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Abstract: This study examines the historical development, cultural adaptation, and institutional structure of
the Orthodox Church in America, with particular attention to the role of the Moscow Patriarchate. From the
arrival of Russian missionaries in Alaska during the eighteenth century to the establishment of ethnically
diverse dioceses in the early twentieth century, the Orthodox Church in America has navigated the complex
challenges posed by migration, multiculturalism, and linguistic diversity. Indigenous populations, including
the Aleuts, alongside immigrant communities from Eastern Europe and the Middle East, contributed to the
emergence of a multifaceted and multiethnic Orthodox community. Liturgical practices, originally conducted
in Church Slavonic, Greek, and other languages, progressively incorporated English to ensure accessibility for
subsequent generations, while simultaneously maintaining continuity in sacramental and ritual life. The
Moscow Patriarchate has assumed a central role in guiding the administrative autonomy and ecclesiastical
organization of the Russian Orthodox Church in America, culminating in the formal recognition of its
independence in 1969. Through active engagement in ecumenical dialogue with other Orthodox, Catholic, and
Anglican communities, the Patriarchate facilitated theological exchange and collaborative initiatives. This
study underscores the manner in which the Orthodox Church in America operates not solely as a religious
institution but also as a cultural and semiotic conduit, preserving traditions, communal identity, and collective
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memory across generations. Overall, it demonstrates the capacity of Orthodoxy to sustain doctrinal and
liturgical continuity while simultaneously responding to the exigencies of diaspora existence and intercultural
interaction.

Keywords: Politics, Religion, Culture, Russia, America, Orthodox Church.

Oz: Bu ¢alisma, Amerika’daki Ortodoks Kilisesi’nin tarihsel gelisimini, kiiltiirel uyum siireclerini ve kurumsal
yapisini, 6zellikle Moskova Patrikhanesi’nin roliine odaklanarak incelemektedir. On sekizinci yilizyilda Rus
misyonerlerin Alaska’ya gelisi ile yirminci yilizyilin baslarinda etnik agidan ¢esitli piskoposluklarin kurulmasi
stireci arasinda, Amerika’daki Ortodoks Kilisesi, go¢, ¢okkiiltiirliiliik ve dilsel ¢esitlilik gibi karmagik
zorluklarla basa ¢ikmistir. Aleutlar gibi yerli topluluklar ile Dogu Avrupa ve Orta Dogu’dan gelen gogmen
gruplar, ¢ok katmanli ve ¢ok etnikli bir Ortodoks cemaatinin olugsumuna katkida bulunmustur. Baslangigta
Kilise Slavcasi, Yunanca ve diger dillerde yiiriitiilen liturjik uygulamalar, sonraki nesiller igin erisilebilirligi
saglamak amaciyla kademeli olarak Ingilizceyi de icermeye baslamis, buna ragmen sakramental ve ritiiel
yasamdaki siireklilik korunmustur. Moskova Patrikhanesi, Amerika’daki Rus Ortodoks Kilisesi’nin idari
ozerkligini ve kilise organizasyonunu yonlendirmede merkezi bir rol {istlenmis ve bu siire¢ 1969°da kilise
bagimsizligmin resmen taninmasiyla sonuclanmistir. Patrikhane, diger Ortodoks, Katolik ve Anglikan
topluluklarla yiiriitiilen ekiimenik diyaloglar aracilifiyla teolojik etkilesim ve is birligi girisimlerini
desteklemistir. Bu ¢aligma, Amerika’daki Ortodoks Kilisesi’nin yalnizca bir dini kurum olarak degil, ayni
zamanda kusaklar boyunca gelenekleri, toplumsal kimligi ve kolektif hafizay1 koruyan kiiltiirel ve semiyotik
bir arag olarak islev gordiigiinii vurgulamaktadir. Genel olarak, Ortodokslugun, doktrinsel ve liturjik siirekliligi
koruma kapasitesini, diaspora yasaminin ve kiiltlirleraras1 etkilesimin gerekliliklerine yanit verebilme
yetenegiyle birlikte sergiledigi goriilmektedir.

Anahtar Kelimeler: Siyaset, Din, Kiiltiir, Rusya, Amerika, Ortodoks Kilisesi.
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Structured Abstract:

This study provides a comprehensive review of the historical development, cultural adaptation, and
institutional organization of the Orthodox Church in America, emphasizing the influential role of the Moscow
Patriarchate. The American Orthodox community in the nineteenth century was initially composed of Russian
monks in Alaska, Greek cotton merchants in New Orleans, and Eastern Christians from the Austro-Hungarian
Empire, later expanding to include immigrants from the Middle East, Ukraine, Romania, Bulgaria, Albania,
and Syria in the twentieth century. The Orthodox Church in America had navigated the complexities of
migration, multiculturalism, and linguistic diversity, while maintaining liturgical continuity and doctrinal
cohesion. Indigenous populations, including the Aleuts, were among the earliest converts, integrating the
Orthodox faith through interactions with Russian missionaries and traders. The first organized efforts to
establish Orthodox parishes in Alaska, led by Grigory Shelikhov and Ivan Golikov, began in 1784, while the
arrival of the missionary Veniaminov (St. Innocent of Alaska) in 1824 significantly strengthened ecclesiastical
structures and engagement with local communities.

The Russian Orthodox Church formally supported these early American communities, and following
the transfer of Alaska to the United States in 1867, institutional frameworks were established to ensure
organizational continuity. Archbishop Tikhon played a pivotal role in advocating for autonomy and the
eventual recognition of the American Orthodox Church in 1970. Throughout the twentieth century, the Church
accommodated diverse ethnic groups by establishing national dioceses, including the Greek Archdiocese in
1922, while gradually adopting English as the primary liturgical language to enhance accessibility. Greek,
Russian, Ukrainian, Albanian, Romanian, Serbian, and Arab communities contributed to a rich and multiethnic
ecclesial landscape, highlighting the Church’s ability to preserve traditions, cultural identity, and collective
memory across generations. Furthermore, the American Orthodox Church engaged in ecumenical dialogue
with other Orthodox, Catholic, and Anglican bodies, fostering theological exchange and collaborative
initiatives. This historical trajectory illustrates the dual capacity of Orthodoxy in America to sustain doctrinal
and liturgical continuity while responding adaptively to the challenges of diaspora life, intercultural interaction,
and ethnic pluralism, thus reflecting both religious and socio-cultural significance within the American context.

In the United States, approximately two million Orthodox Christians maintain a sacramental and
hierarchical church structure similar to that of Roman Catholics, characterized by episcopal leadership,
liturgical worship, monastic traditions, sacred art, and generally conservative moral teachings. Emerging
primarily in the early twentieth century due to large-scale immigration from Eastern Europe and the Eastern
Mediterranean, the American Orthodox Church comprises diverse ethnic groups, including Russians, Greeks,
Albanians, Bulgarians, Carpatho-Russians, Romanians, Serbs, Syrians, and Ukrainians. Russian and Greek
populations represent the largest share of parishioners, while a notable minority consists of converts returning
to Orthodoxy after previously adopting Catholicism under political pressure in the Austro-Hungarian Empire.

The Church faces three central challenges: the integration of multiple ethnic communities under a
shared liturgical and doctrinal tradition, questions regarding ecclesiastical authority and jurisdiction, and the
persistence of nationalist tendencies tied to ethnic identity. Liturgical practices, historically conducted in
various languages, now incorporate English to ensure accessibility for third- and fourth-generation members,
reflecting the Church’s adaptive approach to diaspora life. Initiatives such as the establishment of the Orthodox
Episcopal Council and the Standing Conference of Orthodox Bishops in America exemplify efforts to foster
interethnic collaboration, youth engagement, and unified theological action. American Orthodoxy thus
demonstrates the capacity to balance ethnic diversity with ecclesiastical cohesion, while simultaneously
negotiating its integration into broader American cultural and social frameworks.

In conclusion, the Orthodox Church in America functions as a dynamic institution that simultaneously
preserves liturgical and cultural traditions while adapting to the social and cultural realities of a pluralistic
society. Its historical trajectory underscores the Church’s essential role in shaping communal identity,
mediating cultural continuity, and fostering integration within the American diaspora context.

Keywords: Politics, Religion, Culture, Russia, America, Orthodox Church.
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Résumé Structuré:

Cette étude propose une analyse exhaustive de 1'évolution historique, de 1'adaptation culturelle et de
l'organisation institutionnelle de I'Eglise orthodoxe en Amérique, en mettant l'accent sur le role influent du
Patriarcat de Moscou. Au XIXe si¢cle, la communauté orthodoxe américaine était initialement composée de
moines russes en Alaska, de marchands de coton grecs a La Nouvelle-Orléans et de chrétiens orientaux
originaires de I’Empire austro-hongrois ; elle s’est ensuite élargie au XXe siecle pour inclure des immigrants
venus du Moyen-Orient, d’Ukraine, de Roumanie, de Bulgarie, d’Albanie et de Syrie. L’Eglise orthodoxe
d’Amérique a su naviguer entre les complexités de la migration, du multiculturalisme et de la diversité
linguistique, tout en préservant la continuité liturgique et la cohésion doctrinale. Les populations autochtones,
notamment les Aléoutes, compterent parmi les premiers convertis, intégrant la foi orthodoxe grace a leurs
interactions avec les missionnaires et les commercants russes. Les premiéres initiatives organisées visant a
établir des paroisses orthodoxes en Alaska, menées par Grigory Shelikhov et Ivan Golikov, débutérent en 1784,
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tandis que 1’arrivée du missionnaire Veniaminov (saint Innocent d’ Alaska) en 1824 renforca considérablement
les structures ecclésiastiques et 1’engagement aupres des communautés locales.

L’Eglise orthodoxe russe a officiellement soutenu ces premiéres communautés américaines et, aprés
le transfert de I’Alaska aux Etats-Unis en 1867, des cadres institutionnels ont été mis en place pour assurer la
continuité organisationnelle. L archevéque Tikhon a joué un role central dans la défense de 1’autonomie et la
reconnaissance finale de I’Eglise orthodoxe américaine en 1970. Tout au long du XXe si¢cle, 1’Eglise a su
s’adapter a la diversité des groupes ethniques en créant des diocéses nationaux, notamment 1’archidiocése grec
en 1922, tout en adoptant progressivement 1’anglais comme principale langue liturgique afin d’améliorer
I’accessibilité. Les communautés grecques, russes, ukrainiennes, albanaises, roumaines, serbes et arabes ont
contribué & un paysage ecclésial riche et multiethnique, mettant en évidence la capacité de I’Eglise a préserver
les traditions, I’identité culturelle et la mémoire collective a travers les générations. De plus, I’Eglise orthodoxe
américaine s’est engagée dans un dialogue cecuménique avec d’autres instances orthodoxes, catholiques et
anglicanes, favorisant ainsi les échanges théologiques et les initiatives de collaboration. Ce parcours historique
illustre la double capacité de I’orthodoxie en Amérique a maintenir une continuité doctrinale et liturgique tout
en s’adaptant aux défis de la vie en diaspora, des interactions interculturelles et du pluralisme ethnique, reflétant
ainsi son importance tant religieuse que socioculturelle dans le contexte américain.

Aux Etats-Unis, environ deux millions de chrétiens orthodoxes adhérent & une structure ecclésiale
sacramentelle et hiérarchique similaire a celle des catholiques romains, caractérisée par une direction
épiscopale, un culte liturgique, des traditions monastiques, un art sacré et des enseignements moraux
généralement conservateurs. Apparu principalement au début du XXe siécle en raison d’une immigration a
grande échelle en provenance d’Europe de I’Est et de la Méditerranée orientale, I’Eglise orthodoxe américaine
regroupe divers groupes ethniques, notamment des Russes, des Grecs, des Albanais, des Bulgares, des
Carpatho-Russes, des Roumains, des Serbes, des Syriens et des Ukrainiens. Les populations russes et grecques
représentent la plus grande part des paroissiens, tandis qu’une minorité notable est constituée de convertis
revenant a 1’orthodoxie aprés avoir adopté le catholicisme sous la pression politique de ’Empire austro-
hongrois.

