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Abstract: This study examines the legal function of aman during castle sieges in the Anatolian Seljuk State
and analyses the religious order established after conquest within the framework of Islamic law. Previous
studies have generally focused on the military and political dimensions of Seljuk conquests, whereas the
relationship between aman practices and the post-conquest religious order has received limited scholarly
attention. The research is based on a comparative analysis of primary chronicles, particularly Ibn Bibi, together
with modern scholarship. Case studies from Antioch, Antalya, Sudak, Trebizond, and Sinop are examined with
particular attention to surrender negotiations, guarantees of safety, the proclamation of the Friday sermon in
the ruler’s name, judicial appointments, the organisation of religious institutions, and the legal status of non-
Muslim communities. The findings demonstrate that aman functioned not merely as a legal guarantee ending
military conflict but also as an instrument for establishing public order, legitimising political authority, and
institutionalising the new administration in conquered cities. The study further reveals that post-conquest
religious policies were shaped according to local political conditions, strategic considerations, and the terms
of surrender rather than following a uniform model. Accordingly, the article argues that Seljuk conquest policy
combined military success with legal security and institutional religious organisation within a coherent
framework of Islamic governance.
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Oz: Bu calisma, Tiirkiye Selguklularinda kale muhasaralar1 sirasinda uygulanan emanm Islam hukuku
bakimindan tasidigi islevi ve fetih sonrasinda kurulan dini diizenin temel 6zelliklerini incelemektedir. Tiirkiye
Selcuklu tarih yaziciliginda kusatmalar cogunlukla askeri ve siyasi gelismeler ¢ercevesinde degerlendirilmis;
buna karsilik eman uygulamas: ile fetih sonrasinda olusturulan dini-idari diizen arasindaki iligki miistakil
bi¢imde ele alinmamustir. Arastirmada Ibn Bibi basta olmak iizere donemin kronikleri ile modern galismalar
kargilagtirmali olarak degerlendirilmistir. Antakya, Antalya, Sugdak, Trabzon ve Sinop 6rnekleri tizerinden
teslim miizakereleri, eman uygulamalari, hutbe, kadi tayini, camilerin faaliyete gecirilmesi, dini sembollerin
kullanimi ve gayrimiislim tebaanin hukuka statiisii analiz edilmistir. Inceleme sonucunda eméanin savasin sona
ermesini saglayan bir hukuk kurumu olmasinin yaninda fethedilen sehirlerde kamu diizeninin korunmasi, siyasi
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mesruiyetin goriiniir hale getirilmesi ve yeni idari yapinin olusturulmasinda belirleyici bir isleve sahip oldugu
tespit edilmistir. Ayrica fetih sonrasinda gerceklestirilen dinl uygulamalarin biitiin sehirlerde ayni bigcimde
uygulanmadigy; sehirlerin stratejik konumu, teslim sartlar1 ve siyasi sartlara gore farklilastigir anlagilmistir.
Calisma, Tirkiye Selguklu fetih siyasetinin askeri bagari ile hukuki giivenceyi ve dini diizeni birlikte
sekillendiren ¢ok yonlii bir yonetim anlayisina dayandigini ortaya koymaktadir.

Anahtar Kelimeler: Tiirkiye Selguklulari; Eman; Islam Hukuku; Kale Muhasaralar:; Fetih; Dini Diizen.
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Structured Abstract:

Studies on the military history of the Anatolian Seljuk State have traditionally concentrated on
conquest campaigns, siege warfare, military organisation, and political developments. Comparatively little
attention, however, has been devoted to the legal foundations of siege warfare and to the relationship between
the institution of aman and the religious and administrative order established after the conquest of fortified
cities. Although aman has generally been discussed within the framework of surrender agreements in Islamic
legal studies, its contribution to the consolidation of political authority, the establishment of public order, and
the institutionalisation of post-conquest administration has not been examined comprehensively in the context
of Anatolian Seljuk history. This study addresses that gap by analysing the implementation of aman together
with the religious and administrative arrangements introduced after conquest, thereby offering a broader
assessment of Anatolian Seljuk conquest policy from the perspective of Islamic law.

Within Islamic jurisprudence, aman denotes a legal guarantee granted to enemy individuals or
communities during wartime, ensuring the protection of life, property, and, under specified conditions,
religious practice. Beyond providing security for those who accepted surrender, it also constituted the legal
basis upon which the authority of the new government was established. Conquest, therefore, represented far
more than military victory; it initiated a process through which legal legitimacy, administrative organisation,
and social order were reconstructed under the authority of the conquering state. Evidence preserved in
Anatolian Seljuk chronicles demonstrates that Seljuk rulers generally avoided prolonged and destructive sieges
whenever political and military conditions permitted. Instead, military pressure was combined with diplomatic
negotiation, and surrender was encouraged through guarantees of aman, allowing fortified cities to pass under
Seljuk rule with minimal destruction. Such a policy not only reduced human and material losses but also
facilitated the rapid establishment of political stability following conquest.

The present study employs a qualitative historical methodology based upon documentary analysis and
comparative historical interpretation. The principal primary sources include the chronicles of Ibn Bibi, the
Anonymous Seljukname, Yazicizdde Ali, Aksarayi, Ibn al-Athir, and other contemporary historians. These
accounts are examined alongside modern scholarship in order to evaluate not merely the narrative of military
operations but also the legal, administrative, and religious practices accompanying the incorporation of
conquered territories into the Seljuk state. Particular attention is devoted to the conquests of Antioch, Antalya,
Alara, Hangin, Sudak, Trebizond, and Sinop. These case studies provide the basis for analysing surrender
negotiations, the application of aman, the proclamation of the Friday khutba in the ruler's name, the
appointment of gadis, the organisation of religious institutions, and the legal position of non-Muslim
communities after conquest. Through this comparative framework, the study identifies both the common
principles that characterised Anatolian Seljuk conquest policy and the regional variations that emerged
according to local political, military, and demographic circumstances.

The comparative examination of the available evidence indicates that Seljuk rulers did not regard
siege warfare solely as a military undertaking. Armed force and diplomatic negotiation functioned as
complementary instruments throughout the siege process. Once the defensive capacity of a fortress had
weakened sufficiently, negotiations were initiated and guarantees of aman were offered to encourage surrender.
Such agreements enabled cities to be incorporated into Seljuk territory without extensive devastation while
significantly reducing the administrative difficulties that frequently accompanied military conquest. The
surrender of Alara, the negotiations conducted during the siege of Hangin, and the peaceful incorporation of
Sinop clearly demonstrate that aman operated not as a temporary concession but as a legal mechanism that
facilitated the orderly transfer of sovereignty and the establishment of stable government.

The case of Antalya provides one of the clearest illustrations of the systematic administrative and
religious policies implemented after conquest. Following the incorporation of the city into the Anatolian Seljuk
State, Mubariz al-Din Ertokus was appointed governor, while gadis, imams, muezzins, and scribes assumed
responsibility for the religious and administrative organisation of the city. Mosques were reopened or
reorganised, prayer niches (mihrabs) and pulpits (minbars) were constructed where necessary, and the
institutional framework of Islamic urban administration was rapidly established. Comparable developments
may also be observed in Sinop, where the reorganisation of administrative institutions accompanied efforts to
secure the Black Sea commercial network. These examples demonstrate that conquest was conceived as the
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beginning of a long-term process of political integration rather than the conclusion of a purely military
campaign.

The remaining case studies examined in this research further demonstrate that post-conquest religious
and administrative policies were neither rigid nor uniformly implemented throughout the Anatolian Seljuk
realm. The conquest of Antioch illustrates how the rapid establishment of a new political order was
accompanied by the proclamation of the Friday khutba in the ruler's name and the appointment of officials
responsible for the administration of justice and religious affairs. These measures publicly affirmed the
legitimacy of Seljuk authority while integrating the city into the institutional framework of the state. Sudak, by
contrast, reveals a policy shaped primarily by commercial and strategic considerations. Following its
incorporation into Seljuk rule, particular attention was devoted to securing the northern Black Sea trade routes,
while religious and administrative institutions were reorganised in accordance with the city's economic
significance. The Trebizond campaigns present a different picture. Owing to the city's geographical position,
political circumstances, and regional power balance, the Seljuks were unable to implement every aspect of the
post-conquest programme that characterised other conquered centres. These differences indicate that although
the legal principles governing conquest remained consistent, their practical application varied according to
military realities, diplomatic conditions, and local administrative requirements.

The evidence assembled in this study further indicates that the religious order established after
conquest extended well beyond symbolic expressions of sovereignty. The proclamation of the Friday khutba
in the name of the Seljuk ruler represented one of the clearest manifestations of legitimate political authority
in the Islamic tradition, yet it constituted only one element within a broader programme of institutional
consolidation. The appointment of gadis ensured the operation of the judicial system in accordance with
Islamic law, while the designation of imams, muezzins, preachers, and other religious officials enabled the
regular organisation of communal religious life. Existing mosques were restored where necessary, new places
of worship were established when required, and religious foundations contributed to maintaining these
institutions. Collectively, these measures transformed military conquest into a durable administrative order and
reinforced the visibility of Seljuk authority in the everyday life of conquered urban communities.

The legal position of non-Muslim populations likewise formed an essential component of this
administrative transformation. In cities that accepted surrender under the provisions of aman, the local
inhabitants generally remained in place under the protection of the new government. Their lives and property
were guaranteed, while economic activity was allowed to continue with minimal disruption. Their legal status
was subsequently defined within the framework of Islamic law, particularly through the payment of jizya,
thereby enabling the continuity of production, commerce, and urban life. Religious policy, however, was not
applied identically in every conquered city. In certain strategically important centres, major churches were
converted into mosques as visible symbols of the establishment of Islamic political authority. Elsewhere,
Christian communities continued to practise their religion under the guarantees provided by surrender
agreements. Such diversity demonstrates that Anatolian Seljuk rulers interpreted the fundamental principles of
Islamic law in accordance with prevailing political conditions rather than adhering to an inflexible
administrative model.

Viewed collectively, the legal framework governing siege warfare and the institutional arrangements
introduced after conquest reveal that aman functioned as one of the principal mechanisms through which Seljuk
authority was consolidated. Negotiated surrender permitted cities to enter Seljuk rule without widespread
destruction, thereby allowing administrative institutions to become operational within a relatively short period.
Judicial offices were established, religious institutions reorganised, military administration stabilised, and
public order restored. Consequently, the conclusion of military operations marked the beginning of a
comprehensive process of political and institutional integration. The guarantees provided through aman created
the secure environment necessary for preserving social stability, while the rapid establishment of administrative
structures ensured the permanence of Seljuk sovereignty.

The comparative analysis undertaken in this article demonstrates that Anatolian Seljuk conquest
policy rested upon the interdependence of military success, legal security, institutional administration, and
religious legitimacy. Although Antioch, Antalya, Alara, Hangin, Sinop, Sudak, and Trebizond differed
considerably in their political circumstances, strategic significance, and demographic composition, the
fundamental objectives pursued by the Seljuk administration remained remarkably consistent. Negotiated
surrender, the granting of aman, the appointment of administrative officials, the organisation of religious
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institutions, and the restoration of public order constituted successive stages within a coherent programme of
state formation. Local conditions influenced the practical implementation of these measures, yet the legal
principles underlying the establishment of Seljuk authority remained substantially unchanged throughout the
examined cases.

In conclusion, this study argues that the sieges conducted by the Anatolian Seljuk State cannot be
interpreted exclusively within the framework of military history. A comprehensive understanding of Seljuk
conquest policy requires the simultaneous consideration of Islamic legal principles, diplomatic negotiation,
administrative organisation, and religious institutionalisation. The evidence presented through the cases of
Antioch, Antalya, Alara, Hangin, Sudak, Trebizond, and Sinop demonstrates that aman represented far more
than a temporary guarantee granted at the end of military conflict. It constituted one of the principal legal
instruments through which political authority was legitimised, administrative institutions were established, and
post-conquest urban order was consolidated. By examining the interaction between Islamic law and post-
conquest governance, this study offers a broader interpretative framework for understanding the institutional
foundations of Anatolian Seljuk rule and contributes a new perspective to the historiography of Seljuk conquest

policy.

Keywords: Aman; Islamic Law; Siege Warfare; Conquest
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Résumé Structuré:

Les études consacrées a I’histoire militaire de I’Etat seldjoukide d’Anatolie se sont traditionnellement
concentrées sur les campagnes de conquéte, la guerre de siége, 1’organisation militaire et les évolutions
politiques. En revanche, une attention relativement faible a été accordée aux fondements juridiques de la guerre
de siége ainsi qu’a la relation entre I’institution de 1’aman et I’ordre religieux et administratif mis en place
apres la conquéte des villes fortifiées. Bien que I’aman ait généralement ét€ abordé dans le cadre des accords
de reddition au sein des études de droit islamique, sa contribution a la consolidation de I’autorité politique, a
I’instauration de 1’ordre public et a ’institutionnalisation de I’administration post-conquéte n’a pas fait 1’objet
d’une analyse exhaustive dans le contexte de 1’histoire seldjoukide d’Anatolie. La présente étude comble cette
lacune en analysant la mise en ceuvre de 1’aman parallélement aux dispositions religieuses et administratives
introduites aprés la conquéte, offrant ainsi une évaluation plus large de la politique de conquéte des
Seldjoukides d’Anatolie du point de vue du droit islamique.

Dans la jurisprudence islamique, I’aman désigne une garantie juridique accordée a des individus ou a
des communautés ennemies en temps de guerre, assurant la protection de la vie, des biens et, sous certaines
conditions, de la pratique religieuse. Au-dela de la sécurité offerte a ceux qui acceptaient de se rendre, il
constituait également le fondement juridique sur lequel reposait I’autorité du nouveau gouvernement. La
conquéte représentait donc bien plus qu’une simple victoire militaire ; elle initiait un processus par lequel la
légitimité juridique, I’organisation administrative et 1’ordre social étaient reconstruits sous I’autorité de I’Etat
conquérant. Les témoignages conservés dans les chroniques seldjoukides d’Anatolie montrent que les
souverains seldjoukides évitaient généralement les siéges prolongés et destructeurs chaque fois que les
conditions politiques et militaires le permettaient. Au contraire, la pression militaire était combinée a des
négociations diplomatiques, et la reddition était encouragée par des garanties d’aman, permettant aux villes
fortifiées de passer sous la domination seldjoukide avec un minimum de destructions. Une telle politique a non
seulement réduit les pertes humaines et matérielles, mais a également facilité 1’instauration rapide d’une
stabilité politique aprés la conquéte.

La présente étude utilise une méthodologie historique qualitative fondée sur I’analyse documentaire
et ’interprétation historique comparative. Les principales sources primaires comprennent les chroniques d’Ibn
Bibi, du Seljukname anonyme, de Yazicizdde Ali, d’Aksarayi, d’Ibn al-Athir et d’autres historiens
contemporains. Ces récits sont examinés a la lumiére des travaux scientifiques modernes afin d’évaluer non
seulement le récit des opérations militaires, mais aussi les pratiques juridiques, administratives et religieuses
accompagnant 1’intégration des territoires conquis dans I’Etat seldjoukide. Une attention particuliére est
accordée aux conquétes d’Antioche, d’Antalya, d’Alara, de Hangin, de Sudak, de Trébizonde et de Sinop. Ces
études de cas servent de base a I’analyse des négociations de reddition, de I’application de 1’aman, de la
proclamation de la khutba du vendredi au nom du souverain, de la nomination des gadrs, de I’organisation des
institutions religieuses et du statut juridique des communautés non musulmanes apreés la conquéte. Grace a ce
cadre comparatif, 1’étude identifie a la fois les principes communs qui caractérisaient la politique de conquéte
des Seldjoukides d’Anatolie et les variations régionales qui émergeaient en fonction des circonstances
politiques, militaires et démographiques locales.

L’examen comparatif des sources disponibles indique que les souverains seldjoukides ne
considéraient pas la guerre de siége comme une simple entreprise militaire. La force armée et la négociation
diplomatique fonctionnaient comme des instruments complémentaires tout au long du processus de siége. Une
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fois que la capacité défensive d’une forteresse s’était suffisamment affaiblie, des négociations étaient engagées
et des garanties d’aman étaient offertes pour encourager la reddition. De tels accords permettaient d’intégrer
les villes au territoire seldjoukide sans dévastation majeure, tout en réduisant considérablement les difficultés
administratives qui accompagnaient fréquemment la conquéte militaire. La reddition d’ Alara, les négociations
menées pendant le siége de Hangin et 1’intégration pacifique de Sinop démontrent clairement que I’aman ne
fonctionnait pas comme une concession temporaire, mais comme un mécanisme juridique facilitant le transfert
ordonné de la souveraineté et la mise en place d’un gouvernement stable.

Le cas d’Antalya constitue 1’une des illustrations les plus claires des politiques administratives et
religieuses systématiques mises en ceuvre aprés la conquéte. A la suite de I’intégration de la ville dans I’Etat
seldjoukide d’Anatolie, Mubariz al-Din Ertokus fut nommé gouverneur, tandis que les gadis, les imams, les
muezzins et les scribes assumaient la responsabilité de 1’organisation religieuse et administrative de la ville.
Les mosquées furent rouvertes ou réorganisées, des niches de priére (mihrabs) et des minbars furent construits
la ou cela s’avérait nécessaire, et le cadre institutionnel de I’administration urbaine islamique fut rapidement
mis en place. Des évolutions comparables peuvent également étre observées a Sinop, ou la réorganisation des
institutions administratives s’est accompagnée d’efforts visant a sécuriser le réseau commercial de la mer
Noire. Ces exemples démontrent que la conquéte était envisagée comme le début d’un processus d’intégration
politique a long terme plutdt que comme 1’aboutissement d’une campagne purement militaire.

Les autres ¢tudes de cas examinées dans cette recherche démontrent en outre que les politiques
religieuses et administratives post-conquéte n’étaient ni rigides ni mises en ceuvre de maniére uniforme dans
I’ensemble du royaume seldjoukide d’Anatolie. La conquéte d’ Antioche illustre comment I’instauration rapide
d’un nouvel ordre politique s’est accompagnée de la proclamation de la khutba du vendredi au nom du
souverain et de la nomination de fonctionnaires chargés de I’administration de la justice et des affaires
religieuses. Ces mesures affirmaient publiquement la 1égitimité de 1’autorité seldjoukide tout en intégrant la
ville dans le cadre institutionnel de I’Etat. Sudak, en revanche, révéle une politique principalement dictée par
des considérations commerciales et stratégiques. Suite a son intégration sous la domination seldjoukide, une
attention particuliére fut accordée a la sécurisation des routes commerciales du nord de la mer Noire, tandis
que les institutions religieuses et administratives furent réorganisées en fonction de I’importance économique
de la ville. Les campagnes de Trébizonde présentent un tableau différent. En raison de la position géographique
de la ville, des circonstances politiques et de 1’équilibre des pouvoirs dans la région, les Seldjoukides ne purent
mettre en ceuvre tous les aspects du programme post-conquéte qui caractérisait les autres centres conquis. Ces
différences indiquent que, bien que les principes juridiques régissant la conquéte soient restés cohérents, leur
application pratique variait en fonction des réalités militaires, des conditions diplomatiques et des exigences
administratives locales.

Les éléments rassemblés dans cette étude indiquent en outre que I’ordre religieux établi apres la
conquéte allait bien au-dela des expressions symboliques de la souveraineté. La proclamation de la khutba du
vendredi au nom du souverain seldjoukide représentait I’une des manifestations les plus évidentes de I’autorité
politique 1égitime dans la tradition islamique, mais elle ne constituait qu’un élément parmi d’autres d’un
programme plus large de consolidation institutionnelle. La nomination de gadis garantissait le fonctionnement
du systéme judiciaire conformément a la loi islamique, tandis que la désignation d’imams, de muezzins, de
prédicateurs et d’autres responsables religieux permettait 1’organisation réguliére de la vie religieuse
communautaire. Les mosquées existantes étaient restaurées lorsque cela s’avérait nécessaire, de nouveaux lieux
de culte étaient créés en cas de besoin, et les fondations religieuses contribuaient au maintien de ces institutions.
Collectivement, ces mesures ont transformé la conquéte militaire en un ordre administratif durable et ont
renforcé la visibilité de 1’autorité seldjoukide dans la vie quotidienne des communautés urbaines conquises.

Le statut juridique des populations non musulmanes constituait également un élément essentiel de
cette transformation administrative. Dans les villes qui acceptaient de se rendre en vertu des dispositions de
I’aman, les habitants locaux restaient généralement sur place sous la protection du nouveau gouvernement.
Leur vie et leurs biens étaient garantis, tandis que 1’activité économique pouvait se poursuivre avec un
minimum de perturbations. Leur statut juridique fut par la suite défini dans le cadre de la loi islamique,
notamment par le paiement de la jizya, permettant ainsi la continuité de la production, du commerce et de la
vie urbaine. La politique religieuse n’était toutefois pas appliquée de manicre identique dans toutes les villes
conquises. Dans certains centres stratégiquement importants, les grandes églises furent transformées en
mosquées, symboles visibles de 1’établissement de 1’autorité politique islamique. Ailleurs, les communautés
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chrétiennes continuérent a pratiquer leur religion sous les garanties offertes par les accords de reddition. Une
telle diversité démontre que les souverains seldjoukides d’ Anatolie interprétaient les principes fondamentaux
de la loi islamique en fonction des conditions politiques du moment, plutdt que de s’en tenir a un modele
administratif rigide.

