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Ve Sii-Imami Yaklasimlarin Karsilastirmasi

Haydar Sevim"

Abstract: This study examines the positions of Sunni and Imami scholars regarding the Three Readings
attributed to Abiu Ja'far al-Madani, Ya‘'qub al-Hadrami, and Khalaf al-Bazzar, which complete the Ten
Canonical Readings, and investigates the methodological foundations underlying their acceptance or rejection.
It aims to clarify the hadith-based, legal-theoretical, and historical grounds of these positions, identify
differences both within and between the two traditions, and assess their implications for Qur’anic recitation and
instruction. The research addresses a gap in comparative Qur’anic studies by examining the relationship between
these readings, the concept of tawatur, the authority of transmitted reports, and interpretations of the Hadith of
the Seven Modes (al-Ahruf al-Sab‘ah). An inductive, analytical, and comparative approach is adopted. Relevant
discussions in major Sunni and Imami sources on Qur’anic readings, hadith, legal theory, and Qur’anic sciences
are systematically collected, classified, and analyzed according to their evidential and methodological
foundations. The findings indicate that the dominant Sunni position affirms the tawatur of all Ten Readings and
recognizes the Three Complementary Readings as valid for liturgical recitation and instruction. By contrast, the
prevailing Imami position does not affirm their tawatur, although views within this tradition range from explicit
rejection to qualified acceptance and practical accommodation. Differences within both traditions also
demonstrate that the controversy cannot be reduced to a uniform opposition between two internally
homogeneous positions. Rather, it involves distinct understandings of transmission, evidential authority, and the
relationship between the Seven Modes and recognized readings. The study concludes that the debate extends
beyond the status of the Three Readings and reflects broader methodological differences concerning the
authentication, transmission, and epistemological foundations of the Qur’anic text.
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Oz: Bu arastirma, Ebl Ca‘fer el-Medeni, Ya‘kiib el-Hadrami ve Halef el-Bezzar’a nispet edilen ve on kiraati
tamamlayan ii¢ kiraatin tevatiirii meselesini, Ehl-i Siinnet ile Imamiyye geleneklerinin yaklagimlari gercevesinde
incelemektedir. Calismanin amaci, s6z konusu kiraatler etrafinda sekillenen kabul ve reddiye sdylemlerinin
dayandig1 hadisi, ustli ve tarihi temelleri tahlil etmek, mezhep i¢i ve mezhepler arasi yaklagim farkliliklarimi
ortaya koymak ve bu ihtilafin Kur’an tilaveti ile egitimine yansiyan boyutlarini degerlendirmektir. Bu
dogrultuda arastirma, ii¢c tamamlayici kiraat ile tevatiir kavrami, nakledilen haberlerin hiicciyeti ve yedi harf
hadisinin yorumlanmasi arasindaki iligskiye odaklanarak karsilagtirmali Kur’an aragtirmalarina katki sunmayt1
hedeflemektedir. Aragtirmada istikrd, tahlil ve mukayeseli inceleme yontemleri birlikte kullanilmistir. Ehl-i
Siinnet ve Imamiyye geleneklerinin kiraat, hadis, ustil ve ulimii’l-Kur’4n literatiiriindeki temel kaynaklarinda
bulunan ilgili goriisler sistematik bigimde derlenmis, dayandiklari deliller ve metodolojik kabuller bakimindan
tasnif edilerek karsilastirilmistir. Elde edilen bulgular, {i¢ tamamlayici kiraate iliskin ihtilafin yalnizca belirli
okuyuslarin kabul veya reddiyle sinirlt olmadigini gostermektedir. Tartigma, tevatiiriin tanimi ve sartlari,
rivayetlerin bilgi degeri, yedi harf hadisinin anlami ve Kur’an metninin siibituna iliskin farkli kabullerden
beslenmektedir. Ehl-i Siinnet’in hakim yaklagimi, on kiraatin tamaminin miitevatir oldugunu ve ii¢ tamamlayict
kiraatin ibadetlerde ve 6gretimde kullanilabilecegini kabul etmektedir. Buna karsilik Iimamiyye gelenegindeki
yaygin yaklagim, bu ii¢ kiraatin tevatiiriinii kabul etmemektedir. Bununla birlikte her iki gelenek icerisinde farkl
derecelerde kabul, te’vil, smirli uygulama ve reddiye egilimlerinin bulunmasi, tartismanin biitiiniiyle homojen
iki yaklasim arasindaki karsitliga indirgenemeyecegini ortaya koymaktadir. Sonug olarak ¢alisma, s6z konusu
ihtilafin kiraat farkliliklarinin 6tesinde, Kur’an’mn nakli, rivayetlerin otoritesi ve metnin epistemolojik
temellerine iligkin daha kapsamli bir usiili ayrigmayi yansittigi sonucuna ulagmaktadir.

Anahtar Kelimeler: Kur’an, kiraat, tevatiir, {ic tamamlayic1 kiraat, Ehl-i Siinnet, Imamiyye.
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Structured Abstract:

Purpose This study investigates the status of the three supplementary readings completing the Ten
Canonical Qur’anic Readings—those of Abt Ja‘far al-Madani, Ya“qub al-Hadrami, and Khalaf al-Bazzar—
within the broader framework of the Seven Ahruf tradition and the doctrine of tawatur. It aims to examine the
extent to which these readings are recognized as Qur’anic and ritually valid by Sunni and Imami Shi‘i scholars
and to identify the methodological principles governing their acceptance or rejection. The study further seeks
to move beyond generalized sectarian representations by mapping the diversity of views within each tradition
and clarifying the epistemological foundations that shape the debate over Qur’anic authority, transmission, and
canonical recognition.

Design/Methodology/Approach

The research adopts an integrated methodology combining inductive, descriptive-analytical, and
comparative approaches. Relevant discussions were collected from authoritative sources in Qira’at studies,
Qur’anic sciences, legal theory, hadith scholarship, and exegetical literature. The collected materials were
analyzed with particular attention to the concepts of tawatur, the authority of transmitted recitation, the
relationship between the canonical readings and the Seven Ahruf, and the role of the ‘Uthmanic codex in
determining Qur’anic authenticity. Scholarly positions were subsequently classified and compared according
to their evidentiary foundations, methodological assumptions, and underlying conceptions of textual authority.
Particular emphasis was placed on identifying both inter-sectarian disagreements and intra-sectarian diversity
concerning the status of the three supplementary readings.

Findings

The study demonstrates that the disagreement concerning the three supplementary readings is rooted
primarily in differing conceptions of textual authority and transmission rather than in the historical existence
of the readings themselves. The dominant position among later Sunni specialists in qira’at regards the Ten
Canonical Readings as constituting a unified corpus of mutawatir recitations whose authority derives from
continuous transmission across generations, conformity to the ‘Uthmanic rasm, and compatibility with
established Arabic linguistic usage. Within this framework, the readings of Abii Ja‘far, Ya‘qub, and Khalaf
possess the same canonical and devotional status as the seven widely known readings and may therefore be
recited in ritual prayer and other acts of worship. Nevertheless, the study shows that earlier Sunni scholarship
was not entirely uniform, as some scholars either restricted tawatur to the seven famous readings or accepted
the supplementary readings without granting them the same level of epistemic certainty.

By contrast, the prevailing Imami approach does not generally regard the canonical readings as
independently established through tawatur. Rather, many Imamt scholars evaluate the authority of a reading
primarily in light of its attribution to the Imams of Ahl al-Bayt and its conformity to established Imami
principles of transmission and interpretation. Consequently, the multiplicity of transmitted recitations is not
necessarily viewed as sufficient proof of definitive Qur’anic authority. Nevertheless, the study identifies
substantial variation within Imami scholarship, ranging from positions of relative acceptance based on
widespread communal practice to more restrictive approaches that distinguish between the permissibility of
recitation and proof of Qur’anic authenticity. A minority of Imami scholars ultimately arrived at conclusions
that approximate the Sunni affirmation of the supplementary readings.

The analysis further reveals that divergent interpretations of the Seven Ahruf tradition constitute a
central factor in shaping the positions of both schools. The debate over the three supplementary readings
ultimately reflects broader disagreements concerning the scope of legitimate textual variation, the evidentiary
value of recitational transmission, and the criteria by which Qur’anic authority is established.

Research Implications

The study contributes to current scholarship by distinguishing between the concepts of tawatur,
canonical authority, and ritual validity, which are frequently conflated in discussions of Qur’anic readings. It
also highlights the necessity of examining intra-sectarian diversity alongside inter-sectarian disagreement,
thereby providing a more nuanced account of the intellectual history of Qur’anic recitation. Through its
comparative analysis, the study offers a clearer understanding of how differing epistemological commitments
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shape competing evaluations of the same textual phenomena and influence broader conceptions of Qur’anic
authenticity and authority.

Practical Implications

The conclusions of this research bear directly upon Qur’anic pedagogy, the teaching of canonical
readings, the permissibility of recitation in ritual contexts, and the treatment of variant readings in educational
curricula and printed editions of the Qur’an. They also provide a methodological framework for addressing
scholarly disagreement in a manner that preserves academic rigor while encouraging constructive engagement
between different interpretive traditions and approaches to Qur’anic transmission.

Originality/Value

This study fills a notable gap in the literature by offering a focused comparative examination of the
three supplementary readings within both Sunni and ImamT intellectual traditions. Rather than treating the issue
as a binary sectarian dispute, it reconstructs the internal spectrum of opinions within each school and analyzes
the legal-theoretical, hadith-based, and historical arguments underlying them. In doing so, it provides a
systematic framework for understanding the relationship between Qur’anic transmission, canonical authority,
and devotional practice while contributing to broader discussions concerning the preservation, reception, and
authentication of the Qur’anic text.

Keywords: Qur’an, Qira’at, Tawatur, disagreement, Sunnis, Shi ah.
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Résumé Structuré:

Objectif La présente étude examine le statut des trois lectures supplémentaires qui complétent les dix
lectures canoniques du Coran — celles d’Abi Ja'far al-Madani, de Ya'quib al-Hadrami et de Khalaf al-Bazzar
— dans le cadre plus large de la tradition des sept Ahruf et de la doctrine du tawatur. Elle vise a examiner dans
quelle mesure ces lectures sont reconnues comme coraniques et valides sur le plan rituel par les savants sunnites
et chiites imamites, et a identifier les principes méthodologiques régissant leur acceptation ou leur rejet. L’étude
cherche en outre a dépasser les représentations sectaires généralisées en cartographiant la diversité des points
de vue au sein de chaque tradition et en clarifiant les fondements épistémologiques qui fagonnent le débat sur
I’autorité coranique, la transmission et la reconnaissance canonique.