L’Eglise est confrontée a trois défis majeurs : 1’intégration de multiples communautés ethniques au
sein d’une tradition liturgique et doctrinale commune, les questions relatives a 1’autorité et a la juridiction
ecclésiastiques, ainsi que la persistance de tendances nationalistes liées a 1’identité ethnique. Les pratiques
liturgiques, historiquement célébrées en diverses langues, intégrent désormais ’anglais afin de garantir leur
accessibilité aux membres des troisiéme et quatriéme générations, ce qui refléte I’approche adaptative de
I’Eglise face a la vie en diaspora. Des initiatives telles que la création du Conseil épiscopal orthodoxe et de la
Conférence permanente des évéques orthodoxes d’Amérique illustrent les efforts visant a favoriser la
collaboration interethnique, 1’engagement des jeunes et une action théologique unifiée. L’orthodoxie
américaine démontre ainsi sa capacité a concilier diversité ethnique et cohésion ecclésiastique, tout en
négociant son intégration dans les cadres culturels et sociaux américains au sens large.

En conclusion, I’Eglise orthodoxe d’Amérique fonctionne comme une institution dynamique qui
préserve a la fois les traditions liturgiques et culturelles tout en s’adaptant aux réalités sociales et culturelles
d’une société pluraliste. Son parcours historique souligne le role essentiel de 1’Eglise dans la formation de
I’identité communautaire, la préservation de la continuité culturelle et la promotion de I’intégration dans le
contexte de la diaspora américaine.

Mots-clés : Politique, Religion, Culture, Russie, Amérique, Eglise orthodoxe.

Resumen Estructurado:

Este estudio ofrece una revision exhaustiva del desarrollo historico, la adaptacion cultural y la
organizacion institucional de la Iglesia Ortodoxa en América, haciendo hincapié en el influyente papel del
Patriarcado de Mosct. La comunidad ortodoxa estadounidense del siglo XIX estaba compuesta inicialmente
por monjes rusos en Alaska, comerciantes griegos de algodén en Nueva Orleans y cristianos orientales
procedentes del Imperio austrohungaro, y mas tarde se amplié para incluir a inmigrantes de Oriente Medio,
Ucrania, Rumania, Bulgaria, Albania y Siria en el siglo XX. La Iglesia Ortodoxa en América habia sabido
sortear las complejidades de la migracion, el multiculturalismo y la diversidad lingiiistica, al tiempo que
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mantenia la continuidad litargica y la cohesidon doctrinal. Las poblaciones indigenas, incluidos los aleutas, se
contaron entre los primeros conversos, integrando la fe ortodoxa a través de la interaccion con misioneros y
comerciantes rusos. Los primeros esfuerzos organizados para establecer parroquias ortodoxas en Alaska,
liderados por Grigory Shelikhov e Ivan Golikov, comenzaron en 1784, mientras que la llegada del misionero
Veniaminov (san Inocencio de Alaska) en 1824 reforzo significativamente las estructuras eclesiasticas y el
compromiso con las comunidades locales.

La Iglesia Ortodoxa Rusa apoyo6 formalmente a estas primeras comunidades estadounidenses y, tras
la cesion de Alaska a los Estados Unidos en 1867, se establecieron marcos institucionales para garantizar la
continuidad organizativa. El arzobispo Tikhon desempefi6 un papel fundamental en la defensa de la autonomia
y el posterior reconocimiento de la Iglesia Ortodoxa Americana en 1970. A lo largo del siglo XX, la Iglesia
dio cabida a diversos grupos étnicos mediante el establecimiento de didcesis nacionales, incluida la
Arquidiocesis Griega en 1922, al tiempo que adoptaba gradualmente el inglés como lengua litiirgica principal
para mejorar la accesibilidad. Las comunidades griegas, rusas, ucranianas, albanesas, rumanas, serbias y arabes
contribuyeron a un panorama eclesial rico y multiétnico, poniendo de relieve la capacidad de la Iglesia para
preservar las tradiciones, la identidad cultural y la memoria colectiva a lo largo de las generaciones. Ademas,
la Iglesia Ortodoxa estadounidense entabldé un didlogo ecuménico con otras entidades ortodoxas, catdlicas y
anglicanas, fomentando el intercambio teoldgico y las iniciativas de colaboracion. Esta trayectoria historica
ilustra la doble capacidad de la ortodoxia en Estados Unidos para mantener la continuidad doctrinal y litirgica,
al tiempo que responde de forma adaptativa a los retos de la vida en la diaspora, la interaccion intercultural y
el pluralismo étnico, reflejando asi su importancia tanto religiosa como sociocultural en el contexto
estadounidense.

En Estados Unidos, aproximadamente dos millones de cristianos ortodoxos mantienen una estructura
eclesiastica sacramental y jerarquica similar a la de los catdlicos romanos, caracterizada por el liderazgo
episcopal, el culto litirgico, las tradiciones monasticas, el arte sacro y unas ensefianzas morales generalmente
conservadoras. Surgida principalmente a principios del siglo XX debido a la inmigracion a gran escala
procedente de Europa del Este y el Mediterraneo oriental, la Iglesia ortodoxa estadounidense estd compuesta
por diversos grupos étnicos, entre los que se incluyen rusos, griegos, albaneses, blilgaros, carpatorrusos,
rumanos, serbios, sirios y ucranianos. Las poblaciones rusa y griega representan la mayor parte de los
feligreses, mientras que una minoria notable esta formada por conversos que regresan a la ortodoxia tras haber
adoptado anteriormente el catolicismo bajo presion politica en el Imperio austrohtingaro.

La Iglesia se enfrenta a tres retos fundamentales: la integracion de multiples comunidades étnicas bajo
una tradicion litargica y doctrinal compartida, cuestiones relativas a la autoridad y la jurisdiccion eclesiasticas,
y la persistencia de tendencias nacionalistas vinculadas a la identidad étnica. Las practicas litirgicas, que
histéricamente se llevaban a cabo en diversos idiomas, incorporan ahora el inglés para garantizar la
accesibilidad a los miembros de tercera y cuarta generacion, lo que refleja el enfoque adaptativo de la Iglesia
ante la vida en la diaspora. Iniciativas como la creacion del Consejo Episcopal Ortodoxo y la Conferencia
Permanente de Obispos Ortodoxos en América ejemplifican los esfuerzos por fomentar la colaboracion
interétnica, la participacion de los jovenes y una accidn teologica unificada. La ortodoxia estadounidense
demuestra asi su capacidad para equilibrar la diversidad étnica con la cohesion eclesidstica, al tiempo que
negocia su integracion en marcos culturales y sociales estadounidenses mas amplios.

En conclusion, la Iglesia Ortodoxa en América funciona como una institucion dindmica que preserva
las tradiciones liturgicas y culturales al tiempo que se adapta a las realidades sociales y culturales de una
sociedad pluralista. Su trayectoria historica subraya el papel esencial de la Iglesia a la hora de forjar la identidad
comunitaria, mediar en la continuidad cultural y fomentar la integracion en el contexto de la didspora
estadounidense.

Palabras clave: Politica, Religion, Cultura, Rusia, Estados Unidos, Iglesia Ortodoxa.
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CrpykrypupoBanHoe Pe3lome:

B maHHOM HCceI0OBaHUU MPEICTAaBIICH BCECTOPOHHHUN 0030p HCTOPHUECKOTO PAa3BUTHS, KYJIbTYPHOH
ajanTalMd ¥ HMHCTUTYIHMOHAJBbHOI opranm3anuu IIpaBocmaBHoi llepkBum B AMepuke C aKIEHTOM Ha
BIUATENIbHON ponu MockoBckoro Ilatpuapxara. AmepuwkaHCKas TpaBociiaBHas oOmmHa B XIX Beke
MePBOHAYAIFHO COCTOSIIA U3 PYCCKUX MOHAX0B Ha AJISICKe, TPEYECKIX TOPTOBIEB XJIonkoM B HoBom Opieane
1 BOCTOYHBIX XpUCTHAH U3 ABCTpo-BeHrepckoi umnepun, a B XX BEKe pacllupuiIach 3a CYET UMMUIPAHTOB
n3 bmmknero Bocroka, Ykpaunsl, Pymeinum, Bonrapuu, Anbanun m Cupun. IlpaBociaBHas LlepkoBb B
AMepuKe cyMena NpeoJoaeTh CIOKHOCTH, CBSI3aHHbIE ¢ MUIPAlel, MyJIbTUKYJIBTYPATIU3MOM U SI3BIKOBBIM
pa3HOOOpa3ueM, COXpaHUB IPHU 3TOM JIUTYPTUYECKYI0 IPEEMCTBEHHOCTh M JOKTPHHAIBHOE EIHHCTBO.
KopenHsle Hapo/Ibl, B TOM YHCIIE aJIeyThl, OBUTH CPEe/IU MIEPBBIX OOPAICHHBIX B TPABOCIIABUE, IIPHOOIINBIINCE
K IPaBOCJIABHOHM Bepe Oylarojapsi B3aMMOJEHCTBHIO C PYCCKUMHM MHCCHOHEpaMH M ToproBuamu. Ilepsble
OpPTaHM30BAHHBIE TIOTBITKH OCHOBATh IPABOCIaBHBIE NMPUXOABI Ha AJICKe, BO3TJIaBiseMble | 'puropuem
MenmnxoBeM 1 ViBaHOM ["'onmmkoBEIM, Hauanucs B 1 784 roxy, a mpubsITHE MUCCHOHEepa BeHnamuHOBa (CBATOTO
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MHuHOKEeHTHS AJTSICKHHCKOTO) B 1824 TOy 3HAYUTENEHO YKPENIIIO IEPKOBHBIE CTPYKTYPHI H B3aUMOJICHCTBIE
C MECTHBIMH OOIIIMHAMH.

Pycckas [IpaBocnaBHast LlepkoBb oHINATBHO MOAAEPKUBANA 3TH PAaHHUE aMEPUKAHCKUE OOIIMHBI,
u nocie nepenadn Ansicku CoenmaeHHBIM 1ITatam B 1867 roqy 6puH co31aHBI HHCTHTYIIHOHATIBHBIE PAMKHI
Il 00ecCTIeYeHNsI OPTraHU3aI[IOHHONW NMPEEMCTBEHHOCTH. APXHETMCKON THXOH CHIrpasl KIIOYEBYIO POIIb B
OTCTaMBaHWU aBTOHOMUH U NOCIENYIOIEM Npu3HaHuu Amepukanckoi [IpaBocinaBnoit Llepksu B 1970 roxy.
Ha nporsxenun Becero XX Beka LlepkoBb yunuThIBanIa NOTPEOHOCTH pa3NUYHbIX AITHUYECKUX IPYIII, CO3aBas
HallMOHAJIBHBIE €MapXHM, B TOM 4ucie I'peueckyro apxuenapxuo B 1922 rogy, ¥ MOCTENEHHO NMEpexoas Ha
AQHTIMHCKUI SA3bIK B KayeCTBE OCHOBHOTO JIMTYPTUYECKOTO S3bIKa JUIS TOBBIMIEHUS JOCTYIHOCTH
Oorociyxxenuid. ['pedeckue, pycckue, yKpanHckue, albaHCKHe, pyMBIHCKUE, cepOCKue 1 apaOCKue OOIIMHEI
BHECJIH BKJIAJ B (OPMHpOBaHHE OOraToro M MHOTOHAI[MOHAIBLHOIO LEPKOBHOrO JIaHMmadTa, MOAYEpKHYB
crocoOHOCTh LlepkBH COXpaHATh TPaAMLUH, KyJIbTYPHYIO WAEHTHUYHOCTh M KOJUICKTHBHYIO INaMsTh U3
nokoJieHus B noxkojenue. Kpome toro, Amepukanckas [IpaBocnaBHas LlepkoBb Besla 3KyMEHHMUECKUN AUATIOT
C IpYIMMH TIPaBOCIaBHBIMH, KATOJIMYECKMMU W AHIVIMKAHCKHMH OpraHM3alUsAMH, CIIOCOOCTBYS
6orocioBcKOMy OOMEHYy M COBMECTHBIM WHHIMATHBAM. JTa HCTOPHYECKas TPACKTOPHS HIUTIOCTPHUPYET
IBOMHYI0 crocoOHOCcTh [IpaBocmaBust B AMeprke NOANEP)KUBATh IOKTPHUHAIBHYIO W JINTYPTHYECCKYFO
MPEeMCTBEHHOCTh, OJHOBPEMEHHO aJalTHBHO pearupysl Ha BBI3OBBI KM3HU B JHACIIOPE, MEXKYIBTYPHOTO
B3aUMOJIEHCTBUSI M STHUYECKOTO INIIOPATIM3Ma, YTO OTPAXAET KaK PEMTHO3HOE, TaK W COLMOKYJIbTYpPHOE
3HaYeHHE B AMEPUKAHCKOM KOHTEKCTE.

