Turkish Studies - Economics, Finance, Politics !‘

ANKARA SCIENCE

www.turkishstudies.net/economy eISSN' 2667—5625 UNIVERSITY

Research Article / Arastirma Makalesi

A Political and Economic Analysis of Boycotts in Support of Palestine in the Qur'anic
Context

Kur'an Baglaminda Filistin'e Destek Amagli Boykotlarin Siyasal ve Ekonomik Analizi

Ahmet Erdingli”

Abstract: This study examines contemporary boycott movements developed in support of Palestine within the
framework of Quranic principles of justice, charity, solidarity, and economic responsibility, evaluating the
moral legitimacy, limitations, and transformative capacity of boycotts. The main argument is that boycotts are
not merely passive responses based on abstaining from consumption; they can transform into active
responsibility practices when supported by knowledge-based, justice-centered, and alternative economic
construction. Principles in the Quran such as avoiding oppression (Hud 11/113), upholding justice meticulously
(Maide 5/8), verifying the accuracy of information (Hucurat 49/6), and the equitable distribution of wealth
(Hashr 59/7) are interpreted as fundamental references defining the ethical framework of modern economic
activism. In this context, the study argues that contemporary boycott movements remaining solely at the level
of symbolic protest or emotional response are insufficient in terms of Quranic integrity; true transformation is
possible through charity, ethical consumption, alternative production networks, social finance, and institutional
solidarity. The limitations of boycotts have been discussed in terms of the risks of acting on misinformation,
causing collective harm, generating hatred, or becoming symbolically devoid of strategic awareness. The study
also reveals that while digital activism can generate awareness, it is not sufficient on its own; consistency
between discourse and action is of central importance from a Quranic perspective. Consequently, in the context
of Palestine, boycotts, when evaluated from a Quranic perspective, are not merely an economic rejection; they
are a conscious distancing from structures that support oppression, an effort to establish new economic
relationships centered on solidarity with the oppressed and justice. Thus, economic choice transcends
individual consumption behavior and becomes a visible manifestation of political-ethical responsibility. This
approach emphasizes the necessity for the contemporary Muslim subject to develop an economic consciousness
that is not reactive but constructive, not temporary but sustainable, and not superficial but based on revelation.

Keywords: Tafsir, Finance, Palestine, Politics, Boycott.

Oz: Bu caligma, Filistin’e destek amaciyla gelistirilen cagdas boykot hareketlerini adalet, infak, dayanisma ve
iktisadi sorumluluk gibi Kur’ani ilkeler cercevesinde ele almakta; boykotlarin ahldki mesruiyetini,
sturliliklarimi ve doniistiiriicti kapasitesini degerlendirmektedir. Caligmanin temel savi, boykotlarin yalnizca
tilkketimden kaginmaya dayali edilgen tepkiler olmadigs; bilgiye dayali, adalet merkezli ve alternatif iktisadi
insayla desteklendiklerinde etkin birer sorumluluk pratigine doniisebilecegidir. Zulme meyletmekten sakinma
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(Had 11/113), adaleti titizlikle gozetme (Maide 5/8), haberin dogrulugunu arastirma (Hucurat 49/6) ve servetin
adil dagilimi (Hasr 59/7) gibi Kur’an ilkeleri, ¢agdas iktisadi aktivizmin ahlaki ¢ercevesini belirleyen temel
bagvuru noktalar1 olarak yorumlanmaktadir. Bu baglamda calisma, ¢agdas boykot hareketlerinin yalnizca
sembolik protesto ya da duygusal tepki diizeyinde kalmasinin Kur’ani biitiinliik acisindan yetersiz oldugunu;
gercek doniigiimiin infak, etik tiiketim, alternatif iiretim aglari, sosyal finans ve kurumsal dayanisma yoluyla
miimkiin oldugunu savunmaktadir. Boykotlarin smirliliklart ise yanlis bilgiye dayanarak hareket etme, toplu
zarara yol agma, nefret liretme veya stratejik bilingten yoksun bigimde sembolik bir igeriksizlige savrulma
riskleri bakimindan tartigilmistir. Calisma ayrica dijital aktivizmin farkindalik olusturabildigini, ancak tek
basina yeterli olmadigimi ortaya koymakta; soylem ile eylem arasindaki tutarliligin Kur’ani perspektif
acisindan merkezi bir 6nem tasidigini gostermektedir. Sonug olarak Filistin baglaminda boykotlar, Kur’ani
bakis agisiyla degerlendirildiginde yalnizca iktisadi bir ret degil; zulmii destekleyen yapilardan bilingli bir
uzaklagma, mazlumla dayanigmay1 ve adaleti merkeze alan yeni iktisadi iligkiler kurma ¢abasidir. Boylece
iktisadi tercih, bireysel tiiketim davranisini asarak siyasal-ahlaki sorumlulugun goriiniir bir tezahiirii haline
gelmektedir. Bu yaklasim, cagdas Miisliiman 6znenin tepkisel degil insa edici, gegici degil siirdiiriilebilir,
ylizeysel degil vahye dayali bir iktisadi biling gelistirmesinin zorunlulugunu vurgulamaktadir.

Anahtar Kelimeler: Tefsir, Finans, Politika, Filistin, Boykot.
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Structured Abstract:

Aim

This study aims to examine contemporary boycott movements developed in support of Palestine
within the framework of Qur’anic principles of justice, solidarity, charity (infag), and economic responsibility,
while evaluating their political, economic, and ethical dimensions. Although recent studies have addressed the
legitimacy of boycott practices from the perspectives of Islamic law, international politics, and human rights,
limited attention has been paid to the normative foundations of boycott movements within the comprehensive
ethical framework of the Qur’an. Existing research has generally focused either on the legal permissibility of
boycotts or on their political and economic consequences, without sufficiently integrating Qur’anic concepts
such as justice (‘adl), oppression (zulm), responsibility, wealth circulation, solidarity, and information
verification into a unified analytical model. This study seeks to fill this gap by reinterpreting boycott as a
multidimensional ethical practice rather than merely a temporary consumer reaction or symbolic political
protest. It argues that the Qur’anic worldview approaches economic behavior as a moral responsibility directly
connected with justice and accountability before God. Accordingly, consumption, investment, financial
preferences, and economic participation are evaluated not merely as market activities but as ethical choices
that either reinforce or resist structures of oppression. Within the specific context of Palestine, the study
investigates how boycott movements can be understood as constructive instruments for promoting justice
through alternative economic structures, responsible consumption, and institutional solidarity rather than
remaining limited to passive economic rejection.

Method

The study employs a qualitative research design based on conceptual and normative analysis. Rather
than relying on empirical fieldwork, survey data, or statistical measurements, it adopts an interpretive
methodology grounded in document analysis and thematic examination of primary and secondary sources. The
principal data source consists of Qur’anic verses related to justice, oppression, economic ethics, wealth
distribution, social solidarity, charity (infag), information verification, and moral responsibility. These
scriptural references are interpreted through classical and contemporary Qur’anic exegesis while being
analyzed alongside modern scholarship on Islamic economics, political economy, ethical finance, boycott
movements, and Palestinian studies. The study further incorporates relevant academic literature concerning
global political economy, consumer activism, ethical investment, Islamic finance, and contemporary
discussions on economic resistance. The analytical framework is organized around four interrelated themes:
(1) the theological foundations of boycott within the Qur’anic conception of justice and resistance to
oppression; (2) economic power, consumption ethics, and financial responsibility; (3) the political significance
of contemporary boycott movements in the Palestinian context; and (4) the relationship between infag,
solidarity, alternative economic institutions, and the moral legitimacy of boycott practices. Throughout the
analysis, Qur’anic principles are systematically compared with contemporary political and economic realities
in order to demonstrate how revelation-based ethical norms may contribute to current debates on consumer
activism and global justice.

Findings

The findings demonstrate that the Qur’an provides a coherent ethical framework capable of
legitimizing boycott movements when they are grounded in justice, accurate knowledge, proportionality, and
constructive social responsibility. The analysis reveals that Qur’anic injunctions against supporting oppression
(Hud 11:113), maintaining justice regardless of emotional or political bias (Ma’idah 5:8), verifying information
before acting (Hujurat 49:6), and preventing the concentration of wealth among privileged groups (Hashr 59:7)
collectively establish the normative principles governing morally legitimate economic resistance.

The study further shows that boycott cannot be reduced to consumer abstention alone. Rather, it
becomes ethically meaningful only when accompanied by alternative mechanisms such as ethical consumption,
local production, institutional solidarity, charitable redistribution, Islamic social finance, and responsible
investment. Accordingly, boycott functions not merely as an act of economic refusal but also as an instrument
for reconstructing just economic relationships.

Another important finding is that the effectiveness of boycott movements depends upon clearly
defined objectives, verified information, and strategic implementation. Boycotts based on misinformation,
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generalized hostility, emotional reactions, or poorly defined targets risk undermining both their ethical
legitimacy and practical effectiveness. The Qur’anic emphasis on knowledge and verification therefore
transforms information literacy into an essential prerequisite for responsible economic activism.

The analysis also demonstrates that digital activism contributes significantly to raising public
awareness but remains insufficient as an independent strategy for producing sustainable political or economic
transformation. From a Qur’anic perspective, consistency between discourse and action constitutes a
fundamental ethical requirement. Consequently, online campaigns achieve genuine significance only when
accompanied by measurable changes in consumption behavior, investment preferences, financial participation,
and institutional support.

Furthermore, the study identifies infag and social solidarity as indispensable complements to boycott.
While refusing to support structures associated with oppression represents one dimension of Qur’anic
responsibility, actively strengthening alternative economic institutions constitutes its positive dimension.
Supporting humanitarian relief, educational initiatives, local production, charitable foundations, social finance
mechanisms, and community-based economic cooperation transforms boycott into a constructive process
rather than a merely reactive response.

The findings additionally indicate that contemporary global capitalism increases the political
significance of consumer choices. Since multinational corporations increasingly function as influential political
actors alongside states, individual consumption decisions inevitably generate broader political and ethical
consequences. In this context, boycott emerges as a form of nonviolent political participation through which
consumers may influence economic legitimacy, corporate reputation, and public consciousness while
remaining consistent with Qur’anic principles of justice and moral accountability.

Conclusion

The study concludes that the Qur’anic understanding of boycott extends far beyond temporary
economic sanctions or symbolic consumer resistance. Instead, boycott represents an integrated ethical
framework that combines justice, economic responsibility, solidarity, charitable redistribution, and institutional
transformation. Unlike many contemporary approaches that conceptualize boycott primarily as an instrument
of political protest, the Qur’anic perspective presented in this study frames it as an ongoing process of moral
and economic reconstruction.

The principal contribution of this study lies in integrating Qur’anic ethics with contemporary debates
on political economy, ethical finance, and consumer activism through a comprehensive analytical framework.
Rather than treating religious principles as abstract moral ideals, the study demonstrates their practical
relevance for evaluating modern economic behavior and constructing alternative financial and institutional
models capable of promoting social justice. In doing so, it expands existing scholarship beyond discussions of
legal permissibility by emphasizing the ethical conditions, strategic limitations, and transformative potential
of boycott movements.

The findings also suggest that successful boycott movements require collaboration among religious
institutions, civil society organizations, educational institutions, financial actors, and local production
networks. Sustainable transformation cannot be achieved solely through temporary campaigns; it depends upon
long-term investment in ethical economic structures, financial literacy, responsible consumption, and
institutional solidarity.

Finally, the study proposes a conceptual framework that may guide future interdisciplinary research
at the intersection of Qur’anic studies, Islamic economics, political economy, finance, ethics, and social
movements. Future studies may extend this framework through comparative analyses, empirical investigations,
behavioral research, and quantitative assessments of the economic and social impacts of boycott practices. In
this respect, the article demonstrates that the Qur’an offers not only theological guidance but also a dynamic
ethical paradigm capable of informing contemporary discussions on justice-oriented economic action and
sustainable political responsibility.

Keywords: Tafsir, Finance, Palestine, Politics, Boycott.
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Résumé Structuré:
Objectif

Cette étude vise a examiner les mouvements de boycott contemporains développés en faveur de la
Palestine dans le cadre des principes coraniques de justice, de solidarité, de charité (infaq) et de responsabilité
économique, tout en évaluant leurs dimensions politiques, économiques et éthiques. Bien que des études
récentes aient abordé la légitimité des pratiques de boycott sous I’angle du droit islamique, de la politique
internationale et des droits de ’homme, peu d’attention a été accordée aux fondements normatifs des
mouvements de boycott au sein du cadre éthique global du Coran. Les recherches existantes se sont
généralement concentrées soit sur la licéité juridique des boycotts, soit sur leurs conséquences politiques et
économiques, sans intégrer suffisamment les concepts coraniques tels que la justice ( ‘adl), I’oppression (zulm),
la responsabilité, la circulation des richesses, la solidarité et la vérification de I’information dans un modéle
analytique unifié. La présente étude vise a combler cette lacune en réinterprétant le boycott comme une pratique
éthique multidimensionnelle plutét que comme une simple réaction temporaire des consommateurs ou une
protestation politique symbolique. Elle soutient que la vision coranique du monde aborde le comportement
économique comme une responsabilité morale directement liée a la justice et a la responsabilité devant Dieu.
En conséquence, la consommation, I’investissement, les préférences financiéres et la participation économique
sont évalués non pas simplement comme des activités de marché, mais comme des choix éthiques qui
renforcent ou combattent les structures d’oppression. Dans le contexte spécifique de la Palestine, 1’étude
examine comment les mouvements de boycott peuvent étre compris comme des instruments constructifs visant
a promouvoir la justice par le biais de structures économiques alternatives, d’une consommation responsable
et d’une solidarité institutionnelle, plutdt que de se limiter a un rejet économique passif.

Méthode

L’étude recourt a une approche de recherche qualitative fondée sur une analyse conceptuelle et
normative. Plutot que de s’appuyer sur un travail de terrain empirique, des données d’enquéte ou des mesures
statistiques, elle adopte une méthodologie interprétative reposant sur 1’analyse documentaire et 1’examen
thématique de sources primaires et secondaires. La principale source de données est constituée de versets
coraniques relatifs a la justice, a I’oppression, a 1’éthique économique, a la répartition des richesses, a la
solidarité sociale, a la charité (infdq), a la vérification de I’information et a la responsabilit¢ morale. Ces
références scripturaires sont interprétées a la lumicre de 1’exégése coranique classique et contemporaine, tout
en étant analysées parallelement aux travaux universitaires modernes sur 1’économie islamique, 1’économie
politique, la finance éthique, les mouvements de boycott et les études palestiniennes. L’étude integre en outre
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la littérature académique pertinente concernant 1’économie politique mondiale, [’activisme des
consommateurs, 1’investissement éthique, la finance islamique et les débats contemporains sur la résistance
économique. Le cadre analytique s’articule autour de quatre thémes interdépendants : (1) les fondements
théologiques du boycott au sein de la conception coranique de la justice et de la résistance a 1’oppression ; (2)
le pouvoir économique, 1’éthique de la consommation et la responsabilité financicre ; (3) la portée politique
des mouvements de boycott contemporains dans le contexte palestinien ; et (4) la relation entre ’infaq, la
solidarité, les institutions économiques alternatives et la 1égitimité morale des pratiques de boycott. Tout au
long de I’analyse, les principes coraniques sont systématiquement mis en regard des réalités politiques et
économiques contemporaines afin de démontrer comment des normes éthiques fondées sur la révélation
peuvent contribuer aux débats actuels sur 1’activisme des consommateurs et la justice mondiale.

Conclusions

Les conclusions démontrent que le Coran fournit un cadre éthique cohérent capable de légitimer les
mouvements de boycott lorsqu’ils sont fondés sur la justice, une connaissance exacte, la proportionnalité et
une responsabilité sociale constructive. L’analyse révéle que les injonctions coraniques contre le soutien a
I’oppression (Hud 11:113), le maintien de la justice indépendamment de tout parti pris émotionnel ou politique
(Ma’idah 5:8), la vérification des informations avant d’agir (Hujurat 49:6) et la prévention de la concentration
des richesses entre les mains de groupes privilégiés (Hashr 59:7) établissent collectivement les principes
normatifs régissant une résistance économique moralement légitime.

L’étude montre en outre que le boycott ne peut se réduire a la seule abstention de consommation. Au
contraire, il n’acquiert une signification éthique que lorsqu’il s’accompagne de mécanismes alternatifs tels que
la consommation éthique, la production locale, la solidarité institutionnelle, la redistribution caritative, la
finance sociale islamique et 1’investissement responsable. En conséquence, le boycott ne fonctionne pas
simplement comme un acte de refus économique, mais aussi comme un instrument de reconstruction de
relations économiques justes.

Une autre conclusion importante est que 1’efficacité des mouvements de boycott dépend d’objectifs
clairement définis, d’informations vérifiées et d’une mise en ceuvre stratégique. Les boycotts fondés sur la
désinformation, I’hostilité généralisée, des réactions émotionnelles ou des cibles mal définies risquent de
compromettre a la fois leur Iégitimité éthique et leur efficacité pratique. L’importance accordée par le Coran a
la connaissance et a la vérification fait donc de la maitrise de I’information une condition préalable essentielle
a un activisme économique responsable.

L’analyse démontre également que 1’activisme numérique contribue de maniére significative a la
sensibilisation du public, mais reste insuffisant en tant que stratégie autonome pour produire une transformation
politique ou économique durable. Dans une perspective coranique, la cohérence entre le discours et 1’action
constitue une exigence éthique fondamentale. Par conséquent, les campagnes en ligne n’acquierent une
véritable signification que lorsqu’elles s’accompagnent de changements mesurables dans les comportements
de consommation, les préférences d’investissement, la participation financiére et le soutien institutionnel.

En outre, 1’étude identifie 1’infaq et la solidarité sociale comme des compléments indispensables au
boycott. Si le refus de soutenir les structures associées a ’oppression représente une dimension de la
responsabilité coranique, le renforcement actif d’institutions économiques alternatives en constitue la
dimension positive. Le soutien a I’aide humanitaire, aux initiatives éducatives, a la production locale, aux
fondations caritatives, aux mécanismes de finance sociale et a la coopération économique communautaire
transforme le boycott en un processus constructif plutdt qu’en une simple réponse réactive.

Les résultats indiquent en outre que le capitalisme mondial contemporain accroit I’importance
politique des choix des consommateurs. Etant donné que les multinationales agissent de plus en plus comme
des acteurs politiques influents aux cotés des Etats, les décisions de consommation individuelles entrainent
inévitablement des conséquences politiques et éthiques plus larges. Dans ce contexte, le boycott apparait
comme une forme de participation politique non violente grace a laquelle les consommateurs peuvent
influencer la légitimité économique, la réputation des entreprises et la conscience publique tout en restant en
accord avec les principes coraniques de justice et de responsabilité morale.
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Conclusion

L’étude conclut que la conception coranique du boycott va bien au-dela de sanctions économiques
temporaires ou d’une résistance symbolique des consommateurs. Au contraire, le boycott représente un cadre
éthique intégré qui allie justice, responsabilité économique, solidarité, redistribution caritative et
transformation institutionnelle. Contrairement & de nombreuses approches contemporaines qui conceptualisent
le boycott principalement comme un instrument de protestation politique, la perspective coranique présentée
dans cette étude le définit comme un processus continu de reconstruction morale et économique.

La principale contribution de cette étude réside dans 1’intégration de I’éthique coranique aux débats
contemporains sur I’économie politique, la finance éthique et I’activisme des consommateurs, a travers un
cadre analytique complet. Plutdt que de traiter les principes religieux comme des idéaux moraux abstraits,
I’étude démontre leur pertinence pratique pour évaluer les comportements économiques modernes et construire
des modéles financiers et institutionnels alternatifs capables de promouvoir la justice sociale. Ce faisant, elle
¢élargit la recherche existante au-dela des discussions sur la licéité juridique en mettant 1’accent sur les
conditions éthiques, les limites stratégiques et le potentiel de transformation des mouvements de boycott.

Les résultats suggérent également que le succés des mouvements de boycott passe par une
collaboration entre les institutions religicuses, les organisations de la société civile, les établissements
d’enseignement, les acteurs financiers et les réseaux de production locaux. Une transformation durable ne peut
étre obtenue uniquement par des campagnes ponctuelles ; elle dépend d’un investissement a long terme dans
des structures économiques éthiques, I’éducation financiére, la consommation responsable et la solidarité
institutionnelle.

Enfin, I’étude propose un cadre conceptuel susceptible de guider les futures recherches
interdisciplinaires a la croisée des études coraniques, de I’économie islamique, de I’économie politique, de la
finance, de 1’éthique et des mouvements sociaux. De futures études pourraient élargir ce cadre par le biais
d’analyses comparatives, d’enquétes empiriques, de recherches comportementales et d’évaluations
quantitatives des impacts économiques et sociaux des pratiques de boycott. A cet égard, I’article démontre que
le Coran offre non seulement des orientations théologiques, mais aussi un paradigme éthique dynamique
capable d’éclairer les débats contemporains sur 1’action économique axée sur la justice et la responsabilité
politique durable.

Mots-clés: Tafsir, Finance, Palestine, Politique, Boycott.

