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Abstract: Ibn ‘Amir (d. 118/736), one of the seven qgira’at imams, differs from the other imams in a number
of respects in his qira’a. His readings, particularly those related to the science of nahw, were evaluated
differently by linguists of the Basra and Kufa schools. The grammarians of the Basra school, due to the strict
methodological principles they adopted in the formation of their school, tended to take a critical stance toward
even well-attested qira’at such as that of Ibn ‘Amir. In contrast, the grammarians of the Kufa school accepted
qira’at as a source for establishing the rules of Arabic, which contributed to their significant influence on the
language. Furthermore, the tendency of some linguists either to cite only those qira’at that conformed to their
established rules or to maintain an equal distance from all qira’at led, on the one hand, to a polarization between
the two schools and, on the other, to the emergence of unresolved issues in the relationship between language
and qira’at. This study aims to examine the impact of the points at which Ibn ‘Amir’s qira’at diverges from
those of other qgira’at imams, particularly with regard to the rules of nahw. The study first identifies the
instances in which Ibn ‘Amir differs from the other imams on the basis of primary sources. These differences
are then analyzed comparatively within the methodological frameworks of the Basra and Kufa schools of nahw.
The findings indicate that Ibn ‘Amir’s gira’a supports established usages in Arabic in matters such as the
accusative marking (mansiib) of the exception in negative constructions and the repetition of the preposition
(harf al-jarr) when referring to an explicit noun (ism al-zahir). At the same time, it appears to have contributed
to the emergence of new grammatical tendencies in certain cases, such as the omission of the pronoun in
predicate constructions. In conclusion, the acceptance of Ibn ‘Amir’s qira’at as authoritative evidence by the
Kufa school of nahw paved the way for resolving a number of disputed issues and made a significant
contribution to the development and enrichment of the Arabic language.

Keywords: Arabic Language and Rhetoric, Qira’at, Ibn ‘Amir, Basra School, Kufa School.

Oz: Yedi kiraat imamindan biri olan ibn Amir (6. 118/736), kiraati ile birgok noktada diger kiraat
imamlarindan ayrilmistir. Nahiv ilmini ilgilendiren kiraatleri, Basra ve Kife ekoliine mensup dilciler tarafindan
farkli degerlendirmelere tabi tutulmustur. Basrali dilcilerin ekollerini olustururken takip ettikleri metotta sert
ve kati davranmalari, ibn Amir’in kiraati gibi sahih kiraatlere bakis agilarin1 olumsuz etkilemistir. Diger
taraftan Kuafeli dilcilerin Arap dil kurallarinin tespitinde kaynak olarak kiraatleri kabul etmeleri, kiraatlerin
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Arap dili iizerinde etkili olmasini saglamistir. Bazi dilcilerin, yalnizca belirledikleri kurallara uyan kiraatleri
kaynak olarak gdstermeleri veya bazilarinin kiraatlere olumlu olarak esit mesafede durmalar1 bir taraftan
ekoller arasinda kutuplasmalara neden olurken diger taraftan dil-kiraat iliskisinde bazi meselelerin
diigiimlenmesine sebep olmustur. Bu ¢alisma, ibn Amir kiraatinin diger kiraat imamlarmdan ayristig
noktalarin nahiv kaideleri iizerindeki etkisini ortaya koymay1 amaglamaktadir. Arastirmada, temel kaynaklar
iizerinden tespit edilen ibn Amir’e 6zgii kiraat farkliliklar;, Basra ve Kife nahiv ekollerinin metodolojik
yaklagimlari ¢ergevesinde incelenmis ve karsilagtirmali dil analiz yontemi kullanilmigtir. Yapilan incelemeler
sonucunda elde edilen bulgular, ibn Amir kiraatinin menfi bir kelamda miistesnAnin mansub olmasi ve ism-i
zahire atifta harf-i cerin tekrar edilmesi gibi hususlarda Arap dilinde var olan kullanimlar1 giiglendirdigini;
buna karsin haber ciimlesinde zamirin hazfedilmesi gibi meselelerde mevcut bir kullanimin kurallagmasina
katki sagladigimi ortaya koymaktadir. Sonug olarak ibn Amir kiraatinin Kafe nahiv ekolii tarafindan delil olarak
kabul edilmesinin, birgok ihtilafli meselenin ¢6ziimiine zemin hazirladig1 ve Arap dilinin zenginlesmesine
onemli katkilar sundugu anlagilmistir.

Anahtar Kelimeler: Arap Dili ve Belagati, Kiraat, ibn Amir, Basra Ekolii, Kiife Ekolii.
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Structed Abstract:

Ibn ‘Amir (d. 118/736), one of the seven Qira’at imams, differed from other Qira’at imams in many
points. His qgira’ats, which are related to the science of nahw, were subjected to different evaluations by
linguists belonging to the Basra and Kufa schools. The fact that the Basra linguists were harsh and strict in the
method they followed while forming their school negatively affected their view of authentic qira’at such as Ibn
‘Amir's qira’at. On the other hand, the fact that the linguists of Kufa accepted the gira’at as a source in
determining the rules of Arabic language made the gira’at influential on the Arabic language. The fact that
some linguists cited only the qgira’at that conformed to the rules they had determined as a source or that they
stood at an equal distance to all gira’ats positively caused polarization between the schools on the one hand,
and on the other hand, it caused some issues to be knotted in the relationship between language and gira’at. Ibn
‘Amir's gira’at has been the subject of debate in many issues in terms of the science of nahw. Some of these
issues are the omission of the pronoun in the verb sentence, the reading exception preposition as mansub in a
negative sentence, the attribution of the mawsuf to its attribute, and the separation of mudaf and mudafun ilaihi
with maf'ul. The linguists of Basra criticized Ibn ‘Amir's qira’at severely since they did not consider qira’ats
as the main source for language rules. They even judged this qira’at wrong in matters such as the mansub
reading of the muzari adjacent to the letter fa. In this context, the point that the linguists of Basra emphasized
the most was whether Ibn ‘Amir's qira’at was within the scope of the Arabic language. They always directed
their criticisms and judgements of error from this point of view. However, the linguists of Kufa sought solutions
to the controversial issues of Arabic language and nahw based on Ibn ‘Amir's gira’at. In this study, first of all,
the verses in which Ibn 'Amir's gira’at differs from other gira’at imams, especially in terms of the rules of
nahw, were identified, and among these verses, some verses that we can deal with the qgira’at in question in
many ways were identified. The qira’ats related to the science of nahw were analyzed linguistically by
including the views of the linguists of Basra and Kufa. Ibn ‘Amir's gira’at generally supports the known
linguistic rules according to the studies. However, it was observed that he took a different approach to some
issues such as the omission of the pronoun in the verb sentence. This qira’at provides important clues,
especially in expanding the scope of the rule of separating the mudaf from the mudafun ilaihi only with adverbs
and harf-i jar. The influence of Ibn ‘Amir's gira'at on language is not only related to the grammatical aspects
of Arabic language. As a matter of fact, according to his qira'at, the use of the harf-i jar in the reference to the
noun al-zahir has been effective in gaining different perspectives on the science of nahw as well as rhetoric
and the 1'jaz of the Qur'an. In addition, in the judgements related to the mention of the letter waw or the change
of the i'rab of the word following the letter waw, the literary art and the miraculous features of the Qur'an came
to the fore. As for the reading of the mansub in a negative word and the repetition of the harf-i jar in reference
to a noun, this qira’at supports the usage in the Arabic language. The qira’at of Ibn ‘Amir, who is of Arab
origin, which is evaluated within the scope of the science of nahw, plays an important role in terms of revealing
the relationship between nahw and qira’at and giving an idea about the solution of problematic issues. Ibn
‘Amir's gira’at, which contributed to important developments in the science of nahw, sometimes, became the
target of criticism. However, it is known that Ibn ‘Amir is one of the seven imams of gira’at and his qira’at is
sound in terms of narration authenticity. Because he received his qira’at from the Prophet’s companions such
as 'Uthman b. Affan and Abt al-Darda. Since the phenomenon of lahn had not yet emerged during his lifetime,
his remark is accepted as a legal proof. There are also narrations that Ibn ‘Amir's qira’at has reached us in a
sound manner. It is reported that four hundred people attended his lecture circle and recited his style of gira’at.
However, it is among the reported information that there was no one who criticized or denied Ibn ‘Amir's
gira’at at that time. In the literature, many studies dealing with the relationship between nahw and qira’at in
general can be mentioned. However, the studies on Ibn ‘Amir are quite limited and these studies examine
specific issues related to Ibn ‘Amir's gira’at. This situation paves the way for the study of Ibn ‘Amir's gira’at
in general and to determine its role in the science of nahw. Our study is an important work in the context of
nahw and qira’at, as it displays a holistic approach by showing both the positive aspects and the criticisms of
Ibn ‘Amir's qira’at. In this study, it is tried to determine how effective Ibn ‘Amir's gira’at is in terms of the
science of nahw and to reveal the importance of his gira’at in the relationship between nahw and qira’at. While
linguistic analyses are included in the points where Ibn ‘Amir's gira'at is criticized, solutions are also sought
for the dilemmas between nahw and qira'at.

Keywords: Arabic Language and Rhetoric, Qira’at, Ibn ‘Amir, Basra School, Kufa School.
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Résumé Structuré:

Ibn ‘Amir (mort en 118/736), I’'un des sept imams de la gira’at, se distinguait des autres imams de la
qira’at sur de nombreux points. Ses gira’ats, lies a la science de la grammaire arabe (nahw), ont fait I’objet
d’évaluations divergentes de la part des linguistes appartenant aux écoles de Bassorah et de Koufa. Le fait que
les linguistes de Bassorah aient fait preuve de sévérité et de rigueur dans la méthode qu’ils ont suivie pour
fonder leur école a eu une incidence négative sur leur perception des qira’at authentiques, telles que celles
d’Tbn ‘Amir. En revanche, le fait que les linguistes de Koufa aient accepté les gira’at comme source pour
déterminer les régles de la langue arabe a conféré a ces dernieres une influence sur la langue arabe. Le fait que
certains linguistes n’aient cité comme source que les qira’at conformes aux régles qu’ils avaient établies, ou
qu’ils aient adopté une position de neutralité vis-a-vis de toutes les qira’at, a d’une part entrainé une polarisation
entre les écoles et, d’autre part, a compliqué certaines questions relatives a la relation entre la langue et les
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qira’at. La qira’at d’Ibn ‘Amir a fait I’objet de débats sur de nombreux points en matiére de science du nahw.
Parmi ces points figurent 1’omission du pronom dans la phrase verbale, la lecture de la préposition comme
mansub dans une phrase négative, 1’attribution du mawsuf a son attribut, et la séparation du mudaf et du
mudafun ilaihi par le maf’ul. Les linguistes de Bassorah ont sévérement critiqué la gira’at d’Ibn ‘Amir, car ils
ne considéraient pas les gira’ats comme la source principale des régles linguistiques. IIs ont méme jugé cette
qgira’at erronée sur des points tels que la lecture en mansub du muzari adjacent a la lettre fa. Dans ce contexte,
la question sur laquelle les linguistes de Bassorah insistaient le plus était de savoir si la qgira’at d’Ibn ‘Amir
s’inscrivait dans le cadre de la langue arabe. Ils formulaient toujours leurs critiques et leurs jugements d’erreur
a partir de ce point de vue. En revanche, les linguistes de Koufa cherchaient des solutions aux questions
controversées de la langue arabe et de la grammaire (nahw) en s’appuyant sur la gira’at d’Ibn ‘Amir. Dans
cette étude, nous avons tout d’abord identifi¢ les versets dans lesquels la gira’at d’Ibn ‘Amir différe de celle
des autres imams de qira’at, notamment en ce qui concerne les régles de la grammaire arabe (nahw) ; parmi
ces versets, nous avons sélectionné certains versets permettant d’aborder la qira’at en question sous de
multiples angles. Les qira’ats liées a la science de la grammaire arabe ont été analysées d’un point de vue
linguistique en tenant compte des points de vue des linguistes de Bassorah et de Koufa. D’apreés ces études, la
qira’at d’Ibn ‘Amir s’inscrit généralement dans le respect des régles linguistiques connues. On a toutefois
observé qu’il adoptait une approche différente sur certaines questions, telles que 1’omission du pronom dans la
phrase verbale. Cette gira’at fournit des indices importants, notamment pour élargir le champ d’application de
la régle de séparation du mudaf du mudafun ilaihi uniquement a I’aide d’adverbes et de harf-i jar. L’influence
de la gira’at d’Ibn ‘Amir sur la langue ne se limite pas aux aspects grammaticaux de la langue arabe. En effet,
selon sa qira’at, ’utilisation des harf-i jar en référence au nom al-zahir a permis d’apporter des perspectives
nouvelles sur la science du nahw ainsi que sur la rhétorique et 1’i’jaz du Coran. De plus, dans les régles relatives
a la mention de la lettre waw ou au changement d’i’rab du mot suivant la lettre waw, 1’art littéraire et les
caractéristiques miraculeuses du Coran ont été mis en avant. Quant a la lecture du mansub dans un mot négatif
et a la répétition de la préposition (harf-i jar) en référence a un nom, cette gira’at soutient 1’'usage de la langue
arabe. La qira’at d’Ibn ‘Amir, d’origine arabe, qui est évaluée dans le cadre de la science du nahw, joue un role
important pour mettre en lumiére la relation entre le nahw et la gira’at et donner une idée de la résolution des
questions problématiques. La qira’at d’Ibn ‘Amir, qui a contribu¢ a des développements importants dans la
science du nahw, a parfois fait I’objet de critiques. On sait toutefois qu’Ibn ‘Amir est I’'un des sept imams de
la gira’at et que sa gira’at est authentique en termes de chaine de transmission. En effet, il a recu sa qira’at de
compagnons du Prophéte tels qu’‘Uthman b. Affan et Abi al-Darda. Le phénomeéne du lahn n’ayant pas encore
fait son apparition de son vivant, ses propos sont acceptés comme preuve juridique. Il existe également des
récits indiquant que la gira’at d’Ibn ‘Amir nous est parvenue de maniére authentique. Il est rapporté que quatre
cents personnes assistaient a son cercle d’étude et récitaient selon son style de qira’at. Or, parmi les
informations rapportées, il figure qu’a cette époque, personne n’a critiqué ni réfuté la qira’at d’Ibn ‘Amir. Dans
la littérature, on peut citer de nombreuses études traitant de la relation entre le nahw et la qira’at en général.
Cependant, les études consacrées a Ibn ‘Amir sont assez limitées et se concentrent sur des questions spécifiques
liées a la qgira’at d’Ibn ‘Amir. Cette situation ouvre la voie a une étude de la gira’at d’Ibn ‘Amir dans son
ensemble et a la détermination de son rdle dans la science du nahw. Notre étude constitue un travail important
dans le contexte du nahw et de la gira’at, car elle adopte une approche holistique en mettant en évidence a la
fois les aspects positifs et les critiques de la gira’at d’Ibn ‘Amir. Dans cette étude, nous nous efforgons de
déterminer I’efficacité de la gira’at d’Ibn ‘Amir du point de vue de la science du nahw et de mettre en évidence
I’importance de sa qira’at dans la relation entre le nahw et la qira’at. Si des analyses linguistiques sont incluses
dans les passages ou la qgira’at d’Ibn ‘Amir fait I’objet de critiques, des solutions sont également recherchées
pour résoudre les dilemmes entre le nahw et la gira’at.

Mots-clés : Langue arabe et rhétorique, Qira’at, Ibn ‘Amir, Ecole de Bassorah, Ecole de Koufa.

Resumen Estructurado:

Ibn ‘Amir (m. 118/736), uno de los siete imanes de la qira’at, se diferenciaba de los demas imanes de
la gira’at en muchos aspectos. Sus qira’ats, relacionadas con la ciencia de la gramatica (nahw), fueron objeto
de diferentes valoraciones por parte de los lingiiistas pertenecientes a las escuelas de Basora y Kufa. El hecho
de que los lingiiistas de Basora fueran severos y estrictos en el método que seguian al formar su escuela influyo
negativamente en su vision de las gira’at auténticas, como la de Ibn ‘Amir. Por otro lado, el hecho de que los
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lingtiistas de Kufa aceptaran la qira’at como fuente para determinar las reglas de la lengua arabe hizo que esta
tuviera una gran influencia en la lengua arabe. El hecho de que algunos lingiiistas citaran como fuente
unicamente las gira’at que se ajustaban a las reglas que ellos mismos habian establecido, o que mantuvieran
una distancia equidistante respecto a todas las gira’at, provoco, por un lado, una polarizacion entre las escuelas
y, por otro, dio lugar a que se enredaran algunas cuestiones en la relacion entre la lengua y las gira’at. La gira’at
de Ibn ‘Amir ha sido objeto de debate en numerosas cuestiones relacionadas con la ciencia de la sintaxis
(nahw). Algunas de estas cuestiones son la omision del pronombre en la oracion verbal, la lectura de la
preposicion como mansub en una oracion negativa, la atribucion del mawsuf a su atributo y la separacion del
mudaf y el mudafun ilaihi del maf’ul. Los lingiiistas de Basora criticaron duramente la gira’at de Ibn ‘Amir,
ya que no consideraban las gira’ats como la fuente principal de las reglas lingiiisticas. Llegaron incluso a
calificar esta gira’at de erronea en cuestiones como la lectura en mansub del muzari adyacente a la letra fa. En
este contexto, el aspecto en el que mas insistian los lingiiistas de Basora era si la qira’at de Ibn ‘Amir se
encontraba dentro del ambito de la lengua arabe. Siempre dirigian sus criticas y juicios de error desde este
punto de vista. Sin embargo, los lingiiistas de Kufa buscaban soluciones a las cuestiones controvertidas de la
lengua arabe y la nahw basandose en la gira’at de Ibn ‘Amir. En este estudio, en primer lugar, se identificaron
los versiculos en los que la gira’at de Ibn ‘Amir difiere de la de otros imanes de la gira’at, especialmente en lo
que respecta a las reglas de la sintaxis (nahw), y, entre estos versiculos, se seleccionaron algunos en los que
podemos abordar la gira’at en cuestion desde multiples perspectivas. Las gira’ats relacionadas con la ciencia
de la sintaxis se analizaron lingiiisticamente teniendo en cuenta las opiniones de los lingiiistas de Basora y
Kufa. Segtn los estudios, la gira’at de Ibn ‘Amir respalda en general las reglas lingiiisticas conocidas. Sin
embargo, se observo que adoptd un enfoque diferente en algunas cuestiones, como la omision del pronombre
en la oracion verbal. Esta qira’at aporta pistas importantes, especialmente a la hora de ampliar el alcance de la
regla que establece la separacion del mudaf del mudafun ilaihi Ginicamente con adverbios y harf-i jar. La
influencia de la qira’at de Ibn ‘Amir en la lengua no se limita unicamente a los aspectos gramaticales del arabe.
De hecho, segln su qgira’at, el uso de los harf-i jar al referirse al sustantivo al-zahir ha sido determinante para
obtener diferentes perspectivas sobre la ciencia del nahw, asi como sobre la retérica y el i’jaz del Coran.
Ademas, en los dictamenes relacionados con la mencion de la letra waw o el cambio del i'rab de la palabra que
sigue a la letra waw, han pasado a primer plano el arte literario y las caracteristicas milagrosas del Coran. En
cuanto a la lectura del mansub en una palabra negativa y la repeticion de la harf-i jar en referencia a un
sustantivo, esta qira’at respalda el uso en la lengua arabe. La qgira’at de Ibn ‘Amir, de origen arabe, que se
evalua en el ambito de la ciencia del nahw, desempefia un papel importante a la hora de revelar la relacion
entre el nahw y la gira’at y de ofrecer una perspectiva sobre la resolucion de cuestiones problematicas. La
qgira’at de Ibn ‘Amir, que contribuyo a importantes avances en la ciencia del nahw, fue en ocasiones objeto de
criticas. Sin embargo, se sabe que Ibn ‘Amir es uno de los siete imanes de la gira’at y que su qira’at es fidedigna
en cuanto a la autenticidad de la transmision. Esto se debe a que recibi6 su qira’at de compafieros del Profeta,
como ‘Uthman b. Affan y Abii al-Darda. Dado que el fenomeno del lahn atin no habia surgido durante su vida,
su testimonio se acepta como prueba juridica. También existen narraciones que indican que la gira’at de Ibn
‘Amir nos ha llegado de forma fidedigna. Se relata que cuatrocientas personas asistian a su circulo de ensefianza
y recitaban su estilo de qgira’at. Sin embargo, figura entre la informacion transmitida que no hubo nadie que
criticara o rechazara la qira’at de Ibn ‘Amir en aquella época. En la bibliografia se pueden citar numerosos
estudios que abordan la relacion entre el nahw y la qira’at en general. Sin embargo, los estudios sobre Ibn
‘Amir son bastante limitados y se centran en cuestiones especificas relacionadas con la gira’at de Ibn ‘Amir.
Esta situacion allana el camino para el estudio de la qira’at de Ibn ‘Amir en general y para determinar su papel
en la ciencia del nahw. Nuestro estudio constituye un trabajo importante en el contexto del nahw y la gira’at,
ya que presenta un enfoque holistico al mostrar tanto los aspectos positivos como las criticas a la qira’at de Ibn
‘Amir. En este estudio se intenta determinar la eficacia de la qira’at de Ibn ‘Amir en lo que respecta a la ciencia
del nahw y poner de manifiesto la importancia de su gira’at en la relacion entre el nahw y la gira’at. Si bien se
incluyen analisis lingiiisticos en los puntos en los que se critica la gira’at de Ibn ‘Amir, también se buscan
soluciones a los dilemas entre el nahw y la qira’at.

