/58-59). Oysa ¢ocugu veren Allah’tir. O, diledigine erkek, diledigine kiz, diledigine
ikisini birlikte, diledigine de hi¢ vermeyecegini bildirmektedir. Ozellikle giiniimiizde cinsiyet
degistirme yaygin bir hal almistir. Bu tutumun arka planina baktigimizda ailede veya cevresinde
sahip oldugu cinsiyetiyle deger gormeyen bireylerin cinsiyet degistirmeye yoneldikleri
gorlilmektedir. Popiiler kiiltiiriin yayginlagsmas1 ve reklam calismalari ile yayginlasan 6zgiirliik adi
altinda one siiriilen bu taleplere ailede otorite olan bireylerin etkisinin gittikce zayifladig1 ortaya
cikmaktadir. Bugilin bu farkli tercihlerin insan hakki olarak degerlendirilmesi aile kurumunun
gelecegini tehdit etmektedir (Sahin, 2015, s. 507-530).

Cocuklarla Saghkh fletisim Kurma: insanlarla saglikl iletisimin temellerinden biri de
konusma usul ve tislubudur. Burada usulden kasit konugmada benimsenen yontemi, lisliiptan kasit
ise iletisimin saglam olmasidir (Demirci, 2011, s. 309). Ozellikle Hz. Ibrahim’in babas1 ve oglu (es-
Saffat, 37:102), Hz. Nuh ve Hz. Lokman’in ¢ocuklarina hitap ederken Kur’an’da alt1 yerde gecen
“yavrucugum” seklinde hitap etmeleri onlarin ¢ocuklarina karsi inansin inanmasin sevgi, merhamet
ve muhabbetlerini sergilemektedir (Hud, 11:42; Yasuf, 12:5; Lokman 31:13,16,17; es-Saffat,
37:102). Kur’an’da anlatilan baba ile ¢ocuk iligkilerinde her ne olursa olsun inangli babalarin
cocuklart ile iletisimi kesmedikleri goriilmektedir. Bu konuda Hz. Nuh’un oglunu kurtarmak icin
gosterdigi gayretler (Had, 11:42-46), Hz. ibrahim’in babasi ile arasinda gecen konusmalarda
babasinin iletisimi kesmeye ¢alismasina ragmen o babasina karsi saygida kusur etmemesi 6zellikle
giiniimiiz babalarina dikkat ¢ekici birer 6rnektir (Aydin, 2016, s. 254).

Modern aile hayatinda ortaya ¢ikan yogun calisma, aile bireyleri arasindaki iletigimi
gittikce zayiflatmaktadir. Bu nedenle aile bireyleri giiniin belirli saatlerinde simirhi vakitte goriisme
imkani bulabilmektedir. Ayn1 evde yasamalarina ragmen televizyon, telefon, sosyal medya gibi
araclar sebebiyle aralarinda bulunan iletisimin gittikce zayifladig1 aragtirmalara yansidigi, olusan
ilgisizlik neticesinde boganmalarin, intiharlarin ve suga bulagmalarin arttig1 goriilmektedir (Gtileg,
2018, s. 105-120). Modern toplumda bir¢ok baba, gecim yiiki, is hayatinin yogunlugu ve bireysel
sorunlar nedeniyle ¢cocuklariyla etkili iletisim kurmakta zorlanabilmektedir. Geleneksel otoriter baba
modelinden demokratik ve katilimci1 baba modeline gecis yasanirken, bu siirecte iletisim becerileri
ya yeterince gelismemis ya da teknoloji gibi digsal etkenler nedeniyle sekteye ugradigi da
goriilmektedir (Akin, & Demir, 2026).