B Coemgunennsix IlltaTax mpuMepHO ABa MIJUIMOHA IPABOCIABHBIX XPUCTHAH MOJIECPKUBAIOT
CaKpaMEHTAJbHYIO0 M HEPapXHUCCKYI0 IIEpKOBHYIO CTPYKTYpY, CXOXYIO0 C PUMCKO-KAaTOJHUECKOM, KOoTopas
XapaKTepU3yeTcs ENHCKONAIbHBIM PYKOBOJCTBOM, JIMTYPIHYECKUM OOrOCIy)KEHHEM, MOHAIIECKUMHU
TpPagUIMAMHU, CaKpaJbHBIM HCKYCCTBOM M B II€JIOM KOHCEPBATHBHBIMH HPAaBCTBEHHBIMH YUYCHHMSAMHU.
Awmepukanckast [IpaBociaBHast llepkoBb, BO3HMKIIAs B OCHOBHOM B Hadate XX BeKa B pe3ylbTaTe
MacmTabHOW wMMuTpanud w3 Bocrounoir EBpomsl m Bocrounoro Cpeam3eMHOMOpBS, OOBEAWHSCT
pa3HOOOpa3HbIe ATHHYECKHE TPYIIBI, BKIIOYAs PYCCKHUX, T'PEKOB, aj0aHIEB, Oonrap, KaprnaTo-pycCKHX,
PYMBIH, cepOOB, CHPHHIIEB M YKpanHIeB. HanOombIryro 10110 MPUX0KaH COCTaBIIIOT PyCCKUE M TPEKH, TOTJa
KakK 3aMETHOE MEHBIITMHCTBO — 3TO 0OpalleHHbIe, BEpHYBIINECS K MPABOCIABHIO ITOCIIE TOTO, KaK paHee Mo
MOJMTHYECKNM JaBlieHneM B ABCTpo-BeHrepckolt mMnepuy MpHHSIIN KaTOJUIN3M.

ITepen LlepkoBbIO CTOST TPU OCHOBHBIX BBI30BA: MHTETPAIMS MHOTOYUCIEHHBIX dSTHUUECKUX OOUTMH
B paMKax 0OIIel TUTYypruueckoi U JOKTPUHATBHON TPaJUIIMHU, BOMPOCH], KACAIOIUECS [IEPKOBHON BIACTH U
IOPUCIIUKIIMY, a TaK)K€ COXpaHSAIIIMECS HAIMOHAIMCTUYECKHE TEHJIEHLIMHU, CBA3AHHbIE C JITHUYECKOU
HICHTUYHOCTHIO. JIUTyprideckue oOpsiabl, HCTOPUYCCKH MPOBOAUBIIHNECST HA PAa3IMYHBIX s3bIKAX, TEMEPh
BKJIIOUAIOT AHTIUHCKUHN SI3BIK, YTOOBI O0ECIEYUTHh JOCTYMHOCTh IS MPUXOXKAH TPETHETO M YETBEPTOTO
MOKOJIEHUH, 4YTO OTpakaeT aJanTuBHbIA moaxon LlepkBu Kk xu3HH B auacnope. Takve WHUIMATUBBI, Kak
co3nanue [IpaBociTaBHOTO €MUCKOMaIbHOTO coBeTa U [10CTOSHHOM KOH(EPEHIIUN TPaBOCIABHBIX CIUCKOIIOB
B AMepuKe, WUIIOCTPUPYIOT YCWIHSA [0 Pa3BUTUI0 MEXITHUYECKOIO COTPYAHHUYECTBA, BOBIICUEHUIO
MOJIOJIC)KH M COTJIACOBAaHHOW OOTOCIIOBCKOHM IesATeNbHOCTH. TakuM 00pa3oM, aMepHUKaHCKOE IPaBOCIABHE
JIEMOHCTPHPYET CIOCOOHOCTh YPaBHOBEUIMBATH STHHUYECKOE pPa3sHOOOpa3ue M HEPKOBHYIO CILIOYCHHOCTS,
OTHOBPEMEHHO pellas BOIPOCH CBOCH HHTErpalMd B Ooliee NIMPOKHE aMEpPUKAHCKHE KYyIbTYPHBIC WU
COlLMaIbHbIE PAMKH.

B 3akioueHue crnepyer oTMeTHTh, uTo IIpaBociaBHas LlepkoBb B AMeprke (QYHKIHMOHHPYET Kak
JIMHAMUYHAs UHCTUTYLMSI, KOTOpas OJHOBPEMEHHO COXPAHSET JIMTYPrUYECKUE U KyJIbTyPHBIE TPAJULUU U
aIanTHPYETCs] K CONMANBHBIM M KYJBTYPHBIM PEajisM IUTIOpaliicTH4ecKkoro obmiectBa. E€ mcTopmueckas
TPAaeKTOPHS MMOTIEPKUBACT BAXKHYIO poitb LlepkBu B hopMupoBaHNN OONTMHHON HAEHTHYHOCTH, 00eCIIeYeHUI
KyJbTYPHOM IIPEEMCTBEHHOCTH U COIAEHCTBUM MHTErPALlMU B KOHTEKCTE aMEPUKAHCKOM JUacIIOpBHl.

KuroueBblie ciioBa: MoiuTHKa, peaurus, KynsTypa, Poccusi, AMepuka, IIpaBocnaBnas LlepkoBs.
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Yapilandirilmis Ozet:

Bu ¢alisma, Amerika’daki Ortodoks Kilisesi’nin tarihsel gelisimini, kiiltiirel uyum siireglerini ve
kurumsal organizasyonunu kapsamli bir sekilde incelemekte ve Moskova Patrikhanesi’nin etkili roliinii
vurgulamaktadir. On dokuzuncu yiizyilda Amerikan Ortodoks toplulugu, oncelikle Alaska’daki Rus
kesislerden, New Orleans’taki Yunan pamuk tiiccarlarindan ve Avusturya-Macaristan Imparatorlugu’ndan
gelen Dogu Hiristiyanlarindan olusmaktaydi; yirminci yilizyilda ise Orta Dogu, Ukrayna, Romanya,
Bulgaristan, Arnavutluk ve Suriye’den gelen gd¢menler bu topluluga katilmistir. Amerika’daki Ortodoks
Kilisesi, gog, cokkiiltiirlillik ve dilsel gesitlilik gibi karmagik siire¢leri yonetirken, liturjik siirekliligi ve
doktrinsel biitlinliigii korumay1 bagsarmistir. Aleutlar da dahil olmak iizere yerli topluluklar, Rus misyonerler
ve tliccarlarla kurduklan etkilesimler aracilifiyla Ortodoks inancini benimseyen ilk gruplar arasinda yer
almistir. Alaska’da Ortodoks cemaatlerini organize etme cabalari, Grigory Shelikhov ve Ivan Golikov
onciiliigiinde 1784 yilinda baslamig, 1824°te misyoner Veniaminov’un (Alaska’nin Aziz Innocenti) gelisi ise
kilise yapilanmasini ve yerel topluluklarla etkilesimi 6nemli 6l¢iide giiclendirmistir.

Rus Ortodoks Kilisesi, bu erken Amerikan topluluklarini resmen desteklemis ve Alaska’nin 1867°de
Amerika Birlesik Devletleri’ne devri sonrasinda, kurumsal siirekliligi saglamak amaciyla organizasyonel
gergeveler olusturulmustur. Baspiskopos Tikhon, Amerikan Ortodoks Kilisesi’nin 6zerklik talebini savunmada
ve 1970’te resmi olarak taninmasinda kritik bir rol {istlenmistir. Yirminci ylizy1l boyunca Kilise, farkli etnik
gruplar1 barindiran ulusal piskoposluklar kurarak (6rnegin 1922’de Yunan Baspiskoposlugu) Ingilizceyi
kademeli olarak liturjik dil olarak benimseyerek hizmetlerin erisilebilirligini artirmigtir. Yunan, Rus,
Ukraynali, Arnavut, Rumen, Sirp ve Arap topluluklari, ¢cok etnikli ve zengin bir kilise ortaminin olusumuna
katki saglamig, Kilise’nin kusaklar boyunca gelenekleri, kiiltiirel kimligi ve kolektif hafizayr koruma
kapasitesini ortaya koymustur. Ayrica, Amerikan Ortodoks Kilisesi diger Ortodoks, Katolik ve Anglikan
topluluklarla ekiimenik diyaloga katilarak teolojik etkilesim ve ig birligi girisimlerini desteklemistir. Bu
tarihsel siireg, Amerika’daki Ortodokslugun hem doktrinsel ve liturjik siirekliligi koruma hem de diaspora
yasaminin, kiiltiirlerarasi etkilesimin ve etnik ¢cogulculugun gerekliliklerine uyum saglama kapasitesine sahip
oldugunu gostermektedir ve bu baglamda dini ve sosyo-kiiltiirel 6nemini ortaya koymaktadir.

Amerika Birlesik Devletleri’nde yaklasik iki milyon Ortodoks Hristiyan, Roma Katolikleriyle benzer
bir sakramental ve hiyerarsik kilise yapisin siirdiirmekte olup; episkopal liderlik, litiirjik ibadet, monastik
gelenekler, kutsal sanat ve genel olarak muhafazakar ahlaki dgretilerle karakterize edilmektedir. Ozellikle
yirminci yiizyilin baglarinda Dogu Avrupa ve Dogu Akdeniz’den yogun gogler sonucu ortaya ¢ikan Amerikan
Ortodoks Kilisesi, Ruslar, Yunanlar, Arnavutlar, Bulgarlar, Karpat-Ruslar, Rumenler, Sirplar, Suriyeliler ve
Ukraynalilardan olusan ¢esitli etnik gruplart icermektedir. Rus ve Yunan topluluklari cemaatin en biiyiik
kesimini olustururken dikkate deger bir azinlik, Avusturya-Macaristan Imparatorlugu’nda politik baskilar
nedeniyle Katolikligi benimseyip sonrasinda Ortodoksluga donen inananlardan olusmaktadir.

Kilise ti¢ temel zorlukla karsi karstyadir: farkli etnik topluluklar: ortak bir liturjik ve doktrinsel
gelenek altinda biitiinlestirmek, kilise otoritesi ve yargi yetkisiyle ilgili sorular1 ¢ozmek ve etnik kimlikle iliskili
milliyet¢i egilimlerin siirdiiriilmesi. Liturjik uygulamalar, gegmiste farkli dillerde icra edilirken giiniimiizde
ticiincii ve dordiincii kusak iiyeler igin erisilebilirligi saglamak amaciyla Ingilizceyi de igermektedir. Bu durum,
Kilise’nin diaspora yasamina yonelik adaptif yaklagimini yansitmaktadir. Ortodoks Episkopal Konseyi ve
Amerika’daki Ortodoks Piskoposlar Daimi Konferansi gibi girisimler, etnikler arasi ig birligi, genclik katilimi
ve birlesik teolojik eylemi tesvik etme cabalarinin orneklerini sunmaktadir. Bu baglamda, Amerikan
Ortodokslugu etnik ¢esitlilik ile kilise biitiinliiglinii dengeleme kapasitesini sergilerken ayn1 zamanda daha
genis Amerikan kiiltlirel ve sosyal yapisina entegrasyonunu da miizakere etmektedir.

Sonug olarak, Amerika’daki Ortodoks Kilisesi, liturjik ve kiiltiirel gelenekleri korurken, ¢ogulcu bir
toplumun sosyal ve kiiltiirel gergekliklerine uyum saglama kapasitesine sahip dinamik bir kurum olarak islev
gormektedir. Tarihsel gelisimi, Kilise’nin toplumsal kimligin sekillendirilmesinde, kiiltiirel siirekliligin
saglanmasinda ve Amerikan diasporasinda entegrasyonun tesvik edilmesinde oynadigi merkezi rolii ortaya
koymaktadir.

Anahtar Kelimeler: Siyaset, Din, Kiiltiir, Rusya, Amerika, Ortodoks Kilisesi.
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Introduction

In America, the Orthodox community in the 19th century had consisted of Russian monks in
Alaska, Greek cotton merchants in New Orleans, and Eastern Christians from the Austro-Hungarian
Empire, as well as, later, ethnic groups and immigrants from the Middle East, Ukraine, Romania,
Bulgaria, Albania, and Syria established settlements on the continent in the 20th century. In the
literature, American Orthodox Christians constitute an important topic of discussion both across
national and global frameworks, within debates concerning the existence of a community composed
of diverse ethnic groups, the differing political expectations of these groups, the issue of synchrony
in liturgical practice, and the blending of religious authorities.

