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Abstract: This study examines the religious and social transmission of ten core values in Bingdl legends
through a functionalist framework. The corpus was drawn from 140 legend texts compiled by Recai Bazancir;
37 legends containing explicit value indicators were selected. The research used a qualitative design, document
analysis, and qualitative content analysis. The categories were justice, friendship, honesty, self-control,
patience, respect, love, responsibility, patriotism, and benevolence. Each legend received one dominant value
code. All ten values were represented: justice and responsibility in six legends each; self-control and patriotism
in five; love and benevolence in four; respect in three; patience in two; and friendship and honesty in one each.
Values were generally transmitted through narrative consequences rather than direct advice. Divine
punishment, miracles, transformation, illness, rescue, sacred space, martyrdom, and the Hizir motif connected
conduct with reward or sanction. Justice and self-control appeared mainly through punished transgression,
while benevolence and responsibility were linked to assistance, care, duty, and protection. Respect centered on
spiritual authority, and patriotism was reinforced through invasion, martyrdom, and sacred protection. The
findings support Malinowski’s view of sacred narratives as cultural charters and Bascom’s account of folklore
as a mechanism of education, cultural transmission, and institutional validation. The study contributes by
connecting value categories with religious motifs, narrative sanctions, and local social functions.
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Oz: Bu arastirmada Bingél efsanelerinin dini ve toplumsal aktarim bigimleri, Milli Egitim Bakanligmin 2019
yilinda yayimlanan kitabinda belirlenen on kdk deger islevselci bir ¢ercevede incelenmistir. Veri kaynagini
Recai Bazancir tarafindan derlenen 140 efsane olusturmus; agik deger gostergeleri iceren 37 efsane analiz
kapsamina alinmustir. Nitel arastirma deseninin benimsendigi ¢alismada belge incelemesi ve nitel icerik analizi
kullanilmustir. Kategoriler adalet, dostluk, diiriistliikk, 6z denetim, sabir, saygi, sevgi, sorumluluk, vatanseverlik
ve yardimseverliktir. Her efsaneye bir baskin deger kodu atanmistir. On kok degerin tamami temsil edilmistir:
Adalet ve sorumluluk altisar; 6z denetim ve vatanseverlik beser; sevgi ve yardimseverlik dorder; saygi {ig; sabir
iki; dostluk ve diiriistliik birer efsanede belirlenmistir. Deger aktarimi ¢ogunlukla dogrudan 6giitle degil,
davranislarin anlati icindeki sonuclariyla gerceklesmektedir. ilahi ceza, keramet, déniisiim, hastalik, kurtulus,
kutsal mekan, sehitlik ve Hizir motifi davranis ile 6diil ya da yaptirim arasinda bag kurmaktadir. Adalet ve 6z
denetim deger ihlalinin cezalandirilmasiyla; yardimseverlik ve sorumluluk yardim, bakim, gérev ve korumayla
one cikmaktadir. Saygi; manevi otorite, vatanseverlik; isgal ve kutsal koruma anlatilari ¢evresinde
gliclenmektedir. Sonuglar Malinowski’nin kutsal anlatilar1 toplumsal diizeni mesrulagtiran kiiltiirel belgeler
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olarak goren yaklagimiyla ve Bascom’un egitim, kiiltiir aktarimi1 ve kurumlart dogrulama islevleriyle
uyumludur. Arastirma; deger, dini motif, anlatt i¢i yaptinm ve toplumsal islev arasindaki iliskiyi

aciklamaktadir. Bu yaklasim, Bing6l’e 6zgii dinl ve toplumsal baglamin degerlerin anlatisal kurulusundaki
etkisini de goriiniir hale getirmektedir.

Anahtar Kelimeler: Efsane, Bingdl Efsaneleri, Kok Degerler, Deger Aktarimi
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Structured Abstract:

Aim

Legends are narratives in which local memory, belief, social expectations, and moral judgments are
connected to a particular person, place, or event. Their persuasive power derives from the community’s
acceptance that the narrated event may have occurred or that it expresses a culturally valid truth. This quality
makes legends an effective medium for transmitting values. Existing studies on Turkish legends have generally
identified values, calculated their frequencies, or discussed their educational use. Research on Bingdl legends
has primarily focused on compilation, classification, motifs, language, symbolism, and belief. A systematic
study that combines the ten core values with functionalist theory and the religious-social context of Bingdl has
remained limited. The aim of this research is to identify the ten core values in Bing6l legends and explain how
these values are transmitted through religious motifs, narrative rewards, sanctions, sacred authority, and
collective reactions. The research also seeks to determine how the legends support cultural continuity, social
control, solidarity, and local identity.

Method

The study was conducted with a qualitative research design. The data source consists of 140 legend
texts included in Recai Bazancir’s master’s thesis titled Bingdl Legends. All texts were read during the
preliminary review. Thirty-seven legends that contained an explicit behavior, statement, collective response,
reward, punishment, or causal relationship associated with at least one core value were selected through
criterion sampling. Legends that merely explained a place name, natural formation, historical event, or
extraordinary being without a discernible value judgment were excluded. Document analysis was used because
the research material consisted of previously recorded written narratives. The selected texts were analyzed
through qualitative content analysis. The coding framework was constructed from the ten core values in the
2019 Turkish Language Curriculum of the Ministry of National Education: justice, friendship, honesty, self-
control, patience, respect, love, responsibility, patriotism, and benevolence. Operational definitions and textual
indicators were prepared for each category. The legend was the context unit, while meaningful passages
describing behavior, intention, consequence, and community reaction constituted the coding unit. Each legend
was assigned one dominant value code to maintain a direct relation between the 37-text corpus and the
frequency table. Secondary moral and religious themes were recorded in analytic notes but were not included
in the primary frequency calculation. The coding process proceeded through holistic reading, preliminary
selection, category-based rereading, recording of motifs and sanctions, and theoretical interpretation. The
findings were evaluated in relation to Malinowski’s functionalism, Bascom’s functions of folklore, Durkheim’s
collective consciousness, and Parsons’s value consensus.

Findings

All ten core values were identified in the 37 legends. Justice and responsibility were the most frequent
values, each represented in six legends. Self-control and patriotism appeared in five legends each. Love and
benevolence were identified in four legends each, respect in three, patience in two, and friendship and honesty
in one legend each. Justice was transmitted through the principle that wrongdoing does not remain unanswered.
Theft from a shrine, unjust killing, prohibited conduct, arrogance, and encroachment on another’s right were
followed by falling, paralysis, fulfilled curses, illness, death, or transformation. Self-control was represented
through the consequences of greed, mockery, alcohol consumption, impulsive behavior, and the inability to
restrain desire. Responsibility was associated with taxation duties, care of animals, administrative service,
parental protection, completion of assigned tasks, and safeguarding property. Benevolence was strongly linked
to the Hizir motif. Helping orphans, giving alms, feeding guests, and assisting those in danger led to spiritual
rank, rescue, blessing, or protection from calamity. Respect centered on dervishes, dedes, sayyids, hearth
lineage, and ritual authority; disrespect was corrected by miracles or collective reaction. Patriotism combined
historical conflict with sacred protection, martyrdom, Hizir, white birds, and local militia resistance. Love
appeared through religious devotion, spiritual attachment, family bonds, and preference for human continuity
over material wealth. Friendship was conveyed through community solidarity and protective loyalty, while
honesty was structured through the consistency of promise, belief, and conduct. Patience emerged in narratives
in which prayer, restraint, and waiting for spiritual intervention led to resolution. Across the corpus, values
were rarely communicated by direct advice. The dominant pattern was consequential teaching: approved
conduct produced rescue, blessing, abundance, recognition, or protection, whereas transgression produced fear,
illness, deprivation, exclusion, or supernatural punishment.
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Conclusion

The findings demonstrate that Bingdl legends function as narrative systems that preserve local
memory and regulate moral conduct. Religious motifs are not decorative additions to the plot. They establish
a causal connection between behavior and consequence. The prominence of divine punishment supports
Malinowski’s view that sacred narratives validate customs and social rules. The transmission of local beliefs,
ritual authorities, sacred spaces, and behavioral expectations corresponds to Bascom’s functions of cultural
transmission, education, and validation of institutions. From a Durkheimian perspective, punishment reaffirms
collective values after an offense against sacred persons, places, or shared norms. In Parsons’s terms, the
legends translate values into role expectations and sanction patterns that contribute to social continuity. The
local context provided by studies on dedelik, musahiplik, diskiinliik, and cem in Bingél also clarifies why
spiritual authority, mutual support, collective responsibility, and social sanction occupy a central place in the
narratives. The original contribution of the research lies in connecting the ten core values with religious motifs,
narrative sanctions, and social functions. It also shows that the educational use of legends requires contextual
selection. Narratives centered on benevolence, responsibility, honesty, and respect may support value
discussion, whereas texts containing severe curses, violence, bride kidnapping, sexual taboo, or illness
interpreted as moral punishment require age-appropriate and critical pedagogical framing. Future studies may
compare Turkish, Zazaki, and Kurdish variants, examine living oral performances, and broaden the coding
framework with local values such as mercy, loyalty, repentance, hospitality, and attachment to the sacred.

Keywords: Legend, Bingdl Legends, Core Values, Value Transmission
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Résumé Structuré:
Objectif

Les légendes sont des récits dans lesquels la mémoire locale, les croyances, les attentes sociales et les
jugements moraux sont rattachés a une personne, a un lieu ou a un événement particulier. Leur pouvoir de
persuasion repose sur I’acceptation, par la communauté, de la possibilité que 1’événement relaté ait eu lieu ou
qu’il exprime une vérité culturellement reconnue. Cette caractéristique fait des légendes un vecteur efficace de
transmission des valeurs. Les études consacrées aux légendes turques ont généralement porté sur
I’identification des valeurs, le calcul de leurs fréquences ou leur utilisation éducative. Les recherches sur les
légendes de Bingol se sont principalement concentrées sur la collecte, la classification, les motifs, la langue, le
symbolisme et les croyances. Les travaux systématiques articulant les dix valeurs fondamentales, la théorie
fonctionnaliste et le contexte religieux et social de Bingdl demeurent toutefois limités. Cette recherche vise a
identifier les dix valeurs fondamentales dans les 1égendes de Bingdl et & expliquer comment elles sont
transmises a travers les motifs religieux, les récompenses narratives, les sanctions, 1’autorité sacrée et les
réactions collectives. Elle cherche également a déterminer comment ces légendes contribuent a la continuité
culturelle, au contrdle social, a la solidarité et a 1’identité locale.
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Méthode

L’étude repose sur un dispositif de recherche qualitative. Les données proviennent de 140 textes de
légendes figurant dans le mémoire de master de Recai Bazancir intitulé Légendes de Bingol. L’ensemble des
textes a été lu lors de I’examen préliminaire. Un échantillonnage raisonné fondé sur des critéres a permis de
sélectionner trente-sept légendes comportant un comportement explicite, un énoncé, une réaction collective,
une récompense, une sanction ou une relation causale associés & au moins une valeur fondamentale. Les
légendes se limitant a expliquer un toponyme, une formation naturelle, un événement historique ou un é&tre
extraordinaire, sans jugement de valeur discernable, ont été exclues. L’analyse documentaire a été retenue dans
la mesure ou le matériau de recherche était constitué¢ de récits écrits préalablement consignés. Les textes
sélectionnés ont été soumis a une analyse qualitative de contenu.

La grille de codage a été élaborée a partir des dix valeurs fondamentales inscrites dans le programme
d’enseignement de la langue turque publi¢ en 2019 par le ministére turc de I’Education nationale : la justice,
I’amitié, I’honnéteté, la maitrise de soi, la patience, le respect, ’amour, la responsabilité, le patriotisme et la
bienfaisance. Des définitions opérationnelles et des indicateurs textuels ont été établis pour chaque catégorie.
La légende constituait 1’unité de contexte, tandis que les passages significatifs décrivant le comportement,
I’intention, les conséquences et la réaction de la communauté formaient 1’unité de codage. Chaque légende
s’est vu attribuer un seul code correspondant a sa valeur dominante, afin de maintenir une correspondance
directe entre le corpus de trente-sept textes et le tableau des fréquences. Les thémes moraux et religieux
secondaires ont été consignés dans des notes analytiques, sans étre intégrés au calcul principal des fréquences.
Le processus de codage a comporté une lecture globale, une sélection préliminaire, une relecture par catégorie,
un relevé des motifs et des sanctions, puis une interprétation théorique. Les résultats ont été examinés a la
lumiére du fonctionnalisme de Malinowski, des fonctions du folklore définies par Bascom, de la conscience
collective chez Durkheim et du consensus sur les valeurs chez Parsons.

Résultats

Les dix valeurs fondamentales ont toutes été identifiées dans les trente-sept 1égendes. La justice et la
responsabilité sont les valeurs les plus fréquentes, chacune étant représentée dans six légendes. La maitrise de
soi et le patriotisme apparaissent chacun dans cinq légendes. L’amour et la bienfaisance ont été relevés dans
quatre légendes chacun, le respect dans trois, la patience dans deux, et 1’amitié ainsi que I’honnéteté dans une
légende chacune.

La justice est transmise selon le principe voulant qu’un acte répréhensible ne reste pas sans
conséquence. Le vol dans un sanctuaire, le meurtre injuste, les conduites interdites, 1’arrogance et 1’atteinte aux
droits d’autrui sont suivis d’une chute, d’une paralysie, de I’accomplissement de malédictions, d’une maladie,
de la mort ou d’une transformation. La maitrise de soi est représentée a travers les conséquences de la cupidité,
de la moquerie, de la consommation d’alcool, des comportements impulsifs et de 1’incapacité a contenir ses
désirs. La responsabilité est associée aux obligations fiscales, aux soins apportés aux animaux, au service
administratif, a la protection parentale, a I’accomplissement des taches assignées et a la sauvegarde des biens.

La bienfaisance est étroitement liée au motif de Hizir. Aider les orphelins, faire I’aumoéne, nourrir les
hoétes et secourir les personnes en danger conduisent a 1’obtention d’un rang spirituel, au secours, a la
bénédiction ou a la protection contre les calamités. Le respect s’organise autour des derviches, des dede, des
sayyid, des lignées religieuses d’ocak et de 1’autorité rituelle ; les manquements au respect sont corrigés par
des miracles ou par une réaction collective. Le patriotisme associe les conflits historiques a la protection sacrée,
au martyre, a Hizir, aux oiseaux blancs et a la résistance des milices locales. L’amour apparait a travers la
dévotion religieuse, I’attachement spirituel, les liens familiaux et la préférence accordée a la perpétuation de la
vie humaine plutdt qu’a la richesse matérielle. L’amitié est véhiculée par la solidarité communautaire et une
loyauté protectrice, tandis que I’honnéteté se structure autour de la cohérence entre la promesse, la croyance et
la conduite. La patience se manifeste dans les récits ou la pricre, la retenue et 1’attente d’une intervention
spirituelle permettent de résoudre la situation.

Dans I’ensemble du corpus, les valeurs sont rarement communiquées par des conseils directs. Le
schéma dominant est celui d’un enseignement par les conséquences : les conduites approuvées entrainent le
secours, la bénédiction, 1’abondance, la reconnaissance ou la protection, tandis que les transgressions
engendrent la peur, la maladie, la privation, I’exclusion ou une punition surnaturelle.
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Conclusion

Les résultats montrent que les légendes de Bing6l fonctionnent comme des systémes narratifs qui
préservent la mémoire locale et régulent les conduites morales. Les motifs religieux ne constituent pas de
simples ajouts décoratifs a D’intrigue. Ils établissent une relation causale entre le comportement et ses
conséquences. La prééminence du chatiment divin étaye la conception de Malinowski selon laquelle les récits
sacrés légitiment les coutumes et les régles sociales. La transmission des croyances locales, des autorités
rituelles, des espaces sacrés et des attentes comportementales correspond aux fonctions de transmission
culturelle, d’éducation et de légitimation des institutions définies par Bascom. Dans une perspective
durkheimienne, la sanction réaffirme les valeurs collectives aprés une offense envers des personnes sacrées,
des lieux sacrés ou des normes partagées. Dans les termes de Parsons, les 1égendes traduisent les valeurs en
attentes de role et en schémas de sanction qui contribuent a la continuité sociale.

Le contexte local éclairé par les études sur le dedelik, le musahiplik, le diiskiinliik et le cem a Bing6l
permet également de comprendre pourquoi I’autorité spirituelle, le soutien mutuel, la responsabilité collective
et la sanction sociale occupent une place centrale dans ces récits. L’apport original de cette recherche réside
dans la mise en relation des dix valeurs fondamentales avec les motifs religieux, les sanctions narratives et les
fonctions sociales.

L’étude montre également que 1’utilisation éducative des 1égendes exige une sélection contextualisée.
Les récits centrés sur la bienfaisance, la responsabilité, I’honnéteté et le respect peuvent favoriser la discussion
sur les valeurs, tandis que les textes comportant des malédictions sévéres, de la violence, des enlévements de
futures épouses, des tabous sexuels ou une interprétation de la maladie comme punition morale nécessitent un
encadrement pédagogique critique adapté a 1’age des apprenants. Les recherches futures pourraient comparer
les variantes en turc, en zazaki et en kurde, examiner les performances orales vivantes et élargir la grille de
codage a des valeurs locales telles que la miséricorde, la loyauté, le repentir, I’hospitalité et 1’attachement au
sacré.

Mots-clés : Légende, 1égendes de Bingo6l, valeurs fondamentales, transmission des valeurs.

Resumen Estructurado:
Objetivo

Las leyendas son narraciones en las que la memoria local, las creencias, las expectativas sociales y los
juicios morales se vinculan con una persona, un lugar o un acontecimiento especifico. Su capacidad persuasiva
deriva de la aceptacion, por parte de la comunidad, de que el acontecimiento narrado pudo haber ocurrido o de
que expresa una verdad culturalmente valida. Esta caracteristica convierte a las leyendas en un medio eficaz
para la transmision de valores. Los estudios existentes sobre las leyendas turcas se han centrado, por lo general,
en identificar valores, calcular sus frecuencias o examinar su utilizacion educativa. Las investigaciones sobre
las leyendas de Bingdl han abordado principalmente su recopilacion, clasificacion, motivos, lenguaje,
simbolismo y creencias. Sin embargo, siguen siendo limitados los estudios sistematicos que articulan los diez
valores fundamentales con la teoria funcionalista y el contexto religioso y social de Bingdl. Esta investigacion
tiene como objetivo identificar los diez valores fundamentales en las leyendas de Bingdl y explicar como se
transmiten mediante motivos religiosos, recompensas narrativas, sanciones, autoridad sagrada y reacciones
colectivas. Asimismo, pretende determinar de qué manera estas leyendas contribuyen a la continuidad cultural,
el control social, la solidaridad y la identidad local.

Método

El estudio se desarrolldé mediante un disefio de investigacion cualitativa. La fuente de datos esta
constituida por 140 textos de leyendas incluidos en la tesis de maestria de Recai Bazancir, titulada Leyendas
de Bingol. Durante la revision preliminar se leyeron todos los textos. Mediante un muestreo intencional basado
en criterios, se seleccionaron treinta y siete leyendas que contenian una conducta explicita, un enunciado, una
respuesta colectiva, una recompensa, un castigo o una relacion causal vinculados con al menos un valor
fundamental. Se excluyeron las leyendas que Ginicamente explicaban un topénimo, una formacion natural, un
acontecimiento historico o un ser extraordinario sin incorporar un juicio de valor discernible. Se emple6 el
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analisis documental, dado que el material de investigacion consistia en narraciones escritas previamente
registradas. Los textos seleccionados se examinaron mediante un analisis de contenido cualitativo.

El marco de codificacion se construy6 a partir de los diez valores fundamentales establecidos en el
curriculo de Lengua Turca de 2019 del Ministerio de Educacién Nacional de Turquia: justicia, amistad,
honestidad, autocontrol, paciencia, respeto, amor, responsabilidad, patriotismo y beneficencia. Para cada
categoria se elaboraron definiciones operativas e indicadores textuales. La leyenda constituy6 la unidad de
contexto, mientras que los pasajes significativos que describian conductas, intenciones, consecuencias y
reacciones comunitarias conformaron la unidad de codificacion. A cada leyenda se le asignd un tnico cédigo
correspondiente a su valor predominante, con el fin de mantener una relacion directa entre el corpus de treinta
y siete textos y la tabla de frecuencias. Los temas morales y religiosos secundarios se registraron en notas
analiticas, pero no se incluyeron en el calculo principal de frecuencias. El proceso de codificacion comprendié
la lectura integral, la seleccion preliminar, la relectura por categorias, el registro de motivos y sanciones y la
interpretacion teodrica. Los resultados se evaluaron a la luz del funcionalismo de Malinowski, las funciones del
folclore de Bascom, la conciencia colectiva de Durkheim y el consenso de valores de Parsons.