Palabras clave: Lengua arabe y retorica, gira’at, Ibn ‘Amir, Escuela de Basora, Escuela de Kufa.
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CrpykrypupoBannoe Pe3iome:

W6H ‘Amup (ym. B 118/736 r.), onuH U3 ceMu IMaMOB KHPaaT, BO MHOTHX aCIIeKTaX OTIMYANICS OT
JIpYTHX IMaMOB KupaaT. Ero kupaaTsl, CBsI3aHHBIE C HAYKOIl O rpaMMaTHKe (HaxB), II0-Pa3HOMY OLICHHBAINCH
JUHTBUCTAMU, IPUHAIICKABIINME K Oacpuiickoil u Ky puiickoii mkomam. ToT dhakT, 9To THHTBHCTH 13 bacpsl
MPUEPKHUBAINCH )KECTKOTO M CTPOTOT0 METOZA NMpH (JOPpMHUPOBAHHUHU CBOEH IIKOJBI, HETATUBHO MOBIHSAT Ha
UX OTHOUIEHHE K ayTeHTHYHBIM KHpaaTaM, TakuM Kak kupaaT M6H ‘Amupa. C npyroil CTOpoHBI, TO, 4TO
muHTBUCTHI U3 Ky (bl Npu3HaBaiy Kupaat B KauecTBE UCTOYHHKA ITPH OTIPEICIICHUH TPAaBUIT apaOCKOTo SI3bIKa,
NPUBEJIO K TOMY, YTO KMpaaT OKa3ajl 3HAYNTeJIbHOE BIUSHUE Ha apaOCKuii s3bIK. TOT (akTt, 4To HEKOTOpHIE
JUHTBUCTBl IIMTUPOBAJIM B KauecTBE MCTOYHMKA TOJIBKO Te KHpaaT, KOTOpPblE COOTBETCTBOBAIU
YCTaHOBJICHHBIM UMH IPaBUIaM, WM K€ 3aHUMaIl OJJUHAKOBOE PACCTOSHUE TI0 OTHOIIEHHUIO KO BCEM KUpaarT,
C OJHOHI CTOpOHBI, NPUBENO K MONSIPU3ALMUU MEXIY IIKOIaMHU, a C APYrod — IMPHUBENIO K 3alyThIBAaHUIO
HEKOTOPBIX BOIIPOCOB B B3aUMOCBSI3H MEKAY SI3BIKOM U kupaat. Kupaart MI6H ‘Ammupa ObLT IpeIMETOM CIIOPOB
10 MHOTHM BOIIPOCAaM B paMKax HayKH O rpamMMaThke (HaxB). K 4ncity 3Tux BOIIPOCOB OTHOCSTCS: OMyIIEHHE
MECTOMMEHUS B TJIar0JbHOM IIPEJIOKCHUH, YTEHHE TPEJIora B OTPUIATEIFHOM NPEIOKEHHN B TTAIEKe
MaHCy0, MPUCOCTUHEHNE ONMMCBIBaeMoro (MaBcy() K ero aTpudyTy, a Takke oTHeeHne myaada u MmynadyH
nnaiixu ot Mad’yna. Jluaresuctel w3 bacps! moasepramu kupaat VOH ‘AMupa pe3koil KpUTHKE, TIOCKOJIBKY HE
CUNTAJIM KHPAaaThl OCHOBHBIM HCTOYHHKOM SI3BIKOBBIX NpaBwi. OHHM JAake IpPU3HABaIM 3TOT KHPaaT
OLIMOOYHBIM B TAKHX BOIIPOCAX, KaK YTCHUE My3apu B popme MaHCYO, cTosIIero psaoM ¢ OykBoi ¢a. B atom
KOHTEKCTE JIMHIBUCTHI U3 bacpsl ynensuin Hanboiblliee BHUMAaHUE BOIPOCY O TOM, YKJIAJIBIBAETCS JIN KUpaat
HoH ‘AMupa B paMKu apaOCKOTo si3bika. VIMEHHO ¢ 3TOi TOYKM 3pCHHS OHHU BCerjaa (OPMyJIUPOBAIU CBOIO
KPUTUKY M BBIHOCHJIM CYXJeHHUS 00 ommOkax. OqHako JMHTBUCTHI U3 Kydbl MCKalM pemeHust CIOPHBIX
BOIIPOCOB apabCKOro sI3bIKa U HaxBa, ONMHUpasch Ha kupaar MOH ‘Amupa. B 1aHHOM uccienoBaHuu, Ipexae
BCETO, OBUTH BBIBICHBI asAThl, B KOTOPBIX KHupaaT MOH ‘AMmupa oTin4aeTcs OT KHPaaToOB APYTMX MMaMoB,
0COOCHHO C TOYKH 3pEHHs NMPABHJI HAaXBa, U CPEIOHM ATUX asATOB OBUIM BBHIJICICHBI HEKOTOPHIE, B KOTOPBIX
paccMaTpuBaeMblif KMpaaT MOXKHO MPOAHAIM3HPOBATh C Pa3IMUHBIX TO4EK 3peHus. KupaaTsl, cBSI3aHHBIC C
HayKoOH 0 HaxBe, ObUIN NTPOaHATN3UPOBAHBI C INHIBUCTHYECKOHM TOUKH 3pEHHS C yYETOM MHEHHH JINHTBHCTOB
u3 Bacper u Kydsr. CornmacHo pesynbraTaMm HccienoBaHWi, kupaaT VIOH ‘AMupa B LIEJIOM COOTBETCTBYET
W3BECTHBIM JIMHIBUCTHYECKUM TpaBmiaM. OJHaKO ObUIO OTMEYEHO, YTO B HEKOTOPBIX BOIPOCAX, TAKMX KaK
OITyIIleHHEe MECTOMMEHHS B TJIar0JIbHOM HPEeNIOKEHUH, OH IPUAEP KUBANICA HHOTO Hoaxo/a. JlaHHbIH kupaat
JlaeT BaXKHbIE MO/ICKA3KU, OCOOCHHO B ITaHE pacIIMpeHus cepbl MPUMEHEHHs IPaBUiia OTACIeHHs Myaada
oT MyaadyH-HIalXy UCKIIIOUUTEIBHO C TIOMOILBIO Hapeunid u xap(-u-mxap. Biausuue kupaara VIoH ‘Amupa
Ha SA3BIK CBSI3aHO HE TOJBKO C IPaMMaTHYEeCKUMH acIeKTaMH apabcKoro s3bka. PakTHYECKH, COTJIACHO €ro
KHpaaTy, UCIOJIb30BaHUE Xap(-U-pKap MPHU yIOMHHAHUH CYIIECTBHTENBHOTO alb-3aXHpP CHOCOOCTBOBAJIO
MOSIBIICHUIO PA3JIMYHBIX TOYEK 3PEHHs HAa HAyKy HaXxB, a TAaKXKe Ha pUTOpHUKY U upka3z Kopana. Kpome Toro, B
BBIBOJIaX, KacalOIIMXCsl YIIOMUHAHUS OyKBBI «BaB» MM M3MEHEHHUs Mpaba ClloBa, CIIEIyIOUIero 3a OyKBOH
«BaB», HA MEPBBII IUIaH BBIIUIM JINTEPATypPHOE MCKYCCTBO U dyAecHble ocobeHHocTH Kopana. Uto kacaercs
YTEHHs MaHCy0a B OTPUIATEIIFHOM CJIOBE M TIOBTOPEHHMS NTPEJIOTOB MPH YIIOMUHAHHH CYIIIECTBUTEIILHOTO, TO
JTaHHAas KMpaaT TOEePKUBACT 3TO yrnoTpediieHne B apabckoM si3bike. Kupaar MOH ‘Amupa, KOTOpBIH HMeeT
apabcKoe TPOUCXOXKCHNE U OLIEHMBACTCS B paMKax HAyKH O HaXBE, UTPACT Ba)KHYIO POJb C TOUYKH 3PEHHS
PaCKPBITHS B3aUMOCBS3H MEXIy HAXBOW M KHPAATOM, a TAKXKE J1aeT MIPECTABICHUE O PELICHUH MPOOJIEMHBIX
BonpocoB. Kupaar MOH ‘AMupa, KOTOpBIH BHEC BKJIJ B BaXKHBIC JIOCTIDKEHHUS B HayKe O HaxBe, MOPOH
CTaHOBHJICS 00BEKTOM KPUTHKH. TeM He MeHee U3BECTHO, 4To MOH ‘AMup sBIseTCs OJHUM U3 CEMH HMaMOB
KHpaaTa, M €ro KUpaaT SBIIETCS JOCTOBEPHBIM C TOYKH 3PEHHUS ayTeHTUYHOCTHU Mepeaadn. DTO O0BACHIETCS
TEM, YTO OH ITOJIyYHJI CBOM KHPaaT OT CIIOABMXHHUKOB IIpopoka, Takux xak ‘Ycman ubH ‘Addan u Aby ans-
Hapna. ITockonbKy siBI€HHE JlaXHa €l1€ HE BO3HUKIIO IIPU €r0 YKU3HU, €r0 BBICKA3bIBAHMS PUHUMAIOTCS B
KauyecTBe IOPUANYECKOTO JoKa3arenbcTBa. CyIIECTBYIOT TakKe NpelaHus O TOM, 4yTo kupaat MOH ‘Amwupa
JIOIIEJN JI0 HAaC B 0CTOBEpHOM Buje. CooOmaeTcs, 4To YeThIpecTa YeJIOBEK MOCEIAlIN €0 KPY)KOK M YHTallN
10 ero MaHepe Kupaata. [Ipy 3TOM cpean COXpaHMBIIMXCS CBEICHUH OTMEYAETCs, 4TO B TO BPeMsl He OBLIO
HHMKOT0, KTO ObI KpUTHKOBAJI MJIK OTpULai kupaat MoOH ‘Amupa. B inteparype MO>KHO yITOMSHYTh MHOKECTBO
UCCIIEIOBaHUM, TIOCBAIIEHHBIX B3aUMOCBS3M MEXIY HAXBOM M KHpaaToM B menoM. OnHAKO HCCIEN0BaHMUs,
nocesménnsle MOH ‘AMupy, BecbMa OrpaHHUYeHBI M KaCaloTCsl KOHKPETHBIX BOIIPOCOB, CBA3aHHBIX C KHPAaTOM
N6H ‘Ammupa. Taxast cHTyaIist OTKPBHIBAET Iy Th I M3y4YeHHs KupaaTta VIOH ‘Ammupa B [IEIOM H ONIpEIeIICHIS
ero poim B Hayke HaxB. Hamre mccmenoBanue mpeacTaBisieT co00i BakHYI0 paOOTy B KOHTEKCTE€ HAXB U
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KHpaat, MMOCKOJIbKY B HEM pPEallM30BaH IETIOCTHBIN MOJX0[], PACKPHIBAIOIINI KaK MOJOXHUTEIbHbBIE ACHEKTHI,
TaK U KPUTHYECKHE 3aMEUYaHUs B OTHOIIEHNH Kupaata VOH ‘Amupa. B manHOM mcciejoBaHUM MPENIPUHATA
MIOMBITKA ONPEEIUTh, HACKOJIBKO 3 PeKTHBEeH Kupaat MOH ‘AMupa ¢ TOUKH 3peHHs HAyKH O HaXBe, a TAKXKE
PacKpBITh BaXKHOCTH €T0 KMPaaTa B B3aMMOCBS3M MEX/y HAXBOH M KUpaaToM. B Tex mecrax, rae kupaat M6H
‘AMmpa moBepraeTcs KpUTHKE, TPUBOSTCS IMHTBUCTHIECKNE aHATM3bI, @ TAKXKE HIILYTCS PELICHHS TUIEMM,
BO3HUKAIOIINX MEXIY HAXBOH U KHPAaTOM.

KaioueBble ciioBa: apaOckuii sI3bIK M pUTOpUKa, Kupaar, MI6H ‘Amup, bacpuiickas mkona, Kygdckas
HIKOJIA.
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Yapilandirilmis Ozet:

Yedi kiraat imamindan biri olan ibn Amir (6. 118/736), kiraati ile birgok noktada diger kiraat
imamlarindan ayrilmistir. Nahiv ilmini ilgilendiren kiraatleri, Basra ve Kife ekoliine mensup dilciler tarafindan
farkli degerlendirmelere tabi tutulmustur. Basrali dilcilerin ekollerini olustururken takip ettikleri metotta sert
ve kati davranmalari, ibn Amir’in kiraati gibi sahih kiraatlere bakis agilarmi olumsuz etkilemistir. Diger
taraftan Kifeli dilcilerin Arap dil kurallarinin tespitinde kaynak olarak kiraatleri kabul etmeleri, kiraatlerin
Arap dili iizerinde etkili olmasint saglamistir. Bazi dilcilerin, yalnizca belirledikleri kurallara uyan kiraatleri
kaynak olarak gdstermeleri veya bazilarinin kiraatlere olumlu olarak esit mesafede durmalari bir taraftan
ekoller arasinda kutuplasmalara neden olurken diger taraftan dil-kiraat iliskisinde bazi meselelerin
diigiimlenmesine sebep olmustur. Bu g¢alisma, ibn Amir kiraatinin diger kiraat imamlarindan ayristigi
noktalarm nahiv kaideleri iizerindeki etkisini ortaya koymay1 ve nahiv-kiraat iliskisini Ibn Amir 6zelinde ele
alarak literatiirdeki boslugu doldurmayi amaglamaktadir.

Calismada, karsilastirmali dil analiz yontemi kullanilarak ibn Amir’in kiraatinin farklilik arz ettigi
noktalar, kiraat kitaplarindan ve klasik Arap dili kaynaklarindan derlenmis ve nahiv ilmi agisindan
sentezlenmistir. Bu dogrultuda 6ncelikle Basra ve Kiife ekollerinin dil kurallart i¢in kaynak secimindeki
metotlari, sema ve kiyas kriterleri ele alinmus; ardindan ibn Amir kiraati hakkinda yapilan degerlendirmeler ve
elestiriler izerinde etraflica durulmustur. ibn Amir kiraatinin nahiv ilmine etkisi “Ibn Amir kiraatinin mevcut
kurallar1 desteklemesi” ve “ibn Amir kiraatinin yeni kurallara kaynaklik etmesi” seklinde iki ana baslik altinda
incelenmistir.

Yapilan incelemeler sonucunda elde edilen bulgular, ibn Amir kiraatinin menfi bir kelamda
miistesnanin mansub olmasi, ism-i zahire atifta harf-i cerin tekrar edilmesi, vav harfinin zikredilmesi ya da
hazfedilmesi gibi hususlarda Arap dilinde var olan kullanimlari destekledigini ve gii¢lendirdigini ortaya
koymaktadir. Buna kargin haber climlesinde zamirin hazfedilmesi gibi meselelerde tutarli bir nahvi zemin
kazandirarak mevcut bir kullanimin kurallasmasma katki sagladigi goriilmiistiir. ibn Amir kiraatindeki
elestirilerin 6zellikle emrin cevabinda gelip fa harfine bitisen muzarinin mansub okunmasi ve muzaf ile
muzafun ileyhin arasinin mef*ulle ayrilmasi noktalarinda yogunlagtig1 tespit edilmistir. Emrin cevabinda gelen
fa harfinden sonra mukadder “en” ile gergeklesen alt1 yerdeki nasb okuyusunun miitevatir kiraat vasitasiyla
makul bir zemine oturdugu; ayrica mevsufun sifatina izafe edilmesi meselesinde lafizlarin birbirinden farkli
olmast kosuluyla bu izafenin caiz olabilecegi sonucuna varilmistir.

Ibn Amir kiraatinin Kife nahiv ekolii tarafindan delil olarak kabul edilmesi, bircok problemli ve
ihtilaflt meselenin ¢ézliimiine zemin hazirlamis, i’rab cihetiyle farkli bakis agilart kazandirmis ve Arap dilinin
zenginlesmesine onemli katkilar sunmustur. Yapilan tahliller, nahivde kural dis1 veya zayif sayilan bazi
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kullanimlarin sahih ve miitevatir bir kiraat vasitasiyla Arap dilinde tutarli bir zemine oturabilecegini ve var
olan kurallarin kapsamini genisletebilecegini acikca gostermektedir.

Anahtar Kelimeler: Arap Dili ve Belagati, Kiraat, ibn Amir, Basra Ekolii, Ktife Ekolii.
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The Use of Ibn ‘Amir’s Qira’ah as Evidence in the Kufa School of Nahw and Its Impact on
Grammatical Rules

Introduction

The relationship between the Arabic language and the Qur'anic readings (qira'at) has always
been a subject of debate. Undoubtedly, the formation of linguistic schools, criteria for evidence,
selection of sources, and perspectives on the readings play an important role in this. The Basran and
Kufan schools established their linguistic rules by utilizing the methods of transmission (sama‘) and
analogy (qiyas). However, there are differences between the two schools. Since the Kufan school
aimed to record the entirety of Arabic speech, they did not impose any limitations regarding
transmission. For this reason, they utilized linguistic examples characterized as anomalous (shadhdh)
or even accepted as erroneous (Efgani, 1407, p. 206-207; Salah, 2005, p. 90). The Basran school, on
the other hand, acted more meticulously in formulating linguistic rules and were selective in their
linguistic materials (Efgani, t.y., p. 65; Hadisi, 1974, p. 133; Salah, 2005, pp. 90-91). Therefore, by
heavily emphasizing tribal, temporal, and spatial restrictions, they did not accept linguistic examples
whose speaker was unknown, whose usage was rare, or which did not comply with their rules (Cikar,
2007, pp. 37-41, 2015, pp. 96-102; Kiigiikzoroglu, 2023, p. 39-41). The approaches of the Basran
and Kufan schools to analogy also differ from one another. In developing their methodologies, the
Kufan school took rarely used examples considered anomalous and built rules upon them (Efgani,
1407, p. 207; 1d, 1989, p. 80). On the other hand, the Basran school stipulated the existence of widely
used examples that conformed to linguistic rules in order to make analogies (Efgani, t.y., pp. 70-71;
Salah, 2005, p. 94; Ziibeydi, t.y., p. 47). They did not deem it appropriate to draw analogies based
on an example that did not fit their rules, even if it was used in the Qur'an (Celik & Yasar, 2024, p.
31; Cikar, 2007, pp. 48-51). The differences between the schools are not limited to these. Indeed,
while the Kufan school cited the qira'at as a primary source for the linguistic rules they established,
the Basran school exhibited a strict stance on this matter and utilized linguistic materials other than
the qira'at for their school (Efgani, 1407, p. 206; Salah, 2005, pp. 92-93). At this point, the reading
of Ibn ‘Amir has occasionally been subjected to criticism and has even reached the point of rejection
(Efgani, t.y., pp. 67-72). However, Ibn ‘Amir, in addition to being one of the seven imams of qira'at,
is an Arab himself, and his reading is sound in terms of its chain of transmission (sanad). Because he
received his reading from Companions such as ‘Uthman b. ‘Affan and Abu’l-Darda’. Since he lived
before the phenomenon of solecism (lahn) emerged, his speech is accepted as authoritative (hujjah)
and his words as evidence (Dimyati, 1427, p. 274; ibnii’l-Cezeri, t.y., p. 2/263). However, with the
formation of linguistic schools, his reading became a target of criticism, especially by Basran
linguists. Since Basran linguists did not cite readings that failed to conform to the rules they
established as sources, they either ruled the reading to be incorrect or opted for the path of esoteric
interpretation (ta'wil). At times, because they viewed the reading as weak, they argued that the
linguistic rule related to the reading could only be used in poetry (Efgant, t.y., p. 70, 1407, pp. 205-
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207). Evaluated from this perspective, the points where Ibn ‘Amir diverges from other imams of
qira'at play a key role in the relationship between syntax (nahw) and readings. Because his reading
opened the door to innovative approaches within the scope of language and was instrumental in
generating solution-oriented ideas at points where linguistic rules regarding syntax were deadlocked.
Furthermore, the fact that he was an Arab whose word was accepted, in addition to being an imam
of qira'at, takes the matter to a different dimension.

A review of the literature reveals that there are two studies addressing the reading of Ibn
‘Amir from the perspective of the science of syntax. One of these is the study by Abdullah al-
Muhammadi Muhammad Rabi* titled “Ma Inferade bihi ibn Amir min Kiraatin fi’I-Fi‘li Diraseten
Nahviyyeten Sarfiyyeten Delaliyyeten”. This study addresses Ibn ‘Amir's reading from the
perspective of morphology (sarf) as well as syntax, and examines the syntactic issues specifically in
relation to verbs. The other study is Rifat Ablay’s work titled “Miifessir Ve Dilbilimcilerin Ibn Amir
Kiraatine Dilbilimsel Ve Elestirel Yaklasimlar1™. In his article, the author focused on the criticisms
directed at Ibn ‘Amir's reading and examined only the debates and justifications regarding the issue
of reading the verb that comes in the response to an imperative (amr) in the accusative (mansiib)
case. He did not include discussions outside of this topic. Our study, however, differs from other
works by demonstrating the contribution of Ibn ‘Amir's reading to the science of syntax, addressing
issues related to nouns in addition to verbs, giving extensive space to linguistic analyses regarding
the criticisms leveled against him on many points, and emphasizing the importance of Ibn ‘Amir's
reading in the deadlocks between syntax and qira'at. Evaluated in the context of the syntax-qira'at
relationship, it is an important study as it both linguistically analyzes the verses that Ibn ‘ Amir read
differently from other qira'at imams and includes the justifications of opposing views in the
objections raised against him. This study aims to fill the gap in the literature by presenting the syntax-
qira'at relationship specifically through Ibn ‘Amir.

In the study, by using a comparative linguistic analysis method, the points where Ibn ‘ Amir's
reading differs have been compiled from qira'at books and classical Arabic language sources and
synthesized from the perspective of the science of syntax. In this direction, firstly, the methods and
criteria of the Basran and Kufan schools in source selection for linguistic rules were discussed, and
then the evaluations and criticisms made regarding the reading of Ibn ‘Amir were dwelled upon
extensively. The effect of Ibn ‘Amir's reading on the science of syntax will be examined under two
main headings: “ibn Amir Kiraatinin Mevcut Kurallar1 Desteklemesi” (The Support of Ibn ‘Amir's
Reading for Existing Rules) and “Ibn Amir Kiraatinin Yeni Kurallara Kaynaklik Etmesi” (Ibn
‘Amir's Reading Serving as a Source for New Rules), and the criticisms directed at the
aforementioned reading will also be addressed under the relevant headings.

1. The Support of Ibn ‘Amir's Reading for Existing Rules
1.1. The Status of the Excepted in a Negative Clause

In terms of parsing (i‘rab), the excepted (mustathna) is divided into five categories: that
which is always accusative (mansiib), that which can be accusative or a substitute (badal), that which
is always genitive (majriir), that which is permissible to be genitive or nominative (marftu‘), and the
excepted that is parsed according to its position before the inclusion of the exception particle
(Zemahseri, 1993, pp. 96-99).

If the one excepted from (mustathna minhu) is mentioned in the clause before Yl(if the clause
is complete) and if one of the particles of negation (nafy), prohibition (nahy), or interrogation
(istifham) occurs (if the clause is not affirmative), there are two possibilities regarding the parsing of
the mustathna: a. If the exception is contiguous (if the excepted term is of the same genus as the
mustathna minhu), it is possible for the mustathna to be accusative as in “/x) ¥) 31 28 L”, just as it is
possible for it to follow the mustathna minhu as a substitute or explanatory apposition (‘atf al-bayan)
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and take its parsing as in “%) Y] aaf W8 W and this view is more preferred. b. If the exception is
disjointed (if the excepted term is not of the same genus as the mustathna minhu), according to the
Hijaz dialect, the mustathna must mandatorily be accusative as in the example “I5i5 ¥) gl L L7,
According to the Tamim dialect, however, it is permissible for the mustathna to be accusative as well
as nominative as a substitute. As a matter of fact, the word “¢\&” in the verse (£ V) ale (e 4y 381
u-H‘) is read in the accusative according to the Hijaz dialect, while it is read in the nominative
according to the Tamim dialect (Cemaleddin b. Hisam, 1383, pp. 245-247; Faridi, 2018, p. 2/238-
249; Muradi, 1413, p. 514,515; Sabbéan, 1417, p. 2/216).