Cocuklara Kars1 Sabirh Olma: Cocuklar, ebeveynler i¢in Kur’an’da hem bir nimet hem
de bir imtihan sebebi olarak zikredilmektedir (en-Nahl, 16/72; el-Kehf, 18/46). Anne-baba tarafindan
cocuk, giizel terbiye edilirse Allah’in bir nimeti olarak nitelendirilirken, giizel terbiye edilmediginde
insan i¢in en bilyiik ve zorlu imtihanlardan biri oldugu bir¢ok ayette vurgulanmaktadir. Ayrica aile
olan birgok insan i¢in kiz veya erkek cocuk sahibi olmanin, anne-baba olamamanin veya az-¢ok
cocuk sahibi olmanin imtihan ¢esitlerinden oldugu bir¢ok ayette dile getirilmistir (el-Enfal, 8/28;
Sebe’, 34/35). Kur’an’da, ¢ocuklarin veya onlar i¢in yapilan islerin anne-babalar1 Allah’a kulluktan
alikoymamasi gerektigi da ayrica hatirlatilmaktadir (el-Miinafikiin, 63/9).

Kur’an-1 Kerim’de baba olarak 6rnek verilen kimselerin 6zellikle de peygamberlerin en
dikkat ¢ekici 6zelliklerinden birisi de zorluklara gogiis germe sikintiya katlanma (Lzutsu, 1997, s.
146) anlamina gelen sabirli olmalaridir. Nitekim iki oglu arasinda gecen olayda Hz. Adem’in
yasadiklarina dayanmasi ancak sabirla miimkiindiir. Kardesini 6ldiiren bir ogulla yillarca birlikte
yasamak ancak sabirla lstesinden gelinebilecek bir durumdur. Kur’an-1 Kerim’de babalarin
¢ocuklarma kars1 sabirli olduklart agik bir sekilde goriilmektedir. Hz. Nuh’un ogluna kars1 sabirli
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davrandig1, Hz. Ibrahim’in oglu Ismail’i kurban etme imtihanini basariyla gegmesi ancak sabirla
olmustur. Ayrica Hz. Ya’klib’un, deger verdigi oglu Yusuf’un kaybolmasindan diger ogullariyla
yasamaya devam etmesi yine onun suclu c¢ocuklarina kars1 gosterdigi sabrin sonucudur (Yazici,
2024, s. 66).

Modern donemde teknolojik gelismelere ragmen sabir egitimi gittikce zorlagmistir.
Insanlarda olusan haz ve hiz temelli yasama diisiincesi neticesinde tahammiil giicii zayiflamistir. Her
seyin bir an 6nce olmasini isteyen ¢ocuklarla babalar1 arasinda bazen siddete kadar giden bir siire¢
yasanmaktadir. Bu durumdan kurtulmak igin cocuklara hatta tiim aile bireylerine sabir egitimi
verilerek sabir ve tahammiiliin 6nemi anlatilmalidir. Giinlimiiz babalaria 6zellikle aile igi iletisim
ve aile birligini korumak i¢in Kur’an’dan c¢ektikleri sikintilara sabreden babalar hatirlatilmalidir

(Erdingli, 2025).

Cocuklarla Istisare Etmesi: Kur’an’da bir diger 6rnek baba tipi de, gocuklarinin
fikirlerine ve bilgisine deger veren, onlarla istisare eden babalardir. Ayetlerde baba olan
peygamberlerin cocuklariyla ilgili bir karar alinacaginda onlara danistiklar1 goriilmektedir. Dini,
ailevi, sosyal ekonomik vb. bir konuda bilen birisinin goriigiinii alma, ona danisma, bir isin ¢oziimii
icin baskasindan yardim alma anlamlarina gelen istisare (Manzir, t.y., 7:235; Zebidi, t.y., 12:256;
Isfahani, 2001, s. 272) aile ici iletisimi tesis eden son derece 6nemli bir ilkedir. Aile ici iliskilerde
ebeveynlerin 6zellikle ¢ocuklariyla ilgili konularda onlarla istisare yapmasi, ¢gocugun kisiligini ve
benlik algisini olumlu yonde gelistirmektedir (Kip, 2021, s. 122).