The Russian exploration of Alaska in the 18th century and the establishment of the Russian
Church in the region by monks served as the starting point for the formation of the Orthodox
community in North America in 1891, approximately a century later (Stokoe & Kishkovsky, 1995,
p- 11). After the United States purchased Alaska from Russia in 1867, the Russian Orthodox presence
in Alaska was institutionally established. It is argued that today this community, formed by
immigrants who had settled in America before the 1890s, is supported by over iki million believers
(Orthodox Church in America Archives, n.d., para. 4).

Originally known as the Eastern Orthodox Church, this organization, regardless of
nationality or ethnic background, represents a model of unity among peoples in accordance with the
ideals of America’s founding. In the early periods, there were approximately 10,000 believers in
Alaska, as well as around 100 churches and chapels (Kitroeff, 2020, p. 17-38). Archbishop Tikhon
believed that the churches belonging to the indigenous peoples of Alaska—the Aleuts [1] (Unangans
and Yupiks)—should be organized according to an autonomous form of governance within the
Orthodox Church. Consequently, he initiated the publication in 1906 of the Service Book of the Holy
Orthodox-Catholic Apostolic (Greco-Russian) Church, part of the costs of which were covered by
Russia (Hapgood, 1907). This work represents an English translation of the practices of liturgy,
sacraments, and prayers.

The year preceding the book’s dissemination, in 1905, Archbishop Tikhon submitted a
petition to the Holy Synod of Saint Petersburg for the establishment of a church and the initiation of
a process toward autonomy and, ultimately, autocephaly [2]. This structure, following the traditions
of Russian ecclesiastical organization, was recognized as the American Orthodox Church on April
10, 1970. After the Russian Revolution in 1917, church governance became ineffective, and ethnic
groups not belonging to the Russian national component were divided into several national dioceses
connected to the main church. One such diocese, established in 1922, was the Greek Archdiocese.
Beyond the period of historical instability experienced by the organization, the relationships of this
church with ethnic groups such as Greeks, Arabs, Syrians, and Russians, among others, require both
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diachronic and synchronic analysis, considering the historical context as well as contemporary
political conditions.

The first indigenous Americans of Orthodox Christian background were the Aleuts, or
Unangans, an ethnic group distinct from the Eskimos, who encountered Siberian fur traders in the
mid-18th century. Among them there were converts who were baptized and brought into the
Orthodox faith by their Russian partners, with whom they maintained both trade and religious
relationships. The organization of Orthodox churches, established to meet the religious needs of the
Russian colonies in Alaska, began in 1784 through the activities of merchants and missionaries
Grigory Shelikhov and Ivan Golikov. The efforts of these two missionaries to convert Kodiak Island
in Alaska initially met with resistance from the local population. In 1823, the Synod had decided to
renew missionary activity, and in 1824, the volunteer missionary Veniaminov arrived on Unalaska.
In 1977, Veniaminov was canonized by the Orthodox Church in America for his devoted work in
studying the language and culture of Alaska’s indigenous peoples, such as the Sitka. The first
Orthodox parish was also established in San Francisco, California, and in November 1970, when the
headquarters was relocated, a new Orthodox church was established in New York. Today, St.
Nicholas Cathedral in New York serves as an important center of Orthodox Christianity in the United
States.

In 1917, the diocese’s expenses were covered by the Russian Church; after the October
Revolution, particularly from 1920 onward, independent organizations began to emerge under the
leadership of Patriarch Tikhon. During this period, not only Orthodox communities but also other
Christian communities organized their church structures along national lines. Attention should be
given to analyzing the influence of this topic on events before and after the war in the geography of
Anatolia.

In the history of the American Orthodox Church, 1917 is considered the second turning point
after its organization in Alaska, when, because of the Civil War, Carpathian Russians migrated to
America and became part of the Orthodox community. The Carpatho-Russian immigrants, identified
as Orthodox, were originally part of Eastern Catholic groups known as Greek Catholics and
Ruthenian Catholics (Ukraine), who had been Orthodox until the 16th century but later integrated
into the Catholic Church for political reasons. Following their arrival in America, they returned to
their original faith (Stokoe & Kishkovsky, 1995, p. 12, 13).

In 1864, in New Orleans, Greek cotton merchants led by Nicholas Benakis established an
Orthodox church, which also welcomed Russians, Albanians, Romanians, Serbs, and Arab ethnic
groups (Stokoe & Kishkovsky, 1995, p. 23, 24). By the end of 1906, the liturgical language was
Greek, but it shifted to English through the translation of religious texts. In the 1860s, New Orleans
became a center of Orthodoxy, and it was there that the appointment of a priest of Ukrainian origin,
Honcharenko, was proposed at the request of the Greek Consulate. These events are considered by
many American religious historians as evidence of the principle of “Americanness” in the leadership
of this church, which took precedence over ethnic affiliation (Alfonsky, 1998, p. 87-101). However,
the same scholars point out that the American Orthodox Church, becoming diverse due to the
influence of missionaries and merchants, encompasses some 400 different communities, such as the
Ecumenical Patriarchate of Constantinople and the Ukrainian Orthodox Church, founded by a group
of Ukrainians in Canada in 1918, as well as the Serbian Orthodox Church, established in 1926, and
that the liturgical language in these churches is English.

Historical background

As previously discussed, although not based on precise statistical data, it is estimated that
the Orthodox Church in North America and Canada has approximately several million believers
(Fitzgerald, 2010). Except for bishops and those aspiring to become bishops, the majority of clergy
carry out their religious duties in accordance with Orthodox rules and norms.
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The Orthodox Church, as stated in its creed, is a holy, universal, apostolic (founded on the
apostles), and ancient church that adheres to its founder—Christ. The American Orthodox Church
should be considered as one of the more recent churches, emerging because of the large-scale
immigration of peoples from Eastern Europe and the Eastern Mediterranean (Albanians, Bulgarians,
Carpatho-Russians, Russians, Greeks, Romanians, Serbs, Syrians, and Ukrainians) to this region,
particularly in the early 20th century. Among these groups, the Russian and Greek populations
constitute most parishioners and members. Again, a significant portion of the faithful—possibly
around one-tenth—consists of those who, having faced political pressure in the late 16th century
within the Austro-Hungarian Empire and adopted Catholicism, subsequently settled in America in
the late 19th century and returned to Orthodoxy.

According to the personal assessment of Orthodox Church historian Stylianopoulos (1970),
the challenges facing the Orthodox community in America can be summarized in three main areas.
First, the American Orthodox Church represents a conglomeration of ethnic groups and minorities
united by a shared religious faith and ancient liturgical tradition, with services such as the Divine
Liturgy of St. John Chrysostom, celebrated by all Orthodox every Sunday, and the Nicene-
Constantinopolitan Creed [3] having historical roots; liturgical language has traditionally included
figurative expression, with English now dominant, and since the 1960s, bilingualism in worship has
gained new significance, promoting English to ensure that the religious essence of the services is
transmitted to third- and fourth-generation members of the Orthodox community, with theologians
and church representatives widely recognizing the importance of language for understanding the
symbolic structure of modern liturgy and its relevance to contemporary Orthodox American society
(Stylianopoulos, 1970, p. 41-48).

The second major challenge concerns the unresolved issue of ecclesiastical authority and
jurisdiction, as the system of authority within the American Orthodox Church is marked by tension
between the central church and certain Orthodox jurisdictions that remain officially unrecognized,
for example, the Russian Church’s declaration of a third jurisdiction is considered highly problematic
by many authorities, given that the Orthodox Church, as the mystical body of Christ, is understood
to be uniquely legitimate, and moreover, the principles of autocephaly and administrative autonomy
are longstanding traditions in Orthodoxy, emphasizing that unity of faith rests not on centralization
but on doctrinal and sacramental cohesion, so questions of authority must align with Orthodox
canonical tradition.

The third significant issue is nationalism, as while all Orthodox recognize the deep roots and
heritage of Eastern Christianity, many ethnic groups continue to maintain allegiance to the traditions
tied to their ethnic identity; nationalism, defined as the integration of religion with dynamics that
create a nation, was introduced into the church approximately a century ago, whereas the concept of
autocephaly in Orthodoxy is based on the principle that the church should be defined by national or
linguistic identity rather than by locality, yet excessive nationalist movements and ethnic
discrimination undermine the Orthodox spirit, and it remains an observable fact that each Orthodox
church in America primarily serves parishioners of its own ethnic background (Stylianopoulos, 1970,
p. 41-48).

According to Stylianopoulos, despite the increased tendencies toward ethnic affiliation in the
1960s, American Orthodoxy possesses the potential to foster a significant social awareness of a
shared future. In less than a decade, under the initiative of Archbishop lakovos, head of the Greek
Orthodox Archdiocese of North and South America, the Orthodox Episcopal Council was
established. The Standing Conference of Orthodox Bishops in America became a coordinating center
for communication among Orthodox communities and an important platform for action in future
development. Such organizations also aim to take significant steps in addressing the challenges,
creating a unified theological front and interethnic youth organizations. This constitutes a compelling
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illustration of third-generation efforts toward ethnic integration. It can be argued that the Orthodox
diaspora in America reflects the vital connections of American Orthodoxy with Eastern Christianity
and embodies a bicultural Orthodox way of life that engages with American culture. Nevertheless,
there remains a historical, strategic, and multi-layered confrontation among global participants and
opposing elements within the church.

Russian theologians on the essence of the American Orthodox Church

Contemporary studies of religion view the church not merely as a doctrinal or ritual structure
but also as a multifunctional cultural institution. In this context, the American Orthodox Church
functions as both a spatial and cultural phenomenon, in which the sacred traditions of Eastern
Christianity engage in dialogue with the cultural matrix of American society. A deeper consideration
of the cultural dimension allows us to approach Orthodoxy not only as a religion but also as a medium
for transmitting cultural symbols, memory, and identity. In the American context, the symbolism of
Orthodoxy serves as a powerful carrier of cultural codes. Liturgical rites, iconography, church
architecture, music, and the Church Slavonic/Greek vocabulary constitute elements of cultural
memory and transcendent aesthetics (Nozdrina, 2014, p. 46-57).

For the analysis of Orthodoxy as a semiotic cultural system, Nozdrina’s work “The Semiotic
Aspect of Orthodox Worship” (2014) is particularly valuable, as it considers Orthodox worship as
an integrated whole composed of visual, musical, and linguistic systems of signs. The author
emphasizes that iconography, liturgical chants, and the Church Slavonic language interact as parts
of a unified semiotic field, collectively creating an atmosphere of sanctity.

This is further elaborated by Prilutskii in his work “The Structural-Semiotic Significance of
Ritual and the Problem of Meaning Transformation” in which he demonstrates how ritual complexes
shape a stable symbolic reality (Prilutskii, 2014, p. 109-122). Religious ritual is not merely the
repetition of sacred actions but a dynamic system with a complex ideological and semantic structure
that can change depending on context and environment. This is particularly significant in the context
of American multiculturalism.

An anthropological interpretation of the Orthodox tradition from a cultural perspective,
presented by Lur’ye, considers culture as a function of the spirit, a means by which humans adapt to
a fallen world, and a system of symbols encompassing both conscious and deep meanings (Lur’ye,
2020, p. 122-139). This understanding allows for a deeper appreciation of the cultural role of the
American Orthodox Church as a symbolic sphere of protection and identity. In response, Kitarioglo
proposes viewing Orthodox culture as a morphological unit within the broader cultural system,
structurally connected to other cultural subsystems (Kitarioglo, 2012, p. 198-203). Church Slavonic,
as an independent semiotic component with a unique communicative and cultural function, occupies
a special place in shaping the sacred sphere of the Orthodox tradition. As demonstrated in the work
of LA. Seregina, Church Slavonic, being the language of liturgy, is perceived by Russian society as
deeply rooted in religious and literary tradition, while simultaneously remaining unfamiliar and alien
to everyday life (Seregina, 2016, p. 145-153). As noted in the artistic and pedagogical practices of
the 19th century, the grammar and syntax of Church Slavonic functioned as codes that awaken
religious memory and enhance the sense of mystery and belonging to the eternal. Interaction with
liturgical chants, rendered in the same language and augmented by their acoustic dimension, creates
a multisensory and polysemous space in which each element possesses symbolic richness. Thus,
Church Slavonic and church music operate as interconnected semiotic systems that define the
structural and semantic architecture of the Orthodox sacred space.

Orthodox rituals, particularly within the framework of diaspora communities, play a key role
in the mechanisms of preserving and transmitting cultural memory. As noted by Smolina, in the
Orthodox tradition, memory of the past is not merely a representation of historical facts, but a sacred
category embedded within the cycle of liturgical services, calendar feasts, memorial rites, and
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iconography (Smolina, 2020, p. 99-109). Through the ritual reenactment of sacred historical events
and the memory of martyrs, the church ensures not only spiritual but also cultural continuity,
fostering a sense of collective identity. This is particularly significant in conditions of migration and
the loss of attachment to the homeland, when religious practices become a support for identity and
help fill gaps in the cultural environment. Thus, the Orthodox Church in the diaspora functions as a
“vessel of memory,” providing the stable transmission of values, narratives, and symbols from
generation to generation and maintaining a connection with the historical homeland in the context of
globalization.