Conception/Méthodologie/Approche

La recherche adopte une méthodologie intégrée combinant des approches inductives, descriptives-
analytiques et comparatives. Les discussions pertinentes ont été recueillies aupres de sources faisant autorité
dans les domaines des études sur les qira’at, des sciences coraniques, de la théorie juridique, de 1’érudition
hadithique et de la littérature exégétique. Les documents recueillis ont été analysés en accordant une attention
particuliére aux concepts de tawatur, a I’autorité de la récitation transmise, a la relation entre les lectures
canoniques et les Sept Ahruf, ainsi qu’au rdle du codex d’Othman dans la détermination de I’authenticité
coranique. Les positions savantes ont ensuite été classées et comparées en fonction de leurs fondements
probatoires, de leurs hypothéses méthodologiques et de leurs conceptions sous-jacentes de I’autorité textuelle.
Un accent particulier a été¢ mis sur I’identification tant des désaccords inter-sectaires que de la diversité intra-
sectaire concernant le statut des trois lectures supplémentaires.

Conclusions

L’étude démontre que le désaccord concernant les trois lectures supplémentaires trouve
principalement son origine dans des conceptions divergentes de I’autorité textuelle et de la transmission, plutot
que dans I’existence historique des lectures elles-mémes. La position dominante parmi les spécialistes sunnites
contemporains du qira’at considére que les dix lectures canoniques constituent un corpus unifié¢ de récitations
mutawatir dont 1’autorité découle d’une transmission ininterrompue a travers les générations, de la conformité
au rasm d’“Uthman et de la compatibilité avec 1'usage linguistique arabe établi. Dans ce cadre, les lectures
d’Abt Ja'far, de Ya“qub et de Khalaf possédent le méme statut canonique et dévotionnel que les sept lectures
largement connues et peuvent donc étre récitées lors de la pricre rituelle et d’autres actes de culte. Néanmoins,
I’étude montre que la doctrine sunnite antérieure n’était pas entieérement uniforme, certains savants limitant le
tawatur aux sept lectures célébres ou acceptant les lectures supplémentaires sans leur accorder le méme niveau
de certitude épistémique.

En revanche, 1’approche imamite dominante ne considere généralement pas les lectures canoniques
comme €établies de maniére indépendante par le tawatur. Au contraire, de nombreux savants imamites évaluent
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I’autorité d’une lecture principalement a la lumicre de son attribution aux imams de 1’Ahl al-Bayt et de sa
conformité aux principes imamites établis de transmission et d’interprétation. Par conséquent, la multiplicité
des récitations transmises n’est pas nécessairement considérée comme une preuve suffisante de 1’autorité
coranique définitive. Néanmoins, I’étude met en évidence des variations substantielles au sein de la doctrine
imamite, allant de positions d’acceptation relative fondées sur une pratique communautaire répandue a des
approches plus restrictives qui font la distinction entre la licéité¢ de la récitation et la preuve de 1’authenticité
coranique. Une minorité de savants imamites est finalement parvenue a des conclusions qui se rapprochent de
I’affirmation sunnite concernant les lectures supplémentaires.

L’analyse révéle en outre que les interprétations divergentes de la tradition des Sept Ahruf constituent
un facteur central dans la définition des positions des deux écoles. Le débat sur les trois lectures
supplémentaires refléte en fin de compte des désaccords plus larges concernant 1’étendue de la variation
textuelle 1égitime, la valeur probante de la transmission récitative et les critéres selon lesquels ’autorité
coranique est établie.

Implications pour la recherche

Cette étude apporte une contribution a la recherche actuelle en établissant une distinction entre les
concepts de tawatur, d’autorité canonique et de validité rituelle, qui sont souvent confondus dans les
discussions sur les lectures coraniques. Elle souligne également la nécessité d’examiner la diversité intra-
sectaire parallélement aux désaccords inter-sectaires, offrant ainsi un compte rendu plus nuancé de 1’histoire
intellectuelle de la récitation coranique. Grace a son analyse comparative, cette étude permet de mieux
comprendre comment des engagements épistémologiques divergents fagonnent des évaluations contradictoires
d’un méme phénomeéne textuel et influencent les conceptions plus larges de 1’authenticité et de I’autorité
coraniques.

Implications pratiques

Les conclusions de cette recherche ont des répercussions directes sur la pédagogie coranique,
I’enseignement des lectures canoniques, la licéité de la récitation dans des contextes rituels, ainsi que le
traitement des variantes de lecture dans les programmes éducatifs et les éditions imprimées du Coran. Elles
fournissent également un cadre méthodologique permettant d’aborder les désaccords savants d’une maniére
qui préserve la rigueur académique tout en encourageant un dialogue constructif entre les différentes traditions
interprétatives et approches de la transmission coranique.

Originalité/Valeur

Cette étude comble une lacune notable dans la littérature en proposant un examen comparatif ciblé
des trois lectures supplémentaires au sein des traditions intellectuelles sunnites et imamites. Plutdt que de traiter
la question comme un différend sectaire binaire, elle reconstitue le spectre interne des opinions au sein de
chaque école et analyse les arguments juridiques-théoriques, fondés sur les hadiths et historiques qui les sous-
tendent. Ce faisant, elle fournit un cadre systématique pour comprendre la relation entre la transmission
coranique, 1’autorité canonique et la pratique dévotionnelle, tout en contribuant a des discussions plus larges
concernant la préservation, la réception et I’authentification du texte coranique.

Mots-clés: Coran, Qira’at, Tawatur, désaccord, sunnites, chiites.

Resumen Estructurado:

Objetivo Este estudio analiza la situacion de las tres lecturas complementarias que completan las diez
lecturas candnicas del Coran —las de Abt Ja'far al-Madani, Ya‘'qub al-Hadram1 y Khalaf al-Bazzar— dentro
del marco mas amplio de la tradicion de los Siete Ahruf y la doctrina del tawatur. Su objetivo es examinar en
qué medida estas lecturas son reconocidas como cordnicas y validas desde el punto de vista ritual por los
eruditos sunies y chiies imamies, asi como identificar los principios metodoldgicos que rigen su aceptacion o
rechazo. El estudio pretende, ademas, ir mas alla de las representaciones sectarias generalizadas, trazando un
mapa de la diversidad de opiniones dentro de cada tradicion y aclarando los fundamentos epistemologicos que
configuran el debate sobre la autoridad coranica, la transmision y el reconocimiento canénico.
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Diseiio/Metodologia/Enfoque

La investigacion adopta una metodologia integrada que combina enfoques inductivos, descriptivo-
analiticos y comparativos. Se recopilaron los debates pertinentes a partir de fuentes autorizadas en los estudios
sobre las qira’at, las ciencias coranicas, la teoria juridica, los estudios sobre el hadiz y la literatura exegética.
Los materiales recopilados se analizaron prestando especial atencion a los conceptos de tawatur, la autoridad
de la recitacion transmitida, la relacion entre las lecturas canonicas y los Siete Ahruf, y el papel del cddice de
‘Uthman en la determinacion de la autenticidad coranica. Posteriormente, las posiciones académicas se
clasificaron y compararon en funcion de sus fundamentos probatorios, sus supuestos metodologicos y sus
concepciones subyacentes de la autoridad textual. Se hizo especial hincapié en identificar tanto los desacuerdos
entre sectas como la diversidad dentro de cada secta en relacion con el estatus de las tres lecturas
suplementarias.

Conclusiones

El estudio demuestra que el desacuerdo en torno a las tres lecturas suplementarias tiene su origen
principalmente en concepciones divergentes de la autoridad textual y la transmision, mas que en la existencia
historica de las propias lecturas. La postura dominante entre los especialistas sunies posteriores en qira’at
considera que las Diez Lecturas Canoénicas constituyen un corpus unificado de recitaciones mutawatir cuya
autoridad se deriva de la transmision continua a lo largo de las generaciones, la conformidad con el rasm de
‘Uthman y la compatibilidad con el uso lingiiistico arabe establecido. Dentro de este marco, las lecturas de
Abii Ja'far, Ya'qib y Khalaf poseen el mismo estatus candnico y devocional que las siete lecturas ampliamente
conocidas y, por lo tanto, pueden recitarse en la oracion ritual y en otros actos de culto. No obstante, el estudio
muestra que la erudicion suni anterior no era del todo uniforme, ya que algunos eruditos limitaban el tawatur
a las siete lecturas famosas o aceptaban las lecturas complementarias sin otorgarles el mismo nivel de certeza
epistémica.

Por el contrario, el enfoque imami predominante no suele considerar que las lecturas canodnicas se
hayan establecido de forma independiente a través del tawatur. Mas bien, muchos eruditos imamies evaluan la
autoridad de una lectura principalmente a la luz de su atribuciéon a los imanes de Ahl al-Bayt y de su
conformidad con los principios imamies establecidos de transmision e interpretacion. En consecuencia, la
multiplicidad de recitaciones transmitidas no se considera necesariamente una prueba suficiente de la autoridad
definitiva del Coran. No obstante, el estudio identifica una variacion sustancial dentro de la erudicion imami,
que va desde posiciones de relativa aceptacion basadas en una practica comunitaria generalizada hasta enfoques
mas restrictivos que distinguen entre la permisibilidad de la recitacion y la prueba de la autenticidad coranica.
Una minoria de eruditos imamies lleg6 finalmente a conclusiones que se aproximan a la afirmacion suni de las
lecturas complementarias.

El analisis revela ademas que las interpretaciones divergentes de la tradicion de los Siete Ahruf
constituyen un factor central en la configuracion de las posturas de ambas escuelas. El debate sobre las tres
lecturas suplementarias refleja, en ultima instancia, desacuerdos mas amplios relativos al alcance de la
variacion textual legitima, al valor probatorio de la transmision recitativa y a los criterios por los que se
establece la autoridad coranica.

Implicaciones para la investigacion

El estudio contribuye a la investigacion actual al distinguir entre los conceptos de tawatur, autoridad
canodnica y validez ritual, que con frecuencia se confunden en los debates sobre las lecturas coranicas. También
destaca la necesidad de examinar la diversidad intrasectaria junto con el desacuerdo intersectario,
proporcionando asi una descripcién mas matizada de la historia intelectual de la recitacion coranica. A través
de su analisis comparativo, el estudio ofrece una comprension mas clara de como los diferentes compromisos
epistemologicos dan forma a evaluaciones contrapuestas de los mismos fendmenos textuales e influyen en
concepciones mas amplias de la autenticidad y la autoridad corénicas.

Implicaciones practicas

Las conclusiones de esta investigacion inciden directamente en la pedagogia coranica, la ensefianza
de las lecturas canodnicas, la admisibilidad de la recitacion en contextos rituales y el tratamiento de las variantes
de lectura en los planes de estudios y en las ediciones impresas del Coran. Asimismo, proporcionan un marco
metodologico para abordar el desacuerdo académico de una manera que preserve el rigor académico, al tiempo
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que fomenta un didlogo constructivo entre las diferentes tradiciones interpretativas y enfoques de la transmision
coranica.

