Turkish Studies - Language and Literature !‘

ANKARQ SCIENCE
www.turkishstudies.net/language eISSN: 2667-5641 UNIVERSITY

Research Article / Arastirma Makalesi

The Expression Negii Tir Esit(gil) in the Context of Deontic Modality
Yiikiimliiliik Kipligi Baglaminda Negii Tir Esit(gil) Ifadesi”

Beste Giilen™

Abstract: Modality is a semantic domain concerned with the speaker's state of mind, behavior and attitude
toward a proposition. As a concept rooted in logic and philosophy, modality aims to examine and interpret the
speaker's world of meaning. It is necessary to analyze and internalize the modal structures determined by
morphological, syntactic, lexical and other markers in the sentence at a deep level. Consequently, modality is
among the research topics of semantics and because it is open to interpretation, it lacks sharp boundaries.
Deontic modality, a sub-type of modality, deals with semantic fields such as command, necessity, obligation,
permission, and prohibition imposed by an authority. In this type of modality, the listener is expected to take
action in line with the directives given by the speaker. This study focuses on the expression Negii tir esit(gil)
in Kutadgu Bilig, one of the most important works of the Karakhanid Turkish period. Since this expression is
repeated many times in the text, it has become formulaic and was subsequently used by the authorities who
took the floor. Due to the imperative esif(gil) in the sentence, it can be argued that authorities come to the fore
even more prominently. In this study, first, it was determined which semantic field within the category of
deontic modality according to Palmer's (2001) model the expression in question belongs to. Then, by
addressing the modal value of the expression, the characteristics of the authority sources taking the floor were
discussed. In this direction, the grammatical elements of the expression Negii tir esit(gil) were analyzed within
the context of modality, the types of authority sources with which the expression is associated were identified
and a classification based on the qualities possessed by these authorities was made. Thus, both the concepts on
which the authority sources in the expression Negii tir esit(gil) are based and the power and competences these
concepts grant to the authorities have been determined.

Keywords: Turkish language, Kutadgu Bilig, negii tir esit(gil), modality, deontic modality, command,
authority.

Oz: Kiplik, bir 6nermedeki konusucunun ruh durumu, davranis ve tutumuyla ilgilenen anlam bilimsel bir
alandir. Mantik ve felsefe temelli bir kavram olan kiplik, konusucunun anlam diinyasini irdelemeye ve
yorumlamaya yoneliktir. Ciimledeki bi¢im birimsel, s6z dizimsel, sdzliiksel vb. igaretleyicilerle saptanan kiplik
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yapilarini, derin yiizeyde incelemek ve anlamlandirmak gerekir. Bundan dolay: kiplik, anlam biliminin
arastirma konular1 arasindadir ve yorumlamaya agik oldugu i¢in keskin sinirlar1 yoktur. Kipligin alt tiirii olan
ylkiimliiliik kipligi ise bir otoritenin dayattig1 emir, gereklilik, zorunluluk, izin, yasak gibi anlam alanlariyla
ilgilidir. Bu kiplik tlirinde konusucunun verdigi direktifler dogrultusunda dinleyicinin eyleme ge¢cmesi
beklenir. Bu ¢aligma, Karahanli Tiirk¢esi doneminin en dnemli eserlerinden biri olan Kutadgu Bilig'deki Negii
tir esit(gil) ifadesine odaklanmaktadir. Bu ifade metinde birgok kez tekrarlandigi icin kaliplasmistir ve
devaminda sozii devralan otoriteler tarafindan kullanilmistir. Ciimlede egit(gil/) emrinden dolay1 otoritelerin
daha fazla 6n plana ¢iktig1 sdylenebilir. Bu ¢alismada 6ncelikle s6z konusu ifadenin, Palmer (2001) modeline
gore ylkiimliliik kipligi kategorisindeki hangi anlam alanina dahil oldugu saptanmistir. Ardindan ifadenin
kiplik degeri ele almarak s6zii devralan otorite kaynaklarmin niteliklerine deginilmistir. Bu dogrultuda Negii
tir esit(gil) ifadesinin dil bilgisel unsurlar1 kiplik baglaminda analiz edilmis, ifadenin hangi tiir otorite
kaynaklariyla iliskilendirildigi tespit edilmis ve bu otoritelerin sahip oldugu niteliklere dayali bir siniflandirma
yapilmistir. Boylelikle hem Negii tir esit(gil) ifadesindeki otorite kaynaklarinin dayandigi kavramlar hem de
bu kavramlarin otoritelere sundugu gii¢ ve yetkinlikler belirlenmistir.

Anahtar Kelimeler: Tiirk dili, Kutadgu Bilig, negii tir esit(gil), kiplik, ytikiimliiliik kipligi, emir, otorite.
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Structured Abstract:

Modality is a concept that has evolved from the disciplines of philosophy and logic and is defined in
the literature, in its broadest sense, as the speaker’s subjective attitude or mental state regarding a proposition.
The foundation of modality is based on the concepts of possibility and necessity. According to these concepts,
a proposition can be marked as probable or necessary. Modality is commonly studied under two categories:
epistemic modality and deontic modality. The main focus of this study is the deontic modality. The deontic
modality can be defined as an authority imposing various obligations on the listener. In this modality, the
listener is expected to comply with the commands, obligations, requirements, permissions, and similar
expressions imposed by an authority figure and to take action as a result. The deontic modality involves giving
commands to the listener and asking them to perform an action. Studies on modality in the local literature have
increased recently. This involves examining simultaneous and diachronic Turkish texts in terms of modality.

The purpose of this study is to analyse the expression 'Negii tir esit(gil)' in Kutadgu Bilig, one of the
masterpiece works of the Karakhanid Turkish period, in line with deontic modality and to reveal the power,
competences, and qualities of the authority sources taking the floor immediately after this expression. Although
there are studies in the literature examining this work from the perspective of modality, no existing study has
been encountered that directly addresses the expression 'Negii tir esit(gil)’ within the context of deontic
modality. From this perspective, by addressing this work — one of the masterpieces of the Turkish language —
through the lens of deontic modality in line with the expression in question, it is aimed to provide a necessary
contribution to the literature.

This study employed text analysis, a qualitative research method. The dataset consisted of the text
Kutadgu Bilig, which dates from the Karakhanid Turkish period. A thematic analysis was conducted on the
authority sources cited following the recurring expression 'Negii tir egit(gil)' in the text, based on their status-
related, behavioural, character-related, and professional attributes.

In the study, Palmer's (2001) classification of deontic modality was preferred. In his classification,
Palmer evaluates deontic modality under the subcategory of event modality. This is because this category
involves the existence of actions aimed at mobilising the listener. While drawing the semantic boundaries of
the Event Modality category, Palmer took into account the conditions/impositions directed toward the
realisation of an action. In deontic modality, these conditions arise as a result of an externally imposed
requirement. According to Palmer, deontic modality consists of the categories of permissive, obligative, and
commissive. In the commissive category, an authority giving a command/order to the listener is in the
foreground. Depending on the commissive category, Palmer directly associates the imperative mood with
deontic modals. In the imperative mood, the speaker is generally expected to hold a hierarchical, social, status-
based, or similar authority over the listener. The command is directed toward the second person — that is, the
direct addressee.

In this study, the expression 'Negii tir esit(gil)' is included in the category of imperative according to
Palmer's (2001) model of deontic modality. This is because it has been determined that the imperative mood is
marked both linguistically and semantically in the expression ‘esi#(gil)'. In this direction, it has been established
that the authoritative qualities of the subjects following the expression come to the fore in a more concrete
manner. Furthermore, when these authorities are considered in terms of their characteristics, they have been
categorised since they intersect at common points. The expression 'Negii tir esit(gil) has been evaluated within
the category of imperative, which is one of the strong semantic domains of deontic modality. In the expression
'Negii esit(gil)', it becomes prominent that the command given to the second person is unidirectional, flowing
from the issuer of the command at a hierarchically higher tier toward the agent at the lower tier. The authority
sources in the sentences where this expression is utilised are individuals who are recognised by society, have
attained a certain prestige, and whose words are highly regarded. The imperative force within the expression
'Negii tir esit(gil)' has grounded the subject matter to be narrated or the message to be conveyed on a more
powerful foundation. Due to the discursive power in this expression, the authority power of the witnesses, who
possess a specific status or competence, has also appeared heightened. In this context, it has been determined
that the authority sources taking the floor after the expression 'Negii tir esit(gil)' are generally repeated more
than once within the text.

According to the findings of the study, the authority sources in sentences featuring the expression
'Negii tir esit(gil)' were evaluated in three categories based on their qualities: knowledge and reason-based
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authorities, political and administrative authorities, and moral and spiritual authorities. In the text, knowledge
and reason are not only utilised as concepts that an ideal human being ought to possess, but they also come to
the fore with their commanding quality when appropriate. These two concepts rank first among the
competences that both the state and the individual must possess. On the other hand, it is noteworthy that the
political and administrative authorities witnessed after this expression refer to figures who hold significance in
the history of the Turkish administrative system. In the examples containing the expression 'Negii tir esit(gil)’,
it has been established that the imperative force of the political-administrative authorities is more dominant
compared to the others. The traits and behaviour patterns that an ideal human being should possess are among
the subjects treated in detail within the text. According to Kutadgu Bilig, one of the clearest messages conveyed
is that a person who lacks moral and spiritual virtues cannot possess an influential voice in state administration
either. In this context, it is an important finding that the authorities standing out with their moral and spiritual
qualities share a common ground with the main teachings of the text.

Consequently, the frequently used expression 'Negii tir esit(gil)' in Kutadgu Bilig, one of the
significant works of the Turkish language, has been examined within the framework of deontic modality. A
linguistic analysis was conducted in line with the expression's appearance in the imperative category, and based
on its usage in the text, it has been established that this structure is generally associated with an authority. It
has been revealed that while these authorities exhibit diversity in terms of the characteristics they bear, they
can simultaneously be examined by being included in a common classification. Through the classification
carried out, it has been determined that the authority sources are centred around the concepts of knowledge-
reason, politics-hierarchy, and morality-spirituality. It is noteworthy that at the core of these are moral and
spiritual qualities, which take precedence over other sources of authority.

Lastly, this diachronic study demonstrates that modality — as an element of the deep structure in
language — enables multifaceted analyses even around a limited expression such as 'Negii tir esit(gil)'. By
providing a necessary contribution to the gap in the literature on Turkish modality, this study also paves the
way for asking different research questions and seeking their answers in the field.

Keywords: Turkish language, Kutadgu Bilig, negii tir esit(gil), modality, deontic modality, command,
authority.
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Résumé Structuré:

La modalité est un concept issu des disciplines de la philosophie et de la logique ; elle est définie dans
la littérature, dans son sens le plus large, comme 1’attitude subjective ou I’état d’esprit de I’énonciateur a 1’égard
d’une proposition. La modalité repose sur les concepts de possibilité et de nécessité. Selon ces concepts, une
proposition peut étre qualifiée de probable ou de nécessaire. La modalité est généralement étudiée selon deux
catégories : la modalité épistémique et la modalité déontique. La présente étude porte principalement sur la
modalité déontique. La modalité déontique peut étre définie comme une autorité imposant diverses obligations
a ’auditeur. Dans cette modalité, on attend de 1’auditeur qu’il se conforme aux ordres, obligations, exigences,
autorisations et autres expressions similaires imposées par une figure d’autorité, et qu’il agisse en conséquence.
La modalité déontique consiste & donner des ordres a I’auditeur et a lui demander d’accomplir une action. Les
études sur la modalité dans la littérature locale se sont multipliées ces derniers temps. Cela implique 1’examen
de textes turcs simultanés et diachroniques sous 1’angle de la modalité.

L’objectif de cette étude est d’analyser 1’expression « Negii tir esit(gil) » dans le Kutadgu Bilig, I’'un
des chefs-d’ceuvre de la période turque karakhanide, sous 1’angle de la modalité déontique, et de mettre en
lumiéere le pouvoir, les compétences et les qualités des sources d’autorité qui prennent la parole immédiatement
apres cette expression. Bien qu’il existe dans la littérature des recherches examinant cet ouvrage sous ’angle
de la modalité, aucune étude existante n’aborde directement 1’expression « Negii tir esit(gil) » dans le contexte
de la modalité déontique. Dans cette perspective, l'objectif de cette étude est d'apporter une contribution
nécessaire a la littérature en abordant cet ouvrage — 1’'un des chefs-d’ceuvre de la langue turque — sous 1’angle
de la modalité déontique en lien avec I’expression « Negii tir esit(gil) ».
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Cette étude a recouru a I’analyse de texte, une méthode de recherche qualitative. L’ensemble de
données était constitué du texte Kutadgu Bilig, datant de la période turque karahanide. Une analyse thématique
a été menée sur le texte original ainsi que sur les sources citées a la suite de 1’expression récurrente « Negii tir
esit(gil) » dans le texte, en s'établissant sur leurs attributs liés au statut, au comportement, au caractére et a la
profession.

Dans cette étude, la classification de la modalité déontique proposée par Palmer (2001) a été
privilégiée. Dans sa classification, Palmer évalue la modalité déontique au sein de la sous-catégorie de la
modalité événementielle. En effet, cette catégorie implique I’existence d’actions visant a mobiliser 1’auditeur.
En définissant les limites sémantiques de la catégorie de la modalité événementielle, Palmer a considéré les
conditions ou contraintes visant a la réalisation d’une action. Dans la modalité déontique, ces conditions
découlent d’une exigence imposée de I’extérieur. Selon Palmer, la modalité déontique se compose des
catégories permissive, obligative et commissive. Dans la catégorie commissive, c’est [’autorité donnant un
ordre ou une consigne a ’auditeur qui occupe le premier plan. En fonction de la catégorie commissive, Palmer
associe directement le mode impératif aux modaux déontiques. Au mode impératif, on s’attend généralement
a ce que le locuteur détienne une autorité hiérarchique, sociale, fondée sur le statut ou similaire sur I’auditeur.
L’ordre s’adresse a la deuxiéme personne, c’est-a-dire au destinataire direct.

Dans cette étude, 1’expression « Negii tir esit(gil) » est classée dans la catégorie de I’impératif selon
le modéle de modalité déontique de Palmer (2001). En effet, il a été établi que le mode impératif est marqué a
la fois sur le plan linguistique et sémantique dans 1’expression « Negii tir esit(gil) ». Dans cette optique, il a été
établi que les qualités d’autorité des sujets qui suivent 1’expression ressortent de maniére plus concréte. De
plus, lorsque ces autorités sont examinées en fonction de leurs caractéristiques, elles ont été classées en
catégories car elles se recoupent sur des points communs. L’expression « Negii tir esit(gil) » a été évaluée dans
la catégorie de I’impératif, qui constitue I’un des domaines sémantiques puissants de la modalité déontique.
Dans I’expression « Negii tir esit(gil) », il apparait explicitement que I’ordre donné a la deuxiéme personne est
unidirectionnel, allant de I’émetteur (signifiant un rapport de hiérarchie) vers I’agent qui lui est subordonné.
Les sources d’autorité dans les phrases ou cette expression est utilisée sont des individus reconnus par la
société, ayant acquis un certain prestige et dont les paroles sont tenues en haute estime. La force impérative
inhérente a 1’expression « Negii tir esit(gil) » a ancré le sujet a narrer ou le message a transmettre sur des bases
plus solides. En raison de la puissance discursive de cette expression, le pouvoir d’autorité¢ des témoins, qui
posseédent un statut ou une compétence spécifique, apparait également renforcé. Dans ce contexte, il a été
constaté que les sources d’autorité prenant la parole aprés 1’expression « Negii tir egit(gil) » sont généralement
répétées plus d’une fois au sein du texte.

D’aprés les conclusions de 1’étude, les sources d’autorité présentes dans les phrases comportant
I’expression « Negii tir esit(gil) » ont été classées en trois catégories en fonction de leurs caractéristiques : les
autorités fondées sur la connaissance et la raison, les autorités politiques et administratives, et les autorités
morales et spirituelles. Dans le texte, la connaissance et la raison ne sont utilisées comme des concepts « égaux
» qu’une idée se doit de posséder, mais elles s’imposent également par leur caractére impératif lorsque cela
s’avere approprié. Ces deux concepts occupent la premiére place parmi les compétences que doivent posséder
tant 1’Etat que 1’individu. D’autre part, il convient de noter que les autorités politiques et administratives
mentionnées apres cette expression font référence a des personnalités qui occupent une place importante dans
I’histoire du systéme administratif turc. Dans les exemples contenant I’expression « Negii tir esit(gil) », il a été
établi que la force impérative des autorités politico-administratives est plus dominante que les autres. Les traits
de caractére et les modéles de comportement qu’un étre humain idéal devrait posséder figurent parmi les sujets
traités en détail dans le texte. Selon le Kutadgu Bilig, I’'un des messages les plus clairs transmis est qu’une
personne dépourvue de vertus morales et spirituelles ne peut pas non plus exercer une influence au sein de
I’administration de 1’Etat. Dans ce contexte, il est important de noter que les autorités qui se distinguent par
leurs qualités morales et spirituelles partagent un terrain d’entente avec les principaux enseignements du texte.

Par conséquent, I’expression fréquemment utilisée « Negii tir esit(gil) » dans le Kutadgu Bilig, I’'un
des ouvrages majeurs de la langue turque, a été¢ examinée dans le cadre de la modalité déontique. Une analyse
linguistique a été menée en tenant compte de 1’appartenance de cette expression a la catégorie de 1I’impératif,
et, sur la base de son utilisation dans le texte, il a été établi que cette structure est généralement associée & une
autorité. Il a été mis en évidence que, bien que ces autorités présentent une diversité quant aux caractéristiques
qu’elles revétent, elles peuvent simultanément étre examinées en étant intégrées dans une classification
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commune. Grace a la classification effectuée, il a été¢ déterminé que les sources d’autorité s’articulent autour
des concepts de savoir-raison, de politique-hiérarchie et de moralité-spiritualité. Il convient de noter qu’au
ceeur de celles-ci se trouvent les qualités morales et spirituelles, qui priment sur les autres sources d’autorité.

Enfin, cette étude diachronique démontre que le « Negii tir esit(gil) ». La structure profonde de la
langue permet des analyses multidimensionnelles, méme autour d’une expression limitée telle que « Negii tir
esit(gil) ». En apportant une contribution indispensable a la littérature sur la modalité en turc, cette étude ouvre
également la voie a de nouvelles questions de recherche et a la recherche de réponses sur le terrain.

Mots-clés: Langue turque, Kutadgu Bilig, negii tir esit(gil), modalité, modalité déontique, ordre,
autorité.

Resumen Estructurado:

La modalidad es un concepto que ha cambiado con el tiempo, proveniente de la filosofia y la logica.
En textos especializados, se define, en su forma mas amplia, como la forma en la que el hablante se siente o su
estado mental sobre una proposicion. La base de la modalidad se asienta en los conceptos de posibilidad y
necesidad. Segun estos conceptos, una proposicion puede calificarse como probable o necesaria. La modalidad
se estudia habitualmente en dos categorias: la modalidad epistémica y la modalidad dedntica. El presente
estudio se centra principalmente en la modalidad deodntica. La modalidad dedntica puede definirse como una
autoridad que impone diversas obligaciones al oyente. En esta modalidad, se espera que el oyente cumpla con
las ordenes, obligaciones, requisitos, permisos y expresiones similares impuestas por una figura de autoridad
y que, en consecuencia, actue en consecuencia. La modalidad deodntica implica dar 6rdenes al oyente y pedirle
que realice una accion. Los estudios sobre la modalidad en la literatura local han aumentado recientemente.
Esto implica examinar textos turcos simultaneos y diacrénicos en términos de modalidad.

El objetivo de este estudio es analizar la expresion « Negii tir esit(gil) » en el Kutadgu Bilig, una de
las obras maestras del periodo turco karajanida, desde la perspectiva de la modalidad dedntica. Ademas, se
busca revelar el poder, las competencias y las cualidades de las fuentes de autoridad que toman la palabra
inmediatamente después de esta expresion. Aunque existen estudios en la literatura que examinan esta obra
desde la perspectiva de la modalidad, no se ha encontrado ningtin estudio que aborde directamente la expresion
« Negii tir esit(gil) » en el contexto de la modalidad deodntica. Desde esta perspectiva, al revisar esta obra —
una de las mas importantes de la lengua turca— usando el enfoque de la modalidad dedntica conectado con la
expresion mencionada, se intenta aportar algo significativo a la literatura.

Este estudio empleo el analisis de texto, un método de investigacion cualitativo. El conjunto de datos
consistio en el texto «Kutadgu Biligy», que data del periodo turco karajanida. Se realiz6 un analisis tematico del
autotexto, es decir, de las fuentes mencionadas después de la expresion repetida «Negii tir esit(gil)» en el texto,
enfocandose en sus caracteristicas sobre el estatus, el comportamiento, el caracter y la profesion.

En el estudio se optd por la clasificacion de la modalidad dedntica de Palmer (2001). En su
clasificacion, Palmer evalua la modalidad dedntica dentro de la subcategoria de la modalidad de evento. Esto
se debe a que esta categoria implica la existencia de acciones destinadas a movilizar al oyente. Al trazar los
limites semanticos de la categoria de «modalidad de evento», Palmer tuvo en cuenta las condiciones o
imposiciones dirigidas a la realizacion de una accion. En la modalidad dedntica, estas condiciones surgen como
resultado de un requisito impuesto desde el exterior. Segiin Palmer, la modalidad dedntica comprende las
categorias de permisiva, obligativa y comisiva. En la categoria comisiva, ocupa un primer plano una autoridad
que da una orden o mandato al oyente. En funcion de la categoria comisiva, Palmer asocia directamente el
modo imperativo con los modales dednticos. En el modo imperativo, se espera generalmente que el hablante
ostente una autoridad jerarquica, social, basada en el estatus o similar sobre el oyente. La orden se dirige a la
segunda persona, es decir, al destinatario directo.