Resultados

Se identificaron los diez valores fundamentales en las treinta y siete leyendas. La justicia y la
responsabilidad fueron los valores mas frecuentes, representados en seis leyendas cada uno. El autocontrol y
el patriotismo aparecieron en cinco leyendas cada uno. El amor y la beneficencia se identificaron en cuatro
leyendas cada uno; el respeto, en tres; la paciencia, en dos; y la amistad y la honestidad, en una leyenda cada
una.

La justicia se transmitié mediante el principio de que las acciones indebidas no quedan sin respuesta.
El robo en un santuario, el homicidio injusto, las conductas prohibidas, la arrogancia y la vulneracion de los
derechos ajenos fueron seguidos de caidas, paralisis, cumplimiento de maldiciones, enfermedad, muerte o
transformacion. El autocontrol se representd a través de las consecuencias de la codicia, la burla, el consumo
de alcohol, las conductas impulsivas y la incapacidad para contener los deseos. La responsabilidad se asocio
con las obligaciones tributarias, el cuidado de los animales, el servicio administrativo, la proteccion parental,
el cumplimiento de las tareas encomendadas y la salvaguarda de los bienes.

La beneficencia estuvo estrechamente vinculada con el motivo de Hizir. Ayudar a los huérfanos, dar
limosna, alimentar a los huéspedes y auxiliar a quienes se encontraban en peligro condujeron a la obtencion de
un rango espiritual, al rescate, a la bendicion o a la proteccion frente a las calamidades. El respeto se articulo
en torno a los derviches, los dede, los sayyid, los linajes religiosos de ocak y la autoridad ritual; las faltas de
respeto se corrigieron mediante milagros o reacciones colectivas. El patriotismo combiné los conflictos
historicos con la proteccion sagrada, el martirio, Hizir, las aves blancas y la resistencia de las milicias locales.
El amor se manifestdo mediante la devocion religiosa, el vinculo espiritual, los lazos familiares y la preferencia
por la continuidad humana frente a la riqueza material. La amistad se transmiti6 a través de la solidaridad
comunitaria y la lealtad protectora, mientras que la honestidad se estructuré mediante la coherencia entre la
promesa, la creencia y la conducta. La paciencia emergi6 en narraciones en las que la oracion, la contencion y
la espera de una intervencion espiritual condujeron a la resolucion de la situacion.

En el conjunto del corpus, los valores rara vez se comunicaron mediante consejos directos. El patron
predominante consistio en la ensefianza a través de las consecuencias: las conductas aprobadas propiciaron el
rescate, la bendicion, la abundancia, el reconocimiento o la proteccion, mientras que las transgresiones
generaron miedo, enfermedad, privacion, exclusion o castigo sobrenatural.

Conclusion

Los resultados demuestran que las leyendas de Bingdl funcionan como sistemas narrativos que
preservan la memoria local y regulan la conducta moral. Los motivos religiosos no son afiadidos ornamentales
a la trama, sino que establecen una relacion causal entre la conducta y sus consecuencias. La prominencia del
castigo divino respalda el planteamiento de Malinowski segtn el cual las narraciones sagradas legitiman las
costumbres y las normas sociales. La transmision de creencias locales, autoridades rituales, espacios sagrados
y expectativas de comportamiento se corresponde con las funciones de transmision cultural, educacion y
legitimacion de las instituciones formuladas por Bascom. Desde una perspectiva durkheimiana, el castigo
reafirma los valores colectivos tras una ofensa contra personas sagradas, lugares sagrados o normas
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compartidas. En términos de Parsons, las leyendas traducen los valores en expectativas de rol y patrones de
sancion que contribuyen a la continuidad social.

El contexto local que proporcionan los estudios sobre el dedelik, el musahiplik, el diiskiinliik y el cem
en Bingdl también permite comprender por qué la autoridad espiritual, el apoyo mutuo, la responsabilidad
colectiva y la sancion social ocupan un lugar central en estas narraciones. La contribucion original de la
investigacion radica en vincular los diez valores fundamentales con los motivos religiosos, las sanciones
narrativas y las funciones sociales.

El estudio también pone de manifiesto que el uso educativo de las leyendas requiere una seleccion
contextualizada. Las narraciones centradas en la beneficencia, la responsabilidad, la honestidad y el respeto
pueden favorecer la discusion sobre los valores, mientras que los textos que contienen maldiciones severas,
violencia, rapto de novias, tables sexuales o interpretaciones de la enfermedad como castigo moral requieren
un encuadre pedagogico critico y adecuado a la edad. Las investigaciones futuras podrian comparar las
variantes en turco, zazaki y kurdo, examinar las practicas vivas de narracion oral y ampliar el marco de
codificacion mediante la incorporacion de valores locales como la misericordia, la lealtad, el arrepentimiento,
la hospitalidad y el vinculo con lo sagrado.

Palabras clave: Leyenda, leyendas de Bingdl, valores fundamentales, transmision de valores.
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CTpyKTypupOBaHHAS AHHOTAIINS
Hean

Jlerenapl mpencTaBISIIOT coOOH IOBECTBOBAHWS, B KOTOPBIX JIOKAJbHAs MaMsTh, BEPOBaHMS,
COLIMANIBHBIE OXKMJAHUSA M MOpPAIbHBIE CYXKAEHUS COOTHOCSTCA C ONPENCIEHHBIM YEIOBEKOM, MECTOM WU
coObITneM. VX ybeauTenbHOCTh 00yCIIOBIICHa ITPU3HAHUEM COOOIECTBOM TOTO, YTO OIKMCHIBAEMOE COOBITHE
MOTJIO NPOM30WTH B NEWCTBUTENHLHOCTH JINOO BHIpa)kaeT MCTHHY, NMPU3HABAEMYIO B JIAHHOW KyJbType. JTO
CBOMCTBO J1eaeT jereHas! 3 (HEeKTUBHBIM CPEICTBOM Iepenayun IeHHocTel. CyIecTBYIOmune UCCIeTI0BAHNS
TYypelKUX JIETeHJ IPEUMYNIIECTBEHHO IIOCBSIIEHB! BBISBICHHIO IEHHOCTEH, MOACUETY dYacTOTHI HX
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MPEICTABICHHOCTH I O0CYKACHHIO HX MCIOJIB30BaHUS B 00pa30BaTeNbHBIX LeisixX. McciaenoBanus nerenn
bunréns cocpenoToueHs! IIaBHEIM 00pa30M Ha HX COOMPAHUH, KIACCU(DHUKAIIH, MOTHBAX, SI3bIKE, CHMBOJIHKE
¥ BEpoBaHUSIX. BMecTe ¢ TeM cHCTeMaTHYECKHE HCCIEAOBAHUS, OOBEANHSIIONINE aHAIN3 JECATH 0a30BBIX
LEHHOCTEH, (YHKIMOHAINCTCKYI0 TEOPHIO M PEIUTHO3HO-CONMAIbHBIM KOHTEKCT BHHIENs, ocTarTcs
HEMHOTOYHCIICHHBIMH. 1]eb HACTOSIIET0 NCCIEJOBAaHNS — BBISIBUTH JECATH 0a30BBIX IIEHHOCTEH B JIET€HAaX
bunréns m o0OBSICHUTH, KakuM OOpa3oM OHH TIEPEAAIOTCS IIOCPEICTBOM PEJIUTHO3HBIX MOTHBOB,
MIOBECTBOBATENIBHBIX BO3HAIPAXIEHHUM, CaHKIMH, CakpaJdbHOTO aBTOPUTETa U KOJJIEKTHBHBIX pEaKIuil.
HccnenoBanue Taxoke HaNpaBiICHO Ha YCTAaHOBJIEHUE TOrO, KaK JIETEHIBl MOANEPKUBAIOT KyIbTYypHYIO
MPEEeMCTBEHHOCTh, COLIMANBHBIN KOHTPOJIb, COIUJAPHOCTD U JOKAIbHYI0 HICHTUYHOCTb.

Meton

HccnenoBanue BBITIOIHEHO B paMKaX KaueCTBEHHOT'O HCCIIEIOBaTEIbCKOro Ju3aiHa. VcTouHHKOM
JIAHHBIX TOCHY XK 140 TEKCTOB JIeTeH, BKIIOYEHHBIX B MATUCTEPCKYIO AnuccepTanuio Pempkan bazanmkupa
(Recai Bazancir) «Jlereansl bunréns». Ha stame mpeaBapuTenTsHOTO 03HAKOMIICHHUS OBUTH MIPOYHTAHEI BCE
TekcThl. [locpecTBOM LeNCHANPaBICHHOIO KPHTEPHAIBHOTO OTOOpa ObUM OTOOpaHbl 37 JereHn,
COZIEPIKAINMX SBHO BBIPOKCHHOE MOBEICHHE, BBICKA3BIBAHUE, KOJUICKTHBHYIO PEaKIMIO, BO3HArpPaXkICHUE,
HaKa3aHWE WM PUINHHO-CICACTBEHHYIO CBSI3b, COOTHOCHMBIC KAK MHHHMYM C OJJHOW 0a30BOM IIEHHOCTEIO.
JlereHpl, KOTOPBIE JIMIIb OOBSCHIM HA3BaHUE MECTA, TIPHPOIHOE 00pa30BaHUe, HCTOPHIESCKOE COOBITHE WIT
CBEPXBECTECTBEHHOE CYLIECTBO M NPH 3TOM HE COACPXKAIM PasIMYMMOro LEHHOCTHOIO CY>KICHWs, OBLIN
uckimoueHbl. [10CKoNbKy HccieoBaTeIbCKU MaTepHall COCTOSI U3 paHee 3a(h)MKCUPOBAHHBIX MHChMEHHBIX
HOBCCTBOBaHHﬁ, MIPUMCEHAJICA aHAJIN3 TOKYMEHTOB. OTOGpaHHLIe TCKCTHBI 6I)IJ'II/I TMOJABEPIrHyTHl KAYECTBCHHOMY
KOHTECHT-aHAIU3Y.

Cxema koaupoBaHus ObUTa pa3paboTaHa Ha OCHOBE JIECATH 0a30BBIX LIEHHOCTEH, 3aKPEIUIEHHBIX B
yueOHOH MporpaMme Mo Typenkomy si3bIKy MuHHCTepCcTBa HaloHaapHOro oopasoBanus Typrwmu 2019 roga:
CIPaBEITNBOCTH, APYKOBI, YSCTHOCTH, CAMOKOHTPOJIS, TEPIICHUS, yBa)KCHHs, JIOOBH, OTBETCTBCHHOCTH,
MaTPHOTH3Ma W TOTOBHOCTH IIOMOTarh ApyruM. Jims Kakood KaTeropuu ObUIH  C(HOPMYITHPOBAHBI
ONepalyOHaIbHbIE ONPEIEIICHUSI U TEKCTOBBIE MHAMKATOPHI. ENMHUIEN KOHTEKCTa BBICTyIAla OTAEIbHAs
JIeTeH/1a, a eAWHUIIAMH KOJAUPOBAaHUS — CMBICIOBBIE ()ParMEHTHI, ONHCHIBAIOIINE MOBECHIE, HAMEPCHUS,
MOCTENCTBUS M pPeaknuio coobmiecTBa. Kakmoi jereHme NpucBaWBaicCsi OOWH KOJ, COOTBETCTBYIOIIHIA
JOMUHUPYOIIEH EHHOCTH, YTO 00ECHeYnBaAIO MPSIMOE COOTBETCTBHE MEKIY KOPIyCOM W3 37 TEKCTOB H
tabnuuel yactor. BropocreneHHble MOpaibHbIE U PENUTHO3HBIE TeMbl (DUKCUPOBAINCH B aHAJTUTHUUYECKHX
3aMeTKaX, HO He BKJIIOYaJIMCh B OCHOBHOM mojacué€r yacTtoT. [Ipouecc KoaupoBaHUs BKJIHOYAT I€JOCTHOE
NPOYTEHHE, IPEIBAPUTEIbHBIH OTOOp, TMOBTOPHOE YTEHHWE B COOTBETCTBHU C KAaTErOPUsIMH, (UKCAIHIO
MOTHBOB W CaHKIMA W TEOPETUYECKYI0 WHTEpIpeTanuio. Pe3ynpTaThl paccMaTpUBallUCh B CBETE
¢dyHKIMOHaIM3Ma MaiuHOBCKOrO, (GyHKIMH (ojpkiopa backoMa, KOHIEMIMH KOJUIEKTHBHOI'O CO3HAHHS
Jropkreiima u ieHHOCTHOro KoHceHcyca [lapcoHca.

Pe3yabTaTtsl

B 37 nerenmax ObUTH BBIABICHBI BCE NECATH 0a30BBIX IeHHOCTeH. Hambornee wacTo BCTpedanuch
CIPaBEITMBOCTh M OTBETCTBEHHOCTB: KaXKIas M3 HUX IIPEICTaBlicHa B IIECTH JereHaaXx. CaMOKOHTPOINb U
MaTPUOTU3M OOHApY’KEHBI B IIATH JETEHIAX KaKIbIi. JIFOOOBb M TOTOBHOCTH IIOMOTATh IPYTHIM BBISBICHHI B
YeTHIpEX JIeTeHIaX Kak[aas, yBaKeHHe — B TPEX, TEpIIEHHEe — B JIBYX, a APY»K0a M YECTHOCTh — B OJTHOU
JIETEH 1€ Ka)K/asl.

CnpaBeUIBOCTb Iiepe/iaBaach 4epe3 NPUHIUI, COITacCHO KOTOPOMY HEMPaBOMEPHBIH MOCTYIIOK HE
octaérca 0e3 TOCHEACTBHHA. 3a Kpaked W3 CBATWIMINA, HEMPaBEOHBIM YOWHCTBOM, 3amnpeniéHHbIM
MOBE/IEHHEM, BBICOKOMEPHEM U IIOCATATENILCTBOM Ha IpaBa APYroro YeJI0BEKa CIIEA0BAIN MaJeHHeE, Tapanud,
UCTIOJIHEHHUE MPOKJIATHH, 00J€3Hb, CMEPTh WM mpeBpameHne. CaMOKOHTPOJIb PENpPE3CHTUPOBANICS UYepe3
OCJICACTBUA A TYHOCTHU, HACMCILICK, yHOTpe6HeHI/I$I AJIKOTr0Jid, UMITYJIbCUBHOT'O MOBEACHUA U HECTIIOCOOHOCTH
C/IepXKUBaTh skenaHuss. OTBETCTBEHHOCTD CBS3BIBATIACH C HAIOTOBBIMHU 0053aHHOCTSIMH, 3200TOH O JKUBOTHBIX,
a/IMUHHCTPATUBHOM CITy’KO0H, pOJUTENHCKOM 3alMTOH, BBIOJIHEHHEM TIOPYUYCHHBIX 3a]ad U COXPaHHOCTBIO
UMYIIECTBA.

I'oToBHOCTB TOMOTATH APYrMM ObLIa TECHO CBsi3aHa ¢ MOTHBOM XbI3bipa (Hizir). ITomoms cupoTam,
NOJassHUE MUJIOCTBIHY, YTOLIEHNUE rOCcTell U COAENUCTBHE JIIOAM, HAXOAAIIMMCS B OIACHOCTH, NPUBOAUIH K
00OpeTeHHI0 yXOBHOTO CTaTyca, CIIACCHHUIO, OJIarOCIIOBEHHIO WJIM 3alluTe OT OEICTBUH. YBaXKeHHE ObUIO
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COCPEIOTOYCHO BOKDYT JCPBUIIEH, NN, CEHUI0B, PEIUTHO3HBIX POMOCIOBHBIX OMXKAKOB M PUTYaIBHOTO
aBTOPUTETA; HEYBAXKUTEIBHOE ITOBEACHHE KOPPEKTHPOBAIOCH IMOCPEACTBOM UYyJEC WM KOJUIEKTHBHOM
peakiun. [larproTnsM 00BEIWHSII MCTOPUYECKHE KOH(DIMKTBI C CAKpalbHOW 3alIUTOH, MYJIEHHYECTBOM,
XBI3BIPOM, OCIBIMH NTHIAMH M CONPOTHBICHHEM MECTHOTO ONoiueHMs. JIF00OBb MpOSBISIACH dYepes3
PENUTHO3HYIO IIPEAAHHOCTh, MYXOBHYIO NPHUBSI3aHHOCTb, CEMEWHBIC y3bI W IPEATIOYTEHHE IPOIOJIKECHUS
YeJIOBEUECKOT0 pojia MaTepuaabHoOMy OorarcTBy. Jpyx0a mepenaBanack 4epe3 COMMAAPHOCTh COOOIIECTBA U
BEPHOCTb, BHIPKAIOIYIOCS B 3aIUTE APYroro, TOT/a KaK YeCTHOCTh BBICTPAUBAJIACh YePe3 COTNIACOBAaHHOCTD
obemanuii, Bepbl M MOBeAeHHs. TeprneHne OOHAPY)KUBAJIOCH B TMOBECTBOBAHUSX, B KOTOPHIX MOJIHTBA,
C/ICPXKAHHOCTb M OKHJIaHHE TyXOBHOT'O BMEILIATENbCTBA IPUBOAMIN K Pa3PEIICHHUIO CUTYaIUH.

Bo BcéM Kopmyce IIGHHOCTH pEAKO TMepelaBalluCh IOCPEACTBOM MPSIMBIX HACTABICHHM.
IIpeobnanarorielr MOJIEIBIO BBICTYIIAIO MMOYYCHUE Yepe3 MOCICACTBHS: 0100pIeMOe MOBEICHUE PUBOTUIIO K
CIIACEHUI0, OJIArOCIOBEHUIO, U300WINIO, MPU3HAHUIO WK 3alUTe, TOT/Ia KaK HapYIICHHE HOPM BJICKIIO 3a
co0otli cTpax, 00JIe3Hb, JIHUIICHUS, HCKITIOYCHNE U3 COOOIIECTBA WIIM CBEPXBECTECTBEHHOE HaKa3aHHe.

3akiaroueHue

Pe3ynpraThl MOKA3bIBAIOT, YTO JIETCHAB! DBHHTENs (yHKIMOHMPYIOT KaK ITOBECTBOBATEIIBHBIC
CHCTEMBI, COXPaHSIOIINE JIOKANBHYIO IAMATh U PETYIHPYIOLINE MOPAIBbHOE TOBEIEHHE. PeUT0o3HbIE MOTHBEI
HE SBJIAIOTCSA JACKOPATUBHBIMM [OIOJHEHHUAMH K CHOKETY: OHHM yCTAHABJIUBAIOT NPUYHMHHO-CIEACTBCHHYIO
CBSI3b MEXIY IIOBEICHHEM M €ro IIOCICICTBHAMH. BbIpakeHHas poib OOKECTBEHHOTO HaKa3aHHA
MOATBEPKIACT MMOJI0KEeHHEe MalnHOBCKOTO O TOM, YTO CaKpaJbHbIE TOBECTBOBAHMUS JIETUTUMHUPYIOT O0ObIYaH U
colManbHble HOpMBIL. Ilepeaya MeCTHBIX BEpOBAaHUH, PUTYalIbHBIX aBTOPUTETOB, CAKPAJIbHBIX IPOCTPAHCTB U
MOBE/ICHUECKUX OXKUAAHUH COOTBETCTBYET BbIAEICHHbIM backoMoM (yHKLMSIM KyJIBTYpPHOH TPaHCMHCCHH,
BOCTIUTaHMA U JISTUTUMAIMU UHCTUTYTOB. C IIOPKreHMOBCKOM TOUYKHM 3pEHMS HaKa3aHHE BHOBb yTBEP)KJAeT
KOJUICKTHBHBIE [IEHHOCTH TI0CJIE ITOCATAaTEeNIbCTBA Ha CBSICHHBIX JIUI, MECTA WIIM OOILENPHHATHIE HOPMBI. B
TepmuHax IlapcoHca mereHnpl NpeoOpa3yloT IIEHHOCTH B pOJIEBBIE OXHAAHUSA W MOJENH CaHKIWH,
CIOCOOCTBYIOIME COIMATBHON MMPEEMCTBEHHOCTH.

JloxanbpHBII KOHTEKCT, paCKphIBAEMBIH HCCIICHOBAHISIMHA HMHCTUTYTa nene (dedelik), puryampHOTO
nobpatuMctBa (musahiplik), pemMruo3HO-CONMAIBFHOTO UCKITFOUeHUS (diiskiinliik) M KOJIIEKTUBHOTO 00psiaa
JokeM (cem) B BuHréne, Taxke mo3BoJsieT 00bICHHTD, IOYEMY JyXOBHBIH aBTOPUTET, B3aHMHAs NOAICPXKKA,
KOJUICKTHBHAsE OTBETCTBEHHOCTb ¥ COLMANbHbIE CAHKIMH 3aHHUMAIOT ILEHTPAIbHOE MECTO B ITHX
noBecTBOBaHUsX. OpUIMHAJBHBIA BKJIAJ HCCIEOBaHMS 3aKII0YaeTCsl B YCTAHOBJICHUHM CBs3ed MeXIy
JIeCAThI0O 0a30BBIMHM IIEHHOCTSIMH, PEJIUTMO3HBIMH MOTHBAaMH, IIOBECTBOBATEJIbHBIMU CAHKIUSMH U
COLMAIBbHBIMH (QYHKLHMSIMH.