Resumen Estructurado:
Objetivo

El presente estudio tiene por objeto examinar los movimientos de boicot contemporaneos
desarrollados en apoyo de Palestina en el marco de los principios cordnicos de justicia, solidaridad, caridad
(infaq) y responsabilidad econémica, al tiempo que evaliia sus dimensiones politicas, econémicas y éticas.
Aunque estudios recientes han abordado la legitimidad de las practicas de boicot desde las perspectivas del
derecho islamico, la politica internacional y los derechos humanos, se ha prestado poca atencién a los
fundamentos normativos de los movimientos de boicot dentro del marco ético integral del Coran. Las
investigaciones existentes se han centrado generalmente bien en la admisibilidad juridica de los boicots, bien
en sus consecuencias politicas y econdmicas, sin integrar suficientemente en un modelo analitico unificado
conceptos coranicos como la justicia ( ‘adl), la opresion (zulm), la responsabilidad, la circulacion de la riqueza,
la solidaridad y la verificacion de la informacion. El presente estudio pretende colmar esta laguna
reinterpretando el boicot como una practica ética multidimensional, en lugar de considerarlo meramente una
reaccion temporal de los consumidores o una protesta politica simbdlica. Sostiene que la cosmovision coranica
aborda el comportamiento econémico como una responsabilidad moral directamente vinculada a la justicia y
a la rendicion de cuentas ante Dios. En consecuencia, el consumo, la inversion, las preferencias financieras y
la participacidon econdmica se evaltian no solo como actividades de mercado, sino como elecciones éticas que
refuerzan o se oponen a las estructuras de opresion. En el contexto especifico de Palestina, el estudio investiga
como los movimientos de boicot pueden entenderse como instrumentos constructivos para promover la justicia
a través de estructuras econdmicas alternativas, el consumo responsable y la solidaridad institucional, en lugar
de limitarse a un rechazo econdémico pasivo.
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Método

El estudio emplea un disefio de investigacion cualitativo basado en el analisis conceptual y normativo.
En lugar de basarse en trabajo de campo empirico, datos de encuestas o mediciones estadisticas, adopta una
metodologia interpretativa fundamentada en el analisis documental y el examen temadtico de fuentes primarias
y secundarias. La principal fuente de datos la constituyen los versiculos coranicos relacionados con la justicia,
la opresion, la ética econdmica, la distribucion de la riqueza, la solidaridad social, la caridad (infag), la
verificacion de la informacion y la responsabilidad moral. Estas referencias escriturales se interpretan a través
de la exégesis coranica clasica y contemporanea, al tiempo que se analizan junto con los estudios académicos
modernos sobre economia islamica, economia politica, finanzas éticas, movimientos de boicot y estudios
palestinos. El estudio incorpora ademas bibliografia académica relevante sobre economia politica global,
activismo de los consumidores, inversion ética, finanzas islamicas y debates contemporaneos sobre la
resistencia econdmica. El marco analitico se articula en torno a cuatro temas interrelacionados: (1) los
fundamentos teologicos del boicot dentro de la concepcion coranica de la justicia y la resistencia a la opresion;
(2) el poder econémico, la ética del consumo y la responsabilidad financiera; (3) la importancia politica de los
movimientos de boicot contemporaneos en el contexto palestino; y (4) la relacion entre el infagq, la solidaridad,
las instituciones economicas alternativas y la legitimidad moral de las practicas de boicot. A lo largo del
analisis, los principios coranicos se comparan sistematicamente con las realidades politicas y econdmicas
contemporaneas con el fin de demostrar como las normas éticas basadas en la revelacion pueden contribuir a
los debates actuales sobre el activismo de los consumidores y la justicia global.

Conclusiones

Las conclusiones demuestran que el Coran proporciona un marco ético coherente capaz de legitimar
los movimientos de boicot cuando se basan en la justicia, el conocimiento preciso, la proporcionalidad y la
responsabilidad social constructiva. El analisis revela que las prescripciones coranicas contra el apoyo a la
opresion (Hud 11:113), el mantenimiento de la justicia independientemente de los sesgos emocionales o
politicos (Ma’idah 5:8), la verificacion de la informacion antes de actuar (Hujurat 49:6) y la prevencion de la
concentracion de riqueza entre los grupos privilegiados (Hashr 59:7) establecen colectivamente los principios
normativos que rigen la resistencia econéomica moralmente legitima.

El estudio muestra ademas que el boicot no puede reducirse unicamente a la abstencion del
consumidor. Mas bien, solo adquiere significado ético cuando va acompafiado de mecanismos alternativos
como el consumo ético, la produccion local, 1a solidaridad institucional, la redistribucion caritativa, las finanzas
sociales islamicas y la inversion responsable. En consecuencia, el boicot no funciona meramente como un acto
de rechazo econdmico, sino también como un instrumento para reconstruir relaciones econéomicas justas.

Otra conclusion importante es que la eficacia de los movimientos de boicot depende de unos objetivos
claramente definidos, de informacion contrastada y de una implementacion estratégica. Los boicots basados en
informacion erronea, hostilidad generalizada, reacciones emocionales u objetivos mal definidos corren el
riesgo de socavar tanto su legitimidad ética como su eficacia practica. El énfasis coranico en el conocimiento
y la verificacion convierte, por tanto, la alfabetizacion informacional en un requisito previo esencial para el
activismo econdmico responsable.

El analisis también demuestra que el activismo digital contribuye de manera significativa a sensibilizar
a la opinién publica, pero sigue siendo insuficiente como estrategia independiente para generar una
transformacion politica o econdmica sostenible. Desde una perspectiva coranica, la coherencia entre el discurso
y la accidn constituye un requisito ético fundamental. En consecuencia, las campaiias en linea solo alcanzan
una importancia genuina cuando van acompafiadas de cambios cuantificables en el comportamiento de
consumo, las preferencias de inversion, la participacion financiera y el apoyo institucional.

Ademas, el estudio identifica el infaq y la solidaridad social como complementos indispensables del
boicot. Si bien negarse a apoyar estructuras asociadas a la opresion representa una dimension de la
responsabilidad coranica, el fortalecimiento activo de instituciones economicas alternativas constituye su
dimension positiva. El apoyo a la ayuda humanitaria, las iniciativas educativas, la produccion local, las
fundaciones benéficas, los mecanismos de finanzas sociales y la cooperacion econdomica basada en la
comunidad transforma el boicot en un proceso constructivo, en lugar de una mera respuesta reactiva.
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Los resultados indican, ademas, que el capitalismo global contemporaneo aumenta la importancia
politica de las decisiones de los consumidores. Dado que las empresas multinacionales actian cada vez mas
como actores politicos influyentes junto a los Estados, las decisiones de consumo individuales generan
inevitablemente consecuencias politicas y éticas mas amplias. En este contexto, el boicot surge como una forma
de participacién politica no violenta a través de la cual los consumidores pueden influir en la legitimidad
econdmica, la reputacion corporativa y la conciencia publica, sin dejar de ser coherentes con los principios
coranicos de justicia y responsabilidad moral.

Conclusion

El estudio concluye que la concepcion coranica del boicot va mucho mas alld de las sanciones
econdmicas temporales o de la resistencia simbolica de los consumidores. Por el contrario, el boicot representa
un marco ético integrado que combina justicia, responsabilidad econdmica, solidaridad, redistribucion
caritativa y transformacion institucional. A diferencia de muchos enfoques contemporaneos que conceptualizan
el boicot principalmente como un instrumento de protesta politica, la perspectiva coranica presentada en este
estudio lo enmarca como un proceso continuo de reconstruccion moral y econdémica.

La principal contribucion de este estudio radica en integrar la ética coranica con los debates
contemporaneos sobre economia politica, finanzas éticas y activismo de los consumidores a través de un marco
analitico exhaustivo. En lugar de tratar los principios religiosos como ideales morales abstractos, el estudio
demuestra su relevancia practica a la hora de evaluar el comportamiento econémico moderno y construir
modelos financieros e institucionales alternativos capaces de promover la justicia social. Al hacerlo, amplia la
investigacion académica existente mas alld de los debates sobre la permisibilidad juridica, haciendo hincapié
en las condiciones éticas, las limitaciones estratégicas y el potencial transformador de los movimientos de
boicot.

Los resultados también sugieren que los movimientos de boicot exitosos requieren la colaboracion
entre instituciones religiosas, organizaciones de la sociedad civil, instituciones educativas, agentes financieros
y redes de produccion locales. La transformacion sostenible no puede lograrse unicamente mediante campaiias
temporales; depende de una inversion a largo plazo en estructuras econémicas éticas, educacion financiera,
consumo responsable y solidaridad institucional.

Por ultimo, el estudio propone un marco conceptual que pueda orientar futuras investigaciones
interdisciplinarias en la interseccion entre los estudios coranicos, la economia islamica, la economia politica,
las finanzas, la ética y los movimientos sociales. Los estudios futuros podrian ampliar este marco mediante
analisis comparativos, investigaciones empiricas, estudios de comportamiento y evaluaciones cuantitativas de
los impactos econdmicos y sociales de las practicas de boicot. A este respecto, el articulo demuestra que el
Coran ofrece no solo orientacion teoldgica, sino también un paradigma ético dindmico capaz de inspirar los
debates contemporaneos sobre la accion economica orientada a la justicia y la responsabilidad politica
sostenible.

Palabras clave: Tafsir, Finanzas, Palestina, Politica, Boicot.
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CrpykrypupoBanHoe Pe3iome:
Heasn

Llens NMaHHOTO HCCIIEIOBAHUS 3aKIIOYAeTCs B aHaHM3€ COBPEMEHHBIX OOMKOTHBIX JIBH)KEHHH,
pa3BHBAIOIINXCS B TOAACPKKY [lasecTWHBI, B paMKax KOPaHWYECKMX MPUHIUIIOB CIIPABEAIHBOCTH,
COJIMAAPHOCTH, OJIArOTBOPUTENBHOCTH (UH@OAaK) N SKOHOMUIECKOH OTBETCTBEHHOCTH, a TAKXKE B OLEHKE HX
MOJIUTHYECKUX, IKOHOMHYECKUX M ITHYECKUX acleKTOB. XOTs B HEaBHUX UCCIIEJOBAaHUAX paccMaTpuBalach
JIETUTUMHOCTb NPAKTUKU OOWKOTA C TOYKH 3PEHUSI HCIaMCKOTO IIpaBa, MEXIYHApOJHOH MOJUTHKH U TIPaB
9eJI0BeKa, HOPMATUBHBIM OCHOBaM OOMKOTHBIX JBID)KEHHUI B paMKaxX BCCOOBEMIIONIEH ITHYECKONH CHCTEMBI
Kopana yzaensiocs orpanudeHHoe BHUMaHKe. CyIecTBYIONINE UCCIEA0BAaHUS, KaK IPABUIIO, COCPELOTOUEHEI
1100 Ha PABOBOM JIOITYCTUMOCTH OOMKOTOB, JINOO HA X HOJIMTHYECKUX M SIKOHOMUYECKHUX MOCIIE/ICTBUSX, HE
MHTETPUpPYS B IOCTATOYHONW Mepe Takue KOpaHWYeCKHe KOHIEIINHU, KaK clipaBeuinBocTh ( ‘adl), yrHeTenue
(zulm), OTBETCTBEHHOCTh, OOpAIIeHHWE OOTaTCTBa, CONUIAPHOCTH W TMPOBEpKa HHGOPMAINH, B CIUHYIO
AHAIMTHYECKYI0 Mozedb. Hacrosimiee wucciaeoBaHWE NPH3BAHO BOCIONHHUTH OSTOT IIPOOeN IyTeMm
MepeocMbICIeHHsT 0OMKOTa Kak MHOTOMEPHOM S3THYECKOW NPaKTHKH, a HE NMPOCTO BPEMEHHOM peakIuu
MOTpeOuTENeH MM CHMBOJIMUYECKOTO MOJMTHYECKOTO MPOTECTa. B HEM yTBepIaeTcs, YTO MUPOBO33pEHHE
Kopana paccMaTpuBaeT SKOHOMHYECKOE INMOBEAECHHE KaK MOPAIBHYIO OTBETCTBEHHOCTb, HEIIOCPEICTBEHHO
CBSI3aHHYIO CO CIIPAaBEIJIMBOCTBIO M MOJOTYETHOCThIO mepen borom. CooTBeTcTBEHHO, MOTpedIICHHME,
MHBECTHLUH, (PMHAHCOBBIE MPEIIOUTCHHUS U yUaCTHE B SKOHOMUYECKOMN KU3HH OLIEHUBAIOTCS HE IPOCTO KaK
pBIHOYHAsI JIESITENBHOCTh, @ KaK AITHYECKHE BBIOOPHI, KOTOpbIE JMOO YKPEIUIIOT, JIMOO HPOTHUBOCTOSIT
CTPYKTYpaM yrHeTeHHs. B KoHkpeTHOM KoHTekcre [lanecTuHbI B MCCIEIOBAaHUM M3Yy4aeTcs, KaK JIBHKECHUSI
00#KOTa MOKHO IMOHUMATh KaK KOHCTPYKTHBHBIE HHCTPYMEHTBI COACHCTBUS CIPABENIMBOCTH ITOCPEICTBOM
IBTEPHATUBHBIX OKOHOMHYECKHX CTPYKTYp, OTBETCTBEHHOTO MOTPEOJICHHS M WHCTUTYLHOHAJIbHOM
COJIMAAPHOCTH, a HE OTPaHMYNBATHCS TACCHBHBIM 3KOHOMHYECKUM HETIPUATHEM.

MeToaoorus

B wuccnenoBaHMM UCIOJIB3YEeTCS KAYECTBEHHBIM HCCIIENOBATENbCKUN TOJX0J, OCHOBAHHBIM Ha
KOHIIENITYaJbHOM M HOPMATHBHOM aHaim3e. BMECTO TOro 4ToOBI OMUpAThCS Ha SMITUPUUYECKUE ITOJICBBIE
WCCIIEJOBaHUs, JAHHBIE ONPOCOB WJIM CTATUCTHYECKHE U3MEPEHUs, B HEM NPHUMEHSETCS UHTEePIpEeTaTUBHAS
METOJI0JIOTHsSI, OCHOBaHHAsl Ha aHAJIN3€ JIOKYMEHTOB M TEMaTHUYECKOM H3YYEHHU MEPBUUYHBIX U BTOPUUHBIX
UCTOYHUKOB. OCHOBHOW HCTOYHUK IaHHBIX COCTABJAIOT asThl KopaHa, Kacaromuecs CHpaBeIMBOCTH,
YrHETEHHUS, OKOHOMHYECKOW OTHKH, pachpeaeleHusi OoraTtcTBa, COIMAIBLHOM  COJMIApPHOCTH,
OIIaroTBOPHUTENBEHOCTH (UHGaK), MPOBEpKU MHPOPMAIUH H MOPAITBHOW OTBETCTBEHHOCTU. DTH OTPBIBKH W3
CesiienHoro [1ucanust HHTEPIPETUPYIOTCS € MOMOILBIO KJIACCHYECKOT0 U COBPEMEHHOTr0 TosikoBanus Kopana
W aHAJH3UPYIOTCS B COMOCTABICHUU C COBPEMEHHBIMH HAYYHBIMHU HCCIICJOBAHUSAME B O0JIACTH MUCIAMCKOW
SKOHOMUKH, IIOJIMTHYECKOW SKOHOMHH, STHYCCKUX (UHAHCOB, MABIKCHHN OOWKOTa W MAIICCTHHCKHUX
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uccienoBanuii. Kpome TOro, B HCCleOBaHHM HCIOJIB3YETCS COOTBETCTBYIOIIAs HaydHas JUTEparypa,
Kacaromascsi rI00albHOW MOJIUTHYECKOH OKOHOMHH, TMOTPEOMTENBCKOIO AaKTUBH3Ma, OSTHYECKOTO
WHBECTHPOBAHUS, HCIAMCKOTO (PUHAHCHPOBAHHMS W COBPEMEHHBIX JHCKYCCHH 00 3KOHOMHYECKOM
CONPOTHUBIICHUH. AHAIUTHYECKasl CTPYKTypa HOCTPOEHAa BOKPYr 4ETHIPEX B3aWMOCBs3aHHBIX Tem: (1)
TEOJIOTUYECKHE OCHOBBI OOWKOTa B paMKaxX KOPAHWYECKOW KOHIEMIUH CIPABEIIMBOCTH M COMPOTHBIICHUS
yrHeTeHnIo; (2) HSKOHOMHYECKas BJIACTh, JTHKAa MOTpeONeHHMs W (UHAHCOBAas OTBETCTBEHHOCTH; (3)
MOJUTUYECKOE 3HAUCHUE COBPEMCHHBIX JBIDKCHHI OOMKOTA B MaJeCTUHCKOM KOHTEKCTE; U (4) B3aUMOCBS3b
MEXKIY UuHpakom, COIHIAPHOCTHIO, ANBTCPHATHBHBIMH JKOHOMHYCCKHMMHU HHCTUTYTAMA M MOPAIBLHOU
JICTUTUMHOCTBIO MPAKTUK OolKkoTa. Ha mpoTshkeHHMW Bcero aHanm3a mpuHIUNbl KopaHa cucteMaTHYecKH
COMOCTABJISIFOTCS C  COBPEMCHHBIMH ~ MOJUTUYCCKMMU W DKOHOMHYCCKMMHU  PCAJHSIMHU, YTOOBI
MPOJIEMOHCTPUPOBATH, KAK 3TUUCCKUE HOPMbI, OCHOBAHHBIC HA OTKPOBEHHH, MOT'YT BHECTH BKJIA]l B TCKYIIHE
JIUCKYCCHUH O MMOTPEOUTEITLCKOM aKTHBU3ME U TJI00abHOM CIIPaBeINBOCTH.

BriBoabI

BriBoapl mokaspIBaroT, 4To KopaH mpemocTaBisieT ILENOCTHYIO ITHUECKYIO OCHOBY, CIIOCOOHYIO
JIETUTUMHM3UPOBATH JIBM)KEHHsI OOMKOTa, KOTJ]a OHM OCHOBAHBI Ha CIIPAaBEJIMBOCTH, JOCTOBEPHBIX 3HAHUSIX,
COpa3MEpPHOCTH U KOHCTPYKTHUBHOHN COLMAIbHOW OTBETCTBEHHOCTH. AHAIU3 MTOKAa3bIBAET, YTO KOPAaHHMUECKHUE
npeAnucanus, 3amnpeuiaromue nojgaepxkky yruerenus (Xya 11:113), t1peOyromue cobitoneHus
CIIPABENTMBOCTA HE3aBUCUMO OT SMOIMOHAIBHBIX WM TMOJUTHYECKUX mpenybexaenuii (Mauma 5:8),
NpeANUChIBAIOIINE TMPOBEPKY HHpopManmu mepen neiictBueM (Xymkapar 49:6) u HampaBlIeHHbIE Ha
NpPEefOTBPAIIEHNE KOHIIEHTpanuu OoraTcTBa B pyKax NPUBHIECTMPOBaHHBIX TIpymm (Xamp 59:7), B
COBOKYNHOCTH YCTaHABJIMBAIOT HOPMATUBHBIC IIPHHIMIBL, PETYIUPYIONME MOPAIBHO JIETHTUMHOE
9KOHOMHYECKOE CONPOTUBIICHHE.

HccnenoBanue Taxke TMOKa3blBaeT, u4TO OONKOT HENb3s CBOAWTH MCKIIOYUTENBHO K OTKa3y
notpebuTesei oT mokynok. HampoTus, oH mpruoOpeTaeT 3THYECKOE 3HAUCHHE TOJBKO B TOM Cliydae, eCiu
COTIPOBOKJAETCS albTEPHATUBHBIMH MEXaHW3MaMM, TaKMMHU KaK »JTHYECKOe MOTpeOJieHue, MECTHOE
MPOMU3BOJICTBO, WHCTUTYIMOHAIBHAS COJUAAPHOCTh, OJAarOTBOPHUTEIBHOC MEepepaclpesiesiCHUEe, UCIaMCKOe
COlMANIbHOE PMHAHCHPOBAHUE U OTBETCTBCHHOE HHBECTUPOBaHUE. COOTBETCTBEHHO, OOWKOT (hYHKIIMOHUPYET
HE IMPOCTO KaK aKT 3KOHOMMYECKOTO OTKa3a, HO M KaK MHCTPYMEHT JAJisl BOCCTAHOBJICHMS CHPABEIJIMBBIX
YKOHOMHUYECKHUX OTHOIIECHHH.

E1e oHUM Ba)KHBIM BBIBOJIOM SIBIISIETCS TO, YTO 3()(HEKTUBHOCTh OOMKOTHBIX JBMKEHUH 3aBUCHT OT
YEeTKO OIpPEAEIeHHBIX Ielel, NPOBEPEeHHOM HH(OPMAaIUK W CTpaTernieckod peanmsanuu. BoHKOTHI,
OCHOBaHHBIE Ha Je3MH(pOpMaIy, 0000IIEHHOW BpaxIeOHOCTH, SMOIMOHAIBHBIX PEAKIUSAX WM HEUYETKO
OTIpEZIeTICHHBIX LEJNAX, PUCKYIOT ITOJJOPBAaTh KaK CBOIO 3THYECKYIO JISTHTHMHOCTB, TaK M IPAKTHYECKYIO
s dexTuBHOCTD. [I03TOMY aKIeHT, KOTOpHIi AenaeT KopaH Ha 3HAHNH U TpOoBepKe HHOOPMAIINH, TPEBpaIiacT
MHQOPMALMOHHYI0O TPAaMOTHOCTH B HEOOXOIMMOE TMpeIBAapUTENIFHOE YCIOBHE IS OTBETCTBEHHOTO
HSKOHOMHYECKOT'O aKTHBH3MA.