En este estudio, la expresion «Negii tir esit(gil)» se incluye en la categoria del imperativo segun el
modelo de modalidad dedntica de Palmer (2001). Esto se debe a que se ha determinado que el modo imperativo
esta marcado tanto lingliistica como semanticamente en la expresion « Negii tir esit(gil) ». En este sentido, se
ha establecido que las cualidades de autoridad de los sujetos que siguen a la expresion pasan a primer plano de
manera mas concreta. Ademas, al analizar estas autoridades en funcidon de sus caracteristicas, se han
clasificado, ya que coinciden en puntos comunes. La frase «Negiiii tiresit (gil)» se ha analizado dentro de la
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categoria del imperativo, que es una de las 4reas importantes de la modalidad dedntica. En la expresion « Negii
tir esit(gil) », destaca que la orden dirigida a la segunda persona es unidireccional, fluyendo desde el emisor
de la orden, situado en un nivel jerarquicamente superior, hacia el agente, ubicado en un plano inferior. Las
fuentes de autoridad en las frases en las que se utiliza esta expresion son personas reconocidas por la sociedad,
que han alcanzado un cierto prestigio y cuyas palabras gozan de alta consideracion. La fuerza imperativa de la
expresion «Negii tir esit(gil)» ha asentado el tema que se va a narrar o el mensaje que se va a transmitir sobre
una base mas sélida. Debido al poder discursivo de esta expresion, el poder de autoridad de los testigos, que
poseen un estatus o una competencia especificos, también se ha visto reforzado. En este contexto, se ha
determinado que las fuentes de autoridad que toman la palabra tras la expresion «Negii tir esit(gil)» suelen
repetirse mas de una vez en el texto.

El estudio concluye que las fuentes de autoridad en las oraciones con la expresion «Negii tir esit(gil)»
se clasificaron en tres grupos seglin sus caracteristicas: autoridades que se basan en el conocimiento y la razon,
autoridades politicas y administrativas, y autoridades morales y espirituales. En el texto, el conocimiento y la
razdn no solo se utilizan como conceptos «gil» que una idea (gil) debe poseer, sino que también pasan a primer
plano con su caracter imperativo cuando procede. Estos dos conceptos ocupan el primer lugar entre las
competencias que tanto el Estado como el individuo deben poseer. Por otra parte, cabe destacar que las
autoridades politicas y administrativas que aparecen tras esta expresion se refieren a figuras que revisten
importancia en la historia del sistema administrativo turco. En los ejemplos que incluyen la expresion « Negii
tir esit(gil) », se ha observado que el poder de las autoridades politico-administrativas es mas fuerte que el de
las otras. Los rasgos y patrones de comportamiento que debe poseer un ser humano ideal se encuentran entre
los temas tratados en detalle en el texto. Segliin el Kutadgu Bilig, uno de los mensajes mas claros que se
transmiten es que una persona que carece de virtudes morales y espirituales tampoco puede tener una voz
influyente en la administracion del Estado. En este contexto, resulta un hallazgo significativo que las
autoridades que destacan por sus cualidades morales y espirituales compartan un terreno comun con las
principales ensefianzas del texto.

En consecuencia, se ha examinado la expresion «Negii tir esit(gil)», de uso frecuente en el Kutadgu
Bilig —una de las obras mas significativas de la lengua turca—, en el marco de la modalidad dedntica. Se llevd
a cabo un analisis de lenguaje relacionado con la aparicion de la expresion en la forma de mandato. Seglin su
uso en el texto, se ha encontrado que esta estructura suele relacionarse con una autoridad. Se ha puesto de
manifiesto que, si bien estas autoridades presentan diversidad en cuanto a las caracteristicas que poseen, pueden
examinarse simultaneamente incluyéndolas en una clasificacion comin. A través de la clasificacion realizada,
se ha determinado que las fuentes de autoridad se centran en torno a los conceptos de conocimiento-razon,
politica-jerarquia y moralidad-espiritualidad. Cabe destacar que en el nucleo de estas se encuentran las
cualidades morales y espirituales, que prevalecen sobre otras fuentes de autoridad.

Por ultimo, este estudio diacronico demuestra que el « Negii tir esit(gil) » en la base del lenguaje
permite realizar analisis de diferentes aspectos, incluso sobre una expresion sencilla como « Negii tir esit(gil)
». Al aportar una contribucion necesaria para colmar la laguna existente en la bibliografia sobre la modalidad
en turco, este estudio allana también el camino para plantear diferentes preguntas de investigacion y buscar sus
respuestas sobre el terreno.

Palabras Clave: lengua turca, Kutadgu Bilig, «negii tir esit(gil)», modalidad, modalidad dedntica,
imperativo, autoridad.
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CTpyKTypUpOBaHHOE pe3loMe:

MoasHOCTh — 3TO THOHATHE, CHOPMHUPOBABIIICECS HA OCHOBE (GHIOCO(GHUU U JIOTHKH, KOTOPOE B
TUTepaType B CaMOM IIIMPOKOM CMBICIIE OMpeAeNsieTcs] KaKk CyObeKTHBHOE OTHOIICHHE WU TICHXWYECKOE
COCTOSIHME TOBOPSIIETO [0 OTHOLIEHHUIO K CYX/I€HHIO. B 0OCHOBE MOJAIbHOCTH JieXkKaT MOHATHS BO3MOKHOCTH
n HeoOxomumocTH. COTJIACHO ITHM MOHATHAM, CYXICHHE MOXKET OBITh 0003HaueHO KaK BEPOSTHOE WIIH
HeoOxommuMoe. MoaanbHOCTh OOBIYHO M3YYaeTcsl B paMKax IABYX KaTETOPHIA: SIMTHUCTEMHUIECKON MOJAaTbHOCTH
U JICOHTHYECKON MoJanbHOCTH. OCHOBHOE BHMMAaHHE B JaHHOM HCCIICOBAHUU YIEJSETCS 1EOHTHYECKOM
MOJAAJBHOCTU. J[EOHTHUYECKYI0O MOAAIBHOCTh MOKHO ONPEAETUTh KaK HaJOKEHUE aBTOPUTETOM DPA3IUYHBIX
00s13aTENECTB Ha cymaTelsi. B paMkax 3TOH MOAaIbHOCTH OT CHyIIATENs OXKHAAeTCs, YTO OH Oyder
BBITIOJTHATh TPUKA3bI, 00s3aTeNbCTBA, TPEOOBAHHSA, Pa3pelICHUS W TOJOOHBIC BBIPAKCHIHS, HallaracMbIe
ABTOPHUTETHON (DUTypoH, W, KaK CJICACTBHE, MPEANPUHUMATE COOTBETCTBYIOIIHME ACUCTBHS. JleOHTHUECKas
MOJIAJIbHOCTh MPE/IoJaraeT OTAa4y IMPHUKA30B CIYIIATEII0 M NPOChOYy K HEMY COBEpUINThH IeiicTBue. B
MocjeqHee BpeMs B MECTHOM JuTepaType HaOIrofaeTcsi poCT YHCIA HCCIEAOBAaHHUM, IOCBAIIEHHBIX
MOJANBHOCTU. DTO BKIIIOYAET aHAIN3 CHUHXPOHHBIX M JUAXPOHUYECKHX TYPEIKUX TEKCTOB C TOUYKU 3PEHUS
MOJAIbHOCTH.

Llenp naHHOTO MCCIIEIOBAaHU 3aKIIIOUACTCS B aHANIM3€E BhIpakeHUs «Negii tir esit(gil)» B «KyTanry-
Oummre», OJJHOM U3 LIEJEBPOB TYPELKOH JIMTEpaTyphl neproaa KapaxaHumos, ¢ TOUKH 3peHHsI JEOHTHUECKOH
MOJAIBHOCTH, @ TakXe B BBIABICHUU BIACTH, IOJHOMOYMI M KadeCTB ABTOPUTETHBIX HCTOYHHUKOB,
BBICTYNAIOMINX HEMOCPEACTBEHHO IMOCIE ATOTO BBIpAXKEHUSA. XOTA B JIUTEpPAType MMEIOTCS HCCIIEAOBaHMUS,
paccMaTrpuBaroNie JaHHOE NPOU3BEJICHNE C TOUYKH 3PEHHS MOJAILHOCTH, He OBbIJI0 00HApYKEHO HU OJTHOTO
WCCIIE/IOBaHMs, B KOTOPOM BBIpaXKeHUe «Negii tir egit(gil)» HENOCPEICTBEHHO pPAacCMaTPUBAJIOCh OBl B
KOHTEKCTE JAEOHTHYECKOH MofambHOCTH. C 3TOH TOYKM 3peHUs, paCCMOTPEHHE JAHHOTO MPOU3BEACHUS —
OTHOTO W3 IMIEJEBPOB TYPEIKOTrO S3BIKa — dYepe3 IpHU3MYy JICOHTHYECKOW MOJAIbHOCTH B CBS3H C
paccMaTpUBaeMBIM BBIPAKCHNEM MPH3BAaHO BHECTH HEOOXOAMMBIN BKIIA B JINTEPATYPY.

B maHHOM WCCIEOBAaHWM HWCHOJB30BAJCS TEKCTOBBIM aHaNM3 — KA4eCTBEHHBIM METOX
nuccnenoBanna. Habop maHHBIX cocTtosui m3 Tekcra «KyTaary-Omiaur», OTHOCSIIErocss K TEpHOIy
KapaxaHHUJCKOTO TYPEIKOro s3bika. Ha OCHOBE MCXOJHOTO TEKCTa OBUI NMPOBEICH TEMATHYECKHH aHAIN3
IUTUPYEMBIX MCTOYHHKOB, CJIEIYIOIINX 3a ITOBTOPSIONIIMMCS BeIpaxxeHueM «Negii tir esit(gil)» B Tekcre, C
YYETOM UX aTpHOyTOB, CBSI3aHHBIX CO CTATyCOM, IIOBEJICHUEM, XapaKTepOM M Ipodeccuei.

B uccnenoBanny ObuTa HCTIONB30BaHa KiIACCU(HKALMS JEOHTHYECKOH MOJaIbHOCTH, TPEIIOKEHHAs
[Manmmepom (2001). B cBoeit knaccuduxaryu [Tanmvep paccmarpuBaeT 1€OHTHYECKYIO MOJAJIBHOCTh B paMKax
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MOAKATETOPHH MOJAIIBHOCTH COOBITHS. DTO 00YCIIOBIEHO TEM, UYTO JaHHAs KaTeropys MPEeANonaraeT HaJIndme
JNEWCTBHMH, HANPaBICHHBIX Ha MoOwnm3amuio ciymarens. [Ipn ompeneneHMH CEMaHTHYECKHX TIPAHUIL
KaTeTOpUH  «MOJATBHOCTh COOBITHA» [lanMep yuuWTBIBaN yCIOBHUS/TpeOOBaHMS, HANpaBICHHBIE Ha
OCYIIECTBIICHHE MACHCTBHA. B IEOHTHYECKOM MONAIBPHOCTH JTH YCIOBHS BO3HUKAIOT B pE3yJbTaTe
TpeboBaHus, HaBs3aHHOTO M3BHE. CormacHo Ilammepy, TeoHTHYECKass MOJAIBHOCT COCTOUT M3 KaTEropui
pa3penInTeNnbHON, 00s3aTeIbHON U KOMUCCHBHOM. B KOMICCHBHOW KaTeropwy Ha TMEPBBIA IUIAH BBIXOAUT
aBTOPUTET, OTAAIOIIMI CiylIaTento KoMaHAy/mpuka3. Mcxons W3 KOMHCCHBHOW Kareropuu, [lammep
HaNpsIMYyIO CBSI3bIBA€T IIOBEIMTEIBHOE HAKJIOHEHHE C JCOHTHYECKMMHU MOJAIbHBIMHM TIiarosamu. B
MOBEJINTEIPHOM HAaKJIOHEHUH, KaK IMPaBWIIO, MPENNojaraeTcs, YTo TOBOPSIIHMNA 00JaJaeT HepapXu4ecKuMm,
COLIMAIBHBIM, CTaTyCHBIM MM aHAJOTHMYHBIM aBTOPUTETOM II0 OTHOLIEHHIO K ciymaTento. Komanma
HalpaBJIeHa Ha BTOPOE JIUIIO, TO €CTh Ha HEIIOCPEICTBEHHOTO ajpecara.

B nanHOM uccnenoBaHuM BeIpaxkeHue «Negii tir esit(gil)» OTHECEHO K KaTETOpPUU HMIIEpATHBA B
COOTBETCTBHH C MOJAETBIO NeoHTHYeCKoW MomambHOCTH [Tamvepa (2001). Dto 00ycnoBiIeHO TeM, 9TO OBIIO
YCTaHOBIJICHO: UMIICPAaTHBHBIN HAKIOH OTMEUYCH KaK JIMHTBUCTHYECKH, TaK M CEMAaHTUYECKH B BBIPAKCHUH
esit(gil) , esit(gil). B 3TOM KOHTEKCTe OBLIO YCTAHOBJCHO, YTO AaBTOPHUTCTHHIC KadecTBa CYOBEKTOB,
CJICTYFOIINX 32 3TUM BBIPAXKEHHEM, BBIXOIAT Ha MEPBBIH IU1aH Oosiee KOHKPETHBIM 00pazoM. Kpome Toro, mpu
PacCMOTPCHNHN 3THX aBTOPUTETOB C TOYKH 3PEHUS MX XapaKTEPUCTHUK, OHM OBUIM KIAacCH(HUIIMPOBAHBI,
MIOCKOJIBKY TIEPEceKaloTcs B oOmuMX Toukax. Breipakenme «Negii tir esit(gil)» ObLIO NMpOAHATM3MPOBAHO B
paMKax KaTeropud HMIEpaThuBa, KOTOpas sBJISETCS OJHOW M3 CIJIBHBIX CEMaHTHYECKHX oO0JlacTei
JICOHTHUYECKOH MOJaNbHOCTH. B BhIpaxeHuu «Hezro swum (eun), swum Heeio >muT (THIT), SIIAT (THI)»
CTaHOBUTCSI OYEBH/IHBIM, YTO MPUKa3, OTIAHHBIH BTOPOMY JIUILY, SIBJISETCS OJHOHANPABICHHBIM: OH HCXOJUT
OT M3JAIOIIEr0 IpHKa3, HAaXOAAIIErocs Ha HEpapXHyecku OoJiee BHICOKOM YPOBHE, K HCIIOJIHUTEIIIO,
HaxoJsuieMycsi Ha Oosiee HU3KOM YpOBHE. MICTOUHMKaMU aBTOPUTETa B MPEJIOKEHUSX, TJE UCIIONb3YyeTCs
JAaHHOE BBIPayKCHUE, SBIIIFOTCS JINIIA, IPU3HAHHBIC 00IECTBOM, 00JIaIafOIIHe OIPEICIICHHBIM ITpecTihkeM and
YbHM CJIOBA IIOJB3YIOTCS OOJIBIIMM yBaKeHHEM. lmmeparuBHas cuia BeIpaxeHHs «Negii tir esit(gil)»
3aKpenwia NpeAMET IIOBECTBOBAaHMS O IEpefaBacMoe COOOLIeHHEe Ha Ooiee MpPOYHOM (yHIaMEHTE.
Bnaromapst TUCKypCHBHOW CHJIE 3TOTO BBIPQ)KEHHS aBTOPUTET CBHIETEINCH, OOJIalaroINX OINpPEAEICHHBIM
CTaTyCOM WJIM KOMIICTEHIIMEH, TaKKe MPEACTaBISICTCS] yCHICHHBIM. B 3TOM KOHTEKCTEe OBUIO yCTaHOBICHO,
YTO HCTOYHHKHM aBTOPUTETA, BBICTYIAIOUIME TIOCHE BbIpakeHUs «Negii tir egit(gil)», Kak TpaBHIIO,
MOBTOPSIOTCS B TEKCTe O0Jiee 0THOTO pasa.

CorylacHO pe3ynbTaTaM HCCIeIOBaHHs, aBTOPUTETHbIE UCTOYHUKHU B IPEIUIOKEHUSIX, COMEPIKAIINX
BeIpakeHue «Negii tir esit(gil)», ObIIM KIAaCCHU(PUIIMPOBAHBI MO TPEM KaTETOPHUSIM B 3aBUCUMOCTU OT HUX
Ka4ecTB: dagmopumemsul, OCHOBAHHbIE HA 3HAHUU U paA3yme, NOAUMUYECKUEe U AOMUHUCTHPAMUBHbIE
aemopumemst; and MmopanvHvle u O0yxo8mvle asmopumemsl. B TekcTe 3HaHHWE M Pa3yM HE TOJIBKO
UCTIONB3YIOTCS B KadecTBe «Negii tir esit(gil)» TOHATHIA, KOTOPHIMH JIOJDKHA OOJIalaTh UAes, HO W, TPH
HEOOXOMMOCTH, BBIXOIAT Ha TIEPBBIA IUIAH ONarofaps CBOCH MOBEIHMTENBHOW CHIIC. DTH [IBA IOHSTHSA
3aHUMAIOT TEPBOE MECTO CPeIW KOMIICTEHIIMA, KOTOPHIMH JOJDKHBI O0JIaaTh KaK TOCYIapCcTBO, TaK U
OTIeNpHBIN denmoBek. C Opyroil CTOPOHBI, CIEAYyeT OTMETHTh, YTO IOJHTHYCCKHAE U aIMHHUCTPATHBHEIC
ABTOPHUTETHI, YIIOMHUHAEMBIE ITOCIIC JAHHOTO BRIPAXKEHHSI, OTHOCATCS K PUTypam, IMEIOIINM Ba)KHOE 3HAUCHHE
B HCTOPHH TYPEUKOH aIMHUHHCTPAaTUBHON CHCTEMBI. B mpuMmepax, comepKamux BbIpakeHue «Negii tir
esit(gil)», yCTAaHOBIICHO, YTO MMIIEpaTHBHAs CHJIa TOJIUTHKO-aJMUHUCTPATHBHBIX BlIACTel MpeobasaeT 1o
CPaBHEHHIO C JpyruMH. UepThl Xxapakrepa M MOJENIHN TOBEJIEHHUs, KOTOPhIMU JOJDKEH 00JialaTh UiealbHbIH
9eJIOBEK, BXOJST B YHCIIO TEM, MOAPOOHO paccMaTpuBaeMbIX B TekcTe. CornacHo «KyTaary-6mmmry», onHuM
u3 Haubosiee SICHBIX TIIOCIAHUH SBISIETCSl TO, YTO YENOBEK, JIMIICHHBIH HPAaBCTBEHHBIX U JIyXOBHBIX
nobpojereneii, He MOXeET 00JiaaTh BIMSATEIbHBIM TOJOCOM M B TOCY/AapPCTBEHHOM YIpaBlieHHH. B 3ToM
KOHTEKCTE Ba)KHBIM BBIBOJIOM SIBIISIETCS TO, YTO BJIACTH, BBLICNSIONIMECS CBOMMH HPABCTBEHHBIMH U
JyXOBHBIMH KaueCTBaMH, UMEIOT OOLIHE YePTHI ¢ OCHOBHBIMH YYEHHSIMH TEKCTA.

CrenoBatesbHO, 4acTo ynoTpebisemoe Belpaxenue «Hezio mup swum(eun)» B «Kyraary-oumure»,
OJTHOM M3 3HAUNMBIX NMPOU3BEACHHI Ha TypEeLKOM S3bIKE, OBIO MPOAHATM3MPOBAHO B paMKax JEOHTHYECKON
MOJIAJIBHOCTHU. BBIT NMpOBeAeH NIMHTBUCTHUUYECKUI aHAIU3 C y4eTOM MPHHAMIJIEKHOCTU TOTO BBIPAKEHHS K
KaTeropuu HMMIIEpaTHBa, ¥ Ha OCHOBE €ro WCIIOJb30BAaHHMS B TEKCT€ OBUIO YCTAHOBJEHO, YTO JaHHas
KOHCTPYKLUS, KaK IPaBUIJIO, aCCOLMUPYETCS C aBTOPUTETOM. BBUIO BBIABIEHO, YTO, XOTS 9TH aBTOPUTETHI
JIEMOHCTPUPYIOT pazHOOOpa3ne ¢ TOYKW 3PEHUsS MPUCYIIUX UM XapaKTEPUCTHUK, UX MOXKHO OJHOBPEMEHHO
HCCIIeIoBaTh, BKIIOUMB B 00mIyro kimaccupukanuio. B pesynprare mpoBeaeHHOW KiaccH(UKAUM OBIIO
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YCTAHOBJIEHO, YTO HCTOYHUKH aBTOPUTETA COCPEAOTOUCHBI BOKPYT KOHIICTIITUN «3HaHUEC-pasyM», «IOJIUTHKA-
Hepapxus» U «HPABCTBEHHOCTH-AYXOBHOCTH). HpHMeanem,Ho, YTO B UX OCHOBE JIE)KAT HPABCTBEHHBIE N
AYXOBHBIC Ka9€CTBA, KOTOPHIE UMEIOT IIPUOPUTET HAX APYTUMHU NCTOYHUKAMHU aBTOPUTETA.

Hakowren, naHHOE TMaXpOHUYECKOE HCCIIEOBaHHUE IEMOHCTPUpYeT, «Negii tir esit(gil)» — sneMeHT
I'ITyOOKOH CTPYKTYPHI SI3bIKa — IIO3BOJIIET IPOBOAWTH MHOTOTPAHHBINA aHAIM3 [Ja)Ke B OTHOLIEHHH TAaKOTO
OTPaHNYEHHOTO BRIpaKEHUS, Kak «Negii tir egit(gil)». BHOCS HE0OX0IMMBIH BKJIa] B BOCIIOJIHEHHUE ITpoOeTa B
JUTEpaType M0 TYpPEeLKOW MOJAJIbHOCTH, JAHHOE HCCIEJOBAaHHE TAaKXKE OTKPHIBAET ITyTh AJISI [TOCTAHOBKH
Pa3IMYHBIX HCCIIETOBATENLCKIX BOIIPOCOB M IOMCKA OTBETOB HA HUX B JJAHHOW 00JIaCTH.

