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Abstract: The evolution of culture is possible through the transmission of recorded information between
individuals and across generations. Oral culture is known as the most important information network and is an
expression of the instinct to act together. In human communities such as clans, tribes, and ethnic groups, which
are referred to by different terms due to their population size and influence, the issue of defining and
characterizing the community is a sensitive one. The identification and transmission of this information is also
carried out according to a specific plan. This is because conducting studies on tribes and clans, particularly for
Alevi-Bektashi communities, which are more often associated with religious identities, is arduous in terms of
both compilation and interpretation. Today, Alevism is considered primarily a matter of belonging, selfhood,
and identity. People belonging to this community identify themselves not so much with religious feelings, but
rather as individuals associated with the group whose name is mentioned alongside theirs. While studies on
Alevism-Bektashism are abundant, the same cannot be said for some topics or the way certain topics are
handled. Studies on Alevi-Bektashi communities in Turkey began in the late 19th century. These studies
continued in the first half of the 20th century with publications by some individuals of Bektashi origin, and the
number of publications has been steadily increasing since the last quarter of the century. However, the
inadequacy of information transfer, particularly in historical sources, regarding Alevi-Bektashi culture, starting
from its naming conventions and encompassing faith-based practices, migration, identity, history, etc., has
prevented this field from being illuminated to the desired extent today. It is possible to say that two different
methods have been followed in the studies conducted so far. In the first method, Alevism was evaluated from
the perspective of historical studies. The other method followed involves field research conducted in various
regions on Alevism, which is evaluated according to the theses of different disciplines under the umbrella of
social sciences. At this point, while the compilation technique was applied in field research, the methodology
was sometimes deviated from. The failure to utilize oral history method within their own specific frameworks
has led to shortcomings in the interpretation of information. This is because such studies have been labeled as
compilations, neglecting the fact that the historical identity of the group under investigation is also an integral
part of the research. Therefore, the application of oral history method will be one of the most important factors
in Alevi-Bektashi tribal and clan studies.
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Oz: Kiiltiiriin devinimi kendi iginde, kaydedilen bilgilerin bireyler arasinda ve kusaklar boyu aktarim ile
miimkiindiir. S6zlii kiiltiir en 6nemli bilgi ag1 olarak bilinmektedir ve birlikte hareket edebilme giidiisiiniin disa
vurumudur. Boy, asiret ve kavim gibi niifuslari, etkililikleri nedeniyle farkli tamlamalarla anilan insan
topluluklarinda, toplulugun tanimlanmasi ile nitelendirilmesi konusu hassasiyet tagimaktadir. Bu konunun
belirlenip aktarimi da belli bir plan dahilinde yapilmaktadir. Ciinkii boy ve asiret caligmalarinin, dini kimlikle
daha c¢ok isimlendirilen, Alevi-Bektasi topluluklar icin yapilmasi hem derleme hem de anlamlandirma
acisindan mesakkatlidir. Giiniimiizde Alevilik bagh basina mensubiyet suuru, 6zliik ve kimlik meselesi olarak
degerlendirilmektedir. Bu topluluga dahil insanlar dini duygularla hareket etmekten ziyade birlikte ismi anildig:
grubun bireyi olarak kendini bilmektedir. Alevilik-Bektasilik konusunda yapilan ¢aligmalar zengin olmasinin
yaninda bazi konular ya da ele aliman bazi konularin islenisi i¢in ayni sey sOylenemez. Alevi-Bektasi
topluluklar iizerine {ilkemizde 19. yiizyilin sonlarindan itibaren ¢alisma yapilmaya baslanilmistir. Caligmalarin
20. yiizyilin ilk yarisinda Bektasi kokenli bazi kisilerin yaptigi yayinlar ile devam edildigi, ylizyilin son
ceyreginden itibaren yayin sayisinin artarak devam ettigi goriilmektedir. Fakat Alevi-Bektas kiiltiirli {izerine
isimlendirmeden baslanarak, inan¢ temelli uygulamalar, go¢, kimlik, tarih vs. konularda ozellikle tarihi
kaynaklardaki bilgi aktariminin yetersiz kalmasi, giiniimiizde bu alanin istenildigi 6l¢iide aydinlatilamamasina
neden olmustur. Bu zaman kadar yapilan ¢aligmalarda iki farkli yontemin izlendigini sdylemek miimkiindiir.
Birinci yontemde Alevilik, dokiimantasyon verilerine dayali degerlendirilmistir. Diger takip edilen yontem ise
degisik bolgelerde yapilan saha arastirmalaridir. Bu noktada saha aragtirmasinda derleme teknigi uygulanirken
bazen metodolojiden uzaklasilmistir. Ozellikle sézlii tarih metodunun kendi 6zellikleri iginde kullanilmamis
olmasi bilginin yorumlanmasinda eksiklikleri meydana getirmistir. Ciinkii bu tiir caligmalara derleme denilmis,
aslinda arastirilan grubun tarihi kimliginin de aragtirmanin bir pargast oldugu ihmal edilmistir. Bu nedenle
Alevi-Bektasi boy ve asiret ¢alismalarinda en 6nemli etkenlerden biri s6zlii tarih metodunun uygulanmasi
olacaktir.

Anahtar Kelimeler: Etnisite, Boy ve Asiret, Alevilik Caligsmalar1, Yontem, S6zlii Tarih
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Structured Abstract

In cultural studies, the method of data collection is important in terms of leading researchers to accurate
and acceptable results. The method followed in obtaining data, particularly in in-depth interviews, also allows
for the examination of the subject from different angles. At this point, determining the method to be followed
before beginning the study is valuable. In addition, the technique used during observations and interviews in
field research may also need to be updated. The key is to obtain accurate information and verify the reliability
of the data collected.

This research presents information on the methodology used in Alevi-Bektasi tribal and clan studies,
based on a literature review and an evaluation of the opinions of experts in the field. The introduction to this
study provides information about previous research on the subject and presents the views of both domestic and
foreign scientists who have conducted studies on the topic. In addition, information about related concepts is
listed, and examples are given to illustrate the errors that can result from the incorrect use of these concepts.
Especially in human communities that are referred to by different terms due to their numbers and influence,
such as tribes, clans, and ethnic groups, the issue of defining and characterizing the individual as a whole is
sensitive. Therefore, it has been argued that it is essential to have both information that is accepted as consistent
with historical references and a defining characteristic of the people belonging to that community. In addition,
it is also crucial to determine a tone that will avoid offending others.

The first section of the study describes how the group is defined, the images used in these definitions,
and their historical context. Furthermore, the terms used to define Alevi communities, and those unique to this
community, are explained within their own context. Detailed information regarding the concepts, such as their
historical development or how they were used by different tribes, is provided in footnotes. In this way, the aim
is to emphasize that the classified community is not only a community with a religious identity but also one
composed of people bound together by kinship ties.

The second section of the study presents findings and proposed solutions regarding the fundamental
problems in Alevi-Bektashi tribal and clan studies. It is argued that the inadequacy of historical written sources
on Alevi-Bektashi culture has led to insufficient understanding of the subject today, and that adding new
information to existing knowledge is quite difficult. The use of meaningful terms such as heterogeneous,
heterodox, syncretic, and homogeneous is questioned. The Alevi-Bektashi community is often described as a
secret community within itself. This is because for centuries they have lived with the anxiety of taking sides in
political struggles, and these anxieties have driven members of this community to defend themselves both
individually and as a group. Consequently, they have lived a cultural life within their own traditional forms.
However, it can be said that they have moved away from these traditional forms over time. While this situation
exists in other communities as well, it is felt more strongly in communities united under the Alevi-Bektashi
umbrella. While the departure from tradition allowed for the reflection of Alevi-Bektasi culture in terms of
form, it also led to differences in performance, resulting in a situation where a grandfather living in a village
and a grandchild born and raised in a city could not act with the same sensitivities. This situation paved the
way for intergenerational conflicts and, consequently, for changes in the religious structure known as Alevism.

Under the third heading, a proposal is made regarding the methodology to be followed in research on
the current situation. In making this proposal, emphasis is placed on the innovative historical approach of the
social sciences. The idea that oral history is the most important method is explained with examples. The main
reason for this is that oral history adopts an approach that focuses on those outside of authority. Oral history is
an interdisciplinary field of study and research method shaped by the memory-based narratives of living
individuals; its content is determined by the impulse to include ordinary people, daily life, and subjectivity in
the field of historical research, and it is supported electronically with the development of sound recording
technologies. The stages of learning, preserving, identifying, interpreting, and analyzing information before
using it as a thesis can be listed as the classification of the scientific basis. However, the scientific use of oral
history, beyond journalistic logic, is very important in terms of applying the stages of compilation,
classification, and interpretation. Furthermore, although it is called oral history, comparing the obtained data
with historical documents as much as possible is also valuable. It is crucial to consult qualified sources during
the information gathering process and to filter the data obtained both during and after interviews. Therefore,
we believe that people's desire to construct their own history should not allow information to stray from the
truth and prioritize accepted narratives.
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In the conclusion section, the importance of oral cultural ecology in people's memories and its impact
on people's collective lifestyle with this importance are emphasized. Because these products are processed over
centuries and stored in one's memory; they are performed when the place and occasion arise. These products,
which laid the groundwork for the formation of social memory over a certain period of time, are recorded as
common cultural values for individuals of the same tribe or clan. Studies conducted on tribes and clans from
multiple perspectives across different periods can further enrich our understanding or also reveal the changes
and transformations that have occurred. Therefore, it also reveals the effectiveness of people's cultural codes
throughout history.

Keywords: Ethnicity, Tribe and Clan, Alevism Studies, Method, Oral History.
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Résumé Structuré:

Dans les études culturelles, la méthode de collecte des données est essentielle pour permettre aux
chercheurs d’aboutir a des résultats précis et valables. La méthode suivie pour obtenir des données, en
particulier dans le cadre d’entretiens approfondis, permet également d’examiner le sujet sous différents angles.
A cet égard, il est utile de déterminer la méthode & suivre avant de commencer 1’étude. De plus, la technique
utilisée lors des observations et des entretiens dans le cadre de la recherche de terrain peut également nécessiter
une mise a jour. L'essentiel est d'obtenir des informations précises et de vérifier la fiabilité des données
collectées.

Cette recherche présente des informations sur la méthodologie utilisée dans les études consacrées aux
tribus et clans alévis-bektasis, sur la base d'une revue de la littérature et d'une évaluation des avis d'experts
dans ce domaine. L'introduction de cette étude fournit des informations sur les recherches antérieures menées
sur le sujet et présente les points de vue de chercheurs nationaux et étrangers ayant mené des études sur ce
théme. En outre, des informations sur les concepts connexes sont répertoriées, et des exemples sont donnés
pour illustrer les erreurs pouvant résulter d’une utilisation incorrecte de ces concepts. En particulier au sein des
communautés humaines désignées par différents termes en raison de leur nombre et de leur influence, telles
que les tribus, les clans et les groupes ethniques, la question de la définition et de la caractérisation de 1’individu
dans son ensemble est sensible. C’est pourquoi certains ont fait valoir qu’il est essentiel de disposer a la fois
d’informations reconnues comme cohérentes avec les références historiques et d’une caractéristique distinctive
des personnes appartenant a cette communauté. De plus, il est également crucial d’adopter un ton qui évite
d’offenser autrui.

La premicre partie de cette étude décrit la maniére dont le groupe est défini, les images utilisées dans
ces définitions et leur contexte historique. Par ailleurs, les termes utilisés pour définir les communautés alévis,
ainsi que ceux propres a cette communauté, sont expliqués dans leur contexte spécifique. Des informations
détaillées concernant ces concepts, telles que leur évolution historique ou la maniére dont ils étaient utilisés
par différentes tribus, sont fournies dans les notes de bas de page. L’objectif est ainsi de souligner que la
communauté étudiée n’est pas seulement une communauté dotée d’une identité religieuse, mais également une
communauté composée de personnes unies par des liens de parenté.

La deuxiéme partie de 1’étude présente les conclusions et les solutions proposées concernant les
problémes fondamentaux liés aux études sur les tribus et les clans alévis-bektachis. Il y est avancé que
I’insuffisance des sources historiques écrites sur la culture alévi-bektachi a conduit a une compréhension
insuffisante du sujet aujourd’hui, et qu’il est assez difficile d’enrichir les connaissances existantes par de
nouvelles informations. L’utilisation de termes tels que « hétérogeéne », « hétérodoxe », « syncrétique » et «
homogene » est remise en question. La communauté alévi-bektachi est souvent décrite comme une
communauté secréte en soi. Cela s’explique par le fait que, pendant des siécles, ses membres ont vécu dans
I’angoisse de devoir prendre parti dans les luttes politiques, et que ces angoisses les ont poussés a se défendre
tant individuellement qu’en tant que groupe. En conséquence, ils ont mené une vie culturelle au sein de leurs
propres formes traditionnelles. On peut toutefois affirmer qu’ils se sont éloignés de ces formes traditionnelles
au fil du temps. Si cette situation existe également dans d’autres communautés, elle est ressentie plus vivement
au sein des communautés regroupées sous la banniére alévi-bektachi. Si 1’éloignement de la tradition a permis
a la culture alévi-bektachi de se refléter sur le plan formel, il a également entrainé des divergences dans la
pratique, aboutissant a une situation ou un grand-pére vivant dans un village et un petit-enfant né et élevé en
ville ne pouvaient pas agir avec les mémes sensibilités. Cette situation a ouvert la voie a des conflits
intergénérationnels et, par conséquent, a des changements dans la structure religieuse connue sous le nom
d’alévisme.

Dans la troisiéme partie, une proposition est formulée concernant la méthodologie a suivre pour
étudier la situation actuelle. Dans cette proposition, I’accent est mis sur 1’approche historique innovante des
sciences sociales. L’idée selon laquelle I’histoire orale constitue la méthode la plus importante est illustrée par
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des exemples. La raison principale en est que 1’histoire orale adopte une approche centrée sur ceux qui se
situent en dehors des structures d’autorité. L histoire orale est un domaine d’étude interdisciplinaire et une
méthode de recherche fagonnée par les récits mémoriels d’individus vivants ; son contenu est déterminé par la
volonté d’inclure les gens ordinaires, la vie quotidienne et la subjectivité dans le champ de la recherche
historique, et elle s’appuie sur les technologies d’enregistrement sonore. Les étapes d’apprentissage, de
préservation, d’identification, d’interprétation et d’analyse de 1’information avant son utilisation dans une thése
peuvent étre considérées comme la classification de la base scientifique. Cependant, 1’utilisation scientifique
de I’histoire orale, au-dela de la logique journalistique, revét une grande importance en ce qui concerne
I’application des étapes de compilation, de classification et d’interprétation. De plus, bien qu’il s’agisse
d’histoire orale, il est également utile de comparer autant que possible les données obtenues avec des
documents historiques. Il est essentiel de consulter des sources fiables pendant le processus de collecte
d’informations et de filtrer les données obtenues tant pendant qu’aprés les entretiens. Par conséquent, nous
estimons que le désir des individus de construire leur propre histoire ne doit pas permettre aux informations de
s’¢loigner de la vérité ni de privilégier des récits établis.

Dans la conclusion, I’importance de I’écologie culturelle orale dans les mémoires collectives et son
impact sur le mode de vie collectif sont mis en avant. En effet, ces éléments sont fagonnés au fil des siécles et
conservés dans la mémoire collective ; ils sont mis en ceuvre lorsque le lieu et ’occasion s’y prétent. Ces
¢léments, qui ont jeté les bases de la formation de la mémoire sociale sur une certaine période, sont consignés
en tant que valeurs culturelles communes pour les membres d’une méme tribu ou d’un méme clan. Les études
menées sur les tribus et les clans sous de multiples angles et a différentes époques peuvent enrichir davantage
notre compréhension ou révéler les changements et les transformations qui se sont produits. Elles mettent ainsi
en évidence ’efficacité des codes culturels des populations a travers 1’histoire.

Mots-clés: ethnicité, tribu et clan, études sur I’alévisme, méthode, histoire orale.

Resumen Estructurado:

En los estudios culturales, el método de recopilacion de datos es importante para que los
investigadores obtengan resultados precisos y aceptables. El método seguido para obtener datos, especialmente
en las entrevistas en profundidad, también permite examinar el tema desde diferentes perspectivas. En este
sentido, resulta valioso determinar el método a seguir antes de iniciar el estudio. Ademas, puede ser necesario
actualizar la técnica utilizada durante las observaciones y entrevistas en la investigacion de campo. La clave
estd en obtener informacion precisa y verificar la fiabilidad de los datos recopilados.

Esta investigacion presenta informacion sobre la metodologia utilizada en los estudios sobre las tribus
y los clanes alevi-bektasi, basada en una revision bibliografica y en una evaluacion de las opiniones de expertos
en la materia. La introduccion a este estudio ofrece informacion sobre investigaciones previas sobre el tema y
presenta los puntos de vista de cientificos tanto nacionales como extranjeros que han realizado estudios al
respecto. Ademas, se recoge informacion sobre conceptos relacionados y se ofrecen ejemplos para ilustrar los
errores que pueden derivarse de un uso incorrecto de dichos conceptos. Especialmente en las comunidades
humanas a las que se hace referencia con diferentes términos debido a su nimero e influencia, como tribus,
clanes y grupos étnicos, la cuestion de definir y caracterizar al individuo en su conjunto es delicada. Por lo
tanto, se ha argumentado que es esencial disponer tanto de informacion que se acepte como coherente con las
referencias historicas como de una caracteristica definitoria de las personas que pertenecen a esa comunidad.
Ademas, también es crucial establecer un tono que evite ofender a los demas.

La primera seccidon del estudio describe como se define al grupo, las imagenes utilizadas en estas
definiciones y su contexto historico. Asimismo, los términos utilizados para definir a las comunidades alevis,
asi como aquellos propios de esta comunidad, se explican dentro de su propio contexto. En las notas a pie de
pagina se proporciona informacion detallada sobre los conceptos, como su evolucion histérica o cdmo los
utilizaban las diferentes tribus. De este modo, se pretende destacar que la comunidad clasificada no es solo una
comunidad con una identidad religiosa, sino también una compuesta por personas unidas por lazos de
parentesco.
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La segunda seccién del estudio presenta conclusiones y soluciones propuestas respecto a los
problemas fundamentales en los estudios sobre las tribus y los clanes alevis-bektashis. Se sostiene que la
insuficiencia de fuentes historicas escritas sobre la cultura alevi-bektashi ha dado lugar a una comprension
insuficiente del tema en la actualidad, y que afiadir nueva informacién al conocimiento existente resulta
bastante dificil. Se cuestiona el uso de términos como «heterogéneo», «heterodoxo», «sincrético» y
«homogéneo». La comunidad alevi-bektashi se describe a menudo como una comunidad secreta en si misma.
Esto se debe a que, durante siglos, han vivido con la inquietud de tener que tomar partido en las luchas politicas,
y estas inquietudes han llevado a los miembros de esta comunidad a defenderse tanto a titulo individual como
colectivo. En consecuencia, han llevado una vida cultural dentro de sus propias formas tradicionales. Sin
embargo, puede decirse que, con el tiempo, se han alejado de estas formas tradicionales. Aunque esta situacion
también se da en otras comunidades, se percibe con mayor intensidad en las comunidades agrupadas bajo el
paraguas alevi-bektashi. Si bien el alejamiento de la tradicién permiti6 la reflexion sobre la cultura alevi-
bektashi en términos de forma, también dio lugar a diferencias en la practica, lo que derivé en una situacion en
la que un abuelo que vive en un pueblo y un nieto nacido y criado en una ciudad no podian actuar con la misma
sensibilidad. Esta situacion alland el camino para los conflictos intergeneracionales y, en consecuencia, para
cambios en la estructura religiosa conocida como alevismo.

En el tercer apartado, se presenta una propuesta sobre la metodologia que debe seguirse en la
investigacion de la situacion actual. Al formular esta propuesta, se hace hincapié en el enfoque histérico
innovador de las ciencias sociales. La idea de que la historia oral es el método mas importante se explica con
ejemplos. La razon principal es que la historia oral adopta un enfoque centrado en quienes se encuentran al
margen de la autoridad. La historia oral es un campo de estudio interdisciplinario y un método de investigacion
configurado por las narrativas basadas en la memoria de personas vivas; su contenido viene determinado por
el impulso de incluir a la gente corriente, la vida cotidiana y la subjetividad en el ambito de la investigacion
historica, y cuenta con el respaldo electronico que proporciona el desarrollo de las tecnologias de grabacion de
sonido. Las etapas de aprendizaje, conservacion, identificacion, interpretacion y analisis de la informacion
antes de utilizarla como base para una tesis pueden enumerarse como la clasificacion de los fundamentos
cientificos. Sin embargo, el uso cientifico de la historia oral, mas alla de la 1dgica periodistica, es muy
importante a la hora de aplicar las etapas de recopilacion, clasificacion e interpretacion. Ademas, aunque se
denomine «historia oral», también resulta valioso comparar los datos obtenidos con documentos histdricos en
la medida de lo posible. Es fundamental consultar fuentes fidedignas durante el proceso de recopilacion de
informacion y filtrar los datos obtenidos tanto durante las entrevistas como después de ellas. Por lo tanto,
creemos que el deseo de las personas de construir su propia historia no debe permitir que la informacién se
aleje de la verdad ni dar prioridad a las narrativas aceptadas.