Considérés dans leur ensemble, le cadre juridique régissant la guerre de si¢ge et les dispositions
institutionnelles mises en place aprés la conquéte révelent que I’aman a constitué 'un des principaux
mécanismes par lesquels 1’autorité seldjoukide s’est consolidée. La reddition négociée a permis aux villes
d’entrer sous la domination seldjoukide sans destruction généralisée, permettant ainsi aux institutions
administratives de devenir opérationnelles dans un délai relativement court. Des instances judiciaires ont été
mises en place, les institutions religieuses réorganisées, 1’administration militaire stabilisée et 1’ordre public
rétabli. Par conséquent, la fin des opérations militaires marquait le début d’un processus global d’intégration
politique et institutionnelle. Les garanties offertes par 1’aman créaient I’environnement sécurisé nécessaire au
maintien de la stabilité sociale, tandis que la mise en place rapide de structures administratives assurait la
pérennité de la souveraineté seldjoukide.

L’analyse comparative menée dans cet article démontre que la politique de conquéte des Seldjoukides
d’Anatolie reposait sur I’interdépendance entre succés militaire, sécurité juridique, administration
institutionnelle et 1égitimité religieuse. Bien qu’ Antioche, Antalya, Alara, Hangin, Sinop, Sudak et Trébizonde
aient présenté des différences considérables en termes de contexte politique, d’importance stratégique et de
composition démographique, les objectifs fondamentaux poursuivis par 1’administration seldjoukide sont
restés remarquablement cohérents. La reddition négociée, I’octroi de 1’aman, la nomination de fonctionnaires
administratifs, 1’organisation des institutions religieuses et le rétablissement de 1’ordre public constituaient des
étapes successives d’un programme cohérent de formation de 1’Etat. Les conditions locales ont influencé la
mise en ceuvre concréte de ces mesures, mais les principes juridiques sous-jacents a 1’établissement de
I’autorité seldjoukide sont restés pour I’essentiel inchangés dans 1’ensemble des cas étudiés.

En conclusion, cette étude soutient que les siéges menés par 1’Etat seldjoukide d’ Anatolie ne peuvent
étre interprétés exclusivement dans le cadre de I’histoire militaire. Une compréhension globale de la politique
de conquéte seldjoukide nécessite de prendre simultanément en compte les principes juridiques islamiques, les
négociations diplomatiques, 1’organisation administrative et 1’institutionnalisation religieuse. Les ¢léments
présentés a travers les cas d’Antioche, d’Antalya, d’Alara, de Hangin, de Sudak, de Trébizonde et de Sinop
démontrent que 1’aman représentait bien plus qu’une garantie temporaire accordée a I’issue d’un conflit
militaire. Il constituait ’un des principaux instruments juridiques par lesquels ’autorité politique était
légitimée, les institutions administratives mises en place et 1’ordre urbain post-conquéte consolidé. En
examinant I’interaction entre le droit islamique et la gouvernance post-conquéte, cette étude propose un cadre
interprétatif plus large pour comprendre les fondements institutionnels de la domination seldjoukide en
Anatolie et apporte un nouvel éclairage a 1’historiographie de la politique de conquéte seldjoukide.

Mots-clés : Aman ; droit islamique ; guerre de siége ; conquéte

Resumen Estructurado:

Los estudios sobre la historia militar del Estado selyucida de Anatolia se han centrado
tradicionalmente en las campafias de conquista, la guerra de asedio, la organizacion militar y los
acontecimientos politicos. Sin embargo, se ha prestado relativamente poca atencion a los fundamentos juridicos
de la guerra de asedio y a la relacion entre la institucion del aman y el orden religioso y administrativo
establecido tras la conquista de las ciudades fortificadas. Aunque el aman se ha abordado generalmente en el
marco de los acuerdos de rendicion en los estudios juridicos isldmicos, su contribucién a la consolidacion de
la autoridad politica, al establecimiento del orden publico y a la institucionalizacién de la administracion
posterior a la conquista no se ha examinado de forma exhaustiva en el contexto de la historia selyticida de
Anatolia. Este estudio aborda esa laguna analizando la aplicacion del aman junto con las disposiciones
religiosas y administrativas introducidas tras la conquista, ofreciendo asi una evaluacion mas amplia de la
politica de conquista de los selyticidas de Anatolia desde la perspectiva del derecho islamico.

En la jurisprudencia islamica, el aman denota una garantia juridica concedida a individuos o
comunidades enemigas en tiempo de guerra, que asegura la proteccion de la vida, la propiedad y, bajo
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condiciones especificas, la practica religiosa. Mas alld de proporcionar seguridad a quienes aceptaban la
rendicidn, también constituia la base juridica sobre la que se establecia la autoridad del nuevo gobierno. La
conquista, por lo tanto, representaba mucho mas que una victoria militar; iniciaba un proceso mediante el cual
se reconstruian la legitimidad juridica, la organizaciéon administrativa y el orden social bajo la autoridad del
Estado conquistador. Las pruebas conservadas en las cronicas selytcidas de Anatolia demuestran que los
gobernantes selyticidas solian evitar los asedios prolongados y destructivos siempre que las condiciones
politicas y militares lo permitian. En su lugar, la presion militar se combinaba con la negociacion diplomatica,
y se fomentaba la rendicion mediante garantias de aman, lo que permitia que las ciudades fortificadas pasaran
a estar bajo el dominio selytcida con una destruccion minima. Dicha politica no solo redujo las pérdidas
humanas y materiales, sino que también facilito el rapido establecimiento de la estabilidad politica tras la
conquista.

El presente estudio emplea una metodologia historica cualitativa basada en el analisis documental y
la interpretacion histdrica comparativa. Las principales fuentes primarias incluyen las cronicas de Ibn Bibi, el
Seljukname anénimo, Yazicizade Ali, Aksarayl, Ibn al-Athir y otros historiadores contemporaneos. Estos
relatos se examinan junto con los estudios académicos modernos con el fin de evaluar no solo la narrativa de
las operaciones militares, sino también las practicas juridicas, administrativas y religiosas que acompafiaban a
la incorporacion de los territorios conquistados al Estado selytcida. Se presta especial atencion a las conquistas
de Antioquia, Antalya, Alara, Hangin, Sudak, Trebisonda y Sinop. Estos estudios de caso sirven de base para
analizar las negociaciones de rendicion, la aplicacion del aman, la proclamacion de la khutba del viernes en
nombre del gobernante, el nombramiento de gadis, la organizacion de las instituciones religiosas y la situacion
juridica de las comunidades no musulmanas tras la conquista. A través de este marco comparativo, el estudio
identifica tanto los principios comunes que caracterizaron la politica de conquista selyucida en Anatolia como
las variaciones regionales que surgieron en funcion de las circunstancias politicas, militares y demograficas
locales.

El examen comparativo de las pruebas disponibles indica que los gobernantes selylicidas no
consideraban la guerra de asedio unicamente como una empresa militar. La fuerza armada y la negociacién
diplomatica funcionaban como instrumentos complementarios a lo largo de todo el proceso de asedio. Una vez
que la capacidad defensiva de una fortaleza se habia debilitado lo suficiente, se iniciaban las negociaciones y
se ofrecian garantias de aman para fomentar la rendicion. Dichos acuerdos permitian incorporar las ciudades
al territorio selyucida sin una devastacion generalizada, al tiempo que reducian significativamente las
dificultades administrativas que solian acompafar a la conquista militar. La rendicion de Alara, las
negociaciones llevadas a cabo durante el asedio de Hangin y la incorporacion pacifica de Sinop demuestran
claramente que el aman no funcionaba como una concesion temporal, sino como un mecanismo juridico que
facilitaba la transferencia ordenada de la soberania y el establecimiento de un gobierno estable.

El caso de Antalya constituye uno de los ejemplos mas claros de las politicas administrativas y
religiosas sistematicas aplicadas tras la conquista. Tras la incorporacion de la ciudad al Estado selyucida de
Anatolia, Mubariz al-Din Ertokus fue nombrado gobernador, mientras que los gadis, imanes, muecines y
escribas asumieron la responsabilidad de la organizacion religiosa y administrativa de la ciudad. Se reabrieron
o reorganizaron las mezquitas, se construyeron nichos de oracion (mihrabs) y pulpitos (minbars) donde era
necesario, y se establecié rapidamente el marco institucional de la administracion urbana islamica. También
pueden observarse acontecimientos similares en Sinop, donde la reorganizacion de las instituciones
administrativas fue acompaifiada de esfuerzos por asegurar la red comercial del Mar Negro. Estos ejemplos
demuestran que la conquista se concibié como el inicio de un proceso a largo plazo de integracion politica,
mas que como la conclusion de una campafia puramente militar.

Los demas casos de estudio analizados en esta investigacion demuestran ademas que las politicas
religiosas y administrativas posteriores a la conquista no fueron rigidas ni se aplicaron de manera uniforme en
todo el reino selyucida de Anatolia. La conquista de Antioquia ilustra como el rapido establecimiento de un
nuevo orden politico vino acompafiado de la proclamacion de la khutba del viernes en nombre del gobernante
y del nombramiento de funcionarios responsables de la administracion de la justicia y los asuntos religiosos.
Estas medidas afirmaban publicamente la legitimidad de la autoridad selyucida, al tiempo que integraban la
ciudad en el marco institucional del Estado. Sudak, por el contrario, revela una politica determinada
principalmente por consideraciones comerciales y estratégicas. Tras su incorporacion al dominio selyucida, se
presto especial atencion a asegurar las rutas comerciales del norte del Mar Negro, mientras que las instituciones
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religiosas y administrativas se reorganizaron de acuerdo con la importancia econémica de la ciudad. Las
campaiias de Trebisonda presentan un panorama diferente. Debido a la posicion geografica de la ciudad, a las
circunstancias politicas y al equilibrio de poder regional, los selytcidas no pudieron aplicar todos los aspectos
del programa posterior a la conquista que caracteriz6 a otros centros conquistados. Estas diferencias indican
que, aunque los principios juridicos que regian la conquista se mantuvieron coherentes, su aplicacion practica
vari6 en funcion de las realidades militares, las condiciones diplomaticas y las necesidades administrativas
locales.

Las pruebas recopiladas en este estudio indican ademas que el orden religioso establecido tras la
conquista se extendia mucho mas alla de las expresiones simbdlicas de soberania. La proclamacion de la khutba
del viernes en nombre del gobernante selyucida representaba una de las manifestaciones mas claras de la
autoridad politica legitima en la tradicion islamica, aunque constituia solo un elemento dentro de un programa
mas amplio de consolidacion institucional. El nombramiento de gadis garantizaba el funcionamiento del
sistema judicial de acuerdo con la ley islamica, mientras que la designacion de imanes, muecines, predicadores
y otros funcionarios religiosos permitia la organizacion regular de la vida religiosa comunitaria. Las mezquitas
existentes se restauraron cuando fue necesario, se crearon nuevos lugares de culto cuando se requirié y las
fundaciones religiosas contribuyeron al mantenimiento de estas instituciones. En conjunto, estas medidas
transformaron la conquista militar en un orden administrativo duradero y reforzaron la visibilidad de la
autoridad selyucida en la vida cotidiana de las comunidades urbanas conquistadas.

La situacion juridica de las poblaciones no musulmanas constituy6 asimismo un componente esencial
de esta transformacion administrativa. En las ciudades que aceptaron la rendicion al amparo de las
disposiciones del aman, los habitantes locales permanecieron por lo general en sus lugares bajo la proteccion
del nuevo gobierno. Se les garantizaron la vida y sus bienes, al tiempo que se permitiéo que la actividad
econdmica continuara con minimas interrupciones. Su estatus juridico se definio posteriormente en el marco
de la ley islamica, en particular mediante el pago de la jizya, lo que permiti6 la continuidad de la produccion,
el comercio y la vida urbana. Sin embargo, la politica religiosa no se aplic6 de forma idéntica en todas las
ciudades conquistadas. En ciertos centros de importancia estratégica, las principales iglesias se convirtieron en
mezquitas como simbolos visibles del establecimiento de la autoridad politica islamica. En otros lugares, las
comunidades cristianas continuaron practicando su religion al amparo de las garantias proporcionadas por los
acuerdos de rendicion. Tal diversidad demuestra que los gobernantes selyticidas de Anatolia interpretaban los
principios fundamentales de la ley islamica de acuerdo con las condiciones politicas imperantes, en lugar de
adherirse a un modelo administrativo inflexible.

Considerados en su conjunto, el marco juridico que regulaba la guerra de asedio y los acuerdos
institucionales introducidos tras la conquista revelan que el aman funcioné como uno de los principales
mecanismos a través de los cuales se consolidd la autoridad selytcida. La rendicion negociada permitio a las
ciudades pasar a estar bajo el dominio selytcida sin que se produjera una destruccion generalizada, lo que a su
vez permitid que las instituciones administrativas entraran en funcionamiento en un plazo relativamente corto.
Se establecieron cargos judiciales, se reorganizaron las instituciones religiosas, se estabiliz6 la administracion
militar y se restablecid el orden publico. En consecuencia, la conclusion de las operaciones militares marco el
inicio de un proceso integral de integracion politica e institucional. Las garantias proporcionadas a través del
aman crearon el entorno seguro necesario para preservar la estabilidad social, mientras que el rapido
establecimiento de estructuras administrativas aseguro6 la permanencia de la soberania selyucida.

El analisis comparativo realizado en este articulo demuestra que la politica de conquista selytucida en
Anatolia se basaba en la interdependencia entre el éxito militar, la seguridad juridica, la administracion
institucional y la legitimidad religiosa. Aunque Antioquia, Antalya, Alara, Hangin, Sinop, Sudak y Trebisonda
diferian considerablemente en sus circunstancias politicas, importancia estratégica y composicion demografica,
los objetivos fundamentales perseguidos por la administracion selyticida se mantuvieron notablemente
coherentes. La rendicion negociada, la concesion del aman, el nombramiento de funcionarios administrativos,
la organizacion de instituciones religiosas y el restablecimiento del orden publico constituyeron etapas
sucesivas dentro de un programa coherente de formacion del Estado. Las condiciones locales influyeron en la
aplicacion practica de estas medidas; sin embargo, los principios juridicos que sustentaban el establecimiento
de la autoridad selyticida se mantuvieron sustancialmente inalterados en todos los casos examinados.
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En conclusion, este estudio sostiene que los asedios llevados a cabo por el Estado selyucida de
Anatolia no pueden interpretarse exclusivamente en el marco de la historia militar. Una comprension integral
de la politica de conquista selyticida requiere tener en cuenta simultaneamente los principios juridicos
islamicos, la negociacion diplomatica, la organizacion administrativa y la institucionalizacién religiosa. Las
pruebas presentadas a través de los casos de Antioquia, Antalya, Alara, Hangin, Sudak, Trebisonda y Sinop
demuestran que el aman representaba mucho més que una garantia temporal concedida al término de un
conflicto militar. Constituia uno de los principales instrumentos juridicos a través de los cuales se legitimaba
la autoridad politica, se establecian las instituciones administrativas y se consolidaba el orden urbano tras la
conquista. Al examinar la interaccion entre el derecho islamico y la gobernanza posterior a la conquista, este
estudio ofrece un marco interpretativo mas amplio para comprender los fundamentos institucionales del
dominio selyucida en Anatolia y aporta una nueva perspectiva a la historiografia de la politica de conquista
selyucida.
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CrpykrypupoBannoe Pe3iome:

HccnenoBanus no BOEHHOW MCTOPUM AHATONMHMCKOIO CENBKYKCKOTO IOCyAapCcTBa TPATAULHMOHHO
COCPEIOTOUYCHBI Ha 3aBOEBATENIBHBIX MOX0/aX, 0CaAaX, BOCHHONW OpraHU3ally U MOJUTHYECKHUX MPOIEccax.
OpHako CpaBHUTEIBHO MaJI0 BHUMAHHUS yJIENAeTCs IPaBOBBIM OCHOBAM OCaJibl, & TAK)KE B3aUMOCBSA3H MEXTY
UHCTUTYTOM aMaH U PEIUTMO3HBIM M aIMHHUCTPATHUBHBIM MOPSAKOM, YCTAHOBJICHHBIM IIOCJIE 3aBOEBaHUSA
YKPEIUICHHBIX TOPOJIOB. XOTsSI B MCJIAMCKHX IPABOBBIX HCCIICIAOBAHUAX aMaH OOBIYHO paccCMaTpPHBAcTCs B
paMKax COTJIAIICHUM O KaruTyJisaun, €ro BKJIaJd B YKPCIUICHUEC MMOJIUTUYECKOM BJIaCTH, YCTAaHOBJICHUC
0O0IIIeCTBEHHOTO MOPSAAKA U MHCTUTYIIMOHATIN3AIMIO aAMUHUCTPALIUHU TT0CJIE 3aBOEBAaHMS HE OB BCECTOPOHHE
U3y4YeH B KOHTEKCTE UCTOPHH aHATOIMHCKHUX CEbIKyKOB. JlaHHOE HCCIlleIoBaHUE BOCIIOIHAET 3TOT IMpooed,
aHATHM3UPYSI IPUMEHCHNE aMaHAd B COBOKYITHOCTH C PEJIMTHO3HBIMHU M aAMUHHUCTPATHBHBIMA MEXaHU3MaMH,
BBE/ICHHBIMU TI0CJIC 3aBOCBAHUS, ¥ TEM CaMbIM Ipezyiaras 0ojee MUPOKYIo OLICHKY 3aBOEBATEIbHON MOINTHKH
AQHATOMHCKHX CENBIKYKOB C TOUKH 3PCHHUS HCIAMCKOTO IIPaBa.

B wucmamckoit ropucnpyaeHIMH amar 0003HA4aeT IPAaBOBYIO TapaHTHIO, IPEIOCTABISIEMYIO
BpaXECKUM JINIAM WIHA OOIIMHAM B BOGHHOE BpeMsl, 00ECIIEUNBAIONIYIO 3alIUTy KU3HHU, UMYIIECTBA H, IIPH
OTIpEZICTICHHBIX YCIIOBHAX, cBOOOMy BepoucroBenanus. IlomuMo oOecrieueHus O€30mMAaCHOCTH TEX, KTO
COIJIACUJICSI CHATBCS, «aMaH» TAaKKE COCTABILUI IIPABOBYIO OCHOBY, Ha KOTOPOH ycTaHaBIMBalach BIAacTb
HOBOTO MpaBUTENbCTBAa. TakuM 00pa3oM, 3aBOEBAHUE O3HAYAJIO ropasfo OOJbIIE, YEM INPOCTO BOCHHYIO
no6ey; OHO MHUIMHMPOBAIIO HPOLECC, MOCPEICTBOM KOTOPOTO IO BJIACTHIO 3aBOEBATEIBHOIO I'OCYAapCTBa
BOCCTaHABJIMBAINCH IPABOBasl JICTUTUMHOCTb, aIMHUHUCTPATUBHAS OPIraHU3aIMs M COLMAIbHBIN MOPSIOK.
CBuIeTENbCTBA, COXPAHMUBIINECS B XPOHMKAX AHATOJNMICKHUX CEJbAXKYKOB, MOKA3bIBAIOT, YTO IPAaBUTEIU-
CEeNbJUKYKH, KaK IpaBWiIo, W30eranu JUIMTEIbHBIX W pa3pyIIMTENBHBIX OcCajll, KOrAa 3TO IO3BOJLUIH
MOJMTHYECKNE W BOCHHBIE YCIOBHs. BMeCTO 3TOro BOGHHOE AaBIEHHE COUYETANIOCh C AWIUIOMATHYECKUMHM
MIeperoBopaMy, a K cade MOOLIPSUTH TTIOCPEICTBOM TapaHTHH aMaHd, 9TO TIO3BOJIIIO YKPETUIEHHBIM IropoiaM
MEepEXOJUTh TOJ BIIACTH CEJIBKYKOB C MHHHMAIBHBIMH Ppa3pylICHUSIMH. Takas IOJMTHKA HE TOJBKO
COKpallajga YellOBEYeCKHEe M MaTephalibHbIe IOTepH, HO M CHOCOOCTBOBana OBICTPOMY YCTAHOBJICHHIO
MOJIMTHYECKOH CTAOMIBHOCTH TIOCIIE 3aBOEBAHMS.

