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Abstract: This study examines the historical trajectory of the Istanbul Archery Lodge, one of the most deeply
rooted institutions through which sport acquired an institutional identity in the Ottoman Empire, from its
establishment to its eventual closure. The principal focus of the research encompasses the allocation process
of Okmeydani to archers, the construction of the lodge, its administrative and financial organization, and its
system of athlete training. Throughout the text, the architectural features of the institution, its hierarchical
structure, and the types of competitions organized therein are analyzed in a detailed and systematic manner.
The primary aim of the study is to demonstrate, through the case of the Istanbul Archery Lodge, how archery,
initially perceived as a military training practice and a means of hunting, underwent a process of
institutionalization as a recreational and sporting activity. Furthermore, the study seeks to substantiate the
argument that, despite bearing a Sufi designation, the lodge functioned, in administrative and operational terms,
as a professional sports club operating within the framework of the Ottoman waqf system. In this respect, the
sustainability of the institution is evaluated, for the first time, within the context of waqf revenues and financial
governance. The methodology employed in this research consists of a qualitative historical analysis grounded
in primary archival sources. Imperial edicts (ferman), patents (berat), seriye court registers, and cadastral
survey registers obtained from the Presidency of State Archives of the Republic of Turkey, the General
Directorate of Foundations, and the Okcular Foundation Archive have been meticulously examined and
comparatively analyzed. Particular methodological priority has been given to the critical reassessment of
hagiographic narratives concerning the allocation of Okmeydani, as well as to rectifying lacunae in the
historiography regarding the founder of the institution, through the systematic use of archival documentation.
In this regard, the study aims to enrich the field of institutional sports history by adopting an interdisciplinary
analytical perspective.
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Oz: Bu galisma, Osmanh Devleti’nde sporun kurumsal bir kimlik kazandig1 en koklii mekanlardan biri olan
Istanbul Okgular Tekkesi’nin kurulusundan kapatilmasina kadar gegen tarihsel siireci ele almaktadir.
Arastirmanin temel konusunu; Istanbul Okmeydani’nin okgulara tahsis siireci, tekkenin insaati, idari ve mali
teskilatlanmasi ile sporcu yetistirme diizeni olusturmaktadir. Metin boyunca, kurumun mimari unsurlari,
hiyerarsik yapisi ve diizenlenen miisabaka tiirleri ayrintili bir bi¢imde incelenmistir. Caligmanin amaci,
baslangicta askeri bir egitim ve av araci olarak goriilen ok¢ulugun; rekreatif ve sportif bir faaliyet olarak nasil
kurumsallastigini Istanbul Okgular Tekkesi 6rnegi iizerinden ortaya koymaktir. Ayrica, tekkenin tasavvufi bir
isim tagimasina ragmen, idari ve fonksiyonel agidan Osmanli vakif sistemi igerisinde faaliyet gdsteren
profesyonel bir spor kuliibii oldugu iddiasim temellendirmek hedeflenmistir. Bu baglamda, kurumun
stirdiiriilebilirligi ilk kez vakif gelirleri ve mali yonetim baglaminda degerlendirilmistir. Arastirmada izlenen
yontem, birincil elden argiv belgelerine dayali nitel bir tarihsel analizdir. Cumhurbagkanligi Devlet Arsivleri
Bagkanligi Osmanli Arsivi (BOA), Vakiflar Genel Midiirliigii Arsivi (VGM) ve Okgular Vakfi Arsivi’nden
temin edilen ferman, berat, seriye sicili ve tahrir defterleri titizlikle incelenerek veriler karsilastirilmustir.
Ozellikle literatiirde yer alan; Okmeydani’nin tahsisine dair menkibevi bilgilerin ve kurumun banisine yonelik
eksikliklerin arsiv vesikalariyla tashih edilmesi metodolojik bir ncelik olarak benimsenmistir. Bu dogrultuda
¢alisma, kurumsal spor tarihini disiplinlerarasi bir bakis agisiyla zenginlestirmeyi amaglamaktadir.

Anahtar Kelimeler: Kurumlar Tarihi, Spor Tarihi, Vakif Tarihi, Okguluk, Siirdiiriilebilirlik
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Structured Abstract:

This study scrutinises the Istanbul Archery Lodge, one of the preeminent centres in the Ottoman
Empire, where sports transcended individual physical exertion or mere military preparation to assume a formal
institutional identity. The fundamental research problem concerns the mechanisms through which Archery,
initially perceived as a martial art and a tool for hunting, was transformed into a recreational and professional
sporting discipline, and how the institutional sustainability of this transformation was maintained. Existing
literature on the lodge often relies on hagiographic narratives or contains inconsistencies regarding core data,
such as the identity of the founder and the date of establishment. Furthermore, the lodge’s Sufi-oriented
nomenclature has frequently obscured the reality that, in administrative and functional terms, it operated with
the logic of a modern sports club. By rectifying this informational pollution and addressing the lacuna in the
literature through primary archival sources, this study aims to analyse the institution’s financial management,
athlete training systems, and its position within the waqif (endowment) system from an interdisciplinary
perspective. This research is essential for situating Ottoman sports history within a corporate framework and
elucidating the conditions upon which the sustainability of traditional sporting institutions depends.

The research is designed within a qualitative framework and conducted using a qualitative historical
analysis method based on primary archival documents. The backbone of the dataset comprises extensive
records obtained from the Republic of Tiirkiye Directorate of State Archives (BOA), the General Directorate
of Foundations Archive (VGM), and the Archery Foundation Archive (OV). The analysed documents include
imperial edicts (fermans), patents of privilege (berats), court records (sharia sicils), land registry surveys (tahrir
defters), waqf accounting ledgers, and accession renewal certificates (ciilus tecdid berats). A methodological
priority was placed on the comparative correction of erroneous information in the literature using archival
evidence. For instance, disputes regarding the institution’s founder were resolved by utilising waqf registry
surveys dated 1546 and 1600. Furthermore, the financial structure of the institution was analysed through
accounting ledgers from the 17" and 19" centuries, supported by quantitative data. The comparative nexus
established between manuscript treatises (kavsnames) and archival documents was employed as a technique to
validate and enrich the research data.

The findings demonstrate that, contrary to common belief, the Istanbul Archery Lodge was not merely
a religious hospice but a bureaucratic and professional sports organisation. The allocation of Okmeydani to
archers began immediately after the conquest of Istanbul, with celebrations where icons brought from Hagia
Sophia were used as targets. Sultan Mehmed the Conqueror demarcated the area with boundary stones and
prohibited the construction of buildings, the digging of graves, or the planting of vineyards, thereby legally
reserving the site for athletes. The founder of the lodge was not Mehmed 11, as previously assumed, but Vizier
Iskender Pasha during the reign of Bayezid II. The conversion of the small prayer room (mescid) into a full
mosque only occurred in 1770—1771 with the addition of a minaret.

The “Sheikh” presiding over the institution exercised authorities akin to a modern-day club president
rather than a purely spiritual leader. The administrative hierarchy included specialised personnel such as the
Vekilharg (Steward) responsible for financial affairs, the Tekyenisin (Registrar) who preserved documents, and
the Miitevelli (Trustee) who organised sporting activities. To maintain discipline, a “Board of Elders”
consisting of at least three members was established; this board possessed the authority to expel those who
violated rules via the Meydan Nazir (Superintendent of the Field/Janissary Aga). Professional referees, termed
“Sky Referee” (Hava Sahitleri) and “Foot Referee” (Ayak Sahitleri), officiated during competitions. The
pedagogical process mirrored the tiered structure of modern youth academies. Novices, known as Kepaze,
trained with light bows for 120 days to ensure muscular development. Advanced training involved target
practice (torba gezi) and open-field distance shooting (hava gezi). It was determined that an athlete must
perform at least 40,000 repetitions to shoot an arrow to a distance of 1,200 gez. Those reaching 900 gez (approx.
594 m) graduated with a “Grip Ceremony” (Kabza Alma Toreni) and were recorded in the Kemankes (Archer)
Registry.

The institution’s sustainability relied on wagqf and state support. According to 19" century data, the
distribution of income was as follows: 32% from proprietary rental income (Jewish cemetery, coffeehouses,
wells), 27% from imperial waqf allocations, and 35% in-kind aid (meat, flour, oil) from state institutions. This
dependent structure led to the physical dilapidation of the lodge during periods of state economic distress. The
lodge declined in the late 19th century due to the rise of modern sports and the loss of the military significance
of traditional archery. Following the 1894 earthquake and subsequent wars, maintenance ceased, and salaries
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became unpaid. With the death of the last sheikh, Muti Bey, in 1910, a management vacuum emerged, and
sporting activities ceased as Balkan immigrants settled in Okmeydani. The institution was officially closed by
a decree of the Sura-y1 Evkaf on September 17, 1917, and converted into a firing range.

By analysing the four-century trajectory of the Istanbul Archery Lodge, this study establishes that
sport in the Ottoman Empire was not merely a physical act but a corporate entity under legal protection and
financed by the waqf system. The findings divest the institution of its hagiographic and predominantly religious
depiction in the literature, redefining it as a “professional sports club” model with its own administrative
hierarchy, professional athlete training curriculum, and refereeing system. The study’s departure from existing
scholarship lies in its pioneering inquiry into institutional sustainability through financial records and waqf
revenues. Consequently, this research proves the vital role of the Ottoman waqf system in supporting sporting
institutions and presents the modernisation struggles of traditional sports through a financial lens. This study
paves the way for similar archive-oriented research on other Ottoman sporting venues (e.g., Wrestlers’ Lodges,
Javelin Fields) and demonstrates that institutional sports history is an interdisciplinary field inextricably linked
with urban culture and public administration.

Keywords: Institutional History, Sports History, Wagqif History, Archery, Sustainability.
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Résumé Structuré :

Cette étude examine de maniére approfondie la Loge des archers d’Istanbul (Istanbul Archery
Lodge), I’un des centres les plus éminents de I’Empire ottoman, ou le sport dépassa le cadre de I’effort physique
individuel ou de la simple préparation militaire pour acquérir une véritable identité institutionnelle. La
problématique fondamentale de la recherche porte sur les mécanismes par lesquels le tir a ’arc, initialement
congu comme un art martial et un moyen de chasse, s’est transformé en une discipline sportive a la fois
récréative et professionnelle, ainsi que sur les modalités ayant permis d’assurer la pérennité institutionnelle de
cette transformation. La littérature existante consacrée a la loge repose fréquemment sur des récits
hagiographiques ou présente des incohérences concernant des données fondamentales, telles que 1’identité de
son fondateur et la date de sa fondation. En outre, la nomenclature d’inspiration soufie associée a 1’institution
a souvent occulté le fait que, sur les plans administratif et fonctionnel, celle-ci opérait selon une logique
comparable a celle d’un club sportif moderne. En corrigeant ces distorsions informationnelles et en comblant
les lacunes de la littérature au moyen de sources archivistiques primaires, cette étude vise a analyser, dans une
perspective interdisciplinaire, la gestion financiére de I’institution, ses systémes de formation des athlétes et sa
position au sein du systéme des waqfs (fondations pieuses). Cette recherche revét une importance particuliére
pour inscrire I’histoire du sport ottoman dans un cadre institutionnel et pour mettre en évidence les conditions
dont dépendait la pérennité des institutions sportives traditionnelles.

La recherche a été congue dans un cadre qualitatif et menée selon une méthode d’analyse historique
qualitative fondée sur des documents archivistiques de premi¢re main. Le corpus principal repose sur un vaste
ensemble de documents provenant de la Direction des Archives d’Etat de la République de Tiirkiye —
Archives ottomanes (BOA), des Archives de la Direction générale des Fondations (VGM) et des Archives
de la Fondation du tir a I’arc (OV). Les documents analysés comprennent des édits impériaux (fermans), des
brevets ou diplomes d’investiture (berats), des registres des tribunaux de la charia (sharia sicils), des registres
cadastraux et fiscaux (tahrir defters), des livres comptables de waqfs ainsi que des brevets de renouvellement
délivrés lors de I’avénement d’un nouveau sultan (ciilus tecdid berats). Une priorité méthodologique a été
accordée a la rectification comparative, sur la base de preuves archivistiques, des informations erronées
présentes dans la littérature. Ainsi, les controverses relatives a 1’identité du fondateur de ’institution ont été
résolues grace a I’exploitation de registres de waqfs datés de 1546 et 1600. Par ailleurs, la structure financicre
de I’institution a été analysée a partir de livres comptables des XVIle et XIXe siccles, étayés par des données
quantitatives. Enfin, la mise en relation comparative des traités manuscrits consacrés a 1’archerie (kavsnames)
et des documents d’archives a servi de procédé méthodologique permettant de valider et d’enrichir les données
de la recherche.
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Les résultats montrent que, contrairement a une conception largement répandue, la Loge des archers
d’Istanbul n’était pas simplement un établissement religieux, mais constituait une organisation sportive
bureaucratique et professionnelle. L’attribution d’Okmeydani aux archers commenga immédiatement apres
la conquéte d’Istanbul, lors de célébrations au cours desquelles des icones provenant de Sainte-Sophie furent
utilisées comme cibles. Le sultan Mehmed II le Conquérant délimita le site au moyen de bornes et y interdit
la construction de batiments, le creusement de tombes ainsi que la plantation de vignobles, réservant ainsi
juridiquement cet espace a la pratique sportive. Contrairement a ce qui avait été précédemment admis, le
fondateur de la loge ne fut pas Mehmed II, mais le vizir iskender Pacha, sous le régne de Bayezid II. Quant
a la transformation de la petite salle de priére (mescid) en une mosquée a part entiére, elle n’intervint qu’en
1770-1771, avec 1’adjonction d’un minaret.

Le « cheikh » placé a la téte de 1’institution exercait des prérogatives davantage comparables a celles
du président d’un club sportif contemporain qu’a celles d’un guide exclusivement spirituel. La hiérarchie
administrative comprenait des agents spécialisés, notamment le Vekilhar¢ (intendant), responsable des
affaires financiéres, le Tekyenisin (archiviste ou registraire), chargé de la conservation des documents, et le
Miitevelli (administrateur fiduciaire), responsable de 1’organisation des activités sportives. Afin d’assurer la
discipline, un « Conseil des anciens » composé d’au moins trois membres fut institué ; celui-ci disposait du
pouvoir d’exclure les contrevenants aux reégles par I’intermédiaire du Meydan Nazir1 (surintendant du
terrain/Agha des janissaires). Des arbitres professionnels, désignés sous les appellations de « témoins de
I’air » (Hava Sabhitleri) et de « témoins du pied » (Ayak Sahitleri), officiaient lors des compétitions. Le
processus pédagogique reproduisait une structure progressive comparable a celle des académies modernes de
formation des jeunes sportifs. Les novices, appelés Kepaze, s’entrainaient pendant 120 jours avec des arcs
légers afin de favoriser le développement musculaire. La formation avancée comprenait ensuite des exercices
de tir sur cible (torba gezi) et de tir de distance en plein air (hava gezi). 1l a été établi qu’un athléte devait
effectuer au moins 40 000 répétitions pour parvenir a lancer une fléche a une distance de 1 200 gez. Ceux qui
atteignaient 900 gez, soit environ 594 métres, achevaient leur formation par une « cérémonie de prise de la
poignée » (Kabza Alma Toreni) et étaient inscrits dans le registre des Kemankes (archers).

La pérennité de I’institution reposait sur le systéme des waqfs et le soutien de I’Etat. Selon les
données du XIXe siécle, la répartition des revenus se présentait comme suit : 32 % provenaient des revenus
locatifs des biens propres de I’institution — notamment le cimetiére juif, les cafés et les puits —, 27 % des
allocations provenant des waqfs impériaux et 35 % d’aides en nature — viande, farine et huile — fournies par
les institutions étatiques. Cette structure financiére dépendante entraina une détérioration physique de la loge
durant les périodes de difficultés économiques de 1’Etat. L’institution entra en déclin a la fin du XIXe siécle
sous I’effet de 1’essor des sports modernes et de la perte de I’importance militaire du tir a I’arc traditionnel. A
la suite du séisme de 1894 et des guerres ultérieures, les travaux d’entretien cessérent et les salaires ne purent
plus étre versés. La mort du dernier cheikh, Muti Bey, en 1910, provoqua un vide administratif, tandis que
I’installation de migrants balkaniques a Okmeydani contribua a 1’interruption des activités sportives.
L’institution fut officiellement fermée par un décret de la Sura-y1 Evkaf (Conseil des fondations pieuses) le
17 septembre 1917, puis transformée en champ de tir.

En analysant la trajectoire de la Loge des archers d’Istanbul sur quatre siécles, cette étude établit
que le sport dans I’Empire ottoman ne constituait pas simplement une activité physique, mais relevait d’une
entité institutionnelle juridiquement protégée et financée par le systéeme des waqfs. Les résultats
permettent de dépasser la représentation hagiographique et essentiellement religieuse de 1’institution qui
domine une partie de la littérature et conduisent a la redéfinir comme un modele de « club sportif
professionnel », doté de sa propre hiérarchie administrative, d’un programme structuré de formation des
athlétes professionnels et d’un systéme spécialisé d’arbitrage. L’originalité de cette étude par rapport aux
travaux antérieurs réside dans son analyse pionnic¢re de la pérennité institutionnelle 4 travers les documents
financiers et les revenus des waqfs. En conséquence, cette recherche met en évidence le role déterminant du
systéeme ottoman des waqfs dans le soutien aux institutions sportives et analyse, sous un angle financier, les
difficultés rencontrées par les sports traditionnels face au processus de modernisation. Elle ouvre ainsi la voie
a des recherches archivistiques comparables sur d’autres espaces sportifs ottomans, tels que les loges de
lutteurs et les terrains de javelot équestre (cirit), tout en démontrant que 1’histoire institutionnelle du sport
constitue un champ interdisciplinaire intrinséquement lié a la culture urbaine et & 1’administration publique.

Mots-clés: histoire institutionnelle, histoire du sport, histoire des waqfs, tir a 1’arc, pérennité.
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Resumen Estructurado:

El presente estudio examina de manera rigurosa la Logia de Arqueros de Estambul (Istanbul
Archery Lodge), uno de los centros mas destacados del Imperio otomano, en el que el deporte trascendio los
limites del esfuerzo fisico individual o de la mera preparacion militar para adquirir una identidad institucional
formal. El problema fundamental de investigacion se centra en los mecanismos mediante los cuales el tiro con
arco, inicialmente concebido como un arte marcial y un instrumento para la caza, se transformé en una
disciplina deportiva de caracter recreativo y profesional, asi como en las estrategias mediante las cuales se
garantizo la sostenibilidad institucional de dicha transformacion. La literatura existente sobre esta institucion
se sustenta con frecuencia en narrativas hagiograficas o presenta inconsistencias en relacion con datos
fundamentales, como la identidad de su fundador y la fecha de su establecimiento. Asimismo, la nomenclatura
de orientacion sufi asociada a la logia ha tendido a oscurecer el hecho de que, desde las perspectivas
administrativa y funcional, esta operaba conforme a una ldgica equiparable a la de un club deportivo moderno.
Mediante la correccion de estas distorsiones informativas y la subsanacion de las lagunas existentes en la
literatura a partir de fuentes archivisticas primarias, el estudio tiene como objetivo analizar, desde una
perspectiva interdisciplinaria, la gestion financiera de la institucion, sus sistemas de formacion de atletas y su
posicion dentro del sistema de waqf (fundaciones pias). Esta investigacion resulta fundamental para situar la
historia del deporte otomano dentro de un marco institucional y esclarecer las condiciones de las que dependia
la sostenibilidad de las instituciones deportivas tradicionales.

La investigacion se disefio dentro de un enfoque cualitativo y se llevo a cabo mediante un método de
analisis historico cualitativo basado en documentacion archivistica primaria. El nticleo del corpus documental
esta constituido por un amplio conjunto de registros procedentes de la Direccion de Archivos Estatales de la
Republica de Tiirkiye — Archivo Otomano (BOA), el Archivo de la Direccion General de Fundaciones
(VGM) y el Archivo de la Fundacion de Tiro con Arco (OV). Entre los documentos analizados figuran
edictos imperiales (fermans), diplomas o patentes de privilegio (berats), registros de los tribunales de la sharia
(sharia sicils), registros catastrales y fiscales (tahrir defters), libros contables de los waqfs y certificados de
renovacion de investidura expedidos con motivo de la entronizacion de un nuevo sultan (ciilus tecdid berats).
Una de las prioridades metodologicas consistid en corregir comparativamente, mediante evidencias
archivisticas, la informacioén erronea presente en la literatura. Por ejemplo, las controversias relativas a la
identidad del fundador de la institucion se resolvieron mediante el examen de registros de waqfs fechados en
1546 y 1600. Asimismo, la estructura financiera de la institucion fue analizada a partir de libros contables
correspondientes a los siglos XVII y XIX, respaldados por datos cuantitativos. La articulaciéon comparativa
establecida entre los tratados manuscritos especializados en arqueria (kavsnames) y los documentos
archivisticos se empleo, ademas, como técnica para validar y enriquecer los datos de la investigacion.

Los hallazgos demuestran que, contrariamente a la interpretacion comunmente aceptada, la Logia de
Arqueros de Estambul no fue simplemente una institucion religiosa, sino una organizaciéon deportiva de
caracter burocratico y profesional. La asignacion de Okmeydani a los arqueros comenz6 inmediatamente
después de la conquista de Estambul, durante celebraciones en las que se utilizaron como blancos iconos
trasladados desde Santa Sofia. El sultin Mehmed II el Conquistador delimité el area mediante mojones y
prohibid la construccion de edificios, la excavacion de tumbas y la plantacion de vifiedos, reservando asi
juridicamente el espacio para los deportistas. Contrariamente a lo que se habia supuesto con anterioridad, el
fundador de la logia no fue Mehmed 11, sino el visir Iskender Pasa, durante el reinado de Bayezid II. Por otra
parte, la transformacion de la pequefia sala de oracion (mescid) en una mezquita propiamente dicha no tuvo
lugar hasta 1770-1771, cuando se le afadié un minarete.

El “jeque” (Sheikh) que presidia la instituciéon ejercia atribuciones mds proximas a las de un
presidente de un club deportivo contemporaneo que a las de un dirigente exclusivamente espiritual. La jerarquia
administrativa incluia personal especializado, como el Vekilhar¢ (administrador o intendente), responsable
de los asuntos financieros; el Tekyenisin (registrador), encargado de custodiar la documentacion; y el
Miitevelli (fideicomisario o administrador de la fundacion), responsable de organizar las actividades
deportivas. Con el propdsito de preservar la disciplina, se establecio un “Consejo de Ancianos” compuesto
por un minimo de tres miembros, facultado para expulsar a quienes infringieran las normas por medio del
Meydan Nazir1 (superintendente del campo/Aga de los jenizaros). Durante las competiciones actuaban
arbitros profesionales denominados “testigos del aire” (Hava Sahitleri) y “testigos del pie” (Ayak
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Sahitleri). El proceso pedagégico reproducia una estructura escalonada comparable, en términos
organizativos, a la de las modernas academias deportivas de formacion juvenil. Los principiantes, conocidos
como Kepaze, se entrenaban durante 120 dias con arcos ligeros con el propoésito de garantizar un adecuado
desarrollo muscular. La formacion avanzada comprendia practicas de tiro al blanco (forba gezi) y ejercicios de
tiro de larga distancia en campo abierto (hava gezi). Se determind que un atleta debia realizar al menos 40.000
repeticiones para poder lanzar una flecha a una distancia de 1.200 gez. Aquellos que alcanzaban los 900 gez,
aproximadamente 594 metros, culminaban su formacion mediante una “Ceremonia de Recepciéon de la
Empuiiadura” (Kabza Alma Toéreni) y eran inscritos oficialmente en ¢l Registro de Kemankes (Arqueros).

La sostenibilidad de la institucion dependia fundamentalmente del sistema de waqf y del apoyo
estatal. Seglin los datos correspondientes al siglo XIX, la distribucion de los ingresos era la siguiente: el 32 %
procedia de rentas derivadas de propiedades propias —entre ellas, el cementerio judio, las cafeterias y los
pozos—; el 27 %, de asignaciones provenientes de waqfs imperiales; y el 35 %, de ayudas estatales en especie
—como carne, harina y aceite— proporcionadas por instituciones publicas. Esta estructura de dependencia
financiera condujo al deterioro fisico de la logia durante los periodos en que el Estado atraveso dificultades
econdmicas. La institucion entr6 en declive a finales del siglo XIX como consecuencia del auge de los deportes
modernos y de la pérdida de relevancia militar del tiro con arco tradicional. Tras el terremoto de 1894 y las
guerras posteriores, cesaron las labores de mantenimiento y dejaron de abonarse los salarios. Con la muerte del
ultimo jeque, Muti Bey, en 1910, se produjo un vacio administrativo, mientras que el asentamiento de
inmigrantes balcanicos en Okmeydani contribuyd al cese de las actividades deportivas. Finalmente, la
institucion fue clausurada oficialmente mediante un decreto de la Sura-y1 Evkaf (Consejo de Fundaciones
Pias) el 17 de septiembre de 1917 y posteriormente transformada en un campo de tiro.