Vinokurov, emphasizing the uniqueness of the Orthodox missionary project in Alaska,
highlights that it was not an act of colonization but rather a form of cultural dialogue. Drawing
attention to the activities of Saint Innocent (Veniaminov), he notes that he not only preached
Christianity but also laid the foundation for the formation of a local Christian identity. Thus,
Orthodoxy became an integral part of the region’s ethnocultural landscape (Samsonova, 2019, p. 73).
The author also examines the institutionalization of Orthodox life in Alaska through the
establishment of parishes, the translation of liturgical texts, and the opening of theological schools.
After the sale of Alaska to the United States, despite the loss of state support for the mission, it is
noted that it remained resilient due to local participation and ethno-religious adaptation. These
aspects are significant from the perspective of a theological assessment of the continuity of
Orthodoxy within the context of cultural transformation (Samsonova, 2019, p. 70-76).

In the 18th and 19th centuries, in what was known as Russian America, particularly in
Alaska, numerous detailed historical and theological studies were conducted, revealing the nature
and uniqueness of Orthodox missionary activity. These works emphasize that the missionary
paradigm of the Russian Orthodox Church in this region differed from the Western colonial model,
particularly Protestant missions, in that it was not aimed at coercive assimilation but at respectful
cultural engagement with the local population. The central figure in these publications is Saint
Innocent, who, unlike a typical colonizer, sought to communicate with residents in their own
language, understand their traditions and values, and adapt Christian teachings to their mentality.

The findings further demonstrate that the Orthodox mission developed in the form of
“incarnational theology,” according to which the primary task was not only the dissemination of
Christian doctrine but also the formation of a local Christian identity. Missionaries established not
only churches but also schools, medical centers, and libraries, creating an integrated church—social
infrastructure. These facilities the discussion of the “religious space” of Russian America—a
distinctive form of Orthodox presence within a context of cultural diversity. The model proposed by
the Russian Church in Russian America can be understood as a model of cultural Orthodoxy,
combining fidelity to canonical tradition with flexibility in pastoral practice.

Almost all Russian publications emphasize that the spiritual heritage of the Russian
Orthodox Church is profoundly rooted in the cultural memory of the region. According to these
studies, unlike the Puritan Protestants in New England or the Spanish missions in California, Russian
expansion was not based on violence but on social and economic cooperation and missionary
education. In this context, the Russian Orthodox Church acted not as a tool of assimilation but as a
representative of the Christian world and cultural dialogue. Even after losing political control over
Alaska, Russia continues to maintain a symbolic and spiritual presence in the region through the
Orthodox tradition, as evidenced by the respectful memory preserved by the local population. This
article argues that the Orthodox mission should be regarded as an integral part of Russia’s
contribution to the development of civilization in America (Petrov & Komarov, 2014, p. 129-145).

Since the 1960s, the Orthodox Church in America has increasingly positioned itself as a
prominent participant in ecumenical engagement, actively negotiating the complexities of a
pluralistic religious environment while simultaneously striving to maintain doctrinal and liturgical
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continuity. The establishment of the World Council of Churches in 1948 provided a transnational
institutional framework that facilitated sustained dialogue, mutual recognition, and cooperative
initiatives among diverse Christian traditions, thereby offering the Orthodox Church a strategic
platform from which to articulate its theological and liturgical perspectives within a global
ecumenical discourse. Within the American context, this engagement extended beyond formal
institutional mechanisms to encompass collaborative initiatives with the National Council of
Churches and sustained interactions with both Catholic and Protestant denominations. Such
participation reflects a deliberate ecclesial strategy aimed at reconciling fidelity to historic Orthodox
traditions with responsiveness to broader interdenominational and intercultural imperatives, thereby
demonstrating the Church’s capacity to mediate effectively between continuity and adaptation within
a dynamic and pluralistic religious milieu.

A notable characteristic of Orthodox ecclesiology -the attenuated distinction between clergy
and folk- has further facilitated participatory and integrative approaches to ecumenical activity. Local
communities have been actively involved in theological dialogue, liturgical education, and pastoral
collaboration, ensuring that ecumenical initiatives are anchored in lived religious experience rather
than confined to hierarchical or abstract institutional agendas. This interaction between local praxis
and broader ecclesiastical strategy underscores the distinctive nature of American Orthodoxy, which
simultaneously preserves the integrity of its liturgical and spiritual heritage while cultivating a
dialogical posture toward other Christian traditions. In this regard, the Orthodox Church in America
functions not merely as a repository of historic religious practice but as a dynamic interlocutor,
capable of negotiating its identity, authority, and relevance in relation to multiple denominational
and cultural contexts.

The Moscow Patriarchate has played a central and decisive role in the institutional
development of the Russian Orthodox Church in America, facilitating the consolidation of both its
cultural and administrative autonomy and effectively mediating the intricate interplay between the
preservation of historical heritage and the demands of local adaptation. In the aftermath of the
October Revolution in 1917, the American Church confronted profound political and social
transformations, navigating a period of provisional autonomy that enabled it to strengthen
organizational structures and establish a distinct and visible presence within the American religious
landscape. The subsequent formal recognition of full independence by the Moscow Patriarchate in
1969 represented a landmark institutional achievement, securing administrative self-governance
while simultaneously protecting the ethnic, cultural, and religious identity of local Orthodox
communities. Concurrently, the Patriarchate’s proactive engagement in ecumenical dialogue with
other Orthodox jurisdictions, as well as with Catholic and Anglican bodies, exemplifies a strategic
vision whereby the Church simultaneously serves as a custodian of Orthodox theological and
liturgical traditions and as an active participant in interdenominational and transnational religious
collaboration. Collectively, these developments underscore the capacity of the Orthodox Church in
America to articulate and sustain a coherent, resilient, and contextually responsive religious identity
within pluralistic environments, illustrating that institutional autonomy, cultural continuity, and
ecumenical openness operate as mutually reinforcing dimensions that are central to the life and
vitality of a diasporic ecclesial community.

Contemporary approaches to the study of religion conceptualize the Orthodox Church not
merely as a doctrinal or ritual institution but as a complex, multifunctional cultural entity. Within the
American context, the Orthodox Church operates simultaneously as a spatial and cultural
phenomenon, in which the sacred traditions of Eastern Christianity interact dynamically with the
broader socio-cultural environment. Liturgical rites, iconography, church architecture, musical
forms, and the liturgical use of Church Slavonic and Greek constitute integrated semiotic systems
that transmit collective memory, religious identity, and aesthetic experience across generations,
thereby fostering social cohesion and communal continuity. Within diaspora communities, ritual
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practices—including the reenactment of sacred events, the commemoration of martyrs, and the
observance of liturgical cycles—function as mechanisms for the preservation and transmission of
cultural memory, positioning the Church as a “vessel of memory” that sustains connections with the
historical homeland in contexts of migration and cultural transformation.

The Orthodox mission in Alaska exemplifies a model of cultural engagement rather than
colonial imposition, as missionaries integrated Christian teachings within local linguistic and cultural
frameworks, establishing churches, schools, and social institutions designed to nurture the
development of indigenous Christian identity. From the mid-twentieth century onward, the American
Orthodox Church has actively engaged in ecumenical dialogue at both transnational and local levels,
negotiating the challenges of a pluralistic religious landscape while maintaining fidelity to doctrinal
and liturgical continuity. The Moscow Patriarchate has played a key role in guiding the institutional
consolidation of the Church and in granting administrative autonomy in 1969, striking a careful
balance between the preservation of Orthodox theological and liturgical traditions and the
accommodation of ethnic, linguistic, and cultural diversity within local communities. Collectively,
these developments demonstrate that the American Orthodox Church possesses the capacity to
sustain liturgical and doctrinal continuity, foster cultural memory, and engage constructively with
pluralistic social environments, thereby exemplifying the integrative and adaptive potential of
Orthodox communities in diaspora contexts.

Conclusion

The study of the Orthodox Church in America demonstrates that this institution operates not
solely as a religious entity but as a dynamic social actor situated at the intersection of migration,
cultural adaptation, and identity formation. From the arrival of Russian missionaries in eighteenth-
century Alaska to the establishment of ethnically diverse dioceses in the early twentieth century, the
Church has continuously navigated the multifaceted challenges posed by migration,
multiculturalism, and linguistic plurality. Indigenous populations, including the Aleuts, together with
immigrant communities from Eastern Europe and the Middle East, contributed decisively to the
development of a complex, multiethnic Orthodox community. Initially conducted in Church
Slavonic, Greek, and other languages, liturgical practices gradually incorporated English, thereby
ensuring accessibility for successive generations while safeguarding doctrinal and sacramental
continuity.

The Moscow Patriarchate has played a pivotal role in shaping both the administrative
autonomy and ecclesiastical organization of the Russian Orthodox Church in America, culminating
in the formal recognition of its autocephaly in 1969, while also promoting theological engagement
and collaborative initiatives through ecumenical dialogue with other Orthodox, Catholic, and
Anglican bodies. Liturgical and ritual practices within the Church have functioned not only as
expressions of religious devotion but also as instruments of identity construction and cultural
memory preservation, positioning the institution simultaneously as a locus of worship and a carrier
of heritage. The attainment of full independence empowered local communities to negotiate their
identities within the pluralistic context of American society, preserving ethnic and religious traditions
while fostering communal cohesion and a sense of belonging. Today, the Orthodox Church in
America exemplifies a diasporic religious experience in which the interrelation of liturgy, language
adaptation, and parish organization reinforces both social and religious continuity. Its proactive
engagement in ecumenical dialogue and broader societal interaction underscores its capacity to
reinterpret its role, harmonizing fidelity to historical traditions with responsiveness to contemporary
cultural and social exigencies. Thus, the trajectory of the Orthodox Church in America illustrates that
institutional autonomy, cultural continuity, and ecumenical openness function as mutually
reinforcing dimensions, highlighting the Church’s central role in sustaining both communal identity
and religious heritage within the diasporic context.
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Endnotes

[1] The word “Aleut” means “coastal inhabitant.” According to Menovshchikov, the name
comes from the Aleut word allithuh, which means “community.” The first settlement of the
Aleuts in this region is associated with the time when there was a land connection between
America and Asia, that is, no later than 10—12 thousand years ago (Menovshchikov, 1968).

[2] Autocephaly is the condition of a church being self-governing, independent of external
authority, and having the right to appoint its own leader.

[3] The term ‘Nicaea-Constantinopolitan’ is commonly used as a shorthand reference to the
Nicene Creed. This Creed constitutes a foundational element of the Christian faith and
articulates the doctrine of the Trinity (Father, Son, and Holy Spirit).
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Amerika’daki Ortodoks Kilisesi Uzerine Bir inceleme: Tarihsel Gelisim, Kiiltiirel Baglamlar
ve Kurumsal Baglar

Giris

Amerika’da, on dokuzuncu yiizyildaki Ortodoks toplulugu Alaska’daki Rus kesislerden,
New Orleans’taki Yunan pamuk tiiccarlarindan ve Avusturya-Macaristan imparatorlugu’ndan gelen
Dogu Hiristiyanlarindan olugmaktaydi. Yirminci ylizyilda ise Orta Dogu, Ukrayna, Romanya,
Bulgaristan, Arnavutluk ve Suriye’den gelen etnik gruplar ve go¢menler kitada yerlesimler
kurmuslardir. Literatiirde, Amerikan Ortodoks Hiristiyanlari, farkli etnik gruplardan olusan bir
toplulugun varligi, bu gruplarin farkl siyasi beklentileri, liturjik uygulamalarda eszamanlilik sorunu
ve dini otoritelerin birlesmesi gibi tartigsmalar baglaminda hem ulusal hem de kiiresel diizeyde 6nemli
bir tartisma konusunu olusturmaktadir.

On sekizinci yiizyilda Rusya’nin Alaska’y1 kesfi ve bolgede Rus Kilisesi’nin kesisler
araciligryla kurulmasi, yaklasik bir yiizyill sonra 1891°de Kuzey Amerika’daki Ortodoks
toplulugunun olusumunun baglangi¢ noktasi olarak hizmet etmistir (Stokoe & Kishkovsky, 1995, s.
11). Amerika Birlesik Devletleri, Alaska’y1 Rusya’dan satin aldiktan sonra 1867°de, Alaska’daki
Rus Ortodoks varlig1 kurumsal olarak tesis edilmistir. Bu toplulugun, 1890’lardan 6nce Amerika’ya
yerlesmis gogmenler tarafindan olusturuldugu ve giiniimiizde iki milyondan fazla inanan tarafindan
desteklendigi ileri siiriilmektedir (Orthodox Church in America Archives, n.d., para. 4).

