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Abstract: Animal kunyas (Arabic: kunya) in Arabic represents a linguistic and literary phenomenon that
reflects the Arabs’ acute observational capacity and the richness of their vocabulary. Arabs did not confine
themselves to naming animals directly; instead, they employed kunyas that convey meanings of description,
elevation, euphemism, or reference to a distinctive characteristic. This usage became widespread in the Arabic
literary tradition and developed into a rhetorical device; thus, expressions such as Abu al-Harith for the lion,
Umm ‘Amir for the hyena, and Abu al-Husayn for the fox came into use.

The significance of these kunyas lies not only in their function as lexical equivalents but also in their role as
symbolic indicators reflecting the Arabs’ mental representations of animals and their perceived characteristics.
These phenomena are extensively documented in major lexicographical works such as Lisan al-‘Arab and T3j
al-‘Arts, often accompanied by poetic examples and transmitted reports. Moreover, they have contributed to
strengthening the rhetorical and cultural dimensions of Arabic poetry and proverbs.

This study aims to compile the most common animal kunyas found in Arabic sources, identify their occurrences
in poetry, and analyze them through a descriptive-analytical approach in order to uncover their linguistic,
cultural, and rhetorical dimensions.

Keywords: Animal Kunyas, Arabic, Cultural Approach, Semantic Analysis.

Oz: Arapcada hayvan kiinyeleri, Araplarin gézlem hassasiyetini ve soz varliginin zenginligini yansitan dilsel
ve edebi bir olgudur. Araplar hayvanlari yalnizca dogrudan isimleriyle adlandirmakla yetinmemis, bunun
yerine betimleme, yiiceltme, 6rtme (euphemism) veya belirgin bir 6zellige isaret etme anlamlari tasiyan
kiinyeler kullanmiglardir. Bu kullanim Arap edebi geleneginde yayginlasarak beldgatin bir unsuru haline
gelmis; boylece aslan i¢in Eba’l-Haris, sirtlan i¢in Ummii Amir, tilki i¢in Eba’l-Husayn gibi kiinyeler
kullanilmustir.

Bu kiinyelerin 6nemi, yalnizca dilsel esanlamlilik olmalarinda degil, ayn1 zamanda Araplarin hayvanlara ve
onlarin 6zelliklerine dair zihinsel tasavvurlarini yansitan sembolik gostergeler olmalarinda yatmaktadir. Bu
olgular Lisanii’l-Arab ve Tacii’l-Ards gibi biiyiik sozliiklerde siir 6rnekleri ve rivayetlerle birlikte genis
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bicimde yer almaktadir. Ayrica Arap siir ve atasdzlerinde retorik ve kiiltiirel boyutun giiclenmesine katki
saglamiglardir.

Bu ¢alisma, Arap kaynaklarinda yer alan en yaygin hayvan kiinyelerini derlemeyi, siir 6rneklerini tespit etmeyi
ve bunlar1 betimleyici-analitik bir yontemle inceleyerek dilsel, kiiltiirel ve belagi boyutlarini ortaya koymay1
amaclamaktadir.

Anahtar Kelimeler: Hayvan Kiinyeleri, Arapca, Kiiltiirel Yaklasim, Anlambilimsel inceleme.
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Structured Abstract:

Animal kunyas (teknonyms) in Arabic constitute a remarkable linguistic and cultural phenomenon
that reveals the richness of the Arabic lexicon, the Arabs’ keen observation of animals, and the depth of their
relationship with the environment in which they lived. The Arabs did not confine themselves to referring to
animals by their direct names; rather, they developed a wide range of kunyas that carried meanings extending
beyond mere identification. These expressions reflected prominent characteristics of animals, their place in the
Arab imagination, and the cultural, social, and rhetorical associations attached to them. Consequently, animal
kunyas were not merely synonymous substitutes for ordinary animal names; they represented a distinct
semantic and cultural system that contributed to shaping the image of animals in Arab consciousness and
reflected aspects of the Arab worldview.

The use of kunyas has been known among the Arabs since ancient times and has long been regarded
by scholars as one of the distinctive features of Arab culture and eloquence. Although the practice was
originally associated with human beings, it gradually expanded to include animals, inanimate objects, and even
certain natural phenomena. This expansion reflects a deeply rooted Arab tendency toward personification and
the attribution of human characteristics to surrounding entities. As a result, animal kunyas became numerous
and varied, to the extent that some animals acquired several widely circulated kunyas that appeared in Arabic
poetry, proverbs, speeches, and historical narratives. Thus, the lion was referred to as Abii al-Harith and Abi
Firas, the fox as Abil al-Husayn, the wolf as Ab@i Ju‘dah, and the hyena as Umm ‘Amir, among many other
examples that became firmly embedded in the Arabic linguistic memory and were preserved in dictionaries
and literary works.

The significance of studying animal kunyas lies in their intersection with several fields of knowledge.
On the one hand, they constitute valuable linguistic and lexicographical material; on the other, they represent
an important aspect of Arab cultural heritage. Moreover, they embody semantic, rhetorical, and social
dimensions that contribute to a deeper understanding of Arab perceptions of animals and the nature of human-
animal relationships in Arab culture. Major Arabic dictionaries devoted considerable attention to this
phenomenon. References to animal kunyas can be found in important works such as Tahdhib al-Lughah, al-
Sihah, al-Qamis al-Muhit, Lisan al-‘Arab, and Taj al-"Arts, as well as in books of literature, proverbs, and
zoological writings. Despite this rich material, however, information on animal kunyas remains scattered
throughout numerous sources and has not, to the best of the researcher’s knowledge, received sufficiently
comprehensive and independent scholarly treatment.

This study seeks to address part of this gap by collecting the most prominent animal kunyas recorded
in Arabic sources, tracing their textual attestations and patterns of usage, and analyzing their linguistic and
cultural significance. It also aims to answer several key questions: What factors motivated the Arabs to assign
kunyas to animals? What relationship exists between a particular kunya and the animal to which it refers? Do
these kunyas reflect actual characteristics of animals, or do they primarily express culturally constructed
perceptions? What semantic and rhetorical dimensions can be uncovered through the study of this phenomenon
within the Arabic heritage?

The study adopts a descriptive-analytical methodology based on inductive data collection. The
material was gathered from Arabic dictionaries, linguistic works, literary sources, and collections of proverbs.
The kunyas were then classified according to the animals to which they were assigned, and the available poetic
and prose attestations were identified and examined. Subsequently, the collected material was subjected to
semantic and cultural analysis in order to uncover the meanings underlying these expressions and to clarify the
relationship between the linguistic form of the kunya and the perceived characteristics or cultural image of the
animal concerned. In addition, a comparative approach was employed whenever necessary to evaluate differing
scholarly interpretations and variant explanations of particular kunyas.

The study has benefited from previous research on the phenomenon of kunyas in Arabic culture.
Nevertheless, it has found that most earlier studies approached the subject from a general perspective and did
not devote sufficient attention to animal kunyas as an independent field of inquiry. Even the studies most
closely related to the topic were largely limited to compiling and classifying examples without providing a
comprehensive survey of the available material or a detailed analysis of its semantic and cultural dimensions.
Accordingly, the present research seeks to broaden the scope of collection and investigation while reassessing
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certain conclusions reached by earlier scholars through direct consultation of primary sources and careful re-
examination of the relevant textual evidence.

The research is organized into an introductory section and several main chapters. The introduction
discusses the concept of the kunya, its status within Arab culture, its relationship to animals, and the reasons
behind its widespread use. The main chapters examine the most prominent animal kunyas found in Arabic
sources and analyze their semantic, cultural, and rhetorical implications. Special attention is also devoted to
the occurrence of these kunyas in Arabic poetry and proverbs, which serve as valuable reflections of Arab
linguistic and cultural consciousness.

The study concludes that animal kunyas cannot be regarded merely as interchangeable synonyms for
ordinary animal names. Rather, they constitute semantic and cultural units endowed with distinctive symbolic
significance, revealing Arab perceptions of animals, their characteristics, and their functions within everyday
life and the collective imagination. The findings further demonstrate that the abundance and diversity of kunyas
associated with certain animals are closely related to the importance of those animals in the Arab environment
and to the extent of their presence in Arab lived experience. Ultimately, the study confirms that animal kunyas
represent an important component of the Arabic linguistic and cultural heritage and that their investigation
contributes to a deeper understanding of the Arabic lexicon and the cultural systems that shaped its
development. To facilitate future research, the study also provides a statistical index of the animals and their
recorded kunyas in the sources examined.

Keywords: Animal Kunyas, Arabic, Cultural Approach, Semantic Analysis.

pbiia padla;

o) 5 e CadSa s )l Al g Ay sad 5 el A el Aalll 8 (Ul sl (e Badiusal) slansllT) Ayl sl 38N I
BN e coall sty B Ll 1 pdle Al Al ag3dle (Sae 5 ol pall 2880 (o jall AasDlay ¢ o yall anadll
o3 Cae 5 i) 3 pae Hslati e Jasd Al Y (e dnal s e sana 155k Jr 65l Ledlanly ) gl
Lo i yall Agllaal s dueLain V) 5 Al Ul V) 5 ol pad) Aldall 8 Lol s ol soall 55 Ll (ailaadl) ol el
o bl | aaia GalE 5 WY Ll Jies S b sialad) i) sonl elans 28 5e il 3 jae il guall Al 0S5 1 o UL
allall 4 jal) 5 0301 (e il s e 5 o pall o gl 3 Ul gl 5 ) gam JiS5,

AN 5 Jpaall Cland) saa] i sha (0§ die slalall o e 5 gl ) guanll dia el g2l (& aladinl Caye S
elea¥) 5 bl o) Jauil s 55 Caman i Ll V) iy Jua¥) 3 Aai ye calS s jlaall 038 o a2 s 223015 dsall
) liall ) 5 denill gad ) g3a) Gaae e Shae g sill 138 (uSayy Apmpalall ) glall (mmy a5 s caelad)
Aails @l sae i) Gl pall oany o da Al dde st s Base Ol guall LK Ciaal N Ay Aaiaall LK)
by s «aadl sy Gl ad) e gllal d3Sa 5 G 5l el 55 s cakadll s JEGYT s el el ek L)
syae Al (e cale ply il gl Jes cdasa sy il Gl e cqopan) sy il QB e g el 2
L) Jlae W1 5 (sl sill & Caladd g Dy yall 2y galll 5 SIAN 85 58 i 35 5 AL

L gad sale QYD o3 JSE5 Aaali (b A yre CYLsa 3o pe Lgadaldi 8 Ul o) QAT Al 50 paal (eSS
L2y A0V el duat ol Jlo 3 50e o pal) SN G e g Wils Jiai (s a0 Lali (a5 448 Lpannas
2y A ped) BB 8 ) geal) s ) O ) Al s S gl e o yad) S seal] e pgh (8 g e lial
Jie fagan Jlael 8 il guall 8 ) L) o siall (Says 3 aUAD o3gn S Lalaial (5 S A all sl sil) il
«ialls Yl S b ISy cquasall gl s cnl) Gy s cdanall (salilly 5 canaally 5 c@alll Cuides
EJSUSA@\}:\;J\ «L;'\SS\)HM\ QL«M\ At ‘J‘JAS\ 0da ;\).\:'QA?:';‘)S\ A.;‘;} uﬂl}c‘q} u\}.\;.“elu‘ulald\ &L\,\Uﬁ\j
L) 48 Loy Alne 5 Lol dpale dallaay caalil) ale 2 e caialg ane jolias ye,

Al jaladl 3 Aasdll 4l gl SSy Y e DA e aidll 0328 e e a2 ) Al Hall 038 e
Lonlad Al sae e e ) A )l Caags LS A8lEY 5 4y salll Letaanl Jalat 5 clgaladiind Lalail 5 dpaill Lhaa) o asii o

uASajdA‘.‘4.;]))@gﬂ\g\ybwgﬁw%}ﬂ\@u?al_i\ﬁ;.\h__a&ﬂ slac) ) o yall Cuady 1 Sl sall o8 L
Aadll 5 A0V A1 o Le S dine <l ) g oo sV aliall (8 e Ll ol el poall Aladll Gailiaddl LY 02
?‘#ﬂ\&\)ﬂ\WB)ﬁu\al&sh\‘pdkmL@c ua.uﬂ\us.agg_ﬂ\

Turkish Studies — Comparative Religious Studies, 21(3)



Animal Kunyas in Arabic: A Semantic and Cultural Approach 4073

G pad) el sl (e Sl sall Caned Sy SIEWYT G aea ) 5is Allas ddon s dagie dul pall i
uaﬁjmm(u‘gd@_ﬂcuﬂk\u_\“ub\jd&‘g‘fﬂ\m‘u dL:A\)“uL::)AMjc@d‘ﬁ\)dw\)c‘ujﬂ!\dwyu
LSl el (e RSSH Jal e (A5 IV Jilail dranall 3 sall Camiad c@lld ey Aaliall 4 jull 5 4y ) Clalgdd)
431-&4‘}“—1 ‘;\a.al\u\}.\;ﬂé\_\shﬂ\a‘)}mﬂ\}\a)}mad\umhaﬂ\jé\_uﬂgjzﬂ\d&d\u.uﬁj:d\@my}c_\\).u:_d\adh;\)}
U el Akl il il 5 Aial) dalad) ol jpandil) i) dalall e s WS () jlie e gLl &3 el Y,

sl jall alima o iaa g 28 (Gl g Ay yall AEEN 5 KD 5 jall e ARl Cila) (e Ayl ool 8
SVl sy Canll Jise JlaeS ) gl (K1 GES laia) J 55 als ple ) slaie (e g san sall il o5 A,L)
Juaia Jila ol Aalial) of gall Jabi s aaai (50 ALiaY) Ciiaaiy quant o S an ) & sl g guia gally Ul
CAALELY] (any apii bale) ae il s pend) (SUai a3 ) Canall 138 oy clld e 3Ly 8N 5 BIVAN WalaY
I3 dpeail) 4B 381 Gandll sale) 5 A5V pabiadd) ) Saliadl ¢ sl JBA e gstilad) o siald) Ll daa i A
FLOA()

LeiBle 5l pall A (8 LeilSa s Al o ggde dadiall (B8 At ) Jsead Bac 5 dadie ) Sl andy
abadl 883 ga gall U gall S 5l J Lt At Hl1 J el Lal Lgaladiinad L o 5 A0S sl g echli) ually
G cyal) QY15 mal) b il oda | gedal (ali alaial g LS Tulaal) g A8l 5 & yinal) LYY Jla il
ol E 5 5 galll o ol A8 LSl e,

clanty Jalill ALE cay) je 3 jae Lo i) Koy Y il gl ¢miwsmx €Sy o S Al jall alis

Gl guall G el U\J).Asu;q;s:‘s)ma;})mttwuuzjumqmjdm@& Aoalad) il gual)