En la seccion de conclusiones, se destaca la importancia de la ecologia cultural oral en los recuerdos
de las personas y su impacto en el modo de vida colectivo de la poblacién, dada esta importancia. Dado que
estos productos se han ido elaborando a lo largo de siglos y se almacenan en la memoria de cada uno, se ponen
en practica cuando surge el lugar y la ocasion adecuados. Estos productos, que sentaron las bases para la
formacion de la memoria social a lo largo de un determinado periodo de tiempo, quedan registrados como
valores culturales comunes para los individuos de la misma tribu o clan. Los estudios realizados sobre tribus y
clanes desde multiples perspectivas a lo largo de diferentes periodos pueden enriquecer ain mas nuestra
comprension o revelar los cambios y transformaciones que se han producido. Por lo tanto, también ponen de
manifiesto la eficacia de los codigos culturales de las personas a lo largo de la historia.

Palabras clave: Etnicidad, tribu y clan, estudios sobre el alevismo, método, historia oral.
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CtpykrypupoBanHoe Pe3rome:

B kymprypomormm Meton cOopa JAaHHBIX HIPAET BaKHYIO pONb B OOECHEUCHUM ITOMYUICHUS
UCCIIEAOBATENSIMA TOYHBIX M JIOCTOBEPHBIX pPE3ylbTaToB. MeToa, HCIONb3yeMblil mpu cOope IaHHBIX,
0COOCHHO B X0/I€ YIITyOJICHHBIX HHTEPBBIO, TAKXKE ITO3BOJISIET PACCMATPUBATh IIPEAMET HCCIIEIOBAHUS C PA3HBIX
TOYEK 3PEHHs. B CBSI3M ¢ 3TUM Ba)kKHO OIPEACIHTHh METOJ HCCleNoBaHMA el 10 ero Hadana. Kpome Toro,
MOXXET BO3HHMKHYTh HEOOXOIMMOCTh B OOHOBJIIEHHH METOJOB, NPHUMEHSEMBIX BO BpeMs HaONIONeHUI H
MHTEPBBIO B XOI€ MOJIEBBIX HCCleoBaHUN. KilloueBbIM MOMEHTOM SIBJISETCS MONyYeHNE TOYHON HHPOpMaLUK
Y MIPOBEpKa JOCTOBEPHOCTH COOPAHHBIX TAHHBIX.

B nmaHHOM wuccnenoBaHWUM TpeACTaBiI€Ha WHPOpMaLUs O METOJOJNOTHH, INPUMEHIEMOH B
HCCIIEIOBAHUAX IJIEMEH U KJIAHOB aJeBH-OEKTallld, OCHOBaHHas Ha 0030pe JMTEpaTyphl M OLEHKE MHEHHH
IKCIIEPTOB B JaHHOW oOiacTu. Bo BBEIGHMHM K JaHHOMY HCCIEJOBAaHUIO COACPXKHUTCS WHQOpManus o
NpPEeNBIIYIINX WCCIACIOBAaHUAX IO JaHHOH TeMe W TPEACTaBICHb MHEHHMS KAaK OTCUECTBCHHBIX, TaK H
3apyOe’KHBIX YUEHBIX, IPOBOANBIINX HCCIICNOBAHMS MO NaHHOW Teme. Kpome Toro, mpuBoanTcs HHGOpMAIHs
O CBSI3aHHBIX HOHATHSAX M JAIOTCS MPUMEPHI, WITIOCTPUPYIOLINE OMINOKH, KOTOPbIE MOTYT BO3HHKHYTH B
pe3yabTaTte HEBEPHOTO MCIIONB30BaHMS ITHX MOHATHH. OCOOEHHO B YEIOBEUECKHX COOOIIECTBaX, KOTOPHIE B
CHIIy CBOEH YHCIICHHOCTH M BIMSHHA 0003HAYAIOTCS PA3IMYHBIMU TEPMUHAMH, TAKMMH KaK IJIEMEHa, KJIaHbI
U 3THUYECKHUE TPYIIIBI, BOIPOC ONpPECNICHHs M XapaKTepUCTUKU JaHHOTO COOOIIEecTBa B IEJIOM SIBISAETCS
JenvkaTHeIM. [103TOMy BBICKa3bIBaeTCss MHEHHME, 4YTO KpalHe Ba)KHO pacrojaraTth Kak HWH(popMaruei,
MPU3HAHHON COOTBETCTBYIOIIEH MCTOPUYECKMM MCTOYHUKAM, TaK M OMNPEICISIOIUMHI XapaKTepPUCTHKAMU
JrofieH, MpUHAJIeKAIUX K JaHHOH oOmunHe. Kpome Toro, upe3BbIuaifHO BaKHO BHIOPATh TAKOW TOH, KOTOPBIH
MO3BOJIUT M30€KaTh OCKOPOICHUS IPYTHX.

B niepBoM pazjiesnie uccienoBaHuUs ONMMCHIBAETCS, KaK ONpeessieTcsl JaHHas IpyIIa, Kakue oopasbl
UCTIONIE3YIOTCA B OTHUX ONPENEICHUSX M B KaKOM HCTOPHYECKOM KOHTEKCTe OHHM BO3HHKAIOT. Kpome Toro,
TEPMUHBI, HUCIIONB3yEeMbIC JUIS OIpEICICHUS alleBUTCKUX OONIMH, a TakKe TEePMHHBI, XapaKTepHBIC
UCKJTFOYHUTENBHO U 3TOH OOIIMHBI, OOBACHIIOTCSA B UX COOCTBEHHOM KOHTEKCTe. [logpoOHas nHpopManus o
MOHATHSX, TaKasl KaK MX HCTOPHUYECKOE PAa3BUTHE WU TO, KAK OHU HCITOJh30BAJIMCh PA3IMYHBIMU IICMEHAMH,
MPUBOIUTCA B CHOCKaX. TakuM 00pa3oMm, Ielb COCTOUT B TOM, YTOOBI MOAYEPKHYTH, YTO paccMaTphBacMast
o0IIMHA TIpeICTaBIICT COOOH HE TONBKO COOOIIECTBO C PEIMTHO3HOW HICHTUYHOCTHIO, HO U COOOMIEeCTBO,
cocTosilee U3 JIF/IeH, CBI3aHHBIX MEXAY COOOH POJCTBEHHBIMH y3aMHU.

Bo BrOpoM pasferne ucciaejoBaHus MPeICTaBICHBI BBIBOBI U TIpeiIaraeMble peleHHs, KacaroInuecs
(hyHIAMEHTAJIBHBIX NPOOJIEM B HCCIEJOBAaHUAX IUIEMEH M KJIAHOB aJeBH-OCKTAIIM. YTBEpXKIaeTcs, 4TOo
HEIOCTaTOYHOCTh HCTOPHYECKHX IHUCHMEHHBIX HCTOYHHKOB O KYJIbType alieBH-OeKTamy TIpHuBela K
HEI0OCTaTOYHOMY TMOHMMAaHHUIO JaHHOTO BONPOCA B HAIIM JHH, U YTO TONONHEHHE CYIIECTBYIOIIMX 3HAHUN
HOBOW MH(OpMaIueil mpeicTaBiIseTcsl BECbMa 3aTpyAHUTENbHBIM. CTaBHUTCS MO COMHEHHE MCIOJIb30BaHHE
TaKUX TEPMHMHOB, KaK «TrE€TEPOTEHHBIN», «HEOPTONOKCAIbHBIN», «CHHKPETHYECKUID» M «TOMOTEHHBII».
Coo01mecTBO aneBU-OSKTAIIN 9aCTO ONMUCHIBAETCS KaK 3aKPBHITOE COOOIIECTBO BHYTPH ce0st. ITO 00bsICHSIETCS
TEM, 4TO Ha MPOTSDKEHWH BEKOB €r0 WICHBI XKWJIM B IIOCTOSHHOM CTpaxe NMPHHATH YbIO-THOO0 CTOPOHY B
MOJUTHYECKHX Ooph0ax, M 3TH ONACEHWS 3aCTaBIBLIM MX 3aIlMINATHCS KaKk HHIMBHIYalbHO, TaK H
KOJUIEKTHBHO. B pe3ynbrare OHM BellM KYJIBTYpHYIO )KH3Hb B paMKax COOCTBEHHBIX TPaJUIMOHHBIX (HOpM.
OpmHaKo MOXHO CKa3aTh, YTO CO BPEMEHEM OHM OTOLUIM OT 3THX TPAaTUIMOHHBIX (opM. XOTd monoOHas
cUTyaIust HabJIroaeTCs U B IPYTUX OOIIMHAX, OHA OTymaeTcst 6ojiee oCTpo B OOIIMHAX, OObETMHEHHBIX MO
aruaoH aneBu-0ekTamu. OTXO/ OT TPAIHINH, C OTHOW CTOPOHBI, HO3BOJIMII OTPA3UTH KYJIBTYpY ajleBH-OeKTamIn
B (JOpMaTBHOM IIJIaHE, HO, C APYTOI CTOPOHBI, IPUBEI K PA3TUUMAM B IPAKTHKE, B PE3yIBTATE YETO CIOKHIIACH
CUTyalusl, IpU KOTOPOH AEll, )KUBYIIUN B JAEPEBHE, U BHYK, POAMBILUUICS U BBIPOCLIUI B rOPOJE, HE MOIIU
JICHCTBOBATH C OAMHAKOBOW YyBCTBHTEIBHOCTHIO. DTa CUTYaIMs OATOTOBUIIA TIOYBY JJISI MEKITOKOJIEHIECKHIX
KOH(JIMKTOB M, KaK CJIEACTBHE, Ul N3MEHEHUH B PEJIMTHO3HON CTPYKType, N3BECTHON KaK aJeBU3M.
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B TtperbeM pazmene mpennaraeTcsi METOAOJIOTHS, KOTOPOH cllefyeT MNpUACpKHUBAThCS IpU
UCCIENOBAaHUM TeKymied cutyauuu. Ilpm QopMymupoBaHMM 3TOTO TNPEAJOKEHMS AaKIEHT [elacTcsl Ha
WHHOBAI[HOHHOM HCTOPHYECKOM IIOXO/IE B COIIMAIbHBIX HayKax. [es o ToM, 9TO yCTHas HCTOPHS SBIISETCS
HanboJiee BaXKHBIM METOJIOM, ITOSICHAETCS ¢ IOMOMIBIO TPUMEpOB. [ TaBHast MPUYHHA 3TOTO 3aKII0YAECTCS B TOM,
YTO YCTHAsI HCTOPHS UCTIONB3YET MOAXO0, OPUCHTHPOBAHHBIN Ha T€X, KTO HAXOIUTCS BHE KPyTa BIACTH. YCTHAs
UCTOPHS — 3TO MEXIUCHUILTMHAPHAS 001acTh U3yUSHNS U METOJ] HCCIIEN0BaHMs, (POPMUPYyEMBbIE HA OCHOBE
OCHOBaHHBIX Ha NaMATH IOBECTBOBAaHMH JKMBBIX JIOfel; e€ comepikaHME OIpefessercs CTpeMIICHHEM
BKJIFOYHTDH B C(hepy NCTOPHUYECKHUX HCCIIEIOBAHUI OOBIYHBIX JIIONIEH, TOBCEIHEBHYO )KU3Hb M CyOBEKTHBHOCTD,
a C Pa3BUTHUEM TEXHOJOTMH 3BYKO3AalIUCH OHA IIOJIy4aeT IEKTPOHHYIO MOIAEPIKKY. OTalbl HU3ydeHHs,
COXpaHeHUs!, IACHTH()HUKAIMY, MHTEPIIPETALMY 1 aHaIn3a MH(OpMaIuy nepes e€ CIoIb30BaHUEM B Ka4eCTBE
Marepuaia Juisl JUCCePTallii MOXXHO IEPEUHCIIUTh B KaueCTBE KiacCU(PUKAIMK Hay4yHOIH OCHOBBI. OnHAKO
Hay4YHOE HCIIOJIb30BaHHWE YCTHOW MCTOPUH, BBIXOJSIIEE 32 PAaMKH JKypHAJIMCTCKOW JIOTHKH, UMEET OOJIbIoe
3HAUCHUE C TOYKH 3PEHUS IPUMEHEHUS 3TaroB cbopa, KnaccupuKanuy 1 HHTeprpeTanun. Kpome Toro, Xots
3TOT METOJ M Ha3bIBAETCS «yCTHOM UCTOPHE», IEHHOCTh 3aKII0YAETCS TAKXKE B TOM, YTOOBI IO BO3MOXHOCTH
COIIOCTABIATh MOJNYyYCHHBIC JaHHBIE C MCTOPUYECKMMH IOKyMeHTamu. KpaiiHe BakHO B mpomecce cOopa
nH(popMaIy odpaniartbcs K aBTOPUTETHBIM HCTOYHUKAM H (UIIBTPOBATH IaHHBIE, TOJTyYEHHBIE KaK BO BpeMs,
TakK ¥ MOCJIe HHTEPBHIO. [103TOMY MBI CUUTaEM, YTO CTpEMIICHHE JIFO/ICH CO3AaBaTh COOCTBEHHYIO HCTOPHIO HE
JOJDKHO TIPUBOJHUTH K OTKJIOHEHWIO MH(OPMAIMHM OT WUCTHUHBI M NPHIAHMIO MPHOPHUTETA OOIICTIPHHSATHIM
HappaTUBaM.

B 3axirounTenpHON 4acTU MOAYEPKUBACTCS BAKHOCTh YCTHOM KYJIBTYPHOM JKOJIOTMU B HapOIHOM
MaMsATH U e€ BIUSHUE Ha KOJUJIEKTUBHBIM 00pa3 >KU3HM JIOAEH ¢ Y4ETOM 3TOW BakKHOCTH. [1OCKOIBKY ATH
npou3Be/ieHHs1 00pabaThIBAIOTCS HA MPOTSHKEHUH BEKOB U XPAHSTCS B TAMSTH YEJIOBEKa, OHU BOILJIOIIAIOTCS B
JKU3Hb, KOTJIa BOSHUKAET COOTBETCTBYIOIIEE MECTO U CIydai. DTH MPOU3BEICHHUS, 3aJI0KHUBIINE OCHOBY LIS
(hopMupOBaHKs COIMATIBHON MTaMsTH B TEYCHUE ONPEAEIEHHOTO IepHoa BpeMeHH, (PUKCUPYIOTCS Kak O0IHe
KyJbTYpHBIE LEHHOCTH AJS MPEICTaBUTENEH OJHOrO IJIEMEHU MM KiaHa. MccrnenoBaHus, MPOBOIUMBIE B
OTHOIICHHH IIEMEH U KJIAHOB C Pa3JIMYHBIX TOYEK 3PCHNUS B Pa3HbIE IIEPUOABI, MOTYT elle OoJbie 000raTiTh
Halle MTOHWMaHWE WU )K€ BBIABUTH IPOU3OLICININE M3MEHEHUs U TpaHchopManuu. Takum obpasoMm, oHH
TaKKe IEMOHCTPUPYIOT 3(PEKTUBHOCTD KyJIBTypPHBIX KOJOB JIFOJICH Ha NPOTSKEHUH BCEH NCTOPHH.

KiaroueBnble cjioBa: 3THI/I‘IHOCTB, IJICMA U KJIaH, UCCIICA0BAaHUs aJICBU3Ma, METOA, YCTHAA UCTOPUS.
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Yapilandirilmis Ozet:

Kiiltiirel galigmalarda verilerin elde edilme sekli, aragtirmacilari dogru ve kabul edilir sonuglara
gotlirmesi agisindan dnemlidir. Veriler elde edilirken izlenen yontem ozellikle nitelikli goriismeler, olayin farkli
acilardan irdelenmesine de imkén tanimaktadir. Bu noktada ¢alismaya baglamadan once izlenecek yontemin
tespiti degerlidir. Bunun yaninda saha arastirmalarinda gézlem ve goriismeler esnasinda kullanilan teknigin
giincellenmesi de gerekebilir. Onemli olan dogru bilgiye ulasmak ve elde edilen bilgilerin saglamasin
alabilmektir.

Bu aragtirmada literatiir taramasi ve alaninda uzman kisilerin goriislerinin degerlendirilmesi neticesi
Alevi-Bektasi boy ve asiret ¢aligmalarinda izlenen yontem veya yontemlerle ilgili bilgiler verilmistir.
Calismanin girig kisminda konuyla ilgili daha dnce yapilan arastirmalar hakkinda bilgiler verilerek, ¢alisma
yapan yerli ve yabanci bilim insanlarinin goriisleri aktarilmistir. Bunlarin yani sira konuyla ilgili kavramlara
dair bilgiler de siralanmig, kavramlarin yanlis kullanilmasinin ne gibi yanlisliklara sebep olacagi drneklerle
gosterilmeye c¢alisilmistir. Hususiyetle boy, asiret, kavim gibi sayilart ve niifuzlart nedeniyle farkli
tamlamalarla anilan insan topluluklarinda, bir biitiin olarak bireyin tanimlanmasi ve nitelendirilmesi konusu
hassasiyet tasimaktadir. Bu nedenle mensup olan insanlari tanimlayan ve tarihi referanslarla ortiistiigii kabul
edilen bilginin bir arada bulunmasi olduk¢a kiymetlidir. Bunlarin yaninda diger insanlarin rencide olmalarinin
oniine gececek bir lislubun belirlenmesi de oldukg¢a 6nemlidir.

Calismanin ilk baghigi altinda grubun nasil tanimlandigi, tanimlar yapilirken hangi imgelerin
kullanildigy, tarihi siire¢ i¢inde incelenerek aktarilmigtir. Ayrica Alevi topluluklar tanimlamak i¢in kullanilan
ve sadece bu topluluga 6zgii terimlerin de kendi baglaminda izahi yapilmigtir. Kavramlarla ilgili bilgiler
verilirken tarihi gelisimi ya da farkli boylar tarafindan ne sekilde kullanildig: gibi ayrint1 gerektiren hususlar
ise dipnotlar seklinde aktarilmistir. Béylelikle siniflandirilan toplumun sadece dini kimlige sahip bir toplum
olmadig1 aynm1 zamanda akrabalik bagiyla birbirine bagli insanlardan meydana geldigi de vurgulanmak
istenilmisgtir.

Caligmanin ikinci bashigr altinda ise Alevi-Bektasi boy ve asiret ¢aligmalarinda temel sorunlarin ne
olduguna dair tespitler ve ¢oziim onerilerini iceren teklifler sunulmustur. Ozellikle Alevi-Bektas kiiltiirii
tizerine tarihi yazili kaynaklardaki bilgi aktarimin kifayetsiz kalmasinin, giiniimiizde bu alanin yeterince
aydinlatilamamasina neden oldugu anlatilarak, yapilan ¢aligmalarda bilinenin iizerine yenisinin eklenmesinin
oldukga gii¢ oldugu dile getirilmistir. Heterojen, heterodoks, senkretik, homojen vs. gibi anlamli terimlerin
kullanimi sorgulanmistir. Alevi-Bektasi toplumu yapisi itibariyla kendi iginde sir cemaat olarak
dillendirilmektedir. Ciinkii yiizyillardir siyasi bir ¢ekismenin i¢inde taraf olma kaygisi yagamis, yasanilan
kaygilar bu cemaatin iiyelerini kendilerini birey olarak da grup olarak da savunma i¢ giidiisiine itmistir.
Dolayistyla kendilerine has geleneksel formlar iginde kiiltiirel bir hayati da yasamiglardir. Fakat zaman i¢inde
geleneksel formlardan uzaklasildigi da sdylenebilir. Aslinda bu durum diger cemaatlerde de bulunmakla
birlikte 6zellikle Alevi-Bektasi iist ¢atisinda birlesen topluluklarda daha c¢ok hissedilmektedir. Gelenekten
uzaklasilmis olmasi form anlaminda Alevi-Bektasi kiiltiiriiniin yansimasina izin vermigse de icra anlaminda
farkindaliklarin yasanmasina, dolayisiyla kdyde yasayan bir biiyiikbaba ile kentte dogup biiyiiyen bir torunun
ayni1 hassasiyetlerle hareket edememesine neden olmustur. Bu durum kusaklar arasi ¢catigmalarin yaganmasina,
bu nedenle de Alevilik adi verilen dini yapinin degisimine zemin hazirlamigtir.

Ucgiincii baslik altinda ise giincel durumun arastirmalarda izlenecek yonteme dair teklifte bulunulmustur.
Teklifte bulunulurken sosyal bilimlerin 6zellikle yenilik¢i tarih yaklagimina vurgu yapilmistir. Izlenecek
yontemler arasinda en dnemlisinin s6zlii tarih oldugu fikri 6rneklerle agiklanmistir. Sozlii tarihin 6zellikle
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otoritenin disinda olanlarin merkeze alindig: bir yaklasim benimsemis olmasi bu gerekcenin baslica nedeni
olmustur. Sozlii tarih; yasayan bireylerin bellege dayali anlatilar1 araciligiyla sekillenen; siradan insanlari,
giindelik yasami ve 6znelligi tarihin arastirma alanina dahil etme diirtiisiiyle icerigi beliren ve ses kaydetme
teknolojilerinin gelismesiyle de elektronik anlamda desteklenen disiplinler arasi bir caligma alan1 ve arastirma
yontemidir. Bilginin &grenilmesi, saklanilmasi, tespit edilmesi, yorumlanmasi ve analizi safhalarindan
gegirilerek tez olarak kullanilmasi ilmi temelin tasnifi olarak siralanabilir. Fakat sozlIii tarihin gazeteci mantigi
disinda bilimsel olarak kullanilmasi derleme, tasnif, yorumlama safhalarinin uygulanmasi agisindan gok
onemlidir. Ayrica adi sozlii tarih olsa da elde edilen verilerin miimkiin oldugunca tarihi belgelerle mukayese
edilmesi de deger tasimaktadir. Bilginin edinilmesi esnasindan nitelikli kaynak kisilere miiracaat edilmesi, elde
edilen verilerin gerek goriisme esnasindan gerek sonrasinda siizgegten gegirilmesi oldukca dnem tagimaktadir.
Bu nedenle insanlarin kendi tarihlerini kurma arzusu, bilginin gergeklerden uzaklasip kabullenileni 6ne
cikarmasina ¢ok da firsat vermemelidir kanaatindeyiz.