Mediante el analisis de la trayectoria de cuatro siglos de la Logia de Arqueros de Estambul, este
estudio establece que el deporte en el Imperio otomano no constituyé meramente una actividad fisica, sino una
entidad institucional dotada de proteccion juridica y financiada a través del sistema de waqf. Los
hallazgos permiten superar la representacion hagiografica y predominantemente religiosa de la institucion
presente en la literatura y redefinirla como un modelo de “club deportivo profesional”, dotado de una
jerarquia administrativa propia, un programa sistematico de formacion de atletas profesionales y un sistema
especializado de arbitraje. La principal contribucion diferencial de esta investigacion respecto de los estudios
precedentes reside en su aproximacion pionera a la sostenibilidad institucional mediante el analisis de
registros financieros y de los ingresos procedentes de los waqfs. En consecuencia, el estudio demuestra el papel
esencial desempefiado por el sistema otomano de waqf en el sostenimiento de las instituciones deportivas y
analiza, desde una perspectiva financiera, las dificultades experimentadas por los deportes tradicionales ante
los procesos de modernizacion. Asimismo, abre nuevas vias para investigaciones de orientacion archivistica
sobre otros espacios deportivos otomanos, como las logias de luchadores y los campos de lanzamiento de
jabalina ecuestre (cirit), y demuestra que la historia institucional del deporte constituye un campo
interdisciplinario intrinsecamente vinculado con la cultura urbana y la administracion publica.

Palabras clave: historia institucional, historia del deporte, historia de los waqfs, tiro con arco,
sostenibilidad.
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CTpyKTYpUpPOBaHHAS AHHOTALMA:

Hacrosmee wucciaenoBaHne MOCBSMIEHO BcecTOpoHHeMY aHaimu3y CramOyiabcekoll ol0uTean
ayunukoB (Istanbul Archery Lodge) — onHoro u3 Hanbosnee 3HaUMMBIX CHIOPTUBHBIX HIEHTPOB OcMaHCKON
UMIIEPUY, T/Ie CIIOPT BBIIIEN 332 PaMKH HHIMBUAYaJbHOW (PU3NYECKOW AKTHMBHOCTH WJIM HCKIIIOYUTEIBHO
BOGHHOH TMOJATrOTOBKM M TPUOOpEN (QopManr30BaHHBIH HMHCTUTYLMOHANBHBIN Xxapakrep. OcHOBHas
UccIeI0BaTeNbCKas MpodieMa 3aKIFoYaeTcsl B BEISIBICHUH MEXaHU3MOB, TIOCPEJICTBOM KOTOPHIX CTpPeIh0a U3
JIyKa, TIepBOHAYaJIbHO BOCITPUHMMABIIASCS KaKk 00EBOE UCKYCCTBO U CPEJICTBO OXOTHI, TPaHC(HOPMUPOBAIACH
B PEKPEallMOHHYI0 U NMPO(ECCHOHATBHYIO CHOPTUBHYIO JUCLUILIMHY, a TaK)Ke B ONpEICICHHU CIIOCOOOB
obecrieyeHusi MHCTUTYLHMOHAIBHOW YCTOHYMBOCTH 3ToM TpaHcopmanuu. CymecTByIomas JUTepaTypa,
NOCBSIIEHHAS TAHHOW OOWTENH, HEPEIKO OCHOBBIBACTCSI HA arnorpauueckux HappaTuBax JIMOO COICPIKUT
[IPOTHBOpPEYHS B OTHOWICHHM (YHIAMEHTAJIbHBIX CBEICHHH, BKJIIOYAas JMYHOCTH OCHOBATENS M ATy
yupexxaenus. Kpome Toro, cyduiickas mo cBoeil ceMaHTHKe HOMEHKIATypa OOUTENIN 3a4acTyio 3aTpyIHsIa
[IOHUMaHUE TOro, YTO B AaJIMHHHCTPAaTUBHOM H (YHKLUHOHAIBHOM OTHOLIGHMH OHa JeHcTBOBala B
COOTBETCTBUM C OPraHMU3alMOHHOW JIOTMKOW, CONOCTABUMOH C COBPEMEHHBIM CIOPTHBHBIM KJIyOOM.
INocpencTBoM ycTpaHeHHs 3THX MH(YOPMAMOHHBIX HCKaKEHUH U BOCTIOIHEHHUS ITPO0EIIOB B CyLIECTBYIOLIEH
JIUTEpAType Ha OCHOBE IEPBUYHBIX APXWUBHBIX HMCTOYHHMKOB HACTOSILEE HMCCIECNOBAHUE CTaBUT LENBIO C
MEKAUCHUIUIMHAPHBIX O3ULIUHA MPOaHAIM3UPOBaTh (DMHAHCOBOE YIIPABICHHUE YUPEKACHHEM, CHCTEMY
MIOJITOTOBKH CIIOPTCMEHOB U €T0 MOJIOKEHHE B paMKax Baky(Hoii cucrembl (waqf). Vccinenosanue nmeer
MIPUHLUIINAIBHOE 3HAYCHHUE TS KOHLENTYalW3allMd UCTOPHMH OCMAHCKOTO CIIOPTa B MHCTHTYLHOHAJIBHOM
NIEPCIIEKTUBE M BBIABICHUSA YCIOBHM, ONPENENSBIIMX YCTOMYMBOCTb TPAJULHUOHHBIX CIOPTHUBHBIX
YUpEKIACHUN.

HccnenoBanue BBIIOJIHEHO B paMKaX KadeCTBEHHOM MapaurMbl C TIPUMEHEHHEM METoJa
KAa4eCTBEHHOI0 MCTOPHUYECKOr0 AHAJIM3a, OCHOBAHHOIO Ha MEPBHYHBIX apXMBHBIX AOKyMeHTaX. OCHOBY
SMITUPHYECKOT0 KOpITyca COCTABISIOT OOIIMPHBIE JTOKyMEHTaJbHBIE MaTepuainsl U3 OCMaHCKOro apxuBa
Ynpapiaenusi rocyrapcrBeHHbIX apxuBoB Pecny0auku Tiirkiye (BOA), ApxuBa ['1aBHOro ynpapieHusi
Baky(doB (VGM) u ApxuBa ®onjaa crpeibobl u3 ayka (OV). [Ipoanami3upoBaHHbIE HCTOYHUKH BKITFOYAIOT
CyIITaHCKHE YKa3Hl (ferman), >kalOBaHHBIE TPAMOTHI U TaTEHTHI (berat), peecTphl MapUaTCKUX CyIoB (sharia
sicils), 3eMeTbHO-HAJIOTOBBIE KaIaCTPOBEIE PeecTpEl (fahrir defters), OyxranTepcKkue KHUTH BaKy(oB, a Taxoke
JOKyMEHTHI O BO30OHOBJICHWH >XaJOBaHHBIX TPaMOT IPH BOCLIECTBHM HOBOTO CyJITaHa Ha mpecton (ctilus
tecdid berats). OQHUM W3 METOJOJIIOTHYECKUX TMPHUOPHUTETOB SIBISUIACH CPABHUTENbHAS BEPUPHUKALUS U
KOPPEKTUPOBKA OMMOOYHBIX CBEACHHH, 3aKPETIMBIINXCS B HAyYHOW JMTEpAaType, HA OCHOBAHMH APXHBHBIX
CBUJICTENBCTB. B 4acTHOCTH, AMCKYCCHS OTHOCHTENBHO JIMYHOCTH OCHOBATENS YUPEXKACHNS OblIa pa3peiieHa
TIOCPEACTBOM aHalM3a BaKy(PHBIX pETHCTPAIlMOHHBIX MaTepHalioB, AAaTHpOBaHHBEIX 1546 um 1600 rr.
OuHAHCOBAsA CTPYKTypa ydupexkIeHus Oblia uccienoBana Ha ocHoBe Oyxrantepckux kKHUT XVII u XIX BB. ¢
MIPUBJIEYCHHEM KOJIMYECTBEHHBIX [aHHBIX. KpomMe TOro, CpaBHHTENBHOE COIOCTaBICHHE PYKOIMCHBIX
TPAKTaTOB MO CTpensOe m3 Jyka (kavsnames) ¢ apXWBHBIMH JOKYMEHTAMH HCIIONB30BAJIOCH B KAadecTBE
METOAMYECKOTO HMHCTPYMEHTa BepH(HKAINH, B3aUMHOTO JOTOJHEHHUS W COAEPKATEIBHOrO OOOTaleHus
HCCIIEI0BATENbCKUX JaHHBIX.

IlomyuenHsle pe3ynbTaThl CBHACTEABCTBYIOT O TOM, YTO, BOMNPEKH PacHpOCTPAaHEHHOMY
npencrasiaeHnio, CTamMOyJibcKasi 00HMTeJb JIYYHHKOB SIBIISUIACh HE IMPOCTO PEINUTHO3HOM OOWMTENBIO, a
OIOpPOKpPATHYeCKH OPraHU30BAHHOH MpPo(decCHOHAILHOI CHOPTUBHON opraHu3anuei. Brinenenne
Oxmeiigansl (Okmeydanl) B pacnopsbkeHHE JIyYHMKOB HA4aloCh HEMOCPEACTBEHHO IOCIE 3aBOCBaHHUS
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CramOyia; Bo BpeMsI II0CIIeIOBABIINX TOP)KECTB B KAUECTBE MUIIICHEH HCITOIB30BANCH HKOHBI, IPHHECEHHBIE
n3 cobopa Casroit Copun. Cynran Mexmen 11 3aBoeBaTenb 0003HaUMIT TPaHUIIBI TEPPUTOPUH MEKEBBIMHU
KaMHSAMH U 3allpeTIJI CTPOUTEIBCTBO 3[JaHUH, YCTPOMCTBO 3aXOPOHEHUI U pa3BeleHNe BUHOIPAAHUKOB, TEM
CaMbIM IOPHUIMYECKHU 3aKpENUB JaHHOE IPOCTPAHCTBO 3a ciopTcMeHaMmu. MccnenoBanue Takxke MOKa3bIBaeT,
4yro ocHoBareneM oburtenn Obul He Mexmen II, kak mpeanonaranoch paHee, a Bu3Nph HUckenaep-mamia
(iskender Pasha) B nepmon mpaenenns bassuna II. TIpeoGpasoBaHme HeGOJNBIIONO MOJIHTBEHHOTO
moMeneHus (mescid) B TOJTHOIICHHYIO MedeTh mpom3onuio juibk B 1770-1771 rr., korna Kk HeMy OBLI
MIPUCTPOEH MUHAPET.

BosrnapnsBumii  yupexaenue «meiix» (Sheikh) o6nagan nmonHomouusiMu, B OojblIed CTeneHH
COTOCTaBUMBIMH C (YHKIHMSIMH COBPEMEHHOTO IMPE3UIEHTa CIIOPTUBHOTO KiIy0a, HEKEJM MCKIIOYUTEIBHO
JyXOBHOT'O HaCTaBHUKA. AJIMUHUCTpPATUBHAS HePapXusl BKIIOYAJIa CIIEHATN3UPOBAHHBIX TOJKHOCTHBIX JIMII,
B ToM uncie Vekilhar¢ (ynpasisironero/ka3Havesi), oTBeuaBiero 3a (punancossie Borpocsr; Tekyenisin
(perucTpaTopa u XpaHUTeJs JOKYMEHTAIMHN), 00ECIIeYNBABIIEr0 COXPAHHOCT aPXUBHBIX MaTEpPUAIIOB; U
Miitevelli (mome4uTeJist), 3aHUMaBIIETOCs OpraHU3alMell CIOPTUBHON NesATeNnbHOCTH. [ moanepikaHus
JHMCIUILIMHBI ObUT yupexkI€H «CoBeT cTapeiflliney», COCTOSBIINI HE MEHee YeM U3 TPEX WICHOB. ITOT OpraH
00J1a/1aJ1 IOJTHOMOYMSIMU MCKJIFOUaTh HapyIIMTeJIeH YCTaHOBJICHHBIX MpaBui rnocpeactsoM Meydan Naziri
(cMoTpuTenass mosasi/arm  siHbIMap). Bo Bpemsi copeBHOBaHM cyneiickne (DYHKIMM — BBITOJHSUIH
npodeccroHaNbHbIE apOUTPBI, IMEHOBABILKECS «CBUAETE MU Bo3ayxa» (Hava Sahitleri) u «cBugerensimu
y cronb» (Ayak Sahitleri). Cucrema moAroToBKM CHOPTCMEHOB XapaKTepH30Bajach MHOTOCTYIEHUYATON
CTPYKTYpOH, OPTaHU3aIMOHHO COITOCTABUMON C COBPEMEHHBIMHU MOJIOAEKHBIMH CITIOPTUBHBIMU aKaJeMUSIMHU.
Hosuuku, umeHoBaBimecs Kepaze, B teuenne 120 nHeil TpeHUpOBaIWCh C JIETKUMHU JIyKaMu st
obecrieueHnst HE0OX0AMMOT0 MBIIIEYHOTo pa3BuTHs. Ha Gosiee mpoABUHYTHIX ATanax MOATOTOBKa BKIIOYAja
yIpa)KHEHUsI IO CTpeibOe B ek (torba gezi) n cTpenb0y Ha JalbHOCTh HA OTKPBITON MecTHOCTH (hava gezi).
Y CcTaHOBIEHO, YTO AJIS JOCTIDKEHHS CIIOCOOHOCTH BBITYCTUTH cTpeiy Ha pacctosHue 1 200 gez cioprcMeH
JoipkeH ObL1 BhIMoOJHUTH He MeHee 40 000 moBTopenmii. Jlyunuku, nocturaBmme pesynbrara B 900 gez
(mpubau3zuTenbHo 594 M), 3aBepiiaid MOATOTOBKY HocpeAcTBOM «LlepeMOHMH MOJY4YeHHUS] PYKOSTH
(Kabza Alma Toreni), nocine yero nx uMeHa BHOCWINCH B opuinanbHbiii Peectp kemankemeii (Kemankes
— JIYYHHUKOB).

WHcTuTynMOHaNbHasT ~ yCTOMYMBOCTH ~ OpraHM3alMu  oOecleuuBalach  MPEUMYILIECTBEHHO
MIOCPEACTBOM BaKy(pHOIi cucTeMbl U rocyaapcTBeHHoii noaaep:kku. CoriacHo gaHHeM XIX B., CTpyKTypa
JOXOJI0B pacrpelessiach clenylomuM oOpasoM: 32 % COCTaBISUIM MOCTYIUIGHHS OT CAAYd B apeHmay
COOCTBEHHOH HEIBIXKMMOCTU U 00BEKTOB — B TOM YHCJIe eBpeiickoro kiaaoumia, kogeeH u koxoaues; 27 %
MIPUXOJMIOCH Ha ACCUTHOBAHHMSA M3 MMIEPCKUX Baky(oB; emé 35 % cocTaBisiia HaTypaslbHAs ITOMOIIb
TOCYZapCTBEHHBIX YUPEXKAEHUH B BUAE Msca, MykH W Macna. IlonoGHast 3aBucuMas (uHaHCOBash MOJENb
oOycnoBnuBaia Gusnyeckoe oOBeTIIaHHE OOMTENH B IIEPUOBI SKOHOMHYECKUX 3aTPYAHEHHUI rocypapcTsa. B
koHe XIX B. yupexnaenue BCTynwio B a3y ymaaka BCIEICTBHE PAaCIPOCTPAaHEHUS COBPEMEHHBIX BHJIOB
CIOpTa ¥ yTpaThl TPAIUIHMOHHON cTpenpOol W3 Iyka e€ MPEeXHeT0 BOCHHOTo 3HaudeHus. [locme
3emieTpsicenusi 1894 r. u mocnexyommx BOWH pPEeMOHTHO-BOCCTAHOBUTEIBHBIC PaOOTHI MPEKPATHIINCH, a
BEITIIATA KAJIOBAHBS cTana HeBO3MOXKHOMU. [lociie cMepTu mocneanero meixa, Myru-o6est (Muti Bey), 8 1910
I. BO3HHK aJMUHHCTPAaTUBHBIM BaKyyM; OJHOBPEMEHHO C pacceleHHeM OallkaHCKHX IIEepEcelCHIIEB B
OxMeiiTaHBI CHOPTHUBHAS IEATEIFHOCTH IIOCTENEHHO MpeKpaTiiiachk. 17 cenTsaops 1917 r. yupexaenue Obu1o0
odunuanpHO 3aKpeITO MocTtaHoBIeHHEM Sura-y1 Evkaf (CoBera mo genam Baky(oB) W BIOCIICACTBUI
Ipeo0pa30BaHO B CTPEIIKOBBII MTOJINTOH.

AHanmm3upysi YeTHIPEXBEKOBYIO TpaeKTopuio pa3Butuss CTaMOyJabCKOW O00MTeNH JYYHHUKOB,
HACTOSIIIIEE UCCIIEA0BAHNE YCTAaHABINBACT, UYTO CIOPT B OCMAaHCKON MMIIEPHH NIPEACTABIUT COO0H HE TOIBKO
(U3MYECKYI0 MPaKTHKy, HO ¥ HMHCTHTYIHMOHAJM3MPOBAHHYI0 OPraHU3allMOHHYI0 CTPYKTYPY,
HAXOAUBIIYIOCH O] NPABOBO 3a1UMTON M (PMHAHCHPOBABUIYIOCS MOCPEACTBOM BaKy(PHOI cCHCTEMBI.
[omy4eHHBIE pe3ynbTaThl MO3BOJISIOT MPEOJOIETh JOMHUHHUPYIOIIEE B YAaCTH CYIIECTBYIOUIECH JUTEPATYpHI
arnorpa(uvIeckoe ¥ NPEUMYIIECTBEHHO PEINTHO3HOE IPEICTABICHIE 00 YUPEKICHUH U TIEPEOCMBICITUTD €TO
KaK MOJIEJIb «MPo()eCCHOHATBHOTO CIIOPTHBHOIO KJIy0a», 0013 JaBIIero COOCTBEHHONW aIMUHUCTPATUBHOM
nepapxvell, CHUCTEeMaTH3MPOBAHHOW IPOTPaMMOil TIOATOTOBKH TPO(ECCHOHANBHBIX CIIOPTCMEHOB |
CHELMaIN3UPOBAaHHON CHCTEMOH cyxeiicTBa. [IpHHIMIUANBHOE OTIMYME HACTOSIIETO HCCIENOBaHHS OT
MIPEIIECTBYIOMMX padoT 3aKII0YaeTcsi B HOBATOPCKOM PACCMOTPEHHH HHCTHTYIMOHAIBHOMH YCTOHYMBOCTH
ITOCPECTBOM aHanmm3a (UHAHCOBOW JOKYMEHTAllMM M BaKy(HBIX 0X010B. TakuMm 00pa3oM, MCCIIETOBAHHE
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MTOATBEPXKAAET KIIOYEBYIO POJIb OCMAHCKON BaKy(PHOM CHCTeMBbI B NOJIEPKAHUU CIOPTUBHBIX YUPEKICHUN
W PacKphIBaeT MpoOJIEeMBl MOJIEPHH3AIMN TPaJUIMOHHBIX BHJOB CIIOpTa 4epe3 Mpu3My (HHAHCOBBIX H
WHCTUTYIIMOHANBHBIX (akTopoB. [lomydeHHBIE pe3yiabTaThl TaKKe CO3JAIOT OCHOBY ISl aHAJOTMYHBIX
apXMBHO-OPUEHTHPOBAHHBIX HCCIEAOBAHUN JPYTUX CIOPTUBHBIX MNpOoCTpaHCTB OcMaHCKOW HMIEpUH,
BKJItOUast oouTesn 0opuoB (Wrestlers’ Lodges) 1 muomaaky A8 KOHHOH MeTATeIbHON UIPhI JKUPHT
(Javelin Fields), u neMOHCTpUPYIOT, YTO WHCTUTYIMOHAJIbHAsT WCTOPHS CIIOpTa MpPEICTaBIseT CcOoOOon
MEXUCIMIUIMHAPHYIO 00JIaCTh HCCIIEAOBAHUM, HEpa3phblBHO CBS3aHHYI0 C TOPOJCKOH KyJbTYpOH H
roCyapCTBEHHBIM YIPaBICHUEM.

KitroueBble CJIOBA: HHCTUTYIIMOHAIbHAS UCTOPHSI, UCTOPHS CIIOPTa, HCTOPHsI BaKy(OB, CTpebba u3
JIyKa, yCTOMYHUBOCTb.

Tfd AR

Yo AHIH g ?ﬂwﬁﬁW(lstanbul Archery Lodge) &T g ﬁ?mﬁmﬁﬁﬁww
FRATE, @wﬁw%%uﬁ@ﬁﬁﬁﬁwm el Qe fderTd RIS TR 31T AT
I fR1&0T 5t FATST F S TEdR Uh SRS SR YR Uga U8 IR b1 UT| 39 MY &1 g
TN 3 431 Bt U ¥ Yaifdrd § foFa Areqd § dRaTstt (archery)— R TRY T gg-dall 3R RIGR
& Y & U H ¢4 AT YT—TH FARSD qdl URIaR Wa-faem & Suiakd gs, a4 39 TR0 Bt
TJRIMT FRERAT IR TuRUgdT {6 yeR R & 181 59 a3 J&itd el wfed ura:
QUIRATe 3rdT AIRATHSTURS SRSATHT R R Bl & 3R GRITTD o1 UgelT T RToHI-If o
AMYRYT Tl & Fae § 1 e fagmioaT TRad Rl 81 59 SifaRed, TR § Jas JW1-3+9
BILICHIER? IR %Wﬁﬂ%%%m%ﬁmﬁ@ﬁ%m%@ﬁ@%m%
T WSTHD dob o TR Janferd giat 2t | Tl Sfeeta didl o SHTYR IR 39 GATd f[adfadt
BT YN B U qUT ASlal e H FIamm 2i-SieRTel &I 1R §U I8 g sfafdwd e 9
YT & o veie, Raars-ufiemr Jonferdl duT 9h (waqf/endowment) SHaRIT H 39! fRUFT &7
ﬁaﬁwa&ﬁws@mw%%aﬁuwﬁ@agﬁmﬁwwmﬁwmamw
R &1 Ty A Bt =P T Heyul § o W uRuRe Wa dwimeff ot Hurofiear AR ot

g MY UMD YA & faid ifiefeud fasar mar g oik nufiies ifeidiy gwamde R
TR T[uMTeH TfAeTRies fawaiwor ugfa & Hrey § Tenferd fasan mar 8 | ny-ared &1 4e SR qfha
TURTS & I FUAEITR FeRed & SEFT SYTRANR (BOA), TS ST HeIHS Iy SfYA@NTR
(VGM) TUT TR BrES¥H TN (0v) ¥ Ui fagd siftaii Repie g1 fazaftia gxamdet &
Mol BRUM (fermans), fIRwfIeR sryar ﬁg‘% U (berats), IIRaT Ty 3ffieRg (sharia sicils), ﬂi&[
T4 XToRd A& ISR (tahrir defters), TFH AQ-da! 94T 7Y Yo & RIGRARIGY & AR | SR
fORIWIRSR-AHIHROT THTUTGH (ciilus tecdid berats) afthferd €1 ez ﬁmmmﬂmﬁ
T R T1ed & SR W e & vaterd Ffeyol Yemmsft &1 garTed TRI&0r Ud I=ie i Tl
JreRund, G & YRS $t UgaH § Fafed faarg o 1546%?1600$Wd6ﬂw®ﬁm
SHfYTRGT P 3MYR W WY forar a1 | 39 3ifaRad, T o1 fa<iy TamT o1 fagawor Iedl 3ik IHgdt
IATeE! Bt AT-afRd! TUT I U AETES SHidbe! o YR R fhar 7| dRaret 3 Jaifda uigfafu-
TUY (kavsnames) 3R AT cxATdSl & e RO TS Tae b1 MY-THA & T, TR RS
R 3R WaeH 3 UGfaTTd da-ie & =u § ugad fobar T

ey gxifd § fos raferd eRon & faudta, swaiga dRerel afe hadt Ue ufiids Sryal gt ST
et oft, afeep T THRAE! TRTAT W Yod IR WA W6 & =Y H B il | Sdiqgd i faoag &
THT 91 SHHTCHT (Okmeydani) DT RSN & fo1T 3MTdfed B Bt Ufshar R 81 71 off; 39 3R
 Gafdd TaRIe # g1frar Sifthar  @1e U 33 & R & U § 3w faan | Ugg
e farar (Mehmed II the Conqueror) T Ry gRT 9 REKCH @TI'I'Q fRuifya =t HET Haq
T, o @ieA qUT SR & ST T TR Uiy o e, o ag & fafde w0 @ Raanfedt & suanT
¥ fore QRiEa 8 | srere Q g8 ff uHii B & b qd URon & Iudia wiiel & SR Aehe fidi
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Te1, sfcs sraelie fedta & P § Iufik S%haR TR (iskender Pasha) U1 DI WAT-B8 (mescid)
D! gul ORee | gRafdd e &1 ufhar bad 1770-1771 ¥ HHR SIS 9 & 91 94U g3 |