Baslangicta Dogu Ortodoks Kilisesi olarak bilinen bu orgiit, milliyet veya etnik kdken fark
etmeksizin, Amerika’nin kurucu idealleri dogrultusunda halklar arasinda bir birlik modeli temsil
etmektedir. Erken donemlerde, Alaska’da yaklasik 10.000 inanan ve 100 civarinda kilise ve sapel
bulunmaktaydi (Kitroeff, 2020, s. 17-38). Baspiskopos Tikhon, Alaska’daki yerli halklara, d6zellikle
Aleutlar’a [1] (Unanganlar ve Yupikler) ait kiliselerin, Ortodoks Kilisesi i¢inde 6zerk bir yonetim
bi¢imi ger¢evesinde organize edilmesi gerektigine inaniyordu. Bu dogrultuda, 1906 yilinda Rusya
tarafindan karsilanan maliyetlerin bir kismiyla Kutsal Ortodoks-Katolik Apostolik (Greko-Rus)
Kilisesi Hizmet Kitabi’nin yayimlanmasini baslatti (Hapgood, 1907). Bu eser, liturji, sakramentler
ve dualara iliskin uygulamalarin Ingilizce cevirisini ihtiva etmektedir.

Kitabin yaymmlanmasindan bir yil 6nce, 1905°te Baspiskopos Tikhon, ozerklik ve
nihayetinde 6zerk bir yap1 (otosefali) [2] siirecinin baglatilmas1 amaciyla Saint Petersburg Kutsal
Sinodu’na bir dilekge sunmustur. Bu yap1, Rus kilise organizasyon geleneklerine uygun olarak, 10
Nisan 1970 tarihinde Amerikan Ortodoks Kilisesi olarak tanmmugtir. 1917°deki Rus Devrimi
sonrasinda kilise yonetimi etkinligini kaybetmis ve Rus ulusal unsura ait olmayan etnik gruplar, ana
kiliseye bagli olarak bir dizi ulusal piskoposluk altinda organize edilmistir. Bu piskoposluklardan
biri, 1922°de kurulan Yunan Baspiskoposlugu’dur. Orgiitiin yasadig tarihi istikrarsizlik déneminin
Otesinde, bu kilisenin Yunan, Arap, Suriyeli ve Ruslar gibi etnik gruplarla olan iliskileri hem tarihsel
baglam hem de giincel siyasi kosullar dikkate alinarak diafonik ve senkronik analiz gerektirmektedir.
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Amerikan Ortodoks Hiristiyan gecmisine sahip ilk yerli Amerikalilar, Aleutlar veya
Unanganlar’dir. Bu etnik grup, Eskimolardan farkli olup on sekizinci yiizyil ortasinda Sibirya kiirk
tiiccarlartyla karsilagmistir. Bunlar arasinda, Rus ortaklar tarafindan vaftiz edilip Ortodoks inancina
kazandirilan ve ticari, dini iligkilerini siirdiiren kisiler bulunmaktaydi. Rus kolonilerinin dini
ihtiyaglarini karsilamak amaciyla kurulan Ortodoks kiliselerinin organizasyonu, 1784’te tiiccar ve
misyonerler Grigory Shelikhov ve Ivan Golikov’un faaliyetleriyle baglamistir. Bu iki misyonerin
Alaska’daki Kodiak Adasi’ni Hiristiyanlastirma cabalari, baglangicta yerel halkin direnciyle
karsilasmistir. 1823 yilinda Sinod, misyonerlik faaliyetlerini yenileme karari almis ve 1824°te
goniillii misyoner Veniaminov Unalaska’ya gelmistir. 1977 yilinda Veniaminov, Alaska’nin yerli
halklarindan Sitkalar gibi gruplarin dil ve kiiltiiriinii incelemedeki 6zverili ¢alismalar1 nedeniyle
Amerika Ortodoks Kilisesi tarafindan aziz ilan edilmistir. Ilk Ortodoks cemaati, Kaliforniya, San
Francisco’da da kurulmus ve Kasim 1970°te merkez tagindiginda New York’ta yeni bir Ortodoks
kilisesi insa edilmistir. Glinlimiizde, New York’taki St. Nicholas Katedrali, Amerika Birlesik
Devletleri’nde Ortodoksluk adina énemli bir merkez olarak hizmet vermektedir.

1917°de, piskoposlugun masraflar1 Rus Kilisesi tarafindan kargilanmis; Ekim Devrimi’nden
sonra, Ozellikle 1920°den itibaren, bagimsiz orgiitler Patrik Tikhon’un liderliginde ortaya ¢ikmaya
baslamistir. Bu donemde yalnizca Ortodoks topluluklar degil, diger Hiristiyan topluluklar1 da kilise
yapilarini ulusal temellerde organize etmistir. Bu konunun, Anadolu cografyasinda savas oncesi ve
sonrast gelisen olaylar {izerindeki etkisi oldukca biiytiktiir.

Amerikan Ortodoks Kilisesi tarihinde 1917, Alaska’daki orgiitlenmeden sonraki ikinci
doniim noktas1 olarak kabul edilmektedir. Ciinkii I¢ Savas nedeniyle Karpat-Ruslar1 Amerika’ya gog
etmis ve Ortodoks topluluguna katilmistir. Karpat-Rus gé¢gmenleri, baglangigta Yunan Katolikleri ve
Rusin Katolikleri olarak bilinen Dogu Katolik gruplarinin bir pargasiydilar. On altinc1 yiizyila kadar
Ortodoks olan bu gruplar daha sonra siyasi nedenlerle Katolik Kilisesi’ne entegre olmustu.
Amerika’ya geldikten sonra, eski inanglarina donmiiglerdir (Stokoe & Kishkovsky, 1995, s. 12-13).

1864’te New Orleans’ta, Nicholas Benakis liderligindeki Yunan pamuk tiiccarlar bir
Ortodoks kilisesi kurmus, bu kilise ayn1 zamanda Rus, Arnavut, Rumen, Sirp ve Arap etnik gruplarini
da kabul etmistir (Stokoe & Kishkovsky, 1995, s. 23-24). 1906 yil1 sonuna kadar liturjik dil Yunanca
iken, dini metinlerin terciimesiyle Ingilizce’ye gecis yapilmustir. 1860’larda New Orleans,
Ortodoksluk i¢in bir merkez haline gelmis ve Yunan Konsoloslugu'nun talebi iizerine Ukrayna
kokenli bir rahip olan Honcharenko’nun atanmasi onerilmistir. Bu olaylar, birgok Amerikan din
tarihgisi tarafindan, kilisenin liderliginde etnik aidiyetten once “Amerikalilik” ilkesinin oncelik
aldiginin kanit1 olarak kabul edilmektedir (Alfonsky, 1998, s. 87-101). Ancak ayni arastirmacilar,
misyonerler ve tiiccarlarin etkisiyle Amerikan Ortodoks Kilisesi'nin ¢esitlenerek, Konstantinopolis
Ekiimenik Patrikhanesi ve 1918’de Kanadali bir grup Ukraynali tarafindan kurulan Ukrayna
Ortodoks Kilisesi, 1926’da kurulan Sirp Ortodoks Kilisesi gibi yaklagik 400 farkli cemaat igerdigini
ve bu kiliselerde liturjik dilin ingilizce oldugunu hususiyetle belirtmektedir.

Tarihsel Arka Plan

Daha once tartisildigi gibi, kesin istatistiksel verilere dayanmamakla birlikte, Kuzey
Amerika ve Kanada’daki Ortodoks Kilisesi’nin birka¢ milyon inanana sahip oldugu sdylenebilir
(Fitzgerald, 2010). Piskoposlar ve piskopos olmayi1 hedefleyenler disinda, din gorevlilerinin
cogunlugu dini gorevlerini Ortodoks kurallart ve normlari ¢ergevesinde yerine getirmektedir.

Ortodoks Kilisesi, inang beyaninda belirtildigi tizere, kutsal, evrensel, apostolik (havarilere
dayanan) ve eski bir kilisedir ve kurucusu Mesih’e baglidir. Amerikan Ortodoks Kilisesi, 6zellikle
Yirminci ylizyilin baslarinda, Dogu Avrupa ve Dogu Akdeniz’den (Arnavutlar, Bulgarlar, Karpat-
Ruslar, Ruslar, Yunanlar, Romenler, Sirplar, Suriyeliler ve Ukraynalilar) bolgeye yapilan biiyiik
Olcekli gd¢ nedeniyle ortaya ¢ikan daha yeni kiliselerden biri olarak anlagilmalidir. Bu gruplar
arasinda, Rus ve Yunan niifuslar1 cemaatlerin ve iiyelerin ¢ogunlugunu olusturmaktadir. Yine,

Turkish Studies — Comparative Religious Studies, 21(3)



Review of the Orthodox Church in America: Historical Development ... 4591

inananlarin 6nemli bir kismi -muhtemelen yaklasik onda biri- on altinci ylizyilin sonlarinda
Avusturya-Macaristan Imparatorlugu’nda siyasi baskiya maruz kalmis, Katolikligi benimsemis ve
On dokuzuncu yiizyilin sonlarinda Amerika’ya yerleserek Ortodoksluk’a gecmis bireylerden
olusmaktadir.

Ortodoks Kilisesi tarihgisi Stylianopoulos’a (1970) gore, Amerika’daki Ortodoks
toplulugunun karsilastigi zorluklar ii¢ ana baglikta Gzetlenebilir. Birincisi, Amerikan Ortodoks
Kilisesi, ortak dini inang ve eski liturjik gelenege bagli etnik gruplar ve azinliklarin bir araya geldigi
bir topluluk olarak ortaya ¢ikmaktadir. Ornegin, her Pazar tiim Ortodokslarda kutlanan Aziz John
Chrysostom’un ilahi Liturjisi ve tarihi koklere sahip Nicaea-Konstantinopolis Inang Bildirgesi [3],
liturjik hizmetlerin temel unsurlarindandir. Liturjik dil tarihsel olarak mecazi ifadeler icermekte olup
giiniimiizde Ingilizce hakimdir. 1960’lardan itibaren ibadetlerde iki dilli uygulama yeni bir énem
kazanmis ve tigiincii ve dordiincii kusak Ortodoks iiyelerine dini igerigin aktarilmasini saglamak i¢in
Ingilizceyi tesvik etmistir. Teologlar ve kilise mensuplari, modern liturjinin sembolik yapismnin
anlasilmasi ve bunun cagdas Amerikan Ortodoks toplumuna olan etkisi agisindan dilin Snemini genis
Olciide kabul etmektedir (Stylianopoulos, 1970, s. 41-48).

Ikinci 6nemli zorluk, kilise yetkisi ve yargi alantyla ilgili ¢6ziilmemis konulardir. Amerikan
Ortodoks Kilisesi i¢indeki yetki sistemi, merkezi kilise ile resmi olarak taninmayan bazi Ortodoks
yargi bolgeleri arasinda gerilimler ile karakterizedir. Ornegin, Rus Kilisesi’nin ii¢iincii bir yargi alam
ilan1 birgok otorite tarafindan olduk¢a sorunlu olarak goriilmektedir. Ortodoks Kilisesi, Mesih’in
mistik bedeni olarak benzersiz mesruiyet tasidig1 kabul edilen bir yapidir. Ayrica, 6zerklik (otosefali)
ve idari bagimsizlik ilkeleri Ortodokslukta uzun siiredir var olan geleneklerdir ve inang birligi,
merkezilesmeye degil, doktrinsel ve sakramental biitiinliige dayanmalidir. Bu nedenle yetki sorunlari
Ortodoks kanonik gelenegi ile uyumlu olmalidir.

Uciincii 6nemli konu milliyetciliktir. Tiim Ortodokslar Dogu Hiristiyanligmin derin
koklerini ve mirasini tanimakla birlikte, birgok etnik grup, etnik kimliklerine bagli geleneklere
bagliliklarini siirdiirmektedir. Milliyetgilik, din ile bir ulus yaratan dinamiklerin entegrasyonu olarak
tanmimlanir ve kiliseye yaklasik bir ylizy1l dnce girmistir. Oysa Ortodokslukta 6zerklik (otosefali)
kavramu, kilisenin ulusal veya dilsel kimlik yerine yerellikten bagimsiz olarak tanimlanmasi gerektigi
ilkesine dayanmaktadir; asir1 milliyetci hareketler ve etnik ayrimcilik Ortodoks ruhunu zedelemekte
ve Amerikan Ortodoks Kilisesi’'ndeki her kilisenin oncelikle kendi etnik cemaatine hizmet ettigi
gbzlemlenebilir bir gergektir (Stylianopoulos, 1970, s. 41-48).