Wuh\)mm‘)d\<<@ﬁ\>)&}uja}ju\C\_\L\.\”c_u.\.\\.as GG\AAM(JL\A.“}MA}A\QL}AJ\@L@JLEJ}L@AJLAA}

Aol X Al A @):d\4\_:.1\_\;.“MJ;J\‘_QIA.\P}LQ.\A)@)A\M\‘;&_\M\}\;]\JLMD\A.\.\}U:L\.\J\L.\.\)J

mﬂ\u\a)uﬂwc\e@@*u\«_\ubau\js@ﬂ\@w\jdﬂ\u\ﬂ\w%bﬁamu\#\«L_,,_\Sl\»u\

d;.m.d\ «@Sﬂ»} A.\Lq\_,.\;ﬂ\.u\..a;j L.u)@\.;.a.\\ M\Jﬂ\ )5}.1 44\:\51\5.\....1.43\ ﬁ_llA.l\}” d:\.@_m.\j_’ LQ‘)}.L:.\«_\E“‘;J\ 4.\5\3.\“ ?.L:.d\j
land o3 Al jalaall 81,

YA sl ¢ EN i) ¢y jal) Aalll Al gaall Sy cAgalidal) cilalst),

Résumé Structuré:

Les kunyas (teknonymes) d’animaux en arabe constituent un phénomeéne linguistique et culturel
remarquable qui révele la richesse du lexique arabe, le sens aigu de 1’observation des animaux dont faisaient
preuve les Arabes, ainsi que la profondeur de leur relation avec 1’environnement dans lequel ils vivaient. Les
Arabes ne se sont pas contentés de désigner les animaux par leurs noms propres ; ils ont au contraire développé
un large éventail de kunyas dont les significations allaient bien au-dela de la simple identification. Ces
expressions reflétaient les caractéristiques marquantes des animaux, leur place dans I’imaginaire arabe, ainsi
que les associations culturelles, sociales et rhétoriques qui leur étaient attachées. Par conséquent, les kunyas
animales n’étaient pas de simples synonymes remplagant les noms communs des animaux ; elles représentaient
un systéme sémantique et culturel distinct qui a contribué a fagonner I’image des animaux dans la conscience
arabe et reflétait certains aspects de la vision arabe du monde.

L’usage des kunyas est connu chez les Arabes depuis 1’ Antiquité et est depuis longtemps considéré
par les spécialistes comme 1’une des caractéristiques distinctives de la culture et de 1’éloquence arabes. Bien
que cette pratique fit a I’origine associée aux étres humains, elle s’est progressivement étendue aux animaux,
aux objets inanimés et méme a certains phénomeénes naturels. Cette extension refléte une tendance arabe
profondément enracinée a la personnification et a I’attribution de caractéristiques humaines aux entités qui les
entourent. En conséquence, les kunyas animales sont devenues nombreuses et variées, au point que certains
animaux se sont vu attribuer plusieurs kunyas largement répandues, qui figuraient dans la poésie arabe, les
proverbes, les discours et les récits historiques. Ainsi, le lion était désigné par les noms d’Abu al-Harith et
d’Abt Firas, le renard par celui d’Abi al-Husayn, le loup par celui d’Abii Ju'dah et la hyéne par celui d’Umm
‘Amir, parmi de nombreux autres exemples qui se sont fermement ancrés dans la mémoire linguistique arabe
et ont été préservés dans les dictionnaires et les ceuvres littéraires.

L’intérét de I’étude des kunyas animales réside dans leur intersection avec plusieurs domaines de
connaissance. D’une part, elles constituent un matériel linguistique et lexicographique précieux ; d’autre part,
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elles représentent un aspect important du patrimoine culturel arabe. De plus, elles incarnent des dimensions
sémantiques, rhétoriques et sociales qui contribuent a une compréhension plus approfondie des perceptions
arabes des animaux et de la nature des relations entre I’homme et I’animal dans la culture arabe. Les principaux
dictionnaires arabes ont accordé une attention considérable a ce phénomeéne. On trouve des références aux
kunyas animales dans des ouvrages majeurs tels que *Tahdhib al-Lughah*, *al-Sihah*, *al-Qams al-Muhit*,
*Lisan al-‘Arab* et *Taj al-*Arts*, ainsi que dans des ouvrages littéraires, des recueils de proverbes et des
écrits zoologiques. Malgré cette richesse de sources, les informations sur les kunyas d’animaux restent toutefois
dispersées dans de nombreuses sources et n’ont pas, a la connaissance de la chercheuse, fait 1’objet d’un
traitement scientifique suffisamment exhaustif et indépendant.

La présente étude vise a combler en partie cette lacune en recensant les kunyas d’animaux les plus
marquantes consignées dans les sources arabes, en retragant leurs attestations textuelles et leurs schémas
d’usage, et en analysant leur signification linguistique et culturelle. Elle vise également a répondre a plusieurs
questions clés : quels facteurs ont poussé les Arabes a attribuer des kunyas aux animaux ? Quelle relation
existe-t-il entre une kunya particuliére et 1’animal auquel elle fait référence ? Ces kunyas reflétent-elles les
caractéristiques réelles des animaux, ou expriment-elles principalement des perceptions construites
culturellement ? Quelles dimensions sémantiques et rhétoriques peut-on mettre en lumicére a travers 1’étude de
ce phénomene au sein du patrimoine arabe ?

L’étude adopte une méthodologie descriptive-analytique fondée sur une collecte inductive de données.
Les données ont été recueillies a partir de dictionnaires arabes, d’ouvrages linguistiques, de sources littéraires
et de recueils de proverbes. Les kunyas ont ensuite été classées en fonction des animaux auxquels elles étaient
attribuées, et les attestations disponibles en poésie et en prose ont été identifiées et examinées. Par la suite, les
données recueillies ont fait 1’objet d’une analyse sémantique et culturelle afin de mettre au jour les
significations sous-jacentes a ces expressions et de clarifier la relation entre la forme linguistique de la kunya
et les caractéristiques percues ou I’image culturelle de I’animal concerné. De plus, une approche comparative
a ét¢ adoptée chaque fois que cela s’avérait nécessaire pour évaluer les différentes interprétations savantes et
les explications divergentes concernant certaines kunyas.

Cette étude s’est appuyée sur des recherches antérieures consacrées au phénomene des kunyas dans
la culture arabe. Elle a toutefois constaté que la plupart des études antérieures abordaient le sujet d’un point de
vue général et n’accordaient pas suffisamment d’attention aux kunyas animales en tant que domaine de
recherche a part entiére. Méme les études les plus étroitement liées au sujet se limitaient largement a compiler
et a classer des exemples, sans fournir un tour d’horizon exhaustif des documents disponibles ni une analyse
détaillée de leurs dimensions sémantiques et culturelles. En conséquence, la présente recherche vise a élargir
le champ de la collecte et de I’étude tout en réévaluant certaines conclusions auxquelles étaient parvenus les
chercheurs antérieurs, grace a la consultation directe des sources primaires et & un réexamen minutieux des
preuves textuelles pertinentes.

La recherche s’articule autour d’une introduction et de plusieurs chapitres principaux. L’introduction
aborde le concept de « kunya », son statut au sein de la culture arabe, son rapport aux animaux et les raisons
de son utilisation généralisée. Les chapitres principaux examinent les « kunyas » animales les plus marquantes
que I’on trouve dans les sources arabes et analysent leurs implications sémantiques, culturelles et rhétoriques.
Une attention particuliére est également accordée a la présence de ces « kunyas » dans la poésie et les proverbes
arabes, qui constituent de précieux miroirs de la conscience linguistique et culturelle arabe.

L’étude conclut que les kunyas d’animaux ne peuvent étre considérées comme de simples synonymes
interchangeables des noms communs d’animaux. Elles constituent au contraire des unités sémantiques et
culturelles dotées d’une signification symbolique distinctive, révélant les perceptions arabes des animaux, leurs
caractéristiques et leurs fonctions au sein de la vie quotidienne et de 1’imaginaire collectif. Les résultats
démontrent en outre que 1’abondance et la diversité des kunyas associées a certains animaux sont étroitement
liées a I’importance de ces animaux dans le milieu arabe et a I’étendue de leur présence dans I’expérience vécue
des Arabes. En définitive, cette étude confirme que les «kunyas» d’animaux représentent une composante
importante du patrimoine linguistique et culturel arabe et que leur étude contribue a une compréhension plus
approfondie du lexique arabe et des systémes culturels qui ont fagonné son évolution. Afin de faciliter les
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recherches futures, cette étude fournit également un index statistique des animaux et de leurs «kunyas»
répertoriés dans les sources examinées.

Mots-clés: «kunyas» d’animaux, arabe, approche culturelle, analyse sémantique.

Resumen Estructurado:

Los kunyas (teknonimos) de animales en arabe constituyen un fenémeno lingiiistico y cultural notable
que pone de manifiesto la riqueza del Iéxico arabe, la aguda observacion que los arabes hacian de los animales
y la profundidad de su relacion con el entorno en el que vivian. Los arabes no se limitaron a referirse a los
animales por sus nombres directos, sino que desarrollaron una amplia gama de kunyas cuyos significados iban
mas alla de la mera identificacion. Estas expresiones reflejaban caracteristicas destacadas de los animales, su
lugar en el imaginario arabe y las asociaciones culturales, sociales y retdricas que se les atribuian. En
consecuencia, los kunyas de animales no eran meros sustitutos sinénimos de los nombres comunes de los
animales; representaban un sistema semantico y cultural propio que contribuy6 a configurar la imagen de los
animales en la conciencia arabe y reflejaba aspectos de la cosmovision arabe.

El uso de las kunyas es conocido entre los arabes desde la antigiiedad y los estudiosos lo han
considerado durante mucho tiempo como uno de los rasgos distintivos de la cultura y la elocuencia arabes.
Aunque esta practica se asociaba originalmente con los seres humanos, se fue ampliando gradualmente hasta
incluir a los animales, los objetos inanimados ¢ incluso ciertos fendémenos naturales. Esta expansion refleja una
tendencia arabe profundamente arraigada hacia la personificacion y la atribucion de caracteristicas humanas a
las entidades que les rodean. Como resultado, las kunyas de los animales se hicieron numerosas y variadas,
hasta el punto de que algunos animales adquirieron varias kunyas de amplia difusion que aparecian en la poesia
arabe, los proverbios, los discursos y las narraciones historicas. Asi, al leén se le denominaba Abi al-Harith y
Abii Firas, al zorro, Abil al-Husayn; al lobo, Abii Ju‘dah, y a la hiena, Umm ‘ Amir, entre muchos otros ejemplos
que quedaron firmemente arraigados en la memoria lingiiistica arabe y se conservaron en diccionarios y obras
literarias.

La importancia de estudiar los kunyas de animales radica en su interseccion con varios campos del
conocimiento. Por un lado, constituyen un valioso material lingiiistico y lexicografico; por otro, representan
un aspecto importante del patrimonio cultural arabe. Ademas, encarnan dimensiones semanticas, retoricas y
sociales que contribuyen a una comprension mas profunda de las percepciones arabes sobre los animales y la
naturaleza de las relaciones entre humanos y animales en la cultura arabe. Los principales diccionarios arabes
han dedicado una atencidn considerable a este fendmeno. Se pueden encontrar referencias a las kunyas de
animales en obras importantes como *Tahdhib al-Lughah*, *al-Sihah*, *al-Qamus al-Muhit*, *Lisan al-
‘Arab* y *Taj al-“Arts*, asi como en libros de literatura, refranes y escritos zoologicos. Sin embargo, a pesar
de este rico material, la informacion sobre las kunyas de animales sigue estando dispersa en numerosas fuentes
y, segun el conocimiento del investigador, no ha recibido un tratamiento académico suficientemente exhaustivo
e independiente.

Este estudio pretende subsanar en parte esta laguna recopilando las kunyas de animales mas destacadas
registradas en fuentes arabes, rastreando sus atestaciones textuales y patrones de uso, y analizando su
significado lingiiistico y cultural. Asimismo, pretende responder a varias preguntas clave: ;Qué factores
motivaron a los arabes a asignar kunyas a los animales? ;Qué relacion existe entre una kunya concreta y el
animal al que se refiere? ;Reflejan estas kunyas caracteristicas reales de los animales o expresan principalmente
percepciones construidas culturalmente? ;Qué dimensiones semanticas y retoricas pueden descubrirse
mediante el estudio de este fenomeno dentro del patrimonio arabe?

El estudio adopta una metodologia descriptivo-analitica basada en la recopilacion inductiva de datos.
El material se recopild a partir de diccionarios arabes, obras lingiiisticas, fuentes literarias y colecciones de
proverbios. A continuacion, las kunyas se clasificaron segun los animales a los que se asignaban, y se
identificaron y examinaron los testimonios disponibles, tanto en prosa como en verso. Posteriormente, el
material recopilado se sometié a un analisis semantico y cultural con el fin de desentrafiar los significados
subyacentes a estas expresiones y aclarar la relacion entre la forma lingiiistica de la kunya y las caracteristicas
percibidas o la imagen cultural del animal en cuestiéon. Ademas, se emple6 un enfoque comparativo siempre
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que fue necesario para evaluar las diferentes interpretaciones académicas y las explicaciones variantes de
determinadas kunyas.

El estudio se ha beneficiado de investigaciones previas sobre el fendomeno de las kunyas en la cultura
arabe. No obstante, se ha constatado que la mayoria de los estudios anteriores abordaban el tema desde una
perspectiva general y no prestaban suficiente atencion a las kunyas de animales como campo de investigacion
independiente. Incluso los estudios mas estrechamente relacionados con el tema se limitaban en gran medida
a recopilar y clasificar ejemplos, sin ofrecer un estudio exhaustivo del material disponible ni un analisis
detallado de sus dimensiones semanticas y culturales. En consecuencia, la presente investigacion pretende
ampliar el alcance de la recopilacion y la investigacion, al tiempo que reevaliia ciertas conclusiones a las que
llegaron estudiosos anteriores mediante la consulta directa de fuentes primarias y un minucioso reexamen de
las pruebas textuales pertinentes.

La investigacion se estructura en una seccion introductoria y varios capitulos principales. La
introduccion aborda el concepto de «kunyay, su estatus dentro de la cultura arabe, su relacion con los animales
y las razones que explican su uso generalizado. Los capitulos principales examinan los «kunyas» de animales
mas destacados que aparecen en las fuentes arabes y analizan sus implicaciones semanticas, culturales y
retéricas. También se presta especial atencion a la presencia de estos «kunyas» en la poesia y los proverbios
arabes, que constituyen valiosos reflejos de la conciencia lingiiistica y cultural arabe.