RN BT A TR AT “QG” (Sheikh) Hacl HTANHS ARG & 0 § B g1 Hral ;
IS TR ol YT T Fad & e8] & HBRI I 1% g off | IR uergsa §
fafay el ot i) afffera Q, S faita Al & fae STRETY Vekilhare (Tt /AT URI®),
TXITAT b TREJUT & oI STRGRT Tekyenisin (SHCREUT/dSad) dUT Wd A & W18 & forw
FWRE! Miitevelli ((ATH/CET) | SR ST TG & oY HH-I-6H I et are U «aiy akug”
(Board of Elders) TTfad fobar Tam 41| sﬂqm?{ﬁMeydan Naziri ('a_Q"IT'T NIRICEIBER] \3'I'I"'I'I)$IIT?IIT[
3 i 1 Jexie PR dTdl ekl i FEpTRI R 1 IR UIed U1 | UffTarai # «gar o wef
(Hava Sahitleri) 3{R «Uid & &l (Ayak Sahitleri) g S aTal URIaR fuifaes & sd &1 ufreqor ot
i TRAAT YD JaT W BTG Bl it Ud WRighd YUeht I Jaid At Kepaze HEH aTdt
Farige TIURMET & Tg faem & g 120 e 06 gob 4ol I URIEor o axd 3| I9d Uriefo
T A&y (torba gezi)ﬁmﬁaﬁ?ﬁﬁﬁ@@ﬁmmavagemw o1 sregaq | fRuffed far
1 o5 foreit RITTST B 1,200 gez BT G AP IR TAMH BT &HAT U HRA b (1T HH-Y-DHH 40,000 TR
3T HRAT HTARTD AT 900 gez (TTHIT 594 HeR) BT g UK B a1 ARG “THeatl TG0 GARIE”
(Kabza Alma Toreni) & A uiRem q\'ﬁ HRJ ¥ 3R TUYT ITb AH SMMABING Kemankes
(@Rere) Aorex # ool ot oird 3|

TRIT ) YeRoforar TReTd: 9t SIaRyT 3R I & qrdA R snemRa ot Iadt wrarset &
HIHS! b ATIR, TRIT B 3T BT [TaRUI ST UHR UT: 32% T IH! WiHcare= Jufrai—omH agat
HIIH, BB BT 3R HT M I e fvrd F it off; 27% M I 3frde-l I e gt o
ST 35% 5T TR GRI A7, &mﬁv%%wﬁwﬁaﬁwa@ﬁwﬁwﬁw
fo<ita Tenedt R FaRar &t 59 a1 & IR I & 3M1ffd Ydhe & FHIa | ardt i Hifdew
T oftof-zftof g 713 | I wraredt & Iavnd # smeyfer Vel & 3T 3R URURS dRarsh &
Ted W S & HIRUT YT BT U SR 3| 1894 & YhU 3R 3D §1E §U TG & UHTd aRW@1d B
§g B1 U qUT HHAMRAT o da &1 YT o} S1fid 81 a1 3ifcd @ Gl o (Muti Bey) 11910 5 9
F 91 TR Raddl 30 g3 3R dleh- Yaial & Sfieaae § 599 & 91y W Tfafafdar gar
BRI 3fdd: 17 RIdsR 1917 B Sura- ylEVkaqum%&mWWﬁﬂTwmﬁW
mﬁmwﬁvsﬁaﬁw@%&mm%gm&nﬁﬁqﬁﬁﬁaWMW|

XA dRaTel divl ! IR difesd! &1 CagTRIh I o1 faRayur Hd §U I8 S wiTfud
W%%wﬁwﬁ@ammﬁ%ﬁﬁﬁqﬁm Siceh (AT TRETUT UT TUT defth SR
ERT AT U TRIFT TioTeTs ShTs o o7l Feps Tt &) 39 quaadiets 3R Jad: aifife
33 3 Tgd & S AieT A1t & T ¢ 7R 7 el 361 R, 3R 38 310+ el U=Igie Uarsha
IR, TR Farfed & fore sqafyd ufiemr ureasma aur fafiy FHuiae gomed ¥ gad «iRiaR 9
W”$W$Wﬁ%ﬁ&wﬁa@?@mﬁaﬁfa{m¢ﬁaﬁ Hzg My oI afydr fa<dia siftreral
3R GG IO & ATeqH F YRINT FeRofdr o &mvﬁqawaﬁmmﬁﬁ%a%lw T MY WA
Tryraft & gref 3R FRaRar o IWF) agt a1 &t Ruifge YfiesT &1 gHid odl § 9uT IRURS
Tat & YR ¥ Fefid Ffaal i o td GRmTd = Bdivr I URgd ol g1 I8 31eaa 3
IHM Od A aﬁmﬁmwrestlers Lodges) ﬁm%m%ﬁmﬂavehn
Fields/Cirit Fields)—UR T UHR & HRG-MMTRT 3reaa= & forg it Anf =g &var g iR a8
T Rid w1 § for TR W i T T safdwd S & § off Tedt WA 3R e u=Ia
q s T Ud Fog 2|

T Xeg: YRINTA 3f08M, W 3i08™, 9 3fag, dRarel, YR
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Yapilandirilmis Ozet:

Bu calisma, Osmanli Imparatorlugu’nda sporun bireysel fiziksel gaba veya yalmzca askeri hazirlik
olmanin Stesine gegerek kurumsal bir kimlik kazandig: baslica merkezlerden biri olan Istanbul Okgular
Tekkesi’ni incelemektedir. Arastirmanin temel problemi, baslangigta bir savag sanati ve avcilik araci olarak
algilanan okg¢ulugun hangi mekanizmalar araciligiyla eglenceye dayali ve profesyonel bir spor disiplinine
doniistiigii ve bu donisiimiin kurumsal devamliliginin nasil saglandigidir. Tekkeye iliskin mevcut literatiir
¢ogunlukla menkibevi anlatilara dayanmakta veya kurumun kurucusunun kimligi ve kurulus tarihi gibi temel
meselelerde tutarsiz bilgiler icermektedir. Ayrica kurumun tasavvufl cagrisimlar tagiyan adlandirmasi, idari ve
islevsel bakimdan modern bir spor kuliibli mantigiyla faaliyet gosterdigi gercegini ¢ogu zaman golgede
birakmistir. Bu ¢alisma, s6z konusu bilgi kirliligini gidererek ve literatiirdeki boslugu birincil arsiv kaynaklar
tizerinden doldurarak kurumun mali yonetimini, sporcu yetistirme sistemlerini ve vakif sistemi icerisindeki
konumunu disiplinler arast bir yaklagimla incelemeyi amaglamaktadir. Arastirma, Osmanli spor tarihini
kurumsal bir ger¢eveye yerlestirmesi ve geleneksel spor kurumlarinin siirdiiriilebilirliginin bagli oldugu sartlart
acikliga kavusturmasi bakimmdan 6nem tagimaktadir.

Arastirma, nitel bir ger¢evede tasarlanmig ve birincil arsiv belgelerine dayali nitel tarihsel analiz
yontemi kullanilarak gergeklestirilmistir. Veri setinin temelini Tiirkiye Cumhuriyeti Cumhurbagkanligi Devlet
Arsivleri Baskanligi Osmanli Arsivi (BOA), Vakiflar Genel Miidiirliigii Arsivi (VGM) ve Okgular Vakfi
Arsivi'nden (OV) elde edilen kapsamli kayitlar olusturmaktadir. incelenen belgeler arasinda fermanlar,
beratlar, ser’iyye sicilleri, tahrir defterleri, vakif muhasebe defterleri ve ciillis tecdidi beratlari bulunmaktadir.
Literatiirde yer alan hatal bilgilerin arsiv kanitlariyla karsilastirmali olarak diizeltilmesi, aragtirmanin baglica
metodolojik énceliklerinden biri olmustur. Ornegin kurumun kurucusuna iliskin tartigmalar, 1546 ve 1600
tarihli vakif tahrir kayitlarindan yararlanilarak ¢éziime kavusturulmugtur. Ayrica kurumun mali yapisi, XVIL
ve XIX. ylizyillara ait muhasebe defterleri {izerinden ve nicel verilerle desteklenerek incelenmistir. Yazma eser
niteligindeki kavsnameler ile arsiv belgeleri arasinda kurulan karsilastirmali iliski ise aragtirma verilerini
dogrulamak ve zenginlestirmek amaciyla kullanilmistir.

Arastirmanin bulgulari, yaygin kanaatin aksine Istanbul Okgular Tekkesi’nin yalnizca dini nitelikli
bir tekke degil, biirokratik ve profesyonel bir spor teskilati oldugunu géstermektedir. Okmeydani’nin okgulara
tahsis edilmesi, Istanbul’un fethinden hemen sonra Ayasofya’dan getirilen tasvirlerin hedef olarak kullanildig
kutlamalarla baslamistir. Fatih Sultan Mehmed, bélgenin sinirlarini taglarla belirlemis; burada bina insa
edilmesini, mezar kazilmasim ve bag kurulmasini yasaklayarak alan1 hukuken sporculara tahsis etmistir. Daha
once kabul edildigi iizere tekkenin kurucusu II. Mehmed degil, II. Bayezid déneminde gorev yapan Vezir
Iskender Paga’dir. Kiiciik mescidin minare ilavesiyle tam tesekkiillii bir cAmiiye doniistiiriilmesi ise ancak
1770-1771 yillarinda gerceklesmistir.

Kurumun basinda bulunan “seyh”, yalnizca manevi bir 6nder olmaktan ziyade giiniimiizdeki bir kuliip
baskanina benzer yetkiler kullanmaktaydi. Idari hiyerarsi icerisinde mali islerden sorumlu vekilharg, belgeleri
muhafaza eden tekyenisin ve sportif faaliyetleri diizenleyen miitevelli gibi uzmanlasmis gorevliler
bulunmaktaydi. Disiplinin saglanmasi amaciyla en az ii¢ iiyeden olusan bir “Ihtiyar Heyeti” kurulmustu. Bu
heyet, kurallar ihlal eden kisileri Meydan Naziri/Yenigeri Agasi araciligiyla kurumdan ihrag etme yetkisine
sahipti. Miisabakalar sirasinda “hava sahitleri” ve “ayak sahitleri” olarak adlandirilan profesyonel hakemler
gorev yapmaktaydi. Sporcu yetistirme siireci, modern altyap: akademilerinin kademeli yapisina benzer bir
nitelik tasimaktaydi. “Kepaze” olarak adlandirilan acemi sporcular, kas gelisimlerini saglamak amaciyla 120
giin boyunca hafif yaylarla ¢alismaktaydi. ileri diizey egitim, hedef atiglarin1 ifade eden “torba gezi” ile agik
alanda gerceklestirilen menzil atiglarin1 ifade eden “hava gezi” calismalarindan olusmaktaydi. Bir sporcunun
1.200 gez mesafeye ok atabilmesi i¢in en az 40.000 tekrar yapmasi gerektigi tespit edilmistir. 900 geze —
yaklagik 594 metreye— ulasan sporcular, “Kabza Alma Toéreni” ile mezun olmakta ve Kemankes Sicili’ne
kaydedilmekteydi.

Kurumun siirdiiriilebilirligi vakif gelirlerine ve devlet destegine dayanmaktaydi. XIX. yiizyila ait
verilere gore gelirlerin dagilimi su sekildeydi: Gelirlerin %32’si kuruma ait taginmazlardan elde edilen kira
gelirlerinden —Yahudi Mezarligi, kahvehaneler ve kuyular—, %27’si padisah vakiflarindan yapilan
tahsislerden, %35°1 ise devlet kurumlarinca saglanan ayni yardimlardan —et, un ve yag— olusmaktaydi. Bu
bagimli mali yapi, devletin ekonomik sikint1 yasadigi donemlerde tekkenin fiziksel bakimdan harap hale
gelmesine yol agmistir. Geleneksel okc¢ulugun askeri dnemini kaybetmesi ve modern sporlarin yiikselisi
nedeniyle tekke XIX. ylizyilin sonlarinda gerileme siirecine girmistir. 1894 depremi ve ardindan meydana
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gelen savaglar sonrasinda bakim ve onarim faaliyetleri durmus, gorevlilerin maaslari 6denemez hale gelmistir.
Son seyh Muti Bey’in 1910 yilinda vefat etmesiyle birlikte kurumda bir yonetim boslugu ortaya ¢ikmis; Balkan
gogmenlerinin Okmeydani’na yerlesmesi sonucunda sportif faaliyetler sona ermistir. Kurum, 17 Eylil 1917
tarihinde Stra-y1 Evkaf karariyla resmen kapatilmig ve atig poligonuna doniistiiriilmiistiir.

Bu ¢alisma, Istanbul Okgular Tekkesi’nin dort yiizyillik tarihsel gelisimini inceleyerek Osmanli
Imparatorlugu’nda sporun yalnizca fiziksel bir faaliyet olmadigini; hukuki koruma altinda bulunan ve vakif
sistemi tarafindan finanse edilen kurumsal bir yapi niteligi tasidigini ortaya koymaktadir. Elde edilen bulgular,
kurumu literatiirdeki menkibevi ve agirlikli olarak dini tasvirinden arindirarak kendine 6zgii idari hiyerarsisi,
profesyonel sporcu yetistirme programi ve hakemlik sistemi bulunan bir “profesyonel spor kuliibi” modeli
olarak yeniden tamimlamaktadir. Caligmanin mevcut literatiirden ayrildigi temel nokta, kurumun
stirdiiriilebilirligini mali kayitlar ve vakif gelirleri tizerinden oncii bir yaklagimla incelemesidir. Sonug olarak
arastirma, Osmanli vakif sisteminin spor kurumlarinin desteklenmesindeki hayati roliinii ortaya koymakta ve
geleneksel sporlarin modernlesme siirecinde karsilastigr giicliikleri mali bir perspektiften ele almaktadir.
Calisma ayrica Giires Tekkeleri ve Cirit Meydanlart gibi diger Osmanli spor mekanlart hakkinda
gergeklestirilecek benzer arsiv odakli aragtirmalara zemin hazirlamakta; kurumsal spor tarihinin sehir kiiltiirii
ve kamu yonetimiyle ayrilmaz bigimde baglantili, disiplinler aras1 bir arastirma alani oldugunu gostermektedir.

Anahtar Kelimeler: Kurumlar Tarihi, Spor Tarihi, Vakif Tarihi, Okguluk, Stirdiiriilebilirlik

www.turkishstudies.net/economy



194 Siikrii Seckin Anik

ANKARA SCIENCE

www.turkishstudies.net/economy elSSN: 2667-5625 UNIVERSITY

< Turkish Studies - Economics, Finance, Politics !‘s

The Establishment, Organizational Structure, and Closure of the Istanbul Archery Lodge

Introduction

Sport occupies a prominent place in social life not merely as a form of physical activity, but
also as a means of reinforcing social solidarity, traditional values, and cultural identity. It
nevertheless fulfils a range of functions: military, insofar as it serves as preparation for warfare;
sociological, insofar as it enables individuals to demonstrate their prowess and establish their
standing within society; and cultural, insofar as it is practised as a form of entertainment across
disparate geographical regions. The figure of a female acrobat shooting an arrow with her feet,
depicted on a Greek pelike dating from the fourth century BCE (see Appendix 1), for instance, attests
to the use of archery as a form of entertainment in ancient Greece. Similarly, the wedding scene
recounted in the Epic of Bamsi Beyrek, Son of Kam Piire, one of the Book of Dede Korkut narratives
(Gokyay, 2006, p. 79), demonstrates that archery likewise constituted an element of entertainment
among the Turks. It is also known that activities pertaining to sporting archery were practised among
the Seljuks, the Zengids (Metin, 2014, pp. 131-153), and the Mamluks (Cetin, 2011, pp. 67—86).

In the Ottoman Empire, archery formed part of social life as a sporting pursuit alongside its
military function. Indeed, even during the second half of the sixteenth century, when firearms were
employed on an extensive scale, sporting archery continued to develop in parallel with military
archery. During the Cyprus Campaign of 1570-71, for instance, 4,600 archers were transported by
ship from the port of Silitke to Cyprus (BOA, A . DVNSMHM. d, 14/1/44). Following the conquest
of Cyprus, archers serving as infantrymen were once again summoned, together with infantrymen
equipped with firearms, from the sancaks of Sofia (BOA, A.DVNS.MHM. d, 12/1076), Teke (BOA,
A.DVNS.MHM. d, 16/215), Bolu, and Kastamonu (BOA, A.DVNS.MHM. d, 12/217) for service in
the Ottoman navy. From the seventeenth century onwards, however, developments in firearms
technology and the concomitant advances in fortification technology resulted in firearms being
increasingly preferred to such traditional weapons as the bow and arrow. Archery nevertheless
continued to be practised as an institutionalised sport. It is precisely this institutional dimension of
archery that the present study examines.

A considerable body of scholarship has been produced on sporting archery as practised in
the Ottoman Empire. The majority of these publications consist of editions of kavsnames, the
principal texts containing technical information on archery. These treatises address techniques of
bow and arrow manufacture, the training of archers, shooting techniques, brief biographies of
athletes, and the religious significance attributed to archery. Two of these kavsnames are of particular
importance to the present study, as they furnish information concerning the institutional structure of
the Istanbul Archery Lodge. The first is the Kanunname-i Rumat, composed at the end of the
seventeenth century by Katip Abdullah Efendi, one of the sheikhs of the Archery Lodge, which
expounds the institution’s rules, customs, and ceremonial practices (Kunter, 1942a). The other is the
Archery Register, whose compilation was likewise initiated by Katip Abdullah Efendi. This work
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records the names of competitors and lodge sheikhs active at the Archery Lodge between 1682 and
1904. Maintained systematically over a period of 222 years, the register contains the names of 3,375
archers, including members of the Enderun and Birun establishments, as well as members of the
ulema and the reaya.

To date, no study has been identified that focuses specifically and comprehensively on the
institutional structure of Ottoman archery. Academic studies of Ottoman archery have generally
drawn upon the aforementioned kavsnames and foregrounded its cultural, sporting, and military
dimensions. The present study, by contrast, seeks to elucidate the history and operation of the
Archery Lodge, within which archery was organised in a manner comparable to a sports club.

Archery in the Ottoman Empire comprised three distinct occupational and functional
categories: bow makers, arrow makers, and those who shot arrows. Although cognate terms may be
encountered across different geographical regions, bow makers were designated by the terms yayci
or kemanger, while arrow makers were known as ok¢u or tirger, and those who shot arrows were
referred to as atici, tirenddz, or kemankes. The institution that constitutes the subject of the present
study was variously designated the Okc¢ular Tekkesi (Archery Lodge), Aticilar Tekkesi (Shooters’
Lodge), Kemankes Tekkesi (Bowmen’s Lodge), Dergdh-1 Tirenddzan (Lodge of Archers), or
Kemankes Dergdhi (Bowmen’s Lodge). In contemporary Turkish usage, however, an athlete who
shoots arrows is termed an ok¢u. Accordingly, to forestall terminological ambiguity, the remainder
of this study will employ the term “archer” to denote athletes engaged in archery in the Ottoman
Empire and “Archery Lodge” to designate the institution within which these athletes conducted their
activities.

In addition to its status as a fundamental instrument of warfare, archery was practised as a
recreational pursuit in expansive open-air grounds known as Okmeydant, which were allocated for
this purpose in numerous Ottoman cities. Archery competitions held at these grounds attracted both
members of the imperial dynasty and participants from virtually every stratum of Ottoman society,
and were subsequently followed by sumptuous banquets. Furthermore, such ceremonies as prayers
for rain and prayers for victory, performed on various occasions at the open-air prayer ground situated
within the Okmeydani, indicate that the site also served as a communal place of prayer for the
inhabitants of Istanbul. Indeed, the fact that members of the populace were able to convey their
grievances to state dignitaries when the latter personally visited the Okmeydani to practise archery
further demonstrates that these grounds also functioned as public spaces (TSMA.d. 2064/34;
TSMA.d. 2069/32; TSMA.d. 2070/30).

It is known that grounds designated as Okmeydan: existed in numerous Ottoman cities,
including Akhisar, Amasya, Ankara, Avlonya, Ayazmend, Baghdad, Balikesir, Belgrade, Bergama,
Budapest, Bursa, Jeddah, Diyarbakir, Edirne, Gallipoli, Crete, Aleppo, ipsala, Alexandria, Istanbul,
Cairo, Konya, Kiitahya, Manisa, Maras, Mecca, Sofia, Damascus, Tire, Tokat, Ustrumca, Skopje,
and Yenice-i Vardar (Katip Abdullah Efendi, 2020, p. 51). Archival documents further attest to the
existence of such archery grounds in Herzegovina (BOA, A. DVNSMHM. d, 70/78), as well as on
the islands of Lemnos (BOA, A.LDVNSMHM. d, 111/1186) and Chios (BOA, SD, 941/74). Although
grounds of this kind were allocated in almost every city of the Ottoman Empire, Archery Lodges that
operated in a manner analogous to sports clubs were established only in Bursa, Istanbul, and Candia.

The first of these Archery Lodges was established in Bursa during the reign of Orhan Gazi.
Subsequently, during the reign of Bayezid I, a waqf was founded to defray the institution’s expenses
(Kepecioglu, 1936, pp. 13—16). Immediately following the conquest of Constantinople, the district
now known as Okmeydan1 was allocated for archery practice. During the reign of Bayezid II, the
grounds were enlarged and a lodge was constructed for the archers. In Crete, meanwhile, a zawiya
was built at a locality known as Topalt1 near Candia, where soldiers were instructed in archery on
the premise that the martial arts ought to be thoroughly mastered in a territory situated on the Islamic
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frontier (BOA, AE. SMHD. I, 176/13682). The subject of the present study, however, is the Archery
Lodge established in Istanbul.

1. The Designation of Istanbul’s Okmeydan1 and the Establishment of the Archery
Lodge

Istanbul’s Okmeydani is currently situated within the administrative boundaries of the Sigli
district. Historically, however, the Okmeydan1 encompassed an extensive tract of land extending
across the present-day districts of both Sisli and Beyoglu. It no longer appears possible to delineate
the precise boundaries of this area. Nevertheless, records held in the archives of the Directorate
General of Foundations indicate that the Okmeydan1 was bounded to the east by the neighbourhoods
of Sinan Pasa and Biiyiik Piyale Pasa and the district of Kagithane; to the west by the Sahkulu
Mausoleum and the Aynalikavak Pavilion; to the north by the Beyoglu neighbourhoods of Kegecipiri
and Arabacilar, together with the Greek Orthodox and Jewish cemeteries; and to the south by the
Kulaksiz Cemetery (Koseoglu, 1953, pp. 11-15).

This area was designated for the use of archers immediately following the conquest of
Constantinople. A lodge and a mosque were subsequently constructed on the site and incorporated
into a waqf, thereby enabling Ottoman archery to acquire the character of a systematically organised
sporting activity. The sources frequently conflate the designation of the Okmeydani for archery with
the construction of the Archery Lodge, consequently identifying Mehmed II, who granted the land
to the archers, as the founder of the lodge itself. As the following sections of this study will
demonstrate, however, the Archery Lodge was constructed during the reign of Bayezid II as part of
the waqf endowment of Vizier Iskender Pasha.

1.1. The Designation of Istanbul’s Okmeydani

The extant evidence concerning the designation of Istanbul’s Okmeydani and the
construction of the lodge and mosque situated there varies considerably. The earliest documents that
we have been able to identify in this regard are those reproduced in Appendices 4 and 5. The
document presented in Appendix 4 is an imperial decree dating from the reign of Bayezid II,
preserved in the Halim Baki Kunter Archive, the original of which is held by the Istanbul Conquest
Society. Digital images of the decree are accessible through the Digital Archive of the Istanbul
Archers Foundation (OV. HBK. 28/288). Regrettably, only half of the original decree has survived.
The same archive does, however, contain a complete copy of the document (Appendix 5; OV, HBK,
Ev-742/1-3). The decree indicates that a dispute had arisen over the possession and use of the land
near Galata that Mehmed II had designated for archers, and that Bayezid II appointed Mevlana
Mustafa, the gadi of Kesan, as an inspector to resolve the dispute. Having investigated the matter,
Mevlana Mustafa reported that, during the reign of Mehmed II, Faik Pasha and Davut Subasi of
Mytilene had, on the sultan’s orders, purchased certain vineyards and gardens belonging to non-
Muslims, incorporated them into the area designated for the archers, and formally recorded the
boundaries of the Okmeydani. Another copy of an imperial decree, published by Ismail Fazil
Ayanoglu and dated to the reign of Siileyman I, refers to the aforementioned decree issued under
Bayezid II (Ayanoglu, 1974, p. 38). This later copy reproduces the account of the inspection
conducted by Mevlana Mustafa, qadi of Kesan. The copies of the decrees dating respectively from
the reigns of Bayezid II and Siileyman the Magnificent thus corroborate one another, enabling the
missing portions of the original decree issued during Bayezid I1’s reign to be reconstructed.