Originalidad/Valor

Este estudio colma una notable laguna en la bibliografia al ofrecer un examen comparativo especifico
de las tres lecturas suplementarias dentro de las tradiciones intelectuales tanto sunies como imamies. En lugar
de tratar la cuestion como una disputa sectaria binaria, reconstruye el espectro interno de opiniones dentro de
cada escuela y analiza los argumentos juridico-tedricos, basados en los hadices ¢ histdricos que subyacen a
ellas. De este modo, proporciona un marco sistematico para comprender la relacion entre la transmision
coranica, la autoridad canénica y la practica devocional, al tiempo que contribuye a debates mas amplios sobre
la preservacion, la recepcion y la autenticacion del texto coranico.

Palabras clave: Coran, Qira’at, Tawatur, desacuerdo, sunies, chiies.
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CrpykrypupoBanHoe Pe3lome:

Leanr B nanHOM mMccnenoBaHNM M3ydaeTcsl CTAaTyC TPEX JOMOJHHUTENBHBIX YTCHUH, JOTOIHSIOMINX
JieCsITh KaHOHIYeCcKIX uTeHuit Kopana — urennii A0y dxadapa anp-Mananu, SIky6a ans-Xanpamu n Xanaga
anb-bas3apa — B Goee IMPOKOM KOHTEKCTE TPAANIINN «CEMH axpy(h» U JOKTPHHBI TaBaTyp. OHO HarpaBiIeHO
Ha aHallM3 TOTO, B KAKOM CTENEHM 3TH UYTCHUs NMPHU3HAIOTCS CYHHUTCKHMH W MMaMHUTCKHUMHU IITUHTCKHAMHU
yu€HBIMH B KayecTBE KOPAHWYECKMX U pUTYaJIbHO JACHCTBUTENBHBIX, a TaKKe Ha BbIIBICHHUE
METOJI0JOTUYECKHX NTPUHIIMIIOB, ONPEASISIOMNX UX MPUHATHE WK OTKIOHeHHe. Kpome Toro, nccnenoBanme
CTPEMUTCS BBIMTH 32 paMKH 00OOIEHHBIX CEKTAHTCKUX MPEACTaBICHUH, 0TOOpa3uB pazHooOpasue B3TII0B
BHYTPH KKJO0H TPAAULIUHU U TPOSICHUB AHUCTEMOIOTHYECKHE OCHOBBI, KOTOPBIE ONPEAETISIIOT TUCKYCCHIO 00
aBTopurete KopaHa, ero nepenade 1 KAHOHUYECKOM MPU3HAHUU.

Konnenuusa/Metonoaorusi/IToaxoxn

B HCCIICAOBAHUN HCIOJB3YETCA HHTCIPUPOBAHHAA METOJOJIOTHA, COYCTArOIIas HHI[yKTPIBHLIFI,
OTHCATENIbHO-aHATUTHYECKUI U CPAaBHUTEIBHBIHN M01X0/1bl. COOTBETCTBYIONINE JUCKYCCHH ObLTH COOpaHbI U3
ABTOPUTETHBIX KCTOYHHUKOB B O0JACTH HCCJICJOBAaHMN KHpaaT, KOPAaHMYECKHUX HAyK, TEOPUH I[PaBa,
XaJIMCOBEJICHUSI W HK3EreTHYecKoil ymtepaTypbl. CoOpaHHBIE MaTepHalibl OBLIM IPOAHAIU3UPOBAHBI C
yAEJICHHUEM 0CO0O0r0 BHHMAaHHUS KOHICHIHUSAM TaBaTypa, aBTOPUTETY MNEPEIaHHOTO YTEHHsS, B3aUMOCBS3H
MEXIy KaHOHHYECKUMH dTeHUsIMA B «CeMblo AXpydami», a TakkKe PoJId KoJeKca YcMaHa B ONpeAeTICHUN
nouyimHHOCTH KopaHa. 3aTeM Hay4YHBIC MTO3UIKN OBLITH KJIacCU(UIIMPOBAHBI U COTIOCTABICHEI B COOTBETCTBHH
C WX JI0Ka3aTelbHOW 0a30i, METOJOJOTMYCCKHUMH TIPEATNOCHUIKAMH M JICKAIMUMH B HMX OCHOBE
mpeacTaBieHusiMH 00 aBropureTe TekcTa. (Ocob0oe BHUMaHWE OBUIO YJIENEHO BBISABICHUIO KAk
MEXCEKTaHTCKHX PAa3HOTNACHi, TaK M BHYTPHUCEKTAHTCKOTO pa3HOOOpa3wst B OTHOMIIEHHMH CTaTyca TPEX
JOINIOJITHUTECIIbHBIX YTEHUH.
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Pe3yabTartsl

HccnenoBaHne IIOKAa3bIBAa€T, YTO PA3HOIJIACHSA OTHOCHUTENBHO TPEX MONONHUTENBHBIX YTECHHIH
KOPEHATCS B IIEPBYIO OYEPE/b B PA3INYArOIINXCS IPEACTABICHUAX 00 aBTOPUTETE TEKCTa U ero nepenaye, a
HE B HCTOPHYECKOM CYLIECTBOBAaHMM CaMHX 4YTeHHH. [lOMHUHHpYIOIIAs ITO3HMIMSA CPEId ITO3JHEHIINX
CYHHHUTCKHX CIICIIHAJIMCTOB [0 KMpaaTaM 3aKIF0YaeTcsl B TOM, YTO JASCATh KAHOHMYECKUX YTCHUH COCTABISIOT
SIUHBIN KOPIyC MyTaBaTUPCKUX UTCHUH, aBTOPUTET KOTOPHIX MPOMCTEKAeT M3 HENPEpHIBHOM Nepenadyn 3
MIOKOJICHHUS B TIOKOJICHUE, COOTBETCTBUSI YCMaHOBCKOMY PacMy M COBMECTHMOCTH C YCTOSIBIIMMCS apaOCKUM
S3BIKOBBIM yIoTpebieHueM. B aTux pamkax utenust A0y xa’dapa, S1’ky6a u Xanada 0061a1atoT TakKuM ke
KaHOHMYECKUM M OOTOCIyKEOHBIM CTaTyCOM, YTO M CEMb LIMPOKO M3BECTHBIX YTCHHMH, M IO3TOMY MOTYT
UCIIONIb30BAThCSl B PUTYAJIbHOM MOJHMTBE M JPYIMX aKTaxX MOKJIOHEHWs. TeM He MeHee, HCCIeOBaHHE
MOKa3bIBACT, YTO PAHHHE CyHHUTCKUE YUCHBIE HE MIPUACPKUBAIHUCH €ANHOOOPA3HOTO MOX0/1a: HEKOTOPHIE U3
HUX JIMOO OrpaHUYMBAJIM T[IOHSATHE «TaBaTyp» CEMbI0O W3BECTHBIMH YTEHHSMH, JHOO NpU3HABAIH
JOTIOJTHUTENBHBIC YTeHHs, He IPUIaBasi UM, OTHAKO, TAKOTO JKE YPOBHS SIHUCTEMUYECKOH JOCTOBEPHOCTH.

HamnpoTus, npeobnanaroniunii ”MaMUTCKUH 1TOIXO0, KaK IPaBHUIIO, HE PACCMaTPUBAET KAHOHUYECKHUE
YTEHUS KaK YCTaHOBJICHHBIE HE3aBHCHMO IOCPEICTBOM TaBaTypa. Ckopee, MHOTME UMAMHUTCKUE YYEHBIE
OLICHUBAIOT ABTOPUTET TOTO WM MHOTO YTEHHA B MEPBYIO OYEPEb B CBETE €r0 MPHUIIUCHIBAHUS UMaMaM AXII
anp-baliT M ero COOTBETCTBHsS YCTOSBIIMMCS HMAMUTCKUM MPHHLOUNAM [€peJadyd U TOIKOBAHUS.
CrenoBarensHO, MHOTOOOpa3ye NMepefaHHbIX YTEHHH HE 00A3aTeNbHO PAacCMaTpPUBAETCS KaK JOCTATOYHOE
JI0Ka3aTeNnbCTBO OKOHUYaTeNbHOro amBTopureTa Kopana. TemM He MeHee, B HCCIEIOBAaHMU BBISBISIOTCS
CYILIECTBEHHBIC pa3IM4Msi B paMKaxXx HMMaMHUTCKOM Hay4yHOW TpajaWIUM, BapbUPYIOIIHMECS OT IO3UIUHA
OTHOCHTEJIHOTO NPHU3HAHMS, OCHOBAHHBIX Ha LIMPOKO PaclpOCTpaHEHHOI OOMIMHHOM MpakTHKe, 10 Oojee
OTPAHUYUTENBHBIX TOAXOJOB, KOTOpPBIE TPOBOAAT pA3IUUUE MEXKAY JONMyCTUMOCTBIO UTEHHS U
JloKa3aTenbcTBOM noanuHHocTu Kopana. HesHaunTenbHOe MEHBIIMHCTBO MMAMUTCKUX YUEHBIX B KOHEUHOM
UTOTE MIPHIIIIO K BHIBOAAM, MPUOIMKAIOIIMMCS K CYHHUTCKOMY YTBEP)KACHHIO JOTIOJHUTEIBHBIX YTCHUH.

Anamnz AaJieC MMOKAa3bIBACT, YTO PACXOKACHUA B HHTCPIPCTAlIUN TpaJULIUN «CeMnu axpy(b» SIBJIAOTCA
HCHTPAJIbHBIM q)aKTOpOM, OMPCACIIAIOINM TTO3UIHUU 00euX IIKOJI. I[I/ICKYCCI/ISI 0 TpEX AOMOJHHUTCIIbHBIX
BapUaHTAX YTCHHSA B KOHCYHOM HTOI'C OTPAKACT Ooiee IMUPOKUC Pa3HOTJIACHA OTHOCHUTCIIBHO MNPCACIOB
JAOIMYCTUMBIX TCKCTOBBIX Bapnaunﬁ, I[OKaSaTeHLHOﬁ CUJIbI MEpeAavYu 4YTCHUA U KPUTCPHUCB, IO KOTOPBIM
YCTaHaBJIMBACTCA aBTOPUTECT KopaHa.