HccnenoBanue Takke MOKa3bIBaeT, YTO MCIOJIB30BAHKE JIETEHI B 00pa30BaTENbHBIX IENIX TPeOyeT
oTOopa c yuéToM KOHTEeKcTa. [loBEeCTBOBaHMSA, COCPENOTOUYCHHBIE HAa TOTOBHOCTH MOMOTaTh JAPYTUM,
OTBETCTBEHHOCTH, YECTHOCTH W YBa)K€HUH, MOTYT CIIOCOOCTBOBAaTH OOCYKIIEHUIO IIEHHOCTEH, TOTIa Kak
TEKCTHI, COAEPIKaIINe CYpOBEIC MPOKIIATHS, HACKIHE, TIOXHIICHAE HEBECT, CEKCyallbHBIE Tal0y HMJIH TPAKTOBKY
0OJIe3HH KaK MOpaJIbHOTO HakKa3aHUS, TPEOYIOT KPUTHYECKOTO IMEHATOTHYECKOr0 OCMBICICHUS C YIETOM
Bo3pacta oOydarommxcs. B mgampbHEWIIMX HWCCIEAOBAaHHSX IEIECOOOpa3HO COINOCTABHTh BAapHAaHTHI Ha
TYPEIKOM, 3a3aKH B KypJCKOM SI3bIKaX, H3YYHUTh KUBBIC TIPAKTUKH YCTHOTO HCTIOJHEHUS M PACIIHPHUTH CXEMY
KOJWMPOBAHUS 33 CUET TAKUX JIOKATBHBIX IEHHOCTEH, KaK MHJIOCEP/IHE, BEPHOCTH, MTOKASTHUE, TOCTSIIPHUMCTBO
Y TIPUBSI3aHHOCTH K CAaKPAITLHOMY.

KuioueBble cjioBa: nereHa, Jereu sl buaréns, 6a3oBbie IEHHOCTH, Mepeaaya IeHHOCTEH.

TR IR
L0
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Sfd, R 3YaT Ul ¥ ¥ag 8id & | 390! IS o TG Bi 39 Wipld I 37 gl 8 [P
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Yapilandirilmis Ozet:
Amac

Efsaneler; yerel bellek, inang, toplumsal beklenti ve ahlaki yargilarin belirli bir kisi, mekén ya da olay
¢evresinde birlestigi anlatilardir. Anlatilan olayin yasanmis olabilecegine veya kiiltiirel agidan gegerli bir
hakikati ifade ettigine yonelik toplumsal kabul, efsanenin deger aktarimindaki etkisini artirmaktadir. Tiirk
efsaneleri iizerine yapilan deger arastirmalari cogunlukla degerlerin belirlenmesine, frekanslarinin
hesaplanmasina ve egitim ortamlarinda kullanilabilirligine odaklanmistir. Bingdl efsaneleri {izerine yapilan
caligmalar ise derleme, tasnif, motif, dil, sembol ve inan¢ konularinda yogunlagmistir. On kok degeri islevselci
kuramla ve Bing6l’iin dini-toplumsal baglamiyla birlikte ele alan sistematik incelemeler sinirli kalmistir.
Aragtirmanin amaci, Bingdl efsanelerindeki on kok degeri belirlemek ve bu degerlerin dini motifler, anlat1 igi
odiiller, yaptirimlar, manevi otorite ve topluluk tepkileri aracilifiyla nasil aktarildigimi agiklamaktir.
Efsanelerin kiiltiirel siireklilik, sosyal kontrol, dayanisma ve yerel kimlik bakimindan iistlendigi iglevlerin
ortaya konulmas1 da aragtirmanin amaclar1 arasindadir.

Yontem

Arastirma nitel arastirma deseninde yiiriitilmustiir. Veri kaynagini Recai Bazancir’in Bingo6l
Efsaneleri baglikli yiiksek lisans tezinde yer alan 140 efsane metni olusturmaktadir. On inceleme asamasinda
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metinlerin tamami okunmustur. En az bir kok degerle iligkilendirilebilecek acik davranis, s6z, toplumsal tepki,
6diil, ceza veya neden-sonug iliskisi iceren 37 efsane 6l¢iit drnekleme yoluyla secilmistir. Herhangi bir deger
yargisi tasimadan yer adi, dogal olusum, tarihi olay veya olaganiistii varlif1 agiklayan anlatilar kapsam disinda
birakilmigtir. Arastirma malzemesi daha dnce yaziya gegirilmis metinlerden olustugu icin dokiiman incelemesi
kullanilmistir. Secilen efsaneler nitel icerik analiziyle ¢dziimlenmistir. Kodlama cercevesi Milli Egitim
Bakanliginin 2019 Tiirkge Dersi Ogretim Programi’nda yer alan adalet, dostluk, diiriistliik, 6z denetim, sabir,
saygi, sevgi, sorumluluk, vatanseverlik ve yardimseverlik degerlerinden olusturulmustur. Her kategori igin
operasyonel tanim ve metinsel gosterge hazirlanmistir. Baglam birimi efsane metni; kodlama birimi ise
davranis, niyet, sonug ve topluluk tepkisini aktaran anlamli metin parcalaridir. Otuz yedi metinlik derlem ile
frekans tablosu arasinda dogrudan iliski kurulabilmesi amaciyla her efsaneye bir baskin deger kodu atanmustir.
Ikincil ahlaki ve dini temalar analiz notlarina kaydedilmis, ancak birincil frekans hesabina katilmamustir.
Analiz; biitlinciil okuma, 6n se¢im, kategori temelli yeniden okuma, motif ve yaptirimlarin kaydedilmesi ve
kuramsal yorumlama asamalarinda yiiriitiilmiistiir. Bulgular Malinowski’nin islevselci yaklasimi, Bascom’un
folklorun islevleri, Durkheim’in kolektif biling ve Parsons’in deger uzlasmasi kavramlarryla
degerlendirilmisgtir.

Bulgular

Incelenen 37 efsanede on kék degerin tamami belirlenmistir. Adalet ve sorumluluk altisar efsaneyle
en sik goriilen degerlerdir. Oz denetim ve vatanseverlik beser; sevgi ve yardimseverlik dorder; saygi iic; sabir
iki; dostluk ve diiriistliik ise birer efsanede tespit edilmistir. Adalet, haksiz davranigin karsiliksiz kalmamasi
ilkesi iizerinden aktarilmaktadir. Tirbeden hirsizlik, haksiz 6ldiirme, yasak davranis, kibir ve baskasinin
hakkina yonelme; diisme, felg, bedduanin gergeklesmesi, hastalik, 6liim veya doniisiimle sonuglanmaktadir.
Oz denetim, hirs, alay, i¢ki, ani tepki ve istegin sinirlandirilamamasinin sonuglartyla goriiniir hale gelmektedir.
Sorumluluk; vergi toplama goérevi, hayvana bakim, idari gérev, ¢ocuklart koruma, verilen isi tamamlama ve
emaneti gozetme davranislariyla iligkilidir. Yardimseverlik, Hizir motifiyle giiclii bir bag i¢indedir. Yetimleri
gozetme, sadaka verme, misafiri doyurma ve tehlikedeki kisiye yardim etme; manevi mertebe, kurtulus, bereket
veya beladan korunmayla karsilik bulmaktadir. Saygi; dervis, dede, seyit, ocak mensubu ve ritiiel otorite
cevresinde kurulmaktadir. Saygisizlik, keramet veya toplumsal tepkiyle diizeltilmektedir. Vatanseverlikte
tarihsel catisma, kutsali koruma, sehitlik, Hizir, beyaz kuslar ve yerel milis direnisiyle birlikte aktarilmaktadir.
Sevgi; dini baglilik, manevi yakilik, aile bagi ve maddi zenginlik yerine insan ¢ogalmasini tercih etme
tizerinden islenmektedir. Dostluk; topluluk dayanismasi ve koruyucu baglilikla, diiriistliikk; verilen s6z, inang
ve davranis arasindaki tutarlilikla anlam kazanmaktadir. Sabir ise dua, 6l¢iilii bekleyis ve manevi miidahalenin
sonucunu bekleme bi¢ciminde ortaya c¢ikmaktadir. Derlemin genelinde degerler dogrudan 6giit yoluyla
aktarilmamaktadir. Onaylanan davranis kurtulus, bereket, bolluk, saygmlik veya korunma; ihlal ise korku,
hastalik, kayip, dislanma ya da olaganiistii ceza liretmektedir.

Sonucg

Bulgular, Bing6l efsanelerinin yerel bellegi koruyan ve ahlaki davranist diizenleyen anlati sistemleri
gibi isledigini gostermektedir. Dini motifler olay orgiisiine eklenen siis unsurlar1 degildir. Davranis ile sonug
arasinda kutsal bir nedensellik kurmaktadir. {lahi yaptirrmin belirginligi, Malinowski’nin kutsal anlatilarin
gelenekleri ve toplumsal kurallar1 dogruladigi yoniindeki yaklagimiyla uyumludur. Yerel inanglarin, ritiiel
otoritelerin, kutsal mekanlarin ve davranig beklentilerinin aktarilmasi Bascom’un kiiltiir aktarimi, egitim ve
kurumlari dogrulama islevleriyle ortiismektedir. Durkheim agisindan ceza, kutsal kisiye, mekana veya ortak
norma yonelen ihlalin ardindan kolektif degerleri yeniden dogrulamaktadir. Parsons agisindan efsaneler
degerleri rol beklentilerine ve yaptirim Griintiilerine doniistiirerek toplumsal siireklilige katki saglamaktadir.
Bingo1’de dedelik, musahiplik, diiskiinliik ve cem {izerine yapilan ¢aligmalarin sundugu yerel baglam, manevi
otorite, karsilikli destek, ortak sorumluluk ve sosyal yaptirimin anlatilardaki merkezl yerini agiklamaktadir.
Aragtirmanin 6zgiin katkisi, on kdk degeri dini motif, anlat1 i¢i yaptirim ve toplumsal islevle iligkilendirmesidir.
Efsanelerin egitim amagli kullaniminda segici olunmasi gerektigi de goriilmiistiir. Yardimseverlik, sorumluluk,
diiriistliik ve saygiy1 6ne ¢ikaran anlatilar deger tartigmalarini destekleyebilir. Agir beddua, siddet, kiz kagirma,
cinsel tabu veya hastaligin ahlaki ceza olarak sunulmasi gibi igerikler ise yas diizeyine uygun ve elestirel bir
pedagojik cergeve gerektirir. Gelecek aragtirmalarda Tiirkce, Zazaki ve Kurmanci varyantlar karsilastirilabilir;
yasayan sOzIli anlatimlar incelenebilir ve merhamet, sadakat, tovbe, misafirperverlik ile kutsala baglilik gibi
yerel degerleri igeren daha genis kodlama gergeveleri gelistirilebilir.

Anahtar Kelimeler: Efsane, Bingdl Efsaneleri, Kok Degerler, Deger Aktarimi
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Introduction

The oral cultural tradition encompasses a wide range of products that differ from one another
in terms of their purposes of use and forms of expression (Cift¢i & Sayir, 2019, p. 180). Oral cultural
products are among the fundamental cultural resources through which societies transmit their
historical experiences, beliefs, values, and patterns of behavior across generations. Genres such as
proverbs, idioms, folktales, legends of saints, and legends provide important insights into how the
societies in which they emerged perceive and interpret the world.

Legends, which developed within the oral cultural tradition and are anonymous in nature,
have been transmitted from generation to generation through the power of memory and oral
transmission despite lacking the recording opportunities provided by written culture (Aldatmaz,
2014, p. 62). This indicates that legends have taken shape within the everyday life of communities
and constitute a natural reflection of social experiences and values. Through extraordinary narratives,
legends make meaningful the individual’s wonder in the face of nature, curiosity about the unknown,
and desire to preserve social order (Elgin, 1986, p. 314).

Legends are reflections within oral culture of humanity’s efforts, since the beginning of its
existence, to make sense of its environment, nature, and social relations. Although they deal with
extraordinary events and beings, one of the main characteristics distinguishing legends from other
forms of folk narrative is their ability to evoke a sense of reality in both narrators and listeners (Bars,
2013, p. 132). In the Current Turkish Dictionary, a legend is defined as “an imaginary story that has
been told since ancient times and concerns extraordinary beings and events; an unfounded statement,
story, etc. not based on reality” (sozluk.gov.tr, 2025). Sakaoglu defines a legend as a narrative
concerning a real or imaginary person, event, or place that possesses a quality of credibility and is
generally embellished with supernatural elements (Sakaoglu, 1980, pp. 4-6). These definitions
demonstrate that legends are not merely fictional texts but products of cultural memory that reflect
the beliefs, values, and behavioral world of societies.

The plot structure of legends is often shaped around society’s evaluations of right and wrong
behavior. Common examples include the punishment of those who harm a sacred person or place,
the rewarding of those who help people in need, the fulfillment of promises, and disasters resulting
from excessive or improper behavior. Rather than communicating a particular behavior through
direct moral advice, the narrative demonstrates the consequences of that behavior. Outcomes such as
petrification, illness, death, abundance, miracles, salvation, and divine assistance become narrative
sanctions that make social values visible.

The continuity of societies depends on individuals developing a shared understanding of
behavior around certain values. Values constitute a set of unwritten rules that enable individuals to
distinguish between right and wrong and regulate social relations. From this perspective, values are
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also the dreams and aspirations that a society wishes to realize (Sener, 2013, p. 2504). In addition to
contributing to the maintenance of social order, values also serve to establish cultural continuity
between the past and the future. The permanence of societies is closely related to their ability to
preserve common values and transmit them to new generations (Can & Gode, 2022, p. 53). Yaman
defines value as “the sensitivities individuals display toward any person, entity, event, or situation”
(Yaman, 2016, p. 17). The Current Turkish Dictionary defines value as a measure determining the
importance of something, a superior quality, and the totality of the social and cultural accumulation
possessed by a nation (sozluk.gov.tr, 2025). These definitions indicate that values occupy a central
position in both individual and social life.

Which behaviors are approved or subjected to sanctions within a society is largely
determined by that society’s value system. Societies without values lose the mechanisms that regulate
them and the criteria by which behaviors are evaluated. What a society expects from individuals,
what it prohibits, which behaviors deserve reward, and which deserve punishment are all determined
according to values. Values therefore perform various functions (Bakirc1 & Kati, 2023, p. 15).

Education is a planned process aimed at creating desired behavioral changes in individuals.
Values constitute one of the fundamental components of this process. Societies determine the
direction in which they will develop by transmitting the values they possess to younger generations.
For this reason, establishing an understanding of education independent of the dimension of values
appears highly difficult (Karakas & Akin, 2018, p. 89). Values education encompasses not only the
cognitive development of individuals but also their moral, emotional, and social development.
Legends, which emerged from early human efforts to interpret natural phenomena and existence,
have also assumed an educational function in this respect. Through motifs such as petrification,
transformation, divine punishment, or reward, individuals are given messages concerning right and
wrong behavior. These narratives aim to discourage individuals from improper conduct and guide
them toward behavior consistent with social norms.

The potential of legends in terms of values education has also been emphasized in academic
studies conducted in recent years. Atakan (2002) examined the legends of Afyonkarahisar from an
educational perspective and demonstrated that these narratives perform an important function in the
transmission of moral, religious, and cultural values. Giiven (2014) addressed Turkish legends within
the context of values education and classified the value elements contained in these narratives. Kili¢
(2016) examined the legends of Agr1 in terms of educational elements and particularly emphasized
that Agri1 legends in particular, and legends in general, constitute important genres for values
education and should be utilized in the transmission of values. Studies conducted by Aydeniz (2021)
and Polat (2021) likewise demonstrate that folktales and legends offer rich content in terms of root
values. However, the limited number of such studies highlights the need for systematic investigations
of legends belonging to specific regions.

Anatolia attracts attention as one of the earliest areas of human settlement and for its rich
accumulation of oral culture. In this respect, it offers particularly rich content in terms of legendary
narratives (Kaval, 2025, p. 2). The province of Bingdl also possesses considerable potential in terms
of'legends due to its cultural diversity and oral narrative tradition, although not all of these narratives
have been recorded in written form (Alay, 2006, p. 243; Samuk, 2025, p. 26). Nevertheless, as far as
could be determined, no study has examined Bing6l legends specifically within the context of values
education. Yet, as carriers of collective memory, legends provide important clues regarding
interpersonal relations, conflicts, family structure, and moral attitudes.

The functionalist approach provides an important theoretical basis for explaining the place
of folklore products within society. Within this approach, folk narratives are considered cultural
elements that give meaning to the beliefs, values, and behavioral patterns of the societies to which
they belong. According to Bronislaw Malinowski, narratives such as myths and legends perform a
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function that supports the continuity of social institutions and legitimizes the existing social order
(Tasbasi, 2023, p. 21). William Bascom, meanwhile, identifies four fundamental functions of
folklore: entertainment, the transmission of culture to younger generations, the support of social
institutions and norms, and providing individuals with a means of relief from social pressures (Aga
et al., 2016, p. 88).

The classification used in the research is based on the ten root values identified by the
Ministry of National Education in the Turkish Language Curriculum. The curriculum lists justice,
friendship, honesty, self-control, patience, respect, love, responsibility, patriotism, and helpfulness
as root values (Ministry of National Education [MEB], 2019, p. 4). This classification enables value
elements found in different folk narratives to be examined within a common conceptual framework
and facilitates comparisons among different regions.

In religiously themed legends, the transmission of values is established through the
relationship between the sacred and social order. Examples such as a person falling ill after damaging
a shrine, the fulfillment of a saint’s curse, a person being protected from misfortune after giving alms,
or Khidr assisting someone in distress demonstrate that moral behavior is associated with a sacred
response. Figures such as sheikhs, sayyids, dedes, and saints may represent proper conduct, resolve
disputes, or respond to violations of norms through sanctions.

The aim of the research is to identify the ten root values present in Bing6l legends and to
explain how these values are transmitted through religious motifs, supernatural sanctions, and
patterns of social behavior. The analysis seeks to answer the following questions: How are the ten
root values distributed across Bingol legends? Through which behaviors, characters, religious motifs,
and forms of sanction are these values transmitted? What social and cultural functions do these
patterns perform from the perspective of the functionalist approach? In what respects do the findings
resemble or differ from those of studies examining legends from other regions?

Religious and social dimensions of values

Values are shared criteria that guide individual behavior and define the boundaries of social
relations. Within a society, behaviors considered right, wrong, appropriate, objectionable,
praiseworthy, or deserving of punishment acquire meaning through values. Individuals learn these
criteria through the family, education, religious institutions, rituals, and products of oral culture. The
intergenerational transmission of values is important for maintaining cultural continuity.

The social function of values stems from their role in establishing a connection between
individual behavior and societal expectations. Justice, honesty, responsibility, respect, and
helpfulness regulate the relationships individuals establish with others. Self-control and patience
contribute to keeping desires and reactions within socially accepted boundaries. Friendship and love
strengthen bonds among members of a community. Patriotism, in turn, expresses the individual’s
sense of belonging to the geography, society, and shared past with which they identify.

In Durkheim’s approach, shared beliefs, emotions, and values exert a binding influence on
members of society. Collective consciousness also encompasses common judgments concerning
right and wrong behavior. In traditional communities, a violation of values may not be regarded
merely as an individual failing; it may also be perceived as a threat to social cohesion. Condemnation,
exclusion, punishment, or sacred sanction thus become mechanisms through which the violated value
is reaffirmed (Durkheim, 1997).

According to Parsons (1951), the continuity of the social system depends on agreement
among members of society regarding common values and norms. While values indicate which
behaviors should be preferred, norms transform these values into concrete expectations. In legends,
the association of goodness with abundance, salvation, or divine assistance, and of injustice and
excess with punishment, makes the relationship between values and sanctions particularly visible.
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Places of worship in which religion is taught and practiced are among the influential social
institutions in which values are interpreted and legitimized. These settings are important
environments in which religious rituals are performed and values and social solidarity are established
(Hamarat, 2017; Irmak & Hamarat, 2018).

Helping others, keeping one’s word, showing respect to elders and to persons regarded as
sacred, protecting what has been entrusted, and avoiding injustice are behaviors in which religious
and social meanings intersect. The rewarding of such behaviors, or the emergence of divine
punishment when they are violated, reinforces the transmission of values through a strong system of
sanctions.