The earliest chronicle account identified concerning the designation of the Okmeydani
appears in Gelibolulu Mustafa Ali’s Kiinhii'I-Ahbdr. Citing the Treatise of Bahtiyarzdde, the earliest
independently authored kavsname composed in the Ottoman realm, Gelibolulu Mustafa Alf states
that Mehmed I endowed the Okmeydani for the use of archers:
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“The illustrious Sultan Mehmed Khan, who conquered Istanbul, designated the
open ground on the Galata side as the Okmeydan, lest, with the passage of time, certain
malefactors covet and appropriate portions of it—that is to say, lest they bury their dead
there or plant vineyards and gardens.” (Gelibolulu Mustafa Ali, 2019, p. 843)

Bahtiyarzade Hac1 Hasan Celebi was the son of a certain Bahtiyar, a master arrow-maker
who served in the Community of Arrow-Makers (Tirgerdn) attached to Bayezid 1I’s EAl-i Hiref, or
Community of Court Artisans. His treatise, which we believe to have been completed in the early
decades of the second half of the sixteenth century (Anik, 2023, p. 125), indicates that he participated
in Selim I’s Egyptian Campaign and Siileyman I’s German Campaign. He further recounts that he
frequented the Okmeydani from an early age and personally witnessed the archery competitions held
there. None of the surviving copies of his work, however, contains any information concerning the
designation of the Okmeydani. Gelibolulu Mustafa Ali must therefore have had access either to the
authorial copy of the work or to a manuscript recension that remains unknown to us.

Another account concerning the commencement of archery activities at the Okmeydani was
recorded by Evliya Celebi:

“Mehmed Khan loaded all the spoils upon the Muslim warriors and proceeded
to the Arsenal Garden with the jewelled idols from within Hagia Sophia—idols such as
Wadd, Yaghuth, Ya‘uq, Suwa‘, and Nasr. The idols were then erected as targets at the
Okmeydam, and all the Muslim warriors shot arrows at them.” (Evliya Celebi, 2013,
fol. 30b)

According to Evliya Celebi, the celebrations marking the conquest of Constantinople were
held at a location on the slopes overlooking the Golden Horn known as the Arsenal Garden. During
these festivities, some soldiers brought crosses, icons, or idols removed from the Church of Hagia
Sophia to the level ground above the Arsenal Garden and employed them as targets for archery
practice.

A further account of the designation of the Okmeydan1 was furnished by Katip Abdullah
Efendi. Having completed his work at the end of the seventeenth century, Katip Abdullah Efendi
likewise cites the Treatise of Bahtiyarzdde as his source, although his narrative incorporates certain
details absent from Gelibolulu Mustafa Ali’s account. He writes:

“His Majesty Sultan Mehmed Khan, Father of the Conquest—may divine
mercy and forgiveness be upon him—set up his tents in the year 857 [1453],
having departed from the well-protected city of Edirne, at the place where the
lodge now stands in the Okmeydani. Since, through the spiritual assistance of His
Eminence Aksemseddin and other venerable saints of his kind, and by the grace
of Almighty God, the conquest of Istanbul was vouchsafed from that blessed
place, he asked the righteous and the ulema: ‘Since the conquest of Istanbul was
made possible from this blessed place, to what purpose would it be appropriate
to devote this site?” They replied unanimously: ‘It would be appropriate for it to
become an Okmeydan1 and an open-air place of prayer, and for this site to be
accorded precedence over all others in communal supplications.” He
consequently appointed surveyors to that ground, had boundary stones erected,
and caused it to be entered into the registers of the Imperial Registry. It was
reserved exclusively for the community of archers, and henceforth no buildings,
graves, watercourses, vineyards, or anything else were to be established
anywhere upon it; if possible, they were not even to permit birds to fly over it.
Since it was endowed to the community of archers and an imperial decree was
issued to that effect, it was reserved exclusively for shooting arrows...” (Katip
Abdullah Efendi, 2020, p. 123)
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The accounts of Gelibolulu Mustafa Ali and Evliya Celebi, together with the archival
documents, establish that Mehmed II was responsible for designating the Okmeydani for the use of
archers. It must nevertheless be emphasised that Katip Abdullah Efendi’s claim—that Mehmed 11
pitched his tents there during the conquest of Constantinople, that the conquest was thereby
vouchsafed from this site, and that he consequently granted the land to the archers—is highly
tenuous.

First and foremost, no source or document predating Kéatip Abdullah Efendi contains a
comparable assertion. It may reasonably be conjectured that Katip Abdullah Efendi constructed this
particular historical narrative in order to prevent the unauthorised encroachments made upon the
Okmeydani during the seventeenth century, to resolve in favour of the archers the disputes between
them and the Okc¢ubast and Yaycibasi guilds, and thereby to place the archers’ claims upon a
legitimate historical and legal foundation.' It is, moreover, well established that Mehmed II observed
the siege of Constantinople and directed his army from a position between Topkapi and Edirnekapi
(Emecen, 2012, p. 308).

It must therefore be emphasised that the assertions that Mehmed II directed the siege of
Constantinople from an imperial tent erected at the Okmeydani, that the conquest was accomplished
from this location, or that news of the conquest reached him while he was present there are devoid
of a credible evidentiary foundation. Nevertheless, the book One Hundred Sporting Events in
Istanbul, published by Istanbul Metropolitan Municipality (Kiiltiir A.S.) in 2011, maintains that
Mehmed II established his imperial tent and military headquarters at this location and, without
adducing any source, attributes the following words to the sultan: “Let an Archers’ Ground be
established upon the level summit of the hill on the slopes of the Golden Horn where Our Imperial
Tent was pitched. Let the bowmen draw their bows and loose their arrows there” (Kilig, 2011, p. 20).

As demonstrated above, the Okmeydani1 was indeed designated by Mehmed II. The reason
for its designation, however, was neither that the conquest had been accomplished from this location
nor that the sultan’s imperial tent had been erected there. Rather, Mehmed II granted the Okmeydani
to the archers because, during the celebrations of the conquest held in the Arsenal Garden, icons
removed from Hagia Sophia had been brought to this location and used as targets for archery.

1.2. The Establishment of the Archery Lodge

The land granted to the archers by Mehmed II was subsequently enlarged during the reign of
Bayezid II, when a lodge and a mosque were constructed upon it. While Gelibolulu Mustafa Al}
(2019, p. 841) and Katip Abdullah Efendi (2020, p. 224) identify Vizier Iskender Pasha as the patron
who commissioned the lodge and mosque, Ayvansarayi (2001, p. 413) attributes their construction
to Mehmed II and makes no mention whatsoever of Vizier Iskender Pasha. By contrast, the waqf
survey registers dated 1546 and 1600 explicitly record that the lodge was commissioned by Vizier
Iskender Pasha in 911/1505-06 and formed part of his waqf endowment (Barkan & Ayverdi, 1970,
p. 222; Canatar, 2004, p. 342). Furthermore, according to a court record dated 26 Rebiyiilevvel
1334/1 February 1916, Ahmed Celaleddin Efendi, sheikh of the Galata Mevlevi Lodge, claimed that
Iskender Pasha had constructed the Archery Lodge as a Mevlevi lodge and that it consequently
belonged to the Galata Mevlevi Lodge. The subsequent investigation established that the Archery
Lodge had indeed been commissioned by Vizier Iskender Pasha, but that it had been endowed for
the use of archers rather than for the Mevlevi order. It is therefore evident that Vizier Iskender Pasha
was the patron who commissioned the lodge and mosque erected for the archers at the Okmeydan1
(VGM, BOA. EV. MKT. 3501/436; VGM, TKGM, TADB, TT. d. EVKAF 543). Ayvansarayi must

! This historiographical narrative appears to have influenced even the Ottoman administration during the eighteenth
century. See Altinay (1988, pp. 113—114). For the agreement in question, see Anik (2023, p. 123).
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have conflated the person who designated the Okmeydani for archery with the patron who
commissioned the Archery Lodge and its mosque.

The conversion of the mosque into a congregational mosque occurred during the reign of
Mustafa III. In 1184/1770-71, Muhzirbasi Hacit Ebubekir Aga, chief of the court ushers attached to
the military judges, commissioned the construction of a minaret, thereby transforming the existing
mosque into a congregational mosque (Yiicel, 1999, p. 94; Ayvansarayi, 2001, p. 413). Indeed, no
minaret is depicted in either of the two miniatures of the Archery Lodge dating from the sixteenth
and seventeenth centuries (see Appendices 2 and 3). Both miniatures nevertheless indicate that an
open-air prayer ground was situated immediately behind the Archers’ Lodge. This prayer ground
remains extant today, and its inscription bears the following verses:

Since Giircii Mehmed Pasha erected this blessed All who beheld it praised it greatly in its setting.
place,

The Okmeydani has now truly gained this place of  Across this matchless expanse, they scattered seeds
prayer; of beneficence.

Never before had such consideration been bestowed ~ All who beheld the edifice offered heartfelt prayers.
upon this site;

Upon beholding this place, Hatif proclaimed its Behold, how wondrously they built a mihrab and
chronogram: minbar in their rightful place.

The inscription on the prayer ground contains no date. Ayvansardyi, however, assigns its
construction to 1034/1624-25 (Ayvansarayi, 2001, p. 414). Although the inscription states that the
prayer ground was commissioned by Giirci Mehmed Pasha, it is more probable that he was
responsible for its restoration. The earliest evidence thus far identified for the performance of
communal prayers and worship at this site dates to 1012/1603—-04 (Tak, 2019, p. 85). Katip Abdullah
Efendi likewise relates that the Archery Lodge underwent restoration during the reign of Murad I'V.
It is therefore plausible to trace the construction of the Okmeydan1 Prayer Ground as far back as the
sixteenth century. The presence of an open-air prayer ground at the Okmeydani transformed the site
into one of Istanbul’s foremost centres of communal supplication. Archival documents and the
accounts of foreign travellers record that the inhabitants of Istanbul periodically assembled at this
prayer ground to perform collective supplications for the victory of the imperial army and for
deliverance from epidemics or drought (BOA, TSMA. e, 780/58; BOA, C. AS, 627/26458; BOA, C.
AS, 1138/50540; White, 1845, p. 65).

In summary, during the conquest of Constantinople, the crosses and icons within the Church
of Hagia Sophia, which the Muslim Ottoman soldiers regarded as idols, were removed and conveyed
to the slopes above the Arsenal Garden, where the conquest celebrations were taking place, and
employed as targets for archery. Mehmed Il subsequently granted to the archers the area in which
the soldiers had shot arrows at these crosses. In 911/1505-06, Vizier Iskender Pasha commissioned
the construction of a lodge and mosque upon this land. The mosque was subsequently converted into
a congregational mosque in 1184/1770-71, when Muhzirbagi Hac1 Ebubekir Aga added a minaret to
the structure. An open-air prayer ground was also probably constructed at the site shortly before the
erection of the lodge.

2. The Organisational Structure and Administration of the Istanbul Archery Lodge

Although designated a tekke, the Istanbul Archery Lodge was organisationally structured as
a sports club. The head of this sporting institution was the sheikh, whose principal deputies were the
vekilhare, responsible for financial affairs; the tekye-nisin, responsible for administrative matters;
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and the miitevelli, responsible for sporting activities. The sheikh of the Archery Lodge was variously
designated Seyhii’l-Meydan, Seyhii’r-Ramiyan, Reis-i Kemankesan, Reis-i Tirendazdn, Seyhii’l-
Kemankesdn, Aticilar Seyhi, or Aticilar Reisi. Three lists have been compiled of the individuals who
served as sheikh of the Archers’ Lodge. The first was prepared by Ismail Fazil Ayanoglu (Ayanoglu,
1974, p. 26). Since Ayanoglu based his list upon the limited body of archival documentation
accessible at the time, it contains considerable lacunae. The second list was published by Unsal
Yiicel; although more extensive than Ayanoglu’s, it is replete with chronological inaccuracies
(Yiicel, 1999, p. 88). The third was compiled by Siikrii Seckin Anik on the basis of archival records
and chronicles (Anik, 2023, p. 162).

The available accounts concerning the earliest sheikhs of the Archery Lodge vary
considerably. The individuals identified as its first sheikh include Seyh Ali, an attendant of
Aksemseddin; Mahmud Dede, a follower of Seyh Siileyman Efendi; and Hamza Dede, one of the
dervishes associated with Kovaci Dede. It is probable, however, that these individuals were entrusted
with supervising archery activities before the lodge itself had been constructed. Following the
construction of the Archery Lodge and its incorporation into a waqf, the first officially appointed
sheikh to organise instruction and competitions systematically was most probably Seyh Hamdullah,
one of the pre-eminent figures in the history of Ottoman calligraphy. Indeed, the range stone erected
in his name, now displayed in the Museum of the Archers’ Lodge, bears the titles Reisii 'I-Hattatin
(“Chief of the Calligraphers™) and Seyhii 'r-Ramiydn (“Sheikh of the Archers”). The list published by
Anik chronologically identifies a total of thirty sheikhs of the Okmeydani, beginning with Seyh
Hamdullah.

At various junctures, the Archery Lodge appears to have functioned as a sustained nexus of
association among individuals belonging to the same cultural and social milieu. The History of Cabi,
for example, relates that Ahmed Bey, the celebrated confidential secretary of Selim III, rose to the
office of confidential secretary by “frequenting the Okmeydani and, through his bowmanship,
entering the service of certain grandees” (Cabi Omer Efendi, 2003, p. 136). A single record is
admittedly insufficient to establish definitively that the Archery Lodge functioned as a centre of
social networking and patronage. Nevertheless, an examination of the brief biographies of'its sheikhs
reveals that, in successive periods, the office was consistently entrusted to individuals drawn from
comparable social circles.

The majority of the lodge’s sheikhs during the sixteenth and seventeenth centuries appear to
have been respected figures selected from among the archers themselves. These individuals were
generally lower- and middle-ranking members of the Ottoman scribal bureaucracy who served as
clerks or revenue collectors in imperial or dynastic waqfs. Archery constituted a form of personal
recreation for such men. By demonstrating their prowess before the sultan, they could advance within
the ranks of the state administration or receive marks of imperial favour. Ali Hoca, one of the lodge’s
sixteenth-century sheikhs, for example, served as the revenue collector of the Riistem Pasha Wagqf.
Haci Siileyman, one of its seventeenth-century sheikhs, performed archery before Murad III and was
appointed ¢avusbasi during the reign of Ahmed 1. He subsequently served as Murad [V’s archery
master. Another seventeenth-century sheikh was Mehmed Efendi, imam of the Old Palace. Katip
Abdullah Efendi, one of the most renowned sheikhs of the Archers’ Lodge, served as clerk of the
Yeni Valide Mosque Waqf in Eminonii.

From the eighteenth century onwards, the lodge’s sheikhs appear to have been selected
predominantly from among officials with Enderun or Birun backgrounds. No definitive information
has yet been identified regarding the official careers of those who occupied the sheikhdom during
the two or three decades following Katip Abdullah Efendi. Katip Ahmed Efendi, who assumed the

2 To avoid unnecessary repetition, we have elected not to reproduce this extensive list here. For the complete list, see
Anik (2023, p. 162).
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office in the second quarter of the eighteenth century, was likewise a clerk of the Yeni Valide Mosque
Wagqf in Eminénii. His successor, Ismail Celebi, was the son of Samh Siileyman Usta, one of the
heads of the community of bow makers attached to the Ehl-i Hiref. ismail Celebi is also the earliest
individual whom we have been able to establish as having received a salary specifically for his
service as sheikh of the Okmeydani (TSMA. e, 765/40). It may therefore be inferred that the
sheikhdom of the Okmeydani became a salaried office from the middle of the eighteenth century
onwards. Other eighteenth- and nineteenth-century sheikhs of the Okmeydani known to have been
of Enderun background included Nazifi Mustafa Aga, Bizeban Tatar Ali Aga, Sakir Aga, Uskiidarl
Mustafa Aga, Cabizade Buldani Ibrahim Aga, and ibrahim Nasid Aga (Anik, 2023, pp. 162—176).

The sheikhs of the Archery Lodge thus appear to have been selected predominantly from
among state officials and palace aghas belonging to comparable social circles. Although those named
among the earliest sheikhs were more closely associated with the mystical milieu of the Ottoman
Empire, the office was subsequently entrusted first to middle-ranking state officials and ultimately
to palace functionaries. Given that the Archery Lodge had not yet been established as a physical
institution during the tenure of the figures identified as its earliest sheikhs, it may be argued that it
did not function as a convent affiliated with a Sufi order. It was, rather, a sporting lodge, and its
sheikhs discharged their responsibilities in accordance with this institutional rationale®.

The official serving as vekilharg, or vekil-i harg¢, at the Archery Lodge was responsible for
preparing the accounting records and receipts pertaining to the waqf with which the lodge was
affiliated. The fekye-nisin, also rendered tekkenigin, was charged with preserving the lodge’s official
documents, including appointment certificates and imperial decrees, and with overseeing the
maintenance and repair of its buildings. The miitevelli, meanwhile, presided over a council of elders
known as the Ihtiydran-1 Meydan. This council performed a function comparable to that of the
committee responsible for sporting affairs in a modern sports club. At the Archers’ Lodge, it
comprised no fewer than three members and was responsible for ensuring that archery instruction
and competitions were conducted in accordance with the prescribed rules and conventions.

To fulfil these responsibilities, the council included officials known respectively as the
Sermiidiir and the Rikab-1 Hiimayun Aticibasist. The Rikab-1 Hiimayun Aticibasist, or Chief Archer
of the Imperial Stirrup, was responsible for selecting the bowmen who would perform archery in the
sultan’s presence. The Sermiidiir, or chief director, organised competitions and training. As will be
discussed in detail below, the defterli kemankesler—the registered bowmen who constituted the
official athletes of the Archers’ Lodge—were subordinate to the Rikab-1 Hiimayun Aticibagisi. The
havacilar, who served as judges during competitions and were known as the Hava Sahitleri and Ayak
Sahitleri, operated under the authority of the Sermiidiir.

3 Tasavvuf ve tarikatlar1 ¢ok farkli sekillerde inceleyen makale érnekleri igin bk. Akkaya (2019), Aktiirk (2025), Cakir
(2025), Dilmen (2025), Durmus (2023), Erdogan (2019), Giiltas (2020), Kaygusuz (2021), Onemli (2019), Sahin (2020),
Atlansoy (2018), Cakmaklioglu (2019), Dogan Turay (2018), Erdogan (2019), Hatalmis (2019), Kaygusuz (2021), Ozbek
(2019), Ozkan (2021), Sahin (2021), Vural ve Catak (2021), Arslan (2025), Cakir (2025), Dilmen (2025), Durmus (2023),
Gemi ve Saylan (2024), Gokdemir (2023), Menekse (2024), Oruchan (2024), Saglam Demirkan ve Abbasogullar1 (2024),
Yasar (2023), Arslan (2025), Ayvaz (2025), Deger (2025), Gorgiilii (2025), Gorgiin (2025), Kaya (2025), Polat ve Doner
(2025), Salihoglu (2025), Sever (2025), Suorug (2025), Alptekin (2025), Celep (2025), Yildiz ve Hafidza (2025), Goéger
(2020), Yazic1 (2025), Aktan (2020), Ceylan (2021), Cakin (2019), Gedikli (2021a), Gedikli (2021b), Gerek (2021), Kalyon
(2020), Kalyon (2020), Kardas (2019), Katipoglu (2021), Kiycak (2019), Ozdal (2019), Paksoy (2020), Soydan ve Saz
(2019), Tolan (2021), Ercan ve Shahzad (2023), Erguvan (2023), Karakus (2023), Mairambek Kyzy (2022), Otyakmaz
Aydin (2021), Tany1ildizi ve Azar (2023), Tegiin (2022), Turhan Tuna (2022), Tiirk ve Cigek (2023), Yesil ve Celik (2022),
Akyol (2024), Aydin (2023), Bozkurt ve Bozkurt (2024), Demir (2024), Ekici (2023), Karasu (2023), Kiziltoprak (2024),
Kog (2024), Korkmaz (2024), Oztiirk (2023), Aydin (2024a), Aydin (2024b), Bayram (2024), Béliikbas1 (2025), Derdiyok
(2025), Erdogan (2024), Karaduman ve Erzen (2024), Kiigiikbasmaci (2024), Akarsu (2025), Deger ve Derin (2025), Giray
(2025), Karadavut (2025), Kaval (2025), Kiygak (2025), Korkmaz (2025), Polat (2025), Senarslan ve Ertiirk (2025),
Tanriverdi (2025), Toprak (2025), Ust Erdem (2025), Yaman (2025).
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The Hava Sahitleri, or “flight witnesses”, were judges responsible for determining where an
arrow had landed. Stationed beside range stones previously erected on the shooting ground, they
would remove their turbans and cast them into the air whenever an arrow surpassed the range stone
beside which they were waiting. This practice was known as destar bozmak (“unbinding the turban”)
or tilbend atmak (“casting the turban). The Ayak Sahitleri, or “foot witnesses”, remained at the
point from which the arrow was discharged and verified whether the archer had executed the shot in
conformity with the prescribed rules and conventions (Anik, 2023, p. 163).

Figure 1. The Organisational Structure of the Archers’ Lodge
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The Council of Elders was additionally entrusted with safeguarding the established customs,
rules, and ceremonial conventions of the lodge. Any bowman who contravened these rules was
reported by the council to the Meydan Naziri, or Superintendent of the Okmeydani. The
superintendent would then have the offender expelled from the Okmeydan1 by the wardens under his
command. The office of Meydan Ndzir1 was held ex officio by the Agha of the Janissaries, who
discharged this responsibility through the Talimhanecibasi, or Chief of the Training Ground.
Assisted by the wardens under his command, the Talimhanecibasi was responsible for the protection
and security of the Okmeydani. Following the abolition of the Janissary Corps, responsibility for
maintaining order at the Okmeydan1 was transferred to the Superintendent of the Imperial Arsenal
(Tersdne-i Amire Nazirt) (Anik, 2023, p. 163).

As the foregoing demonstrates, the Archery Lodge was, in essence, organised along lines
comparable to those of a modern sports club. Beneath its administrative hierarchy, the athletes
engaged in archery were themselves arranged within a distinct hierarchy. At its lowest echelon were
novice bowmen who had only recently commenced their training and were known as kepaze or
kepade. The most elementary instruction provided at the Archery Lodge was kepaze training, during
which trainees practised only their stance, grip, and draw for an extended period using very small,
lightweight bows known as kepaze bows. Three kepaze bows of different sizes and weights were
employed during this training (Anik, 2023, p. 164), with a forty-day training programme prescribed
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for each bow (Mustafa, 2022, p. 70). By repeatedly practising the gripping and drawing movements
for a total of 120 days, the novices developed the muscle groups required for drawing the bow. Those
who completed this training were entitled to advance to the next level.

Athletes at the succeeding level were designated Miistahak-1 Menzil, denoting archers
eligible to receive range-shooting instruction. They were so named because completion of this stage
qualified them to participate in distance-shooting competitions. Athletes who had completed their
elementary instruction and attained the status of Miistahak-1 Menzil undertook two separate training
programmes: torba gezi, or bag-shooting practice, and hava gezi, or open-air shooting practice.

Torba gezi exercises were to be performed indoors. Whereas kepaze training was intended
to refine the archer’s stance, grip, and draw, bag-shooting practice was designed to perfect the
release. For this purpose, the archer was required to discharge no fewer than six thousand arrows into
a sack filled with cotton seeds and fragments of arrows, suspended forty-seven centimetres above
the ground (Mustafa Kani Bey, 2010, p. 144). Cukadar Ahmed described forba gezi practice with the
words, “The noblest form of practice is to strike the bag” (Cukadar Ahmed, TSMK, H. 626, fol. 26b).
Indeed, an archer seeking to shoot to a distance of 1,000 gez was expected to complete at least ten
thousand bag shots. A distance of 1,100 gez required no fewer than twenty thousand such shots, while
a distance of 1,200 gez required at least forty thousand (Cukadar Ahmed, TSMK, H. 626, fol. 31b).
Bag-shooting practice was therefore a form of training that an athlete was expected to continue
throughout his sporting career.

The other component of Miistahak-1 Menzil instruction was hava gezi training, which
constituted the most advanced level of archery instruction. Conducted outdoors, it was intended to
develop the skills required for shooting under open-air conditions and, more specifically, in distance
competitions. Archers were required to discharge at least 300 arrows per day during this training
(Yicel, 1999, p. 177). Three bows of differing draw weights were employed. Practice commenced
with the most powerful bow, from which approximately one hundred arrows were discharged. The
archer then repeated the same number of shots using a somewhat lighter bow before completing the
training session with the lightest bow (Mustafa Kani Bey, 2010, p. 64).

Athletes who successfully completed the elementary, intermediate, and advanced levels of
archery training were subsequently designated 7dlib-i Menzil. This title denoted those who had
completed their instruction and sought admission to a distance-shooting competition. Athletes who
entered such a competition and achieved the requisite standard were designated 7¢a/lib-i Kabza. These
were bowmen who had succeeded in shooting an arrow to a distance of at least 900 gez in conformity
with the prescribed rules and conventions, thereby qualifying to participate in the ceremony of
receiving the bow grip (kabza alma) discussed in detail below.

Athletes who participated in the kabza alma ceremony also had their names entered in a
register known as the Kemankes Sicil Defteri, or Register of Bowmen. Such athletes were
consequently designated Defterli Kemankesler, or Registered Bowmen. Registered bowmen
acquired the right to sit alongside the lodge’s administrators, express their opinions on matters
concerning the institution, and partake of the meals prepared there.