B Hacrosimem uccie10BaHUM HCIIONB3YeTCsl KaueCTBEHHAs! HCTOPUYECKast METOHONIOT U, OCHOBAaHHAs
Ha aHajJM3e JOKYMEHTOB M CPaBHUTEIHHO-HCTOPHUYECKON MHTeprpeTanud. K OCHOBHBIM IEpBOMCTOYHHKAM
oTtHOCsATCS xpoHuku MOH bubu, anonumuoro «CenbmxykHame», S3pypku3ane Anu, Akcapaiin, MOH aib-
ATHpa W APYTHUX COBPEMEHHBIX HCTOPHUKOB. DTH CBHJETEIHCTBA PACCMATPHBAIOTCA B COIOCTABICHHUU C
COBPEMEHHBIMU HAyYHBIMHU HCCIIEAOBAHISMH C IIEJIBI0 OIIEHKH HE TOJIBKO ONMCAHKS BOSHHBIX ONEpaLii, HO U
MIPaBOBBIX, AAMUHUCTPATUBHBIX M PEIUTHO3HBIX MPAKTHK, COMPOBOXKIABIINX MPUCOCTNHEHNE 3aBOCBAHHBIX
TEPPUTOPUIl K CENBIPKYKCKOMY TocynapctBy. Ocoboe BHUMaHHE YJEISETCS 3aBOCBAHMSIM AHTHOXHH,
Anransu, Anapsl, XanuuHa, Cynaka, Tpanedynna u CuHona. OTH TeMaTHYECKHUE HCCIEIOBAHUS CIIyXkKaT
OCHOBOW JUIsl aHalM3a IEPEeroBOPOB O KANMTYJISALUH, NMPUMEHEHHS aMaHd, TMPOBO3TIALICHUS MSATHHYHOMN
XymObl OT WMEHHU TIpaBUTENsI, HAa3HAYCHUS Kaoues, OPTaHM3AIMM PEIUTHO3HBIX HHCTHTYTOB, a TaKXke
MPaBOBOTO TIOJIOKEHUSI HEMYCYJIBMaHCKUX OOIIMH IIOCJIE 3aBOE€BaHMS. B paMkax Takoro CpaBHHTEIHLHOTO
MoAX0Ja B padOTe BBIABISIIOTCS Kak OOLIME NPUHLMUIBL, XapakTepHbIE ISl TOJUTHUKH 3aBOCBAHUIM
AQHATOJIMHCKUX CEeNbPKYKOB, TaK W PETHOHANBHBIE Pa3Nudus, 00yCIOBICHHBIE MECTHBIMHU IHOJIUTHYECKUMH,
BOCHHBIMH H JIeMOTPpapIeCKUMH 00CTOATEIECTBAMH.

CpaBHUTENBHBIN aHAIN3 UMEIONINXCSl CBHJIETENILCTB TIOKA3BbIBAET, YTO CEIIbIKYKCKHE MPABUTEH HE
paccMaTpuBaNIX Ocady HCKIIOYUTEIHHO KaK BOGHHYIO omepamuio. BoopyxEHHas cuia M JUITIOMaTHYECKHUE
MEePETOBOPHI (PYHKIIMOHUPOBAIHM KaK B3aMMOIOTIOHSIONINE WHCTPYMEHTHI Ha MPOTSHKEHUH BCETO Tpolecca
ocanpsl. Kak TONBKO OOOpPOHHUTEIBHBIC BO3MOXKHOCTH KPEIOCTH JOCTAaTOYHO Ocla0eBaiy, HAYHMHAIUCH
MEPEroBOPBl U TpPEUIATANNCh TapaHTUH aMAaHd, YTOOBI MOOYIUTh K KANHUTYISIUH. Takue COTJAIICHHS
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MO3BOJISUTH BKITFOUUTD TOPOJIa B COCTAB CENbAKYKCKOH TEPPUTOPHH 0€3 MaCIITa0HbIX pa3pyLIICHUH, IPH 3TOM
3HAYNTEIBHO CHIDKAs aIMHHUCTPATUBHBIE TPYAHOCTH, KOTOPBIC 9aCTO CONPOBOKAAIN BOCHHOE 3aBOCBAHUE.
Kanurynsiunst Anapsl, IeperoBopsl, IPOBEAEHHBIE BO BpeMs Ocajbl XaHUYMHA, U MHPHOE NPHCOCINHCHNE
CuHoma sICHO IEMOHCTPHUPYIOT, YTO aMaH AEHCTBOBAN HE KaK BpEMEHHas YCTYTIKa, 8 Kak IPaBOBOM MEXaHU3M,
CIOCOOCTBOBABIIHH YIOPSIJOYEHHON Niepeade CyBEPEHUTETA M YCTAHOBICHHIO CTAOMIBHOTO IPABUTEIIHCTBA.

Caywaii ¢ AHTanmedl mpencraBisieT co0oil OAHY #3 HamOoiee HATJLITHBIX —HIUTIOCTPAIIA
CHCTEMaTHYECKOH aJMUHUCTPATUBHON U PEIIMTHO3HOM NOIUTHKH, IPOBOAMBILIEICS ocie 3aBoeBanus. [Tocie
MPUCOETUHEHHS TopoJia K AHATOIMHCKOMY CEJbJUKYKCKOMY TrocynapctBy My6apu3 an-/lun Dprokymn ObLi
Ha3Ha4eH HaMECTHHKOM, a Kaodu, WUMaMbl, MY3J3MHBl W THCIBI B35UIM Ha ceOsi OTBETCTBEHHOCTH 3a
PENUIHO3HYI0 W aJMHHUCTPAaTHBHYIO OpraHu3alnuio ropoja. MedeTd OBbIIM BHOBb OTKPBITHI  HIIH
peopraHu30BaHbl, TaM, I7Ie 3T0 ObUI0 HEOOX0AUMO, COOPY KAITMCh MOJIMTBEHHBIE HUIIH (MUXpadbl) 1 aMBOHBI
(munbaper), v B KpaTyaiiime cCpoku Obula CO37[aHa UHCTUTYLMOHAIbHASL CTPYKTYPa UCIAMCKOTO TOPOJICKOTO
yIOpaBiieHUs. AHAJOTHYHBIE MpPOLECCHl MOXHO Habmomate M B CuHOme, TIAe peopraHM3alus
AIIMHHHUCTPATHBHBIX HHCTUTYTOB COIPOBOXKIANACH MEPaMH 0 YKPEIUICHUIO TOProBOii ceTn Ha YepHOM Mope.
OTH mpuMepsl NOKa3bIBAalOT, YTO 3aBOCBAHME PACCMATPUBAIOCH KaK HAvalo JOJITOCPOYHOro Mporecca
HOJINTUYECKOW MHTETPALMK, a He KaK 3aBepIICHIE YHCTO BOCHHON KaMITaHUH.

OcrajpHbIC TEeMAaTHYECKHE WCCIICNOBAaHUSA, PACCMOTPEHHBIE B TAHHOW pabOTe, DOMOIHHUTEIHHO
JIEMOHCTPHPYIOT, YTO PEIUTHO3HAS U aIMIHUCTPATHBHAS MOJUTHKA TIOCIIC 3aBOCBAHUS HE OBbLIa HU KECTKOM,
HH €IMHOOOpA3HO pealM3yeMOll Ha BCEHl TEPPUTOPUH AHATOIMHCKOIO CEJbIKYKCKOIO TrOCYIapcTBa.
3aBocBaHMEC AHTHOXUHU HILUIIOCTPUPYET, KaK OBICTPOC YCTAaHOBJIEHHE HOBOTO MMOJUTHYCCKOTO MOPSIKa
COMPOBOXKAIOCH POBO3IIIAIICHUEM MIATHUYHOMN X)m6bl OT IMEHU MPABUTEIIS U HA3HAYCHUEM JTOJDKHOCTHBIX
JIMII, OTBETCTBEHHBIX 3a OTIPABJIICHHUEC MPABOCYAMsS M BEACHUC PEIUTHMO3HBIX JCI. JTH MEphl MyOIUIHO
MOATBEPKIAIN  JISTUTUMHOCTh  CENBJKYKCKOW  BJIACTH, OJHOBPEMEHHO HWHTETPUPYS TOpoa B
WHCTUTYLIHOHANBHYIO  CTPYKTypy TocymapctBa. Cymak, HampoOTHB, JEMOHCTPHPYET MOJHUTHKY,
OTIPENeIABIIYIOCS B TMEPBYIO OdYepenb KOMMEPYECKHMH H CTpaTermdecKuMu coobOpaxkeHusMu. Ilocie
MIPUCOCIMHEHHUS K CENBIKYKCKOMY TIPABICHUIO 0c000€ BHUMAaHHE YIEIBIIIOCh 00ECTIEeYeHUI0 0e30MacHOCTH
CEBEPHBIX TOPTOBHIX IyTell UepHOTro Mopsi, B TO BpeMs KaK PEIUTHO3HBIC H aIMIUHACTPATHBHBIC HHCTUTYTHI
OBLIH peoOpTraHU30BaHEI C YIETOM SKOHOMUYECKOTo 3HaueHus ropoaa. [loxomsr Ha TpamesyHa mpeacTaBisioT
cobolf WMHYI0 KapTuHy. B cmiy reorpadn4eckoro MmooKeHHsS TOPOAa, MOJIUTHYECKUX OOCTOSATENBCTB H
pPErHOHAILHOTO OanaHca CHJI CENIbDKYKH HE CMOTJH PEaM30BaTh BCE aCMEKTHI MPOTPAMMBI, MPOBOJUMOMN
MOCJIe 3aBOEBaHUS U XapaKTePHOU JUIsl IPYTUX 3aBOCBAHHBIX IIEHTPOB. DTH pa3inuus YKa3bIBalOT HA TO, YTO,
XOTSI TPABOBBIC MPUHIUIBI, PETYJUPYIONIME 3aBOCBAHHUE, OCTABAIMCH HEW3MEHHBIMH, HX MPaKTHYECKOE
MPUMEHEHNE BapbUPOBAJIOCh B 3aBUCUMOCTH OT BOSHHBIX PEaliuil, TUIJIOMAaTUYECKUX YCIOBUNW W MECTHBIX
aJIMUHUCTPATUBHBIX TOTPEOHOCTEMH.

CoOpaHHBIE B JAHHOM HCCJICIOBAaHUM JaHHBIE TAKKE YKAa3bIBAIOT HA TO, YTO PEIUTHO3HBIA MOPSIIOK,
YCTaHOBJICHHBIH M1OCJIE 3aBOEBAHNUSI, BEIXOJUI JAJIEKO 33 PAMKU CUMBOJIMYECKUX MPOSIBICHUI CyBEpPEHUTETA.
[IpoBosrnamenne MATHUYHOW XymoObl OT UMEHH CENIbJUKYKCKOTO HPaBHUTEISI HPEICTABISLIO COOOH OHO M3
SpYadIINX OPOSIBICHUN JETUTUMHOMN MOJUTHYECKOH BIACTH B UCIAMCKOMN TPaJUIMH, OJHAKO OHO COCTABIISIIO
JWIIb OMH W3 3JIEMEHTOB 0oJiee IMPOKOM MpOorpaMMbl MHCTHTYLMOHAJIBHOW KOHcoiunannu. HazHaueHue
Kaodueg obecniednBano (GyHKIMOHHPOBAHUE CYAEOHOW CHCTEMBI B COOTBETCTBHH C NCIAMCKUM IPaBOM, B TO
BpeMs KaKk Ha3HA4eHHE MMaMOB, MY33MHOB, IIPONOBEAHUKOB M JIPYTHX PEJMTHO3HBIX JOJHKHOCTHBIX JIHIL
MO3BOJISIO OPTaHU30BHIBATh PETYJLIPHYIO OOIIMHHYIO PENUIHO3HYI0 *KM3Hb. CyIIECTBYIOIIHME MEYETH IMpPH
HEOOXOANMOCTH PECTaBPUPOBAIIMCH, IPU HEOOXOJMMOCTH CO3/IaBaJICh HOBBIE MECTa OTIIPABJICHUS KYJIbTa, a
penurno3Heie  (HOHIBI CIIOCOOCTBOBAIM TOANCPKAHUIO 3THUX YUpPEKICHHH. B COBOKYIHOCTH 3TH MeEpHI
MPEeBPaTIIM BOCHHOE 3aBOEBAHHE B YCTOHYMBBHIA aJIMHUHHCTPATHUBHBIN IMOPSAOK M YKPENWIH BHIAMOCTH
CEJIBIPKYKCKOW BIIACTH B ITOBCETHEBHOM KU3HHM 3aBOCBAaHHBIX TOPOACKHAX OOIIHH.

HpaBOBOC TMOJIOKEHUE HEMYCYJIIbMAaHCKOT'O HACCJICHUS TAKKE COCTABJIAJIO BA’KHYIO COCTABJIAIOLIYIO
3TOH aﬂMHHHCTpaTHBHOﬁ TpaHC(i)OpMaHI/II/I. B ropoaax, KOTOPbIC CAAJIUCh B COOTBECTCTBUU C IMOJOKECHUAMU
amarnda, MECTHBIC JKHUTCIH, KaK IIpaBUJIO, OCTAaBaJIMChb Ha MECTEC I10J 3amHTOﬁ HOBOHM Biactu. Mm
TrapaHTUPOBAJIUCH KU3Hb U COGCTBCHHOCTB, a J3KOHOMMYCCKad HACATCIIbHOCTb MOIJIa MOPOAOJIDKATBCA C
MUHHWMaJIbHBIMHA l'[ep€60$IMI/I. Hx HpaBOBOﬁ CTaTyC BHOCJICACTBUM OIPCALIIAJICA B paMKaX UCIaMCKOI'O IIpaBa,
B YaCTHOCTHU UYCpE3 YIUIATy ()JICLBbu, 4TO0 00€CIEeUnBaIO HENPEPBIBHOCTL MPOU3BOJACTBA, TOPrOBJIU H
T‘OpO}lCKOf/'I KU3HU. O)IHaKO peMruo3Has MOJIMTHUKAa HE MPUMEHATIACh OAMHAKOBO BO BCEX 3aBOCBAHHBIX
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roposax. B HEKOTOpBIX CTpaTerndeckd BaXKHBIX IEHTpaxX KPYyNHBIC LEPKBU MPEBPAIAINCh B MEYETH Kak
HaIJIAHBIE CHMBOJIBI yCTAaHOBIICHHS HMCIAMCKOHM NOJMTHYECKOH BIACTH. B Ipyrux Mectax XpHCTHAHCKHE
OOIIMHBI TPOAOIDKAIN HCIIOBEJOBATh CBOIO PEIUTHIO B COOTBETCTBHM C TAPAHTHSAMH, MPETYCMOTPCHHBIMU
COTJIALICHUSIMH O KaNuTYJSIIUK. Takoe pa3sHoOOpas3ye CBUIETENbCTBYET O TOM, YTO aHATONNICKHE IPaBUTEIIH-
CENbUKYKH WHTEPIPETHPOBAIN OCHOBOIIOJIATAIOIINE HPUHIHUIBI HCIAMCKOTO IpaBa B COOTBETCTBHU C
peodIaJaroNMU MOJTUTHYECKIMH YCIIOBUSIMH, 2 HE CJICI0BATH HETMOKOH aAMUHUCTPATUBHON MOJIEIIH.

B COBOKYIMHOCTH NpaBOBBIE paMKH, PEryJUpPYyIOIIHE Ocamy, U HHCTUTYI[HOHAJIbHBIC MEXaHHU3MBI,
BBE/ICHHBIE IIOCJIC 3aBOCBaHMS, IIOKa3bIBAIOT, YTO aMaH (PYHKIMOHMPOBAI KaK OAWH M3 OCHOBHBIX
MEXaHU3MOB, C TOMOUIbI0 KOTOPBIX YKpEIIsUIach BIACTh CENbIKYyKOB. Kamutynsdnus mo pesyibTaTaM
MIeperoBOpoOB MO3BOJISUIa TOPOAAM TIEPEHTH MOJA BJIACTh CEJIBKYKOB 0€3 MAacIITa0HBIX pa3pyLIeHHUi, 4To
JIaBajio BO3MOXKHOCTb 8 IMUHUCTPATUBHBIM HHCTUTYTaM HauaTh pyHKIMOHUPOBATh B OTHOCHTEIILHO KOPOTKHUE
cpoku. belmM co3maHbl cyneOHbIe OpraHbl, peOpraHU30BaHbl PEIUTHO3HBIE YUPEKACHHs, CTaOMIM3UpOBaHa
BOCHHAs aIMUHHCTPANNA U BOCCTAHOBJICH OOIECTBEHHBIN MOPSIOK. CIe0BaTENbHO, 3aBEPIICHIE BOCHHBIX
orepanyii 03HAMEHOBAJIO HAYalo0 BCCOOBEMIIONIETO IPOIEcca MONMUTHYECKOHM M HHCTHTYLHOHAIBHOU
MHTETpaluy. ['apanTy, MpeaocTaBICHHBIE TOCPEICTBOM aMaHa, CO3AalH OE30MacHyI0 Cpey, HE00X0IUMYTO
JUIL COXPAaHEHMs COLMAIBHOW CTaOMIBHOCTH, B TO BpeMs KaK OBICTpOE CO3JaHHE aJMHUHHCTPAaTHBHBIX
CTPYKTYp 00ECIICUMIIO yCTOHYNBOCTE CyBEPEHNUTETA CEIIBIKYKOB.

CpaBHUTENBHBIN aHanU3, NOPOBEACHHBIM B MJAHHOM CTaTbe, AEMOHCTPUPYET, YTO IOJMTHUKA
3aBOCBAHUN aHATOJIMMUCKUX CEJIBIKYKOB OCHOBBIBAJIACH HA B3aMMO3aBUCUMOCTY BOSHHBIX YCIIEXOB, IPAaBOBOM
6e30M1aCHOCTH, MHCTUTYLIMOHAIBHOTO YIIPABJICHUS U PEIUTHO3HON IETUTUMHOCTH. XOTS AHTHOXUS, AHTaJIbS,
Anapa, XanuuH, Cunomn, Cymak u TpamesyHA 3HAUUTEIBHO pPa3lIMYaJNCh IO CBOUM IOJIUTHYECKUM
00CTOSATENBCTBAM, CTPAaTETMYECKOMY 3HAUEHHI0 U JeMorpauyeckoMy COCTaBy, OCHOBHBIC IIEJIH,
IIpecieyeMble  CENBJDKYKCKOM  aIMHHMCTpALUel, OCTaBAIUCh YAMBUTEIBHO IOCIEIOBATEIbHBIMU.
IleperoBopbl 0 KamuTyJSILUH, NPENOCTABICHUE aMAaHA, HA3HAUYEHUE aJMUHHCTPATUBHBIX YWMHOBHHKOB,
OpTraHW3aIMsl PEIUTHO3HBIX VUPSKACHHH W BOCCTAaHOBJICHHE OOIIECTBEHHOTO TMOPSAKA COCTABILSUIIA
MoCJIeA0BATEIbHBIE 3TAllbl B paMKax LEJIOCTHOM MPOrpaMMbl FOCYAAPCTBEHHOTO CTPOUTENLCTBA. MecTHbIE
YCIIOBUS BAMSUIA Ha MIPAKTUYECKYIO peaIU3aliio 3TUX MEpP, OHAKO IPAaBOBbIE MPUHIIUIIBI, JIE)KALUE B OCHOBE
YCTaHOBJIEHUS CEJBIKYKCKOM BJIACTH, OCTABAJUCH MPAKTUUYECKH HEM3MEHHBIMU BO BCEX PAacCMOTPEHHBIX
ciyJasix.

B 3axiroueHne B JaHHOM HCCIIEIOBAHNH YTBEPKIAETCS, YTO OCAIbI, IPOBOAUBIINECS AHATOIHMHCKUM
CCIIB/IPDKYKCKUM TOCYIapCTBOM, HEJIB3d HHTEPIPECTUPOBATH UCKIIIOUUTECILHO B paMKax BOCHHOU HUCTOPUH.
BcecTopoHHee NOHMMaHHE 3aBOEBATENBHOW MOJIUTHKH CENbIKYKOB TpeOyeT OJHOBPEMEHHOrO ydera
MPUHIIUIIOB HCJIIAMCKOI'O IIpaBa, AUIIOMATUYECKUX MNEPETOBOPOB, aﬂMHHHCTpaTHBHOﬁ OopraHuzanui "
WHCTUTYHHOHAIU3AIUU PEIUTUH. CBI/II[eTCIII)CTBa, MpEACTAaBJIICHHBIE Ha IMPUMEPE AHTI/IOXI/II/I, AHTaJ'H)I/I,
Anapsl, Xanuuna, Cyzaaka, Tpanesynaa u CuHoma, TeMOHCTPUPYIOT, UTO aMaH TIPEACTaBIsI cO00M ropasio
OoJpIie, 4eM BpeMEHHYIO TapaHTHIO, IPEAOCTABISIEMYIO TI0 OKOHUYAHNH BOCHHOTO KOH(pIuKTa. OH SBISUIICS
OTHUM W3 OCHOBHBIX IPAaBOBHIX MHCTPYMEHTOB, C TOMOIIBIO KOTOPBIX JIETUTUMHPOBANTACh MOJIHTHYCCKAS
BJIACTh, CO3J]ABAITUCH aIMUHUCTPATUBHBIE MHCTUTYTH U YKPEIUISIICS TOPOJICKOH MOPSIOK ITOCIE 3aBOCBAHUS.
Hccrnenyst B3auMOIEHCTBHE MEXKITy MCIAMCKUM IIPaBOM H yIPABICHUEM IOCJE 3aBOCBAHMS, TaHHAs padoTa
npeuiaraeT Oojiee OIMPOKYI0 HHTEPIIPETAIMOHHYIO OCHOBY JJIS NOHUMAaHWS HHCTHTYIIHOHAJIHHBIX OCHOB
MPAaBJCHUS AHATOJNIMHCKUX CENBPKYKOB M BHOCHUT HOBBIA B3IV B HMCTOPHOIPA(HIO 3aBOEBATEIILHOU
TMOJIMTUKU CEJIBIXKYKOB.