KaioueBble cioBa: Ttypeuxuid s3bik, «Kyraary-Omnmur», negii tir esit(gil), MomambHOCTS,
JICOHTUYECKass MOAAJIbHOCTD, TIOBEJICHNE, ABTOPUTET.

TfId IR
ASferdt U SaURUN § o G/ 3R dheid & fawat @ fasmfid g3 8 ok 39 wifed &, oA
T8 S 3 H, fhdft HUT & Ay H g1 & AfduRep =PHI0 a1 AFRS fRUfd & =g & uRuyivg

fpar mar g1 MefrdY ot g THTaT SR STaRgddr B YRS W SUTRd 81 37 auUrRomsif &
SR, forelt wue & GuTfad a1 sraxae & U B fifgd fvan s aaar 8|

TSt T Siee 3 R IR & AT & Siaeia foran o §: TR fiyes mrsfordt ok fegifes
MRt | 39 sreq &1 i e fEafes Meferd W 31 feafe meferdt & ue witert gRT sian
R fafia e diom & U § ufuid fosar o It 8| 59 Arsfire! §, oiidr & I8 310&T ot St § fb
I8 TH WRIGRY gRT 4Tt 718 ssref, iiicl, srasadsarst, sraafadl Sik 33t aRg & ifiaafaqal &1
TTEH $Y 3R URUMTHERY BRaATs B | Srafifed HIaferct 7 4l & SR 3T 3R 379 I3 fhar Ha
& forT pe Witd 31 Rk gt § Meferdt R srerge gra € H W § 1 39 Meferd & dev d we
T 3R HIATIH S bl Ul BI S d BT A B |

T I BT I HRIAIG D! B Pt IHT Pfadl § 4 T, Harad faaT & =7 iR
R ey sifieafad o1 feafes Mot & Sy Az A1 3R 39 sifiaafad & 3l arg S
1ol UTfRrehRur el Y Wi, &rarall 3R 0 & Uebe AT 8| Baiife A H 59 Pid or gefardt &
DIV Y 31T FHRA a3 HING ©, AT U1 pig o HiSlaT ez ) firar § ot vedes =0 9
3 gaferdt & Tauf 7 A7 for uiid (Frery eifiyeufaa &) Gaifera wrdr 811 39 T BH 9, gof 1
B 3P Hiadl A Y TH - U Bl B! - T B 1 sHfaafad & s geiie gefact & oF 3 Jaifdd
B, e § Ueb 31T TNTGH e BT 46T B

3 g 1 UTe fa=eivur, Ue Junee Y fafdl, 1 IuanT fdar mar| Seie ¥ $dret]
Y@ s <A o1, St FR1gIHE gl o1d &1 81 SfccaRe WR fabt U U favaTd s7agR o, ure o aR-
SR 3 arel ffiefad Negii tir esit(gil)' & d1g 3qyd Hidl B, I! RUfT-Heeh, Tagr-deeh, aia-
el 3R A faRiwarsit & SR o fazayor fawar |

39 3y ¥, Ieiifee Mefard & ol ureR (2001) & Fifepor &t wnufiiesdr & 81 TR
FifeHRur B, UreR g3iifed AISfidt &1 geaie gdc Arsferct & Iudvh & idvid Hvd § | U1 39 §
Hiif 39 JUN H 411 D Wishd B S I W fbT 7T BT b1 31fTed QA 51 3de HISferet goft bt
3refguf T i HRd Ty, UeR A T a1 & R 81 o iR 3R fufaa/sifiwmt &) e
# 31| el Asfardt #, 3 Rufaar a1edl U A UIS! 18 SHTaRuedl S URUFRERY 34 Bidl 6|
TR & R, S Misfard o orqmg, i ard sik smaerss AfomT wnfiya & | wifya 9ot &, siar
DI MR 7 Tl T W TR} Yo =0 & WA BT & | HHifRig uft & SR R, IR Udel =
J PRSP HId B fShIfed A A Sisd &1 PRSP HId H, Il F 3TH IR WR T8 (U B STt
2 for a8 o1 IR ueTIemitd, arfore, fRufa-snutia, a1 g3t avE &1 SifeR [ad1 811 Ses ek afdd
o1 3R R grar & - ar, e dafa safda ot eiv|
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Y A W, UTAER (2001) & fSAfew ArSferdt & Aled & IR Negii tir esit(gil) STfad
DI TP RS A0 T =iHre fpan man 81 U 39feny § Fiifes ag i fovar am § fh Negii tir esit(gil)
el & SRR HIT HINTS 3R 3Td &l U 9§ FIRd 21

=g fown ® ug wifta foran mar § 6 siftyeafaa & a1g o aral fawal & s 1ot sifde
3G TP J IHA 3T 8 | 39 3T, mam@wﬁwmﬁﬁﬁwﬁ%wﬁﬁmﬁmw
% ﬁﬁmmw%mawﬁg&ﬁwwwﬁﬁaﬁ%l 3ffHaafad "Negii tir esit(gil)'
HT T AMHIHRS A0t & HfiaR fovan m g, o fEaifes Aisfardt & Horgg odvd &1 & 9 U 81
G{PW'Negﬁtiresit(gil)’ﬁ,%Wwawm%%wmﬁaﬁWW%,ﬁﬁ
3TERT SR} A a1 ¥, Sl Ueehd B 9o WR R g, 0 TR R fRyd &df &1 3R yarfed gt g1 fom
Tt 7 39 TNl BT IUTNT fhar ST 8, 399 PR & Fd T8 ufad gid g o IHTS gRT |Jrdn
Wéﬁ?ﬂ%,%%ﬁ@ﬁf%ﬁuﬁmwaﬁé,aﬁ?m%m@ﬁaﬁamﬁmw%l "Negii tir esit(gil)'
Sffieafaa o Hiar Ffgd e Re e = afdfa few S arel favg-awg a1 Jufdd forg o aT1d de &t
T 3 wfeaemett muR U fPar 81 59 sifiysafad H fanwiae xifad & wrRur, fafry oot a1 amdn
@A aTel TTaTe! @ IR Afad of 96t g uhid gkt 71 39 Hed ¥, ug uffea foar man 8 i A fr
R (et siftreafad & sTe siem arel TIfeeRu Eid 3iH dR IR U6 § T 9 3ifie §R Gt oid |

ST & FTSH I o SR, ] ok TR (e sifiyeafa aret ararl & Wit Sidi o1 Gedid
B! 0T o YR TR 1 AfOrt & foa 7 o1 - SR qoh- SuTid Wi, e ifad SR TR+
UIRIHRT, 3R Afdes 3R sneafare mfdies o ure &, 4 3R dd 1 bad 3ird () sraurumsit & =y
o IUANT fhT S1a B o Uep faaR (e & 9y g1t =nfey, sfee 3 Iuged 819 UR 3o SRyt 707 %
Tyt T 317 § 1 3 S SaURUME 3 earsil & Tad g STl § S Iy 3R e gl o Ut gt
MR gOsY 3R, T8 & ¢ A1 § o 39 ifyaafad & a1 <a MU IoTifaes 3R TR =es ufiiaor
I SfeTal ) Gaftid B & o gopl Ui qumreh & 3fae # Hew ad g1 A fok ol (e,
R (fren), TR ey aifteafa ara Sarevul §, a8 wiifid fear war § 6 Iorifas-uaraie
IR Bt SHRIHRS o geRl BT a1 H e TG ¢ | T e Aa § S 701 3R IdER &
e g TR, 3 Ure & fawar ¥ afdfa fawat & @ €1 parea faedin & sraR, w0t forg o g wp
T A QU g © b fora aafaa o Afaws iR semfayes 1on &1 31u1d 8, 8 od U= & off ryra=meit
3{TATS gl X qohdT | 39 T+ &, T8 U Heayu! sy g fb e Afaes ofR seanfdrss 1on & forg o
ST a1 UTRIeRoT, UT6 ot 1ed fRretaft & A1 Ueh EmT SR 10 HRd g |

UG, ! HTVT &1 Ag@qUl Hiadl J § U, HaTai] [T H e ugad Sifiaafad =7
faR wRRraf@rey &t o Ssiifes Mefrd & o & Hiar &1 718 31 3ifisafad & e R® Juft | Udbe
B & 3T Uh HIWTS fa=eiur foba T, 3R UTe H 34 IUNT & YR WR U8 1A fomar man § fos
g TR ST IR IR T WIHR0 A J&I 8l 8 | I8 Udbe g § fob wrafds A iferesRor 3o 1quif & Areet
H fafgerar uefRfa #=a €, 3% Te I aiferur & nfie deeb U 9y +ff TReam S el 71 fpu Mg
Frifezor & ey ¥ g i foan man | 6 witieszor & Od I9-ads, Ieiifd-uargehd, SR Afadwsdr-
3TeafADHaT B YRS & -1 Hid &1 T8 &9F <1 41 B % 37 gor & A iR snemfars
0T, S TTRrRT & 3 Al OR Tnfiesdr ad ]

3fd T, T8 BITIHIE 30T T8 SRITaT § fb U1 ) T8 TRaT | Negii tir esit(gily. S Wi
Sifiyefad & Smyury t agemamd fazawor o) Tem =T 3|

ool Arsferdt R Aifee # Hie Wil &1 U STaxge GG UeH R, I8 31eqg fafta My
T2 Y I8 3R 39 &7 H I IR WioM BT AFT 4} TR Bl B

PraS: ! U, PareT] faamT, ] faR TRid (e, M, feaifes mefad, smm, mfdemuo|
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Yapilandirilmis Ozet:

Kiplik, felsefe ve mantik disiplinlerinden gelisen ve literatiirde en genel anlamiyla bir onermedeki
konusmacinin oznel tutumu/ruh durumu seklinde tanimlanan bir kavramdir. Kipligin temelini olasilik ve
gereklilik/zorunluluk kavramlar1 olusturur. Bu kavramlara gdre bir dnermenin olas: veya gerekli/zorunlu
seklinde isaretlenmesi miimkiindiir. Kiplik, yaygin olarak bilgi kipligi ve yiikiimliiliik kipligi olmak tizere iki
kategoride incelenir. Bu ¢aligmanin ana konusunu ise yiikiimliiliik kipligi olusturmaktadir. Yiikiimliiliik kipligi
bir otoritenin dinleyiciye yénelik ¢esitli yaptirimlar uygulamas: seklinde tanimlanabilir. Bu kiplik tiiriinde
otoritenin dayattig1 emir, zorunluluk, gereklilik, izin vb. ifadelerin dinleyici tarafindan yapilmasi, dinleyiciyi
harekete gecirmesi beklenir. Yiikiimliiliikk kipliginde dinleyiciye komutlar verme ve ondan bir eylemde
bulunmasini isteme s6z konusudur. Yerli literatiirde kiplik tizerine yapilan ¢alismalar son zamanlarda artmistir.
Es zamanli ve art zamanli Tiirkge metinlerin kiplik yoniinden incelenmesi s6z konusudur.

Bu ¢alismanim amaci, Karahanh Tiirk¢esi doneminin bas eserlerinden biri olan Kutadgu Bilig'deki
Negii tir esit(gil) ifadesini, ylkiimliiliik kipligi dogrultusunda analiz etmektir ve bu ifadenin pesi sira sozii
devralan otorite kaynaklariin gii¢ ve yetkinliklerini, niteliklerini ortaya koymaktir. Literatiirde bu eseri kiplik
yoniinden inceleyen ¢aligmalar bulunsa da dogrudan Negii tir esit(gil) ifadesini yiikiimliiliik kipligi baglaminda
ele alan mevcut bir caligmaya rastlanmamuistir. Bu agidan bakildiginda Tiirk dilinin bas yapitlarindan biri olan
eseri, so0z konusu ifade dogrultusunda yiikiimliiliikk kipligi penceresinde ele alarak literatiire gerekli bir katk1
saglamak hedeflenmistir.

Bu ¢alismada, nitel aragtirma yontemlerinden biri olan metin analizi yontemi kullanilmistir; veri setini
ise Karahanli Tiirkgesi donemine ait olan Kutadgu Bilig adli metin olusturmustur. Metinde tekrarlt bir yap1
olan Negii tir esit(gil) ifadesinin ardinca kullanilan otorite kaynaklarinin,
statiisel/davranmigsal/karakteristik/mesleki niteliklerine gore tematik analizi yapilmistir.

Calismada Palmer (2001)'in yiikiimliilik kipligi siniflandirmasi tercih edilmistir. Palmer, yaptigi
smiflandirmada yiikiimliilik kipligini Eylem Kipligi'nin alt kategorisinde degerlendirir. Ciinkii bu kategoride
dinleyiciyi harekete gegirmeyi amacglayan eylemlerin varligi s6z konusudur. Palmer, Eylem Kipligi
kategorisinin semantik simirlarint ¢izerken bir eylemin gerceklesmesine yonelik kosullari/dayatmalart goz
oniinde bulundurmustur. Yiikiimliliik kipliginde bu kosullar, disaridan gelen bir dayatmanin sonucunda
olusmustur. Palmer'e gore yikiimliilik kipligi izin, zorunluluk ve buyrum ulamlarindan olusur. Buyrum
kategorisinde, bir otoritenin dinleyiciye buyruk/emir vermesi n plandadir. Palmer, buyrum kategorisine bagl
olarak emir kipini (imperative) dogrudan yiikiimliiliik kipselleriyle iligkilendirir. Emir kipinde genellikle
konusucunun dinleyici izerinde hiyerarsik, sosyal, statiisel vb. bir otoriteye sahip olmasi beklenir. Emir, ikinci
sahsa yani dogrudan muhatabina yoneliktir.

Bu galismada Negii tir esit(gil) ifadesi, Palmer (2001)'in yiikiimlilik kipligi modeline gore emir
kategorisine dahil edilmistir. Ciinkii esit(gil) ifadesinde hem dil bilimsel hem de anlamsal yonden emir kipinin
isaretlendigi saptanmistir. Bu dogrultuda ifadenin ardindan gelen &znelerin otoriter niteliklerinin daha somut
sekilde on plana ¢iktig1 tespit edilmistir. Ayrica bu otoriteler, sahip olduklar1 6zellikler bakimindan ele
alindiginda ortak noktalarda kesistikleri icin kategorize edilmistir. Negii tir egit(gil) ifadesi ylkiimliiliik
kipliginin gii¢cli anlam alanlarindan biri olan emir kategorisinde degerlendirilmistir. Negii tir esit(gil)
ifadesinde ikinci sahsa verilen emrin, hiyerarsik olarak {ist katmandaki buyurucudan alt katmandaki eyleyiciye
dogru tek yonlii olmasi 6n plana ¢ikmistir. Bu ifadenin kullanildigi climlelerdeki otorite kaynaklari ise toplum
tarafindan taninan, belirli bir sayginliga erisen ve soziine itibar edilen kisiler olmustur. Negii tir esit(gil)
ifadesindeki buyrum giicii, anlatilmak istenen konuyu ya da verilmek istenen mesaji daha kuvvetli bir zemine
oturtmustur. Bu ifadedeki soylem giiclinden dolay1 belirli bir statiiye ya da yetkinlige sahip taniklarin otorite
giicii de daha yiiksek goriinmiistiir. Bu baglamda Negii tir esit(gil) ifadesinden sonra sozii devralan otorite
kaynaklarmin metin i¢inde genellikle birden fazla kez tekrarlandig tespit edilmistir.

Calismadaki bulgulara gore Negii tir esit(gil) ifadeli ciimlelerdeki otorite kaynaklari nitelikleri
bakimindan Bilgi ve Akil Temelli Otoriteler, Siyasi ve Idari Otoriteler, Ahlaki ve Manevi Otoriteler olmak
iizere ii¢ kategoride degerlendirilmistir. Metinde bilgi ve akil yalnizca ideal bir insanda olmasi gereken
kavramlar olarak kullanilmamis, ayn1 zamanda yeri geldiginde buyurucu niteligiyle n plana ¢ikmistir. Bu iki
kavram hem devletin hem de bireyin sahip olmasi gereken yetkinlikler arasinda ilk sirada gelmektedir. Ote
yandan bu ifadeden sonra taniklanan siyasi ve idari otoritelerin Tiirk yonetim sistemi tarihinde 6nem teskil
eden sahsiyetlere atifta bulunmasi dikkate degerdir. Negii tir esit(gil) ifadeli drneklerde siyasi-idari otoritelerin
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buyrum giicliniin digerlerine gore daha baskin oldugu saptanmigtir. Metinde ideal bir insanin sahip olmasi
gereken huy ve davranis bigimleri detaylica islenen konulardandir. Kutadgu Bilig'e gore ahlaki ve manevi
erdemlere sahip olmayan bir insanin, devlet yonetiminde de etkili sdze sahip olamayacagi en net mesajlardan
biri olarak verilmigtir. Bu baglamda ahlaki ve manevi nitelikleriyle 6ne ¢ikan otoritelerin, metnin ana
Ogretileriyle paydas oldugu dnemli bir bulgudur.

Sonug olarak Tiirk dilinin dnemli eserlerinden biri olan Kutadgu Bilig'deki sik¢a kullanilan Negii tir
esit(gil) ifadesi, yiikiimliilik kipligi gercevesinde incelenmistir. ifadenin emir kategorisindeki goriiniimii
dogrultusunda dilsel analizi yapilmistir ve metindeki kullanimina istinaden bu yapinin genellikle bir otoriteyle
bagdastirildig: tespit edilmistir. Bu otoritelerin, tasidigt 6zellikler bakimindan ¢esitlilik gdsterdigi ancak ayni
zamanda da ortak bir siniflandirmaya dahil edilerek incelenebilecegi agiga ¢ikarilmistir. Yapilan siniflandirma
ile otorite kaynaklarinin bilgi-akil, siyaset-hiyerarsi, ahlak-maneviyat kavramlari ekseninde ¢evrelendigi
saptanmistir. Bunlarin en temelinde ise ahlaki-manevi niteliklerin yer almasi ve diger otorite kaynaklarina
onciiliik etmesi dikkate degerdir.

Son olarak bu art zamanli ¢alisma; dildeki derin yapinin unsuru olan kipligin, yalnizca Negii tir
esit(gil) gibi siurl bir ifadenin etrafinda bile ¢ok yonlii analizler yapmaya imkan verdigini gdstermektedir. Bu
calisma, Tiirkge kiplik literatiiriindeki bosluk icin gerekli katkiyr saglayarak alan igin farkli arastirma
sorularmin sorulmasina ve cevaplarinin aranmasina da zemin hazirlamaktadir.

Anahtar Kelimeler: Tiirk dili, Kutadgu Bilig, negii tir esit(gil), kiplik, yiikiimliilik kipligi, emir,
otorite.
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The Expression Negii Tir Esit(gil) in the Context of Deontic Modality

Introduction

In its most common sense, the concept of modality, which reflects the speaker's state of mind
regarding a proposition, is rooted in the disciplines of logic and philosophy. The emergence of
modality as a subject of linguistic study and the systematization of modern modality theories are,
however, relatively recent. Although modality can be considered a fairly new concept within Turkish
Turkology, it is worth noting that the number of both synchronic and diachronic studies on the subject
has continued to increase in recent years. While modality theorists propose various classifications,
modality is generally divided into two main branches: epistemic modality and deontic modality.
Deontic modality, which is the subject of our study, aims to have an authority impose various
sanctions upon the listener. In this type of modality, expressions of command, obligation, necessity,
permission, etc., imposed by the authority are expected to mobilize the listener.

Due to the period in which it was written, its purpose of composition, the linguistic features
it carries, the nature of the subjects it treats, the depth of its textual structure, its symbolic characters,
the concepts they represent, and the teachings it intends to convey, Kutadgu Biligis a highly
significant verse and didactic work. Since it narrates how an ideal state and administrative order
ought to be, centered around the concepts of knowledge and reason, it can be cited as an example of
the book of government genre. The adoption of an instructional and guiding style in the work, the
presence of prominent figures in the state and administration, and the upper-lower arrangements
within the administrative hierarchy indicate that the text is constructed around an authoritative order.
Advice and counsels come to the fore in the structure of this work, which focuses on how a social
order shaped around an authority should be. The work is written in a predominantly didactic and
philosophical style, consisting particularly of two-way dialogues and the story is constructed with a
dynamic discourse. This situation indicates that it possesses a textual structure and discursive
characteristics suitable for analysis from the perspective of the concept of modality. Kutadgu Bilig is
a book of advice, and the verb mood most frequently utilized for advising is the imperative. For this
reason, the imperative form occurs very frequently, arranged consecutively and in short sentences
(Ercilasun, 2020, p. 188). The expression Negii tir esit(gil), which is the subject of our study, is also
a structure in which the imperative mood is marked and following which the authorities relevant to
the context are given voice. The primary objective of this study is to evaluate the frequently repeated
expression Negii tir esit(gil) in Kutadgu Bilig according to the deontic modality classification of
Palmer's (2001) model. Subsequently, it aims to identify the authority sources used in the
continuation of the expression and to divide them into groups based on the qualities these authorities
possess. In this way, the modal value of the expression Negii tir esit(gil) will be determined and it
will be established with what kinds of qualities the authorities in question are associated.
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Deontic Modality and the Imperative Category According to Palmer (2001)

Palmer holds an important place among modality theorists, and his classification is a
milestone in the literature. The reason for this is that it treats modality with a typological approach,
despite the ambiguity of the definition and boundaries of modality, it is an attempt to create a
common modality classification for the languages of the world. On the other hand, the classification
of epistemic modality and deontic modality has also influenced subsequent theorists and their work.

Palmer (2001) evaluates modality under two main headings: propositional modality and
event modality. According to this classification, deontic modality -which consists of external
impositions/directives- falls under the sub-heading of event modality and encompasses the categories
of permissive, obligative and commissive. The primary focus is on an authority granting permission
and giving orders/commands to the listener, thereby mobilizing them. Palmer directly associates the
imperative mood, which he evaluates within the event modality category, with deontic modals. This
type of mood, which is directly directive and expresses a command is generally accepted as the
strongest directive. Since it originates from someone holding authority, there is a directive that the
listener is expected to comply with, as in the example Come inside! (Palmer, 2001, p. 80). Palmer
also notes that the imperative mood is action-oriented and subjective because the speaker actually
issues a command during the speech act. Containing the strongest directives, the imperative demands
that the listener take action and there is no intermediate layer such as request or suggestion/advice
for this demand. As in the example Read the book immediately!, only the command itself exists in
its purest form and it is directed toward the second person -that is, the direct addressee. In the
imperative mood, the speaker is generally expected to hold a hierarchical, social, status-based, or
similar authority/superiority over the listener.