The first rank among the Registered Bowmen consisted of the Dokuz Yiizcii Kemankesler, or
Nine-Hundred Bowmen. As their designation suggests, these were athletes who had shot an arrow to
a distance of 900 gez and had their names entered in the register. Above them stood the bowmen
known as Sahib-i Menzil, who had established a recognised shooting distance and earned the right to
erect a commemorative range stone. They were followed by the Binciler, or Thousand Bowmen,
who, as their name indicates, had succeeded in shooting an arrow to a distance of 1,000 gez or more”.
The next rank comprised the Bin Yiizciiler, or Eleven-Hundred Bowmen, who had achieved a

41 gez=0,61-0,66 cm.
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distance of 1,100 gez (Amk, 2023, p. 165). The most esteemed athletes of the Archers’ Lodge,
however, were the Bin Iki Yiizcii Kemankesler, or Twelve-Hundred Bowmen. Over the lodge’s 424-
year history, only eleven athletes succeeded in shooting an arrow to a distance of 1,200 gez (Anik,

2023, p. 271).
Figure 2. The Hierarchy of Archers at the Archery Lodge
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2.1. Competitions Held at the Archers’ Lodge

As noted above, the Istanbul Archery Lodge functioned as a sports club. Like every
sporting institution, its principal responsibilities were to train athletes and organise
competitions. Throughout Ottoman history, three principal categories of competition were
held at the Archers’ Lodge: puta, or target shooting; darp/zarp, or penetration shooting; and
menzil, or distance shooting.

Puta shooting was a form of target archery in which arrows were discharged at a
stationary target from a prescribed distance, with victory awarded to the archer who
registered the greatest number of hits. The expression puta atisi derived from the arrows shot
at the “idols”—that is, the crosses and icons removed from Hagia Sophia following the
conquest of Constantinople and brought to the area that would subsequently become the
Okmeydan1 (Evliya Celebi, 2013, fol. 30b).

Wooden boards or baskets were employed as targets in puta competitions. Affixed
to the target was a semicircular or circular piece of leather or paper known as the garaz, at
the precise centre of which a mark called the ~dtem was placed. Before shooting commenced,
it was necessary to specify which part of the garaz was to be struck. An arrow that struck
the target or the garaz was recorded as a kur. If the arrow pierced both the garaz and the
target and passed completely through them, the shot was termed havdarik. If the arrow missed
the garaz but remained embedded in the target, it was classified as havdsik. An arrow that
failed to penetrate the target but landed nearby was designated havdsir, while an arrow that
ricocheted from the ground before becoming embedded in the target was classified as hardbi
(Anik, 2022, p. 64).

For a shot to be deemed valid, at least the pointed arrowhead, known as the temren,
had to strike the target. If the wind altered the arrow’s trajectory after its release and caused
it to miss, the shot was counted as unsuccessful, since the archer was expected to take the
wind into account. If, however, a gust dislodged the paper affixed to the target while the
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arrow was in flight and the arrow struck the place where the paper had previously been
positioned, the shot was accepted as valid. Conversely, if rain began to fall while an arrow
was being discharged and caused it to miss the target, the shot was repeated once the rain
had ceased.

During the seventeenth century, Ottoman archers practised puta shooting from a
distance of 300 gez at a locality known as Cinaralti, situated in what is now the Kalaycibahge
neighbourhood of the Okmeydani (Kemankes Mustafa, 2021, p. 96). On Riiz-1 Hizir (6 May),
which marked the opening of the archery season, and Riiz-1 Kasim (8 November), which
marked its conclusion, puta competitions were held from a distance of 250 gez beside the
minbar behind the lodge. Each competitor discharged seven arrows, and the archer who
registered the greatest number of hits was awarded a bolt of cloth (OV. HBK. 45/736-1).

Bahtiyarzade Haci1 Hasan Celebi characterised puta shooting as the foundation of
archery (Bahtiyarzade Haci1 Hasan Celebi, 2017, p. 21). The Ottomans accordingly attached
considerable importance to this discipline and developed several distinct competitive
categories within it. In addition to conventional puta shooting, there existed a particularly
demanding discipline known as Remy-i Sedad. This was the most prestigious and technically
challenging branch of target archery, requiring the athlete to strike the puta by shooting
beneath a suspended cord. For this competition, a cord was stretched 2.5 architectural cubits
in front of the target and at a height of 2.5 architectural cubits® above the ground. The archer
was then required to strike the puta from a distance of 250 gez, with the arrow passing
beneath the cord (Yiicel, 1999, p. 48). At the Okmeydani, this competition was held at the
locality now known as Karilar Cesmesi (Mustafa Kani Bey, 2010, p. 57).

Another category of competition organised at the Archery Lodge was darp, or zarp,
shooting. Its objective was to pierce an iron plate, a wooden block, or a metal object such as
a bell or gong by means of an arrow. The draw length had to be calibrated with considerable
precision. When the arrow was drawn as far as the earlobe, its arrowhead had to be perfectly
aligned with the bow grip (Kemankes Mustafa, 2021, p. 100).

The most popular of the competitions held at the Okmeydani1 was the menzil contest,
a discipline based upon attaining the greatest possible shooting distance. Before an athlete
could participate, he was required to complete his training and obtain the authorisation of
the sheikh of the Okmeydani. Once permission had been granted, the archer was required,
in the presence of the havacilar, or judges, to attain a distance of 900 gez with a pisrev arrow,
850 gez with a yeksiivar arrow, or 830 gez with a hdki arrow.

Following the shot, the flight witnesses determined where the arrow had landed. The
highest-ranking official present on the range then summoned the archer who had discharged
the arrow, together with his competitors and masters, to witness its location. This presiding
authority—who might be the Seyhii’l-Meydan, a member of the Ihtiydrdn-1 Meydan, or the
tekke-nisin—removed the arrow from the ground in the presence of all assembled witnesses
and returned it to its owner. The place where the arrow had landed was then marked with
pebbles. This procedure was known as dlem dikmek (“erecting a marker”) or nisan eylemek
(“marking the spot”). The ceremony of receiving the bow grip then commenced.

5 1 mimari zira =77 cm.
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Athletes who attained the requisite distance in a menzil competition in conformity
with the prescribed rules were deemed to have completed their training and participated in a
kabza alma, or bow-grip ceremony, comparable in certain respects to a modern graduation
ceremony. Although it has theoretically been argued that the rituals performed during these
ceremonies were influenced by the sed kusanma investiture ceremonies of Ahi culture
(Giiven, 2003, pp. 69—106), in practice they bore a closer resemblance to judicial hearings.
The Talib-i Kabza, who claimed to have earned the right to graduate and receive the bow
grip by shooting an arrow to a distance of 900 gez, was required to substantiate his claim
before witnesses. If he succeeded in doing so, he acquired the right to partake of the food
prepared at the lodge and to perform archery in the presence of the sultan (Anik, 2023, p.
201).

The Talib-i Kabza was summoned to the sheikh’s chamber and asked: “You seek to
receive the bow grip, is that correct?” He responded by nodding. The sheikh then asked:
“Did you discharge the arrow from its prescribed place?” The candidate once again answered
with a nod. He was subsequently asked whether he had witnesses, whereupon the foot
witnesses and flight witnesses were summoned to the chamber. The sheikh addressed the
foot witnesses: “Did this candidate plant his foot correctly at the prescribed shooting
position? Did you see the flight witnesses cast off their turbans?” Upon receiving an
affirmative response, the sheikh proceeded to question the flight witnesses.

The flight witnesses were required to be either Registered Bowmen or officials of the
lodge, since the adjudication or testimony of an unqualified person was regarded as wholly
unreliable. The sheikh therefore asked them: “Did you establish that an arrow had landed
beyond the prescribed mark?”’ The flight witnesses replied: “We did.” The sheikh then asked:
“Do you testify that the candidate’s arrow landed beyond the prescribed mark?” They
answered: “We so testify.” Once it had been established in the presence of four witnesses
that the candidate had fulfilled the requisite conditions, the sheikh declared: “Let his master
confer the bow grip upon him.” The candidate then kissed the sheikh’s hand and proceeded
to join his master, who was waiting outside (Mustafa Kani Bey, 2010, p. 289).

The master leaned towards the athlete’s ear and disclosed to him the “secret of
bowmanship”. Various traditions exist concerning the nature of this secret. The most
widespread holds that it consisted of the seventeenth verse of the Qur’anic Siirat al-Anfal.
During the bow-grip ceremony, however, this verse was not recited privately into the
candidate’s ear. Rather, it was proclaimed audibly in the presence of the assembled
participants when the arrow was removed from the ground during the competition (Kunter,
1942, pp. 252-275). Ottoman-period kavsnames provide little substantive information
concerning the secret of bowmanship. Two documents preserved in the Ottoman Archives
nevertheless offer some indication of the counsel imparted to the archer during the bow-grip
ceremony (BOA, TSMA. e, 698/53; BOA, TSMA. e, 153/9). These documents indicate that
the candidate was instructed in the religious significance of archery and in the chain of
transmission through which the bow had descended from heaven and been conveyed to the
present day. He was also admonished to observe the requisite safety precautions.

As the foregoing account demonstrates, the first part of the bow-grip ceremony
constituted, in effect, a symbolic judicial proceeding. The sheikh required the athlete seeking
to receive the grip to prove before witnesses that he had fulfilled all the obligations
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incumbent upon him. The second part, by contrast, took the form of a ceremonial enactment.
Certain customs associated with the Ahi tradition—such as investing the athlete with a bracer
or whispering the professional secret into his ear—appear to have permeated the practice of
Ottoman archery. Following the bow-grip ceremony, the Talib-i Kabza had his name entered
in the Archery Register and thereby joined the ranks of the Registered Bowmen.

3. The Closure of the Istanbul Archers’ Lodge

As noted above, the Istanbul Archery Lodge was commissioned by Vizier Iskender Pasha in
911/1505-06, during the reign of Bayezid II. From that date onwards, the lodge was financed
principally by imperial waqfs, waqfs established by valide sultans, and those founded by various
statesmen. The allocations transferred from these foundations to the Waqf of the Archery Lodge
covered the expenses of its kitchen, maintenance and renovation, staff salaries, and the competitions
organised there. It may therefore be argued that the continuity of the lodge’s activities was contingent
upon the extent to which its expenses could be met; whenever sufficient funding was unavailable, its
activities were liable to interruption.

The earliest document identified in this context dates from 1682. It contains a request that a
daily allocation of twenty kurus be assigned to the Archery Lodge from the Waqf of Atik Valide
Sultan in Uskiidar and the Wagqf of Yeni Valide Sultan in Bahgekap1 (OV, HBK, 116/2406; OV,
HBK, 116/2407). A renewed appointment certificate dated 26 Ramazan 1104/31 May 1693 indicates
that the certificate assigning a daily allocation of twenty ak¢e to the Archery Lodge from the Atik
Valide Sultan Waqf was renewed on the occasion of an imperial accession (OV, HBK, 116/2432).
No record has yet been identified concerning the manner in which the lodge was financed before this
date. Katip Abdullah Efendi merely states that, during the reign of Murad IV, Silahdar Mustafa Pasha
commissioned the construction of the lodge’s surrounding walls and purchased various copper
utensils for the institution, which he then endowed for its use. This account likewise dates only from
the second quarter of the seventeenth century (Katip Abdullah Efendi, 2020, p. 203).

Nineteenth-century accounting records indicate that the Archery Lodge possessed several
sources of rental income of its own. It collected rents from the Jewish cemetery in Haskdy, certain
coffechouses in Kasimpasa, several houses in Kasimpasa and Tatavla—the latter now known as
Kurtulus and administratively incorporated into Sisli—and various wells situated within the
Okmeydani1 (Anik, 2023, p. 243). These revenues alone were nevertheless insufficient to meet the
lodge’s expenditure. Allocations from various waqfs accounted for 27 per cent of its total income,
while monetary donations from imperial waqfs constituted a further 6 per cent. Institutions such as
the Imperial Kitchen and the Imperial Arsenal also supplied the Archery Lodge in kind with bread,
wheat, rice, clarified butter, flour, meat, and other foodstuffs. These provisions represented 35 per
cent of its aggregate income, while its own rental revenues accounted for the remaining 32 per cent
(Anik, 2023, p. 261). These figures, however, derive from nineteenth-century records; the precise
sources of the lodge’s income during the sixteenth and seventeenth centuries remain unknown.

According to the surviving documentation, the reign of Mahmud II was the period during
which the Archery Lodge received its most substantial assistance in both cash and kind. The sultan’s
personal interest in archery and his frequent visits to the Okmeydan1 contributed significantly to the
lodge’s revival during the nineteenth century. In March 1818, for example, the surplus remaining
from the sum of 5,997.5 kurus allocated to the expenses of the palace kitchens was transferred to the
lodge to cover the expenditure of its own kitchen (BOA, TSMA.d, 2468). In 1820, the Imperial
Kitchen supplied the lodge with one hundred kile of rice and 240 okka of clarified butter for the
distance-shooting competitions and training exercises to be held at the Okmeydan1 (BOA, C. BLD,
9/447, fols. 1-2).
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Although the Okmeydan1 and the Archery Lodge lost much of their former vitality following
the death of Mahmud I, they did not become entirely moribund. On 23 Cemaziye’l-Ahir 1266/6
May 1850, the Imperial Arsenal provided the 47,960 kurus required for the renovation of the
Okmeydan1 Imperial Pavilion, the Archers’ Lodge, and its congregational mosque (BOA, 1. DH,
214/1249; BOA, A. MKT. MVL, 30/9). The lodge underwent its next renovation approximately
thirty-one years later, in 1299/1881-82. Following the earthquake of 1894, the Imperial Arsenal
allocated a further 2,000 liras for the repair of the sections of the lodge and mosque that had sustained
damage. The restoration remained unfinished, however, when the Armenian craftsmen employed on
the project were dismissed following the outbreak of the Armenian uprisings in Anatolia. Work
resumed in 1897 but was once again suspended because of the Greco-Ottoman War. Muti Bey, the
final sheikh of the Archers’ Lodge, ultimately completed the renovation by defraying the remaining
expenses from his own resources (OV, HBK, Ev-45/736-3).

During this period, the Ottoman administration appears to have paid only half the salaries
due to Muti Bey and the other officials of the lodge. In a petition submitted to the Ministry of Wagqfs
in 1908, Muti Efendi stated that a portion of his salary and those of the other lodge officials had been
transferred to the Imperial Arsenal to finance the lodge’s restoration, thereby inflicting considerable
financial hardship upon them (BOA, SD, 3052/20). In 1909, the administration of the Archery Lodge
applied to the Kasimpasa Sharia Court and demanded the payment of their salaries in full (VGM,
BOA, EV.MKT, 3315/270). On 11 Cemaziye’l-Ahir 1327/30 June 1909, the Office of the Islamic
Sheikhdom consequently transmitted to the Ministry of Imperial Wagqfs a fatwa bearing the signature
of the Sheikh al-Islam, declaring that the withheld allocation rightfully belonged to Sheikh Muti
Efendi and the other lodge employees (VGM, BOA, EV.MKT, 3315/272). Relying upon this fatwa,
the lodge officials subsequently submitted a second petition to the Ministry of Imperial Waqfs
requesting payment of their outstanding salaries (VGM, BOA, EV.MKT, 3315/274).

The death of Muti Bey in 1328/1910, however, brought this process to an inconclusive end.
No record has been identified of another sheikh being appointed to the lodge after this date. In the
absence of a new appointment, no official remained to pursue the outstanding salary claims. On 17
November 1912, the Ministry of Imperial Waqfs prepared a document requesting an investigation
into whether the Archery Lodge formed part of the waqfs of Mahmud II and whether any stipulations
existed in the relevant waqf deed concerning the possession and operation of the institution (VGM,
BOA, EV.MKT.CHT, 891/142). The investigation was concluded the following day. It established
that an allowance of five hundred kurus per month had been assigned from the waqfs of Mahmud II
to Kanibeyzade Ahmed Efendi, sheikh of the Archers’ Lodge, but that no record existed stipulating
that this allowance should pass to his son Muti Bey, who had succeeded him as sheikh (VGM, BOA,
EV.MKT.CHT, 891/152).

From this date onwards, the appropriate future use of the Okmeydan1 became a matter of
debate between the Ottoman state and various Ottoman intellectuals. Numerous refugees who had
been compelled to abandon their homes as a consequence of the Balkan Wars were settled on the
Okmeydani. During the same period, the Ministry of Imperial Waqfs was contemplating the
establishment of an extensive forest across the site (VGM, Defter No. 4641/74, p. 139). The ministry
also appears to have collected and examined earlier imperial decrees and appointment certificates
relating to the Okmeydani and the Archery Lodge (BOA, BEO, 4299/322365).

Following protracted inquiries and investigations, a decision of the Council of Waqfs dated
29 Zilkade 1335/17 September 1917 formally closed the Archery Lodge on the grounds that archery
was no longer practised there. The institution was designated for conversion into a firing range, while
the range stones situated throughout the Okmeydan1 were placed under protection and ordered to be
preserved in situ (VGM, Defter 950/82).
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Conclusion and Recommendations

By examining the Istanbul Archery Lodge within the context of Ottoman institutional
history, this study rectifies a number of inaccuracies and lacunae in the existing scholarship
concerning the institution’s foundation, administration, and eventual closure. First, the assertion that
Mehmed 1II received news of the conquest of Constantinople at this location and subsequently
designated the site upon which he had pitched his imperial tent as the Okmeydani is not borne out
by the available evidence. Rather, the Okmeydani was designated by Mehmed II for the use of archers
during the celebrations held in the Arsenal Garden immediately after the conquest of Constantinople.
A lodge and mosque were subsequently commissioned on this land by Vizier Iskender Pasha in
911/1505-06, during the reign of Bayezid II.

Second, the fact that the Archery Lodge possessed an operational structure resembling that
of a sports club, notwithstanding its designation as a tekke, offers a new perspective on the
organisational forms assumed by sport in the Ottoman Empire. Rather than functioning primarily as
a Sufi convent, the Istanbul Archery Lodge operated as a sports club embedded within the Ottoman
wagqf system. Its administrative structure constituted an institutional hierarchy headed by a sheikh
and his deputies. The lodge’s training system was organised within a clearly defined structure
extending from apprenticeship to mastery, while its athletes were classified according to the
instruction they had received, their technical proficiency, and their achievements in competition.

Third, the institution’s financial structure rested upon waqf revenues, state contributions,
individual benefactions from members of the imperial dynasty and Ottoman statesmen, and income
generated through its activities. Whenever these sources of support diminished or the lodge’s
activities were interrupted, its institutional operation was correspondingly impaired. This
demonstrates that the sustainability of traditional sporting institutions depended upon regular
financial resources, robust societal support, and state patronage. From this perspective, the history of
the Archery Lodge illuminates not only the development of Ottoman archery but also the functional
role of the Ottoman wagqf system in sustaining sporting institutions.

Certain issues could not be addressed in the present study because of deficiencies in the
surviving documentation. Most importantly, the income and expenditure of the Istanbul Archery
Lodge can be traced through archival records only from the end of the seventeenth century onwards.
The means by which the institution sustained itself during the approximately 180 years between its
establishment in the early sixteenth century and the end of the seventeenth century therefore remain
uncertain. Moreover, much of what is presently known about the lodge’s operation during the
sixteenth and seventeenth centuries derives from manuscripts composed by archers themselves.
These works must consequently be subjected to critical scrutiny and systematically compared with
archival documentation. As further sixteenth- and seventeenth-century archival records concerning
Ottoman archery come to light, the pre-eighteenth-century history of the lodge will become more
clearly intelligible.

The contribution of this study to the history of sport is not confined to documenting the
institutional dimension of Ottoman archery; it also offers new perspectives on the waqf system, urban
culture, and models of institutional organisation. Future scholarship should adopt a comparative
approach to Ottoman sporting institutions, examine organisational models across different sporting
disciplines, and investigate their influence upon modern sporting culture. In particular, archival
research of this kind into institutions claimed to have existed in the Ottoman Empire—such as the
Wrestlers” Lodge and the Javelin-Players’ Lodge—would constitute a significant advance in
understanding the history of institutionalised sporting activity within the Ottoman polity.
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Istanbul Okcular Tekkesi’nin Kurulusu, Teskilat Yapisi1 ve Kapatilmasi

Giris

Spor, yalnizca bedensel bir faaliyet degil; ayn1 zamanda toplumsal dayanismayi, geleneksel
degerleri ve kiiltiirel kimligi pekistiren bir unsur olarak toplum yasantisinda yer almaktadir. Bununla
beraber sporun, hem savasa hazirlik maksadi tagiyor olmasi miinasebetiyle askeri, hem bireyin
toplum i¢inde kendini kanitlama arzusuna da hizmet ediyor olmasi bakimindan sosyolojik, hem de
eglence unsuru olarak farkli cografyalarda uygulaniyor olmasi bakimindan kiiltiirel birtakim iglevleri
bulunmaktadir. Ornegin M.O 4. yiizyila tarihlenen bir Yunan pelike vazosu iizerindeki ayaklariyla
ok atan akrobat kadin figiirii (Bkz. Ek 1) Antik Yunan’da okgulugun eglence araci olarak
kullanildiginin gostergesidir. Benzer bir sekilde Dede Korkut Hikayeleri’nden Kam Piire Oglu Bamsi
Beyrek Destani’nda anlatilan diigiin sahnesi (Gokyay, 2006, s. 79), Tirklerde ok aticiliginin bir
eglence unsuru oldugunun gostergesidir. Yine, Selguklularda, Zengilerde (Metin, 2014, s. 131-153)
ve Memliiklerde (Cetin, 2011, s. 67-86) sportif okculuga yonelik faaliyetlerin yiiriitildigi
bilinmektedir.

Osmanli Devleti’'nde de okguluk, askeri misyonunun yani sira sportif bir faaliyet olarak
sosyal hayatin icinde yer almistir. Oyle ki atesli silahlarin yogun olarak kullamldigi XVI. yiizyilin
ikinci yarisinda dahi okculuk askeri faaliyetlerin icerisindedir. Ornegin 1570-71 Kibris Seferi igin
4600 okcu gemilerle Silifke Iskelesi’nden Kibris’ta gecirilmistir (BOA, A.DVNS.MHM. d, 14/1/44).
Yine Kibris’in fethinden sonra donanmada gorev yapmak iizere Sofya (BOA, A.DVNS.MHM. d,
12/1076), Tekeli (BOA, A.DVNS.MHM. d, 16/215) Bolu ve Kastamonu (BOA, A.DVNS.MHM. d,
12/217) sancaklarindan tiifekli piyadelerle beraber okcu piyadeler de ¢agirilmistir. Ancak atesli silah
teknolojisinde ve buna paralel olarak kale teknolojisindeki gelismeler X VII. yiizyildan itibaren atesli
silahlarin, geleneksel ok veyay gibi silahlar karsisinda daha fazla tercih edilmesine sebep olmus,
bunun karsisinda okguluk da kurumsal bir spor hiiviyeti ile hayatina devam etmistir. Bu ¢aligmada
da okc¢ulugun bu kurumsal cephesi incelenecektir.

Osmanli Devleti’'nde icra edilen sportif okguluk iizerine bir hayli yaymn yapilmistir. Bu
yayinlarin ekseriyeti okguluga yonelik teknik bilgilere haiz temel metinler olan Kavsname
nesirleridir. Bu kavsnameler ok veyay yapim teknikleri, okguluk egitimi, atis teknikleri ve
sporcularin kisa hal terciimeleri ile okculugun dini yonlerini 6ne ¢ikartan metinlerdir. Bu
kavsnamelerden iki tanesi Istanbul Okgular Tekkesi’nin kurumsal yapist hakkinda bilgi veriyor
olmasi bakimindan ¢alismamiz i¢in énem arz etmektedir. Bu eserlerden ilki XVII. yiizy1l sonunda
Okgular Tekkesi seyhlerinden Katip Abdullah Efendi tarafindan kaleme alinan ve tekkenin usul ve
erkanini anlatan Kanunname-i Rumat adli eserdir (Kunter, 1942a). Bir diger eser de yine Katip
Abdullah Efendi tarafindan ilk defa tutulmaya baslanan Okguluk Sicil Defteri’dir. S6z konusu eser,
1682 ile 1904 arasinda Okcular Tekkesi’nde faaliyet gosteren yarigmacilarin ve tekke seyhlerinin
isimlerini igermektedir. 222 yil boyunca diizenli olarak tutulan bu sicilde Enderun ve Birun
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mensuplarinin yani sira ulema ve reaya mensuplarinin da isimlerinin yazili oldugu 3375 okgunun ad1
gecmektedir.

Gilinimiizde dogrudan Osmanli okgulugunun kurumsal yapisma yonelik yapilan bir
calismaya tesadiif edilmemistir. Osmanli ok¢uluguna yonelik yapilan akademik ¢aligmalar genellikle
yukarida zikredilen kavsnameler iizerinden okgulugun kiiltiirel, sportif ve askeri saiklerini 6n plana
cikartmaktadir. Bu ¢alismada ise okgulugun bir spor kuliibii gibi orgiitlendigi Okgular Tekkesi’nin
tarihi ve isleyisi agiklanmaya caligilacaktir.