KuroueBble ciioBa: aMaH; UCJIaMCKO€ MpaBoO; 0CaTHOC BOCHHOC JICJIO, 3aBOCBAHNC
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Yapilandirilmis Ozet:

Tiirkiye Selguklu Devleti'nin askeri tarihine iliskin ¢alismalar geleneksel olarak fetih seferleri, kale
mubhasaralari, askeri teskilat ve siyasi gelismeler {izerinde yogunlagmistir. Buna karsilik, kusatma savaglarinin
hukuki temelleri ile eman kurumunun fethedilen sehirlerde kurulan dini ve idari diizenle iliskisi tizerinde
nispeten daha az durulmustur. Eman, Islam hukuku c¢alismalarinda genel olarak teslim antlasmalari
cergevesinde ele alinmig olmakla birlikte, siyasi otoritenin pekistirilmesi, kamu diizeninin kurulmasi ve fetih
sonrasinda idari teskilatlanmanin kurumsallasmasina sagladigi katki Tiirkiye Selguklu tarihi baglaminda
kapsamli bi¢cimde incelenmemistir. Bu ¢alisma, eman uygulamasimi fetih sonrasinda gergeklestirilen dini ve
idari diizenlemelerle birlikte analiz ederek, Tiirkiye Selcuklu fetih siyasetini Islam hukuku perspektifinden
daha genis bir ¢ercevede degerlendirmektedir.

Islam hukukunda emén, savas halindeki diisman kisi veya topluluklara verilen; onlarin can ve mal
giivenligini, belirli sartlar altinda ise dini hayatlarini giivence altina alan hukuki bir teminati ifade etmektedir.
Eman, teslim olanlara giivenlik saglamasinin yani sira yeni yonetimin otoritesinin tesis edildigi hukuki zemini
de olusturmustur. Bu nedenle fetih, askeri bir zaferden ¢ok daha fazlasini ifade etmis; fetheden devletin
otoritesi altinda hukuki mesruiyetin, idari teskilatlanmanin ve toplumsal diizenin yeniden insa edildigi bir
stireci baglatmistir. Tiirkiye Selguklu kroniklerinde yer alan bilgiler, Selguklu hiikiimdarlarinin siyasi ve askeri
sartlarin elverdigi durumlarda uzun ve yikici kusatmalardan genellikle kagindiklarini géstermektedir. Bunun
yerine askeri baski diplomatik miizakerelerle birlikte yiiriitiilmiis, eman giivencesi verilerek teslim tesvik
edilmis ve bdylece kalelerin miimkiin olan en az tahribatla Selguklu hakimiyetine ge¢mesi saglanmistir. Bu
politika hem insan ve mal kayiplarini azaltmis hem de fetih sonrasinda siyasi istikrarin kisa siirede kurulmasini
kolaylagtirmistir.

Bu arastirmada, belge analizine ve karsilastirmali tarihsel yoruma dayanan nitel tarih arastirmasi
yontemi benimsenmistir. Baslica birincil kaynaklar arasinda Ibn Bibi, Anonim Selcukndme, Yazicizade Alj,
Aksarayi, Ibnii'l-Esir ve diger ¢agdas tarihgilerin kronikleri yer almaktadir. Bu kaynaklar, yalnizca askeri
harekatin anlatimini degerlendirmek amaciyla degil, ayn1 zamanda fethedilen bolgelerin Selguklu Devleti'ne

www.turkishstudies.net/religion



3998 Filiz Akcay

katilmas: siirecine eslik eden hukuki, idari ve dini uygulamalar1 incelemek amaciyla modern arastirmalarla
birlikte ele alinmistir. Calismada 6zellikle Antakya, Antalya, Alara, Hancin, Sugdak, Trabzon ve Sinop fetihleri
iizerinde durulmustur. Bu 6rnek olaylar; teslim miizakereleri, eman uygulamasi, hutbenin hiikiimdar adina
okutulmasi, kadi tayinleri, dinl kurumlarin teskilatlanmasi ve fetih sonrasinda gayrimiislim topluluklarin
hukuki statiisiiniin analiz edilmesine temel teskil etmektedir. Bu karsilastirmali ¢erceve sayesinde ¢alisma,
Tiirkiye Sel¢uklu fetih siyasetini karakterize eden ortak ilkeleri ve yerel siyasi, askeri ve demografik sartlara
bagli olarak ortaya ¢ikan bdlgesel farkliliklar1 ortaya koymaktadir.

Mevcut verilerin karsilastirmali olarak incelenmesi, Selguklu hiikiimdarlarinin kale muhasaralarini
yalnizca askeri bir faaliyet olarak degerlendirmediklerini gostermektedir. Kusatma siireci boyunca askeri giic
ile diplomatik miizakere birbirini tamamlayan araglar olarak kullanilmistir. Bir kalenin savunma kapasitesi
yeterince zayifladiginda miizakereler baslatilmig ve teslimi tesvik etmek amaciyla emén giivencesi teklif
edilmistir. Bu tiir anlagmalar, sehirlerin biiylik dl¢iide tahrip edilmeden Selguklu hakimiyetine katilmasini
miimkiin kilmis ve askeri fetih sonrasinda ortaya g¢ikabilecek idarl giicliikleri 6nemli 6lgiide azaltmistir.
Alara'nin teslimi, Hanc¢in Muhasarasi sirasinda yiiriitillen miizakereler ve Sinop'un barig yoluyla Selguklu
hakimiyetine katilmasi, emanin gegici bir taviz degil; egemenligin diizenli bigcimde devredilmesini ve istikrarli
bir yonetimin kurulmasini saglayan hukuki bir mekanizma olarak isledigini agik bicimde gostermektedir.

Antalya Ornegi, fetih sonrasinda uygulanan sistemli idari ve dini politikalarin en belirgin
orneklerinden birini olugturmaktadir. Sehrin Tiirkiye Selguklu Devleti'ne katilmasinin ardindan Miibarizeddin
Ertokus vali olarak tayin edilmis; kadilar, imamlar, miiezzinler ve katipler sehrin dini ve idari teskilatlanmasini
tistlenmistir. Camiler yeniden ibadete agilmis veya ihtiya¢ duyulan yerlerde yeniden diizenlenmis, mihrap ve
minberler insa edilmis ve bdylece Islam sehir yonetiminin kurumsal ¢ercevesi kisa siirede olusturulmustur.
Benzer gelismeler Sinop'ta da goriilmiis; burada idari teskilatin yeniden diizenlenmesi Karadeniz ticaret aginin
giivenliginin saglanmasina yonelik uygulamalarla birlikte yiritilmistir. Bu ornekler, fetihlerin yalnizca
askeri bir harekdtin sonucu olarak degil, uzun vadeli siyasi biitiinlesme siirecinin baslangici olarak
degerlendirildigini gostermektedir.

Bu arastirmada incelenen diger 6rnek olaylar da fetih sonrasinda gerceklestirilen dini ve idari
politikalarm Tiirkiye Selguklu iilkesinin biitiin bolgelerinde ne kati ne de tek tip bir sekilde uygulandigini ortaya
koymaktadir. Antakya'nin fethi, yeni siyasi diizenin siiratle kurulmasina hutbenin hiikiimdar adina
okutulmasinin ve adalet ile din hizmetlerinden sorumlu gdrevlilerin tayin edilmesinin eslik ettigini
gostermektedir. Bu uygulamalar, Selguklu hakimiyetinin mesruiyetini kamuoyuna ilan etmis ve sehrin devletin
kurumsal yapisina dahil edilmesini saglamistir. Buna karsilik Sugdak &rnegi, esas itibariyla ticaret ve stratejik
kaygilar dogrultusunda sekillenen bir siyaseti yansitmaktadir. Sehrin Selguklu héakimiyetine katilmasinin
ardindan Karadeniz'in kuzey ticaret yollarinin giivenligine 6zel 6nem verilmis, dini ve idari kurumlar ise sehrin
ekonomik Onemi dogrultusunda yeniden teskil edilmistir. Trabzon seferleri ise farkli bir tablo ortaya
koymaktadir. Sehrin cografi konumu, siyasi sartlar1 ve bolgesel gii¢ dengeleri sebebiyle Selguklular, diger
fethedilen merkezlerde uyguladiklari fetih sonrasi programin biitiin unsurlarini burada hayata gecirememistir.
Bu farkliliklar, fetih siyasetini yonlendiren hukuki ilkeler ayni1 kalmakla birlikte bunlarin uygulanisinin askeri
sartlara, diplomatik gelismelere ve yerel idari ihtiyaglara gore degisebildigini gdstermektedir.

Bu aragtirmada bir araya getirilen veriler ayrica fetih sonrasinda kurulan dini diizenin, siyasi
hakimiyetin sembolik gdstergelerinin ¢ok 6tesine gectigini ortaya koymaktadir. Hutbenin Selguklu hiikiimdari
adma okutulmasi Islam siyaset geleneginde mesru siyasi otoritenin en agik gdstergelerinden birini olusturmakla
birlikte, bu uygulama daha genis kapsamli bir kurumsallasma programinin yalnizca bir unsuruydu. Kadilarin
tayin edilmesi, yarg1 teskilatinin Islam hukukuna gére islemesini saglamis; imam, miiezzin, hatip ve diger din
gorevlilerinin gorevlendirilmesi ise sehirde dini hayatin diizenli bi¢imde yiiriitilmesini miimkiin kilmistir.
Mevcut camiler ihtiya¢ duyulan yerlerde onarilmis, gerekli goriilen bolgelerde yeni ibadet mekanlar
olusturulmus ve vakif kuruluslar1 bu kurumlarin devamliligini desteklemistir. Biitiin bu uygulamalar birlikte
degerlendirildiginde, askeri fetih kalic1 bir idari diizene doniismiis ve Selguklu hakimiyeti fethedilen sehirlerin
giindelik hayatinda goriiniir hale gelmistir.

Anahtar Kelimeler: Eman; {slam Hukuku; Kale Muhasaralari; Fetih
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Introduction

In the Middle Ages, the capture of a fortress represented far more than the mere
demonstration of military superiority. A city could only be regarded as truly conquered after a new
administration had been established and had acquired religious legitimacy. For this reason, the
Anatolian Seljuk sultans did not conduct siege operations solely through military measures; instead,
they sought to establish lasting authority by means of surrender negotiations, the implementation of
aman, and the religious and administrative arrangements introduced following conquest.

In Islamic law, aman constituted a legal guarantee that ensured the protection of the lives
and property of non-Muslims during wartime. During the surrender of besieged cities, this institution
served as an important legal instrument that not only weakened the resistance of the inhabitants but
also contributed to the preservation of public order after conquest. An examination of the Anatolian
Seljuk chronicles reveals that, in many sieges, the sultans initially proposed peaceful settlement,
granted guarantees of security to those who accepted surrender, and subsequently established the
new administrative structure without delay.

Among the first measures implemented in conquered cities were the proclamation of the
Friday khutba in the name of the reigning sultan, the reopening of mosques for worship or the
establishment of new places of worship where necessary, and the appointment of gddis, imams,
muezzins, and scribes. Consequently, military conquest was rapidly followed by a religious and
administrative transformation through which Seljuk authority was made visible by both symbolic
and legal means.

Concrete examples of these practices can clearly be observed in conquered cities such as
Antioch, Antalya, Sudak, and Sinop. Following the conquest of Antalya, the appointment of Mubariz
al-Din Ertokus as governor, together with the designation of gadis, imams, muezzins, and scribes,
the construction of mihrabs and minbars, and the allocation of a portion of the war booty to the
construction of religious buildings, demonstrates that the programme pursued by the Seljuk
administration after conquest possessed a systematic character. These measures reflect the
determination of the Seljuk government to establish a new religious and administrative order
immediately after military victory.

The position of the non-Muslim population in conquered cities was addressed within the
same framework. In places where aman was granted, a considerable proportion of the inhabitants
continued to reside in the city under the obligation to pay jizya, while efforts were made to ensure
the uninterrupted continuation of economic and social life. This practice indicates an administrative
approach based on the redefinition of the legal status of the population rather than on its complete
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removal following conquest. In this way, the Seljuk administration sought to maintain public order
alongside military success.

Nevertheless, identical religious practices were not implemented in every conquered city. In
strategically and symbolically significant centres, the principal churches were converted into
mosques as visible manifestations of Islamic sovereignty, whereas other examples indicate that non-
Muslim communities protected under aman continued to practise their religion. This demonstrates
that religious transformation in conquered cities did not follow a uniform pattern but was shaped by
political circumstances, the strategic importance of individual cities, and the terms of the agreements
concluded during the surrender process.

Within this context, aman in Anatolian Seljuk siege warfare functioned not only as an
institution of the law of war that facilitated surrender negotiations but also as one of the principal
foundations upon which the new religious and administrative order established after conquest was
built. Accordingly, aman should be regarded not merely as an instrument for bringing military
conflict to an end, but as an institutional practice that simultaneously ensured legal security,
administrative continuity, and political legitimacy in conquered cities.

Previous studies on Anatolian Seljuk siege warfare have focused predominantly on military
history, conquest strategies, and political developments. By contrast, the operation of aman within
the framework of Islamic law and the principles governing the establishment of the religious and
administrative order after conquest have not been examined as an independent subject of scholarly
inquiry. Drawing upon the Anatolian Seljuk chronicles and modern scholarship, this study examines
the legal function of aman during the process of conquest and comparatively analyses the principal
characteristics of the religious order established after conquest through the cases of Antioch, Antalya,
Sudak, Trebizond, and Sinop. In doing so, it presents the legal and religious dimensions of Anatolian
Seljuk conquest policy alongside its military aspects from a comprehensive analytical perspective.

1. The Implementation of Aman and Surrender Negotiations during Siege Warfare

The Anatolian Seljuk sultans sought to capture besieged fortresses without allowing military
operations to develop into prolonged and exhausting conflicts whenever circumstances permitted.
To achieve this objective, military pressure was employed in conjunction with diplomatic
negotiation. Calls for surrender were conveyed to fortress commanders or the leading figures of the
city through messengers, envoys, letters, and other contemporary means of communication. These
proposals were generally supported by the promise of aman, whereby the lives and property of the
inhabitants were guaranteed in order to secure the peaceful surrender of the fortress without resorting
to direct combat. This approach reduced military casualties and facilitated the rapid establishment of
public order following the conquest (ibn Bibi, 1996, I, pp. 184-185, 205-206; ibn Bibi, 1941, pp.
98-99; Khoniates, 1995, p. 124).

The capture of Alara Castle by Sultan ‘Ala’ al-Din Kayqubad I constitutes one of the most
remarkable examples of this policy. After the conquest of Kalonoros, the sultan advanced to Alara
but refrained from launching an immediate assault. Instead, he first offered the fortress commander
the opportunity to surrender. Through the envoy whom he dispatched, the commander was informed
that further resistance would prove futile under the prevailing circumstances and that, should the
fortress be surrendered peacefully, he would be allowed to continue his life in safety. According to
the contemporary sources, following the death of the fortress commander, the leading figures within
the fortress abandoned further resistance and surrendered it to the Seljuk administration.
Consequently, Alara was incorporated into the Anatolian Seljuk State without suffering extensive
destruction (ibn Bibi, 1996, I, pp. 184—185; Ibn Bibi, 1941, pp. 98-99; Turan, 1971, pp. 316-317).

A similar process occurred during the siege of Hangin. The intensive bombardment carried
out by Sultan ‘Izz al-Din Kaykawus I with mangonels placed the defenders under considerable
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pressure. Once all hope of receiving external assistance had disappeared, the defenders requested
guarantees for the safety of their lives, their families, and their property. The sultan accepted this
request, granted amdn, ordered that the agreed conditions be recorded in writing, and, following the
surrender, appointed his own officials to administer the fortress. These developments demonstrate
that aman functioned as an official state practice providing legal protection rather than as an informal
military arrangement (Ibn Bibi, 1996, 11, pp. 46, 70, 159; Aksarayi, 2000, p. 25).

The conquest of Sinop likewise represents an example in which military pressure and the
policy of aman were implemented simultaneously. The city was besieged by land, while its maritime
connections were severed to prevent the arrival of external assistance. As provisions gradually
became exhausted, the leading figures of the city entered into surrender negotiations, and Seljuk
sovereignty was accepted upon the conclusion of these discussions. Immediately after the conquest,
an administrative organisation was established, religious institutions were brought into operation,
and state authority was consolidated within a short period. The case of Sinop demonstrates that the
siege itself and the subsequent process of reconstruction constituted complementary stages of a single
political programme (Ibn Bibi, 1996, I, pp. 168-175; Anonymous Seljuknama, 2014, p. 40;
Yazicizade Ali, 2009, pp. 275-285).

The principal objective of offering aman during a siege was to secure the surrender of the
fortress with the least possible loss. Nevertheless, such offers were not invariably made at the initial
stage of every siege. In certain campaigns, military pressure was first intensified through sustained
mangonel bombardment, blockade, the interruption of supply routes, and the destruction of economic
resources, thereby weakening the defenders' capacity for resistance. Only after a clear inclination
towards surrender had emerged was aman formally offered. This practice demonstrates that military
operations and diplomatic settlement were regarded as complementary components of a single
strategic framework (Ibn Bibi, 1996, I, pp- 169, 254 ft.; Goksu, 2018, pp. 270-271).

The measures implemented following surrender were carried out in accordance with the
conditions required by the aman that had been granted. The existing garrison was replaced, the Seljuk
banner was raised over the fortress walls, a kutwal (fortress commander) was appointed, military
equipment and supplies were brought under official control, and administrative officials were
dispatched to the city. Consequently, military conquest was transformed within a short period into
institutional state authority, while aman provided the legal foundation upon which this new order
was established (ibn Bibi, 1996, I, pp. 168175, 230; Uzuncarsili, 1988, pp. 118-126; Goksu, 2018,
pp. 270-271).

2. The Establishment of the Post-Conquest Religious Order and Practices of
Coexistence

For the Anatolian Seljuk sultans, the capture of a fortress did not constitute the final stage of
the conquest process. Their principal objective was to consolidate their authority permanently within
the conquered city and to render this authority visible through both administrative and religious
institutions. Consequently, the appointment of administrative officials, the reorganisation of religious
life, and the implementation of symbols representing public authority ranked among the first
measures introduced in newly conquered cities. In this way, military success was rapidly reinforced
by the institutions of the state, and the new administration became firmly integrated into urban life
(ibn Bibi, 1996, 1, pp. 168—175, 205-206; Turan, 1971, pp. 283-285; Koca, 2005, pp. 179-181).

One of the clearest examples of this process is provided by the conquest of Antalya.
Following the incorporation of the city into Seljuk rule, Mubariz al-Din Ertokus was appointed as
governor, while gadis, imams, muezzins, and scribes were assigned to their respective offices.
Mihrabs and minbars were constructed, and a portion of the war booty was allocated to the
construction and restoration of religious buildings. These measures demonstrate that an
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administrative and religious organisation based upon the principles of Islamic law was established in
the city within a remarkably short period after its conquest (ibn Bibi, 1996, I, pp. 205-206; Ibn Bibi,
1941, pp. 108—110; Turan, 1971, pp. 283-285).

The measures implemented by the Seljuk administration followed a clearly defined
programme. Urban security was first restored, after which a gadi was appointed to administer justice,
mosques were opened for worship, and the Friday kAutba was proclaimed in the name of the reigning
sultan, thereby publicly affirming the establishment of the new political authority. Since the khutbha
was regarded in the Islamic state tradition as one of the strongest symbols of legitimate sovereignty,
this practice marked the legal completion of the conquest process (Turan, 1971, pp. 283-285;
Uzungarsili, 1988, pp. 118-126).