We mentioned that in exceptions where the clause is complete, if a negative particle precedes
the exception particle and the exception is contiguous, it is more preferred for the parsing of the
mustathna to follow the parsing of the mustathna minhu. In this context, Basran linguists argued that
the mustathna would follow the mustathna minhu as a substitute, while Kufan linguists stated that it
follows in the form of syndetic coordination (‘atf al-nasaq). In such exceptions where the substitute
is preferred, it has not been welcomed for the mustathna to be accusative through exception (Cevcerd,
, 1423, p. 2/483,484). Explaining through the example “x ¥l ai J6l W&’ Aba “Alf al-Farist (d.
377/987) stated that the mustathna being nominative as a substitute is more common in terms of
usage and analogy. Drawing attention to the aspect of analogy, al-Farist noted that the meaning of
the aforementioned example is identical to the sentence “x ¥} Ui W and that there is consensus on
the nominative reading in the example “x3 ¥) Ul W Additionally, he emphasized that in the
example “x ) ¥) aal 61 W, the nominative case is more preferred along with the word “2s1, and that
those who read it in the accusative consider the negation in the example to be affirmative (Farisi,
1413, p. 3/168). This situation can be summarized as follows: The common point between the
examples “l Jels W and “as8l Sela” is that they are complete clauses. For this reason, the
mustathna in the clause with a negative particle was made accusative by analogy to the affirmative
clause (Farisi, 1413, p. 3/169; Razi, 1420, p. 10/130).

Stating that in exceptions where the clause is complete, when a negative particle precedes
the exception particle, it is more preferred for the parsing of the mustathna to follow the parsing of
the mustathna minhu, al-Farra’ stipulated that the mustathna minhu must be definite (ma‘rifah) for
the accusative to also be permissible. As a matter of fact, he stated that in the example “ ¥} i L L
<& the Arabs only read the mustathna by making it follow the mustathna minhu, and that the
accusative is not used because the mustathna minhu is not definite (Ferrd’, t.y., p. 1/166).

The verse “séie (i Y) 4528 W, where Ibn ‘Amir diverges from other qira'at imams with his
reading, sets an example for our topic. Indeed, while he reads the aforementioned verse in the
accusatlve as “ee—m S Y) solad &7 all the remaining qira'at imams have read it in the nominative as
“aie (B Y) b shad 2 (ibn Haleveyh 1401, p. 124; ibn Miicahid, 1972, p. 235). Abii Mansiir al-Azhari
(d. 370/980) declared that the nominative reading occurs through the repetition of the verb, that the
parsing interpretation of the verse is in the form of “ea—'m Jil ) alad L o glad LA”, and that the accusative

At this point, there is no contradiction between al-Farra’'s thought on the accusative parsing
in the case of an indefinite (nakirah) mustathna minhu and Ibn ‘Amir’s accusative reading in the
aforementioned verse. Because the mustathna minhu in the verse is the plural waw in the verb (&
5 ;M) and pronouns are accepted as the highest degree of definiteness in the Arabic language.
Therefore, the mustathna minhu in the verse is not indefinite but a true definite noun. In conclusion,
it can be said that Ibn ‘Amir’s reading is in perfect harmony with al-Farra’'s view.

Tha‘lab (d. 291/904) offered the following explanations: “The beginning of the clause in the
verse (before the exception) is negative, while the latter part is affirmative. In exceptions containing
a negative particle, the preferred parsing is the nominative” (Ezheri, 1412, p. 1/312). Associating the
reason why the nominative reading is preferred over the accusative reading with the wording, al-

Turkish Studies — Comparative Religious Studies, 21(3)



The Use of Ibn ‘Amir’s Qira’ah as Evidence in the Kufa School... 4735

Nahhas (d. 338/950) stated that since meaning is understood through wording, the wording is more
prioritized than the meaning, and for this reason, the wording is given precedence and the nominative
parsing is preferred (Nehhas, 1421, p. 1/224). Stating that the mustathna could become accusative in
a way other than exception, al-ZamakhsharT (d. 538/1144) interpreted the verse as “>ul8 Sxd ¥ and
pointed out that the expression “>4#” could be the adjective of an omitted verbal noun (Semin el-
Halebi, t.y., p. 4/22; Zemahseri, 1407, p. 1/530).

As far as can be understood from what has been expressed thus far, the parsing of the
mustathna as a substitute in negative and complete exceptions is more preferred according to all
linguists. Among linguists, only al-Farra’ did not approve of the mustathna being accusative when
the mustathna minhu is indefinite. However, this view advocated by al-Farra’ has been criticized by
many linguists. For example, Ibn Malik stated that it is the original rule for the mustathna to be
accusative, that being a substitute is subordinate to it, and that the reason for preferring the substitute
is assimilation. He weakened al-Farra’'s view by saying that the thought that the preferred substitute
status could prevent the accusative is incorrect and harms the original rule (ibn Malik, 1990, p.
2/283). On the other hand, the interpretation made by al-Zamakhshar regarding the verse (SLi Slxé Y))
was found to be structurally incorrect. Because the word “s¢s” passing in the verse is the adjective
of the expression “>u&”, If “3L” is made the adjective of an omitted verbal noun and used for things
other than persons, its structure will be disrupted and there will be no need for the word “aeie”.
Therefore, it was not deemed correct for it to be the adjective of an omitted verbal noun (ibn Adil,
1998, p. 6/473). As a result, we can say that the substitute is more preferred in exceptions, that no
condition is needed for the accusative, and that the accusative is realized through exception.
Furthermore, it is understood that Ibn ‘Amir's reading holds importance at this point. Because while
this reading of his strengthens an aspect that remains secondary in the order of preference and
supports the relevant rule, it also shows that the mustathna being accusative in a negative clause does
not pose a problem in terms of meaning.

1.2.  The Use of Prepositions in Conjunctions to an Explicit Noun

~ While Ibn ‘Amir reads the expression “_» 5" in the verse « Ha Gl G O OX N A K G
oiall QSN 5335 L passing in Siirat Al ‘Imran as “_: 5" with the repetition of the letter ba’,
just as it is in the Levantine Codices, all the remaining qira'at imams read it as “_» " exactly as it
appears in the verse. According to the qira'at imams other than Ibn ‘ Amir, there was no need to repeat
the governing agent in the word “_: 1l s” due to the conjunction particle. Indeed, in the example « <) <
s0ac 5 %37, the letter waw indicates that ‘Amr is also a partner in the action related to Zayd. For this
reason, there is no need for the letter ba’ to be mentioned (Farisi, 1413, p. 3/114). According to Ibn
‘Amir's reading as well, there is no need for the letter ba’ to be repeated. Because just as the
conjunction particle stands in for the verb, it can also stand in for the preposition. Therefore, the
mentioning of the letter ba’ might be for emphasis. Another view is that although the establishment
of the letter is the original principle, it can be said that the ba’ has been omitted here for the sake of
lightening, as is the case in many places in the Qur'an (Mekki b. Ebi Talip, 1997, p. 1/370). Abu ‘Ali
al-Farist stated that both readings are in accordance with the Arabic language (Farisi, 1413, p. 3/114).
Making evaluations on the aforementioned reading, Abti Mansiir al-Tha‘alibi (d. 429/1038) said that
when a noun is intended to be conjoined to an explicit noun, it can be conjoined either with the letter
ba’ or without the letter ba’ (Ezheri, 1412, p. 1/287). Regarding whether the presence of the letter
ba’ in the aforementioned reading, whose conformity with the Arabic language is understood, is
effective in terms of meaning or not, syntax scholars are divided into two. Some linguists argued that
the examples “s4e 32 3 S50%” and “5_e% 5 2 0 S 7 express the same meaning, and that the reading
difference in question is also identical in terms of meaning. Evaluating the repetition of the governing
agent in conjunctions and substitutes within the scope of precaution, Ibn Jinni (d. 392/1002) said that
the example s x5 2 &) " expresses more certainty than the example “s e 3 3 » < 5)2” (Ibn
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Cinni, t.y., p. 3/113). According to al-Khalil b. Ahmad (d. 175/791), who stated that there is a
difference between them, in the example “ s 4e 3 2 3 & 5047, both are passed by at the same time and
in the same state. In the example “ == 2 &) ", however, since the actions are at different times,
the verb of passing by occurred twice. Making evaluations based on this, al-Khalil stated that in the
reading where the letter ba’ is not mentioned, the prophets came to the society being addressed with
evidences/miracles and scriptures at the same time; whereas in Ibn ‘Amir's reading, he declared that
the prophets came first with evidences/miracles and then with scriptures, drawing attention to the
difference between the two readings (ibn Zencele, t.y., p. 185).

The expression “_» 3505 i1l in the Qur'an appears in Sarat al-Nahl and Surat Fatir aside
from Siirat Al ‘Imran. While only the expression )-ul\; u\-u-ﬁb” takes place in Surat al-Nahl, the
portion ¢ )—mﬂ\ uhﬁb; is also included in Sirat Fatir. The verse in Siirat Al ‘Imran and the verse in
Surat Fatir are very similar to each other. As a matter of fact, most of the words in the verse in Sirat
Fatir are the exact same as the words in the verse in Surat Al ‘Imran. All of the qira'at imams read
Stirat Fatir as )4-\-«3‘ sy A5 ey aalley agfels Sl o il QK 088 & JKE ()5 with the repetition
of the letter ba’ in “<i%” and the two followmg words. Some scholars have interpreted Ibn ‘Amir's
divergence from other qira'at imams in only one of the verses containing identical expressions
addressing the same topic from different perspectives. For instance, according to Badr al-Din (d.
733/1332), the author of Kesfii’l-Me4ni, the context of the verse in Siirat Al ‘Imran is based on
brevity. Because the subject is omitted in the verb “&X”, and while the original verb of the
conditional clause should be imperfect, a perfect verb was used. The omission of the letter ba’ for
the sake of lightening is suitable for the context of this verse. The context of the verse in Strat Fatir
is based on expansiveness. Because the conditional verb was used as an imperfect, the subject of the
verb “&X” and the object of the verb “¢\5” were mentioned. It is appropriate for the letter ba’ to be
mentioned three times in this verse used in a station of expansiveness (Bedruddin, 1410, p. 134,135).

Similar issues are also encountered in other verses. For example, while the expression “ ¥
O35 s g—m Iy Y; agle 1335 takes place in Siirat al-Nahl, the same words appear in the form of
b9k aa gM o & Y3 in Siirat al-Naml. However, the expression “&5 Y ” in Sarat al-Nahl occurs
with the omission of the letter niin. Touching upon the wisdom behind this, al-Zarkashi (d. 794/1392)
stated that since the narrative is prolonged in Suirat al-Nahl, it is appropriate to make a lightening by
omitting the ntin in the wording; whereas in Strat al-Naml, because the letter waw is for resumption,
it has no remaining connection to what precedes it, and accordingly, there is no need for lightening
(Zerkesi, 1957, p. 3/218).

As far as can be understood from what has been expressed thus far, the repetition or non-
repetition of the preposition in conjunctions to an explicit noun is evaluated within the scope of
Arabic linguistic rules. While most linguists state that examples where the preposition is repeated
carry the same meaning as examples where the preposition is not repeated, figures like al-Khalil have
argued that there is a difference between them. Considering that the reading in question passes with
the same words in different siirahs of the Qur'an and that there is only a preposition difference
between them, it can be thought that there are subtle nuances between Ibn ‘Amir's reading and the
other readings. Beyond appearing in this manner in the Levantine Codices, the repetition of the
preposition can be evaluated within the scope of the Qur'an's literary art and its miraculous
characteristics. Ibn ‘Amir's reading of two verses with identical words in different ways indicates
that the presence or omission of a letter in the Qur'an can be evaluated from multiple aspects.

1.3. The Status of the Word Following the Letter Waw

One of the points where Ibn ‘Amir's reading diverges from other imams is the reading
differences related to the letter waw. While Ibn ‘Amir read the word following the letter waw with
different parsing in two verses, he added the letter waw to the beginning of the word in one verse. In
two verses that originally had the letter waw at the beginning, he read by omitting the letter waw.
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One of the places where Ibn ‘Amir read with a different parsing is the verse “4ai5l 3 calaall 53 a5,
While Ibn ‘Amir read the mentioned verse in the accusative as “Ula3lly <aasll 13 Sl 57, all the
remaining qira'at imams read it in the nominative as “J&i33 calaall 55 Cally”, According to Ibn
‘Amir's reading, the express1on “Cally” is conjoined to the verse “ali Ly 415" two verses
prior. Since the expression “le~=53" passing in the verse carries the meaning of “&is”, the implied
structure of the verse would be “Ola )l Gl 5 Cuas)l 15 ) 31857

Ibn Khalawayh (d. 370/980) stated that the aforementioned expression is conjoined to the
verse “Lxd) :Lldl3” and pointed out that it is accusative due to a hidden verb “ 13 caall casl 5) el
(—=sl\(ibn Haleveyh, 1401, p. 338). Offering more than one option regarding the accusative parsing
of the expression “&all 57, al- -Dimyati (d. 1117/1705) stated that it can be read in the accusative by
conjoining it to the word ¢ ‘wa Y15 as well as by implying the verbs “313” or “u=al” (Dimyati, 1427,
p- 526). Al-Farra’, who makes linguistic analyses while performing exegesis, expressed that the verse
could be read in the accusative as “Ola)ll s cuasll 13 Call 57 but that he had not heard such a reading
(Ferrd’, ty., p. 3/114). Al-Samin al-Halab1 (d. 756/1355), who addressed the different options
regarding the accusative reading one by one, mentioned that there is a condition for implying the
verb “u=al” proposed by al-ZamakhsharT and al-Dimyati. According to him, since grains (&=l 5) are
not included among the categories of fruits (4S¥) and dates (JAl), they cannot be particularized with
the verb “c=al”. However, the verb “u=a/” can be implied when treated as an ordinary verb rather
than a technical concept (Semin el-Halebi, t.y., p. 10/159).

According to the qira'at imams other than Ibn ‘Amlr the expression “&alls” is read in the
nominative by being conjoined to the preceding verse “JAll5 448 8", The 1mphcat10n of the verse
would be in the form of “cauasll 53 Caall i 5 4486 e, In this case, the expression “&all 57 is parsed
as a subject (Ezheri, 1412, p. 3/44; Farisi, 1413, p. 6/244,245). Makki (d. 437/1045), making a
comparison between the two readings, said that in the nominative reading, the expression “&all 5 is
conjoined to something closer and there is no need for extra additions like “@&a”, etc. in terms of
meaning. Declaring that the nominative reading is more preferred because the conjunction is literal
and no semantic strain is undertaken, Makki emphasized that the majority of qira'at imams also recite
upon this reading (Mekki b. Ebi Talip, 1997, p. 2/299).

Another place where Ibn ‘Amir reads the word coming after the conjunction particle
differently from other qira'at imams is the verse “s 3l <530 2 A5 el Gulili 3, While all the
qira'at imams other than Ibn ‘Amir read it exactly as it passes in the verse, Ibn ‘Amir read all the
words in the nominative as &l 535 4 28015 5adll 3 Gualil) 37, According to the imams who read it in the
accusative, the “Gualill 3 found in the verse is conjoined to what precedes it, whereas in Ibn ‘Amir's
reading, “sxll 3” is parsed as a subject and “&3is” as a predicate (Ezherd, 1412, p. 1/408). In other
words, according to Ibn ‘Amir's reading, the waw in the word “»3l1 3 is accepted as circumstantial,
while according to other gira'at imams, the waw is a conjunction particle (Ibn Haleveyh, 1401, p.
209). Ibn ‘Amir's reading resembles the example “a8 5 e 5 la ) ©lS” linguistically. As a matter of
fact, the expression “al8 5 <c 5" consists of a subject and a predicate. Ibn ‘Amir's reading is also
connected to what precedes it in the form of a circumstantial clause (ibn Haleveyh, 1401, p. 309).

Ibn ‘Amir read by omitting the letter waw in two verses and by mentioning it in one verse.
One of the places where he read by omitting the letter waw is the verse I35 &) 335 ) s1&5”. While Ibn
‘Amir read this verse without the letter waw as “4ilail 13 & 3331 6 the other imams read it exactly
as it is in the verse. According to the imams who read it with the waw, the aforementioned expression
is conjoined to the verse “4all J4% &1 14l85” passing before it (Ebii’l-Beka, t.y., p. 1/108). In Ibn
‘Amir's reading, however, the clause is accepted as a resumptive clause. Both variations are evaluated
within the scope of the Arabic language (Ibn Haleveyh, 1401, p. 88). Stating that there are two
possibilities for omitting the letter waw in Ibn ‘Amir's reading, al-FarisT said that one of them is that
it is a resumptive clause. The other possibility is that there is no need for the letter waw due to the
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connection of the verse “Aiai ‘43; 380 Ui\ﬁ” to what precedes it. Indeed, Ibn ‘Amir's reading is
connected to the verse “d) 3l aia (as Akl 425 Jocated before it. So much so that those who prevent
the name of Allah from being mentioned in His mosques and strive to ruin them are the same people
as those who say, “Allah has taken a son.” Therefore, due to this connection between them, the verse
in question was considered a continuation of the prev1ous verse and the letter waw was not
mentioned. As a similarity to this, the verse “J 504 e zh A sl dﬂ)‘ Gl 15885155 53057 can
be shown. As a matter of fact, in this verse, if the expression “4s3a G 24 5 was used instead of the
expression “CsYWA &é 247 it would be welcomed in terms of language (Farisi, 1413, p. 2/202,203).
However, because of its connection with the preceding clause, there is no need for the letter waw,
and the expression “Os3A e 247 is parsed as a second predicate (Usmini, 2008, p. 1/77). Evaluated
from this perspective, the reading of the qira'at imams other than Ibn ‘Amir can be accepted as
conjoining the latter part of the clause to the beginning of the clause (Mekki b. Ebi Talip, 1997, p.
1/260). Stating that one letter in the Qur'an corresponds to ten rewards, al-AzharT emphasized that
the affirmation or omission of the letter waw means the same thing, and noted that the difference is
the reward of reciting an extra letter (Ezheri, 1412, p. 1/170). The other place where Ibn ‘Amir read
by omitting the letter waw is the verse “4l Lla ¢ Y)l g3 US L5 (Ibn Miichid, 1972, p. 280). Since
the interpretations made on this verse are the same as those for the verse “/al3 & 385 ‘;3\3; there is
no need for repetition.

The only place where all qira'at imams read without the letter waw, whereas Ibn ‘Amir read
with the letter waw, is the verse “4asi e 1585 ) Sl J85” where the story of the Prophet Salih
takes place. In the verse, according to the one who reads with the letter waw, it is conjoined to what
precedes it, while according to those who do not read with the letter waw, the speech begins without
a conjunction (Ibn Zencele, t.y., p. 287). Ibn ‘Ashiir (1879-1973), on the other hand, stated that two
possibilities are valid regarding the conjunction according to Ibn ‘Amir's reading; it is conjoined
either to the preceding verse “d 1 531 2 58 i J& or to something implied, and he explained the implied
clause in the form of “4s 38 (axi 4 (& (Tbn Asir, 1984, p. 8/224).

As far as can be understood from what has been expressed thus far, in the readings related to
the letter waw, Ibn ‘Amir opposed the other qird'at imams in a total of five places. In the two verses
that Ibn ‘Amir read differently, many alternatives came into question in terms of parsing. In the
places he read depending on the mentioning or omission of the letter waw, the focus was on the
clause being conjoined or resumptive. The fact that al-Farra’'s explanations coincide with Ibn ‘Amir's
reading is noteworthy. As a matter of fact, even though he had not heard the reading, he evaluated it
by saying, “If it were read like this, it would also be appropriate according to the Arabic language.”
The alignment of Ibn ‘Amir's reading with al-Farra’'s analyses on this point shows that his reading
is linguistically appropriate. Additionally, Ibn Khalawayh's evaluation of Ibn ‘Amir's reading within
the scope of the Arabic language supports this. In conclusion, Ibn ‘Amir's reading provides different
perspectives linguistically on this issue while also offering diversity in terms of parsing.

2. Ibn ‘Amir's Reading Serving as a Source for New Rules
2.1. The Omission of the Pronoun in a Predicate Clause

Linguists have stipulated the connection of a clause acting as a predicate with the subject.
This connection is generally established with a pronoun or an element that takes the place of a
pronoun ( Halid el-Ezheri, 2000, p. 1/204). It is possible for us to list the elements that take the place
of a pronoun as demonstrative pronouns or the presence of the wording or meaning of the subject in
the predicate clause (Faridi, 2018, p. 1/315-319). When the predicate comes as a clause, mentioning
the pronoun that refers back to the subject is the original rule. However, in some places, the pronoun
is omitted as genitive and accusative. The part “a ,x o) sis” passing in the example “ad s ¢ sia (aldl”
consists of a second subject and predicate. The connection of this clause with the first subject (caidl)
is realized through the hidden genitive pronoun (4x). The issue of establishing the connection
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between the predicate clause and the subject via an omitted and accusative pronoun is among the
topics on which linguists disagree. It can be said that the reading of Ibn ‘Amir, one of the seven
qira'at imams, in Surat al-Had1id was influential in llngulsts putting forward different V1ews from one
agnother In the verse { @ﬂ\dﬂwgm\wéadjw‘iua)‘i\;u\yd\ u‘y«bﬁ\d—m@\ Y\eﬁu;
‘).:.mu)lm\.m:&\\ M\:&\\ .\:_5)&5 \ﬁ\jjww\jﬂa\ UJJS\UAAAJJ?LG\ dﬂj\ Lﬂﬁj} alltheqlraatlmams
except Ibn ‘Amir read the express1on «= .40 4 3 5 9&5” in the accusative, while Ibn ‘Amir read it in
the nominative as “ial & 32 5 (857 (Dani, 1404, p. 208; Dimyati, 1427, p. 532). Reading the word
“JS” in the accusative is because it is the first object of the verb “2= 5”. Reading it in the nominative
stems from it being the subject. In this case, the pronoun returning to the subject is implied in the
predicate clause in the form of ““(wall 4l 332 5 &Ky (Ezheri, 1412, p. 3/54; Farisi, 1413, p. 6/266). It
can be said that the object preceding the verb had an effect on Ibn ‘Amir's reading diverging from
other qira'at imams. Because when the verb precedes its object, its effect as a governing agent is
strong, whereas when it comes after its object, its effect is weak. In other words, when the object
comes after the verb, it becomes the governed word of the verb; when it comes before the verb, it is
also likely to be parsed in another way apart from being an object (Ibnii’l-Esir, 1420, p. 1/83). Since
“(<” is also foregrounded in the aforementioned verse, it is read as the subject in Ibn ‘Amir's reading
(ibn Zencele, t.y., p. 698).