El estudio concluye que los kunyas de animales no pueden considerarse meramente como sindnimos
intercambiables de los nombres comunes de los animales. Mas bien, constituyen unidades semanticas y
culturales dotadas de un significado simbolico distintivo, que revelan las percepciones arabes sobre los
animales, sus caracteristicas y sus funciones en la vida cotidiana y en el imaginario colectivo. Los resultados
demuestran ademas que la abundancia y diversidad de los kunyas asociados a determinados animales estan
estrechamente relacionadas con la importancia de dichos animales en el entorno arabe y con el grado de su
presencia en la experiencia vital arabe. En definitiva, el estudio confirma que los kunyas de animales
representan un componente importante del patrimonio lingiiistico y cultural arabe y que su investigacion
contribuye a una comprension mas profunda del 1éxico arabe y de los sistemas culturales que han moldeado su
desarrollo. Para facilitar futuras investigaciones, el estudio también proporciona un indice estadistico de los
animales y sus kunyas registrados en las fuentes examinadas.

Palabras clave: Kunyas de animales, arabe, enfoque cultural, analisis semantico.
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CrpykrypupoBanHoe Pe3iome:

KyHpu (TeXHOHMMBI), 00O3HAYalOUIME >KUBOTHBIX Ha apaOCKOM s3bIKe, MPEACTABISIOT COOOH
3amevaTreNbHOe JIMHIBUCTHYECKOE U KYJIBTYPHOE SIBJICHHE, KOTOPOE CBHUJETEILCTBYET O OOraTcTBe apabckoro
JIEKCUKOHA, O TPHUCTaJbHOM HaOJIOJEHWH apa0oB 3a >KUBOTHBIMH M O TIyOHWHE MX B3aWMOOTHOIICHHH C
OKpYXKalolel cpenod, B KOTOPOH OHM >KWin. ApaObl HE OTpaHMYMBAINCH 0003HAYEHHEM XMBOTHBIX HX
NpSIMBIMM UIMEHAaMH; HAIIPOTHB, OHU pa3paboTalli IIMPOKUIl CIIEKTP KyHbH, KOTOPBIE HECIIU B ce0e 3HaUeHMS,
BBIXO/AIINE 332 PAMKH ITPOCTON MASHTH(OUKALIMN. DTH BBIPAXKEHHS OTPasKaJI XapaKTepHbIE YePThI )KUBOTHBIX,
MX MECTO B apaOCKOM BOOOpaXEHUH, a TAK)KE CBSI3aHHBIE C HIMH KYJIFTYPHBIE, COLIHAIbHBIE M PUTOPUIECKHE
accoranuu. CieoBaTenbHO, KyHbH )KHBOTHBIX HE OBLTH ITPOCTO CHHOHUMHYHBIMHU 3aMEHUTENSIMH OOBIYHBIX
Ha3BaHHUH ’KMBOTHBIX; OHH MIPEJICTABIISIN COO0I CAMOCTOATENBHYIO CEMAaHTHIECKYIO M KyJTbTYPHYIO CHCTEMY,
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KOTOpast criocobcTBOBaNa (POPMUPOBAHUIO 00pa3a KUBOTHBIX B apaOCKOM CO3HAHWH W OTpakaja acIeKTHI
apabGCKOro MUPOBO33PCHUSL.

Hcnonp3oBaHue KyHbs OBIJIO H3BECTHO apabaM C APEBHUX BPEMEH U JOJITOE BPEMsI PACCMaTPUBAIOCH
yu€HBIMH KaK OJJHA M3 OTJIMYMTENBHBIX YepT apaOCKOW KyJIbTyphbl M KpacHOpeuHs. XOTs M3HAYaJIbHO 3Ta
MPaKTUKa acCOLUMPOBANACh C JIOABMH, OHAa MOCTENEHHO PACHIMPHIACH M CTalla OXBAaThIBATH JKUBOTHBIX,
HEOTyIIEBIEHHBIC IPEIMETHI 1 JaXKe HEKOTOPBIE IPUPOAHBIE ABJICHHS. TaKkoe paclImpeHne OTpaXkaeT IryOoKko
YKOPEHUBIIYIOCST apaOCKy0 CKJIOHHOCTb K NEPCOHM(UKAIMU W TPHUITMCHIBAHUIO YEJIOBEUSCKHX YepT
OKpYXalolmuM o0beKkTaM. B pesysibTaTe KyHbH )KUBOTHBIX CTaIM MHOTOYHMCIIEHHBIMU M Pa3HOOOPa3HBIMU, 110
TaKOW CTENEHH, YTO HEKOTOPHIE KUBOTHBIE OOPENTM HECKOIBKO ITUPOKO PACIPOCTPAHEHHBIX KYHBH, KOTOPBIE
¢urypupoBasii B apaOCKOH MO33MH, IOCIOBUIIAX, peYaxX M HCTOPHUUECKHX IIOBECTBOBAaHMSX. Tak, JbBa
HasbIBal A0y anb-Xaput u AGy ®upac, nmiucy — A0y anb-XycaiiH, Boika — A0y Jxyna, a rueny — YMm
AMHp; 3TO JMIIb HEKOTOpble W3 MHOXXECTBA IPHUMEPOB, KOTOpbIE IPOYHO BOILIM B apadCKyro
JUHTBUCTHYECKYIO IAMATH U COXPAHUIIUCH B CIOBAPSX U JUTEPATYPHBIX TPOU3BEACHUIX.

3HaueHNe N3yYCHUS KyHbS KUBOTHBIX 3aKITIOYAETCA B MX MEPECCUCHUH C HECKOIBKUMH O0JIACTMU
3HaHusA. C OJHON CTOPOHBI, OHHU MPEACTABILIIOT COOOW IEHHBIH JIMHTBUCTHUECKUN M JIEKCHUKOTpadUIecKuit
Marepual; ¢ APYrod — sBIFOTCS BaXKHBIM acIlleKTOM apaOCKoro KyJbTypHOTo Hacienus. boiee Toro, oHH
BOIUIOIIAIOT CEMAHTHYECKUE, PHUTOPHUYECKHE M COIMAIbHBIC AacHeKThl, KOTOPHIE CIOCOOCTBYIOT Ooiee
rIyOOKOMY HOHMMaHHIO apaOCKHUX MPEACTABICHUH O )KUBOTHBIX U MPUPO/IBI OTHOLICHUH MEXTy YEJIOBEKOM H
JKMBOTHBIMH B apaOCcKo# KynbType. Kpynueiinie apabckue clioBapy yAEIWIN 3TOMY SBICHUIO 3HAYUTEIBHOES
BHUMaHHE. YIIOMHUHAHUA O KYHBSIX, CBSI3aHHBIX C )KMBOTHBIMM, MOJKHO HalTH B TaKMX Ba)KHBIX TPYAax, Kak
«Taxaxub anp-Jlyray, «Anb-Cuxax», «Anb-Kamyc anb-Myxut», «Jlucan ans-Apad» u «Tamk ans-Apycy, a
TaKKe B JIUTEPATyPHBIX IPOU3BEICHHSIX, COOPHHUKAX MOCIOBHUI] U 300JI0THYECKUX TpyJaax. OnHAaKO, HECMOTPS
Ha OJTOT Oorarelii MaTepuan, HHpOpPMAlMsi O KyHBSIX OJKMBOTHBIX IIO-TIIPEKHEMY paszdpocaHa o
MHOTOYHCICHHBIM HCTOYHHUKaM M, HACKOJIBKO H3BECTHO MHCCIICOBATENI0, HE MOJIyYmwsia JOCTATOYHO
BCECTOPOHHETO U CAMOCTOSTEIEHOTO HAYYHOTO M3Y4EHHS.

Hacrosiee uccienoBanme MPU3BAHO YAaCTUYHO BOCIOIHUTH 3TOT Mpoben myteM cOopa Hamboiee
M3BECTHBIX KYHb JKHBOTHBIX, 3a()MKCHPOBAHHBIX B apaOCKUX HMCTOYHUKAX, OTCICIKHBAHHS MX TEKCTOBBIX
CBH/ICTENBCTB M MOJICIICH yIOTPEOICHH s, @ TAKXKE aHATHM3a UX JTMHIBUCTHYECKOTO U KYJIbTYPHOIO 3HAYCHHUSI.
OHO Tax)ke HANpaBIICHO HA OTBET HAa HECKOJBbKO KIIFOYEBBIX BOMPOCOB: Kakue (pakTopbl modyxaanu apabos
MIPHUCBAMBaTh KyHbSIM XMBOTHBIX? Kakas CBSI3b CyIIECTBYeT MEXIy KOHKPETHON KyHbEH M KMBOTHBIM, K
KOTOpOoMY OHa oTHOcUTcA? OTpakaloT JIM 3TH KYHBH peaslbHbIe XapaKTePUCTUKHU JKUBOTHBIX MJIH e OHH B
MEPBYIO OYEpEeb BBIPAXKAIOT KyJIbTYPHO CHOPMUPOBAaHHBIE TNpencTaBieHus? Kakue ceMaHTHUeckue H
pI/ITOpI/I‘IeCKI/Ie ACIICKTbI MO>XXHO BBIIBUTH HOCpeI[CTBOM I/I3y‘-IeHI/I$I 9TOTO SBJICHUA B paMKax apa6CI<0r0
Hacaeaus?

B wuccrenoBaHuM HCIONB3YyeTCs OMNMCATENbHO-aHAIUTHYECKash METOMOJIOTHs, OCHOBaHHas Ha
MHJIYKTUBHOM cOope naHHbIX. Marepuan Obul coOpaH n3 apaOCKHX CIIOBapel, JTMHTBUCTHYECKUX TPY/IOB,
JUTEPaTypHBIX HCTOYHUKOB U COOPHHUKOB MOCIIOBHIL. 3aTeM KyHbU ObUIN KIaCCHU(UIIMPOBAHbBI B COOTBETCTBHU
C )KUBOTHBIMH, KOTOPBIM OHH OBIIIM IIPHCBOEHBI, a IMEIOIINECS TIO3THYSCKHIE M PO3andeCcKUE CBUICTEIBCTBA
ObUTH BBISBIICHBI M M3y4YeHBl. BriocneacTBuy coOpaHHBIN MaTepHasl ObUI MOJBEPTHYT CEMaHTHUECKOMY H
KyJIBTYPHOMY aHAJIN3y C LEJbIO BBISBICHHS 3HAUEHHM, J€KAIIUX B OCHOBE ITHX BBIPA)KEHUI, U NMPOSCHEHUS
CBSI3M MEX]Iy JIMHIBUCTUYECKON ()OPMO KyHBU M BOCIIPMHUMAEMBIMH XapaKTEPUCTUKAMHU WM KYJIbTYpPHBIM
00pa3oM COOTBETCTBYIOLIETO >KUBOTHOro. Kpome TOTO0, MpH HEOOXOIMMOCTH NPHMEHSICS CPaBHUTEIbHBINA
MOAXOJ ISl OLIEHKH Pa3JINuHbIX HAYYHBIX HHTEPIIPETANH 1 aJbTePHATUBHBIX 00bSCHEHH KOHKPETHBIX KYHb.

JlaHHOE WCClIeOBAaHHME ONMPAETCs Ha MpeNbIIynIue padoThl, MOCBSMIEHHBIE (EHOMEHY KYyHb B
apabckoit kynbType. Tem He MeHee OBbIJIO YCTAaHOBIIEHO, YTO B OOJNBIIMHCTBE PAaHHHUX HCCICIOBAHUN Tema
paccMmaTrpuBajiaCb B 06H_ICM I1aHe, U KYHSIM, CBA3aHHBIM C XUBOTHBIMHU, KaK CaMOCTOSITEILHON 00J1acTH
WCCIIEJIOBaHMS HE Y/ENSUIOCh JJOCTaTOYHOro BHUMaHMA. Jlaxke Te McclieloBaHUsI, KOTOpble ObUIM HambOoiee
TECHO CBSI3aHBI C JAHHOW TeMOMW, B OCHOBHOM OIPaHMYHMBAINCH cOOpPOM M KiaccH(UKaIMed NMpuMepoB, He
NpeIoCTaBIIsisl BCEOOBEMITIONMIET0 0030pa HMMEIOLIErocsl Marepuaja MWIM IOAPOOHOro aHau3a ero
CEMAHTUYECKUX M KyJIbTYPHBIX achnekToB. COOTBETCTBEHHO, HACTOSILEE HCCIEIOBAHME HAIPABICHO Ha
pacmmpeHue macmTaboB cOopa W M3y4eHHs MaTepHalioB, a TaKXKE Ha MEepPEOleHKY HEKOTOPHIX BBIBOJIOB,
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CACJIaHHBIX MPEABIAYIINMHU YUCHBIMH, ITIOCPEACTBOM HEIIOCPEACTBEHHOI'O 06pameHm{ K IEPBOUCTOYHUKAM N
TIIATEJIBHOTO MEPECMOTPA COOTBETCTBYIOIINX TEKCTOBBIX CBUACTEIILCTB.

HccnenoBanne COCTOMT W3 BBOJHOW YacTHM W HECKOJBKMX OCHOBHBIX TIWaB. Bo BBeneHnu
paccMaTpuBaeTCsl KOHLIENINS KyHbH, €€ CTaTyC B apaOCKOHW KyIbType, €€ CBsI3b C JKHBOTHBIMH, 4 TAKXKE
NPUYUHBI € MIMPOKOrO HMCHONb30BaHMS. B OCHOBHBIX TIilaBaX HCCIEAYIOTCA HanOoliee M3BECTHBIE KyHBH,
0003HavaIoOIIHe KUBOTHBIX, BCTPEYAIOIIHECS B apaOCKUX NCTOYHHUKAX, M aHATM3UPYIOTCS HX CEMAHTHIECKHUE,
KyJIbTypHBIE U pUTOpUYECcKHe KOHHOTanuu. Ocoboe BHUMaHHE YIESIeTCs TaKKe YIOTPEOISHUIO STHX KyHbU
B apaOCKOH TO33MM M TIOCIOBHUIIAX, KOTOPBIE CIIyXKAaT LEHHBIM OTpPaKEHHEM apaOCKOTro SI3BIKOBOTO H
KyJIBTYPHOT'O CO3HAHMUS.