Sonug boliimiinde, sozlii kiiltiirel ekolojinin insanlarin hafizalarindaki énemi ve bu dnemin insanlarin
kolektif yasam tarzi iizerindeki etkisi vurgulanmaktadir. Ciinkii bu iirtinler yiizyillar boyunca iglenir ve hafizada
saklanir; yer ve firsat ortaya ¢iktiginda sergilenirler. Belirli bir siire boyunca sosyal hafizanin olusumuna zemin
hazirlayan bu iriinler, ayni kabile veya klandan bireyler igin ortak kiiltiirel degerler olarak kaydedilir. Farkli
donemlerde kabileler ve klanlar iizerinde ¢oklu perspektiflerden yapilan ¢alismalar, anlayisimizi daha da
zenginlestirebilir veya meydana gelen degisimleri ve doniisiimleri ortaya ¢ikarabilir. Bu nedenle, insanlarin
kiiltiirel kodlarinin tarih boyunca etkinligini de ortaya koymaktadir.

Anahtar Kelimeler: Etnisite, Boy ve Asiret, Alevilik Caligmalari, Yontem, S6zIii Tarih
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Introduction

Edward Tylor defines culture as a complex whole encompassing knowledge, belief, art,
morality, law, customs, and the habits and abilities acquired by a person as a member of a society
(Tylor, 1871, p. 1). Abilities are identified with the cultural self in the human brain. The characteristic
of the self is to recognize the individual not as a solitary subject but as a member of the community.
In other words, the individual enriches their identity not with the abilities they exhibit alone, but with
the richness of the community in which they live. The main element that introduces the character of
a society to others is each of the treasures of oral culture. The most important key that opens the door
to the oral cultural heritage is the instinct to act together. Togetherness depends on certain conditions.
The key to fulfilling these conditions is related to the existence of people with a sense of community.

The concept of community is interpreted and defined in different ways. A community formed
by people with a blood relationship refers to an ethnic group in the literature. According to Smith, an
ideal ethnic group possesses unique characteristics such as shared proper names, lineage, historical
narratives, one or more elements that distinguish the collective culture, a sense of homeland, and a
feeling of solidarity among community members. Linguistic codes, rituals, festivals, armies,
homelands, etc., are values that help transmit shared feelings across generations. Culture and identity
do not need to be carried into the past or separated from modernity (Smith, 2013, p. 11). Therefore,
the best way to distinguish one society that is different or has its own riches from another is to follow
the composition of tradition; to aim to reach its origin, its source.

Especially in human communities referred to by different terms due to their size and influence,
such as tribes, clans, and peoples, the issue of defining and characterizing the community is sensitive.
First, it is important to define the concept of "tribe." Because it is debatable whether the definition
of "tribe" in dictionaries aligns with the opinions expressed by scholars. Do the terms "tribe," "clan,"
and "people" encompass those of the same race? Or are they terms used to describe individuals of
the same nation, community, or people? Defining the meanings of these concepts and identifying the
problem is crucial. In the Kamus-1 Tiirki (p. 938), the word "tribe" is defined as "a group of Bedouin
people, clans, and tribes of the same origin who live and migrate together." Most tribes are nomadic
and mobile structures. The concept of "boy" (tribe), brought to Anatolia by the Turks, transformed
into "taifa" (group) with the expansion of the Ottoman Empire's borders, and later the word "asiret"
(tribe) became widely used in place of these concepts (Tiirkay, 2012, p. 17). The word "agiret" has
also been used to describe various communities with different beliefs that lived and still live in
Anatolia. For example, Turks, Kurds, Arabs, Armenians, Nestorians, Syriacs, and Yazidis have
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sometimes been referred to as tribes (Gokalp, 2012, p. 47). During the Ottoman period, the words
"boy" and "asiret" were generally used complementarily; as Stimer put it, the concepts of "agiret"
(tribe) were used east of the Kizilirmak River and "yoriik" (nomad) west of it (Siimer, 1976). The
word "cemaat" (community), derived from "cem" meaning "to bring together, to gather, to collect,”
is defined in dictionaries as a sociological concept and refers to a human community. The word
"oymak" (clan) has also been frequently used in conjunction with "cemaat." However, in Anatolia,
in addition to the words tribe, clan, and community, terms like villager, mountain villager, and nomad
have also been used to describe communities. The term "tribe" is particularly common in various
parts of Anatolia for communities identified with an Alevi-Bektasi identity. This overarching tribal
identity is used to distinguish the group from other similar communities or Sunni communities in the
surrounding area.

We believe that the following distinction should be made in both Alevi-Bektasi and tribal-
based studies: People belonging to the same tribe or clan may have different religious leanings. For
example, among the Avsars, there are both Sunni and Alevi individuals. However, the main theme
here is their Avsar identity. This situation is also true for other tribes and clans. Therefore, it can be
concluded that the Alevi-Bektasi belief should not be seen as a distinction among individuals
belonging to the same community. Because while belief refers to a class, lineage constitutes the main
body of the community. Because systematically researching the structure of belief values or what
beliefs entail is one thing, and concretely dedicating oneself to a belief is quite another (Rothacker,
1990, p. 55). People who feel a sense of belonging to the Alevi community identify themselves not
so much with religious feelings, but rather as members of the community with which they share a
name. Perhaps the oppression and tyranny they feel they have endured for centuries have created a
foundation for the emergence of intra-group solidarity among them. Communities called Alevi-
Bektashi have a greater capacity for collective action than other people, both in rural and urban areas.
Although this characteristic has changed over time, it is a reflection of a lifestyle that is the product
of the same idea or thought.

With these thoughts in mind, when examining studies related to Alevism, it can be said that
the subject is approached from different perspectives. Since the subject points to both religious
content and group issues, the depth of studies on Alevism-Bektashism is also important. This is
because academic interest in this subject in our country is also debated. It is possible to see studies
by both domestic and foreign authors on individuals with Alevi-Bektashi identities. Studies abroad
are written with anthropological and sociological approaches. However, the influence of Orientalist
coordination is evident in these studies. Studies conducted in Turkey until 2005 were primarily
theological. They encompassed a wealth of information filtered through the lens of religious sects or
the principles of sociology of religion. It is also worth mentioning some studies that heavily focused
on sociological analyses, particularly those related to security. However, Alevism studies require
interpretation not simply from a historical perspective, but from the perspective of a series of events
and the network they created, viewed through the lens of the present (Subasi, 2005, pp. 150-151).
Research on Alevi-Bektashi communities in our country appears to have begun in the late 19th
century. Foreign researchers such as John Kingsley Birge, Georg Jacob, and Frederick William
Hasluck pioneered these studies. In later years, Baha Said, Hamid Sa’di, Siileyman Fikri, M. Fuad
Kopriilii, Besim Atalay, and Y. Ziya Yoriikan continued these kinds of studies. Publications by
researchers belonging to the same community in the second half of the 20th century were effective
in shedding light on the subject, and a significant publishing activity was observed, especially from
the early 1990s onwards (Y1ldiz, 2018, p. 698). However, these studies conveyed information in the
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form of interpretations of the religious gatherings and traditions of the communities. The first ethnic
identity-based research that included the Alevi presence in Turkey was the work of Hasan Resit
Tankut and Erzincan Governor Ali Kemal Bey on the Zaza Alevis (Aydin, 2020, p. 27)'. However,
at this point, it is also necessary to emphasize a period in which studies were conducted on Alevi-
Bektashi communities, but which are not well-known or, more accurately, not discussed because they
were not published. Perhaps this could be called a hidden period in terms of Alevi-Bektashi studies,
and we ourselves have determined that studies, especially those supported by Germany, were
conducted in the years before 1980. It has been determined that researchers from Germany, coming
to different regions of Turkey, stayed for months in areas inhabited by Alevi-Bektashi communities,
taking notes, returning to the same region at certain intervals, and living in close proximity to the
Alevi-Bektashi community by staying in the villages. For example, while Turkish scientists were
unaware of a community called the Yedi Bucak Avsars, where Avsar and Alevi identities were not
mentioned together, until the early 2000s, it was discovered that German ethnologists worked in the
same region in 1978. It has been observed that German researchers named Ingrid Pfluger, Waltraud
Poisel, Gtegordam, and Krisztina conducted research in Alevi villages located in the northeast of
Kayseri, and it has been recorded that the informants still keep photographs taken with the researchers
and letters they received from them (Gezer, 2022, p. 3). The question of what happened to the notes
taken during these studies and who used them in Germany remains unknown.

In our country, especially in the last quarter century, there are numerous doctoral and master's
theses on Alevi-Bektashi communities prepared at universities. These studies, concentrated in the
fields of religious studies, sociology, folklore, and history, examine the same community from
different perspectives. It is observed that in theses, researchers working on the same group address
many common topics under different headings, and while there are similar conclusions reached as a
result of interviews, there are also critical interpretations. Recently, the Ministry of Culture has also
come to the forefront with its work on Alevi-Bektashi issues. The Alevi-Bektashi and Cemevi
Directorate established within the Ministry aims to serve Alevi communities. In this context, some
workshops have focused on publications, and these consultations continue.

1. A General Overview of the Definition of Alevism

According to the general view, the most defining element in the Alevi tradition is the
characteristic of being of the same lineage. Therefore, belonging to the Alevi community means
being of the same lineage (Camuroglu, 2008, p. 8). The plural forms of the word meaning "belonging
to Ali" are "Aleviyye" and "Aleviyyun". The term Alevi is used in the history of Islamic culture to
mean 'those who are descended from Hz. Ali', and also in political, mystical and doctrinal senses.
Those who are descended from Hz. Ali through his sons Hasan, Hiiseyin, Muhammed b. Hanefiyye,
Omer and Abbas are called Alevis (Teber and Cakan, 2019, 89). When Alevism is evaluated within
the context of human lifestyle, it is one of the finest examples of popular religiosity. Alevism,
interpreted as a belief within the concept of ‘folk Islam’ and lived as a social lifestyle, adheres to the
main principles of Islam to a certain extent, but is more largely shaped by the traditional life of the
people (Ocak, 2010, p. 172). The group is defined as a religious community currently predominantly
located in Turkey, but also found in Iraq, Iran, Syria, Bulgaria, Greece, Romania, and Albania
(Camuroglu, 2008, p. 1). Despite their differences, Alevi groups essentially unite around a belief that
distinguishes them from Sunnis. Compared to Sunnis, Alevis stand out not only for their differences

! These studies are carried out by H. R. Tankut; Sociological Criticisms on Zazas and Ali Kemali; It was published under
the names of Erzincan History, Geographical, Social, Ethnographic, Administrative, Economic Research Experience.
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in religious beliefs and worship, but also for their community structures, organizational
characteristics, and their efforts to resolve internal disputes through traditional methods. More
importantly, the hierarchy present in Alevism is absent in Sunni belief (Subasi, 2005, p. 40). The term
Alevism originates from the Prophet Muhammad. The claim of imamate and guardianship initiated
by Ali has become complex within traditional Islamic belief due to the way his followers have
categorized their beliefs using terms like incarnation, hidden knowledge, esoteric knowledge,
prophethood, and divinity. One view holds that the imam is elevated to the rank of divinity through
the incarnation of the creator (Unliisoy, 2020, p. 57). Historical sources indicate that this has also
influenced various sects, primarily the Zaydi, but also the Ismaili and Imami, originating from Shia
sources. From this perspective, Alevism can be described as both a new understanding of religion
and, with the view that it originated in the Ardabil Tekke, an interpretation of a doctrine by its
followers?. Undoubtedly, Alevi culture is inherently rooted in its internal dynamics. The existence of
institutions like the "Diismanlik" (a form of religious guidance) and a leadership cadre within
Alevism are cultural elements that bind the Alevi-Bektashi community together. It also maintains
and strengthens social mobilization against external influences. Internal and external group relations
serve the secrecy and confidentiality inherent in Alevi theology (Tiirkdogan, 1995, p. 268). Alevism
has been known as a secret community throughout history. This is because it is believed that people
with an Alevi identity have been subjected to exclusion from society. A key variable in this historical
process is the abolition of the monarchy and the declaration of the republic in the country. The
changing social structure with the establishment of the Republic of Turkey has enabled Alevis to gain
the ability to express their own beliefs. Moreover, in a modernizing country, a modern dynamic
rooted in tradition has emerged. The Alevi-Bektashi community is no longer hesitant to express the
beliefs it holds within its inner world. Therefore, using the term "secret" for Alevi-Bektashi
communities today is inaccurate. Because even ritualistic celebrations are now known by the entire
community and displayed through various communication channels. The characteristic of a closed
society has become quite limited. The world of free thought has made significant contributions to the
preservation of Alevi-Bektashi philosophy, as it has for other faiths.

2. Problems in Research on Alevi-Bektashi Communities

It is possible to see that there are different attempts by scholars or cultural figures to classify
the Alevi-Bektashi community. When the historical process is examined, the question of which
groups within the Alevi community should be characterized arises as a problem. For example, among
the groups living in Turkey today, there are Bektashis, Kizilbags, Tahtacis, Nusayris, and the Tunceli-
centered lineage and followers. In other words, Alevis should not be seen only as the sum of the
Kalenderi, Haydari, and Abdal groups (Gezik, 2020, p. 260). In fact, it is possible to say that the
terms Kalenderi, Haydari, Abdal, Isik, Torlak, Babai, Cavlaki, Rafizi, Kizilbas, and Bektashi are used
interchangeably rather than the groups mentioned here. According to Ilyas Uziim, Anatolian Alevism,
which has a different character from the Shia, Ismaili, and Nusayri groups, consists of Turkmen,
Kurdish, and Zaza ethnic groups (Uziim, 1997, p. 13)’. While some view Alevism as a perpetually

2 Terms such as Alevi, Nusayri, Bektashi, Kizilbas, Safavi, Shia, Ja'fari, and Ahl-e Haq have been used to describe those
currently referred to as Alevis. Particularly in 19th-century Ottoman archival documents, Alevism was used both alone and
in conjunction with certain phrases or as a collective term. Phrases/descriptors such as "ignorant and misguided people,"
"ignorant customs of Kizilbasism," "people following esoteric beliefs," "path of misguidance," "Alevi group," and "harmful
beliefs" have been used in conjunction with the name Alevi and/or Kizilbas (Akpmar, 2020, p. 219).

3 There is no clear data on demographic distribution. It is not possible to distinguish between regions and the numbers
within the region are not clear. For example, it is estimated that the number of Kurdish Alevis is between 10-20% of all
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heterodox belief system, others classify Alevis as those who speak Azerbaijani Turkish, those who
speak Arabic, those who speak Turkish, and those who speak Kurdish and Zaza (Bruinessen, 2020,
pp- 117-118). For example, some of the Beydili people in Sanliurfa speak Turkish and Kurdish, while
others speak Turkish and Arabic. Similarly, while the Beydili people in Sanliurfa are mostly Sunni,
the Beydili Village in the Hafik district of Sivas adheres to the Alevi faith (Karaca, 2022a, p. 508).
In Adiyaman, the mourning traditions of the Beydili people vary from village to village. In Sivas,
there are both Alevi and Sunni Beydili people. The Beydili living in Kémiir Village, near Adiyaman
city center, adhere to the Alevi faith, and their condolence traditions differ from those of other Sunni
Beydili in Adiyaman (Sanda, 2017, pp. 18-32). In addition, there are Alevi tribes of the same lineage
living in different geographical areas. The westward migration of the Cepni, who are of Oghuz Turkic
origin, began with the first arrival of the Seljuks in Anatolia. The Cepni were settled by the Seljuks
on the borders of the Kingdom of Trebizond and Paphlagonia (Tellioglu, 2004, p. 112). Today, the
Cepni living in the Giresun and Trabzon regions are divided into two groups based on their
geographical location. Salpazari is the area where the Cepni live most densely. It is also known that
those residing in Akgaabat and Carsibasi districts migrated from Salpazari. Interviews revealed that
the Cepni people in the Salpazari region adopted a Sunni understanding, while those in other regions
adopted an Alevi understanding (Demirci, 2020). This is also true for the Avsar people. The Avsar
people living in Kayseri identify themselves as Sunni. However, as previously emphasized, there are
also those among them who are Alevi and carry this identity.

Another classification categorizes Alevis as: Turkmen people with animistic beliefs, Kurds
drawing from Zoroastrianism, Arabs inspired by Middle Eastern Christianity, and groups known as
deviant/marginal communities such as the Tahtaci, Abdal, and Cepni (URL 1). Similarly, another
misconception is that people belonging to tribes such as Avsar, Tahtaci, and Cepni were Turkified
Orthodox Greeks in the early years of the Republic; and that Alevis living in provinces such as
Tunceli, Elaz1g, 1gdir, and Bayburt were considered part of the Armenian population (Said, 200, p.
36). Of course, it is quite difficult to understand the difference between the Turkmen mentioned in
the first point and the Tahtaci, Cepni, and Abdal tribes mentioned in the last point. Who is meant by
Turkmen? Or are the Tahtaci, Cepni, and Abdal not Turkmen? The attempt to exclude Alevis from
the Turkish identity can be interpreted as an ideological approach or a flawed classification. Because
those who supported the Safavids were known as Kizilbag at that time, while those who supported
the Ottomans were known as Sunni. According to Faruk Siimer, there were Kizilbas Turkmen tribes
that played a role in the establishment of the Safavid State in the 15th century. Tribes known by
names such as Rumlu, Ustaculu, Tekell, Samlu, Varsak, Dulkadir, Arapgirli, Turgutlu, Bozcalu,
Hiislu, Acirli, Kagar, Bayat, and Avsar were known for their Alevi identity (Siimer, 1976, p. 43).
Biilent Akin adds to this list; Akin also includes the Bayindirli, Musullu, Cepni, Cakirlii, Karamanlu,
Hacilu Agageri, Bayramlu, Karacadaglu, Tekelii, Ekremi, Alpavut, Karagorlu, Baharlu, Sa’dlu,
Bayburtlu Evoglu and Dulkadir Turkmens (Akin, 2023, p. 40). Therefore, under these conditions,
regardless of what we call the same tribe/clan/group, the fact that people who share a common history
and have kinship ties based on lineage are referred to together by their religious identity should not
cause their affiliations to be drawn to different axes.

When the issue of ethnicity is discussed specifically in the context of Alevism, the idea that
Alevis are Turks and that their beliefs are shaped within the framework of pre-Islamic Turkic beliefs

Alevi groups (Camuroglu, 2008, p.4). There is a fine line between people coming from the same ancestry and speaking the
same language. Because there are differences between native speakers and people whose native language is different.
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is more strongly emphasized. Those who advocate this view conceive of Alevism as a form of belief
unique to Turks. According to them, the emergence of Alevism dates back to the period when Turks
accepted Islam. This view heavily emphasizes Khorasan, the main source of the tekke (Sufi lodge)
culture tradition. This is because Turks, especially Sufis, came to Anatolia from this region. It is in
question that these individuals resisted the cultural assimilation attempts made around Arab culture.
The sensitivity to using Turkish supports this view; even Alevis who use Zaza and Kurmanji
languages as their mother tongue are considered to be of Turkmen origin (Massicard, 2011, pp. 110-
111). Another study, however, examines the geographically based ethnic structure and argues that
Alevi groups have distanced themselves from their Turkish identity. The author describes the
consequences of the language change of the Turkmen who started speaking Kurdish, explaining this
change from an ethnic geography perspective (Ozdemir, 2018). Claims have also been made based
on gravestones, establishing a relationship between ethnic identity and geography. Ethnographic
explanations have been attempted, particularly when discussing the historical Turkishness of the
Tunceli region (Aksoy, 2024, p. 20). As previously emphasized, the insufficient transmission of
information on Alevi-Bektasi culture, especially in historical written sources, has led to this area not
being sufficiently illuminated today. Adding new information to what is known from the available
written sources is quite difficult. Furthermore, the terminology and historical divisions used in studies
are often repetitive. Even today, when Alevism is mentioned, meaningful terms such as
heterogeneous, heterodox, syncretic, homogeneous, etc., are added (ipek, 2022, p. 39). In our
opinion, these terms are merely a continuation of the usage of Western researchers in their studies,
and their transmission has been cyclical for a century.

Another problem here is that while the concept of Alevism has been accepted as a religious
name since the known periods of history, its starting point is actually political division. The Ottoman-
Safavid conflict, in particular, is the most significant memory of political science that has not been
attributed to the name Alevism. According to Lefebvre, "ideology" can manifest itself as belief
(Karaca, 2022, p. 33). At the heart of the Alevi movement lies a yearning for belief. However, the
transformation of events into reality has created a political identity alongside belief in Alevism.
Therefore, Alevism is also an oppositional movement and presents a structure that only includes
those who are like itself. This is due to loneliness and a defensive instinct. This oppositional
movement integrated with Bektashism in later centuries. This is because of the position of Hz. Alj,
associated with his bravery, within the Bektashi order. Otherwise, it is quite difficult to associate an
opposition structure with Bektashism, which has become a state-backed military institution.

