Turkish Stadies - Comparative Religious Studies {‘

ANKARA SCIENCE

www.turkishstudies.net/religion eISSN: 2667-5544 R AL L

Research Article / Arastirma Makalesi

The Use of Artificial Intelligence in Shari‘ah Fatwas”
Lo i) o dl) b olihua) plSY) Jlaxin

Ser T Fetvalarda Yapay Zekd Kullanim
Abdulbari Aziz Osman”™"

Abstract: Artificial intelligence (Al) is one of the most significant contemporary technological innovations,
distinguished by its profound and rapid impact across various fields of human life, including healthcare,
education, media, and many others. Among the fields into which Al has recently expanded is the domain of
fatwas (Islamic legal opinions), which occupies a position of great importance in the lives of Muslims. Muslims
continually require religious rulings and legal consultations concerning every aspect of their daily lives.
Consequently, artificial intelligence has the potential to influence the process of issuing fatwas by providing
accurate and timely information on the matters under inquiry, drawing upon authentic Islamic sources and
references. The use of artificial intelligence in the field of Shari‘ah fatwas has generated considerable debate
among scholars, jurists, and official fatwa institutions, with opinions ranging between acceptance and rejection.
This is because the authority to issue fatwas belongs only to those who have attained a high level of scholarship,
possessing a profound understanding of the Noble Qur'an, the Prophetic Sunnah, the objectives of Islamic law
(Magqasid al-Shari‘ah), and the legal rulings derived from them. Even those who oppose the use of Al do not
reject it categorically; rather, they permit its use subject to specific conditions while warning of its potential
risks and emphasizing that such applications can never replace qualified scholars and jurist-muftis. This study
examines the use of artificial intelligence in the field of Shari‘ah fatwas, analyzes its advantages and limitations,
discusses the conditions governing its use, and explores whether it can ever be relied upon independently of
qualified scholars and muftis.
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Oz: Yapay zeka; saglik, egitim ve medya basta olmak iizere insan hayatinin cesitli alanlarinda hizli ve 6nemli
etkiler meydana getiren ¢agdas yenilik ve teknolojilerden biridir. Yapay zekanin kullanilmaya baslandigi
alanlardan biri de Miisliimanlarin hayatinda onemli bir yere sahip olan fetva ve ifta faaliyetleridir.
Miisliimanlar, hayatlarinin farkli alanlarinda siirekli olarak dini hiikiimlere, fetvalara ve ser‘i danigmanliga
ihtiyag duymaktadir. Yapay zeka, fetvaya konu olan meselelerle ilgili bilgilerin Islami kaynak ve
referanslardan hizli ve diizenli bir bicimde elde edilmesine katki saglayabilir. Ayrica fikhi goriislerin, dini
metinlerin ve konuya iligkin bilgilerin toplanmasi, siniflandirilmas: ve kullaniciya sunulmasi konusunda fetva
faaliyetlerini destekleyebilir. Bununla birlikte yapay zekanin ser‘i fetvalarda kullanilmasi; alimler, fakihler ve
fetva kurumlar1 arasinda kabul, ¢ekince ve ret ekseninde ¢esitli tartigmalara yol agmistir. Bu tartigsmalarin
temelinde, fetva vermenin yalnizca bilgiye ulagsmaktan ibaret olmamasi bulunmaktadir. Fetva makami; Kur’an-
1 Kerim’i, Hz. Peygamber’in siinnetini, Islam hukukunun hiikiimlerini ve seriatin maksatlarmi derinlemesine
bilmeyi gerektirir. Bunun yaninda miiftinin, fetva soran kisinin durumunu, meselenin sartlarini, toplumsal
gercekligi ve hilkkmiin doguracagi sonuglari da dikkate almasi gerekir. Yapay zeka kullanimina karsi ¢ikan veya
¢ekince koyan alimler de bu teknolojiyi biitiiniiyle reddetmemekte; belirli sartlar ve sinirlar ¢ergevesinde
yardimei bir arag olarak kullanilabilecegini ifade etmektedir. Bununla beraber yapay zekanin ehil alimlerin ve
miiftiilerin yerine gecemeyecegi konusunda uyarida bulunmaktadirlar. Bu aragtirmanin amaci, yapay zekanimn
ser‘i fetvalar alaninda kullanilmasinit incelemek; bu kullanimin faydalarini, sakincalarini, risklerini ve tabi
olmasi gereken sartlari ortaya koymaktir. Caligmada ayrica yapay zekaya fetva konusunda biitiiniiyle giivenilip
giivenilemeyecegi ve alimlerle miiftiilere ihtiyag duyulmadan fetva verilip verilemeyecegi tartisilmaktadir.
Aragtirma sonucunda yapay zekanin bilgi toplama, kaynaklara ulagsma, fikhi gorisleri diizenleme ve fetva
stireclerini destekleme bakimindan énemli imkanlar sundugu anlasilmaktadir. Ancak fetvanin ilmi yeterlilik,
ictihat, baglami anlama, geriatin maksatlarint gézetme ve hilkmiin sonuclarini degerlendirme gibi insan
muhakemesini gerektiren yonleri bulunmaktadir. Bu sebeple yapay zeka, fetva faaliyetlerinde yardimct ve
destekleyici bir arag¢ olarak kullanilabilir; fakat bagimsiz bir miiftii olarak kabul edilemez ve ehil alimlerin
yerini biitiiniiyle alamaz.

Anahtar Kelimeler: Yapay zeka, Fetva, Miiftii, ifta, Islami kaynaklar.
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Structured Abstract:

Artificial intelligence is one of the contemporary technologies that has brought about rapid and
significant changes in various areas of human life, particularly in healthcare, education, and media. One of the
fields in which artificial intelligence has begun to be employed is the sphere of fatwa and ifta’, which occupies
an important place in the lives of Muslims. Muslims constantly require religious rulings, fatwas, and Shari‘a-
based guidance in different aspects of their lives. The aim of this study is to examine the use of artificial
intelligence in the field of Shari‘a-based fatwas and to identify the potential benefits, drawbacks, risks, and
conditions governing such use. The study also discusses whether artificial intelligence can be fully relied upon
in issuing fatwas and whether fatwas can be issued without recourse to qualified scholars and mulftis.

The study examines the possibilities of using artificial intelligence in fatwa and ifta’ activities within
the framework of several key issues, including access to information, utilization of Islamic sources, collection
and organization of juristic opinions, assessment of context, determination of Shari‘a rulings, and consideration
of the consequences of fatwas. Various approaches to the use of artificial intelligence in fatwa issuance, ranging
from acceptance to reservation and rejection, are evaluated. Particular attention is given to such dimensions of
fatwa as scholarly competence, ijtihad, interpretation of Shari‘a evidences, consideration of social realities, and
observance of the objectives of Islamic law (maqasid al-Shart‘a).

The study finds that artificial intelligence can contribute to the rapid and systematic retrieval of
information concerning fatwa-related issues from Islamic sources and references. It may also support fatwa
activities by collecting, classifying, organizing, and presenting juristic opinions, religious texts, and relevant
information to users. However, issuing a fatwa is not merely a matter of accessing information. A mutfti is
required to possess a profound knowledge of the Qur’an, the Sunnah of the Prophet, the rulings of Islamic law,
and the objectives of the Shari‘a. In addition, the mufti must take into account the circumstances of the person
seeking the fatwa, the specific conditions of the issue, social realities, and the possible consequences of the
ruling. It has also been observed that scholars who approach the use of artificial intelligence in fatwa issuance
with reservations do not necessarily reject this technology altogether; rather, they acknowledge that it may be
employed as an auxiliary tool within certain conditions and limitations.