AHanm3 TaxKe MOKa3bIBaeT, YTO IM(POBOI aKTUBU3M BHOCHUT 3HAUMTEIBbHBIN BKJIAJl B NTOBBIIICHUE
OCBEIOMJIEHHOCTH OOIIECTBEHHOCTH, HO OCTAa&TCsl HEIOCTATOYHBIM B KaUeCTBE CAMOCTOSATENILHOM CTpaTernu
JUIT 00eCTeYeHHUs] YCTOWYMBBIX IOJMTHYECKHX WM SKOHOMHYECKHX INpeoOpazoBaHmil. C TOYKH 3peHUs
Kopana, coriiacoBaHHOCTh MEXAY IUCKYpCOM M JEHCTBHSIMH MpEeACTaBisieT co0oi (yHAaMeHTaIbHOE
sTudeckoe TpedoBanue. CienoBaTenbHO, OHIAHH-KaMIIaHUN 00pPETaloT MOJIMHHOE 3HAaYE€HHE TOJBKO TOT/a,
KOT/Ia COIIPOBOXKIAIOTCS M3MEPHMBIMH HM3MEHEHUSIMH B INOTPEOHUTENIHCKOM IOBEICHWH, MHBECTHUIIMOHHBIX
MPEAOYTEHHSIX, (UHAHCOBOM yYaCTHH M MHCTUTYILIMOHAIBHON MOIEPIKKE.

Kpome Toro, B ucciienoBanny ugHax U couualibHasi COIMIApHOCTD ONpe/IeNIeHbl KaKk He3aMEHUMBbIE
JIOTIONTHEHUS K 00MKOTY. OTKa3 OT MOAIEP KKK CTPYKTYP, CBSI3aHHBIX C yTHETEHHEM, MIPEICTaBIEeT cO00 0AHO
13 U3MEPEHUI OTBETCTBEHHOCTH C TOUKH 3peHns KopaHa, Toria Kak akTHUBHOE YKpETUICHHE albTePHATHBHBIX
SKOHOMHUUYECKUX MHCTHTYTOB COCTABIISIET €€ MO3UTUBHOE M3MepeHue. [loaaepxka ryMaHUTapHONH MOMOIIH,
00pa3oBaTeNbHBIX HMHUIMATHB, MECTHOTO IPOM3BOACTBA, OJIATOTBOPHUTENBHBIX (HOHIOB, MEXAaHH3MOB
COLMAIBHOTO (DMHAHCHPOBAHMS M 3KOHOMHYECKOTO COTPYIHHYECTBAa HAa ypOBHE COOOIIECTB NpEBpaIlaeT
0OMKOT B KOHCTPYKTHBHBIH IPOLIECC, @ HE B YHCTO PEAKTUBHYIO MEpY.

[Toy4eHHbIe pe3ynbTaThl TAK)KE YKA3bIBAIOT HA TO, YTO COBPEMEHHBIA TJI0OATHHBIA KalMTAIH3M
MOBBINIAET TOJUTHYECKYI0 3HAYMMOCTh MOTPEeOUTENbCKOro BhIOOpa. [lOCKONBKY TpaHCHAIMOHATBHBIE
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KOPIIOpAllMd BCE Yallle BBICTYNAIOT B KadeCTBE BIMATENBHBIX MOJUTHYSCKUX HIPOKOB Hapsay C
rocynapcTBaMy, WHAWBUIYAIbHBIE PEHICHUS O MOTpeOIeHNN Hen30eKHO BIEKYT 3a co00il Ooliee MIMPOKHE
HOJINTUYECKUE W DTUYECKUE IIOCIEACTBUS. B 3TOM KOHTeKCTe OOHKOT BBICTYHAeT B KadecTBe (DOPMBI
HEHACUIILCTBEHHOIO IOJUTHYECKOTO0 YYacTHs, MOCPEICTBOM KOTOPOTO MOTPeOHTENH MOTYT BIHUATH Ha
9KOHOMHYECKYIO JISTHTUMHOCTB, KOPIIOPATHBHYIO PEIyTalHI0 U OOLIECTBEHHOE CO3HAHHUE, OCTAaBasCh NPH
9TOM BEPHBIMH KOPAaHHYECKHUM MPUHIUIIAM CHIPaBEAIHMBOCTH U MOPAbHON OTBETCTBEHHOCTH.

3akiouenue

HccnenoBanne MPUXOIMUT K BBIBOLY, YTO KOPAaHWYECKOE MOHMMaHHE OOHKOTAa BBIXOIUT JAJICKO 3a
pPaMKH BpPEMEHHBIX SKOHOMHYECKHX CaHKIUH WIA CHMBOJHYECKOTO COIPOTHBICHHSA IOTPEOHTENEH.
HanpotuB, GOHWKOT mpeacTaBisieT cOOOW KOMIUIEKCHYIO 3THYECKYI0 KOHICIIIHIO, COYETAIoNIylo B cebe
CIIPaBEIUINBOCTb, SKOHOMHYECKYIO OTBETCTBEHHOCTD, COJINJIAPHOCTD, 0J71arOTBOPUTENIBHOE
nepepacrpeieficHie ¥ HMHCTUTYLHOHANBHBIE IIpeo0pa3oBaHHsA. B oTiaM4nMe OT MHOTHX COBPEMEHHBIX
HO/IXOJIOB, KOTOPBIE PACCMATPUBAIOT OOUKOT B IIEPBYIO O4Yepe/ib KaK HHCTPYMEHT ITOJIUTHYECKOTO IIPOTECTa,
KOpaHHYeCcKas IEPCIICKTHBA, NPEACTABICHHAs B JAHHOM HCCIEIOBAHHHM, TPAKTYET €ro KaK HeNpepbIBHBIHM
MpoLECC MOPAITBHON M 9KOHOMHYECKOH PEKOHCTPYKLIUH.

OCHOBHOI BKIaJ JAHHOTO HCCIENOBAaHUs 3aKIIOYAETCAd B HMHTETPAallUd KOPAaHMYECKOM JTHKH B
COBPEMEHHBIE HMCKYCCHHM IO TIOJIMTUYECKOW OSKOHOMHUH, STHYECKUM (HHAHCAM M TMOTPEOMTEIHLCKOMY
aKTHBU3MY IIOCPEJCTBOM KOMIUICKCHOW aHaJMTUYECKOH paMku. BmecTo Toro 4roObl paccMmarpuBarh
pENUrHo3HbIE TPHUHIMIIBL KaKk aOCTpakTHbIE MOpAJbHBIC HJCalbl, HCCIEIOBAHUE NEMOHCTPHPYET HX
MPaKTUYECKyl0 3HAYUMOCTh Ml OLEHKH COBPEMEHHOIO SKOHOMHYECKOrO IOBEIEHHS U MOCTPOCHHUS
IBTEPHATHBHBIX (DMHAHCOBBIX M WHCTUTYIMOHAJIBHBIX MOJENEH, CIIOCOOHBIX COAEHCTBOBATH COLMAIbHOM
CIpaBeATUBOCTH. TeM caMbIM OHO pacIIUpPSAET PAMKH CYIIECTBYIOIUX HAyYHBIX UCCIEAOBAHHUN 3a IMpPEACIbl
00OCYXICHUH IOpUIMYECKOH JOIMyCTUMOCTH, YAEHIs o0co0oe BHUMAaHHE JTHYECKHM  YCIIOBHSM,
CTpaTerMUeCKUM OTpaHUYCHUSAM H IIpeoOpasyrolieMy NOTeHIIHaTy O0HKOTHBIX IBUKECHUH.

[MosnydeHHbIe pe3yabTaThl TAKKE YKA3plBAIOT HA TO, YTO U yCrexa OOMKOTHBIX JBHIKCHUI
HEOOXOMUMO COTPYIHHUCCTBO MEKAY PEIUTHO3HBIMH YUPESIKACHUSIMH, OpTraHH3alHUsIMH TPaXKJTaHCKOTO
oOmiecTBa,  00pa30OBaTEIBHBIMU  YUYPEXKICHHUSIMH,  (UHAHCOBBIMH  CyOBCKTAMH W MECTHBIMU
MPOU3BOJICTBEHHBIMU CETSMH. Y CTOHYUBBIE MPEOOpa30BaHHs HEBO3MOXKHO JOCTHUYb HCKIIOYUTENBHO C
MOMOIIIBI0 BPEMEHHBIX KaMITAHHIA; OHU 3aBUCSIT OT JOJTOCPOYHBIX HHBECTHIIUH B ITUYECKUE IKOHOMUUECKHE
CTPYKTYPbI, PUHAHCOBYIO TPAMOTHOCTb, OTBETCTBEHHOE MOTPEOICHNUE U HHCTUTYIMOHAIIBHYIO COIUAAPHOCTb.

HakoHnen, B ucclleOBaHMM IIPEANAraeTCsl KOHLENTyalbHAas OCHOBA, KOTOpas MOXET CIYKUThb
OPHEHTHUPOM I OyAymUX MEKIUCLUIUIMHAPHBIX HCCIEAOBAaHMHA Ha CTBHIKE KOPAHHMCTHKH, HCIAMCKON
HSKOHOMHKH, TOJUTHYECKOH HSKOHOMHHM, (MHAHCOB, 3THKH W OOIIECTBEHHBIX [IBIDKEHHH. bymymue
HCCJIEI0OBaHUsI MOTYT PACIIUMPUTH 3Ty KOHLENTYajlbHYIO OCHOBY IIOCPEICTBOM CPaBHUTEJIBHOIO AHAJM3a,
SMIIUPUYECKUX UCCIIECI0BAHUI, IOBEACHUECKUX UCCIIEN0BAHUN U KOJIMYECTBEHHON OLICHKU 3KOHOMHUYECKUX U
COLMAJIbHBIX TIOCIEJCTBUI NpakTHKU OoiikoTa. B 3TOM OTHOIIEHMM CTaThsi AEMOHCTpHpyeT, uto Kopan
IpejyiaraeT He TOJIbKO TEOJOTHYeCKoe PyKOBOACTBO, HO U AMHAMHYHYIO STHUECKYIO NapagurMy, ClIoCOOHYIO
000raTUTh COBPEMEHHBIE JUCKYCCHHM O CHpaBEUIMBBIX OSKOHOMHYECKHX JEHCTBUSAX M YCTOHMYMBOM
HOJIUTUYECKON OTBETCTBEHHOCTH.

KoaioueBble ciioBa: tadcup, punancsl, [lanectuHa, monuruka, 60MKOT.
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Yapilandirilmis Ozet:
Amacg

Bu c¢aligma, Filistin’e destek amaciyla gelisen ¢agdas boykot hareketlerini, Kuran’in adalet,
dayanigma, sadaka (infaq) ve ekonomik sorumluluk ilkeleri ¢ergevesinde incelemek ve bunlarin siyasi,
ekonomik ve etik boyutlarini degerlendirmek amaciyla hazirlanmistir. Son zamanlarda yapilan ¢aligmalar,
Islam hukuku, uluslararasi siyaset ve insan haklar1 perspektiflerinden boykot uygulamalarmin mesruiyetini ele
almis olsa da, Kuran’in kapsamli etik ¢ergevesi iginde boykot hareketlerinin normatif temellerine yeterince
dikkat ¢ekilmemistir. Mevcut arastirmalar genellikle boykotlarin hukuki caizligi ya da siyasi ve ekonomik
sonuglarina odaklanmis; adalet (‘adl), zulim (zulm), sorumluluk, servet dolasimi, dayanisma ve bilginin
dogrulanmasi gibi Kurani kavramlar1 tek bir analitik modelde yeterince biitiinlestirmemistir. Bu ¢alisma,
boykotu yalnizca gecici bir tiiketici tepkisi ya da sembolik bir siyasi protesto olarak degil, ¢ok boyutlu bir etik
uygulama olarak yeniden yorumlayarak bu boslugu doldurmay1 amaglamaktadir. Calisma, Kuran’in diinya
goriigiiniin ekonomik davranisi, adalet ve Tanr1’nin huzurunda hesap verme ile dogrudan baglantili bir ahlaki
sorumluluk olarak ele aldigin1 savunmaktadir. Buna gore tiiketim, yatirim, finansal tercihler ve ekonomik
katilim, yalnizca piyasa faaliyetleri olarak degil, zuliim yapilarint ya pekistiren ya da bunlara direnen etik
secimler olarak degerlendirilmektedir. Filistin’in kendine 6zgii baglami gergevesinde bu ¢aligma, boykot
hareketlerinin pasif bir ekonomik reddetmeyle sinirli kalmak yerine, alternatif ekonomik yapilar, sorumlu
tiketim ve kurumsal dayanisma yoluyla adaleti tesvik etmeye yonelik yapici araglar olarak nasil
anlagilabilecegini incelemektedir.

Yontem

Calisma, kavramsal ve normatif analize dayali nitel bir arastirma tasarimi kullanmaktadir. Ampirik
saha ¢aligmasina, anket verilerine veya istatistiksel dl¢limlere dayanmak yerine, belge analizi ile birincil ve
ikincil kaynaklarin tematik incelemesine dayali yorumlayict bir metodoloji benimsemektedir. Temel veri
kaynagi, adalet, baski, ekonomik etik, servet dagilimi, sosyal dayanisma, sadaka (infaq), bilginin dogrulanmast
ve ahlaki sorumlulukla ilgili Kuran ayetlerinden olusmaktadir. Bu kutsal metin referanslari, klasik ve ¢agdas
Kur’an tefsirleri araciligyla yorumlanirken, Islam ekonomisi, politik ekonomi, etik finans, boykot hareketleri
ve Filistin ¢alismalar1 {izerine modern akademik ¢alismalarla birlikte analiz edilmektedir. Calisma ayrica
kiiresel politik ekonomi, tiiketici aktivizmi, etik yatirim, Islami finans ve ekonomik direnis iizerine giincel
tartigmalarla ilgili akademik literatiirli de kapsamaktadir. Analitik ¢erceve, birbiriyle iligkili dort tema etrafinda
diizenlenmistir: (1) Kur’an’in adalet ve zulme kargi direnis anlayisinda boykotun teolojik temelleri; (2)
ekonomik giic, tiikketim etigi ve mali sorumluluk; (3) Filistin baglaminda ¢agdas boykot hareketlerinin siyasi
onemi; ve (4) infak, dayanisma, alternatif ekonomik kurumlar ile boykot uygulamalarinin ahlaki mesruiyeti
arasindaki iligski. Analiz boyunca, vahiy temelli etik normlarin tiiketici aktivizmi ve kiiresel adalet iizerine
giincel tartigmalara nasil katkida bulunabilecegini gostermek amaciyla Kuran ilkeleri, ¢agdas siyasi ve
ekonomik gergekliklerle sistematik olarak kargilagtirilmistir.

B Bulgular

Bulgular, Kuran’1n, adalet, dogru bilgi, orantililik ve yapict sosyal sorumluluk temeline dayandiklar
takdirde boykot hareketlerini mesrulastirabilecek tutarli bir etik ¢erceve sagladigini gostermektedir. Analiz,
zulmii desteklememeye (Hud 11:113), duygusal veya siyasi 6nyargilardan bagimsiz olarak adaleti saglamaya
(Maide 5:8), harekete gegmeden Once bilgileri dogrulamaya (Hucurat 49:6) ve ayricalikli gruplar arasinda
servetin yogunlasmasint 6nlemeye (Hasr 59:7) yonelik Kuran emirlerinin, ahlaki a¢idan mesru ekonomik
direnisi yoneten normatif ilkeleri topluca olusturdugunu ortaya koymaktadir.

Calisma ayrica, boykotun yalnizca tiiketimden kaginma olarak indirgenemeyecegini gostermektedir.
Aksine, boykot ancak etik tiiketim, yerel iiretim, kurumsal dayanigma, hayir amacli yeniden dagitim, islami
sosyal finans ve sorumlu yatirim gibi alternatif mekanizmalarla birlestiginde etik agidan anlam kazanir. Buna
gore boykot, sadece ekonomik bir reddetme eylemi olarak degil, ayn1 zamanda adil ekonomik iliskileri yeniden
inga etmek i¢in bir ara¢ olarak da islev goriir.

Bir diger 6nemli bulgu ise, boykot hareketlerinin etkinliginin agik¢a tanimlanmis hedefler,
dogrulanmig bilgiler ve stratejik uygulamaya bagh oldugudur. Yanlis bilgilere, genellestirilmis diismanliga,
duygusal tepkilere veya yetersiz tanimlanmig hedeflere dayanan boykotlar, hem etik mesruiyetlerini hem de
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pratik etkinliklerini zedelemekle karsi karstya kalir. Dolayistyla Kuran’in bilgi ve dogrulamaya verdigi 6nem,
bilgi okuryazarligini sorumlu ekonomik aktivizm i¢in vazgecilmez bir 6n kosul haline getirir.

Analiz ayrica, dijital aktivizmin kamuoyunun farkindaligini artirmada dnemli bir katki sagladigini,
ancak siirdiiriilebilir siyasi veya ekonomik doniisiim yaratmak i¢in bagimsiz bir strateji olarak yetersiz kaldigini
gostermektedir. Kurani bir bakis agisiyla, sdylem ve eylem arasindaki tutarlilik temel bir etik gerekliliktir.
Dolayistyla, ¢evrimici kampanyalar ancak tiiketim davranisinda, yatirim tercihlerinde, finansal katilimda ve
kurumsal destekte 6lgiilebilir degisikliklerle birlikte gercek bir anlam kazanir.

Ayrica c¢alisma, infak ve sosyal dayanigmayir boykotun vazgegilmez tamamlayicilart olarak
tanimlamaktadir. Baski ile iliskili yapilar1 desteklemekten kaginmak Kuran’a dayali sorumlulugun bir
boyutunu temsil ederken, alternatif ekonomik kurumlari aktif olarak gliglendirmek ise bu sorumlulugun olumlu
boyutunu olusturur. Insani yardim, egitim girisimleri, yerel iiretim, hayrr kurumlari, sosyal finans
mekanizmalart ve topluluk temelli ekonomik isbirligini desteklemek, boykotu salt reaktif bir tepki olmaktan
cikarip yapici bir siirece dontigtiiriir.

Bulgular ayrica, cagdas kiiresel kapitalizmin tiiketici tercihlerinin siyasi Onemini artirdigini
gostermektedir. Cokuluslu sirketler, devletlerin yani sira giderek daha fazla etkili siyasi aktorler olarak islev
gordiiklerinden, bireysel tiiketim kararlart kaginilmaz olarak daha genis kapsamli siyasi ve etik sonuglar
dogurmaktadir. Bu baglamda boykot, tiiketicilerin Kuran’in adalet ve ahlaki hesap verebilirlik ilkeleriyle tutarlt
kalarak ekonomik mesruiyeti, kurumsal itibar1 ve kamu bilincini etkileyebilecekleri bir siddet icermeyen siyasi
katilim bigimi olarak ortaya ¢ikmaktadir.

Sonuc¢

Calisma, boykotun Kurani anlayisinin gecici ekonomik yaptirimlarin veya sembolik tiiketici
direnisinin ¢ok 6tesine uzandigi sonucuna varmaktadir. Bunun yerine boykot, adalet, ekonomik sorumluluk,
dayanigma, hayirseverlik amagli yeniden dagitim ve kurumsal doniisiimii bir araya getiren biitiinciil bir etik
gergeveyi temsil etmektedir. Boykotu dncelikle siyasi bir protesto araci olarak kavramsallagtiran bir¢ok cagdas
yaklagimin aksine, bu c¢alismada sunulan Kurani bakis agisi, boykotu ahlaki ve ekonomik yeniden
yapilanmanin devam eden bir siireci olarak gercevelemektedir.

Bu ¢alismanin temel katkisi, kapsamli bir analitik ¢erceve araciligryla Kurani etigi, politik ekonomi,
etik finans ve tiiketici aktivizmi {izerine giincel tartismalarla biitiinlestirmektir. Calisma, dini ilkeleri soyut
ahlaki idealler olarak ele almak yerine, bunlarin modern ekonomik davranislar1 degerlendirmede ve sosyal
adaleti tesvik edebilecek alternatif finansal ve kurumsal modeller olusturmada pratik Onemini ortaya
koymaktadir. Boylelikle, boykot hareketlerinin etik kosullarini, stratejik smirlamalarini ve doniistiiriicti
potansiyelini vurgulayarak, mevcut akademik ¢aligmalari hukuki caiziyet tartigmalarinin Gtesine tagimaktadir.

Bulgular ayrica, basarili boykot hareketlerinin dini kurumlar, sivil toplum &rgiitleri, egitim kurumlart,
finansal aktdrler ve yerel {iretim aglar1 arasinda isbirligini gerektirdigini ortaya koymaktadir. Siirdiiriilebilir
doniisiim, yalnizca gegici kampanyalarla saglanamaz; bu, etik ekonomik yapilara, finansal okuryazarliga,
sorumlu tiiketime ve kurumsal dayanigmaya yonelik uzun vadeli yatirimlara baglhdir.

Son olarak, calisma, Kur’an ¢alismalari, Islam ekonomisi, politik ekonomi, finans, etik ve toplumsal
hareketlerin kesisim noktasinda gelecekteki disiplinlerarasi arastirmalara rehberlik edebilecek kavramsal bir
gergeve Onermektedir. Gelecekteki ¢aligsmalar, karsilagtirmali analizler, ampirik arastirmalar, davranissal
arastirmalar ve boykot uygulamalarinin ekonomik ve sosyal etkilerine iliskin nicel degerlendirmeler yoluyla
bu gerceveyi genisletebilir. Bu baglamda makale, Kuran’in yalnizca teolojik rehberlik sunmakla kalmayip,
adalet odakli ekonomik eylem ve siirdiiriilebilir siyasi sorumluluk {izerine giincel tartigsmalara yon verebilecek
dinamik bir etik paradigma da sundugunu ortaya koymaktadir.