Linguists who deemed it appropriate for the connection between the subject and the predicate
clause to be provided by an omitted pronoun likened the predicate clause to relative and adjective
clauses. According to them, just as the pronoun is omitted in the verb “cwes” cited as an adjective
clause in the poetry ;\-mw Cues £ 25 Ly and in the portlon “¥ sl & Cai” taking place as a relative
clause in the verse “¥ s & & LS-‘J\ 13a1”, the pronoun is also omitted in the expression “ a2
occurring as a predicate (ibn ‘Atiyye, 1422, p. 5/260).

The vast majority of linguists did not look favorably upon the issue of omitting the pronoun
that is in question in Ibn ‘Amir's reading. Indeed, linguists belonging to the Basran school stated that
examples like “cu a3 3 that resemble the verse “d 2 3 3857 in terms of parsing can only be used
in poetry. On the other hand, al-Farra’ (d. 207/822) and al-Kisa'T (d. 189/805) from the Kufans argued
that such examples should not even be used in poetry (Ebli Hayyan, 1418, p. 4/48).

To prove their views, Basran hngulsts cited the poetry of Abu'n-Najm al-‘Ijl1 (d. before
125/743): “aial &l A Gle .. o3 il A &aalal 7 “Umm al-Khiyar claims against me sins, none
of which I committed.” In this poetry, the word “f” s read in the nominative as the subject, and the
pronoun in the predicate clause (4~ a)) is omitted due to poetic necessity.

Those who did not deem the omission of the pronoun in the predicate clause appropriate
resorted to a difficult-to-make esoteric 1nterpretat10n in the aforementioned verse. According to them,
the verb “3=3” passing in the verse “all & 325 0857 s in the position of an adjectlve and the
expression “J%” is the predicate of an omitted subject. The interpretation of the verse is in the form
of “iuall d 2 y JS &l 4", The main reason for this interpretation that strains linguistic rules is to
avoid accepting the expression “ Al e asa predicate clause in which the pronoun is omitted
(ibn ‘Atiyye, 1422, p. 5/260). On the other hand, the idea that it is possible to omit the pronoun
located in the predicate clause by comparing it to a relative or adjective clause was not accepted by
everyone. Because an adjective clause cited with its qualified noun is like a relative clause cited with
its relative pronoun. A relative clause is considered a single whole together with its relative pronoun.
But the same situation does not apply to the predicate clause. Because the predicate clause is
considered a separate section relative to the subject. Therefore, there is a need for a mentioned
pronoun that will provide its connection with the subject (Ibnu’l-Hacib, 1409, p. 2/783).

Furthermore, the poetry used by the Basran linguists as evidence is not definitive proof of
the omission of the pronoun in the predicate clause. Indeed, the expression “41S” can also be read in
the accusative as an object. For Ibn Malik (d. 672/1274) and al-Shalawbin (d. 645/1247) articulated
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that in the event the word “4£” is read in the accusative or nominative, there is absolutely no
difference between them in terms of meaning and there is no obstacle to it being read in the accusative
(ibn Hisam, 1985, p. 747). However, there are also linguists who argue that if the expression “4” is
read in the accusative, it cannot fully convey the intended meaning in the poetry. According to them,
when the expression “aial & & isread in the accusative, it means “I did not commit all of the sins
attributed to me/l committed some of them,” whereas when read in the nominative, it carries the
meaning “l committed none of the sins attributed to me.” Consequently, the reading of the word in
question in the accusative was not welcomed in terms of the intended meaning by those who
differentiate between nominative and accusative parsing (Bagdadi, 1418, p. 1/363).

In fact, al-Farra’ and those who followed him took the matter to another dimension by adding
the view “This type of usage is permissible in the event that the subject is the word 'kull' (JS) or a
word that resembles it in terms of generality” to the disparate views voiced within the framework of
the usage “<u = 25”. In this way, they detailed the issue of omitting the pronoun and added
information in the rule of an exception to the general rule (EbG Hayyan, 1418, p. 4/43). However,
Basran scholars, regardless of whether the subject is a proper noun or a word expressing generality,
evaluated all expressions where an omitted pronoun is used in the predicate clause within the same
category, stating that such usages could only be due to poetic necessity, and they characterized Ibn

‘Amir's reading as anomalous (Eb(i Hayyén, 1418, p. 4/42).

As far as can be understood from the views of the linguists and the interpretations made up
to this point, linguists belonging to the Basran and Kufan schools are of the opinion that the pronoun
in the predicate clause must be mentioned. It can be said that Ibn ‘Amir being one of the seven qira'at
imames, his reading being included among the authentic readings, and his reading of the expression
“J<” in the nominative in the aforementioned verse were influential in changing the approaches of
linguists to this issue. As a matter of fact, while some linguists argued that the omission of the
pronoun in the predicate clause is possible, others underlined that it could only occur in poetry. Some
also narrowed the scope of the subject by stating that this could only happen in the event the subject
is the word “JS” or a word expressing generality. In conclusion, the omission of the pronoun in the
predicate clause was generally not welcomed by linguists, but it can be said that Ibn ‘Amir's reading
opened the door to making an exception regarding words expressing generality or the formation of a
new rule on this issue.

2.2.The Annexation of the Qualified Noun to Its Adjective

The annexation of the qualified noun to its adjective, in other words, the annexation of a
noun to itself, is one of the debated topics among linguists. While Basran language scholars did not
approve of such an annexation, Kufan linguists said that this type of annexation is permissible
provided that the wordings are different. Kufan hngulsts brought evidence from the Qur'an and the
words of the Arabs to prove their views. For instance, in the verse “oill Ga 313 &), although the
words “33” and “gl” express the same meaning, their annexed usage in a qualified noun-adjective
manner supports the view of the Kufan linguists. Moreover, the frequent use of annexed expressions
by the Arabs such as “aelal) 3alia 5 « 1Y) 83U serves as evidence for them. On the other hand, Basran
linguists based their disallowance of annexing the qualified noun to its adjective on the fundamental
purpose of annexation. According to them, annexation is done for the purpose of making definite or
particularization. If the annexed word is definite, there is no need to annex it. If it is indefinite, it
cannot gain definition or particularization by being annexed to itself. Therefore, in either case, there
is no meaning in it being annexed to itself. Responding to the evidence put forward by the Kufan
linguists, the Basrans argued that there is omission in all examples considered to be the annexatlon
of a qualified noun to its adjectlve For example, they declared that the origin of the expression * EES
Gl passing in the verse “oill Ga 5013 & is “0idl 5aY) 33, and that the word “ Y which is the
annexer is omitted and its adjective “cx2d1” took its place. Similarly, they stated that expressions used
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by the Arabs such as “asall 3l « I5¥) $35a are actually in the form of « sswae (¥ deludl 33a
(el ;i 54l and that in these examples, the annexer is omitted and the adjective took its place.

One of the places where there i isa dlspute regarding the annexation of the qualified noun to
its adjective is the verse “Oysliad S 65 il 38 354N J‘ﬂb 305 Sl V) N BLall 57, Indeed, wh11e
Ibn Amir, one of the gira'at imams, reads the expression “s 33 J\Aﬂ 3 passing in the verse as “ Dl
553¥0” with a single letter 1am and the genitive of the word s34/, all the remaining qira'at imams
read it with two letters 1am and the nominative of the word “s23¥1, exactly as it appears in the verse
(ibn Haleveyh, 1327, p. 97; ibn Miicahid, 1972, p. 256). According to the gira'at imams who read
with two letters 1am, the word “ 53 is the subject, the word “623Y" is the adjectlve and the word
“’»A” is the predicate. The main reason they read in this way is that the word * % aY) is the adjective
of the word “ 15 in the verse “Cist (will s 35331 JIW3” passing in Sirat al-A‘raf (ibn Zencele, t.y.,
p. 246).

\”

According to Ibn ‘Amir's reading, the word “s3Y) is parsed as an annexer (Mekki b. Ebi
Tahp, 1997, p. 1/429,430). The evidence for Ibn ‘ Amir, who reads with annexation and a single letter
lam, 1s the verse “UAY\ DMy peld e ol 48le (& Gf” passing in Sirat Yasuf, Because he read the
verse “Osi (pill 313 554Y) 5305” about which there is disagreement in annexation by carrying it over
to the verse in Sairat Yiisuf, which is identical in all codices (Ibn Zencele, t.y., p. 246; Ibnii’1-Cezeri,
t.y., p. 2/257).

Drawing attention to the difference in meaning between the two readings, al-Zajjaj (d.
311/923) explained that in the event the word “5)3Y" is an adjective, the meaning would be “the
afterlife abode,” and when it is an annexer, it would be in the meaning of “the abode of the afterlife”
(Zeccac, 1988, p. 3/131,132). Conveying his thoughts about the aforementioned verse, al-Farra’
voiced that there is no obstacle to this type of annexation, and that there are similar usages in other
verses such as “cuid! Ga 54 15 &, Furthermore, al-Farra’ declared that this kind of annexation exists
in the speech of the Arabs as well, but that it is a condition for the wordings to be different from one
another, and he relayed that they did not use expressions like “cil (& ¢3a)) s 1387 on the grounds
that their wordings were identical (Ferrd’, t.y., p. 1/330).

Ibn ‘Amir's reading, which diverges from other qira'at imams with its recitation, can be
interpreted in two ways. First, it can be evaluated as a reading where the qualified noun is omitted
and the adjective takes its place. In this case, the origin of the verse would be in the form of « 5\
3 AY) 4l or 3 ,4Y) sball 1A, The reason why Basran linguists resort to this interpretation is that
they do not deem it permissible for something to be annexed to itself. Second, by following the view
of Kufan linguists, it can be accepted as the annexation of the qualified noun to its adjective. The
main reason why some scholars prefer this reading is that the aforementioned expression passes with
a single letter 1am in a way that everyone agrees upon in Sirat Yasuf and that Ibn ‘Amir's reading is
like the one in Siirat Yaisuf (Semin el-Halebf, t.y., p. 4/600).

Radt al-Astarabadhi (d. after 688/1289), who made striking statements that would ensure a
compromise in the views of Basran and Kufan linguists, evaluated the places considered as the
annexation of the qualified noun to its adjective in the category of “lws ,sk”. According to him, in
the example “}sY) $35a”, a specific/particular prayer meaning can be attributed to the word “LA ;‘W’
Then, the word “63t=” is annexed to it for particularization. Therefore, the expression . s¥! $3ta
becomes like the example “_isl) 83La”, This approach of Astarabadhi is for expressions to which a
particularization meaning can be attributed. However, for examples like (2« <) to which a
particularization meaning cannot be attributed and which do not contain extra benefit, Astarabadhi
argues that annexation can be done for lightening in accordance with al-Farra’'s view. Additionally,
he is of the opinion that there is no obstacle to a thing being annexed to itself, provided that the
wordings are different from each other (Esterabadi, 1993, p. 1/922-925).
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In conclusion, it is possible to say that such annexations can be handled in two parts: those
in which a particularization meaning is attributed and those in which it is not. However, since it is
not possible for there to be a difference in every annexation, a middle ground can be found on this
issue by accepting some annexations for particularization and some for lightening. The idea of the
qualified noun being omitted and the adjective taking its place in every situation, which is the view
of Basran language scholars, leads to strain in annexations that lack benefit. On the other hand, the
acceptance that the absence of esoteric interpretation in a sentence is more preferable than making
an interpretation supports the view of Kufan scholars. Furthermore, Ibn ‘Amir's reading is also
accepted as evidence that some annexations can be done for lightening, in other words, that it is
permissible for a thing to be annexed to itself. Considering that there are many examples of a thing
being annexed to itself in Arabic speech as well, the view of the Kufan scholars and Astarabadhi is
seen as more accurate in our opinion.

2.3. Reading the Imperfect Verb Attached to the Letter Fa’ in the Accusative Case

There are many places in the Arabic language where the accusative-assigning an is implied.
For example, the accusative an can be implied after the letters fa’ and waw that come after the
governed words of a conditional particle that assigns the jussive. In the example « Gl s <lil s of
<l)”, because the word “Cals” comes after the condition and response verbs and is attached to the
letter waw, it can be read in the jussive and nominative, just as it can be read in the accusative with
an implied an. Similarly, the accusative is valid for the imperfect verb that comes between the
condition and response verbs. For instance, in the expression “cls I 8t 3l o, because the word
“ S8 jg Jocated among the governed words of the conditional particle and is attached to the letter
fa’, it can be read in the jussive as well as in the accusative with an implied an (Ibn Malik, 1990, p.
4/44-46).

One of the points where debates are experienced regarding the implied nature of the
accusative an is the parsing of the imperfect verb that comes in response to an imperative and is
attached to the letter fa’. This issue can also be associated from another angle with the imperfect verb
coming after the particle “Wi”” used for restriction. Ibn Malik stated that the imperfect verb coming
after the particle “\)” could be accusative, and he narrated the example « abasii 2 (4o 4 ja o L)
s_¢5” (It is only a strike from a lion, so it breaks his back) from some Kufans with the accusative of
the word “abai” (Ibn Adil, 1998, p. 2/429; [bn Malik, 1982, p. 3/1555). The main disagreement
occurred in Ibn ‘Amir's reading regarding the verses containing the expression “& 5 (£, While Ibn
‘Amir read the verb “cs<” in the expression “csS# (S, which occurs eight times in the Qur'an, in
the accusative in six places, he read those located in Siirat Al ‘Imran and Siirat al-An‘am in the
nominative (Ibn Mihran, 1981, p. 135). Al-Kisa'T also followed Ibn ‘Amir by reading the
aforementioned expression passing in Siirat al-Nahl and Siirat Ya Sin in the accusative (ibnii’l-
Cezeri, 1420, p. 183). Therefore, the places where Ibn ‘Amir diverged from all qira'at imams are the
verses al-Baqarah 2/117, Al ‘Imran 3/47, Maryam 19/35, and al-Mu'min 40/68.

Al-Farra’ stated that the verb “0sS” passing in Sarat al-Bagarah could be read in the
nominative by being conjoined to “Js&” located before it, and expressed that it is not possible for it
to be read in the accusative. As for the expressions “0sS” passing in Sirat al-Nahl and Sirat Ya Sin,
he declared that they can be read in the accusative by being conjoined to the verb “Js& &, which is
accusative due to the particle an preceding it. Voicing that most reciters read it in the nominative, al-
Farra’ emphasized that the nominative is correct, and he explained its Justlﬁcatlon as the completion
of the clause. Indeed, according to him, the clause is completed in the portion “38 4 J 58 & 8350 137
of the verse in question, and it can continue with “0sS4” as “Whatever Allah wills shall be.”
Disagreeing with his teacher al-Kisa'r, who said that the verb “0s8” could only be read in the
accusative, al-Farra’ voiced that the nominative reading is more beloved to him (Ferrd’, t.y., p.
1/74,75).
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Al-Kisa'Ts and Ibn ‘Amir's reading the verb “0s%” in the accusative in the verses passing in
Strat al-Nahl and Stirat Ya Sin is related to the particle an that precedes it. However, it catches the
eye that the accusative an is not present in the four places where only Ibn ‘ Amir read in the accusative.
Treating the four mentioned verses located in different surahs as a single verse since their wordings
are identical ((841 0 s Ldla 1 el 13 55-\3) will be more beneficial in terms of preventlng confusion.
While Ibn ‘Amir reads the expression “0sS” in the verse QA U5 Lala T al B 13 (588 in the
accusative, all the remaining qira'at imams read it in the nominative (Ibn Zencele, t.y., p. 111). Al-
Akhfash (d. 215/830 [?]) interpreted the reading of the verb “0sS” in the nominative in two ways.
First, the expression “(s&” can be read in the nominative by being conjoined to “J 52” located before
it. Second, the expression “0s&y” can be read in the nominative because it is accepted as a new
sentence (Ahfes, 1990, p. 1/152). In particular, reading it in the nominative by conjunction was
accepted by many linguists and qira'at scholars (ibn Haleveyh, 1327, p. 206; Ibn Zencele, t.y., p. 390;
Mekki b. Ebi Talip, 1997, p. 1/261; Nehhas, 1421, p. 1/159; Zeccac, 1988, p. 1/199). However, the
accusative reading is located at the center of focus of the disagreements. For Ibn Mujahid (d. 324/936)
said that the accusative reading is erroneous, while al-Mubarrad (d. 286/900) stated that the
accusative is impossible, and Sibawayh (d. 180/796) articulated that it could only occur in poetic
necessity (ibn Miicahid, 1972, p- 169; Miiberred, t.y., p. 2/18; Sibeveyh, 1408, p. 3/39). The evidence
of those who approve of the accusative reading is the occurrence of the verb “¢s%” in response to an
imperative and its usage together with the letter fa’. According to them, the example of this in Arabic
speech is in the form of “d5s5é 5,5 (Ezherd, 1412, p. 1/173). Ibn al-Jazari (d. 833/1429), on the
other hand, emphasized that the expression “0S” is a metaphorical imperative within the verse, and
noted that the word “0sS” coming in response is read in the accusative by way of being likened to a
literal imperative (Ibnii’1-Cezeri, 1420, p. 183). Ibn Abli Maryam (d. after 565/1170) also stated that
under normal conditions the word “0sS” could not be accusative, but it became accusative because
it was likened to a response in terms of wording (ibn Ebi Meryem, 1414, p. 297).

One of the arguments used by those who do not view the accusative reading as linguistically
appropriate is the absence of a particle in the verse that would assign the accusative to the verb due
to conjunction (Ferrd’, t.y., p. 1/74). Also, the fact that the verb “cS” passing in the verse is not a real
imperative is among the evidences defended by those who view this reading as weak. Because the
expression “CS” is an allusive expression for the power of Allah bringing anything into existence
immediately. On the other hand, even when “CS” is accepted as a real imperative, the imperative and
the response to the imperative must be different from each other regarding the verb and the subject.
In the sentence “ali 28, since the subjects of the imperative and its response are identical, such a usage
cannot exist (Sabban, 1417, p. 3/446). In the reading in question, since the verbs are identical, the
expression “0sSy” cannot be a response and cannot be given any parsing other than the nominative.

As far as can be understood from the interpretations made on this issue, the accusative
reading is not seen as a problem in places where an accusative-assigning particle precedes it.
However, in the four places where Ibn ‘Amir diverged from other imams with his reading, there was
a disagreement regarding the factor that would assign the accusative to the expression “¢sS4”, While
some argued that the response to the imperative could be accusative with an implied an, some
scholars claimed that since there is no real imperative, neither a response nor the response being
accusative could be spoken of. But when all the verses where Ibn ‘ Amir's expression “& 588 (&7 passes
are examined, it is seen that he read in the accusative in six out of eight places, that al-Kisa'T also
followed Ibn ‘Amir in two of these, and that he read in the nomlpatlve in the remammg two places
The difference of the two places he read in the nominative A5 5 &8 B Uk a55) (088 (R A6 &)
(uﬂ‘from the places he read in the accusative is the absence of the particle “Wil” in these two places.
Therefore, an inference can be made that Ibn ‘Amir read in the accusative in six places because of
the presence of the particle “\i)”. Indeed, Ibn Malik also added examples where restriction is
expressed with the particle “Wi” to the places where the accusative an is implied. Considering the
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disagreements on the response being accusative by likening an allusive imperative to a literal
imperative and the thoughts of those who say the accusative is erroneous, it is understood that Ibn
Malik's view is less open to criticism. This original interpretation of Ibn Malik demonstrates that,
contrary to the Basran school which considers the accusative in the response to an imperative
impossible or merely a poetic necessity, the accusative can occur with an implied “an” after the letter
fa’ within the context provided by the particle “\&3)”. In this aspect, Ibn ‘Amir's reading is a concrete
example of how a usage considered weak or irregular in the science of syntax can settle on a
consistent rule ground through mutawatir qira'at data.

2.4. Separating the Annexed and the Annexer with an Object

Grammarians have permitted the separation of the annexed and the annexer by an adverb
and a preposition. However, the separation of the annexed and the annexer by any element other than
these has been a subject of debate among linguists. Ibn ‘Amir's reading regarding the verse passing
in Surat al-An‘am forms the basis of the debate. While the qira'at imams other than Ibn ‘Amir read
the verb passing in the verse “a 585 aaa¥5l 08 (€ BAl Ge L& (55 &IX3” in the active voice, the
expression “;553” in the accusative, and the word “aa3¥ 51 in the genitive; Ibn ‘Amir read it as « &5
A8 AV 3l (8 58 y3all (e &1 (35 with the verb in the passive voice, the expression “J#” in the
nominative, and the word “s3Y 31" in the accusative (ibn Miicahid, 1972, p. 270). According to the
reading of the qira'at imams other than Ibn ‘Amir, while the meaning of the verse is ...their partners
made the killing of their children seem good to many of the polytheists,” according to Ibn ¢ Amir's
reading, the meaning of the verse can be explained as “To many of the polytheists, their partners'
killing of their children was made to seem good.” According to Ibn ‘Amir's reading, the annexed and
the annexer have been separated by an object.

Because Basran linguists accepted the annexed and the annexer as a single word, they argued
that it is impossible for them to be separated by anything other than an adverb and a preposition. On
the other hand, Kufan linguists, taking Arab poetry and Ibn ‘Amir's reading as a basis, gave
permission for the separation of the annexed and the annexer by an object. The couplet 4 j: Lgiaa 5
83 3a 3l (sl 2 5. is one of the poems Kufans used for citing as evidence. Here, the annexed and
the annexer have been separated by the word “C=s8”, which is an object (Ebi’l-Berakat el-’Enbard,
1424, p. 2/349-355). Furthermore, Ibn al-AnbarT (d. 577/1181) relayed that the Arabs used the
expression “clal 4l ¢Li ) o3e »” and stated that the annexed and the annexer can be separated by a
sentence, and that in this case, it is even easier for them to be separated by a singular object (Tacu’l-
Kurra’ el-Kirmani, t.y., p. 1/388; Usmiini, 1419, p. 2/190).

While most of the linguists view Ibn ‘Amir's reading as weak, some of them have
characterized it as erroneous. For instance, Sibawayh stated that the annexed and the annexer can
only be separated by an adverb, and underlined that this issue is a rule specific to poetry. Al-Farra’,
on the other hand, denied Ibn ‘Amir's reading and did not accept the couplet used by the Kufans for
evidence on the grounds that it was not read with the parsing they narrated (Dayf, t.y., p. 100,230;
Ferra’, ty., p. 2/81,82). Al-Zamakhshari, who drew attention to himself with his harsh criticisms,
used the following expressions regarding Ibn ‘Amir's reading: “The separation of the annexed and
the annexer by a wording other than an adverb seen in Ibn ‘Amir's reading is a usage considered ugly
even in poetry. How can a usage that is considered ugly even in poetry exist in prose speech, let alone
in the Qur'an, which is miraculous with the beauty and fluency of its composition?” (Zemahseri,
1407, p. 2/70).