B 3akitoueHnn uccie0BaHus JeaeTcs BEIBOJ O TOM, YTO KyHbH, 0003HaYaIOINE KUBOTHBIX, HEIIb35
paccMaTpuBaTh NPOCTO KaK B3aUMO3aMEHsAEeMble CHHOHUMBI OOBIYHBIX Ha3BaHU KUBOTHBIX. HampoTus, oHn
NPE/ICTABISIIOT COOOM CEMaHTHUYECKHE W KyJIbTypHBIE €IUHUIIBI, HAJEICHHbIE OCOOBIM CHMBOJIMYECKHM
3HA4YEHHNEM, PAaCKpPBIBAIOIINE apaOCKUE MPEACTABICHUS O KMBOTHBIX, X XapaKTEPHCTHKaX W (QYyHKOUSIX B
MIOBCETHEBHON XH3HHU U KOJUIEKTHBHOM BoOoOpakeHHH. [lomydeHHBIE pe3yIbTaThl TAKKE JEMOHCTPUPYIOT, UTO
obunre U pasHooOpasye KyHbHU, CBA3aHHBIX C ONPEACICHHBIMH XHBOTHBIMH, TECHO CBSI3aHBI C BaKHOCTBHIO
9THX )KUBOTHBIX B apaOCKOH CPeZie M CTETIEHBIO MX MPUCYTCTBUS B TOBCETHEBHOM ONBITE apadoB. B KoHEUHOM
UTOTE HCCIIEIOBAaHHUE TTOATBEPIKIAET, YTO KyHBH JKHBOTHBIX IPEICTAaBISIOT CO00I BaXKHYIO COCTaBIISIOIIYIO
apabCKOro JIMHTBHCTHYECKOTO M KyJIBTYPHOTO HAaclenus, a UX M3ydeHHE cIocoOCTBYeT Ooiee IiyOoKoMy
MOHMMaHHIO apabCKOro JIEKCMKOHA M KyJIbTYPHBIX CHCTEM, ONpPEENHUBIIMX ero pa3utue. s odneruenus
OyayImux HccieqoBaHUIM B paboTe Takke MPUBOTUTCA CTATHUCTHUECKUM yKa3zaTeslb KMBOTHBIX U X KyHbBH,
3a()MKCHPOBAHHBIX B UCCIIEJIOBAHHBIX UCTOYHHKAX.

KiroueBble c10Ba: KyHbU JKMBOTHBIX, apaOCKHH SI3BIK, KyJIbTYpHBIH IMOJXOMA, CEMaHTHYECKHI
aHaus.
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Yapilandirilmis Ozet:

Arapgadaki hayvan kunyalar1 (teknonimler), Arapca sozciik dagarciginin zenginligini, Araplarin
hayvanlara yonelik keskin gozlem yetenegini ve yasadiklari ¢evreyle kurduklart iliskinin derinligini ortaya
koyan dikkate deger bir dilbilimsel ve kiiltiirel olgudur. Araplar, hayvanlar1 sadece dogrudan isimleriyle
anmakla yetinmemis; aksine, salt tanimlamanin Otesine gegen anlamlar tasiyan c¢ok ¢esitli kunyalar
gelistirmislerdir. Bu ifadeler, hayvanlarin 6ne ¢ikan 6zelliklerini, Arap hayal diinyasindaki yerlerini ve bunlara
atfedilen kiiltiirel, sosyal ve retorik ¢agrisimlari yansitiyordu. Sonug olarak, hayvan kunyalar: siradan hayvan
isimlerinin sadece esanlamli ikameleri degildi; bunlar, Arap bilincinde hayvanlarin imajmin sekillenmesine
katkida bulunan ve Arap diinya goriigiiniin ¢esitli yonlerini yansitan, kendine 6zgii bir anlamsal ve kiiltiirel
sistemi temsil ediyordu.

Kunya kullanimi, eski ¢aglardan beri Araplar arasinda bilinmekte olup, akademisyenler tarafindan
uzun siiredir Arap kiiltiirii ve belagatinin ayirt edici 6zelliklerinden biri olarak kabul edilmektedir. Bu uygulama
baslangigta insanlarla iligkilendirilmis olsa da, zamanla hayvanlari, cansiz nesneleri ve hatta belirli doga
olaylarin1 da kapsayacak sekilde genislemistir. Bu genisleme, kisilestirme ve ¢evredeki varliklara insani
ozellikler atfetme yoniindeki derin koklii Arap egilimini yansitmaktadir. Sonug olarak, hayvan kunyalar1 o
kadar ¢ok ve cesitli hale geldi ki, bazi hayvanlar Arap siirlerinde, atasdzlerinde, konusmalarda ve tarihsel
anlatilarda yer alan, yaygin olarak kullanilan birkag kunyaya sahip oldu. Bdylece aslan Abt al-Harith ve Abt
Firas, tilki Abii al-Husayn, kurt Ab@i Ju'dah ve sirtlan Umm ‘Amir olarak anilmistir; bunlarin yani sira Arap
dilinin hafizasina saglam bir sekilde yerlesen ve sozliiklerde ile edebi eserlerde muhafaza edilen pek ¢ok bagka
ornek de bulunmaktadir.

Hayvan kunyalarini incelemenin 6nemi, bunlarin cesitli bilgi alanlariyla kesistigi noktada
yatmaktadir. Bir yandan degerli dilbilimsel ve sozliikbilimsel materyal olustururken, diger yandan Arap
kdiltiirel mirasinin 6nemli bir yoniinii temsil ederler. Dahasi, Arap kiiltiiriinde hayvanlara yonelik algilari ve
insan-hayvan iligkilerinin dogasint daha derinlemesine anlamaya katkida bulunan anlamsal, retorik ve sosyal
boyutlar1 biinyesinde barindirirlar. Baslica Arapca sozliikler bu olguya biiyiikk 6nem vermistir. Hayvan
kunyalarina iliskin referanslar, Tahdhib al-Lughah, al-Sihah, al-Qamis al-Muhit, Lisan al-‘Arab ve Taj al-
‘Aris gibi 6nemli eserlerin yan1 sira edebiyat kitaplarinda, atasdzlerinde ve zoolojik yazilarda da bulunabilir.
Ancak bu zengin materyale ragmen, hayvan kunyalar1 hakkindaki bilgiler hala sayisiz kaynaga dagilmis
durumdadir ve arastirmacinin bilgisi dahilinde, bu konu yeterince kapsamli ve bagimsiz bir bilimsel
incelemeye tabi tutulmamistir.

Bu c¢alisma, Arapga kaynaklarda kaydedilmis en 6ne ¢ikan hayvan kunyalarini derleyerek, metinsel
kanitlarini ve kullanim kaliplarini izleyerek ve dilbilimsel ve kiiltiirel dnemlerini analiz ederek bu boslugun bir
kismint doldurmay1 amaglamaktadir. Ayrica, birkag temel soruyu yanitlamayi da amaglamaktadir: Araplar
hayvanlara kunya atamaya iten faktorler nelerdir? Belirli bir kunya ile atifta bulundugu hayvan arasinda nasil
bir iligki vardir? Bu kunyalar hayvanlarin gercek 6zelliklerini yansitrtyor mu, yoksa dncelikle kiiltiirel olarak
inga edilmis algilari mi ifade ediyor? Arap mirasi i¢inde bu olgunun incelenmesi yoluyla hangi anlamsal ve
retorik boyutlar ortaya ¢ikarilabilir?

Caligma, timevarimsal veri toplamaya dayali betimsel-analitik bir metodoloji benimsemektedir.
Materyal, Arapga sozliikklerden, dilbilimsel eserlerden, edebi kaynaklardan ve atasézii derlemelerinden
toplanmustir. Kunyalar daha sonra atfedildikleri hayvanlara gére siniflandirilmis ve mevcut siirsel ve diizyazi
ornekleri tespit edilerek incelenmistir. Ardindan, toplanan materyal, bu ifadelerin altinda yatan anlamlari ortaya
¢ikarmak ve kunyanin dilbilimsel big¢imi ile s6z konusu hayvanin algilanan 6zellikleri veya kiiltiirel imaji
arasindaki iliskiyi netlestirmek amaciyla anlamsal ve kiiltiirel analize tabi tutulmustur. Buna ek olarak, belirli
kunyalarla ilgili farkli akademik yorumlari ve cesitli agiklamalar1 degerlendirmek icin gerektiginde
kargilagtirmali bir yaklagim benimsenmistir.

Bu caligma, Arap kiiltiiriindeki kunya olgusu iizerine yapilan dnceki arastirmalardan yararlanmustir.
Bununla birlikte, 6nceki ¢aligmalarin cogunun konuya genel bir bakis agisiyla yaklastigi ve hayvan kunyalarina
bagimsiz bir aragtirma alani olarak yeterince dnem vermedigi tespit edilmistir. Konuyla en yakindan ilgili
caligmalar bile, mevcut materyale iligkin kapsamli bir inceleme sunmadan veya anlamsal ve kiiltiirel
boyutlarini ayrintili bir sekilde analiz etmeden, biiyiik dl¢iide 6rneklerin derlenmesi ve siniflandirilmasiyla
siirh kalmistir. Dolayistyla, bu arastirma, birincil kaynaklara dogrudan bagvurarak ve ilgili metinsel kanitlar
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dikkatle yeniden inceleyerek onceki akademisyenlerin ulastifi bazi sonuglari yeniden degerlendirirken,
derleme ve inceleme kapsamini genisletmeyi amaglamaktadir.

Arastirma, bir giris bolimii ve birkac ana boliimden olugmaktadir. Giris boliimiinde kunya kavramu,
Arap kidiltiirii icindeki konumu, hayvanlarla iliskisi ve yaygin kullaniminin ardindaki nedenler ele alinmaktadir.
Ana boliimlerde ise Arap kaynaklarinda rastlanan en 6ne ¢ikan hayvan kunyalar1 incelenmekte ve bunlarin
anlamsal, kiiltlirel ve retorik imalar1 analiz edilmektedir. Ayrica, Arap dilbilimsel ve kiiltiirel bilincinin degerli
yansimalar1 olan Arap siirleri ve atasdzlerinde bu kunyalarin gegmesine 6zel bir 6nem verilmektedir.

Calisma, hayvan kunyalarinin siradan hayvan isimlerinin birbirinin yerine kullanilabilen esanlamlilar
olarak degerlendirilemeyecegi sonucuna varmaktadir. Aksine, bunlar kendine 6zgii sembolik anlamlarla
donatilmig anlamsal ve kiiltiirel birimler olusturmakta; Araplarin hayvanlara iliskin algilarini, hayvanlarin
ozelliklerini ve bunlarin giindelik yasam ile kolektif hayal giiclindeki iglevlerini ortaya koymaktadir. Bulgular
ayrica, belirli hayvanlarla iligkilendirilen kunyalarin bollugu ve gesitliliginin, bu hayvanlarm Arap ortamindaki
Oonemi ve Arap yasam deneyimindeki varlik derecesiyle yakindan iligkili oldugunu gostermektedir. Sonug
olarak, bu ¢aligma hayvan kunyalarinin Arap dil ve kiiltiir mirasinin énemli bir bileseni oldugunu ve bunlarin
incelenmesinin Arapga sozciik dagarciginin ve bu dagarcigin gelisimini sekillendiren kiiltiirel sistemlerin daha
derinlemesine anlasilmasina katkida bulundugunu teyit etmektedir. Gelecekteki aragtirmalari kolaylagtirmak
amactyla, calisma ayrica incelenen kaynaklarda yer alan hayvanlar ve bunlarin kayithh kunyalar icin
istatistiksel bir dizin sunmaktadir.

Anahtar Kelimeler: Hayvan Kunyalari, Arapga, Kiiltiirel Yaklasim, Anlamsal Analiz.
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Introduction

Animal kunyas in Arabic represent a linguistic and literary phenomenon that reveals the Arabs’
meticulous observation of animals, their profound connection with their environment, and the cultural, social,
and rhetorical meanings that emerged from this relationship. Arabs did not merely designate animals by their
direct names; rather, they assigned them kunyas expressing notions of honor, description, auspiciousness, or
salient characteristics, much as they did with human beings. Consequently, animal kunyas multiplied and
diversified in accordance with different environments and contexts of use.

The Arabs were particularly fond of the practice of kunya-formation. They referred to the lion as Abi
al-Harith and Abi Firas, the hyena as Umm ‘Amir, the fox as Abii al-Husayn, and the wolf as Abii Ju‘dah.
Such kunyas are abundantly documented in lexicons and works of language and literature. These expressions
were far more than simple lexical alternatives; they embodied subtle meanings reflecting Arab conceptions of
animal traits, behavior, and temperament, as well as the proverbs, beliefs, and mental images associated with
them.

The importance of this subject stems from its contribution to the richness of the Arabic lexicon. Major
dictionaries such as Lisan al-‘Arab, Taj al-‘Arts, al-Qamis al-Muhit, and Tahdhib al-Lughah devoted
considerable attention to it. Animal kunyas also appear frequently in poetry, proverbs, oratory, and narrative
literature. Therefore, the study of animal kunyas extends beyond lexicography and contributes to a deeper
understanding of the Arab worldview and its cultural and rhetorical foundations.

This study seeks to investigate the most prominent animal kunyas recorded in Arabic lexicons and
literary sources, identify their meanings and the reasons behind their multiplicity, and explore the relationship
between a given kunya and the nature of the animal or its image in the Arabic cultural imagination. The research
adopts a descriptive-analytical methodology based on inductive collection of animal kunyas from linguistic
sources, tracing their poetic attestations and analyzing their semantic implications. In cases where no poetic
evidence could be located, the study confines itself to explaining the meanings of the most prominent kunyas.

Previous Studies

Although the phenomenon of kunya-formation in Arabic has attracted scholarly attention, animal
kunyas have not received independent treatment commensurate with their linguistic and cultural richness.

Among the earliest relevant studies is Al-Kunyah: Its Nature, Characteristics, and Influence on Islamic
Civilization and Sciences by Sayyid Muhammad Rida al-Husayni. While the author examined the phenomenon
of kunya in Arabic generally, his references to animal kunyas were brief and incidental, without attempting a
systematic collection or independent analysis.

Another related study is Kunya-Formation among the Arabs: Its Purposes and Contexts by ‘Alt Akbar
Furatt. This work discusses the phenomenon from several perspectives and touches upon animal kunyas,
questioning the motives behind their use and presenting a number of examples. Nevertheless, it neither
catalogues these expressions comprehensively nor offers a detailed semantic analysis.