Anahtar Kelimeler: Tafsir, Finans, Filistin, Siyaset, Boykot.
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Introduction

Although boycott has existed throughout human history in various forms as a practice of
protest and resistance, the term boycott itself acquired a terminological identity only in the nineteenth
century. In Arabic, boycott is expressed by the terms mugata ‘ah and muhdasarah (Cevheri, n.d.),
while in different languages it is represented by various concepts that are currently used, such as
blockade and embargo (Balci, 2020). In this respect, boycott may be regarded as the
conceptualization in the modern era of a form of social behavior that had already existed throughout
history (Davulcu, 2015).

Particularly following the Industrial Revolution, the transformation of production—
consumption relations and the increasing level of consumer awareness contributed to the widespread
adoption of boycott as a non-violent form of collective social action (Cetinkaya, 2004). The
conditioning of economic choices by societies in pursuit of their economic, political, religious/moral,
or social demands has established boycott as an effective method of civil resistance (Akdeniz, 1968).

Justice, Resistance Against Oppression, and Standing with the Oppressed in the
g PP g PP
Qur'an: The Theological Basis of the Palestinian Boycotts

The Holy Qur'an presents human history as a divine intervention that establishes the moral
and political foundations of social order. Accordingly, justice in the Qur'an transcends the sphere of
individual moral development and becomes the governing principle of social, economic, and political
relations. In particular, oppression (zulm), arrogance (istikbar), occupation, the usurpation of
individual rights, and the protection of the oppressed constitute among the fundamental values
emphasized and safeguarded by the Qur'an (Sa'dun, 2008). Although the Palestinian region is often
evaluated within the complex balance of power characterizing modern international politics, from a
Qur'anic perspective it represents not merely a geopolitical conflict but also a matter endowed with
profound religious and moral dimensions concerning justice, human dignity, the right to homeland,
and resistance against oppression (Balik¢1, 1997). Within this framework, the Qur'anic conception of
justice demonstrates that both Muslim individuals and the Muslim community bear responsibility
not only for maintaining justice within their own societies but also for responding to injustices
occurring on a global scale (Izutsu, 2010).

In the Qur'an, the concept of justice is principally articulated through the roots ‘adl and gist,
both of which encompass the meanings of balance, fairness, moderation, and placing everything in
its proper position (Ragip, 1412). The divine command in Qur'an 4:135—"0 you who believe! Stand
firmly for justice as witnesses for Allah, even against yourselves, your parents, or your close
relatives"—demonstrates that justice constitutes a divine obligation independent of tribal, ethnic, or
political affiliations. This verse requires justice to be upheld not merely in favor of one's allies but in
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favor of truth itself (Kurtubi, 2006). In the context of Palestine, this principle requires Muslims—
and indeed humanity as a whole—not to remain silent due to prevailing power relations, but rather
to identify oppression wherever it occurs and stand on the side of truth. Likewise, the statement in
Qur'an 5:8, "Do not let the hatred of a people lead you to act unjustly,” establishes justice as a
principled obligation purified from emotional impulses (Razi, 1997). According to this verse, justice
demands resistance that is measured, principled, and reciprocal rather than motivated by revenge.

One of the Qur'anic concepts closely associated with boycott is oppression (zulm). In the
Qur'an, oppression is not confined solely to physical violence or warfare; it also encompasses the
usurpation of rights, the occupation of homelands, the deprivation of fundamental human rights,
economic exploitation, and the restriction of freedom of belief (Izutsu, 2010). Qur'an 2:190-193
demonstrates that permission to engage in warfare is granted not for aggression but for the
elimination of oppression and the termination of fitnah. The expression "fitnah is worse than killing"
indicates that continuous persecution and violence that destroy human dignity produce devastation
extending far beyond individual death (Cabiri, 2013). Within this framework, the displacement of
civilians, the systematic destruction of living spaces, and the restriction of fundamental human rights
in Palestine constitute not merely political repression but clear manifestations of oppression in the
Qur'anic sense. In this regard, Ates (2018) emphasizes that the Qur'anic discourse against oppression
does not consist merely of passive condemnation but requires active solidarity with the oppressed,
thereby highlighting an often neglected dimension of the issue.

The Qur'an's principle of standing with the oppressed is expressed most explicitly in Qur'an
4:75: "And what is [the matter] with you that you do not fight in the cause of Allah and for the
oppressed among men, women, and children who say, 'Our Lord, take us out of this city of oppressive
people..."" This verse demonstrates that the obligation to support the oppressed is not nullified by
geographical distance; rather, it establishes a moral responsibility to respond to the call for assistance
issued by those who suffer injustice (Yazir, 1979). Another remarkable aspect of this verse is that
the call for assistance is directed not only toward members of the same faith community but toward
all human beings subjected to oppression. Consequently, the political, economic, or social responses
developed in reaction to the humanitarian tragedy in Palestine should not be regarded merely as
ordinary political preferences from the Qur'anic perspective; rather, they should be understood as
manifestations of religious, economic, and moral responsibility.

The Qur'anic understanding of opposing injustice is neither unlimited nor arbitrary; instead,
it is a form of resistance grounded in principles, moderation, and moral values. Qur'an 22:39 grants
permission to those who have been attacked because they have suffered oppression, thereby
associating legitimate resistance with divine justice (Fazlur Rahman, 2007). The fundamental
principle here is not aggression but self-defense; not domination but liberation. Within the Palestinian
context, this requires resistance to be understood not merely as a military issue but as the protection
of identity, collective memory, homeland, and human dignity. Throughout Islamic history, the
concepts of land, homeland, and mosque have been associated with sacredness, reinforcing this
understanding. In particular, the Qur'anic reference to the surroundings of al-Masjid al-Aqsa as a
blessed land (Qur'an 17:1) demonstrates that Palestine possesses not only political but also profound
religious significance (Oztiirk, 2021).

Another Qur'anic approach to confronting oppression is the establishment of justice within
economic life. While Qur'an 4:29 prohibits the unlawful consumption of wealth, Qur'an 59:7
emphasizes that wealth should not become an instrument circulating exclusively among the rich.
This perspective draws attention to the moral character of economic instruments (Derveze, 1997).
Consequently, consumer preferences, investment practices, and economic boycotts should not be
viewed merely as market behaviors but as reflections of justice on a global scale. Within this
framework, the legitimacy of economic boycotts in support of Palestine derives its theological
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significance from the question of whether economic actions contribute to sustaining oppression
(Arabi, 2021). The Qur'an makes clear that economic behavior is never morally neutral; rather, every
economic decision constitutes a choice carrying ethical consequences.

The narratives of the prophets in the Qur'an likewise provide exemplary models of resistance
against oppression. The struggle of Prophet Moses against Pharaoh was not merely a conflict of
belief but a liberating struggle for justice against political domination, enslavement, and systematic
oppression. Qur'an 28:4 describes Pharaoh's arrogance in exalting himself upon the earth, dividing
people into classes, and persecuting one group among them, presenting a striking parallel with
modern forms of colonial domination. Through this historical narrative, the Qur'an establishes a
universal political ethic: whenever power becomes detached from truth, it transforms into oppression,
whereas faith requires not merely individual acts of worship but a social commitment centered upon
justice (Halefullah, 2002).

In evaluating the theological foundations of the Palestinian question, the Qur'anic concept of
the ummah likewise deserves renewed consideration. In the Qur'an, the ummah is not defined merely
as a community sharing a common faith or identity; rather, it is presented as a moral community that
enjoins what is right and forbids what is wrong (Qur'an 3:110). Accordingly, the consciousness of
the ummah requires more than emotional solidarity; it demands a deliberate and principled moral
commitment. Within the contemporary global network shaped by media, finance, and diplomacy, the
stance adopted toward the Palestinian issue has become an indicator of the moral capacity of the
Muslim community itself (Giinaydin, 2015). Therefore, the Qur'anic approach requires not only
prayer or symbolic expressions of solidarity but also knowledge, awareness, justice, and the
assumption of strategic responsibility.

A review of the contemporary literature reveals that academic studies concerning Palestine
and boycott have increased significantly in recent years, particularly after 2023. Within this context,
our book Boycott in the Context of the Qur'an and the Sirah (2024) constituted an important
preliminary study by examining the Qur'anic foundations of boycott. Subsequently, several scholarly
articles have been published, including Naim Hank's (2024) Economic Boycott from the Perspective
of Islamic Law: Boycott Practices Following the Al-Agqsa Flood, Muhammed Furkan Taha
Demirbas's (2025) The Shar T Foundations of Boycott in Islam and Its Contemporary Fields of
Application, Sefa Atik's (2025) The Theoretical Foundations of Boycott in the Context of Islamic
Law: The Palestinian Massacre as a Case Study, and Sefa Yildiran's (2025) Boycott Practices
Against the Israeli Occupation Around the World and Their Financial, Social, and Jurisprudential
Dimensions. Unlike these studies, the present article examines the political and economic dimensions
of the concept of boycott through the fundamental principles of the Qur'an, focusing particularly on
Qur'anic concepts such as justice and oppression and illustrating them through boycotts organized in
support of Palestine.

In conclusion, the Qur'anic principles of justice, resistance against oppression, and solidarity
with the oppressed elevate the Palestinian question beyond the boundaries of a purely political issue
and place it within a theological framework that profoundly challenges the conscience of humanity.
Accordingly, every Muslim is obliged to evaluate the injustices committed against oppressed
peoples—particularly those in Palestine—not merely through emotional reactions but through the
Qur'anic principles of establishing justice and avoiding oppression. Palestine, therefore, represents
not merely a geographical territory but one of the most visible contemporary arenas in which the
Qur'an's call for justice is tested. From the perspective of Qur'anic ethics, remaining silent in the face
of oppression is not a neutral or ordinary attitude; rather, it signifies the withdrawal of truth and the
abandonment of moral responsibility. Consequently, a Qur'an-based approach to boycotts in support
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of Palestine establishes the religious foundations of such boycotts by affirming the universality of
justice, the inviolability of the oppressed, and the moral legitimacy of resistance'.

Economic Power, Consumer Ethics, and Boycott Consciousness from the Qur'anic
Perspective

The modern world tends to present economic relations merely as technical processes
governed by production, consumption, and the circulation of capital. However, particularly within
the revelation-centered intellectual tradition, economics is not simply the management of material
resources but one of the principal domains in which human moral orientation, social responsibility,
and the understanding of justice become manifest.

Unlike the market-oriented understanding of the contemporary capitalist system, the
Qur'anic approach to economic life directly associates human economic behavior with religious,
moral, and social consequences. Accordingly, from the Qur'anic perspective, what a person
purchases, which companies they support, to whom they contribute, or whom they reject constitutes
not merely a matter of personal preference but a moral domain evaluated in relation to justice,
oppression, charity (infaq), trust (amanah), the rights of others, and responsibility. Furthermore, the
Qur'an declares that human beings will ultimately be held accountable for these choices in the
Hereafter. Within this framework, the issue of boycott, which has become the subject of extensive
debate in relation to Palestine, should be understood not merely as a temporary political reaction
against oppressors but as a contemporary manifestation of financial responsibility grounded in the
Qur'anic conception of economic power. Indeed, the Qur'an is concerned not only with how wealth
is acquired but also with where it originates, how it is earned, and for what purposes it is spent,
reminding humanity that every economic disposition will ultimately be subject to accountability.

The Qur'anic understanding of wealth and economic resources is fundamentally based upon
the principle that ownership is not absolute but entrusted by God. Qur'an 2:29 and 57:7 emphasize
that the true owner of all wealth is Allah, while human beings merely serve as trustees who are tested
in their stewardship over these resources (Kutub, 2000). This perspective transforms individual
economic choices from an unrestricted sphere of personal freedom into an area of divine
responsibility. Consequently, a Muslim's consumption should not be determined solely according to
considerations of price and performance but also by evaluating whom such consumption supports
and whether it indirectly contributes to forms of oppression. As Tabakoglu (2013) observes, Islamic
economics regards economic activity not as a value-neutral mechanism but as an instrument for
establishing a just social order. Accordingly, purchasing and consumption should not be perceived
as ordinary market transactions but rather as actions possessing religious, political, economic, and
moral significance.

The Qur'anic prohibition of extravagance (israf) (Qur'an 7:31) refers not merely to
quantitative excess but also to the misuse of resources beyond genuine necessity. While modern
consumer culture continually encourages individuals toward greater consumption, it simultaneously
seeks to obscure the political consequences of consumption. By contrast, the Qur'an calls believers
to remain conscious of both the personal and social implications of their consumption patterns.
Qur'an 25:67 praises those believers who, when they spend, are neither extravagant nor miserly but
maintain moderation. Here, moderation signifies not merely prudent budgeting but harmony between
economic choices, genuine human needs, and justice. From this perspective, knowingly contributing
to economic structures associated with oppression, occupation, or systematic violations of human

! For further studies on Palestine, Gaza, and Israel, see also. Agdemir, 2015a, 2015b; Altinsoy, 2025; Bahar, 2024; Bas,
2019; Batmaz, 2008; Canak, 2015; Col, 2025; Dasdemir, 2017; Demir, 2011, 2025; Demircan & Bircan, 2025; Doganay,
2015; Erkan, 2017; Erkmen, 2020; Giidiil, 2018; Gilinaydin, 2015; Giingér, 2019; Giiven, 2018; Giizel, 2020; Has, 2015;
ince, 2018; Kashiem, 2020; Kas, 2025; Kavut, 2025; Kayhan, 2018; Kizilboga Ozaslan, 2015; Kizilseker, 2024; Kog, 2025;
Koyuncu, 2015; Kéroglu, 2018; Kurt, 2016; Kurt & Akgedik, 2024; Sahin, 2021.
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rights necessitates serious moral reflection within the Qur'anic framework. Thus, Islamic consumer
ethics cannot be reduced merely to the distinction between the lawful (halal) and the unlawful
(haram); rather, it also requires evaluating the political and economic consequences generated by
systems of production and capital.

One of the Qur'an's most fundamental principles for establishing economic justice is
preventing wealth from becoming concentrated in the hands of a privileged minority capable of
exercising domination over others. Qur'an 59:7 explicitly states that wealth should not circulate
exclusively among the rich. This verse constitutes a powerful warning against both the politicization
of economic power and the monopolization of wealth. Given that multinational corporations have
become not only economic actors but also influential political actors within the contemporary global
system, consumer preferences simultaneously function as expressions of support for particular global
power structures. Consequently, boycott emerges as a significant instrument through which
individuals transform their economic choices into moral and political positions. Nevertheless, the
essential point requiring emphasis is that boycott should not be driven by momentary anger but by
informed moral consciousness. The Qur'anic injunction, "Cooperate in righteousness and piety, but
do not cooperate in sin and aggression” (Qur'an 5:2), requires that economic relationships likewise
be evaluated according to this principle. If an economic choice strengthens oppressive structures,
such a relationship should be regarded not merely as a commercial transaction but also as an issue of
moral responsibility.

Although the concept of boycott does not appear in classical Islamic jurisprudence in its
contemporary sense, the Qur'an nevertheless establishes principles limiting direct or indirect
cooperation with oppressors (Balci, 2020). The command in Qur'an 11:113 not to incline toward
wrongdoers encompasses not only political support but every form of relationship that strengthens
oppressive systems. In his commentary on this verse, al-Razi emphasizes that even approving of
oppression constitutes a serious moral failing (Razi, 2000). Within today's financial system,
"inclining" toward oppression may occur not only through ideological support but also through
patterns of consumption, investment, and brand loyalty. Accordingly, from the Qur'anic perspective,
economic choice cannot be separated from faith. This understanding provides moral legitimacy for
conscious consumer behavior directed against companies and organizations that materially
contribute to occupation or oppression. Likewise, the Qur'anic command, "Do not pursue that of
which you have no knowledge" (Qur'an 17:36), establishes the responsibility of believers to
investigate the consequences of their economic choices. A Muslim should therefore be not merely a
consumer but an informed consumer who consciously examines what is being consumed, why it is
being consumed, and whom such consumption ultimately empowers.

Another fundamental Qur'anic concept closely connected with boycott is infag (charitable
spending). Infdq requires Muslims not only to refrain from supporting oppression through avoidance
and boycott but also to extend active support to those who suffer injustice. Qur'an 2:261 presents
infaq not merely as an act of individual charity but as a means of promoting collective social welfare.
Within this framework, Qur'anic responsibility extends beyond boycotting certain products to
supporting alternative economic structures founded upon justice. Celik (2024) argues that within
Islamic economic thought, economic resistance consists not only in withdrawing from consumption
but also in strengthening morally grounded markets. In this manner, financial responsibility
transcends passive protest and develops into a permanent ethical economic order.

The Qur'anic prohibition of riba (usury) likewise functions as one of the principal
mechanisms preventing economic power from degenerating into exploitation. Ribd is not merely a
matter of interest-based transactions but represents the domination of the weak by the powerful. In
this respect, boycott may be understood within the broader ethical logic underlying the prohibition
of riba: economic power should never nourish structures that corrupt individuals or society.
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In conclusion, from the Qur'anic perspective, economic power signifies not merely the
prosperity of individuals or societies but also the particular moral order they choose to support.
Consumer ethics therefore demands a consciousness of responsibility centered upon justice rather
than the ordinary understanding of shopping promoted by the modern market economy. Within this
framework, boycott represents not merely an act of protest but a principled manifestation of ethical
economic choice. The essential objective is to elevate economic action beyond the level of slogans
by grounding it in the Qur'an's principles of justice. When considered together, the Qur'anic
principles of justice, opposition to extravagance, infag, non-support of oppression, and the ethical
circulation of wealth demonstrate that economic responsibility for Muslims is not simply a matter of
individual preference but a moral obligation toward the establishment of global justice.
Consequently, within the Palestinian context, boycott acquires genuine Qur'anic significance only
when it is grounded in verified knowledge, sustained by consistency, centered upon justice, and
accompanied by an alternative economic consciousness; otherwise, it cannot transcend temporary
emotional reaction (Erdingli, 2024).

The Meaning of the Palestinian Boycotts in the Modern Political Order

The modern world has witnessed the transformation rather than the disappearance of
classical colonialism, giving rise to an international order in which the relationships among power,
capital, and knowledge are reproduced through increasingly complex global networks. Within this
order, politics is shaped not only by diplomatic relations between states but also by multinational
corporations, financial markets, media, technology, and cultural cooperation.

The global capital system operating within this structure frequently functions not only as the
driving force of economic growth but also as a decisive factor shaping political legitimacy, military
capacity, occupation policies, and international norms (Kaymak, 2014). Within this context, the
Palestinian issue should not be viewed merely as a territorial dispute or a regional security problem
but rather as a revealing example of the tension between the discourse of justice and the realities of
power politics in the contemporary international order. The core issue extends beyond military
occupation itself to encompass the continuity of the economic, diplomatic, and cultural networks that
directly or indirectly sustain such occupation (Deniz, 2014). Consequently, boycott movements in
support of Palestine should be understood not simply as expressions of consumer dissatisfaction or
temporary political protest but as efforts by moral and political actors to redefine their position vis-
a-vis global power structures.

In Qur'an 4:58, believers are commanded to render trusts to those who deserve them and to
judge with justice whenever they judge among people. This verse clearly demonstrates that politics
cannot be separated from morality. Accordingly, the selective application of concepts such as human
rights, democracy, and the rule of law in the contemporary world—and the postponement of justice
whenever the interests of powerful actors are at stake—closely resembles the Qur'anic criticism of
judgments based upon personal desire (hawa). In the Palestinian case, the repeated ineffectiveness
of international law, the exceptional treatment of principles intended to protect civilians, and the
selective implementation of economic sanctions expose the inconsistency between the rhetoric and
practice of the modern international system.

In the contemporary era, global capital has become inseparable from geopolitical power
relations. The Qur'anic principle prohibiting support for oppression (Qur'an 11:113) requires that
even indirect economic relationships be subjected to moral evaluation. Within this framework,
boycott should not be understood merely as an act of refusing to purchase certain products but also
as an ethical positioning within the global economic order. In this respect, boycott constitutes one of
the most significant non-state forms of political participation available in the modern world.

Understanding the true significance of boycott requires distinguishing between temporary
symbolic protest and a consistent moral commitment. Symbolic protests generally produce short-
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lived emotional reactions, whereas principled moral action requires knowledge, consistency, and
perseverance. The Qur'anic injunction, "Cooperate in righteousness and piety, but do not cooperate
in sin and aggression" (Qur'an 5:2), obliges Muslims to critically evaluate their economic
relationships. Whenever the consumption of a particular product or loyalty to a particular brand
strengthens systems of injustice, economic behavior inevitably generates political consequences.
Indeed, although the economic boycott imposed by the Meccan polytheists against the early Muslims
was economic in form, its consequences were fundamentally political (Azimli, 2007). Likewise,
contemporary boycotts in support of Palestine can achieve meaningful results only when they are
grounded in informed economic analysis and sustained ethical awareness. Otherwise, even if they
generate short-term impact, they are unlikely to produce lasting transformation.

One of the major challenges confronting Muslim societies today is that responses to injustice
and oppression often generate intense emotional reactions without developing into coherent
institutional strategies. The Qur'an, however, prioritizes conscious and disciplined action rather than
spontaneous emotional responses. Qur'an 3:200 calls believers to patience, perseverance,
steadfastness, and preparedness, thereby emphasizing continuity and strategic awareness in struggle.
Applied to the Palestinian context, this principle requires a multidimensional approach extending
beyond demonstrations and public protests to include academic scholarship, media engagement, the
development of economic alternatives, legal advocacy, and financial literacy. Such an approach
necessitates employing the modern instruments of political and ethical engagement (Arabi, 2021).