3HavyeHne uccjaeaoBaHus

JlaHHOE WCclenoBaHME BHOCHT BKJIAJ B COBPEMEHHYIO HayKy, MPOBOJS pa3rpaHUYCHHE MEXIY
MOHATHSIMH «TaBaTyp», KaHOHMYECKOI'O aBTOPUTETAa M PUTYaJbHON AEHCTBUTEIBHOCTH, KOTOPHIE HYacTO
CMEIIUBAIOTCA B AUCKyccusax o ureHmsx Kopana. OHO Takxke MOJUepKHBaeT HEOOXOAMMOCTh U3yUEHHUs Kak
BHYTPUCEKTaHTCKOI'O pa3HOO0pa3us, TaK U MEKCEKTAaHTCKUX pa3HOIJIacHii, TeM caMbIM obecriednBasi Gojee
TOHKOE H3JIOKEHHE WHTEJUIeKTyalbHOM ucTropum uTeHus Kopana. bnaromapss cpaBHHUTENBHOMY aHAU3y
JTAaHHOE HCCIIEIOBAHUE TTO3BOJISICT JIy4llle MOHATh, KaK pa3Hble SMHCTEMOJIOTHYECKUE MO3UIUH (HOPMHUPYIOT
MPOTHUBOMOJIOKHBIE OLIEHKHM OJJHUX U TEX K€ TEKCTOBBIX SBJICHU M BIMSIOT Ha O0JIee IMPOKHE IPEICTABICHHS
00 ayreHTnaHOCTH M aBTopuTeTe Kopana.

IIpakTHyeckune nocaeICTBUS

BbIBOAB! HaHHOTO HCCIENOBaHHMA HUMEIOT HEMOCPEACTBEHHOE OTHOLICHHME K MENaroruke 4YTEeHUs
Kopana, npenonaBaHiio KaHOHHYECKUX YTCHUH, TOMMyCTUMOCTH YTEHUS B PUTYaJIbHBIX KOHTEKCTaX, a TaKXkKe
K TPaKTOBKE BAPHMAHTOB YTEHHUS B 00pa30BaTENbHBIX MPOrpaMMax | MedaTHHIX u3ganusx Kopana. OHu Takxke
MPEIOCTABIIAIOT METOMOIOTHYECKYI0 OCHOBY JJISl YPEeTyJIUPOBAHUS HAYYHBIX Pa3sHOITACHNA TaKUM 00pa3zom,
YTOOBI COXPAHUTH aKaAEMUYECKYIO CTPOTOCTh M OJTHOBPEMEHHO TOOIIPATH KOHCTPYKTHBHOE B3aUMOIEHCTBIE
MEXIy Pa3TUYHBIMU HHTEPIIPETAIHOHHBIMY TPATUIMAMH H ITOIX0AaMH K epenade Kopana.

OpUrHHATBHOCTH/IIEHHOCTH

JlanHO€ nccieoBaHue BOCIIOJHSET 3aMETHBIM IPOOeT B TUTeparype, IpeJyiaras nejleHanpaBieHHoe
CPaBHHTENILHOE HM3YYEHHE TpeX JMONOJHHUTENbHBIX BAapUAHTOB YTCHUS B paMKaxX KakK CYHHHTCKOH, Tak M
MMaMHUTCKOW MHTEJUIEKTYaJIbHBIX TpaIHIid. BMecTo Toro 4ro0sl paccMaTpuBaTh 3TOT BOIPOC Kak OMHAPHBIN
MEKKOH(ECCHOHATIBHBIN CIIOpP, OHO PEKOHCTPYUPYET BHYTPEHHHH CIIEKTP MHEHUH BHYTPH Ka)KI0H LIKOJBI 1
aHaAIUM3UPYeT JIeXKAIIUEe B UX OCHOBE MPABOTEOPETUYECKUE, XaJUCOBblE M UCTOPHYECKHE apryMeHThl. Tem
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CaMbIM OHO CO3JAa€T CHCTEMaTHIECKYIO OCHOBY Ul NMOHHMAaHHS B3aMMOCBSI3M MeXay nepenadeii Kopana,
KaHOHMYIECKUM aBTOPUTETOM M PEIUTHO3HOW MPAKTHKOW, OZHOBPEMEHHO BHOCS BKIa] B OoJyiee IMIMPOKHE
JIMICKYCCHUH, KacaloIluecs COXPaHSHNs, BOCIIPUATHA U ayTeHTH(HKan Tekcta Kopana.

Karouesnie cioBa: Kopan, kupaar, TaBaTyp, pa3HOINIACHs, CyHHHUTBI, IIHHTHI.
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PIaS: HIAH, fHR13M1d, ATAIR, SRIgAfd, i, R

Yapilandirilmis Ozet:
Amac

Bu ¢alisma, On Kiraati tamamlayan {i¢ kiraatin (Eba Ca‘fer el-Medeni, Ya‘kiib el-Hadrami ve Halef
el-Bezzar kiraatleri) Yedi Harf gelenegi ve tevatiir doktrini g¢ergevesindeki konumunu incelemektedir.
Arastirmanin temel amaci, s6z konusu kiraatlerin Ehl-i Siinnet ve Imamiyye Sias1 alimleri tarafindan ne dlgiide
Kur’ani ve ibadetlerde okunabilir mesru kiraatler olarak kabul edildigini ortaya koymak ve bunlarin kabulii ya
da reddi konusunda belirleyici olan metodolojik ilkeleri tespit etmektir. Caligsma ayrica mezhepler arasindaki
farkliliklar1 genelleyici yaklagimlarin 6tesine gegerek her iki gelenek igerisindeki goriis ¢esitliligini ortaya
koymay1 ve Kur’an’1n otoritesi, nakli ve kanonik kiraatlerin belirlenmesine iliskin tartigmalarin epistemolojik
temellerini agiklamay1 hedeflemektedir.

Yontem

Aragtirmada tiimevarimci, betimleyici-analitik ve karsilagtirmali yontemlerin bir arada kullanildigi
biitiinciil bir metodoloji benimsenmistir. Kiraat ilmi, Ulimii’l-Kur’an, usal-i fikih, hadis ilmi ve tefsir
literatiiriine ait temel kaynaklarda yer alan ilgili tartigmalar sistematik bicimde derlenmistir. Elde edilen veriler;
tevatiir kavrami, nakledilen kiraatlerin otoritesi, kanonik kiraatler ile Yedi Harf arasindaki iligki ve Mushaf-1
Osmani’nin Kur’aniligin tespitindeki rolii ¢ercevesinde analiz edilmistir. Ardindan alimlerin goriisleri delil
yapilari, metodolojik varsayimlar1 ve metinsel otorite anlayislari bakimindan tasnif edilerek mukayeseli olarak
degerlendirilmistir. Bu siirecte yalnizca mezhepler aras1 farkliliklar degil, ayni zamanda her bir gelenek
icerisindeki goriis ¢esitliligi de dikkate alinmustir.

Turkish Studies — Comparative Religious Studies, 21(3)



Debating the Mutawatir Status of the Three Readings that Complete ... 5231

Bulgular

Arastirma, li¢ tamamlayic1 kiraat etrafindaki ihtilafin esasen kiraatlerin tarihi varligindan degil,
metinsel otorite ve nakil anlayislarina iligskin farkli yaklasimlardan kaynaklandigimi gostermektedir. Ge¢ donem
kiraat otoriteleri arasinda hakim olan Siinnl goriise gére On Kiraat, nesiller boyunca kesintisiz bigimde
aktarilan, Mushaf-1 Osmani’nin resmine uygunluk gosteren ve Arap dilinin yerlesik kurallariyla uyumlu
bulunan miitevatir bir kiraat biitiiniinii olusturmaktadir. Bu ¢ercevede Ebli Ca‘fer, Ya‘kiib ve Halef kiraatleri,
yedi meshur kiraatle ayni kanonik ve ibadi statiiye sahip kabul edilmekte; namaz basta olmak iizere ibadetlerde
okunmalari caiz goriilmektedir. Bununla birlikte arastirma, erken donem Siinni literatiirde bu konuda tam bir
goriis birliginin bulunmadigini; bazi alimlerin tevatiirii yalnizca yedi kiraatle sinirlandirdigini, bazilarinin ise
ti¢ kiraati kabul etmekle birlikte onlara ayn1 derecede kesinlik atfetmedigini ortaya koymaktadir.

Buna karsilik Imdmi gelenekte hakim yaklasim, kanonik kiraatlerin bagimsiz bigimde tevatiir yoluyla
sabit oldugu goriisiinii genel olarak benimsememektedir. Birgok Imami alim, bir kiraatin otoritesini 6ncelikle
Ehl-i Beyt imamlarma nispet edilmesi ve Imami nakil ve yorum ilkeleriyle uyum gdstermesi temelinde
degerlendirmektedir. Bu nedenle farkli kiraat rivayetlerinin ¢oklugu tek basina kesin Kur’ani otoriteyi ispat
eden bir unsur olarak goriilmemektedir. Bununla birlikte calisma, Imami literatiirde dikkate deger bir goriis
cesitliliginin bulundugunu da ortaya koymaktadir. Bu ¢esitlilik, yaygin Miisliman uygulamasini esas alarak
kiraatleri nispeten kabul eden yaklasimlardan, kiraatlerin okunabilirligi ile Kur’aniligi arasinda ayrim yapan
daha smirlayici goriislere kadar uzanmaktadir. Hatta bazi Imami alimlerin, sonug itibariyla {i¢ tamamlayici
kiraatin kabulii konusunda Siinni goriise yaklasan degerlendirmelerde bulundugu goriilmektedir.

Arastirma ayrica Yedi Harf rivayetinin farkli sekillerde yorumlanmasinin, her iki gelenegin konuya
yaklagimini belirleyen temel unsurlardan biri oldugunu ortaya koymaktadir. Buna gore ii¢ kiraat etrafindaki
tartigma, mesru metinsel ¢esitliligin sinirlari, kiraat naklinin epistemik degeri ve Kur’ani otoritenin hangi
olgiitlerle belirlenecegi konularindaki daha genis teorik ayriliklarin bir yansimasidir.

Arastirmanin Katkis1

Caligsma, kiraat tartigmalarinda siklikla birbirine karistirilan tevatiir, kanonik otorite ve ibadi gegerlilik
kavramlarin1 birbirinden ayirarak mevcut literatiire 6nemli bir katki sunmaktadir. Ayrica mezhepler arasi
ihtilaflarin yani sira mezhep ici goriis ¢esitliliginin de dikkate alinmasi gerektigini ortaya koymakta ve boylece
kiraat tarihine iligkin daha dengeli ve ¢ok boyutlu bir perspektif gelistirmektedir. Karsilagtirmali yaklagimi
sayesinde caligma, farkli epistemolojik kabullerin ayni metinsel olgulara iliskin degerlendirmeleri nasil
sekillendirdigini ve bunun Kur’an’in otoritesi ile sahih nakline dair anlayiglara nasil yansidigini agikliga
kavusturmaktadir.

Uygulamahi Sonuclar

Arasgtirmanin ulastig1 sonuglar, Kur’an dgretimi, kiraat egitimi, ibadetlerde kiraatlerin kullanim1 ve
farkli kiraatlerin egitim programlari ile mushaf nesirlerindeki temsili bakimindan dogrudan 6nem tagimaktadir.
Ayrica galisma, ilmi titizlikten taviz vermeden farkli yorum gelenekleri arasinda yapici bir diyalog kurulmasina
katki saglayabilecek metodolojik bir ¢ergeve sunmaktadir.