The Modality Value of the Expression Negii Tir Esit(gil)

The purpose of this expression, which Yusuf Khass Hajib frequently utilizes in Kutadgu
Bilig is to further strengthen and reinforce the narrative, to move the intended message onto a more
serious ground and to draw the listener's attention. The significance of this expression in the text can
be characterized as the key to the door that opens to the subsequent speech. The expression Negii tir
esit(gil), which is repeated in many parts of the text, is generally completed with sentences, proverbs
and sayings that express deontic meaning in the continuation. The reason this expression interrupts
the narrative is to pass the floor to an important figure who possesses authority and is highly likely
to be recognized by everyone. Thus, in order for the subject matter or situation to convince the
listener, a person whose words and thoughts are highly regarded, who possesses experience and
prestige and who has a high level of wisdom steps in. This individual must possess an ideal identity
and character both to keep the listener's attention alive and to elevate the didactic structure of the text
to a higher plane.

When examining the modality value of the expression Negii tir esit(gil), it is observed that it
touches upon both the domains of epistemic and deontic modality. It is possible to render the
expression Negii tir esit(gil) into Modern Turkish as 'Listen to what he says/tells!'. The verb #- 'to
say, to tell' in the expression indicates that a transmission of information directed toward the listener
will take place. The aorist suffix -7 on the verb emphasizes the universality of the information and
the notification of a reality that could be valid widely and in every era. It is also noteworthy that those
transmitting the information are third persons rather than first persons. Consequently, the individual's
own transmission and the subjectivity of the information give way to the sage at the upper tier,
bringing the objectivity of the information to the fore. Since the probability of an individual gaining
acceptance for their subjective judgment is lower, someone whose words are more highly regarded
is preferred. In this case, the nature of the information shifts from subjectivity toward objectivity and
objective information resonates more widely with the listener. The translation of the expression
esit(gil) into Modern Turkish is 'listen!". This expression bears a direct imperative meaning and the
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verb 'to listen, to hear' assigns the action in question as a duty to the listener. The verb, which has
two types of usage in the text as both egit and egitgil, carries an imperative meaning directed toward
the second person. Therefore, in line with Palmer's view, the verb esit(gil) can be shown as an
example of the purest and most unadulterated form of the imperative.

It is known that in the period when the text was written, the second-person singular
imperative mood was formed both suffixless and with the suffix -gi//-gil. Caferoglu states that this
suffix, which was also used during the Orkhon and Old Uyghur Turkish periods, actually became
more deeply embedded in the language during the Karakhanid Turkish period. He notes that the
second-person imperative mood found a more favorable environment in Karakhanid Turkish and
gradually began to establish itself in the poetic language as well (Caferoglu, 1971, p. 3). Erdal reports
that the suffix -gi//-gil was generally attached to the second-person singular imperative mood and
was used for emphasis. He also adds that this suffix probably originated from the verb kz/- meaning
'to do/make' (Erdal, 2004, p. 351). Rentzsch is of the opinion that the suffix -gi//~gi/ can be interpreted
as a modal suffix that adds a polite tone of encouragement to the sentence, though he notes that
verifying this information is difficult (Rentzsch, 2015, p. 56). This suffix, which Johanson evaluates
as an emphatic and softening element and which is frequently used in the singular imperative mood,
expresses reinforcement in the sense of urgency or insistence; the expressions Ber-gil! 'Give!' in
Orkhon Turkish and Aya-gi!! 'Show respect!' in Old Uyghur Turkish can be cited as examples of this
(Johanson, 2021, p. 676).

Based on this information, it is possible to evaluate the expression Negii tir esit(gil) within
the category of imperative, which is one of the strong semantic domains of deontic modality. One of
the most comprehensive definitions regarding the expression of imperative belongs to Aslan Demir:

Command semantics is a semantic domain in a communicative environment involving at
least two people -one being the issuer of the command and the other the agent-where a
task requested to be performed or a situation expected to be realized is imposed by the
issuer of the command upon the agent with a certain authority; which is highly directive;
where the issuer of the command is relatively superior to the agent due to social or
situational reasons and where that which mobilizes the agent is not internal dynamics
such as their own desires and wishes, but rather external dynamics originating from the
issuer of the command or the institution they represent (Aslan Demir, 2008, p. 33).

Although the fundamental components of a command are the issuer and the agent, there
exists a hierarchy between the two and an imposition flowing from the issuer toward the agent.
According to Usta, the structure of a command can be evaluated around three main components: the
commanding party in the position of authority or the source of the command, the agent of the
command, and the propositional content containing the request (Usta, 2016, p. 321). Consequently,
it can be argued that command semantics consists of the issuer of the command, the agent and the
imperative proposition:

the issuer of the
command

O the imperative proposition

the agent
Figure 1: Elements of Command Semantics

In the expression Negii tir esit(gil), the command given to the second person is unidirectional,
flowing from the issuer of the command at a hierarchically higher tier toward the agent at the lower
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tier. The authority sources in sentences where this expression is utilized are individuals who are
recognized by society, have attained a certain prestige and whose words are highly regarded.

Authority Sources in Sentences Featuring the Expression Negii Tir Esit(gil)

Toprak (2022), who made a detailed study on the style of Kutadgu Bilig, evaluated the
expression Negii tir esit(gil) in the category of transfer sentences and emphasized that the sentences
formed by this expression represent the type of direct transfer. In order to emphasize the speaker,
Yusuf Khass Hajib indicates the person speaking after the expression Negii tir esit(gil) not by their
name, but through positive adjectives; these adjectives consist of phrases reflecting positive human
archetypes such as "6zin kisgan (self-restrained/frugal), sinamis (experienced) and bilig birgiici
(knowledge-giver)" (Toprak, 2022, p. 11). The speakers in Kutadgu Bilig attempt to convince the
listener of the information they provide by citing others as witnesses and thus the speaker passes the
floor to someone else. The witness taking the floor confirms the information provided by the speaker
through their own experience; in this way, while the speaker has the previously delivered information
both verified and validated by an independent voice or perspective, the transmitted information gains
support with the intention of achieving acceptance and creating a change of state in the listener
(Yaylagiil Ustiinel, 2020, p. 201). These witnesses speak after the expression Negii tir esit(gil) and
since they generally possess experience regarding the subject matter, they display an authoritative
stance over the listener. The level of guidance exerted by these authoritative witnesses over the
listener and their persuasiveness on the topic are higher compared to an ordinary speaker. For this
reason, the frequent use of an attention-grabbing transition or reporting clause like Negii tir esit(gil),
which arouses curiosity in the listener, is of great importance in a didactic and verse text.

The alteration of the narrator in Kutadgu Bilig is a pragmatic necessity for convincing the
listener (Yaylagiil Ustiinel, 2020, p. 202). For instance, since Ogdiilmis and Odgurmus -the figures
from whom the ruler Kiin Togdi, who resides at the upper tier, frequently seeks counsel- occupy a
lower tier and cannot issue direct commands to a monarch ruling the country, they are obliged to
alter the narrator when it is their turn to speak. Thus, they can easily convey what they wish to say
through an authoritative witness whose potential to convince the ruler is higher than their own.

The imperative force in the expression Negii tir esit(gil) grounds the subject matter to be
narrated or the message to be conveyed on a more robust foundation. Due to the discursive power
inherent in this expression, the authority power of witnesses who possess a certain status or
competence appears to be higher. In this context, it has been determined that the issuers of commands
who take the floor after the expression Negii tir esit(gil) are generally repeated several times within
the text. Based on this, the authority sources in sentences featuring the expression Negii tir esit(gil)
are divided into three categories: Knowledge and Reason Based Authorities, Political and
Administrative Authorities and Moral and Spiritual Authorities. Under the category of Knowledge
and Reason Based Authorities, the concepts of knowledge and reason, which are utilized in many
parts of the text and identified as authority sources, as well as professionals who specialize in a field
through their knowledge and intellect, will be examined. Under the category of Political and
Administrative Authorities, the issuers of commands within the state hierarchy will be evaluated due
to the text's character as a book of government. Finally, under the category of Moral and Spiritual
Authorities, the issuers of commands who possess moral and spiritual virtues will be analyzed.

Knowledge and Reason Based Authorities

In Kutadgu Bilig, knowledge (bilig) and reason (ukus) emerge as the concepts that form the
backbone of the text. According to Yusuf Khass Hajib, reason is a torch in a dark night, while
knowledge is a light that illuminates human beings. In another couplet, it is conveyed that humans
elevate themselves through reason, grow through knowledge and gain prestige through both.
Therefore, it is necessary to state that the two concepts complement each other in the text and without
one, the other serves no purpose. The thought attempted to be emphasized in certain couplets is
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transmitted through the mouths of individuals possessing knowledge and wisdom, and these
individuals were trusted by the readers of that period for their knowledge, wisdom and experience.
Yusuf Khass Hajib deliberately placed lines meaning "how does the knowledgeable and experienced
person speak" into his text in order to draw the reader's attention, emphasize the importance of what
is said, and increase its impact (Ugar, 2018, p. 110). These knowledgeable and experienced
individuals established authority over the listeners by virtue of the power they derived from
knowledge and reason.

Following the expression Negii tir esit(gil), authorities who are equipped with knowledge,
specialized in the field of knowledge and who disseminate and provide knowledge to their
surroundings have been frequently utilized.

It is noteworthy that the knowledgeable person (biliglig kisi) and the person who spent their
life with experience equate the word of the knowledgeable with the beloved soul/life;

"negii tir esitgil biliglig kisi / ajunda siayu yetilmis yas1 (261)""
"esitgil negi tir biliglig kisi / biliglig s6zi ¢in sewiig can tus1 (336)"

Reference is made to those who know knowledge (bilig bilmis er), experience life and have
gained respect through knowledge;

"negil tir esitgil bilig bilmis er / baginda keciirmis okiis yilmis er (1955)"
"negil tir esitgil bilig bulmis er / bilig birle ilde agir bolmis er (5238)"

Reference is made to those who give knowledge (bilig birgii¢i), worship with knowledge,
understand the true value of the world, exercise self-control, offer counsel and discern everything
through the knowledge and experience they possess;

"negii tir esitgil bilig birgiigi / biligsizni bordin sokiip tidguet (2095)"
"negii tir esitgil bilig birgiici / bilig birle ta‘at tapug kilguec1 (3222)"
"negii tir esitgil bilig birgiici / stap edgii isiz kisig bilgiici (3962)"
"negii tir esitgil bilig birgiici / bilig birle himmet ulu tutgugi (5419)"
"negii tir esitgil bilig birgiici / bilig birle nefsig havag basguci (5473)"
"negi tir esitgil bilig birgiici / bagirsak bu 6t saw erig birgiici (6081)"

Mention is made of the person who is both knowledgeable (biliglig) and intelligent (tetig)
and who, through their knowledge, is the most precious asset of the country;

"negii tir esitgil biliglig tetig / biliglig tetig bilgi ilke itig (2167)"

There are also couplets in which the knowledgeable tongue (biliglig tili) and the
knowledgeable word (biliglig s6zi) are utilized through personification;

"negii tir esitgil biliglig tilin / iwe kilmis isler okiingi yilin (631)"
"negii tir esitgil biliglig tilin / saranlik bile beg yiylimez ilin (3035)"
"negii tir esitgil biliglig sézi / bilig ol kiterdeci koniil toz1 (5980)"

It has been determined that authorities who are superior in terms of knowledge are utilized
with designations such as biigii (scholar/wise), bilge (possessing broad and deep knowledge), and
bilgi teyiz/ogiiz (whose knowledge is as deep as the sea). The combined use of both the scholar

1 In this study, Arat's works titled "Kutadgu Bilig I: Metin" and "Kutadgu Bilig II: Ceviri" have been utilized. The numbers
in parentheses indicate the numbers of the couplets cited from Kutadgu Bilig.
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(biigii) and wise (bilge) adjectives, as well as the fact that one couplet, unlike the others, begins
directly with a command as Eyitgil, is noteworthy;

"esitgil negl tir brigii bilge tey / bu s6z iske tutgil aya kizgu en (333)"

"negil tir esitgil ay bilge buigii / biliglig s6zi bolsa as teg yigii (2785)"

The scholar is exalted for being both experienced and wise. Furthermore, it is emphasized
that the words spoken by scholars constitute the most fundamental and essential words compared to
those of others;

"negil tir esitgil stnamis biigii / soziig sozlemegii esitgii 6gti (1913)"
"negii tir esitgil ukuslug biigii / biigiiler sozin sézke ul tiip tigii (6061)"

Reference is made to the fame of the wise person and to the highly renowned Persian
scholars;

"negii tir esitgil ay bilge kiiliig / bu s6zdin kotiirgil 6ziigke iiliig (1457)"
"negli tir esitgil tejik bilgesi / tejik bilgeleri cawikar kiisi (3265)"

It is stated that the faces of those whose knowledge is as deep as the sea, whose hearts are
enlightened by knowledge, who act according to the words of intelligent and calm people will smile
and be happy;

"negii tir esitgil ay bilgi ogiiz / bilig birle konli yarunmis kogiiz (2243)"
"negil tir esitgil ay bilgi teyiz / ukuslug amul konli yliksek ediz (4998)"
"negii tir esitgil ay bilgi tepiz / bu sz iske tutgil kizartgil meniz (6002)"

The number of couplets referencing individuals, particularly the elderly, who possess
extensive experience and trial by virtue of knowledge, is also quite high. In these couplets, they are
characterized as sinamus kigi (experienced person), sinamig kart (experienced elder), and sinamus sozi
(experienced word).

The word of the experienced elder is like the leaven of words; it is the source and the
birthplace where all words originate. One must comprehend the meaning of the experienced person's
word thoroughly;

"negi tir esitgil sznamis kart / sinamis karilar s6zi s6z kuri (723)"
"negi tir esitgil sznamiy sézi / aniy ma‘nisi uk ay konli yazi (3323)"

An experienced person is someone who understands the true nature of things, can distinguish
between right and wrong, has gone through many experiences and has always approached their work
with maturity;

"negii tir esitgil sznamuis kisi / stnamis kisiler bilir is bas1 (1336)"
"negii tir esitgil stnamuis kigi / smap edgii isizni bilmis kisi (1616)"
"negli tir esitgil sznamus kisi / baginda kegiirmis yasamig kisi (2088)"
"negii tir esitgil sznamus kisi / stnamis kisiniy bisig ol isi (4480)"

The awugga sézi (words of the ancestors/elders), which best embody the experience of
knowledge and are transmitted to future generations, are highly valuable. Since these words possess
a direct character of counsel, it is necessary to pay closer attention to them;

"negii tir esitgil awigga sézi / awigga sozin tut unitma kozi (1638)"
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"negil tir esitgil awucga sozi / awugga sozi ol yigitler kozi (2984)"
"negli tir esitgil awugga sozi / awugga sozi tutsa aglur kozi (4152)"

There are also examples where experienced individuals are designated as kar: koklemis
(having grayed hair), yetilmis yas: (having reached maturity of age) and kékgin/oriin bashg er (gray
or white-haired man). These are individuals who act with integrity and honesty, who have lived long
and seen much in the world and who speak through an understanding and knowing born of
experience;

"negil tir esitgil kar: koklemis / stnamis ukup hem bilip s6zlemis (1492)"
"negii tir esitgil yetilmis yagsi / tiriglikte kizrak biitiin ¢in kigi (1724)"
"negil tir esitgil bu kék¢in sana / munadmis mugina yara ay tona (2818)"
"negi tir esitgil oriiy bashg er / ajunug karitmis uzun yaghg er (3012)"
"negii tir esitgil oriiy bashg er / ajunug kegiirmis uzun yashg er (5085)"

In addition to being knowledgeable, the importance of being intelligent/wise is also
emphasized. The expressions ukuslug sozi (the word of the intelligent/wise) and ukuslug tili (the
tongue of the intelligent/wise) are utilized through personification. While the word of the wise is
likened to a pearl, the tongue of the wise clears the path to meaning and forms the foundation of
every word;

"negii tir esitgil ukuslug sozi / ukuslug s6zi korse yingii t6zi (2153)"
"negii tir esitgil ukuslug tili / ukuslug tili actt1 ma‘ni yoli (2521)"

"negii tir esitgil ukuslug tili / kamug nepke yanzag bu ol s6z ul1 (4983)"
"negii tir esitgil ukuslug sozi / bu soz iske tutsa tap ol ay kozi (5843)"

A wise person is the leader of others; they are calm and speak with deliberation, so one must
act in accordance with their words;

"negii tir esitgil ukuslug bilip / sana sdzledi soz biligdin alip (490)"
"negii tir esitgil ukuslug bilir / bu s6z iske tutsa kor asgi alir (1146)"
"negii tir esitgil ukuslug kisi / ukuslug kisi ol kiside bas1 (2874)"
"negii tir esitgil ukuslug sana / bu soz iske tutgil ay bilgi kine (4553)"

A wise person is one who knows what death is before their time comes and lives with that
awareness; among the people, they are considered distinguished and knowledgeable;

"negil tir esitgil ogi yetmis er / 6limiig oliirde oza ukmis er (1475)"
"negii tir esitgil ukuslug yig er / budunda talus biliglig beg er (2117)"

In certain couplets, authorities who specialized in a specific task or field by virtue of the
knowledge, intellect or experience they possessed and who pursued that work as a profession, are
mentioned. These are presented as sart (merchant), ota¢: (physician), mu ‘abbir (dream interpreter),
and si 7/beyt aygugt (poet).

Merchants are individuals who travel the world for their own profit, possess wealth and are
highly familiar with property and possessions. Therefore, in the text, a merchant generally states how
a treasurer should conduct themselves both in their duty and in their humanity;

"negii tir esitgil bu sartlar basi / ajun tezginip nenke tegmis kisi (2745)"
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"negil tir esitgil bu sartlar basi / 6z asgin tilep diinya kezgen kisi (3002)"
"negii tir esit emdi sartlar basiy/ ajun tezginigli hitay arkisi (5754)"

Physicians, on the other hand, are people who provide general information about human
nature and temperament and offer advice on diseases and their treatments;

"negii tir esitgil ota¢: sozi / muniy ma‘nisi uk tirilgil koz1 (4631)"

Dream interpreters, on the other hand, are individuals who provide interpretations regarding
the meanings of dreams, explaining them in terms of good or bad and offer information on what
should be done when a dream is seen. In the text, dream interpretation is characterized as a science
and there are also sections on dream interpretation taking place between Ogdiilmis and Odgurmis;

"negil tir esitgil mu ‘abbir hakim / ayitgu kerek er tiiser erse kim (6020)"

According to Toprak, following the reporting structures consisting of the adjectival phrases
si r aygugt (the one who recites poetry) and beyt aygugt (the one who recites couplets), Yusuf Khass
Hajib consistently prefers to employ an aphorism, an idiom, a proverb, or his own poetry in order to
enhance the credibility of his work and its impact on the reader. Following these attention-grabbing
structures, the "importance of reading, understanding, and benefiting from" the exemplary word or
poem to be presented is also explicitly emphasized (Toprak, 2022, p. 12). Poets are individuals who
arrange words alongside meaning and who possess the authority to issue direct commands regarding
various subjects within the text;

"negii tir esitgil bu §i 7 aygug¢i / sdzlig ma‘ni birle tizip kodguci (1620)"
"negil tir esitgil bu si 7 aygugt / ikigii yarassa asig yir tuci (3211)"
"negi tir esitgil bu beyt aygugt / okigil acilgay tast hem ici (2657)"
"negii tir esitgil bu beyt aygugt / esitgil muni sen aya bilgiici (2922)"

Knowledge and intellect were not utilized merely as concepts that should exist in an ideal
human being, but they also came to the forefront with their commanding nature when appropriate.
These two concepts rank first among the competencies that both the state and the individual must
possess. Knowledge and intellect, when employed as a commanding power, do not differ from the
political authorities who hold a voice in state administration. According to the Kutadgu Bilig, one
must be intelligent/wise to make good choices and knowledgeable to achieve good things. In state
administration as well, being knowledgeable and intelligent ranks first among the competencies that
rulers must possess.

Political and Administrative Authorities

The Kutadgu Bilig was penned as a book of government offering counsel on how an ideal
state and governance should be. In the Kutadgu Bilig, alongside the practical recommendations and
advice typically found in books of counsel and book of government, a wide spectrum of subjects
ranging from moral philosophy to political philosophy, from social theory to epistemology, and even
to metaphysics is addressed. The fact that the work was primarily written for top-tier state
administrators and provides the khan with a detailed framework encompassing how the state should
be governed, human archetypes and how to establish relationships with these types, demonstrates
that Yusuf Khass Hajib took political knowledge into consideration within this framework (Tiirker,
2019, p. 228-29). In the Kutadgu Bilig, alongside political counsel, the aim is to explain the essence
of the state and law and to put forth a philosophy of governance. In the work, which provides
directives on how the hierarchical order in state administration should be structured, the primary
objective is the creation of an idealized scheme of governance. Dilagar noted that while writing the
Kutadgu Bilig, Yusuf of Balasagun adhered strictly to ancient Turkic traditions in the realm of law
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and governance and composed his work as a book of torii (customary law) and law (Dilégar, 2020,
p- 29). For this reason, koni térii (just/correct law) forms the foundation of the work, and the goal is
to govern with justice and correct law, following the path of tradition.