Kur’an, kizlariyla olan saglam iletisimini ve istigsaresini drnek olarak verdigi Hz. Suayb ve
kizlarindan bahseden ayette kizlarin ahlaki, edebi, saygisi, yabancilarla konusma bigimleri, iletisim
kurma ve yiiriiyiislerini ortaya koymaktadir (el-Kasas, 28:26). Ayrica bir baba olarak Hz. Suayb’in
cocuklartyla 6rnek iletisimi, soziinii dinletmesi, onlara danismasi dikkat cekmektedir (Taberd, t.y.,
4/315). Kur’an’da babalarm cocuklariyla istisareleri Hz. Davud ve Hz. ibrahim’in kissalarinda da
vurgulanmaktadir (Demir, 2021). Hz. Davud’un oglu Hz. Siilleyman’in ekin tarlas1 sebebiyle, davali
iki hasim hakkinda fikir beyan eden oglunun goriisiinii kabul edip uygulamasi, ¢ocuklarin ciddiye
almmasi ve dogru karar verdiklerinde onlarin diisiincelerine deger verilmesi gerektigine giizel bir
ornektir (es-Saffat, 37:100-113).

Cocuklara Sorumluluk Bilinci Kazandirma: Kur’an-1 Kerim’de bazi drnek babalarin,
cocuklaria sorumluluk verdikleri onlar1 hem diinya hayatina hem de ahiret hayatina hazirladiklar
goriilmektedir. Hz. Ya’kib, Hz. Yisuf 'u kuyuya atan diger ¢ocuklariyla yasamaya devam ederek
sorumluluklarini yerine getirmeye devam ettirmistir. Hz. Davud, oglu Hz. Siileyman ‘a yonetime
dair sorumluluklari aktarmistir. Hz. Lokman’in ¢ocugunu egitirken ayn1 zamanda Allah’a, kendisine
ve insanlara kars1 sorumluluklarini hatirlatmasi gocuklara sorumluluk verme adina ideal bir 6rnektir
(Kartal, 2020, s. 76)

Modern donemde degisen sartlara gore ailede babanin gérev ve sorumluluklar: daha 6nemli
hale gelmistir. Ciinkii ¢ocuklarin maruz kaldiklar1 problemler ¢ok cesitlenmistir. Ancak bu gorev
sadece babanin iistesinden gelebilecegi bir durum degildir. Biiyiiklerin isbirliginde ¢ocuga
sorumluluk kazandirilmaya ¢alisilmalidir. Bu konudaki igbirligi, ailenin ve ¢ocugun ileriki hayatinin
sekillenmesi a¢isindan son derece onemlidir. Toplumda evin sorumlusu olarak algilanan baba,
cocugun gelisimine katkis1 biiyiiktiir (Demir, 2021). Ancak bu katki, babanin babalik modeliyle
orantilidir. Geleneksel babalik tiplerinden birini benimseyen baba, ¢ocuguyla saglikli bir iletigsim
kuramayacaklardir. Bu durum cocukta olumsuz davranislarin ortaya ¢ikmasina yol agabilecektir
(Demir, & Erdem, 2006).

Cocuklara Hayir-Duada Bulunma: Kur’an’1 Kerim; babalik duygusunu yasamak isteyen
peygamber dualarindan ve ¢ocuklari i¢in dua eden, onlara dua bilinci kazandiran dua 6rnekleri
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sunmaktadir. Hz. Zekeriyya ile ilgili iki ayet onun ¢ocuk hasreti ¢ceken bir babanin ¢ocuk isteme ve
cocuk bakimi ile ilgilidir. Hz. Zekeriyya’nin ¢ocuk isteme duast; "Rabbim! Bana katindan temiz bir
nesil bahset.” (Al-i imran, 3:38-40). Seklinde yer almaktadir. Hz. Zekeriyya, terbiyeli ve edepli bir
kiz olan Hz. Meryem’i goriince kendisinden sonra kavmini dogru yola iletecek bir ¢ocuk sahibi olma
arzusu olusur ve bu coskuyla Rabbine temiz bir ¢ocuk i¢in dua eder. Allah, bu yakarisa Hz. Yahya
ile cevap verir (Razi, 2020, 8:30-32). Hz. Ibrahim ve oglu Ismail ile birlikte Kabe’nin duvarlari
yaparken bir yandan da kendileri i¢cin dua etmesi (el-Bakara, 2/127) ¢ocuga dua bilincini asilama
adina somut bir 6rnektir (Kutub, 2011, s. 77).