The essential issue is therefore not merely identifying what should be opposed but also
determining which alternative social order should be constructed. Within this context, global media
occupies a central role in shaping information flows. As argued by Chomsky and Herman's
propaganda model, media institutions are rarely independent of prevailing power structures
(Chomsky & Herman, 1988). Consequently, the Palestinian issue reflects not only an imbalance of
power on the ground but also inequalities in global media representation. The Qur'anic command to
verify information (Qur'an 49:6) establishes an important ethical responsibility in this regard. Muslim
individuals and societies should therefore avoid becoming passive consumers of media narratives. In
this context, the digital dimension of boycott deserves particular attention. Boycott should not be
limited solely to physical products but should also encompass digital platforms, media consumption,
and online economic participation.

The significance of the Palestinian boycotts is also closely related to the contemporary
reinterpretation of the concept of the ummah. When understood not merely as a religious community
but as a collective possessing shared moral responsibility, the ummah has the potential to cultivate a
common ethical consciousness in response to global injustice (Agdemir, 2015, 12). Nevertheless,
realizing this potential requires institutional wisdom rather than merely idealistic rhetoric. Likewise,
the Qur'anic narratives concerning rulers such as Pharaoh and Nimrod should not be viewed solely
as historical accounts. Rather, they symbolize every political structure in which power becomes
absolute. The Qur'an further demonstrates that resistance against such systems is possible only
through organized and principled struggle led by righteous leadership, as exemplified by the
prophets.

In conclusion, the Palestinian boycott movement represents one of the most significant
manifestations of the political and moral consciousness of Muslims in response to the contradictions
of the modern international order and the influence of global capital. However, its ultimate success
depends not upon slogan-driven activism but upon a comprehensive understanding of financial and
political responsibility grounded in the Qur'anic principles of justice, knowledge, wisdom, and the
refusal to support oppression. Within this framework, boycott signifies not merely rejection but also
the pursuit of justice-centered alternatives in both economic and political life (Yigit, 2015). In
summary, boycotts undertaken in support of Palestine should be regarded as an important arena in
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which the moral consciousness and ethical commitment of Muslims are tested through the pursuit of
justice.

Infaq, Solidarity, Economic Response, and Boycott in the Qur'an

The Holy Qur'an is not merely a normative text regulating economic life through rules
governing earnings, ownership, and consumption. It also presents a comprehensive moral framework
that determines the circulation of wealth, the establishment of social justice, the preservation of
human dignity, and the manner in which economic instruments should be positioned in the face of
oppression. Within this framework, infaq (charitable spending), solidarity, and economic response
are not three independent concepts; rather, they constitute complementary dimensions of the Qur'an's
justice-centered vision of social order (Krister, 2002). In the modern era, particularly in relation to
Palestine, boycott has frequently been interpreted merely as an act of consumer abstention or
symbolic protest. However, from the Qur'anic perspective, boycott does not represent merely a
negative act of refusal; rather, it acquires its true significance when combined with the constructive
economic vision embodied by infaq. Indeed, the Qur'anic ethical principles governing economic life
require not only distancing oneself from structures that sustain oppression but also actively creating
alternative systems founded upon justice.

In the Qur'an, infaq signifies far more than the modern understanding of charitable assistance.
It refers to the redistribution of wealth in accordance with the consciousness that all possessions
ultimately constitute a divine trust. Qur'an 2:261 compares those who spend in the way of Allah to a
grain that produces seven ears, each bearing one hundred grains, thereby illustrating the abundant
reward of charitable expenditure. Here, infaq is presented not as a loss but as an investment in the
collective welfare of society. Its central role in the Qur'an ensures that economic justice is constructed
positively rather than merely negatively. In other words, refraining from participating in oppression
is not sufficient; one must also contribute actively to strengthening justice. Likewise, Qur'an 59:7
emphasizes that wealth should not circulate exclusively among the wealthy, thereby highlighting the
moral character of economic circulation (Zamakhshari, 1995). Timur Kuran's (2012) analysis of
Islamic economic institutions demonstrates that historically, institutions such as wagqf, zakah, and
social finance mechanisms functioned not merely as charitable instruments but also as means of
generating significant organizational capacity within society. Accordingly, contemporary boycott
movements can attain genuine Qur'anic depth only if they extend beyond withdrawal from
consumption toward the establishment of alternative institutions.

Within the Qur'an, zakah and infaq constitute the financial backbone of social solidarity.
Qur'an 9:60 specifies the categories of recipients entitled to receive zakah, thereby providing a
systematic mechanism for addressing economic vulnerability. What is particularly noteworthy is that
economic solidarity is institutionalized not merely as an act of personal compassion but as a
structured social responsibility. This perspective provides an important foundation through which
Muslim societies may transform their responses to contemporary crises from merely protest-oriented
reactions into constructive institutional initiatives. In the Palestinian context, this requires not only
avoiding economic structures that support occupation but also promoting educational scholarships,
healthcare funds, local production initiatives, and international solidarity networks. Kahf (2019)
argues that restructuring Islamic social finance mechanisms for contemporary conflict regions has
the potential to move beyond traditional philanthropy and establish resilient economic systems.
Likewise, the Qur'anic concept of cooperation (ta‘awun) signifies not merely social unity but
cooperation grounded in righteousness and God-consciousness. The command in Qur'an 5:2 to
"cooperate in righteousness and piety" therefore extends directly to the economic sphere.

The Qur'anic prohibition of extravagance (israf) likewise plays a critical role in transforming
boycott into an active moral responsibility. Extravagance refers not merely to excessive consumption
but to consumption detached from genuine human need (Nasr, 2000). If Muslims continue
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consuming products that materially support oppression without critical reflection, such economic
behavior cannot be regarded as ethically acceptable. Consequently, boycott represents a process of
restoring moral consciousness to patterns of consumption. Nevertheless, this process cannot be
completed simply by refusing to purchase certain products; it must also address the question, "What
should I choose to support instead?" In this way, boycott evolves from anti-consumption into ethical
consumption. Seyyed Hossein Nasr's interpretation of traditional Islamic economic ethics similarly
proposes a value-oriented and responsibility-based alternative to the quantitative consumerism
characteristic of modern society.

The economic response embodied in boycott should likewise be understood in conjunction
with the Qur'anic concepts of patience (sabr), perseverance, and trust in God (tawakkul). Qur'an
3:200 calls believers to patience and steadfastness, emphasizing not only military or psychological
endurance but also long-term social determination. One of the greatest weaknesses of many boycott
campaigns is their tendency to dissipate after brief periods of emotional enthusiasm. By contrast, the
Qur'anic worldview emphasizes sustainability. Accordingly, economic resistance requires
disciplined consumption, ethical finance, local production, responsible investment, and collective
organization. Askari's (2015) studies on Islam and economic justice demonstrate that the Qur'anic
conception of justice connects market behavior with enduring moral principles. Within the
Palestinian context, economic resistance should therefore encompass not only boycotting global
brands but also supporting production and solidarity strategies that strengthen Palestinian economic
independence. The Qur'anic understanding of infaq further requires the development of productive
forms of assistance capable of reducing dependency. Thus, solidarity signifies not merely alleviating
suffering but also building the structural capacity for long-term independence.

The Qur'anic principle of brotherhood (ukhuwwah) further reinforces the structural rather
than merely emotional character of economic responsibility. Qur'an 49:10 describes believers as
brothers, thereby establishing not merely emotional closeness but reciprocal obligations. Within this
framework, economic solidarity represents one of the financial manifestations of the consciousness
of the ummah. However, for such solidarity to become effective, it must be accompanied by
transparency, strategic planning, and sound knowledge. Economic initiatives founded solely upon
slogans rarely produce lasting transformation.

In conclusion, when infaq, solidarity, and economic resistance are considered together within
the Qur'anic framework, boycott emerges not merely as an act of rejection but as an integral
component of constructing an alternative system of economic justice. Within this perspective,
passive reaction is transformed into active moral responsibility. Indeed, the Qur'anic approach seeks
not only to oppose oppression but also to institutionalize justice. Significantly, one of the first
initiatives undertaken by the Prophet Muhammad upon his arrival in Madinah was the establishment
of an independent Muslim marketplace, thereby creating a constructive economic alternative. The
true strength of boycott therefore lies not simply in refusing to purchase but in contributing to the
construction of a just economic order. Within this process, infaq provides the financial ethics,
solidarity provides the social organization, and economic resistance ensures long-term sustainability.
Consequently, economic responses developed in relation to Palestine transcend temporary anger and
symbolic protest, approaching instead the Qur'an's call for a comprehensive social transformation
centered upon justice.

Analysis of the Limits, Possibilities, and Moral Legitimacy of Qur'an-Based Boycott

The Holy Qur'an presents a comprehensive framework in which human social, political, and
economic behavior is evaluated not only according to intention but also according to consequences,
methods, justice, and responsibility. Accordingly, the boycott movements that have emerged in
support of Palestine in the contemporary period should not be regarded merely as social reactions
reflecting political anger or collective conscience. Rather, they should be analyzed in light of the
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Qur'an's fundamental principles concerning method, objective, legitimacy, limitations, and outcomes
(Sipahioglu, 2015). In the contemporary global order, boycott has become one of the principal means
through which non-state actors express political positions by utilizing economic instruments.
However, from the Qur'anic perspective, the legitimacy of an objective does not automatically render
every method employed in its pursuit morally acceptable. On the contrary, revelation does not permit
the separation of ends from means, justice from resistance, or morality from political action.
Consequently, boycott movements developed in support of Palestine should not be evaluated merely
as emotional mobilizations or economic refusals but rather through a comprehensive assessment of
the reliability of information, the degree of connection with oppression, collective benefit,
proportionality, the capacity to generate alternatives, and the broader requirements of social justice.
Only such an approach allows boycott to be understood within the justice-centered methodology of
the Qur'an without diminishing its significance.

The primary criterion governing boycott in the Qur'an is justice. The command in Qur'an
5:8, "Do not let the hatred of a people lead you to act unjustly," establishes that moral boundaries
must be preserved even in political and economic struggles. This verse does not weaken the
legitimacy of concern for Palestine; rather, it protects such concern from degenerating into actions
driven solely by anger. Accordingly, the first foundation for the legitimacy of boycott in the Qur'anic
framework is the conscious refusal to participate in systems that support oppression or sustain
systematic injustice. Likewise, Qur'an 11:113, which prohibits inclining toward wrongdoers,
provides a broad ethical framework encompassing not only direct political cooperation but also
indirect forms of strengthening oppressive structures. Nevertheless, the decisive issue is that such
"inclination" must be established through reliable knowledge. In today's digital age, misinformation
concerning corporations, brands, and global capital networks is widespread. Therefore, the command
in Qur'an 49:6 to verify information before acting provides an essential criterion for ethical boycott.

In this respect, the first limitation of boycott is the ethics of knowledge. Campaigns directed
against companies or products without adequate investigation risk undermining moral credibility.
The Qur'anic criticism of conjecture (Qur'an 53:28) requires boycott to be based upon verified
information rather than assumption. Consequently, Muslims are expected to become not merely
emotionally reactive consumers but informed individuals capable of critically analyzing financial,
commercial, and political networks. Products and corporations should therefore be examined
thoroughly rather than superficially. A Qur'an-based boycott thus necessarily requires careful
investigation.

The second major limitation concerns preventing legitimate protest from producing greater
harm. The principle articulated in Qur'an 2:195, "Do not throw yourselves into destruction with your
own hands," requires consideration of the broader social consequences of economic behavior. If a
particular boycott harms local, economically vulnerable, or irreplaceable Muslim communities more
than it affects those directly connected with oppression, then an assessment based upon maslahah
(public welfare) becomes necessary. Accordingly, a Qur'an-centered approach requires evaluating
not only the intended target of an economic response but also its broader consequences and
unintended effects.

The Qur'anic understanding of infaq significantly expands the constructive potential of
boycott. Merely rejecting certain products or companies is insufficient to achieve the social
transformation envisioned by the Qur'an; alternative economic structures must also be established.
Qur'an 59:7, by emphasizing the just circulation of wealth, implicitly encourages not only criticism
of unjust economic systems but also their ethical reconstruction. Consequently, boycott campaigns
supporting Palestine remain incomplete if they are limited solely to calls for avoiding particular
corporations. A more authentic Qur'anic approach would integrate boycott with ethical consumption,
local production, economic cooperation within the Muslim community, charitable endowments
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(awqaf), humanitarian aid funds, non-governmental organizations, and investment initiatives. Chapra
(2008) argues that the distinguishing feature of the Islamic economic order lies not merely in its
prohibitions but also in its capacity to generate constructive alternatives. Thus, the greatest potential
of boycott lies in its transformation from passive protest into active economic organization.

A significant proportion of contemporary solidarity movements for Palestine are centered
upon social media visibility. While such visibility is valuable in raising public awareness, the
Qur'anic concept of righteous action (‘amal salih) extends beyond discourse to encompass actions
that produce goodness, justice, and piety. Qur'an 61:2-3 criticizes those who say what they do not
practice. Consequently, expressions of support for boycott on social media acquire genuine
significance only when accompanied by corresponding economic, social, or political action. Mere
online engagement may provide emotional satisfaction but remains limited unless supported by
tangible institutional and economic commitments. The Qur'an consistently demands coherence
between speech and action.

Intention likewise occupies an important place in determining the moral legitimacy of
boycott; however, intention alone is insufficient. Within Islamic ethics, righteous action requires the
union of a righteous objective with righteous means. As al-Ghazali argues in his discussions of public
welfare (maslahah) and ethics, when methods lose their moral integrity, noble objectives likewise
become corrupted (al-Ghazali, 1993). Consequently, boycott movements should not be driven by
hatred, generalized hostility, or ethnic discrimination but should instead focus upon concrete
manifestations of injustice through principled ethical conduct. When Qur'an 5:2 and 5:8 are read
together, they establish a careful balance between opposing oppression and preserving justice. This
balance is especially critical in the Palestinian context, where the Qur'an advocates solidarity with
the oppressed while simultaneously safeguarding moral integrity.

Furthermore, the contemporary global economy 1is characterized by extensive
interdependence, making complete economic isolation impossible in many circumstances. In this
respect, the Qur'an consistently emphasizes ease rather than hardship (Qur'an 2:185). Consequently,
it should be recognized that individuals possess differing economic capacities and cannot all
implement identical boycott practices. What matters is not absolute perfection but sincere moral
orientation and the pursuit of justice according to one's capabilities. Ibn ‘Ashiir's (2013) magasid
approach similarly emphasizes that the practical application of Islamic principles must remain
attentive to real-world circumstances. Under this understanding, boycott is liberated from an "all-or-
nothing" mentality and becomes a gradual, conscious, and sustainable process of ethical
transformation.

Another important issue in analyzing Qur'an-based support for Palestine concerns the
concept of the ummah. The ummah should not remain merely an emotional ideal but should generate
shared intellectual capacity, effective resource management, and institutional cooperation. If boycott
produces only temporary emotional reactions without developing into enduring forms of economic
collaboration, then the Qur'an's constructive vision of social organization remains unrealized (Asim,
2026). Wilson (1998) likewise observes that one of the greatest challenges confronting contemporary
Islamic economics is moving beyond protest toward institutional development. Accordingly, the
strongest Qur'anic response to the Palestinian issue lies not only in restructuring patterns of
consumption but also in promoting economic education, investment, alternative supply chains, and
Islamic social finance institutions.

In conclusion, from a Qur'anic perspective, boycott is neither an absolute solution nor a
meaningless reaction. Its value depends upon its foundation in verified knowledge, its commitment
to justice, its accurate identification of genuine relationships with oppression, its capacity to generate
collective benefit, and its integration with constructive economic alternatives. The limitations placed
upon boycott do not weaken its effectiveness but rather preserve its ethical seriousness. Likewise, its
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true potential lies not merely in inflicting economic loss but in cultivating moral awareness,
institutionalizing solidarity, and transforming infaq into active social responsibility (Uysal &
Comert, 2017). According to the Qur'an, the ultimate objective is not only to distance oneself from
structures that support oppression but also to establish institutions that promote justice. In this way,
support for Palestine becomes not merely a reactive political discourse but a comprehensive process
of economic, political, and moral reconstruction. Such an approach offers contemporary Muslims the
possibility of replacing temporary outrage and passive victimhood with a conscious, principled, and
constructive historical responsibility guided by divine revelation.

Discussion, Conclusion, and Recommendations

Throughout this study, boycott movements that have emerged in relation to Palestine have
been examined within the framework of the Qur'anic principles of justice, infaq (charitable
spending), solidarity, economic responsibility, and resistance against oppression. The analysis has
demonstrated that boycott should not be understood merely as a temporary consumption-based
protest but rather as a broader sphere of political and moral consciousness. One of the principal
conclusions of this study is that, from the Qur'anic perspective, economic consumption is never a
simple personal preference. By placing economic activity directly within the domain of moral
responsibility, the Qur'an associates consumption, investment, distribution, and solidarity with the
visible realization of justice in society. Consequently, economic responses developed under
conditions of occupation and injustice, such as those witnessed in Palestine, should be regarded not
merely as political attitudes but also as forms of conduct requiring evaluation within the broader
framework of faith, morality, and responsibility. Nevertheless, the most important criterion is that
such economic responses should be measured not solely by good intentions but also by the
correctness of their methods, the reliability of the information upon which they are based, their social
consequences, and their capacity to generate constructive alternatives (Erdingli, 2024).

At the center of the discussion lies the necessity of maintaining an appropriate balance
between the limitations and the possibilities of boycott. In the contemporary world, boycott is often
made visible through social media campaigns, consumer reactions, or symbolic acts of rejection.
Although such visibility is valuable, the transformation envisioned by the Qur'an extends beyond
visibility toward the establishment of enduring moral structures. Accordingly, merely avoiding
certain brands or products may produce only limited effects unless accompanied by the development
of conscious economic alternatives. Here, the Qur'anic concept of infaq becomes decisive, for infaq
signifies not merely giving but strengthening the circulation of justice within society. Therefore, if
movements supporting Palestine are to become more effective in the long term, strategies of
consumer withdrawal should be integrated with initiatives promoting local production, justice-
oriented investment, Islamic social finance institutions, organized humanitarian assistance, and
educational programs designed to increase public awareness. Otherwise, boycott risks becoming little
more than a means of relieving individual conscience while lacking the capacity to generate structural
transformation.

Another significant issue highlighted by the Qur'an is the ethics of knowledge. In the
contemporary digital age, individuals are easily influenced by misinformation, manipulated
narratives, and unverified content. The responsibility established in Qur'an 49:6 demonstrates that
Muslims should not merely react but should investigate, verify, and act upon reliable knowledge.
This principle also indicates that economic literacy constitutes an essential requirement for
meaningful support for Palestine. Unless careful examination is undertaken to determine which
companies, institutions, or economic relationships directly or indirectly contribute to systems of
oppression, boycott campaigns may ultimately compromise their own moral consistency.
Consequently, boycott should be grounded not merely in slogans but in reliable data, rigorous
analysis, and strategic awareness.
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Another important conclusion of this study is that boycott alone does not constitute a
complete solution. The Qur'anic approach not only rejects oppression but simultaneously seeks to
establish justice. The true strength of economic resistance therefore lies not simply in its capacity to
inflict economic loss but in its ability to construct alternative systems. Within this context, historical
and contemporary institutions such as charitable endowments (awqaf), zakah organizations, social
solidarity mechanisms, interest-free investment models, and economic cooperation among Muslims
regain renewed significance. These institutions provide the constructive dimension necessary for
transforming resistance into sustainable justice.

The discussion also reveals an important distinction between emotional solidarity and
strategic organization within the concept of the ummah. Although the Palestinian issue frequently
generates powerful symbolic expressions of unity among Muslims, these expressions often fail to
develop into durable institutional cooperation. In the Qur'an, brotherhood and solidarity signify not
merely emotional attachment but also shared responsibility. Consequently, educational institutions,
universities, civil society organizations, financial institutions, and media organizations should
collaborate more effectively in developing coordinated, long-term, and knowledge-based strategies
of solidarity. In particular, the academic community bears a critical responsibility in this process.
Producing further interdisciplinary research on the moral economy of Palestine, political justice,
media discourse, and international law would deepen both scholarly understanding and public
awareness.

Based on these findings, several recommendations may be proposed. First, boycott
movements should move beyond the logic of short-term campaigns and evolve into sustainable
programs promoting economic consciousness. Educational initiatives concerning Qur'anic consumer
ethics, ethical finance, and economic responsibility may be developed through mosques, universities,
civil society organizations, and digital platforms. Second, emphasis should be placed not only upon
exclusionary economic practices but also upon constructive alternatives. Supporting local
production, encouraging Muslim entrepreneurs, strengthening humanitarian aid funds, expanding
scholarship programs, and creating commercial mechanisms that directly assist Palestinian producers
all represent significant initiatives in this regard. Third, boycott campaigns must be based upon
reliable and verifiable data, both for ethical integrity and strategic effectiveness. Fourth, the
relationship between boycott, international law, and universal human rights should receive greater
emphasis, enabling the Palestinian cause to be articulated not solely as a matter of religious or
emotional solidarity but also as a universal demand for justice.