In legends, the transmission of religious values frequently occurs through figures
representing spiritual authority, such as sheikhs, sayyids, dedes, saints, martyrs, and Khidr. The
fulfillment of these figures’ prayers or curses, or their assistance to those in distress, reinforces the
belief that moral order is protected by a sacred power. Places such as shrines, dervish lodges,
pilgrimage sites, springs, mountains, and graves perform a similar function. Eliade’s (1959) approach
to sacred space helps explain how ordinary geography is transformed through narrative into a domain
endowed with special meaning.

In Bing6l folk culture, beliefs concerning illness, healing, prayer, pilgrimage, and the
intervention of sacred figures also demonstrate the relationship between values and religious beliefs.
The inclusion of prayer, visitation, and spiritual assistance in traditional healing practices indicates
that illness and recovery may, in some cases, be interpreted within a religious framework (Hamarat,
2020). The representation of illness in legends as punishment and recovery as a consequence of
prayer or helpfulness is related to this cultural framework.

Values become visible in legends in two principal ways. In the first, a character behaves in
accordance with an accepted value and is protected, rewarded, or socially approved. In the second,
values are transmitted through their violation. Theft, arrogance, disrespect, excess, or refusal to help
result in punishment. In this way, the narrative teaches the positive value by demonstrating the
consequences of behavior that violates it.

The ten root values provide an analytical framework that makes it possible to examine Bingdl
legends under common categories. Nevertheless, legends also contain elements that fall outside this
classification, including faith, loyalty, compassion, contentment, hospitality, repentance, and
devotion to the sacred. These elements were taken into account in contextual interpretations, while
the primary coding process was conducted on the basis of the ten root values in accordance with the
scope of the research.

Social and religious functions of legends

Legends are products of oral culture that transmit beliefs, assumptions about the past, and
standards of behavior. The perception of a narrative as credible increases the influence of its message
on the listener. Extraordinary events therefore function not only as aesthetic elements but also as
means of explaining cultural values and defining the boundaries of acceptable behavior.

Malinowski (1926) regards myths and sacred narratives as cultural documents that support
social institutions. A narrative assumes a social function insofar as it validates current beliefs,
traditions, and rules of conduct. In Bingol legends, examples such as a person becoming ill after
damaging a shrine, the fulfillment of a saint’s curse, or the failure of those who attempt to burn a
sacred place demonstrate how social beliefs are reinforced through extraordinary consequences.

In Malinowski’s (1944) theory of culture, every cultural element corresponds to an individual
or social need. Legends respond to the need to make sense of situations such as uncertainty, fear,
injustice, death, illness, and disaster. Events that are difficult to explain are placed within a moral
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cause-and-effect framework through concepts such as divine justice, miracles, curses, or sacred
intervention.

Bascom (1954) identifies the functions of folklore as entertainment, the validation of cultural
values and institutions, education and cultural transmission, and the provision of a means of release
from social pressures. Although all of these functions can be observed in Bingol legends, the
functions of cultural transmission and reinforcement of social norms are particularly prominent.

The function of supporting social institutions and norms emerges through the system of
reward and punishment embedded in the narrative. The association of theft with paralysis, disrespect
with fear, arrogance with disaster, and excess with obstruction defines the boundaries of unacceptable
behavior. Helpfulness, loyalty, patience, and responsibility, by contrast, are associated with positive
outcomes.

The educational function is evident in the transmission of values through the relationship
between behavior and consequence, even though such values are not conveyed through direct
statements of advice. The listener makes a moral evaluation by observing the actions of the characters
and the outcomes that follow. The connection established between goodness and reward, and
between injustice and punishment, strengthens the didactic dimension of the narrative.

The function of providing relief from social pressures becomes particularly significant in
situations where justice is not achieved in everyday life. When a person who remains unpunished in
real life encounters divine sanction within the narrative, this may satisfy the community’s expectation
of justice. The fulfillment of the curse of a wronged person or the protection of a victim by a sacred
power enables moral balance to be symbolically restored.

Durkheim’s concept of collective consciousness helps explain the binding nature of shared
values in legends. Violations directed toward sacred persons or places are presented as threats to
collective values. Punishment functions as a means of social control that reminds the listening
community of the boundaries that must be preserved.

Parsons’s approach to value consensus is useful in explaining how narratives communicate
socially accepted attitudes to members of the community. Examples such as respecting elders,
devotion to the sacred, mutual assistance, fulfilling assigned responsibilities, and behaving with
moderation enable social expectations to be transmitted in narrative form.

The motif of Khidr is an important indicator of the ideas of helpfulness and divine protection.
Khidr appears as a sacred helper who assists people in distress, rewards acts of charity, or emerges
in response to prayer. Miracle narratives, meanwhile, legitimize religious authority. Being unharmed
by fire, a prayer bead turning into a snake, and a small amount of food multiplying make the spiritual
status of the narrative figure visible.

The functional analysis was not limited to determining whether a particular value was present
in the narrative. The motif through which the value was transmitted, the behavior that was rewarded
or punished, and the way in which this structure supported the social order were evaluated together.

Selected studies on Bingol legends and the originality of the research

Academic interest in Bingdl legends began with the compilation of narratives from the region
and efforts to determine their place within the Turkish legend tradition. Some of the studies we were
able to identify that directly focus on Bing6l legends are as follows:

Duymaz’s (1989) master’s thesis entitled Bingdl Legends (Analysis—Texts) is one of the
fundamental sources in terms of recording the legends in written form and making them available
for scholarly analysis. Duymaz’s (1992) paper entitled Legends Formed in Bingél in Relation to
World War I is another study prepared by drawing on the same thesis (Bars, 2023, p. 75).
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Alptekin’s (1993) study entitled The Place of Bingél Legends within Turkish Legends
brought the narratives of the region into a broader comparative framework. By demonstrating that
Bingol legends share common motifs and structural features with narratives from different regions
of Tiirkiye, the study clarified the position of the local repertoire within the cultural geography of
Anatolia.

Ankighan’s (2006) undergraduate thesis entitled Folktales and Legends of Bingol Province
is another study that addresses folktales and legends related to Bingdl together (Bars, 2023, p. 62).

Bazancir’s (2010) master’s thesis entitled Bingd! Legends presents an extensive collection
of texts. The data source of the present research also consists of the 140 legend texts included in this
thesis. Bazancir’s study therefore serves not only as a source in the literature but also as the source
of the corpus analyzed in the present research.

Irmak’s article entitled 4 Folk Dance from Myth to Legend: The Bingél Eagle Dance
examines three different legends concerning the origin of the eagle dance (Irmak, 2016, pp. 96-97).

Samuk’s doctoral dissertation entitled Heté Sembolizmé Arketipi ra Tehlilé Efsaneyané
Zazayan (Mintigayé Colig), which focuses on Bing6l legends, contains 304 legends and is the most
comprehensive known study conducted on the subject to date (Samuk, 2024). The dissertation was
subsequently published as a book under the title Efsaneyi Coligi (Samuk, 2025).

In the article entitled Efsaneyé Awan é Zazayané Coligi, derived from Samuk’s doctoral
dissertation and co-authored with Soylemez (Samuk & Soylemez, 2024), legends formed around
water in the oral culture of the Zazas of Bingdl are examined through narratives in Zazaki. The study
analyzes narratives associated with lakes, springs, streams, waterfalls, and the water of life,
explaining the sacred, healing, and life-giving qualities attributed to water as well as its place within
local culture. In this respect, the study demonstrates that Bingdl legends continue to survive within
Zazaki oral transmission and that the water motif occupies a prominent position in the local belief
system.

In another article derived from his doctoral dissertation, entitled Mintiqayé Zazayan é Coligi
di Efsaneyé Kerrabiyayis, Samuk presents definitions of legend in both Turkish and Zazaki.
Addressing the motif of petrification in legends, the author includes a total of 11 petrification legends
collected from source persons in Zaza villages of Bing6l (Samuk, 2026, pp. 3-5).

Among the studies accessible to us, no independent research was identified in which Bingdl
legends were systematically coded according to the Ministry of National Education’s ten root values
and the resulting values were interpreted through functionalist theory.

The originality of the research lies in combining the identification of values with functional
analysis. In determining whether a legend contains a particular value, the character’s behavior,
intention, outcome within the narrative, the community’s response, and the extraordinary motif
employed were evaluated together.

A second original aspect of the research is its focus on the relationship between religious
motifs and social values. The analysis examines how elements such as Khidr, miracles, curses,
shrines, dervish lodges, martyrs, prayer, illness, abundance, and petrification support values such as
justice, respect, helpfulness, self-control, and patriotism.

A third original aspect is the interpretation of the findings in relation to the functionalist
approaches of Malinowski and Bascom, Durkheim’s concept of collective consciousness, and
Parsons’s concept of value consensus. Thus, legends are approached not as static texts in which root
values are merely listed, but as narratives that perform functions related to cultural transmission,
social control, solidarity, and religious legitimation.
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Method
Research design

A qualitative research design was adopted in the study. The data were examined through
document analysis and analyzed using content analysis. Document analysis is a method based on the
systematic examination of written data related to the research topic (Balaban Sali, 2018, p. 151).

The legends were selected through purposive sampling, and texts that allowed for the
transmission of values within the narrative (37 legends) were included in the scope of the research.

In the analysis of the data, the content analysis technique, which seeks to reach conclusions
based on concepts emphasized in the content of the texts (Saldamli, 2016, p. 75), was employed.
During the analysis process, the legend texts were first read in detail. The coding process was based
on the ten root values included in the Turkish Language Curriculum of the Ministry of National
Education (MEB, 2019, p. 4). Each legend text was examined in relation to these values, and the
ways in which the values appeared and functioned within the narratives were identified.

The descriptive dimension of the research consisted of identifying the root values and
calculating their frequencies of occurrence. The interpretive dimension examined the behaviors,
religious motifs, forms of reward and punishment, and supernatural interventions through which
these values were transmitted.

Data sources and dataset

The data source of the research consists of 140 legends included in Bazancir’s (2010)
master’s thesis entitled Bingol Legends. All of the texts were subjected to a preliminary examination.
A total of 37 legends containing explicit behaviors, attitudes, statements, social responses, or
narrative outcomes that could be associated with the ten root values were included in the research
corpus.

Criterion sampling was used in constructing the corpus for analysis. The primary criterion
was the presence of an explicit behavior—consequence relationship that could be associated with at
least one root value. Texts that explained place names, historical events, supernatural beings, or
natural formations but did not contain a value judgment were excluded from the analysis.

Coding framework

The coding categories were constructed on the basis of the ten root values identified by the
Ministry of National Education (MEB, 2019). An operational definition and textual indicators were
developed for each category. This procedure was intended to prevent the categories from being
populated through overly broad or ambiguous interpretations.

Tablo 1: Operational Definitions and Coding Indicators of the Root Values

N  Root value Root value Root value
0
1 Respecting rights and ensuring  Punishment of injustice; protection of
Justice that injustice receives an the victim; restoration of moral
appropriate response balance
2 . . Mutual trust, commitment, and Not leaving someone allone in difﬁ(.:ult
Friendship solidarity circumstances; protective community
response; maintaining commitment
3 Telling the truth and Keeping one’s word; not concealing
Honesty maintaining consistency the truth; sincerity in belief and
between words and actions behavior
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4 Ability to control desires, AV01d1ng greed; bfeh.avnllg Wlth.
Self-control .. . moderation; restraining impulsive
anger, ambition, and reactions .
reactions
5 Enduring difficulties and .
. o\ . Prayer and waiting; endurance;
Patience waiting for an appropriate 1 )
avoiding hasty reactions
outcome
6 Acting with care toward Heeding the words of elders;
Respect individuals, elders, spiritual refraining from harming the sacred;
authorities, and the sacred avoiding mockery
7 Affection and attachment . . ..
. . Protection; self-sacrifice; spiritual
Love toward individuals, family, . . .
. affection; desire to live together
community, or the sacred
8 Completing assigned duties;
Responsibilit Fulfilling an assumed duty or  safeguarding what has been entrusted;
p Y obligation of care fulfilling obligations toward living
beings and family
9 .. Making sacrifices to protect Struggl}ng against occuP ation;
Patriotism . defending the homeland; making
the homeland and society . . .
sacrifices for community security
1 Providing support to a person  Providing food, shelter, or material
0 Helpfulness in need without expecting assistance; rescuing a person in

anything in return

danger; caring for orphans
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Unit of analysis and analysis process

The context unit of the research was each individual legend text. The coding unit consisted
of meaningful text segments conveying the characters’ behaviors, statements, intentions, and the
consequences of their actions. To establish a direct relationship between the size of the corpus and
the frequency table, one dominant value code was assigned to each legend. Secondary values and
religious themes identified in the narratives were retained in the analytical notes but were not
included in the primary frequency counts.

The analysis was conducted in four stages. In the first stage, all 140 legends were read
holistically. In the second stage, texts containing indicators of values were identified. In the third
stage, the 37 selected legends were reread in accordance with the operational definitions, and
information concerning the title, source page, behavior, outcome, motif, and function was recorded
on the coding form. In the final stage, the codes were brought together to determine frequencies and
patterns of value transmission.

Validity and reliability

To strengthen the credibility of the research, the categories were operationally defined prior
to the analysis, and coding decisions were based directly on behavior—consequence indicators found
in the legend texts. Providing the relevant source page for each legend in the findings section enables
the interpretations to be compared with the original narrative.

The coding framework and category decisions were reviewed through two separate rounds
of reading. In the first round, the dominant value selected for each legend was identified, while in
the second round, this value was reassessed against the operational definition and the relevant
decision rule. No quantitative inter-coder agreement coefficient based on an independent second
coder was calculated. This was acknowledged as one of the limitations of the research. The
importance of transparent decision rules and traceable records in qualitative coding was taken into
consideration (O’Connor & Joffe, 2020).
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Ethical considerations and limitations

No new data were collected from participants, and no interviews, surveys, experiments, or
observations were conducted. The analysis was carried out on legend texts previously published in a
completed master’s thesis. Therefore, the research does not involve human or animal participants in
a manner requiring ethics committee approval.

The research is limited to the texts included in Bazancir’s (2010) thesis. Narratives that
continue to circulate orally in Bing6l but are not included in this thesis fall outside the scope of the
research. The study is based on the ten root values identified by the Ministry of National Education.
Other values such as faith, compassion, contentment, hospitality, loyalty, repentance, and devotion
to the sacred were not treated as independent categories.

Findings

All ten root values were identified in the 37 Bingol legends examined. Each legend was
assigned a dominant value code that most strongly explained the relationship between the central
behavior and its outcome in the narrative. The distribution of the values is presented in Table 2.

Tablo 2: Distribution of the Ten Root Values in Bingdl Legends

I(:] Root value Number of legends Main mode of transmission
1 Divine punishment, curses,
Justice 6 petrification, illness, and
transformation
2 Friendsh 1 Community solidarity and
ip protective commitment
3 Honesty 1 Consigtency between promises and
behavior
4 Restraining ambition, mockery,
Self-control 5 anger, alcohol consumption, and
excessive desire
5 Patience ) Pr?yer, waiting,. and qccepting
spiritual resolution with composure
6 Showing consideration toward
Respect 3 dervishes, elders, elderly persons, and
ritual authorities
7 Devotion to the sacred, spiritual
Love 4 affection, familial love, and love for
others
8 Duties, caregiving, entrusted
Responsibility 6 responsibilities, family obligations,
and public responsibilities
9 Patriotism 5 Occupation, martyrdom, defense of
the homeland, and sacred protection
1 Caring for orphans, giving alms,
0 Helpfulness 4 offering hospitality to guests, and

assistance from Khidr

Justice

Justice is one of the fundamental social values that refers to the balanced protection of
individuals’ rights and responsibilities. In the Turkish Dictionary, justice is explained as the
protection of rights and the maintenance of balance and fairness in interpersonal relations (TDK,
2011, p. 24). According to Parlatir (2011, p. 41), the value of justice refers to giving individuals what
they deserve and maintaining legal and moral balance. Piiskiilliioglu (2015, p. 23), after defining
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justice in terms of conformity with rights and law, also describes it as the state organization that
applies the law and establishes an equitable balance between the conflicting interests of individuals.
Justice, which is indispensable for the sustainability of social order, frequently appears in folk
narratives as an element of divine balance.

The value of justice was identified in six legends. In these narratives, justice is predominantly
associated with the preservation of divine or spiritual order. Claiming what one is not entitled to,
theft, unjust killing, violation of familial and religious norms, arrogance, and prohibited relationships
are met with supernatural consequences.

In the legend “Hz. Ali ve At1 Diildiil” [Hazrat Ali and His Horse Diildiil], one of the ruler’s
men attempts to take Hazrat Ali’s horse and falls as soon as he mounts it (Bazancir, 2010, p. 34).
The punishment of a person who attempts to obtain something to which he has no rightful claim
establishes justice as a response to an unjust demand.

In the narrative “Sih Ahmet Efendi-3,” a person who searches for treasure in a shrine and
steals its carpet becomes paralyzed three months later (Bazancir, 2010, p. 41). Since the act of theft
also violates the inviolability of a sacred place, it results in a bodily sanction.

In the legend “Seyid Mustafa,” Yadin Pasha and his brothers unjustly kill six young men.
Seyid Mustafa’s curse is subsequently fulfilled (Bazancir, 2010, p. 56). An injustice that cannot be
remedied through ordinary mechanisms is thus answered through the intervention of spiritual
authority.

In the narrative “Ayse Sorak’m Oliim Getirmesi” [Ayse Sorak Bringing Death], women who
are considered to have mistreated their mothers-in-law and husbands are punished in dreams
(Bazancir, 2010, pp. 90-91). By associating expectations regarding behavior within the family with
sacred sanctions, the legend makes a traditional understanding of justice visible.

In the legend “Vayo-Bira Kayalig1” [Vayo-Bira Rock], siblings involved in a prohibited
relationship are turned to stone (Bazancir, 2010, pp. 102—103). Petrification functions as a permanent
form of punishment for violating social and religious boundaries.

In the narrative “Haval Kadin” [Haval Woman], the family of an arrogant woman who rebels
against God encounters an epidemic, disability, and death, while the woman herself is transformed
into a black dog (Bazancir, 2010, pp. 121-122). The narrative associates arrogance and the violation
of religious boundaries with severe sanctions imposed by the divine order.

Friendship

Friendship is one of the fundamental human values based on mutual trust, solidarity, and
commitment between individuals. In the Turkish Dictionary, friendship is defined as “the state of
being friends, establishing closeness, and behaving sincerely” (TDK, 2005, p. 562). As a value that
plays an important role in the continuity of social life, friendship is often constructed in folk
narratives as a test that becomes particularly visible in difficult times.

The value of friendship is conveyed in the legend “Sako ve Kiigiik Aga” [Sako and Kiiglik
Aga] through community solidarity and protective commitment. After Sako is locked in a stable by
Kiiciik Aga, members of the community react because of Sako’s social reputation and his identity as
a member of an ocak, a lineage associated with spiritual authority. Following this reaction, Kiigiik
Aga releases Sako and expresses his regret (Bazancir, 2010, pp. 50-51). Friendship in the narrative
becomes visible not so much through personal intimacy between two individuals as through the
community’s refusal to abandon a person it values and its demonstration of protective solidarity.
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Honesty

The value of honesty is addressed in the legend “Seyh Sirazi’nin Kerameti ve Yok Olmas1”
[Sheikh Shirazi’s Miracle and Disappearance] through consistency between words and actions. The
congregation promises Sheikh Shirazi that they will act honestly toward him. During worship,
however, the Sheikh realizes that there is no consistency between the congregation’s words and their
inner intentions. Not only does the congregation fail to keep its promise, but it also kills the Sheikh
(Bazancir, 2010, pp. 31-32). The narrative presents honesty not merely as telling the truth but as
integrity among one’s words, beliefs, and actions.

Self-control

Self-control can be understood as an individual’s ability to regulate immediate desires and
reactions in pursuit of a higher goal (sozluk.gov.tr, 2025). This value requires individuals to avoid
impulsive reactions and to behave in a measured and conscious manner. Particularly in folk
narratives, self-control is often positioned in contrast to negative tendencies such as greed, anger,
and jealousy.

The value of self-control is conveyed in five legends through the consequences of greed,
impulsive reactions, mockery, alcohol consumption, and excessive desire.

In the narrative “Baba Mansur’un Demir Ors’ii Eritmesi ve Kaybolmas1” [Baba Mansur
Melting the Iron Anvil and Disappearing], the people attack Baba Mansur without first listening to
what he has to say. Baba Mansur explains the meaning of his words by performing a miracle and
then disappears (Bazancir, 2010, p. 46). The narrative emphasizes the negative consequences of
acting without controlling one’s initial reaction.