The tribes, clans, and communities known as Alevi-Bektashi, with their historical identity and
known presence in present-day Turkey, have virtually updated their beliefs and rituals over time. The
primary trigger for this shift away from traditionally based lives has been migration, where people,
for various reasons, have moved away from the lands they felt they belonged to. Because Alevism
practiced in villages was transferred to cities, and during this migration, people from different tribes
and clans came together under the umbrella of the same associations, acting out of a sense of self-
preservation, laying the foundation for and maintaining a city-oriented, faith-centered culture. Thus,
the term "village Alevism" has given way to the urban culture of educated and urbanized individuals.
The continuation of these updates has led to a re-reading of Alevi identity. While this emergence has
led to studies on Alevism-Bektashism, there are also criticisms of the methods used in these studies.
Because in order to access accurate and valid information, it is essential to classify it correctly and
draw conclusions from it. For this, it is first necessary to overcome methodological problems.
Alevism has not transcended political, ideological, and defensive rhetoric (Subasi, 2005, pp. 145-
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146). Therefore, Alevis have become people who question whether they are now equal in social status
with their neighbors, and who consider whether their self-defined identity contradicts their true
identity. Although the term Alevism initially emerged as a religious identity, over the centuries it has
led to the formation of a social and political assimilation alongside its religious identity. This multi-
identity structure has led to change and transformation; it has resulted in the formation of individual
personality psychology among those living and/or known as Alevis, and a collective instinct for
action within the community. This idea points to another field of study. Studies of Alevi-Bektashi
tribes and clans are important in this respect, because these studies examine both faith and ethnicity
together. Thus, the studies address not only the ethnic identity of the community under consideration
but also its faith-centered ethnology. In fact, some tribes and clans are better known for their religious
identity. Moreover, the primary reason for this identity is their faith. Therefore, studies on Alevi tribes
and clans should be considered a treasure trove reflecting the shared values of many people. This is
because Alevism has the characteristic of being a closed society. It is a fact that the negative attitudes
and perceived disruptions experienced in the early years of the Republic did not completely eliminate
the tradition-based Alevi-Bektashi organization. The reflections of Alevi-Bektasi beliefs and their
worldview, the weight of geographical settlement patterns, nomadic and village elements, the
importance of kinship relations, the power of indirect sources of information, and the vitality of oral
culture have allowed for an existence and functioning outside the legal and/or bureaucratic sphere
(Erdemir, 2009, p. 169). More importantly, the reason why people living in villages and equipped
with elements of oral culture maintain this identity today is that it is based on oral culture codes that
have been forged within the historical process and are symbols of a shared past. Introducing such a
mysterious group is therefore quite difficult and complex.

These areas are important for survival, access to resources, and finding interlocutors in their
locality. Therefore, the local context is crucial in Alevism studies. It is beneficial to analyze localized
action ties and the articulated forms of these different levels, both geographically and in terms of
interests and planes. It should also be noted that the local level is not a smaller version of the national
scale (Massicard, 2011, p. 276). In this context, the phenomenon that needs to be understood and
interpreted in studies on Alevi-Bektashi tribes is migration. In the words of the Alevi-Bektashi tribes,
the "years of escape" are a description of the suffering endured, a migration phenomenon with deep
meanings, encapsulated in two words. Understanding the logic in Alevism requires understanding
local areas and migration routes. Tracing migration, almost like tracing a trail, to understand the past
of a community, is quite difficult, but it is very valuable because it provides a foundation for bringing
together valuable pieces. At this point, the transformation of name studies into semantics, particularly
regarding place names and names given to children, leads to fruitful results for researchers. It is not
only through the transcription and reading of cadastral registers, but also through folk songs and
narrative songs, especially legends and laments, in villages, that researchers can distance themselves
from the complex structure of historical impasses and provide a reflection of the legendary reality.
Because migrations affected the Alevi-Bektasi community, like other peoples living in the Anatolian
region; it caused them to give names to different places such as settlement, migration route, district,
etc. In fact, we would not be wrong to say that the fundamental element underlying the understanding
of the Alevi-Bektasi community is the interpretation of the social event called migration. Because
today, an Alevi-Bektasi settlement was inhabited by another community that was completely
unknown just a hundred or a hundred and fifty years ago, or vice versa, a Sunni homeland was the
homeland of the Alevi-Bektasis today. Therefore, it is possible to say that the life story of groups like
the Alevis, who have both struggled for survival and constantly been under the rule of people they
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did not want politically, begins with migration and continues with migration. Because migration has
also brought about an unprecedented social differentiation. Alevis initially worked as laborers, and
later, through education, began working in other professions. This opened the way for their social
advancement. Thus, the establishment of communication networks and further industrialization can
be said to have ended the spatial and social distance within Alevism.

The fact that people are naturally members of a tribe or clan does not mean they will experience
a process of acculturation starting from birth within the existing structure. In fact, it is possible to
observe the above in studies focusing on tribes and clans, especially those focusing on folklore and
sociology. As a researcher who has personally witnessed this situation in our study, it is possible to
say that the process of interpreting tradition can be painful. Because even if they come from the same
lineage, a grandfather living in a village and a grandchild born into the embrace of urban culture will
not follow the same line of beliefs. Some members of the same community may wish to exist with
their own unique identity, woven within themselves, independent of their ethnic identity or religious
beliefs. This identity may also include a structure that is inconsistent with the tribe or clan to which
they belong. Clearly, this can be identified during interviews by asking open-ended questions, such
as, "This is the traditional practice, but what is your opinion?" and eliciting a response. When asking
this question, background information such as the person's birthplace, their environment, their school
and work life, and whether they regularly participate in any non-governmental organization
(association, foundation, etc.) should also be considered.

While the departure from tradition has allowed for the reflection of Alevi-Bektashi culture in
terms of form, it has led to differences in practice, resulting in a situation where an individual living
in a village and someone born and raised in a city cannot act with the same sensitivities. This has
created a foundation for intergenerational conflicts and, consequently, for the transformation of the
religious structure known as Alevism. The role of the dervishes, zikr singers, and servants who grew
up within the oral cultural sphere has been taken over by the officials of the associations. Thus, the
cem ceremony and the institution of the "dede" (spiritual leader), one of the finest examples of the
oral legal system in Turkish cultural history, have gradually lost their functionality. Cem ceremonies,
once crowned with the functions of unity, solidarity, and justice among Alevis, have come to be
perceived as mere visual spectacles; the respect felt for the dedes has begun to be questioned more
than before.

One of the most noticeable aspects during our fieldwork was that people viewed their own or
perceived lineage as a source of superiority, or arrogance. This is because one of the common
characteristics of people living in the same geographical area is finding themselves within a value
system and feeling happy with abstract thoughts. The desire to push the current state aside with
references to the past, or conversely, the current situation being seen as a source of pride by
comparing it to the past, is a problem frequently encountered in community research. In fact, this
attitude signifies the formation of continuity in the transmission of memory. Within this continuity,
it carries a current process, dynamic intellectual richness, and the effort to transmit the past—the
history of one's lineage—to the future. However, if this process is not carefully considered, it can
also become a problem for researchers. The reason it's called a problem is that individuals who have
succumbed to the emotions mentioned above may withhold accurate information, leading the
researcher to believe something erroneous.

When discussing the issue of pride, it's necessary to dedicate a separate paragraph to
highlighting the individuals who have been glorified as heroes. Because, especially in the last quarter

www.turkishstudies.net/religion



928 Seyit Gezer

century, the concepts of Alevism and Bektashism have become synonymous with individuals in
Turkey's agenda. The execution of the decisions made by the Independence Courts in the early years
of the Republic, the operations against the people living in the Tunceli region, and the events in
Maras, Corum, Malatya, and Sivas before and after the September 12 military coup have led to a
strong intergenerational shift and the prominence of individuals labeled as heroes. For example, in
the Tunceli region, Seyit Riza was seen as a hero during the events of the War of Independence and
the subsequent period of the Republic. Similarly, while Diyap Aga was a folk hero, he wasn't
universally recognized as a heroic figure by everyone living in Tunceli*. The main reason for giving
these two examples is that those considered heroes are known as individuals capable of representing
a particular tribe/clan or community. It's not just these two names; every tribe has known its own
leader, and the leader's personality and authority have been decisive. In the Avsar Alevi community,
the leadership is held by a bey named Abuseyf. This situation should also bring about a
reinterpretation of the institution of the Dede (spiritual leader). Dedes can guide the community in a
religious sense, but our findings show that the true heroes in Alevi society are those who are blood
relatives and are glorified as heroes. Even people who lived in our recent history can influence the
younger generation today through their names. They are especially remembered as a source of pride
for their tribe, and a heroic cult is formed around them.

As previously emphasized, it is useful to mention another problem in studies concerning Alevi-
Bektashi groups, which were known in previous periods for their closed nature. While emphasizing
the closed society aspect, it should also be stated that the Alevi community is not subjected to
prejudices stemming from ethnic and religious differences, and they readily question those who
criticize them. However, individuals who enter Alevi-Bektashi groups for research, observation, and
interviews sometimes have difficulty accessing accurate information. Furthermore, the perception of
obtaining information is not realized due to security-oriented thoughts from the individuals of the
group being studied. However, a closer feeling is shown towards individuals who have grown up
within their own ranks, and questions are not left unanswered. At this point, information that should
be collected using an emic approach forces the researcher to exhibit ethical behavior, and the lack of
sincerity in the environment where information is obtained can lead to the elimination of naturalness’.
In this context, when resorting to the oral history method, although participatory observation (active
observation) and non-participatory observation (passive observation) techniques are intended to be
used together, the known information is not conveyed as it is to a foreign researcher, and they are
made to feel like a stranger. Therefore, it is more preferred within communities that studies be
conducted by scholars who have been trained within the Alevi-Bektasi tradition.

3. Evaluation of Methods and Oral History

Societies are not static. Due to the dynamic nature of society, change brings innovations. Social
life, even relatively, must maintain a balance and harmony. This balance can renew itself with the
emergence of innovations. Change should be interpreted in socio-cultural terms. At this point, one
can talk about a change in the events that make up the social structure or in the structure as a whole.
Sociologists evaluate this change as qualitative and quantitative differences that emerge in different
time periods and social groups (Keskin, 2009, p. 35). The flexibility and ability to re-examine for
unusual examples, which is valid for most concepts in the social sciences, also applies to ethnicity.

4 For detailed information on this subject, see (Kayar, 2025, p. 178), (Bozkurt, 2023, p. 214).
5 For detailed information on the terms ethical approach and emic approach, see (Goldstein, 1983, pp. 54-98),
(Cobanoglu, 1999, pp. 56-67).
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Concepts used for communities that have lived in the same place for a certain period of time with a
historical basis may not always offer us the same criteria. This situation also applies to ethnic groups.
Etymologically derived from the Greek word "ethnie," and more commonly used in French, the term
refers to the cultural differences of ethnic groups, but it actually refers to people living outside their
homeland who share a common culture and way of life (Oommen, 1994, p. 26). While this concept
is often perceived as similar to, or even equivalent to, the concept of race—a timeless acceptance of
humanity and the communities it forms—ethnic groups are actually communities with cultural unity.
Differences between ethnic groups lie in kinship structures, geographical distribution, socio-
economic standards, political status, identity, sense of belonging, goals, etc. If ethnicity is understood
as culture, it is the constant presence of "the other," individuals belonging to other cultures, and the
construction of one's own identity based on the distance created between oneself and others. From
this perspective, "the symbols, subjectivity, or emblems used by a group of people, the appearance
of their culture, and their differentiation from other groups are indicators of ethnicity." Another
characteristic is the contextual nature of ethnicity; that is, its static nature can be discussed. Ethnic
groups emerge through dispersal and merging over time. Contexts can be quite variable (Okan, 2004,
pp. 25-26). Just as a text taken out of context can be misunderstood, understanding an individual
outside of their group can lead to misinterpretations. Therefore, studies focusing on the concept of
ethnicity must be prepared with this care and consideration. In studies conducted with this care in
mind, the priority is determining the methodology. The methodology involves choosing the path to
reach information that should be accepted and adopted as true, and then scientifically analyzing the
resulting findings. There are two important stages here: firstly, obtaining the findings, and secondly,
the ability to analyze the findings. Because the only way to draw conclusions is through research and
analysis. Determining the path to be followed in studies and acting within a specific plan facilitates
the researcher's freedom of movement and helps in a deeper understanding of the subject under
investigation. In this respect, Goldstein (1983, p. 12) classifies the stages of research as the
manifestation of the subject, its solution, compilation, presentation of data, and preparation of
provisional answers. Especially in collaborative research between various scientific disciplines
whose subject is human beings, different methods are needed. A review of previous studies shows
that observation and interview techniques are used in field research on communities known for their
Alevi-Bektasi identity, as is the case with other social groups. The question arises as to how
observation techniques should be utilized when compiling historical information. Because the
general data collection technique in historical research is document scanning. Interviews are also
fundamental in oral history. However, observing the geography—the place where the community
lives, migration routes, and the area where an event occurred—is quite important (Kilig; Selcuk,
2010, p. 530). Furthermore, in studies of tribes and clans, observation and interview techniques are
insufficient for conveying the subject and being convincing enough to satisfy the reader. This is
because when observation or interview techniques are used, moments of life within the tribe or
community are being recorded. During this period, maintaining an ethical approach while remaining
a scientist is essential. Especially in history-focused research, individuals narrating their own history
in their own words raises further questions about the sense of impartiality. When presenting a
historical period, the vilification of the community to which one belongs, or the focus on a particular
person and/or group, should not create a feeling of otherness among others.

In this context, Goldmann's observation is important. According to her, past periods of history
have their own unique and necessary determinants. The necessary determinants of a previous period
may continue to exist in subsequent periods with certain changes, and new determinants of the new
period may also emerge. In this respect, one cannot speak of deterministic causality in historicism.
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The complex nature of historical events and the limitations of our knowledge about the past
necessarily lead to interpretation. There is a close relationship between historical and social
phenomena. Unless the reality that emerges in one is complemented by the other, the resulting
conclusion remains abstract and fragmented (Goldmann, 1998, p. 24). According to Rothacker, the
task of the social sciences is to focus on the actions and orientations of the creative human being.
The humanities, classified by the German Historical School, aim to reveal the meanings attributed to
objects by humans, rather than the objective reality sought by the natural sciences. They want to
know not reality, but what carries meaning. Instead of grasping something previously known in
nature within its own legal structure, they seek to reinterpret the object shaped for a specific purpose.
According to them, historical phenomena have their own uniqueness/singularity. The meaning of a
historical phenomenon should be evaluated within its own context of development. That is, the
concern of the humanities is not the work or object itself, but its content (Rothacker, 1990, pp. 15-
16). In fact, this view, which is also the fundamental source of historical epistemology, can be adopted
as a basic approach in studies on Alevi-Bektashi communities. Because the transformation of events
into phenomena, the totality of meanings attributed to phenomena, and the evaluation of individuals'
shared anxieties about the past within the psychology of being a community, along with their sense
of belonging, are the fundamental ideas here. The information mentioned above is quite important
regarding the methods that should be followed in Alevism-Bektashism studies. Because it is possible
to say that two different methods are generally followed in studies in this field. The first method
involves research on the historical dimension of Alevism. In this method, documentary studies are
conducted, and efforts are made to illuminate the parts of the subject that remain in the dark and
unresolved in a historical sense. The other approach is field research conducted in different regions
related to Alevism (Yildiz, 2018, p. 698). A significant problem in Alevism-Bektashism research is
the reliability of written sources. Even if a document is written, or even an archival document, the
accuracy of the information it contains should be questioned. However, this should not mean that
archival documents are worthless. Because every document that has survived from the past to the
present is valuable. Even if a document is forged, written with a biased perspective, or contains
incorrect information, it does not diminish its historical value. On the contrary, it helps the scholar
examining the context that led to its creation. The main issue here is who prepared the document, for
what purpose, whether the incorrect information was knowingly conveyed, and what kind of
consequences it led to. In other words, just as accepting a historical document as absolutely true is
wrong, so is rejecting its reliability (Ertas, 2021, p. 307). It is at this point that oral traditions passed
down from generation to generation gain importance. Oral traditions also have their reliability
questioned. Because, just as not every written record is reliable, a similar situation exists with oral
traditions. However, oral records are crucial for clarifying the subject. The oral history method offers
a significant opportunity for the reinterpretation/re-meaning envisioned by historical epistemology.
In this context, oral history should be the primary method used in research on historically profound
topics such as Alevi-Bektasi tribes and clans. The most important reason for this is that the society
in question has a sociological structure that is described as closed. Oral history gives people within
the community the opportunity to construct their own history with their own thoughts. It is a fact that
19th-century historical writing was based on documents. However, with the beginning of social
history studies, there has been a change in historical narrative. With the new understanding, women,
peasants, ethnic groups, and religious communities, known as weaker types within society, have been
included in historical writing. In the subsequent period, marginal types such as political figures,
workers, groups resisting the system, and feminists have joined these classes. With this change, the
silent masses have moved away from being objects and have become subjects of history (Iggers,
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2000, p. 105). According to Thompson (1999, p. 18), considered a doyen of oral history studies, oral
history is a type of history constructed by people. While giving them the past, it also guides them in
constructing the future. In fact, oral history offers researchers an important opportunity. The gain to
be obtained is the reconstruction of history in its theoretical form.

Oral history is an interdisciplinary field of study and research method shaped by people's
memory-based stories; its content is determined by the acceptance of incorporating the ordinary, the
everyday life, and the self into history; and it is supported electronically with the development of
sound recording technologies. Oral history records are narratives passed down through generations,
regardless of age, gender, or social class, reflecting traditional and societal identities. Sometimes
focusing on events that have affected the entire community, and sometimes on the lives of individuals
who have left their mark on society, these narratives do not necessarily rely on written documents
(Gezer, 2022, p. 11). The use of the oral history approach opens the door to diversification in the
explanation and interpretation of products belonging to Alevi-Bektasi culture, offering opportunities
to the reader. Thus, products filtered through a pluralistic lens serve as a mirror of the community.
However, when using the oral history approach, the researcher also adds their own interpretation to
the content. In other words, they do not operate with a journalistic mindset. There is a difference
between interviews conducted by journalists and those conducted by oral historians. A researcher
who sets out to write oral history intends to conduct in-depth research. Therefore, it is foreseen that
the information to be learned, preserved, identified, interpreted, and analyzed in the research should
be used as a thesis. In oral history studies, the essential elements are the accounts of the person who
experienced the event, the accounts of those who heard from the person who experienced it, and the
accounts of those who were involved in or narrating the event through objects such as audio and
video recordings from previous years. In other words, it can be said that it would not be correct to
follow a method that does not distinguish oral history from historical narratives and legendary
history.

Information obtained using the oral history method can also be compared with written
documents. Not only written documents, but also ethnographic products, places, grave remains,
tombs, etc., are helpful elements in oral history. For example, in the folklore study on the Alevis of
Karadzili in Kayseri, the correlation between the statements describing the settlement of families in
that region and the records in the land registry books is valuable in terms of information security and
validity. In a folklore study conducted on this region, the origins and arrival dates of families settling
in the village were determined and conveyed using oral information, with the oral history method
(Ozerdem, 1994, p. 17). A book chapter published in 2019 presented records on this matter found in
land registry books (Alt1, 2019, pp. 11-48). The fact that oral information coincides with land registry
records supports our thesis on the importance of information obtained through oral history for studies
of tribes and clans.

One of the areas where Alevism-Bektashism research is hampered is undoubtedly the written
information given about people under the guise of history. Human-centered approaches can allow for
the transmission of the reasons for the existence or non-existence of individuals through their own
words, rather than the transmission of the power of authority. Events and social structures that official
history fails to illuminate or approaches in a biased way can be examined in more detail than is
known or said through the use of oral history methods. Communities raised within the Alevi-Bektashi
tradition—including their historical records—are far from being evaluated within a static structure.
Clearly, the dynamic process this tradition has maintained within itself differs from that of other
communities. This is because, particularly in the Anatolian region, faith-based oppression, not
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applied to other Turkic communities, has been applied to those bearing the Alevi-Bektashi identity,
or is described as having been applied. Therefore, due to the fragility within the communities formed
by individuals holding this belief, the dynamic process has continued without end. Consequently, in
research concerning them, it is crucial to begin with oral tradition, to witness the refinement of that
tradition, and to understand its circulation. Because this tradition has been transmitted orally from
history to the present day, and continues to be transmitted orally. Ignoring oral tradition and
conducting research on Alevi-Bektashi tribes and clans solely based on written documents or
information leads to a departure from reality. Here, oral tradition does not refer to the transmission
of an anecdote. The Alevi cultural ecology itself is a structure heavily imbued with imagery.
Generally, symbols from the past legitimize the existing order. Therefore, information from the past
is preserved and maintained through practices. Not only these practices, but also bodily practices can
be examined under the heading of oral history. However, this process of memorization and
performance can occur explicitly, implicitly, or at many levels of experience.