Osmanli Devleti’'nde okguluk, yay yapan, ok yapan ve ok atan olmak lizere ii¢ siniftan
olusmaktadir. Yay yapanlar1 tanimlamak i¢in, farkli cografyalarda tiirevlerine rastlanmakla beraber,
“yayc1” ya da “kemanger” kelimeleri, ok yapanlar i¢in “okgu” ya da “tirger” kelimeleri ve ok atanlar
icin ise “atici, tirendaz ve kemankes” kelimeleri kullanilmistir. Bu ¢aligmanin konusu olan kurumsal
yapt ise Okgular Tekkesi, Aticilar Tekkesi, Kemankes Tekkesi, Dergdh-1 Tirendezan yahut
Kemankes Dergahi olarak isimlendirilmistir. Ancak giiniimiizde ok atan bir sporcu “okg¢u” olarak
isimlendirilmektedir. Bu nedenle ¢alismanin bundan sonraki boliimlerinde bu karmasay1 onlemek
adina giiniimiiz terminolojisine uygun olarak Osmanli Devleti’nde ok atan sporculari belirtmek igin
“ok¢u” bu sporcularin faaliyet gosterdikleri kurumu belirtmek icin ise “Okgular Tekkesi” ifadelerine
yer verilecektir.

Osmanli Devleti’nde savaslarin temel bir enstriimani olmasinin yani sira bir eglence aract
olarak faaliyet gostermesi ig¢in ¢ogu sehirde Okmeydani adi verilen genis mesire alanlari tahsis
edilmistir. Bu alanlarda diizenlenen okguluk yarigsmalarina gerek hanedan mensuplari, gerekse de
Osmanli toplumsal tabakasimnin hemen her kesiminden gelen katilimcilar istirak etmisler ve
sonrasinda da biiytik ziyafetler verilmistir. Ayrica Okmeydani’nda bulunan a¢ik hava namazgahinda
muhtelif zamanlarda yapilan yagmur duasi, ya da zafer duas1 gibi etkinlikler bu mekanin Istanbul
halki i¢in bir dua alan1 olduguna isaret etmektedir. Hatta idarecilerin bizzat Okmeydani’na gelerek
burada ok atis1 yaptiklar1 sirada halkin sorunlarini iletebilmeleri Okmeydanlari’nin bir kamusal alan
olarak da islev gordiigiiniin de gostergesidir (TSMA.d. 2064/34; TSMA.d. 2069/32; TSMA.d.
2070/30).

Osmanli Devleti’'nde Akhisar, Amasya, Ankara, Avlonya, Ayazmend, Bagdat, Balikesir,
Belgrad, Bergama, Budapeste, Bursa, Cidde, Diyarbakir, Edirne, Gelibolu, Girit, Halep, Ipsala,
iskenderiye, Istanbul, Kahire, Konya, Kiitahya, Manisa, Maras, Mekke, Sofya, Sam, Tire, Tokat,
Ustrumca, Uskiip, Vardar Yenicesi gibi sehirlerde Okmeydani olarak tahsis edilen alanlar oldugu
bilinmektedir (Katip Abdullah Efendi, 2020, s. 51). Buna ek olarak Hersek (BOA. A. DVNSMHM.
d, 70/78) ile, Limni (BOA, A.DVNSMHM. d, 111/1186) ve Sakiz (BOA, SD, 941/74) adalarinda da
yine Okmeydan1 bulundugu arsiv belgelerine yansimistir. Osmanli Devleti’nin hemen her sehrinde
bu sekilde Okmeydani tahsis edilmis olmasina karsin, bir spor kuliibii olarak islev géren Okcu
Tekkeleri sadece Bursa, Istanbul ve Kandiye’de kurulmustur.

Bu okgu/atici tekkelerinin ilki Orhan Gazi zamaninda Bursa’da tesis edilmis, daha sonra
Yildirim Bayezid zamaninda bu tesisin giderlerinin karsilanabilmesi adina bir vakif kurulmustur
(Kepecioglu, 1936, s. 13-16). Istanbul’un fethinden hemen sonra ise giiniimiizde Okmeydan1 olarak
adlandirilan semt, ok atiglari i¢in tahsis edilmistir. II. Bayezid zamaninda ise bu alan genisletilmis ve
okcular/aticilar icin bir tekke insa edilmistir. Girit’te ise, buranin Islam serhaddi olan bir memlekette
harp sanatlarinin iyi bilinmesi gerektigi diisiincesiyle Kandiye yakinlarindaki Topalti ad1 verilen
mevkide bir zaviye insa edilerek burada askerlere aticilik egitimi verildigi bilinmektedir (BOA, AE.
SMHD. 1, 176/13682). Bu ¢alismanin konusu ise Istanbul’da kurulan Okgular Tekkesi’dir.

1. istanbul Okmeydani’nin Tahsisi ve Okcular Tekkesi’nin Tesekkiilii

Istanbul Okmeydam giiniimiizde Istanbul Sisli ilcesi smirlar igerisindedir. Ancak tarihi
Okmeydan1 smurlart Sisli ve Beyoglu ilgelerinin arasinda her iki belediyede de topragi bulunan
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oldukga genis bir arazidir. Giiniimiizde bu arazinin sinirlarin1 tam olarak belirlemek pek miimkiin
goriinmemektedir. Ancak Vakiflar Genel Miidiirliigii arsivlerinden hareketle Okmeydani, Doguda
Sinan Pasa ve Biiyiik Piyale Pagsa mahalleleri ile Kagithane ilgesi; Batida Sahkulu Tiirbesi ve Aynali
Kavak Kasri; Kuzeyde Beyoglu ilgesine bagli Kegecipiri, Arabacilar mahalleleri ile Rum veyahuti
mezarliklart; Glineyde ise Kulaksiz Mezarlig1 ile ¢evrilidir (Koseoglu, 1953, s. 11-15).

Bu alan Istanbul’un fethinden hemen sonra okgular igin tahsis edilmis daha sonra burada bir
tekke ve mescit inga edilerek vakfa baglanmis ve bu vesile ile Osmanli ok¢ulugu sistemli bir sportif
faaliyet halini almistir. Kaynaklar Okmeydani’nin tahsisi ile Okgular Tekkesi’nin insasi hususlar
ekseriyetle birbirine karistirilmakta, araziyi okgulara bagislayan II. Mehmed ayn1 zamanda Okgular
Tekkesi’nin de banisi olarak zikredilmektedir. Halbuki ¢alismanin bundan sonraki boliimlerinde de
goriilecegi iizere Okgular Tekkesi, II. Bayezid zamaninda Vezir Iskender Pasa’nin evkafi olarak insa
edilmisgtir.

1.1. istanbul Okmeydan1’nmin Tahsisi

Istanbul Okmeydani’nin tahsisi ve iizerindeki tekke ile mescidin insasiyla ilgili elimizdeki
bilgiler bir hayli farklilik arz etmektedir. Bu hususta ulagabildigimiz en eski belgeler, Ek-4 ve Ek-
5’te sunulan belgelerdir. Ek-4’te sunulan belge, 11. Bayezid dénemine tarihlenen ve orijinali istanbul
Fetih Cemiyeti’'nde bulunan Halim Baki Kunter arsivinde yer alan bir fermandir. Fermanin dijital
goriintiilerine Istanbul Okgular Vakfi Dijital Arsivi’nden erisilebilir (OV. HBK. 28/288). Orijinal
fermanin ne yazik ki yaris1 gliniimiize ulasabilmistir. Ancak ayni arsivde bu fermanin tamaminin bir
sureti yer almaktadir (Ek-5; OV, HBK, Ev-742/1-3). Buna gore II. Bayezid’in, babasi II. Mehmed
tarafindan Galata civarinda okcular icin tahsis edilen alanin tasarrufu hakkinda bir anlasmazlik
yasandig1 ve s6z konusu anlagsmazligin ¢oziilmesi adina Kesan Kadis1 Mevlana Mustafa’y1 miifettis
olarak gorevlendirdigi anlasilmaktadir. Daha sonra Mevlana Mustafa durumu teftis ederek, II.
Mehmed zamaninda Faik Pasa ve Midillili Davut Subasi tarafindan, padisahin emriyle okgulara
tahsis edilen alanda gayr-1 miislimlere ait baz1 bag ve bahgeler satin alinarak Okmeydani’na dahil
edildigini ve meydanin sinirlarini kayit altina alindigini belirtmistir. Ismail Fazil Ayanoglu tarafindan
yayinlanan ve I. Siileyman devrine tarihlenen bir bagka ferman suretinde ise, II. Bayezid zamanindaki
mezkilir fermana atif yapilmaktadir (Ayanoglu, 1974, s. 38). I. Siileyman zamanina tarihlenen bu
ferman suretinde Kesan Kadisi Mevlana Mustafa tarafindan yapilan teftisten aynen
bahsedilmektedir. Dolayisiyla II. Bayezid donemindeki ferman sureti ile Kanuni Sultan Siileyman
dénemindeki ferman sureti Ortiiserek ve II. Bayezid zamaninda hazirlanan orijinal fermanin eksik
kisimlar1 bu vesile ile tamamlanmakadir.

Okmeydani’nin tahsisi noktasinda ulasilan en eski kronik ise Gelibolulu Mustafa Ali’nin
Kiinhii’l-Ahbar adli eseridir. Gelibolulu, Osmanli sahasinda yazilan ilk telif kavsname olan
Bahtiyarzade Risalesi’ni kaynak olarak gostererek, Okmeydani’nin II. Mehmed tarafindan okgular
adina vakfedildigini yazmaktadir;

“Sultin Muhammed Han-1 muhterem ki Istanbul’u aldi, Galata canibindeki
sahray1 Okmeydam tayin kildi ta ki miirlir-i zamanla bazi esirrd yer yerden tama’ idiip
almayalar. Yani ki mevtalarin1 defn itmeyeler ve bag u bagce dikmeyeler” (Gelibolulu
Mustafa Ali, 2019, s. 843)

Bahtiyarzdde Haci Hasan Celebi, babasi II. Bayezid’in Ehl-i Hiref Tirgeran Cemaatinde
gorevli ok ustalarindan Bahtiyar adinda bir zatin ogludur. XVI. ylizyilin ikinci yarisinin baslarinda
tamamladigini diistindiigiimiiz risalesinden (Anik, 2023, s. 125), I. Selim’in Misir Seferi’ne ve L.
Stileyman’in  Alaman Seferi’'ne katildigi anlasilmaktadir. Risalesinde ayrica kiigliik yasta
Okmeydani’nda bulundugunu ve burada yapilan okguluk miisabakalarmi bizzat izledigini
anlatmaktadir. Ancak eserinin giiniimiize ulasan niishalarinin higbirinde Okmeydani’nin tahsisi
hususunda bilgi vermemektedir. Muhtemelen Gelibolulu Mustafa Ali eserin miiellif niishasina ya da
heniiz bilmedigimiz bir istinsahina ulasmis olmalidir.
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Okmeydani’ndaki aticilik faaliyetlerinin baglangicina yonelik bir diger kayit da Evliya
Celebi’ye aittir. Buna gore;

“Mehmed Han biitiin Miisliman gazilere biitiin ganimet mallarim yiikleyip
Ayasofya i¢indeki miicevher putlardan Viidd, Yagus, Ya’uk, Siivva’ ve Nesir gibi putlarla
Tersane Bahgesi’ne varip ondan putlart Okmeydani’nda nisangéh edip biitiin Miisliiman
gaziler putlara oklar attilar.” (Evliya Celebi, 2013, vr. 30b)

Evliya Celebi’ye gore Istanbul’un fetih kutlamalar1 Hali¢ sirtlarindaki Tersane Bahgesi
denilen yerde diizenlenmistir. Kutlamalar esnasinda baz1 askerlerin, Ayasofya Kilisesi’nin igindeki
haglari/ikonalari/putlart Tersane Bahgesi tizerindeki diizliigiine getirerek burada ok atiglari i¢in hedef
olarak kullanmiglardir.

Okmeydani’nin tahsisine yonelik bir diger kayit Katip Abdullah Efendi’ye aittir. XVII.
yiizyilin sonunda eserini tamamlayan Kéatip Abdullah Efendi de Bahtiyarzadde Risalesini kaynak
olarak gosterir ancak Geliboluluda yer almayan bazi bilgiler ihtiva eder. Buna gore;

“Sultan Ebii’l-Feth Mehmed Han aleyhi’r-rahmetii ve’l-gufran hazretleri sekiz
yiiz elli yedi tarthinde mahriise-i Edirne’den Aksemseddin hazretleri ve bunun emsali
azizlerin himmetleri ve Hak Teald Hazretleriniin indyetiyle Istanbul fethinden haliya
Okmeydani’na tekye yerine nasb-1 hiyam ve fethi ol makdm-1 miibarekden miiyesser
olmak ile sulehdya ve ulemdya “bu miibirek makimdan Istanbul’un fethi miiyesser
olmagin bu mahalli ne itmek makildiir?” buyurduklarinda, ciimlesi “Okmeydani olup
duada ciimleye bu mahalle takdim olinup musalla olmak makaldiir.” dimeleriyle ve ol
meydana muharrirler tayin buyurilup, sinur taslari koyup, defterhaneye tahrir olinup, atici
ta’ifesine mahsis olup, min-bad bir yerinde bina ve mezar ve suyollar1 ve baglar ve gayri
olmayup miimkin ise iistinden kus dahi gegiirmeyeler ve bu atici ta ifesine vakf ve hiikkm-
i serif verilmegin ok atmaga mahsis olup...” (Katip Abdullah Efendi, 2020, s. 123)

II. Mehmed’in Okmeydam: arazisini tahsis eden kisi oldugu gerek Gelibolulu Ali gerek
Evliya Celebi ve gerekse de arsiv belgelerinden anlasilmaktadir. Ancak Katip Abdullah Efendi’nin
ilettigi {izere II. Mehmed’in Istanbul’un fethi sirasinda, burada ¢adir kurdugu ve fethin buradan
miyesser oldugu bunun iizerine bu alanin okculara bagisladig1 iddiasinin oldukga zayif oldugunu
vurgulamak gerekmektedir.

Oncelikle Katip Abdullah Efendi’den &nceki hicbir kaynak ya da belgede buna benzer bir
ifade yer almamaktadir. Katip Abdullah Efendi’nin, XVII. ylizyillda Okmeydani arazisine yapilan
gayr-1 mesru miidahaleleri engelleyebilmek ve Okgubasi veyaycibasi Loncalar ile ok aticilari
arasindaki anlagmazliklar aticilar lehine ¢6zmek adina ve aticilarin iddialarini mesru bir zemine
oturtmak igin bu sekilde bir tarih yazimina gitmis olmasi oldugu disiiniilebilir**. Zaten II.
Mehmed’in Istanbul kusatmasini Topkap: ile Edirnekap: arasindaki bir mevkiden takip ettigi ve
ordusunu buradan ydnlendirdigi bilinmektedir (Emecen, 2012, s. 308).

Dolayisiyla II. Mehmed’in Istanbul kusatmasim Okmeydani’na kurdugu otagdan takip
ettigine, fethin buradan miiyesser olduguna ya da fetih haberinin Okmeydani’ndayken geldigine dair
iddialarm temelsiz oldugunu burada vurgulamak gerekmektedir. Ancak 2011 yilinda Istanbul
Biiyiiksehir Belediyesi (Kiiltiir A.S.) tarafindan yayinlanan istanbul’un 100 Spor Olay1 adli kitapta
II. Mehmed’in otagin1 ve karargahini burada kurdugundan bahisle, herhangi bir kaynak
gostermeksizin, padisaha su sozler ithaf edilmistir; “Hali¢ swrtlarinda Otag-1 Hiimayunumuzun
kuruldugu tepenin diizliigiine bir Meydan-1 Kemankesdani yapila. Kemankesleri anda yay gereler, ok
savuralar.” (Kilig, 2011, s. 20).

** Bu tarih yazimi XVIII. yiizyilda Osmanli yonetimini dahi etkilemis gibi gériinmektedir. Bkz. (Altinay, 1988, s. 113-
114). S6z konusu anlagma i¢in bkz. (Anik, 2023, s. 123).

www.turkishstudies.net/economy



214 Siikrii Seckin Anik

Yukarida da temellendirildigi iizere Okmeydani1 II. Mehmed tarafindan tahsis edilmistir.
Ancak bunun sebebi fethin buradan miiyesser olmasi ya da burada bir otag kurulmasi degildir. II.
Mehmed’in Okmeydani’n1 ok aticilarina bagislamasinin sebebi Tersane Bahgesi’nde devam eden
fetih kutlamalari sirasinda Ayasofya’nin iginden gikartilan ikonalarin buraya getirilerek bunlara ok
atis1 yapilmasi dolaysiyladir.

1.2. Okcular Tekkesi’nin Tesekkiilii

II. Mehmed tarafindan okgulara bagislanan alan, daha sonra II. Bayezid zamaninda
genisletilmis ve burada bir tekke ile mescit insa edilmistir. Gelibolulu Mustafa Ali (2019, s. 841) ve
Katip Abdullah Efendi (2020, s. 224) tekke ve mescidin banisinin Vezir iskender Pasa oldugunu
yazarken Ayvansardyi (2001, s. 413), tekkenin II. Mehmed tarafindan insa edildigini sdyler ve Vezir
Iskender Pasa’dan hi¢ bahsetmez. Buna mukabil 1546 ve 1600 tarihli vakif tahrir defterlerinde
tekkenin 911/1505-06 yilinda Vezir iskender Pasa tarafindan insa ettirildigi ve kendi vakfina ait
oldugu acik bir sekilde kaydedilmistir (Barkan & Ayverdi, 1970, s. 222; Canatar, 2004, s. 342).
Ayrica 26 Rebiyiilevvel 1334/1 Subat 1916 tarihli bir mahkeme kaydina gére, Galata Mevlevihanesi
Seyhi Ahmed Celaleddin Efendi, Okgular Tekkesi’nin iskender Pasa tarafindan Mevlevihane olarak
insa ettirdigi ve buranin Galata Mevlevihane’sine ait oldugunu iddia etmistir. O dénem yapilan
inceleme sonrasinda Okgular Tekkesi’nin gercekten Vezir Iskender Pasa tarafindan yaptirildig
ancak Mevlevihane i¢in degil, aticilar i¢in vakfedildigi ortaya ¢ikmistir. Dolayisiyla Okmeydani’nda
okeular icin insa edilen tekke ve mescidin banisinin Vezir Iskender Pasa oldugu ortadadir (VGM,
BOA. EV. MKT. 3501/436; VGM, TKGM, TADB, TT. d. EVKAF 543). Ayvansarayi Okmeydani
mubhassisi ile Okgular Tekkesi ve Mescidi banisini birbirine karistirmis olmalidir.

Mescidin camiiye c¢evrilmesi ise III. Mustafa zamanma rastlamaktadir. Kazasker
muhzirlarindan Muhzirbasi Hac1 Ebubekir Aga, 1184/1770-71 tarihinde burada bir minare inga
ettirerek mescidi camiiye ¢evirmistir (Yiicel, 1999, s. 94; Ayvansarayi, 2001, s. 413). Zaten Okgular
Tekkesi’nin XVI. ve XVII. ylizyila tarihlenen iki minyatiiriinde de minare goriilmemektedir (Bkz.
Ek 2 ve Ek 3). Ancak her iki minyatiirde de Okgular Tekkesi’nin hemen arka tarafinda bir a¢ik hava
namazgahinin yer aldig1 anlasilmaktadir. Namazgéh bugiin hala ayaktadir ve kitabesinde su beyitler
yer almaktadir;

Bu makami yapdi ¢iin Giirci Mehmed Pasa Gordiler an1 yerinde hayli tahsin itdiler
Bu namazgah oldi hakka simdi Okmeydani’na Bu feza-y1 bi-nazire tohm-i hayr sagdilar
Olmamisdi bu araya bundan evvel hi¢ nazar ~ Bu binay1 gordiler candan dua itdiler
Bu makamui goricek Hatif didi tarihini Hay mahallinde aceb mihrab ve minber yapdilar

Namazgahin kitabesine herhangi bir tarih yoktur. Ancak Ayvansarayl 1034/1624-25 yilim
vermektedir (Ayvansarayi, 2001, s. 414). Kitabede namazgdhin Giircii Mehmed Pasa tarafindan
yaptirildig1 yazili olsa da muhtemelen Giircii Mehmed Pasa bu namazgahi restore ettiren kisidir.
Ciinkii bu namazgahta toplu olarak dua ve ibadet edildigine yonelik ulasilan ilk tarih 1012/1603-04
yilidir (Tak, 2019, s. 85). Zira Kéatip Abdullah Efendi de, Okgular Tekkesi’nin IV. Murad zamaninda
bir restorasyon geg¢irdigini anlatmaktadir. Dolayisiyla Okmeydant Namazgahi’nin insa tarihinin
XVI. yiizyila kadar uzandigini sdylemek miimkiindiir. Bununla beraber Okmeydani’nda bir agik hava
namazgahimin bulunuyor olmas1 Okmeydani’ni, istanbul’un &nemli dua merkezlerinden biri haline
getirmistir. Istanbul halkimn zaman zaman gerek ordunun muzafferiyeti, gerekse de salgin
hastaliklardan ya da kurakliktan korunmak i¢in buradaki bu namazgaha gelerek toplu dua torenleri
icra ettikleri arsiv belgelerine veyabanci seyyahlarin kayitlarina yansimaktadir (BOA, TSMA. e,
780/58; BOA, C. AS, 627/26458; BOA, C. AS, 1138/50540; White, 1845, s. 65).

Hiilasaten, Istanbul’un fethi sirasinda, Miisliiman Osmanli askeri igin put olarak sayilan,
Ayasofya Kilisesi i¢indeki haglar ve ikonalar fetih kutlamalarinin yapildigi Tersane Bahgesi sirtlarina
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getirtilerek burada ok atislart i¢in hedef olarak kullanilmislardir. Bunun tizerine II. Mehmed
askerlerin haglara ok atis1 yaptiklar1 bu bdlgeyi, okgular i¢in bagislamistir. Daha sonra 911/1505-06
yilinda Vezir Iskender Pasa tarafindan bu alan {izerine bir tekke ve mescit insa ettirilmistir. Mescit
daha sonra Muhzirbasi Hac1 Ebubekir Aga, tarafindan 1184/1770-71 yilinda minare eklenerek
camiiye c¢evrilmistir. Ayrica burada muhtemelen tekkenin insaatindan biraz daha 6nce de bir
namazgah insa edilmistir.

2. Istanbul Okcular Tekkesinin Teskilat Yapisi ve Idaresi

Istanbul Okgular Tekkesi, bir tekke olarak isimlendirilmis olmasima karsin bir spor kuliibii
seklinde teskilatlandirilmistir. S6z konusu bu spor kuliibiiniin bagkan1 bir Seyh, bagkan yardimcilar
da mali iglerden sorumlu olan Vekilharg, idari islerden sorumlu Tekye-nisin ve sportif iglerden
sorumlu Miitevellidir. Okgular Tekkesi Seyhi’nin zaman zaman Seyhii’l-Meydan, Seyhii’r-Ramiyéan,
Reis-i Kemankesan, Reis-i Tirendazan, Seyhii’l-Kemankesan, Aticilar Seyhi ya da Aticilar Reisi gibi
cesitli isimlerle adlandirildigi goriilmektedir. Okgular Tekkesi’nde seyh olarak gorev yapan isimlere
yonelik 3 adet liste mevcuttur. Bu listelerden ilki ismail Fazil Ayanoglu’na aittir (Ayanoglu, 1974,
s. 26). Ayanoglu'nun verdigi liste o donem ulasilabilen arsiv belgeleri 1s1ginda hazirlandigindan
oldukea eksiktir. ikinci liste Unsal Yiicel tarafindan yaymlanmis ve Ayanoglu’na kiyasla daha genis
olmasina ragmen kronoloji hatalar1 ile doludur (Yiicel, 1999, s. 88). Ugiincii liste ise arsiv kayitlar:
ve kroniklerden elde edilen bilgiler dogrultusunda Siikrii Segkin Anik tarafindan hazirlanmigtir
(Anik, 2023, s. 162).