Artificial intelligence offers significant opportunities in terms of gathering information, accessing
sources, organizing juristic opinions, and supporting fatwa processes. Nevertheless, fatwa issuance involves
dimensions that require human judgment, including scholarly competence, ijtihad, contextual understanding,
observance of the maqasid al-Shari‘a, and assessment of the potential consequences of legal rulings. Therefore,
artificial intelligence may be used as an auxiliary and supportive tool in fatwa activities; however, it cannot be
regarded as an independent mufti and cannot fully replace qualified scholars and muftis.

Keywords: Artificial Intelligence, Fatwa, Mufti, Ifta’, Islamic Sources.
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Résumé Structuré:

L’intelligence artificielle est I’'une des technologies contemporaines qui a entrainé des changements
rapides et significatifs dans divers domaines de la vie humaine, notamment dans les soins de santé, 1’éducation
et les médias. L’un des domaines dans lesquels I’intelligence artificielle a commencé a étre utilisée est celui de
la fatwa et de l’ifta’, qui occupe une place importante dans la vie des musulmans. Les musulmans ont
constamment besoin de décisions religieuses, de fatwas et de conseils fondés sur la charia dans différents
aspects de leur vie. L’objectif de cette ¢tude est d’examiner I'utilisation de 1’intelligence artificielle dans le
domaine des fatwas fondées sur la charia et d’identifier les avantages, les inconvénients, les risques et les
conditions régissant cette utilisation. L’étude examine également dans quelle mesure on peut se fier entiérement
a I’intelligence artificielle pour émettre des fatwas et si celles-ci peuvent étre émises sans recourir a des érudits
et a des muftis qualifiés.

L’étude examine les possibilités d’utilisation de I’intelligence artificielle dans les activités liées aux
fatwas et a I’ifta’ dans le cadre de plusieurs enjeux clés, notamment 1’accés a I’information, ’utilisation des
sources islamiques, la collecte et I’organisation des avis juridiques, 1’évaluation du contexte, la détermination
des décisions de la charia et la prise en compte des conséquences des fatwas. Diverses approches concernant
I’utilisation de I’intelligence artificielle dans 1’émission de fatwas, allant de I’acceptation a la réserve en passant
par le rejet, sont évaluées. Une attention particuliére est accordée a certaines dimensions de la fatwa telles que
la compétence savante, I’ijtihad, I’ interprétation des preuves de la charia, la prise en compte des réalités sociales
et le respect des objectifs du droit islamique (maqasid al-Shart‘a).

L’étude conclut que I’intelligence artificielle peut contribuer a la recherche rapide et systématique
d’informations concernant les questions liées aux fatwas a partir de sources et de références islamiques. Elle
peut également soutenir les activités liées aux fatwas en collectant, classant, organisant et présentant aux
utilisateurs des avis juridiques, des textes religieux et des informations pertinentes. Cependant, la délivrance
d’une fatwa ne se résume pas a un simple accés a 1’information. Un mufti doit posséder une connaissance
approfondie du Coran, de la Sunna du Prophéte, des régles du droit islamique et des objectifs de la charia. De
plus, le mufti doit tenir compte de la situation de la personne sollicitant la fatwa, des conditions spécifiques du
cas, des réalités sociales et des conséquences possibles de la décision. On a également observé que les érudits
qui abordent avec des réserves 'utilisation de 1’intelligence artificielle dans I’émission de fatwas ne rejettent
pas nécessairement cette technologie dans son ensemble ; ils reconnaissent plutot qu’elle peut étre employée
comme outil auxiliaire dans certaines conditions et limites.

L’intelligence artificielle offre des possibilités considérables en matiére de collecte d’informations,
d’accés aux sources, d’organisation des avis juridiques et de soutien aux processus de fatwa. Néanmoins,
I’émission d’une fatwa comporte des aspects qui requi€rent un jugement humain, notamment la compétence
savante, 1’ijtihad, la compréhension contextuelle, le respect des maqasid al-Shari'a et I’évaluation des
conséquences potentielles des décisions juridiques. Par conséquent, I’intelligence artificielle peut étre utilisée
comme un outil auxiliaire et de soutien dans les activités liées a la fatwa ; toutefois, elle ne peut étre considérée
comme un mufti indépendant et ne peut se substituer entiérement aux érudits et muftis qualifiés.

Mots-clés : Intelligence artificielle, Fatwa, Mulfti, Ifta’, Sources islamiques.
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Resumen Estructurado:

La inteligencia artificial es una de las tecnologias contemporaneas que ha propiciado cambios rapidos
y significativos en diversos ambitos de la vida humana, especialmente en la sanidad, la educacion y los medios
de comunicacion. Uno de los campos en los que se ha comenzado a emplear la inteligencia artificial es el de la
fatwa y el ifta’, que ocupa un lugar importante en la vida de los musulmanes. Los musulmanes necesitan
constantemente dictdmenes religiosos, fatwas y orientacion basada en la sharia en diferentes aspectos de sus
vidas. El objetivo de este estudio es examinar el uso de la inteligencia artificial en el ambito de las fatwas
basadas en la sharia e identificar los posibles beneficios, inconvenientes, riesgos y condiciones que rigen dicho
uso. El estudio también analiza si se puede confiar plenamente en la inteligencia artificial a la hora de emitir
fatwas y si estas pueden emitirse sin recurrir a eruditos y mufties cualificados.

El estudio examina las posibilidades de utilizar la inteligencia artificial en las actividades relacionadas
con las fatwas y el ifta’ en el marco de varias cuestiones clave, entre las que se incluyen el acceso a la
informacién, la utilizacion de las fuentes islamicas, la recopilacion y organizaciéon de opiniones juridicas, la
evaluacion del contexto, la determinacion de los dictamenes de la sharia y la consideracion de las consecuencias
de las fatwas. Se evaluan diversos enfoques sobre el uso de la inteligencia artificial en la emision de fatwas,
que van desde la aceptacion hasta la reserva y el rechazo. Se presta especial atencion a dimensiones de la fatwa
como la competencia académica, el ijtihad, la interpretacion de las pruebas de la sharia, la consideracion de las
realidades sociales y el respeto de los objetivos de la ley islamica (maqasid al-Shari‘a).

El estudio concluye que la inteligencia artificial puede contribuir a la recuperacion rapida y sistematica
de informacién relativa a cuestiones relacionadas con la fatwa a partir de fuentes y referencias islamicas.
También puede apoyar las actividades relacionadas con las fatwas mediante la recopilacion, clasificacion,
organizacion y presentacion de opiniones juridicas, textos religiosos e informacion relevante para los usuarios.
Sin embargo, la emision de una fatwa no es meramente una cuestion de acceso a la informacion. Se exige que
un mufti posea un profundo conocimiento del Coran, la Sunna del Profeta, las normas de la ley islamica y los
objetivos de la sharia. Ademas, el mufti debe tener en cuenta las circunstancias de la persona que solicita la
fatwa, las condiciones especificas del asunto, las realidades sociales y las posibles consecuencias del dictamen.
También se ha observado que los eruditos que se muestran reservados ante el uso de la inteligencia artificial
en la emision de fatwas no rechazan necesariamente esta tecnologia por completo; mas bien, reconocen que
puede emplearse como herramienta auxiliar dentro de ciertas condiciones y limitaciones.

La inteligencia artificial ofrece importantes oportunidades en cuanto a la recopilacion de informacion,
el acceso a fuentes, la organizacion de opiniones juridicas y el apoyo a los procesos de emision de fatwas. No
obstante, la emision de fatwas implica aspectos que requieren el juicio humano, entre ellos la competencia
académica, el ijtihad, la comprension contextual, la observancia de los maqasid al-Shari‘a y la evaluacion de
las posibles consecuencias de los dictimenes juridicos. Por lo tanto, la inteligencia artificial puede utilizarse
como herramienta auxiliar y de apoyo en las actividades relacionadas con las fatwas; sin embargo, no puede
considerarse un mufti independiente ni sustituir por completo a los eruditos y mufties cualificados.