In this context, when using the oral history method, the researcher should avoid assuming the
role of a journalist. The most important issue here is consulting qualified sources. The term "qualified
source" describes individuals who keep the tradition alive, come from within the tradition, are far
from communication tools called social media, and draw from their own cultural sources. Whether
or not to verify the obtained data is a second issue. It is also the researchers' task to meticulously
work on this process, transforming oral culture products from a mere collection of information into
something more. Preliminary interviews, historically valuable material elements, conversations, and
family genealogies are only parts of oral history. For a researcher to be useful, it is necessary to
construct a history from the available material by adhering to the statements, and resorting to
classification, interpretation, and analysis. When constructing the history of people that official
history generally does not record, the event is viewed and processed from the perspective of the
subject and/or the person narrating the event. History requires a fact and is sought within tradition.
This process is possible with a historical perspective that uses tradition in a multifaceted way.
Therefore, everything that belongs to tradition is also a subject of history. While some of these are
still performed, others are preserved in the memories of individuals and have become ingrained in
their recollections. The quality of what is preserved in memory and what is kept alive are historically
the same (Gezer, 2023, p. 42). The resistance of tradition is possible through celebration, not
coercion. Memory preserves the cultural inventory and historical samples it encodes in its memory
so that it can be narrated and/or applied when the time and place are right. For example, breaths,
duvazimams, shathiyes, and devriyes are not only cultural elements performed with instruments, but
also historical melodies that have followed the cultural path and reached the present day. History
does not only refer to the transmission of an event. In oral history, oral poetry products are as valuable
as the texts that contain the transmission of an event. In the interview technique used to determine
these values, questions are asked to source persons either by preparing question lists or
spontaneously. Especially in studies with a diachronic character, the community under examination
has been in previous periods; It is possible to learn how, where, and during what time periods
someone lived their life through interviews. However, recording the past during the interview process
is not simply a matter of transcribing what is said. Therefore, limiting the subject to the recording of
the past—that is, to what the interviewee says—Ieads to a limited scope within the framework of
social sciences. Because understanding the depth of the information obtained is as important as
compiling it. Of course, it is necessary to avoid cognitive bias here. Because the individual's desire
to define what is their own may also bring with it the suspicion of describing what is not.
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Today, the technology that controls the communication network is more advanced than ever
before. This technological development has made it easy to obtain audio and/or video recordings that
were made under very difficult conditions in the past. In addition to recordings made in performance
settings, cassette and tape recordings from the past are also important treasures. It is likely that
important information is contained in recordings made for the purpose of keeping memories.
Broadcasts on social media channels are also important for communication to reach multiple people.
Recording conversations via video is also one of the compilation methods used for oral history
(Gezer, 2023a, pp. 175-176). For example, video recordings or cassette recordings from 1980 contain
important information. Historical information from at least three or four generations ago, notes that
enable the identification of oral culture products along with their performance environment, and
poems sung with melodies in audio recordings are of great importance in terms of bearing witness to
the past.

The next stage after preserving the information is interpreting the collected information. Here,
the task belongs to the person conducting the compilation or research. The act of interpretation can
be called making sense of the past. Making sense of the past is also about understanding what is
happening now. More clearly, it is about identifying historical assumptions that are reflected in the
present day. Researchers studying Alevi-Bektasi tribes and clans should not ignore the fact that
people living today also convey their own assumptions. In this context, it has been observed that oral
culture products can be analyzed in ways that contain different meanings. Even a single line from an
oral tradition is crucial in reflecting belief, conviction, and the symbolic meaning of a community.
Furthermore, some oral tradition texts serve as reference works for tracing historical events or
discovering the origins and evolution of historical objects. To conduct such analyses, it is necessary
to draw upon different disciplines and to view the diverse perspectives of these disciplines as a
valuable resource.

When using oral history methods, the importance of including formulaic expressions and
music that facilitate memorization and recording of information should be investigated. This is
because the Alevi-Bektasi tradition also possesses the characteristic of being a convergence of oral
culture and music. However, these concepts alone are not sufficient to explain the preservation of
information. Along with these, the drive to be within the tradition, curiosity, and learning are also
influential in people raised in an oral culture environment. Because people are curious and driven by
the desire to learn, they repeat, they sing, and as they sing, certain forms become ingrained in their
minds. At this stage, it is necessary to examine the issues of why people disagree with the tribe, clan,
etc., to which they believe they belong, why they cannot internalize the shared identity with others,
and why they cannot understand the rules that cause this, by behaving critically. In fact, this situation
means interpreting history from the perspective of the present generation in studies focused on tribes
and clans. Thus, the researcher's use of historical references to present a comprehensive set of praises
or criticisms is quite valuable in revealing the extent to which these praises or criticisms are accepted
by the group members. This is because it can reveal that a person genetically belonging to a tribe or
clan acts out of individualistic desires; that they do not see themselves as part of the family; or that
the perceived set of values holds no meaning for them.

Conclusion

One of the most important qualities of shared cultural values is that they instill a sense of
belonging in individuals. People share the same concerns and sorrows with those they interact with.
In communities that share a common ancestry, this unity also lays the groundwork for the formation
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of a common purpose. The Alevi-Bektashi community has managed to pass on its hidden, secret
treasures, full of mysteries, to future generations using them as a common denominator. Moreover,
this transmission has been done orally. Thus, it has perhaps gained the distinction of being one of the
communities with the most exceptional oral cultural heritage in the world. Research has been and
continues to be conducted in the academic world on topics originating from Alevi-Bektashi sources,
which contain such a rich culture. In this context, it is necessary to re-examine the term Alevism, as
well as other words used to define the people belonging to this community; to investigate how heroes
transformed into historical figures; and even to strive to convey the truth by comparing it with official
history, ensuring that the methodology to be followed is determined in advance and does not deviate
from scientific criteria. The Alevi-Bektashi community, besides being a treasure trove of oral culture,
consists of individuals belonging to different tribes and clans, each representing a separate value.
Although lineage is considered fundamental for Alevis, it is observed that different tribes and clans
are identified with the Alevi identity. From this perspective, it is thought that the concepts of Alevism
and lineage need to be re-examined. Furthermore, studies on tribes and clans under the umbrella of
"Alevi-Bektashi" need to be addressed with a methodological approach. In this context, it is essential
to improve the quality of research by adopting tribe and clan-based approaches specifically for Alevi-
Bektashi communities under study.

The theoretical adoption of an innovative historical approach, particularly in studies based on
the humanities, guides researchers in uncovering what is true and accepted. The process of people
transmitting their histories and constructing history through their narratives constitutes the most
important phase of research. Since this phase will also serve as a precursor for subsequent phases,
the use of oral history methods is necessary to ensure that the findings form a coherent whole.
Consulting qualified informants and supporting interviews with observations and ethnological
findings is crucial for a scientific explanation of the subject. Because oral history, with its emphasis
on ethnicity, historical oral records, the concept of migration, and the keys to understanding how a
journey that began alone transforms into a collective, opens new doors and enriches the hidden
treasure. Thus, the historical journey of communities can be traced back at least several generations,
providing access to new information directly related to individuals within that community and
indirectly to related and neighboring communities. Furthermore, as history is reconstructed,
individuals are given the opportunity to speak as part of this narrative.
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Alevi-Bektasi Boy ve Asiret Calismalarinda Yontem: Sozlii Tarih

Giris

Edward Tylor kiiltiirii; bilgiyi, inanci, sanati, ahlaki, hukuku, 6rfii ve bir toplumun tiyesi olarak
insanin elde ettigi adetleri ve yetenekleri kapsayan karmasik bir biitiin olarak tanimlar (Tylor, 1871,
s.1). Yetenekler, insan beyninde kiiltiirel benlikle 6zdeslesir. Benligin 6zelligi bireyi tek bagina 6zne
olarak degil toplulugun iiyesi olarak kabul etmektir. Yani birey kimligini tek basina sergiledigi
yetenekleriyle degil i¢inde bulundugu toplulugun zenginlikleriyle donatir. Toplum karakteri
ozelligini baskalarina tanitan ana unsur ise sozlii kiiltlir hazinlerinin her biridir. Sozli kiiltiir
mirasinin kapisini agan en énemli anahtar ise birlikte hareket edebilme giidiistidiir. Birliktelik belli
sartlara baghidir. Sartlar1 saglamanin kapisini agan anahtar ise topluluk suurunda olan insanlarin
varlig ile ilgilidir.

Topluluk kavrami farkli sekillerde yorumlanmakta ve tarif edilmektedir. Aralarinda soy bagi
olan kisilerin olusturdugu topluluk literatiirde etnik gruba isaret etmektedir. Stith’e gore ideal olan
bir etnik grupta ortak 6zel isim, soy destani, ortaya konulan tarihi anlatilar, kolektif kiiltiirii ayr1 yapan
bir ya da daha fazla unsur, vatan bagi, topluluk bireyleri arasindaki dayanigsma duygusu gibi kendine
has ozellikler vardir. Dile ait kodlar, ritiieller, festivaller, ordular, ana vatanlar vs. ortak
duygununnesiller boyu aktarilmasina yardim eden degerlerdir. Kiiltiir ve kimlik ne eskiye tasinmaya
ne de moderniteden ayrilmaya gerek duyar (Smith, 2013, s.11). Bu nedenle farkli olan ya da kendi
icinde zenginlikleri olan bir toplumu digerinden ayirmanin en giizel yolu gelenegin terkibini takip
etmek; aslina, kaynagina ulagsmay1 amaglamaktir.

Hususiyetle boy, asiret, kavim gibi niifuslar ve etkililikleri nedeniyle farkli tamlamalarla
anilan insan topluluklarinda, toplulugun tanimlanmasi ve nitelendirilmesi konusu hassasiyet
tasimaktadir. Oncelikle boy kavrammin icinin doldurulmasi onemlidir. Ciinkii sozliiklerde
anlamlandirilmis boy kelimesi ile bilim insanlariin dillendirdikleri diisiincelerin ayni olup olmadig:
tartismalidir. Boy, asiret, kavim kelimeleri ayni irktan geleni mi i¢ine alir? Yoksa ayni milletin,
toplulugun, kavmin bireylerini tanimlamak i¢in mi kullanilan bir terimdir? Kavramlarin
anlamlandirilmasi ve sorunun tespiti adina olduk¢a onemlidir. Kamis-1 Tiirki’de (s.938) asiret
kelimesi “bir asildan olup birlikte yasayan ve birlikte konup gogen bedeviler halki, oymagi ve
kabilesi” seklinde tarif edilmistir. Asiretlerin geneli konar-gocer olup hareketli yapilardir. Tirkler
tarafindan Anadolu’ya tasinan boy kavrami Osmanli Devleti’nin sinirlarinin genislemesiyle birlikte
taife seklini almig, daha sonra da agiret sozciigii bu kavramlarin yerine yaygin bir sekilde
kullanilmaya baslanmistir (Tiirkay, 2012, s.17). Anadolu’da dnceki zamanlarda yasamis ve halen
yasayan ¢esitli inanglara sahip farkli topluluklar1 tanimlamak igin de asiret kelimesi
kullanilagelmistir. Ornegin Tiirk, Kiirt, Arap, Ermeni, Nesturi, Siiryani ve Yezidiler baz1 zamanlarda
agiret olarak da dillendirilmistir (Gokalp, 2012, s.47). Osmanli déneminde genel anlamda boy ve
asiret kelimeleri birbirini tamamlar surette kullanilmig, Siimer’in deyimiyle Kizilirmak’in dogusunda
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agiret batisinda yoriikk kavramlart kullanilmistir (Siimer, 1976). “Bir araya getirmek, derlemek,
toplamak ” manalarina gelen cem kelimesinden tiireyen cemaat sozciigli, sozliikte sosyoloji kavrami
olarak gecmekte ve insan toplulugu anlamina gelmektedir. Oymak kelimesi ise cemaat ile birlikte
sikca kullanilmistir. Fakat Anadolu sahasinda topluluklari nitelemek icin boy, asiret, cemaat
kelimelerinin yaninda koylii, dag koyliisii, yoriik gibi kelimeler de kullanilmistir. Ozellikle Alevi-
Bektasi kimligi ile adlandirilan topluluklara Anadolu’nun ¢esitli yorelerinde Agsiret isminin verilmesi
yaygindir. Asiret iist kimligi nitelenen grubu ¢evredeki diger muadillerden ya da Siinni topluluktan
ayirmak icin kullanilmaktadir.

Hem Alevi-Bektasi hem de agiret temelli ¢alismalarda su ayrimin yapilmasi gerektigini
diisiinmekteyiz. Ayni asiret veya boylara mensup insanlarin farkli dini egilimleri bulunabilmektedir.
Ornegin Avsarlar arasinda Siinni olanlar da bulunmakta, Alevi olanlar da varhgm devam
ettirmektedir. Fakat burada ana tema Avsar kimligi tasiyor olmalaridir. Bu durum diger boy ve
agiretler icin de gecerlidir. Dolayisiyla Alevi-Bektagi inancinin ayni topluluga mensup bireyler
arasinda bir ayrim olarak goriilmemesi gerektigine kanaat edilebilir. Ciinkii inan¢ bir sinifa isaret
ederken soy toplulugun ana goévdesini olusturmaktadir. Ciinkii inang degerlerinin yapist veya
inanmalarin neler oldugu iistiine sistematik arastirma yapmak bagka, somut olarak kendini bir inanca
adamak bagka bir konudur (Rothacker, 1990, s. 55). Alevi toplumuna aidiyet duygusu ile bagh
insanlar dini duygularla hareket etmekten ziyade birlikte isminin anildigi toplulugun bireyi olarak
kendini bilmektedir. Belki de asirlar boyu ugradiklarmi diisiindiikleri baski ve istibdat hali onlarin
arasinda grup i¢i dayanigsma durumunun ortaya ¢ikarmalarina zemin hazirlamistir. Alevi-Bektasi adi
verilen topluluklar gerek kirsalda gerekse sehirlerde toplu hareket etme giidiisiine diger insanlardan
daha fazla sahip olabilme olanagma sahiptir. Bu nitelik zamanin dongiisii iginde degisiklikler
gosterse de ayni fikrin ya da diigiincenin {iriinii olan hayat tarzinin yansimasidir.

Bu diisiincelerle Alevilikle alakali yapilan ¢alismalar incelendiginde konunun farkli agilardan
ele alindig1 sdylenebilir. Konu hem dini bir igerige hem de grup sorununa igaret ettigi i¢in Alevilik-
Bektasilik icerikli caligmalarin derinligi de 6nem kazanmaktadir. Ciinkii iilkemizde bu konuya iliskin
akademik ilgi de tartisilmaktadir. Alevi-Bektasi kimligine sahip bireylerle ilgili yerli ve yabancilarin
yaptiklar1 galigmalari gérmek miimkiindiir. Yurt disindaki ¢aligmalar antropolojik ve sosyolojik
yaklagimlarla kaleme alinmaktadir. Fakat bu ¢aligmalarda oryantalist esgiidiimiin disa vurdugu
gorlilmektedir. Tiirkiye’de yapilan caligmalar ise 2005 yillarima kadar ilahiyat merkezli idi.
Mezhepler baglaminda ya da din sosyolojisinin kurallar iginde siizgecten gecirilen zenginlikleri
kapsamaktaydi. Ozellikle giivenlik igerikli sosyolojik analizlerin yogun oldugu birtakim galismalari
da ifade etmek gerekir. Fakat Alevilik ¢aligmalari basitce tarihsel perspektiften verilen bir olaydan
ziyade olaylar dizisi ve bu dizinin meydana getirdigi ag ile bugiiniinii penceresinden yorumlanmay1
beraberinde getirir (Subasi, 2005, s.150-151). Ulkemizde Alevi-Bektasi topluluklar iizerine yapilan
arastirmalarin 19. yiizyil sonlarinda baslamis oldugu goriiliir. Bu ¢aligmalara John Kingsley Birge,
Georg Jacob ve Frederick William Hasluck gibi yabanci arastirmacilar onciilik etmistir. Daha
sonraki yillarda ise Baha Said, Haimid Sa’di, Siileyman Fikri, M. Fuad K&priilii, Besim Atalay ve Y.
Ziya Yorukan ile bu tiir ¢alismalar devam etmistir. 20. Yizyilin ikinci yarisinda ayni topluluga
mensup aragtirmacilarin yaptig1 yayinlar, konunun aydinlatilmasinda etkili olmus, 6zellikle 1990’11
yillarin baglarindan itibaren 6nemli bir yayin faaliyeti goriilmiistiir (Yildiz, 2018, s.698). Fakat bu
caligmalarda topluluklarin dini ictimast ve geleneklerinin yorumlanmasi seklinde bilgiler
aktarilmigtir. Tiirkiye’de Alevi varligini igine alan etnik kimlik temelli ilk arastirma Hasan Resit
Tankut ve Erzincan Valisi Ali Kemal Bey’in Zaza Alevileri iizerine yaptiklar1 ¢caligmalardir (Aydin,
2020, s.27)°. Fakat bu noktada Alevi-Bektasi topluluklar ile ilgili ¢alisma yapilan ama c¢ok da
bilinmedigi daha dogrusu yayimlanmadigi i¢in dillendirilmeyen bir donemi de vurgulamak gerekir.

¢ Bu calismalar H. R. Tankut; Zazalar Uzerine Sosyolojik Tenkitler ve Ali Kemali; Erzincan Tarihi, Cografi, Ictimai,
Etnografi, idari, Tktisadi Tetkikat Tecriibesi isimleriyle nesredilmistir.
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Belki de Alevilik-Bektasilik caligmalari agisindan ortiilii donem olarak da adlandirilabilecek ve 1980
oncesi yillarda 6zellikle Almanya destekli caligsmalar yapildigi da bizzat tarafimizca tespit edilmistir.
Almanya’dan yurdun farkli yorelerine gelen arastirmacilarin Alevi-Bektasi topluluklarinin
bulundugu yerlerde aylarca kalarak notlar aldigi, belirli araliklarla ayni yoreye tekrar geldikleri ve
kdylerde kalarak Alevi-Bektasi toplumu ile ic ice hayat siirdiikleri tespit edilmistir. Ornegin Avsar
ve Alevi kimlikleri bir arada anilmayan, hatta 2000’li yillarin basina kadar Yedi Bucak Avsarlar
diye bir topluluktan Tiirk bilim insanlar1 habersizken ayni yérede 1978 yilinda Alman etnologlarin
calistiklar1 gercegi ile karsilasilmistir. Ingrid Pfluger, Waltraud Poisel, Gtegordam ve Krisztina isimli
Alman arastirmacilarin Kayseri’nin kuzey-dogusunda bulunan Alevi kdylerinde arastirma yaptiklari
gorlilmiis, kaynak kisilerin arastirmacilarla beraber cekilmis fotograflar1 ve onlardan gelen
mektuplar1 halen sakladiklar kayit altina alimmustir (Gezer, 2022, s.3). Yapilan ¢aligmalarda alinan
notlarin ne oldugu, Almanya’da kim tarafindan kullanildigi sorusunun cevabi ise bilinmemektedir.

Ulkemizde ozellikle son ceyrek asirda iiniversitelerde hazirlanan doktora ve yiiksek lisans
tezlerinde de Alevi-Bektasi topluluklari iizerine yapilan bir hayli calisma bulunmaktadir. Din
bilimleri, sosyoloji, folklor ve tarih alaninda yogunlasan bu ¢aligmalarda ayni toplulugun farkli
acilardan incelendigi goriilmektedir. Hazirlanan tezlerde ayni grubu g¢alisan kisilerin farkli basliklar
altinda birgok ortak konu isledikleri, yapilan goriismeler neticesinde denk ¢ikarimlar oldugu gibi
birbirini elestiren yorumlarin oldugu da goriilmektedir. Son donemlerde ise kurumsal anlamda Kiiltiir
Bakanlig1 da Alevi-Bektasi icerikli ¢aligmalarla 6n plana ¢ikmaktadir. Bakanlik biinyesinde kurulan
Alevi Bektasi ve Cemevi Baskanligi Alevi topluluklarina hizmet vermeyi hedeflemektedir. Bu
baglamda diizenlenen galistaylarin bazilarinda da yaym odakli istisareler yapilmis, yapilmaya da
devam etmektedir.