The study most closely related to the present research is Animal Kunyas: A Study and Lexicon by
Asil Kazim and Kazim Jubayr. The authors collected and classified a number of animal kunyas; however, the
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corpus they assembled amounts to only about half of the material gathered in the present study. Examination
of their work also revealed several methodological issues. For example, they cited a historical report to argue
that certain Arab tribes were unfamiliar with the practice of kunya-formation, relying on an account involving
Layla al-Akhyaliyyah and al-Sha‘b1 in the court of the Umayyad Caliph ‘Abd al-Malik ibn Marwan. Yet
consultation of the original source demonstrates that the wording differs significantly from the version they
quoted, leading to a substantially different interpretation. Layla’s actual response clearly indicates that kunya-
formation was well established among her people rather than absent from their speech.

The authors also suggested that certain animals possessed only a single kunya. However, the inductive
survey conducted in the present study revealed that many of these animals had multiple kunyas; in some cases,
such as the chameleon, the number reached as many as nine.

Another study by Kazim Jubayr, titled Animal Kunyas in the Colloquial Dialect of the Middle
Euphrates Region of Iraq, largely reproduces material from his earlier work while focusing on vernacular usage
of animal kunyas. The study classifies them into forms inherited from Classical Arabic, forms affected by
phonological or morphological changes, and forms whose meanings have undergone semantic shifts.

The present study differs from previous research in its broader collection of animal kunyas from
Arabic lexicons and literary sources, its extensive survey of poetic evidence, and its emphasis on semantic and
rhetorical analysis. It also examines the occurrence of these kunyas in Arabic proverbs and explores the cultural
and linguistic perceptions they reflect. To enhance its scholarly utility, the study concludes with a statistical
appendix listing the animals discussed and their corresponding kunyas.

Preliminary Discussion:
The Concept of the Kunya and Its Relationship to Animals

The kunya is one of the most prominent linguistic and social phenomena in Arab culture. Al-Suyfiti
famously observed that “the kunya is a distinctive feature of the Arabs and one of their sources of pride.” It
occupied a special place in classical Arabic discourse and became a hallmark of courtesy, respect, and rhetorical
refinement. Arabs regarded addressing one another by kunyas as a sign of honor and elevated social standing.

Initially, the practice of kunya-formation was associated with human beings. Men and women were
given kunyas as a mark of respect, optimism, or reference to offspring. Over time, however, the practice
expanded to include animals, inanimate objects, and even natural phenomena. This expansion reflects a
distinctly Arab tendency toward personification and the attribution of human qualities to the surrounding world.

As a result, animal kunyas became widespread in Arabic. Some animals acquired famous kunyas that
appeared in poetry, proverbs, and everyday speech, occasionally becoming more familiar than their original
names. The close relationship between Arabs and animals was undoubtedly one of the principal factors behind
this phenomenon. Living in a desert environment in which camels, horses, predators, and birds played a central
role, Arabs carefully observed animal behavior and characteristics, assigning each species numerous names,
descriptions, and kunyas.

These kunyas were therefore far from arbitrary. Most were motivated either by a characteristic
perceived in the animal or by a cultural association attached to it. Thus, the lion was called Abu al-Harith and
Abii Firas because of its associations with strength and courage; the fox was called Abt al-Husayn because of
its reputation for cunning and caution; and the hyena was called Umm ‘Amir as a form of personification that
brought it closer to the human sphere.

First: The Kunya in Linguistic and Terminological Usage

Linguistically, a kunya is a designation introduced by Abii (father of), Umm (mother of), or similar
forms such as Ibn (son of) and Bint (daughter of). Its purpose is honorification, identification, or polite
reference rather than direct naming. Arabic lexicographical sources define the kunya as an expression
beginning with Abii or Umm, noting that Arabs applied this convention to men, women, and animals alike.

Terminologically, a kunya is a compound appellation used in place of a proper name, usually
beginning with Abt or Umm. It may serve purposes of honorification, distinction, description, politeness, or
reference to a well-known characteristic of the entity concerned. Classical scholars distinguished between the
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proper name (ism), the kunya, and the epithet (lagab). Unlike the lagab, which may convey praise or blame
through its lexical meaning, the kunya derives its honorific function from avoiding direct naming rather than
from its semantic content. Moreover, while epithets are common among many peoples, the kunya has
traditionally been regarded as a distinctive feature of Arab culture.

Second: The Use of Kunyas for Humans and Animals

The Arabs employed kunyas extensively for both humans and animals, making them a prominent
linguistic and social feature of their culture. This practice reflects the Arabic tendency toward refinement in
speech and stylistic variation. As Ibn al-Athir notes, Arabs treated non-human animals in a manner analogous
to humans by assigning them kunyas and lineage-like designations.

The practice was not limited to human beings. Since animals, like humans, reproduce and bear
offspring, Arabs extended to them forms of address associated with fathers and mothers. This reveals a
distinctive Arab perception of animals and their relationship with human society. Many animals were thus
given kunyas resembling those of people, with the purpose of personification and the attribution of human
qualities. Through this process, animals acquired a stronger presence in the Arab imagination and in literary
expression

Third: Reasons for Assigning Kunyas to Animals in Arabic Culture

The phenomenon of assigning kunyas to animals among the Arabs reflects the breadth of the Arab
imagination and the depth of their rhetorical sensibility. A kunya was not merely an alternative designation for
an animal; rather, it embodied a variety of motivations and purposes rooted in the Arab environment and in
Arab linguistic and social thought. The principal reasons underlying this practice may be summarized as
follows:

1. Honorification and Veneration

Arabs tended to honor certain animals that they regarded as powerful, majestic, or formidable,
granting them kunyas that elevated their status in discourse. Ibn al-Athir notes that the Arabs treated animals
in a manner analogous to human beings, assigning them paternal and maternal appellations. Thus, the lion was
designated as Abu al-Harith and Abii Firas because of the courage, nobility, and awe associated with it. In this
context, the kunya functions as a linguistic form of exaltation that corresponds to the lion’s position in the Arab
imagination as the king of beasts. The kunya, therefore, serves not merely as a label but as an expression of
respect and admiration for the power embodied by the animal.

2. Auspiciousness and Avoidance of Inauspicious Associations

According to al-Jahiz, Arabs viewed language as carrying psychological and symbolic effects. Certain
expressions were regarded as auspicious, while others evoked unfavorable associations. Consequently, the
direct name of an animal might be replaced with a kunya that sounded more pleasant, less ominous, or more
positive in meaning. In such cases, the kunya functioned as a linguistic strategy for mitigating negative
connotations or avoiding associations with fear, misfortune, or ill omen. This practice reflects a linguistic
sensitivity closely connected with popular beliefs and collective cultural perceptions.

3. Affection and Euphemistic Expression

Another motive was the Arab preference for indirect and refined expression. Arabic rhetorical taste
often favors suggestion over explicitness and implication over direct naming. The use of a kunya instead of a
direct designation could soften an expression, enhance its elegance, or avoid harsh or unpleasant associations
attached to a particular name. This tendency illustrates a broader Arab inclination toward selecting words that
convey gentleness, courtesy, and positive suggestion.

4. Personification and the Attribution of Human Characteristics

Arabs frequently perceived animals through a lens that brought them closer to the human sphere,
granting them kunyas analogous to those used for people. In doing so, they treated animals as symbolic social
beings possessing a recognizable presence within the cultural imagination. Expressions such as Abt al-Harith
or Umm ‘Amir transform animals into participants in a humanized linguistic system, thereby enriching literary
imagery and reflecting a pronounced tendency toward personification.
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Finally, one cannot overlook the influence of the environment and the Arabs’ constant interaction with
animals. Life in the desert, with its reliance on herding, hunting, and travel, made animals an integral part of
everyday existence. Continuous observation produced detailed knowledge of animal behavior and
characteristics, which found expression in a rich variety of names and kunyas. The greater the degree of
observation and experience, the greater the diversity of descriptions and designations, resulting in the
remarkable abundance of animal kunyas in Arabic.

Fourth: The Phenomenon of Multiple Kunyas for a Single Animal

The existence of multiple kunyas for the same animal is one of the clearest manifestations of the
richness of the Arabic lexicon and its expansive expressive capacity. It also reveals the nature of Arab linguistic
thought, which is characterized by close observation and diversity of representation. Several interrelated factors
contributed to this phenomenon.

One of the most important factors is the multiplicity of traits perceived in a single animal. Arabs did
not view animals from a single perspective; rather, they observed various qualities according to circumstance
and context. The lion, for example, might be called Abt al-Harith when emphasizing strength, Abii Firas when
highlighting bravery and valor, and other names when referring to ferocity or majesty. Such diversity of
perspectives naturally led to a multiplicity of kunyas.

Another factor was the variation among regions, tribes, and transmitters. Classical Arabic was not
entirely uniform in all lexical details, particularly in oral transmission. Different tribal and regional traditions
often employed different kunyas for the same animal. Over time, these variants entered the lexicographical
tradition and came to be recognized as legitimate Arabic usages.

The historical development and transmission of language also played a significant role. A particular
kunya might originate in a poetic, narrative, or local context and subsequently spread alongside older or newer
alternatives. Through oral transmission and literary circulation, multiple kunyas could become established for
the same animal.

Furthermore, the Arabic preference for stylistic variation contributed to this phenomenon. Arabs
generally disliked excessive lexical repetition and favored rhetorical diversity. As a result, poets and writers
often selected different kunyas according to literary context and rhetorical purpose, leading to a broad range of
usages.

Environmental richness and continuous interaction with animals constituted another important factor.
Arabs observed animals in a variety of situations—during hunting, warfare, herding, and travel. Each context
revealed different aspects of an animal’s behavior and character, generating new descriptions and,
consequently, new kunyas.

Fifth: Animal Kunyas in Arabic Lexicons and Literary Sources

The study of the meanings associated with animal kunyas in Arabic poetry and proverbs reveals a rich
dimension of Arab linguistic and cultural thought. These kunyas were not arbitrary expressions; rather, they
were closely connected to the perceived characteristics, habits, and symbolic associations of animals within
the collective consciousness.

Poetic citations and proverbial expressions played a crucial role in preserving and illustrating the
psychological, social, and rhetorical meanings embedded in these kunyas. Through such contexts, animal
kunyas acquired linguistic and literary significance that extends far beyond the mere identification of animals.
They became symbolic expressions reflecting cultural values, social perceptions, and aesthetic preferences,
thereby constituting an important component of the Arabic linguistic and literary heritage.

Section One: Animal Nicknames (Kunyas) of Predatory Beasts
TheLion:

The lion is referred to by numerous kunyas, including: Abt al-Harith, Abt al-Abtal, Abt al-Akhyas,
Abt al-Tamir, Abl Ajr, Abl al-Ajra, Abt al-Jara’, Absi Hafs, Abu al-Hadhar, Abt Razah, Abt al-Za‘faran,
Abii Shibl, Abtu al-Ashbal, Abii al-Daygham, Abi al-‘Abbas, Abu ‘Arris, Abl al-‘Arin, Abll ‘Awf, Abi al-
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‘Arif, Abu Firas, Abt Libd, Abd Layth, Aba Mihrab, Abt Muhattim, Aba al-Nakhs, Abi al-Walid, Aba al-
Haysam, and Dhii al-Libad. One poetic example is Abii Tammam’s use of Aba al-Ashbal (“Father of Cubs™)
as a kenning for the lion.

Semantic Significance:

The kunya Abii al-Ashbal conveys virility, sovereignty, and majesty, portraying the lion as the father
and protector of his cubs. It evokes a vivid image of the lion among its offspring within its domain, thereby
enhancing the sense of grandeur and authority associated with the animal.

The Fox:

Among its kunyas are: Abi al-Husayn, Abii al-Buhays, Abi al-Hubays, Abt Hafs, Abl ‘Uwail, Abl
al-Najm, Abtu Nawfal, Abi al-Waththab, and, for the female fox, Umm Hanbas, Umm Riqash, and Umm
‘Uwalil.

Semantic Significance:

The most famous kunya, Abt al-Husayn, symbolizes prudence, cunning, and strategic deception—
qualities traditionally associated with the fox in Arabic culture.

The Hyena:

The female hyena is most famously known as Umm ‘Amir. This designation has been linked either to
its frequent presence around inhabited places (‘amir) or to the well-known Arabic proverb concerning
ingratitude, derived from the story of a man who sheltered a hyena only to be killed by it.

Semantic Significance:

The kunya Umm ‘Amir came to symbolize treachery and ingratitude, and it appears frequently in
Arabic proverbial literature. Another well-known kunya is Umm Tariq (“Mother of the Road”), reflecting the
hyena’s habit of roaming roads and deserted areas in search of prey and carrion.

The Wolf:

The wolf is referred to by numerous kunyas, among them: Abu Ja‘dah, Abti Ja‘adah, Abii al-Ja‘d, Abtu
Ja‘al, Abt Thumamah, Abt Ra‘lah, Abli Sal‘amah, Abii Sayhah, Abt ‘Asalah, Abi al-*Amallas, Absi Ghabsan,
Abii Ghubshan, Abii al-Ghatlas, Abt Ghasilah, Abii Kasib, Abi Madhqah, Abii Mu ‘tah, and others.

Semantic Significance:

Among these, Abt Ja‘dah is the most celebrated. Arabic lexicographers interpreted it as an ironic
designation, since the wolf’s attractive kunya contrasts with its predatory and harmful nature. Some philologists
also connected it with miserliness, as the adjective ja‘d al-yadayn was used for a miserly person.

The Dog:

The dog is known by such kunyas as: Abii Hatim, Abti Khalid, Abii ‘Amir, Abii ‘Attaf, and Abii Qays.
The female dog is known as Umm Ya'fur.

Semantic Significance:

The designation Umm Ya'fur reflects a tendency toward endearment and anthropomorphism,
especially in relation to hunting dogs, which occupied an important place in Arab life as loyal companions and
useful aids in hunting.

The Lioness:

Among her kunyas are: Umm Shibl, Umm Daygham, Umm al-‘Abbas, Umm Qash‘am, Umm
Kulthtim, and Umm al-Haysam.

Semantic Significance:

These kunyas emphasize the lioness’s dual image as both a nurturing mother and a fierce predator,
combining maternal protection with strength and ferocity.

www.turkishstudies.net/religion



4088 Tarraf Alnahar

The Cheetah:
Its kunyas include Abii al-Waththab (“Father of Leaping”) and Aba Hayyan.
Semantic Significance:

These designations derive from the animal’s remarkable agility and swiftness, transforming a physical
characteristic into a symbolic linguistic marker.

The Tiger (or Leopard):

Among its kunyas are: Abii al-Abrad, Abu al-Aswad, Abii al-Jawn, Abu Jil‘ad, Abt Jahl, Abl Hattan,
Abii Khattar, Abt al-Sa‘b, Abt Rigash, Abtu Suhayl, Abt al-‘Aqqar, Abt ‘Amr, Abii Ghadab, Abl Qulaybah,
Abii Mirsal, and Abii al-Musabbagh.