Palabras clave: Inteligencia artificial, Fatwa, Mufti, Ifta’, Fuentes islamicas.
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CrpykrypupoBanHoe Pe3ome:

WcKycCTBEHHBIN WHTCIUICKT SIBISETCS OJHOW M3 COBPEMEHHBIX TEXHOJOTHWH, KOTOpas HpHBesia K
OBICTPHIM W 3HAYUTCNBHBIM H3MCHEHHMSAM B pa3NUYHBIX cdepax >KU3HM 4YeJOBeKa, B YAaCTHOCTH B
30paBOOXPaHEHUH, OOpAa30BaHUM M CpPEelNCTBaX MaccoBoil mH(opmammu. OxHO# M3 obnactei, B KOTOpPOi
HaYaJld MPUMEHSTBHCS TEXHOJIOTHU HCKYCCTBEHHOI'O HHTEIUICKTa, sBIsieTCs cdhepa GeTB U ndra, 3aHUMaromas
Ba)KHOE MECTO B XKU3HH MyCyJIbMaH. MycCyJbMaHe OCTOSHHO HY)KHAIOTCS B PEIUTUO3HBIX IOCTAHOBIICHUSX,
(eTBax M PYKOBOICTBAX, OCHOBaHHBIX Ha LIapuare, B Pa3iMYHBIX aCIIEKTaX CBOCH XU3HHU. Llesnb maHHOTO
UCCIICIOBAaHUS. — IIPOAHAIM3UPOBATh MCIOJIB30BAaHUE MCKYCCTBCHHOTO MHTENIEKTa B cdepe (¢ers,
OCHOBaHHBIX Ha ILIapHaTe, U ONPEIEIUTh MOTEHIMAIbHbIE NPEUMYIIECTBA, HENOCTaTKU, PUCKH M YCIIOBUS,
peryIupymonuye Takoe HUCIOJIb30BaHHE. B HccienoBaHMU Taroke OOCY)KHAeTCst BOIPOC O TOM, MOXKHO JIH
MOJIHOCTBIO TI0JIaraThCsl Ha MCKYCCTBEHHBIH MHTEIUIEKT NPH BHIHECEHUH ()ETB U MOXKHO JIM BHIHOCHTH (DETBBI
6e3 oOpalleHns K KBaTU(OUIIMPOBAHHBIM YYE€HBIM U My(QTHSIM.

B nccnenoBannm paccMaTpuBalOTCS BO3MOXKHOCTH HCIIONBb30BAHHS MCKYCCTBEHHOTO MHTEIUIEKTA B
JIeITeNIbHOCTH TI0 BbIgade (eTB M M(pTa B paMKax HECKOJBKHX KIIIOYEBBIX BOIPOCOB, BKIOYAS JIOCTYH K
nH(pOpManMK, MCIOIb30BAaHHE HCIAMCKHX HWCTOYHHKOB, COOp M CHCTEMATH3alUIO FOPUIMYECKHX MHEHHH,
OLICHKY KOHTEKCTa, OIpEJeICHNE IIAapHaTCKUX IOCTaHOBJICHWH M ydeT mocneacTBui ¢erB. OueHHBarOTCS
pa3IM4HbIE ITTOXXOABl K HCIIOJIb30BAHHWIO HCKYCCTBEHHOTO HHTEIUICKTAa INpH Bblgade (eTB, HayMHAS OT
0J100peHNs 1 3aKaH4YMBasi OrOBOpKamMHu 1 HerpusitieM. Oco0oe BHUMaHHUE YJEISIeTCsl TAKMM acleKTaM (eTBbI,
KaK Hay4YHasA KOMIETCHTHOCTb, UDKTUXA, TOJKOBAHUE TOKA3aTCIILCTB 1IapruaTa, y4€T COIUaIbHBIX peanm?l u
co0JIto/ieHHe 1IeJIel NCIIaMCKOTO MpaBa (MaKacul all-1iapuar).

HccrnenoBaHue MoKa3bIBaeT, YTO MCKYCCTBEHHBIN MHTEIUIEKT MOXKET CIIOCOOCTBOBATH OBICTPOMY U
CHCTEMaTHYECKOMY MOMCKY MH(OPMAIIMH 110 BOIPOCaM, CBSI3aHHBIM C (peTBaMH, B UCIAMCKHX MCTOYHHKAX H
CIpaBOYHBIX MaTepuanax. OH Takke MOXKET COJAeHCTBOBATh NEATEIBHOCTH IO BBIAaue (eTB ImyTeM cOopa,
KiIaccu(UKaliy, CHUCTEMaTH3allMd W MPEACTAaBICHUSA IOJB30BATEISIM FOPUAWYCCKUX 3aKIIOUEHH,
PENUIHO3HBIX TEKCTOB U COOTBETCTBYIOIIEH nHpopMmarmu. OHaKo BblIada GEeTBBl — 3TO HE NMPOCTO BOIPOC
nocryna k uHpopmammu. OT MmMydTHs TpebOyercs rinybokoe 3nanue Kopana, Cynusl I[Ipopoka, HOpM
MCIIaMCKOT'O TpaBa M menel mapuara. Kpome Toro, MyQTuil JOKEH yUUTHIBaTH OOCTOSATENLCTBA JIMIA,
oOpaTuBIIerocs 3a eTBoH, KOHKPETHBIE YCIOBHS BOIIPOCA, COIIMANIBHBIE PEANU U BO3MOKHBIE MOCIIEACTBHSA
NOCTaHOBJIeHUs. Takxke OBIO OTMEYEHO, YTO YUYEHble, KOTOPHIE C OCTOPOXKHOCTBIO OTHOCATCS K
MCIIOJIb30BAHHIO MCKYCCTBEHHOT'O MHTEJUIEKTA IPH BblZade (HeTB, HE 00s13aTeNIbHO MTOJTHOCTHIO OTBEPTafOT 3Ty
TEXHOJIOTHIO; CKOpee, OHH TPU3HAIOT, YTO OHAa MOXKET MHPHUMEHSTHCA B KAueCTBE BCIIOMOTATEIbHOTO
WHCTPYMEHTA NP ONPEeTICHHBIX YCIOBUAX U B PaMKax OIPEeNICHHBIX OIpaHMICHHH.
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HcKyccTBEHHBIH MHTEUIEKT OTKPBIBACT 3HAYNTEIbHBIE BOZMOXHOCTH B IUIaHe cOopa nHpOpMaIuy,
JOCTyTa K HICTOYHUKAM, CHCTEMaTH3alNH IOPUANIECKIX MHEHUH U TTOJAEPKKH IIPOIIECCOB BbIIauH (eTB. Tem
HEe MEHee, Bbliadya ()eTB BKIIIOYACT aCIEKTHI, TPEOYIOIINE YEIOBEUYECKOTO CYKICHHS, B TOM UHCIIE HAyIHOH
KOMIICTEHTHOCTH, WIKTHXald, IMOHUMAHHS KOHTEKCTa, COONIOZEHUs MaKacHJ all-IlapHa W OLEHKH
MOTEHLUMAIbHBIX IOCJIEACTBUM MpaBOBbIX peleHud. [l03TOMy HCKYCCTBEHHBI MHTEIEKT MOMKET
UCTIONBb30BaThCS B KAa4EeCTBE BCIOMOTATENIBHOTO M IMOJAEPKHUBAIOIIETO MHCTPYMEHTA B JIESITENBHOCTH MO
BbIJIaye ()eTB; OTHAKO €r0 HEJIb3sl PACCMATPUBATh KaK CAMOCTOSTEIBHOIO My(THsI, M OH HE MOXET MOJIHOCTHIO
3aMEHUTH KBAJTH(UINPOBAHHBIX YUCHBIX U My(THEB.