Modern donemde genel olarak c¢ekirdek aile yapisim benimseyen ailelerin birtakim
nedenlerden dolay1 az cocuk sahibi olma durumu, ¢cocuklarin yetisme tarzini etkilemekte daha serbest
yetismelerine olanak saglamaktadir. Aslinda bu durum ¢ocuklarin iyiligi i¢in oldugu diisiiniilse de
gelisimlerini zora sokacak davranislar sergilenebilmektedir. Cocugun bedenen, zihnen, ahlaken
gelisiminin tam olabilmesi i¢in anne-babalar ¢ocugun egitimini bir biitiin olarak ele almali ve maddi-
manevi gelisimden birini ihmal etmemelidir. Maalesef Modern diinyanin egitim modellerine
bakildiginda genellikle maddi, diinyevi ilimlere vurgu yapilirken dini ve ahlaki gelisimlerin geri
plana itildigi ve otelendigi goriilmektedir (Aynur, 2022, 150). Oysa insanin hem maddi hem de ruhi
yonden birlikte beslenmesi gerekmektedir (Akin, 2021).

Cocuklara Deger Verme: Kur’an’da 6rnek olarak sunulan tiim babalarin ¢ocuk sahibi
olmaya, onlar1 korumaya, yetistirmeye calistiklar1 goriilmektedir. Hz. Ibrahim uzun yillar ¢ocuk
sahibi olamayinca “Rabbim! Bana iyilerden olacak bir evidt ver!” (es-Saffat, 37:100-101).
Seklindeki duasina bakildiginda, evlatlarinin ve neslinin sirkten uzak kalmalarini, tevhide bagli,
namazda devamli olmalarini istedigi goriilmektedir (Kaya, 2018, s. 80). Yine Hz. Ibrahim’in
Mekke’ye biraktigi esi Hacer’le oglu Ismail i¢in ¢6liin bereketlenmesi igin dua etmesi ve sik sik
onlar1 ziyarete gelmesi es ve cocuklara deger verme gayretidir.

Modern donemde ekonomik sartlarin zorlasmasi, evlerin fiziki sartlari, issizlik, saglik
sorunlart gibi sebeplerle sinirli sayida cocuk sahibi olma diisiincesi yayginlik kazanmistir. Bu
bakimdan kiirtaj uygulamas1 veya kontrollii dogum diisiincesi yaygin olarak goriilmektedir. Oysa
¢ocuk, insana verilen en 6nemli nimetlerden biridir. Allah, Kur’an’da yasatanin, 6ldiirenin kendisi
oldugunu, herkesin rizkin1 kendisinin verdigi haber vermektedir. Mekke miisriklerinin ¢ocuklarini
birtakim korkular sebebiyle oOldiirmeleri Allah tarafindan kotii bir davramig olarak ortaya
konulmaktadir: “Fakirlik korkusuyla ¢ocuklarimizin camina kiymayin! Biz onlarin da sizin de
rizkimzi veririz. Onlart éldiirmek gercekten biiyiik bir giinahtir.” (el-Isra, 17:31). Bu ayetle bu
diisiinceye sahip Mekke miisrikleri basta olmak iizere kiyamete kadar gelecek tiim muhataplarin bu
kotii diisiinceden uzaklagsmalari istenmektedir (Erdem, 2008).

Sonug¢

Bu calisma, Kur’an-1 Kerim ve modern donemin yaygin deger yargilart baglaminda aile
kurumunun en temel iki unsurundan biri olan babalikla ilgili tutum ve davraniglari aile igi iletigim ve
problemleri ¢6zme kapsaminda ele almistir. Hem Kur’an hem de modern doneme gore babalik,
sadece biyolojik bir durumla siirlandirilmadigr biyolojik yakinlikla birlikte babaligin ¢ocuklarim
toplumda 6nemli dini, ahlaki egitim ve insanlarla iletisimle ilgili temel ilke ve sorumluluklar
kazandiran ¢ok 6nemli rol-modelligi listlendigi ortaya konmustur.