The establishment of the new religious order also made use of the existing urban fabric. In
certain strategically and symbolically significant centres, the principal churches were converted into
mosques, thereby making the transfer of political authority visible within the public space of the city.
At the same time, there were cities in which Christian communities continued to practise their
religion in accordance with the conditions of surrender and the guarantees provided by aman. This
evidence indicates that the Seljuk administration did not adopt a uniform policy throughout all
conquered cities but instead acted in accordance with prevailing political circumstances and the terms
of individual agreements (Ibn Bibi, 1996, I, pp. 168—175, 205-206; Cahen, 1968, pp. 41-50).

In cities where aman was granted, the legal status of the non-Muslim population was
redefined. Christian communities that accepted the conditions of surrender continued to reside in
their cities under the obligation to pay jizya, while their lives and property remained under the
protection of the state. As a result, production, trade, and everyday urban life continued with
relatively little interruption, allowing the local economy to remain largely functional. This approach
reflects the importance attached by the Seljuk administration to preserving social stability in the
aftermath of conquest (Ibn Bibi, 1996, I, pp. 168-175; Cahen, 1968, pp. 41-50; Turan, 1971, pp.
284-285).

The measures implemented following the conquest of Sinop reflect the same administrative
principles. Immediately after the city had been taken, Seljuk rule was established without delay, a
military garrison was stationed in the city, gdadis and other officials were appointed, and the
administrative organisation was completed. As one of the principal commercial centres of the Black
Sea region, Sinop witnessed the simultaneous establishment of security together with the religious
and legal order. Consequently, the city became one of the principal centres of Seljuk authority along
the Black Sea coast (Ibn Bibi, 1996, I, pp. 168—175; Yazicizade Ali, 2009, pp. 275-285; Turan, 1971,
pp. 289-291).

A similar pattern may be observed following the conquest of Ala’iyya. In the period
immediately after the city had been incorporated into Seljuk rule, the fortifications were repaired,
public buildings were constructed, and religious institutions received official support. The renaming
of Kalonoros as Ala’iyya likewise constituted a symbolic expression of the newly established
political authority over the city. Together with these programmes of reconstruction, such measures
demonstrate that the Seljuk administration regarded conquest within the broader framework of long-
term settlement policies and state formation (Ibn Bibi, 1996, 1, pp. 184-206; Turan, 1971, pp. 316—
321).

The measures implemented after conquest brought the religious order and the social order
together within a single administrative framework. Through the guarantees provided by aman, large-
scale destruction in surrendered cities was avoided, while the proclamation of the Friday khutba, the
organisation of mosques, the establishment of the gadi institution, and the appointment of
administrative officials made the new political authority publicly visible. Thus, while the principal
institutions of the Islamic state tradition were established in the conquered cities, the legal status of
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different religious communities was also clearly defined (ibn Bibi, 1996, 1, pp. 168—175, 205-206;
Turan, 1971, pp. 283-291; Koca, 2005, pp. 179-181).

Within this framework, the establishment of the religious order and the practice of
coexistence in Anatolian Seljuk conquest policy developed upon the same legal foundation. The
guarantees provided by aman ensured the continuity of urban life, whereas the Friday khutba,
mosques, and the institution of the gadr represented the religious and political legitimacy of the new
administration. Collectively, these measures played a decisive role in transforming military success
into enduring state authority (Anonymous Seljuknama, 2014, pp. 40-48; Turan, 1971, pp. 283-291;
Cahen, 1968, pp. 41-50).

3. Comparative Case Studies
3.1. The Establishment of the Post-Conquest Religious Order in Antioch

One of the most remarkable examples of the religious policies implemented by the Anatolian
Seljuks in the cities they conquered can be observed in Antioch. The measures introduced following
Sulayman Shah's conquest of the city in 477/1085 clearly illustrate the principles upon which the
post-conquest religious order was established. Rather than concentrating on the military phases of
the siege, the contemporary sources describe in considerable detail the religious, legal, and
administrative arrangements introduced after the conquest. These accounts demonstrate that the
Seljuk administration adopted a policy that made Islamic sovereignty visible through religious
symbols while simultaneously ensuring the security of the non-Muslim population protected under
the guarantees of amdn and reorganising urban life within the newly established political order (Ibn
al-‘Adim, 1954, 11, pp. 86-88; Sevim, 1990, pp. 108—-112).

One of the earliest religious measures implemented after the capture of the city was the
conversion of the Church of Mar Cassianus (Kusyan) into a mosque. The dedication of this church,
one of the sacred sites of the Christian world, to Islamic worship and the performance of the first
Friday prayer within its walls publicly proclaimed the establishment of the new political authority
brought about by the conquest. According to the sources, the simultaneous recitation of the adhan
by one hundred and twenty muezzins further enhanced the symbolic significance of this ceremony.
Through these religious rites, the newly established administration made its authority visible and
publicly announced the beginning of Islamic rule in the city (Ibn al-‘Adim, 1954, II, pp. 86-88;
Sevim, 1990, pp. 110-112).

The religious order established in Antioch also included arrangements concerning the
religious life of the Christian community. The sources record that, at the request of the Christian
inhabitants, permission was granted for the use or reconstruction of two churches dedicated to the
Virgin Mary and Saint George. This practice demonstrates that, while Islamic rule was firmly
established in the city, the religious life of the non-Muslim population continued under legal
protection. Consistent with the principles of aman, this policy contributed to the preservation of
social stability in the conquered city and enabled different religious communities to continue their
urban life under the new administration (Ibn al-‘Adim, 1954, 11, pp. 86—88; Sevim, 1990, pp. 110-
112).

The establishment of the post-conquest religious order was further reinforced by measures
designed to ensure public security. Sulayman Shah instructed his soldiers not to harm the Christian
inhabitants, not to enter private houses without permission, and to refrain from arbitrary plundering.
These orders demonstrate that the guarantees provided under aman remained effective after the
conquest had been completed. The release of a considerable number of captives and the permission
granted to the inhabitants to continue their daily lives further indicate that the new administration
pursued a policy aimed at preserving social peace. In this manner, the religious order and legal
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protection functioned as complementary elements within the same administrative framework (Ibn al-
‘Adim, 1954, 11, pp. 86—88; Abu al-Faraj, 1999, I, pp. 331-333).

An equally significant aspect of the measures implemented in Antioch concerns the
establishment of political legitimacy. Following the conquest, the Friday khutba was proclaimed in
the name of the Great Seljuk Sultan Malik Shah, and news of the conquest was immediately conveyed
to the sultan. These practices demonstrate that the newly established administration sought
legitimacy within the political tradition of the Islamic world. Sulayman Shah's decision not to assume
titles associated with sovereignty until the sultan's approval had been obtained further reflects his
adherence to the central authority and the preservation of the established legal and political hierarchy.
Consequently, religious practices became important instruments in reinforcing the legitimacy of
political authority (Aksarayi, 2000, pp. 14-15).

The measures implemented in Antioch after its conquest demonstrate that the Anatolian
Seljuks pursued an urban policy that combined religious symbolism, legal protection, and
administrative stability. While the conversion of the church into a mosque became the most visible
symbol of Islamic sovereignty, the continuation of Christian religious life illustrates the practical
application of aman within the social order of the city. Complemented by the proclamation of the
Friday khutba, security measures, and the reorganisation of urban life, these developments constitute
one of the clearest examples of how the religious order in Anatolian Seljuk conquest policy was
systematically established following military success.

3.2. The Establishment of the Post-Conquest Religious Order in Antalya

The conquest of Antalya constitutes one of the clearest examples demonstrating the
systematic manner in which the Anatolian Seljuks established the religious and administrative order
following conquest. As one of the principal commercial centres of the Eastern Mediterranean, the
city came under Seljuk rule in 603/1207 after the siege conducted during the reign of Sultan Ghiyath
al-Din Kaykhusraw I. The primary justification for the campaign was the repeated attacks on
merchants operating in Antalya, the deterioration of commercial security, and the political instability
that prevailed within the port. Contemporary sources explicitly state that the sultan responded to the
complaints of the affected merchants and marched against Antalya in order to restore security along
the commercial routes (Ibn Bibi, 1996, I, pp. 96-118; Abii al-Faraj, 1999, I, pp. 329-331; Turan,
1971, p. 214).

Following the conquest, the Seljuk administrative organisation was established without
delay. Sultan Ghiyath al-Din Kaykhusraw I entrusted the administration of Antalya to Mubariz al-
Din Ertokus, ordering the repair of the city walls, the reinforcement of military installations, and the
reorganisation of the city's defensive system. At the same time, in accordance with the traditions of
Turco-Islamic conquest, mihirabs and minbars were constructed, while imams, khatibs (preachers),
gadis, and muezzins were appointed, thereby creating the institutional framework of religious life
within the city. These measures demonstrate that religious and legal institutions were established
within a remarkably short period following the conquest and that Seljuk authority rested upon well-
defined institutional foundations (ibn Bibi, 1996, I, pp. 115-118; Turan, 1971, pp. 283-285).

The reconstruction of Antalya likewise constituted an essential component of Seljuk
conquest policy. The city walls were repaired, military depots and granaries were reorganised, and
the security of the harbour was restored. Furthermore, the fiscal concessions granted to merchants
contributed to the rapid revival of commercial activity, enabling Antalya to regain its position as one
of the principal commercial centres of the Eastern Mediterranean. These developments demonstrate
that the Seljuk administration implemented religious organisation alongside economic and
administrative reconstruction within the framework of a comprehensive programme of post-conquest
integration (Ravandi, 1955, 11, p. 424; Turan, 1971, pp. 214, 283-285).
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The reconquest of Antalya by Sultan ‘Izz al-Din Kaykawus I in 1216, following the city's
temporary loss from Seljuk control after 608/1211, further illustrates the continuity of these policies.
After the second conquest, the city walls were once again repaired, the administration of Antalya was
re-entrusted to Mubariz al-Din Ertokus, and the religious and administrative institutions were re-
established according to the same principles that had governed the first conquest. This continuity
demonstrates that the religious and administrative order implemented by the Anatolian Seljuks after
conquest was based upon well-defined principles and was consistently maintained under changing
political circumstances (Ibn Bibi, 1996, I, pp. 162—167; Aksarayt, 2000, p. 25; Turan, 1971, pp. 283—
285).

3.3. The Establishment of the Post-Conquest Religious Order in Sudak

The Anatolian Seljuk campaign against Sudak on the northern coast of the Black Sea exhibits
distinctive characteristics with regard to the establishment of the post-conquest religious order. As
one of the principal centres of the Khazar and Bulgar trade routes, Sudak was brought under Seljuk
rule following an overseas military expedition undertaken to safeguard the economic interests of the
Anatolian Seljuk State. The principal cause of the campaign was the repeated attacks suffered by
Kipchak and Sudak merchants and the seizure of their commercial goods. Sultan ‘Ala’ al-Din
Kayqubad I's decision to compensate the losses of the aggrieved merchants from the state treasury,
followed by the dispatch of a naval expedition under the command of Husam al-Din Coban against
Sudak, clearly demonstrates that the security of commerce was regarded as a matter of state policy
(ibn Bibi, 1996, 1, pp- 316-319, 325; Peacock, 2010, pp. 70-92).

Before direct military engagement took place, diplomatic contacts were established between
the Seljuk forces and the inhabitants of Sudak. Through the envoys they dispatched, the leading
figures of the city declared their loyalty, offered to fulfil the obligations that had previously remained
unfulfilled, agreed to pay tribute, and proposed to provide military assistance to the Seljuk army.
Husam al-Din Coban nevertheless rejected these proposals, stating that the campaign was being
conducted in accordance with the explicit orders of the sultan, and continued the military operation.
The subsequent engagements with the Kipchaks and the Rus' forces ended in a decisive Seljuk
victory. Although the inhabitants of Sudak initially chose to resist, they eventually sought pardon
after the Seljuk military superiority had become indisputable, undertaking to pay tribute, deliver
hostages, and accept all the conditions imposed by the sultan (ibn Bibi, 1996, 1, pp. 325-336).

The most significant document illustrating the formation of the post-conquest religious order
is the decree (farman) sent by Sultan ‘Ala’ al-Din Kayqubad I to Husam al-Din Coban. While
consenting to pardon the inhabitants of Sudak, the sultan explicitly made this pardon conditional
upon the fulfilment of specific requirements. The decree ordered that "in place of bells and churches,
the mihrab, minbar, and the order established by the Shari‘a of the Prophet Muhammad should be
instituted within the city." This directive clearly demonstrates the sultan's intention to make Islamic
sovereignty visible through religious symbols. As one of the most explicit statements preserved in
the history of the Anatolian Seljuks concerning the organisation of the post-conquest religious order,
the decree reveals the principles upon which the new religious order was to be established in the
conquered city. The proclamation of Islamic rule was thus associated not merely with the transfer of
political authority but also with the reorganisation of public religious life (Ibn Bibi, 1996, I, pp. 336—
345).

Another noteworthy aspect of the decree is its treatment of the religious order together with
the principle of justice. The sultan ordered that all property previously taken unlawfully from the
merchants of Sudak should be returned in full to its rightful owners. Consequently, the new order
established after the conquest was not confined to the organisation of Islamic religious life but also
embraced the protection of commercial law, the restoration of property rights, and the re-
establishment of economic security as fundamental responsibilities of the state. This approach
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demonstrates that the Anatolian Seljuk administration regarded the religious and legal orders as two
complementary components of post-conquest governance (Ibn Bibi, 1996, 1, pp. 336-345).

In accordance with the sultan's instructions, Husam al-Din Coban completed the necessary
arrangements within a short period and, after leaving a military garrison in Sudak to preserve Seljuk
authority, returned to Anatolia. Thus, the conquest was not regarded as a temporary military
achievement but was reinforced through religious and administrative measures intended to establish
a durable system of government. While the military garrison ensured the continuity of Seljuk
authority, the religious and legal principles set forth in the farman provided the fundamental
framework for the administration of the city (Ibn Bibi, 1996, I, pp. 336-345).

The case of Sudak demonstrates that, within the Anatolian Seljuk State, the post-conquest
religious order was established in accordance with the direct instructions of the central authority. In
particular, the sultan's explicit command concerning the establishment of the mihrab, the minbar,
and the order prescribed by the Shari‘a clearly illustrates both the symbolic and institutional
dimensions of Islamic sovereignty. At the same time, the granting of pardon, the protection of
property rights, and the restoration of commercial security demonstrate that the post-conquest
religious order was constructed together with legal protection and administrative stability. These
characteristics make Sudak one of the most significant examples of Anatolian Seljuk conquest policy.

3.4. Diplomatic Arrangements and Approaches to Religious Sites Following the Siege
of Trebizond

Trebizond occupied a strategic position as one of the principal Black Sea ports and
constituted a focal point in the political and commercial relations between the Anatolian Seljuk State
and the Empire of Trebizond. Following the first siege conducted during the reign of Sultan Ghiyath
al-Din Kaykhusraw I, the ruler of Trebizond acknowledged Seljuk suzerainty once again and agreed
to pay tribute. This relationship of dependency, however, did not endure for long. Particularly during
the reign of Sultan ‘Ala’ al-Din Kayqubad I, developments affecting Black Sea commerce and
reciprocal attacks upon merchant vessels renewed tensions between the two states. In response to the
plundering of ships and the capture of merchants in the waters off Sinop, the Seljuk administration
decided to launch a new campaign against Trebizond with the aim of restoring the security of the
Black Sea trade routes (Ibn al-Athtr, 1991, XII, p. 201; Yinang, 2014, II, pp. 6—7; Uyumaz, 1997, pp.
59-60; Kegis, 2012, pp. 43—46).

Although the Seljuk forces laid siege to Trebizond by both land and sea, they failed to
achieve a decisive result because of the formidable fortifications of the city and the determined
resistance of its defenders. While military operations continued throughout the siege, diplomatic
contacts between the two sides were never completely interrupted. As shortages of provisions began
to affect the besieged city, the Seljuk command called upon the defenders to surrender. In response,
Emperor Andronikos I Gidos requested that the Seljuk commander dispatch an envoy in order to
initiate peace negotiations. During these discussions, both parties sought to demonstrate their
respective military strength and available resources, making the projection of psychological
superiority an important element of the diplomatic process (Lazaropoulos, 1996, pp. 313-329;
Ayonii, 2008, pp. 25-26).

During the final stage of the siege, a violent storm accompanied by heavy rainfall
dramatically altered the course of the campaign. The Seljuk forces became dispersed, and the Seljuk
prince (melik) commanding the expedition was captured by the forces of Trebizond. According to
the unanimous testimony of the contemporary sources, Andronikos I Gidos treated the captured
Seljuk commander with considerable respect. He ordered his chains to be removed, received him as
an honoured guest, and arranged for his safe return to Sinop under military escort without demanding
any ransom. This conduct created favourable conditions for the restoration of diplomatic relations
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between the two states following the siege (Panaretos, 2020, pp. 2—-3, 66; Lazaropoulos, 1996, pp.
329-335; Karpov, 2016, p. 574; Ayoni, 2008, pp. 26-27).

From the perspective of religious policy, the most noteworthy development associated with
the siege concerns the Monastery of Saint Eugenios, which suffered damage during the military
operations. According to the sources, Seljuk forces caused damage to the monastery during the siege.
After returning to Konya, however, the Seljuk prince (melik), in recognition of the favourable
treatment he had received from Andronikos I Gidos, sent valuable gifts to the emperor and also
provided financial assistance for the restoration of the Monastery of Saint Eugenios. The support
extended by a Seljuk ruler for the repair of a Christian religious institution constitutes a remarkable
example within the broader context of medieval siege warfare and conquest. This episode may
reasonably be interpreted as a deliberate effort to restore a sacred site damaged during military
conflict following the achievement of diplomatic reconciliation between the two sides (Panaretos,
2020, pp. 2-3, 66; Lazaropoulos, 1996, pp. 329—335; Shukurov, 2005, pp. 95-96, 110-111; Ay0nii,
2008, pp. 26-27).

The siege of Trebizond presents a pattern that differs significantly from the religious policies
implemented by the Anatolian Seljuks in cities that were successfully conquered. Although the city
itself did not come under Seljuk rule, the diplomatic developments that followed the siege
demonstrate that approaches towards religious sites could be reshaped independently of military
rivalry. The financial support provided for the restoration of a Christian sacred building in return for
the humane treatment shown to the captured Seljuk commander may therefore be regarded as one of
the religious consequences of political reconciliation between the two states. In this respect, the
Trebizond case is of particular significance because it demonstrates that Anatolian Seljuk attitudes
towards non-Muslim religious institutions were not confined solely to conquered cities but could also
assume different forms within the broader framework of diplomatic relations.

3.5. The Establishment of the Post-Conquest Religious and Administrative Order in
Sinop

Sinop, which played a decisive role in securing Anatolian Seljuk supremacy in the Black
Sea, constitutes one of the most comprehensive examples of the religious and administrative order
established after conquest. Owing to its strategic importance for the security of the Black Sea trade
routes and the maintenance of political stability in the region, the fortress was brought once again
under Seljuk rule during the reign of Sultan ‘Izz al-Din Kaykawus I. Throughout the conquest
process, equal importance was attached not only to military success but also to determining the
conditions of surrender and securing the future legal status of the city's inhabitants. In this respect,
the conquest of Sinop demonstrates that the administrative and religious arrangements to be
implemented after the conquest had already been planned before the siege itself had come to an end
(ibn Bibi, 1996, I, pp. 168—175; Anonymous Seljuknama, 2014, p. 40; Yazicizade Ali, 2009, pp. 275—
285).

During the siege, negotiations were conducted with the inhabitants of the fortress through
the captured Tekfur, Kyr Alexios. After prolonged discussions, the leading figures of the city agreed
to surrender the fortress. Sultan ‘Izz al-Din Kaykawus I subsequently guaranteed the safety of the
Tekfur's life and property and assured the inhabitants that they would continue to live in security.
Those who wished to leave the city were permitted to do so, while those who preferred to remain
were allowed to retain their residence. In return, the Tekfur was required to recognise Seljuk
sovereignty, remit the annual tribute regularly, and provide military assistance whenever requested.
These conditions were formally recorded in a ‘ahdnama (treaty of surrender), which was ratified in
the presence of both parties and confirmed by their leading representatives. Thus, the conquest was
placed upon a legal foundation that defined the reciprocal obligations of both sides rather than resting
solely upon the use of military force (Ibn Bibi, 1996, I, pp. 168-175).
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The first measures implemented after the conquest were directed towards the reorganisation
of the city's religious and administrative life. According to the contemporary sources, the Seljuk
deputies converted the principal church into a mosque, after which a gadr, a scribe, a khatib, and
muezzins were appointed. In addition, a kutwal (fortress commander) together with a permanent
garrison was assigned to ensure the defence of the fortress, while the damaged sections of the city
walls were repaired and the defensive system was reorganised. These measures demonstrate that
Islamic religious life was institutionally established in the conquered city and that religious
organisation developed simultaneously with administrative reconstruction (Ibn Bibi, 1996, I, pp.
168-175).