KaioueBble ci10Ba: UCKyCCTBEHHBII HHTEIUIEKT, heTBa, MypTHil, UdTa, NCIAMCKNE HCTOUYHHKH.
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Yapilandirilmis Ozet:

Yapay zeka; saglik, egitim ve medya basta olmak iizere insan hayatinin cesitli alanlarinda hizli ve
onemli etkiler meydana getiren cagdas teknolojilerden biridir. Yapay zekanm kullanilmaya baslandigi
alanlardan biri de Miisliimanlarin hayatinda onemli bir yere sahip olan fetva ve ifta faaliyetleridir.
Miislimanlar, hayatlarinin farkli alanlarinda dini hiikiimlere, fetvalara ve ser‘l damismanliga ihtiyag
duymaktadir. Bu arastirmanin amaci, yapay zekanin ser‘i fetvalar alaninda kullanilmasini incelemek; bu
kullanimin saglayabilecegi faydalari, dogurabilecegi sakinca ve riskleri ve tabi olmasi gereken sartlari ortaya
koymaktir. Calismada ayrica yapay zekaya fetva konusunda biitiiniiyle giivenilip giivenilemeyecegi ve ehil
alimler ile miiftiilere ihtiya¢ duyulmaksizin fetva verilip verilemeyecegi tartigiimaktadir.

Arastirmada yapay zekanin fetva ve ifta faaliyetlerindeki kullanim imkanlari; bilgiye erigim, Islami
kaynaklardan yararlanma, fikhi goriislerin toplanmasi ve diizenlenmesi, baglamin degerlendirilmesi, ser‘i
hiikmiin belirlenmesi ve fetvanin sonuclarin dikkate alinmasi gibi temel hususlar ¢ercevesinde ele alinmstir.
Yapay zekanin fetvada kullanimina iligkin kabul, ¢ekince ve ret yoniindeki yaklasimlar degerlendirilmis;
ozellikle fetvanin ilmi yeterlilik, igtihat, ser‘i delilleri anlama, toplumsal gercekligi dikkate alma ve
makasidii’s-seriay1 gdzetme boyutlari iizerinde durulmustur.

Arastirmada yapay zekdnin fetvaya konu olan meselelerle ilgili bilgilerin islami kaynak ve
referanslardan hizli ve diizenli bir sekilde elde edilmesine katki saglayabilecegi goriilmiistiir. Ayrica yapay
zekanin fikh1 gorislerin, dini metinlerin ve konuya iligkin bilgilerin toplanmasi, siniflandirilmasi ve kullaniciya
sunulmasi bakimindan fetva faaliyetlerini destekleyebilecegi tespit edilmistir. Bununla birlikte fetva vermenin
yalnizca bilgiye ulasmaktan ibaret olmadig1; miiftinin Kur’an-1 Kerim’i, Hz. Peygamber’in siinnetini, Islam
hukukunun hiikiimlerini ve seriatin maksatlarin1 derinlemesine bilmesinin yani sira fetva soran kisinin
durumunu, meselenin sartlarini, toplumsal gergekligi ve hiikmiin doguracagi sonuglart da dikkate almasi
gerektigi anlagilmigtir. Yapay zekanin fetvada kullanimima gekinceyle yaklagan alimlerin de bu teknolojiyi
biitiiniiyle reddetmedikleri; belirli sart ve siirlar ¢ercevesinde yardimci bir ara¢ olarak kullanilabilecegini
kabul ettikleri goriilmiistiir.

Yapay zeka; bilgi toplama, kaynaklara ulagma, fikhi goriisleri diizenleme ve fetva siireclerini
destekleme bakimindan dnemli imkéanlar sunmaktadir. Ancak fetvanm ilm1 yeterlilik, ictihat, baglami anlama,
makasidii’s-seriay1 gozetme ve hilkkmiin muhtemel sonuglarini degerlendirme gibi insan muhakemesini
gerektiren yonleri bulunmaktadir. Bu nedenle yapay zeka fetva faaliyetlerinde yardimc1 ve destekleyici bir arag
olarak kullanilabilir; ancak bagimsiz bir miiftii olarak kabul edilemez ve ehil alimlerin ve miiftiilerin yerini
biitiiniiyle alamaz.

Anahtar Kelimeler: Yapay zeka, Fetva, Miiftii, ifta, Islami kaynaklar.
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Introduction

The contemporary world is witnessing an unprecedented technological revolution across
virtually every sphere of life. Humanity is entering a new and decisive stage of technological
development—one that is at once astonishing and deeply challenging—namely, the era of artificial
intelligence. This stage carries immense significance because, alongside its numerous benefits and
promising opportunities, it also entails substantial risks and potential harms. Artificial intelligence is
expected to play a defining role in shaping the future of humanity and to become one of the most
prominent features of modern civilization in medical, scientific, humanitarian, and many other fields.

Intelligent systems are designed to develop software and applications that simulate the
human mind by replicating its abilities in reasoning, problem-solving, inference, and creativity. Such
technologies create unprecedented opportunities for innovation, scientific advancement, and the
practical application of intelligent solutions across a broad spectrum of academic, professional, and
humanitarian disciplines.

Among the fields into which artificial intelligence has recently expanded is the domain of
Shari‘ah fatwas (Islamic legal opinions). The institution of ifta’ (the issuance of fatwas) occupies a
central position in Islamic law because it serves to clarify the rulings of the Shari'ah, including the
legal classifications of what is lawful (halal), unlawful (haram), reprehensible (makriih), and other
normative rulings. Religion constitutes a Muslim's greatest asset in this worldly life and the
foundation of everlasting success through adherence to the teachings of Islam. It also safeguards
believers against doubts, intellectual and doctrinal deviations, misconceptions, corrupt ideologies,
and erroneous religious opinions. Consequently, the institution of fatwa enjoys a position of immense
importance within Muslim societies. Muslims rely upon it in virtually every aspect of daily life,
including personal status matters, commercial transactions, buying and selling, dietary regulations,
and countless other issues that arise throughout their worldly affairs.

The importance of artificial intelligence in the field of Shari'ah fatwas lies in its ability to
provide specialized and authoritative Islamic legal information with remarkable speed and ease.
Unlike the past, when obtaining reliable legal information often required considerable time and
effort, Al applications can deliver such information almost instantaneously. Nevertheless, the use of
artificial intelligence in the field of fatwas has generated extensive debate among scholars and official
fatwa authorities. Opinions remain divided between supporters and opponents, each examining both
its advantages and its potential shortcomings while simultaneously warning of its risks and
emphasizing that artificial intelligence cannot serve as a substitute for qualified muftis. Although
many scholars permit the use of Al in the field of fatwas, they do so only under specific conditions.
In the contemporary era, a growing number of Muslims have come to rely on intelligent applications
available on mobile devices and computers as primary sources of information, and in many cases
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exclusively for obtaining religious guidance. This development has made it essential to investigate
the Islamic legal ruling concerning the use of artificial intelligence and the extent to which it may be
relied upon in issuing Shari‘ah fatwas across all branches of Islamic jurisprudence, including acts of
worship, commercial transactions, personal status law, and related fields.

The significance of this study may be summarized as follows:

Today, many Muslims rely extensively on modern intelligent technologies in regulating both
their devotional practices and their civil affairs. Once properly developed and supervised, artificial
intelligence has the potential to become a valuable tool in numerous areas of Islamic jurisprudence,
such as the calculation of inheritance shares and the assessment of zakah obligations.

The study seeks to establish the juristic foundations governing the use of artificial
intelligence in the field of Shari‘ah fatwas and to explore ways of improving and utilizing this
technology so that it may facilitate access to reliable Islamic legal guidance, particularly for Muslims
living in non-Arabic-speaking countries or remote regions where qualified and trustworthy muftis
may not be readily available.