Okgular Tekkesi’nin ilk seyhleri hakkinda bir hayli bilgi bulunmaktadir. Buna gore ilk
seyhin, Aksemseddin hademesinden Seyh Ali, Seyh Siileyman Efendi’ye tabi olan Mahmud Dede
ve Kovaci Dede fukarasindan Hamza Dede adli sahislarin isimleri yer almaktadir. Ancak bu isimlerin
heniiz tekke insa edilmeden Once, ok atislarina riayet etmekle gorevli kisiler olmas1 muhtemeldir.
Okgular Tekkesi insa edilip bir vakfa baglandiktan sonra sistemli olarak egitimleri veyarismalari
diizenleyen ve resmen atanan ilk seyh ise, muhtemelen, Osmanli hat sanatinin en 6nemli isimlerinden
biri olan Seyh Hamdullah’tir. Zira kendisinin su anda Okgular Tekkesi Miizesi’nde sergilenen menzil
taginda “Reisii’l-Hattatin ve Seyhii’r-Ramiyan” ifadeleri yer almaktadir. Anik’in yayinladig listede
Seyh Hamdullah’tan baglayarak toplamda 30 adet meydan seyhinin adi kronolojik olarak
stralanmistir™,

Okgular Tekkesi’nin cesitli zamanlarda ayni kiiltiirel ¢evreye mensup kisilerin bir araya
geldigi bir miiteselsil baglant1 alan1 oldugunu sdylemek miimkiindiir. Zira Cabi Tarihi’nde III.
Selim’in meshur Sir Katibi Ahmed Bey i¢in “Okmeydani’na mudavemet veyaycilik ile bazi kibara
hizmet” ederek Sir Katipligine kadar yiikseldigine deginilmektedir (Cabi Omer Efendi, 2003, s. 136).
Tek bir kayittan Okgular Tekkesi’nin bir baglanti merkezi oldugunu sdylemek bir hayli giictiir.
Ancak Okcular Tekkesi’nde gorev yapan seyhlerin kisa hal terciimeleri incelendiginde her donem
ayni1 sosyal cevreye mensup kisilerin tekke seyhi olarak atandig1 goriilebilir. XVI. ve XVII. yiizyil
seyhlerin ¢ogunlugunun okgular arasindan seg¢ilen muteber kisiler oldugunu s6ylemek miimkiindiir.
Bu kisiler genellikle selatin ya da hanedan vakiflarinda kéatip yahut cabi olarak gérev yapan alt ve
orta sinif kalemiye mensuplaridir. Okguluk bu kisilerin bir nevi hobileridir. Padisahlarin karsisinda
sergiledikleri okculuk hiinerleri sayesinde de devlet kademesinde yiikseldikleri yahut padisahtan
ihsan aldiklar1 gériilmektedir. Ornegin, XVI. yiizy1l seyhlerden biri olan Ali Hoca, Riistem Pasa
Evkafi Cabisi olarak gorev yapmaktadir. XVII. ylizyil seyhlerinden Hac1 Siileyman ise, III. Murad’in
huzurunda ok atislarinda bulunmus ve I. Ahmed zamaninda Cavusbasi olmustur. Daha sonra da IV.
Murad’mn okguluk ustasi olarak gorev yapmustir. Bir diger XVII. yiizy1l seyhi Eski Saray Imami
Mehmed Efendi’dir. En meshur Okcgular Tekkesi seyhlerinden olan Katip Abdullah Efendi ise,
Emindnii Yenivalide Camii Vakfi’nin katibi olarak gérev yapmaktadir. XVII. ylizyildan sonra tekke

*** Bu uzun listeye tekrara diismemek adina burada yer vermeyi uygun gormedik. Listenin tamamu igin bkz. (Anik, 2023,
s. 162).
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seyhlerinin daha ¢ok Endertin yahut Birin kokenli gorevliler arasindan belirlendigi goriilmektedir.
Katip Abdullah Efendi’den sonraki 20-30 yilda seyhlik makamina gelen kisilerin gérevleri hakkinda
kesin bilgilere sahip degiliz. Ancak XVIII. yiizy1ilin ikinci ¢eyreginde Seyh olan Kéatip Ahmed Efendi
yine ay Eminénii Yenivalide Camii Vakfi’nin katibidir. Ondan sonra seyh olan Ismail Celebi ehl-i
hiref mensubu kemangeran cemati reislerinden Samli Siileyman Usta’nin ogludur. Ayrica Ismail
Celebi, kendisine meydan seyhligi gorevi dolayisiyla maas baglandigini tespit ettigimiz ilk sahistir
(TSMA. e, 765/40). Dolayisiyla X VIII. yilizy1l ortalarindan itibaren Meydan Seyhligi’nin maash bir
vazife haline geldigini sdyleyebiliriz. XVIII. ve XIX. yiizyillardaki meydan seyhleri arasindan
Enderun kdkenli oldugunu bildigimiz diger seyhler ise, Nazifi Mustafa Aga, Bizeban Tatar Ali Aga,
Sakir Aga, Uskiidarh Mustafa Aga, Cabizadde Buldani ibrahim Aga, ibrahim Nasid Aga isimli
sahislardir. (Anik, 2023, 162-176).

Oyle goriiniiyor ki Okgular Tekkesi Seyhleri ekseriyetle benzer ¢evre mensubu memurlardan
ve saray agalarindan secilmektedir. Ik seyhler arasinda adi gecen sahislar daha ¢ok Osmanli
Devleti’nin tasavvuf ¢evrelerine mensup olsalar da daha sonra orta sinif memurlar ve son olarak da
saray gorevlileri tekke seyhi olarak tercih edilmistir®. Adi gecen bu ilk seyhler zamaninda Okgular
Tekkesi’nin heniiz bina olarak tesis edilmedigi diisiiniiliirse burasinin bir tarikat tekkesi olarak islev
gormedigi, daha ¢ok spor tekkesi oldugu ve seyhlerin de bu mantik ¢ercevesinde burada gorev
yaptiklar1 yorumu yapilabilir.

Okgular Tekkesi’nde Vekilhar¢ ya da Vekil-i Harg olarak gorev yapan kisi tekkenin bagl
bulundugu vakfa ait muhasebe evrakini ve makbuzlari hazirlamakla yikimlidiir. Tekyenisin ya da
Tekkenisin ise tekkeye ait berat ve ferman gibi belgeleri muhafaza etmek ve tekkenin tamirati ile
mesgul olmak zorundadir. Miitevelli ise, Ihtiyaran-1 Meydan ad1 verilen bir ihtiyar heyetine baskanlik
eder. Ihtiyar heyeti giiniimiizdeki spor kuliiplerinin sportif islerden sorumlu kurulu gibi gérev
yapmaktadir. Okgular Tekkesi’ndeki bu kurul en az ii¢ iiyeden olugsmaktadir. Kurulunun gorevi,
verilen okguluk egitimlerinin ve diizenlenen misabakalarin kaidelere uygun bir sekilde
yiiriitiilmesini saglamaktir. Bunun igin Thtiyar Heyeti’nde biri Sermiidiir, digeri de Rikab-1 Hiimayun
Aticibasist olarak adlandirilan gorevliler bulunmaktadir. Rikab-1 Hiimayun Aticibasisi, padisahin
huzurunda ok atacak kemankesleri belirlemekle gorevlidir. Sermiidiir ise yarismalar1 ve egitimleri
organize eder. Asagida detayli olarak anlatilacagi iizere defterli kemankesler yani Okgular
Tekkesi’nin resmi sporculari, Rikab-1 Hiimayun Aticibasisi’na baglidir. Miisabakalarda hakem
olarak gdrev yapan Hava Sahitleri ve Ayak Sahitleri denen Havacilar ise Sermiidiir’e bagl olarak
gorev yaparlar. Hava Sabhitleri okun diistiigii yeri belirlemekle gorevli hakemlerdir. Menzil alaninda
daha onceden dikilen taslarin yaninda bekleyen hava sahitleri, eger atilan ok bekledikleri menzil
tagin1 gecerse baslarindaki sarig1 ¢oziip havaya atar. Buna destar bozmak ya da tiilbend atmak adi

¢ Tasavvuf ve tarikatlar1 ¢ok farkli sekillerde inceleyen makale 6rnekleri igin bk. Akkaya (2019), Aktiirk (2025), Cakir
(2025), Dilmen (2025), Durmus (2023), Erdogan (2019), Giiltas (2020), Kaygusuz (2021), Onemli (2019), Sahin (2020),
Atlansoy (2018), Cakmaklioglu (2019), Dogan Turay (2018), Erdogan (2019), Hatalmis (2019), Kaygusuz (2021), Ozbek
(2019), Ozkan (2021), Sahin (2021), Vural ve Catak (2021), Arslan (2025), Cakir (2025), Dilmen (2025), Durmus (2023),
Gemi ve Saylan (2024), Gokdemir (2023), Menekse (2024), Oruchan (2024), Saglam Demirkan ve Abbasogullari (2024),
Yasar (2023), Arslan (2025), Ayvaz (2025), Deger (2025), Gorgiilii (2025), Gorgiin (2025), Kaya (2025), Polat ve Doner
(2025), Salihoglu (2025), Sever (2025), Suorug (2025), Alptekin (2025), Celep (2025), Yildiz ve Hafidza (2025), Goger
(2020), Yazic1 (2025), Aktan (2020), Ceylan (2021), Cakin (2019), Gedikli (2021a), Gedikli (2021b), Gerek (2021), Kalyon
(2020), Kalyon (2020), Kardas (2019), Katipoglu (2021), Kiycak (2019), Ozdal (2019), Paksoy (2020), Soydan ve Saz
(2019), Tolan (2021), Ercan ve Shahzad (2023), Erguvan (2023), Karakus (2023), Mairambek Kyzy (2022), Otyakmaz
Aydin (2021), Tany1ldizi ve Azar (2023), Tegiin (2022), Turhan Tuna (2022), Tiirk ve Cicek (2023), Yesil ve Celik (2022),
Akyol (2024), Aydin (2023), Bozkurt ve Bozkurt (2024), Demir (2024), Ekici (2023), Karasu (2023), Kiziltoprak (2024),
Kog (2024), Korkmaz (2024), Oztiirk (2023), Aydin (2024a), Aydin (2024b), Bayram (2024), Béliikbas1 (2025), Derdiyok
(2025), Erdogan (2024), Karaduman ve Erzen (2024), Kiigiikbasmaci (2024), Akarsu (2025), Deger ve Derin (2025), Giray
(2025), Karadavut (2025), Kaval (2025), Kiygak (2025), Korkmaz (2025), Polat (2025), Senarslan ve Ertiirk (2025),
Tanriverdi (2025), Toprak (2025), Ust Erdem (2025), Yaman (2025).
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verilir. Ayak sahitleri ise okun atildig1 yerde okg¢unun kural ve kaidelere uygun bir atis yapip
yapmadigini denetler (Anik, 2023, s. 163).

Sekil 1: Okgular Tekkesi 'nin Tegkilat Yapist

Meydan Seyhi

Tekye-Nisin Vekilharg Miitevelli
|
[ |
. Rikab-1 Hiimayun
Sermiidiir Aticibasist
I— Havacilar Defterli Kemankesler

=1 Hava Sahitleri

= Ayak Sahitleri

Ihtiyar Heyeti’nin ayn1 zamanda tekkenin usul ve erkdnini1 korumak gibi bir misyonu daha
bulunmaktadir. Tekkenin kural ve kaidelerine uymayan bir kemankes ihtiyar Heyeti tarafindan
Meydan Naziri’na bildirilir. Meydan Nazir1 da emrindeki Meydan Korucular ile bu kemankesi
Okmeydan1 disina ¢ikartir. Meydan Nazir1 ayn1 zamanda Yenigeri Agasidir. Yenigeri Agast bu
gorevi Talimhanecibas1 vasitasiyla ifa etmektedir. Talimhanecibasi emrindeki korucularla beraber
Okmeydani’nin muhafazasi ve emniyetinden sorumludur. Yeniceri Ocagi kaldirildiktan sonra
Okmeydani’nin asayisi Tersane-i Amire Nazir1 sorumluluguna verilmistir (Anik, 2023, s. 163).

Gorildiigi tizere Okcular Tekkesi aslinda giiniimiiz spor kuliibii seklinde orgiitlenmis bir
tekkedir. Tekkedeki bu idari hiyerarsinin altinda ok aticiligi ile ilgilenen sporcularin da kendi
iclerinde bir hiyerarsi bulunmaktadir. Okgular Tekkesi’ndeki sporcular arasindaki bu hiyerarsinin en
altinda egitime yeni baslayan ve kepaze/kepade olarak adlandirilan kemankes adaylar
bulunmaktadir. Okgular Tekkesi’nde verilen en temel egitim olan kepaze egitiminde kepaze yay1 adi
verilen gayet kiiciik ve hafif yaylarla uzun siire sadece tutus ve ¢ekis antrenmanlari yapilir. Kepaze
egitimi icin {i¢ farkli boy ve agirlikta kepaze yay1 kullanilir (Anik, 2023, s. 164). Her bir boy i¢in
kirkar giinliik antrenman programlar1 uygulanir (Mustafa, 2022, s. 70). Toplamda 120 giin boyunca
sadece tutus ve cekis hareketi yapan kepazelerin bu antrenmanlar sonunda, yay c¢ekerken
kullandiklar1 kas gruplar1 gelisir. 120 giinliikk antrenmani1 tamamlayan kepazeler artik bir sonraki
egitim seviyesine gegmeye hak kazanirlar. Bu seviyedeki sporculara Miistahak-1 Menzil yani menzil
egitimi alan sporcu denir. Bu sporcular bu egitimi tamamladiktan sonra menzil yariglarina katilmaya
hak kazanacaklar1 i¢in bu sekilde adlandirilmiglardir. Temel okguluk egitimini tamamlayarak
Miistahak-1 Menzil olan sporculara iki ayr1 antrenman programi uygulanir. Bu programlardan biri
torba gezi egitimi digeri ise hava gezi egitimidir.
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Torba gezi antrenmanlar kapali alanlarda yapilmalidir. Kepaze egitiminde amag¢ ok¢unun
durusunu, tutusunu ve gekisini gelistirmektir. Torba egitimi ise ok¢unun birakisini gelistirir. Bunun
icin yerden 47 cm yukariya sabitlenen pamuk ¢ekirdekleri ve ok kirintilar ile dolu bir guvala en az
alt1 bin kere ok atilmalidir (Mustafa Kani Bey, 2010, s. 144). Cukadar Ahmed torba gezi i¢in “meskin
esrefi torba darb eylemekdir” ifadelerini kullanir (Cukadar Ahmed, TSMK, H. 626, vr. 26b). Oyle ki
1000 gez uzaga ok atabilmek i¢in en az on bin torba gezi atig1 yapilmalidir. 1100 gez uzaga ok
atabilmek i¢in en az yirmi bin, 1200 yiiz gez uzakliga ok atabilmek i¢in ise en az kirk bin torba gezi
atis1 yapilmalidir (Cukadar Ahmed, TSMK, H. 626, vr. 31b). Dolayisiyla torba gezi antrenmant,
sporculuk hayati boyunca yapilmasi gereken bir idmandir. Miistahak-1 Menzil egitiminin bir diger
antrenmani hava gezi antrenmanlaridir. Bu egitim en ileri seviye okculuk egitimidir. Agik alanda
yapilan bu antrenmanda amag agik hava kosullarinda yani menzil yariglarinda ok atma becerilerini
gelistirmektir. Bunun i¢in giinde en az 300 atis yapilmalidir (Yiicel, 1999, s. 177). Atis yaparken ti¢
farkl1 boyda yay kullanilir. Once en sert olan yay ile baslanir ve 100’e yakin ok atis1 yapilir. Daha
sonra biraz daha hafif olan yay ile yine ayn1 miktarda atig yapilir ve en hafif olan yayla antrenman
tamamlanir (Mustafa Kani Bey, 2010, s. 64).

Temel, orta ve ileri seviye okculuk egitimlerini basari ile bitiren sporcular artik Talib-i
Menzil olarak adlandirilirlar. Bu adlandirma egitimlerini tamamlayan ve menzil yarismasina
katilmaya talip olan sporcular ifade eder. Menzil yarismasina katilarak bagari elde eden sporculara
ise Talib-i Kabza denir. Bu sporcular menzil yarigsmalarinda kural ve kaidelere uygun bir sekilde en
az 900 gez uzakliga ok atmayi basaran ve asagida detaylandirilacak olan kabza alma térenine
katilmaya hak kazanan yani kabza almaya talip olan sporculardir.

Kabza alma torenine katilan sporcular ayn1 zamanda Kemankes Sicil Defteri adi verilen bir
kayit defterine isimlerini yazdirirlar. Bu kemankeslere Defterli Kemankesler adi verilir. Defterli
kemankesler ayn1 zamanda tekke yoneticileri ile beraber oturmaya, tekke ile ilgili meselelerde fikir
beyan etmeye ve tekkede pisen yemekten yemeye de hak kazanirlar. Defterli kemankeslerin ilki
Dokuz Yiizcli Kemankeslerdir. Dokuz Yiizciiler, adi Gistiinde dokuz yiiz gez uzakliga ok atan ve adini
sicil defterine yazdiran sporculardir. Bunlardan sonra Sahib-i Menzil olarak anilan kemankesler gelir.
Bu kemankesler de menzil tas1 diken kemankeslerdir. Daha sonra Binciler gelir ki bunlar da yine adi
tstiinde bin gez™* ve daha uzaga ok atmay1 bagaran kemankeslerdir. Bunlardan sonra bin yiiz gez
uzakliga ok atmay1 basaran Bin Yiizciiler gelir (Anik, 2023, s. 165). Okcular Tekkesi’ nin sporculari
arasinda en ¢ok itibar sahibi olanlar ise Bin iki Yiizcii kemankeslerdir ki tekkenin 424 yillik tarihi
icinde sadece on bir sporcu bin iki yiiz gez mesafeye ok atabilmistir (Anik, 2023, s. 271).

Sekil 2: Okgular Tekkesi’'ndeki Sporcu Hiyerarsisi

*Bin Iki Yiizcii )
*Bin Yiizci
*Binci
Defterli *Sahib-i Menzil
Kemankesler | «Dokuz Yiizcii )

e Talib-1 Kabza
e Talib-1 Menzil

Egitim Alan * Miistehak-1 Menzil
*Kepaze

Sporcular y

1 gez=10,61-0,66 cm.
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2.1. Okgular Tekkesi’nde Diizenlenen Yarigsmalar

Istanbul Okgular Tekkesi’nin bir spor kuliibii oldugu yukarida da belirtilmistir. Her spor
kuliibiinde oldugu gibi Okgular Tekkesi’nin de asli gérevi okgu yetistirmek ve okculuk yarigmalari
diizenlemektir. Osmanli tarihi boyunca Okgular Tekkesi’nde puta, darp/zarp ve menzil olmak iizere
tic farkli kategoride yarigmalar diizenlenmistir. Puta yarigi hedef ok¢ulugudur. Belirli bir mesafeden
sabit bir hedefe ok atilan bu yarismada hedefi en fazla vuran kazanir. “Puta atis1” ifadesi Istanbul’un
fethinden sonra Ayasofya’dan ¢ikartilarak daha sonra Okmeydani olacak mahalle getirilen putlara
yani haglara ve ikonalara yapilan ok atiglarindan ileri gelmektedir (Evliya Celebi, 2013, vr. 30b).
Puta yariglarinda hedef olarak agac ya da sepet kullanilmistir. Hedeflerin {izerine garaz adi verilen
veyarim daire ya da tam daire seklinde deri ya da kagit pargalari yerlestirilir. Dairenin tam ortasina
ise de hatem adi verilen bir isaret konulur. Atis yapilmadan Once garazin neresinin vurulacagi
belirlenmelidir. Eger atilan ok hedef ya da garaza isabet etmis ise buna kur ad1 verilir. Ok garazi ve
hedefi delip gecerse buna havarik denilir. Eger ok garaz degil de hedefin iizerine saplanip kalmigsa
bu duruma havasik adi verilir. Okun hedefe saplanmadigr ama yakinina diistiigli durumlara ise
havasir adi verilir. Okun yerden sekip hedefe saplandigi duruma harabi adi verilir (Anik, 2022, s.
64).

Atilan okun degerlendirmeye alinmasi i¢in mutlaka okun temren adi verilen sivri ucunun en
azindan hedefi vurmasi gerekmektedir. Eger ok atildiktan sonra riizgar okun yoniinii degistirir ve
hedefi 1skalarsa, hedef vurulamamis olur. Zira ok¢u riizgar1 hesaba katmak zorundadir. Eger ok
havada iken esen riizgar hedef lizerindeki kagidi ugurmus ve ok kagidin eskiden bulundugu noktaya
isabet etmisse, atis kabul edilir. Ancak ok atildig1 sirada yagmur yagar ve bu nedenle ok hedefi
1skalarsa yagmurdan sonra atis tekrar edilir.

Osmanlilar XVII. yiizyilda Okmeydani’nda giiniimiizde Kalaycibahge olarak adlandirilan
semtte yer alan Cinaralt1 denen yerde 300 gez uzakliktan puta atis1 yapmislardir (Kemankes Mustafa,
2021, s. 96). Okguluk sezonunun agildigi Ruz-1 Hizir (6 Mayis) ve kapandigi Ruz-1 Kasim (8 Kasim)
giinlerinde ise Tekke’nin arkasindaki minberin yaninda 250 gez uzakliktan puta yariglart
diizenlenmistir. Bu atislarda yediser ok atilmis ve hedefi en fazla vuran okguya 6diil olarak bir top
kumas verilmistir (OV. HBK. 45/736-1).

Bahtiyarzade Haci Hasan Celebi puta atis1 yapmay1 okculugun temeli olarak nitelendirir
(Bahtiyarzdde Hacit Hasan Celebi, 2017, s. 21). Dolayisiyla Osmanlilar puta aticiligini oldukca
Oonemsemis ve bu alanda farkli kategoriler gelistirmislerdir. Normal puta atislarinin haricinde puta
okculugunda Remy-i Sedad adi verilen bir yarisma tiirti bulunmaktadir. Puta ok¢ulugunun en prestijli
ve zor olan bu branginda amag ip altindan putaya ok isabet ettirmektir. Bu atis i¢in putanin 2,5 mimari
zira Oniine ve yerden yine 2,5 mimari zira™*"* yiikseklige bir ip gerilir ve 250 gez uzakliktan bu ipin
altindan gecmesi sartiyla putaya ok atis1 yapilir (Yiicel, 1999, s. 48). Bu atis Okmeydani’nda
giiniimiizde Karilar Cesmesi olarak adlandirilan yerde yapilmistir (Mustafa Kani Bey, 2010, s. 57).

Okgular Tekkesi’nde diizenlenen bir diger yarisma darp/zarp miisabakalaridir. Burada amag
demir bir plakay1, ahsap bir kiitligli ya da ¢an veya zil gibi metal bir objeyi ok atarak delmektir. Darp
atisinda okun ¢ekis mesafesi ¢ok iyi ayarlanmalidir. Ok kulak memesine kadar ¢ekildiginde temren
tam olarak kabza ile ayn1 hizada olmalidir (Kemankes Mustafa, 2021, s. 100).

Okmeydani’nda diizenlenen miisabakalar arasinda en ragbet goreni uzaga ok atma yarigmast
olan menzil yarigmasidir. Bir sporcunun menzil yarigmasina katilabilmesi i¢in oncelikle egitimlerini
tamamlamasi ve meydan seyhinden izin almas1 gerekmektedir. Izin alindiktan sonra havacilarm yani
hakemlerin huzurunda pisrev oku ile 900 gez, yeksuvar oku ile 850 gez, ya da haki oku ile 830 gez
uzakliga menzil oku atilmalidir.

**** 1 mimari zira =77 cm.
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Ok atig1 yapildiktan hava sahitleri okun diistiigii yeri belirler. Daha sonra menzil alanindaki
en yetkili kisiyi, oku atan okguyu, rakiplerini ve ustalarini hep beraber okun diistiigii yere sahitlik
etmeleri igin okun basina ¢agirilir. Okun basindaki en yetkili kisi ki bu Seyhii’l-meydan, Ihtiyaran-1
Meydan ya da Tekke-nigin olabilir, herkesin sahitliginde oku diistiigii yerden cikartarak sahibine
verir. Daha sonra okun diistiigii yer, ¢akil taglar1 dokiilerek isaretlenir. Buna dlem dikmek ya da nigsan
eylemek adi verilir. Daha sonra kabza alma torenine gegcilir.

Menzil yarislarinda kurallar déahilinde basarili olan sporcularin egitimleri tamamlanmig
kabul edilir ve giinlimiizdeki mezuniyet tdrenine benzer bir ritiielle kabza alma téreni diizenlenir.
Kabza alma torenlerinde uygulanan ritiiellerin teoride ahilik kiiltiiriindeki sed kusanma térenlerinden
etkilendigi iddia edilse de (Giiven, 2003, s. 69-106), pratikte bu torenlerin aslinda mahkemelerdeki
dava durugmalarina benzedigi sdylenebilir. Zira dokuz yiiz gez uzakliga ok atarak mezun olmay1
yani kabza almay1 hak ettigini iddia eden talib-i kabza, sahitler huzurunda bu iddiasimi kanitlamakla
miikelleftir. Eger iddiasin1 kanitlarsa tekkede pisen yemekten yemeye ve padisahin huzurunda ok
atmaya hak kazanmis demektir (Anik, 2023, 201).