In conclusion, a Qur'an-based evaluation of boycott within the Palestinian context
demonstrates that economic behavior is not merely an individual preference but a sphere of historical,
moral, and political responsibility. When grounded in verified knowledge, guided by moderation,
centered upon justice, and supported by alternative economic structures, boycott possesses the
capacity to develop into a powerful form of ethical resistance. Achieving this objective, however,
requires moving beyond emotional reaction toward constructive alternatives, strategic planning, and
conscious responsibility (Dal & Toros, 2022: 44—46). The Qur'an does not merely call believers to
distance themselves from oppression; it also seeks to establish new forms of economic circulation
that promote justice. Accordingly, the principal responsibility facing contemporary Muslim societies
is to approach the Palestinian issue not merely as an occasional humanitarian crisis but as a
continuous process of constructing justice, responsibility, and ethical commitment under the
guidance of divine revelation. Ultimately, the true measure of success in boycott movements lies not
simply in identifying what should be boycotted but in determining the extent to which justice itself
can be consciously established through the alternative social and economic order that believers strive
to build.
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Boykot, insanlik tarihi boyunca farkli bicimlerde tezahiir eden bir tepki ve direnis
uygulamasi olmakla birlikte, “boykot” kavraminin terminolojik bir nitelik kazanarak kullanilmaya
baslanmasi on dokuzuncu yiizyila dayanmaktadir. Arapgada mukataa, muhasara (Cevheri, t.y.)
olarak ifade edilen boykot, farkli dillerde abluka ve ambargo gibi gilinlimiizde kullanilan cesitli
kavramlarla ifade edilmektedir (Balci, 2020). Bu baglamda boykot, tarihsel siirecte fiilen var olan
bir toplumsal davranig bigiminin modern dénemde kavramsal bir ¢er¢eveye kavusturulmasi olarak
degerlendirilebilir (Davulcu, 2015).

Modern diinyada o&zellikle Sanayi Devrimi sonrasinda iiretim-tiiketim iliskilerinin
doniismesi, toplumda tiiketici bilincinin artmasiyla birlikte boykot, siddet icermeyen toplumsal bir
eylem bicimi olarak yayginlik kazanmistir (Cetinkaya, 2004). Toplumlarin ekonomik, siyasal,
dini/ahlaki ya da sosyal taleplerini ekonomik tercihlerle sartlandirmalari, boykotun etkili bir sivil
direnis yontemi olmasini saglamistir (Akdeniz, 1968).

Filistin Boykotlarinin Teolojik Zemini Baglaminda Kur’an’da Adalet, Zulme Karsi
Direnis ve Mazlumdan Yana Tavir

Kur’an-1 Kerim, insanlik tarihini toplumsal diizenin ahlaki ve siyasal temellerini inga eden
ilah1 bir miidahale olarak konumlandirmaktadir. Bu yoniiyle Kur’an’da adalet, bireysel olgunlasma
alanin1 asarak toplumsal, ekonomik ve siyasal iliskilerin belirleyici ilkesi haline gelmektedir.
Ozellikle zuliim, istikbar, isgal, kul hakki gasbi ve mazlumun korunmasi gibi konu ve degerler,
Kur’an’in korunmasina vurgu yaptigi temel degerlerdir (Sa’dun, 2008). Filistin Bolgesi, modern
uluslararasi siyasetin karmagik gii¢ dengeleri igerisinde degerlendirilse de, Kur’ani perspektiften
bakildiginda yalnizca jeopolitik bir ¢atigsma degil; hak, adalet, insan onuru, yurt hakki ve zulme kars1
direnis baglaminda dini ve ahlaki boyutlar1 bulunan énemli bir yerdir (Balikg1, 1997). Bu ¢ergevede
Kur’an’in adalet anlayisi, Miisliiman bireyin ve toplumun yalnizca kendi i¢ diizenine degil, kiiresel
Olcekte maruz kalinan haksizliklara kars1 da sorumluluk tagidigini ortaya koymaktadir (Izutsu, 2010).

Kur’an’da adalet kavrami temel olarak “adl” ve “kist” kokleri etrafinda sekillenmekte; bu
kavramlar denge, hakkaniyet, 6l¢iilii olma ve her seyi yerli yerine koyma anlamlarini igermektedir
(Ragip, 1412). Nisa stresi 135. ayette yer alan “Ey iman edenler! Kendiniz, anne-babaniz ve
yakinlariniz aleyhine de olsa Allah igin sahitlik yaparak adaleti titizlikle ayakta tutan kimseler olun”
buyrugu, adaletin kabilevi, etnik ya da siyasal aidiyetlerden bagimsiz ilahi bir ylkiimliiliik oldugunu
gostermektedir. Bu ayet, adaletin yalnizca dost lehine degil, hakikat lehine isletilmesini gerekli
kilmaktadir (Kurtubi, 2006). Filistin baglaminda bu ilke, Miisliimanlarin ya da insanlhigin, gii¢
iligkileri nedeniyle sessiz kalmasini degil; kim tarafindan gerceklestirilirse gerceklestirilsin zulmii
teshis ederek hakikatin yaninda yer almasini gerektirir. Benzer bicimde Maide siiresi 8. ayette “Bir
topluluga olan kininiz sizi adaletsizlige sevk etmesin” ifadesi, adaletin insanin sahip oldugu duygusal
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tepkilerden arindirilmis ilkesel bir sorumluluk oldugunu ortaya koymaktadir (Razi, 1997). Bu ayete
gore adalet, intikam alma amaciyla degil, karsilikli, 6l¢iilii ve ilkeli bir direnci hedeflemeyi gerekli
kilmaktadir.

Boykotla ilgili Kur’ani kavramlardan birisi de zuliimdiir. Kur’an’da zuliim kavrami yalnizca
fiziksel siddet ya da savas ile sinirl degildir; hakkin gasp edilmesi, yurtlarin isgal edilmesi, insanlarin
temel yasam haklarindan mahrum birakilmasi, ekonomik somiirii ve inan¢ Ozgiirligiiniin
engellenmesi de zuliim kapsaminda degerlendirilir (Izutsu, 2010). Bakara stresi 190-193. ayetlerde
savas izninin saldirganlik amaciyla degil, zulmii ortadan kaldirma ve fitneyi sona erdirme amaciyla
verildigi goriilmektedir. Buradaki “fitne katlden beterdir” ifadesi, siirekli bir baski ve insan onurunu
yok eden siddetin, yalnizca bireysel olimden daha genis bir yikima neden oldugunu ortaya
koymaktadir (Cabiri, 2013). Bu baglamda Filistin’de sivillerin yerinden edilmesi, yasam alanlarinin
sistematik bi¢cimde tahrip edilmesi ve temel insani haklarm sinirlandirilmasi, Kur’ani anlamda
yalnizca siyasi bir baski degil, agik bir zuliim olarak degerlendirilmektedir. Bu konuda Ates (2018),
Kur’an’in zuliim karsit1 sdyleminin pasif bir kinamadan ibaret olmadigini; aktif bicimde mazlumun
yaninda saf tutmay1 gerektirdigini vurgulamasi konunun ihmal edilen boyutunu ortaya koymaktadir.

Kur’an’m mazlumdan yana olma ilkesi 6zellikle Nisa sliresi 75. ayette son derece agik
bicimde ortaya konmaktadir: “Size ne oluyor da Allah yolunda ve ‘Rabbimiz! Bizi halki zalim olan
bu sehirden ¢ikar’ diyen caresiz erkekler, kadinlar ve cocuklar ugrunda savasmiyorsunuz?” Bu ayet,
uzak cografyada bile olsa mazlumun yaninda olma ona destek olma sorumlulugunu ortadan
kaldirmadigini; aksine zulme ugrayanlarin yardim cagrisina karsi bir sorumlulugu beraberinde
getirdigini ortaya koymaktadir (Yazir, 1979). Bu ayette dikkat ¢eken bir diger husus, yardim
cagrisinin yalnizca aymi inang grubuna degil, zulme ugrayan tiim insanlara yonelik bir ¢agri
olmasidir. Dolayisiyla Filistin’de yasanan insani trajedilere karsi gelistirilen birtakim politik,
ekonomik ya da toplumsal tepkiler, Kur’an agisindan sadece siradan bir siyasi tercih degil; bilakis
dini, iktisadi ve ahlaki sorumlulugun tezahiirleri olarak degerlendirilmesi gerekmektedir.

Kur’an’m bir seye karsi ¢ikma ve tepki gosterme anlayisi sinirsiz ve 6l¢iisiiz degil; olgi, ilke
ve ahlak temelinde sekillenen bir kars1 koyustur. Hac stiresi 39. ayette kendilerine savas agilanlara,
zulme ugramalar: sebebiyle izin verilmesi; mesru direnisin ilahi adaletle iliskilendirildigini
gostermektedir (Fazlur Rahman, 2007). Buradaki temel prensip, saldirganlik degil savunmadir;
tahakkiim degil 6zgiirlesmedir. Bu durum, Filistin baglaminda direnisin yalnizca askeri bir mesele
olarak degil, kimlik, hafiza, yurt ve insanlik onurunun korunmasi baglaminda degerlendirilmesini
gerekli kilmaktadir. Islam tarihinde toprak, vatan ve mescid kavramlarinin kutsallikla iliskili olarak
ele alinmas1 bu anlayis1 giiclendirmektedir. Ozellikle Mescid-i Aksa’min Kur’an’da (Isra, 17/1)
miibarek kilinan gevresiyle anilmasi, Filistin cografyasinin yalnizca politik degil ayn1 zamanda dini
olarak nemli bir anlam tasidigim ortaya koymaktadir (Oztiirk, 2021).

Kur’an’m zulme karsi ¢ikma yontemlerinden biri de adaletin ekonomide de olmasini
savunmasidir. Ekonomik adaleti ortaya koyan Nisa slresi 29. ayette haksiz yollarla mal tiiketimi
yasaklanirken, Hasr sliresi 7. ayette servetin yalnizca zenginler arasinda dolasan bir gii¢ aracina
doniismemesi gerektigi belirtilmektedir. Bu perspektif, ekonomik araglarin ahlaki niteligini
dikkatleri ¢cekmektedir (Derveze, 1997). Dolayisiyla tiiketim tercihleri, yatirim big¢imleri ya da
ekonomik boykotlar yalnizca piyasa davranislart degil; adaletin kiiresel 6l¢ekteki yansimalar1 olarak
okunmalidir. Filistin lehine gelistirilen ekonomik boykotlarin mesruiyeti de burada, ekonomik
eylemin zulmii besleyip beslemedigi sorusu iizerinden teolojik bir anlam kazanmaktadir (Arabi,
2021). Kur’an’da insanin ekonomik davraniglarinin siradan bir davranis olmadigi bilakis her tavrin
birtakim ahlaki sonuglar doguran tercihler oldugunu belirtilir.

Kur’an’da yer alan peygamber kissalari da zuliim karsit1 miicadelede ibretlik &rnekler
sunmaktadir. Hz. Musa’nin Firavun’a kars1 miicadelesi, yalnizca bir inang ¢atismasi degil; siyasal
tahakkiim, kolelestirme ve sistematik baskiya karsi 6zgiirlestirici bir adalet miicadelesidir. Kasas
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stiresi 4. ayette Firavun’un yeryiiziinde biiyiikliik taslayarak halki siniflara ayirmasi ve bir kesimi
ezmesi, modern somiirgecilik anlayisiyle benzer bir ornektir. Kur’an burada tarihsel bir kissa
iizerinden evrensel bir siyasi bir ahlaki ortaya koymaktadir: Sahip olunan gii¢, hakikatten
koparildiginda zulme doniisiir; iman ise yalnizca bireysel ibadet degil, adalet merkezli bir toplumsal
durus gerektirmetedir (Halefullah, 2002).

Filistin meselesinin teolojik temeli degerlendirilirken timmet kavrami iizerinde de yeniden
diisiiniilmesi gerekmektedir. Kur’an’da iimmet, sadece ayni inan¢ ve kimliksel bir aidiyet degil;
iyiligi emreden, kotiiliigii engelleyen ahlaki bir topluluk olarak onplana ¢ikarilmaktadir (Al-i Imrén,
3/110). Bu baglamda timmet bilinci, duygusal dayanigmanin 6tesinde bilingli bir ahlaki tutum almay1
gerektirmektedir. Modern donemde medya, finans ve diplomasi iizerinden sekillenen kiiresel iliskiler
ag1 icerisinde Filistin meselesine karsi gelistirilen tutum, iimmetin ahlaki kapasitesinin de bir
gostergesi haline gelmektedir (Giinaydin, 2015). Bu nedenle Kur’ani yaklagim, yalnizca dua ya da
sembolik sahiplenmeyi degil; bilgi, biling, adalet ve stratejik sorumluluk almay1 da gerektirmektedir.

Gilinlimiiz literatiirii incelendiginde son yillarda Filistin ve boykot iizerine birgok akademik
calismanin yapildigr goriilmektedir. Bu calismalarin 6zellikle 2023 yilindan sonra hizlandigi
goriilmektedir. Bu baglamda Kur’an-Siret Baglaminda Boykot (2024) kitabimiz, boykotun Kur’ani
temellerini ortaya koymasi agisindan énemli bir 6n ¢alisma olmustur. Bununla birlikte makale olarak
Naim Hank’m (2024) Islam Hukuku Acisindan Ekonomik Boykot: Aksa Tufani Sonrasi Boykot
Uygulamalar: Ozelinde isimli bir makalesi, Muhammed Furkan Taha Demirbas’mn (2025) “Islam da
Boykotun Ser’t Temelleri ve Giincel Uygulama Alanlart” isimli makalesi, Sefa Atik’in (2025) Islam
Hukuku Baglaminda Boykotun Temellendirilmesi -Filistin Katliam: Ozelinde-, Sefa Yildiran’mn
(2025). Israil Isgaline Karsi Diinyadaki Boykot Uygulamalar: ve Etkileri. Finansal, Toplumsal ve
Fikhi Boyutlariyla: Boykot” isimli makaleleri yayimlanmigtir. Bu makale diger ¢alismalardan farkli
olarak Kur’an’in temel ilkeleri esliginde Kur’an’in adalet, zuliim vb. temel kavramlar1 ve ayetler
esliginde boykot anlayisinin siyasi ve ekonomik yonlerini Filistin’e destek boykotlar1 6rnekliginde
ele almaktadir.

Sonug itibariyla Kur’an’da adalet, zulme kars1 direnis ve mazlumdan yana tavir, Filistin
meselesini yalnizca politik bir sorun olmaktan ¢ikarip insanligin vicdanini derinden etkileyen teolojik
bir ¢cergeveye yerlestirmektedir. Bu ¢er¢evede her Miisliiman, Filistin basta olmak tizere tiim mazlum
cografyadaki Miisliimanlara kars1 yiiriitiilen zuliimleri, sadece duygusal reflekslerle degil; vahyin
insa ettigi adaleti saglama ve zuliimden kaginma ilkeleriyle degerlendirmek durumundadir. Filistin,
bu anlamda yalnizca bir cografya degil; Kur’an’in adalet ¢agrisinin giiniimiiz diinyasindaki en
gOrlinlir imtihan alanlarindan biri olarak karsimiza ¢ikmaktadir. Ciinkii Kur’an ahlaki agisindan
zulme kars1 sessizlik, normal ve siradan bir tutum degil; hakikatin geri ¢ekilmesi ve sorumluluktan
kagma anlamina gelmektedir. Bu nedenle Filistine destek boykotlarina Kur’an temelli yaklagim,
adaletin evrenselligini, mazlumun dokunulmazligini ve direnigin ahlaki mesruiyetini ifade ederek bu
boykotlarin dini temellerini ortaya koymaktadir?.

Kur’an Perspektifinden Ekonomik Giig, Tiiketim Ahlaki ve Boykot Bilinci

Modern diinya, ekonomik iligkileri yalnizca {iiretim, tiikketim ve sermaye dolasimi
cercevesinde sekillenen teknik siirecler olarak sunma egilimindedir. Oysa ekonomi, 6zellikle vahiy
merkezli diisiince geleneginde, salt maddi kaynaklarin yonetimi degil; insanin ahlaki yonelimi,
toplumsal sorumlulugu ve adalet anlayisinin goriiniir hale geldigi temel alanlardan biridir. Kur’an-1
Kerim’in iktisadi hayata iligkin yaklasiminin ¢agdas kapitalist sistemin piyasa diisiincesinden farkli

2 Filistin, Gazze ve Israil ile ilgili ayrica bk. Agdemir, 2015a, 2015b; Altinsoy, 2025; Bahar, 2024; Bas, 2019; Batmaz,
2008; Canak, 2015; Col, 2025; Dasdemir, 2017; Demir, 2011, 2025; Demircan & Bircan, 2025; Doganay, 2015; Erkan,
2017; Erkmen, 2020; Giidiil, 2018; Giinaydin, 2015; Giingér, 2019; Giiven, 2018; Giizel, 2020; Has, 2015; Ince, 2018;
Kashiem, 2020; Kas, 2025; Kavut, 2025; Kayhan, 2018; Kizilboga Ozaslan, 2015; Kizilseker, 2024; Kog, 2025; Koyuncu,
2015; Koroglu, 2018; Kurt, 2016; Kurt & Akgedik, 2024; Sahin, 2021.
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olarak insanlarin ekonomik davraniglarint dogrudan dini, ahlaki ve toplumsal sonuglarla
iliskilendirerek ele aldig1 goriilmektedir. Bu nedenle Kur’an’a gdre insanin neyi satin aldigi, hangi
sirketleri destekledigi, kimlere katki sundugu ya da kimleri reddettigi yalnizca kisisel tercih degil;
ayni zamanda adalet, zuliim, infak, emanet, kul hakki ve sorumluluk ekseninde degerlendirilen bir
ahlak alan1 olarak degerlendirilmekte ve sonuglarinin ahirette karsisina ¢ikarilacagi bildirilmektedir.
Glniimiizde Filistin  baglaminda yogun bigimde tartisilan boykot meselesi de bu
cercevedezulmedenlere karsi, gecici politik tepkinin 6tesinde, Kur’an’in ekonomik gii¢c anlayist
151¢1nda finansal sorumluluk bilincinin giincel bir tezahiirii olarak ele alinmalidir. Ciinkii Kur’an’da
insanin sahip oldugu mallarla ilgili olarak yalmzca kazanciyla degil, nereden, nasil kazanip nereye
harcadigiyla da ilgilenmekte ve insanin yaptig1 her tasarrufun hesabi olacagi hatrlatilmaktadir.

Kur’an’mn mal ve ekonomik varliklarla ilgili anlayiginin temelini miilkiyetin mutlak degil
emanet temelli oldugu olusturur. Bakara siiresi 29. ayet ve Hadid sliresi 7. ayet, insanin sahip oldugu
servetin gergek malikinin Allah oldugu; insanin ise bu kaynaklar iizerinde sinanan bir tasarruf sahibi
konumunda bulunduguna vurgu yapilmaktadir (Kutub, 2000). Bu yaklasim, bireysel ekonomik
tercihleri smirsiz 6zgiirliilk alan1 olmaktan ¢ikararak ilahi sorumluluk alanina doniistirmektedir.
Dolayisiyla bir Miisliimanin tiiketimi, yalmzca fiyat-performans iliskisine goére degil; tiiketimin
kimleri destekledigi ve hangi zuliim bigimlerine dolayli destek sundugu sorusu iizerinden
degerlendirilmesi gerekmektedir. Tabakoglu’nun (2013) belirttigi iizere Islam iktisadi, ekonomik
faaliyeti degerlerden bagimsiz bir mekanizma degil, adalet merkezli toplumsal denge araci olarak
goriir. Bu baglamda Miisliimanlarin satin alma ve tiiketimi, siradan bir satin alma islemi olarak degil;
dini, siyasi, iktisadi ve ahlaki yonii bulunan bir eylem olarak degerlendirmeleri gerekmektedir.

Kur’an’da “israf” yasagi (A‘raf, 7/31) yalnizca sayisal fazlalik ve asiriliga degil, kaynaklarin
ihtiya¢ olmadan kullanimina da isaret etmektedir. Modern tiikketim kiiltiirii, bireyi stirekli daha fazla
tilkketmeye yoOnlendirirken, tiikketimin politik sonug¢larimi gériinmez hale getirmeye calisir. Oysa
Kur’an, insani tiiketimin ferdi ve toplumsal etkileri konusunda bilingli olmaya ¢agirir. Furkan stresi
67. ayette Oviilen miimin tipi, harcadiginda ne savurgan ne de cimri olan; dengeli davranandir.
Buradaki denge, sadece bireysel biitce disiplini degil, ekonomik tercihin gercek ihtiyac ve adaletle
uyumudur. Bu agidan zuliim iireten, isgali finanse eden ya da sistematik insan haklar1 ihlalleriyle
iliskilendirilen ekonomik yapilara bilerek katki sunmak, Kur’ani anlamda ahlaki sorgulamay gerekli
kilmaktadir. Islam’a gore tiiketim ahlakiin yalmzca helal-haram eksenine indirgenemeyecegini;
iiretim ve sermaye iligkilerinin ortaya c¢ikardigi birtakim siyasi ve iktisadi sonuglarin da
degerlendirilmesi gerektigi asikardir.

Kur’an’da iktisadi anlamda adaletin saglanmasi igin en temel ilkelerinden biri servetin belirli
ellerde yogunlasarak tahakkiim iiretmesinin engellenmesidir. Hasr stiresi 7. ayette servetin “yalnizca
zenginler arasinda dolasan bir deviet olmamasi” gerektigi ifade edilir. Bu ayet, ekonomik giiciin
siyasallasmasina ve gii¢ tekellesmesine karsi ciddi bir uyar1 niteligindedir. Modern kiiresel sistemde
cok uluslu sirketlerin yalnizca ekonomik degil, birer politik aktor haline geldigi disiiniildiigiinde,
tiikketici tercihlerinin ayn1 zamanda kiiresel giiclere verilen destek anlami tagimaktadir. Bu nedenle
boykot, bireyin ekonomik iradesini politik ve ahlaki bir pozisyona doniistirmesi bakimindan dikkat
¢ekici bir aractir. Ancak burda dikkat edilmesi gereken temel husus, boykotun anlik 6fke temelli
degil, biling temelli olmasidir. Kur’an’1in “iyilik ve takva iizerinde yardimlasin, giinah ve diismaniik
tizerinde yardimlasmayin” (Maide, 5/2) ayeti, ekonomik iliskilerin de bu ¢ergevede
degerlendirilmesini gerekli kilmaktadir. Eger ekonomik bir tercih zalimleri giiclendiriyorsa, bu
durumda o iligki yalmzca ticaret degil, ahlaki sorumluluk alani olarak da degerlendirilmesi gerekir.