In the legend “Ziyaret Dede,” a person who takes his grandfather’s gold without permission
is prevented from leaving through the door by an invisible force. The fact that he is able to leave only
after returning the gold demonstrates the need to restrain greed (Bazancir, 2010, p. 73).

In the “Cor1-Bor1 Legend,” prisoners disparage the food offered to them. Following the
elderly host’s prayer, the food becomes sufficient for everyone and even remains in excess (Bazancir,
2010, pp. 96-97). The mocking attitude is met with embarrassment, whereas moderation is associated
with abundance.

In the narrative “Kral Kiz1 Kalesi” [King’s Daughter Castle], Sofi Day1 takes the gold he
sees but is unable to leave the castle until he puts it back (Bazancir, 2010, pp. 98-99). The legend
demonstrates that uncontrolled material greed can lead an individual into an impasse.

In the legend “Semo Deresi” [Semo Stream], people who consume alcohol are said to be
punished by a supernatural force that stones them (Bazancir, 2010, pp. 103—104). The restriction of
excessive behavior through sacred sanction reinforces the social dimension of self-control.

Patience

Patience can be understood as an individual’s ability to endure difficulties without acting
hastily and to respond to the process with composure. Defined as “waiting for something that will
happen or arrive without showing anxiety; the virtue of quietly enduring distressing situations such
as pain, poverty, or injustice and waiting for them to pass” (Parlatir, 2011, p. 681), patience refers to
an individual’s ability to remain resilient in the face of difficulties, avoid hasty behavior, and tolerate
adverse circumstances.

The value of patience is observed in two legends through prayer, waiting, and the composed
acceptance of a spiritual resolution.
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In the narrative “Hiiseyin-i Cefer and Hasan-1 Cafer,” Shah Ismail makes efforts to bring his
son back. When these efforts do not yield a result, he prays, and upon the acceptance of his prayer,
he is reunited with his son (Bazancir, 2010, pp. 33-34). The fact that the resolution occurs through
persistent effort and prayer rather than an impulsive reaction reinforces the value of patience.

In the legend “Sey Hiiseyin’in Tespihi” [Sey Hiiseyin’s Prayer Beads], the villagers do not
immediately exclude Siileyman, whom they regard as problematic. Instead, they take him to Sey
Hiiseyin and wait for the outcome of a spiritual intervention. The problem is resolved when the prayer
beads are placed around Siileyman’s neck (Bazancir, 2010, pp. 58—59). The narrative demonstrates
that a social problem can be resolved through measured patience and spiritual guidance.

Respect

Respect, defined as “a feeling of esteem that leads a person to behave carefully,
considerately, and with moderation toward someone or something because of their value, superiority,
age, usefulness, or sacredness; reverence, deference,” is one of the fundamental values that entails
measured behavior both toward oneself and toward others (sozluk.gov.tr, 2026). Of considerable
importance for the healthy maintenance of social relations, the value of respect is shaped around old
age, spiritual authority, and ritual commitment in three legends.

In the legend “Dervis Baba ve Sultan Aldeddin Keykubat” [Dervis Baba and Sultan Aldeddin
Keykubat], the Sultan visits the elderly dervish and, after witnessing the dervish’s blessing and
abundance, leaves his sons with him to serve him (Bazancir, 2010, pp. 35-36). The attitude of
political authority toward spiritual authority enables respect to be transmitted as a cultural norm.

In the narrative “Tesbih’in Yilana Doniismesi” [The Transformation of the Prayer Beads into
a Snake], those who mock Seyit Mehmet Dede realize their mistake and begin to show him respect
after the prayer beads turn into a snake (Bazancir, 2010, p. 46). The miracle functions as a narrative
device through which disrespect is corrected.

In the legend “Dede’nin Cem’de Olecegini Bilmesi” [Dede Knowing That He Will Die
During the Cem], the character’s consideration of the words of an elder family member, participation
in the cem ritual, and the construction of a shrine for him after his death represent different
manifestations of the value of respect (Bazancir, 2010, p. 59). This situation can be interpreted not
directly as “obedience” or absolute submission, but within the framework of taking an elder family
member’s words seriously, assuming responsibility for participation in the cem ritual, and
maintaining a sense of spiritual duty. Following his death, the community’s construction of a shrine
for him, the opening of the shrine to visitors, and the practice of animal sacrifice indicate the
continuation of respect, commitment, and social esteem toward a person regarded as sacred within
the narrative. The association of the cem ritual in Alevi-Bektashi communities with such elements as
dedelik (spiritual leadership), zakirlik (ritual musical and verbal service), and sacrifice further
demonstrates the importance of the ritual context in this legend (Yolcu & Aca, 2017, p. 16).

Love

The value of love is conveyed in four legends through devotion to the sacred, spiritual
affection, family relationships, and love for others.

In the legend “Ulu Mansur ve Kureys Baba-2” [Ulu Mansur and Kureys Baba-2], the fact
that two spiritual figures emerge unharmed from the fire is interpreted as their love for and
submission to God being rewarded through a miracle (Bazancir, 2010, p. 43).

In the narrative “Seyit Hiiseyin Oglu Seyit Siileyman’in Gosterdigi Mucize” [The Miracle
Performed by Seyit Siileyman, Son of Seyit Hiiseyin], the congregation’s appeal to Seyit Siileyman
and the trust placed in the spiritual guide are associated with spiritual affection and devotion
(Bazancir, 2010, pp. 49-50).
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In the legend “Seyit Hiiseyin ve Sako” [Seyit Hiiseyin and Sako], the elopement of a young
woman leads to conflict between the families. The narrative demonstrates how love comes into
conflict with social norms and family authority (Bazancir, 2010, pp. 64—65).

In the narrative “Moradan K&yii” [Moradan Village], Séy Hesen’s granting Morad a place
to settle and Morad’s preference for population growth rather than wealth reflect an understanding
of love that prioritizes people and communal life over material gain (Bazancir, 2010, pp. 100-101).

Responsibility

Responsibility refers to an individual’s fulfillment of the duties they undertake and
acceptance of the consequences of their actions (Yurtbasi, 2013, p. 626). As an important value for
maintaining social life in an orderly manner, responsibility appears in six legends in the forms of
public duty, caregiving, entrusted obligations, family responsibilities, and completion of assigned
tasks.

In the narrative “Yad Mahmut Evas,” Yado’s appointment by the Ottoman State to collect
taxes in Capakeur is presented as a historical example of public responsibility (Bazancir, 2010, p.
36).

In the legend “Seyit Hiiseyin ve Beritanli Coban” [Seyit Hiiseyin and the Beritan Shepherd],
Seyit Hiiseyin’s care for his animals and produce is associated with responsibilities related to
livelihood and caregiving. The person who takes another individual’s produce without permission is
punished (Bazancir, 2010, pp. 48—49).

In the narrative “Seyit Aliye Seyit Nuri ve Aksakalli Pir,” Sako does not abandon his animal
despite harsh weather conditions. This behavior reflects responsibility toward a living being and
loyalty (Bazancir, 2010, pp. 53-54).

In the legend “Seyit Hiiseyin’in Manevi Mucizesi” [Seyit Hiiseyin’s Spiritual Miracle],
Mehmet Bektas accepts the duty of acting in place of the district governor during the governor’s
absence. His willingness to assume a public duty when the need arises makes the value of
responsibility visible (Bazancir, 2010, p. 61).

In the narrative “Kekavu Kusu” [The Kekavu Bird], the children fulfill the task of collecting
kenger assigned to them, whereas the father neglects his responsibility to protect the children. The
narrative thus presents both positive and negative manifestations of responsibility (Bazancir, 2010,
pp- 92-93).

In the legend “Seyit Mehmet’in Hizir’t Gérmesi” [Seyit Mehmet Seeing Khidr], Seyit
Mehmet attempts to complete the transportation task left unfinished by his father and fulfills the duty
with Khidr’s assistance (Bazancir, 2010, p. 116).

Patriotism

The value of patriotism is conveyed in five legends through themes of occupation, defense
of the homeland, martyrdom, and sacred protection.

In the narrative “Karer Dergahi” [Karer Dervish Lodge], the fact that the lodge remains
unharmed in a village burned by Russian soldiers represents the spiritual protection of a local sacred
place in the face of occupation (Bazancir, 2010, p. 66).

iIn the legend “Seker Baba,” enemy forces begin fighting among themselves following the
intervention of two white birds, reflecting the belief that the homeland is protected by sacred powers
(Bazancir, 2010, p. 72).

In the narrative “Seker Baba Sehidi’nin Rus Askerlerini Bozguna Ugratmasi” [The Martyr
Seker Baba Defeating the Russian Soldiers], a horseman emerging from the martyr’s shrine fights
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against Russian soldiers. The narrative thus combines the defense of the homeland with the concepts
of martyrdom and spiritual protection (Bazancir, 2010, p. 95).

In the legend “Bozathi Hizir’in Rus Saflarinda Olmas1” [Bozatli Khidr among the Russian
Ranks], a person who had committed wrongdoing in the past wishes to fight against the occupying
forces in order to seek forgiveness for his sins (Bazancir, 2010, p. 111). The defense of the homeland
is presented in connection with repentance and religious purification.

In the narrative “Coban Oyunu Efsanesi-2” [The Shepherd Game Legend-2], the victory of
Kurdish militia forces over Russian troops reinforces the idea of acting collectively against an
external threat and defending the homeland (Bazancir, 2010, p. 124).

Helpfulness

Helpfulness refers to an individual’s sensitivity toward people in need and willingness to
provide assistance without expecting anything in return (Yurtbasi, 2013, pp. 751-752).

The value of helpfulness is addressed in four legends through caring for orphans, assisting
people in need, almsgiving, and divine salvation.

In the legend “Sih Ahmet ve Ziyareti” [Sth Ahmet and His Shrine], Seyh Ahmet’s long-term
care for orphaned children is presented as the reason for his spiritual status and recognition within
the community (Bazancir, 2010, p. 68).

In the narrative “Hizir’in Koéle Olmas1” [Khidr Becoming a Slave], Khidr agrees to be sold
in a slave market in order not to turn away a person seeking help (Bazancir, 2010, pp. 113—114).
Helpfulness is thus conveyed through an extreme form of self-sacrifice.

In the legend “Hizir’in Kapimiza Gelmesi” [Khidr Coming to Our Door], a family that helps
Khidr, who appears disguised as a bride, associates their son’s survival from poisoning with the alms
they had given (Bazancir, 2010, pp. 116—-117).

In the narrative “Hizir-2” [Khidr-2], Ali Usta, who regularly helps those around him,
becomes stranded in a blizzard and is rescued through the prayers of the community and Khidr’s
intervention (Bazancir, 2010, pp. 118—119). The narrative conveys the idea that a person who helps
others may also receive help when faced with hardship.

Tablo 3: Prominent Motifs and Functions in the Transmission of Values

Motif / sanction Associated values Main function

1 Divine Demonstrating that violations of

punishment and
curses

Justice, self-control

norms do not remain without
consequences

Khidr and sacred
assistance

Helpfulness, responsibility

Rewarding solidarity and creating
hope for salvation

Miracles and
spiritual authority

Respect, love, honesty

Legitimizing religious authority and
defining behavioral boundaries

Sacred places and

Patriotism, respect

Strengthening local belonging and

martyrdom collective memory
Abundance and Making the social consequences of
e Helpfulness, love o S

multiplication positive behavior visible
Transformation, .. L

. . Dramatizing moral sanctions in a
illness, and Justice, self-control

. concrete form

obstruction
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Conclusion and recommendations

In this research, Bingdl legends were examined in accordance with the ten root values
identified by the Ministry of National Education, and the ways in which these values are transmitted
through religious motifs and social sanctions were explained. Of the 140 texts included in Bazancir’s
(2010) thesis, all were subjected to preliminary examination, and 37 legends that met the established
criteria were analyzed. All ten root values were identified.

Can and Gode (2022), in their study of Isparta legends, reported that love, respect, and
helpfulness were particularly prominent. The findings from Bingdl show similarities in terms of
respect and helpfulness. In Bingdl legends, love appears in the forms of devotion to the sacred and
spiritual authority, family relationships, and prioritizing human beings over material wealth.
Differences in category definitions, however, limit direct comparisons of frequencies across regions.

In their study of Erzurum legends, Dogru and Yagar (2024) emphasized the prominence of
Islamic values. This finding corresponds with the role of prayer, curses, miracles, Khidr, martyrdom,
shrines, and divine sanctions in the transmission of values in Bingdl legends. This commonality
suggests that, within the legend tradition of Eastern Anatolia, moral behavior is often presented
within a religious framework of meaning.

The findings are consistent with Malinowski’s view that sacred narratives validate social
institutions and traditions. Bascom’s functions of cultural transmission, education, and support for
social institutions are clearly observable in Bing6l legends. Durkheim’s concept of collective
consciousness and Parsons’s concept of value consensus help explain how sacred sanctions and role
expectations contribute to social continuity.

In Bingdl legends, values are generally not transmitted through direct moral instruction.
Violations of values are associated with illness, falling, paralysis, petrification, transformation,
disappearance, and disaster, whereas positive behaviors are rewarded with abundance, salvation,
social esteem, and divine assistance. This structure establishes a strong form of moral causality
between behavior and consequence.

Justice and responsibility were the most prominent values, each appearing in six legends.
Justice was transmitted through the punishment of injustice by sacred sanctions, whereas
responsibility was associated with duties, caregiving, entrusted obligations, and public
responsibilities. Self-control and patriotism appeared in five legends each; love and helpfulness in
four each; respect in three; patience in two; and friendship and honesty in one legend each. This
distribution indicates that the transmission of values in Bingdl legends is concentrated around the
punishment of injustice, duties and caregiving relationships, the regulation of behavior, spiritual
commitment, solidarity, and the protection of the homeland.

The relationship between helpfulness and the Khidr motif is particularly noteworthy. The
protection of a person who gives alms from misfortune, the rescue of a helpful person when faced
with hardship, and acts of self-sacrifice performed in order not to turn away someone in need
combine social solidarity with religious reward.

The prominence of respect in relation to figures such as dede, sheikh, dervish, and members
of an ocak is associated with the structure of local religious authority. While miracles validate the
status of spiritual figures, they also communicate how the community is expected to behave toward
such individuals. The religious guidance and social-order functions of the institution of dedelik help
explain the pattern of respect observed in these legends.

In narratives concerning patriotism, historical struggle and religious symbols are intertwined.
Russian occupation, militia forces, martyrdom, Khidr, and sacred birds coexist within the same
narrative sphere. The defense of the homeland is legitimized through the support of sacred figures
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and supernatural powers. This structure strengthens local historical memory and geographical
belonging.

When legends are used in educational settings, the content of the texts, students’
developmental levels, and the objectives of the course should be considered together. Narratives
centered on helpfulness, responsibility, honesty, patience, and respect may contribute to values
education when supported by appropriate activities. However, content involving violence, severe
curses, abduction for marriage, sexual taboos, or the presentation of illness as punishment requires a
critical and contextual framework.

Future research may compare Turkish, Zazaki, and Kurdish variants of legends in order to
examine the relationship between language and value transmission comparatively. Characteristics of
narrators, such as age, gender, religious environment, and place of residence, may also be
investigated in relation to modes of transmission.

In conclusion, Bingdl legends provide a narrative space in which religious beliefs and social
values mutually acquire meaning. Divine punishment, Khidr, miracles, curses, sacred places, and
martyrdom not only shape the plot structure but also define the moral boundaries of behavior. The
main contribution of the research lies not only in presenting the distribution of the ten root values but
also in explaining the relationship among values, religious motifs, narrative sanctions, and social
functions.
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Giris

Sozlii kiiltlir gelenegi, kullanim amaglar1 ve anlatim bigimleri bakimindan birbirinden farkl
¢ok sayida iirlin barindirmaktadir (Cift¢i ve Sayir, 2019, s. 180). Sozlii kiiltiir tiriinleri, toplumlarin
tarihsel deneyimlerini, inanglarini, degerlerini ve davranis kaliplarini kusaklar arasinda aktaran temel
kiiltiirel kaynaklardandir. Atasozii, deyim, masal, menkibe ve efsane gibi tiirler, ortaya ciktiklar
toplumun diinyayi algilama ve anlamlandirma bi¢imi hakkinda 6nemli bilgiler sunmaktadir.

Sozlii kiiltiir gelenegi igerisinde sekillenen ve anonim olan efsaneler, yazil kiiltiiriin kayit
altina alma imkanlarindan yoksun olmakla birlikte hafiza ve aktarim giicii sayesinde kusaktan kusaga
aktarilmistir (Aldatmaz, 2014, s. 62). Bu durum, efsanelerin halkin gilindelik yasami igerisinde
sekillendigini, toplumsal deneyimlerin ve degerlerin dogal bir yansimasi oldugunu gdstermektedir.
Efsaneler; bireyin doga karsisindaki hayretini, bilinmeyene dair merakini ve toplumsal diizeni
koruma arzusunu olaganiistii anlatilar araciligiyla anlamli hale getirmektedir (Elgin, 1986, s. 314).

Efsaneler; insanligin var olusundan itibaren gevresini, dogayr ve toplumsal iligkileri
anlamlandirma ¢abasinin sozlii kiiltiir igerisindeki yansimalaridir. Olaganiistii olaylar ve varliklar
konu edinmelerine ragmen anlatici ve dinleyici nezdinde gerceklik hissi uyandirmalari (Bars, 2013,
s. 132) efsaneleri diger halk anlatilarindan ayiran temel Ozelliklerden biridir. Giincel Tiirkce
Sozliik’te efsane; “eski ¢aglardan beri sOylenegelen, olaganiistii varliklar1 ve olaylar1 konu edinen
hayali hikaye; gercege dayanmayan, asilsiz s6z, hikaye vb.” olarak tanimlanmaktadir (sozluk.gov.tr,
2025). Sakaoglu ise efsaneyi, ger¢ek ya da hayall bir sahis, hadise veya yer hakkinda anlatilan;
inandiricilik 6zelligi tasiyan ve cogunlukla tabiatiistii unsurlarla siislenmis anlatilar seklinde
tanimlamaktadir (Sakaoglu, 1980, s. 4-6). Bu tanimlar, efsanelerin yalnizca kurgusal metinler
olmadigini; toplumlarin inang, deger ve davramig diinyasim1 yansitan kiiltiirel bellek {iriinleri
oldugunu ortaya koymaktadir.

Efsanelerdeki olay orgiisii ¢ogu zaman toplumun dogru ve yanlis davramiga iliskin
degerlendirmeleri ¢evresinde sekillenmektedir. Kutsal kabul edilen kisi veya mekana zarar verenlerin
cezalandirilmasi, muhtag kisilere yardim edenlerin 6diillendirilmesi, verilen soziin yerine getirilmesi
ve Ol¢iisiiz davraniglarin felaketle sonuglanmasi bu yapinin yaygin drnekleridir. Anlati, belirli bir
davranisi dogrudan ogiit climlesiyle bildirmek yerine davranisin sonucunu gosterir. Tas kesilme,
hastalik, 6liim, bereket, keramet, kurtulus ve ilahi yardim gibi sonuglar, toplumsal degerleri goriiniir
kilan anlatisal yaptirimlara doniigmektedir.

Toplumlarin varligin siirdiirebilmesi, bireylerin belirli degerler etrafinda ortak bir davranig
anlayis1 gelistirmesine baghdir. Degerler; bireylerin neyin dogru neyin yanlis oldugunu ayirt
etmelerini saglayan, sosyal iliskileri diizenleyen yazili olmayan kurallar biitiiniidiir. Bu agidan
bakildiginda degerler ayn1 zamanda bir toplumun gergeklesmesini istedigi diisler ve hayallerdir
(Sener, 2013, s. 2504). Degerler, toplumsal diizenin siirdiiriilmesine katki saglamanin yani sira
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gecmis ile gelecek arasinda kiiltiirel devamlilik kuran bir islev de iistlenir. Toplumlarin kaliciligi,
ortak degerlerini koruyabilmeleri ve bunlar1 yeni kusaklara aktarabilmeleriyle yakindan iligkilidir
(Can ve Gode, 2022, s. 53). Yaman; degeri “bireylerin herhangi bir kisi, varlik, olay ya da durum
karsisinda ortaya koydugu duyarliliklar” seklinde tanimlamaktadir (Yaman, 2016, s. 17). Giincel
Tiirk¢e Sozliik’te ise deger; bir seyin dnemini belirleyen 6l¢ii, iistiin nitelik, bir ulusun sahip oldugu
toplumsal ve kiiltiirel birikimlerin biitiinii olarak ele alinmaktadir (sozluk.gov.tr, 2025). Bu tanimlar,
degerlerin hem bireysel hem de toplumsal yasamin merkezinde yer aldigin1 gostermektedir.