The Seljuk administration likewise regarded the restoration of demographic stability as an
integral component of its conquest policy. By order of the sultan, distinguished and economically
influential families from various regions were resettled in Sinop. The immovable properties of those
who had left the city were purchased upon payment of their full value, and former inhabitants who
had fled were later invited to return and recover their possessions. These measures sought to restore
the city's population, protect property rights, and revive economic life following the conquest.
Accordingly, the establishment of the post-conquest religious order extended far beyond the
transformation of places of worship and formed part of a broader programme for the social and
economic reconstruction of the city (ibn Bibi, 1996, I, pp. 168—175).

After Sinop was briefly recaptured by the Empire of Trebizond in subsequent years, the
Anatolian Seljuks once again brought the fortress under their control. The sources record that,
following this second conquest, the mosques that had been converted into churches by the Byzantine
population were repaired and reopened for Islamic worship, while the sound of church bells once
again gave way to the call to prayer and the recitation of the Qur’an. These developments demonstrate
that the Seljuk administration reasserted its political authority over the city through visible religious
symbols. The dispatch of official letters announcing the conquest (fathnamas) to various political
centres further illustrates the political and religious significance attached to this achievement (Y{inini,
I, pp. 347-348; [bn Bibi, 1996, 11, p. 165; Anonymous Seljuknama, 2014, p. 47; Aksarayi, 2000, p.
63).

The case of Sinop constitutes one of the clearest examples illustrating how the post-conquest
religious order was institutionalised in the Anatolian Seljuk State. When considered together, the
surrender conditions based upon the principle of aman, the legal order guaranteed through the
‘ahdnama, the conversion of the principal place of worship into a mosque, the appointment of gadrs
and other religious officials, the resettlement of the population, and the establishment of the city's
security organisation demonstrate that the Seljuk administration regarded the religious, legal, and
administrative spheres as complementary elements of a single system of governance. In this respect,
Sinop stands out as one of the most comprehensive examples reflecting the institutional character of
Anatolian Seljuk conquest policy.

4. Discussion

The cases of Antioch, Antalya, Sudak, Trebizond, and Sinop examined in this study
demonstrate that the Anatolian Seljuks did not adopt a uniform approach to the establishment of the
post-conquest religious order. Although the manner in which these cities were surrendered, their
military circumstances, demographic composition, and political significance differed considerably,
the measures implemented after conquest were consistently shaped by a common set of legal and
administrative principles. The arrangements introduced following conquest reflect both the Islamic
legal concepts of aman, ‘ahd, and dhimma, and the state's objective of establishing security and
maintaining public order.

One of the most striking features of Anatolian Seljuk practice is the prompt implementation
of legal mechanisms following military success. The conquest of Sinop, in particular, illustrates how
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the conditions of surrender were determined through reciprocal obligations. The lives and property
of the Tekfur and the inhabitants of the city were guaranteed under the provisions of aman, while the
recognition of Seljuk sovereignty, the continuation of annual tribute payments, and the obligation to
provide military assistance whenever required were formally incorporated into the ‘ahdnama.
Consequently, the legitimacy of the newly established political authority rested not only upon
military victory but also upon the mutual acceptance of clearly defined legal.

Another common characteristic was the rapid public manifestation of the symbols of the
Islamic order within the conquered cities. In both Sudak and Sinop, the conversion of churches into
mosques, the construction of mihrabs and minbars, the proclamation of the Friday khutba, and the
renewed public recitation of the adhdan served to represent the establishment of the new political
authority through religious symbolism. These measures, however, did not involve the systematic
elimination of all non-Muslim religious institutions. The financial contribution made towards the
restoration of the Monastery of Saint Eugenios following the siege of Trebizond demonstrates that
the Anatolian Seljuk administration could adopt different approaches towards religious sites
according to prevailing military and diplomatic circumstances.

The establishment of the religious order was never implemented independently of
administrative organisation. Following conquest, gdadis, khatibs, muezzins, and scribes were
appointed, military garrisons were stationed to secure the fortresses, damaged fortifications were
repaired, and urban administration was reorganised. The measures implemented in Sinop particularly
demonstrate that the organisation of religious life, the maintenance of security, and the administration
of justice were regarded as integral components of a single administrative programme.

Measures designed to preserve economic life likewise constituted an essential complement
to the religious and legal order established after conquest. In Sudak, compensation for the losses
suffered by merchants and the restoration of commercial security formed a central element of state
policy. In Sinop, the resettlement of the urban population, the protection of property rights, and
measures intended to revive economic activity demonstrate that the Seljuk administration sought to
establish public order through a comprehensive programme encompassing legal, economic, and
administrative policies.

A comparative examination of these case studies also reveals significant differences in
implementation. Antioch and Sinop provide the clearest examples of the religious and administrative
order established immediately after conquest, whereas Sudak reflects the formation of an Islamic
public order following an overseas military expedition. Trebizond, despite never being conquered by
the Anatolian Seljuks, demonstrates through the diplomatic developments that followed the siege
and the approach adopted towards Christian religious institutions that Anatolian Seljuk religious
policy was not confined exclusively to conquered territories. These differences indicate that, while
preserving the same legal principles, the Seljuk administration was capable of adapting its policies
to changing political and military circumstances.

When these examples are considered collectively, it becomes evident that the post-conquest
religious order established by the Anatolian Seljuks extended far beyond the reorganisation of
religious life alone. The implementation of aman, the conclusion of ‘ahdnamas, the appointment of
religious officials, the reorganisation of places of worship, the protection of property rights, the
restoration of commercial security, and the establishment of administrative institutions functioned as
complementary elements of a unified system of governance. Accordingly, the post-conquest religious
order reflects a comprehensive model of statecraft in which legal, administrative, economic, and
religious policies mutually reinforced one another within the governing principles of the Anatolian
Seljuk State.
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Conclusion

Siege warfare in the Anatolian Seljuk State represented far more than a series of military
operations intended to secure victory on the battlefield. Rather, it formed part of a comprehensive
system of governance designed to establish a new political and legal order within conquered
territories. The cases of Antioch, Antalya, Sudak, Trebizond, and Sinop examined in this study
demonstrate a close relationship between the implementation of aman and the religious and
administrative arrangements introduced following conquest. The available evidence indicates that,
alongside military strategy, the Islamic legal principles of aman, ‘ahd, and dhimma constituted
essential elements shaping the Anatolian Seljuk conquest process.

The case studies analysed in this article demonstrate that surrender negotiations provided a
legal framework through which military conflict could be concluded whenever circumstances
permitted. In cities that surrendered under the guarantees of aman, the lives and property of the
inhabitants were protected, extensive destruction was largely avoided, and favourable conditions
were created for the rapid establishment of administrative institutions after conquest. In this respect,
the implementation of aman should be regarded as one of the fundamental instruments through which
the Seljuk administration transformed military success into enduring state authority.

The measures implemented after conquest likewise point to the existence of a well-defined
administrative programme. The appointment of gadis, khatibs, imams, muezzins, and other officials,
the proclamation of the Friday khutba in the name of the reigning sultan, and the reopening of
mosques for worship or the establishment of new places of worship where required made the
religious and political legitimacy of the new administration publicly visible. At the same time, the
protection of the lives and property of the non-Muslim population remaining under the guarantees of
aman, the continuation of religious life within the established legal framework, and the preservation
of economic activity demonstrate that the Seljuk administration attached equal importance to
maintaining social stability in conquered cities.

The cases examined in this study further reveal that Anatolian Seljuk policies were not
implemented uniformly in every conquered city. Whereas an Islamic public order was established
rapidly in Antioch and Sinop, the organisation of religious life in Sudak developed alongside
measures intended to restore commercial security under the direct instructions of the central
authority. In the case of Trebizond, although the city was never conquered by the Anatolian Seljuks,
the diplomatic relations that developed after the siege and the financial support provided for the
restoration of the Monastery of Saint Eugenios demonstrate that Seljuk approaches towards religious
institutions could vary according to military circumstances, political considerations, and diplomatic
developments. These differences indicate that Anatolian Seljuk conquest policy was characterised
by a flexible administrative approach capable of adapting established legal principles to changing
political and military conditions rather than by the rigid application of a single model.

One of the principal findings of this research is the close correspondence between the
theoretical framework of aman in Islamic law and its practical implementation in medieval Anatolia.
The formal recording of surrender conditions through ‘ahdnamas, the protection of property rights,
the regulation of fiscal obligations, and the reorganisation of religious life demonstrate that legal
security and public order were established simultaneously in the aftermath of conquest. In this way,
the Seljuk administration developed a model of governance in which military authority was
reinforced through legal legitimacy and institutional administration.

Finally, this study moves beyond approaches that examine Anatolian Seljuk sieges
exclusively from the perspective of military history by placing the religious and legal order
established after conquest at the centre of the analysis. The comparative examination of the cases of
Antioch, Antalya, Sudak, Trebizond, and Sinop demonstrates that the institution of aman was directly
connected with urban administration, religious organisation, social stability, and the legitimacy of
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state authority. Accordingly, this study contributes to a reassessment of Anatolian Seljuk conquest
policy within the framework of Islamic law and demonstrates that the Seljuk model of governance
established in Anatolia rested upon the interrelated principles of military success, legal protection,
administrative organisation, and religious legitimacy.
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Tiirkiye Selcuklularinda Kale Muhasaralarinda Eman ve Fetih Sonrasi Dini Diizen: Islam
Hukuku Perspektifinden Bir Degerlendirme

Giris

Orta Cag'da bir kalenin ele gegirilmesi askeri iistlinliigiin ilanindan ibaret degildi. Bir sehrin
gercek anlamda fethedildiginin kabul edilmesi, yeni yonetimin kurulmasi ve bu yonetimin dini
bakimdan mesruiyet kazanmasiyla miimkiin olmaktaydi. Bu nedenle Tiirkiye Selguklu sultanlar
kusatma siirecini tek basina askeri tedbirlerle yiirlitmemis; teslim miizakereleri, eman uygulamalari
ve fetih sonrasinda gergeklestirilen dini-idari diizenlemeler araciligiyla kalict hakimiyet tesis etmeye
calismustir. Islam hukukunda emén savas halindeki gayrimiislimlere can ve mal giivenligi saglayan
hukuki bir taahhiit niteligi tasimaktadir. Muhasara altindaki sehirlerin tesliminde bu uygulama
onemli bir arag olarak kullanilmis; sehir halkinin direncini kirmanin yaninda fetih sonrasinda kamu
diizeninin korunmasina da hizmet etmistir. Tiirkiye Selguklu kronikleri incelendiginde sultanlarin
bir¢ok kusatmada 6nce sulh teklifinde bulundugu teslimi kabul edenlere giivence verdigi ve ardindan
yeni idari yapiy1 gecikmeden olusturdugu goriilmektedir.

Bu siiregte fethedilen sehirlerde gergeklestirilen ilk uygulamalar arasinda Cuma Hutbesinin
hiikiimdar adina okutulmasi, camilerin faaliyete gecirilmesi veya ihtiya¢ duyulan yerlerde yeni ibadet
mekanlarinin olusturulmasi, kadi, imam, miiezzin ve katip tayin edilmesi dikkat ¢ekmektedir.
Boylece askeri fetih kisa siire i¢inde dini ve idari bir doniisiimle tamamlanmig Selguklu hakimiyeti
sembolik ve hukuki unsurlarla goériiniir hale getirilmistir. Bu uygulamalarin somut 6rnekleri Antakya,
Antalya, Sugdak ve Sinop gibi fethedilen sehirlerde agik bicimde goriilmektedir. Antalya’nin ele
gecirilmesinin ardindan Miibarizeddin Ertokus'un idareci olarak gorevlendirilmesi, kadi, imam,
milezzin ve katip tayin edilmesi, mihrap ve minber yaptirilmasi, ganimetlerin bir boliimiiniin dini
yapilarin ingasina ayrilmasi, Selguklu yonetiminin fetih sonrasinda takip ettigi siirecin sistemli bir
karakter tasidigimi gostermektedir. Bu uygulamalar askeri zaferin ardindan sehirde yeni bir dini ve
idari diizen kurma iradesini yansitmaktadir.

Fethedilen sehirlerdeki gayrimiislim niifusun durumu da ayni1 ¢ergevede degerlendirilmistir.
Eman verilen yerlerde halkin 6nemli bir kismi cizye yiikiimliiliigii altinda sehirde yasamaya devam
etmis ekonomik ve sosyal hayatin kesintiye ugramamasi hedeflenmistir. Bu uygulama fetih
sonrasinda niifusun tamamen tasfiye edilmesinden ziyade hukuki statiisiiniin yeniden belirlenmesine
dayanan bir yonetim anlayisina isaret etmektedir. Boylece Selgcuklu idaresi askeri basari ile kamu
diizenini birlikte yiiriitmeye ¢alismistir. Bununla birlikte fetih sonrasinda biitiin sehirlerde ayni dini
uygulamalar gériillmemektedir. Stratejik ve sembolik degeri yliksek merkezlerde baslica kiliselerin
camiye doniistiiriilmesi Islam hakimiyetinin goriiniir isaretlerinden biri olarak 6ne ¢ikarken, eman
kapsaminda kalan gayrimiislim cemaatin ibadetlerini siirdiirdiigiinii gosteren 6rnekler de mevcuttur.
Bu durum fethedilen sehirlerde dini doniisiimiin tek tip bir uygulama seklinde degil siyasi sartlar,
sehirlerin stratejik konumu ve yapilan antlagmalar dogrultusunda sekillendigini gostermektedir. Bu
cercevede Tiirkiye Selguklu muhasaralarinda eman, teslim miizakerelerini kolaylastiran bir savag
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hukuku uygulamasi olmasinin yaninda fetih sonrasinda kurulan yeni dini ve idari diizenin de temel
dayanaklarindan biri haline gelmistir. Bu yoniiyle eman, askeri ¢atigmalari sona erdiren bir uzlagma
aract olmayip fethedilen sehirlerde hukuki giivenligi, idari siirekliligi ve siyasi mesruiyeti birlikte
saglayan kurumsal bir uygulama olarak degerlendirilmelidir.

Tirkiye Selguklu kale muhasaralarina iliskin arastirmalar agirlikli olarak askeri tarih, fetih
stratejileri ve siyasl gelismeler iizerinde yogunlagsmis buna karsilik fetih sonrasinda eméan
uygulamalarmin Islam hukuku cercevesindeki isleyisi ile dini ve idari diizenin hangi esaslar
dogrultusunda kuruldugu miistakil olarak ele alinmamistir. Bu ¢alisma Tiirkiye Selguklu kronikleri
ve ¢agdas arastirmalar 1518inda eman uygulamasinin fetih siirecindeki hukuki isglevini incelemekte;
Antakya, Antalya, Sugdak, Trabzon ve Sinop 6rnekleri iizerinden fetih sonrasinda olusturulan dini
diizenin temel Ozelliklerini karsilastirmali olarak degerlendirmektedir. Boylece Tiirkiye Selcuklu
fetih siyasetinin askeri boyutunun yaninda hukuki ve dini yonii de biitiinciil bir bakis acisiyla ortaya
konulmaktadir.

1. Muhasaralarda Eméan ve Teslim Miizakerelerinin Uygulanisi

Tirkiye Selguklu sultanlar1 muhasara altina aldiklar1 kaleleri miimkiin oldugunca uzun ve
yipratici ¢atigmalara siiriiklemeden ele gecirmeyi hedeflemistir. Bu amag dogrultusunda askeri baski
ile diplomatik miizakere birlikte yiiriitiilmiis kale komutanlarina veya sehir ileri gelenlerine haberci,
elci, mektup ve donemin diger haberlesme vasitalar1 araciligiyla teslim c¢agrist ulastirilmistir. Bu
cagrilar cogu zaman eman vaadiyle desteklenmis; sehir halkinin can ve mal giivenligi giivence altina
almarak kalenin savas yapilmaksizin teslim edilmesi amaglanmistir. Boylece askeri kayiplarin
azaltilmasi ve fetih sonrasinda kamu diizeninin siiratle kurulmasi miimkiin olmustur (Ibn Bibi, 1996,
I, ss. 184-185, 205-206; ibn Bibi, 1941, ss. 98-99; Khoniates, 1995, s. 124).

I. Aldeddin Keykubad'in (1220-1237) Alara Kalesi'ni ele gegirmesi bu yontemin dikkat
cekici drneklerinden biridir. Kalonoros'un (Alanya) fethinin ardindan Alara onlerine gelen sultan
dogrudan saldiriya gegmemis Once kale hakimine teslim teklifinde bulunmustur. Gonderilen elgi
araciligryla mevcut sartlarda direnigin sonu¢ vermeyecegi kalenin sulh yoluyla teslim edilmesi
halinde giiven igerisinde yasamini siirdiirebilecegi bildirilmistir. Kaynaklarin aktardigina gore kale
hakiminin 6liimii {izerine kalenin ileri gelenleri direnisi devam ettirmemis ve kaleyi Selguklu
idaresine teslim etmistir. Boylece Alara genis capli bir tahribat yasanmadan Selguklu hakimiyetine
girmistir (ibn Bibi, 1996, I, ss. 184-185; Ibn Bibi, 1941, ss. 98-99; Turan, 1971, ss. 316-317).

Benzer bir siire¢ Hangin Muhasarasi sirasinda da yasanmistir. 1. izzeddin Keykavus'un
(1211-1220) yogun mancinik atiglar1 kale halki iizerinde ciddi baski olusturmus disaridan yardim
alma iimidi ortadan kalkinca miidafiler canlarinin, ailelerinin ve mallarinin giivence altina alinmasini
istemistir. Sultan bu talebi kabul ederek eméan vermis, sartlarin yazili hale getirilmesini emretmis ve
teslimden sonra kaleye kendi gorevlilerini tayin etmistir. Bu gelismeler emanin hukuki giivence
saglayan resmi bir devlet uygulamasi olarak yiiriitiildiigiinii gdstermektedir (ibn Bibi, 1996, I, ss.
46, 70, 159; Aksarayi, 2000, s. 25).

Sinop'un fethi de askeri baski ile eman siyasetinin birlikte uygulandig1 6rnekler arasinda yer
almaktadir. Sehir kara tarafindan kusatilmis deniz baglantis1 kesilerek disaridan yardim almasi
engellenmistir. Erzak kaynaklarinin tiikenmeye baslamasi lizerine kale ileri gelenleri teslim
miizakerelerine yonelmis, yapilan goriismeler sonunda Selguklu hakimiyeti kabul edilmistir. Fetihle
birlikte sehirde idari teskilatlanma kurulmus, dini kurumlar faaliyete gegirilmis ve devlet otoritesi
kisa siirede yerlesmistir. Sinop 6rnegi muhasara siireci ile fetih sonrasinda gergeklestirilen yeniden
yapilanmanin birbirini tamamlayan asamalar oldugunu géstermektedir (ibn Bibi, 1996, I, ss. 168-
175; Anonim Selcukname, 2014, s. 40; Yazicizade Ali, 2009, ss. 275-285).

Muhasara sirasinda eman teklifinin temel amaci kaleyi en az kayipla ele ge¢irmekti. Bununla
birlikte bu teklif her zaman kusatmanin ilk safthasinda yapilmamustir. Bazt muhasaralarda dnce askeri
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baski artirilmis; mancinik atiglari, abluka, ikmal yollarmin kesilmesi ve ekonomik kaynaklarin
tahribi gibi yontemlerle miidafilerin direnci zayiflatilmistir. Teslim egilimi belirgin héale geldikten
sonra eman teklif edilmistir. Bu uygulama, askeri harekat ile diplomatik ¢6ziimiin ayn1 strateji icinde
degerlendirildigini gostermektedir (Ibn Bibi, 1996, I, ss. 169, 254 vd.; Goksu, 2018, ss. 270-271).

Teslim sonrasinda gerceklestirilen uygulamalar verilen emanin gerektirdigi esaslara uygun
bigimde yiiriitilmustiir. Kale muhafizlar degistirilmis, Selguklu sancagi surlara ¢ekilmis, kitaval
(kale komutani) tayin edilmis, askeri mithimmat kontrol altina alinmis ve idari gorevliler sehre
gonderilmistir. Boylece fetih kisa siire igerisinde kurumsal devlet hakimiyetine doniismiis eméan da
bu yeni diizenin hukuki temelini olusturmustur (Ibn Bibi, 1996, I, ss. 168-175, 230; Uzuncarsili,
1988, ss. 118-126; Goksu, 2018, ss. 270-271).