Semantic Significance:

These kunyas combine references to color, temperament, and predatory behavior, while
simultaneously anthropomorphizing the animal through human-style appellations.

The Cat (Domestic Cat):
Its kunyas include Umm Khidash, Umm al-Haytham, Umm ‘Amr, and Umm Khaniir.
Semantic Significance:

These designations reflect the Arab perception of the cat as a familiar domestic animal characterized
by gentleness, caution, and the ability to inflict harm through its claws.

The Bear:

Its kunyas include Abii Juhaynah, Abt al-Jallah, Abti Salamah, Abti Humayd, Abl Qatadah, and Abu
al-Lammas.

Semantic Significance:

Collectively, these kunyas portray the bear as a powerful and rugged creature while placing it within
a humanized naming framework.

The Faranq (a species of wild beast):
Its kunyas are Abii Miqad and Umm Zafirah.
Semantic Significance:

These names emphasize strength, aggression, and distinctive vocal qualities associated with the
animal.

The Pig:

Among its kunyas are Aba al-Jahm, Aba Zur‘ah, Abt Dulaf, Abti ‘Ugbah, Abtu ‘Aliyyah, and Abi
Qadim.

Semantic Significance:

These kunyas reflect the Arab tendency to describe animals through noticeable physical features,
movements, or culturally embedded perceptions.

‘Inaq al-Ard (a wild desert animal resembling a wolf or fox):
Its kunyas are Abti Numaylah and Umm Ghanjal.
Semantic Significance:

These designations reveal the Arabs’ reliance on direct observation of movement and appearance,
often employing expressive and evocative sounds in naming.
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Al-Gharib (a wild beast):
Its kunyas are Ibn al-Ard (“Son of the Earth™) and Ibn Nufaylah.
Semantic Significance:

These names associate the animal with its habitat and physical characteristics, emphasizing its close
connection to the ground and its swift movement.

The Tomcat (Sinnawr):
Its kunyas include Abii Khidash, Abti Shimakh, Abt Ghazwan, and Abt al-Haytham.
Semantic Significance:

These kunyas combine notions of ferocity, agility, and dignity, while simultaneously integrating the
animal into a humanized cultural framework.

The Monkey:

Its kunyas include Abt Khalid, Abti Khubayb, Abt Khalaf, Abti Zinnah, Abli Qashshah, and Abt
Qays.
Semantic Significance:

These designations reflect the Arab perception of the monkey as the animal most closely resembling
humans in appearance and behavior, while highlighting its agility, playfulness, and imitative nature.

Section Two: Kunyas of Domesticated Animals
Buffalo

The buffalo is referred to by the kunyah Abt al-‘Armad (al-Suyti, 1998/1418 AH, 1:398). Al-‘armad
denotes the green scum or algae that grows on the surface of water, a habitat favored by buffaloes, which often
spend long periods immersed in it (Ibn Manziir, 1414 AH, 7:187). The word appears in poetry with the meaning
of floating algae, as in the verse of Imru’ al-Qays (Ibn Manzir, 1414 AH, 2:314):

Tayammamat al-‘ayna allati ‘inda Darijin
YafT'u ‘alayha al-zillu ‘armaduha tam1
Significance:

The use of al-‘armad (“floating algae”) reinforces the semantic basis of the kunyah, since buffaloes
are characteristically associated with marshy waters covered by such vegetation.

Camel

The camel is known by the kunyas Abii Ayyiib, Abii Safwan, Ibn al-Tawil, and Ibn al-Hawjal (Ibn al-
Athtr, 1991/1411 AH, 323; al-Suyitt, 1998/1418 AH, 1:397). Ibn al-Raimi satirized Ab@l Ayyiib Sulayman b.
‘Abd Allah b. Tahir by exploiting this kunyah (al-Tha‘alibi, n.d., 251):

Ya Aba Ayyub, hadhi kunyatun

Min kuna al-an‘am qadiman lam tazal
Wa lagad wuffiga man kannakaha
Wa asaba al-haqqa fiha wa ‘adal

Qad qada gqawlu Labid baynana
Innama yujza al-fata laysa al-jamal
Significance:

The kunyah Abu Ayyiib appears to have arisen from a symbolic association between the camel’s
endurance and the patience traditionally attributed to the Prophet Ayyiib (Job).
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She-Camel

The she-camel bears numerous kunyas, including Bint al-Falah, Umm Baww, Umm Ha’il, Umm
Hiwar, Umm al-Khulla, Unm al-Saqb, Umm °‘Ajil, Umm Mas‘id, Bint Shahm, Bint al-Fahl, and Bint al-
Naja’ib (Ibn al-Athir, 1991/1411 AH, 334). The kunyah Umm Ha'il appears in the verse:

Tabitu ka-annaha Ummu Ha’ilin

TuraT al-najma min ufuqin ba‘id

(Nagah ha’il: a she-camel that did not conceive or give birth during a given year.)
Significance:

The kunyah Bint al-Falah (“daughter of the desert wilderness”) highlights the camel’s intimate
connection with the desert environment, transforming the landscape itself into a symbolic lineage and thereby
emphasizing the camel’s identity as a quintessential desert creature.

Donkey

The donkey and she-donkey are known by numerous kunyas, including Abt Ziyad, Aba Sabir, Umm
Mahmid, Abt Nafi‘, Umm Tawlab, Umm al-Jahsh, Umm Hils, Umm Dabba, Umm al-Muthanna, Umm Wahb,
Ibn Ahqab, Ibn Adhan, Ibn Khudham, and others (Ibn al-Athir, 1991/1411 AH, 324; al-Damiri, 1424 AH,
1:329). A poet satirizing Ziyad b. Abthi remarked:

Ziyadun lastu adri man abiihu
Walakin al-himaru Abt Ziyad
Significance:

Physical and behavioral characteristics—such as patience, usefulness, and long ears—are transformed
into kinship-based kunyas, integrating the animal into the Arab social imagination. In satirical poetry, the
kunyah may also become a tool of ridicule, reversing the relationship between human and animal.

Giraffe

The giraffe is known by the kunyah Umm ‘Isa (al-Suyiiti, 1998/1418 AH, 1:401). Al-Baji al-Mas‘adi
wrote (1983, 68):

Hiya Ummu ‘Isa al-zarafatu man samat
F1 qadriha ‘an akthari al-hayawan
Significance:

The kunyah Umm ‘Isa may suggest uniqueness and extraordinariness. Medieval writers sometimes
described the giraffe as a composite creature possessing characteristics of several animals. Symbolically, this
uniqueness may evoke the exceptional nature of Jesus’ birth and his association with his mother, though no
explicit linguistic source confirms this interpretation.

Gazelle (Zabyah)

The gazelle is known by the kunyas Umm Khishf, Umm Shadin, and Umm al-Tala (Ibn al-Athir,
1991/1411 AH, 330; al-Suytti, 1998/1418 AH, 1:401). Dht al-Rummah writes (1982/1402 AH, 3:1671):

Ka’anna ‘ara al-marjani minha ta‘allaqat
‘Ala Ummi Khishfin min ziba’i al-mashafir
Significance:

The gazelle is commonly identified through references to its offspring rather than qualities of strength
or ferocity. This reflects the Arab perception of the gazelle as a symbol of tenderness, affection, and grace.

Gazelle (Ghazal)
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The gazelle is known by the kunyas Abt al-Jamal, Abt al-Husayn, Aba Sufyan, Absi Waththab, Umm
Ahwa al-Muglatayn, Umm Jashish, Umm ‘Izzah, Ibn al-Qastal, and Bint al-Juwayriyyah (Ibn al-Athir,
1991/1411 AH, 331; al-Suyti, 1998/1418 AH, 1:398).

Significance:

These kunyas evoke beauty, elegance, swiftness, and agility. Some emphasize the gazelle’s large,
attractive eyes, while others suggest delicacy, charm, dignity, and its natural habitat among trees and sandy
landscapes.

Camels (Collective)

Camels collectively are referred to by kunyas such as Abii Kamil, Ibn al-Khaliyya, Banat al-Bayd,
Banat al-Sayr, Banat Shadqam, Banat al-Mafawiz, and others (Ibn al-Athir, 1991/1411 AH, 321).

Significance:

These kunyas emphasize endurance, strength, travel, and close association with deserts and
wilderness. Some also suggest noble lineage and the central role of camels in Arabian life and long-distance
journeys.

Horses

Horses are known by kunyas such as Ibn A ‘waj, [bn Sabl, Banat A ‘waj, Banat Jafil, Banat al-Sarth,
and Banat Sahhal (Ibn al-Athir, 1991/1411 AH, 325).

Significance:

The kunyas of horses emphasize noble pedigree, speed, strength, neighing, horsemanship, honor, and
their prestigious status in Arab culture.

Stallion

The stallion is known by the kunyas Abl Shuja‘, Abh Talib, Abii Mudrik, Abt al-Mada’, Abt al-
Midmar, Abu al-Munji, Abti Mungqidh, and Ibn al-Na‘amah (Ibn al-Athir, 1991/1411 AH, 331; al-Tha‘alibi,
n.d., 252).

Significance:

These kunyas convey courage, strength, speed, intelligence, and the ability to rescue or survive in
battle and competition. Some allude to extraordinary swiftness, likening the horse to an ostrich.

Mule

The mule is known by kunyas such as Abt al-Ashhaj, Abt al-Hariin, Abt al-Saqr, Abdi Quda“‘ah, Abtu
Qamiis, Abii Ka‘b, Abti al-Mukhtar, Abt Mal ‘Tin, and Abt Nahiq (Ibn al-Athir, 1991/1411 AH, 323; al-Suyiti,
1998/1418 AH, 1:397).

Significance:

The mule’s kunyas highlight strength, endurance, hard work, stubbornness, loud braying, and
sometimes bad temper. Certain kunyas also suggest speed and a difficult disposition.

Goat

The goat is known by the kunyas Umm al-Sikhal, Umm Samhah, Banat Asfa‘, Banat Ba‘rah, and
Banat Ya‘rah (Ibn al-Athtr, 1991/1411 AH, 333).

Significance:

These kunyas emphasize fertility, care for offspring, gentleness, familiarity with humans, and features
associated with pastoral life.

Hare

The hare is known by the kunyas Abii Khidash, Abii al-Kharaniq, Abi ‘Arzah, Abt al-Muhashsha,
and Abt Nabhan (Ibn al-Athir, 1991/1411 AH, 321; al-Tha‘alibi, n.d., 253).
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Significance:

The kunyas of the hare reflect speed, vigilance, timidity, concealment, and constant alertness to
danger.

Ostrich

The ostrich is known by kunyas such as Abt al-Ri’al, Umm al-Ar’ul, Umm al-Bayd, Umm Thalathin,
Umm Haffan, Umm Nahik, Ibn Dalan, Banat al-Adhi, and Banat al-Hayq (Ibn al-Athir, 1991/1411 AH, 334;
al-Suyti, 1998/1418 AH, 1:401).

Significance:

These kunyas highlight the ostrich’s numerous eggs and offspring, great speed, and adaptation to open
desert environments.

Bull

The bull is known by the kunyas Abl Dhayyal, Abli Zur‘ah, Abii ‘Ijl, AbG Muzahim, and, for the wild
bull, Abt Farqad (Ibn al-Athtr, 1991/1411 AH, 323).

Significance:

The kunyas emphasize strength, size, power, aggressiveness, and the imposing character of the wild
bull.

Elephant

The elephant is known by the kunyas Abtu al-Hajjaj, Abu al-Harmaz, Abdi Daghfal, Aba Kulthiim,
Abili Muzahim, Umm Sabil, and Abi al-*Abbas (al-Tha‘alibi, n.d., 253; al-Suydti, 1998/1418 AH, 1:394-398;
Ibn al-Athir, 1991/1411 AH, 331). It was introduced to Mecca by the Abyssinians.

Significance:

These kunyas emphasize enormity, strength, forcefulness, and majesty, reflecting the elephant’s
impressive presence in the Arab imagination.

He-Goat

The he-goat is known by the kunyas Abli Buhayr, Abii ‘Imarah, and Abt Malik (Ibn al-Athir,
1991/1411 AH, 323; al-Suyduti, 1998/1418 AH, 1:397-398).

Significance:

These kunyas suggest vigor, boldness, assertiveness, and energetic movement, while also reflecting
the mountain-dwelling habits of goats.

Ewe The ewe is known by the kunyas Umm al-Amwal, Umm Barrah, Umm Farwah, and Umm Wadah
(Ibn al-Athir, 1991/1411 AH, 334).

Significance:

The ewe’s kunyas emphasize prosperity and economic value through wool and milk production, while
also suggesting gentleness, tranquility, and blessing.

Pack-Horse (Bardhawn)

The pack-horse (bardhawn) is known by the kunyas Abt al-Akhtal and Abtu Sahil (Ibn al-Athir,
1991/1411 AH, 322; al-Suyiti, 1998/1418 AH, 1:397).

Significance:

These kunyas highlight endurance and reliability. Abi Sahil refers to neighing, whereas Abti al-Akhtal
may allude to roughness or coarseness in comparison with noble Arabian horses.

Sheep
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The sheep is known by the kunyah Umm al-Ash‘ath (al-Suyutt, 1998/1418 AH, 1:401).
Significance:

The kunyah Umm al-Ash‘ath refers to the abundance and disheveled nature of the sheep’s wool. It
evokes a pastoral image characterized by thick fleece and rustic simplicity.

Section Three: Kunyas of Creeping Creatures and Reptiles
Snakes

Snakes are referred to by numerous kunyas, including: Abt al-Bukhturi, Abi al-Rabi’, Abii ‘Uthman,
Abil al-Qadi, Abii Madh ‘iir, Abii Waththab, Abii al-Yaqzan, Umm al-Rabiq, Umm Tabaq, Umm ‘Afiyah, Umm
‘Uthman, Umm al-Fath, Umm Mahbiib, Umm Yaqzan, Ibn Tariq, Ibn al-‘Awali, Ibn al-Fawali, Ibn Qatrah,
Bint al-Jabal, Ibn Mihaq, Banat Tabaq, and Banat Qatrah (al-Suyiiti, 1998/1418 AH, 1:398—400).