Research Problem
Research Questions
This study seeks to address the following questions:

Is the use of artificial intelligence in issuing fatwas permissible? If so, what conditions must
be satisfied for its lawful use?

What is the Shar‘ah ruling regarding the use of artificial intelligence for obtaining Islamic
legal opinions (fatwas)?

Research Objectives
The objectives of this study are as follows:

1. To explain the method of obtaining Shari‘ah fatwas through artificial intelligence
applications and the procedural steps involved.

2. To clarify the Shari‘ah ruling governing the use of artificial intelligence in the field of
Islamic legal opinions.

To examine the impact of artificial intelligence on the formulation and production of Shari‘ah
fatwas.

Scope of the Study

This study examines the Shari‘ah ruling on the generation and issuance of Islamic legal
opinions through artificial intelligence applications, the mechanisms by which such applications
operate, and their impact on the formulation of Shari‘ah fatwas.

Research Methodology

The study adopts a descriptive-analytical approach, based on examining the relevant
scholarly literature concerning the Shari‘ah rulings related to artificial intelligence. This is
undertaken through the collection and analysis of the available academic materials, juristic opinions,
and fatwas pertinent to the subject.

The study is organized as follows:
Introduction: The significance of artificial intelligence in the field of Shari'ah fatwas.

Chapter One: Definition of artificial intelligence and Shari‘ah fatwas.
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Chapter Two: The use of artificial intelligence in issuing fatwas.
Chapter Three: The Shari‘ah ruling on the use of artificial intelligence in issuing fatwas.
Chapter Four: Conditions governing the use of artificial intelligence in issuing fatwas.

Chapter Five: Ethical principles and regulatory guidelines for the use of artificial intelligence
in issuing fatwas.

Conclusion: The principal findings of the study.
Artificial Intelligence

Artificial intelligence (Al) is regarded today as one of the most significant achievements of
the contemporary industrial revolution. Humanity stands on the threshold of a new era in which Al
is rapidly transforming patterns of human life and is expected to play a decisive role in shaping the
future of civilization. Artificial intelligence represents a new horizon for modern life, as its
applications and technologies continue to expand at an extraordinary pace across numerous sectors,
disciplines, and fields of knowledge, including the Islamic sciences, where they offer significant
opportunities for supporting scholarly work, particularly in facilitating access to a wide range of
Shari‘ah fatwas.

1.1. Artificial Intelligence: Linguistic and Technical Definitions

The term artificial intelligence is composed of two words: intelligence and artificial. Each of
these terms has both a linguistic and a technical meaning.

First: Intelligence (al-Dhaka’)
Linguistic Definition

Linguistically, intelligence refers to quick perception and sharp understanding. Ibn Manziir
states:

"Intelligence (dhaka’) denotes quickness of perception. One says galbun dhakiyy (an
intelligent heart) and sabiyyun dhakiyy (an intelligent child) when someone possesses keen
understanding and rapid comprehension." (Ibn Manzir, n.d., p. 287)

Intelligence has also been defined as an individual's cognitive ability to learn from
experience, reason, retain important information, and effectively deal with the demands of daily life
(Musa, 2018, p. 18).

Technical Definition
Al-Manawt defines intelligence in Al-Tawqif as:

"Intelligence is the speed of perception and the sharpness of understanding." (Al-Manawt,
1990, p. 171)

Similarly, al-Kafawt states in Al-Kulliyyat:

"Intelligence is the extraordinary strength of the human faculty that enables the acquisition
of ideas. In technical usage, it denotes exceptional acumen. Thus, one says 'he is an intelligent man'
or 'he is among the highly intelligent,' intending to emphasize the excellence of his perception, just
as one says 'he is a flame of fire."" (Al-Kafaw1, 1998, p. 456)

Accordingly, intelligence is a distinguishing characteristic that sets intellectually gifted
individuals apart from others. It encompasses a range of cognitive abilities, including comprehension,
expression, creativity, inference, interpretation, memory, analysis, planning, goal-setting, and
problem-solving.
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Artificial (al-Istina‘1)
Linguistic Definition

The Arabic term al-istina‘1 (artificial) is derived from the root (s-n-°) ("to make" or "to
produce"). In Arabic morphology, the form istana‘a conveys the meanings of deliberate production,
manufacture, effort, or craftsmanship.

Ibn Manzir explains in Lisan al-"Arab:

"One says: 'He became the workmanship (sani‘ah) of so-and-so,' meaning that he was
educated, disciplined, trained, and nurtured by him." (Ibn Manzir, n.d., p. 209)

Thus, the term artificial is derived from the concept of manufacture or production; something
artificial is something made or created rather than naturally occurring (“Umar, 2008, p. 817).

Artificial Intelligence as a Concept

As a composite term, artificial intelligence refers to the ability of a machine or system to
perform certain tasks that ordinarily require human intelligence, such as reasoning, logical inference,
and self-improvement.

Technical Definition of Artificial Intelligence

Artificial intelligence is a modern concept for which no definition exists in the writings of
classical Muslim jurists.

Contemporary scholars define it as the study of how computers can be directed to perform
tasks that are ordinarily performed more effectively by human beings (Miisa, 2022, p. 18).

Accordingly, artificial intelligence is the scientific discipline concerned with designing
systems and machines capable of simulating human cognitive and behavioural abilities. Al
applications constitute one of the principal branches of computer science and represent one of the
fundamental pillars of contemporary technological development.

In light of the foregoing, the essence of artificial intelligence may be summarized as:

"The use of technology to simulate human behaviour, including the capacities for thinking,
speaking, and reasoning." (Al-Muhaymid, 2022, p. 549)

1.2. The Importance of Artificial Intelligence

Artificial intelligence offers substantial benefits through the wide range of services it
provides across numerous fields. Among its most significant advantages are the following:

Natural language interaction: Al enables users to communicate directly with computers
through spoken or written natural language, making interaction considerably easier, particularly for
individuals with limited technical expertise. Moreover, Al systems are capable of generating
hundreds of words per minute with remarkable speed (Basytni, 2005, p. 68).

High efficiency: Al performs assigned tasks with a high degree of accuracy and consistency
without experiencing fatigue, boredom, or exhaustion.

dvisory services: Al provides consultation and guidance across a broad range of disciplines
and professional fields at relatively low cost.

Reducing human burden: Al helps alleviate psychological stress, occupational risks, and
heavy workloads, particularly in fields that demand precision, complexity, sustained concentration,
and continuous intellectual engagement (Jallud, 1444 AH, p. 47).
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2. Fatwa and the Mufti

Fatwa occupies an eminent position in Islam because issuing a fatwa constitutes conveying
the ruling of Allah, the Exalted, and communicating the guidance of His Messenger (peace and
blessings be upon him).

2.1. The Concept of Fatwa
Linguistic Definition

The Arabic word fatwa (plural: fatawa or fatawi) literally means an answer to a question
concerning an ambiguous or problematic matter.

Classical Arabic usage includes expressions such as:
"Aftahu f1 al-amr" (He clarified the matter for him),and

"I sought his fatwa regarding the matter, and he gave me a legal opinion." (Ibn Manzir, n.d.,
p.47)

Accordingly, ifta’ (issuing a fatwa) in its linguistic sense means providing an answer to a
question concerning a particular issue or ruling. The person requesting the ruling is known as the
mustafti (questioner), while the individual who provides the legal response is the mufti. The act itself
is referred to as ifta’.

Dr. ‘Abd al-Kartm Zaydan explains:

"The technical meaning of ifta’ corresponds to its linguistic meaning, including the existence
of a questioner, a mufti, and a fatwa, with one important qualification: the matter under inquiry must
concern an issue of Islamic law, and the ruling sought must be a Shari‘ah ruling." (Zaydan, 2002, p.
140)

The individual who issues fatwas must possess the qualifications required for this highly
responsible position, since issuing a fatwa amounts to conveying the ruling of Allah. These
qualifications include Islam, sound intellect, legal adulthood, the capacity for ijtihad (independent
juristic reasoning), and moral integrity (‘adalah) (Zaydan, 2002, p. 140).