Just as there are linguists who view Ibn ‘Amir's reading as weak and even progress to denial,
there are also linguists who argue that the reading in question is correct and the rule is valid. For
instance, al-Akhfash cited the couplet used by the Kufans for evidence and stated that an object can
enter between the annexed and the annexer. Similarly, Tha‘lab also approved this rule and used the
poetry cited for evidence in scholarly gatherings (Dayf, t.y., p. 100,230). Ibn Malik, who opposed
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the harsh stance of some linguists against the readings, did not see any harm in the object coming as
a separator with the poems he cited. With his explanations, Ibn Malik particularly emphasized that
Ibn ‘Amir's reading was not contrary to the Arabic language, and dwelt upon the fact that even if it
were not suitable for the Arabic language, the acceptance of the reading in question is necessary
because its transmission is authentic (ibn Malik, 1982, p. 1/87-89, 1990, p. 3/277).

One of the figures who responded to al-Zamakhshart's harsh criticisms and weakened his
view with his explanations is al-Azhart (d. 905/1499). He brought a new perspective to the issue by
finding the object coming as a separator beautiful from three angles. First, the object is not a
fundamental component of the sentence. Because the object is an element that can be extracted from
the sentence, it can come as a separator. Second, the object is a word related to the annexed, in other
words, it is not a foreign word. Third, the object is assumed to be postponed. As a matter of fact,
since the word that is the annexer is evaluated as the semantic subject, it is accepted as foregrounded.
In this respect, since the object acting as a separator is accepted as postponed, there is no problem
whatsoever. Therefore, while explaining the object coming as a separator, al-AzharT, in addition to
bringing evidence from poetry, also conveyed the points that would ensure this issue is welcomed
linguistically, stating that al-ZamakhsharT's criticisms were misplaced (Halid el-Ezheri, 2000, p.
1/732).

From what has been recounted so far, it is understood that Basran scholars did not look very
favorably upon the separation of the annexed and the annexer by an object. According to them, since
the annexed and the annexer are considered a single thing, only an adverb and a preposition, for
which breadth is provided, can enter between them. On the other hand, Kufan linguists and al-
Akhfash, who belonged to the Basran school, declared that the words entering as a separator between
the annexed and the annexer are not limited to adverbs and prepositions, and tried to prove this with
the examples they brought. In the debates conducted over Ibn ‘Amir's reading, on the one hand, the
authenticity of the reading and the soundness of its chain were put forward and accepted as evidence,
while on the other hand, it was argued that such a usage could not exist outside of Arabic poetry. At
this point, the correctness or incorrectness of Ibn ‘Amir's reading also came to the agenda. Ibn al-
Jazari (d. 833/1429), who expressed that the acceptance of any reading coming from the seven or ten
qira'at imams is necessary, emphasized especially that Ibn ‘Amir was among the prominent figures
of the Arabs and also stated that he was one of the great Successors who took lessons from
Companions such as ‘Uthman b. ‘Affan and Abu’l-Darda’. Pointing out that al-Zamakhshar1 was
unjustified in his claim and that Qur'anic readings should not be interpreted with personal thoughts,
Ibn al-Jazari stated that Ibn ‘Amir was a qira"at imam who lived during the period of linguistic
argumentation and that his reading reached the level of mass transmission. For this reason, it can
easily be said that his word is evidence and his speech is an authoritative proof (Ibnii’l-Cezeri, t.y.,
p. 2/263). In conclusion, by taking into consideration the interpretations made about Ibn ‘Amir's
reading, we deem it more accurate to add the clause “It can also be separated by an object” to the
rule of separating the annexed and the annexer only by an adverb and a preposition in the Arabic
language, and to point out Ibn ‘Amir's reading alongside Arabic poetry as evidence.

Conclusion

It has been determined that Ibn ‘Amir's reading, handled from the perspective of the science
of syntax, generally supports usages that are widespread in the Arabic language; and in some points,
it provides the opportunity to expand the scope of syntactic rules and to place debated structures on
a consistent ground. It was observed that the criticisms made regarding Ibn ‘Amir's reading
concentrated on the point of reading the imperfect verb, which comes in response to an imperative
and is attached to the letter fa’, in the accusative case, and the separation of the annexed and the
annexer by an object. Although some linguists found Ibn ‘Amir's reading erroneous in these two
issues, it was understood that Kufan linguists, by accepting the readings as a fundamental witness,
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looked favorably upon the separation of the annexed and the annexer directly by an object other than
an adverb and a preposition. This situation clearly shows that Ibn ‘Amir's reading expanded the scope
of a rule existing in the Arabic language.

Similarly, the omission of the pronoun in the predicate clause was generally not welcomed
by linguists. However, with the acceptance of Ibn ‘Amir's reading as evidence, it can be said that a
consistent syntactic ground has been gained on this issue. Furthermore, the annexation of the
qualified noun to its adjective is an issue not accepted especially by Basran linguists. However,
considering Ibn ‘Amir's reading of the verse passing in Siirat al-‘Ankabit with annexation and the
existence of many usages with annexation in Arabic speech, it can be said that the annexation of the
qualified noun to its adjective is permissible provided that the wordings are different from each other.
In the examinations made, it was determined that the imperfect verb coming in response to an
imperative and attached to the letter fa’ was read in the accusative by Ibn ‘Amir in six places, and
read in the nominative in other places. This accusative reading in these six places occurs with an
implied “an” after the letter fa’ in verses where the particle “innama” is present. This situation
explicitly demonstrates that a usage considered irregular in syntax can settle on a reasonable ground
through mutawatir reading.

On the other hand, it has been seen that Ibn ‘Amir's reading supports usages in the Arabic
language in matters such as the excepted being accusative in a negative clause and the repetition of
the preposition in conjunctions to an explicit noun. It was also determined that readings related to
the mentioning or omission of the letter waw are evaluated within the scope of the Arabic language.
These data reveal that the Kufan school saw the readings as a fundamental source and evaluated
debated usages within the scope of the Arabic language. In conclusion, it has been understood that
Ibn ‘Amir's reading, by being accepted as evidence, allowed for the solution of many problematic
issues, contributed to the formation of the richness of the Arabic language, and was influential in
providing different perspectives in terms of parsing.
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ibn Amir Kiraatinin Kife Nahiv Ekoliinde Delil Olarak Kullanimi ve Nahiv Kaidelerine
EtKkisi

Giris

Arap dili ile kiraatler arasinda iligki her zaman tartisma konusu olmustur. Siiphesiz bunda dil
ekollerinin olusumu, delil kriterleri, kaynak se¢imi, kiraatlere bakis acilari 6nemli rol oynamaktadir.
Basra ve Kiife ekolleri, sema ve kiyas yontemlerinden yararlanarak dil kurallarint olugturmuslardir.
Ancak her iki ekol arasinda farkliliklar bulunmaktadir. Kife ekolii, Arap kelaminin tamamim kayit
altina almay1 hedeflediginden sema noktasinda herhangi bir sinirlandirma getirmemislerdir. Bu
nedenle saz olarak nitelendirilen hatta hatali olarak kabul edilen dil 6rneklerinden yararlanmislardir
(Efgani, 1407, ss. 206-207; Salah, 2005, s. 90). Basra ekolii ise dil kurallarini olustururken daha titiz
davranarak dil malzemelerinde segici davranmislardir (Efgani, t.y., s. 65; Hadisi, 1974, s. 133; Salah,
2005, ss. 90-91). Bu yiizden kabile, zaman ve mekan simirlandirmalar1 iizerinde asir1 durarak
sOyleyeni belli olmayan, kullanimi1 az olan ya da kurallarina uymayan dil 6rneklerini kabul
etmemislerdir (Cikar, 2007, ss. 37-41, 2015, ss. 96-102; Kiigiikzoroglu, 2023, ss. 39-41). Basra ve
Kife ekoliiniin kiyasa yaklasimlari da birbirinden farklidir. Kife ekold, kendi metotlarin
olustururken kullanimi nadir olan, saz olarak kabul edilen 6rnekleri alip bunlar iizerine kurallar insa
etmislerdir (Efgani, 1407, s. 207; 1d, 1989, s. 80). Ote taraftan Basra ekolii kiyas yapabilmek i¢in
kullanimi1 yaygin olan ve dil kurallarina uyan 6rneklerin olmasini sart kosmuslardir (Efgéani, t.y., ss.
70-71; Salah, 2005, s. 94; Ziibeydi, t.y., s. 47). Kurallarina uymayan bir 6rnek, Kur’an da kullanilmig
olsa bile bunun iizerine kiyas yapmay1 uygun gormemislerdir (Celik & Yasar, 2024, s. 31; Cikar,
2007, ss. 48-51). Ekoller arasindaki farkliliklar bunlarla sinirhi degildir. Nitekim Kife ekoli,
olusturduklar dil kurallari i¢in kiraatleri temel kaynak gosterirken Basra ekolii, bu hususta sert bir
tavir sergileyerek kiraatler digindaki dil malzemelerini kendi ekolleri i¢in kullanmiglardir (Efgéni,
1407, s. 206; Salah, 2005, ss. 92-93). ibn Amir’in! kiraati bu noktada zaman zaman elestirilere maruz
kalmus hatta reddedilme derecesine geldigi olmustur.(Efgani, t.y., ss. 67-72) Halbuki ibn Amir, yedi
kiraat imamindan biri olmakla birlikte kendisi Araptir ve kiraati de sened bakimindan saglamdir. Zira
kiraatini Osman b. Affan ve Ebii’d-Derda gibi sahabelerden almistir. Heniiz lahn olgusu ortaya
¢ikmadan yasadigi i¢in kelami hiiccet, sdzi delil olarak kabul edilmektedir.(Dimyati, 1427, s. 274;
Ibnii’l-Cezeri, t.y., s. 2/263) Ancak dil ekollerinin olusmasiyla birlikte 6zellikle Basral dilciler
tarafindan onun kiraati elestirilerin hedefi haline gelmistir. Basrali dilciler, kendi koyduklari
kurallara uymayan kiraatleri kaynak olarak gostermediklerinden ya kiraatin yanlighgma karar
vermisler ya da tevil yolunu tercih etmislerdir. Kimi zamanda kiraati zayif gérdiikleri i¢in kiraatle
ilgili dil kuralinin yalnizca siirlerde kullanilabilecegini savunmuslardir.(Efgani, t.y., s. 70, 1407, ss.

! Asil adi Ebti Imran Abdullah b. Amir b. Yezid el-Yahsubi’dir. Urdiin topraklarinda yer alan Ruhab kdyiinde diinyaya
gelmistir (h.8 veya h.21). Tabitindan olan Ibn Amir, Sam kiraat imamidir. Kiraatin yani sira bazi sahabeden hadis de
nakletmistir. Ravileri Hisdm ve Ibn Zekvan’dir. Dimask’ta 118/736 y1linda vefat etmistir. (Cetin, 2010, s. 243,244; Zehebi,
1417, s. 47,48)
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205-207) Bu agidan degerlendirildiginde ibn Amir’in diger kiraat imamlarindan ayrildig noktalar,
nahiv-kiraat iliskisinde kilit rol oynamaktadir. Ciinkii onun kiraati dil kapsaminda yenilik¢i
yaklagimlara kap1 aralamis hem de nahiv ile ilgili dil kurallarinin diigiimlendigi noktalarda ¢6ziime
yonelik fikirlerin ortaya ¢ikmasinda etkili olmustur. Ayrica onun kiraat imami1 olmasinin yani sira
s0zii kabul gbren bir Arap olmasi, meseleyi farkli bir boyuta tagimaktadir.

Literatirde Ibn Amir’in kiraatini nahiv ilmi agisindan ele alan iki ¢alismanm oldugu
gbzlemlenmistir. Bunlardan biri Abdullah el-Muhammedi Muhammed Rebi‘in “Ma Inferade bihi
Ibn Amir min Kiwradtin fi’l-Fi ‘li Diraseten Nahviyyeten Sarfiyyeten Delaliyyeten” adli caligmasidir.
Bu ¢alisma Ibn Amir’in kiraatini, nahvin yani sira sarf ilmi agisindan ele almakta ve nahiv ilmi ilgili
olan meseleleri fiil o6zelinde islemektedir. Diger calisma ise Rifat Ablay’in “Miifessir Ve
Dilbilimcilerin Ibn Amir Kiraatine Dilbilimsel Ve Elestirel Yaklasimlar:” adli ¢alismasidir. Yazar,
makalesinde Ibn Amir’in kiraatine yapilan elestiriler iizerinde durmus ve yalnizca emrin cevabinda
gelen fiilin mansub okunmasi ile ilgili konudaki tartigmalar1 ve gerekgeleri incelemistir. Bu konu
disindaki tartismalara yer vermemistir. Bizim ¢alismamiz ise ibn Amir’in kiraatinin nahiv ilmine
katkisini ortaya koymast, fiillerin yani sira isimlerle ilgili konular islemesi, birgok noktada kendisine
yapilan elestirilerde dilsel tahlillere genisce yer vermesi, nahiv-kiraat ¢ikmazlarinda ibn Amir’in
kiraatinin 6nemini vurgulamasi bakimindan diger ¢aligmalardan ayrilmaktadir. Nahiv-kiraat iliskisi
baglaminda degerlendirildiginde gerek ibn Amir’in diger kiraat imamlarindan farkli okudugu
ayetleri dilsel agidan incelemesi gerekse kendisine yoneltilen itirazlarda karsit goriislerin
gerekcelerine de yer vermesi bakimindan 6nemli bir ¢alismadir. Bu ¢alisma, nahiv-kiraat iliskisini
ibn Amir 6zelinde ortaya koyarak literatiirdeki boslugu doldurmayi amaglamakladir.

Calismada, karsilastirmali dil analiz yontemi kullanilarak ibn Amir’in kiraatinin farklilik arz
ettigi noktalar, kiraat kitaplarindan ve klasik Arap dili kaynaklarindan derlenmis ve nahiv ilmi
acisindan sentezlenmistir. Bu dogrultuda 6ncelikle Basra ve Kiife ekollerinin dil kurallar1 i¢in kaynak
secimindeki metotlar1 ve kriterleri ele almmis ardindan ibn Amir kiraati hakkinda yapilan
degerlendirmeler ve elestiriler iizerinde etraflica durulmustur. ibn Amir kiraatinin nahiv ilmine etkisi
“Ibn Amir kiraatinin mevcut kurallar1 desteklemesi” ve “Ibn Amir kiraatinin yeni kurallara kaynaklik
etmesi” seklinde iki ana baglikta incelenecek, s6z konusu kiraat hakkinda yapilan elestiriler de ilgili
basliklar altinda ele alinacaktir.

1. ibn Amir Kiraatinin Mevcut Kurallar1 Desteklemesi
1.1. Menfi Bir Kelamda Miistesnianin Durumu

[‘rab bakimindan miistesna bes kisma ayrilmaktadir: Siirekli mansub olan, mansub ve bedel
olmasi miimkiin olan, daima mecrur olan, mecrur ve merfii olmasi caiz olan, istisna edati dahil
olmadan 6nceki konumuna gére i‘rablanan miistesna. (Zemahseri, 1993, ss. 96-99)

¥Yi’dan 6nceki kelamda miistesnd minh zikredilirse (kelam tam olursa) ve olumsuzluk ifade
eden nefy, nehy veya istifham edatlarindan biri gegerse (kelam miiceb olmazsa) miistesnanin i‘rabi

~ a. Istisna muttasil olursa (istisna edilen lafiz miistesnd minhin cinsinden ise), miistesnanin
“I35 ¥ 3af 48 L seklinde mansub olmasi miimkiin oldugu gibi “ ¥ aalf 2l& L geklinde bedel ya da
atf-1 beyan ile miistesna minhe tabi olup onun i‘rabini almasi da miimkiindiir ve bu goriis daha ¢ok
tercih edilmektedir.

b. Istisna miinkat1 olursa (istisna edilen lafiz miistesnd minhin cinsinden degilse), Hicaz
ligatine gbre miistesnanin 13 ¥) olwi) Ld W2 Grneginde oldugu gibi mansub olmasi zorunludur.
Temim liigatine gore ise miistesndnin mansub olmasi caiz oldugu gibi bedel olarak merfli olmas1 da
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miimkiindiir. Nitekim (Cj)jéd‘ gl 352 (JD &e 4 a8 5)? ayetinde gecen “¢ ) kelimesi Hicaz liigatine gore
mansub okunurken Temim liigatine gore merfi okunmustur. (Cemaleddin b. Hisam, 1383, ss. 245-
247; Faridi, 2018, s. 2/238-249; Muradi, 1413, s. 514,515; Sabban, 1417, s. 2/216)

Kelamin tam oldugu istisnalarda, istisna edatindan 6nce nefy edati bulunursa ve istisna
muttasil olursa miistesnanin i‘rabinin, miistesna minhin i‘rabina tabi olmasinin daha c¢ok tercih
edildiginden bahsettik. Bu baglamda Basral1 dilciler, miistesnanin bedel olarak miistesnd minhe tabi
olacaginmi savunurken Kifeli dilciler, atf-1 nesak seklinde tabi oldugunu dile getirmislerdir. Bedelin
tercith edildigi bu tir istisnalarda miistesnanin, istisna ile mansub olmasi giizel
karsilanmamustir.(Ceveerd, , 1423, s. 2/483,484) “x ¥ aal Ul W& rnegi tizerinden agiklamalarda
bulunan Eb Ali el-Farisi (6. 377/987), miistesnanin bedel olarak merfli olmasinin kullanis ve kiyas
bakimindan daha yaygin oldugunu ifade etmistir. Kiyas yoniine dikkat ceken Farisi, s6z konusu
6rnegin anlaminin “x ¥) S5 W ciimlesi ile ayni oldugunu ve “x3 ¥) 6 W& drneginde ref* okuyus
lizerine ittifak edildigini belirtmistir. Ayrica “x) ¥} sl 61 W Grneginde “ssP” sozciigii ile birlikte
ref*in daha cok tercih edildigini, mansub okuyanlarin ise 6rnekte gecen nefyi, olumlu olarak kabul
ettiklerini vurgulamustir. (Farisi, 1413, s. 3/168) Bu durum sdyle 6zetlenebilir: “aal sela W jle “ el
254” drneklerinin ortak noktasi tam bir kelam olmalaridir. Bu nedenle nefy edati bulunan kelamdaki
miistesnd, olumlu kelam {izerine kiyas yapilarak mansub kilinmistir.(Farisi, 1413, s. 3/169; Razi,
1420, s. 10/130)

Kelamin tam oldugu istisnalarda, istisna edatindan dnce nefy edat1 gegtiginde, miistesnanin
i‘rabmin miistesna minhin i‘rabina tabi olmasinin daha ¢ok tercih edildigini belirten Ferra, nasbin da
caiz olabilmesi i¢in miistesna minhin ma‘rife olmasini sart kosmustur. Nitekim o, “cledle ¥) aaf L Lo
orneginde Araplarin sadece miistesnay1, miistesnd minhe tabi kilarak okuduklarini, miistesna minh
ma‘rife olmadigi i¢in nasbin kullanilmadigini ifade etmistir.(Ferra’, t.y., s. 1/166)

ibn Amir’in, okuyusu ile diger kiraat imamlarindan ayrildig © ‘Seie Q8 Y) 85ad W3 ayeti,
konumuza 6rnek teskil etmektedir. Nitekim o, 56z konusu ayeu “afie DB ) 5 b gl e seklinde mansub
okurken geriye kalan biitiin kiraat imamlar1 “s%e O 3 5 5lx8 & seklinde merfi okumuslardir.(ibn
Haleveyh, 1401, s. 124; [bn Miicahid, 1972, s. 235) Ebl Mansir el-Ezheri (6.370/980) ref® kiraatinin,
fiilin tekrar1 ile gergeklestigini, ayetin i‘rab yoniiyle tevilinin « agie Jil8 ) 4lad i o glad Lo geklinde
oldugunu, nasb kiraatinin ise istisna yoluyla gergeklestigini ( p¢ie SLl8 J55ul) beyan etmistir.(Ezherd,
1412,s. 1/312)

Bu noktada, Ferra’nin nekre miistesnd minh durumunda nasb i‘rab1 hakkindaki diisiincesi ile
ibn Amir’in s6z konusu ayetteki nasb okuyusu arasinda bir tenakuz bulunmamaktadir. Zira ayetteki
miistesna minh, (o shad %) fiilindeki cemaat vavidir ve zamirler Arap dilinde marifeligin en st
basamagi (a ‘rafii’l-ma ‘arif) olarak kabul edilmektedir. Dolayisiyla ayette miistesnd minh nekre
degil, hakiki bir marifedir. Sonug olarak ibn Amir’in kiraatinin, Ferra’nin goriisii ile tam bir uyum
igerisinde oldugu soylenebilir.

Sa‘leb (6. 291/904) ise su aciklamalarda bulunmustur: “Ayette kelamin evveli (istisna
oncesi) olumsuz, sonrasi ise olumludur. Nefy edati olan istisnalarda tercih edilen ref*
i‘rabidir.”(Ezheri, 1412, s. 1/312) Ref* kiraatinin, nasb kiraatinden daha ¢ok tercih edilmesinin
sebebini lafiz ile iligkilendiren Nehhas (6. 338/950), lafiz ile mana anlasildig i¢in lafzin manadan
daha evla oldugunu, bu nedenle lafiz 6ncelikli kabul edilerek ref* i‘rabinin (bedelin) tercih edildigini
belirtmistir.(Nehhas, 1421, s. 1/224) Miistesnanin istisna digsinda baska bir sekilde mansub
olabilecegini sdyleyen Zemahseri (6. 538/1144), ayetin tevilini “>ul8 =i ¥ geklinde yaparak >l

2« .Bu hususta zanna uyma diginda higbir bilgileri yoktur ve kesin olarak onu éldiirmemislerdir.” Nisa 4/157

3 “Eger onlara kendinizi 6ldiiriin yahut yurtlarmizdan ¢ikin diye emretmis olsaydik, pek az1 miistesna bunu yapmazlard.
Eger kendilerine verilen 6giidii yerine getirselerdi, bu onlar i¢in hem daha hayirli hem de (imanlar1 igin) daha saglamlastiric
olurdu.” Nisa 4/66
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ifadesinin mahzuf bir mastarin sifati olabilecegine isaret etmistir. (Semin el-Halebi, t.y., s. 4/22;
Zemabhseri, 1407, s. 1/530)

Buraya kadar ifade edilenlerden anlasildig1 kadariyla menfi ve tam istisnalarda miistesnanin
bedel olarak i‘rablanmasi tiim dilcilere gére daha ¢ok tercih edilmistir. Dilcilerden sadece Ferra,
miistesnd minh nekre oldugunda miistesnanin mansub olmasina onay vermemistir. Fakat Ferrd’nin
savundugu bu gériis, bir¢ok dilci tarafindan elestirilmistir. Ornegin Ibn Malik, miistesndnin mansub
olmasinin asil oldugunu, bedel olmasinin ona tabi oldugunu, bedelin tercih edilme sebebinin de
miisakelet oldugunu ifade etmistir. Tercih edilen bedeliyetin, nasba engel olabilecegi seklindeki
disiincenin yanlis oldugunu ve asil kurala zarar verdigini soyleyerek Ferrd’nin goriisiinii
zayiflatmustir.(Ibn Malik, 1990, s. 2/283) Ote taraftan Zemahseri’nin ayet ile ilgili yaptig1 tevil (Y]
Sl Mad), terkip yoniinden yanlis bulunmustur. Zira ayette gegen “s¢” kelimesi, “>u” ifadesinin
sifatidir. Sayet “Su” mahzuf bir mastarin sifati yapilarak sahislar disinda kullanilirsa terkibi
bozulacak ve “a¢” sozciigiine gerek kalmayacaktir. Bu nedenle mahzuf bir mastarin sifati olmasi
dogru bulunmamustir.(ibn Adil, 1998, s. 6/473) Sonug olarak miistesnalarda bedelin daha ¢ok tercih
edildigini, nasb i¢in higbir sarta ihtiya¢ duyulmadigini ve istisna yolu ile nasbin gerceklestigini
soyleyebiliriz. Ayrica ibn Amir’in kiraatinin bu noktada 6nem arz ettigi anlasilmaktadir. Ciinkii onun
bu okuyusu, tercih siralamasinda ikinci planda kalan bir vechi giiclendirip ilgili kurali desteklerken;
miistesndnin menfi bir kelamda mansub olmasinin anlam cihetiyle bir problem olusturmadigini da
gostermektedir.