Stylianopoulos’a gore, 1960’larda artan etnik aidiyet egilimlerine ragmen, Amerikan
Ortodokslugu, ortak bir gelecege yonelik anlamli bir toplumsal farkindalik gelistirme potansiyeline
sahiptir. Yunan Ortodoks Kuzey ve Giiney Amerika Bagpiskoposlugu baskani Bagpiskopos
lakovos’un girisimiyle, on y1l gibi kisa bir slirede Ortodoks Episkopal Konseyi kurulmustur.
Amerika’daki Ortodoks Piskoposlar Daimi Konferansi, Ortodoks cemaatleri arasinda iletisim igin
bir koordinasyon merkezi ve gelecekteki gelismeler i¢in 6nemli bir eylem platformu haline gelmistir.
Bu tiir organizasyonlar, zorluklari ele almak, birlesik bir teolojik cephe olusturmak ve etnikler arasi
genclik orgiitleri kurmak gibi 6nemli adimlar atmay1 da hedeflemektedir. Bu durum, iigiincii kusak
etnik entegrasyon c¢abalarinin c¢arpict bir Ornegini olusturmaktadir. Amerikan Ortodoks
diasporasinin, Amerikan Ortodokslugu’nun Dogu Hiristiyanligi ile olan hayati baglarini yansittigi ve
Amerikan kiiltiirii ile etkilesim iginde olan ikili kiiltiirlii bir Ortodoks yasam tarzini somutlagtirdigi
ileri siiriilebilir. Bununla birlikte, kilise icinde kiiresel aktorler ve karsit unsurlar arasinda tarihsel,
stratejik ve ¢ok katmanli bir kars1 karsiya gelme durumu devam etmektedir.

Rus Teologlarinin Amerikan Ortodoks Kilisesi’nin Ozii Uzerine Goriisleri

Cagdas din ¢aligmalarinda kilise, yalnizca doktrinsel veya ritiiel bir yap1 olarak degil, ayni
zamanda cok islevli bir kiiltiirel kurum olarak ele alinmaktadir. Bu baglamda Amerikan Ortodoks
Kilisesi, Dogu Hiristiyanliginin kutsal geleneklerinin Amerikan toplumunun kiiltiirel matrisiyle
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diyalog halinde oldugu hem mekéansal hem de kiiltiirel bir olgu olarak islev gérmektedir. Kiiltiirel
boyutun derinlemesine incelenmesi, Ortodoksluk’a yalnizca bir din olarak degil, ayn1 zamanda
kiiltiirel sembolleri, hafizay1 ve kimligi aktaran bir ara¢ olarak yaklasmamiza olanak tanimaktadir.
Amerikan baglaminda Ortodoksluk’un sembolizmi, kiiltiirel kodlarin giiglii bir tasiyicist islevi
gormektedir. Liturjik ayinler, ikonografi, kilise mimarisi, miizik ve Kilise Slavcasi/Yunanca kelime
hazinesi, kiiltiirel hafiza ve askin estetigin unsurlarint olusturmaktadir (Nozdrina, 2014, s. 46-57).

Ortodoksluk’un yariotonomik bir kiiltiirel sistem olarak analizinde, Nozdrina’nin “The
Semiotic Aspect of Orthodox Worship” (2014) adli ¢alismast ozellikle degerli olup, Ortodoks
ibadetini gorsel, miiziksel ve dilsel isaret sistemlerinden olusan biitlinlesik bir yapi olarak ele
almaktadir. Yazar, ikonografi, liturjik ilahiler ve Kilise Slavcasi’nin, kutsallik atmosferi olusturan
birlesik bir gdstergebilimsel alanin pargalar1 olarak etkilesime girdigini vurgulamaktadir.

Bu konu, Prilutskii tarafindan “The Structural-Semiotic Significance of Ritual and the
Problem of Meaning Transformation” adli ¢alismada daha da detaylandirilmistir; yazar, ritiiel
komplekslerinin nasil istikrarli bir sembolik gergeklik bicimlendirdigini gostermektedir (Prilutskii,
2014, s. 109-122). Dini ritiiel, yalnizca kutsal eylemlerin tekrar1 degil, baglama ve ¢evreye gore
degisebilen karmasik ideolojik ve anlam yapisina sahip dinamik bir sistemdir. Bu durum, Amerikan
cokkiiltiirliiliigli baglaminda 6zellikle dnemlidir.

Lur’ye, Ortodoks geleneginin kiiltiirel perspektiften antropolojik yorumunu sunarken kiiltiirii
ruhun bir iglevi, insanin diinyaya uyum saglama aracit ve hem bilingli hem de derin anlamlari
kapsayan bir semboller sistemi olarak degerlendirmektedir (Lur’ye, 2020, s. 122—139). Bu anlayzs,
Amerikan Ortodoks Kilisesi’nin kiiltiirel roliiniin, koruma ve kimlik agisindan sembolik bir alan
olarak daha derinlemesine takdir edilmesine olanak tanimaktadir. Buna karsilik Kitarioglo, Ortodoks
kiiltiirinii daha genis kiiltiirel sistem i¢inde morfolojik bir birim olarak gérmeyi ve diger kiiltiirel alt
sistemlerle yapisal baglantisin1 6ne stirmektedir (Kitarioglo, 2012, s. 198-203). Kilise Slavcasi,
bagimsiz bir gostergebilimsel bilesen olarak iletisimsel ve kiiltiirel isleviyle Ortodoks geleneginin
kutsal alaninin sekillenmesinde 6zel bir yere sahiptir. [.A. Seregina’nin ¢aligmasinda da gosterildigi
iizere, liturjinin dili olarak Kilise Slavcasi, Rus toplumu tarafindan dini ve edebi gelenekle
derinlemesine baglantili olarak algilanmakta, ayn1 zamanda giinlilk yasam icin yabanci ve uzak
kalmaktadir (Seregina, 2016, s. 145-153). On dokuzuncu yiizyilin sanatsal ve pedagojik
uygulamalarinda, Kilise Slavcasi’nin gramer ve sdzdizimi, dini hafizay1 uyandiran ve sonsuz olana
ait olma duygusunu artiran kodlar olarak iglev gérmiistiir. Ayn1 dilde seslendirilmis liturjik ilahilerle
etkilesim ve akustik boyutun eklenmesi, her 6genin sembolik zenginlige sahip oldugu ¢ok duyulu ve
cok anlamli bir alan yaratmaktadir. Boylece Kilise Slavcasi ve kilise miizigi, Ortodoks kutsal
mekaninin yapisal ve anlamsal mimarisini tanimlayan birbirine bagli gostergebilimsel sistemler
olarak islev gérmektedir.

Ortodoks ritiielleri, 6zellikle diaspora topluluklart baglaminda, kiiltiirel hafizanin korunmasi
ve aktarilmasinda temel bir rol oynamaktadir. Smolina’ya (2020) gore, Ortodoks geleneginde
gecmisin hafizasi yalnizca tarihi olaylarin temsili degil, liturjik hizmetler, takvim kutlamalari, anma
ayinleri ve ikonografi dongiisiine gomiilii kutsal bir ¢esitlenme arz etmektedir (Smolina, 2020, s. 99—
109). Kutsal tarihsel olaylarin ritiiel yeniden canlandirilmasi ve sehitlerin hatirlanmasi yoluyla kilise
yalmzca ruhsal degil, kiiltiirel siirekliligi de saglamakta ve kolektif kimlik duygusunu
giiclendirmektedir. Go¢ ve anavatan baginin kaybi kosullarinda, dini uygulamalar kimligin
desteklenmesi ve kiiltlirel bosluklarin doldurulmasinda onemli bir islev gérmektedir. Bdylece
diaspora Ortodoks Kilisesi, degerlerin, anlatilarin ve sembollerin nesiller boyu aktarilmasini
saglayan ve tarihsel anavatanla baglantiy1 siirdiiren bir “hafiza arac1” olarak islev gormektedir.

Vinokurov, Alaska’daki Ortodoks misyonunun benzersizligini vurgulayarak bunun bir
somiirgelestirme eylemi degil, kiiltiirel bir diyalog bi¢imi oldugunu belirtmektedir. Aziz Innocent
Veniaminov ¢aligmalarina dikkat ¢ceken yazar, onun yalmizca Hiristiyanligi 6gretmekle kalmayip,
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ayni zamanda yerel Hiristiyan kimliginin olusumu icin temel attigin1 ifade etmektedir. Boylece
Ortodoksluk, bdlgenin etnokiiltiirel peyzajinin ayrilmaz bir pargasi hale gelmistir (Samsonova, 2019,
s. 73). Yazar ayrica Alaska’daki Ortodoks yasaminin kurumsallasmasini, cemaatlerin kurulmasi,
liturjik metinlerin cevrilmesi ve ilahiyat okullarinin agilmasiyla ele almaktadir. Alaska’nin Amerika
Birlesik Devletleri’ne satilmasindan sonra, misyon i¢in devlet desteginin kaybina ragmen, yerel
katilim ve etno-dini adaptasyon sayesinde direncini korudugu belirtilmektedir. Bu unsurlar, kiiltiirel
doniisiim baglaminda Ortodoksluk’un siirekliliginin teolojik degerlendirilmesi agisindan dnemlidir
(Samsonova, 2019, s. 70-76).

On sekizinci ve on dokuzuncu yiizyillarda, Rus Amerika olarak bilinen bolgede, 6zellikle
Alaska’da, Ortodoks misyonerlik faaliyetlerinin dogasi ve 6zgiinliigiinii ortaya koyan ¢ok sayida
detayli tarihsel ve teolojik calisma yapilmistir. Bu eserler, Rus Ortodoks Kilisesi’nin bu bolgedeki
misyon paradigmasinin, Ozellikle Protestan misyonlar1 gibi Bati koloniyal modeliyle
karsilastirildiginda, zorlayici asimilasyona degil, yerel halkla saygili kiiltiirel etkilesime dayandigini
vurgulamaktadir. Bu yayinlarda merkezi figiir, tipik bir somiirgeci gibi davranmak yerine, yerel
halkla kendi dillerinde iletisim kurmayi, geleneklerini ve degerlerini anlamayi ve Hiristiyan
Ogretilerini onlarin zihniyetine uyarlamay1 amaglayan Aziz Innocent’tir.

Bulgular ayrica Ortodoks misyonunun “inkarnasyonel teoloji” bi¢iminde gelistigini
gostermektedir. Bu yaklasimda birincil gorev yalnizca Hiristiyan doktrininin yayilmasi degil, aynm
zamanda yerel Hiristiyan kimliginin olusturulmasidir. Misyonerler yalnizca kiliseler degil, aym
zamanda okullar, saglik merkezleri ve kiitliphaneler kurarak entegre bir kilise—sosyal altyapi
yaratmislardir. Bu tesisler, Rus Amerika’nin “dini mekéani”nin tartigilmasi i¢in temel olusturmakta
ve kiiltiirel gesitlilik baglaminda Ortodoks varliginin ayirt edici bir bigimini temsil etmektedir. Rus
Kilisesi tarafindan Rus Amerika’da oOnerilen model, kanonik gelenege bagliligi pastoral
uygulamalarda esneklikle birlestiren bir kiiltiirel Ortodoksluk modeli olarak anlagilabilir.

Neredeyse tiim Rus yayinlari, Rus Ortodoks Kilisesi’nin manevi mirasinin bdlgenin kiiltiirel
hafizasina derinlemesine kok saldigini vurgulamaktadir. Bu ¢aligmalara gore, New England’daki
Puritan Protestanlar1 veya California’daki Ispanyol misyonlarindan farkli olarak, Rus yayilimi
siddete degil, sosyal ve ekonomik is birligi ile misyoner egitime dayanmistir. Bu baglamda, Rus
Ortodoks Kilisesi bir asimilasyon araci olarak degil, Hiristiyan diinyasinin ve kiiltiirel diyalogun
temsilcisi olarak islev gérmiistiir. Siyasi kontroliinii Alaska {izerinde kaybettikten sonra bile, Rusya,
Ortodoks gelenegi araciligiyla bolgedeki sembolik ve manevi varligini siirdiirmeye devam etmis, bu
durum yerel halk tarafindan saygi ile muhafaza edilen hafiza ile kanitlanmaktadir. Makale, Ortodoks
misyonunun Amerika’da medeniyetin gelisimine Rusya’nin katkisinin ayrilmaz bir pargasi olarak
degerlendirilmesi gerektigini ileri siirmektedir (Petrov & Komarov, 2014, s. 129-145).