It is noteworthy that the political and administrative authorities attested following the phrase
Negii tir esit(gil) refer to figures who hold significance in the history of the Turkish administrative
system. Inan noted that Yusuf Khass Hajib was highly knowledgeable about pre-Islamic Turkish
thinkers; that he transmitted numerous aphorisms, recommendations and counsels from the Turkish
elders, physicians and commanders of the ancient era, yet their names were withheld and only their
tribes or professions were pointed out (Inan, 1991, p. 39). In relation to this subject, the findings of
Barutcu Ozonder are significant:

Ysuf, in his work, chose to strengthen this Turkic sovereign knowledge and thereby become
more effective by mostly having ancestors in the ranks of san (khan), beg (bey/lord), buyruk
(command), erkin (chief/governor), atlig 'prominent figure' and biliglig 'knowledgeable' utter his
counsels or messages -more accurately, his knowledge regarding the sovereign kut (divine
mandate/fortune). Furthermore, it is not known who those whose words are cited were, or whether
they were characters created within the fiction of the work; however, when looking at both the
content of the words attributed to them and the positions held within the Turkic administrative
organization by those bearing these names and titles, these words are of a value that provides an
insight into the roots of the social and political-administrative life of eleventh-century Turkdom
(Barutcu Ozoénder, 2017, p. 23).

In the text, the names of the political and administrative authorities featuring in the couplets
containing the expression Negii fir esit(gil) do not appear directly, with the exception of Topa Alp
Er; these authorities are designated as Otiiken begi (the lord of Otiiken), béke yawgusi (the yabghu
of the hero/dragon), ila atlig: (the prominent one of Ila), 1la beg sozi (the word of the lord of Ila), i/a
sir teni, ila erkini (the governor of 1la), il kend begi (the lord of the state-city), ulug kend begi (the
lord of the great city), u¢ ordu begi (the lord of the frontier military), u¢ ordu ham (the khan of the
frontier military), buigii bilge beg (the wise scholar lord), biigii il¢i beg (the scholar envoy lord),
ajungt beg er (the ruler lord of the world), budun begi (the lord of the society), tériiliig kisi (the
person possessing customary law), bilge dge (the wise counselor), sii baslar er (the man who
commands the military), and yagi¢i kiir er (the brave warrior).

Undoubtedly, the most remarkable of these couplets is the example where Toya Alp Er is
attested. According to Barutcu Ozonder, Yisuf equates Tona Alp Er with the ruler of the world whom
the 'Tejiks' (Persians) call Afrasiyab, and identifies him as the most well-known and famous among
the Turkic lords, whom he regards as the best among the world's rulers (Barutcu Ozénder, 2017, p.
21). Consequently, utilizing the authoritative power of such an important figure in Turkic history to
deliver counsel through his own words is noteworthy;

"negil tir esitgil tona alp erig / bilip sd6zlemis kor bu 6t saw erig (5861)"

In another couplet, the Otiiken begi (the lord of Otiiken), who is experienced and speaks with
deliberation, is attested. The fact that Y{suf attributes the words regarding how a ruling dynasty can
emerge and be sustained to the Otiiken begi can also be understood as an indication that he preserved
the historical connection between the Ashina lineage and Otiiken as part of his knowledge. (...) Yiisuf
adopted the Otiiken begi, characterized as 'the one who speaks by testing his words and consulting
his intellect,' as a reference and counseled the ruler to 'listen to what he says' (Barutcu Ozonder, 2017,
p. 22-24). Although there is no reference in the text identifying the specific identity of the Otiiken
begi, it is certain that he is attested as a wise, trustworthy and political authority;

"negii tir esitgil otiiken begi / sinap sézlemis sdzni yetriip 6gi (1962)"
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Another witness/authority is the yawgu (yabghu), who holds the highest status after the
beylik and rises from the ranks of the common people. In this phrase, attested in the examples as
boke yawgusi, yawgu is characterized by the word boke, which means "great serpent/dragon." The
fact that a snake -which is terrifying, intimidating and in some species venomous- qualifies an
administrative figure moves the possessed authority onto a more serious and rigid ground. This
individual has spread his fame across the world through his intellect;

"negil tir esitgil boke yawgusi / ukus birle yadmis ajunka kiisi (5043)"
"negil tir esitgil boke yawgusi / bayusa bas egmez budun yuwgasi (5523)"

The other witnesses/authorities in the text are those designated as i/a atlig: (the prominent
one of Ila), ila beg sozi (the word of the lord of 1la), ila sir teyi and ila erkini (the governor of Ila),
and their common point of convergence is the location of Ila. The word Ila appears in the Divanu
Lugati’t-Tiirk as "the river considered the Oxus (Amu Darya) of the Turkic lands, along whose two
banks the Yaghma, Tokhsi and a section of the Chigil tribes settled" (Ercilasun & Akkoyunlu, 2018,
p. 656). These authorities are figures who achieved renown, became legendary, were well-versed in
the protocols of governance and whose counsels must be followed;

"negii tir esitgil ila atligr / tapugun bediimis kisi kutlugi (841)"
"negil tir esitgil 1la beg sozi / s6zi ma‘nisi ol soziinke tézi (1779)"
"negil tir esitgil ila sir teyi / idi edgii yan bu bitig s6z yan1 (2696)"
"negii tir esitgil ila erkini / tapugei toriisin ayur kor an1 (4752)"

There are also other witnesses/authorities in the text bearing the titles i/ kend begi (the lord
of the state-city), biigii il begi (the wise scholar lord of the province) and ulug kend begi (the lord of
the great city). These lords who govern realms and countries are figures who understand the meaning
of intellect and knowledge, who stand at the head of the people and represent the best of humanity
and who administer the state and possess a thorough understanding of all matters;

"negii tir esitgil bu il kend begi / ukuska biligke yetlirmis 6gi (216)"
"negii tir esitgil bu il kend begi / ajun baslap ilke yetilmis 6gi (3460)"
"negi tir esitgil biigii il begi / budun baglaguei kiside yigi (1076)"
"negii tir esitgil ulug kend begi / kamug is icinde yetlirmis 6gi (5354)"

Other witnesses/authorities identified in the couplets appear as u¢ ordu begi (the lord of the
frontier military) and u¢ ordu han: (the khan of the frontier military). These lords and khans are
individuals who speak with knowledge and understanding, who are eminent among the public and
represent the most upright of humanity and whose truthful words have spread far and wide;

"negii tir esitgil u¢ ordu begi / bilip s6zlemis sozke yetriip 6gi (1594)"
"negii tir esitgil u¢ ordu hant / budunda talusi kiside ¢in1 (2966)"
"negii tir esitgil u¢ ordu hani / t6zi ilke yanzap s6z aymis koni (3815)"
"negii tir esitgil u¢ ordu hant / at edgi tile ay oliigli kani (5569)"

Apart from these, there are also authorities identified as biigii bilge beg (the wise scholar
lord) and biigii beg (the scholar lord). It is expected that one acts in accordance with the words of
these lords, who laid the foundations of the state and are wise rulers and scholars;

"negii tir esitgil biigii bilge beg / bu sz iske tutsa sana bolga yig (2513)"
"negii tir esitgil biigii beg tili / bu beglik isine ol urmis ul1 (3029)"
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On the other hand, the authorities attested in the text as budun bagscist (the leader of the
society) and budun begi (the lord of the society) are intelligent and perceptive individuals who stand
at the head of the public and govern them, who execute every task only after thorough investigation
and who spread their renown across the country through their justice. In addition to this, a lord who
governs the people is attested as ajuncgt beg er;

"negii tir esitgil budun bagsgisi / tori birle ilde yadiglh kiisi (5287)"
"negil tir esitgil bu budun begi / sinap soézlemis sdzni yetlip 6gi (6138)"
"negil tir esitgil ajungi beg er / budun baglaguci biliglig yig er (2602)"

Another important witness/authority appears as il¢i bas: (the head of the realm), who has
experienced both good and bad. The other witnesses come across as il¢i biigii (the scholar-envoy/wise
guide of the realm) and biigii il¢ci beg (the scholar-envoy lord), who are wise scholars and rulers, who
administer the country and who guide the affairs of governance;

"negii tir esitgil ay il¢i bast / sinap edgii isiz kegilirmis yasi (4197)"
"negil tir esitgil kor il¢i biigii / bligli sézlerin bulsa as teg yigii (2424)"
"negii tir esitgil biigii il¢i beg / bu beglik isini bilir yol¢1 beg (5250)"

Another authority is attested as foriiltig kisi (the man of law) and forii birgiigi (the lawgiver).
The man of law is characterized as one who establishes the law, is responsible for administering the
law, is esteemed everywhere and stands as the leader of the wise;

"negii tir esitgil toriiliig kisi / toriiliig kisi boldu il tor basi (2196)"
"negii tir esitgil toriiliig kisi / otundin yiramis ukuslug basi (4290)"
"negii tir esitgil torii birgiici / tori birle beglik isin itgli¢i (4082)"

Under this heading, the authorities discussed thus far include figures such as the ruler and
lord, who represent the actual source of command and possess the authority to issue direct
commands. The authoritative power of these individuals has been granted to them directly by
customary law. In addition to these, there are also individuals who act under the authority delegated
to them by a higher will and who convey, enforce, or merely execute commands. In the examples
containing the expression Negii tir esit(gil), these figures have been identified as dge (counselor), sii
baslar er (the man who commands the military), yagi¢i kiir er (the brave warrior), and tapug kilgug:
(servant). The point that warrants attention here is that the counselor, the man who commands the
military and the soldier-the brave warrior are capable of both receiving commands from the upper
echelon and issuing commands to the lower echelon; conversely, while the servant category is strictly
obligated to receive a command and execute it, the likelihood of their issuing a command to anyone
else within the administrative scheme is highly improbable. Nevertheless, servants situated at the
lowest echelon might have the capacity to issue commands to one another among themselves,
depending on their respective ranks.

The counselors appearing as bilge 6ge (the wise counselor) and kiges¢i dge (the deliberating
counselor) are highly intelligent individuals who guide the ruler in every matter and engage in
significant consultations with him;

"negii tir esit emdi bilge dge / biligsiz ukup emdi boynun ege (1754)"
"negii tir esitgil kinesci oge / kineste toker begke yiingii tige (2935)"

"negii tir esitgil 6ge buyruki / unitma muni sen biti hem oki (2941)"
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The sii baslar er (military commander), on the other hand, refers to those who stand at the
head of the military, sacrifice their lives when necessary and carry out the commands of the lord;

"negil tir esitgil bu sii baslar er / tiriglik 1d1p beg isin isler er (5461)"

The soldiers in the military, defined as yagi¢: kiir er (the brave warrior), urup yigli er (the
warrior who strikes and wins), yag: sangmis er (the warrior who has routed the enemy), karisgan kiir
er (the brave warrior who engages in battle), yagilig kisi (the person at war/soldier) and yagilamuis er
(the warrior who has battled the enemy), are resilient and valiant individuals who defeat the enemy,
fight bravely, and earn their living through this profession;

"negii tir esitgil yagi¢t kiir er / bu saklik bile 6z yagisin urar (2019)"
"negil tir esitgil urup yigli er / urup al ay alp er yana erke bir (2052)"
"negii tir esitgil karisgan kiir er / seringil seringen yagisin urar (2379)"
"negii tir esitgil yagilig kisi / yagi birle ursu tiikemis yasi (3400)"
"negii tir esitgil yagilamig er / yagisi 6zele elig bulmis er (4261)"

Those tasked with serving, who appear as fapug kilgug: (the servant) and tapug kilmuis er (the
man who has rendered service), are individuals who mount the steed of fortune due to their service,
attain their desires thanks to their devotion, organize the affairs of the court/gate according to
customary law and receive appreciation from the lord through their service;

"negil tir esit bu fapug kilguci / tapug birle devlet atin mingiici (1608)"
"negii tir esitgil tapug kilgugi / tori birle baslap kapug tlizgiigi (4170)"
"negii tir esitgil tapug kilmis er / tapug birle begde agir bolmis er (2569)"
"negil tir esitgil tapug kilmis er / tapug birle arzu tilek bulmis er (946)"

Political and administrative authorities consist of rulers and lords who have a say in state
governance and to whom the power of command is directly granted; they also comprise authorities
within the state hierarchy who can receive commands from superiors and issue them to lower
echelons, as well as those whose sole duty is to receive and execute commands. For effective state
governance, all echelons in the hierarchy must be in harmony with one another, commands must be
implemented, and an ideal state order must thus be established. In the examples containing the
phrase Negii tir esit(gil), the directive/deontic power of political-administrative authorities is
prominent. Following the command Ejyit(gil) "Listen!", these attested authorities are expected to
bring gravitas to the matter and to be more successful in achieving the intended outcome.

Moral and Spiritual Authorities

In the Kutadgu Bilig, the temperament, behavioral patterns and spiritual qualities that an
ideal human being ought to possess are treated in detail. Above all, a person's possession of good and
beautiful morals and virtue is among the most important characteristics that render them superior. In
this work, the concepts of politics and ethics should not be considered independently of each other.
Indeed, the criterion of being of good moral character lies at the very foundation of the individual
who conducts politics and governs the state. A ruler/lord who does not possess good morals cannot
be expected to govern the state properly, and first and foremost, to be just. The solid character, good
temperament, behavioral patterns and strong spirituality possessed by an individual permeate every
area of their life. In the Kutadgu Bilig, individuals are frequently counseled to possess noble virtues.
Anyone not adorned with a good virtue remains incomplete, no matter how elevated their rank may
be; their attainment of fulfillment occurs only by clothing themselves in beautiful merits.
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The individual identified as koni kilklig er or erdemlig er (the upright-natured and virtuous
person) attains their desires and wishes and achieves all the blessings of the world. The person
characterized as uwutlug, kilki arig, kiling: silig, or kilki amul (the modest/shame-possessing, pure-
tempered, refined-behaved, and calm-natured person) always acts with wisdom and compassion;

"negii tir esitgil koni kilklig er / koni kilki bolsa ajun biitrii yir (2863)"
"negii tir esitgil kor erdemlig er / bu erdem bile er tilek arzu yir (3420)"
"negil tir esitgil uwutlug tiiziin / sana 6tler emdi bagirsak 6ziin (2204)"
"negil tir esitgil ay kilki arig / bu 6dlek okt birle kdnli balig (5430)"
"negii tir esitgil ay kilki amul / bayat kullaripa bagirsak koniil (6261)"
"negil tir esitgil kilingi silig / ukus birle iske yetiirmis elig (6330)"

Being compassionate and sincere is the pinnacle of humanity and the tongue and heart of
these individuals are as one. The person designated as bagwrsak kigi (the compassionate person) is
always affectionate toward their relatives and kin and is a person of piety (takva);

"negii tir esitgil bagirsak kisi / bagirsaklik ol kor kisilik bas1 (1357)"
"negii tir esitgil bagirsak kisi / bagirsakliki kor sozine tusi (5543)"
"negii tir esitgil bagirsak sozi / bu soz iske tutgil ay ajun tozi (2758)"
"negii tir esitgil bagirsak kadas / yakinlik ulagh kontildes adas (3299)"

Those characterized as al¢ak amul or kisi al¢ak: (the humble and calm person / the humblest
of people) counsel humility, keeping one's tongue in check and speaking with moderation and
forethought;

"negil tir esitgil kor alcak amul / ne edgii bolur erke kodk1 kontil (2231)"
"negii tir esitgil kisi alcak: / koniil til kigig tut ay er kiwgaki (2477)"

Other virtues expected of individuals are to be a vefalig kisi, tusulur kisi, or konli yakin (a
loyal, beneficial, and warm-hearted person). Being loyal and beneficial to other people is
characterized as the pinnacle of humanity;

"negii tir esitgil vefalig kisi / vefa ol kisike kisilik bagst (2040)"
"negii tir esitgil tusulur kigi / tusulur kisi ol kiside bas1 (5729)"
"negi tir esitgil ay konli yakin / kisilik kiligh bagirsaklikin (5795)"

Those characterized as koni sozliig er and kéni  koyli  tiiz (the truthful-spoken and
honest/upright-hearted) are individuals who adopt goodness through all their behaviors and
internalize these as habits from an early stage;

"negii tir esitgil koni sozliig er / kigigde odunmus yiti kozlig er (1369)"
"negii tir esitgil koni koyli tiz / koniil til kiling1 kamug kilki uz (5509)"

The person defined as kisi edgiisi (the good person) is someone who possesses intellect and
understanding, has gained fame and renown through goodness, whose hallmark is humanity and who
is renowned for uprightness;

"negli tir esitgil kisi edgiisi / kali tenlemis teg ukus belgiisi (2838)"
"negii tir esitgil kisi edgiisi / bu edgii bile yadmus at1 kiisi (3429)"
"negii tir esitgil kisi edgiisi / kisilik bolur ¢in kisi belgiisi (5787)"
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"negil tir esitgil kisi edgiisi / konilik bile halkka yadmais kiisi (5891)"

The person defined as kozi tok kisi (the content person) is the leader of the generous and the
richest of individuals in humanity; they guide those who are stingy;

"negil tir esitgil kozi tok kisi / tuz etmek idisi ak1 er bas1 (1191)"
"negli tir esitgil kozi tok kigi / kozi tok kisi bold1 baylar basi (2614)"
"negii tir esitgil kozi tok kigi / bu koz tokluki ol bu baylik basi (5385)"

The person defined as kisi odriimi (the distinguished/elite human being) is someone who
returns loyalty for loyalty, acts with humanity in response to humanity, and whom the ruler elevates
day by day;

"negil tir esitgil kisi odriimi / kisi 6driimi hem budun kddriimi (1689)"
"negil tir esitgil kisi odriimi / urug kesmegiike kisi ol emi (3372)"

In the work, frequent references are made to devout, God-fearing individuals who safeguard
themselves by steering clear of what religion forbids and who adhere to its prohibitions. The person
described as sakinuk kisi (the pious/God-fearing person) refers to those who are always at the
forefront, have disciplined their carnal soul (nefis), act with prudence in all their endeavors, have
awakened from the slumber of heedlessness, have strengthened their spirituality and are rich in heart.
The foremost among the pious is the person who truly seeks a lawfully earned (helal) morsel and
consumes only what is helal;

"negii tir esitgil sakinuk kisi / sakinuk kisi ol kigiler bagi (1063)"

"negil tir esitgil sakinuk kigi / hava birle bolmaz biitiin din isi (3343)"
"negii tir esitgil sakinuk bagsi / bu diinya isindin sakinmis kisi (3566)"
"negii tir esitgil sakinuk bagi / kamug tiirliig istin sakinmis kisi (4406)"
"negii tir esitgil halal yigli er / sakinuk basi ¢in halal tigli er (5349)"

Those identified as 6zin basmus er, ozin tutmis er, and 6zin bilmis er (the self-controlled and
self-aware person) are individuals who live in peace and tranquility, have disciplined their carnal
soul (nefis), possess proper manners and etiquette, keep their tongue in check and allow their intellect
to override their desires and caprices;

"negil tir esitgil ozin basmis er / hava boyn1 yengip 6zin tutmis er (3639)"
"negii tir esitgil dzin tutmig er / tilin bek tutugl bilig bilmis er (4333)"
"negi tir esitgil ozin bilmis er / havasin ukuska bulun kilmis er (5411)"

Those characterized as kéyli siiziik, siiziilmis kisi, and koyli yaruk (the pure-hearted and
enlightened person) are honest in all their endeavors and have truly attained closeness to God;

"negii tir esitgil ay konli siiziik / kamug is iginde ay konli tiiziik (3085)"
"negli tir esitgil suiziilmis kigi / idisi bile ¢in tiiziilmis kisi (4795)"
"negii tir esitgil ay konli yaruk / muniy ma nisi kor bu sdzke anuk (5599)"

Those characterized as odulmas kisi, odunmaus kisi, and kénli odug (the person awakened from
the slumber of heedlessness) are individuals who fully comprehend the true nature of death, feel
remorse for having spent their lives as if in a dream, enter the straight path, are cleansed of all
uncertainties and possess an awakened heart;
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"negil tir esitgil odulmug kigi / 6limiig ukup yetrii bilmis kisi (1177)"
"negii tir esitgil odunmaus kisi / odunmista kidin okiinmis kisi (1398)"
"negil tir esitgil odunmaus kisi / kamug bulganuktin siiziilmis kisi (3632)"
"negil tir esitgil ay konli odug / yag1 yasi tegriip tokimis yodug (4189)"

Those characterized as oliigli tirig, 6liigli ok er, and oliigli kisi (the dying/those about to die)
are individuals who offer counsel by drawing lessons from their own state and who depart from this
world with remorse;

"negil tir esitgil oliigli tirig / 6liirde birip bardi 6t saw erig (1447)"
"negii tir esitgil 6liigli 6k er / 6limke Okiintip uligl bek er (1514)"
"negii tir esitgil oliigli kigi / oliirde ulip yirke calmig bas1 (6177)"

In the Kutadgu Bilig, there are numerous couplets referencing being a good person and
leaving a good name behind after death. The foundation of being a good person lies in possessing
beautiful morals and various virtues. As long as these exist, eternal happiness comes to human beings
and the person who departs this world leaving a good name does not feel remorse. It would be fitting
to summarize this perspective with the couplet kerek min yasagil kerek on sekiz / 6ziiy 61gii edgii atiy
kodgil iz (4818), which translates to: 'Whether you live a thousand years or eighteen, one day you
shall die; strive to leave a good name as your legacy.' In the Kutadgu Bilig, moral and spiritual
authority also constitutes the source and foundation of political and administrative authorities.
According to the Kutadgu Bilig, an individual who does not possess moral and spiritual virtues
cannot be expected to have a say in state administration.

Conclusion

This study has focused on the modality-authority relationship of the expression Negii tir
esit(gil) in the Kutadgu Bilig. According to Palmer's classification, the expression Negii tir
esit(gil) has been associated with the commissive category -one of the domains of deontic modality-
and the category of imperative, which is evaluated alongside it. According to Palmer's definition, the
imperative, which is directly related to deontic modals and issued to the addressee without an
intermediary, contains the strongest directives. In the expression Negii tir esit(gil), the imperative is
directed at the second person and consists solely of the verb esif(gil). This situation exemplifies the
purest form of the imperative. In the continuation of this expression, context-dependent directives
regarding the relevant subject are given to the listener. The individuals issuing these are authorities
who instill confidence in the listener and whose words are truly listened to. By delegating the speech
to others, Yusuf Khass Hajib has enhanced the gravity of the directives given while also keeping the
dialogues more vivid in accordance with the content of the text.