1.2.  Ism-i Zahire Atifta Harf-i Cerin Kullanim

~ Tbn Amir Al-i Imrén stresinde gegen Gy 3505 el HA Gl G (R O N AR GE
224l ayetindeki “: V57 ifadesini “2us” seklinde Sam Mushaflarinda oldugu gibi ba harfinin
tekrar1 ile okurken geriye kalan tiim kiraat imamlari ayette gegtigi gibi “s” seklinde
okumuslardir. ibn Amir disindaki kiraat imamlarina gére, “ 3V s” kelimesinde atif harfinden dolay:
amilin tekrar edilmesine gerek kalmamustir. Nitekim “s_ee 5 2 3 &)< 6rneginde vav harfi, Zeyd ile
ilgili eylemde Amr’in da ortak oldugunu belirtmektedir. Bu nedenle ba harfinin zikredilmesine
gereksinim duyulmamaktadir. (Farisi, 1413, s. 3/114) ibn Amir’in okuyusuna gére de ba harfinin
tekrar edilmesine gerek yoktur. Ciinkii atif harfi, fiil yerine gectigi gibi harf-i cerin yerine de
gecebilmektedir. Bu nedenle ba harfinin zikredilmesi tekit igin olabilir. Bir diger goriis ise harfin
ispat1 asil olsa da Kur’an’in birgok yerinde oldugu gibi burada da istihfaf i¢in ba hazfedilmistir
denilebilir.(Mekki b. Ebi Talip, 1997, s. 1/370) Ebu Ali Farisi, her iki kiraatin de Arapgaya uygun
oldugunu belirtmistir.(Farisi, 1413, s. 3/114) S6z konusu kiraatte degerlendirmelerde bulunan Ebii
Mansir es-Sealibi (6. 429/1038), ism-i zahirin {izerine bir isim atfedilmek istendiginde ba harfi ile
ya da ba harfi olmaksizin atfedilebilecegini sdylemistir.(Ezheri, 1412, s. 1/287) Arap diline
uygunlugu anlasilan mezkiir kiraatte ba harfinin varliginin mana agisindan etkili olup olmadig:
hususunda nahivciler ikiye ayrilmiglardir. Bazi dilciler “s5,:& 35 3 )87 ile “samy 2y G e”
orneklerinin ayni anlami ifade ettiklerini, s6z konusu kiraat farkliliginin da mana agisindan ayni
oldugunu savunmuslardir. Amilin atifta ve bedelde iade edilmesini ihtiyat kapsaminda degerlendiren
Ibn Cinni (8. 392/1002), ““ 5 sz s 4 3 & 7 Srnedinin s 4e 5 2 3 & 55" misalinden daha gok kesinligi
ifade ettigini sdylemistir.(ibn Cinni, t.y., s. 3/113) Aralarinda fark oldugunu sdyleyen Halil b.
Ahmed’e (6. 175/791) gore “s,ae3 2 ©)0+” drneginde ayni anda ve ayni durumda her ikisine
ugranmistir. “s_exs 2 % G’ frneginde ise eylem farkli zamanlarda oldugu i¢in ugramak fiili iki
defa gergeklesmistir. Bundan yola c¢ikarak degerlendirmelerde bulunan Halil, ba harfinin
zikredilmedigi kiraatte, peygamberlerin kanitlar/mucizeler ve sahifeler ile ayn1 anda muhatap olan
topluma geldiklerini ifade etmis Ibn Amir’in kiraatinde ise peygamberlerin énce kamtlar/mucizeler

* “Seni yalanladilarsa bil ki senden 6nce belgeler, sahifeler ve aydmlatict kitap getiren peygamberler de yalancilikla
suglanmiglardi.” Al-i imréan 3/184
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ardindan sahifeler ile geldiklerini beyan ederek iki kiraat arasindaki farka dikkat ¢ekmistir.(ibn
Zencele, t.y., s. 185)

Kur’an’da “)333\5 t—'\-u-J 2" ifadesi Al-i imrén stiresi disinda Nahl® ve Fatir® surelerinde de
gegmektedir. Nahl stresinde sadece “ x5 <Gl ifadesi yer alirken Fatir stiresinde _niall UGS 5
kismi da yer almaktadir. Al-i imréan stiresindeki ayet ile Fatir siresinde gecen ayet birbirlerine ¢ok
benzemektedirler. Nitekim Fatir siresinde gecen ayette bulunan kelimelerin ¢ogu, Al-i Imran
suresindeki ayette gegen kelimelerin ayn151d1r Kiraat imamlariin tamami Fatir sGiresini “ 4 Bl
eall sl g 550 5 il gl agiels 26l G () G 08 geklinde <liBve ardindan gelen iki kelimede
de ba harfinin tekrart ile okumuslardlr Bazi alimler, ayn1 konuyu anlatan aymi ifadelerin gectigi
ayetlerden yalnizca birinde ibn Amir’in diger kiraat imamlarindan ayrilmasim farkli agilardan
yorumlamuslardir. Ornegin Kesfii’l-Meani yazari Bedruddin’e gére (6.733/1332), Al-i imran
siiresinde gecen ayetin siyaki ihtisar iizerinedir. Zira “%X” fiilinde fail hazfedilmis, sart fiilinde asil
olan muzari iken mazi fiil kullanilmistir. Bu ayetin siyakina tahfiflik i¢in ba harfinin hazfedilmesi
uygundur. Fatir stiresinde gecen ayetin siyaki genislik iizerinedir. Ciinkii sart fiili muzari olarak
kullamlmis, “&X” fiilinin faili ve “¢%” fiilinin mef‘ulii zikredilmistir. Genislik makaminda
kullanilan bu ayette ba harfinin li¢ defa zikredilmesi uygun diismektedir.(Bedruddin, 1410, s.
134,135)

Buna benzer hususlara baska ayetlerde de rastlanmaktadir. Ornegln Nahl stiresinde “ &35 Y3
Os S s 31l 3 &6 Y5 26380 ifadesi yer alirken Neml stiresinde “Os8% e Gita & & ¥ 3 seklinde
aym kelimeler bulunmaktadir. Ancak Nahl stiresindeki “&E ¥3” ifadesi, niin harfinin hazfi ile
gecmektedir. Bunun hikmetine deginen Zerkesi (6. 794/1392), Nahl siiresinde kissa uzadigi icin
lafizda nlin hazf edilerek tahfif yapilmasinin uygun oldugunu, Neml stiresinde ise vav harfinin istinaf
icin olmasindan dolay1 6ncesi ile ilgisinin kalmadigini, buna bagl olarak tahfife gerek duyulmadigim
dile getirmistir.(Zerkesi, 1957, s. 3/218)

Buraya kadar ifade edilenlerden anlasildigi kadartyla ism-i zahire atifta harf-i cerin tekrar
edilmesi ya da edilmemesi Arap dil kurallar1 kapsaminda degerlendirilmektedir. Dilcilerin ¢ogu,
harf-i cerin tekrar edildigi Orneklerin harf-i cerin tekrar edilmedigi Ornekler ile ayni anlami
tagidiklarini belirtirken Halil gibi isimlerde aralarinda fark oldugunu savunmuslardir. S6z konusu
kiraatin Kur’an’da farkli siirede ayni kelimeler ile gectigi ve aralarinda sadece harf-i cer farkinin
bulunmasi goz oniine alindiginda Ibn Amir kiraati ile diger kiraatler arasinda ince niianslar oldugu
diisiiniilebilir. Sam Mushaflarinda bu sekilde gegmesinin tesinde harf-i cerin tekrari, Kur’an’in
edebi sanat1 ve mu‘ciz 6zellikleri kapsaminda degerlendirilebilir. ibn Amir’in ayn1 kelimelere sahip
iki ayeti farkli sekillerde okumasi, Kur’an’da bir harfin varliginin ya da hazfinin birgok yonden
degerlendirilmesinin miimkiin olduguna isaret etmektedir.

1.3. Vav Harfinden Sonra Gelen Kelimenin Durumu

fbn Amir kiraatinin diger imamlardan ayrildig1 noktalardan biri, vav harfi ile ilgili olan
okuyus farkliliklaridir. ibn Amir iki ayette vav harfinden sonra gelen kelimeyi farkli i‘rablarla
okurken bir ayette ise vav harfini kelimenin basina ekleyerek okumustur. Evvelinde vav harfi olan
iki ayette ise vav harfini hazfederek kiraat etmistir. ibn Amir’in farkli i‘rabla okudugu yerlerden biri
“Haislls cataall 55 &all37 ayetidir. Ibn Amir sz konusu ayeti “Cla s Caaall 13 Call 57 geklinde
mansub okurken geriye kalan kiraat imamlar ise “Uaily calaadl 55 Cally seklinde merfl
okumuslardir. ibn Amir’in kiraatine gére “Salls” ifadesi iki ayet dncesindeki “aUSU Gauas N1 5

ayeti lizerine matuftur. Ayette gegen “le==3” ifadesi “%3l” anlaminda oldugu i¢in ayetin takdiri
“Olag Gl 5 Canll 13 Gl 31457 seklinde olacaktir.

“ 05 R e«“; 3¢l 05 L (A0 () K3 Gl G35 )4)5‘; <5l Nahl 16/44
6 ¢ ).u.d\ u\.&lb} ).:)l\_:} c_szSb (.glu) (s@—IG\A ?Clﬂ %) u.ml\ u_mS Y d};AS.: U‘} Fatir 35/25
7 “Cimlenen taneler ve hos kokulu bitkiler var.” Rahméan 55/12
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[bn Haleveyh (6. 370/980) s6z konusu ifadenin “lx2) eLdl3” ayeti {izerine atfedildigini
belirterek gizli bir “cuif 5” fiili ile mansub olduguna (—asasll 13 call <l 5) isaret etmistir.(Ibn Haleveyh,
1401, s. 338) “&all 5 ifadesinin nasb1 konusunda birden fazla secenek sunan Dlmyatl (6.1117/1705),

uaﬂb kelimesine atfedilerek mansub okunabildigi gibi “313” ya da “u=al takdir edilerek de
mansub okunabilecegini belirtmistir.(Dimyati, 1427, s. 526) Tefsir ederken dilsel tahliller yapan
Ferra, ayetin “Olaa)lly caaall 13 Sall9” seklinde mansub okunabilecegini ancak boyle bir kiraati
isitmedigini ifade etmistir.(Ferra’, t.y., s. 3/114) Nasb kiraati hakkinda farkli segenekleri tek tek ele
alan Semin el-Halebi (6. 756/1355), Zemahseri ve Dimyati’nin 6ne siirdiigii “u=2 fiilinin takdir
edilmesi igin bir sart oldugundan séz etmistir. Ona gore taneler (&)l 5), meyve (4%S4) ve hurma (Jail)
kategorileri arasinda yer almadigindan “w=a fiili ile 6zellestirilemez. Ancak “_=al fiil istilahi bir
kavram disinda siradan bir fiil olarak ele alindiginda takdir edilebilir.(Semin el-Halebi, t.y., s
10/159)

ibn Amir disindaki kiraat imamlarina gore ise “Ceall 5 ifadesi, dncesindeki “JAT 5 468l Lo
ayeti iizerine atfedilerek merfii okunmustur. Ayetin takdiri “ciaall 55 Gl led s 4685 e geklinde
olacaktir. “Csll 5 ifadesi bu durumda miibteda olarak i‘rablanmaktadir.(Ezheri, 1412, s. 3/44; Farist,
1413, s. 6/244,245) iki kiraat arasinda karsilastirma yapan Mekki (6. 437/1045), ref* kiraatinde
“Cally” ifadesinin daha yakina atfedildigini ve mana cihetiyle “313” vb gibi ekstra ilaveye ihtiyag
duyulmadigini soylemistir. Atfin lafizla olmasi ve manaca tekelliife girilmemesinden dolay1 ref*
kiraatinin daha ¢ok tercih edildigini beyan eden Mekki, kiraat imamlarinin ¢ogunun da bu kiraat
iizerine okudugunu vurgulamistir.(Mekki b. Ebi Talip, 1997, s. 2/299)

ibn Amir’in atif harfinden sonra gelen kelimeyi, diger kiraat imamlarindan farkli okudugu
yerlerden biri de s &b <1304 2 5405 Sadll 5 Gualil) 78 ayetidir. Tbn Amir digindaki kiraat imamlarmmn
tamami ayette gectigi sekliyle okurken fbn Amir “& dis 248005 ey fualiy? seklinde tiim
kelimeleri merfti olarak okumustur. Mansub okuyan imamlara gore ayette bulunan ¢ ‘Ouall 3 Gneesine
atfedilitken Ibn Amir’in kiraatinde ise “0al3” miibtedd “&53.%" ise haber olarak
i‘rablanir.(Ezherd, 1412, s. 1/408) Bir diger ifade ile ibn Amir’in kiraatine gore “(waills”
kelimesindeki vav, haliye olarak kabul edilirken diger kiraat imamlarina gére vav atif harfidir.(ibn
Haleveyh, 1401, s. 209) ibn Amir’in kiraati dil agisindan “a8 e s lu) Cw” Grnegine
benzemektedir. Nitekim “al8 5 s 57 ifadesi miibteda haberden olusmaktadir. ibn Amir’in kiraati de
oncesine hal ciimlesi seklinde baglanmaktadir.(ibn Haleveyh, 1401, s. 309)

ibn Amir, iki ayette vav harfini hazfederek bir ayette ise zikrederek okumustur. Vav harfinin
hazfi ile okudugu yerlerden biri “aly 4 383 ) a5 ayetidir. Bu ayeti ibn Amir vav harfi olmadan
“iilaile a5 0 335 1 8” geklinde okurken diger imamlar ayette gegtifi gibi okumuslardir. Vav ile
okuyan imamlara gore s6z konusu ifade 6ncesinde gegen “adall 0Ay &g ayetine atiftir.(Ebii’l-
Beka, t.y., s. 1/108) ibn Amir’in kiraatinde ise ciimle miiste’nefe olarak kabul edilmektedir. Her iki
vecihte Arap dili kapsaminda degerlendirilmektedir.(ibn Haleveyh, 1401, s. 88) ibn Amir’in
kiraatinde vav harfinin hazfedilmesi i¢in iki ihtimal bulundugunu ifade eden Farlsl bunlardan birinin
miiste’nefe ciimlesi oldugunu sdylemistir. Diger ihtimal ise “4ilail 1215 &1 335 ) sf» ayetinin mékablisi
ile olan irtibatindan dolay1 vav harﬁne gereksmlm duyulmamasidir. Nitekim fbn Amir’in kiraati,
oncesinde bulunan “d) 3alia s Gae Al fay > ayeti ile baglantilidir. Soyle ki Allah’in mescitlerinde
O’nun adinin anilmasina engel olan ve onlarin harap olmasi i¢in ¢alisanlar ile “Allah ¢ocuk edindi”
diyenler ayni kisilerdir. Dolayisiyla aralarindaki bu baglantidan dolay1 s6z konusu ayet, 6nceki ayetin
devami olarak degerlendirilmis ve vav harfi zikredilmemistir. Bunun benzeri olarak ** | SR 55 Gl 5
GsAA b b N Clatal S 5| WGLL710 ayeti gBsterilebilir. Nitekim bu ayette “ sUlA b b7 ifadesi yerine

8«0, geceyle giindiizii, ayla giinesi hizmetinize verdi; yildizlar da O’nun emrine boyun egmislerdir. Bunda aklini kullanan
bir topluluk i¢in 6nemli ibretler vardir.” Nahl 16/12

9 ““Allah ¢ocuk edindi” dediler. Has4! O bundan miinezzehtir...” Bakara 2/116

10 “Inkar eden ve dyetlerimizi yalan sayanlara gelince onlar cehennemliklerdir ve orada devamli kalicidirlar.” Bakara 2/39
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“0sAA g 28 5 ifadesi kullanilirsa dil agisindan giizel karsilanir. (Farisi, 1413, s. 2/202,203) Ancak
oncesindeki ciimle ile baglantisindan dolay1 vav harfine ihtiyag duyulmaz ve “O s e 28 ifadesi
ikinci haber olarak i‘rablanir. (Usmiini, 2008, s. 1/77) Bu agidan degerlendirildiginde ibn Amir
disindaki kiraat imamlarinin okuyusu, kelamin son kisminin kelamin evveline atfi seklinde kabul
edilebilir.(Mekki b. Ebi Talip, 1997, s. 1/260) Kur’an’da bir harfin on sevaba mukabil oldugunu
sOyleyen Ezheri, vav harfinin isbatinin ya da hazfinin ayn1 anlama geldigini vurgulamis, aradaki
farkin ekstra bir harfi okuma sevabi oldugunu belirtmistir.(Ezheri, 1412, s. 1/170) [bn Amir’in vav
harfini hazfederek okudugu diger yer ise “dil ilw of ¥ 5} 5363 US W 3” ayetidir.(Tbn Miicahid, 1972, s.
280) Bu ayette yapilan yorumlar “I33 £ 333/ | Sag ayeti ile ayn1 oldugundan tekrara gerek yoktur.

Biitiin kiraat imamlarmin vav harfi olmadan okudugu, ibn Amlr in ise vav harfi ile okudugu
tek yer, Salih peygamberin kissasinin gectigi “est ¢ 1585l cpdl) Sl J85°11 ayetidir. Ayetin vav
harfiyle okunmasi durumunda ciimle makabli {izerine atfedilmekte, vav harfi olmadan okunmasi
durumunda ise atif yapilmadan yeni bir kelama baslanmaktadir.(ibn Zencele, t.y., s. 287) ibn Asir
ise (1879-1973) ibn Amir kiraatine gore atifta iki ihtimalin gecerli oldugunu, ya 6ncesindeki « & J&
A ) Xe) 258 ayeti iizerine ya da mukadder bir sey iizerine atfedilecegini soylemis ve mukadder olan
climleyi “4e 38 (a2 4 (28 seklinde agiklamustir.(Ibn Asdr, 1984, s. 8/224)

Buraya kadar ifade edilenlerden anlasildig1 kadariyla vav harfi ile ilgili okuyuslarda ibn
Amir, toplam bes yerde diger kiraat imamlarima muhalefet etmistir. ibn Amir’in farkli sekilde
okudugu iki ayette i‘rab cihetiyle bircok alternatif s6z konusu olmustur. Vav harfinin zikrine veya
hazfine bagh okudugu yerlerde ise ciimlenin matuf veya miiste’nefe olusu {izerinde durulmustur.
Ferrd’nin agiklamalarinin ibn Amir’in kiraati ile 6rtiismesi dikkat ¢cekmektedir. Nitekim o, kiraati
duymadigi halde “Sayet s0yle okunsaydi da Arap diline gére uygun olurdu.” seklinde degerlendirme
yapmustir. Ibn Amir kiraatinin bu noktada Ferra’nin tahlilleri ile uyusmasi, onun kiraatinin dil
agisindan uygun oldugunu gostermektedir. Ayrica ibn Haleveyh’in, ibn Amir kiraatini Arap dili
kapsaminda degerlendirmesi bunu destekler mahiyettedir. Sonug olarak Ibn Amir’in kiraati, bu
konuda dilsel agidan farkli bakis agilar1 kazandirirken i‘rab cihetiyle de ¢esitlilik sunmaktadir.