Boykot kavrami klasik fikih literatlirinde modern anlamiyla yer almasa da, Kur’an’in
zalimlerle dogrudan veya dolayli is yapmay1 sinirlayan ilkeleri bulunmaktadir (Balci, 2020). Hud
stiresi 113. ayette zalimlere meyletmeme ¢agrisi, yalnizca siyasal destek degil; onlar giiclendiren
hertiirlii iligskiyi icermektedir. R4zi’nin bu ayete iliskin yorumunda zulme rizanin dahi ahlaki olarak
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problemli oldugu vurgulanir (Razi, 2000). Giiniimiiz finansal diizeninde “meyletme”, yalnizca
ideolojik destekle degil; titkketim, yatirim ve marka bagimlilig1 yoluyla da gerceklesebilir. Dolayisiyla
Kur’an perspektifinden bakildiginda ekonomik tercih, inangtan bagimsiz bir alan degildir. Bu
yaklagim, 6zellikle isgalci ve zalimlere katki saglayan sirket ve gruplara kars1 bilingli tiiketimi mesru
kilmaktadir. Kur’an’in “bilmedigin seyin ardina diisme” (Isrd, 17/36) ayeti, miisliimanin
sorumlulugunu dile getirmektedir. Miimin, yalnizca tiiketen degil; neyi, neden ve kimi gii¢lendirerek
tiikkettigini arastiran bilingli bir tiiketici olmalidir.

Kur’an’in temel kavramlarindan birisi olan infakin da boykot konusuyla kuvvetli bir iliskisi
mevcuttur. Infak, Miisliimanlara sadece sorumluluk bilincinin tepki boyutu olan kaginma ve boykot
etmeyi degil, zulme ugrayanlara destek boyutunu da kapsamaktadir. Bakara stiresi 261. ayette infak,
ferdi hayirseverligin 6tesinde toplumsal iyilik seklinde sunulmaktadir. Bu baglamda yalnizca belirli
uriinleri boykot etmek degil; adalet temelli alternatif ekonomileri desteklemek de Kur’ani
sorumlulugun parcasidir. Celik (2024), Islam iktisad diisiincesinde ekonomik direnisin yalnizca
tilketimden cekilme degil, aym1 zamanda ahlaki piyasalarin giiclendirilmesi oldugunu belirtir.
Boylece finansal sorumluluk bilinci, pasif tepkiyi asarak kalici bir ekonomik ahlaka doniisiir.

Kur’an’da yer alan faiz yasag1 da ekonomik giiciin somiiriiye doniismesini engelleyen temel
diizenlemelerden biridir. Riba yalnizca faiz meselesi degil;, giic sahibinin zayif {iizerindeki
tahakkiimiinii ifade etmektedir. Boykot, burada riba yasaginin genis ahlaki mantiiyla benzer bir
zeminde diisiiniilebilir: Ekonomik gii¢, insan1 ve toplumu ifsat eden yapilar1 beslememelidir.

Sonug olarak Kur’an perspektifinden ekonomik gii¢, bireyin ya da toplumun yalnizca
refahini degil; hangi ahlaki diizeni desteklediginin gostergesidir. Tiiketim ahlaki, modern piyasanin
sundugu siradan aligveris diisiincesinin otesinde adalet merkezli bir sorumluluk bilinci gerektirir.
Boykot ise bu biling igerisinde, yalmzca tepki degil; ekonomik tercihin ilkesel yoniinii goriiniir kilan
bir durustur. Burada esas olan, ekonomik eylemi slogan diizeyinden ¢ikarip vahyin adalet ilkeleriyle
iligkilendirebilmektir. Kur’an’in adalet, israf karsitligi, infak, zulme destek vermeme ve servetin
ahlaki dolasimi ilkeleri birlikte degerlendirildiginde, ekononomi alaninda sorumluluk, Miisliiman
icin yalnizca bireysel tercih degil; kiiresel adaletin ingasinda ahlaki olma sorumlulugudur. Bu nedenle
Filistin baglaminda boykot, Kur’ani agidan ancak gercek bilgiye dayali, tutarl, adalet merkezli ve
alternatif ekonomik bilingle desteklendiginde gergek bir anlam kazanir; aksi halde gegici
tepkiselligin otesine gegemez. Asil mesele, ekonomik giicii yalnizca tiiketme kapasitesi olarak degil,
hak ile batil arasindaki tarihsel tercihin giincel araglarindan biri olarak kavrayabilmektir (Erdingli,
2024).

Modern Politik Diizende Filistin Boykotlarinin Anlami

Modern diinya, klasik somiirgecilik bi¢gimlerinin biiyiik 6l¢ciide bigim degistirdigi; ancak giig,
sermaye ve bilgi arasindaki iliskinin daha karmasik aglar tizerinden yeniden iiretildigi bir uluslararasi
diizen ortaya koymustur. Bu diizen igerisinde siyaset yalnizca devletler arasi diplomatik iligkilerle
degil, cok uluslu sirketler, finansal piyasalar, medya, teknoloji ve kiiltiirel alandaki isbirlikleriyle
birlikte islemektedir. Boyle bir yapida kiiresel sermaye, cogu zaman yalnizca ekonomik biiytimenin
motoru degil; siyasal mesruiyetin, savas kapasitesinin, isgal politikalarinin ve uluslararasi normlarin
sekillenmesinde belirleyici bir giic haline gelmektedir (Kaymak, 2014). Filistin meselesi bu
baglamda yalnizca bir toprak ihtilafi ya da bolgesel giivenlik problemi olarak degil, modern politik
diizenin adalet séylemi ile fiili gii¢ iliskileri arasindaki gerilimi ortaya koyan bir drnek olarak
degerlendirilmelidir. Ciinkii burada mesele, yalnizca askeri iggal degil; bu isgali dogrudan ya da
dolayli bigimde miimkiin kilan ekonomik, diplomatik ve kiiltiirel iligkilerin siirekliligidir (Deniz,
2014). Bu nedenle Filistin’e yonelik boykot hareketleri, basit bir tiiketici tepkisi ya da gegici siyasi
bir protesto olmaktan &te, kiiresel giicler karsisinda siyasal-ahlaki 6znenin yeniden konumlanma
cabast olarak degerlendirilmesi gerekir.
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Kur’an’da Nisa stiresi 58. ayette emanetlerin ehline verilmesi ve insanlar arasinda
hiikmedildiginde adaletle hiikmedilmesi emredilirken, siyasetin ahldktan bagimsiz olmadigi agik
bicimde ortaya konmaktadir. Bu baglamda giiniimiiz diinyasinda insan haklari, demokrasi ve hukuk
sOylemlerinin secici bigcimde uygulanmasi; giicliilerin ¢ikarlar1 s6z konusu oldugunda adaletin
ertelenmesi, Kur’an’in elestirdigi “heva temelli hiikiim” problemine benzer bir Ornek olarak
karsimiza ¢ikmaktadir. Filistin 6rneginde uluslararast hukukun ¢ogu zaman etkisiz birakilmasi,
sivillerin korunmasina iliskin ilkelerin istisnalastirilmasi ve ekonomik yaptirimlar, modern diinya
diizeninin sdylem ve eylemlerinin tutarsizligini ortaya koymaktadir.

Modern donemde kiiresel sermaye, yalnizca piyasa mantigiyla degil, jeopolitik giic
iligkileriyle i¢ ice gegmis durumdadir. Kur’an’in zulme destek vermeme ilkesi (Hud, 11/113), bu tiir
dolayli iligkilerin de ahlaki degerlendirmeye tabi tutulmasini gerekli kilmaktadir. Burada boykot,
yalnizca “satin almama” eylemi degil; ayn1 zamanda kiiresel sermaye iliskilerinde ahlaki tutum
belirlemedir. Bu yoniiyle boykot, modern ¢cagda siyasal katilimin devlet dis1 fakat etkili araglarindan
biri olarak degerlendirilmelidir. Boykotun anlamini dogru kavrayabilmek i¢in onun anlik ve
sembolik protesto ile tutarli ahlaki durus arasindaki farkini gérmek gerekmektedir. Anlik sembolik
protesto ¢ogu zaman kisa siireli duygusal tepkiler iiretirken, bilingli ahlaki durus bilgi ve tutarlilik
gerektirir. Kur’an’da Maide siresi 2. ayette yer alan “giinah ve diismanlik iizerinde yardimlasmama”
ilkesi, Miisliimanlara ekonomik iligkilerinde ekonomik tercihlerini sorgulamasini gerektigini ortaya
koymaktadir. Bir iiriiniin tiikketimi ya da marka bagimliligi, sistematik adaletsizlikleri gii¢clendiriyorsa
bu durumda ekonomik davranis politik sonuglar iiretir. Nitekim Mekke miisriklerinin Miisliimanlara
ekonomik olarak boykot uygulamalarina ragmen sonuglar1 genelde siyasi olmustur (Azimli, 2007.
Bu nedenle Filistin boykotu, ancak bilingli ekonomik analiz ve siirdiiriilebilir ahlaki farkindalikla
anlamli hale gelebilir. Aksi durumda boykot, kisa vadeli bir basar getirse de kalici bir etkisi olmaz.

Modern diinya diizeninde Miisliiman toplumlarin kars1 karsiya oldugu temel meselelerden
biri, adaletsizlik ve zulme tepkilerinin ¢ogu zaman duygusal yogunluk iiretmesine ragmen kurumsal
stratejiye doniisememesidir. Kur’an ise yalmzca anlik 6fkeyi degil, bilingli tepkiyi merkeze alir. Al-
i Imran sdresi 200. Ayet; sabir, sebat ve hazirlikli olma c¢agrisi, miicadelede siireklilik ve bilince
vurgu yapmaktadir. Bu ayeti Filistin baglaminda degerlendirmek gerekirse, yalnizca protesto
gosterileriyle sinirl kalmayan; akademik yayin, medya, ekonomik alternatifler, hukuk miicadelesi
ve finansal biling gelistirme siireclerini de igeren ¢ok boyutlu bir miicadeleyi gerektirmektedir. Bu
durum, siyasi-ahlaki tepkinin modern araglarini kullanmay1 gerektirir (Arabi, 2021). Burada en
onemli mesele, yalnizca neye karsi ¢ikildigr degil; hangi alternatif diizenin insa edildigidir. Bu
konuda kiiresel medya da bilgi akiginda énemli bir unsurudur. Chomsky’nin propaganda modeli
cercevesinde degerlendirildiginde medya, ¢ogu zaman gii¢c iliskilerinden bagimsiz degildir
(Chomsky & Herman, 1988). Bu baglamda Filistin meselesi, yalnizca sahadaki gii¢c dengesizligiyle
degil; durumun kiiresel medyada yer alma esitsizligiyle de baglantilidir. Kur’an’in “haber getirenin
dogrulugunu arastirma” (Hucurat, 49/6) ilkesi bir sorumluluga isaret etmektedir. Miisliiman birey
ve toplum, medya tiiketiminde de pasif alic1 olmaktan sakinmalidir. Burada boykotun dijital boyutu
da 6nem tagimaktadir. Boykotu sadece fiziksel iiriinler olarak diisiinmemek gerekir.

Filistin boykotlarinin anlami1 ayn1 zamanda iimmet kavramimin ¢agdas baglamda yeniden
yorumlanmasiyla iligkilidir. Ummet, klasik anlamiyla yalnizca inang toplulugu degil; ortak ahlaki
sorumluluk bilinci tasiyan topluluk olarak diisiiniildiigiinde, kiiresel adaletsizlikler karsisinda ortak
biling {iretme kapasitesi tasiyabilir (Agdemir, 2015, 12). Ancak bu kapasitenin etkili olabilmesi,
hayali sdylemden ¢ok kurumsal akil gerektirir. Kur’an’da Firavun ve Nemrut gibi yoneticilerin
diizenini yalmzca tarihsel bir kissa olarak degerlendirmemek gerekir. Bilakis o kissalar giiciin
mutlaklastigi her yapinin sembolii olarak nitelendirilebilir. Onlara kars1 miicadele de peygamber gibi
bir 6nderle sistemli sekilde miicadeleyle miimkiin olacagi haber verilmektedir.
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Sonug itibartyla Filistin boykotlari, modern politik diizenin ¢eliskileri ile kiiresel sermayenin
yonlendirici giicii karsisinda Miislimanlarin siyasal-ahlaki refleksinin 6nemli gdstergelerinden
biridir. Ancak bu refleksin gercek basariya ulagsmasi, slogan temelli degil; Kur’an’in adalet, biling,
hikmet ve zulme destek vermeme ilkeleriyle temellendirilmis biitiinciil bir finansal ve politik
sorumluluk anlayisina baghdir. Boykot burada yalnizca reddetme degil; ekonomik ve siyasi alanlarda
hak merkezli alternatifler gelistirme gabasidir (Yigit, 2015). Ozetle Filistine destek amagli boykotlar,
adalet ekseninde Miisliimanlarin bilincinin imtihana tabi tutuldugu bir yer olarak goriilmelidir.

Kur’an’da infak, Dayamsma ve Ekonomik Tepki ve Boykot

Kur’an-1 Kerim, ekonomik hayati yalnizca kazang, miilkiyet ve tiiketim iligkileri
cercevesinde diizenleyen normatif bir metin degildir; ayn1 zamanda servetin dolasim big¢imini,
toplumsal adaletin insasini, insan onurunun korunmasini ve zuliim karsisinda ekonomik araglarin
nasil konumlandirilmasi gerektigini belirleyen kapsamli bir ahlaki tutum sunar. Bu baglamda infak,
dayanisma ve ekonomik tepki, birbirinden bagimsiz {i¢ farkli kavram degil; Kur’an’in adalet
merkezli toplumsal diizen anlayisinin birbirini tamamlayan boyutlaridir (Krister, 2002). Modern
donemde Ozellikle Filistin baglaminda yeniden giindeme gelen boykot, ¢ogu zaman yalnizca
tiketimden kacinma veya sembolik protesto ekseninde ele alinmaktadir. Oysa Kur’an
perspektifinden degerlendirildiginde boykot, tek basina negatif bir reddiye degil; infak merkezli
alternatif ekonomik insa ile birlestiginde gergek anlamina ulasan bir sorumlulugun gostergesidir.
Ciinkii Kur’an’in ekonomiyle ilgili ahlaki ilkeleri, yalnizca zulmii destekleyen yapilardan uzak
durmay1 degil, ayn1 zamanda adalet merkezli yeni alternatifler iiretmeyi gerekli kilmaktadir.

Kur’an’da infak kavrami, ¢ogu modern yardim anlayiginin 6tesinde, servetin ilahi emanet
bilinciyle yeniden dagitimini ifade etmektedir. Bakara siiresi 261. ayette infak edenlerin durumu,
yedi basak verip her basakta yiiz tane bulunan tohuma benzetilir; bu misal infakin sevabinin ¢ok
olmasini ifade etmektedir. Burada infak, bir kayip degil; topluma fayda saglayan bir yardimlasma
olarak degerlendirilmektedir. infakin Kur’an’daki merkezi rolii, ekonomik adaletin negatif degil
pozitif bicimde insa edilmesini saglar. Yani yalnizca zulme ortak olmamak yeterli degildir; adaletin
giiclenmesine katki sunmak gerekir. Hagr stiresi 7. ayette servetin yalnizca zenginler arasinda dolasan
bir giic mekanizmasina doniismemesi gerektigi belirtilirken, ekonomik dolagimin ahlaki niteligi one
cikarilmaktadir (Zemahseri, 1995). Timur Kuran’m (2012) islam ekonomik kurumlari iizerine
yaptig1 analizler, tarihsel olarak vakif, zekat ve sosyal finans yapilarinin yalnizca yardim degil,
toplumsal organizasyon kapasitesi olusturdugunu gostermektedir. Bu nedenle c¢agdas boykot
hareketlerinin Kur’ani derinlik kazanabilmesi, tiikketimden ¢ekilmenin 6tesinde alternatif kurumlar
iiretme kapasitesine baglidir.

Kur’an’da zekat ve infak, toplumsal dayanigmanin mali omurgasini olusturur. Tevbe siiresi
60. ayette zekatin kategorik dagitim alanlari, ekonomik kirilganliklarin sistematik bigimde
giderilmesine yoneliktir. Burada dikkat ¢eken husus, ekonomik dayanigsmanin yalnizca bireysel
merhamet degil; kurumsal sorumluluk olarak diizenlenmesidir. Bu yaklasim, modern krizler
karsisinda Miisliman toplumlarin ekonomik reflekslerini yalnizca protestocu degil, kurucu
kilabilecek 6nemli bir zemindir. Filistin baglaminda bu, yalmizca isgale destek veren ekonomik
yapilardan uzak durmay1 degil; egitim burslar, saglik fonlari, yerel tiretim destekleri ve uluslararasi
dayamgmay1 gelistirmeyi de kapsar. Kahf (2019), Islam sosyal finans araglarmin ¢agdas kriz
bolgelerinde yeniden yapilandirilmasinin, klasik hayirseverligin Gtesine gecerek direng ekonomisi
olusturabilecegini savunur. Kur’an’da Dayanisma (te‘aviin), yalnizca sosyal birliktelik degil; hak ve
takva ekseninde biraraya gelmedir. Maide slresi 2. ayette gecen “iyilik ve takva iizerinde
yardimlagin” buyrugu, ekonomik alan1 da dogrudan kapsar.

Kur’an’m israf kargi olmasi da boykotun aktif sorumluluga déniismesinde kritik rol
oynamaktadir. Israf, yalmzca fazla tiiketim degil; tiiketimin gercek ihtiyactan kopmasidir (Nasr,
2000). Eger miisliman, zulmedenlere katki saglayan iriinleri sorgulamadan tiiketiyorsa, bu
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ekonomik davranig ahlaki agidan normal degildir. Bu nedenle aslinda boykot, tiiketim
aliskanliklarinin yeniden ahlakilestirilmesi siirecidir. Ancak bu siire¢ yalnizca “alma”y1 reddetmekle
tamamlanmaz; “neyi destekleyecegim?” sorusunu da igerir. Bdylece boykot, anti-tiiketimden ahlaki
tiikketime evrilir. Seyyid Hiiseyin Nasr’in geleneksel Islam ekonomi ahlakina iliskin yaklasimu,
modern tiiketim toplumunun nicelik merkezli yapisina karsi nitelik ve sorumluluk temelli bir denge
onermektedir.

Boykot kapsaminda ortaya ¢ikan ekonomik tepki, Kur’an’in sabir, sebat ve tevekkiil
kavramlariyla birlikte diisiiniilmelidir. Al-i Imran sdresi 200. ayette sabir ve dayaniklilik cagrist,
yalnizca askeri ya da psikolojik direnci degil, uzun vadeli toplumsal kararliligi da icerir. Boykotlarin
en bliylik zaaflarindan biri kisa siireli duygusal yiikselis sonrasi ¢oziilmedir. Oysa Kur’ani biling,
stirdiiriilebilirligi esas alir. Bu nedenle ekonomik direng, disiplinli tiiketim, ahlaki finans, yerel
tiretim, bilingli yatinm ve kolektif organizasyon gerektirir. Askari’nin (2015) Islam ve ekonomik
adalet calismalari, Kur’an’in adalet anlayisinin piyasa davraniglarini uzun vadeli ahlaki ilkelere
bagladigin1 gostermektedir. Filistin 6zelinde diisiiniildiigliinde ekonomik tepki, yalnizca kiiresel
markalara yonelik boykot degil; ayn1 zamanda Filistin toplumunun ekonomik 6zerkligini destekleyen
iiretim ve dayanigma stratejileridir. Kur’ani infak anlayisi, bagimlilig1 azaltacak tiretken destek
modelleri gelistirmeyi de gerekli kilar. Yani dayanisma, yalnizca aciyr hafifletmek degil; yapisal
bagimsizlik kapasitesi olusturmaktir.

Kur’an’da kardeslik (uhuvvet) ilkesi de ekonomik sorumlulugun duygusal degil yapisal
niteligini giiclendirir. Hucuréat siresi 10. ayette miiminlerin kardesligi, yalnizca hissi yakinlik degil;
karsilikli yiikiimliiliik getirmektedir. Bu baglamda ekonomik dayanigsma, {immet bilincinin finansal
tezahiirlerinden biridir. Ancak bu dayanigsmanin etkili olabilmesi igin seffaflik, strateji ve bilgi
gerekir. Sadece slogan temelli ekonomik hareketler, uzun vadeli doniisiim liretmekte zorlanmaktadir.

Sonug itibartyla Kur’an’da infak, dayanisma ve ekonomik direng birlikte diistintildiigiinde
boykot, yalnizca bir reddiye degil; alternatif ekonomik adalet insasinin parcasi haline gelmektedir.
Bu gercevede pasif tepki, aktif sorumluluga doniismektedir. Ciinkii Kur’ani yaklagim yalnizca zulme
kars1 ¢ikmay1 degil, hakki kurumsallagtirmay1 hedeflemektedir. Nitekim Hz. Peygamber Medine’ye
geldiginde yaptigi ilk islerden biri, Miisliiman pazarini kurarak alternatif gelistirmesidir. Boykotun
gergek giicii, satin almamaktan ¢ok, hangi ekonomik diizenin ingasina katki sundugunda ortaya ¢ikar.
Infak, bu insanin finansal ahlakimi; dayanisma toplumsal orgiitlenmesini; ekonomik direng ise
stirdiiriilebilirligini saglar. Boylece Filistin meselesi baglaminda gelistirilen ekonomik tavir, gegici
Ofke ya da sembolik protestodan ¢ikarak vahyin adalet merkezli toplumsal doniisim ¢agrisina
yaklagmis olur.