Ozgiinliik ve Deger

Bu calisma, iic tamamlayict kiraati hem Siinni hem de Imami diisiince gelenegi igerisinde
kargilagtirmali olarak inceleyerek literatiirdeki onemli bir boslugu doldurmaktadir. Aragtirma, meseleyi
yalnizca iki mezhep arasindaki basit bir ihtilaf olarak ele almak yerine, her iki gelenek icerisindeki goriis
yelpazesini yeniden insa etmekte ve bu goriislerin dayandigi usili, hadisi ve tarihi temelleri analiz etmektedir.
Boylece Kur’an’in nakli, kanonik otoritesi ve ibadet hayatindaki yeri arasindaki iligkiyi agiklayan sistematik
bir ¢ergeve ortaya koymakta; ayni zamanda Kur’an metninin korunmasi, aktarilmasi ve alimlanmasina iligkin
daha genis akademik tartigmalara katki saglamaktadir.

Anahtar Kelimeler: Kur’an, Kiraat, Tevatiir, Thtilaf, Stinnilik, Siilik.
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Debating the Mutawatir Status of the Three Readings that Complete the Ten Qira’at: A
Comparative Study of Sunni and Imami Shi‘i Positions

1. Definition of Key Terms
1.1. The Three Supplementary Readings Completing the Ten Canonical Readings

The term “the three supplementary readings completing the Ten Canonical Readings” refers
to the readings attributed to the three eminent reciters: Abii Ja‘far al-Madani (d. 130 AH/747 CE),
Ya‘qub al-Hadramt (d. 205 AH/820 CE), and Khalaf al-Bazzar (d. 229 AH/844 CE) (Al-DawsarT,
2008, p. 91).

1.2. Ahl al-Sunnah

From a linguistic perspective, ahl denotes those most closely associated with a person,
object, or matter. Thus, ahl al-shay’ refers to those most intimately connected with it; ahl al-rajul
denotes a man's closest associates; ahl al-bayt refers to the inhabitants of a household; ahl al-amr
designates those entrusted with authority; and ahl al-madhhab signifies those who adhere to a
particular doctrine or school of thought (Ibn Faris, 1979, Vol. 1, p. 150).

Technically, the definition of Ahl al-Sunnah varies according to the discipline in which it is
employed. In the sciences of hadith, the term carries a particular meaning (Al-Manawi, 1999, Vol.
2, p- 193), while in legal theory (usil al-figh) it is used in a different sense (Al-Shatibi, 1997, Vol. 4,
p. 3). Neither of these specialized usages is intended in the present study. Within the broader Islamic
intellectual tradition, the term has been employed in multiple contexts, the most prominent of which
refers to those who adhere to the Prophetic Sunnah and avoid religious innovations and sectarian
deviations. This understanding was adopted by numerous scholars of theology and heresiography.

Al-Jurjani observed that Ahl al-Sunnah wa al-Jama“ah consists of eight categories of scholars
and subsequently enumerated their principal intellectual groupings (Hawwa, 1992, Vol. 1, pp. 496—
498). Likewise, a number of scholars employed the term in contrast to groups considered to have
departed from the doctrinal foundations of Sunni Islam, thereby distinguishing Sunnah from
innovation (bid ‘ah) (Al-Shatibi, 1997, Vol. 4, p. 4; Dumayrah, 1996, p. 92).

For the purposes of this study, Ahl al-Sunnah refers to the majority of scholars of Qur’anic
readings affiliated with the Sunni tradition in its recognized theological and legal schools, as
distinguished from Imami Shi‘T scholars. The term therefore denotes the broader Sunni scholarly
tradition in its principal jurisprudential and theological manifestations, without engaging in internal
sectarian distinctions, since the focus of this study is the question of Qur’anic readings and tawatur
rather than detailed discussions of theology and jurisprudence.

Turkish Studies — Comparative Religious Studies, 21(3)



Debating the Mutawatir Status of the Three Readings that Complete ... 5233
1.3. Imam1 Shi‘ism
Linguistically, the term Sh7‘ah denotes supporters, followers, and adherents of a particular
individual. It is applied to any group united around a common cause and following a shared

viewpoint. Its plural forms include shiya “ and ashya , and its root derives from notions of following
and mutual support (Ibn Manzir, 1414 AH, Vol. 8, pp. 188—189).

Technically, the term originally referred to those who maintained allegiance to ‘Al b. Abt
Talib (may Allah be pleased with him) and the members of his household, affirming his exclusive
right to the Imamate and asserting that this authority had been established through explicit
designation and testament, whether openly or implicitly (Al-Shahrastani, n.d., p. 169; Ibn al-Athir
al-Jazart, 1979, p. 500). Classical Muslim scholars generally classified the Shi‘ah into three principal
divisions: the extremist groups (ghulat), the Rafidah, and the Zaydiyyah (Al-Ash‘ar1, 2005, Vol. 1,
p. 25).

The present study is specifically concerned with Twelver Imami Shi‘ism, one of the largest
and most influential branches of Shi‘ism. This tradition developed a distinctive epistemological
framework regarding the authority of transmitted reports and the criteria by which a recitation is
recognized as authentically Qur’anic and ritually authoritative. It is this framework that constitutes
the primary point of comparison with the Sunni tradition in the present study (Al-Dhahabi, 1963,
Vol. 1, pp. 5-6).

2. The Seven Ahruf According to Sunni and Imami Scholarship

The concept of the Seven Ahruf constitutes the principal point of departure for understanding
the legitimacy of variation within Qur’anic recitation and, consequently, for evaluating the status of
the three supplementary readings completing the Ten Canonical Readings. Scholars who affirm the
Seven Ahruf as a divinely sanctioned foundation for recitational diversity generally adopt a broader
framework of acceptance regarding variant readings. Conversely, those who reject the doctrine or
reinterpret its significance tend to adopt a more restrictive approach. Accordingly, a precise
examination of both Sunni and Imam positions on the Seven Ahruf is necessary before addressing
their respective evaluations of the Qur’anic readings.

2.1. The Seven Ahruf According to Ahl al-Sunnah

Sunni scholarship has approached the doctrine of the Seven Ahruf through three principal
trajectories. First, the overwhelming majority of Sunni scholars maintain that the Qur’an was
revealed upon seven ahruf and that the textual evidence supporting this doctrine has attained the level
of certainty, to the extent that its authenticity is regarded as a matter known necessarily within the
religion. Consequently, the Seven Ahruf are not viewed merely as an interpretive appendage but
rather as a foundational principle for understanding legitimate variation in Qur’anic recitation.

Second, many scholars have attempted to formulate an operational definition consistent with
the statements of the leading authorities in the field. According to this understanding, the Seven
Ahruf constitute divinely revealed modes of recitation embedded within the wording of the Qur’anic
text. These variations do not alter the revealed meaning and may reach a maximum of seven forms
within a single locus of variation belonging to one category of recitational difference. Such a
definition seeks to reconcile the textual evidence with the realities of transmission while preventing
unwarranted expansion of the concept (Ibn al-Jazari, n.d., Vol. 1, p. 24; Al-Zarqani, n.d., Vol. 1, p.
172).

Third, proponents of this position rely upon numerous Prophetic traditions transmitted
through multiple chains of narration indicating that the Prophet ¥ and his Companions recited the
Qur’an in different forms. These reports consistently indicate that the purpose of such variation was
to facilitate recitation and remove hardship rather than to introduce contradictory meanings. Among
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the most significant narrations is the report of Ibn ‘Abbas, who narrated that the Messenger of Allah
% gaid: “Gabriel taught me the Qur’an in one harf. I continued requesting additional modes, and he
continued increasing them until they reached seven ahruf” (Al-Bukhari, 1311 AH, hadith no. 4991,
Vol. 6, p. 184). Another important narration is that of Ubayy b. Ka'b, in which the Prophet *# said:
“O Gabriel, I have been sent to an unlettered nation among whom are elderly men, elderly women,
boys, girls, and people who have never read a book.” Gabriel replied: “O Muhammad, the Qur’an
has been revealed upon seven ahruf” (Al-Tirmidhi, 1996, hadith no. 2944, Vol. 5, p. 194). A related
narration recorded by Abii Dawiid includes the statement: “Each of them is sufficient and
satisfactory” (Al-Sijistani, 2009, hadith no. 1477, Vol. 2, p. 620).

The attempts to explain the meaning of the Seven Ahruf have varied considerably among
Sunni scholars, largely because the relevant textual evidence does not provide a definitive technical
definition. Consequently, several interpretive approaches emerged.

One of the earliest approaches regarded the precise meaning of the Seven Ahruf as belonging
to the category of ambiguous matters (mutashabihdt) whose exact reality cannot be known with
certainty. Advocates of this view maintained that the wisdom behind such ambiguity was to preserve
the objective of facilitation and ease intended by the revelation. This position has been attributed to
Ibn Sa‘dan al-Nahw1 (Al-Suytti, 1974, Vol. 1, p. 164; Al-Zarqgani, n.d., Vol. 1, p. 172).

A second approach interpreted the number seven according to a common Arabic rhetorical
convention in which the number signifies abundance rather than precise numerical limitation.
According to this interpretation, the reference to seven ahruf indicates multiplicity and facilitation
rather than confinement to exactly seven forms. This position has been attributed to al-Qadt ‘Iyad
(Al-Suyutt, 1974, Vol. 1, p. 164).

A third group of scholars associated the Seven Ahruf with a number of major Arabic dialects
through which the Qur’anic wording was articulated. According to this interpretation, the variations
reflected recognized linguistic usages among the Arab tribes during the period of revelation. This
view is commonly attributed to Abt ‘Ubayd al-Qasim b. Sallam (Ibn al-Jazar, n.d., Vol. 1, p. 24;
Al-SamirT, 1946, p. 21; Al-Sindi, 1415 AH, p. 106).

A fourth approach understood the Seven Ahruf as referring to authorized forms of linguistic
and phonetic variation that do not alter the essential meaning of the Qur’anic text and that remain
fully compatible with both the “Uthmanic consonantal text and established Arabic usage. Among the
most prominent proponents of this interpretation were Abii al-Fadl al-Razi, Ibn Qutaybah, and Ibn
al-Jazari (Al-‘Asqalant, 1379 AH, Vol. 9, p. 23; Al-Qari, 1423 AH, p. 65).

A comprehensive assessment of these interpretations suggests that the fourth approach most
effectively accommodates the available textual evidence while avoiding conflict with the
orthography of the ‘Uthmanic codex and the established principles of the Arabic language. This is
also the interpretation preferred by Ghanim Qadduri al-Hamad in his study of the issue (Al-Hamad,
1982, p. 144).

A further area of scholarly disagreement concerns the legal status of the Seven Ahruf after
the codification of the Qur’an under the caliph ‘Uthman b. ‘Affan. Two principal positions emerged.