2. ibn Amir Kiraatinin Yeni Kurallara Kaynakhik Etmesi
2.1. Haber Ciimlesinde Zamirin Hazfedilmesi

Dilciler, haber olarak vaki olan ciimlenin miibteda ile baglantis1 sart kosmuslardir. Bu
baglant1 genel olarak zamir ile ya da zamirin yerine gecen bir 6ge ile saglanmaktadir. ( Halid el-
Ezherd, 2000, s. 1/204) Zamirin yerine gecen 6geleri ismi isaret, miibtedanin lafzinin veya manasinin
haber climlesinde yer almasi seklinde siralamamiz miimkiindiir.(Faridi, 2018, s. 1/315-319) Haber,
ciimle olarak geldiginde miibtedaya donen zamirin zikredilmesi asil olandir. Ancak bazi yerlerde
zamir mecrur ve mansub olarak hazf edilmektedir. “as J% o) sis 5l Srneginde gecen “as ) () 5ia”
kismu, ikinci miibtedd ve haberden olugsmaktadir. Bu ciimlenin birinci miibteda (o) ile baglantis,
gizli olan mecrur zamir () ile ger¢eklesmistir. Haber ciimlesi ile miibteda arasindaki baglantinin
mahzuf ve mansub zamir ile saglanmasi hususu, dilcilerin ihtilaf ettigi konular arasinda yer
almaktadir. Dilcilerin birbirinden farkli goriisler ortaya koymasinda yedi kiraat 1mam1ndan biri olan
bn Am1r in Hadid sdresindeki kiraatinin etkili oldugu sdylenebilir. A5 4 d-uu &) saith Y] Kas
ALJJ\S}\}L\A}JMUA\)MJ\UJJ\UAJ\;)JV';L:;\d.\l}\&b;guﬂ\dﬁwdm\wesudyuuYua)\ﬂju\M\a_a\J.\.e
124 34-5 sl Ly 45 Al ﬂ‘ayetlnde gegen “&-u-ni\ i 3 3 3&3” ifadesini ibn Amir disindaki biitiin
kiraat 1mam1ar1 mansub okurken Tbn Amir “@uﬂ\ e 5 Ky seklinde merfii okumustur.(Dani, 1404,

11 “Kavminden biiyiikliik taslayan onderler kesimi sdyle dediler: “Ey Suayb! Ya seni ve seninle beraber inananlari
kesinlikle sehrimizden cikaracagiz veya mutlaka dinimize déneceksiniz!” Suayb dedi ki: ‘Istemesek de mi?”” A‘raf 7/88
12 “Size ne oluyor da, Allah yolunda harcama yapmiyorsunuz? Halbuki goklerin ve yerin mirasi1 Allah'mdir. Iginizden,
fetihten (Mekke fethinden) 6nce harcayanlar ve savasanlar, (digerleri ile) bir degildir. Onlarin derecesi, sonradan harcayan
ve savasanlardan daha yiiksektir. Bununla beraber Allah hepsine de en giizel olan1 (cenneti) vadetmistir. Allah biitiin
yaptiklarinizdan hakkiyla haberdardir.” Hadid 57/10
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s. 208; Dimyati, 1427, s. 532) “J<” kelimesinin mansub okunmasi, “2=s” fiilinin birinci mef*ulii
olmasindan dolayidir. Merfi okunmas1 ise miibteda olusundan kaynaklanmaktadir. Bu durumda
miibteddya donen zamir, haber ciimlesinde “siwall 4 532 5 &Ky seklinde takdir edilir.(Ezheri, 1412,
s. 3/54; Farisi, 1413, s. 6/266) ibn Amir kiraatinin diger kiraat imamlarindan ayrilmasinda mef*uliin
fiilden dnce gelmesinin etkisi oldugu sdylenebilir. Zira fiil, mef*uliinden 6nce geldiginde amil olarak
etkisi giiclii iken mef*uliinden sonra geldiginde etkisi zayiftir. Bir diger ifade ile mef*ul, fiilden sonra
geldiginde fiilin ma‘mili olurken fiilden o6nce geldiginde mef‘ul disinda baska bir sekilde
i‘rablanmas1 da muhtemeldir.(ibnii’l-Esir, 1420, s. 1/83) S6z konusu ayette de “JS” mukaddem
oldugundan dolay1 ibn Amir’in kiraatinde miibteda olarak okunmustur.(Iibn Zencele, t.y., s. 698)

Miibteda ile haber ciimlesi arasindaki baglantinin mahzuf zamir ile saglanmasml uygun
goren dilciler, haber ciimlesini sila ve sifat ciimlelerine benzetmlslerdlr Onlara gore ° CCnea p ol
glines”! siirinde sifat climlesi olarak zikredilen “cues” fiilinde ve “¥ sy A &g i) 13aP14 ayetinde
sila ciimlesi olarak yer alan “¥ sl &) Ea7” kismunda zamir hazfedildigi gibi haber olarak vaki olan

“ Al 4 2 3 jfadesinde de zamir hazfedilmistir.(ibn ‘Atiyye, 1422, s. 5/260)

fbn Amir’in kiraatinde s6z konusu olan zamirin hazfedilme meselesine dilcilerin biiyiik
cogunlugu sicak bakmamistir. Nitekim Basra ekoliine mensup olan dilciler, i‘rab cihetiyle “ 2% 3 35
4” ayetine benzeyen “<u = 33 seklindeki 6rneklerin sadece siirlerde kullanilabilecegini ifade
etmislerdir. Ote taraftan Kofelilerden Ferra (6. 207/822) ve Kisai (6. 189/805) bu tiir 6rneklerin
siirlerde bile kullanilmamasi gerektigini savunmuslardir.(Ebt Hayyén, 1418, s. 4/48)

Basrali dilciler, kendi gbriislerini ispatlamak icin Ebii’n-Necm el- icli’nin (8. 125/743’ten
once) siirini zikretmisler:

coatal Al W gl | e el 2 dandl w7
(3
“Ummii’I-Hiydr bana hicbirini islemedigim suclar iddia etmektedir.”'® Bu siirde “4l8”

kelimesi miibteda olarak merfii okunmus ve haber ciimlesindeki zamir (4=usl al) siir zaruretinden
dolay1 hazfedilmistir.

Haber climlesinde zamirin hazfedilmesini ‘uygun gormeyenler s0z konusu ayette yapilmasi
zor olan tevile basvurmuslardir. Onlara gore “oall A e 85 ayetinde gegen “x=3” fiili sifat
konumunda olup “C%” ifadesi ise mahzuf bir miibteddnin haberidir. Ayetm tevili « 4 ac 5 JS il of
=l seklindedir. Dil kurallarini zorlayan bu tevilin asil nedeni, “ Al &) 2 3 ifadesini zamirin
hazfedildigi haber ciimlesi olarak kabul etmekten kagmmaktir.(Ibn ‘Atiyye, 1422, s. 5/260) Diger
taraftan sila veya sifat climlesine benzetilerek haber climlesinde yer alan zamirin hazfedilmesinin
miimkiin oldugu diislincesi, herkes tarafindan kabul gérmemistir. Zira mevsufuyla beraber zikredilen
sifat climlesi, mevsulu ile zikredilen sila ciimlesi gibidir. Sila ciimlesi, mevsulu ile birlikte tek bir
biitiin kabul edilir. Fakat ayn1 durum haber ciimlesinde gegerli degildir. Ciinkii haber ciimlesi
miibtedaya nisbeten ayr1 bir boliim olarak kabul edilmektedir. Dolayisiyla miibteda ile baglantisini
saglayacak mezkir bir zamire ihtiya¢ duyulmaktadir.(Ibnu’l-Hacib, 1409, s. 2/783)

Ayrica Basrali dilcilerin s&hid olarak kullandiklar1 siir, haber ciimlesindeki zamirin
hazfedilmesinin kesin delili degildir. Nitekim “41S” ifadesi meful olarak mansub da
okunabilmektedir. Zira Ibn Malik (6. 672/1274) ve Selevbin (6. 645/1247) “4” kelimesinin mansub

13 erlildy by, 330 3 Adled (e 3317 “Sen (Abdiilmelik b. Mervan) Necd’den sonra Tihdme bolgesinin korunakligini
daihlal ettin.. Senm korudugun seyler de zorla alinacak degildir (senin saltanatin ¢ok gii¢liidiir.)” siirinde sifat olan “cues”
fiilinden zamir hazfedilmistir(4ixes). (A. b. O. el-Bagdadi, 1393, s. 7/83; Ferahidi, 1416, s. 66; Sibeveyh, 1408, s. 1/130;
Surréab, 1427, s. 1/262)

14 “Onlar ne zaman seni gorseler “Bu mu Allah’1n resul olarak gonderdigi adam!” diyerek mutlaka seninle alay ederler.”
Furkan 23/41. Ayettekl hazf “4&3” seklinde gergeklesmistir. (ibn Yais, 2001, s. 2/150)

15 Bu siir, “4%” kelimesinin merfu okunmasi durumunda istishdd igin kullanilabilir. Ancak mansub okundugunda
mukaddem mef*ul olur.
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veya merfli okunmast durumunda anlam cihetiyle aralarinda higbir fark olmadigint ve mansub
okunmasinin éniinde engel bulunmadigini dile getirmistir. (Ibn Hisdm, 1985, s. 747) Ancak “4l<”
ifadesinin mansub okundugu takdirde siirde anlatilmak istenen manayr tam olarak
karsilayamayacagini savunan dilciler de vardir. Onlara gore “aial al & ifadesi mansub
okundugunda “Bana nispet edilen suglarmm tamamimi yapmadim/bir kismini yaptim.” anlamina
gelirken merfi okundugunda “Bana nispet edilen suglarin higbirini yapmadim.” manasini
tagimaktadir. Dolayisiyla s6z konusu kelimenin mansub okunmasi ref* ve nasb i‘rab1 arasinda fark
yapanlara gore kastedilen anlam agisindan giizel karsilanmamistir.(Bagdadi, 1418, s. 1/363)

Aslinda Ferrd ve ona tabi olanlar, “cuwja 23 kullanimi gergevesinde dile getirilen
birbirinden farkli goriislere, “Miibteddnin “JS” lafz1 ya da umum cihetiyle ona benzeyen bir lafiz
olmasi durumunda bu tiir kullanimin caiz oldugu” goriisiinii ekleyerek meseleyi baska bir boyuta
tagimiglardir. Onlar bu sekilde zamirin hazfedilmesi meselesini detaylandirarak genel kurala istisna
hiikmiinde bilgiler eklemislerdir.(EbG Hayyan, 1418, s. 4/43) Ancak Basrali alimler, miibtedanin
isim veya umum ifade eden kelime olusuna bakmaksizin haber ciimlesinde mahzuf zamirin
kullanildig: tiim ifadeleri aymi kategoride degerlendirerek bu tiir kullanimlarin siir zaruretinde
olabilecegini belirtmisler ve Ibn Amir’in kiraatini saz olarak nitelendirmislerdir.(Eba Hayyan, 1418,
s. 4/42)

Buraya kadar ifade edilen dilcilerin goriiglerinden ve yapilan yorumlardan anlagildigi
kadariyla Basra ve Kife ekoliine mensup olan dilciler, haber ciimlesindeki zamirin zikredilmesi
gerektigi kanaatindedirler. ibn Amir’in yedi kiraat imamindan biri olmasi, kiraatinin sahih kiraatler
icerisinde yer almasi ve s6z konusu ayette “JS” ifadesini merfil olarak okumasi, dilcilerin bu konuya
yaklagimlarimin degismesinde etkili oldugu sdylenebilir. Nitekim kimi dilciler haber ciimlesindeki
zamirin hazfedilmesinin miimkiin oldugunu savunurken kimileri sadece siirlerde olabileceginin altini
¢izmiglerdir. Kimileri de bunun sadece miibtedanin “JS” lafz1 ya da umum ifade eden bir kelime
olmasi durumunda gergeklesebilecegini belirterek miibtedanin alanini daraltmiglardir. Sonug olarak
haber ciimlesindeki zamirin hazfi, dilciler tarafindan genel olarak giizel karsilanmamis ancak ibn
Amir’in kiraati bu konuda umum ifade eden lafizlarla ilgili istisna yapilmasina veya yeni bir kuralin
olugmasina kap1 aralamistir denilebilir.

2.2.  Mevsufun Sifatina izafe Edilmesi

Mevsufun sifatina izafe edilmesi bir diger ifade ile bir ismin kendisine izafe edilmesi dilciler
arasinda tartigilan konulardan biridir. Basrali dil alimleri bdyle bir izafeye onay vermezken Kifeli
dilciler, lafizlarin farkli olmasi sartiyla bu tiir izafenin caiz oldugunu séylemislerdir. Kiifeli dilciler
kendi gorislerini ispatlamak i¢in Kur’an’dan ve Araplarin sézlerinden delil getirmislerdir. Ornegin
“omll GA 58113 O10 ayetinde “GA” ve “osdl” sozciiklerinin ayn1 anlamu ifade ettikleri halde mevsuf-
sifat seklinde izafeli kullanimlari, Kifeli dilcilerin goriisiinii destekler mahiyettedir. Ayrica Araplarin
stklikla “aslall 3ala s ¢ ¥ 83507 gibi ifadeleri izafeli kullanmalari, onlar icin delil niteligindedir. Ote
taraftan Basrali dilciler, mevsufun sifatina izafesini caiz kilmayislarini, izafenin yapilmasidaki
temel gayeye dayandirmislardir. Onlara gore izafe, tarif ya da tahsis icin yapilmaktadir. Sayet muzaf,
ma‘rife ise izafe edilmeye ihtiya¢ duyulmaz. Nekre ise kendisine izafe edilerek tariflik ya da tahsislik
elde edemez. Dolayisiyla her iki sekilde de kendisine izafe edilmesinin bir anlami yoktur. Kifeli
dilcilerin 6ne stirmis olduklar delillere de cevap veren Basralilar, mevsufun sifatina izafesi olarak
degerlendirilen tiim drneklerde hazfin oldugunu savunmuslardir. Ornegin “csad 3a 56313 &7 ayetinde
gecen “usill 337 ifadesinin ashinm “od) ¥ 37 oldugunu, muzafun ileyh olan “_<¥” sézciigiiniin
hazfedilip sifati olan “Cs&l" kelimesinin onun yerine gectigini dile getirmislerdir. Aym sekilde
Araplarin kullandig1 “aelal) 3a2i 5 ¢ Y1 83Ua” gibi ifadelerin aslinda g sall 3aia I 5¥) deld) 33z

16 “Siiphesiz bu kesin gergegin ta kendisidir.” Vakia 56/95
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(sl geklinde oldugunu, bu 6rneklerde muzafun ileyhin hazfedilip sifatin onun yerine gectigini
belirtmislerdir.

Mevsufun sifatina izéfe edilmesi noktasinda ihtilaf bulunan yerlerden biri « V) WA $ad) g
Ol S &5 ol A S8V Sl 3315 CuP'7 ayetidir. Nitekim ayette gegen, “4539) 315 ifadesini,
kiraat imamlarindan ibn Amir “s3Y) ,Jds” seklinde bir lam harfi ve “s23¥” kelimesinin cerri ile
okurken geriye kalan tiim kiraat imamlar1 iki lam harfi ve “s3¥” kelimesinin zammesi ile ayette
gectigi sekliyle okumuslardir.(Ibn Héaleveyh, 1327, s. 97; Ibn Miicahid, 1972, s. 256) Iki lam harfi
ile okuyan kiraat imamlarina gore, 520 kelimesi miibteda, “$ 33" kelimesi 51fat > kelimesi ise
haberdir. Onlarin bu sekilde okumalarinin temel sebebi A‘raf siresinde gegen * ud-\“ 55yl Al
G518 ayetinde, “s)3Y)” kelimesinin “,3” sdzciigiiniin sifat1 olmasidir.(Ibn Zencele, t.y., s. 246)

“”

153

ibn Amir’in okuyusuna gore “6 23V s6zciigii muzafun ileyh olarak i‘rablanmaktadir.(Mekki
b. Ebi Talip, 1997, s. 1/429,430) izafeli ve bir lam harfi ile okuyan ibn Amir’in delili, Yasuf
siresinde gegen ‘s p‘i\ s el e ol d8le (& a9 ayetidir. Zira o, kendisi hakkinda ihtilafa
distilen “0 8% el A 031 il ayetini, tiim mushaflarda ayni olan Ysuf stiresindeki ayet lizerine
hamlederek izafeli okumustur.(ibn Zencele, t.y., s. 246; Ibnii’l-Cezeri, t.y., s. 2/257)

iki kiraat arasindaki mana farkia dikkat ¢ceken Zeccac (6. 311/923), “6.3Y" sozciigiiniin
sifat olmasi durumunda mananin “ahiret yurdu” seklinde oldugunu, muzafun ileyh oldugunda “ahiret
hayatinin yurdu” anlaminda olacagint agiklamustir.(Zeccac, 1988, s. 3/131,132) S6z konusu ayet
hakkindaki diistincelerini aktaran Ferra, bu tiir izafenin oniinde bir engel bulunmadigini, PARR
cai) Ga” gibi baska ayetlerde de buna benzer kullanimlarin oldugunu dile getirmistir. Ayrica Ferra,
Araplarin kelamlarinda da bu tiir izafelerin oldugunu ancak lafizlarin birbirinden farkli olmasinin
sart oldugunu beyan etmis ve onlarin “0sdl Gy (B3l Ga 1387 gibi ifadeleri, lafizlar1 aym oldugu
gerekeesiyle kullanmadiklarini aktarrmstlr.(Ferra , t.y., s. 1/330)

Okuyusu ile diger kiraat imamlarindan ayrlan Ibn Amir'in kiraati, iki sekilde
yorumlanabilmektedir. Birincisi mevsufun hazfedildigi, sifatin onun yerine gegtigi bir kiraat olarak
degerlendirilebilir. Bu durumda ayetin asli “3_a¥) 4Ll )2 ya da “6,a¥) sball )l seklinde olacaktir.
Basrali dilcilerin bu tevile bagvurmasinin nedeni, bir seyin kendisine izdfe edilmesini caiz
gormemeleridir. Ikincisi Kifeli dilcilerin goriisiine tabi olunarak mevsufun sifatina izafesi seklinde
kabul edilebilir. Baz1 alimlerin bu kiraati tercih etmesindeki temel neden, sdz konusu ifadenin Yasuf
stiresinde herkesin ittifak ettigi sekilde bir lam harfi ile gegmesi ve ibn Amir’in kiraatinin Yasuf
stiresindeki gibi olmasidir. (Semin el-Halebi, t.y., s. 4/600)

Basrali ve Kifeli dilcilerin goriislerinde uzlasiy1 saglayacak carpici agiklamalarda bulunan
Radi Esterabadi (6. 688/1289°dan sonra), mevsufun sifatina izafesi olarak kabul edilen yerleri  ,sb
L kabilinden degerlendirmistir. Ona gore “s¥! 34a” Grneginde “s¥” kelimesine 6zel/belirli
bir namaz anlami yiiklenebilir. Ardindan “®3.s” kelimesi tahsis i¢in kendisine izafe edilir.
Dolayistyla “s¥) $3ia” ifadesi, “ i) 85u=” 6rnegi gibi olur. Esterabadi’nin bu yaklasim tahsis
anlami yiiklenebilen ifadeler i¢indir. Fakat Esterabadi tahsis anlam1 yiiklenemeyen, kendisinde ekstra
faydanin bulunmadigi (2 <) gibi 6rneklerde Ferrd’nin goriisiine tabi olarak izdfenin tahfif i¢in
yapilabildigini savunmaktadir. Ayrica o, lafizlarin birbirinden farkli olmasi kaydiyla bir seyin
kendisine izafe edilmesinin Oniinde engel bulunmadigi goriisiindedir.(Esterabadi, 1993, s. 1/922-
925)

17 ¢“(Oysa onlarin tek gergek kabul ettikleri) bu diinya hayati hakikatte sadece bir oyun ve eglenceden ibarettir; ahiret

yurduna gelince iste asil hayat odur; keske bunu bilselerdi!” Ankebit 29/64

18« .Dogrusu ahiret yurdu sakinanlar igin daha hayirlidir. Hala aklimizi kullanmayacak misiniz?” A‘raf 7/169

19« Inkarcilar yeryiiziinde dolastp da kendilerinden &ncekilerin sonunun nasil oldugunu gérmediler mi? Giinahtan
sakinanlar i¢in dhiret yurdu elbette daha iyidir. Hala aklinizi kullanmiyor musunuz?” Ytsuf 12/109
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Sonug olarak bu tiir izafelerin kendisinde tahsis anlami yiiklenen ve yiiklenmeyen sekilde iki
kisimda ele alinabilecegini sOylemek miimkiindiir. Ancak her izifede fark olmasi miimkiin
olmadigindan bazi izafeler tahsis, bazilar1 tahfif i¢in kabul edilerek bu konuda orta yol bulunabilir.
Basrali dil alimlerinin gorlisii olan her yerde mevsufun hazfedilip sifatin onun yerine gecme
diisiincesi, kendisinde faydanin bulunmadif: izafelerde tekelliife yol agmaktadir. Ote taraftan bir
kelamda tevil olmayisinin, tevil yapilmasindan daha evla kabul edilmesi, Kiife alimlerinin goriistinii
destekler mahiyettedir. Ayrica ibn Amir’in kiraati de bazi izafelerin tahfif i¢in yapilabilmesi bir diger
ifade ile bir seyin kendisine izafe edilmesinin caiz olma noktasinda delil kabul edilmektedir. Arap
kelaminda da bir seyin kendisine izafe edilmesinin 6rneklerinin ¢ok oldugu dikkate alindiginda
Kifeli alimlerin ve Esterabadi’nin goriisii kanaatimizce daha isabetli goriilmektedir.

2.3.  Fa Harfine Bitisen Muzirinin Mansub Okunmasi

Arap dilinde nasb edat1 &in takdir edildigi birgok yer bulunmaktadir. Ornegin cezmeden
sart edatin mamullerinden sonra gelen fa ve vav harflerinin ardindan i nasibe mukadder olabilir.
“ell) Gualy il 5l of” Grneginde “Cmals” kelimesi sart ve ceza fiillerinden sonra geldigi ve vav
harfine bitistigi i¢in meczum ve merfi okunabildigi gibi mukadder  Clile mansub da
okunabilmektedir. Ayni sekilde sart ve ceza fiilleri arasinda gelen muzari fiil i¢cinde nasb gecerlidir.
Ornegin “els Si fasi il o) ifadesinde “523” kelimesi sart edatinin mamulleri arasinda yer aldig
ve fa harfine bitistigi icin meczum okunabildigi gibi mukadder  Clile mansub da
okunabilmektedir.(Ibn Malik, 1990, s. 4/44-46)

&P nasibenin mukadder olusu hakkinda tartismalarin yasandigi noktalardan biri, emrin
cevabinda gelen ve fi harfine bitisen muzari fiilin i‘rabidir. Bu konu diger agidan hasr anlaminda
kullanilan “Wi)” edatindan sonra gelen muzari fiil ile de iliskilendirilebilir. ibn Malik, “«i” edatindan
sonra gelen muzari fiilin mansub olabilecegini ifade etmis ve bazi Kiifelilerden « 3u¥) (e 44 pa o L)
s ek ahai8” (Bu sadece aslan darbesidir ki onun sirtini kirar.) 6rnegini “absi® kelimesinin nasbi ile
hikdye etmistir.(ibn Adil, 1998, s. 2/429; ibn Malik, 1982, s. 3/1555) Asil ihtilaf ibn Amir’in,
icerisinde “4 588 (£ ifadesinin gectigi ayetlerle ilgili kiraatinde gerceklesmistir. ibn Amir, Kur’an’da
sekiz defa gegen® “¢sSé (S ifadesindeki “0s<&” fiilini alt1 yerde mansub okurken Al-i imran ve
En‘am surelerinde yer alanlar1 merfii okumustur.(ibn Mihran, 1981, s. 135) Kisai de Nahl ve Yasin
stirelerinde gegen s6z konusu ifadeyi mansub okuyarak ibn Amir’e tabi olmustur.(ibnii’l-Cezerd,
1420, s. 183) Dolayisiyla ibn Amir’in tiim kiraat imamlarindan ayrildig1 yerler Bakara 2/117, Al-i
Imréan 3/47, Meryem 19/35, Mii’min 40/68 ayetleridir.?!