The Mufti
Ibn Hamdan defines the mufti as:

"The mufti is the one who informs people of the ruling of Allah because of his knowledge of
its evidence."

It has also been said:

"He is the scholar capable of deriving legal rulings for actual cases from their evidences
while possessing comprehensive mastery of Islamic jurisprudence.”" (Ibn Hamdan, 1338 AH, p. 13)

Accordingly, the mufti is a scholar who has attained an advanced level of legal knowledge
and possesses the ability to conduct research, exercise independent juristic reasoning, and determine
the evidences supporting legal rulings. The existence of qualified muftis is therefore indispensable
within Muslim societies, enabling believers to seek authoritative guidance concerning their religious
and legal questions.

The essential qualifications required of a mufti—namely Islam, sound intellect, legal
adulthood, independent juristic competence, moral integrity, and the capacity for ijtthad—are
qualities that artificial intelligence inherently lacks. Consequently, the maximum benefit that may
presently be derived from Al in the field of fatwas is confined to the transmission, documentation,
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organization, and translation of legal information, rather than the independent issuance of Islamic
legal opinions.

For approximately fourteen centuries, qualified scholars and jurists alone were responsible
for issuing fatwas throughout the Muslim world. Over time, written collections of fatwas emerged,
allowing Muslims to consult published legal opinions preserved in numerous juristic compilations.

In the contemporary era, technological advancement has led to the development of
specialized computer applications serving Islamic legal purposes, such as calculating zakah
obligations, distributing inheritance shares, and performing similar legal functions. More recently,
these developments have culminated in the emergence of artificial intelligence—an advanced
technology created, developed, refined, and organized by human beings for the benefit of humanity
(Heidegger, 2000, p. 150).

Artificial intelligence is now being employed to assist in presenting Islamic legal information
and juristic rulings through computerized applications. By following a series of procedural steps, the
mustafti (the individual seeking a fatwa) can obtain an answer or legal opinion from these intelligent
systems (Al-Muhaymid, 2022, p. 550).

4. The Use of Atrtificial Intelligence in Issuing Shari‘ah Fatwas

Allah, the Exalted, sent the Shari‘ah of Islam as a universal law for all humankind, suitable
for every time and place, in harmony with the objectives of the Shari‘ah (Maqasid al-Shari“ah) and
directed toward the realization of human welfare. Islam accords great importance to knowledge,
encompassing every form of beneficial knowledge that serves humanity in both this world and the
Hereafter while fulfilling the higher objectives of Islamic law. Numerous Qur'anic verses and
Prophetic traditions emphasize the virtue and elevated status of knowledge. Thus, in Islam,
knowledge is not confined to the religious sciences alone but extends to every beneficial discipline
that contributes to the welfare of humanity.

Imam al-Ghazali states:

"The acquisition of benefit and the prevention of harm constitute the objectives of creation.
Human welfare lies in achieving these objectives. By public interest (maslahah), however, we mean
the preservation of the objectives of the Shari‘ah. The objectives of the Shari‘ah with respect to
creation are five: the preservation of religion, life, intellect, lineage, and property. Whatever serves
to preserve these five essentials constitutes a public interest, whereas whatever undermines them
constitutes corruption, and preventing such corruption is itself a public interest." (Al-Ghazali, n.d.,
p. 174)

Based on the well-established juristic maxim "The original ruling concerning things is
permissibility," together with the general implication of Allah's statement:

"He has subjected to you whatever is in the heavens and whatever is on the earth—all from
Him. Surely in this are signs for people who reflect." (Qur'an 45:13),

the use of artificial intelligence is, in principle, permissible in the field of Shar‘ah fatwas as
well as in other branches of Islamic knowledge. Ibn Taymiyyah likewise states:

"I know of no disagreement among the early scholars that whatever has not been prohibited
by explicit evidence remains unrestricted and permissible." (Ibn Taymiyyah, 1987, p. 371)

Artificial intelligence therefore represents a contemporary tool that may be employed in
deriving and analyzing juristic rulings and Islamic legal texts. It assists scholars and researchers by
enabling rapid and systematic analysis of legal materials. Nevertheless, despite its capabilities, Al
remains merely an auxiliary instrument and cannot replace the human scholar in interpreting legal
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texts or deriving juristic rulings, given the distinctive nature of Islamic jurisprudence, which requires
scholarly expertise, legal reasoning, and intellectual judgment.

Accordingly, there is no Shari‘ah objection to benefiting from artificial intelligence systems
that simulate certain aspects of human intelligence—and, in some respects, even surpass human
computational capabilities—provided that such use does not conflict with the principles and rulings
of Islamic law. Al systems process vast quantities of juristic information available in classical legal
works, scholarly articles, academic studies, and previously issued fatwas by means of advanced
computational techniques and machine learning. Consequently, they are capable of providing users
with rapid and relatively accurate legal responses.

Furthermore, Al applications have significantly contributed to the classification and
systematic organization of Islamic legal rulings according to subject matter, chapters of
jurisprudence, individual jurists, and authoritative references, thereby greatly facilitating researchers'
access to Shar‘ah rulings efficiently and accurately.

4.1. The Shari‘ah Ruling on the Use of Artificial Intelligence in Issuing Fatwas
The legitimacy of issuing fatwas is established by the Qur'an, including Allah's statement:

"They ask you for a legal ruling concerning women. Say: Allah gives you the ruling
concerning them..." (Qur'an 4:127),

and His statement:

"They ask you for a legal ruling. Say: Allah gives you the ruling concerning al-Kalalah..."
(Qur'an 4:176).

In both verses, istifta’ (requesting a fatwa) refers to seeking a Shari‘ah ruling from a qualified
authority. Allah informs us that the believers sought legal guidance from the Prophet Muhammad
(peace and blessings be upon him) regarding matters affecting them, whereupon Allah revealed the
corresponding legal rulings (Sabr1, 2025, p. 108).

Similarly, the Prophet (peace and blessings be upon him) said:

"A scholar should not remain silent concerning his knowledge, nor should an ignorant person
remain silent concerning his ignorance." (Al-Tabarani, 1995, p. 298)

The use of artificial intelligence in issuing Shari ah fatwas has generated considerable debate
among scholars, jurists, and official fatwa institutions. While many scholars permit its use, they
simultaneously warn against its potential risks and emphasize that Al can never replace qualified
muftis. Since the basic legal ruling concerning technological means is permissibility, Al may be
utilized unless its use conflicts with an explicit legal prohibition, an established juristic principle, or
results in a prohibited consequence.

Those who permit its use generally stipulate several conditions, including:

1. The artificial intelligence system must be developed, programmed, or endorsed by a
scientifically reliable institution or one approved by recognized scholarly authorities.

2. Users should possess at least a basic understanding of linguistic expressions and
semantic nuances in order to formulate appropriate legal questions and correctly interpret the
responses provided by the system (Al-Far, 2025, p. 2094).

Artificial intelligence should therefore be regarded as an assisting instrument for the mufti
rather than a substitute for him. It offers numerous advantages in the process of preparing legal
opinions, including accuracy, speed, efficiency, time-saving, extensive information retrieval, and the
systematic classification of fatwas according to subject matter, jurists, and legal references.
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Despite these advantages, Al also has significant limitations that may affect the formulation
of Shari‘ah fatwas, among them:

1. Inadequate understanding of Islamic legal texts. Artificial intelligence may produce
incorrect interpretations because its responses depend entirely upon the quality of the data on which
it has been trained. If the underlying information is accurate, the resulting fatwa is likely to be
accurate; if not, the opposite will occur. Al also lacks the ability to appreciate religious context and
the diversity of legitimate juristic interpretations.