1.Alevilik Tanimina Genel Bir Bakis

Genel goriise gore Alevilik geleneginde en belirleyici unsur ayni soydan gelme 6zelligidir. Bu
nedenle Alevi cemaatine mensup olmak ayni soydan gelmek anlami tasir (Camuroglu, 2008, s.8).
“Ali’ye mensup” anlamina gelen kelimenin ¢ogul sekli “Aleviyye” ve “Aleviyyun”dur. Alevi terimi
Islam kiiltiir tarihinde ‘Hz. Ali soyundan gelenler’ anlaminda, ayrica siyasi, tasavvufi ve itikadi
anlamda kullanilmaktadir. Hz. Ali soyundan, ogullar1 Hasan, Hiiseyin, Muhammed b. Hanefiyye,
Omer ve Abbas vasitasiyla gelenlere Alevi denilmektedir (Teber ve Cakan, 2019, 89). Alevilik
insanin yasam tarzi i¢inde degerlendirildiginde ise halk dindarliginin en giizel 6rneklerindendir.
Alevilik, ‘halk Islam’1 kavraminda bir inang olarak yorumlanan ve sosyal bir hayat tarzi olarak
yasanan Islam’m ana esaslarina belli dlgiiler icinde sadik kalmakla beraber daha ziyade halkin
geleneksel yasantisinin sekillendirdigi bir inanigtir (Ocak, 2010, s.172). Grubun tanimi olaraksa
giiniimiizde ¢ogunlugu Tiirkiye’de olmakla birlikte Irak, iran, Suriye, Bulgaristan, Yunanistan,
Romanya ve Arnavutluk’ta bulunan dini bir cemaati karsilamaktadir (Camuroglu, 2008, s.1).
Farkliliklar1 olmakla birlikte Alevi gruplar esasen kendilerini Siinni olanlardan ayiran bir inancin
Oziinde birlesmektedirler. Siinnilerle mukayese edildiginde Aleviler, dini inang ve ibadet
farkliliklarinin yaninda cemaat yapilari, orgiitlenme hususiyetleri, kendi i¢lerindeki anlagmazliklar
geleneksel yontemlerle ¢ozme cabalartyla dikkat ¢ekmektedir. Daha da 6nemlisi Siinni inangta
olmayan hiyerarsi Alevilik inancinda bulunmaktadir (Subagi, 2005, s.40). Alevilik terimi koken
olarak Hz. Ali ile baglatilan imamet ve vesayet davasinda taraftar olan kisilerin inanglarini hulul,
gizli ilim, batini, niibiivvet, uluhiyyet inanglartyla bir adlandirmasi nedeniyle geleneksel Islam
inancina gore karmagik bir hal almistir. Cilinkii bir gorlise gére imam yaraticinin kendisine hulul
etmesiyle uluhiyet derecesine yiikselir fikri hakim olmustur (Unliisoy, 2020, s.57). Aslinda tarihi
kaynaklara bakildiginda bu durum Sia kaynakli basta Zeydiyye olmak iizere ismailiyye ve Imamiyye
goriislii farkl firkalara yon de vermistir. Bu a¢idan bakildiginda Alevilik inanci bir yandan yeni bir
din anlayis1 diger yandan da Erdebil Tekkesi kaynakli oldugu goriisii ile bir 6gretinin taraftarlarca
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yorumlanmasidir denilebilir’. Hig siiphesiz Alevi kiiltiirii kendi i¢ dinamiklerinde gizlidir. Alevilik
icinde diigkiinliik gibi bir kurumun varligi, lider kadronun olmasi gibi kiiltiir 6bekleri Alevi-Bektasi
toplumunu kenetlemektedir. Grup dis1 iligkilere karsi toplumsal seferberligi de siirdiirmekte ve
giiclendirmektedir. I¢ ve dis grup iliskileri Alevi teolojisindeki gizlilige ve sirra hizmet etmektedir
(Tirkdogan, 1995, 5.268). Alevilik sir cemaat olarak tarihi siiregte bilinmistir. Ciinkii Alevi kimlige
sahip insanlarin toplumdan diglanma hareketine maruz kaldiklar1 diigiiniilmektedir. Tarihi siirecin
degiskeni ise iilkede saltanatin kaldirilip cumhuriyetin ilan edilmesidir. Tiirkiye Cumhuriyeti’nin
kurulusu ile birlikte degisen toplumsal yap1 Alevilerin de artik kendi kabullerini ortaya koyma
yetisini kazanmalarina vesile olmustur. Dahas1 modernlesen iilkede gelenege bagli modern bir
dinamik olarak giincelleme gelmistir. Alevi-Bektasi toplumu artik kendi i¢ diinyasinda yasattigi
inanglar1 disa vurum konusunda ¢ekingen davranmamaktadir. Dolayistyla giiniimiizde Alevi-Bektasi
topluluklari igin sir kavraminin kullanmasi dogru degildir. Ciinkii artik ritiielistik kutlamalar dahi
tiim toplum tarafindan bilinmekte ve farkli iletisim kanallarinda sergilenmektedir. Kapali toplum
ozelligi ise oldukga sinirl bir hal almistir. Ozgiir diisiince diinyas: diger inanglar gibi Alevi-Bektasi
felsefesinin yasatilmasi i¢in de oldukg¢a 6nemli katkilar sunmustur.

2. Alevi-Bektasi Topluluklar Uzerine Yapilacak Arastirmalardaki Sorunlar

Alevi-Bektasi toplulugunu siniflandirmak igin bilim veya kiiltiir insanlarinin farklh
denemelerinin oldugunu gérmek miimkiindiir. Tarihi siire¢ incelendiginde Alevi gruplarin i¢inde
hangilerinin nitelenmesi gerektigi sorun olarak karsimiza ¢ikmaktadir. Ornegin bugiin Tiirkiye’de
yasayan gruplar icinde Bektasiler, Kizilbaslar, Tahtacilar, Nusayriler, Tunceli merkezli ocak ve
talipler bulunmaktadir. Yani Aleviler sadece Kalenderi, Haydari ve Abdal gruplarin toplami olarak
goriilmemelidir (Gezik, 2020, s.260). Aslinda burada bahsedilen gruplardan ziyade Kalenderi,
Haydari, Abdal, Isik, Torlak, Babai, Cavlaki, Rafizi, Kizilbas ve Bektasi terimlerinin birbiri yerine
kullanildigimi sdylemek miimkiindiir. Ilyas Uziim’e gore Sii, Ismaili ve Nusayri ziimrelerden farkl
bir karakter tasiyan Anadolu Aleviligi Tiirkmen, Kiirt ve Zaza etnik yapilarindan olugmaktadir
(Uziim, 1997, s.13)%. Aleviligi her daim heterodoks bir inanma sistemi olarak gdrenlerle birlikte
Alevileri; Azerbaycan Tiirkgesi konusanlar, Arapc¢a konusanlar, Tiirkiye Tiirk¢esi konusanlar, Kiirtce
ve Zazaca konusanlar seklinde siniflandiranlar da vardir (Brumessen, 2020, s.117-118). Ornegin
Sanliurfa’da bulunan Beydililerin bir kism1 Tiirk¢e ve Kiirtce konusurken bir kismi da Tiirk¢e ve
Arapga konusmaktadir. Yine Sanliurfa’da bulunan Beydililer ¢ogunlukla Siinni inanca sahipken
Sivas’in Hafik ilgesine bagli Beydili Kdyii, Alevilik inancina sahiptir (Karaca, 2022a, s.508).
Adiyaman’da yasayan Beydililerde taziye gelenekleri koyden koye degisir. Sivas’ta hem Alevi hem
de Siinni Beydili bulunmaktadir. Adiyaman merkeze baghh Komiir Kdyii’'nde yasayan Beydililer
Alevi inanca sahip oldugu i¢in taziye gelenekleri Adiyaman’daki diger Siinni Beydililerden farklidir
(Sanda, 2017, s.18-32). Bunun yaninda ayn1 soydan olup da farkli cografyada yasayan Alevi asiretler
de vardir. Oguz Tiirklerinden olan Cepnilerin batiya gocli Selguklularin Anadolu’ya ilk geligleriyle
baslar. Cepniler Selguklular tarafindan Trabzon Krallig1 ve Paflagonya siirlara yerlestirilmistir
(Tellioglu, 2004, s.112). Gliniimiizde Giresun ve Trabzon yoresinde yasayan Cepnilerden Trabzon
bolgesindeki Cepniler yasadiklar1 bolge olarak iki boliime ayrilmaktadir. Salpazari, Cepnilerin yogun
olarak yasadiklart mubhittir. Akgaabat ve Carsibasi ilgelerinde ikamet etmekte olanlarin da

7 Alevi, Nusayri, Bektasi, Kizilbas, Safevi, Sii, Caferi, Ehli Hak gibi terimleri giiniimiizde Alevi denilen kisileri tanimlamak
i¢in kullanila gelmistir. Ozellikle 19. yiizy1l Osmanh arsiv vesikalarinda Alevilik tek bagma kullamldig1 gibi belli terkiplerle
birlikte ya da onlarin séz 6begi olarak kullanilmistir. “Cahil ve delalette kalmis halk”, “Kizilbaslk adat-1 cahilanesi”,
“itikad-1 batintyye tabi ahali”, “tarik-i dalalet”, “Alevi giiruhu”, “itikad-1 muzirre” gibi terkipler/sifatlar Alevi ve/veya
Kizilbag ismiyle birlikte kullanilagelmistir (Akpinar, 2020, s.219).

8 Demografik dagilim konusunda net bir veri bulunmamaktadir. Gerek bdlgelere gore ayirim yapilamamakta gerekse bolge
igi sayilar belli degildir. Ornegin Kiirt Alevilerin sayilarinmn tiim Alevi gruplar iginde %10-20 arasinda oldugu tahmin
edilmektedir (Camuroglu, 2008, s.4). Insanlarin ayn1 soydan gelmeleri ile ayn: dili konusmalar1 arasinda da ince bir ¢izgi
vardir. Clinkii anadil ile ana dili farkli olan kisiler arasinda da farklilik vardir.
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Salpazari’ndan goc ettikleri bilinmektedir. Yapilan miilakatlar sonucu Salpazar1 bolgesindeki
Cepnilerin Siinni anlayist diger bdlgedekilerin ise Alevi anlayist benimsedikleri goriilmektedir
(Demirci, 2020). Avsarlar i¢in de bu durum gegerlidir. Kayseri’de yasayan Avsarlar kendilerini Siinni
olarak tamimlamaktadir. Fakat daha 6nce de vurgulandigi gibi aralarinda Alevi olanlar ve bu kimligi
tagtyanlar da vardir.

Baska bir tasnifte ise Alevileri; animizm inanmasi esasl Tiirkmenler, Zerdiistliik kaynagindan
beslenen Kiirtler, Ortadogu Hristiyanligindan esinlenen Araplar ve aykiri/marjinal topluluk diye
bilinen Tahtacilar, Abdallar, Cepniler gibi tasnif edenler vardir (URL 1). Benzer sekilde bagka bir
yanilg1 ise Avsar, Tahtaci, Cepni gibi boylara mensup kisilerin Cumhuriyet’in ilk yillarinda
Tiirklesmis Ortodoks Rumlar; Tunceli, Elaz1g, 1gdir ve Bayburt gibi illerde yasayan Alevilerin ise
Ermeni niifusunun bir parcasi olarak diisiiniilmesidir (Said, 200, s.36). Tabii ilk maddede
Tiirkmenlerle son maddede bahsi gecen Tahtaci, Cepni, Abdal agiretlerinin farkin1 anlamak oldukga
giictiir. Tirkmen’den kasit kimdir? Ya da Tahtacilar, Cepniler, Abdallar Tiirkmen degil midir?
Alevilerin Tiirkliik bagindan dislanmak istenmesi konuya ideolojik yaklagim ya da hatali tasnif
seklinde yorumlanabilir. Ciinkii Safevi’yi destekleyenler o donemki adiyla Kizilbag, Osmanli
destekgileri ise Siinni olarak bilinmistir. Faruk Stimer’e gore 15. yiizyilda Safevi Devleti’nin
kurulmasinda da rol oynayan Kizilbag Tiirkmen oymaklar1 bulunmaktadir. Rumlu, Ustaculu, Tekelii,
Samlu, Varsak, Dulkadir, Arapgirli, Turgutlu, Bozcalu, Hinislu, Acirli, Kacar, Bayat ve Avsar gibi
isimlerle anilan boylar Alevi kimligi ile bilinmistir (Siimer, 1976, s.43). Biilent Akin, bu listeye;
Bayindirli, Musullu, Cepni, Cakirlii, Karamanlu, Hacilu Agaceri, Bayramlu, Karacadaglu, Tekeli,
Ekremi, Alpavut, Karagorlu, Baharlu, Sa’dlu, Bayburtlu Evoglu ve Dulkadir Tiirkmenlerini de
eklemektedir (Akin, 2023, s.40). Dolayisiyla bu sartlar altinda ayn1 boy/asiret/ziimre adina ne dersek
diyelim ortak mazisi olan, aralarinda soya bagli akrabalik iligkisi bulunan kimselerin dini kimlikle
bir anilmasi onlarin aidiyetlerinin farkli eksenlere ¢ekilmesine neden olmamalidir.

Etnik konusu Alevilik 6zelinde tartisildiginda Alevilerin Tiirk oldugu ve inaniglarimin
Islamiyet dncesi Tiirk inamslar1 cercevesinde sekillendigi diisiincesi daha ¢cok vurgulanmaktadir. Bu
diistinceyi savunanlar Aleviligi Tiirklere 6zgii bir inan¢ bi¢imi olarak tasavvur etmektedir. Onlara
gore Aleviligin ortaya cikisi Tiirklerin Islamiyet’i kabul ettigi doneme dayanmir. Bu diisiincede tekke
kiiltiirii geleneginin ana kaynagi olan Horasan vurgusu agir basmaktadir. Ciinkii Tiirkler 6zellikle de
mutasavvif olanlar bu bdlgeden Anadolu’ya gelmislerdir. Iste bu kisilerin Arap kiiltiirii etrafinda
olusturulmaya ¢aligilan kiiltiirel asimilasyona karsi direnmeleri s6z konusudur. Tiirkge kullanmaya
duyulan hassasiyet bu durumu desteklemekte, Zaza ve Kirmang dillerini anadil olarak kullanan
Aleviler bile koken olarak Tiirkmen addedilmektedir (Massicard, 2011, s.110-111). Baska bir
arastirmada ise cografya temelli etnik yapi incelenerek Alevi gruplarin Tiirk kimliginden uzaklagtigi
dillendirilmistir. Yazar Kiirtce konugmaya baglayan Tiirkmenlerin dillerinin degismesinin neticelerini
aktarmis, bu degisimi etnik cografya bakisiyla izah etmistir (Ozdemir, 2018). Etnik kimlik ve
cografya iligkisi kurulmasi gibi mezar taslarindan yola c¢ikilarak da birtakim iddialar giindeme
getirilmistir. Ozellikle Tunceli yoresinin tarihteki Tiirkliigii tartisilirken (Aksoy, 2024, s.20)
etnografik temelli izahlar yapilmaya ¢aligilmigtir.

Daha once de vurgulandigi gibi Alevi-Bektasi kiiltiirii {lizerine oOzellikle tarihi yazihi
kaynaklardaki bilgi aktarimin yeterli olmamasi giiniimiizde bu alanin yeterince aydinlatilamamasina
neden olmustur. Eldeki yazili kaynaklarla bilinenin {izerine yenisinin eklenmesi olduk¢a giictiir.
Dahasi ¢aligmalarda kullanilan terimler ve tarihi ayrigsmalar da birbirinin tekrart mahiyetindedir.
Halen Alevilik denilince heterojen, heterodoks, senkretik, homojen vs. gibi anlamli terimler
eklenmektedir (Ipek, 2022, s.39). Zannimizca bu terimler 6zellikle batili arastirmacilarin yaptiklar:
calismalarda kullanageldikleri ve onlarin kullaniminin yiiz yildir dongii halinde aktarilmasindan
ibarettir.
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Bu noktada baska bir sorun ise Alevilik kavraminin tarihin bilinen donemlerinden itibaren dini
bir isim kabul edilmesine karsin aslinda baslangig noktasimn siyasi ayrisma olmasidir. Ozellikle
Osmanli-Safevi kavgasi siyaset ilmiginin Alevilik ismine gecirilmemis en Onemli hatirasidir.
Lefebvre’ye gore “ideoloji” kendini inan¢ olarak gosterebilir (Karaca, 2022, s.33). Alevilik
hareketinin temelinde inanma istiyaki bulunmaktadir. Fakat olaylarin olguya doniisiimii Alevilige
inanma yaninda siyasi bir kimlik de yaratmistir. Bu nedenle Alevilik ayn1 zamanda muhalif bir
harekettir ve sadece kendinden olani i¢cinde barindiran yap1 arz eder. Bunun nedeni ise yalnizlik ve
savunma gilidiislidiir. Bu muhalif hareket sonraki yiizyillarda Bektasilikle entegre olmustur. Bunun
nedeni ise Hz. Ali’nin Bektasi ocaginda igindeki yigitlikle bir anilan konumudur. Yoksa muhalif bir
yapinin devletin asker ocagina donilismiis Bektasilikle bir anilmasi oldukca giictiir.

Tarihi kimligi ve giiniimiiz Tiirkiye’sinde bilinen varlig1 ile Alevi-Bektasi diye adlandirilan
boy, asiret ve topluluklar seyredilen zaman dilimi iginde inanglarimi ve ritiiellerini adeta
giincellemislerdir. Ozellikle gelenek temelli yasamlarn disina ¢ikilmasinda, go¢ adi verilen ve
insanlarin kendilerini ait hissettikleri topraklardan farkli sebeplerle uzaklasmis olmalar1 6ncelikli
tetikleyici olmustur. Ciinkii kdyde yasanan Alevilik kentlere gogerilmis, gocerilirken farkli boy ve
agiretlerden insanlar ayni derneklerin catisi altinda bir araya gelerek korunma giidiisii ile hareket edip
sehir imajli, inang merkezli bir kiiltiiriin temelini atmislar, devam ettirmislerdir. Boylelikle “koy
Aleviligi” terimi yerini kentlesmis ve egitimli kisilerin mensubu oldugu sehir kiiltiiriine birakmistir.

Giincellemelerin devam etmesi Alevi kimliginin yeniden okunmasina neden olmustur. Bu
ortaya cikis hali beraberinde Alevilik-Bektasilik konulu ¢aligmalarin yapilmasma yol agmigsa da
yapilan caligmalar izlenen yontemlere yonelik elestiriler de vardir. Ciinkii dogru ve gegerli bilgiye
ulasabilmek i¢in onlari dogru sekilde tasnif edip ¢ikarimlarda bulunmak sarttir. Bunun igin de
oncelikle yontem sorunlarint agsmak gereklidir. Alevilik siyasal ve ideolojik ve savunmaci retorigi
asmamustir. (Subasi, 2005, s.145-146). Bu nedenle Aleviler temas ettikleri komsulariyla artik sosyal
statii olarak da esit olup olmadigini sorgulayan, kendisinin tanimlandig1 kimlik ile 6z kimliginin
celisip ¢elismedigini diislinen insanlar olmuslardir. Alevilik terimi baglangicta dini bir kimlik olarak
ortaya ¢ikmis olsa da ylizyillardir devam eden siirecte, dini kimliginin yaninda toplumsal ve siyasal
bir 6ziimsemenin olusmasina da neden olmustur. Cok kimlikli yap1 beraberinde degisim ve doniisiim
yasanmasina neden olurken; Alevi kimligi ile yagsayan ve/veya bilinen insanlar i¢inde tek bagina
kisilik psikolojisi olugmasini, topluluk olaraksa toplumsal bir iggiidii ile hareket edilmesini
beraberinde getirmistir. Bu diislince bagka bir inceleme sahasini daha isaret etmektedir. Alevi-Bektasi
boy ve asiret calismalar1 bu agidan 6nemlidir. Ciinkii bu ¢alismalarda hem inan¢ hem de etnisite
birlikte irdelenmektedir. Boylelikle yapilan ¢alismalar ele alinan toplulugun etnik kimliginin yaninda
inan¢ merkezli etnolojisi de ele alinmaktadir. Hatta baz1 boy ve asiretler dini kimlikleri daha ¢ok
bilinmektedirler. Dahasi onlara bu kimligin verilmesinin asil nedeni inanglar1 olmaktadir. iste bu
nedenle Alevi boy ve agiretleri {izerine yapilacak ¢aligmalarin ayni zamanda birden ¢ok insanin ortak
degerlerini yansitacak hazine olacagi gerceginden hareket edilmelidir. Ciinkii Alevilikte kapali
toplum o6zelligi vardir. Cumhuriyet’in ilk yillarinda uygulanan olumsuz tavirlarin ve hissedilen
kirilmalarin gelenek temelli Alevi-Bektasi teskilatlanmasini tamamen ortadan kaldirmadigi bir
gercektir. Alevi-Bektasi inanmalarinin yansimalart ve hayata bakislarinda cografi yerlesim
ortintiileri, konar gocer ve kdye dair ogelerin agirligi, akrabalik iliskilerinin 6nemi, dolayl iliski
kaynaklarin giicii ile sozli kiiltiiriin canlilig1 gibi etkenler kanuni ve/veya biirokratik alanin disinda
bir var olusa, isleyise olanak tanimistir (Erdemir, 2009, s.169). Daha da 6nemlisi kdyde yasayan ve
sozlii kiiltiir unsurlari ile donanmis insanlarin bugiin de bu kimligi siirdiirmesinin sebebi tarihi siirecin
icinde yogrularak meydana gelen ve ortak mazinin sembolii olan sdzlii kiiltiir kodlarina dayanmis
olmasidir. Iste bdyle sirli olan bir grubu tanitabilmek de oldukca zor ve cetrefillidir.

Hayatta kalmak, kaynaklara erisim saglamak ve bulundugu yerde muhatap bulmak i¢in bu
alanlar 6nemlidir. Bu nedenle Alevilik ¢alismalarinda yerel baglam 6nemlidir. Yerellesmis eylem
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baglarii ve bu farkli diizeylerin eklemlenmis bigcimlerini gerek cografi agidan gerekse gikarlar ve
diizlemler acisindan tahlil etmekte fayda vardir. Sunu da belirtmek gerekir ki yerel diizeyde bakilan
ulusal dlgegin kiictigli degildir (Massicard, 2011, s.276). Bu baglamda Alevi-Bektasi asiretleri ile
ilgili yapilacak ¢aligmalarda anlasilmasi ve anlamlandirilmasi gereken olgunun adi gogtiir. Alevi-
Bektasi asiretlerin deyimiyle kackag yillar: onlar i¢in ¢ekilen ¢ilenin iki kelimeyle isimlenmis i¢inde
derin anlamlar1 olan go¢ olgusunun tarifidir. Alevilikte mantig1 kavrayabilmek i¢in 6zellikle yerel
alanlarin ve go¢ alanlarinin kavranmasi gerekir. Gociin pesinden gitmek, adeta iz siirer gibi bir
toplulugun gegmisini anlamlandirmak oldukc¢a zor olsa da kiymetli olan pargalarin bir araya
gelmesine zemin hazirladigi igin ¢ok kiymetlidir. Iste bu noktada bir mekéanda yer adlari, gocuklara
verilen isimler basta olmak iizere ismi bilimin anlam bilime doniistimii, isimlerin anlamlandirilmasi
arastirmacilar igin giizel neticeler alinmasina neden olmaktadir. Sadece tahrir defterlerinin
transkripsiyonun okunmasi ile degil kdylerde efsane ve agitlar basta olmak tizere hikayeli tiirkiiler
ya da tirkiilii hikayeler arastirmacilart tarih c¢ikmazinin karmasik yapisindan uzaklastirip,
efsanelesmis gercegin iz diislimiinii verir. Clinkii gocler Anadolu sahasinda yasayan diger insanlar
gibi Alevi-Bektasi toplulugu da etkilemis; onlarin farkli yerlere konarga, go¢ yolu, bucak vs. gibi
isimler vermelerine neden olmustur. Aslinda Alevi-Bektasi toplumunun anlamanin altindaki temel
Oge goc denilen toplumsal hadisenin anlamlandirilmasidir desek yanilmis olmayiz. Ciinkii bugiin
Alevi-Bektasi bir yerlesim yerinden fazla degil yiiz veya yiiz elli sene evvel hi¢ bilinmeyen bagka bir
topluluk yasamaktaydi ya da tam tersi bugiin bir Siinni yurdu Alevi-Bektasilerin memleketiydi. Bu
nedenle Aleviler gibi hem hayat miicadelesi vermis hem de siyasal anlamda siirekli istemedikleri
kisilerin yonetimi altinda kalmis gruplarin hayat hikayesinin gogle baslayip gocle devam ettigini
sOylemek miimkiindiir. Ciinkii go¢ daha dnce goriilmemis bir toplumsal farklilagmay1 da beraberinde
getirmistir. Aleviler 6nce is¢i olmusglar, daha sonraki siiregte aldiklari egitimlerle baska mesleklerde
calismaya baglamislardir. Bu durum onlar i¢in toplumsal tirmanmanin yolunu agmistir. Boylelikle
iletisim aglarinin kurulmasi ve sanayilesmenin daha da gelismesi Alevilikteki uzamsal ve sosyal
uzakliga son vermistir denilebilir.