The first position maintains that the Seven Ahruf constituted a temporary concession
necessitated by the linguistic circumstances of the early Muslim community. Since Arabs initially
spoke different dialects and found it difficult to abandon their accustomed linguistic forms,
recitational flexibility was granted as a matter of necessity. Once literacy became widespread, written
transmission was firmly established, and the Muslim community was united upon the ‘Uthmanic
codex, the need for such a concession ceased. This position is commonly attributed to Abii Ja“far al-
Tahawt (Ibn ‘Abd al-Barr, 1387 AH, Vol. 8, p. 294).
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The second position, which became the dominant view among Sunni scholars of Qur’anic
studies, maintains that the legal effect of the Seven Ahruf continues insofar as authentically
transmitted recitations remain preserved. According to this view, every recitation that satisfies the
recognized criteria of authenticity—namely sound transmission, conformity with the ‘Uthmanic
rasm, and consistency with established Arabic linguistic usage—falls within the scope of the divinely
sanctioned diversity originally represented by the Seven Ahruf. The mutawatir canonical readings,
including the three supplementary readings completing the Ten Canonical Readings, therefore
constitute the practical continuation of this revealed concession. This view was adopted by the
majority of specialists in Qur’anic studies and Qira’at (Al-Hudhali, 2007, p. 92; Al-Dani, 1408 AH,
pp. 31-53).

The practical implication of the Sunni position, as demonstrated by the foregoing analysis,
is that the Seven Ahruf constitute the foundational basis for divinely sanctioned recitational diversity.
Consequently, Sunni scholarship accepts the mutawatir canonical readings—whether the Seven
Canonical Readings or the Ten Canonical Readings—as authentic forms of Qur’anic recitation that
may be employed in devotional practice and ritual worship. By contrast, irregular readings (shadhdh)
that fail to satisfy the established criteria of acceptance—namely conformity with Arabic usage,
compatibility with the ‘Uthmanic rasm, and reliable transmission—are excluded from the category
of authoritative Qur’anic recitation.

2.2. The Seven Ahruf According to the Imamiyyah

Imam1 scholarship addresses the issue of the Seven Ahruf primarily through reports
transmitted from the Imams of Ahl al-Bayt via their own chains of transmission, while also
engaging—either critically or affirmatively—with the reports preserved in Sunni sources. Three
principal trends may be identified within Imam1 discussions of this doctrine.

The first trend, which represents the dominant position, rejects the doctrine altogether. Its
proponents either challenge the authenticity of the relevant reports or dispute their evidentiary
implications. Consequently, they reject any necessary connection between the Seven Ahruf and the
canonical Qur’anic readings, grounding their position in distinctive Imami principles of hadith
criticism and religious authority. Central to this approach is the doctrine of the infallible Imam (al-
imam al-ma ‘sim), whose authority is regarded as definitive and binding. Imami scholars maintain
that the Imam must be divinely protected from error, thereby providing believers with certainty
regarding the authenticity of religious teachings (Al-Sadiiq, 1429 AH, Vol. 1, pp. 288-300; Al-Salts,
2003, p. 284). The title of al-ma ‘sim is applied to the twelve Imams descended from ‘Al b. Abt
Talib and Fatimah al-Zahra’, following the Prophet Muhammad .

Within this framework, proponents of the first trend question whether the existence of
multiple recitational forms can establish tawatur. Their argument ultimately rests upon a single
foundational principle: the authority of the infallible Imam and the doctrine that the Qur’an was
revealed in a single form. Accordingly, the legitimacy of a particular reading depends upon its
attribution to an infallible Imam. Variations in wording that cannot be traced back to such authority
are therefore treated with caution. In support of this position, they frequently cite reports indicating
that the Qur’an was revealed upon a single harf. These reports serve as a criterion for evaluating
traditions that appear to support recitational plurality.

Among the most frequently cited reports is the narration transmitted by Zurarah from Abu
Ja'far Muhammad b. ‘Al1 al-Bagqir, who stated: “The Qur’an is one; it was revealed from the One,
but differences arise from the transmitters” (Al-Kulayni, 1413 AH, p. 601). Likewise, al-Fudayl b.
Yasar reported that he asked Abii ‘Abd Allah Ja‘far al-Sadiq about the widespread claim that the
Qur’an had been revealed upon seven ahruf, to which the Imam replied: “The enemies of Allah have
lied. Rather, it was revealed upon a single harf from the One” (Al-Kulayni, 1413 AH, p. 601).
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The practical implication of this position is that accommodation may be granted to
commonly practiced recitations in order to avoid hardship and preserve communal harmony, while
full evidentiary authority remains restricted to the recitation considered certain and reliably
established. Advocates of this view further argue that the textual evidence relied upon by Sunni
scholars suffers either from interpretive ambiguity or from deficiencies in the chains of transmission
supporting it (Al-TusT, 1376 AH, Vol. 1, p. 9).

A second trend accepts the authenticity of the reports concerning the Seven Ahruf but rejects
their apparent meaning. Rather than interpreting these reports as evidence for multiple divinely
sanctioned verbal forms, proponents reinterpret them in terms of multiple layers of meaning, esoteric
dimensions (butiin), or various levels of understanding. Consequently, the reports are understood as
referring to interpretive plurality rather than recitational plurality. This position is represented by
scholars such as al-Fayd al-Kashant (Al-Kashani, 1419 AH, Vol. 1, pp. 96-98) and al-Hamadhan1
(Al-Hamadhant, n.d., Vol. 2, p. 75). It should be noted that this interpretation differs fundamentally
from the Sunni understanding, which regards verbal diversity as the primary link between the Seven
Ahruf and the canonical readings.

A third, minority trend adopts a more affirmative stance and partially converges with the
Sunni position. Scholars associated with this tendency regard the Seven Ahruf as a legitimate
foundation for verbal diversity within Qur’anic recitation and therefore find no objection to
recognizing mutawatir readings as acceptable forms of Qur’anic recitation. One of the most
prominent representatives of this trend is Abii ‘Abd Allah b. al-Mirza Nasr Allah al-Zanjant in his
work Tarikh al-Qur’an (Al-Zanjani, 2016, p. 39). Al-Zanjani interpreted the Seven Ahruf in a
manner closely resembling the position of al-Tabari in Jami * al-Bayan, namely that they refer to
multiple expressions conveying a single meaning through closely related wording, such as halumma,
agbil, and ta ‘al (“come”) (Al-Zanjani, 2016, p. 39). This interpretation is likewise consistent with
the position adopted by al-Tabars1 (Al-Tabarsi, 1418 AH, Vol. 1, p. 12).

The practical consequence of the dominant Imami framework, particularly as reflected in the
first and second trends, is the dissociation of the doctrine of the Seven Ahruf from the canonical
system of Qur’anic readings and a corresponding restriction of the range of recitational forms
regarded as fully authoritative. This methodological orientation subsequently influences Imami
evaluations of the tawatur of the three supplementary readings completing the Ten Canonical
Readings and affects the extent to which those readings are incorporated into the sphere of ritually
sanctioned Qur’anic recitation.

2.3. A Brief Comparison Between the Two Traditions Regarding the Seven Ahruf

Sunni scholars generally maintain that the doctrine of the Seven Ahruf constitutes a
foundational principle underlying divinely sanctioned variation in Qur’anic recitation. Within this
framework, the practical manifestation of the Seven Ahruf'is represented by the mutawatir canonical
readings that satisfy the established criteria of acceptance. The present study finds this position to be
the most persuasive, given the cumulative weight of authentic and well-established textual evidence
transmitted through reliable chains of narration and accepted by the overwhelming majority of Sunni
scholars, as well as by a number of Imamt authorities.

By contrast, the dominant tendency within Imami scholarship either rejects the doctrine of
the Seven Ahruf altogether or interprets it in a manner that severs its connection to verbal diversity
in Qur’anic recitation. Consequently, the multiplicity of readings is generally not regarded as
constituting independent proof of religious authority or Qur’anic authenticity. Nevertheless, a
minority trend within the Imami tradition either affirms the doctrine or adopts a position of practical
accommodation toward it. A number of Sunni scholars have critically engaged with the arguments
advanced in support of the dominant Imami position (Ma‘rifah, 1429 AH, Vol. 2, p. 79).
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This divergence has direct implications for the subject of the present study. Acceptance of
the Seven Ahruf as a legitimate foundation for recitational diversity naturally leads to a broader
recognition of the three supplementary readings completing the Ten Canonical Readings.
Conversely, when the doctrine is rejected or substantially reinterpreted, the scope of accepted
recitations becomes correspondingly narrower, resulting in greater reluctance to acknowledge the
tawatur of the supplementary readings and, in some cases, the rejection of their full canonical status.

3. Qur’anic Readings According to Sunni and Imami1 Scholarship
3.1. Qur’anic Readings According to Ahl al-Sunnah

Sunni scholars have defined Qur’anic readings (gira ‘at) in various but closely related ways.
Ibn al-Jazart defines the discipline as “the science through which the manner of pronouncing the
words of the Qur’an and the differences among them are known, with attribution to their transmitters”
(Ibn al-Jazari, 1999, p. 3). Other scholars have described it as the science through which the
agreements and disagreements of the transmitters of the Book of Allah are identified with respect to
language, grammatical inflection, and related aspects of recitation, or as the science concerned with
the manner of pronouncing the words of the Qur’an and the variations therein, traced back to their
respective authorities (Al-Qustallant, 1392 AH, Vol. 1, p. 170).

More precisely, the concept of Qur’anic readings refers to the transmitted modes of reciting
the Qur’anic text, encompassing both agreement and variation in performance, which have been
authentically attributed to the Prophet % through reliable transmitters while preserving the specific
loci and forms of recitational difference. It is important to note, however, that the foregoing
definitions pertain to Qur’anic readings in general and do not distinguish between their various
categories. Classical scholars classified readings into two broad groups: accepted and non-accepted
readings.

With regard to accepted readings, the majority of Sunni scholars stipulated the condition of
tawatur (Al-Suyitt, 1974, Vol. 1, p. 247). This position was adopted by the overwhelming majority
of specialists in Qira’at, legal theory, and hadith scholarship (Hishan, 2013, p. 217). Other scholars,
however, did not consider tawatur an indispensable condition. Instead, they regarded an authentic
chain of transmission accompanied by widespread acceptance and circulation among the Muslim
community as sufficient evidence of a reading’s Qur’anic authenticity and canonical status (Ibn al-
Jazari, 1999, p. 18).

Many later authorities in the science of Qira’at observed that the disagreement between those
who require tawatur and those who accept widespread transmission accompanied by communal
acceptance is largely terminological rather than substantive. In practice, both approaches lead to a
comparable degree of certainty once the necessary conditions of authenticity have been fulfilled (Al-
Qaysi, n.d., p. 57). Indeed, a number of later scholars explicitly stated that the concepts of widespread
transmission (istifadah) and communal acceptance effectively convey a meaning closely
approximating tawatur, even when the latter term is not expressly employed (Al-Zargani, n.d., Vol.
1, p. 196).