2. Limitations in applying juristic principles. Al may err in applying legal maxims that
require scholarly experience, practical wisdom, and sound judgment, particularly in family and
financial disputes where direct interaction with the parties is essential. An experienced mufti can
distinguish between stronger and weaker legal opinions, as well as identify anomalous or unreliable
fatwas—an ability that artificial intelligence presently lacks (Al-Suhaym, 2019, p. 35).

4.2. Challenges in Employing Artificial Intelligence for Fatwas

The use of artificial intelligence in issuing Shari‘ah fatwas constitutes one of the
contemporary legal developments (nawazil). However, several challenges arise in connection with
Al-generated fatwas. These challenges do not apply equally to every type of fatwa but are primarily
associated with three categories of legal questions (Al-Ahmadi, 2023, p. 14).

1. Fixed and Well-Established Issues

These are legal matters whose rulings do not change with time, place, customs, or
circumstances and therefore require neither fresh juristic reasoning nor detailed investigation. Their
relevant questions and answers can be incorporated into Al databases in advance. Consequently, Al
treats them in much the same manner as consulting authoritative legal texts and recognized juristic
references (Al-Zaydi, 2023, p. 46).

2. Mathematical and Computational Issues

This category includes legal matters based primarily on calculation, such as determining
inheritance shares (fara’id) and calculating zakah obligations.

3. Context-Dependent Issues

These are matters whose rulings vary according to time, place, customs, and surrounding
circumstances and therefore require legal reasoning and juristic analysis. This category presents the
greatest challenges for artificial intelligence, including the following:

First: Inability to Fully Understand Human Language

Although numerous Al applications specialize in language processing—such as translation,
conversational systems, and text generation—they rely on linguistic data collected from digital
sources including books, articles, conference papers, and other online materials, which are processed
through deep learning and artificial neural networks.

When applied to the Arabic language, however, Al frequently fails to capture the precise
meanings of many words and expressions. Consequently, its treatment of complex juristic
discussions—often consisting of interconnected legal arguments and nuanced reasoning—may lack
the precision required for reliable Shari‘ah analysis.

Second: Inability to Comprehend Reality (Figh al-Wagqi*)

Understanding the factual circumstances of a case is among the essential qualifications of a
mufti. A qualified jurist bases a fatwa upon two forms of understanding:
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1. A thorough understanding of the factual reality through available evidence,
indications, and surrounding circumstances.

2. Knowledge of the applicable ruling of Allah as derived from the Qur'an and the
Sunnah, followed by its correct application to that reality.

Only through combining these two forms of understanding can the mufti determine the
appropriate Shari‘ah ruling.

Artificial intelligence, however, does not truly comprehend reality. At most, it predicts or
analyzes patterns in the information supplied by the user seeking the fatwa. Even among human
beings, the ability to understand reality at the level required for issuing fatwas is confined to deeply
grounded scholars. Consequently, this essential qualification remains beyond the capabilities of
artificial intelligence (Hawamidi, 2024, p. 16).

Third: Inability to Assess Future Consequences (Ma’alat al-Af"al)

A mujtahid or mufti does not issue a legal ruling concerning an action until he has considered
its likely future consequences and outcomes. Anticipating such consequences is already a demanding
task for qualified jurists; it is therefore even more difficult for artificial intelligence, whose function
is limited to simulating certain aspects of human reasoning without possessing genuine legal
judgment.

Fourth: Inability to Determine the Effective Legal Cause (Tahqiq al-Manat) and Apply
Juristic Discretion

Artificial intelligence also lacks the capacity to perform essential juristic functions such as
tahqiq al-manat (verification of the operative legal cause) and the application of discretionary juristic
methods such as istihsan (juristic preference). Istihsan is among the recognized tools of Islamic legal
reasoning whereby a jurist departs from the apparent ruling of analogous cases because of stronger
and more persuasive evidence that justifies a different legal outcome.

Such evaluative reasoning depends upon scholarly judgment, contextual analysis, and legal
discernment—capacities that artificial intelligence does not possess (Hawamidi, 2024, p. 16).

5. Conditions for the Use of Artificial Intelligence in Shari‘ah Fatwas

The use of artificial intelligence in issuing Shari‘ah fatwas remains a matter of scholarly
disagreement. Although many contemporary scholars permit its use, they do so only subject to
specific conditions and safeguards. These conditions relate both to those who design and program
Al systems with Islamic legal information and to those who rely upon such systems in seeking fatwas.

First: Conditions Relating to the Developers and Programmers
a. Qualified Personnel

The process of designing, programming, and supplying Al systems with Islamic legal
information—from the initial stages through deployment—should be undertaken by qualified
scholars or advanced students of Islamic sciences who also possess adequate technical expertise.
They must have sufficient religious knowledge and practical competence to carry out this task
accurately and responsibly (Al-Muhaymid, 2022, p. 618).

b. Appropriate Subject Matter

The legal issues incorporated into Al databases should preferably be those whose rulings are
not subject to change due to local customs (‘urf), social conventions, or changing intentions. A
qualified mufti must be familiar with the customs, language, and social practices of the community
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in which he issues fatwas, since custom and usage are recognized considerations in Islamic legal
rulings (Al-Sam‘ani, 1996, p. 66).

c. Repeated Testing

The system should undergo extensive testing through repeated fatwa simulations until a high
degree of confidence is established regarding its reliability and freedom from significant errors.

d. Scholarly Approval and Continuous Review

The program should not be released for public use until it has been examined, evaluated, and
approved by qualified scholars or recognized Shari‘ah authorities who are satisfied that its rulings
are predominantly accurate. Moreover, the system should be subject to regular review, maintenance,
and updating to preserve its effectiveness and legal accuracy.

The author notes that numerous additional technical conditions exist concerning those
responsible for programming and supplying the legal database, though a detailed discussion of them
lies beyond the scope of this study.

Second: Conditions Relating to the User Seeking a Fatwa

1. The person seeking a fatwa (mustafti) should possess sufficient proficiency in the
language used by the Al program. Whether the application operates in Arabic or another language,
even a minimum level of linguistic competence is necessary because subtle differences in wording
or grammatical form may produce answers different from the user's intended question.

2. The question submitted to the Al system must be clear and accurately describe the
factual circumstances of the case. Furthermore, the user should not rely exclusively upon the
machine's answer without consulting qualified scholars. However, the user is not required to be either
a scholar or a student of Islamic knowledge.

3. The questioner should have a complete understanding of the issue concerning which
the fatwa is sought, including the relevant facts and surrounding circumstances, since the correctness
of the answer depends upon the correctness and precision of the question.

6. The Impact of Artificial Intelligence on Shari‘ah Fatwas

Artificial intelligence has had a significant impact on the preparation and formulation of
Shar1‘ah fatwas. It enables those engaged in issuing fatwas to consult an extensive range of religious
references, classical legal sources, and scholarly works in a comprehensive and efficient manner.
Through its programming and extensive legal databases, Al provides the mufti with accurate
information rapidly and systematically.

Nevertheless, artificial intelligence can never assume the role of the mufti himself. The status
of a mufti belongs only to one who has attained the level of ijtihad, possesses profound legal
scholarship, understands the conditions and circumstances of those seeking legal advice, appreciates
their intentions and objectives, carefully analyzes the issues presented, and studies every relevant
aspect together with its legal consequences. These are capacities that artificial intelligence cannot
attain (Ibn ‘Ubayd, 2024, p. 88).