The sources of authority in sentences containing the expression Negii tir esit(gil) have been
examined under three categories: Knowledge and Reason Based Authorities, Political and
Administrative Authorities and Moral and Spiritual Authorities. Knowledge and Reason Based
Authorities derive their power directly from the concepts of knowledge and reason; while the
importance of these two concepts is emphasized, the virtues of knowledgeable and wise people are
conveyed to the listener. While the listener is expected to act with knowledge and reason, directives
are issued asserting that these are indispensable virtues a human being must possess. Political and
Administrative Authorities derive their power from politics and the privileges they gain from the state
hierarchy. These individuals are authorities who emphasize that they govern society by virtue of their
knowledge and reason, who elevate the concepts of justice and uprightness, who understand the
importance of the customary law and who convey that one must act in accordance with these
principles. Because they possess these merits, they are active in state administration and hold a high
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position before society. Moral and Spiritual Authorities, on the other hand, derive their power from
the virtues they possess, the ideal qualities a human being should have, and distinguished behaviors
on a spiritual and inner dimension. By making reference to individuals who are good, honest,
merciful, loyal, truthful-spoken, content-eyed, pious and awakened from heedlessness, they expect
the listener to be likewise.

In conclusion, this study has determined the modality value of the expression Negii tir
esit(gil) according to Palmer’s (2001) model and identified the attributes of the authority groups
included within the semantic field of deontic modality, their expectations from the listener and the
concepts with which they intersect. It has been established that, in alignment with the content of the
text, these authorities are shaped around the axes of knowledge-reason, politics-hierarchy,
and morals-spirituality. Modality, which expands the horizons of the world of thought and
constitutes an element of the deep structure in language, is a concept well-suited for multifaceted
analyses, even when centered solely around a restricted expression like Negii tir esit(gil). It is hoped
that this diachronic study will provide a necessary contribution to the literature on Turkish modality.
On the other hand, many works from both the historical and contemporary periods of the Turkish
language await researchers for further modality analyses.
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Yiikiimliiliik Kipligi Baglaminda Negii Tir Esit(gil) ifadesi

Giris

En yaygin anlamiyla bir 6nermedeki konusucunun ruh durumunu yansitan kiplik kavraminin
kokeni, mantik ve felsefe disiplinlerine dayanir. Kipligin dil bilimsel ¢aligmalarda ele alinmaya
baslanmasi ve modern kiplik kuramlarinin sistematiklestirilmesi ise yakin tarihlere dayanir. Kiplik,
Tiirkiye Tiirkolojisi i¢in yeni sayilabilecek bir kavram olmakla beraber son yillarda konu {izerine
yapilan hem es hem de art zamanli ¢aligmalarin sayisinin artmaya devam ettigini belirtmek gerekir.
Kiplik kuramcilar gesitli stniflandirmalar yapsa da kiplik genel olarak bilgi kipligi ve yiikiimliiliik
kipligi olmak tizere iki kola ayrilmistir. Calismamizin konusu olan yiikiimliiliik kipligi, bir otoritenin
dinleyiciye yonelik ¢esitli yaptirimlarda bulunmasini hedefler. Bu kiplik tiirlinde otoritenin dayattigi
emir, zorunluluk, gereklilik, izin vb. ifadelerin dinleyiciyi harekete gecirmesi beklenir.

Kutadgu Bilig yazildig1 donem, yazilis amaci, tasidigr dil ozellikleri, isledigi konularin
nitelikleri, metin kurgusunun derinligi, sembolik kahramanlar, onlarin temsil ettikleri kavramlar ve
verilmek istenen dgretiler bakimindan son derece nem teskil eden manzum ve didaktik bir eserdir.
Ideal bir devlet-ydnetim diizeninin nasil olmasi gerektigi, bilgi/akil kavramlari merkeze almarak
anlatildig i¢in siyasetname tiiriine 6rnek gosterilebilir. Eserde 6gretici ve yol gosterici bir iislubun
benimsenmesi, devlet ve yonetimdeki onemli sahsiyetlerin varligi, yonetim semasindaki {ist-ast
yerlesimler, metnin otoriter bir diizen etrafinda kuruldugunun gostergesidir. Bir otoritenin etrafinda
sekillenen toplumsal diizenin nasil olmasi gerektigine odaklanan bu eserin yapisinda 6giitler 6n plana
cikmaktadir. Eserin baskin sekilde 6gretici ve felsefi bir iislupla kaleme alinmasi, 6zellikle ikili
diyaloglardan meydana gelmesi, hikdyenin dinamik bir sdylemle kurgulanmasi s6z konusudur. Bu
durum, kiplik kavrami agisindan islenebilmesi i¢in uygun bir metin yapisina ve sdylem 6zelliklerine
sahip oldugunu gostermektedir. Kutadgu Bilig bir 6giit kitabidir, 6giit icin en ¢ok kullanilan fiil kipi
de emirdir. Bundan dolay1 emir sekli ¢ok geger; arka arkaya ve kiiciik ciimleler halinde siralanir
(Ercilasun, 2020, s. 188). Calismamizin konusu olan Negii tir esit(gil) ifadesi de emir kipinin
isaretlendigi ve devaminda baglama yonelik otoritelerin konusturuldugu bir yapidir. Bu ¢calismadaki
oncelikli amag, Kutadgu Bilig'de sik¢a tekrarlanan Negii tir egsit(gil) ifadesini Palmer (2001)
modelinin yilikiimlilik kipligi smiflandirmasina gore degerlendirmektir. Ardindan ifadenin
devaminda kullanilan otorite kaynaklarmin tespitini yapmak ve bu otoritelerin sahip oldugu
niteliklere gore gruplara ayirmaktir. Boylece Negii tir esit(gil) ifadesinin kiplik degeri belirlenmis ve
s6z konusu otoritelerin hangi tiir niteliklerle bagdastirildigi saptanmig olacaktir.

Palmer (2001)'e Gore Yiikiimliiliik Kipligi ve Emir Kategorisi

Palmer, kiplik kuramcilar1 arasinda Oonemli bir yere sahiptir ve onun siniflandirmasi
literatiirde kilometre tasi niteligindedir. Bunun sebebi ise kipligi tipolojik bir yaklagimla ele almasi,
kipligin tanimi1 ve sinirlarinin belirsizligine ragmen diinya dilleri i¢in ortak bir kiplik simiflandirmasi
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yapma girisimidir. Ote yandan bilgi kipligi ve yiikiimliiliik kipligi stniflandirmasi, kendisinden sonra
gelen kuramcilari ve galigmalari da etkilemistir.

Palmer (2001) kipligi, onerme kipligi ve eylem kipligi seklinde iki ana baglikta
degerlendirmistir. Bu smiflandirmaya gore disaridan gelen dayatmalardan/direktiflerden olusan
yiikiimlilik kipligi, eylem kipliginin alt bashgindadir ve izin, zorunluluk, buyrum ulamlarini
kapsamaktadir. Bir otoritenin dinleyiciye izin ve buyruk/emir vermesi, dinleyiciyi harekete gegirmesi
on plandadir. Palmer, eylem kipligi kategorisinde degerlendirdigi emir kipini (imperative) dogrudan
yilikiimliiliik kipselleriyle iligskilendirir. Dogrudan yonlendirici olan ve emri ifade eden bu kip tiirii
genellikle en giiglii direktif olarak kabul edilir. Otorite sahibi birinden geldigi icin Iceri gir!
orneginde oldugu gibi dinleyici tarafindan uyulmasi beklenen bir direktifin varlig1 s6z konusudur
(Palmer, 2001, s. 80). Palmer, konugmacinin konusma eylemi sirasinda fiilen emir verdigi icin emir
kipinin eylemsel ve 6znel oldugunu da belirtir. En gii¢lii direktifleri iceren emir, dinleyicinin harekete
geemesini talep eder ve bu talep i¢in arada rica, éneri/tavsiye gibi herhangi bir ara katman yoktur.
Kitabi hemen oku! 6rneginde oldugu gibi en saf haliyle emrin yalnizca kendisi vardir ve ikinci sahsa
yani dogrudan muhatabina yoneliktir. Emir kipinde genellikle konusucunun dinleyici {izerinde
hiyerarsik, sosyal, statiisel vb. bir otoriteye-iistiinliige sahip olmasi beklenir.

Negii Tir Esit(gil) ifadesinin Kiplik Degeri

Yusuf Has Hacib'in Kutadgu Bilig'de sik¢a kullandig1 bu ifadenin amaci, anlatimi daha fazla
kuvvetlendirmek ve pekistirmek, verilmek istenen mesaj1 daha ciddi bir zemine tagimak, dinleyicinin
dikkatini ¢ekmektir. Bu ifadenin metindeki dnemi bir sonraki séze agilan kapinin anahtar1 olarak
nitelendirilebilir. Metnin bir¢ok yerinde tekrarlanan Negii tir esit(gil) ifadesi genellikle devaminda
yilikiimlilik bildiren climlelerle, atasozleri ve deyislerle tamamlanmistir. Bu ifadenin anlatimi
bdlmesinin nedeni ise sozil, otorite sahibi ve herkes¢e taninma ihtimali yiiksek olan 6nemli bir
sahsiyete devretmektir. Boylece anlatilmak istenen konunun ya da durumun dinleyiciyi ikna
edebilmesi i¢in soziine ve diisiincesine itibar edilen, tecriibe ve sayginlik sahibi, bilgelik seviyesi
yiiksek olan bir kisi devreye girer. Bu kisi dinleyicinin dikkatini canli tutmak, ayn1 zamanda metnin
didaktik yapisini daha {ist bir zemine tasimak i¢in ideal bir kimlikte ve karakterde olmalidir.

Negii tir esit(gil) ifadesinin kiplik degerine bakildiginda hem bilgi hem de yiikiimliilik
kipligi alanina temas ettigi goriiliir. Negii tir esit(gil) ifadesini giinimiiz Tiirkgesine "Ne der/sdyler,
dinle!" seklinde aktarmak miimkiindiir. ifadedeki #i- "demek, sdylemek" eylemi dinleyiciye yonelik
bilgi aktarim1 yapilacagimin gostergesidir. Eylemdeki -# genis zaman eki ise bilginin evrenselligine,
genis capta ve her devirde gegerli olabilecek bir gergekligin bildirimine vurgu yapar. Bilgi aktarimini
yapanin, birinci kisilerden ziyade tigiincii kisiler olmasi da dikkate degerdir. Boylece bilginin kaynagi
otorite sahibi olan bagka birine atfedilir. Dolayisiyla kisinin kendi aktarimi ve bilginin 6znelligi,
yerini ist katmandaki bilgeye birakarak bilginin nesnelligi 6n plana ¢ikarilir. Kisinin 6znel yargisini
baskasina kabul ettirme ihtimali daha diisiik oldugu i¢in sdziine daha fazla itibar edilen biri tercih
edilir. Bu durumda bilginin niteligi 6znellikten nesnellige dogru gegcis yapar ve nesnel olan bilgi,
dinleyicide daha genis yanki uyandirir. Esit(gil) ifadesinin giiniimiiz Tiirk¢esine aktarimi "dinle!"
seklindedir. Bu ifade dogrudan emir anlami tasir ve "dinlemek, isitmek" eylemi dinleyiciye s6z
konusu eylemi gorev olarak atfeder. Metinde hem egit hem de egitgil seklinde iki tiir kullanimi
bulunan eylem, ikinci sahsa yonelik emir anlami tasir. Dolayisiyla Palmer'in goriisii dogrultusunda
esit(gil) eylemi, emrin en saf ve katigiksiz haline 6rnek olarak gosterilebilir.

Metnin yazildig1 donemde ikinci tekil sahis emir kipinin hem eksiz hem de -gi//-gil ekiyle
yapildig1 bilinmektedir. Caferoglu, Orhon ve Uygur Tiirk¢esi devirlerinde de kullanilan bu ekin asil
olarak Karahanh Tiirk¢esi devrinde dile daha ¢ok yerlestigini aktarir. Karahanli devri Tiirkgesinde
ikinci sahis emir kipinin daha elverisli bir ¢gevre buldugunu, yavas yavas siir diline de yerlesmeye
basladigimi belirtir (Caferoglu, 1971, s. 3). Erdal, -gi//-gil ekinin genellikle ikinci tekil sahis emir
kipine eklendigini ve vurgu i¢in kullanmldigim bildirir. Ayrica bu ekin muhtemelen yap- anlamina
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gelen ki/- fiilinden geldigini de ekler (Erdal, 2004, s. 351). Rentzsch, -gil/-gil ekinin ciimleye kibar
bir tegvik tonu katan kipsel son ek olarak yorumlanabilecegi, ancak bu bilgiyi dogrulamanin da zor
oldugu goriisiindedir (Rentzsch, 2015, s. 56). Johanson'un vurgulu ve yumusatici 6ge olarak
degerlendirdigi ve tekil emir kipinde sikca kullanilan bu ek, aciliyet veya 1srar anlaminda pekistirme
ifade eder: Orhon Tiirk¢esindeki Ber-gil! "Ver!", Eski Uygur Tiirk¢esindeki Aya-gil! "Saygi1 goster!"
ifadeleri buna 6rnek gosterilebilir (Johanson, 2021, s. 676).

Bu bilgilerden hareketle Negii tir esit(gil) ifadesini yiikiimliilik kipliginin giiclii anlam
alanlarindan biri olan emir kategorisinde degerlendirmek miimkiindiir. Emir ifadesiyle ilgili en
kapsayici tanimlardan biri Aslan Demir'e aittir:

Emir semantigi; biri buyurucu digeri eyleyici olmak iizere en az iki kisili iletisim
ortaminda, yapilmasi istenen bir isin/gergeklestirilmesi beklenen bir durumun
buyurucudan eyleyiciye belirli bir otorite ile dayatildigy; ileri derecede yonlendirici olan;
buyurucunun, eyleyiciden toplumsal veya durumsal nedenlerle gorece {istiin oldugu,
eyleyiciyi harekete gegirenin kendi arzu ve istekleri gibi i¢ dinamikler degil, buyurucudan
ya da buyurucunun temsil ettigi kurumdan kaynaklanan dis dinamikler oldugu bir anlam
alanidir (Aslan Demir, 2008, s. 33).

Emrin temel bilesenleri buyurucu ve eyleyici olmakla birlikte ikisinin arasinda hiyerarsi ve
buyurucudan eyleyiciye yonelik bir dayatma vardir. Usta'ya gore emrin yapisi oforite konumundaki
buyuran ya da emir kaynagi, emrin eyleyeni, istek ihtiva eden dnerme igerigi olmak iizere ii¢ ana
bilesen etrafinda degerlendirilebilir (Usta, 2016, s. 321). Sonug olarak emir semantiginin buyurucu,
eyleyici ve buyrum onermesinden olustugu soylenebilir.

buyurucu

O buyrum 6nermesi

eyleyici

Sekil 1: Emir Semantiginin Ogeleri

Negii tir esit(gil) ifadesinde ikinci sahsa verilen emir, hiyerarsik olarak {ist katmandaki
buyurucudan alt katmandaki eyleyiciye dogru tek yonliidiir. Bu ifadenin kullanildigi ciimlelerdeki
otorite kaynaklari ise toplum tarafindan taninan, belirli bir sayginliga erisen ve soziine itibar edilen
kisilerdir.

Negii Tir Esit(gil) ifadeli Ciimlelerde Otorite Kaynaklar

Kutadgu Bilig'in iislubu iizerine detayl bir calisma yapan Toprak (2022) Negii tir esit(gil)
ifadesini, aktarim ciimleleri kategorisinde degerlendirmistir ve bu ifadeyle olusturulan ciimlelerin
dolaysiz aktarim tiiriinii temsil ettigini vurgulamistir. Yusuf Has Hacip, sdyleyeni vurgulamak igin
Negii tir esit(gil) ifadesinin ardindan s6zii sOyleyeni adiyla degil, olumlu sifatlarla belirtir ve bu
stfatlar "6zin kisgan, sinamus, bilig birgii¢i" gibi olumlu insan tipini yansitan séz gruplarindan olugur
(Toprak, 2022, s. 11). Kutadgu Bilig'de konusan kisiler, baskalarii tanik gostererek dinleyeni
verdikleri bilgiye inandirmaya ¢alisirlar ve boylece konusan kisi sozli baskasina devretmis olur. Sozii
devralan tanik ise kisinin verdigi bilgiyi kendi deneyimiyle onaylar, bdylece konusan kisi ayr1 bir ses
veya bakis agisiyla daha once verdigi bilgileri hem dogrulatip hem onaylatirken aktardigi bilgiler ise
kabul ettirme ve dinleyicide durum degisikligi yaratma niyetiyle destek almis olur (Yaylagiil Ustiinel,
2020, s. 201). Bu taniklar Negii tir esit(gil) ifadesinden sonra konusurlar ve genellikle konuyla ilgili
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deneyim sahibi olduklari i¢in dinleyici {izerinde otoriter bir durus sergilemektedirler. Otorite sahibi
taniklarin dinleyiciyi yonlendirme seviyesi ve konu iizerindeki ikna kabiliyeti, normal bir konusana
gore daha yiiksektir. Bundan dolay1 6gretici ve manzum bir metinde Negii tir esit(gil) gibi dikkat
cezbeden, dinleyicide merak uyandiran bir gecis ya da aktarim ifadesinin sik¢a kullanilmasi 6nem
arz eder.

Kutadgu Bilig'de anlaticinin degistirilmesi dinleyenin ikna edilmesi i¢in edim bilimsel bir
zorunluluktur (Yaylagiil Ustiinel, 2020, s. 202). Ornegin iist katmandaki hiikiimdar Kiin Togdi'nin
sik sik akil danistig1 kisiler olan Ogdiilmis ve Odgurmus, alt katmanda olduklari ve iilkeyi yoneten
bir hiikiimdara dogrudan emir veremeyecekleri i¢in s6z sirasi onlara geldiginde anlaticiy1
degistirmek durumunda kalirlar. Bdylece hiikiimdari ikna edebilme potansiyeli kendilerine gére daha
yliksek olan otorite sahibi bir tanik vasitasiyla sdylemek istediklerini kolay bigimde aktarabilirler.

Negii tir esit(gil) ifadesindeki buyrum giicii, anlatilmak istenen konuyu ya da verilmek
istenen mesaj1 daha kuvvetli bir zemine oturtur. Bu ifadedeki sdylem giiciinden dolay1 belirli bir
statiiye ya da yetkinlige sahip taniklarin otorite giicii de daha yiiksek goriinmektedir. Bu baglamda
Negii tir esit(gil) ifadesinden sonra sézli devralan buyurucularin metin iginde genellikle birkag kez
tekrarlandig1 tespit edilmistir. Buradan hareketle Negii tir esit(gil) ifadeli ciimlelerdeki otorite
kaynaklar1 Bilgi ve Akil Temelli Otoriteler, Siyasi ve Idari Otoriteler, Ahlaki ve Manevi Otoriteler
olmak iizere {li¢ kategoriye ayrilmistir. Bilgi ve Akil Temelli Otoriteler kategorisinde metnin pek ¢cok
yerinde kullanilan ve ayn1 zamanda otorite kaynagi olarak tespit edilen bilgi ve akil kavramlari,
ayrica sahip olduklar bilgi ve akilla bir iste uzmanlagsan meslek erbaplari incelenecektir. Siyasi ve
Idari  Otoriteler kategorisinde metnin siyasetname ozelligi tasimasindan dolayr devlet
hiyerarsisindeki buyurucular degerlendirilecektir. Ahlaki ve Manevi Otoriteler kategorisinde ise
ahlaki ve manevi erdem sahibi buyurucular incelenecektir.

Bilgi ve Akil Temelli Otoriteler

Kutadgu Bilig'de bilgi (bilig) ve akil (ukus), metnin bel kemigini olusturan kavramlar olarak
karsimiza ¢ikmaktadir. Yusuf Has Hacib'e gore akil karanlik gecedeki bir mesaledir, bilgi ise insani
aydinlatan bir 1s1ktir. Bagka bir beyitte ise insanin akil ile kendini yiikselttigi, bilgi ile biiyiidiigii ve
bu ikisi ile itibar gordiigli aktarilir. Bundan dolay1 iki kavramin metinde birbirini tamamladigini, biri
olmadan digerinin de bir ise yaramayacagini belirtmek gerekir. Bazi beyitlerde vurgulanmaya
calisilan diisiince, bilgi ve hikmet sahibi sahislarin agzindan aktarilmistir ve bu kisiler o donem igin
okuyucular tarafindan bilgisine, hikmetine ve tecriibesine giivenilen kisilerdir. Yusuf Has Hacib,
okuyucunun dikkatini ¢ekmek, sdylenilenlerin énemini vurgulayip tesirini arttirmak i¢in "bilgili ve
tecriibeli kisi nasil sdyler" anlamindaki misralar1 bilingli bir sekilde metnine yerlestirmistir (Ugar,
2018, s. 110). Bu bilgili ve tecriibeli kisiler, bilgi ve akildan aldiklar1 gii¢ sayesinde dinleyiciler
iizerinde otorite kurmustur.

Negii tir esit(gil) ifadesinden sonra bilgi ile donanmus, bilgi konusunda uzmanlagmas, etrafina
bilgi dagitan ve veren otoriteler sik¢a kullanilmigtir.