Insanlarin herhangi bir boy ya da asirete dogal iiye olmas1 mevcut yapinin iginde bir dogustan
baslayan kiiltiirlenme siireci yasayacagi anlamina gelmemektedir. Aslinda boy ve asiretler lizerine
yapilan oOzellikle folklor ve sosyoloji odakli calismalarda yukarida sOyleneni tespit etmek
miimkiindiir. Yapmis oldugumuz calismada da bu duruma bizzat sahit olmus bir arastirmaci olarak
gelenegin anlamlandirilmas: siirecinin sancili olabilecegini sdylemek miimkiindiir. Ciinkii aym
soydan gelseler dahi kdyde yasayan bir dede ile kent kiiltiiriiniin kucagina dogmus bir torunun ayni
inanmalar silsilesi ardindan iz slirmeyecegi gergegi vardir. Ayni toplulugun iiyesi olan kisilerin bir
kismi etnik kimlikleri ya da dini inang¢larindan bagimsiz kendi benliginde 6riilmiis 6zgiin kimligi ile
bulunmayi isteyebilir. Bu kimlik, mensubu oldugu boya ya da asirete uygun olmayan bir yapi da
ihtiva edebilir. Agikg¢ast bu durum yapilan goriismelerde acik uglu sorular soruldugunda, muhatap
olan kisiye “geleneksel uygulama bu sekilde ama sizin diisiinceniz nedir?” gibi soru yoneltip o
kisiden cevap almakla tespit edilebilir. Bu soru yoneltilirken arka planda o kisinin nerede dogdugu,
hangi ortamlarda bulundugu, okul ve is yasantisi, devamli gittigi bir sivil toplum kurulusu (dernek,
vakif vs.) olup olmadig1 gibi konular da 6zellikle sorulmalidir.

Gelenekten uzaklasilmis olmasi form anlaminda Alevi-Bektasi kiiltiirinlin yansimasina izin
vermigse de icra anlaminda farkindaliklarin yasanmasina, dolayisiyla kdyde yasayan bir birey ile
kentte dogup biiyliyen bir insanin ayni hassasiyetlerle hareket edememesine neden olmustur. Bu
durum kusaklar aras1 anlasmazliklarin yaganmasina, bu nedenle de Alevilik ad1 verilen dini yapinin
degisimine zemin hazirlamistir. S6z1 kiiltiir dairesi iginde yetisen dedelerin, zakirlerin, hizmetgilerin
yerini derneklerin gorevlileri almistir. Boylelikle s6zIlii hukuk sisteminin Tiirk kiltiir tarihindeki en
giizel drneklerinden biri olan cem toreni ve dedelik kurumunun iglevsel agidan islerligini zamanla
kaybetmesine de sebep olmustur. Alevilerin arasinda birlik, dayanisma ve adalet islevleri ile
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taglanmig cemler gorsel s6len gibi algilanmaya; dedelere duyulan saygi eskiye nazaran sorgulanmaya
baglamistir.

Bizzat sahada bulundugumuz dénemde en ¢ok dikkat edilen hususlardan biri de insanlarin
kendi olani1 ya da sahip oldugunu diislindiigii soy kavramini ayni zamanda iistiinliik baska bir ifadeyle
magruriyet vesilesi olarak gormesidir. Cilinkii ayni1 cografyada yasayan insanlarin ortak
ozelliklerinden biri de degerler sistemi i¢inde kendini bulmasi ve soyut diisiincelerle kendini mutlu
hissetmesidir. Var olan halin gecmisteki referanslarla 6telenmek istenilmesi ya tam tersi mevcut
durumun ge¢cmisle kiyaslanarak 6viing nedeni goriilmesi topluluk arastirmalarinda sikga karsilasilan
bir sorundur. Aslinda bu tutum hafizanin aktarimi konusunda siirekliligin olusmasi anlamina
gelmektedir. Siireklilik icinde cari bir siireci, dinamik akil dolgunlugunu ve evveli yani soyunun
tarihini gelecege aktarma cabasini birlikte tagimaktadir. Fakat bu siire¢ dikkat edilmezse
aragtirmacilar i¢in soruna da doniigebilir. Sorun denilmesinin sebebi ise yukarida bahsedilen
duygulara kapilmis olan kisilerin dogru bilgiyi saklama ihtimallerinin ortaya ¢ikmasi ve arastirmaciyi
hatali olana sevk etmesidir.

Magruriyet vesilesinden bahsedilince ayr1 bir paragraf agarak kahramanlastirilmig insanlara da
vurgu yapmak gerekir. Ciinkii 6zellikle son ¢eyrek asirdir Tiirkiye giindeminde Alevilik ve Bektasilik
kavramlari kisilerle bir amilir olmustur. Cumhuriyet tarihinin ilk yillarinda istiklal Mahkemeleri
tarafindan verilen kararlarin infazi, Tunceli yoresinde yasayan halka yonelik harekat, 12 Eyliil askeri
darbesi Oncesi ve sonrasinda Maras, Corum, Malatya ve Sivas illerinde yasanan hadiseler
kusaklararasi devinimin gii¢lii olmasina ve kahraman adi verilen kisilerin 6n plana ¢ikmasina neden
olmustur. Ornegin Tunceli yoresinde Kurtulus Savasi yillar1 ve sonrasinda Cumhuriyet’le birlikte
yasanan hadiselerde Seyit Riza bir kahraman olarak goriilmiistiir. Aymi sekilde Diyap Aga bir halk
kahramani olsa da Tunceli’de yasayanlarin tamaminin aklinda kahraman kisilik olarak kabul
gormemistir®. Tki 6rnegin verilmesinin ana nedeni kahraman olarak kabul edilen kisilerin belli bir
boy/asiret ya da toplulugu temsil kabiliyetine sahip insanlar olarak bilinmesidir. Sadece bu iki isim
degil her asiret kendi i¢inde liderini bilmis, lider kisiligini otoritesi belirleyici olmustur. Avsar
Alevilerinde de liderlik Abuseyf isimli bir beydedir. Bu durum dedelik kurumunun yeniden
yorumlanmasini da giindeme getirmelidir. Dedeler dinl anlamda topluluga yon verebilir fakat
tarafimizca yapilan tespitlerde Alevi toplumunda asil kahraman olan kisilerin kendi kan bagi olan ve
kahramanlastirilan kisiler arasindan ¢iktig1 bir gergektir. Yakin donem tarihimizde dahi yasamis
insanlar giiniimiizde yasayan geng kusag isimleriyle etkileyebilmektedir. Ozellikle de kendi agireti
i¢in bir gurur kaynagi olarak anilmakta, etrafinda kahraman kiiltii olusturulmaktadir.

Daha 6nce de vurgulandigr gibi 6nceki donemlerde kapali toplum olma 6zelligi ile bilinen
Alevi-Bektasi gruplarla ilgili yapilacak olan calismalarda baska bir sorundan daha bahsetmek
faydalidir. Kapali toplum vurgusu yapilirken giiniimiiz i¢in sunu da sdylemek gerekir. Alevi
toplulugu etnik ve dini farkliliklardan kaynakli 6n yargilara maruz kalmadigi gibi yerine gore
kendisini elestirenleri de rahatlikla sorgulamaktadir. Fakat Alevi-Bektasi gruplarin i¢ine arastirma
icin giren, gézlem ve goriisme yapmak isteyen kisiler bazen gercek bilgiye ulagsmakta zorluk
¢ekmektedirler. Dahasi tizerinde ¢aligilan grubun bireyleri tarafindan giivenlik odakli diislincelerle
bilgi temini algis1 ger¢eklesememektedir. Fakat kendi iglerinden yetisen bireylere daha yakin his
sergilenmekte ve sorular cevapsiz birakilmamaktadir. Bu noktada aslinda emik yaklasim sergilenip
derlenmesi gereken bilgiler, arastirmaciyi etik tavir sergilemeye zorlamakta ve bilgi elde edilirken
icra ortaminin samimiyetten uzak olusu dogalin elenmesine neden olabilmektedir'®. Bu gergevede
s0zlii tarih yontemine bagvuruldugunda katilimli gozlem (aktif gézlem) ve katilimsiz gozlem (pasif
gbzlem) teknikleri bir arada kullanilmak istense de yabanci bir aragtirmaciya karsi bilinen oldugu

° Bu konuda ayrintil bilgi i¢in bkz. (Kayar, 2025, s.178), (Bozkurt, 2023, 5.214).
10 Etik yaklagim, emik yaklagim terimleri ile ilgili ayrintihi bilgi i¢in bk. (Goldstein, 1983, 5.54-98), (Cobanoglu, 1999,
5.56-67).
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gibi aktarilmamakta, yabanci oldugu hissettirilmektedir. Bu nedenle ¢aligmalarin Alevi-Bektasi
gelenegi icinde yetisen bilim insanlarinca yapilmasi topluluklar i¢inde daha ¢ok tercih edilmektedir.

3. Yontemlerin Degerlendirilmesi ve Sozlii Tarih

Toplumlar duragan yapida olmazlar. Toplumun dinamik yapisi geregi yasanan degisim
beraberinde yenilikleri getirmektedir. Toplumsal yasam goreceli de olsa denge ve uyum ikilemi
gozetilmelidir. Bu denge yeniliklerin ortaya ¢ikmasiyla kendini yenileyebilir. Degisim sosyo-kiiltiir
anlaminda yorumlanmalidir. Bu noktada toplumsal yapiyr meydana getiren olaylarda ya da tiim
yapida bir degisimden bahsedilebilir. Sosyologlar bu degisimi farkli zaman dilimlerinde, sosyal
gruplarda ortaya ¢ikan nitelik ve nicelik farkliliklar1 olarak degerlendirmektedir (Keskin, 2009, s.35).
Sosyal Bilimlerin i¢indeki ¢ogu kavram icin gegerli olan esnek olma ve olaganin disindaki 6rnekler
icin yeniden gozden gecirebilme yetenegi etnisite i¢in de gecerlidir. Tarihsel zemini olan belli bir
siire i¢inde ayn1 yerde yasamis topluluklar i¢in kullanilan kavramlar bize her zaman ayn1 dlgiitleri
sunamayabilir. Aktarilan bu durum etnik gruplar i¢in de gecerlidir. Etimolojij olarak kokeni Grekge,
modern kullanimi ise Fransizca olan “ethnie” sozciigiinden tiiretilen etnik topluluklarin kiiltiirel
farkliliklarini isaret ettigi sOylense de aslinda ana vatan diginda yasayan ve ortak kiiltiir ile hayat
bicimine sahip insanlara gonderme yapar (Oommen, 1994, s.26). Bu kavram, zamanin disinda insan
ve insanin olusturdugu topluluga dair bir kabul gibi 1tk kavramiyla benzer hatta es gibi algilansa da
aslinda etnik gruplar kiiltiirel anlamda birlikteligi olan topluluklardir. Akrabalik diizenlenisler,
cografi dagilim, sosyo-ekonomik standartlar, politik durum, kimlik, mensubiyet suuru, amag vs. ise
etnik gruplar arasindaki farkliliklardir. Etnisite kiiltiir olarak kavranirsa “6teki” olan insanlarin, bagka
kiiltire mensup kigilerin varliginin siirekli bigimlerde olmasi ve kendi kimliginin sinirlarinin
baskalartyla olusan mesafeye gore insa edilmesidir. Bu agidan bakildiginda “bir grup insanin
kullandig1 semboller, 6znellik ya da amblemler, kiiltiiriin goriiniisii, 6teki gruplardan farklilagmalar
etnisite gostergeleridir.” Baska bir 6zellik ise etnisitenin baglam karakteridir. Yani duramsalligindan
s0z edilebilir. Etnik gruplar zaman i¢inde dagilarak ve birleserek meydana gelir. Baglamlar oldukga
degisken oOzellik gosterebilir (Okan, 2004, s.25-26). Baglamindan ayr1 bir metin nasil yanlis
anlasilirsa grubundan ayr1 bir bireyin anlagilmasi yanlis yorumlamalara zemin hazirlar. Bu nedenle
etnik kavramin1 merkeze alan galismalarin da bu dikkatle ve diisiinceyle hazirlanmasi gereklidir. Bu
0zeni goz oniinde bulundurarak yapilacak ¢alismalarda 6ncelik yontemin belirlenmesidir.

Yontem, kabul edilir ve gercek olarak benimsenmesi gereken bilgilere ulagsmak icin
seyredilecek yolun se¢iminden baslayip elde edilen iirlinlerin tahlilini ilmi anlamda yapabilmeyi
gerektirir. Burada 6nemli olan iki satha bulunmaktadir. Birincisi iiriin elde etme ikincisi ise elde
edilen iiriinii irdeleme kabiliyetidir. Ciinkil ¢ikarim yapmanin yegéane yolu arastirp tahlil etmekten
gecmektedir. Yapilacak ¢alismalarda izlenecek yolun tespiti ve belirli bir plan dahilinde hareket
edilmesi, gerek arastirmaci hareket kabiliyetini rahatlatmasi gerekse arastirilan konunun daha
derinlemesine kavratilmasina yardimci olur. Bu agidan Goldstein (1983, s.12), arastirmalarin
safhalarim1 konunun tezahiirli, ¢6ziimii, derlenmesi, verilerin sunulmasi ve gecici cevaplarin
hazirlanmasi seklinde smiflandirmaktadir. Ozellikle konusu insan olan gesitli bilim dallar1 arasindaki
ortak aragtirmalarda ise farkli yontemlere ihtiyag duyulmaktadir. Daha Once yapilan g¢alismalar
tarandiginda diger sosyal gruplarda oldugu gibi Alevi-Bektasi kimligi ile taninan insan topluluklar
iizerine yapilan saha arastirmalarinda gozlem ve gorligme tekniklerinin kullandig1 goriilmektedir.
Tarihi bilgi derlenirken gdzlem tekniginden ne sekilde faydalanilmasi gerektigi diisiiniilebilir. Ciinkii
tarih aragtirmalarinda genel veri toplama teknigi dokiiman tarama seklindedir. Sozlii tarihte de
goriisme esastir. Fakat arastirma konusu olan toplulugun yasadigi yer, gé¢ yollari, bir olay varsa
hadisenin gectigi alan1 gbzlemlemek yani cografyay1 gormek olduk¢a dnemlidir (Kilig; Selguk, 2010,
s. 530). Bunun yaninda boy ve asiret ¢alismalarinda gozlem ve goriisme teknikleri konunun
aktarilmasi ve okuyucuyu tatmin edecek noktada ikna edici olmasi acisindan yeterli degildir. Clinkii
gozlem ya da goriisme teknigi kullanilirken agiret veya toplulugun yasam anlar1 kayda alinmaktadir.
Bu siire i¢inde bilim insan1 kimligi ile etik yaklasim sergilemek zorunluluktur. Ozellikle tarih odakli
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arastirmalarda kisilerin kendi tarihlerini kendi dillerinden anlatmalar tarafsizlik duygusunun ayrica
sorgulanmasina neden olmaktadir. Tarihi donem aktarilirken mensup olunan toplulugun adillagmasi
ya da belli bir kisi ve/veya ziimre iizerinde yogunlagilmasi diger insanlara oteki olan hissini
vermemelidir.

Bu baglamda Goldmann’n tespiti 6nemlidir. Ona gore tarihin gegmis donemlerinin kendine
0zgl ve zorunlu belirleyicisi vardir. Bir 6nceki donemin zorunlu belirleyicisi belli degisimlerle
sonraki donemlerde varligini devam ettirebilecegi gibi yeni donemin belirleyicileri de goriilebilir. Bu
bakimdan tarihselcilikte determinist bir nedensellikten s6z edilemez. Tarihsel olaylarin karmasik
yapist ve geemisle ilgili bilgilerimizin sinirlilig1 zorunlu olarak yorumlamay1 getirmektedir. Tarihsel
ve toplumsal olgular arasinda yakin bir iliski bulunmaktadur. Ikisinden birinde ortaya ¢ikan gerceklik
olgusu digeriyle tamamlanmadig siirece ortaya ¢ikan sonug soyut ve parcalt kalir (Goldmann, 1998,
s. 24). Rothacker’e gore sosyal bilimlerin gorevi yaratici insanin edim ve yonelimlerine egilmektir.
Alman Tarih Okulu tarafindan tasnif edilen tin bilimleri doga bilimlerinin nesnel gergekligi elde etme
arzusu yerine, insanlar tarafindan nesnelere yiiklenmis anlamlar1 ortaya c¢ikarmayi amaglar.
Gergekligi degil, anlam tagiyani bilmek ister. Dogada daha once bilinen bir seyi kendi yasal yapisi
icinde kavramak yerine belirli amagla bi¢gimlendirilmis nesneyi yeniden anlamlandirmayi ister.
Onlara gore tarihsel olgularin kendine 6zgiiliigii/tekilligi vardir. Bir tarihsel olgunun anlami kendi
gelisim baglami igerisinde degerlendirilmelidir. Yani tin bilimlerinin ugrasi eser ya da nesnenin
kendisi degil iceriktir (Rothacker, 1990, s. 15-16). Aslinda tarihselci epistemolojinin de temel
kaynag1 olan bu goriis Alevi-Bektasi topluluklar1 iizerine yapilacak calismalarda temel yaklasim
olarak benimsenebilir. Ciinkii olaylarin olguya doniisiimii ve olgulara yakistirilan anlamlar biitiinii
ve bireylerin toplum olma psikolojisi iginde ortak mazi kaygilarinin aidiyet duygusu ile degerlenmesi
buradaki temel diisiincedir.

Yukarida bahsedilen bilgiler, Alevilik-Bektasilik calismalarinda izlenmesi gereken yontemlere
hususunda olduk¢a nem arz etmektedir. Ciinkii bu alanda yapilan calismalarda genel anlamda iki
farkli yontemin izlendigini sdylemek miimkiindiir. Birinci yontemde Aleviligin tarihsel boyutu
iizerine yapilan aragtirmalar bulunmaktadir. Bu yontemde dokiiman g¢alismalar1 yapilip, konunun
tarihsel anlamda karanlikta kalan, c¢oziimlenmemis kisimlarimi aydinlatmak igin ¢aba
harcanmaktadir. Diger takip edilen yol ise Alevilik ile ilgili degisik bolgelerde yapilan saha
arastirmalaridir (Yildiz, 2018, s.698). Alevilik-Bektasilik arastirmalarinda 6nemli bir sorun, elde
edilen yazili kaynagin giivenilirligi meselesidir. Yazili kaynak da olsa hatta arsiv belgesi vasfi tasisa
da belgenin iginde aktarilan bilgilerin dogrulugu tartisilmalidir. Fakat bu durum o6zellikle arsiv
belgelerinin degersizligi anlamina gelmemelidir. Ciinkii gegmis zamandan giiniimiize ulagtirilmig her
belge degerlidir. Belgenin sahte olmasi, taraftar bir bakisla yazilmis olmasi, belgedeki bilgilerin
yanlis olmasi dahi o belgenin tarihi degerini kaybettirmez. Aksine o belgenin ortaya ¢ikmasina neden
olan ortami inceleyen bilim insanina yardime1 olur. Burada asil konu belgenin kim tarafindan hangi
maksatla hazirlandigi, yanlis bilginin bilerek mi aktarildigi ve ne tiir sonuglara yol agtigidir. Yani
tarihi belgeyi kesinlikle dogru kabul eden tavir ne denli yanligsa onu giivenilir bulmayan tavir da o
kadar yanhidir (Ertas, 2021, 5.307). Iste bu noktada nesilden nesile aktarilan sdzlii rivayetler dnem
kazanmaktadir. S6zI{ rivayetlerin de giivenilirligi meselesi bulunmaktadir. Clinkii yazili olan her
kayit giivenilir olmadig1 gibi sozlii rivayetler de benzer bir durum vardir. Fakat konunun agiklanmasi
icin soOzlii kayitlar O6nem tasimaktadir. Tarihsel epistemolojinin 6n gordiigli yeniden
anlamlandirma/yorumlama igin sozlIii tarih yontemi 6nemli bir firsattir.