Kur’an Temelli Boykotun Simirlari, imkanlar1 ve Ahlaki Mesruiyetinin Analizi

Kur’an-1 Kerim, insanin toplumsal, siyasal ve ekonomik davranislarimi yalnizca niyet
diizleminde degil; sonug, yontem, adalet ve sorumluluk ekseninde birlikte degerlendiren biitiinciil bir
sistemi ortaya koymaktadir. Bu nedenle modern dénemde Filistin baglaminda 6ne ¢ikan boykotlar,
sadece politik 6fkenin ya da toplumsal vicdanin goriiniirlestigi sosyal refleksler olarak degil; yontem,
hedef, mesruiyet, sinir ve sonu¢ bakimindan Kur’an’in temel ilkeleri 1s18inda ele alinmasi gereken
hareketelrdir (Sipahioglu, 2015). Boykot, cagdas kiiresel sistemde devlet dis1 topluluklarin ekonomik
araglar iizerinden politik pozisyon iiretme bigimlerinden biri olarak 6nem kazanmigtir. Ancak Kur’an
perspektifinden bakildiginda herhangi bir eylemin hakli bir amag tagimasi, kullanilan her yontemi
otomatik olarak mesru kilmaz. Aksine vahiy, amag ile aracin, tepki ile adaletin ve direnis ile ahlakin
birbirinden koparilmasina izin vermez. Bu sebeple Filistin’e destek amaciyla gelistirilen boykot
hareketleri, yalmizca duygusal mobilizasyon ya da ekonomik reddiye {izerinden degil; bilgi
dogrulugu, zuliimle iliski derecesi, kolektif fayda, 6lgliiliik, alternatif tiretim kapasitesi ve toplumsal
adalet bakimindan daha derinlikli degerlendirilmelidir. Ancak bodyle bir yaklagim, boykotu
degersizlestirmeden, Kur’an’1n adalet merkezli metodolojisi i¢inde ele almay1 miimkiin kilar.
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Boykot konusunda Kur’an’in temel belirleyici ilkesi adalettir. Maide stresi 8. ayette “Bir
topluluga olan kininiz sizi adaletsizlige sevk etmesin” buyrugu, siyasal ve ekonomik miicadelelerde
dahi ahlaki smirlarin korunmasini zorunlu kilmaktadir. Bu ayet, Filistin’e yonelik duyarliligin
mesruiyetini zayiflatmaz; aksine bu duyarliligin 6fke merkezli savrulmalardan korunmasini saglar.
Boykotun Kur’ani agidan ilk mesruiyet zemini, zulmii destekleyen veya sistematik adaletsizligi
besleyen yapilara bilingli bicimde ortak olmama iradesidir. Hud stresi 113. ayette zalimlere
meyletmeme ilkesi, yalnizca dogrudan siyasal is birligini degil, dolayli giiclendirme bi¢imlerini de
kapsayabilecek genis bir ahlaki gerceve sunar. Ancak burada belirleyici mesele, “meyletme”nin
bilgiye dayali bigimde tespit edilmesidir. Gliniimiiz dijital caginda sirketler, markalar ve kiiresel
sermaye hakkinda yanlis bilgi, sik goriilebilmektedir. Bu konuda Hucurat stiresi 6. ayette haberin
dogrulugunu arastirma emri énemli bir 6l¢ii sunmaktadir.

Bu baglamda boykotun ilk smir1 bilgi ahlakidir. Bir markanin ya da iiriiniin sahibi
arastirilmadan yiiriitiilen kampanyalar, ahlaki agidan giivenilirlik sorunu dogurabilir. Kur’an’in zan
karsit1 yaklasimi (Necm, 53/28), boykotun dogrulanmis bilgiyle yiiriitiilmesini gerekli kilar. Bu
durum, Misliiman yalnizca duygusal tepki veren degil; finansal, ticari ve politik aglar1 analiz
edebilen bilingli bir tiiketici olmasi gerektigini géstermektedir. Bu bakimdan bir iiriin yilizeysel olarak
degil, derinlemesine arasgtirilmasi gerekmektedir. Dolayistyla Kur’an temelli boykot, arastirmayi
gerekli kilar. Boykotun ikinci 6nemli sinir1, mesru tepkinin genel bir zarara doniismemesidir. Bakara
stiresi 195. ayette “Kendi ellerinizle kendinizi tehlikeye atmayin” ilkesi, ekonomik davraniglarin
toplumsal sonuglarini da degerlendirmeyi gerekli kilar. Eger bir boykot bi¢cimi, dogrudan zuliimle
iligkili kisi ve {irlinlere zarar vermekten ¢ok yerel, kirilgan veya alternatifsiz Miisliiman topluma zarar
veriyorsa, burada maslahat degerlendirmesi zorunlu hdle gelir. Bu nedenle Kur’an merkezli
yaklasim, ekonomik tepkinin hedefini, etkisini ve yan sonuglarin birlikte degerlendirmeyi gerektirir.

Kur’an’m infak anlayis1 boykotun imkanlarini genisletmektedir. Bir seyi sadece reddetmek,
Kur’an’mn 6nerdigi toplumsal doniisiim igin yeterli degildir; alternatif iiriin insa etmek gerekir. Hasr
stiresi 7. ayette servetin adil dolagimi vurgulanirken, ekonomik sistemin sadece elestirilmesi degil
yeniden yonlendirilmesi ima edilmektedir. Bu baglamda boykotlarla Filistine destek hareketleri,
yalnizca belirli sirketlerden uzak durma cagrisiyla simirh kaldiginda eksik kalabilir. Kur’ani
cercevede daha sahih olan, boykotun ahlaki tiiketim, yerel iiretim, immet i¢i ekonomik baglar,
vakiflar, insani yardim fonlari, STK’lar ve yatirimlarla desteklenmesidir. Chapra (2008), Islam
ekonomik diizeninin en 6nemli farkinin sadece yasaklayict degil, ayn1 zamanda alternatif {iretmesi
oldugunu belirtir. Dolayisiyla boykotun en giiclii imkani, pasif protestodan aktif ekonomik
organizasyona doniisebilmesidir.

Giiniimiiz Filistin destek hareketlerinin 6nemli bir kism1 sosyal medya merkezli goriinirliik
iiretmektedir. Bu goriiniirliikk, farkindalik agisindan 6nemlidir; ancak Kur’an’mn amel anlayist
yalnizca sOylemsel degil, insan1 iyilik, giizellik ve takvaya ulagtiran ameli temel alir. Saf stiresi 2—3.
ayetlerde sdylenip yapilmayan seyler elestirilir. Bu baglamda dijital alanda giiclii boykot sdylemi,
gercek hayata ekonomik, sosyal veya politik olarak yansimasi énemlidir. Sadece sosyal medya
hesaplarinda paylasim kiiltiirii, vicdani rahatlama saglayabilir; ancak ekonomik ve kurumsal karsilik
olmadan siurlt kalabilir. Kur’an muhataplarinda sdylem-eylem tutarlilig: arar.

Boykotun ahlaki mesruiyetinde niyet de onemlidir; fakat niyet tek basina yeterli degildir.
Islam ahlakinda salih amel, dogru amag ile dogru ydntemin birlesimidir. Gazali’nin maslahat ve
ahlak anlayisinda oldugu gibi, yontem ilkesizlestiginde amag¢ da yozlasabilir (Gazali, 1993). Bu
nedenle boykot hareketleri nefret iiretimi, genellestirilmis diismanlik veya etnik otekilestirme
iizerinden degil; somut adaletsizliklere yonelik ilkeli durus tizerinden yiiriitiilmelidir. Maide stiresi 2
ve 8. ayetler birlikte okundugunda, zulme kars1 ¢ikmak ile adaleti korumak arasinda denge kurulur.
Bu, Filistin meselesinde son derece kritiktir; ¢linkii Kur’an’in 6nerdigi ¢izgi, mazlumdan yana
olurken ilkesizlige diismemektir. Modern donemde ekonomi karsilikli bagimliliklar iizerine kurulu
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olup bazen tam izolasyon miimkiin olmayabilir. Bu baglamda Kur’an kolaylastirmay1 esas alir
(Bakara, 2/185). Bu nedenle her bireyin ayni ekonomik kapasiteyle aym diizeyde boykot pratigi
gelistiremeyecegi dikkate alinmalidir. Burada 6nemli olan mutlak kusursuzluk degil; bilingli yonelim
ve kapasite Olclisiinde adalet arayisidir. Ibn Astr’un (2013) makasid yaklagimi, seriatin
uygulanmasinda gerceklik zemininin dikkate alinmasini vurgular. Boylece boykot, ya hep ya hi¢
mantigindan ¢ikar; bilingli, kademeli ve siirdiiriilebilir ahlaki dontigiim haline gelir.

Filistin destek hareketlerinin Kur’an temelli analizinde 6nemli bir mesele de timmet
soylemidir. Ummet yalmzca duygusal birlik degil; ortak akil, kaynak yonetimi ve kurumsal
dayanisma iiretmelidir. Eger boykot yalnizca 6fke patlamalari iiretip uzun vadeli ekonomik is
birliklerine doniismiiyorsa, Kur’an’in insa edici toplumsallik hedefi eksik kalir (Asim, 2026). Wilson
(1998), cagdas Islam ekonomisinin en biiyiilk meydan okumalarindan birinin protesto diizeyinden
kurumsal diizeye gecis oldugunu vurgular. Bu nedenle Filistin baglaminda en giiglii Kur’ani
pozisyon, tiikketim tercihini yeniden diizenlemek kadar ekonomik egitim, yatirim, alternatif tedarik
zincirleri ve sosyal finans yapilar1 gelistirmektir.

Sonug olarak Kur’an temelli bakis acisindan boykot, mutlak bir ¢6ziim ya da anlamsiz bir
tepki degildir; onun degeri, bilgiye dayanmasi, adaleti gézetmesi, zuliimle gergek iliskiyi hedef
almasi, kolektif fayda iiretmesi ve alternatif ekonomik insa siirecleriyle birlesmesine baglidir.
Boykotun simirlari, onu etkisizlestirmek icin degil; ahlaki ciddiyetini korumak icindir. Imkanlari ise
yalnizca ekonomik zarar verme kapasitesinde degil; biling liretme, dayanismay1 kurumsallastirma ve
infaki aktif sorumluluga doniistirme giiciinde yatar (Uysal & Comert, 2017). Kur’an’in 6nerdigi
cizgide asil hedef, zulmii destekleyenlere mesafe koyarken adaleti biiyiiten yapilar kurmaktir.
Boylece Filistin’e destek, yalnizca tepkisel bir sdylem degil; ekonomik, siyasi ve ahlaki bir yeniden
insa haline gelir. Bu yaklagim, modern diinyada Miisliimanlarin magduriyet ya da kisa siireli 6fke
yerine, vahyin rehberliginde bilingli, ilkeli ve kurucu bir tarihsel sorumluluk gelistirmesinin imkanini
sunmaktadir.

Tartisma, Sonuc ve Oneriler

Bu calisma boyunca Kur’an’in adalet, infak, dayanisma, ekonomik sorumluluk ve zulme
kars1 tavir ilkeleri gercevesinde Filistin baglaminda gelisen boykot hareketleri degerlendirilmis;
boykotun yalnizca tiiketim temelli gegici bir protesto degil, daha genis bir siyasal-ahlaki biling alani
olusturabilecegi ortaya konmustur. Elde edilen temel sonucglardan biri, Kur’ani perspektifte
ekonomik tiiketimin sadece basit ber tercih olmadigidir. Kur’an, insanin ekonomik faaliyetlerini
dogrudan ahlaki sorumluluk alanina yerlestirerek tiikketim, yatirim, paylasim ve dayanismayi adaletin
toplumsal goriintirliigiiyle iliskilendirmektedir. Bu nedenle Filistin gibi birtakim adaletsizlik ve isgal
kosullarinda gelistirilen ekonomik tepkiler, yalnizca politik tavir degil; ayn1 zamanda inang, ahlak
ve sorumluluk ekseninde degerlendirilmesi gereken davranis bigimleridir. Ancak burada en 6nemli
husus, ekonomik tepkinin yalnizca niyetle degil; yontem, dogru bilgi, toplumsal etki ve alternatif
iiretim kapasitesiyle dl¢lilmesidir (Erdingli, 2024).

Tartismanin merkezinde yer alan en kritik mesele, boykotun sinirlari ile imkanlar1 arasindaki
dengenin dogru kurulmasidir. Giiniimiizde boykot ¢ogu zaman sosyal medya cagrilari, tiiketici
tepkileri veya sembolik reddiyeler iizerinden goriiniirliik kazanmaktadir. Bu goriiniirlik 6nemli
olmakla birlikte, Kur’an’in dnerdigi doniisiim yalnizca goriiniirliikk degil, yapisal ahlak iiretimidir.
Dolayisiyla yalnizca belirli markalardan uzak durmak, eger yerini bilingli ekonomik alternatiflere
birakmiyorsa, boykot smirli etki olusturabilir. Kur’an’in infak anlayisi burada belirleyici hale gelir;
clinkil infak, yalnizca vermek degil, adaletin dolasgimim gii¢clendirmektir. Bu baglamda Filistin’e
destek hareketlerinin uzun vadede daha etkili olabilmesi icin tiiketimden ¢ekilme stratejisinin; yerel
iretimi destekleme, adalet merkezli yatirnmlar1 gelistirme, sosyal finans yapilar1 kurma, insani
yardimlar1 kurumsallastirma ve egitimsel farkindalik calismalarinin biitiinlesmesi gerekmektedir.
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Aksi durumda boykot, vicdani rahatlama saglayan fakat sistemik déniisiim kapasitesi zayif kalan bir
tepki bicimine doniismesi kaginilmazdir.

Kur’an temelli yaklasimin dikkat ¢ektigi bir diger onemli husus, bilgi ahlakidir. Modern
dijital cagda insanlar yanlis bilgi, yaniltma haber veya dogrulanmamis iceriklerle kolayca
yonlendirilebilmektedir. Hucurat sfresi 6. ayetin ortaya koydugu sorumluluk, Miisliimanlarin
yalnizca tepki veren degil; arastiran, dogrulayan ve bilingli hareket edenkimseler olmasi gerektigini
gostermektedir. Bu durum, Filistin destek hareketlerinde ekonomik okuryazarligin da gerekli
oldugunu ortaya koymaktadir. Hangi sirketin, hangi yapinin ya da hangi ekonomik iliskinin dogrudan
veya dolayli bigimde zuliim mekanizmalariyla baglantili oldugu dikkatle incelenmeden gelistirilen
tepkiler, ahlaki tutarlilig1 zedeleyebilir. Bu nedenle Miisliimanlarin boykotlari, yalnizca slogan degil;
veri, analiz ve stratejik biling temelli olmalidir.

Caligmanin 6nemli sonuglarindan biri de boykotun tek basina nihai ¢6ziim olmadigidir.
Kur’an’n yaklagimi, zulmii reddederken ayni zamanda hakki kurmayi hedefler. Bu nedenle
ekonomik direnisin gercek giicli, yalnizca zarar verme kapasitesinde degil; alternatif diizen
kurabilme becerisindedir. Burada vakif gelenegi, zekat kurumlari, sosyal yardimlagsma, faizsiz
yatirim modelleri ve Miisliimanlar aras1 ekonomik igbirligi gibi tarihsel ve cagdas vesileler yeniden
onem kazanmaktadir.

Tartisma baglaminda dikkat ¢eken bir bagka nokta, iimmet bilincinin duygusal dayanisma ile
stratejik organizasyon arasindaki farkidir. Filistin meselesi ¢ogu zaman giiglii sembolik birliktelikler
dogurmakta; ancak bu birlikteliklerin kurumsal karsilig1 sinirli kalabilmektedir. Kur’an’da kardeslik
ve dayanigma, yalnizca hissi baglilik degil; sorumluluk paylasimidir. Bu nedenle egitim kurumlari,
universiteler, sivil toplum kuruluglari, finans kuruluslari ve medya arasinda daha koordineli, uzun
vadeli ve bilgi temelli dayanisma stratejileri gelistirilmelidir. Ozellikle akademik diinyanin bu
stirecteki rolii kritik 6nemdedir. Filistin meselesine iliskin ahlaki ekonomi, siyasal adalet, medya
sOylemi ve uluslararas1 hukuk alanlarinda daha fazla disiplinlerarasi ¢aligsma tiretilmesi, toplumsal
farkindaligin teorik derinligini artiracaktir.

Oneriler baglaminda ilk olarak, boykot hareketlerinin kisa vadeli kampanya mantigindan
cikarilarak siirdiiriilebilir ekonomik biling programlarina doniistiiriilmesi gerekmektedir. Camiler,
universiteler, sivil toplum kuruluslar ve dijital platformlar iizerinden Kur’an temelli tiiketim ahlaki,
ahlaki finans ve ekonomik sorumluluk bilinci iizerine egitim igerikleri gelistirilebilir. ikinci olarak,
yalnizca diglayict degil kurucu ekonomik modeller desteklenmelidir. Yerel iiretim, Miisliiman
girisimcileri destekleme, insani yardim fonlari, burs programlar1 ve Filistinli iireticilere dogrudan
destek saglayacak ticaret mekanizmalar1 bu baglamda énemlidir. Ugiincii olarak, Boykot ¢agrilarinin
giivenilir veri temelli olmasi, hem ahlaki hem stratejik agidan zorunludur. Doérdiincii olarak,
uluslararast hukuk ve insan haklar1 perspektifiyle boykotun iligkilendirilmesi gerekmektedir.
Boylece mesele yalnizca dini ya da duygusal dayanisma degil; evrensel adalet talebi olarak da daha
giiclii zemine kavusabilir.

Sonug olarak Filistin baglaminda boykotun Kur’an temelli degerlendirilmesi, ekonomik
davranisin yalnizca bireysel tercih degil; tarihsel, ahlaki ve siyasal sorumluluk tasiyan bir alan
oldugunu gostermektedir. Boykot, bilgiye dayali, 6l¢iilii, adalet merkezli ve alternatif ekonomik
yapilarla desteklendiginde gii¢lii bir ahlaki dirence doniigebilir. Ancak bunun gerceklesebilmesi igin
tepkisellikten alternatifler olusturmaya, planl hareket etmeye, anlik 6fkeden bilingli sorumluluga
geemek gereklidir (Dal ve Toros, 2022: 44-46). Kur’an bu konuda sadece zulme mesafe koymay1
degil; adaleti biiyiitecek yeni dolasim bigimleri kurmay1 hedefler. Bu nedenle giiniimiiz Miisliiman
toplumlarin 6niindeki temel gorev, Filistin meselesini yalmizca kriz anlarinda yiikselen bir vicdan
cagrisi olarak degil; adalet, sorumluluk ve vahiy temelli ilkelerle siirekli bir tutumu insa siireci olarak
degerlendirebilmektir. Boykot konusunda asil basari, neyin boykot edildiginden ¢ok, adaletin hangi
diizende bilingli bigimde insa edildiginde ortaya ¢ikacaktir.
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ETIK BEYANLAR
Arastirma ve Yayin Etigi
Yazar(lar), bu makalenin 6zgiin bir ¢alisma oldugunu ve bilimsel aragtirma ve yayin etigi
ilkelerine uygun olarak hazirlandigimi beyan eder. Makale daha dnce herhangi bir yerde
yayimlanmamis olup bagka bir dergide degerlendirme siirecinde degildir.
Caligmada kullanilan tiim kaynaklar akademik kurallara uygun bigimde atiflanmistir.
Yazar(lar), caligmanin intihal, veri uydurma, veri tahrifi veya manipiilasyon igermedigini;
arastirma bulgularinin bilimsel diirtistliik ilkelerine uygun sekilde sunuldugunu beyan eder.
Yazar Katkisi
Tim yazarlar ¢alismanin tasarlanmasi, yiirlitiilmesi, analizi ve makalenin hazirlanmasina
onemli Olctide katki saglamistir. Tiim yazarlar makalenin son halini okuyup onaylamis ve
yayimlanmasini kabul etmistir.
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Cikar Catismasi
Yazar(lar), bu makalenin yayimlanmasina iligkin herhangi bir ¢ikar ¢atismasi bulunmadigini
beyan eder.

Finansal Destek
Bu aragtirma herhangi bir kamu kurumu, ticari kurulus veya kar amaci giitmeyen kurulus
tarafindan finansal olarak desteklenmemistir.

Yapay Zeka Kullanim Beyam
Makalenin hazirlanmasi siirecinde yapay zeka araglarindan yalnizca dil diizenleme, ceviri
destegi ve anlatim iyilestirmesi amaciyla simirhi 6lgiide yararlanilmis olabilir. Yapay zeka
araglar tarafindan yapilan ceviri ve dil diizenlemeleri yazar(lar) tarafindan dikkatle kontrol
edilmistir. Yapay zekad araclari calismanin bilimsel igeriginin, arastirma tasariminin,
analizlerinin veya akademik sonuglarinin olusturulmasinda kullanilmamigtir. Makalenin
igerigine iligkin tiim akademik sorumluluk yazar(lar)a aittir.

Telif Haklar1 ve izinler
Yazar(lar), telif hakki gerektiren materyaller kullanilmigsa gerekli izinlerin alindigim ve
caligmanin herhangi bir fikri miilkiyet hakkini ihlal etmedigini beyan eder.

Yazar Onayi

Tiim yazarlar makalenin son halini okuduklarini, onayladiklarini ve yayimlanmasini kabul
ettiklerini beyan eder.
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