1960’lardan itibaren Amerikan Ortodoks Kilisesi, ekiimenik etkilesimlerde giderek daha
gOrilinlir bir aktor olarak konumlanmis, gogulcu dini ortamin karmagikliklarini miizakere ederken
doktrinsel ve liturjik siirekliligi korumaya caligmigtir. 1948’de Diinya Kiliseler Konseyi’nin
kurulmasi, farkli Hiristiyan gelenekleri arasinda siirdiiriilebilir diyalog, karsilikli tanima ve is birligi
girigsimlerini kolaylastiran ulusétesi bir kurumsal ¢erceve sunmus ve Ortodoks Kilisesi’ne kiiresel
ekiimenik soylem iginde teolojik ve liturjik perspektiflerini ifade edebilecegi stratejik bir platform
saglamistir. Amerikan baglaminda, bu katilim yalnizca resmi kurumsal mekanizmalar1 agmis, Ulusal
Kiliseler Konseyi ile is birlik¢i girisimlere ve Katolik ile Protestan mezheplerle siirdiiriilen
etkilesimlere kadar uzanmigtir. Bu katilim, tarihi Ortodoks geleneklerine sadakati, mezhepler arasi
ve kiiltiirler aras1 zorunluluklara yanit verebilir hale getirme amacina yonelik bilingli bir kilise
stratejisini yansitmaktadir. Boylece kilise, dini siireklilik ile adaptasyon arasinda etkili bir aracilik
kapasitesine sahip oldugunu gostermektedir.

Ortodoks ekleziyolojisinin belirgin 6zelliklerinden biri olan ruhban ile halk arasindaki zayif
ayrim, ekiimenik faaliyetlere katilimecir ve biitlinlestirici yaklagimlar1 kolaylastirmigtir. Yerel
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topluluklar, teolojik diyalog, liturjik egitim ve pastoral is birliginde aktif sekilde yer almis, boylece
ekiimenik girisimlerin yalnizca hiyerarsik veya soyut kurumsal giindemlerle simirli kalmasini
engellemislerdir. Yerel pratigin ve genis eklezyal stratejinin etkilesimi, Amerikan Ortodokslugu’nun
0zglin niteligini vurgulamaktadir. Liturjik ve manevi mirasinin biitiinliigiinii korurken diger
Hiristiyan geleneklerine diyalojik bir tutum gelistirebilmektedir. Bu baglamda Amerikan Ortodoks
Kilisesi, yalnizca tarihi, dini pratigin bir deposu degil, kimligini, otoritesini ve gegerliligini ¢oklu
mezhepsel ve kiiltiirel baglamlarda miizakere edebilen dinamik bir muhatap olarak islev gérmektedir.

Moskova Patrikhanesi, Amerikan Rus Ortodoks Kilisesi’nin kurumsal gelisiminde merkezi
ve belirleyici bir rol oynamis hem kiiltiirel hem de idari 6zerkligin pekistirilmesini kolaylastirmis ve
tarihi mirasin korunmast ile yerel adaptasyon talepleri arasindaki karmasik etkilesimi etkin sekilde
aracilik etmistir. 1917 Ekim Devrimi sonrasinda Amerikan Kilisesi, gecici 6zerklik doneminde
onemli politik ve sosyal doniigiimlerle karsilagsmis, bu siirecte organizasyonel yapilar giiclendirmis
ve Amerikan dini ortaminda belirgin bir varlik olugturmustur. Moskova Patrikhanesi’nin 1969°daki
tam bagimsizlik resmi tanimasi, idari 6zerkligin giivence altina alinmasi agisindan doniim noktasi
olmus ve yerel Ortodoks topluluklarinin etnik, kiiltiirel ve dini kimligini korumustur. Ayn1 zamanda
Patrikhanenin diger Ortodoks yargi bolgeleri ile Katolik ve Anglikan kurumlariyla proaktif ekiimenik
diyalogu, Kilisenin Ortodoks teolojik ve liturjik geleneklerini koruyucu bir rol {istlenirken ayni
zamanda mezhepler aras1 ve ulusétesi dini is birligine aktif olarak katilabilecegi stratejik bir vizyonu
ortaya koymaktadir. Bu gelismeler topluca, Amerikan Ortodoks Kilisesi’nin ¢ogulcu ¢evrelerde
tutarli, dayanikli ve baglama duyarli bir dini kimlik siirdiirebilme kapasitesine sahip oldugunu
gostermekte, kurumsal ozerklik, kiiltiirel siireklilik ve ekiimenik agikligin, diaspora eklezyal
topluluklarinin yasami ve canliligi i¢in birbirini gii¢lendiren boyutlar olarak isledigini ortaya
koymaktadir.

Cagdas din ¢alismalarina yonelik yaklagimlar, Ortodoks Kilisesi’ni yalnizca doktrinsel veya
ritiiel bir kurum olarak degil, karmasik, ¢ok islevli bir kiiltiirel varlik olarak kavramaktadir. Amerikan
baglaminda Ortodoks Kilisesi, Dogu Hiristiyanliginin kutsal geleneklerinin daha genis sosyo-
kiiltiirel ¢evre ile dinamik etkilesim i¢inde bulundugu mekéansal ve kiiltiirel bir olgu olarak faaliyet
gostermektedir. Liturjik rittieller, ikonografi, kilise mimarisi, miiziksel bi¢imler ve Kilise Slavcasi
ile Yunanca’nin liturjik kullanimi, kolektif hafiza, dini kimlik ve estetik deneyimi nesiller boyu ileten
biitiinlesik gostergebilimsel sistemler olusturarak sosyal baglilik ve toplumsal siirekliligi tesvik
etmektedir. Diaspora topluluklarinda ritiiel uygulamalar -kutsal olaylarin yeniden canlandirilmasi,
sehitlerin anilmasi ve liturjik dongiilerin uygulanmasi- kiiltiirel hafizanin korunmasi ve aktarilmasi
mekanizmalar1 olarak islev gormekte, Kilise’yi gd¢ ve kiiltiirel doniisiim baglaminda tarihsel
anavatanla baglantiy siirdiiren bir “hafiza arac1” konumuna getirmektedir.

Alaska’daki Ortodoks misyonu, bir somiirgeci dayatma yerine kiiltiirel etkilesim modelini
orneklemektedir. Misyonerler, Hiristiyan ogretilerini yerel dil ve kiiltiirel g¢ercevelerle
biitiinlestirmis, kiliseler, okullar ve sosyal kurumlar kurarak yerel Hiristiyan kimliginin gelisimini
desteklemistir. Yirminci yiizyilin ortalarindan itibaren Amerikan Ortodoks Kilisesi hem ulusdtesi
hem de yerel diizeyde ekiimenik diyaloga aktif olarak katilmis, ¢ogulcu dini ortamin zorluklarini
miizakere ederken doktrinsel ve liturjik siireklilige bagl kalmistir. Moskova Patrikhanesi, Kilise’nin
kurumsal pekismesini yonlendirmede ve 1969°da idari 6zerklik saglamada kritik rol oynamus,
Ortodoks teolojik ve liturjik geleneklerinin korunmasi ile yerel topluluklardaki etnik, dilsel ve
kiiltiirel ¢esitliligin uyumunu dikkatle dengelemistir. Toplu olarak bu gelismeler, Amerikan Ortodoks
Kilisesi’nin liturjik ve doktrinsel siirekliligi siirdiirebilme, kiiltiirel hafizay1 giiclendirme ve ¢ogulcu
sosyal cevrelerle yapici sekilde etkilesim kurma kapasitesine sahip oldugunu, bdylece diaspora
baglaminda Ortodoks topluluklariin biitiinlestirici ve uyum saglayici potansiyelini sergiledigini
gostermektedir.
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Sonug¢

Amerikan Ortodoks Kilisesi lizerine yapilan ¢aligsmalar, bu kurumun yalnizca bir dini varlik
olarak degil, ayn1 zamanda go¢, kiiltiirel uyum ve kimlik olugumunun kesisim noktasinda
konumlanmis dinamik bir toplumsal aktdr olarak islev gordiigiinii ortaya koymaktadir. On sekizinci
ylizyilda Rus misyonerlerin Alaska’ya gelisiyle baslayan siiregten yirminci yiizyilin baglarinda etnik
olarak ¢esitlenmis piskoposluklarin kurulmasina kadar Kilise, goc, cokkiiltiirliilik ve dilsel ¢esitlilik
gibi cok boyutlu zorluklarla siirekli olarak basa ¢ikmistir. Aleutlar da dahil olmak iizere yerli halklar
ve Dogu Avrupa ile Orta Dogu’dan gelen go¢men topluluklar, karmasik ve ¢ok etnikli bir Ortodoks
toplulugunun gelisimine belirleyici katkida bulunmustur. Baglangicta Kilise Slavcasi, Yunanca ve
diger dillerde yiiriitiilen liturjik uygulamalar, zamanla Ingilizceyi de icerecek sekilde uyarlanmus,
boylece ardisik kusaklar i¢in erisilebilirlik saglanirken doktrinsel ve sakramental siireklilik
korunmustur.

Moskova Patrikhanesi, Amerikan Rus Ortodoks Kilisesi’nin idari 6zerkliginin ve eklezyal
orgiitlenmesinin sekillenmesinde kritik bir rol oynamis ve 1969’da otosefalligini resmi olarak
taninmasiyla sonuglanmis, ayni zamanda diger Ortodoks, Katolik ve Anglikan kurumlarla ekiimenik
diyalog araciligiyla teolojik katilim ve is birligi girisimlerini tesvik etmistir. Kilise i¢indeki liturjik
ve ritiiel uygulamalar yalnizca dini bagliligin ifadesi olarak degil, ayn1 zamanda kimlik insas1 ve
kiiltiirel hafizanin korunmasi araglari olarak islev gérmiis; bu durum, kurumun hem ibadet mekan
hem de kiiltiirel miras tasiyicisi olarak konumlanmasini saglamistir. Tam bagimsizligin elde
edilmesi, yerel topluluklarin Amerikan toplumunun ¢ogulcu baglaminda kimliklerini miizakere
etmelerine olanak saglamis, etnik ve dini gelenekleri korurken toplumsal uyumu ve aidiyet
duygusunu giiclendirmistir. Glinlimiizde Amerikan Ortodoks Kilisesi, liturji, dil uyarlamasi ve
cemaat orgiitlenmesinin karsilikli etkilesimi yoluyla hem toplumsal hem de dini siirekliligi pekistiren
diaspora deneyiminin 6rnegini sunmaktadir. Kilisenin ekiimenik diyalog ve daha genis toplumsal
etkilesimlere proaktif katilimi, tarihi geleneklere sadakati cagdas kiiltlirel ve sosyal gerekliliklere
yanit verebilir bir sekilde yorumlama kapasitesini ortaya koymaktadir. Bu baglamda, Amerikan
Ortodoks Kilisesi’nin tarihsel seyri, kurumsal 6zerklik, kiiltiirel siireklilik ve ekiimenik agikligin
birbirini karsilikli olarak gliclendiren boyutlar olarak islev gordiigiinii gostermekte, diaspora
baglaminda topluluk kimliginin ve dini mirasin siirdiiriilmesinde Kilise’nin merkezi roliinii
vurgulamaktadir.

Son Notlar

[1] “Aleut” kelimesi “kiy1 sakini” anlamina gelmektedir. Menovshchikov’a gore, bu isim
Aleut dilinde “topluluk” anlamina gelen allithuh kelimesinden tiiretilmistir. Aleutlarin bu
bolgedeki ilk yerlesimi, Amerika ile Asya arasinda bir kara baglantisinin oldugu déneme,
yani en ge¢ 10—12 bin y1l 6ncesine dayanmaktadir (Menovshchikov, 1968).

[2] Otosefali, bir kilisenin kendi basina, dis otoriteye bagli olmadan yonetilmesi ve liderini
secebilmesi durumu.

[3]“Nicaea-Konstantinopolis”  genellikle kisa  bigimde Iman itirafi'na  (Creed)
referans yapmak i¢in kullanilir. Bu Creed, Hiristiyan inancinin temel taslarindan biridir
ve Ugleme (Baba, Ogul, Kutsal Ruh) doktrinini agiklar.
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