According to Sunni scholarship, a sound and acceptable Qur’anic reading must satisfy three
principal conditions. First, it must conform to established Arabic linguistic usage, even if only
according to one recognized linguistic possibility. Second, it must be compatible with the ‘Uthmanic
consonantal text (rasm) that was disseminated to the various regions of the Muslim world during the
caliphate of ‘Uthman b. ‘Affan. Third, it must possess either tawatur or an authentic chain of
transmission accompanied by widespread acceptance, according to the differing methodological
approaches outlined above (Ibn al-Jazart, 1999, p. 13).

On the basis of these criteria, Sunni scholars classified Qur’anic readings into several
categories: mutawatir (mass-transmitted), mashhtr (well-known), ahad (solitarily transmitted,
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including irregular readings), weak (da 7f), fabricated (mawdii), and exegetical readings
(tafsiviyyah). Of these categories, only those readings that fulfill the established conditions of
acceptance are regarded as authoritative and suitable for devotional recitation and ritual practice
(‘Abbas, 1430 AH, Vol. 2, pp. 128-129).

3.2. Qur’anic Readings According to the Imamiyyah

Many Imami scholars define a Qur’anic reading (gira’'ah) as a particular mode of
pronouncing the Qur’anic text, whether transmitted directly from the Prophet # through recitations
heard and conveyed by the Companions or through recitations performed before him and
subsequently approved by him (Al-‘Askari, 1417 AH, p. 187; Al-Fadlt, 1399 AH, p. 64).

Nevertheless, the dominant tendency within Imami scholarship maintains that the diversity
of recitational forms emerged after the Prophetic period as a consequence of the transmission
practices and interpretive efforts of later narrators rather than as a result of an originally sanctioned
plurality of revealed modes of recitation. This position has been explicitly articulated by a number
of Imami authorities. Consequently, their evaluations of particular recitational variants and their
inclusion within—or exclusion from—the category of authoritative Qur’anic recitation are closely
linked to their methodological principles concerning evidentiary authority and the scope of reliable
transmission (Marifah, 1429 AH, Vol. 2, p. 9).

From this perspective, an important methodological observation emerges: Imami scholarship
does not exhibit complete consensus regarding the precise definition of a “Qur’anic reading” or the
limits of its authority. Rather, scholarly perspectives range from recognizing certain widely accepted
readings to rejecting a substantial number of transmitted recitational variants, depending upon the
criteria of authenticity and authority adopted by individual scholars. Accordingly, a survey of Imami
writings reveals considerable diversity regarding the status of Qur’anic readings and the extent to
which they are regarded as constitutive elements of the Qur’anic text itself.

In this regard, Murtada al-‘AskarT observed that the concept of igra’ originally denoted both
the teaching of the wording of the Qur’an and the instruction of its meanings. During the lifetime of
the Prophet %, the term was employed in both senses, and it occasionally retained this dual usage
during the period of the Companions. Over time, however, the technical meanings of gird 'ah and
igra’ underwent significant transformation within Islamic scholarship, gradually becoming
associated with the transmission and study of textual variations attributed to different Arab dialects
and recitational traditions (Al-‘Askari, 1417 AH, p. 188).

3.3. The Three Supplementary Readings Completing the Ten Canonical Readings According
to Sunni and Imami Scholarship

The preceding discussion has demonstrated the profound methodological differences
between Sunni and Imami scholarship regarding the acceptance of Qur’anic readings in general and
the three supplementary readings completing the Ten Canonical Readings in particular. In light of
the foregoing analysis, the position of each tradition concerning these readings may be summarized
as follows.

3.3.1. The Sunni Position

Sunni scholarly discussions concerning the three supplementary readings completing the Ten
Canonical Readings—mnamely those of Abi Ja‘far al-Madani, Ya‘qub al-Hadrami, and Khalaf al-
Bazzar—may be broadly classified into three major trends.

The first trend rejects these readings as non-mutawatir and therefore classifies them among
the irregular (shadhdh) readings. According to this position, the condition of tawatur is not fulfilled
in the case of the supplementary readings, rendering their recitation impermissible. Among the
principal representatives of this view are al-Nawaw1, al-Sakhawf, and al-Kawashi. Al-Nawawr states:
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“Our companions and others have stated that it is permissible to recite in prayer and
elsewhere according to any of the seven readings. It is not permissible to recite according to an
irregular reading, whether in prayer or otherwise, because it is not Qur’an. The Qur’an can only be
established through tawatur, and each of the seven readings is mutawatir. This is the correct position
from which one should not depart, and whoever says otherwise is mistaken or ignorant” (Al-Nawaw1,
1344-1347 AH, Vol. 3, p. 392).

His statement clearly suggests that only the Seven Canonical Readings possess mutawatir
status, while readings beyond them—including the supplementary three—fall within the category of
irregular readings. Al-Sakhawt expressed a similar view by limiting authoritative recitation to the
seven readings and excluding those beyond them (Al-Sakhawi, 1418 AH, p. 773). Likewise, Abi al-
Hasan al-Subki, as quoted by Ibn al-Jazarf, stated:

“Recitation in prayer and elsewhere is permissible according to the seven readings, but it is
not permissible according to irregular readings” (Ibn al-Jazar1, 1999, p. 65).

This statement likewise implies that readings beyond the seven are to be treated as irregular.
Ibn al-Jazari also cites passages from al-Kawasht’s Tabsirat al-Mutadhakkir wa-Tadhkirat al-
Mutabassir fi Tafsir al-Qur’an al-‘Aziz explicitly classifying the three supplementary readings
among the irregular readings (Ibn al-Jazart, n.d., Vol. 1, p. 44).

The second trend regards the supplementary readings as authentic solitary transmissions
(@had) that do not attain the level of tawatur. According to this position, these readings possess sound
chains of transmission and should therefore not be classified as irregular, yet they remain inferior to
the Seven Canonical Readings in terms of epistemic certainty. The leading representative of this view
is Jalal al-Din al-Bulqini, who divided Qur’anic readings into three categories: mutawatir readings
(the Seven Canonical Readings), solitary readings (the three supplementary readings and certain
recitations attributed to the Companions), and irregular readings. He states:

“Readings are divided into mutawatir, solitary, and irregular. The mutawatir readings are the
well-known seven readings. The solitary readings are the three readings that complete the Ten
Canonical Readings, together with certain readings transmitted from the Companions. The irregular
readings are those of some Successors, such as al-A‘mash, Yahya b. Waththab, Ibn Jubayr, and
others” (Al-Suyuti, 1974, Vol. 1, p. 158).

The third trend, which eventually became the dominant position among Sunni jurists,
Qur’anic scholars, and specialists in Qira’at, fully accepts the three supplementary readings and
accords them the same mutawatir status as the Seven Canonical Readings. Proponents of this position
include al-Baghawt, Ibn al-‘Arabi, al-Ja‘barT, al-Harawt, Ibn al-JazarT, and numerous others (Ibn al-
Jazari, 1999, p. 65).

Al-Baghawt maintained that Muslims are religiously obligated to recite and preserve the
Qur’an according to the orthography of the authoritative codex and the recitations transmitted by the
recognized reciters whom the Muslim community has accepted. Among these reciters he explicitly
included Abu Ja‘far and Ya“qub (Al-Baghawi, 1997, Vol. 1, p. 37). Likewise, al-Haraw1 argued that
the readings of Abu Ja'far and Ya‘qub should be included among the mutawatir readings because
they satisfy the same criteria governing the Seven Canonical Readings (Al-Zarkashi, 1957, Vol. 1,
p. 330). Similarly, Aba Bakr Ibn al-‘Arabi articulated criteria for accepted Qur’anic readings that
encompass the three supplementary readings within the category of authoritative Qur’anic recitation
(Ibn al-‘Arabi, n.d., p. 360).

The most extensive defense of this position, however, was advanced by Ibn al-Jazari, who
devoted considerable attention in his writings to demonstrating the tawatur of the supplementary
readings. He argued that these readings were transmitted through multiple independent channels by
numerous reliable authorities, making collusion upon falsehood inconceivable. Consequently, he
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regarded their acceptance as obligatory and maintained that they constitute part of the Qur’an, the
authenticity of which is known by necessity within the religion (Ibn al-Jazari, 1999, p. 65).

In summary, although historical disagreement existed among Sunni scholars concerning the
status of the three supplementary readings, the position ultimately adopted by the overwhelming
majority of later scholars affirms their tawatur and recognizes them as part of the corpus of
authoritative Qur’anic recitation employed in devotional practice. The present study finds this
position to be the strongest in light of the cumulative textual, historical, and methodological evidence
advanced by its proponents.

3.3.2. The Imami Position

The Imami evaluation of the three supplementary readings is largely shaped by its broader
position regarding the doctrine of the Seven Ahruf and its distinctive methodology concerning the
authority of transmitted reports. In general, the prevailing tendency within Imami scholarship is to
deny the tawatur of recitations beyond the commonly accepted reading, although significant internal
variation exists between those who reject such readings outright, those who reinterpret them, and
those who permit their practical use while withholding full doctrinal endorsement.

A survey of Imamr literature reveals four principal approaches to the status of the three
supplementary readings.

The first approach, which represents the dominant tendency in later Imami scholarship,
rejects recitations that exceed the commonly transmitted reading and classifies them as irregular and
non-mutawatir. Among the most prominent representatives of this trend are al-Fayd al-Kashani, al-
Tabataba'1, al-Majlist, Abii al-Qasim al-Khii'1, and Muhammad Hadt al-Sadiqt.

Al-Fayd al-Kashani maintained that there is only one authentically established reading and
argued that the widespread claim regarding the tawatur of the Seven or Ten Canonical Readings does
not necessarily establish the tawatur of each individual recitational variant. In his view, certainty can
only be attained regarding the common core shared among the readings rather than their specific
details. Accordingly, when uncertainty arises, preference should be given to the reading that is easier
to pronounce, clearer in expression, more consistent with the reports transmitted from the Imams, or
more widely accepted among reciters (Al-Kashani, 1419 AH, Vol. 1, pp. 99-100).

Similarly, al-Najaft rejected the claim that the supplementary readings yield certain
knowledge through tawatur. According to him, the established Imami position holds that the Qur’an
was revealed upon a single harf and that subsequent variation originated with the transmitters rather
than with revelation itself (Al-Najafi, n.d., Vol. 9, p. 294).

Al-Majlist likewise questioned the authenticity of reports concerning the Seven Ahruf when
interpreted as evidence for the seven canonical readings that emerged after the Prophet . At the
practical level, however, he permitted recitation according to the readings commonly accepted
among Muslims until the appearance of the awaited Qa’im, who, according to this perspective, will
restore the Qur’an in its original single form (Al-Majlist, 1365 AH, Vol. 82, p. 66).