Bir toplumda hangi davranislarin onaylanacagi ya da yaptirimla karsilasacagi biiyiik 6l¢iide
o toplumun deger sistemi tarafindan belirlenmektedir. Degerlere sahip olmayan toplumlar,
kendilerini kontrol altinda tutan araglarini, davranislarin1 degerlendirecek Ol¢iitleri yitirmis olurlar.
Zira toplumun; insanlardan neyi bekledigi, onlara neyi yasakladigi, hangi davranisin odiile,
hangisinin cezaya layik oldugu degerlere gore belirlenir. Dolayisiyla degerlerin ¢esitli fonksiyonlar
vardir (Bakirci ve Kati, 2023, s. 15).

Egitim, bireylerde istendik davranis degisiklikleri olusturmay1 amaglayan planli bir siirectir.
Degerler de bu siirecin temel bilesenlerinden biridir. Toplumlar; gidecegi istikameti, biinyesinde
bulunan degerleri geng nesillere aktararak belirler. Bu nedenle, deger boyutundan bagimsiz bir egitim
anlayisinin kurulmasi oldukea gii¢ goriinmektedir (Karakas ve Akin, 2018, s. 89). Degerler egitimi,
bireyin yalnizca bilissel gelisimini degil; ahlaki, duygusal ve sosyal gelisimini de kapsamaktadir. {1k
donem insanlarinin doga olaylarim1 ve varolusu anlamlandirma g¢abalart sonucunda ortaya ¢ikan
efsaneler, bu yoniiyle egitsel bir islev de iistlenmistir. Tas kesilme, doniisiim, ilahi ceza veya
odiillendirme gibi motifler araciliiyla bireylere dogru ve yanlis davranislar hakkinda mesajlar
verilmistir. Bu anlatilar, bireyi hatali davraniglardan alikoymayi ve toplumsal normlara uygun
hareket etmeye yonlendirmeyi amaglamaktadir.

Efsanelerin degerler egitimi agisindan tasidigi potansiyel, son yillarda yapilan akademik
calismalarda da vurgulanmaktadir. Atakan (2002); Afyonkarahisar efsanelerini egitim agisindan
incelemis ve bu anlatilarin ahlaki, dini ve kiiltiirel degerlerin aktariminda 6nemli bir isleve sahip
oldugunu ortaya koymustur. Gliven (2014), Tiirk efsanelerini degerler egitimi baglaminda ele alarak
efsanelerde yer alan deger unsurlarimi siniflandirmistir. Kilig (2016), Agr efsanelerini egitsel
unsurlar agisindan incelemis ve 6zelde Agr efsanelerinin genelde ise efsanelerin degerler egitimi
acgisindan onemli tiirler oldugunu; s6z konusu tiirden deger aktarimi hususunda istifade etmek
gerektigini 6zellikle vurgulamistir. Aydeniz (2021) ve Polat (2021) tarafindan yapilan ¢calismalar da
masal ve efsanelerin kok degerler agisindan zengin igerikler sundugunu gostermektedir. Ancak bu
calismalarin smirli sayida olmasi, 6zellikle belirli bir yoreye ait efsanelerin sistematik bigimde
incelenmesi gerekliligini ortaya koymaktadir.

Anadolu cografyasi insanligin en eski yerlesim yerlerinin basinda gelmesi ve zengin sozlii
kiiltiir birikimiyle dikkat ¢ekmektedir. Bu agidan efsane anlatilar1 bakimindan zengin igerikler
sunmaktadir (Kaval, 2025, s. 2). Bingodl ili de sahip oldugu kiiltiirel ¢esitlilik ve sozlii anlatt
gelenegiyle efsaneler acisindan hepsi yaziya dokiilmemekle birlikte 6nemli bir potansiyele sahiptir
(Alay, 2006, s. 243; Samuk, 2025, s. 26). Buna ragmen ulasilabildigi kadartyla Bing6l efsanelerinin
degerler egitimi baglaminda ele alindigi herhangi bir ¢alismaya rastlanmamistir. Oysa efsaneler,
toplumsal bellegin tasiyicist olarak bireyler arasi iligkiler, catigmalar, aile yapis1 ve ahlaki tutumlar
hakkinda 6nemli ipuglar1 sunmaktadir.

Folklor friinlerinin toplum igindeki yerini agiklamada islevselci yaklasim Onemli bir
kuramsal zemin sunmaktadir. Bu yaklagimda halk anlatilar1 ait olduklar1 toplumun inanglarini,
degerlerini ve davranig bigimlerini anlamlandiran kiiltiirel unsurlar olarak ele alinir. Bronislaw
Malinowski’ye gore mit ve efsane gibi anlatilar, toplumsal kurumlarin siirekliligini destekleyen ve
mevcut diizeni mesrulastiran bir igleve sahiptir (Tagbasi, 2023, s. 21). William Bascom ise folklorun
dort temel islevinden sz etmektedir. Bunlar; eglendirme, kiiltiirii yeni kusaklara aktarma, toplumsal
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kurum ve normlar1 destekleme ve bireyin toplumsal baskilar karsisinda rahatlama alan1 bulmasim
saglama islevleridir (Aca vd., 2016, s. 88).

Aragtirmada kullanilan siniflandirma, Milli Egitim Bakanhginin Tiirkce Dersi Ogretim
Programi’nda belirledigi on kok degere dayanmaktadir. Programda adalet, dostluk, diiriistliik, 6z
denetim, sabir, saygi, sevgi, sorumluluk, vatanseverlik ve yardimseverlik kok degerler olarak
stralanmigtir (Milli Egitim Bakanligi [MEB], 2019, s. 4). Bu siniflandirma, farkli halk anlatilarindaki
deger unsurlarinin ortak bir kavramsal ¢erceve icinde incelenmesine ve yoreler arasinda karsilastirma
yapilmasina imkéan vermektedir.

Dini igerikli efsanelerde deger aktarmmi, kutsal ile toplumsal diizen arasindaki iliski
iizerinden kurulmaktadir. Tiirbeye zarar veren kisinin hastalanmasi, bir velinin bedduasinin
gerceklesmesi, sadaka veren kisinin beladan korunmasi veya Hizir’in zor durumda kalan kisiye
yardim etmesi, ahlaki davranigin kutsal bir karsilikla iligkilendirildigini gdstermektedir. Seyh, seyit,
dede ve ermis kigiler dogru davranisi temsil edebilmekte; anlagmazliklar1 ¢ozebilmekte veya norm
ihlalini yaptirimla karsilayabilmektedir.

Aragtirmanin amact; Bingdl efsanelerinde yer alan on kok degeri belirlemek ve bu degerlerin
dini motifler, olaganiistii yaptirnmlar ve toplumsal davranis kaliplari araciligiyla nasil aktarildigini
aciklamaktir. Incelemede su sorulara cevap aranmistir: Bingdl efsanelerinde on kok deger nasil
dagilmaktadir? Degerler hangi davraniglar, karakterler, dini motifler ve yaptinm bigimleri
araciligiyla aktarilmaktadir? Bu Oriintiiler islevselci yaklagim bakimindan hangi toplumsal ve
kiiltiirel islevleri yerine getirmektedir? Bulgular farkli yore efsanelerine iliskin ¢aligmalarla hangi
yonlerden benzerlik veya farklilik gostermektedir?

Degerlerin dini ve toplumsal boyutu

Degerler, bireylerin davraniglarini yonlendiren ve toplumsal iliskilerin sinirlarini belirleyen
ortak oOlgiitlerdir. Bir toplumda dogru, yanlis, uygun, sakincali, 6vgiiye deger veya cezalandirilmasi
gereken davraniglar degerler araciligiyla anlam kazanir. Birey bu Olgiitleri aile, egitim, inang
kurumlar, ritiieller ve sozlii kiiltiir iiriinleri aracilifiyla 6grenmektedir. Degerlerin kusaklar arasinda
aktarilmasi, kiiltiirel siirekliligin korunmasi bakimindan 6nem tagimaktadir.

Degerlerin toplumsal islevi, bireysel davranis ile toplumun beklentileri arasinda bag
kurmalarindan kaynaklanmaktadir. Adalet, diiriistliikk, sorumluluk, saygi ve yardimseverlik bireyin
baskalariyla kurdugu iliskileri diizenler. Oz denetim ve sabur, istek ve tepkilerin toplumsal sinirlar
icinde tutulmasina katki saglar. Dostluk ve sevgi topluluk tiyeleri arasindaki baghilig: gili¢lendirir.
Vatanseverlik ise bireyin yasadigi cografya, toplum ve ortak gegmisle kurdugu aidiyet iliskisini ifade
eder.

Durkheim’in yaklasiminda ortak inanglar, duygular ve degerler toplum iiyeleri {izerinde
baglayici bir etki olusturur. Kolektif biling, dogru ve yanlis davranisa iliskin ortak hiikiimleri de
kapsamaktadir. Geleneksel topluluklarda deger ihlali bireysel bir kusurla simirli gériilmeyebilir;
toplumsal biitiinliige yonelmis bir tehdit olarak algilanabilir. Kinama, dislama, cezalandirma veya
kutsal yaptirim, ihlal edilen degeri yeniden dogrulayan araglara doniismektedir (Durkheim, 1997).

Parsons’a (1951) gore sosyal sistemin devamliligi, toplum iiyelerinin ortak deger ve normlar
iizerinde uzlagsmasina baglidir. Degerler hangi davraniglarin secilmesi gerektigini gosterirken
normlar bu degerleri somut beklentilere doniistiiriir. Efsanelerde iyiligin bereket, kurtulus veya ilahi
yardimla karsilik bulmasi; haksizlik ve oOl¢iislizliiglin cezaya baglanmasi, deger ile yaptirim
arasindaki iligkiyi belirgin héle getirmektedir.

Dinin anlatildigi mabetler, degerlerin anlamlandirilmas1 ve mesrulastirilmasinda etkili
toplumsal kurumlardandir. S6z konusu yerler dini ritiiellerin yerine getirildigi, degerlerin ve
toplumsal bagliligin tesis edildigi 6nemli ortamlardir (Hamarat, 2017; Irmak & Hamarat, 2018).
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Yardim etmek, séziinde durmak, biiyliklere ve kutsal kabul edilen kisilere saygi gostermek,
emaneti korumak ve haksizliktan kaginmak dini ve toplumsal anlamlarin kesistigi davraniglardir. Bu
davraniglarin 6diillendirilmesi veya ihlal edildiginde ilahi cezanin ortaya ¢ikmasi, deger aktarimin
giiclii bir yaptirim sistemiyle desteklemektedir.

Efsanelerde dini deger aktarimi ¢ogu zaman seyh, seyit, dede, ermis, sehit ve Hizir gibi
manevi otoriteyi temsil eden kisiler lizerinden gergeklesmektedir. Bu kisilerin duasinin kabul olmasi,
bedduasinin gerceklesmesi veya zor durumda kalanlara yardim etmesi, ahlaki diizenin kutsal bir gii¢
tarafindan korundugu diisiincesini giiclendirmektedir. Tiirbe, dergah, ziyaret yeri, pinar, dag ve
mezar gibi mekanlar da benzer bir islev iistlenmektedir. Eliade’nin (1959) kutsal mekana iligkin
yaklagimi, siradan cografyanin anlati yoluyla 6zel bir anlam alanina doniismesini agiklamaktadir.

Bingol halk kiiltiirtinde hastalik, sifa, dua, ziyaret ve kutsal kisilerin miidahalesine iliskin
kabuller de degerler ile dini inanglar arasindaki iliskiyi gostermektedir. Geleneksel tedavi
pratiklerinde dua, ziyaret ve manevi yardim uygulamalarina yer verilmesi, hastalik ve iyilesmenin
bazi durumlarda dini anlamlar i¢inde yorumlandigini ortaya koymaktadir (Hamarat, 2020).
Efsanelerde hastaligin ceza, iyilesmenin ise dua veya yardimseverligin karsilig1 olarak sunulmasi bu
kiiltiirel gerceveyle iligkilidir.

Degerler, efsanelerde iki temel bigimde goriiniir hale gelmektedir. Ilkinde karakter kabul
edilen degere uygun davranir ve korunur, ddiillendirilir veya toplumsal kabul goriir. ikincisinde
deger ihlali {izerinden aktarilir. Hirsizlik, kibir, saygisizlik, 6lgiisiizliik veya yardimdan kaginma
cezayla sonuglanir. Anlati, olumlu degeri; deger karsiti davranmisin sonuglarini gostererek
Ogretmektedir.

On kok deger, Bing6l efsanelerini ortak kategoriler altinda incelemeye imkan veren analitik
bir ¢cergevedir. Bununla birlikte efsanelerde iman, sadakat, merhamet, kanaat, misafirperverlik, tovbe
ve kutsala baglilik gibi siniflandirmanin disinda kalan unsurlar da bulunmaktadir. Bu unsurlar
baglamsal yorumlarda dikkate alinmis, birincil kodlama ¢alismanin sinirlart geregi on kok deger
izerinden ylirtiilmiistiir.

Efsanelerin toplumsal ve dini islevleri

Efsaneler; gegmise iligkin kabulleri, inanglar1 ve davranis olgiitlerini aktaran sozlii kiiltiir
iiriinleridir. Anlatinin inandiric1 kabul edilmesi, efsanede verilen mesajin dinleyici tizerindeki etkisini
artirmaktadir. Olaganiistii olaylar bu nedenle estetik unsurlar olmanin yaninda kiiltiirel degerlerin
agiklanmasi ve davranis sinirlarinin belirlenmesi bakimindan islevsel bir nitelik tasimaktadir.

Malinowski (1926) mit ve kutsal anlatilari, toplumsal kurumlar1 destekleyen kiiltiirel
belgeler olarak degerlendirmektedir. Anlati; giincel inanglari, gelenekleri ve davranis kurallarimi
dogruladig: 6lglide toplumsal bir islev iistlenir. Bingdl efsanelerinde tiirbeye zarar veren kisinin
hastalanmasi, velinin bedduasinin gerceklesmesi veya kutsal mekani yakmaya calisanlarin basarisiz
olmasi, toplumsal kabullerin olaganiistii sonuclarla desteklendigini géstermektedir.

Malinowski’nin (1944) kiiltiir kuraminda her unsur bireysel veya toplumsal bir ihtiyaca
karsilik vermektedir. Efsaneler belirsizlik, korku, haksizlik, 6liim, hastalik ve felaket gibi durumlari
anlamlandirma ihtiyacina cevap verir. Ac¢iklanmasi gii¢ olaylar ilahi adalet, keramet, beddua veya
kutsal miidahale {izerinden ahlaki bir neden-sonug diizenine yerlestirilmektedir.

Bascom (1954), folklorun eglendirme, kiiltiirel degerleri ve kurumlar1 dogrulama, egitim ve
kiiltiir aktarimi saglama, toplumsal baskilardan uzaklagsma alani olusturma islevlerinden s6z
etmektedir. Bingol efsanelerinde bu islevlerin tiimii goriilebilmekle birlikte kiiltiirel aktarim ve
toplumsal normlar1 destekleme iglevleri daha belirgindir.

Toplumsal kurumlar1 ve normlar destekleme islevi anlatidaki 6diil ve ceza diizeni iizerinden
ortaya cikmaktadir. Hirsizligin felg, saygisizhigin korku, kibrin felaket ve o6l¢iisiizliiglin
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engellenmeyle sonuglanmasi kabul edilmeyen davraniglarin  sinirlarint  belirlemektedir.
Yardimseverlik, sadakat, sabir ve sorumluluk ise olumlu sonuglarla iligkilendirilmektedir.

Egitim islevi, degerlerin dogrudan 6giit ciimleleriyle verilmemesine ragmen davranis ve
sonug iligkisi icinde aktarilmasinda goriilmektedir. Dinleyici karakterlerin davranislarint ve
sonuglarim izleyerek ahlaki bir degerlendirme yapar. lyilik ile 6diil, haksizlik ile ceza arasinda
kurulan bag anlatinin 6gretici yoniinii gliclendirmektedir.

Toplumsal baskilardan uzaklagsma islevi adaletin giindelik hayatta gerceklesmedigi
durumlarda 6nem kazanmaktadir. Ger¢gek yasamda cezalandirilmayan kisinin anlati icinde ilahi
yaptinmla karsilagmasi, toplulugun adalet beklentisini karsilayabilir. Haksizliga ugrayan kisinin
bedduasinin gerceklesmesi veya kutsal giiciin magduru korumasi, ahlaki dengenin sembolik diizeyde
yeniden kurulmasini saglamaktadir.

Durkheim’in kolektif biling yaklagimi, efsanelerdeki ortak degerlerin baglayici niteligini
aciklamaktadir. Kutsal kisi ve mekana yonelik ihlal, ortak degerlere karsi yonelmis bir tehdit
biciminde sunulur. Ceza, dinleyici topluluguna hangi sinirlarin korunmasi gerektigini hatirlatan bir
sosyal kontrol aracidir.

Parsons’in deger uzlagsmasi yaklagimi, anlatilarin toplum iiyelerine kabul edilen tutumlart
gostermesi bakimindan agiklayicidir. Biiyliklere saygi, kutsala baglilik, yardimlagsma, verilen gorevi
yerine getirme ve Olciili davranma gibi Ornekler toplumsal beklentilerin anlati bigiminde
aktarilmasini saglamaktadir.

Hizir motifi, yardimseverlik ve ilahi koruma anlayisinin 6nemli gostergelerindendir. Hizir;
zor durumda kalan kisiye yardim eden, sadakay1 odiillendiren veya dua sonucunda ortaya ¢ikan
kutsal yardimci bigiminde goriinmektedir. Keramet anlatilari ise dini otoriteyi mesrulastirmaktadir.
Ateste yanmama, tespihin yilana doniismesi ve az yemegin ¢ogalmasi, anlati kigisinin manevi
statiistinli goriiniir kilmaktadir.

Islevsel ¢oziimleme, bir degerin anlatida bulunup bulunmadigini belirlemekle smirl:
tutulmamigtir. Degerin hangi motifle aktarildigi, hangi davranisin &diillendirildigi veya
cezalandirildigi ve bu yapinin toplumsal diizeni nasil destekledigi birlikte degerlendirilmistir.

Bingol efsaneleri iizerine yapilan bazi calismalar ve arastirmanin 6zgiinliigii

Bingol efsanelerine yonelik akademik ilgi, yoredeki anlatilarin derlenmesi ve Tiirk efsane
gelenegi icindeki yerinin belirlenmesiyle baglamistir. Bing6l efsaneleri hakkinda yapilmis, dogrudan
efsane baslikli olan ulagabildigimiz bazi ¢aligmalar sunlardir:

Duymaz’in (1989) Bingdl Efsaneleri (inceleme-Metinler) baslikli yiiksek lisans tezi,
efsanelerin yazili hale getirilmesi ve bilimsel incelemeye agilmasi bakimindan temel
kaynaklardandir. Duymaz’in (1992) Bingél’de I. Diinya Savasi’na Bagli Olarak Tesekkiil Eden
Efsaneler baslikli bildirisi de ilgili tezden yararlanarak hazirlanan bir bagka caligmasidir (Bars, 2023,
s. 75).

Alptekin’in (1993) Bingdl Efsanelerinin Tiirk Efsaneleri Icindeki Yeri baglhikli arastirmast,
yore anlatilarin1 daha genis bir karsilagtirma alanina tagimigtir. Bingol efsanelerinin Tiirkiye’nin
farkli bolgelerindeki anlatilarla ortak motif ve yap1 Ozellikleri tasidigini gostermesi, yerel
repertuvarin Anadolu kiiltiir cografyasindaki konumunu belirginlestirmistir.

Ankishan’in (2006) Bingél ili Masal ve Efsaneleri baslikli lisans tezi de Bingél ili ile ilgili
masal ve efsanelerin birlikte yer aldig1 bir ¢alismadir (Bars, 2023, s. 62).

Bazancir’in (2010) Bingdl Efsaneleri baslikl yiiksek lisans tezi genis bir metin koleksiyonu
sunmaktadir. Mevcut aragtirmanin veri kaynagi da bu tezde yer alan 140 efsane metnidir. Bazancir’in
calismasi literatiir kaynagi olmasinin yaninda ¢ézlimlenen metin biitiiniiniin kaynagidir.
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Irmak’in Mitten Efsaneye Bir Halk Oyunu: Bingdl Kartal Oyunu adli makalesi kartal
oyununun ortaya ¢ikisiyla ilgili ii¢ farkli efsane etrafinda ele alinan ¢aligmadir (Irmak, 2016, s. 96-
97).