2. Fetih Sonrasi Dini Diizenin Tesisi ve Birlikte Yasama Pratikleri

Tirkiye Selguklu sultanlar1 agisindan bir kalenin ele gegirilmesi fetih siirecinin son agamasi
degildi. Esas hedef kurulan hakimiyetin sehirde kalici hale getirilmesi ve bunun idari oldugu kadar
dini bakimdan da goriiniir kilinmastydi. Bu sebeple fethedilen sehirlerde ilk uygulamalar arasinda
idarl gorevlilerin tayini, dini hayatin yeniden diizenlenmesi ve kamu otoritesini temsil eden
sembollerin hayata gecirilmesi yer almistir. Boylece askeri basar kisa siirede devlet teskilatiyla
desteklenmis ve yeni yonetim sehir hayatina yerlestirilmistir (Ibn Bibi, 1996, I, ss. 168-175, 205-
206; Turan, 1971, ss. 283-285; Koca, 2005, ss. 179-181). Bu siirecin en belirgin 6érneklerinden biri
Antalya'nin fethidir. Sehrin Selguklu hakimiyetine girmesinden sonra Miibarizeddin Ertokus idareci
olarak gorevlendirilmis, kadi, imam, miiezzin ve kétip tayin edilmistir. Mihrap ve minber
gonderilmis, elde edilen ganimetlerin bir bolimii dini yapilarin insast ve onarimi igin tahsis
edilmistir. Bu uygulamalar fetih sonrasinda sehirde Islam hukukuna uygun idari ve dini
teskilatlanmanin kisa siirede olusturuldugunu gostermektedir (Ibn Bibi, 1996, 1, ss. 205-206; Ibn
Bibi, 1941, ss. 108-110; Turan, 1971, ss. 283-285).

Fetih sonras1 Selguklu idarecilerinin takip ettigi uygulamalar belirli bir program dahilinde
yiiriitiilmiistiir. Once sehir giivenligi saglanmis ardindan adalet mekanizmasini temsil eden kad:
gorevlendirilmis, camiler ibadete a¢ilmig ve cuma hutbesi hiikiimdar adina okutularak yeni siyasi
otorite ilan edilmistir. Islam devlet geleneginde hutbe mesru hakimiyetin en giiglii gdstergelerinden
biri kabul edildiginden bu uygulama fetih siirecinin hukuki bakimdan tamamlanmasini saglamigtir
(Turan, 1971, ss. 283-285; Uzungarsili, 1988, ss. 118-126). Dini diizen kurulurken mevcut sehir
dokusundan da faydalanilmistir. Stratejik ve sembolik degeri yiiksek bazi merkezlerde ana kiliseler
camiye donistiiriilmiis bdylece sehirdeki hakimiyet degisikligi kamusal alanda goriiniir hale
getirilmigtir. Bununla birlikte teslim sartlar1 ve eman hiikiimleri dogrultusunda Hristiyan cemaatlerin
ibadetlerini siirdiirdiigii sehirler de bulunmaktadir. Bu tablo Sel¢uklu idaresinin fethedilen biitiin
sehirlerde ayni uygulamay1 benimsemedigini; siyasi sartlara ve yapilan antlagmalara gore hareket
ettigini gostermektedir (Ibn Bibi, 1996, I, ss. 168-175, 205-206; Cahen, 1968, ss. 41-50).

Eman verilen sehirlerde gayrimiislim halkin hukuki statiisii yeniden belirlenmistir. Teslim
sartlarin1 kabul eden Hristiyan niifus vergi vererek sehirde hayatini siirdiirmiis; can ve mal giivenligi
devlet giivencesi altina alinmistir. Boylece iiretim, ticaret ve giindelik hayatin devamliligi korunmus,
sehir ekonomisinin biiyiik l¢lide isler durumda kalmasi saglanmistir. Bu yaklagim fetih sonrasinda
toplumsal istikrarin korunmasina verilen 6nemi ortaya koymaktadir (1bn Bibi, 1996, 1, ss. 168-175;
Cahen, 1968, ss. 41-50; Turan, 1971, ss. 284-285). Sinop'un fethinden sonra gerceklestirilen
uygulamalar da aymi anlayis1 yansitmaktadir. Sehir teslim alindiktan sonra Selguklu idaresi
gecikmeden kurulmus askeri garnizon yerlestirilmis, kadi1 ve diger gorevliler tayin edilmis ve idari
teskilatlanma tamamlanmistir. Karadeniz ticaretinin onemli merkezlerinden biri olan Sinop'ta
giivenligin saglanmasi ile dini ve hukuki diizenin olusturulmasi birlikte yiritiilmiistiir. Béylece sehir
Karadeniz'deki Selguklu hakimiyetinin baslica merkezlerinden biri haline gelmistir (Ibn Bibi, 1996,
I, ss. 168-175; Yazicizade Ali, 2009, ss. 275-285; Turan, 1971, ss. 289-291).
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Benzer bir uygulama Kalonoros’un fethinden sonra da goriilmektedir. Sehrin ele
gecirilmesini izleyen dénemde surlar onarilmig, kamu yapilart inga edilmis ve dini kurumlar
desteklenmistir. Kalonoros adinin Aldiyye olarak degistirilmesi de sehir iizerindeki yeni siyasi
otoritenin sembolik bir ifadesi olmustur. Imar faaliyetleriyle birlikte yiiriitiilen bu diizenlemeler
Selguklu yonetiminin fetihleri uzun vadeli iskdn ve devletlesme siyaseti c¢ergevesinde
degerlendirdigini gdstermektedir (Ibn Bibi, 1996, 1, ss. 184-206; Turan, 1971, ss. 316-321).

Fetih sonrasinda gerceklestirilen uygulamalar dini diizen ile toplumsal diizeni ayni idare
anlayis1 icerisinde bir araya getirmistir. Eman sayesinde teslim olan sehirlerde genis ¢apli yikimin
Oniine gecilmis; buna karsilik hutbe, cami, kadi teskilati ve idari gorevlendirmeler araciligiyla yeni
siyasi otorite goriiniir hale getirilmistir. Boylece fethedilen sehirlerde Islam devlet geleneginin temel
kurumlar1 kurulurken farkli dini topluluklarin hukuki statiisii de belirlenmistir (Ibn Bibi, 1996, I, ss.
168-175, 205-206; Turan, 1971, ss. 283-291; Koca, 2005, ss. 179-181). Bu gergevede Tiirkiye
Selguklu fetih siyasetinde dini diizen ile birlikte yasama pratigi aym hukuki zemin iizerinde
sekillenmistir. Emanin sagladigi glivence sehir hayatinin devamint miimkiin kilmis; hutbe, camiler
ve kadi teskilati ise yeni yonetimin dini ve siyasi mesruiyetini temsil etmistir. (Anonim Sel¢ukndme,
2014, ss. 40-48; Turan, 1971, ss. 283-291; Cahen, 1968, ss. 41-50).

3. Karsilastirmali Vakalar
3. 1. Antakya Kalesi'nde Fetih Sonrasi Dini Diizenin Tesisi

Tiirkiye Selguklularinin fethettikleri sehirlerde uyguladiklar dini politikalarinin en dikkat
cekici drneklerinden biri Antakya'da goriilmektedir. Siileymansah'in (1075-1086) 477/1085 yilinda
sehri hdkimiyeti altina almasinin ardindan gerceklestirilen uygulamalar fetih sonrasinda dini diizenin
hangi esaslar dogrultusunda tesis edildigini agik bi¢imde ortaya koymaktadir. Kaynaklar kugsatmanin
askeri sathalarindan ¢ok fetih sonrasinda gergeklestirilen dini, hukuki ve idari diizenlemeleri ayrintili
bigimde aktarmaktadir. Bu veriler Selguklu yonetiminin Islam hakimiyetini dini semboller
aracilifiyla goriiniir kilarken eman kapsaminda kalan gayrimiislim halkin giivenligini saglayan ve
sehir hayatim yeniden organize eden bir ydnetim anlayis1 benimsedigini gostermektedir (Ibnii'l-
Adim, 1954, 1II, ss. 86-88; Sevim, 1990, ss. 108-112). Sehrin ele geg¢irilmesinden sonra
gerceklestirilen ilk dini uygulamalardan biri Mar Cassianus (Kusyan) Kilisesi'nin camiye
doniistiiriilmesidir. Hristiyan diinyasmin kutsal mekanlari arasinda yer alan bu yapinmn Islam
ibadetine tahsis edilmesi ve burada ilk Cuma Namazinmin kilinmasi fetihle kurulan yeni siyasi
otoritenin kamusal alanda ilan edildigini gostermektedir. Kaynaklarin belirttigine gore yiiz yirmi
miiezzinin birlikte ezan okumasi da bu merasimin sembolik degerini artirmistir. Boylece sehirde
kurulan yeni idare dini ritiieller aracihigryla gériiniir hile getirilmis ve islam hakimiyetinin baslangici
halka ilan edilmistir (Ibnii'l-Adim, 1954, 11, ss. 86-88; Sevim, 1990, ss. 110-112).

Antakya'da kurulan dini diizen Hristiyan cemaatin dini hayatina iliskin diizenlemeleri de
kapsamaktadir. Kaynaklarda Hristiyan halkin talebi tizerine Meryem Ana ve Aziz Cercis adina iki
kilisenin kullanilmasina veya yeniden insa edilmesine izin verildigi belirtilmektedir. Bu uygulama
sehirde Islam hakimiyetinin tesis edilmesiyle birlikte gayrimiislim tebaanin ibadet hayatinin da
hukuki giivence altinda siirdiirildiigiinii goéstermektedir. Eman anlayisi dogrultusunda sekillenen bu
yaklagim fethedilen sehirlerde toplumsal istikrarin korunmasina katki saglamis ve farkli dini
topluluklarin birarada yasamini siirdiirmesine imkan tammmustir (Ibnii'l-Adim, 1954, 11, ss. 86-88;
Sevim, 1990, ss. 110-112).

Fetih sonrasinda dini diizenin yerlesmesini saglayan uygulamalar giivenlik politikalartyla da
desteklenmistir. Siileymangah'in askerlerine Hristiyan halka zarar vermemelerini, evlere izinsiz
girmemelerini ve keyfi yagmadan kaginmalarmi emretmesi eménin fetih sonrasinda da gecerliligini
korudugunu ortaya koymaktadir. Esirlerin 6nemli bir kisminin serbest birakilmasi ve kale halkinin
giindelik hayatin1 siirdiirebilmesine imkan taninmasi yeni yonetimin toplumsal huzuru énceleyen bir

www.turkishstudies.net/religion



4016 Filiz Akcay

siyaset izledigini gostermektedir. Boylece dini diizen ile hukuki giivence ayni idare anlayist
igerisinde uygulanmistir (Ibnii'l-Adim, 1954, 11, ss. 86-88; Ab{'l-Farac, 1999, 1, ss. 331-333).

Antakya'da gergeklestirilen uygulamalarin 6nemli bir boyutunu da siyasi mesruiyet
olusturmaktadir. Fethin ardindan hutbenin Biiyiik Selcuklu Sultan1 Meliksah (1072-1092) adina
okutulmasi ve fetih haberinin siiratle sultana ulastiriimasi kurulan yeni yonetimin Islam siyaset
gelenegi igerisinde mesruiyet kazandigimi gostermektedir. Siileymangah'in - sultanin  iradesi
kesinlesinceye kadar hiikiimdarligi c¢agristiran unvanlari kullanmamasi da merkezi otoriteye
bagliligin ve hukuki hiyerarsinin korundugunu ortaya koymaktadir. Boylece dini uygulamalar siyasi
otoritenin mesruiyetini pekistiren unsurlar héline gelmistir (Aksarayi, 2000, ss. 14-15; Turan, 2014,
s. 102).

Antakya'da fetih sonrasinda gerceklestirilen uygulamalar Tiirkiye Sel¢uklularinin sehir
yonetiminde dini semboller, hukuki giivence ve idari istikrar1 birlikte gozeten bir siyaset
benimsedigini gostermektedir. Camiye déniistiiriilen ibadet mekan1 Islam hakimiyetinin gériiniir
simgesi hdline gelirken Hristiyan cemaatin ibadet hayatinin devamina izin verilmesi emanin
toplumsal hayata yansimasini ortaya koymaktadir. Hutbe, giivenlik tedbirleri ve sehir hayatinin
yeniden diizenlenmesiyle tamamlanan bu siire¢ Selguklu fetih siyasetinde dini diizenin askeri
basarinin ardindan sistemli bicimde insa edildigini gosteren en belirgin Orneklerden birini
olusturmaktadir.

3.2. Antalya'da Fetih Sonras1 Dini Diizenin Tesisi

Antalya'nin fethi Tiirkiye Selguklularinin fetih sonrasinda dini ve idarl diizeni sistemli
bicimde tesis ettigini gosteren belirgin Orneklerden biridir. Dogu Akdeniz ticaretinin Onemli
merkezlerinden biri olan sehir I. Giyaseddin Keyhiisrev (1205-1211) déneminde gergeklestirilen
kusatmanin ardindan 603/1207 yilinda Selguklu hakimiyetine girmistir. Seferin baslica gerekcesini
Antalya'da faaliyet gosteren tiiccarlarin ugradiklar1 saldirilar ticaret giivenliginin ortadan kalkmasi
ve limandaki siyasi istikrarsizlik olugturmustur. Kaynaklarda sultanin magdur tiiccarlarin sikayetleri
iizerine harekete gectigi ve ticaret yollarinin giivenligini yeniden saglamak amaciyla Antalya iizerine
yliriidiigii acik bicimde ifade edilmektedir (ibn Bibi, 1996, I, ss. 96-118; Abd'l-Farac, 1999, 1, ss.
329-331; Turan, 1971, s. 214).

Fethin ardindan sehirde Selguklu idari teskilati gecikmeden kurulmustur. I. Giyaseddin
Keyhiisrev Antalya'nin idaresini Miibarizeddin Ertokus'a birakmig; surlarin onarilmasini, askeri
tesislerin gili¢lendirilmesini ve sehir savunmasinin yeniden diizenlenmesini emretmistir. Bunun
yaninda Tiirk-Islam fetih gelenegine uygun olarak mihrap ve minber yaptirilmis, imam, hatip, kad
ve miiezzinler gdrevlendirilmis bdylece sehirde dini hayatin kurumsal yapis1 olusturulmustur. (ibn
Bibi, 1996, I, ss. 115-118; Turan, 1971, ss. 283-285). Ayrica Antalya'nin yeniden imar1 da fetih
siyasetinin 6nemli bir pargasini olusturmustur. Sehrin surlar1 tamir edilmis, askeri depolar ve zahire
ambarlar yeniden diizenlenmis, limanin giivenligi saglanmistir. Bunun yaninda tiiccarlara taninan
vergi kolayliklar1 sayesinde ticaret faaliyetleri kisa siirede canlanmis ve Antalya yeniden Dogu
Akdeniz'in 6nemli ticaret merkezlerinden biri héline gelmistir. Boylece Selguklu yonetimi dini
teskilatlanma ile ekonomik ve idari diizenlemeleri ayni program igerisinde yliriitmiistiir (Ravendsi,
1999, 11, s. 424; Turan, 1971, ss. 214, 283-285).

Antalya'nin 608/1211 yilindan sonra kisa siireligine Selguklu hakimiyetinden ¢ikmasinin
ardindan 1. Izzeddin Keykévus tarafindan 612/1216 yilinda yeniden fethedilmesi bu uygulamalarin
devamliligmi gdstermesi bakimindan dnemlidir. Tkinci fetih sonrasinda da surlar tamir edilmis, sehir
idaresi yeniden Miibarizeddin Ertokus'a verilmis ve dini-idari teskilatlanma ayni esaslar
dogrultusunda yeniden kurulmustur. Bu siireklilik Tiirkiye Sel¢uklularinin fetih sonrasinda
uyguladigi dini ve idari diizenin belirli ilkelere dayandigin1 ve farkli donemlerde benzer bigimde
siirdiiriildiigiinii ortaya koymaktadir (ibn Bibi, 1996, 1, ss. 162-167; Aksarayi, 2000, s. 25; Turan,
1971, ss. 283-285).
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3. 3. Sugdak Kalesi'nde Fetih Sonrasi Dini Diizenin Tesisi

Tiirkiye Selguklularinin Karadeniz'in kuzey kiyisinda gergeklestirdigi Sugdak Seferi fetih
sonrasinda tesis edilen dini diizen bakimindan diger kale fetihlerinden farkli 6zellikler tasimaktadir.
Hazar ve Bulgar ticaret yollarinin 6nemli merkezlerinden biri olan Sugdak Tiirkiye Selcuklu
Devleti'nin ekonomik ¢ikarlariin korunmasi amaciyla diizenlenen deniz asir1 bir askeri harekatin
ardindan héakimiyet altina alimmustir. Seferin temel gerekcesini Kipgak ve Sugdakli tiiccarlarin
ugradiklar1 saldirilar ile ticaret mallarmin gasp edilmesi olusturmustur. Sultan I. Aldeddin
Keykubad'in magdur tiiccarlarin zararlarin1 devlet hazinesinden karsilatmast ve ardindan
Hiisameddin Coban kumandasinda bir donanmay1 Sugdak {izerine sevk etmesi ticaret glivenliginin
devlet politikasi olarak goriildiigiinii gostermektedir (ibn Bibi, 1996, 1, ss. 316-319, 325; Peacock,
2010, ss. 70-92).

Sugdak onlerine ulagan Selguklu kuvvetleriyle sehir halki arasinda dogrudan ¢atismaya
gecilmeden once diplomatik temaslar kurulmustur. Sugdak ileri gelenleri gonderdikleri elgiler
vasitasiyla bagliliklarini bildirmis ge¢miste yerine getirilemeyen yiikiimliliikleri telafi etmeyi,
vergileri 6demeyi ve Selguklu ordusuna askeri destek saglamayi teklif etmislerdir. Buna ragmen
Hiisameddin Coban seferin sultanin emri dogrultusunda yiiriitiildiiglinii belirterek bu teklifleri kabul
etmemis ve harekat1 stirdiirmiistiir. Ardindan Kipgaklar ve Rus kuvvetleriyle yapilan miicadeleler
Selguklu zaferiyle sonuclanmis Sugdak halki ise baglangigta direnmeyi tercih etmis ancak askeri
iistiinliigiin kesinlesmesi iizerine af talebinde bulunarak vergi vermeyi, rehin gondermeyi ve sultanin
biitiin sartlarin1 kabul edeceklerini bildirmislerdir (ibn Bibi, 1996, 1, ss. 325-336). Fetih sonrasinda
dini diizenin nasil sekillendirilecegini gdsteren en 6nemli belge ise 1. Alaeddin Keykubad'in
Hisameddin Coban'a gonderdigi fermandir. Sultan Sugdak halkinin affedilmesini kabul etmekle
birlikte bunun belirli sartlara baglandigin1 agik¢a ifade etmistir. Fermanda sehirde "¢an ve kilise
yerine Hz. Muhammed'in seriatinin mihrabi, minberi ve diizeninin yerlestirilmesi" emredilmig
boylece Islam hakimiyetinin dini semboller araciligiyla goriiniir hale getirilmesi istenmistir. Bu ifade
fethedilen sehirde yeni dini diizenin hangi esaslar iizerine kurulacagini dogrudan ortaya koymast
bakimidan Tiirkiye Selguklu tarihinin en acik kayitlarindan birini olusturmaktadir. islam
egemenliginin ilanm1 burada siyasi otoritenin degismesiyle degil kamusal dini hayatin yeniden
diizenlenmesiyle de iliskilendirilmistir (Ibn Bibi, 1996, 1, ss. 336-345). Fermanin dikkat ¢ekici bir
diger yonii dini diizenin adalet anlayistyla birlikte ele alinmasidir. Sultan Sugdakli tiiccarlar daha
once haksiz sekilde aldiklar1 mallarin eksiksiz bigimde sahiplerine iade edilmesini emretmistir.
Boylece fetih sonrasinda kurulan yeni diizen Islam ibadet hayatinin tesis edilmesiyle smnirl
birakilmamus; ticaret hukukunun korunmasi, miilkiyet hakkinin iadesi ve ekonomik giivenligin
yeniden saglanmasi da devletin sorumlulugu olarak degerlendirilmistir. Bu yaklasim fethedilen
sehirlerde dini diizen ile hukuki diizenin birbirini tamamlayan iki unsur olarak goriildiigiini
gostermektedir (Ibn Bibi, 1996, 1, ss. 336-345).

Sultanin emirleri dogrultusunda Hiisameddin Coban sehirde gerekli diizenlemeleri kisa
stirede tamamlamis Selguklu hakimiyetini korumak amaciyla Sugdak'ta bir garnizon birakarak
Anadolu'ya donmiistiir. Boylece fetih gecici bir askeri basari olarak birakilmamis dini ve idari
diizenlemelerle desteklenen kalici bir yonetim tesis edilmeye ¢aligilmigtir. Sehirde birakilan askeri
birlik kurulan yeni diizenin devamlilifin1 saglarken fermanla belirlenen dini ve hukuki esaslar da
Selguklu idaresinin temel ¢ercevesini olusturmustur (Ibn Bibi, 1996, I, ss. 336-345).