Undoubtedly, artificial intelligence possesses both strengths and weaknesses in the field of
Shari‘ah fatwas. Among its principal advantages are its ability to provide extensive and accurate
information, facilitate access to juristic works representing various schools of Islamic law, identify
points of agreement and disagreement among jurists, and present the legal principles adopted by
individual scholars. In this sense, Al functions as a rich repository of Islamic legal information and
references, greatly simplifying the task of research and consultation. Despite these substantial
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benefits, however, these capabilities do not elevate Al to the rank of a mufti capable of independently
issuing Islamic legal opinions (Ibn ‘Ubayd, 2024, p. 88).

6.1. Ethical Principles and Regulatory Guidelines Governing Artificial Intelligence in Fatwa
Formulation

The ethical principles and regulatory standards governing the development and use of
artificial intelligence refer to the collection of moral values, guiding principles, and professional
norms that should direct both the development of Al technologies and their practical application.
Such systems must be governed by ethical standards that minimize potential harms associated with
Al and related contemporary technologies.

The author further argues that these ethical standards should possess universal rather than
merely local applicability. They should ideally be embodied in an international charter enjoying legal
protection, such that violations would entail legal accountability and sanctions.

Among the principal ethical guidelines are the following:
1. Serving the Interests of Religion and the Muslim Community

The primary objective of Al applications should be the promotion of the interests of Islam
and the Muslim community. These technologies should strengthen Islamic values, contribute to
social welfare, and serve Muslim societies in a manner consistent with the teachings of Islam (Sabrf,
2025, p. 113).

2. Adherence to Islamic Ethical Principles

The development and use of Al must conform to the ethical values established by Islam,
including honesty, justice, trustworthiness, and integrity, as derived from the Qur'an, the Sunnah, and
the Islamic legal tradition. These principles should guide the application of Al technologies in
response to contemporary scientific developments while promoting the public welfare of Islam and
Muslims (Sabri, 2025, p. 113).

3. Protection of Privacy

The privacy of individuals must be respected. Information provided by those seeking fatwas
should remain confidential and should not be disclosed, publicized, or exploited. Likewise, every
effort must be made to prevent both intentional and unintentional harm to users, including harms
arising from cybersecurity breaches.

4. Reliance upon Authentic Islamic Sources

The legal information incorporated into Al systems—particularly in the field of Shari‘ah
fatwas—must be drawn exclusively from reliable and authoritative Islamic sources. Such
information should be entered honestly, transparently, and without bias, distortion, selective
omission, or manipulation of legal texts.

Conversely, contemporary Muslim jurists have generally characterized Al software as a form
of property or proprietary right. Consequently, unlawful infringement of these intellectual or material
rights gives rise to legal liability and compensation owed to the rightful owner (Ibn Daqiq, 1987, p.
352).

In conclusion, it is not permissible to rely entirely upon artificial intelligence in deriving
Shari‘ah fatwas or Islamic legal rulings because Al lacks the qualifications possessed by the mufti,
including the capacity for ijtihad, practical experience, familiarity with people's circumstances,
customs, and social conditions, and an understanding of the higher objectives of Islamic law. At the
same time, Al—with its diverse applications—constitutes an excellent supporting tool that assists
researchers, scholars, and mutftis in locating legal texts, collecting evidences, and surveying juristic
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opinions from the various schools of Islamic law. It should therefore be viewed as an auxiliary
instrument that facilitates rapid access to juristic information, assists in its analysis and evaluation,
and contributes to the organization of legal materials.

Conclusion

The contemporary world is witnessing rapid technological development, particularly in the
field of artificial intelligence, whose applications have expanded into virtually every sphere of human
activity, including media, healthcare, education, and the religious sciences. One of the fields
increasingly influenced by Al is the issuance of Shar1‘ah fatwas, raising the possibility of obtaining
legal opinions through intelligent systems without direct consultation with qualified muftis. Such
use, however, is not unrestricted; rather, it remains subject to ethical, religious, and legal standards.
The present study reaches the following principal conclusions:

1. The use of artificial intelligence is, in principle, permissible under Islamic law. In
certain circumstances, particularly for academic and fatwa institutions, its development and
utilization may even become a collective obligation (fard kifayah) or a recommended act because of
the significant public benefits it offers, provided that appropriate safeguards are implemented to
prevent potential harms and to define the limits of permissibility and prohibition.

2. The use of artificial intelligence in issuing Shari ah fatwas faces significant legal and
ethical challenges, particularly because it lacks a purposive (maqasid-based) understanding of
Islamic legal texts and is incapable of examining human intentions—especially in areas such as
commercial transactions and divorce. Consequently, it remains inferior to the qualified mufti, whose
legal judgments are informed by scholarly expertise and practical experience.

3. Muslims should avoid relying hastily upon fatwas generated by artificial
intelligence. Instead, they should verify the legal methodology, juristic school, and scholarly
qualifications of those responsible for programming or supervising the Al system.

4. The issuance of fatwas is a profound religious trust, carrying serious legal
consequences concerning what is lawful and unlawful. Therefore, great care, caution, and precision
must be exercised when relying upon Al-generated legal opinions, since inaccurate fatwas may
mislead individuals and divert them from the correct path.

5. Finally, although artificial intelligence can undoubtedly be utilized as an
exceptionally valuable tool for rapidly locating legal sources, juristic opinions, and Islamic
references, it cannot, in the author's view, assume the role of the mufti. The language of Islamic
jurisprudence is highly precise and complex, while Al lacks legal responsibility (taklif), purposive
legal understanding (magqasid), the capacity to determine the effective legal cause (tahqiq al-manat),
a genuine understanding of reality, and the ability to evaluate the consequences of legal rulings.
These are indispensable qualities that artificial intelligence is presently incapable of possessing.
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ETIK BEYANLAR
Arastirma ve Yayin Etigi
Bu makalenin 6zgiin bir ¢alisma oldugunu ve bilimsel arastirma ve yayin etigi ilkelerine
uygun olarak hazirlandigini beyan ederim. Makale daha oOnce herhangi bir yerde
yayimlanmamis olup bagka bir dergide degerlendirme siirecinde degildir.
Caligmada kullanilan tiim kaynaklar akademik kurallara uygun bigimde atiflanmistir.
Caligmanin intihal, veri uydurma, veri tahrifi veya manipiilasyon icermedigini; arastirma
bulgularinin bilimsel diiriistliik ilkelerine uygun sekilde sunuldugunu beyan ederim.
Yazar Katkisi
Caligmanin tasarlanmasi, yiiriitiilmesi, analizi ve makalenin raporlama agamasini tek basina
yiirlitmiistiir. Makalenin son hélini okuyup onayladim ve yayimlanmasini kabul ettim.
Cikar Catismasi
Bu makalenin yayimmlanmasina iligkin herhangi bir ¢ikar ¢atigmasi bulunmadigini beyan
ederim.
Finansal Destek
Bu arasgtirma herhangi bir kamu kurumu, ticari kurulus veya kar amaci giitmeyen kurulus
tarafindan finansal olarak desteklenmemistir.
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Yapay Zeka Kullanim Beyam
Makalenin hazirlanmas: siirecinde yapay zeka araglarindan yalmizca dil diizenleme, ceviri
destegi ve anlatim iyilestirmesi amaciyla sinirlt 6l¢iide yararlanilmistir. Yapay zeka araglari
tarafindan yapilan ceviri ve dil diizenlemeleri tarafimdan dikkatle kontrol edilmistir. Yapay
zeka araglart calismanin bilimsel igeriginin, aragtirma tasariminin, analizlerinin veya
akademik sonuglarinin olusturulmasinda kullanilmamigtir. Makalenin igerigine iliskin tim
akademik sorumluluk bana aittir.

Telif Haklar1 ve izinler
Telif hakki gerektiren materyaller kullanilmigsa gerekli izinlerin alindigimi ve ¢aligmanin
herhangi bir fikri miilkiyet hakkini ihlal etmedigini beyan ederim.

Yazar Onayi
Makalenin son hélini okudum, onayladim ve yayimlanmasini kabul ettigimi beyan ederim.
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