Samuk’un Bingol efsanelerini konu alan Heté Sembolizmé Arketipi ra Tehlilé Efsaneyané
Zazayan (Mintigayé Colig) adli doktora tezi 304 efsane barindirmasiyla bugiine kadar yapilmig
bilinen en kapsamli ¢aligmadir (Samuk, 2024). S6z konusu ¢alisma daha sonra Efsaneyi Coligi adiyla
kitap olarak yayimlanmistir (Samuk, 2025)

Samuk’un doktora tezinden iiretilen ve Soylemez ile yaptiklar1 Efsaneyé Awan & Zazayané
Coligi baslikl1 makalede Bing6l Zazalarinin sozlii kiiltiiriinde su ¢evresinde olusan efsaneler Zazaca
anlatilar tizerinden ele alinmistir. Arastirmada gol, pinar, dere, selale ve ab-1 hayatla iliskili anlatilar
incelenmis; suyun kutsal, sifa verici ve hayat saglayici 6zellikleri ile yerel kiiltiir igindeki konumu
aciklanmistir (Samuk ve Soylemez, 2024). Bu yoniiyle arastirma, Bingol efsanelerinin Zazaca sozlii
aktarimda da yasadigini ve su motifinin yodresel inan¢ diinyasinda belirgin bir yere sahip oldugunu
gostermektedir.

Samuk, doktora tezinden iirettigi Mintiqayé Zazayan € Coligi di Efsaneyé Kerrabiyayis adli
makalede Tirkce ve Zazacada efsane tanimlarina yer verir. Efsanelerde tas kesilme motiflerine
deginen yazar, Bingdl Zaza koylerinin kaynak kisilerinden derledigi toplamda 11 tas kesilme
efsanesine yer verir (Samuk, 2026, s. 3-5).

Ulasilabilen ¢alismalarda Bingol efsanelerinin MEB’in on kok degeri agisindan sistematik
bicimde kodlandig1 ve elde edilen degerlerin islevselci kuramla yorumlandigi miistakil bir aragtirma
bulunmamaktadir.

Aragtirmanin  6zgiinliigii, deger tespitini islevsel c¢oziimlemeyle birlestirmesinden
kaynaklanmaktadir. Bir efsanenin belirli bir degeri igerdigine karar verilirken karakterin davranisi,
amaci, anlatidaki sonucu, toplulugun tepkisi ve kullanilan olaganiistii motif birlikte
degerlendirilmistir.

Ikinci 6zgiin yon, dini motiflerle toplumsal degerler arasindaki iliskiye odaklanilmasidir.
Hizir, keramet, beddua, tiirbe, dergah, sehit, dua, hastalik, bereket ve tas kesilme gibi unsurlarin
adalet, saygi, yardimseverlik, 6z denetim ve vatanseverlik degerlerini nasil destekledigi
incelenmistir.

Uglincii 6zgiin yoén, bulgularm Malinowski ve Bascom’un islevselci yaklasimlariyla,
Durkheim’in kolektif biling ve Parsons’in deger uzlagmasi kavramlariyla iliskilendirilmesidir.
Boylece efsaneler kok degerlerin siralandig1 duragan metinler yerine kiiltiirel aktarim, sosyal kontrol,
dayanigma ve dini mesrulastirma iglevleri iistlenen anlatilar olarak ele alinmigtir.

Yontem
Arastirma deseni

Caligmada nitel arastirma deseni benimsenmis; veriler dokiiman incelemesi ile
degerlendirilmis ve icerik analizi yoluyla ¢oziimlenmistir. Dokiiman incelemesi, arastirma konusu
ile iligkili yazili verilerin belirli bir sistem dahilinde degerlendirilmesine dayanan bir yontemdir
(Balaban Sali, 2018, s. 151).

Efsaneler, amagli 6rnekleme yontemiyle secilmis; anlati igerisinde deger aktarimina imkan
taniyan metinler (37 efsane) aragtirma kapsamina dahil edilmistir.

Verilerin analizinde, metinlerin i¢erigine bakilarak iizerinde durulan kavramlardan hareketle
sonuca ulasmaya ¢alisilan icerik analizi teknigi (Saldamli, 2016, s. 75) kullanilmistir. Analiz
stirecinde Oncelikle efsane metinleri ayrmtili bicimde okunmus, kodlama stirecinde, Milli Egitim
Bakanlig Tiirkge Dersi Ogretim Programi’nda yer verilen on kok deger esas alinmistir (MEB, 2019,
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s. 4). Her bir efsane metni; s6z konusu degerler dogrultusunda incelenmis; degerlerin anlati
icerisindeki goriiniim bigimleri ve iglevleri tespit edilmistir.

Arastirmanin betimleyici yoniinii kok degerlerin belirlenmesi ve goriilme sikliklarinin
hesaplanmasi olusturmaktadir. Yorumlayici yoniinde ise degerlerin hangi davranislar, dini motifler,
odiil-ceza bigimleri ve olaganiistii miidahaleler araciligiyla aktarildigi incelenmistir.

Veri kaynaklari ve veri seti

Arastirmanin veri kaynagini Bazancir’in (2010) Bingdl Efsaneleri baslikli yiiksek lisans
tezinde yer alan 140 efsane olusturmaktadir. Metinlerin tamami 6n incelemeye alinmistir. On kdk
degerle iliskilendirilebilecek agik davranig, tutum, sdz, toplumsal tepki veya anlatisal sonug igeren
37 efsane arastirma derlemine dahil edilmistir.

Inceleme derleminin olusturulmasinda lciit Srnekleme kullanilmistir. Temel 6lciit, efsanede
en az bir kok degerle iliskilendirilebilecek agik bir davranis-sonug iliskisinin bulunmasidir. Yer adi,
tarihi olay, olaganiistii varlik veya dogal olusumu aciklamakla birlikte deger yargisi tagimayan
metinler kapsam disinda birakilmistir.

Kodlama cercevesi

Kodlama kategorileri MEB’in (2019) belirledigi on kok degerden olusturulmustur. Her
kategori i¢in operasyonel tanim ve metinsel gosterge hazirlanmistir. Bu uygulama, kategorilerin
genis veya belirsiz yorumlarla doldurulmasini 6nlemeyi amac¢lamaktadir.

Tablo 1: Kok Degerlerin Operasyonel Tanimlar1 ve Kodlama Gostergeleri

I(:] Kok deger Operasyonel tanim Metinsel gostergeler
1 . . Haksizligin cezalandirilmast;
Haklarin gézetilmesi ve - . .
Adalet " magdurun korunmasi; ahlaki dengenin
Haksizligm karsilik bulmast .
yeniden kurulmasi
2 . Zor durumda yalniz birakmama;
Kargilikli giiven, A
Dostluk 9 koruyucu topluluk tepkisi; bagliligt
baglilik ve dayanisma .
stirdiirme
3 o Dogruyu sdyleme ve Soziinil tutma; gergegi gizlememe;
Diiriistliik . - . L
s0z-davranis tutarliligt inan¢ ve davranigta samimiyet
4 Oz denetim Istek, ofke, hlrs ve tepkileri Aggozluluktep kac;llnr.na; Olciili
kontrol edebilme davranma; ani tepkiyi sinirlama
> Gugtitk karsismda Dua ve bekleyis; tahammiil; aceleci
Sabir dayanma ve .
tepkiden kaginma
uygun sonucu bekleme
6 Kisiye, yasliya, manevi Biiyiigiin soziinii dikkate alma;
Saygi otoriteye ve kutsala kutsala zarar vermeme; alaydan
6zenli davranma ka¢inma
7 . Kisiye, aileye, topluluga Koruma; fedakarlik; manevi
Sevei veya kutsala yakinlik ve muhabbet; birlikte yasama istegi
baglilik ’ yas &
8 Ustlenilen gorevi ve . .
e . Gorevi tamamlama; emaneti koruma;
Sorumluluk bakim yiikiimliiligiini . et
. . canliya ve aileye kars1 ylikiimliiliik
yerine getirme
9 Yurdu ve toplumu Isgale kars1 miicadele; yurt
Vatanseverlik korumak igin 6zveri savunmasi; toplum giivenligi i¢in

gosterme

fedakarlik
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1 Ihtiyag icindeki Yiyecek, barinma ve maddi yardim,;
0 Yardimseverlik kisiye karsilik beklemeden tehlikedeki kisiyi kurtarma; yetimi
destek saglama gbzetme

Analiz birimi ve analiz siireci

Arastirmanin baglam birimi her bir efsane metnidir. Kodlama birimini karakterlerin
davraniglarini, sozlerini, niyetlerini ve sonuglar1 aktaran anlamli metin pargalar1 olusturmaktadir.
Derlem biiyiikliigii ile frekans tablosu arasinda dogrudan iligki kurulabilmesi i¢in her efsaneye bir
baskin deger kodu atanmistir. Anlatidaki ikincil deger ve dini temalar analiz notlarinda korunmus,
birincil frekansa katilmamistir.

Analiz dért asamada yiiriitiilmiistiir. Ilk asamada 140 efsane biitiinciil bigimde okunmustur.
Ikinci asamada deger gostergesi tasiyan metinler belirlenmistir. Ugiincii asamada 37 efsane
operasyonel tanimlar dogrultusunda yeniden okunmus; baslik, kaynak sayfasi, davranis, sonug, motif
ve islev bilgileri kodlama formuna kaydedilmistir. Son asamada kodlar bir araya getirilerek
frekanslar ve aktarim Oriintiileri belirlenmistir.

Gecerlik ve giivenirlik

Arastirmanin  inandiricihigint - giliglendirmek amaciyla kategoriler analiz Oncesinde
operasyonel bicimde tanimlanmis ve kodlama kararlari1 dogrudan efsane metinlerindeki davranis-
sonu¢ gostergelerine dayandirilmigtir. Bulgular boliimiinde her efsane igin kaynak sayfasinin
verilmesi, yorumlarin 6zgiin anlatiyla karsilastirilmasina imkan saglamaktadir.

Kodlama cercevesi ve kategori kararlari iki ayr1 okuma turunda gozden gegirilmistir. ik
turda segilen baskin deger, ikinci turda operasyonel tanim ve karar kuraliyla karsilastirilmigtir.
Bagimsiz ikinci kodlayiciya dayali sayisal uyum katsayist hesaplanmamistir. Bu durum arastirmanin
sinirliliklar1 arasinda kabul edilmistir. Nitel kodlamada seffaf karar kurallarinin ve izlenebilir
kayitlarin 6nemi gdz 6niinde bulundurulmustur (O’Connor & Joffe, 2020).

Etik durum ve sitmirhhiklar

Arastirmada katilimcilardan yeni veri toplanmamis; goriisme, anket, deney veya gozlem
gerceklestirilmemistir. Inceleme daha 6nce tamamlanmis bir yiiksek lisans tezinde yayimlanan
efsane metinleri tizerinde ylriitilmiistiir. Bu nedenle ¢alisma etik kurul izni gerektiren insan veya
hayvan katiliml1 bir uygulama icermemektedir.

Arastirma Bazancir’in (2010) tezinde yer alan metinlerle sinirlidir. Bing6l’de sozlii ortamda
yasamaya devam eden, ancak bu tezde bulunmayan anlatilar kapsama dahil degildir. Caligmada
MEB’in on kok degeri esas alinmistir. iman, merhamet, kanaat, misafirperverlik, sadakat, tovbe ve
kutsala baglilik gibi diger degerler bagimsiz kategori haline getirilmemistir.

Bulgular

Incelenen 37 Bingdl efsanesinde on kok degerin tamamina rastlanmustir. Her efsaneye
anlatinin merkezindeki davranig ve sonug iliskisini en gii¢lii bicimde agiklayan baskin deger kodu
atanmistir. Degerlerin dagilimi Tablo 2’de verilmistir.

Tablo 2: Bingdl Efsanelerinde On Kok Degerin Dagilimi

Kok deger Efsane sayisi Bashica aktarim bi¢imi

Tlahi ceza, beddua, tas kesilme,
hastalik ve doniisiim

Topluluk dayanismasi ve
koruyucu baglilik

Adalet 6

Dostluk 1
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Verilen soz ile davranis arasindaki

Diiriistliik 1 tutarlilik
Oz denetim 5 lesv,' alay, ofke, i¢ki ve Ol¢iisiiz
istegin siirlandirilmasi
Sabir ) Dua, bekleyis ve manevi ¢oziimii
olgunlukla kargilama
6 Saygi 3 Perv1§, dede, yagl ve ritiiel otoriteye
0zenli davranma
7 . Kutsala baglilik, manevi muhabbet,
Sevgi 4 . . .
aile ve insan sevgisi
8 Gorev, bakim, emanet, aile ve
Sorumluluk 6 e e
kamusal yiikiimliiliik
9 Vatanseverlik 5 Isgal, sehitlik, yurt savunmasi ve
kutsal koruma
1 Yardimseverlik 4 Yetlml gbzetme, sadaka, misafire
0 ikram ve Hizir yardimi
Adalet

Adalet, bireylerin hak ve sorumluluklarinin dengeli bir bi¢imde goézetilmesini ifade eden
temel toplumsal degerlerden biridir. Tiirk¢e Sozliikte adalet; haklarin gdzetilmesi ve kisiler arasi
iliskilerde denge ile hakkaniyetin korunmasi seklinde izah edilir (TDK, 2011, s. 24). Parlatir’a (2011,
s. 41) gore adalet degeri; bireylere hak ettiklerinin verilmesini, hukuki-ahlaki dengenin korunmasini
ifade etmektedir. Piiskiillioglu (2015, s. 23) ise hak ve hukuka uygunluk kavramini kullandiktan
sonra adaletin; kisilerin ¢atigan ¢ikarlar1 arasinda hakka uygun denge saglayan ve yasalar1 uygulayan
devlet orgiitii oldugunu ifade eder. Toplumsal diizenin siirdiiriilebilirligi acisindan vazgegilmez bir
deger olan adalet, halk anlatilarinda ¢ogunlukla ilahi bir denge unsuru olarak kargimiza ¢ikmaktadir.

Adalet degeri alt1 efsanede belirlenmistir. Bu anlatilarda adalet, cogunlukla ilahi veya manevi
diizenin korunmastyla iliskilidir. Hakki olmayani isteme, hirsizlik, haksiz 6ldiirme, aile ve dini
normlari ihlal etme, kibir ve yasak iliski olaganiistii sonuglarla karsilik bulmaktadir.

“Hz. Ali ve At1 Diildiil” efsanesinde hilkiimdarin adami1 Hz. Ali’nin atin1 almak ister ve ata
bindigi anda diiser (Bazancir, 2010, s. 34). Hakki olmayami elde etmeye yoOnelen kiginin
cezalandirilmasi, adaletin haksiz talebin karsiligi olarak kurulmasini saglamaktadir.

“Sth Ahmet Efendi-3” anlatisinda tiirbede hazine arayan ve tiirbenin halisini ¢alan kisi ii¢ ay
sonra felg olur (Bazancir, 2010, s. 41). Hirsizlik, kutsal mekanin dokunulmazligini da ihlal ettigi i¢in
bedensel yaptirimla sonuglanmaktadir.

“Seyid Mustafa” efsanesinde Yadin Pasa ve kardesleri alt1 genci haksiz yere oldiiriir. Seyid
Mustafa’nin bedduasi gergeklesir (Bazancir, 2010, s. 56). Giindelik mekanizmalarla giderilemeyen
haksizlik manevi otoritenin miidahalesiyle karsilik bulmaktadir.

“Ayse Sorak’m Oliim Getirmesi” anlatisinda kaynanasina ve esine kétii davrandigi kabul
edilen kadinlarin rityada cezalandirildigi aktarilir (Bazancir, 2010, s. 90-91). Efsane, aile i¢i davranig
beklentilerini kutsal yaptirimla iligkilendirerek geleneksel adalet anlayisini goriiniir kilmaktadir.

~ 9

“Vayo-Bira Kayalig1” efsanesinde yasak iligki yasayan kardesler tas kesilir (Bazancir, 2010,
s. 102-103). Tas kesilme, toplumsal ve dini sinirin ihlal edilmesine verilen kalic1 bir ceza bi¢imidir.

“Haval Kadin” anlatisinda kibirli ve Allah’a isyan eden kadimin ailesi salgin, sakatlik ve
oliimle karsilagir; kadin da siyah kopege doniisiir (Bazancir, 2010, s. 121-122). Anlati, kibri ve dini
sinir ihlalini ilahi diizenin agir yaptirnmiyla iliskilendirmektedir.
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Dostluk

Dostluk; bireyler arasinda karsilikli giiven, dayanisma ve baglilik esasina dayanan temel
insani degerlerden biridir. Tiirkce Sozliikk’te dostluk, “dost olma durumu, yakinlik kurmak, candan
davranmak” olarak tanimlanmaktadir (TDK, 2005, s. 562). Toplumsal yasamin siirekliligi acisindan
onemli bir iglev Ustlenen dostluk degeri, halk anlatilarinda ¢ogunlukla zor zamanlarda ortaya gikan
bir sinav alani olarak kurgulanmaktadir.

Dostluk degeri “Sako ve Kiiciik Aga” efsanesinde topluluk dayanigmasi ve koruyucu baglilik
iizerinden aktarilmaktadir. Sako’nun Kiigiik Aga tarafindan ahira kapatilmasi {izerine halk, onun
toplum nezdindeki itibar1 ve ocak mensubu kimligi nedeniyle tepki gosterir. Kiigiik Aga bu tepkinin
ardindan Sako’yu serbest birakir ve pismanligini dile getirir (Bazancir, 2010, s. 50-51). Anlatidaki
dostluk; iki kisi arasindaki 6zel yakinliktan ¢ok, toplulugun deger verdigi kisiyi yalniz birakmamasi
ve koruyucu dayanigma gostermesiyle goriiniir hale gelmektedir.

Diiriistliik

Diiriistliik degeri “Seyh Sirazi’nin Kerameti ve Yok Olmas1” efsanesinde soz ile davranig
arasindaki tutarlilik tizerinden iglenmektedir. Cemaat, Seyh Sirazi’ye diiriist davranacagina soz verir.
Seyh, ibadet sirasinda cemaatin sozleriyle i¢ diinyalar1 arasinda uyum bulunmadigim fark eder.
Cemaat, verdigi sozii yerine getirmedigi gibi Seyh’i oldiiriir (Bazancir, 2010, s. 31-32). Anlati,
diirtistliigli dogruyu sdylemenin yaninda sz, inang ve davranis biitiinliigii olarak sunmaktadir.

Oz denetim

Oz denetim, bireyin anlik istek ve tepkilerini daha yiiksek bir ama¢ dogrultusunda kontrol
altinda tutabilmesi olarak degerlendirilebilir (sozluk.gov.tr, 2025). Bu deger; bireyin ani tepkilerden
kaginmasmm, Olgiili ve bilingli davranmasimi gerektirmektedir. Oz denetim, ozellikle halk
anlatilarinda ac¢gozliiliikk, 6fke ve kiskanglik gibi olumsuz duygularin karsisina konumlandirilan bir
deger olarak ele alinmaktadir.

Oz denetim degeri bes efsanede hirs, ani tepki, alay, icki ve dlgiisiiz istegin sonuglari
tizerinden aktarilmaktadir.

“Baba Mansur’un Demir Ors’ii Eritmesi ve Kaybolmasi1” anlatisinda halk, Baba Mansur’un
sOziinii dinlemeden ona saldirir. Baba Mansur soziiniin anlamini keramet gostererek agiklar ve
ortadan kaybolur (Bazancir, 2010, s. 46). Anlat1 ilk tepkiyi denetlemeden hareket etmenin sakincasini
vurgulamaktadir.

“Ziyaret Dede” efsanesinde dedesinin altinlarini izinsiz alan kisi goriinmeyen gii¢ tarafindan
kapidan geri gevrilir. Altinlar1 yerine biraktiginda ¢ikabilmesi, hirsin sinirlandirilmas: gerektigini
gostermektedir (Bazancir, 2010, s. 73).

“Cor1-Bor1 Efsanesi”nde mahktmlar, kendilerine sunulan yemegi kiiclimser. Yash ev
sahibinin duasinin ardindan yemek herkese yeter ve artar (Bazancir, 2010, s. 96-97). Alayci tutum
mahcubiyetle, 6l¢iilii davranig bereketle kargilik bulmaktadir.

“Kral Kiz1 Kalesi” anlatisinda Sofi Day1 gordiigii altinlar1 alir, ancak altinlar1 birakmadan
kaleden ¢ikamaz (Bazancir, 2010, s. 98-99). Efsane denetlenmeyen maddi hirsin bireyi ¢ikmaza
stiriikledigini gostermektedir.

“Semo Deresi” efsanesinde i¢ki i¢enlerin doZaiistii gii¢ tarafindan taslanarak cezalandirildig
anlatilir (Bazancir, 2010, s. 103-104). Olgiisliz davranisin kutsal yaptirimla sinirlandirilmast 6z
denetimin toplumsal boyutunu giiglendirmektedir.
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Sabir

Sabir, bireyin giicliikler karsisinda aceleci davranmadan dayaniklilik gostermesi ve siireci
olgunlukla karsilamasi seklinde anlasilabilir. “Olacak veya gelecek bir seyi telas gostermeden
bekleme; ac1, yoksulluk, haksizlik gibi iiziicii durumlar karsisinda ses ¢ikarmadan onlarin gegmesini
bekleme erdemi;” (Parlatir, 2011, s. 681) olarak ifade edilen sabir, bireyin karsilastigi zorluklar
karsisinda direng gostermesi, aceleci davranmamasi ve olumsuzluklara tahammiil edebilmesi
anlamina gelmektedir.