Among the poetic attestations is the kunyah Bint Tabaq in the verse of Khalaf al-Ahmar:
Qad tarraqat bi-bikriha Ummu Tabaq

Fa-dhammirtiha wahmatan dakhma al-‘unuq

Significance:

The kunyas of snakes reflect fear of the creature and an avoidance of naming it directly, while also
alluding to its vigilance, agility, cunning, and concealment. This explains the abundance and diversity of its
kunyas, which occur in forms beginning with Ab, Umm, Ibn, and Bint. The kunyah Bint Tabaq may derive
from the notion of circularity and overlapping layers (tabaq), perhaps referring to the snake's coiled form when
it curls upon itself like a round dish.

Scorpion

The male scorpion is called Abii Fas‘al, while the female is known as Umm Sahirah, Umm al-‘Arit,
Umm Ghassan, and Umm Fas‘al (Ibn al-Athir, 1991/1411 AH, 172, 330).

The kunyah Umm ‘Arfit appears in the verse:

Tabitu tahta al-layli Ummu ‘Urayt

Tadibbu dabiba al-summi f1 al-takhlit

The scorpion was also called Umm Sahirah ("the wakeful one"), because it is most active at night.
Significance:

These kunyas emphasize characteristics associated with the scorpion—harm, secrecy, and nocturnal
activity. Umm Sahirah evokes vigilance and nighttime movement, whereas Umm ‘Arit suggests danger,
venom, and stealthy creeping.

Chameleon

The chameleon is known by the kunyas: Abt Jakhadib, Abii Hadhar, Abii al-Zindiq, Abii al-Shaqiq,
Abi Qadim, Abii Qurrah, Umm Jakhadib, Ibn Bijdah, and Ibn al-Falah (Ibn al-Athir, 1991/1411 AH, 324; al-
Damiri, 1424 AH, 1:329).

Significance:

These kunyas reflect the traits for which the chameleon is renowned: color-changing, caution,
concealment, and solitary existence in open wilderness. For example, Abli Hadhar ("Father of Caution")
highlights its extreme wariness, while Ibn al-Falah ("Son of the Desert") points to its association with barren
landscapes.

Lizard (Dabb)
The lizard is called Abii al-Hisl, Abti Dubaybah, and Banat Musbil (Ibn al-Athir, 1991/1411 AH, 330).
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The term hisl refers to a young lizard just hatched from its egg (Ibn Manzir, 1414 AH, 11:151). Arabs
also described the lizard as "the judge of beasts and birds" (al-AzharT, 2001, 4:176).
Significance:

The kunyas Abii al-Hisl and Aba Dubaybah emphasize its relationship to its offspring and prolific
reproduction. The epithet "judge of beasts and birds" reflects the wisdom and experience attributed to it in the
Arab imagination because of its reputed longevity and long residence within its burrow.

Ant

The ant is known as Umm Nawbah, Umm Mazin, Abti Mashghiil, Umm al-Jathl, Umm Jawar, and
Ibn al-Mazin (al-Suyti, 1998/1418 AH, 1:401; al-Damiri, 1424 AH, 2:497; Ibn al-Athtr, 1991/1411 AH, 334).

Significance:

These kunyas emphasize industriousness, constant movement, diligence, and perpetual activity. They
also evoke organization, cooperation, and the ant's tireless nature despite its tiny size.

Beetle

The beetle is referred to as Umm al-Aswad, Umm al-Fasw, Umm Mukhraj, Umm al-Lijaj, and Umm
al-Natan (Ibn al-Athir, 1991/1411 AH, 325; al-Suyuti, 1998/1418 AH, 1:401).

Significance:

These kunyas reflect perceptions of ugliness, foul odors, and association with unclean places. They
also convey aversion toward the insect and sometimes suggest persistence and annoyance.

Frog

The frog is called Abl al-Musabbih, Abiu al-Dahdah, Abt Hubayrah, Umm Ma‘bad, and Umm
Hubayrah (Ibn al-Athir, 1991/1411 AH, 330).

Significance:

These kunyas emphasize the frog's close association with water, its frequent jumping, and its
characteristic croaking. They also allude to its movement between aquatic and terrestrial environments.

Hedgehog

The hedgehog is known as Abi Sufyan, Abi al-Shawk, and Umm Daldal (Ibn al-Athir, 1991/1411
AH, 332, 171).

Significance:

These kunyas are based on a descriptive semantic structure combining metaphor, implied simile, and
personification. Physical characteristics such as spines, movement, and sound are transformed into human-
style kunyas, thereby humanizing the animal and condensing its image into a compact linguistic symbol.

Dung Beetle (al-Ju‘al)

The dung beetle is called AbG Salman (or Abli Sulayman), Abi al-Sanbas, al-Mutalattikh, Abt
Mudabhrij, Abti Hashim, Abti Wajzah, and Umm al-Ard (Ibn al-Athir, 1991/1411 AH, 323).

Significance:

These kunyas reflect its life in the soil, its habit of becoming covered with dirt, and its rolling of small
objects. They also evoke tireless activity and constant engagement with the earth.

Louse

The louse is known as Abl ‘Ugbah, Umm al-Sakt, Umm ‘Ugbah, Umm Talhah, and collectively as
Banat al-Durtiz (Ibn al-Athir, 1991/1411 AH, 332; al-Tha‘alibi, n.d., 259; al-Suyuti, 1998/1418 AH, 1:401).

Significance:
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These kunyas emphasize the louse's tiny size, close attachment to the human body, and rapid
multiplication. They also suggest concealment and the difficulty of eliminating it.
Spider

The spider is called Abt Qash‘am and Umm Qash‘am (al-Suyttt, 1998/1418 AH, 1:401; Ibn al-Athr,
1991/1411 AH, 320).

Significance:

These kunyas point to the spider's skill in weaving webs and capturing prey through delicate threads.
They also highlight the contrast between physical frailty and hidden ingenuity. The kunyah may represent a
form of ironic magnification—a grand name given to a fragile creature.

Rat
The rat is known as Abii Jawwal and Abii Rashid (Ibn al-Athir, 1991/1411 AH, 323).
Significance:

These kunyas reflect its constant wandering in search of food, stealthy movements, and ability to
infiltrate houses and storehouses.

Mouse

The mouse is called Umm Rashid and Umm al-Kharab (al-Suytt, 1998/1418 AH, 1:400; Ibn al-Athr,
1991/1411 AH, 331).

Significance:

These kunyas emphasize its destructive habits, especially gnawing food and household goods. They
also evoke secrecy, intrusion, and quick escape.

Fish
The fish is called Abi al-‘Awwam (al-Suyti, 1998/1418 AH, 1:398).
Significance:

The kunyah Abi al-‘Awwam ("Father of Swimming") highlights the fish's intimate association with
water and its perpetual motion within it.

Dragon
The dragon is known as Abtu Mirdas (al-Damir1, 1424 AH, 1:238).
Significance:

This kunyah evokes immense size, terrifying power, and predatory strength, reflecting the dragon's
mythical status as an awe-inspiring creature beyond the ordinary animal world.

Section Four: Animals Commonly Known by Their Kunyas

Some animal names are themselves constructed as kunyas and have become conventional
designations.

Ibn Labun

A young camel in its third year is called Ibn Labuin, because its mother is still producing milk (al-
Tha‘alibt, 2002/1422 AH, 80; Ibn Qutaybah, n.d., 151).

Significance:

The kunyah signifies youth and incomplete maturity, indicating that the animal remains dependent on
its milk-producing mother.

Jackal (Ibn Awa)
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The jackal is known by the kunyas Abia Ayytb, Aba Dhu’ayb, Abt Ka'b, and Abii Wa'il (Ibn al-
Athtr, 1991/1411 AH, 322; al-Damiri, 1424 AH, 1:156).

It was called Ibn Awa because it responds to the howling of its kind.

A poet says:

Ka’anna ‘uwa’a Ibn Awa idha

Da‘a sahibayhi nawahu al-thakala

Significance:

The poet portrays the jackal's cry as one of loneliness and lamentation.

Another poet says:

Tujibu Banatu al-Layli sawta Ibn Awa

Idha ma daja laylun wa-adbara kawkabu

Weasel (Ibn ‘Irs)

The weasel is known as Abii al-Hakam, Abu Rafi‘, Abt Ruqad, and Abu al-Waththab (al-Suyiti,
1998/1418 AH, 1:398; Ibn al-Athir, 1991/1411 AH, 320).

A rajaz poet says:

Ka’annahu Ibnu ‘Irsin f1 juhdirihi

Yas‘a idha ma khafa waq‘a al-hafiri

Significance:

The verse highlights the weasel's speed in hiding and its extreme caution.
Abi al-Shamgamq says:

Nazala al-fa'ru bi-bayti

Rifgatan min ba‘da rifqah

Wa-Ibn ‘Irsin ra’su bayti

Sa‘idan fi ra’si nabqah

Safqatun absartu minha

F1sawadi al-"ayni zurqah

Zurqatun mithla Ibn ‘Irs

Aghbashun ta‘lithu bulqah

The poet describes it as grayish and piebald, likening its coloration to that of a mouse.

Among the Arabs, the kunyah could also indicate that the designated creature was regarded as an
origin or prototype. For this purpose, they frequently used the term Umm ("mother"), since umm denotes the
source, foundation, or principal part of a thing (al-Tha‘alibi, n.d., 225).

Umm Hubayn

A small reptile known to the Arabs, resembling a monitor lizard.
Al-Tirimmah ibn Haktm says:

Ka-Ummi Hubaynin lam tara al-nasu ghayraha

Wa-ghabat Hubaynun hina ghabat Bani Sa‘d
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The poet compares the disappearance of Banti Sa‘d to the disappearance of this small creature.
Umm ‘Uwayf

A small green creature with a large head, long tail, and four wings. When it sees a human being, it
stands on its tail and spreads its wings but does not fly. Children traditionally addressed it with the rhyme:

Umm ‘Uwayf, spread your two cloaks,
Then fly between your two deserts.
The prince has sought your daughters,
With his army and his gaze upon you.
Umm Zafirah

A small creature said to be hostile to the lion and also known as al-Gharaniq (Ibn al-Athir, 1991/1411
AH, 166).

Section Five: Kunyas of Birds

Birds occupied a prominent place in Arabic linguistic and literary heritage. The Arabs did not confine
themselves to naming birds by their explicit names; rather, they assigned them numerous kunyas (teknonyms),
reflecting their characteristics, colors, sounds, and the beliefs and customs associated with them. These kunyas
became so widespread that lexicographers devoted special sections to them in works such as Lisan al-‘Arab,
Taj al-"Arts, and books on animals and proverbs. They also appear abundantly in classical Arabic poetry,
where poets employed them in description, simile, and allusion. Consequently, bird kunyas constitute an
important linguistic and semantic phenomenon that reveals both the richness of Arabic and the Arabs’
remarkable precision in naming and describing living creatures.

The Crow (al-Ghurab)

The crow is known by numerous kunyas, including: Abt al-Mirqal, Abi al-Jarrah, Abti Hadhar, Abt
Zajir, Abt Hatim, Abt Jakhadib, Abti Zaydan, Abti al-Shu’'m, Abl Ghiyath, and Abu al-Qa‘qa‘ (al-Suyiti,
1998/1418 AH, 1:398; al-Damiri, 1424 AH, 2:235).

A poet says:

Indeed, the crow once walked a certain gait

In the ages and generations gone by.

It envied the sandgrouse and sought to imitate its walk,
But was struck by a kind of lameness.

Thus it lost its own gait and failed to attain hers;
Therefore they called it Abii al-Mirgal.

The crow was also associated with ill omen. According to al-Jahiz, when the inhabitants of a dwelling
departed in search of pasture, the crow would settle in the remains of their homes scavenging for food. Since
it appeared only after their departure, people associated it with separation and named it Ghurab al-Bayn (“the
Crow of Separation”) (al-Jahiz, 1424 AH, 2:418).

Significance:

The crow’s kunyas reflect observations of its behavior, appearance, and cultural symbolism. Some
derive from movement (Abu al-Mirqal), while others reflect the Arab association of the crow with misfortune
and separation (Abt al-Shu’'m).

The Rooster

The rooster is called: Abti Bara’il, Abi Hassan, Abi Hammad, Abli Sulayman, Abii ‘Ugbah, Abii
‘Alawiyyah, Abii Mudlij, AbQ al-Mundhir, Abii al-Nadhir, Abii Nabhan, and Abt@i Yaqzan (Ibn al-Athir,
1991/1411 AH, 326; al-Tha‘alibi, n.d., 253).
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A poet says:

When Abti Yaqzan crowed, our mounts arose,

And the breaking of dawn was our first appointment.

Another poet says:

Abii Yaqzan crowed when the first breaths of morning appeared,

And the darkness of night faded away.

Significance:

The rooster was called Abti Yaqzan (“Father of Wakefulness™) because it awakens people at dawn.
The Locust

The locust is known as: Umm Jakhadib, Umm Jundub, Umm Saryah, Umm ‘Awf, while Abii Jukhadi
and Abii Jakhadib denote particular species of locusts (al-Tha‘alibi, n.d., 258; al-Suyiiti, 1998/1418 AH, 1:397,
Ibn al-Athir, 1991/1411 AH, 172, 323).

A poet says:

No yellow creature called Umm ‘Awf

Has hind legs like two sickles.

Significance:

The verse likens the curved hind legs of the locust to two sickles.
The Jackdaw (al-Zagh)

Its kunyah is Abl ‘Ajwabh. It is a small black crow often found near cultivated land.
In a humorous poem attributed to it:

I am the jackdaw, Abiu ‘Ajwah,

Son of the lion and lioness.

I love wine and sweet basil,

Coffee and delight.

Significance:

The kunyah derives from the resemblance between the bird’s black color and the dark hue of ‘ajwah
dates. This reflects the Arab tendency to base animal kunyas on color, sound, or characteristic traits.

The Hoopoe (al-Hudhud)

The hoopoe is called: Abii al-Akhbar, Abt Rith, Abii Thumamah, Abt Sajjad, and Abt ‘Abbad (Ibn
al-Athir, 1991/1411 AH, 335).

Significance:

Its most famous kunyah, Abtu al-Akhbar (“Father of News”), reflects its association with intelligence
and reconnaissance, inspired by the Qur’anic story of Solomon’s hoopoe who brought news from Sheba: “I
have come to you from Sheba with certain news” (Qur’an 27:22). Consequently, the hoopoe became a symbol
of information and discovery in the Arab imagination.

The Vulture (al-Nasr)

The vulture is known as: Abti Qash‘am, Abt al-Abadd, Abt al-Isba’, Abu al-Bashar, Abti Malik, Abu
al-Minhal, Ab@ Yahya, and Umm Qash‘am (Ibn al-Athir, 1991/1411 AH, 330; al-Suyuti, 1998/1418 AH,
1:397).
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The most prominent kunyah is AbtG Qash‘am. Qash‘am refers to an elderly, formidable, or massive
being, an apt description of the vulture’s size and majesty. Abl al-Abadd alludes to the bird’s reputed longevity.
Zuhayr ibn Abi Sulma says:
He advanced, and many dwellings felt no fear
Where Umm Qash‘am had cast her saddle.