Bilgili olan (biliglig kisi) ve tecriibe ile dmriinii gegiren kisi, bilgili sdziiniin sevilen cana es
deger olmasi dikkat ¢ekicidir;

"negii tir esitgil biliglig kisi / ajunda smayu yetilmis yas1 (261)*"
"esitgil negii tir biliglig kisi / biliglig s6zi ¢in sewlig can tus1 (336)"

Bilgi bilen (bilig bilmis er), hayati deneyimleyen ve bilgiyle hiirmet kazanmig kisilere atif
yapilir;

2 Bu calismada Arat'in "Kutadgu Bilig I: Metin" ve "Kutadgu Bilig II: Ceviri" adl1 eserlerinden yararlanilmigtir. Parantez
icindeki sayilar, Kutadgu Bilig'den alintilanan beyitlerin numaralarini gostermektedir.
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"negil tir esitgil bilig bilmig er / baginda kec¢iirmis okiis yilmis er (1955)"
"negii tir esitgil bilig bulmis er / bilig birle ilde agir bolmis er (5238)"

Bilgi veren (bilig birgiici), bilgi ile ibadet eden, diinyanin hakiki degerini anlayan, nefsine
hakim olan, nasihat veren, her seyi sahip oldugu bilgi ve tecriibe ile ayirt eden kisilere deginilir;

"negli tir esitgil bilig birgiici / biligsizni bordin sokiip tidguct (2095)"
"negii tir esitgil bilig birgiici / bilig birle ta‘at tapug kilguci (3222)"
"negil tir esitgil bilig birgiici / stap edgii isiz kisig bilgiici (3962)"
"negil tir esitgil bilig birgiici / bilig birle himmet ulu tutgue1 (5419)"
"negli tir esitgil bilig birgiici / bilig birle nefsig havag basguci (5473)"
"negil tir esitgil bilig birgiici / bagirsak bu 6t saw erig birgiici (6081)"

Hem bilgili (biliglig) hem de zeki (tetig) olup bilgisiyle memleketin kiymetlisi olan kisiden
bahsedilir;

"negii tir esitgil biliglig tetig / biliglig tetig bilgi ilke itig (2167)"

Bilgili dilinin (biliglig tili) ve soziliniin (biliglig s6zi) kisilestirme yapilarak kullanildigi
beyitler de vardir;

"negii tir esitgil biliglig tilin / iwe kilmig igler 6kiingi yilin (631)"
"negi tir esitgil biliglig tilin / saranlik bile beg yiylimez ilin (3035)"
"negil tir esitgil biliglig sézi / bilig ol kiterdegi koniil toz1 (5980)"

Bilgi yoniinden daha iistiin olan otoritelerin bzigii (bilgin), bilge (genis ve derin bilgi sahibi),
bilgi teniz/6giiz (bilgisi deniz gibi derin) gibi tanimlamalarla kullanildig tespit edilmistir. Hem bilgin
(biigii) hem de bilge sifatlariin bir arada kullanilmasi, ayrica bir beytin digerlerinden farkli olarak
direkt emir vererek Esitgil seklinde baslamasi dikkate degerdir;

"esitgil negii tir biigii bilge ten / bu soz igke tutgil aya kizgu en (333)"
"negii tir esitgil ay bilge buigii / biliglig s6zi bolsa as teg yigii (2785)"

Bilgin kisi hem tecriilbe sahibi hem de akilli olmasi yoniinden yliiceltilmistir. Ayrica
bilginlerin soyledikleri sdzlerin digerlerine gore en temel ve esas sdzler olmasi vurgulanmistir;

"negii tir esitgil stnamis biigii / sdziig sozlemegii esitgii 6gli (1913)"

"negii tir esitgil ukuslug biigii / biigiiler s6zin sézke ul tiip tigii (6061)"

Bilge kisinin sohret sahibi olmasina ve ¢ok sohretli olan Iranli alimlere atif yapilmustir;
"negil tir esitgil ay bilge kiiliig / bu s6zdin kotiirgil 6ziigke iiliig (1457)"

"negii tir esitgil tejik bilgesi / tejik bilgeleri cawikar kiisi (3265)"

Bilgisi deniz gibi derin olan, gonlii bilgiyle aydinlanan, akilli ve sakin kisilerin s6zlerine gore
hareket edenlerin yiizlerinin giilecegi ve mutlu olacaklari belirtilmistir;

"negii tir esitgil ay bilgi ogiiz / bilig birle kdnli yarunmis kogiiz (2243)"
"negii tir esitgil ay bilgi teyiz / ukuslug amul konli yiiksek ediz (4998)"
"negii tir esitgil ay bilgi tepiz / bu sz iske tutgil kizartgil meniz (6002)"
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Bilgi sayesinde pek ¢cok deneyim ve tecriibeye sahip olan, 6zellikle yasca biiyiik kisilere atif
yapilan beyitlerin sayis1 da fazladir. Bunlar beyitlerde sinamuis kisi (tecriibeli kisi), sinamis kart
(tecriibeli ihtiyar), sinamus sozi (tecriibeli s6zii) seklinde nitelendirilmistir.

Tecriibeli ihtiyarin sozii, sdzlerin mayasi gibidir; tiim sozlerin dogdugu yerdir, kaynaktir.
Tecriibelinin soziiniin manasini iyi anlamak gerekir;

"negli tir esitgil sznamis kart / sinamig karilar s6zi s6z kuri (723)"
"negil tir esitgil sznamig s6zi / aniy ma‘nisi uk ay konli yazi (3323)"

Tecriibeli kisi isin aslini bilen, iyiyle kotiiyli birbirinden ayiran, ¢ok seyleri deneyimleyen,
isi daima olgunluga erismis olandir;

"negil tir esitgil sznamus kisi / stnamis kisiler bilir is bags1 (1336)"
"negii tir esitgil sznamuy kigi / smap edgii isizni bilmis kisi (1616)"
"negii tir esitgil sznamuys kisi / baginda kegiirmis yasamig kisi (2088)"
"negii tir esitgil sznamuiys kisgi / stnamis kisinin bigig ol isi (4480)"

Bilgiyi en ¢ok deneyimleyen ve gelecek nesillere aktarilan awug¢ga sozi (atalarin sézleri) ¢ok
kiymetlidir. Bu sozler dogrudan &giit niteligi tasidigi igin daha fazla kulak kesilmek gerekir;

"negii tir esitgil awigga sézi / awigga sdzin tut unitma kozi (1638)"
"negil tir esitgil awugga sozi / awugga sozi ol yigitler kozi (2984)"
"negil tir esitgil awugga sozi / awugga sozi tutsa aglur kozi (4152)"

Tecriibeli kisilerin kari koklemis (sag1 agarmis), yetilmis yasi (yasga olgunluga ermis),
kokgin/oriin bashg er (ak sagh) seklinde tanimlandig1 6rnekler de vardir. Bunlar tecriibe ile anlayip
bilerek soyleyen, dogru ve diiriist davranan, diinyada ¢ok yasamis ve gérmiis kisilerdir;

"negii tir esitgil kar: koklemis / sinamig ukup hem bilip s6zlemis (1492)"
"negii tir esitgil yetilmis yagi / tiriglikte kizrak biitlin ¢in kisi (1724)"
"negil tir esitgil bu kdk¢in sana / munadmis munina yara ay tona (2818)"
"negii tir esitgil oriiy bashg er / ajunug karitmis uzun yaghg er (3012)"
"negii tir esitgil oriiy bashg er / ajunug kegiirmis uzun yashg er (5085)"

Bilgili olmanin yan1 sira akilli olmanin 6nemine de vurgu yapilmistir. Ukuslug sézi (akillinin
s0zii) ve ukuslug tili (akillmin dili) kisilestirilerek kullanilmistir. Akillinin s6zii inciye benzetilirken
akillinin dili mana yolunu agar ve her s6ziin temelini olusturur;

"negi tir esitgil ukuslug sozi / ukuslug s6zi korse yingii t6zi (2153)"
"negii tir esitgil ukuslug tili / ukuslug tili agti ma‘ni yol (2521)"

"negii tir esitgil ukuslug tili / kamug nepgke yanzag bu ol s6z ul1 (4983)"
"negii tir esitgil ukuslug sozi / bu soz iske tutsa tap ol ay kozi1 (5843)"

Akillt insan, insanlarin basidir, sakindir ve s6zii bilerek sdyler, bundan dolay1 onun soziine
gore hareket etmek gerekir;

"negii tir esitgil ukuslug bilip / sana sdzledi soz biligdin alip (490)"
"negii tir esitgil ukuslug bilir / bu s6z iske tutsa kor asgi alir (1146)"
"negii tir esitgil ukuslug kisi / ukuslug kisi ol kiside bag1 (2874)"
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"negi tir esitgil ukuslug sana / bu soz iske tutgil ay bilgi kine (4553)"

Akilli kisi, eceli gelmeden 6liimiin ne oldugunu bilen ve bu bilingle yasayan, halk arasinda
seckin ve bilgili olandir;

"negil tir esitgil ogi yetmis er / 6limiig oliirde oza ukmis er (1475)"

"negii tir esitgil ukuslug yig er / budunda talus biliglig beg er (2117)"

Bazi beyitlerde ise sahip olduklar bilgi, akil ya da tecriibe ile bir iste/alanda uzmanlasan ve

o isi kendine meslek edinen taniklardan s6z edilmistir. Bunlar sart (tliiccar), ota¢t (hekim), mu ‘abbir
(riiya tabircisi), §i 7/beyt aygugi (sair) seklindedir.

Tiiccarlar kendi kari igin diinyay1 dolasan ve servet sahibi olan, mala-miilke fazlasiyla agina
olan kisilerdir. Bundan dolay1r metinde genellikle hazinedarin hem gorevinde hem de insanliginda
nasil olmasi gerektigini sdyler;

"negii tir esitgil bu sartlar basi / ajun tezginip nenke tegmis kisi (2745)"

"negii tir esitgil bu sartlar basi / 6z asgin tilep diinya kezgen kisi (3002)"

"negi tir esit emdi sartlar basy/ ajun tezginigli hitay arkisi (5754)"

Hekimler ise insanin tabiati/mizact hakkinda genel bilgi veren, hastaliklar ve tedavileriyle
ilgili nasihat eden kimselerdir;

"negil tir esitgil ofa¢t sozi / muniy) ma‘nisi uk tirilgil koz1 (4631)"

Riiya tabircileri ise riiyalarin anlamlarina dair yorumlar yapan, iyi-kotii seklinde acgiklayan
ve riiya gorildiiginde ne yapilmas: gerektigiyle ilgili bilgiler veren kisilerdir. Metinde riiya tabiri bir
ilim olarak nitelendirilir ve Ogdiilmis ile Odgurmis arasinda gegen riiya yorumlama boliimleri de
vardir;

"negii tir esitgil mu ‘abbir hakim / ayitgu kerek er tiiser erse kim (6020)"

Toprak'a gore Yusuf Has Hacip, si‘r ayguci (siir sOyleyici), beyt ayguci (beyit sOyleyici) sifat
gruplarindan olusan aktarim yapilarindan sonra, mutlaka veciz bir s6z, deyim, atasozii veya siirini
eserinin inandiriciligini okuyucu tizerindeki etkisini artirmak igin tercih eder. Bu dikkat ¢ekme
yapilarinin ardindan verilecek 6rnek s6z veya siirin "okunup anlagilmasinin ve faydasinin 6nemi" de
ayrica vurgulanir (Toprak, 2022, s. 12). Sairler, s6zii mana ile birlikte dizen ve metinde cesitli
konulara yonelik dogrudan emir verme yetkisine sahip olan kisilerdir;

"negii tir esitgil bu §i 7 aygug¢i / sdzlig ma‘ni birle tizip kodguci (1620)"
"negii tir esitgil bu si 7 aygug / ikigii yarassa asig yir tuci (3211)"
"negi tir esitgil bu beyt aygugt / okigil acilgay tasi hem ici (2657)"
"negii tir esitgil bu beyt aygugt / esitgil muni sen aya bilgiicgi (2922)"

Bilgi ve akil yalnizca ideal bir insanda olmasi gereken kavramlar olarak kullanilmamis, ayni
zamanda yeri geldiginde buyurucu niteligiyle ne ¢ikmistir. Bu iki kavram hem devletin hem de
bireyin sahip olmasi gereken yetkinlikler arasinda ilk sirada gelmektedir. Buyurucu gii¢ olarak
kullanilan bilginin ve aklin, devlet yonetiminde s6z sahibi olan siyasi otoritelerden farki yoktur.
Kutadgu Bilig'e gore iyi secimler yapmak i¢in akilli, iyi seyler basarmak i¢in de bilgili olmak gerekir.
Devlet yonetiminde de beylerin sahip olmasi gereken yetkinlikler arasinda bilgili ve akilli olmak ilk
sirada gelir.
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Siyasi ve Idari Otoriteler

Kutadgu Bilig ideal devlet ve yonetimin nasil olmas1 gerektigiyle ilgili 6giitler veren bir
siyasetname olarak kaleme alimmistir. Kutadgu Bilig'de pendname ve siyasetname eserlerinde
goriilen pratik tavsiye ve ogiitlerin yaninda ahlak felsefesinden siyaset felsefesine, sosyal teoriden
epistemolojiye, hatta metafizige kadar genis bir alan hakkinda konusulmaktadir. Eserin ilk planda en
iist diizey devlet idarecilerine yazilmis olmasi ve devletin nasil yonetilecegine, insan tiplerine ve bu
tiplerle nasil iligki kurulacagina varincaya kadar hakana ayrintili bir igerik sunulmasi, s6z konusu
eserde Yusuf Has Hacib’in siyasal baglamda bir bilgiyi g6z 6niinde bulundurdugunu gostermektedir
(Tiirker, 2019, s. 228-29). Kutadgu Bilig'de siyasi 6giitlerin yan1 sira devletin ve yasanin 6ziinii
anlatmak, yonetim felsefesini ortaya koymak amaclanmistir. Devlet yonetimindeki hiyerarsik
diizenin nasil olmasi gerektigine dair direktifler verilen eserde, idealize edilmis bir yOnetim
semasinin olusturulmasi esas alinmistir. Dilacar, Balasagunlu Yusuf'un Kutadgu Bilig'i yazarken
yasa ve yonetim alaninda eski Tiirk geleneklerine siki sikiya bagh kaldigimi ve eserini bir torii ve
yasa kitab1 olarak yazdigini aktarmistir (Dilacar, 2020, s. 29). Bundan dolay1 eserin temelini koni
torii (dogru yasa) olusturmustur ve adaletli olup dogru yasayla yonetmek, gelenegin izini siirmek
hedeflenmistir.

Negii tir esit(gil) ifadesinden sonra taniklanan siyasi ve idari otoritelerin Tiirk yonetim
sistemi tarihinde 6nem teskil eden sahsiyetlere atifta bulunmasi dikkate degerdir. Inan, Yusuf Has
HAcib'in Islam'dan &nceki Tiirk diisiiniirlerini ¢ok iyi bildigini; eski devrin Tiirk biiyiiklerinden,
hekimlerinden, kumandanlarindan pek c¢ok vecizeler, tavsiyeler ve nasihatler naklettigini ama
bunlarin adlarinin verilmedigini yalnizca kabile veya mesleklerine isaret edildigini aktarmistir (Inan,
1991, s. 39). Konuyla ilgili olarak Barutcu Ozonder'in tespitleri dnemlidir:

Yisuf, eserinde Ogiitlerini veya mesajlarini, daha dogru olarak hiikiimdarlik kutuna dair
bilgilerini ¢ogunlukla han, beg, buyruk, erkin, atlig ‘ileri gelen', biliglig 'bilgili' sirasindaki atalara
sOyleterek bu Tiirk hiikiimranlik bilgilerini giiclendirme, boylelikle daha etkili olma yolunu
secmigtir. Ayrica sozlerine atif yapilanlarin kimler oldugu veya eser kurgusu iginde yaratilmig
kahramanlar olup olmadiklar1 bilinmiyor, ancak hem onlara sdyletilen sozlerin icerigine hem de bu
ad ve sanlari lizerlerinde bulunduranlarin Tiirk yonetim orgiitlenmesi i¢indeki yerlerine bakildiginda,
bu sozlerin XI. ylizy1l Tirkliigiiniin sosyal ve siyasi-idari hayatinin kokleri ile ilgili fikir verecek
degerdedir (Barutcu Ozonder, 2017, s. 23).

Metinde Negii tir esit(gil) ifadeli beyitlerde yer alan siyasi ve idari otoritelerin ad1 Tona Alp
Er disinda dogrudan ge¢mez, bu taniklar Otiiken begi, boke yawsusi, ila atligi, ila beg sozi, ila sir
teni, ila erkini, il kend begi, ulug kend begi, u¢ ordu begi, u¢ ordu hami, biigii bilge beg, biigii il¢i
beg, ajungi beg er, budun begi, toriiliig kisi, bilge oge, sii baslar er, yagigt kiir er seklindedir.

Bu beyitlerin siiphesiz en dikkat ¢ekeni ise Tona Alp Er'in taniklandigi 6rnektir. Barutcu
Ozénder'e gore Yasuf, Tona Alp Er'i "Tejik"lerin Afrasiyab diye adlandirdiklar: diinya hiikiimdar1
ile eslestirir ve onu diinya beyleri arasinda en iyileri olarak gordiigii Tiirk beylerinin i¢inde ad1 en iyi
bilineni ve {inliisii olarak bildirir (Barutcu Ozénder, 2017, s. 21). Dolayistyla Tiirk tarihindeki nemli
bir sahsiyetin otorite gliciinden yararlanilarak onun agzindan nasihat verilmesi dikkate degerdir;

"negii tir esitgil tona alp erig / bilip s6zlemis kor bu 6t saw erig (5861)"

Baska bir beyitte ise tecriibeli ve sozii diisiinerek sdylemis olan Otiiken begi taniklanmistir.
Yasufun bir hiikkiimdar neslinin nasil ¢ikip siirdiiriilebilecegine dair sozleri Otiiken begi'ne
sdyletmesi onun Asina siilalesinin Otiiken ile olan tarihsel bagini bilgi olarak sakladiginin bir isareti
olarak da anlagilabilir. (...) “Soziinii sinayarak ve aklina bagvurarak sdyleyen” bigiminde nitelenen
Otiiken begimi Yusuf bir referans olarak almis ve hiikiimdara onun “sdylediklerini dinlemesi”ni
ogiitlemistir (Barutcu Ozénder, 2017, s. 22-24). Metinde Otiiken beyinin kimligini bildiren bir
referans olmasa da sziine giivenilen, hikmet sahibi ve siyasi bir otorite olarak taniklandig1 kesindir;
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"negil tir esitgil otiiken begi / sinap sézlemis sdzni yetriip 6gi (1962)"

Bir diger tanik ise beylik makamindan sonra en yiiksek statiide olan ve halk tabakasindan
yetisen yawgudur. Orneklerde béke yawgust olarak tamklanan bu ifadede yawgu, "biiyiik yilan"
anlamindaki béke sozcligiiyle tanimlanmistir. Korkutucu, tirkiitiicii ve bazi tiirleri zehirli olan yilanin,
yonetici kimlikli birini nitelemesi sahip olunan otoriteyi daha ciddi ve kat1 bir zemine tagimistir. Bu
kisi akli ile diinyaya sohretini yaymustir;

"negil tir esitgil boke yawgusi / ukus birle yadmis ajunka kiisi (5043)"
"negil tir esitgil boke yawgusi / bayusa bas egmez budun yuwgasi (5523)"

Metindeki diger taniklar ise ila atligi, ila beg soézi, ila sir teni, ila erkini seklindeki
otoritelerdir ve bunlardaki ortak nokta ise Ila yeridir. Ila s6zciigli, Divanu Lugati’t-Tiirk'te "Tiirk
diyarinin Ceyhun'u sayilan, iki kiyisina Yagma ve Tohsilarla Cigillerin bir kisminin yerlestigi nehir"
olarak gecer (Ercilasun & Akkoyunlu, 2018, s. 656). Bu otoriteler; sohret kazanmig, namli ve
yonetimde adap-erkan bilen, dgiitlerine uyulmasi gereken sahsiyetlerdir;

"negil tir esitgil i/a atligi / tapugun bediimis kisi kutlugi (841)"
"negii tir esitgil 1la beg sozi / s6zi ma‘nisi ol soziinke tézi (1779)"
"negii tir esitgil la sir teyi / idi edgii yan bu bitig s6z yan1 (2696)"
"negil tir esitgil ila erkini / tapuge1 toriisin ayur kor an1 (4752)"

Metinde il kend begi, biigii il begi, ulug kend begi sanlarinda baska taniklar da vardir.
Memleket, il yoneten bu beyler aklin ve bilginin ne demek oldugunu bilen, halkin basinda bulunan
ve insanlarin iyisi olan, devleti idare eden ve her tiirlii ise akli eren sahsiyetlerdir;

"negil tir esitgil bu il kend begi / ukuska biligke yetlirmis 6gi (216)"
"negii tir esitgil bu il kend begi / ajun baslap ilke yetilmis 6gi (3460)"
"negii tir esitgil biigii il begi / budun baslaguei kiside yigi (1076)"
"negii tir esitgil ulug kend begi / kamug is icinde yetlirmis 6gi (5354)"

Beyitlerde tespit edilen bagka taniklar ise u¢ ordu begi, u¢ ordu ham olarak gecer. Bu beyler
ve hanlar sozii bilerek ve anlayarak sOyleyen, halk arasinda seckin ve insanlarin dogrusu olan,
hakikatli sozleri her tarafa yayilan kisilerdir;

"negi tir esitgil u¢ ordu begi / bilip so6zlemis sozke yetriip 6gi (1594)"
"negii tir esitgil u¢ ordu hant / budunda talusi kiside ¢in1 (2966)"
"negi tir esitgil u¢ ordu hani / tozii ilke yanzap s6z aymis koni (3815)"
"negii tir esitgil u¢ ordu hant / at edgii tile ay oliigli kani (5569)"

Bunlardan baska biigii bilge beg, biigii beg olarak tespit edilen otoriteler de vardir. Devletin
temelini atan, hakim ve alim olan beylerin soziine gore hareket edilmesi beklenir;

"negii tir esitgil biigii bilge beg / bu soz igke tutsa sana bolga yig (2513)"
"negii tir esitgil biigii beg tili / bu beglik isine ol urmis ul1 (3029)"

Ote yandan metinde budun bascisi, budun begi seklinde taniklanan otoriteler ise halkin
basinda bulunan ve halki idare eden, her isi arastirdiktan sonra yapan, memlekete adaleti ile sdhretini
yayan, akill1 ve anlayish kisilerdir. Bunun yani sira halki idare eden bir bey ise ajun¢: beg er seklinde
taniklanmustir;
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"negil tir esitgil budun basgisi / torii birle ilde yadiglh kiisi (5287)"
"negii tir esitgil bu budun begi / sinap sozlemis sdzni yetlip 6gi (6138)"
"negil tir esitgil ajungi beg er / budun baslaguci biliglig yig er (2602)"

Onemli bir tanik ise iyi ve kotilyii tecriibe eden il¢i basi (hiikiimdar) seklinde gegmektedir.
Diger taniklar ise alim ve hakim olan, memleketi idare eden, idare isinde yol gésteren il¢i biigii, biigii
il¢i beg olarak karsimiza ¢ikmaktadir;

"negil tir esitgil ay il¢i bast / siap edgii isiz kecilirmis yas1 (4197)"
"negil tir esitgil kor il¢i biigii / bligli sézlerin bulsa as teg yigii (2424)"
"negii tir esitgil biigii il¢i beg / bu beglik isini bilir yol¢1 beg (5250)"

Bir baska otorite ise foriiliig kisi (kanun adami), torii birgii¢i (kanun koyan) seklinde
taniklanmistir. Kanun adami yasa koyan, yasay1 yonetmekle yiikiimlii olan, her yerde itibar goren,
akillilarin basi olarak nitelendirilir;

"negii tir esitgil toriiliig kisi / toriiliig kisi boldu il tor basi (2196)"
"negii tir esitgil toriiliig kisi / otundin yiramis ukuslug basi (4290)"
"negii tir esitgil orii birgii¢i / tori birle beglik isin itgligi (4082)"

Bu baglikta simdiye kadar emrin asil kaynagi olan, elinde dogrudan emir verme yetkisini
bulunduran hiikiimdar, bey gibi otoritelerden s6z edilmistir. Bu kisilerin otorite yetkisi kendilerine
dogrudan tore ile verilmistir. Bunun yan sira kendilerine iist iradeden gelen yetkiyle hareket eden,
emri ileten, uygulatan ya da sadece uygulayan kisiler de vardir. Negii tir esit(gil) ifadeli 6rneklerde
bunlar 6ge (danisman), sii baslar er (ordu komutani), yagi¢i kiir er (asker-savasci), tapug kilguct
(hizmetci) olarak tespit edilmistir. Dikkat edilmesi gereken nokta ise danisman, ordu komutani,
asker-savagcinin hem {ist tabakadan emir alabilmeleri hem de alt tabakaya emir verebilmeleridir,
ancak hizmetci kategorisi dogrudan emir alip bunu uygulamakla yiikiimliiyken yonetim semasinda
baskasina emir verebilmesi ¢ok diisilk bir ihtimaldir. En alt tabakada bulunan hizmetgilerin
kademelerine gore kendi aralarinda birbirlerine emir verebilme durumlari olabilir.