Bu baglamda Alevi-Bektasi boy ve asiret ¢aligmalar1 gibi tarihi derinligi olan konularla ilgili
yapilacak aragtirmalarda kullanilmasi gereken baslica yontem sozlii tarih olmalidir. Bunun en 6nemli
nedeni ise bahse konu toplumun kapali diye tabir edilen sosyolojik yapiya sahip olmasidir. S6zli
tarih toplulugun i¢inde bulunan insanlarin tarihlerini kendi diisiinceleri ile kurma firsat1 verir. Su bir
gercek ki 19. yiizyilda tarih yazimi belgelere dayaniyordu. Fakat sosyal tarih ¢aligmalarinin
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baslamas ile birlikte tarihi kurguda degisim olmustur. Yeni anlayis ile toplum iginde daha giicsiiz
tipler olarak bilinen kadinlar, kdyliiler, etnik gruplar, dini cemaatler tarih yazimima dahil olmustur.
Sonraki dénemde ise bu siniflara siyasi kisilikler, calisanlar, diizene direnen gruplar ve feministler
gibi marjinal tipler katilmistir. Bu degisim ile birlikte sessiz y1ginlar nesne olmaktan uzaklasip tarihin
oznesi olmustur (Iggers, 2000, 5.105). Sozlii tarih calismalarinin duayeni kabul edilen Thompson’a
gore (1999, s.18) sozlii tarih, insanlar tarafindan kurulmus bir tarih tiiriidiir. Onlara ge¢misi verirken
gelecegi kurmak icin de yol gosterir. Aslinda sozlii tarih arastirmacilara 6nemli bir firsat da
sunmaktadir. Elde edilecek kazanim kuramsallasmis hali ile tarihin yeniden kurulmasidir.

Sozlii tarih; insanlarin hafizaya dayali dykiileri vasitasiyla sekillenen; siradani yasayant,
giinliik hayat1 ve benligi tarih i¢ine alma kabuliiyle igerigi beliren ve ses kaydetme teknolojilerinin
gelismesiyle de elektronik anlamda desteklenen disiplinler arasi bir ¢aligma alani ve aragtirma
yontemidir. Yasli-geng, kadin-erkek, sehirli-kdylii gibi herhangi bir simif ayrmi goézetmeksizin
toplum icerisinde yasayan insanlarin arasinda sdylenerek, giiniimiize kadar ulagsmis ve giiniimiiz de
de anlatilmaya devam eden geleneksel ve toplumsal benligin yansitildigi, bazen toplumun tamamin
etkilemis hadiseler, bazen de toplumda yasadiklariyla iz birakmis kisilerin hayatlariin ele alindigi
ve yazili belgelere dayanma zorunlulugu bulunmayan anlatilar ise sozlii tarih kaydidir (Gezer, 2022,
s.11). Sozli tarih yaklasiminin kullanilmasi Alevi-Bektasi kiiltiiriine ait iirlinlerin izahinda,
anlamlandirilmasinda, okuyucuya sundugu firsatlarda gesitlenmelerin meydana gelmesine kapi agar.
Boylelikle ¢ogulcu siizgegten gegen liriinler toplulugun aynasi gorevi lstlenir. Fakat aragtirmaci
sOzlii tarih yaklasimini kullanilirken kendi yorumunu da muhtevaya ekler. Yani bir gazeteci
mantigiyla hareket etmez. Gazetecilerin yaptig1 roportaj ile sozlii tarih¢inin yaptigr goriismeler
arasinda bir fark vardir. Sozlii tarih yazmak i¢in yola ¢ikan bir aragtirmaci derinlemesine bir arastirma
yapmak icin yola ¢ikmistir. Bu nedenle yapilacak arastirmalarda, bilginin 6grenilmesi, saklanilmasi,
tespit edilmesi, yorumlanmasi ve analizi safhalarindan gegcirilerek tez olarak kullanilmasi gerektigi
on goriilmektedir. S6zIi tarih caligmalarinda esas olan olay1 bizzat yasayan kisinin aktardiklari, olay1
yasayan kisiden dinleyenin aktardiklar1 ve eski yillarda ses kaydi video kaydi gibi nesnelerle yine
olaym i¢inde ya da nakledici vasfinda olanlarin aktarimlari vasitasiyla bu tez olusturulabilir. Yani
s0zlIii tarihi, tarihi rivayet ve efsanelesmis tarihten ayirt etmeden bir yontem izlenmesi dogru olmaz
denilebilir.

Sozli tarih yontemi kullanilarak elde edilen bilgiler yazili belgelerle de karsilastirilabilir.
Sadece yazili belgeler degil etnografik iirlinler, yerler, mezar kalintilari, tiirbeler vs. sozlii tarihe
yardimer unsurlardir. Ornegin Kayseri Karaozii Alevileri ile ilgili yapilan folklor ¢alismasinda
ailelerin o bolgeye yerlesimini anlatan ifadelerle, tapu tahrir defterlerindeki kayitlarin 6rtiismesi bilgi
giivenligi ve gecerliligi acisindan degerlidir. Bu bolgeyle ilgili yapilan folklor ¢alismasinda koye
yerlesen ailelerin nereden ve ne zaman geldikleri sifahi bilgilere dayanilarak yani s6zlIii tarih yontemi
ile tespit edilip aktarilmistir (Ozerdem, 1994, s.17). 2019 yilinda yayimlanan bir kitap béliimiinde
ise tapu tahrir defterlerinde yer alan bu husustaki kayitlar ortaya konulmustur (Alt1, 2019, s.11-48).
Sozli bilgilerin tahrir kayitlariyla ortiisiiyor olmasi s6zlIi tarih yontemi ile elde edilen bilgilerin boy
ve agiret ¢aligmalari i¢in ne denli 6nemli olduguna dair sundugumuz tezi desteklemektedir.

Alevilik-Bektasilik aragtirmalarinin sekteye ugradigi alanlardan biri de hig siiphesiz tarih adi
altinda insanlarla ilgili verilen yazili malumatlardir. Insan1 merkez alan yaklagimlar otoritenin
giicliniin aktarildig1 degil kisilerin var olma ya da yok olma nedenlerinin bizzat kendi ifadeleriyle
nakledilmesine olanak saglayabilecektir. Resmi tarihin aydinlatamadigi ya da yanh bir sekilde
yaklastig1 olaylar ve sosyal yapilar sozlii tarih yonteminin kullanilmasiyla oldugundan,
bilindiginden, sodylendiginden daha da detayli incelenebilir. Alevi-Bektasi geleneginin iginde
yetismis topluluklar -tarihi kayitlar1 da dahil- duragan bir yapinin i¢inde degerlendirilmekten uzaktir.
Acikgast bu gelenegin kendi icinde yasattifi dinamik siire¢ diger topluluklardan daha farklidir.
Ciinkii 6zellikle Anadolu cografyasinda meskiin olan bagka Tiirk topluluklarina uygulanmayan inang
odakl1 baski Alevi-Bektasi kimligini tasiyanlara uygulanmistir ya da uygulandigi anlatiimaktadir. iste
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bu nedenle bu inanca sahip bireylerin meydana getirdigi topluluklarin iglerinde yasattiklar:
kirilganlik dolay1 dinamik siire¢ hi¢ son bulmadan devam edegelmistir. Dolayisiyla onlarla ilgili
yapilacak arastirmalarda s6zle baslamak, soziin pisirilmesine sahitlik etmek ve s6zle olan dolanimi
anlamak olduk¢a Onemlidir. Ciinkii bu gelenek tarihten giiniimiize sozlii olarak aktarilmis,
aktarilmaya da devam etmektedir. S6zii bir kenara birakip sadece yazili belge ya da bilgilerle Alevi-
Bektasi boy ve asiret ¢aligmasi yapmak gerceklerden uzaklagmaya neden olur. Burada sézden kasit
bir anekdotun aktarilmasindan ibaret degildir. Alevilik kiiltiir ekolojisi basli basina imgelerle
donatilmig bir yapiya sahiptir. Genellikle eskiye ait semboller, yasanilan diizeni mesrulastirir. Bu
nedenle gegmisten gelen bilgiler pratiklerle tanisip siirdiiriilmektedir. Sadece bu uygulamalar degil
bedensel uygulamalar da sozlii tarih baslig1 altinda incelenebilir. Ancak bu hafizada saklama ve icra
edebilme islemi acik, ortiilii veya deneyimin bircok diizeyinde gerceklesebilir. Hatira torenleri ve
bedensel uygulamalar da bunun farkli alanlarindaki isleyisleridir (Connerton, 1999, s.11-16). Bunun
en giizel 6rnekleri ise cem torenleri ve semahlardir. Anadolu sahas1 gezildiginde cem torenlerinin
farklilastig1, semahlara bagka isimler verildigi yani dogasinda bir degisim ve doniistimiin oldugu,
dahasi bu torenleri icra eden topluluklarla birlikte 6ziimsendigi hemen fark edilir. Dolayisiyla
torenlerin ve pratiklerin anlamlandirilmasi, yorumlanmasi, tahlil edilmesi etnik grubun kendi olanini
verirken digerlerinden olan farkliliklarin1 da gozler Oniine sermekte ya da ortak zenginliklerini
gostermektedir.

Bu cercevede sozlii tarih yontemi kullanilmasi esnasinda arastirmacinin gazeteci kimligine
biirlinmemesi gerekir. Buradaki en 6nemli sorun nitelikli kaynak kisiye miiracaat edilmesidir.
Nitelikle kaynak kisi deyimi gelenegi yasatan, gelenegin i¢inden gelen, sosyal medya adi verilen
iletisim aracglarindan uzak, kendi kiiltiirel kaynagindan beslenen insanlar tarif eder. Elde edilen
verilerin saglamasinin alinmasi ya da alinmamasi ise ikinci bir sorundur. Bu siireci ilmek ilmek
islemek suretiyle sozlii kiiltiir iirlinlerini bir y18in olmaktan ¢ikarabilmek de arastirmacilarin
gorevidir. On miilakatlar, tarihi degeri olan maddi unsurlar, goriismeler, aile secereleri sozlii tarihin
sadece birer pargasidir. Bir arastirmaci icin faydali olabilmekse, -ifadelere bagli kalip- tasnif, yorum
ve tahlile bagvurarak, eldeki malzemeden bir tarih kurmaktir. Resmi tarihin genellikle kayit altinda
tutmadig1 insanlarin tarihi kurulurken de vakia, 6znenin ve/veya olay1 nakledenin bakis agisindan
goriilmekte ve islenmektedir. Tarih bir olgu gereksiniminde bulunmakta, gelenegin iginde
aranmaktadir. Bu isleyis, gelenegi ¢ok fonksiyonlu kullanan tarihi bir bakis acisiyla miimkiindiir.
Dolayisiyla gelenege ait olan ne varsa hepsi ayni zamanda tarihin konusudur. Bunlarin bir kismi
halen icra edilirken, bir kismi ise bireylerin hafizalarinda saklanmis ve anilarina yerlesmistir.
Hafizada saklananin vasfi ile yasatilanin vasfi tarihi agidan aymidir (Gezer, 2023, s.42). Gelenegin
direnci zorlamayla degil kutlamayla miimkiindiir. Bellek hafizasinda kodladig: kiiltiir envanterini ve
tarihi numuneyi yeri ve zamani geldikce anlatabilmek ve/veya uygulayabilmek icin saklamaktadir.
Ornegin nefesler, diivazimamlar, sathiyeler, devriyeler sadece enstriimanla icra edilen kiiltiir
unsurlar1 degil ayn1 zamanda kiiltiir yolunu takip edip glinlimiize ulasmis tarihi ezgilerdir. Tarihten
kasit bir sadece olayin nakli degildir. Sozlii tarihte olayin naklini barindiran metinlerin degeri kadar
s0zlIii siir trlinlerinin de degeri vardir. Bu degerlerin tespiti i¢in kullanilan gériisme tekniginde soru
listeleri hazirlanarak ya da dogaglama kaynak kisilere sorular sorulmaktadir. Ozellikle diyakronik
karakter tasiyan caligmalarda incelenen toplulugun daha 6nceki donemlerde; hangi sekilde, nerede,
hangi zaman dilimlerinde hayat siirdiiglinii 6grenmek miilakatlar neticesinde miimkiindiir. Fakat
goriisme tekniginin kullanilmasi esnasindan ge¢misin kayda alinmasi, sadece anlatilanin yaziya
aktarilmas1 degildir. Bu nedenle ge¢misin kaydinin yapilmasiyla yani karsida bulunan kisinin
anlattiklariyla konuyu siirlamak sosyal bilimler ¢ergevesi icinde konunun sinirli kalmasina neden
olur. Ciinkii elde edilen bilgilerin derinligini anlamak da derlemek kadar dnemlidir. Tabii olarak
burada bilissel yanilsamaya diismemek gereklidir. Ciinkii bireyin kendinden olani tanimlama istegi,
olmayanin anlatilmasi siiphesini de belki de beraberinde getirir.
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Gilinliimiizde iletisim agini elinde bulunduran teknoloji hi¢ olmadig1 kadar {istiin seviyededir.
Teknolojinin bu denli gelismesi eski donemlerde oldukca zor sartlarda yapilan ses ve/veya video
kayitlarinin artik kolayca elde edilmesine olanak saglamistir. icra ortaminda yapilan kayitlarin
yaninda eski donemde kayda alinmig kaset ve teyp kayitlar1 da 6nemli hazinedir. Hatira olmasi i¢in
yapilan kayitlarin i¢inde 6nemli bilgiler olmas1 muhtemeldir. Sosyal medya kanallarindan yapilan
yayinlar da iletisimin birden ¢ok kisiye ulagsmasi icin 6nem tasimaktadir. Goriintiilii konusup kayit
altina alma da sozlIi tarih icin kullanilacak derleme yontemlerindendir (Gezer, 2023a, s.175-176).
Ornegin 1980 yilinda kayda alian video goriintiisii ya da kasetlerde kayda alinan konusmalarda
onemli bilgiler bulunmaktadir. En azindan ii¢-dort kusak oncesine ait tarihi bilgiler, sozlii kiiltiir
iiriinlerinin icra ortamiyla birlikte tespit edilmesinin saglayan notlar, ses kayitlarinda ezgiyle birlikte
sOylenen manzumeler gegmise taniklik etmesi agisindan ¢ok biiylik 6nem arz etmektedir.

Bilginin saklanilmasindan sonraki safha ise alinan bilgiyi yorumlamaktir. Burada gorev
derleme ya da arastirma yapan kisinindir. Yorumlama isine ge¢misi anlamlandirmak ismi verilebilir.
Gecmisin anlamlandirilmasi ayni zamanda simdi olan1 anlamaktir. Daha net bir ifadeyle giiniimiize
yansiyan tarihi kabulleri saptayabilmektir. Arastirmacilar Alevi-Bektasi boy ve agiretlerini ¢alisirken
ayni zamanda gilinlimiizde yasayan insanlarin kendi kabullerini aktardiklarini goz ardi etmemeleri
gerekmektedir. Bu baglamda, sozlii kiiltiir iiriinlerinin farkli anlamlar ihtiva edecek sekilde tahlil
edilebilecegi goriilmiistiir. Ozellikle sozlii kiiltiir metinlerinde gegen bir misra dahi inanc1, inanilmusi,
toplulugun sembolii olan anlami yansitmasi agisindan ¢ok onemlidir. Ayrica tarihi olgunun izinin
stiriilmesi ya da tarih olan nesnenin kaynagi ve deviniminin bulunmasi i¢in bazi s6zlii kiiltiir tiriinleri
referans olacak eser mahiyeti tasir. Bu tiir tahlilleri yapabilmek igin farkli disiplinlerden
faydalanmak, disiplinlerin farkli bakislarin zenginlik olarak gérmek gereklidir.

Sozlii tarih yontemi kullanilirken bilginin akilda kalmasi i¢in hafizada saklamayi, kaydetmeyi
kolaylastiran kalip sozleri ve musikiyi igeriginde bulundurmasinin 6nemi arastirilmalidir. Cilinkii
Alevi-Bektasi gelenegi ayn1 zamanda so6zIii kiiltiir ve miizigin kavustagi olma 6zelligi tasimaktadir.
Fakat sadece bu kavramlar bilginin saklanmasini izah etmek icin yeterli degildir. Bunlarla birlikte
sOzlii kiiltiir iklimi i¢inde yetigsen insanlarda gelenegin i¢inde olma, merak etme ve 6grenme giidiisii
de etkilidir. Ciinkii insanlar merak ettikleri ve 6grenme giidiisiiyle hareket ettikleri i¢in tekrar ederler,
nefesler soylerler, soyledik¢e de belli formlar zihinlerine yerlesir. Bu asamada insanlarin elestiri
odakli davranarak mensubu olduklarini diisiindiikleri boy, asiret vs. ile hangi noktada
uzlasamadiklari, gruba dahil olamay1p digerleri ile ortak olan benligi i¢sellestiremedikleri ve bunun
nedeni olan kurallar1 nigin anlayamadiklari sorunlarinin irdelenmesi gerekmektedir. Aslinda bu
durum agiret ve boy odakli caligmalarda tarihin gliniimiiz neslinin gdziinden anlamlandirilmasi
anlamima gelmektedir. Boylelikle aragtirmacinin tarihi referanslari kullanmak suretiyle ortaya
koydugu giizellemeler ya da elestiriler biitiinliniin, grubun mensubunca ne denli kabul edilmis
oldugunu ortaya koymasi agisindan oldukca kiymetlidir. Ciinkii bu yolla asiret ya da boya genetik
olarak mensup olan kisinin bireycilik tutkusu ile hareket ettigine; kendisini aileden gérmedigine ya
da sahip oldugu diistiniilen degerler silsilesinin onun i¢in herhangi bir anlam ifade etmedigine sahitlik
edilebilir.

Sonu¢

Ortak kiiltir degerlerinin en O6nemli vasiflarindan biri bireylere aidiyet duygusu
kazandirmasidir. Insanlar birlikte hareket ettikleri kisilerle ayni kaygilari tasimakta, aym iiziintiileri
paylasmaktadir. Aralarinda 6zellikle soy birligi olan topluluklarda ise bu birliktelik aym1 amacin
tesekkiilime de zemin hazirlamaktadir. Alevi-Bektasi toplumu kendi i¢ dinamiginde gizlenmis,
sirlarla dolu hazineleri ortak payda olarak kullanip gelecek nesillere aktarmay1 basarmistir. Hem de
bu aktarim sifahi yapilmistir. Béylelikle belki de diinya tizerinde sozli kiiltiir hazinesi en miistesna
topluluklardan biri olma vasfi kazanmistir. Bu denli zengin bir kiiltiirii i¢inde barindiran Alevi-
Bektasi kaynakli konular iizerine ilim diinyasinda arastirmalar yapilmis, yapilmaya da devam
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etmektedir. Bu baglamda Alevilik terimi basta olmak {izere bu topluluga dahil insanlarin
tanmimlanmas1 igin kullanilan birtakim kelimelerin yeniden gbzden gegirilmesi, kahramanlarin tarihi
sahsiyete doniisme bigimlerinin irdelenmesi, hatta resmi tarihle mukayese edilmek suretiyle dogru
olanin aktarilmast i¢in ¢aba harcanmasi ve izlenecek yontem 6nceden belirlenerek ilmi kriterlerin
disina ¢ikilmamasi gereklidir.

Alevi-Bektasi toplumu tek basina sozlii kiiltiir hazinesi olmasinin yaninda her biri ayr bir
deger olan farkli boy ve asiretlere mensup bireylerden olusmaktadir. Aleviler icin her ne kadar soy
birligi esas denilse de soy olarak farkli boy ve asiretlerin Alevi kimligi ile bir anildiklari
goriilmektedir. Bu agidan bakildiginda Alevilik ve soy kavramlarinin tekrar ele alinmasi gerektigi
diisiiniilmektedir. Dahas1 “Alevi-Bektasi” iist bagliginda yapilacak boy ve asiret calismalarinin da bir
yontem ile islenmesi gereklidir. Bu baglamda, {izerinde calisma yapilacak Alevi-Bektasi topluluklar
Ozelinde, boy ve agiret temelli yaklagimlarla aragtirmalarin niteliklerinin artirilmasi elzemdir.

Ozellikle tin bilimleri temelli calismalarda yenilik¢i tarih yaklasimin kuramsal olarak
benimsenmesi; dogru olani, kabul edileni ortaya ¢ikarma agisindan arastirmacilara yon vermektedir.
Insanlarin tarihlerini aktarmasi ve onlarin aktarimlariyla tarihi insa etme siireci, arastirmalarin en
onemli sathasini olusturmaktadir. Bu asama sonraki sathalar i¢in de 6nciil olacagindan tespitlerin bir
biitiine donilismesi amaciyla sozlii tarih yonteminin kullanilmasi gerekir. Siire¢ islenirken nitelikli
kaynak kisiye miiracaat edilmesi, goriismelerin gozlemlerle ve elde edilecek etnolojik bulgularla
desteklenmesi konunun ilm1i izahi i¢in olduk¢a 6nemlidir. Ciinkii s6zIii tarih ile etnisite vurgusu,
tarihi sozli kayitlar, go¢ kavrami, insanlarin yalniz basladiklart yolculugun kolektif hale
doniigiimiiniin anahtarlar1 bulunup; acilacak yeni kapilarla gizli hazine daha da zenginlestirilir.
Boylelikle topluluklarin tarihi seriiveni en azindan birka¢ kusak Oncesine kadar tespit edilip,
dogrudan o topluma mensup bireylere, dolayli olarak da akraba ve komsu topluluklara iliskin yeni
bilgilere ulasma imkan1 verir. Dahasi tarih yeniden kurulurken bireylere bu kurgunun bir pargasi
olarak s6z sOyleme firsat1 verilmis olur.
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