Ferra, Bakara siresinde gegen “0s<” fiilinin, 6ncesinde yer alan “J 54 {izerine atfedilerek
merfi okunabilecegini belirtmis ve mansub okunmasinin miimkiin olmadigini ifade etmlstlr Nahl
ve Yasin strelerinde gegen “0sS” ifadelerin ise dncesindeki Glile mansub olan “Js& & fiiline
atfedilerek mansub okunabildigini beyan etmistir. Kurralarin (;ogunun merfl okudugunu dile getiren
Ferra, ref'in dogru oldugunu vurgulamis, gerekgesml ise kelamm tamamlanmasi seklinde
ac;1k1am1$t1r Nitekim ona gére s6z konusu ayetin “C& 4 J5& & 5535113 kisminda kelam tamamlanip

“Oss¥” qle “Allah’in  diledigi olacaktir.” devam edebilir. “us&” fiilinin sadece mansub
okunabilecegini sdyleyen hocasi Kisdi’ye muhalefet eden Ferra, ref® kiraatinin kendisine daha
sevimli oldugunu dile getirmistir.(Ferrd’, t.y., s. 1/74,75)

Kisai’nin ve ibn Amirjin Nahl ve Yasin siirelerinde gegen ayetlerde “0s8” fiilini mansub
okumalar1, 6ncesinde gegen Cledat ile ilgilidir. Ancak sadece Ibn Amir’in mansub okudugu dért

20 Bakara 2/117; Al-i Imrén 3/47,59; En‘am 6/73; Nahl 16/40; Meryem 19/35; Mi’min 40/68 Yésin 36/82

2! Bu meselede ibn Amir’in en gok tartismaya konu olan kiraati Al-i imran 59. ayetidir ( ) i 2l i 4l de e O 8
GK@ LA Q6 ?-‘ <159, Bu ayette “0 £ ifadesinin mansub okudugunu séyleyen ibn Miicahid ve ona tabi olan Farisi’dir.
Ancak diger kaynaklara baktigimizda ibn Amir’in “5£#” ifadesini bu ayette mansub okuduguna dair bir bilgiye
rastlamadik. Bu bilginin Al-i imran 47. ayet ile karistirildigim ve bu nedenle ibn Amir’in kiraatinin hatali bulundugunu
diisliniiyoruz. Bu yiizden konuya agiklik getirirken ¢ogunlugun goriisiine tabi olacagiz.
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yerde ise &’i nasibenin bulunmad1g1 goze carpmaktadir. Farkli stirelerde yer alan s6z konusu dort
ayeti lafizlar1 ayn1 oldugu icin tek bir ayet olarak ele almak (uS ad )3-1 L 1)l o 13) () 58), karigiklign
Snlemek bakimindan daha faydali olacaktir. “G& &1 sy Wil 1,8 (oad 13) () S ayetmdekl “OsS”
ifadesini Ibn Amir mansub okurken geriye kalan tiim kiraat imamlar1 merfii okumustur.(Ibn Zencele,
ty., s. 111) Ahfes (6. 215/830 [?]), “0s&” fiilinin merfii okunmasini iki sekilde yorumlamustir.
Birincisi “csSy” ifadesi dncesinde yer alan “Js&” iizerine atfedilerek merfi okunabilir. Ikincisi “0 5S¢
ifadesi yeni bir ciimle kabul edildigi i¢in merfii okunabilir.(Ahfes, 1990, s. 1/152) Ozellikle
atfedilerek merfii okunmasini bircok dilci ve kiraat alimi kabul etmistir.(Ibn Haleveyh, 1327, s. 206;
Ibn Zencele, t.y., s. 390; Mekki b. Ebi Talip, 1997, s. 1/261; Nehhas, 1421, s. 1/159; Zeccac, 1988,
s. 1/199) Ancak nasb kiraati, ihtilaflarin odak merkezinde yer almaktadir. Zira Ibn Miicahid (.
324/936) nasb kiraatinin hatali oldugunu sdylerken Miiberred (6. 286/900) nasbin muhal oldugunu
Sibeveyhi (6. 180/796) ise sadece siir zaruretinde olabilecegini dile getirmistir.(Ibn Miicahid, 1972,
s. 169; Miiberred, t.y., s. 2/18; Sibeveyh, 1408, s. 3/39) Nasb kiraatini onaylayanlarin delili “&55”
fiilinin, emrin cevabinda vaki olmasi ve fa harfi ile birlikte kullanilmasidir. Onlara gore Arap
kelammda bunun ornegi “&555¢ 5,5 seklindedir.(Ezheri, 1412, s. 1/173) Ibnii’l- Cezeri (6.
833/1429) ise “cS” ifadesinin ayet icerisinde mecazi bir emir oldugunu vurgulamig, hakiki bir emre
benzetilmek suretiyle cevabinda gelen “0s<” kelimesinin mansub okundugunu belirtmistir.(Ibnii’l-
Cezeri, 1420, s. 183) Ibn Ebi Meryem de (6. 565/1170’ten sonra) normal sartlarda “0 s kelimesinin
mansub olamayacagini ancak lafiz olarak cevaba benzetildigi i¢in mansub oldugunu sdylemistir. (Ibn
Ebi Meryem, 1414, s. 297)

Nasb kiraatini dil agisindan uygun gormeyenlerin kullandiklar1 arglimanlardan biri, ayet
icerisinde atif sebebiyle fiili nasb edecek bir edatin bulunmayisidir.(Ferra’, t.y., s. 1/74) Ayrica ayette
gecen “CS” fiilinin gercek bir emir olmayisi, bu kiraati zayif gorenlerin savunduklari delillerdendir.
Zira “CS” ifadesi, Allah’mn kudretinin herhangi bir seyi hemen var etmesinden kinayedir. Ote taraftan
“08”, gergek emir kabul edildiginde bile, emir ile emrin cevabinin fiil ve fail hususunda birbirinden
farkli olmasi gerekmektedir. “a& 28 (Kalk ki kalkasin.) ciimlesinde emir ve cevabinin failleri ayni
oldugu i¢in boyle bir kullanim olamaz.(Sabban, 1417, s. 3/446) S6z konusu kiraatte de fiiller aym
oldugundan “0sS” ifadesi cevap olamaz ve ref*in diginda bir i‘rab verilemez.

Bu mesele hakkinda yapilan yorumlardan anlasildigi kadariyla nasb kiraati, dncesinde nasb
edati gegen yerlerde problem olarak goriilmemektedir. Ancak Ibn Amir’in, kiraatiyle diger
imamlardan ayrildig1 dort yerde “0sS8” ifadesini nasb edecek faktor hususunda ihtilafa distilmiistiir.
Kimileri emrin cevabimin mukadder &lile mansub olabilecegini savunurken kimi alimlerde gergek
bir emir olmadig1 i¢in cevaptan veya cevabin mansub olmasindan s6z edilemeyecegini iddia
etmislerdir. Fakat ibn Amir’in “{&& (£ ifadesinin gegtigi tiim ayetler incelendiginde sekiz yerden
alt1 tanesinde mansub okudugu, bunlardan ikisinde Kisai’nin de ibn Amir’e tabi o]Ldugu kalan iki
yerde ise merfii okudugu goriilmektedir. Merfii okudugu iki yerin (& K SRAJE ), (HK8 KT a5
3l ‘Uﬁ) mansub okudugu yerlerden farki, bu iki yerde “i)” edatinin bulunmayisidir. Dolayisiyla
ibn Amir’in alti yerde “\i” edati oldugundan dolayr mansub okudugu seklinde ¢ikarimda
bulunulabilir. Nitekim ibn Malik de &’ nasibenin mukadder oldugu yerlere “i)” edati ile hasrin
ifade edildigi 6rnekleri de eklemistir. Kinaye olan emrin, hakiki bir emre benzetilerek cevabinin
mansub olmasindaki ihtilaflar ve nasbin hatali oldugunu sdyleyenlerin diisiinceleri goz Oniine
alindiginda ibn Malik’in goriisiiniin daha az elestirilebilir oldugu anlasiimaktadir. ibn Malik’in bu
6zgiin yorumu, emrin cevabindaki nasb1 imkansiz ya da sadece siir zarureti sayan Basra ekoliiniin
aksine, “Wl” edatinin sagladigi baglamda fa harfinden sonra mukadder &7 ile nasbin
gergekleseblleceglnl gostermektedir. Bu yoniiyle ibn Amir’in okuyusu, nahiv ilminde zayif veya
kural dis1 sayillan bir kullammin miitevatir kiraat verisiyle nasil tutarli bir kural zeminine
oturabileceginin somut bir drnegidir.
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2.4.  Muzaf ile Muzafun ileyhin Arasinin Mef‘ul ile Ayrilmas

Nahivciler muzaf ile muzafun ileyhin arasinin zarf ve harf-i cer ile ayrilmasina cevaz
vermislerdir. Ancak bunlar disinda herhangi bir 6ge ile muzaf ve muzafun ileyhin arasinin ayrilmas,
dilciler arasinda tartisma konusu olmustur. ibn Amir’in En‘am stiresinde gecen ayet ile 11g111 kiraati
tartlsrnamn temelini olusturmaktadir. Ibn Amir dlslndakl kiraat imamlart C»S)w\ Oe 81 () IR
A 5855 200 3 g ayetinde gegen fiili malum, “J¥” ifadesini mansub “aa3Y51” kelimesini mecrur
olarak okurken Ibn Amir ise “a&\8 5% 2a3Y 31 Ji (S 54l G A& (55 AR 9 seklinde fiili meghul, «fiE
ifadesini merfu, “aaY 51 kehmesml ise mansub okumustur.(ibn Miicahid, 1972, s. 270) ibn Amir
disindaki klraat imamlarmin okuyusuna gore ayetin anlami “...ortaklar1, miigriklerden bir coguna
¢ocuklarini Sldiirmeyi iyi bir sey gibi gosterdi.” seklinde iken ibn Amir’in kiraatine gore ise ayetin
anlami “Miigriklerin coguna ortaklarinin, evlatlarin1 Sldiirmeleri gilizel gosterildi.” seklinde
aciklanabilir. Ibn Amir’in kiraatine gore muzaf ile muzafun ileyhin arast mef‘ul ile ayrilmus
olmaktadir.

Basrali dilciler muzaf ile muzafun ileyhi, tek bir kelime gibi kabul ettiklerinden dolay1 zarf
ve harf-i cer disinda herhangi bir sey ile bunlarin arasinin ayrilamaz oldugunu savunmuslardir. Ote
taraftan Kafeli dilciler, Araplarm siirlerini ve Ibn Amir’in kiraatini esas alarak muzaf ile muzafun
ileyhin arasmnim mef*ul ile ayrilmasina cevaz vermislerdir. “s3) e (o (aslill 5 . 4 3as Wgina 33 “Onu
mizrak ucu ile diirttiim, Ebl Miizdde’nin disi develeri diirtmesi gibi...” beyti, Kifelilerin istigshad
i¢in kullandiklar siirlerden biridir. Burada muzaf ile muzafun ileyhin arasi mef ul olan “J=81”
kelimesi ile ayrilmistir. (Eb0’1-Berakat el-’Enbari, 1424, s. 2/349-355) Ayrica ibnii’l-Enbari (6.
577/1181), Araplarin “cbal & ¢Ls o)) o3 7 ifadesini kullandiklarini aktararak muzaf ile muzafun
ileyhin ciimle ile ayrilabildigini, bu durumda miifret olan mef‘ul ile ayrilmasinin daha kolay
oldugunu sdylemistir.(Tacu’l-Kurrd’ el-Kirmani, t.y., s. 1/388; Usmini, 1419, s. 2/190)

Dilcilerin ¢ogu ibn Amir’in kiraatini zayif goriirken bazilari da hatali olarak
nitelendirmislerdir. S6zgelimi Sibeveyhi muzaf ile muzafun ileyhin arasinin sadece zarf ile
ayrilabilecegini belirterek bu hususun siirlere 6zgii bir kural oldugunun altin1 ¢izmistir. Ferra ise Ibn
Amir’in kiraatini inkar etmis, Kafelilerin istishad i¢in kullandiklar1 beyti, onlarin rivayet ettigi i‘rab
ile okunmadigi gerekgesiyle kabul etmemistir.(Dayf, t.y., s. 100,230; Ferrd’, t.y., s. 2/81,82) Yaptig1
sert elestirilerle dikkatleri iizerine toplayan Zemahseri, ibn Amir’in kiraati hakkinda su ifadeleri
kullanmistir: “ibn Amir’in kiraatinde gériilen zarf disindaki bir lafizla muzaf ile muzafun ileyhin
arasinin ayrilmasi, siirlerde bile ¢irkin kabul edilen bir kullanimdir. Siirlerde bile ¢irkin goriilen bir
kullanimin mensur kelamda olmasi, nazminin giizelligi ve akiciligiyla mu‘ciz olan Kur’an’da yer
almasi nasil olabilir?”’(Zemahseri, 1407, s. 2/70)

ibn Amir’in kiraatini zay1f goren hatta inkara kadar ilerleyen dilciler oldugu gibi s6z konusu
kiraatin dogru, kaidenin de gecerli oldugunu savunan dilciler de vardir. S6zgelimi Ahfes, Kafelilerin
istishad i¢in kullandiklar1 beyti zikrederek muzaf ile muzafun ileyhinin arasina mef uliin
girebilecegini belirtmistir. Ayni sekilde Sa‘leb de bu kurala onay vererek istishad edilen siiri ilim
meclislerinde kullanm1$t1r (Dayf, t.y., s. 100 230) Bazi dilcilerin klraatler karslslndaki sert tutumuna
Ibn Malik, yaptigi aglklamalar ile Ibn Amir’in kiraatinin Arap diline aykiri olmadigmi ozelllkle
vurgulamis, Arap diline uygun olmasa bile nakli sahih oldugu icin s6z konusu kiraatin kabul
edilmesinin gerekli olusu iizerinde durmustur.(ibn Malik, 1982, s. 1/87-89, 1990, s. 3/277)

Zemahseri’nin sert elestirilerine cevap veren ve yaptigi aciklamalar ile onun goriisiinii
zayiflatan isimlerden biri Ezher?’dir (6. 905/1499). O, mefuliin fasila olarak gelmesini ii¢ agidan

22 “Bunun gibi, ortaklari, miisriklerden birgoguna c¢ocuklarim oldiirmeyi iyi bir sey gibi gosterdi ki, hem kendilerini
mahvetsinler hem de dinlerini karistirip bozsunlar! Allah dileseydi bunu yapamazlardi. Oyleyse onlar1 uydurduklartyla bag
basa birak!” En‘am 6/137
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giizel bularak meseleye yeni bir bakis agis1 kazandirmistir. Birincisi mef*uliin, kelamin asil ciizii
olmamasidir(dlsd). Zira mef‘ul kelamdan g¢ikarilabilen bir 6ge oldugundan fasila olarak gelebilir.
Ikincisi mef‘uliin, muzaf ile ilgili bir kelime olmas1 diger ifade ile yabanci kelime olmamasidir.
Ucgiinciisii mef*uliin muahher olarak farz edilmesidir. Nitekim muzafun ileyh olan kelime, manevi
fail olarak degerlendirildiginden mukaddem kabul edilir. Bu bakimdan fasila olarak yer alan mef*ul,
muahher kabul edildiginden herhangi bir problem olmaz. Dolayistyla Ezheri, mef*uliin fasila olarak
gelmesini agiklarken siirlerden delil getirmesinin yani sira bu konunun dil acisindan giizel
karsilanmasini saglayacak hususlari da aktararak Zemahseri’nin elestirilerinin yersiz oldugunu ifade
etmistir.(Halid el-Ezheri, 2000, s. 1/732)

Buraya kadar anlatilanlardan Basrali alimlerin muzaf ile muzafun ileyhin arasinin mef*ul ile
ayrilmasina pek sicak bakmadiklari anlagilmaktadir. Onlara gore muzaf ile muzafun ileyh tek bir sey
kabul edildiginden bunlarmn arasina sadece kendileri hakkinda genislik saglanan zarf ve harf-i cer
girebilir. Ote taraftan Kifeli dilciler ve Basra ekoliine mensub olan Ahfes, muzaf ile muzafun ileyhin
arasina fasila olarak giren kelimelerin zarf ve harf-i cer ile sinirh olmadigini beyan etmis, getirmis
olduklar1 6rneklerle bunu ispat etmeye calismuslardir. Ibn Amir’in kiraati iizerinden yapilan
tartismalarda bir taraftan kiraatin sahihligi, senedinin saglam olusu one siiriilerek delil kabul edilirken
diger taraftan Arap siirlerinin disinda bdyle bir kullanimin olamayacagi savunulmustur. Bu noktada
ibn Amir’in kiraatinin dogrulugu ya da yanhshg da giindeme gelmistir. Yedi veya on kiraat
imamindan gelen herhangi bir kiraatin kabuliiniin gerekli oldugunu ifade eden ibnii’1-Cezeri (6.
833/1429), 6zellikle Ibn Amir’in Araplarin 6nde gelenlerinden oldugunu vurgulamis ayrica Osman
b. Affan ve Ebu’d-Derda gibi sahabelerden ders alan tabiinin biiyiiklerinden oldugunu belirtmistir.
Zemahseri’nin iddiasinda haksiz olduguna, Kur’an kiraatlerinin sahsi diigsiincelerle yorumlanmamasi
gerektigine isaret eden Ibnii’I-Cezeri, ibn Amir’in ihticic déneminde yasayan kiraat imami oldugunu
ve kiraatinin tevatiir derecesine ¢iktigini ifade etmistir. Bu nedenle onun soziiniin delil, kelaminin
hiiccet oldugu rahatlikla soylenebilir.(ibnii’I-Cezer, t.y., s. 2/263) Sonug olarak ibn Amir’in kiraati
hakkinda yapilan yorumlar da g6z oniinde bulundurularak Arap dilinde muzaf ile muzafun ileyhin
arasinin yalnizca zarf ve harf-i cer ile ayrilmasi kuralina “Mef*ul ile de fasl edilebilir.” maddesini
eklemek ve delil olarak Arap siirinin yaminda ibn Amir’in kiraatini gostermek kanaatimizce daha
isabetli goriilmektedir.

Sonug¢

Nahiv ilmi agisindan ele alinan ibn Amir kiraatinin genel olarak Arap dilinde yaygin olan
kullanimlart destekledigi; bazi noktalarda ise nahvi kaidelerin kapsaminin genislemesine ve
tartismali yapilarin tutarli bir zemine oturmasina imkan sagladig: tespit edilmistir. ibn Amir kiraati
hakkinda yapilan elestirilerin, emrin cevabinda gelip fa harfine bitisen muzarinin mansub okunmasi
ve muzaf ile muzafun ileyhin arasinin mef*ulle ayrilmasi noktasinda yogunlastigi gozlemlenmistir.
Baz1 dilbilimciler bu iki meselede ibn Amir kiraatini hatali bulsa da Kifeli dilbilimcilerin, kiraatleri
temel bir sahit kabul ederek muzaf ile muzafun ileyh arasinin zarf ve harf-i cer disinda dogrudan
mef*ul ile ayrilmasina sicak baktiklar1 anlagilmistir. Bu durum, ibn Amir kiraatinin Arap dilinde var
olan bir kuralin kapsamini genislettigini agik¢a gostermektedir.

Benzer sekilde, haber ciimlesindeki zamirin hazfedilmesi, dilbilimciler tarafindan genellikle
hos karsilanmamustir. Ancak, Ibn Amir kiraatinin delil olarak kabul edilmesiyle birlikte bu konuda
tutarlt bir nahvi zemin kazanildigindan s6z edilebilir. Ayrica mevsufun sifatina izafe edilmesi,
ozellikle Basrali dilbilimciler tarafindan kabul edilmeyen bir konudur. Ancak Ankebit sliresinde
gecen ayeti, ibn Amir’in izafeli okumasi ve Arap kelaminda izafeli birgok kullanimin varlig1 dikkate
alindiginda, lafizlarin birbirinden farkli olmasi kosuluyla mevsufun sifatina izafe edilmesinin caiz
oldugu séylenebilir. Yapilan incelemelerde, emrin cevabinda gelen ve fa harfine bitisen muzarinin,
ibn Amir tarafindan alt1 yerde mansub okundugu, diger yerlerde ise merfu okundugu tespit edilmistir.

A%

Bu alt1 yerdeki nasb okuyusu, “innema” edatinin var oldugu ayetlerde fa harfinden sonra mukadder
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“en” ile ger¢eklesmektedir. Bu durum, nahivde kural disi sayilan bir kullanimin miitevatir kiraat
vasitasiyla makul bir zemine oturabilecegini acik¢a gostermektedir.

Ote yandan ibn Amir kiraatinin, menfi bir kelamda miistesndnin mansub olmasi ve ism-i
zahire atifta harf-i cerin tekrar edilmesi gibi hususlarda Arap dilindeki kullanimlar1 destekledigi
goriilmiistiir. Vav harfinin zikredilmesi ya da hazfedilmesi ile ilgili okuyuslarin da Arap dili
kapsaminda degerlendirildigi belirlenmistir. Bu veriler, Kife ekoliiniin kiraatleri temel bir kaynak
olarak gordiiglinii ve tartismali kullanimlart Arap dili kapsaminda degerlendirdiklerini ortaya
koymaktadir. Sonug olarak, ibn Amir kiraatinin, delil olarak kabul edilmesiyle birlikte birgok
problemli meselenin ¢6ziimiine olanak sagladigi, Arap dil zenginliginin olugmasina katki sundugu,
i’rab cihetiyle farkli bakis acilar1 kazandirmada etkili oldugu anlagilmistir.
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ETIK BEYANLAR
Arastirma ve Yayin Etigi
Bu makalenin 6zgiin bir ¢alisma oldugunu ve bilimsel arastirma ve yayin etigi ilkelerine
uygun olarak hazirlandigini beyan ederim. Makale daha oOnce herhangi bir yerde
yayimlanmamis olup bagka bir dergide degerlendirme siirecinde degildir.
Caligmada kullanilan tiim kaynaklar akademik kurallara uygun bigimde atiflanmistir.
Caligmanin intihal, veri uydurma, veri tahrifi veya manipiilasyon icermedigini; arastirma
bulgularinin bilimsel diiriistliik ilkelerine uygun sekilde sunuldugunu beyan ederim.
Yazar Katkisi
Caligmanin tasarlanmasi, yiiriitiilmesi, analizi ve makalenin raporlama agamasini tek basina
yiirlitmiistiir. Makalenin son hélini okuyup onayladim ve yayimlanmasini kabul ettim.
Cikar Catismasi
Bu makalenin yayimmlanmasina iligkin herhangi bir ¢ikar ¢atigmasi bulunmadigini beyan
ederim.
Finansal Destek
Bu arasgtirma herhangi bir kamu kurumu, ticari kurulus veya kar amaci giitmeyen kurulus
tarafindan finansal olarak desteklenmemistir.
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Yapay Zeka Kullanim Beyam
Makalenin hazirlanmas: siirecinde yapay zeka araglarindan yalmizca dil diizenleme, ceviri
destegi ve anlatim iyilestirmesi amaciyla sinirlt 6l¢iide yararlanilmistir. Yapay zeka araglari
tarafindan yapilan ceviri ve dil diizenlemeleri tarafimdan dikkatle kontrol edilmistir. Yapay
zeka araglart calismanin bilimsel igeriginin, aragtirma tasariminin, analizlerinin veya
akademik sonuglarinin olusturulmasinda kullanilmamigtir. Makalenin igerigine iliskin tim
akademik sorumluluk bana aittir.

Telif Haklar1 ve izinler
Telif hakki gerektiren materyaller kullanilmigsa gerekli izinlerin alindigimi ve ¢aligmanin
herhangi bir fikri miilkiyet hakkini ihlal etmedigini beyan ederim.

Yazar Onayi
Makalenin son hélini okudum, onayladim ve yayimlanmasini kabul ettigimi beyan ederim.
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