Al-Khti'1 explicitly states that the dominant Imam1 view rejects the tawatur of the canonical
readings, arguing that the variants found therein are either the result of individual scholarly judgment
or transmissions based on solitary reports. He regarded this position as the correct one (Al-Khii'7,
1966, p. 139). Likewise, al-Sadiqt considered the claim that the Seven or Ten Canonical Readings
are mutawatir in all their particulars to entail methodological difficulties and contradictions that
cannot be satisfactorily resolved (Al-Mushaykhis, 1429 AH, pp. 182—183).

In summary, proponents of this first approach maintain that certainty can only be attached to
a single authoritative reading. While accommodation may occasionally be granted to widespread
recitational practice, such accommodation does not imply recognition of the tawatur of alternative
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readings. Consequently, readings beyond the transmission of Hafs from ‘Asim are generally regarded
as irregular and non-mutawatir.

The second approach accepts the Seven Canonical Readings while expressing reservations
concerning the three supplementary readings. Its proponents affirm the tawatur of the seven well-
known readings but remain hesitant regarding the canonical status of the additional three. Among
the leading representatives of this position is ‘Al b. al-Husayn al-Karaki, who explicitly affirmed
scholarly agreement regarding the tawatur of the Seven Canonical Readings while noting
disagreement concerning the supplementary readings due to divergent views about their tawatur (Al-
Karaki, 1429 AH, Vol. 2, pp. 245-246).

A similar position was adopted by al-Hilli, who maintained that Qur’anic recitation must be
based upon mutawatir readings and therefore restricted authoritative recitation to the Seven
Canonical Readings, excluding both the supplementary readings and irregular recitations. He further
emphasized that any reading lacking tawatur cannot be regarded as Qur’an (Al-Hill1, 1414 AH, Vol.
3, p. 141). Historically, this approach is better understood as a position of reservation and suspension
of judgment regarding the supplementary readings rather than outright rejection.

The third approach advocates practical accommodation and is closely associated with the
doctrine of tagiyyah, which functions as a means of preventing discord and preserving communal
cohesion. According to this view, recitation according to the readings commonly accepted among
Muslims is permitted for practical and communal reasons, even while certain theological reservations
may remain.

Among the leading proponents of this approach is Murtada al-‘Askari, who relied upon the
statement attributed to Imam Ja'far al-Sadiq: “Recite as the people recite.” On this basis, he argued
that Muslims should recite according to the readings accepted by the broader community in order to
preserve unity and prevent division (Al-‘Askari, 1417 AH, p. 260).

Similarly, Yusuf al-Bahrant maintained that recitation according to the well-known readings
is obligatory, not because these readings are necessarily mutawatir, but rather because such practice
serves the interests of communal harmony and reflects the principle of taqiyyah. At the same time,
he continued to affirm that the Prophet % originally recited the Qur’an according to a single reading
(Al-Bahrani, 1993, p. 93).

The fourth approach, which represents the smallest group among Imam1 scholars, explicitly
affirms the three supplementary readings in addition to the Seven Canonical Readings and regards
them as mutawatir forms of Qur’anic recitation. Among its representatives are al-Tabarsi,
Muhammad Maki al-Amili, and ‘Abd al-Hadi al-Fadli.

Muhammad Maki al-‘Amilt adopted the view that all mutawatir readings may legitimately
be employed in recitation and rejected objections to the readings of Abt Ja'far, Ya‘qib, and Khalaf.
In his view, the strongest position is that these readings are permissible because their tawatur is
comparable to that of the Seven Canonical Readings (Al-‘Amili, 1419 AH, Vol. 3, p. 305).

Likewise, al-Fadlt argued that statements attributed to the Imams, such as “Recite as the
people recite,” indicate recognition of the well-known readings as authentic Qur’anic recitations. He
further maintained that the foundation of the science of Qira’at ultimately rests upon what was
transmitted from the Prophet ¥ and subsequently approved and preserved through the recitational
tradition (Al-Fadli, 1399 AH, pp. 79-91).

Conclusion and Findings

This study has examined the positions of Sunni and Imami scholars regarding the three
supplementary readings completing the Ten Canonical Readings and has sought to identify the
hadith-based, legal-theoretical, and historical foundations upon which these positions were

www.turkishstudies.net/religion



5242 Haydar Sevim

constructed. It has further explored the scholarly and practical implications arising from these
differing perspectives. The study arrives at the following conclusions:

1. The disagreement concerning the three supplementary readings completing the Ten
Canonical Readings is not merely a subsidiary dispute relating to modes of Qur’anic recitation.
Rather, it represents an extension of a broader methodological debate concerning the doctrine of the
Seven Ahruf, the criteria of tawatur, the evidentiary authority of transmission, and the principles
governing the authentication of the Qur’anic text.

2. The majority of Sunni scholars affirm the tawatur of all Ten Canonical Readings and
regard the three supplementary readings as an integral part of the Qur’anic recitational tradition.
Consequently, these readings are considered legitimate forms of Qur’anic recitation for both
devotional practice and instruction, based on widespread communal transmission, conformity with
the ‘Uthmanic consonantal text, and authentic chains of transmission connected to the recognized
authorities of Qira’at.

3. The majority of Imami scholars do not recognize the three supplementary readings
as mutawatir and tend to restrict ritually authoritative recitation to the commonly transmitted reading.
Furthermore, the authority of a reading is generally linked to its attribution to the Imams of Ahl al-
Bayt. Nevertheless, certain Imam1 trends have adopted varying degrees of acceptance or practical
accommodation with respect to the supplementary readings.

4. Attitudes toward the doctrine of the Seven Ahruf constitute one of the principal
determinants shaping scholarly evaluations of the supplementary readings. A broader interpretation
of the doctrine tends to expand the range of accepted readings, whereas restrictive interpretations or
alternative explanations generally result in a narrower conception of recitational authority and
tawatur.

5. The conventional Sunni—-Imami dichotomy does not fully reflect the complexity of
scholarly positions within either tradition. The study demonstrates the existence of significant
internal diversity regarding the definition of tawatur, the evaluation of the supplementary readings,
and the extent to which such readings may serve as authoritative evidence.

6. Theoretical disagreements concerning the supplementary readings have produced
important practical consequences in several fields, including the permissibility of reciting these
readings during ritual prayer, the teaching of Qur’anic recitation, the representation of variant
readings in Qur’anic editions and scholarly annotations, and the determination of which readings
may legitimately function within public devotional practice.

7. The comparative analysis of Sunni and Imam1 sources has enabled the study to trace
the various positions back to their underlying evidentiary principles and epistemological foundations.
Such an approach contributes to a more precise understanding of both convergence and divergence
between the two traditions and reduces the tendency toward oversimplified generalizations that
overlook internal diversity.

8. The principal scholarly contribution of this study lies in its presentation of a
comparative map of Sunni and Imami positions regarding the three supplementary readings
completing the Ten Canonical Readings. By classifying the major trends within each tradition and
linking them to their hadith-based, legal-theoretical, and practical foundations, the study provides a
clearer understanding of their significance for Qur’anic education, devotional practice, and the
broader discourse on Qur’anic transmission.

Recommendations

In light of the foregoing findings, the study recommends the following:
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1. Expanding comparative research in the field of Qira’at to encompass issues shared
across Islamic intellectual traditions and to relate scholarly positions on Qur’anic readings to their
hadith-based and legal-theoretical foundations rather than merely cataloguing opinions.

2. Conducting independent studies devoted to clarifying the central technical concepts
associated with this subject, particularly tawatur, istifadah (widespread transmission), sound
recitation, and ritually authoritative recitation, while tracing their development in both Sunni and
Imamf scholarly literature.

3. Undertaking applied studies that focus on specific recitational variants and examine
the impact of accepting or rejecting particular readings on legal rulings and educational practices.

4. Extending scholarly investigation into later and contemporary Imami sources in
order to identify developments in attitudes toward the three supplementary readings and to assess the
extent to which traditional positions have been maintained, modified, or reformulated.

5. Encouraging collaborative research projects and scholarly forums that bring together
specialists in Qira’at and Qur’anic studies from different intellectual traditions, thereby fostering
deeper academic dialogue, methodological exchange, and constructive engagement with shared
Qur’anic concerns.

6. Benefiting from the findings of comparative studies in the development of curricula
for teaching Qur’anic readings within academic institutions, with the aim of presenting scholarly
positions, their historical development, and their evidentiary foundations with greater precision,
balance, and methodological clarity.
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ETIK BEYANLAR

Arastirma ve Yayin Etigi

Bu makalenin 6zgiin bir ¢alisma oldugunu ve bilimsel aragtirma ve yaym etigi ilkelerine
uygun olarak hazirlandigin1 beyan ederim. Makale daha oOnce herhangi bir yerde
yayimlanmamig olup baska bir dergide degerlendirme siirecinde degildir.
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Calismada kullanilan tiim kaynaklar akademik kurallara uygun bi¢imde atiflanmistir.
Caligmanin intihal, veri uydurma, veri tahrifi veya manipiilasyon icermedigini; arastirma
bulgulariin bilimsel diiriistliik ilkelerine uygun sekilde sunuldugunu beyan ederim.

Yazar Katkisi

Caligmanin tasarlanmasi, yiiriitiilmesi, analizi ve makalenin raporlama agamasini tek basina
yiirtitmiistiir. Makalenin son hélini okuyup onayladim ve yayimlanmasini kabul ettim.

Cikar Catismasi

Bu makalenin yayimmlanmasina iliskin herhangi bir ¢ikar ¢atismasi bulunmadigint beyan
ederim.

Finansal Destek

Bu aragtirma herhangi bir kamu kurumu, ticari kurulus veya kar amaci giitmeyen kurulus
tarafindan finansal olarak desteklenmemistir.

Yapay Zeka Kullamim Beyani

Makalenin hazirlanmasi siirecinde yapay zeka araglarindan yalnizca dil diizenleme, ¢eviri
destegi ve anlatim iyilestirmesi amaciyla sinirlt 6l¢iide yararlanilmistir. Yapay zeka araglari
tarafindan yapilan ceviri ve dil diizenlemeleri tarafimdan dikkatle kontrol edilmistir. Yapay
zeka araglart calismanin bilimsel igeriginin, aragtirma tasariminin, analizlerinin veya
akademik sonuglarinin olusturulmasinda kullanilmamigtir. Makalenin igerigine iliskin tim
akademik sorumluluk bana aittir.

Telif Haklar1 ve izinler

Telif hakkr gerektiren materyaller kullanilmigsa gerekli izinlerin alindigimi ve ¢aligmanin
herhangi bir fikrl miilkiyet hakkin1 ihlal etmedigini beyan ederim.

Yazar Onay1

Makalenin son halini okudum, onayladim ve yayimlanmasini kabul ettigimi beyan ederim.
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