Seyhin odasina g¢agirilan talib-i kabzaya “sen kabza almay1 talep edersin, dyle mi?” diye
sorulur. Talib-i kabza basini sallayarak cevap verir. Daha sonra seyh “peki yerinden ok attin m1?”
diye sorar. Talib-i kabza tekrar basini sallayarak cevap verir. Bunun iizerine talib-i kabzadan
sahidinin olup olmadigi sorulur ve ayak sahitleri ile hava sahitleri odaya ¢agirilir. Seyh ayak
sahitlerine “Bu talip ayak yerine ayagini diizgiin bastt m1? Havacilarin destar bozdugunu gordiiniiz
mii?” diye sorar. Ayak sahitlerinden olumlu bir cevap gelmesi iizerine Seyh bu defa hava sahitlerini
sorgular. Hava sahitleri mutlaka ya defterli bir kemankes ya da tekke goérevlisi olmak zorundadir.
Zira ehil olmayan bir kisinin hakemligine ya da sahitligine kesinlikle giivenilmez. Bu nedenle Seyh
onlara “mahallinden 6teye ok kondurdunuz mu” diye sorar. Havacilar “kondurduk” diye cevap
verirler. Seyh “talib-i kabzanin mahallinden 6teye ok kondurduguna sahit misiniz?” diye sorar.
Havacilar “sahidiz” derler. Kabza almay1 talep eden kisinin gerekli yiikiimliiliikleri yerine getirdigi
dort sahidin huzurunda ispatlaninca, Seyh “listad1 kabza versin” der. Kabza talibi de seyhinin elini
Oper ve disarida bekleyen hocasmin yanina gider (Mustafa Kani Bey, 2010, s. 289). Hocas1
sporcunun kulagina egilerek “kemankeslik sirrin1” agiklar. Kemankes sirrinin ne oldugu ile ilgili
cesitli rivayetler mevcuttur. En yaygin bilineni kemankeslik sirrinin Enfal Suresi 17. ayet oldugudur.
Ancak bu ayet, kabza toreni sirasinda talib-i kabzanin kulagina degil, yarigsma esnasinda ok diistiigii
yerden cikartilirken herkesin duyabilecegi sekilde okunur (Kunter, 1942a, s. 252-275). Kemankeslik
sirri ile ilgili Osmanli donemi kavsnamelerinde ciddi bir bilgiye rastlanmamaktadir. Ancak Osmanl
Arsivleri’nde bulunan iki adet belge kabza alma toreni sirasinda aticiya hangi 6giitlerin verildigi
hakkinda bazi bilgiler vermektedir (BOA, TSMA. e, 698/53; BOA, TSMA. e, 153/9). Buna gore
aticiligin dini 6nemi veyayin cennetten nasil ¢ikip hangi silsileyi takip ederek bu giine kadar geldigi
anlatilmakla beraber aticiya giivenlik dnlemlerine riayet etmesi yoniinde dgiitlerde bulunulmaktadir.

Gorildiigi gibi kabza alma tdreninin ilk kismi aslinda bir sembolik bir mahkemedir. Seyh
kabza almay1 talep eden sporcunun fiizerine diisen yiikiimliiliikleri yerine getirip getirmedigini
sahitler huzurunda kanitlamasini talep eder. Ikinci kismi ise aslinda mizansen bir ritiieldir. Burada
kolgak giydirme ya da kulaga meslek sirrin1 okuma gibi birtakim ahilik gelenekleri okguluga sirayet
etmis gibi goriinmektedir. Kabza alma toreni sonrasinda talib-i kabza adin1 Okguluk Sicil Defteri’ne
yazdirir ve artik Defterli Kemankes sinifina dahil olur.

3. istanbul Okcular Tekkesinin Kapatilmasi

Istanbul Okgular Tekkesi yukarida da bahsedildigi iizere I1I. Bayezid déneminde Vezir
Iskender Pasa tarafindan 911/1505-06 yilinda insa edilmistir. Bu tarihten itibaren tekke biiyiik dlciide
selatin vakiflari, valide sultan vakiflar1 ve gesitli devlet adamlarinin vakiflar1 tarafindan finanse
edilmigtir. S6z konusu bu vakiflardan Okgular Tekkesi Vakfi’na ayrilan finansmanlar sayesinde
tekkenin, mutfak, tamirat, tadilat ve gorevlilerin maaglar ile diizenlenen miisabakalarinin masraflari

Turkish Studies — Economics, Finance, Politics 21(O1)



The Establishment, Organizational Structure, and Closure of the Istanbul Archery Lodge 221

kargilanmistir. Dolayisiyla Okgular Tekkesi’nin masraflar1 karsilandig1 dlciide faaliyet gosterdigi,
aksi takdirde faaliyetlerinin kesintiye ugradigini soylemek miimkiindiir.

Bu baglamda bulabildigimiz en eski belge 1682 tarihlidir. Bu belgede Okgular Tekkesi’nin
Uskiidar’daki Atik Valide Sultan Evkafi ile Bahgekapi’daki Yeni Valide Sultan Evkafindan giinliik
20 kurus tahsisat ayrilmasi rica edilmektedir (OV, HBK, 116/2406; OV, HBK, 116/2407). 26
Ramazan 1104/31 Mayis 1693 tarihli bir berat tecdidinde ise Atik Valide Sultan Evkafindan Okgular
Tekkesi’ne giinliik 20 akce tahsisat yapildigina havi beratin ciilus-1 hiimayun nedeniyle yenilendigi
anlagilmaktadir (OV, HBK, 116/2432). Ancak tekkenin bu tarihten once finansmanini nasil
sagladigina yonelik bir kayita ulagilamamistir. Sadece Katip Abdullah Efendi, IV. Murad zamaninda
Silahdar Mustafa Pasa tarafindan tekke duvarlarinin insa edildigini ve tekkenin i¢ine ¢esitli bakir kap
kacak satin alinarak vakfedildigini beyan eder ki bu tarih de XVII. yiizyilin ikinci ¢eyregidir (Katip
Abdullah Efendi, 2020, s. 203).

XIX. ylizyill muhasebe kayitlarindan Okgular Tekkesi’nin kendine mahsus birtakim kira
gelirleri oldugu anlagilmaktadir. Haskdy Semti’nde bulunan Yahuti Mezarligindan, Kasimpasa’daki
bazi kahvehanelerden, yine Kasimpasa’daki ve gilniimiizde Sisli’ye baghh Kurtulus olarak
adlandirilan Tatavla’daki bazi evlerden ve Okmeydani’ndaki ¢esitli kuyulardan kira almaktadir
(Anik, 2023, s. 243). Ancak bu gelirler tek basma tekkenin giderlerini karsilamamaktadir. Tekke
gelirinin %27’si gesitli vakiflardan tekkeye ayrilan tahsilattir. Tekke gelirlerinin %6’sin1 ise selatin
vakiflarindan ayrilan nakdi bagislar olusturmaktadir. Ayrica Okgular Tekkesi’ne Matbah-1 Amire ve
Tersane-i Amire gibi kurumlardan ekmek, bugday, piring, yag, un, et vs. yiyecek iiriinleri ayni olarak
gonderilmektedir ki bu kalem tekke gelirlerinin toplam %35 ini olugturmaktadir. Kendi kira gelirleri
ise toplam gelirlerin %32’sidir (Anik, 2023, s. 261). Ancak bu kayitlar XIX. yiizyil kayitlaridir.
Tekkenin XVI. ve XVIL. yiizyilda ne gibi gelirleri oldugu heniiz bilinmemektedir.

Ulasilabilen belgelere gore Okgular Tekkesi’nin en fazla ayni ve nakdi yardim aldigi donem
II. Mahmud dénemidir. Padisahin okgulukla ilgilenerek sik sik Okmeydani’na gelmesi Okgular
Tekkesi’nin XIX. yiizyilda senlenmesini saglamistir. Omegin, Mart 1818 tarihinde toplamda 5997,5
gurus olan saray mutfak masraflari i¢in ayrilan paradan artan miktar, Okmeydan1 Tekkesi’nin mutfak
masraflari icin tekkeye aktarilmistir (BOA, TSMA.d, 2468). Ayrica 1820 tarihinde Okmeydani’nda
diizenlenecek olan menzil atislar1 ve idmanlar icin Matbah-1 Amire’den 100 kile piring ve 240 okka
sadeyag tekke mutfagina gonderilmistir (BOA. C, BLD, 9/447, vr. 1, 2).

II. Mahmud’dan sonra Okmeydan1 ve Okcular Tekkesi eski hareketliligini kaybetse de tamamen atil
kaldigi da soylenemez. 23 Cemaziye’l-Ahir 1266/6 Mayis 1850 tarihinde Okmeydan1 Kasr-1
Hiimayunu, Okgular Tekkesi ve Camii’nin tadilat1 i¢in gerekli goriilen 47.960 kurus Tersane-i Amire
tarafindan karsilanmistir (BOA. I, DH, 214/1249; BOA. A, MKT. MVL, 30/9). Okgular Tekkesi’nin
gecirdigi bir sonraki tadilat ise yaklagik 31 yil sonra 1299/1881-82 tarihinde gerceklesmistir. Daha
sonra 1894 depreminde tekkenin ve camiinin zarar goren kisimlari yine Tersane-i Amire tarafindan
2000 lira verilerek tamir edilmistir. Ancak Anadolu’da patlak veren Ermeni Isyanlar1 sebebiyle
tamiratta calistirilan Ermeni ustalar isten ¢ikarilinca tamirat yarim kalmistir. 1897 yilinda yeniden
baglayan tamirat bu sefer de Yunan Harbi sebebiyle yarim kalinca Okgular Tekkesi’nin son seyhi
Muti Bey masraflari cebinden karsilayarak tadilati tamamlamistir (OV, HBK, Ev-45/736-3).

Bu dénemde Osmanl idaresinin Muti Bey ve diger tekke gorevlilerinin maaglarinin sadece
yarisin1 0dedigi anlasilmaktadir. Zira Muti Efendi 1908 tarihinde Evkaf Nezareti’ne yazdigi bir
dilekcede, kendisinin ve tekke gorevlilerinin maaslarinin bir kisminin, tekkenin tamiratina
harcanmasi adina Tersane-i Amire’ye aktarildigin1 ve bu durumun biiyiik bir magduriyete sebebiyet
verdigini belirtmistir (BOA, SD, 3052/20). Daha sonra 1909 yilinda Okgular Tekkesi yonetimi
Kasimpasa Mahkeme-i Serriyesi'ne bagvurarak maagslarinin tamamimin yatirilmasini talep
etmislerdir (VGM, BOA, EV.MKT, 3315/270). Bunun iizerine 11 Cemaziye’l-Ahir 1327/30 Haziran
1909 tarihinde Mesihat-i islamiye Dairesi, Seyhii’l-Islim imzali bir fetvayr Evkaf-1 Hiimayun
Nezareti’'ne gondererek, kesilen tahsisatin Seyh Muti Efendi ve diger tekke calisanlarinin hakki
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oldugunu bildirmistir (VGM, BOA, EV.MKT, 3315/272). Daha sonra Tekke gorevlileri Mesihat
makamindan alinan fetvaya dayanarak Evkaf-1 Hiimayun Nezareti’ne maaslarini yatirmalarini rica
eden ikinci bir dilek¢e daha yazmiglardir (VGM, BOA, EV.MKT, 3315/274). Ancak Muti Bey’in
1328/1910 tarihindeki vefat1 bu siireci akamete ugratmistir. Zira bu tarihten sonra tekkeye bir seyh
atamas1 yapildigina dair herhangi bir kayit yoktur. Tekkeye yeni bir seyh atanmayinca, mezkir
maaglarin takibatini yapacak kimse de kalmamistir. 17 Kasim 1912 tarihinde ise Evkaf-1 Hiimayun
Nezareti’nde, Okgular Tekkesi’nin II. Mahmud evkafindan olup olmadiginin ve buranin tasarrufu ve
isleyisine dair herhangi bir vakif sartimn bulunup bulunmadiginin tahkik edilmesini talep eden bir
belge hazirlanmistir (VGM, BOA, EV.MKT.CHT, 891/142). S6z konusu tahkikat hemen bir giin
sonra sonuglanmis ve II. Mahmud evkafindan Okgular Tekkesi Seyhi Kanibeyzade Ahmed Efendi
icin aylik bes yiiz kurusluk bir tahsisat yapildig1 ancak bu tahsisatin Ahmed Efendi’den sonra tekke
seyhi olan oglu Muti Bey’e gececegine dair herhangi bir kaydin bulunmadig: belirtilmistir (VGM,
BOA, EV.MKT.CHT, 891/152).

Bu tarihten sonra Okmeydani arazisinin nasil tasarruf edilmesi gerektiginin devlet ve cesitli
Osmanli aydinlar1 arasinda tartisildigr goriilmektedir. Zira Balkan Savaslar1 neticesinde yerini terk
etmek mecburiyetinde kalan pek ¢ok muhacir, Okmeydani’na yerlestirilmistir. Bu tarihlerde Evkaf-
1 Hiimayun Nezareti Okmeydani arazisinde biiyiik bir orman yetistirmeyi planlamaktadir (VGM,
Defter No: 4641/74, s. 139). Bu sirada Evkaf-1 Hiimayun Nezareti’nin Okmeydan1 arazisine ve
Okgular Tekkesi’ne yonelik eski ferman ve beratlar1 toplayarak bunlari inceledigi anlagilmaktadir
(BOA, BEO, 4299/322365). Yapilan uzun tahkikatlarin ve aragtirmalarin neticesinde ise 29 Zilkade
1335/17 Eylil 1917 tarihinde bir Sura-y1 Evkaf karariyla artik herhangi bir aticilik faaliyeti
yapilmadigindan Okgular Tekkesi poligona ¢evrilmek iizere tamamen kapatilmis ve Okmeydani’nda
bulunan menzil taslari ise yerinde muhafaza edilmek suretiyle koruma altina alinmistir (VGM,
Defter, 950/82).

Sonuc ve Oneriler

Bu calisma, Osmanli kurumlar tarihi baglaminda Istanbul Okgular Tekkesi’ni inceleyerek
kurulusu, idaresi ve kapatilmasina yonelik literatiirde yer alan birtakim yanlisliklar1 ve eksiklikleri
diizeltmektedir. Ilk olarak II. Mehmed’in Istanbul’un fetih haberini buradan aldig1 ve cadir
kurdurttugu alan1 Okmeydani olarak tahsis ettigi iddiast gergegi yansitmamaktadir. Okmeydani’nin
Istanbul’un fethinin akabinde Tersane bahcesindeki kutlamalar esnasinda II. Mehmed tarafindan ok
aticilari igin tahsis edildigi, daha sonra bu alan iizerinde II. Bayezid doneminde Vezir Iskender Pasa
tarafindan 911/1505-06 yilinda bir tekke ve mescit insa edildigi goriilmektedir.

Ikinci olarak Okgular Tekkesi’nin “tekke” kimliginin Stesinde spor kuliiplerine benzer bir
isleyis modeline sahip olmasi, Osmanli’da sporun Orgiitsel bigimlerine dair yeni bir bakis agist
sunmaktadir. Tekke hiiviyetinden ziyade vakif sistemi igerisinde faaliyet gosteren bir spor kuliibii
niteligi tastyan Istanbul Okgular Tekkesi’nin idari yapisi, basinda seyh veyardimcilarinin bulundugu
kurumsal bir tesekkiilii temsil etmektedir. Tekkenin egitim sistemi, ¢irakliktan ustali§a uzanan belirli
diizen ve teskilat yapisi icerisinde diizenlenmis ve sporcular ise aldiklar1 egitim, teknik becerileri ve
miisabakalardaki basarilarina gore siniflanmislardir.

Ugiincii olarak kurumun mali yapisi vakif gelirlerine, devlet katkilarina, hanedan ve devlet
adamlarinin bireysel yardimlarina ve etkinliklerden saglanan gelirlere dayanmaktadir. S6z konusu
yardimlar ve etkinlikler akamete ugradiginda tekkenin isleyisi aksamaktadir. Bu durum geleneksel
spor kurumlarinin siirdiiriilebilirliginin diizenli mali kaynaklara, giiclii toplumsal destege ve devlet
himayesine bagli oldugunu gdstermektedir. Bu bakimdan, Okgular Tekkesi’nin tarihi yalnizca
Osmanli okgulugunun gelisimini degil, ayn1 zamanda Osmanli vakif sisteminin Osmanli spor
kurumlan iizerindeki islevsel roliinii de ortaya koymaktadir.

Calismanin belge eksikligi sebebiyle deginemedigi birtakim noktalar da bulunmaktadir.
Oncelikle istanbul Okgular Tekkesi’nin gelir ve gider kalemleri arsiv belgeleri iizerinden XVII.
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yiizyil sonu itibariyle takip edilebilmistir. Tekkenin acildigit XVI. ylizyil bagindan XVII. yiizyil
sonuna kadar gegen yaklasik 180 yilda tekkenin nasil ayakta kaldigi heniiz bir muammadir. Buna
mukabil XVI. ve XVIIL. yiizyillardaki tekke isleyisine dair bildiklerimizin ¢ogu okgular tarafindan
hazirlanan yazma eserlerdir. Dolayisiyla bu eserlerin arsiv belgeleri ile kiyaslanmasi ve bir tetkik
stirecinden gegirilmesi gerekmektedir. Osmanli okg¢uluguna yonelik XVI. ve XVII. yiizy1l arsiv
kayitlar1 ortaya ¢iktikca, tekkenin X VIII. yiizy1l 6ncesinin tarihi daha sarih bir bigimde anlasilacaktir.

Bu arastirmanin spor tarihine katkisi, yalnizca Osmanli okgulugunun kurumsal boyutunu
belgelemekle sinirh kalmayip vakif sistemi, sehir kiiltiirii ve kurumsal 6rgiitlenme modellerine de
yeni perspektifler kazandirmasidir. Gelecekteki ¢alismalarin - Osmanli  spor kurumlarini
kargilagtirmali bir yaklasimla ele almasi, farkli disiplinlerdeki 6rgiitlenme modellerini incelemesi ve
bunlarin modern spor kiiltiiriine etkilerini arastirmasi dnerilmektedir. Ozellikle Osmanli Devleti’nde
var oldugu iddia edilen Giiresciler Tekkesi yahut Ciritciler Tekkesi gibi kurumlar iizerine de arsiv
kaynaklar1 tizerinden bu cesit bir arastirma yapilmasi Osmanli Devleti’ndeki kurumsal spor
aktivitelerinin tarihi agisindan énemli bir gelisme olacaktir.
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Ek 1: Gnathian Pelike Berlin F 3444 (http://ancientgreekpandect.raftis.org/painting-400-to-350/. [Erisim:
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Ek 3: Okgular Tekkesi ve Namazgah, XVIIL Yiizyil (Seyyid Vehbi, Surndme, TSMK, IIl. Ahmed, nr. 3593, vr.
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Ek 4: Sultan II. Bayezid in Okmeydan: Ile Iigili Fermani 'mn Orijinali (OV. HBK. 28/288)
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Ek 5: Sultan II. Bayezid 'in Okmeydan: Ile Iigili Fermani 'mn Sureti, s. 1-3. (OV, HBK, Ev-742/1-3)

N s Z),)l;yl!()‘ N

{\;i g' 4‘)’
PV P 3 gt

won
153 PP b,/)')’)'ldo%;yujwabjj 1) L.J /u »

N S st u/';v—"u.u of/z /"/V»&“J/ 01/),)/‘,/"

N\,J) .
.J,LPJ; u;bv"”/./a/ u/J ZL)A)W :.J(/ &L-’/CJ)') v

/; 13000 .«,;b}(' SRS LN s sy

A A1 (;\uu,‘..} olite, 7,020, 4 S0
fLe.v (’/D%\«/’JJ; uJ,..-bMLWL)’/ ude""b g »
JV J/ Ju u/z,“’a./; w/'uf UJ:j nu/.,w’ug;‘/;
u;/,y, U e v ///L//J//LJL@;
-J‘w &u..fe)//u..u MJJL\,L/ Rk s ; ,,,,, ’ +

wst.) 2,:{0)'; aM'd’{‘ S/ 227 45/'..)!/'0.«'/’ Z‘mlf/'jé,f
NI SN0l 50 Kb WS s LT
.{‘/\-N/'ﬂ Ulf s A:/J‘fj\ﬁ u..ﬂll;df/u,'"/ 4-'4'/’:/'@ 0278
e P PN o PN 535 5950 P Ty 06

:’ 2 7 o " oo b4 .
02 L ALL, DS s g Vs

Turkish Studies — Economics, Finance, Politics 21(O1)



The Establishment, Organizational Structure, and Closure of the Istanbul Archery Lodge

237

f i Fae v |yel
n, " mﬁ:EAKI 1aers ARSI

/ 4 "' f ' O - i
’ /,a',_‘,’b.lp/&,x,//a,;,-{b',:{'ay;'u;,/u/f//Lf,'

.}'an',/;j ;.’A}'/d:;()?u#ﬁ‘b'g){dﬁf‘f//@yﬂ
(“J».r,»';.}g(l',';’:l':.e./;uf{ J_gf'/ U//Jb ('/-'/, ..’,CLI‘:’(U;.'/
('mf, Som(brreses Kb o s o b 28TS 5y 4
/; Jw:y'(‘v g’ ///)"A"/ ux’/ cA&(J)//vL/)V(L Y Jl’
4. .r"’iu A ;,,\.,o/,w/m,guw(t LL8, ‘/»(m/,
u)’d‘/‘/’é, oUVS U, wrs J\'(Ju v;/g(L S :.»/

002 P00 S Lok J\u///;'»{'g:’;,’é.)»‘\ga.wr'u S
y :

) . 5 L8 A y ‘.
':d:t.ﬁf J;‘QJULJ%('/JJ" »\/"‘L’:‘(JMLJA"{/rL‘ gl;b)’u’a’/‘)}i
‘-,..r"-/)‘\{y‘vr)l‘tfk} «7‘/; JJ/L'“"J/L"/‘/;) S J»‘V)/UJ/U'L,VL/)

. “ s 7 U /
J‘;«y';dl—/)’(;y;zw.;fb.e/(“{* U,'Av[/"\/”b',llﬂ}‘v‘/a/

. e Py @t«l«{’)%"d)# &L/OD;'/J (;:ﬁa" )/(.u/} (JJJ
e R . i3 et . . > .
SV PN R S IRV SV AT P I S
. b") Ly Sl 4 s ' z

VIOV 2y wpo B\ o tofossaibs S 080 s s ar)
T 4 . | . L 2 . 7/ - s s .
AT NN Y il L 'J/ne‘f ,gLL-’/JJ’; (/’.»"/JV

Do D gl 8005 1S o P A SN D)

www.turkishstudies.net/economy



238 Stikrii Seckin Anik

g Y

A4 t)f;‘&)"e//yﬂ}"/{b/W/& ) _),/,’}‘u/ )/L'/):'

P

o (=
d' 2 i gy /If/‘-ﬁ"}
»‘,4/-0);{/

1 Jstanbul Fetin Cemyeti
HALIM BAKI KUNTER ARSIVE

Turkish Studies — Economics, Finance, Politics 21(O1)



The Establishment, Organizational Structure, and Closure of the Istanbul Archery Lodge

239

Ek 6: Okmeydant Dergdh-1 Serifi 'nin kapatilmasina dair alinan Sura-y1 Evkaf Karari suretidir (VGM,
Defter, 950/82)
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ETiK BEYANLAR
Arastirma ve Yayin Etigi
Yazar(lar), bu makalenin 6zgiin bir ¢alisma oldugunu ve bilimsel arastirma ve yayin etigi
ilkelerine uygun olarak hazirlandigini beyan eder. Makale daha 6nce herhangi bir yerde
yayimlanmamis olup baska bir dergide degerlendirme siirecinde degildir.
Calismada kullanilan tiim kaynaklar akademik kurallara uygun bicimde atiflanmistir.
Yazar(lar), calismanin intihal, veri uydurma, veri tahrifi veya manipiilasyon i¢cermedigini;
aragtirma bulgularinin bilimsel diirtistliik ilkelerine uygun sekilde sunuldugunu beyan eder.
Yazar Katkisi
Tiim yazarlar ¢calismanin tasarlanmasi, yiiriitiilmesi, analizi ve makalenin hazirlanmasina
onemli Ol¢lide katki saglamistir. Tiim yazarlar makalenin son hélini okuyup onaylamis ve
yayimlanmasini kabul etmistir.
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Cikar Catismasi
Yazar(lar), bu makalenin yayimlanmasina iliskin herhangi bir ¢ikar ¢atigmasi bulunmadigini
beyan eder.

Finansal Destek
Bu aragtirma herhangi bir kamu kurumu, ticari kurulus veya kar amaci giitmeyen kurulug
tarafindan finansal olarak desteklenmemistir.

Yapay Zeka Kullamim Beyani
Makalenin hazirlanmasi siirecinde yapay zeka araglarindan yalnizca dil diizenleme, geviri
destegi ve anlatim iyilestirmesi amaciyla sinirh dlgiide yararlanilmig olabilir. Yapay zeka
araclari tarafindan yapilan ¢eviri ve dil diizenlemeleri yazar(lar) tarafindan dikkatle kontrol
edilmigtir. Yapay zeka araglari calismanin bilimsel igeriginin, arastirma tasariminin,
analizlerinin veya akademik sonuglarmin olusturulmasinda kullanilmamigtir. Makalenin
igerigine iliskin tiim akademik sorumluluk yazar(lar)a aittir.

Telif Haklar1 ve izinler
Yazar(lar), telif hakki gerektiren materyaller kullanilmissa gerekli izinlerin alindigini ve
calismanin herhangi bir fikrl milkiyet hakkini ihlal etmedigini beyan eder.

Yazar Onayi

Tiim yazarlar makalenin son halini okuduklarini, onayladiklarini ve yayimlanmasini kabul
ettiklerini beyan eder.
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