Sabir degeri iki efsanede dua, bekleyis ve manevi ¢oziimii olgunlukla karsilama bi¢ciminde
goriilmektedir.

“Hiiseyin-i Cefer ve Hasan-1 Cafer” anlatisinda Sah Ismail oglunu geri almak igin ¢aba
gosterir, sonug alamayinca dua eder ve duasinin kabul edilmesiyle ogluna kavusur (Bazancir, 2010,
s. 33-34). Coziimiin aceleci tepki yerine 1srarli talep ve dua sonunda gergeklesmesi sabir degerini
desteklemektedir.

“Sey Hiiseyin’in Tespihi” efsanesinde koyliiler sorunlu gordiikleri Siileyman’t hemen
dislamak yerine Sey Hiiseyin’e gotiiriir ve manevi miidahalenin sonucunu bekler. Tespihin
Siileyman’in boynuna takilmasiyla sorun ¢oziiliir (Bazancir, 2010, s. 58-59). Anlati, toplumsal
sorunun Ol¢iilii bekleyis ve manevi rehberlikle ¢oziilebilecegini gostermektedir.

Saygi

“Degeri, Ustiinliigli, yashligi, yararliligi, kutsalligi dolayisiyla bir kimseye, bir seye karsi
dikkatli, 6zenli, 6l¢iilii davranmaya sebep olan sevgi duygusu; hiirmet, ihtiram” seklinde tanimlanan
saygt, bireyin hem kendisine hem de bagkalarina karsi1 6l¢iilii davranmasini ifade eden (sozluk.gov.tr,
2026) temel degerlerden biridir. Toplumsal iliskilerin saglikli bigimde siirdiiriilebilmesi agisindan
biiylik 6nem tasiyan saygi degeri li¢ efsanede yaslilik, manevi otorite ve ritiiel baglilik ¢evresinde
sekillenmektedir.

“Dervis Baba ve Sultan Aldeddin Keykubat” efsanesinde Sultan, yasli dervisin yanina gider;
dervisin bereketine tanik olduktan sonra ogullarini ona hizmet etmek iizere birakir (Bazancir, 2010,
s. 35-36). Siyasal otoritenin manevi otorite karsisindaki tutumu sayginin kiiltiirel bir norm olarak
aktarilmasii saglamaktadir.

“Tesbih’in Yilana Doniismesi” anlatisinda Seyit Mehmet Dede ile alay eden kisiler, tespihin
yilana doniismesinden sonra hatalarin1 anlayarak ona saygi gosterir (Bazancir, 2010, s. 46). Keramet,
saygisizligin diizeltilmesini saglayan anlatisal aragtir.

“Dede’nin Cem’de Olecegini Bilmesi” efsanesinde kisinin aile biiyiigiiniin soziinii dikkate
almasi, cem ritlieline katilmasi ve 6liimiinden sonra kendisine tiirbe yapilmasi saygi degerinin farkl
gorlinlimlerini olusturmaktadir (Bazancir, 2010, s. 59). Bu durum, dogrudan “itaat” ya da mutlak bir
baglilik biciminde degil; aile biiyligiiniin s6ziinii dikkate alma, cem ritiieline katilim sorumlulugu ve
manevi gorev bilinci ¢ercevesinde degerlendirilebilir. Vefati sonrasinda halkin kendisine tiirbe
yaptirmasi, tiirbenin ziyarete agilmasi ve kurban kesilmesi ise anlatida saygi, baglilik ve kutsal kabul
edilen kisiye yonelik toplumsal itibarin devam ettigini géstermektedir. Alevi-Bektasi topluluklarinda
cem ritiielinin “dedelik”, “zakirlik” ve “kurban” unsurlariyla iligkili olmasi da bu efsanede ritiiel
baglamin 6nemini ortaya koymaktadir (Yolcu ve Acga, 2017, s. 16).

Sevgi

Sevgi degeri dort efsanede kutsala baglilik, manevi muhabbet, aile iligkisi ve insan sevgisi
cevresinde aktarilmaktadir.
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“Ulu Mansur ve Kureys Baba-2” efsanesinde iki manevi sahsin atesten zarar gérmeden
cikmasi, Allah’a duyduklari sevgi ve teslimiyetin kerametle karsilik bulmasi seklinde
yorumlanmaktadir (Bazancir, 2010, s. 43).

“Seyit Hiiseyin Oglu Seyit Siilleyman’in Gosterdigi Mucize” anlatisinda cemaatin Seyit
Siileyman’a bagvurmasi ve miirside duyulan giiven, manevi muhabbet ve baglilikla iligkilidir
(Bazancir, 2010, s. 49-50).

“Seyit Hiiseyin ve Sako” efsanesinde kiz kagirma olay1 aileler aras1 ¢atisma dogurur. Anlati,
sevginin toplumsal kurallar ve aile otoritesiyle karsilasmasin1 gostermektedir (Bazancir, 2010, s. 64-
65).

“Moradan Koyii” anlatisinda S€y Hesen’in Morad’a yer vermesi ve Morad’in zenginlik
yerine niifusun artmasini istemesi, maddi kazangtan 6nce insan1 ve birlikte yasamay1 6nemseyen
sevgi anlayisimi yansitmaktadir (Bazancir, 2010, s. 100-101).

Sorumluluk

Sorumluluk, bireyin {istlendigi gorevleri yerine getirmesi ve davranislarinin sonuglarimi
kabul etmesi anlamina gelmektedir (Yurtbasi, 2013, s. 626). Toplumsal yasamin diizen iginde
stirdiiriilebilmesi agisindan 6nemli bir deger olan sorumluluk degeri alti efsanede kamusal gorev,
bakim, emanet, aile yiikiimliiliigii ve verilen isi tamamlama bi¢iminde goriilmektedir.

“Yad Mahmut Evas” anlatisinda Yado’nun Osmanli Devleti tarafindan Capak¢ur’da vergi
toplamakla gorevlendirilmesi, kamusal sorumlulugun tarihsel bir 6rnegi olarak sunulmaktadir
(Bazancir, 2010, s. 36).

“Seyit Hiiseyin ve Beritanli Coban” efsanesinde Seyit Hiiseyin’in hayvanlar1 ve iiriinleriyle
ilgilenmesi gecim ve bakim sorumluluguyla iliskilidir. Bagkasinin {iriinlerini izinsiz alan kisi
cezalandirilir (Bazancir, 2010, s. 48-49).

“Seyit Aliye Seyit Nuri ve Aksakalli Pir” anlatisinda Sako zor hava kosullarinda hayvanini
terk etmez. Bu davranig canliya karsi sorumluluk ve sadakati gostermektedir (Bazancir, 2010, s. 53-
54).

“Seyit Hiiseyin’in Manevi Mucizesi” efsanesinde Mehmet Bektag, kaymakamin
bulunmadigr dénemde vekalet gorevini kabul eder. Ihtiya¢ ortaya c¢iktiginda kamusal gorevden
kaginmamasi sorumlulugu goriiniir kilmaktadir (Bazancir, 2010, s. 61).

“Kekavu Kusu” anlatisinda ¢ocuklarin kendilerine verilen kenger toplama gorevini yerine
getirmeleri, buna karsilik babanin ¢ocuklar1 koruma gorevini ihmal etmesi sorumlulugun olumlu ve
olumsuz goriiniimlerini birlikte sunmaktadir (Bazancir, 2010, s. 92-93).

“Seyit Mehmet’in Hizir’1 Gormesi” efsanesinde Seyit Mehmet babasinin yarim biraktigi
tagima isini tamamlamaya calisir ve Hizir’in yardimiyla gérevini yerine getirir (Bazancir, 2010, s.
116).

Vatanseverlik

Vatanseverlik degeri bes efsanede isgal, yurt savunmasi, sehitlik ve kutsal koruma
¢evresinde aktarilmaktadir.

“Karer Dergah1” anlatisinda Rus askerleri tarafindan yakilan kéyde dergahin yanmamasi,
yerel mekanin iggal karsisinda manevi bi¢imde korunmasini temsil etmektedir (Bazancir, 2010, s.
66).

www.turkishstudies.net/religion



5624 Danyal Apuhan

“Seker Baba” efsanesinde diigman kuvvetlerinin iki beyaz kusun miidahalesiyle birbirleriyle
savagmaya baslamasi, yurdun kutsal giicler tarafindan korundugu inancini yansitmaktadir (Bazancir,
2010, s. 72).

“Seker Baba Sehidi’nin Rus Askerlerini Bozguna Ugratmasi” anlatisinda sehitlikten ¢ikan
atlimin Rus askerlerine karsi miicadele etmesi, yurt savunmasini sehitlik ve manevi koruma
kavramlartyla birlestirmektedir (Bazancir, 2010, s. 95).

“Bozatli Hizir’in Rus Saflarinda Olmas1” efsanesinde gegmiste sug isleyen kisi glinahlarinin
bagislanmas1 amaciyla isgal kuvvetlerine karsi savasmak ister (Bazancir, 2010, s. 111). Vatan
savunmasi tovbe ve dini arinma diislincesiyle sunulmaktadir.

“Coban Oyunu Efsanesi-2” anlatisinda Kiirt milis kuvvetlerinin Rus birliklerine karsi
kazandig1 zafer, dis tehdide kars1 ortak hareket etme ve yurdu savunma bilincini giiclendirmektedir
(Bazancir, 2010, s. 124).

Yardimseverlik

Yardimseverlik, bireyin ihtiya¢ sahibi kisilere karsi duyarlilik gostermesi ve karsilik
beklemeden yardim etmesi (Yurtbagi, 2013, s. 751-752) anlamina gelmektedir.

Yardimseverlik degeri dort efsanede yetimi gézetme, muhtag kisiye yardim etme, sadaka ve
ilahi kurtulus ¢evresinde islenmektedir.

“Sth Ahmet ve Ziyareti” efsanesinde Seyh Ahmet’in yetim ¢ocuklara uzun siire bakmasi,
onun manevi mertebesinin ve toplumda taninma vesilesi olarak agiklanmaktadir (Bazancir, 2010, s.
68).

“Hizir’in Kole Olmas1” anlatisinda Hizir, yardim isteyen kisiyi geri ¢cevirmemek icin kole
pazarinda satilmay1 kabul eder (Bazancir, 2010, s. 113-114). Yardimseverlik fedakarligin ileri bir
bicimiyle aktarilmaktadir.

“Hizir’in Kapimiza Gelmesi” efsanesinde gelin kiligindaki Hizir’a yardim eden aile,
ogullarinin zehirlenmeden kurtulmasini verilen sadakayla iliskilendirir (Bazancir, 2010, s. 116-117).

“Hizir-2” anlatisinda g¢evresindeki kisilere yardim eden Ali Usta, tipide mahsur kaldiginda
toplulugun duasi ve Hizir’in miidahalesiyle kurtulur (Bazancir, 2010, s. 118-119). Yardimsever kisi
zor durumda kaldiginda yardim gérmektedir.

Tablo 3: Deger Aktariminda One Cikan Motifler ve Islevler

N Motif / yaptirnm  liskili degerler Bashca islev

flahi ceza ve

Adalet, 6z denetim

Norm ihlalinin karsiliksiz

beddua kalmayacagini gosterme

Hizir ve kutsal Yardimseverlik, sorumluluk Dayanismay1 ddiillendirme ve
yardim kurtulus umudu olusturma
Keramet ve Dini otoriteyi mesrulastirma ve

manevi otorite

Saygi, sevgi, diiriistlik

davranig sinirt belirleme

Kutsal mekan
ve sehitlik

Vatanseverlik, sayg1

Yerel aidiyeti ve kolektif bellegi
giiclendirme

Bereket ve
¢ogalma

Yardimseverlik, sevgi

Olumlu davranigin toplumsal
karsiligini goriiniir kilma

Doniisiim, hastalik
ve engellenme

Adalet, 6z denetim

Ahlaki yaptirimi dramatik bigimde
somutlagtirma
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Sonug ve oneriler

Arastirmada Bingdl efsaneleri MEB tarafindan belirlenen on kék deger dogrultusunda
incelenmis, degerlerin dinl motifler ve toplumsal yaptirimlar araciligiyla aktarim bigimleri
aciklanmistir. Bazancir’in (2010) tezindeki 140 metin 6n incelemeye alinmis, belirlenen olgiitleri
karsilayan 37 efsane analiz edilmistir. On kok degerin tamamina rastlanmaistir.

Isparta efsanelerini inceleyen Can ve Gode (2022), sevgi, saygi ve yardimseverligin belirgin
oldugunu bildirmistir. Bing6l bulgular1 saygi ve yardimseverlik bakimindan benzerlik
gostermektedir. Sevgi; Bingol efsanelerinde kutsala ve manevi otoriteye bagllik, aile iligkisi ve
insan1 maddi zenginligin Onilinde tutma bi¢iminde goriinmektedir. Kategori tanimlarindaki
farkliliklar, yoreler arasi frekanslarin dogrudan karsilastirilmasini sinirlandirmaktadir.

Dogru ve Yagar'in (2024) Erzurum efsaneleri arastirmasinda Islami degerlerin
belirginlesmesi, Bingdl’de dua, beddua, keramet, Hizir, sehitlik, tiirbe ve ilahi yaptirnmin deger
aktarimindaki roliiyle ortiismektedir. Bu ortaklik, Dogu Anadolu efsane geleneginde ahlaki
davraniglarin dini anlam alani1 i¢inde sunuldugunu gostermektedir.

Bulgular Malinowski’nin kutsal anlatilarm toplumsal kurumlar1 ve gelenekleri dogruladigi
yoniindeki yaklagimiyla uyumludur. Bascom’un kiiltiiri aktarma, egitim ve kurumlari destekleme
islevleri Bing6l efsanelerinde belirgin bicimde goriilmektedir. Durkheim’in kolektif biling ve
Parsons’in deger uzlasmasi kavramlari, kutsal yaptirimin ve rol beklentilerinin toplumsal siireklilige
katkisini agiklamaktadir.

Bingdl efsanelerinde deger aktarimi  g¢ogunlukla dogrudan 6giit  yoluyla
gerceklesmemektedir. Deger ihlalleri hastalik, diisme, felg, tas kesilme, doniistim, kayip ve felaketle;
olumlu davraniglar bereket, kurtulus, sayginlik ve ilahi yardimla karsilik bulmaktadir. Bu yap1
davranis ile sonug arasinda giiclii bir ahlaki nedensellik kurmaktadir.

Adalet ve sorumluluk altisar efsaneyle 6ne ¢ikmistir. Adalet, haksizligin kutsal yaptirimla
karsilik bulmasi; sorumluluk ise gorev, bakim, emanet ve kamusal yilikimlilik g¢evresinde
aktarilmistir. Oz denetim ve vatanseverlik bes’er; sevgi ve yardimseverlik dorder; saygi; ii¢, sabir;
iki, dostluk ve diiriistliik birer efsanede belirlenmistir. Bu dagilim, Bingol efsanelerinde deger
aktariminin haksizligin karsilik bulmasi, gorev ve bakim iliskileri, davranislarin sinirlandirilmasi,
manevi baglilik, dayanisma ve yurdun korunmasi ¢evresinde yogunlastigini géstermektedir.

Yardimseverligin Hizir motifiyle iliskisi dikkat ¢ekicidir. Sadaka veren kisinin beladan
korunmasi, yardimsever kisinin zor durumda kaldiginda kurtarilmasi ve muhtag kisiyi geri
¢evirmemek igin fedakarlik yapilmasi, toplumsal dayanismayi dini édiille birlestirmektedir.

Sayg1 degerinin dede, seyh, dervis ve ocak mensubu ¢evresinde belirginlesmesi yerel dini
otorite yapistyla iligkilidir. Keramet, manevi sahsin statiisiinii dogrularken toplulugun bu kisiye kars1
nasil davranmasi gerektigini de bildirmektedir. Dedelik kurumunun dini rehberlik ve sosyal diizen
islevleri, bu efsanelerdeki saygi Oriintiisiinii agiklamaktadir.

Vatanseverlik anlatilarinda tarihsel miicadele ile dini semboller i¢ ice gegmektedir. Rus
isgali, milis kuvvetleri, sehitlik, Hizir ve kutsal kuslar ayni anlati alaninda bulugmaktadir. Yurt
savunmasi kutsal sahislarin ve olaganiistii giiglerin destegiyle mesrulastirilmaktadir. Bu yapi1 yerel
tarihsel bellegi ve cografi aidiyeti giiclendirmektedir.

Efsanelerin egitim ortamlarinda kullanilmasinda metinlerin igerigi, dgrencilerin gelisim
diizeyi ve dersin amaci birlikte degerlendirilmelidir. Yardimseverlik, sorumluluk, diiriistliik, sabir ve
saygi iizerine kurulan anlatilar uygun etkinliklerle deger egitimine katki saglayabilir. Siddet, agir
beddua, kiz kagirma, cinsel tabu ve hastalifin ceza olarak sunulmasi gibi icerikler elestirel ve
baglamsal bir ¢erceve gerektirmektedir.
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Gelecek arastirmalarda Tiirkge, Zazaki ve Kurmanci efsane varyantlarinin karsilagtirilmasi,
dil ile deger aktarimi arasindaki iligkiyi karsilagtirmali olarak ortaya koyabilir. Anlaticilarin yas,
cinsiyet, inang ¢evresi ve yerlesim yeri gibi 6zellikleri de aktarim bigimleri bakimindan incelenebilir.

Sonug olarak Bingdl efsaneleri, dini inanglar ile toplumsal degerlerin karsilikli olarak anlam
kazandig1 bir anlat1 alan1 sunmaktadir. Ilahi ceza, Hizir, keramet, beddua, kutsal mekan ve sehitlik
olay Orgiisiinii kurarken davraniglarin ahlaki sinirlarint da belirlemektedir. Arastirmanin temel
katkisi, on kok degerin dagilimini vermenin yaninda deger, dini motif, anlati i¢i yaptirim ve
toplumsal islev arasindaki iligkiyi aciklamasidir.
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ETIK BEYANLAR
Arastirma ve Yayin Etigi

Yazar, bu makalenin 6zgiin bir ¢alisma oldugunu ve bilimsel arastrma ve yayin etigi
ilkelerine uygun olarak hazirlandigimi beyan eder. Makale daha once herhangi bir yerde
yayimlanmamig olup baska bir dergide degerlendirme siirecinde degildir.
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Calismada kullanilan tiim kaynaklar akademik kurallara uygun bi¢imde atiflanmistir. Yazar,
caligmanin intihal, veri uydurma, veri tahrifi veya manipiilasyon i¢cermedigini; aragtirma
bulgularinin bilimsel diiriistliik ilkelerine uygun sekilde sunuldugunu beyan eder.

Yazar Katkisi

Caligma tek yazarli oldugundan, makalenin tasarlanmasi, yiiriitiilmesi, analizi ve
hazirlanmasinin tamami yazar tarafindan gergeklestirilmistir. Yazar, makalenin son halini
okumus, onaylamis ve yayimlanmasini kabul etmistir.

Cikar Catismasi

Yazar, bu makalenin yayimlanmasina iligkin herhangi bir ¢ikar ¢atigmasi bulunmadigini
beyan eder.

Finansal Destek

Bu aragtirma herhangi bir kamu kurumu, ticari kurulus veya kar amaci giitmeyen kurulus
tarafindan finansal olarak desteklenmemistir.

Yapay Zeka Kullamim Beyani

Makalenin hazirlanmas: siirecinde yapay zeka araglarindan yalmizca dil diizenleme, ceviri
destegi ve anlatim iyilestirmesi amaciyla sinirli 6lglide yararlanilmig olabilir. Yapay zeka
araglan tarafindan yapilan ¢eviri ve dil diizenlemeleri yazar tarafindan dikkatle kontrol
edilmistir. Yapay zekad araclari calismanin bilimsel igeriginin, arastirma tasariminin,
analizlerinin veya akademik sonuglarinin olusturulmasinda kullanilmamigtir. Makalenin
igerigine iliskin tiim akademik sorumluluk yazara aittir.

Telif Haklar1 ve izinler

Yazar, telif hakki gerektiren materyaller kullanilmigsa gerekli izinlerin alindigim ve
caligmanin herhangi bir fikri miilkiyet hakkini ihlal etmedigini beyan eder.

Yazar Onay1

Yazar, makalenin son halini okudugunu, onayladigini ve yayimlanmasini kabul ettigini beyan eder.
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