Sugdak 6rnegi Tiirkiye Sel¢uklularinda fetih sonrasinda dini diizenin merkezi otoritenin
dogrudan talimatlar1 dogrultusunda olusturuldugunu gostermektedir. Ozellikle sultanin fermaninda
yer alan mihrap, minber ve seriat diizeninin tesisi yoniindeki ifadeler Islam hakimiyetinin sembolik
ve kurumsal boyutunu agik bigimde ortaya koymaktadir. Bunun yaninda affin kabul edilmesi,
miilkiyet haklarmin korunmasi ve ticaret giivenliginin yeniden saglanmasi, fetih sonrasinda dini

www.turkishstudies.net/religion



4018 Filiz Akcay

diizenin hukuki giivence ve idar{ istikrarla birlikte insa edildigini gostermesi bakimindan Sugdak'i
Tiirkiye Selguklu fetih siyasetinin en dikkat ¢ekici 6rneklerinden biri haline getirmektedir.

3. 4. Trabzon Muhasarasi Sonrasinda Dini Mekanlara Yaklasim ve Diplomatik Diizen

Trabzon, Tiirkiye Selcuklular1 ile Trabzon Rum Devleti arasindaki siyasi ve ticari iliskilerin
diigiim noktasini olusturan énemli bir Karadeniz limaniydi. I. Giyaseddin Keyhiisrev doneminde
gergeklestirilen ilk muhasara sonunda Trabzon hiikiimdar yeniden Selguklu hakimiyetini tanimis ve
hara¢ 6demeyi kabul etmistir. Ancak bu baglilik uzun siire devam etmemis 6zellikle I. Aldeddin
Keykubad devrinde Karadeniz ticaretini etkileyen gelismeler ve karsilikli gemilere yonelik
miidahaleler iki devlet arasindaki iligkileri yeniden gerginlestirmistir. Sinop ag¢iklarinda meydana
gelen yagma ve esir alma hadiseleri iizerine Selguklu yonetimi Trabzon iizerine yeni bir sefer
diizenleme karar1 almis boylece Karadeniz ticaret yollarmin giivenliginin yeniden saglanmasi
hedeflenmistir (ibnii’l-Esir, 1991, XII, s. 201; Yinang, 2014, II, ss. 6-7; Uyumaz, 1997, ss. 59-60;
Kegis, 2012, ss. 43-46).

Sehre ulasan Selguklu kuvvetleri Trabzon'u kara ve denizden kusatmalarina ragmen kalenin
giiclii tahkimati ve miidafilerin direnisi sebebiyle kesin bir sonu¢ elde edememistir. Muhasara
sirasinda taraflar arasinda askeri miicadele devam ederken diplomatik temaslar da kesilmemis erzak
sikintis1 yasayan kaleye teslim ¢agrist yapilmis buna karsilik Trabzon hiikiimdari I. Andronikos
Gidos (1222-1235) baris goriismeleri baglatmak amaciyla Selguklu komutanindan el¢i gondermesini
istemistir. Goriismeler sirasinda iki taraf askeri gii¢lerini ve imkanlarimi karsi tarafa gostermeye
calismis psikolojik istiinliik saglama cabast diplomatik miizakerelerin 6nemli bir parcasi héaline
gelmistir (Lazaropoulos, 1996, ss. 313-329; Ayonii, 2008, ss. 25-26). Kaynaklarin ifadesine gore
muhasaranin son sathasinda meydana gelen siddetli yagmur ve firtina savasin seyrini degistirmis
Selguklu birlikleri dagilmis, seferi yoneten Melik ise Trabzon kuvvetlerinin eline esir diigmiistiir.
Kaynaklarin ortak bicimde belirttigine gore I. Andronikos Gidos esir edilen Selguklu kumandanina
herhangi bir kotlii muamelede bulunmamig zincirlerini ¢6zdiirmiis, kendisini misafir etmis ve fidye
talep etmeksizin giivenlik kuvvetleri esliginde Sinop'a donmesini saglamistir. Bu tavir muhasaranin
ardindan taraflar arasinda yeniden diplomatik iligski kurulmasinin 6niinii agmistir (Panaretos, 2020,
ss. 2-3, 66; Lazaropoulos, 1996, ss. 329-335; Karpov, 2016, s. 574; Ayonii, 2008, ss. 26-27).

Trabzon o6rnegini dini uygulamalar bakimindan dikkat ¢ekici héle getiren gelisme ise
muhasara sirasinda zarar goren Aziz Evgenios Manastir ile ilgilidir. Kaynaklara gore Selguklu
kuvvetleri kusatma sirasinda manastira zarar vermis ancak Melik Konya'ya dondiikten sonra I.
Andronikos Gidos'un kendisine gosterdigi iyi muamelenin karsiligi olarak hiikiimdara degerli
hediyeler gondermis bunun yaninda Aziz Evgenios Manastiri'nin tamiri i¢in de maddi yardimda
bulunmustur. Bir Hristiyan dini yapisinin onarimina Selguklu meliki tarafindan destek verilmesi
donemin fetih ve muhasara pratigi igerisinde dikkat ¢ekici bir 6rnek olusturmaktadir. Bu uygulama
askerl miicadele sirasinda zarar goren kutsal mekanin diplomatik uzlaginin ardindan yeniden ihya
edilmesine yonelik bilingli bir yaklasim olarak degerlendirilebilir (Panaretos, 2020, ss. 2-3, 66;
Lazaropoulos, 1996, ss. 329-335; Shukurov, 2005, ss. 95-96, 110-111; Ayonii, 2008, ss. 26-27). Bu
bakimdan Trabzon Muhasarast Tiirkiye Selguklularinin fetih sonrasinda uyguladigi dini
politikalarindan farkli bir tablo ortaya koymaktadir. Sehir ele gegirilememis olmakla birlikte
muhasaranin ardindan gelisen diplomatik stire¢ dini mekanlara yonelik yaklagimin askeri rekabetten
bagimsiz bicimde yeniden sekillenebildigini gostermektedir. Esir edilen Sel¢uklu kumandanina
gosterilen iyi muameleye karsilik Hristiyan kutsal mekaninin tamirine katki saglanmasi iki taraf
arasinda siyasi uzlasinin dini alan iizerindeki yansimalarindan biri olarak degerlendirilebilir. Bu
yoniiyle Trabzon oOrnegi Tirkiye Selguklularinin gayrimiislim dini yapilar karsisindaki
uygulamalarinin fethedilen sehirlerle sinirli olmadigi diplomatik iliskiler ¢ercevesinde de farkli
bicimlerde ortaya cikabildigini gdstermesi bakimindan ayri bir 6nem tagimaktadir.
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3. 5. Sinop Kalesi'nde Fetih Sonrasi Dini ve idari Diizenin Tesisi

Tiirkiye Selguklulariin Karadeniz hakimiyetini saglamasinda belirleyici rol oynayan Sinop
fetih sonrasinda olusturulan dini ve idari diizen bakimindan en kapsamli orneklerden birini
olusturmaktadir. Karadeniz ticaret yollarinin giivenligi ve bolgedeki siyasi istikrar agisindan stratejik
oneme sahip olan kale I. izzeddin Keykavus doneminde yeniden Selcuklu hakimiyetine almmustir.
Fetih siirecinde askeri basari kadar teslim sartlarinin belirlenmesi ve sehir halkinin gelecekteki
statiistinlin hukuki giivence altina alinmasi da 6n planda tutulmustur. Bu ydniiyle Sinop'un fethi
askeri zaferin ardindan uygulanacak idari ve dini diizenlemelerin daha kusatma sona ermeden
planlandigini gdstermektedir (Ibn Bibi, 1996, 1, ss. 168-175; Anonim Selcukndme, 2014, s. 40;
Yazicizade Ali, ss. 275-285).

Mubhasara sirasinda ele gecirilen Tekfur Kyr Aleksios araciligiyla kale halkiyla miizakereler
yiiriitiilmiis uzun goriismeler sonunda sehir ileri gelenleri kaleyi teslim etmeyi kabul etmistir. Bunun
lizerine Sultan I. Izzeddin Keykavus Tekfur'un canina ve malina dokunulmayacagini kale halkinin
da emniyet i¢cinde yasayacagini taahhiit etmis; isteyenlerin sehirden ayrilabilecegini isteyenlerin ise
yerlerinde kalabilecegini bildirmistir. Buna karsilik Tekfur'un Selguklu hakimiyetini tanimasi yillik
vergisini diizenli olarak gondermesi ve gerektiginde askeri yardim saglamasi sart kosulmustur. Bu
sartlar taraflarin huzurunda hazirlanan ahidname ile kayit altina alinmis ve iki tarafin ileri gelenleri
tarafindan tasdik edilmistir. Boylece fetih kuvvet kullaniminin 6tesinde karsilikli yiikiimliiliikleri
belirleyen hukuki bir zemine oturtulmustur (Ibn Bibi, 1996, I, ss. 168-175).

Fethin ardindan gerceklestirilen ilk uygulamalar dogrudan dini ve idari hayatin yeniden
diizenlenmesine yonelmistir. Kaynaklarin aktardigina gore Selcuklu naibleri sehirdeki kiliseyi
camiye doniistiirmiis; ardindan kadi, katip, hatip ve miiezzin goérevlendirilmistir. Bunun yaninda
kalenin muhafazasi igin kiitiival ve muhafiz birlikleri tayin edilmis, surlarda meydana gelen tahribat
onarilarak giivenlik sistemi yeniden diizenlenmistir. Bu uygulamalar fethedilen sehirde Islam ibadet
hayatinin kurumsal olarak tesis edildigini, dini teskilatlanmanin idari yapilanmayla es zamanh
bigimde yiiriitiildiigiinii gdstermektedir (ibn Bibi, 1996, I, ss. 168-175).

Selcuklu yonetimi sehir niifusunun yeniden istikrara kavusmasini da fetih siyasetinin bir
parcasi1 olarak degerlendirmistir. Sultanin emriyle ¢esitli bolgelerden itibarli ve ekonomik bakimdan
gliclii aileler Sinop'a yerlestirilmis, sehirden ayrilanlarin tasinmazlari bedelleri 6denerek satin
almmig daha sonra kagan eski sakinler geri ¢agrilarak mallar1 kendilerine iade edilmistir. Boylece
fetih sonrasinda sehir niifusunun yeniden diizenlenmesi, miilkiyet haklariin korunmasi ve ekonomik
hayatin canlandirilmasi1 hedeflenmistir. Bu uygulamalar dini diizenin ibadet mekanlarinin
doniistliriilmesiyle sinirli kalmadigi sosyal ve ekonomik hayatin yeniden yapilandirilmasiyla birlikte
ele alindigin1 gostermektedir (Ibn Bibi, 1996, I, ss. 168-175).

Sinop'un daha sonraki yillarda Trabzon Rum Devleti tarafindan kisa siireligine ele
gegirilmesinin ardindan Tiirkiye Selguklular1 kaleyi yeniden hakimiyetleri altina almistir. Kaynaklar
bu ikinci fetih sonrasinda Rumlar tarafindan kiliseye ¢evrilen camilerin tamir edilerek tekrar ibadete
acildiginmi can seslerinin yerini yeniden ezan ve Kur'an tilavetinin aldigimi kaydetmektedir. Bu
uygulama Selcuklu yénetiminin sehir tizerindeki siyasi hakimiyetini dini semboller araciligiyla
yeniden goriiniir hale getirdigini gostermektedir. Fetihnamelerin farkli merkezlere gonderilmesi de
bu gelismenin siyasi ve dini nemini ortaya koymaktadir (Y0nini, 1955, 111, ss. 347-348; Ibn Bibi,
1996, 11, s. 165; Anonim Selcukname, 2014, s. 47; Aksarayi, 2000, s. 63).

4. Degerlendirme

Incelenen Antakya, Antalya, Sugdak, Trabzon ve Sinop drnekleri Tiirkiye Selguklularmin
fetih ve muhasara sonrasinda dini diizeni tek tip bir uygulama olarak ele almadigini gostermektedir.
Sehirlerin teslim sekli, askeri sartlar, niifus yapisi ve siyasi konumu farkli olmakla birlikte
uygulamalar belirli hukuki ve idari ilkeler etrafinda sekillenmistir. Fetih sonrasinda gerceklestirilen
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diizenlemeler Islam hukukunun eman, ahid ve zimmet anlayisiyla devletin giivenlik ve kamu
diizenini tesis etme hedefini birlikte yansitmaktadir.

Tirkiye Selguklularinin uygulamalarinda dikkat ¢eken ilk husus askeri basarinin ardindan
hukuki giivence mekanizmalarinin gecikmeden isletilmesidir. Ozellikle Sinop 6rneginde teslim
sartlar1 karsilikli taahhiitlerle belirlenmis Tekfur ve sehir halkinin can ve mal giivenligi eman
kapsaminda giivence altina alinmig buna karsilik Selguklu hakimiyetinin taninmasi, yillik vergi
ylikiimliiliigiiniin siirdiiriilmesi ve gerektiginde askeri destek saglanmasi gibi hiikiimler ahidname ile
kayit altina alinmistir. Boylece fetih sonrasinda yeni siyasi otoritenin mesruiyeti askerl basarinin
yaninda hukuki yiikiimliiliiklerin kargilikli kabuliine de dayandirilmastir.

Fethedilen sehirlerde Islami kamusal diizenin sembollerinin kisa siirede goriiniir hale
getirilmesi ortak uygulamalardan bir digeridir. Sugdak ve Sinop'ta kiliselerin camiye doniistiiriilmesi,
mihrap ve minberlerin kurulmasi, hutbenin okutulmasi ve ezanin kamusal alanda yeniden duyulur
hale gelmesi yeni siyasi hakimiyetin dini semboller araciligiyla temsil edildigini gostermektedir.
Bununla birlikte bu uygulamalar biitiin gayrimiislim dini yapilarinin ortadan kaldirilmas: seklinde
uygulanmamistir. Trabzon Muhasarasi sonrasinda Aziz Evgenios Manastiri'nin onarimina maddi
katki saglanmasi Selguklu yonetiminin dini mekanlara yonelik yaklagiminin askeri ve diplomatik
sartlara gore degisebildigini ortaya koymaktadir. Dini diizenlemeler idari teskilatlanmadan bagimsiz
yiiriitiilmemistir. Fetih sonrasinda kadi, hatip, miiezzin ve katiplerin gorevlendirilmesiyle birlikte
kalelerin muhafazasi icin askeri birlikler birakilmis, surlar onarilmis ve sehir yonetimi yeniden teskil
edilmistir. Ozellikle Sinop'ta gergeklestirilen bu uygulamalar ibadet hayatinin diizenlenmesi ile
giivenlik ve adalet mekanizmalarinin ayni idari program igerisinde ele alindigin1 géstermektedir.

Fetih sonras1 Ekonomik hayatin korunmasina yonelik tedbirler de dini ve hukuki diizenin
tamamlayici unsurlarindan biri olmustur. Sugdak'ta yagmalanan tiiccar mallarmin devlet
hazinesinden kargilanmasi ve ticaret giivenliginin yeniden saglanmasi, Sinop'ta ise sehir niifusunun
yeniden iskén edilmesi, miilkiyet haklarinin korunmasi ve ekonomik hayatin canlandirilmasina
yonelik uygulamalar Selguklu yonetiminin fethedilen sehirlerde kamu diizenini ¢ok yonlii bigimde
tesis etmeye calistigini1 gostermektedir.

Karsilastirmali olarak degerlendirildiginde vakalar arasinda uygulama farkliliklar1 da dikkat
cekmektedir. Antakya ve Sinop dogrudan fetih sonrasinda olusturulan dini ve idari diizeni gdstermesi
bakimindan &ne ¢ikarken Sugdak denizasir bir askeri harekatin ardindan kurulan Islami kamusal
diizeni yansitmaktadir. Trabzon ise fethedilememesine ragmen muhasara sonrasinda gelisen
diplomatik iligskiler ve Hristiyan dini yapilarinin onarimina yonelik yaklasim sayesinde Tiirkiye
Selguklularimin din siyasetinin fethedilen sehirlerle sinirli olmadigini géstermektedir. Bu farkliliklar
Selguklu yonetiminin ayni hukuki ilkeleri korurken uygulamalarini siyasi ve askeri sartlara gore
uyarlayabildigini ortaya koymaktadir. Bu oOrnekler birlikte degerlendirildiginde Tiirkiye
Selguklularinda fetih sonrasinda olusturulan dini diizenin ibadet hayatinin yeniden tegkil
edilmesinden ibaret olmadig1 anlasilmaktadir. Eman uygulamalari, ahidnameler, din gorevlilerinin
tayini, ibadet mekéanlarmin yeniden diizenlenmesi, miilkiyet haklarinin korunmasi, ticaret
giivenliginin saglanmasi ve idari teskilatlanma birbirini tamamlayan uygulamalar olarak
yiirtitilmiistiir. Dolayisiyla fetih sonrasi dini diizen, Tiirkiye Selguklu yonetim anlayisinda hukuki,
idari, iktisadi ve dini politikalarin birbirini destekledigi biitiinciil bir devlet pratigini yansitmaktadir.

Sonug¢

Tirkiye Selguklularinda kale muhasaralari, askeri basar1 elde etmeye yonelik operasyonlar
olmanin 6tesinde fethedilen bolgelerde yeni bir siyasi ve hukuki diizen kurmay1 amaglayan kapsaml
bir yonetim anlayisinin pargasi olarak uygulanmistir. Bu ¢alismada ele aliman Antakya, Antalya,
Sugdak, Trabzon ve Sinop 6rnekleri, Selguklu fetih siyasetinde eman uygulamasi ile fetih sonrasinda
gerceklestirilen dinl ve idarl diizenlemeler arasinda giiglii bir biitiinliik bulundugunu ortaya
koymaktadir. Kaynaklarda yer alan veriler kusatmalarin askeri stratejiyle agiklanmasina ek Islam
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hukukunun 6ngérdiigii eman, ahid ve zimmet esaslariin fetih siirecinin 6nemli belirleyicileri
arasinda yer aldigin1 gostermektedir.

Incelenen 6rneklerde teslim miizakereleri miimkiin oldugunca ¢atigmalarin  sona
erdirilmesini saglayacak hukuki bir zemin olusturmustur. Eman sayesinde teslim olan sehirlerde can
ve mal giivenligi giivence altina alinmig sehirlerin biiyiik 6lciide tahrip edilmesi 6nlenmis ve fetih
sonrasinda idari teskilatlanmanin kisa siirede kurulmasina elverisli bir ortam hazirlanmistir. Bu
uygulama Selcuklu yonetiminin askeri basarry1 kalict devlet hakimiyetine doniistiirme anlayisinin
temel unsurlarindan biri olarak degerlendirilmelidir.

Fetih sonrasinda gerceklestirilen uygulamalar da belirli bir idari programin varligina isaret
etmektedir. Kadi, hatip, imam, miiezzin ve diger gorevlilerin tayin edilmesi, hutbenin hiikiimdar
adina okutulmasi, camilerin faaliyete gecirilmesi veya gerekli goriilen yerlerde yeni ibadet
mekanlarinin olusturulmasi, yeni yonetimin dini ve siyasi mesruiyetini kamusal alanda goriiniir hale
getirmigtir. Buna karsilik emén kapsaminda kalan gayrimiislim niifusun can ve mal giivenliginin
korunmasi, ibadet hayatinin belirlenen hukuki ¢cer¢evede devam ettirilmesi ve ekonomik faaliyetlerin
strdiiriilmesi, Selguklu yonetiminin fethedilen sehirlerde toplumsal istikrar1 da gozettigini
gostermektedir.

Calisgmada ele alinan vakalar Selguklu uygulamalarinin her sehirde ayni bigimde
gerceklesmedigini de ortaya koymaktadir. Antakya ve Sinop'ta Islami kamusal diizen siiratle
olusturulurken, Sugdak'ta ticaret giivenligi ile dini diizen merkezi otoritenin dogrudan talimatlari
dogrultusunda birlikte sekillendirilmistir. Trabzon 6rneginde ise sehrin fethedilememesine ragmen
muhasara sonrasinda gelisen diplomatik iligkiler ve Aziz Evgenios Manastiri'nin onarimina saglanan
destek Selguklu yonetiminin dini yapilara yaklasimimin askeri sartlar, siyasi dengeler ve diplomatik
iligkiler dogrultusunda degisebildigini gostermektedir. Bu farkliliklar, Tiirkiye Selguklularinin fetih
siyasetinde kati1 ve degismez bir uygulama yerine sartlara gore uyarlanabilen esnek bir yonetim
anlayisin1 benimsedigini ortaya koymaktadir.

Arastirmanin ulastig1 sonuglardan biri de eman uygulamasinin Islam hukukundaki teorik
cercevesi ile Anadolu'daki fiili uygulamalar1 arasinda gii¢lii bir uyum bulundugudur. Teslim
sartlarinin ahidnamelerle giivence altina alinmasi, miilkiyet haklarinin korunmasi, vergi
yiikiimliilikklerinin belirlenmesi ve dini hayatin yeniden diizenlenmesi, fetih sonrasinda hukuki
giivenlik ile kamu diizeninin birlikte tesis edildigini gostermektedir. Boylece Selguklu yonetimi
fethedilen sehirlerde askeri hakimiyeti hukuki mesruiyet ve idari kurumsallasmayla destekleyen bir
model gelistirmistir.
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