Bilge 6ge ve kines¢i oge olarak gegen danismanlar hiikiimdara her konuda yol gosteren ve
onunla énemli istigsarelerde bulunan, ¢ok akilli kisilerdir;

"negi tir esit emdi bilge dge / biligsiz ukup emdi boynun ege (1754)"
"negii tir esitgil kinesci oge / kineste toker begke yiingii tige (2935)"
"negil tir esitgil oge buyruk: / unitma muni sen biti hem oki (2941)"

Sii baslar er (ordu komutani) ise ordunun basimda bulunan, gerektiginde hayatini feda eden
ve beyin emirlerini yerine getiren kimselerdir;

"negii tir esitgil bu sii baslar er / tiriglik 1dip beg isin isler er (5461)"

Ordudaki yagi¢i kiir er, urup yigli er, yagi sangmus er, karisgan kiir er, yagilhig kisi, yagilamig
er seklinde tanimlanan askerler ise diigmani yenen, cesur, savasan ve hayatin1 bununla kazanan,
dayanikli ve yigit kisilerdir;

"negii tir esitgil yagi¢: kiir er / bu saklik bile 6z yagisin urar (2019)"
"negii tir esitgil urup yigli er / urup al ay alp er yana erke bir (2052)"
"negii tir esitgil karisgan kiir er / seringil seringen yagisin urar (2379)"

"negii tir esitgil yagilig kisi / yagi birle ursu tiikemis yasi (3400)"
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"negil tir esitgil yagilamig er / yagis1 6zele elig bulmis er (4261)"

Tapug kilguci, tapug kilmis er gibi hizmet etmekle gorevli olanlar ise hizmetinden dolay1
saadet atina binen, hizmeti sayesinde dilegine kavusan, toreye gore kapi islerini diizenleyen,
hizmetiyle beyden takdir goren kisilerdir;

"negii tir esit bu fapug kilgug¢t / tapug birle devlet atin mingiici (1608)"
"negii tir esitgil tapug kilgugi / tori birle baslap kapug tlizgiigi (4170)"
"negil tir esitgil tapug kilmis er / tapug birle begde agir bolmis er (2569)"
"negil tir esitgil tapug kilmis er / tapug birle arzu tilek bulmis er (946)"

Siyasi ve idari otoriteler emretme yetkisinin dogrudan kendilerine verildigi, devlet
yonetiminde s6z sahibi olan hiikiimdar ve beylerden; ayn1 zamanda devlet hiyerarsisinde bagkasindan
emir alip alt tabakalara emredebilen ve sadece emir alip bunu uygulamakla gorevli olan taniklardan
olusur. Etkili bir devlet yonetimi i¢in hiyerarsideki tiim tabakalarin birbiriyle uyum i¢inde olmasi,
emirlerin uygulanmasi ve bdylece ideal bir devlet diizeninin olusturulmasi gerekir. Negii tir esit(gil)
ifadeli 6rneklerde siyasi-idari otoritelerin buyrum giicii 6n plandadir. Esif(gil) "Dinle!" emrinden
sonra taniklanan bu otoritelerin konuyu ciddilestirmesi, amaglanan sonuca ulagmada daha basarili
olmalar1 beklenir.

Ahlaki ve Manevi Otoriteler

Kutadgu Bilig'de ideal bir insanin sahip olmasi gereken huy, davranis bi¢imi ve ruhsal
nitelikler detaylica islenmistir. Her seyden evvel kiginin iyi ve giizel ahlaka, erdeme sahip olmasi
onu iistiin kilan en 6nemli 6zelliklerdendir. Eserde siyaset ve ahlak kavramlarini birbirinden bagimsiz
olarak diistinmemek gerekir. Nitekim siyaset yapan, devlet yoneten kisinin temelinde de iyi ahlakl
olma kistas: yatar. Iyi ahlaka sahip olmayan bir hiikiimdarm/beyin devleti hakkiyla yonetmesi, en
basta da adaletli olmasi beklenemez. Kisinin sahip oldugu saglam karakter, iyi huy ve davranis
bi¢imi, gii¢lii maneviyat1 hayatinin her alanina niifuz eder. Kutadgu Bilig'de kisilerin iyi erdemlere
sahip olmasi sik¢a dgiitlenir. Iyi bir erdemle donanmayan kimse, ne kadar iist mevkide olursa olsun
hep yarim kalir; onun tamama ermesi giizel meziyetlere biirlinmesiyle olur.

Koni kilklig er, erdemlig er (iyi huylu ve erdemli kisi) arzu ve dilegine ulasir, diinyanin biitiin
nimetlerine nail olur. Uwutlug, kilki arig, kilingt silig, kilki amul (haya sahibi, yumusak ve temiz
huylu, sakin yaradiligh kigi) daima akillica ve merhametle hareket eder;

"negi tir esitgil koni kilklig er / koni kilki bolsa ajun biitrii yir (2863)"
"negii tir esitgil kor erdemlig er / bu erdem bile er tilek arzu yir (3420)"
"negii tir esitgil uwutlug tiiziin / sana 6tler emdi bagirsak 6ziin (2204)"
"negii tir esitgil ay kilki arig / bu 6dlek oki birle konli balig (5430)"
"negii tir esitgil ay kilki amul / bayat kullaria bagirsak koniil (6261)"
"negii tir esitgil kiling1 silig / ukus birle iske yetiirmis elig (6330)"

Merhametli ve samimi olmak, insanligin basidir ve bu kisilerin diliyle gonlii birdir. Bagirsak
kisi (merhametli kisi) akrabalarina ve yakinlarina kars1 daima sevecendir, takva sahibidir;

"negii tir esitgil bagirsak kisi / bagirsaklik ol kor kisilik bag1 (1357)"
"negii tir esitgil bagirsak kisi / bagirsakliki kor sozine tust (5543)"
"negii tir esitgil bagirsak sozi / bu soz iske tutgil ay ajun tozi (2758)"
"negii tir esitgil bagirsak kadas / yakinlik ulagh koniildes adas (3299)"
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Algcak amul, kisi alcaki olanlar algak goniilliiliigi, dilin kisa tutulmasini, 6l¢iilii ve diistinerek
konusmay1 nasihat ederler;
"negil tir esitgil kor alcak amul / ne edgii bolur erke kodk1 koniil (2231)"
"negil tir esitgil kisi alcak: / koniil til kigig tut ay er kiwcaki (2477)"

Kisilerden beklenen diger erdemler ise vefalig kisi, tusulur kisi, konli yakin (vefal, faydali
ve cana yakin) olmaktir. Vefali ve baska insanlara faydali olmak, insanligin basi olarak nitelendirilir;

"negil tir esitgil vefalig kisi / vefa ol kisike kisilik bags1 (2040)"
"negil tir esitgil tusulur kisi / tusulur kisi ol kiside bas1 (5729)"
"negii tir esitgil ay konli yakin / kisilik kiligh bagirsaklikin (5795)"

Koni sozliig er, koni konli tiiz (dogru sozli, diiriist goniilliiler) olanlar ise biitiin davranisiyla
iyiligi benimseyen ve erkenden bunlar1 kendine huy edinen kisilerdir;

"negii tir esitgil koni sozliig er / kigigde odunmus yiti kozlig er (1369)"
"negii tir esitgil koni koyli tiz / konil til kilingt kamug kilki uz (5509)"

Kisi edgiisi (iyi kimse) ise akil ve anlayis sahibi, iyilik ile nam ve sohret kazanmis, nisanesi
insanlik olandir ve dogrulukla bilinir;

"negii tir esitgil kisi edgiisi / kali tenlemis teg ukus belgiisi (2838)"
"negil tir esitgil kisi edgiisi / bu edgii bile yadmis at1 kiisi (3429)"
"negi tir esitgil kisi edgiisi / kisilik bolur ¢in kisi belgiisi (5787)"
"negii tir esitgil kisi edgiisi / konilik bile halkka yadmus kiisi (5891)"

Kozi tok kisi (gozi tok) ise comertlerin basi ve insanlikta en zengin kisilerdir; bunlar cimri
olanlara yol gosterirler;

"negii tir esitgil kozi tok kigi / tuz etmek idisi aki er bag1 (1191)"
"negii tir esitgil kozi tok kigi / kozi tok kisi bold1 baylar basi (2614)"
"negil tir esitgil kozi tok kisi / bu koz tokluki ol bu baylik basi (5385)"

Kisi odriimi (segkin insan) vefaya kargi vefa gdsteren, insanliga karsi insanlik eden ve
hiikiimdarin giinden giine yiikselttigi kisidir;

"negi tir esitgil kisi odriimi / kisi 6driimi hem budun kddriimi (1689)"
"negi tir esitgil kisi odriimi / urug kesmegiike kisi ol emi (3372)"

Eserde dinin yasakladigi seylerden uzaklasip kendini koruyan, yasaklara uyan takva sahibi
kisilere yogun atif yapilmustir. Sakinuk kisi (takva sahibi) daima 6nde gelen, nefsini terbiye etmis,
her isinde tedbirli hareket eden, gaflet uykusundan uyanmis, maneviyatini giiglendirmis, gonlii
zengin kisilerdir. Takva sahiplerinin bagi ise gercekten helal lokma arayan ve helal yiyen insandir;

"negii tir esitgil sakinuk kisi / sakinuk kisi ol kisiler basi (1063)"

"negii tir esitgil sakinuk kigi / hava birle bolmaz biitiin din isi (3343)"
"negli tir esitgil sakinuk bagsi / bu diinya igindin sakinmis kisi (3566)"
"negii tir esitgil sakinuk bagi / kamug tiirliig istin sakinmuis kisi (4406)"
"negii tir esitgil halal yigli er / sakinuk bas1 ¢in halal tigli er (5349)"
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Ozin basmug er, ozin tutmis er, ozin bilmis er (kendine ve diline hakim olan) rahat ve huzur
icinde yasayan, nefsini terbiye etmis, adap ve erkan sahibi, dilini siki tutan, aklini arzu ve
heveslerinin 6niine gecirendir;

"negil tir esitgil ozin basmis er / hava boyn1 yencip 6zin tutmis er (3639)"

"negii tir esitgil 6zin tutmig er / tilin bek tutuglh bilig bilmis er (4333)"

"negii tir esitgil ozin bilmis er / havasin ukuska bulun kilmis er (5411)"

Konli siiziik, stiziilmis kisi, kopli yaruk (gonli ve kalbi temiz, aydinlik) olanlar her isinde
diirtisttiir ve Tanr1'ya gercekten ulasmstir;

"negii tir esitgil ay konli siiziik / kamug is i¢inde ay konli tiiziik (3085)"

"negi tir esitgil suziilmis kigi / idisi bile ¢in tiiziilmis kisi (4795)"

"negil tir esitgil ay konli yaruk / muniy ma‘nisi kor bu sdzke anuk (5599)"

Odulmus kisi, odunmusg kisi, konli odug (gaflet uykusundan uyanmis) ise 6liimiin ne oldugunu
iyice anlayan, hayatim riiya gibi gecirdigi i¢in pisman olan ve dogru yola giren, biitiin
belirsizliklerden temizlenmis, génlii uyanmis kisidir;

"negii tir esitgil odulmig kigi / 6limiig ukup yetrii bilmis kisi (1177)"

"negii tir esitgil odunmaus kisi / odunmista kidin 6kiinmis kisi (1398)"

"negil tir esitgil odunmus kisi / kamug bulganuktin siiziilmis kisi (3632)"

"negi tir esitgil ay konli odug / yag1 yasi tegriip tokimis yodug (4189)"

Oliigli tirig, oliigli ok er, oliigli kisi (lmek iizere olanlar) ise kendi halinden pay bigerek
nasihatte bulunan, bu diinyadan pismanlikla giden kisilerdir;

"negii tir esitgil oliigli tirig / 6liirde birip bard1 6t saw erig (1447)"

"negii tir esitgil 6liigli 6k er / 6limke Okiintip uligl bek er (1514)"

"negii tir esitgil dliigli kigi / 6liirde ulip yirke calmig bas1 (6177)"

Kutadgu Bilig'de 1yi insan olmaya ve 6ldiikten sonra ardinda iyi ad birakmaya atifta bulunan
beyitler ¢oktur. lyi insan olmanin arka planinda giizel bir ahlaka ve gesitli erdemlere sahip olmak
vardir. Bunlar var oldugu siirece insana ebedi saadet gelir, iyi ad birakip gocen kisi pisman olmaz.
Bu diislinceyi kerek miy yasagil kerek on sekiz / 6ziiy 6lgii edgii atiy kodgil iz (4818) "gerek bin y1l
yasa, gerek on sekiz, bir giin 6leceksin; eser olarak iyi ad birakmaya c¢alis." ile 6zetlemek yerinde
olacaktir. Kutadgu Bilig'de ahlaki ve manevi otorite, siyasi ve idari otoritelerin kaynagini ve temelini

de olusturmaktadir. Kutadgu Bilig'e gore ahlaki ve manevi erdemlere sahip olmayan kisinin devlet
yonetiminde s6z sahibi olmas1 beklenemez.

Sonug¢

Bu ¢aligmada Kutadgu Bilig'deki Negii tir esit(gil) ifadesinin kiplik-otorite iliskisine
odaklanilmistir. Palmer'in yaptigi smiflandumaya gore Negii tir esit(gil) ifadesi ylkiimliliik
kipliginin ulamlarindan olan buyrum ve onunla birlikte degerlendirilen emir kategorisiyle
iligkilendirilmistir. Palmer'in tanimina gore dogrudan yiikiimliiliik kipselleriyle iliskili olan ve
aracisiz sekilde muhatabina verilen emir, en giiglii direktifleri igerir. Negti tir esit(gil) ifadesinde emir
ikinci kisiye yoneliktir ve yalnizca egit(gil) eyleminden olusur. Bu durum emrin en saf haline
ornektir. Bu ifadenin devaminda dinleyiciye yonelik, baglama gore sekillenen konuyla ilgili
direktifler verilmistir. Bunlar1t veren kisiler dinleyiciye giliven asilayan, sozinii gercekten
dinlettirebilen otoritelerdir. Yusuf Has Hacib sozii baskalarina devrederek verilen direktiflerin
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ciddiyetini artirmigtir, ayn1 zamanda metnin muhtevasina uygun olarak diyaloglar1 da daha canli
tutmustur.

Negii tir esit(gil) ifadeli ciimlelerdeki otorite kaynaklar1 Bilgi ve Akil Temelli Otoriteler,
Siyasi ve Idari Otoriteler, Ahlaki ve Manevi Otoriteler olmak iizere ii¢ kategoride incelenmistir. Bilgi
ve Akil Temelli Otoriteler giiclinli dogrudan bilgi ve akil kavramlarindan alir, bu iki kavramin 6nemi
vurgulanirken bilgili ve akilli insanlarin faziletleri dinleyiciye aktarilir. Dinleyiciden bilgi ve akilla
hareket edilmesi beklenirken bunlarin insanda mutlaka bulunmasi gereken erdemler olmasina
yonelik direktifler verilir. Siyasi ve Idari Otoriteler giiciinii siyasetten ve devlet hiyerarsisinden
kazandiklar1 ayricaliklardan alir. Bu kisiler bilgileri-akillar1 sayesinde toplumu ydnettiklerini
vurgulayan, adalet ve dogruluk kavramlarini yiicelten, tdrenin 6nemini bilen; bunlara gore hareket
edilmesi gerektigini aktaran otoritelerdir. Onlar bu meziyetlere sahip olduklar1 icin devlet
yonetiminde etkin ve toplum 6niinde yliksek konumdadir. Ahlaki ve Manevi Otoriteler ise giictinii
sahip olduklar1 erdemlerden, bir insanda bulunmasi gereken ideal niteliklerden, manevi ve ruhsal
boyuttaki seckin davraniglardan alirlar. Iyi, diiriist, merhametli, vefali, dogru sozlii, tokgozlii, takva
sahibi, gafletten uyanmis olan insanlara atif yaparak dinleyiciden de boyle olmasini beklerler.

Sonug olarak bu ¢alismada Negii tir esit(gil) ifadesinin Palmer (2001) modeline gore kiplik
degeri belirlenmis ve yilikiimliilik kipliginin anlam alanina dahil edilen otorite gruplarinin nitelikleri,
dinleyiciden beklentileri, hangi kavramlarla kesistikleri tespit edilmistir. Bu otoritelerin metnin
muhtevasi dogrultusunda bilgi-akil, siyaset-hiyerarsi, ahlak-maneviyat kavramlart ekseninde
sekillendigi saptanmistir. Diigiince diinyasinin smirlarini genisleten ve dildeki derin yapinin unsuru
olan kiplik, yalnizca Negii tir esit(gil) gibi sinirh bir ifadenin etrafinda bile ¢cok yonlii analizler
yapmaya uygun bir kavramdir. Bu art zamanli ¢alismanin Tiirkge kiplik literatiiriine gerekli katkiyi
sunmasi temenni edilmektedir. Ote yandan Tiirk dilinin tarihi ve cagdas dénem eserlerinin pek ¢ogu
ise kiplik incelemelerinin yapilmasi i¢in arastirmacilarini beklemektedir.
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ETIK BEYANLAR
Arastirma ve Yayin Etigi
Bu makalenin 6zgiin bir ¢alisma oldugunu ve bilimsel arastirma ve yayin etigi ilkelerine
uygun olarak hazirlandigint beyan ederim. Makale daha &nce herhangi bir yerde
yayimlanmamis olup bagka bir dergide degerlendirme siirecinde degildir.
Caligmada kullanilan tiim kaynaklar akademik kurallara uygun bigimde atiflanmistir.
Caligmanin intihal, veri uydurma, veri tahrifi veya manipiilasyon icermedigini; arastirma
bulgularinin bilimsel diiriistliik ilkelerine uygun sekilde sunuldugunu beyan ederim.
Yazar Katkisi
Caligmanin tasarlanmasi, yliriitiilmesi, analizi ve makalenin raporlama agamasini tek basina
yliriitmiistiir. Makalenin son hélini okuyup onayladim ve yayimlanmasini kabul ettim.
Cikar Catismasi
Bu makalenin yayimlanmasina iligkin herhangi bir ¢ikar ¢atismasi bulunmadigini beyan
ederim.
Finansal Destek
Bu aragtirma herhangi bir kamu kurumu, ticari kurulus veya kar amaci giitmeyen kurulus
tarafindan finansal olarak desteklenmemistir.
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Yapay Zeka Kullanim Beyam
Makalenin hazirlanmas: siirecinde yapay zeka araglarindan yalmizca dil diizenleme, ceviri
destegi ve anlatim iyilestirmesi amaciyla sinirlt 6l¢iide yararlanilmistir. Yapay zeka araglari
tarafindan yapilan ceviri ve dil diizenlemeleri tarafimdan dikkatle kontrol edilmistir. Yapay
zeka araglart calismanin bilimsel igeriginin, aragtirma tasariminin, analizlerinin veya
akademik sonuglarinin olusturulmasinda kullanilmamigtir. Makalenin igerigine iliskin tim
akademik sorumluluk bana aittir.

Telif Haklar1 ve izinler
Telif hakkr gerektiren materyaller kullanilmigsa gerekli izinlerin alindigimi ve ¢aligmanin
herhangi bir fikri miilkiyet hakkini ihlal etmedigini beyan ederim.

Yazar Onayi
Makalenin son hélini okudum, onayladim ve yayimlanmasini kabul ettigimi beyan ederim.
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