Kur’an igerisinde bir¢ok olumlu ve olumsuz baba oOrneklerine yer vermektedir. Bu
orneklerden yapici iliskileri barmdiran Hz. Ibrahim, Hz. Lokman, Hz. Ya’k{b, ve Hz. Davud gibi
ornekler; ¢ocuklartyla sevgi, saygi, hikmet, istisare, sabir ve rehberlik temelli iletisim bi¢imleriyle
on plana ¢ikmaktadir. Kur’an’da yer alan olumlu-olumsuz tiim baba 6rneklerinde babanin ailenin ve
cocuklarin maddi ve manevi sorumlulugu iistlenen bir rolii oldugu 6n plana ¢ikmaktadir. Kur’an-1
Kerim’de 6rnek olarak zikredilen babalarla ilgili ayetlerde bu sahislarin ailelerinde ¢ocuklariyla

www.turkishstudies.net/religion



2674 Ahmet Erdingli

yasadiklar1 bir probleme ¢dziim bulmaya calistiklar1 goriilmektedir. Ornek olarak zikredilen bu
babalarin ¢ocuklariyla iletisimlerinde ¢ocuklarin sahsina degil, yasadiklar1 problemleri sevgi saygi,
merhamet ve nezaket kurallar1 icerisinde ¢6zmeye odaklanmalar1 Kur’an’in baba-¢ocuk
iletisimlerindeki rol modelliginde dikkat ¢ceken bir ayrintidir.

Modern donemle birlikte birgok kurum ve toplumsal degerler degisim yasadigi gibi
toplumun temel yapi tasi olan aile kurumunun yapist ve gorevlerinde de birtakim zorunlu
degisikliklerin meydana geldigi goriilmektedir. Sanayi devrimi, gog¢, ekonomik problemler vb.
gelismelerin neticesinde ailede Onceleri babalarin iistlendigi gorev ve sorumluluklar kres, sevgi
evleri, okul, Kur’an Kurslari, hastaneler gibi kurumlara birakildigi malumdur. Her ne kadar bu
kurumlar ¢ocugun aile ve toplumun deger yargilarina gore yetismesine katki saglasa da ilk olarak
evde anne ve babanin egitiminden ge¢mesi gerekmektedir. Clinkii saglikli bir ev ortaminda yetisen
¢ocuklarin suga bulagma oraninin ve toplumla saglam iligkiler kurmasinin 6nemi modern donemde
de yadsinamaz.

Modern donemde koklii degisiklikler geciren babalik rollerine ragmen, Kur’an’da yer alan
baba ornekleri, her donemde gegerliligini koruyan evrensel ilkeleri ihtiva etmektedir. Son ilahi
kitapta zikredilen rol-model babalarin, ¢ocuklariyla ilgili tutum, davranig ve iletisim bigimleri,
giliniimiizde ¢ocuklariyla kusak catigsmasi yasayan, ayni dili konugamayan babalar i¢in hem dini hem
de egitim yontemi acgidan giliclii bir model teskil etmektedir. Dolayisiyla Kur’an’in babalik
anlayisiyla ilgili ortaya koydugu ilkeler, modern donem aileleri tarafindan -degisen yasam sartlar1 ve
toplumsal degerlere ragmen- yeniden okunup yorumlanarak ailenin temeli saglamlastirilmalidir. Bu
cercevede baba okulu, baba-cocuk iletisimi gibi caligmalarla Kur’an’in evrensel ilkelerini genis
kitlelere ve tiim topluma sunmak, ¢ocuklariyla problem yasayan, ¢6ziim bulamayan bir¢ok aileye yol
gosterecektir. Sonug olarak Kur’an’da yer alan farkli baba rolleri, modern dénem aile yapisinda
yasanan bircok probleme ¢dziim sunacak ilke, tutum ve davranislari igermektedir.
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Finansal Destek
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tarafindan finansal olarak desteklenmemistir.

Yapay Zeka Kullanim Beyam
Makalenin hazirlanmasi siirecinde yapay zeka araglarindan yalnizca dil diizenleme, geviri
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icerigine iliskin tiim akademik sorumluluk yazar(lar)a aittir.

Telif Haklar1 ve izinler
Yazar(lar), telif hakki gerektiren materyaller kullanilmigsa gerekli izinlerin alindigim ve
caligmanin herhangi bir fikr miilkiyet hakkini ihlal etmedigini beyan eder.

Yazar Onayi

Tiim yazarlar makalenin son halini okuduklarini, onayladiklarini ve yayimlanmasini kabul
ettiklerini beyan eder.
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