Here Umm Qash‘am symbolizes death itself. Originally a kunyah of the vulture, it later became a
metaphor for mortality because of the bird’s association with carrion and destruction.

The Dove (al-Hamam)

The dove is known as: Abi al-'Irq, Abt ‘Tkrimah, Abt Minjab, Abt al-Hadil, Abt Mahdi, Umm al-
Hadil, Ummahat al-Jawazil, and Ibn al-Qawiyah (Ibn al-Athir, 1991/1411 AH, 324; al-Suyuti, 1998/1418 AH,
1:398).

Significance:

The kunyah Abi al-Hadil derives from the bird’s cooing sound, demonstrating how the Arabs
frequently based bird identities on distinctive vocalizations.

The Hen

The hen is known as: Umm Ihda wa-‘Ishrin, Umm Ja‘far, Umm Hafsah, Umm ‘Ugbah, Umm Qb,
Umm Qiir, and Umm Nafi‘ (Ibn al-Athir, 1991/1411 AH, 326).

Significance:

The kunyah Umm Ihda wa-‘Ishrin (“Mother of Twenty-One”) alludes to prolific egg-laying and
fertility. The Arabs coined the proverb:

“More affectionate than Umm Ihda wa- ‘Ishrin.”

This proverb highlights the hen’s intense care for her eggs and chicks.
The Dukhkhal (or Partridge)

Known as: Abt al-Hajjaj, Abtu Khattar, and Absi Dabbah.
Significance:

These kunyas emphasize the bird’s rapid movement and wandering habits rather than its physical
appearance. The proverb:

“He seeks a partridge in the lion’s den.”

is applied to someone pursuing an unattainable goal.

The Karr Bird

Its kunyas include: Abii ‘Aryan, Abl ‘Ayna’, Abi al-Ghiran, Abti Nu‘aym, and Abi al-Haysam.
Significance:

These names seem to derive from visual observations, particularly the appearance and prominence of
the bird’s eyes and certain exposed areas of its body.

The Ostrich (al-Zalim)
Known as: Abt al-Bayd, Abii Thalathin, and Abii al-Sahart (al-Damiri, 1424 AH, 2:148).
Significance:

These kunyas classify the ostrich according to salient biological and environmental traits, such as egg
production and desert habitat, while also functioning metaphorically by reducing the animal to its most
characteristic feature.
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The Wood Pigeon (al-Warshan)
Known as: Abii al-Akhdar, Abt ‘Imran, and Abii al-Na’ihah (al-Damir1, 1424 AH, 2:538).
Significance:

These kunyas are based on color, voice, and anthropomorphic naming. They transform the bird into a
symbolic entity identified through its most striking sensory qualities.

The Sandgrouse (al-Qata)
Known as: Abii al-‘Ala’, Umm Thalath, and Ummahat al-Jawazil (Ibn al-Athtr, 1991/1411 AH, 332).
Significance:

Its kunyas emphasize environmental adaptation, reproduction, and movement, encapsulating the
bird’s close relationship with the desert and its continual travel.

The Turtle Dove (al-QumirT)

Known as: Abti Zakra and Abii Talhah (al-Suyati, 1998/1418 AH, 1:398; al-Damiri, 1424 AH, 2:351).
The Jay (al-Q1q)

Its kunyah is Abli Zurayq (al-Damirt, 1424 AH, 1:462).

Significance:

This kunyah derives from the bird’s bluish coloration and illustrates the Arabic tendency to transform
a prominent sensory trait into a condensed linguistic identity.

Additional Bird Kunyas

. Rakhmah (Egyptian Vulture): Umm Ju‘ran, Umm Risalah, Umm ‘Ajibah, Umm Qays, and
Umm Kabir.

. Owl: Umm al-Sibyan, Umm Fuwayq, and Umm al-Kharab. Owing to its association with
ruins, the owl became a symbol of ill omen and desolation.

. Yu'yu’ (a species of falcon): Abti Rabah.

. Goose: Abu Zafir.

. Falcon (Bazi): Abu al-Ash‘ath, Abii al-Bahltl, Abt al-Sha‘r, and Abii Lahiq.

. Bashiq (sparrowhawk): Abtu al-Akhdh and Abt Suraqah.

. Qunbur (lark): Abt Sabir, Abl al-Haytham, and Umm al-"Al‘al.

. Shahin (peregrine falcon): Abii al-Jaysh.

. Kite (Hida ah): Abu al-Khattab and Abi al-Salb.

. Saqr (hawk): Abii Shuja‘, Abt al-Isba‘, Abt al-Hamra’, Abt ‘Amr, Abt ‘Imran, Abii ‘Awan,
Abit al-Minhal, and Umm al-Mudrahi.

. Peacock: Abu al-Washy and Abii al-Husn. These reflect its beauty, elegance, and pride in its
plumage.

. Sparrow: Abu al-Sa‘w, Abii Muhriz, Abti Muzahim, and Abt Ya'qiib. The Arabs explained
its name (‘usfur) as deriving from its tendency to flee and evade.

. Eagle (al-'Uqab): Abu al-Ashyam, Abu al-Hajjaj, Abu Husban, Abi al-Dahr, Abu al-

Haytham, Umm al-Hiwar, Umm al-Shaghwah, Umm Talabah, Umm Kayh, Umm Lawh, and Umm al-
Haytham.

. Magpie: Abu al-Sarraq (“Father of Theft”), reflecting its reputation for stealing shiny objects.
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. Fly: Abu Hafs, Abt Hakim, Abi al-Hadras, Abt Ja‘far, Abii Hakam, and Abu al-Khudash.
. Wasp: Abil ‘Asim.

These examples illustrate the remarkable richness of Arabic animal nomenclature and demonstrate
how kunyas functioned as condensed semantic symbols, encapsulating physical traits, sounds, behavior,
environmental associations, and cultural perceptions within a single expressive linguistic form.

Section Five: Birds’ Kunyas (Teknonyms)

Birds occupied a prominent place in Arabic linguistic, literary, and lexicographical traditions. The
Arabs did not confine themselves to naming a bird by its direct designation; rather, they assigned to it numerous
kunyas (teknonyms), reflecting its characteristics, colors, sounds, or the beliefs and customs associated with it.
These kunyas became so widespread in Arabic usage that linguists devoted special sections to them in works
such as Lisan al-‘Arab, Taj al-‘Arts, and books on animals and proverbs. They were not restricted to
dictionaries but also appeared frequently in classical Arabic poetry, where poets employed them for
description, simile, and allusion. Thus, bird kunyas constitute an important linguistic and semantic
phenomenon that reveals both the richness of Arabic and the Arabs’ precision in naming and describing living
creatures. The following are selected examples and their implications.

The Crow

The crow is known by several kunyas, including: Abl al-Mirqal, Abu al-Jarrah, Abii Hadhar, Abtu
Zajir, Abt Hatim, Abt Jakhadib, Abli Zaydan, Abii al-Shu’'m, Abw Ghiyath, and Abt al-Qa‘qa“.

A poet said:

Indeed, the crow once walked

In former ages with a certain gait.

It envied the sandgrouse and sought to imitate its walk,
But was afflicted with a kind of lameness.

Thus it lost its own gait and failed to achieve hers;
Therefore they called it Abt al-Mirqal.

The crow was also called Ghurab al-Bayn (“the Crow of Separation”), because it would descend upon
abandoned dwellings after their inhabitants had departed, causing people to associate it with separation and
misfortune.

Significance: The kunyah Abii al-Mirqal is linked to the bird’s peculiar manner of walking, while
other kunyas reflect popular beliefs associating the crow with separation, ill omen, and warning.

The Rooster

The rooster is known by the kunyas: Aba Bara’il, Aba Hassan, Abii Hammad, Abii Sulayman, Abi
‘Ugbah, Abi ‘Ulwiyyah, Abli Mudlij, Abt al-Mundhir, Abt al-Nadhir, Abii Nabhan, and Abti Yaqgzan.

A poet said:

When Abii Yaqzan crowed, our mounts arose,

For the breaking of dawn was our first appointment.

Another poet said:

Abii Yaqzan crowed when the signs of morning breathed forth,
And the darkness of night receded.

Significance: The rooster was called Abt Yaqzan (“Father of Wakefulness”) because its crowing
awakens people at dawn.

The Locust
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The locust is known by the kunyas: Umm Jakhadib, Umm Jundub, Umm Siryah, Umm ‘Awf, while
Abii Jukhadi and Abu Jakhadib designate particular species of locusts.

A poet said:

No yellow creature called Umm ‘Awf
Has two hind legs like sickles.
Significance: The poet likens the locust’s curved hind legs to two sickles.
The Jackdaw (Zagh)

Its kunyah is Abll ‘Ajwah.

It is represented as saying:

I am the jackdaw, Abii ‘Ajwah,

Son of the lion and lioness.

I love wine, basil,

Coffee, and delight.

Significance: The kunyah derives from the resemblance between the bird’s black color and that of
‘ajwah dates, illustrating the Arab tendency to derive animal kunyas from color, sound, or appearance.

The Hoopoe

The hoopoe is known by the kunyas: Abai al-Akhbar, Abii Rih, Abii Thumamah, Abta Sajjad, and Abt
‘Abbad.

Significance: The kunyah Abii al-Akhbar (“Father of News”) is connected with the Qur’anic story of
Solomon’s hoopoe, which brought reliable news from Sheba. Consequently, the hoopoe became associated in
Arab imagination with intelligence, reconnaissance, and the uncovering of hidden matters.

The Vulture

The vulture is known by the kunyas: Abii Qash‘am, Abii al-Abadd, Abii al-Isba‘, Abti al-Bashar, Abt
Malik, Abt al-Minhal, AbG Yahya, and Umm Qash‘am.

Zuhayr b. Ab1 Sulma said:
He charged forth, and many dwellings did not panic
Where Umm Qash‘am had cast her saddle.

Significance: Qash‘am denotes an aged, mighty, or massive creature and thus reflects the vulture’s
size and majesty. Abi al-Abadd alludes to the bird’s reputed longevity. Later, Qash‘am became a metaphor for
death itself because of the vulture’s association with carrion and destruction.

The Dove

The dove is known by the kunyas: Abt al-‘Irq, Abii ‘Tkrimah, Abli Minjab, Abl al-Hudayl, Abt
Mahdi, Umm al-Hudayl, Ummhat al-Jawazil, and Ibn al-Qawiyah.

Significance: The kunyah Abi al-Hudayl is derived from the bird’s cooing, demonstrating how the
Arabs often identified birds through their characteristic sounds.

The Hen

The hen is known by the kunyas: Umm Ihda wa-‘Ishrin, Umm Ja‘far, Umm Hafsah, Umm ‘Uqgbah,
Umm Quib, Umm Qiir, and Umm Nafi".
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Significance: Umm Ihda wa-‘Ishrin (“Mother of Twenty-One”) refers to the abundance of eggs and
symbolizes fertility and prolific reproduction. An Arabic proverb states: “More affectionate than Umm Ihda
wa- ‘Ishrin,” referring to a hen’s care for her eggs and chicks.

The Dukhkhal (Partridge)
Known by the kunyas: Abii al-Hajjaj, Abai Khattar, and Abii Dabbah.

Significance: These kunyas emphasize the bird’s swift movement and constant wandering rather than
its physical appearance.

Al-Karr
Known by the kunyas: Abl ‘Aryan, Abli ‘Ayna’, Abu al-Ghiran, Abi Nu‘aym, and Abu al-Haysam.

Significance: Kunyas such as Ab ‘Ayna’ highlight prominent visual features, especially the bird’s
eyes.

The Male Ostrich (Zalim)
Known by the kunyas: Abii al-Bayd, Abii Thalathin, and Abii al-Sahart.

Significance: These kunyas classify the bird according to biological and environmental characteristics
while simultaneously functioning as condensed metaphoric descriptions.

The Wood Pigeon (Warshan)
Known by the kunyas: Abii al-Akhdar, Abi ‘Imran, and Abt al-Na’ihah.

Significance: These names derive from color, sound, and anthropomorphic associations, reflecting the
Arabic tendency to condense sensory traits into symbolic teknonyms.

The Qata Bird (Sandgrouse)
Known by the kunyas: Abt al-‘Ala’, Umm Thalath, and Ummbhat al-Jawazil.

Significance: These kunyas are based on environmental, reproductive, and behavioral features,
transforming them into symbolic linguistic markers.

The Turtle Dove (QumrT)

Known by the kunyas: Abii ZakrT and Abai Talhah.
The Qiq Bird

Its kunyah is Abii Zurayq.

Significance: The kunyah derives from the bird’s bluish coloration and demonstrates how a striking
physical trait may become a symbolic identity.

The Rakhmah (Egyptian Vulture)

Known by the kunyas: Umm Ju‘ran, Umm Risalah, Umm ‘Ajibah, Umm Qays, and Umm Kabir.
The Owl

Known by the kunyas: Umm al-Sibyan, Umm Fuwayq, and Umm al-Kharab.

Significance: The owl was widely regarded as a symbol of ill omen, misfortune, and desolation
because of its habitation among ruins and its solitary habits.

The Yu'yu’

Its kunyah is Abt Rabah. It is a type of falcon.

The Flea

Known by the kunyas: Abii Tamir, Abu ‘Adi, Abii al-Waththab, and Ibn Tamir.
The Goose
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Its kunyah is Abl Zafir.

The Falcon (Bazi)

Known by the kunyas: Abii al-Ash‘ath, Aba al-Bahliil, Abi al-Sha‘r, and Aba Lahiq.
The Sparrowhawk (Bashiq)

Known by the kunyas: Abii al-Akhdh and Abt Suraqah.

The Lark (Qunbur)

Known by the kunyas: Abii Sabir, Abt al-Haytham, and Umm al-‘Al‘al.

The Shahin Falcon

Its kunyah is Abi al-Jaysh (“Father of the Army”).

The Kite (Hid ah)

Known by the kunyas: Abii al-Khattab and Abt al-Salb.

The Hawk (Saqr)

Known by the kunyas: Abt Shuja‘, Aba al-Isba‘, Abt al-Hamra’, Abt ‘Amr, Abil ‘Imran, Abi ‘Awan,

Abi al-Minhal, and Umm al-Mudrahi.

The Peacock

Known by the kunyas: Abii al-Washy and Abt al-Husn.

Significance: These reflect the peacock’s beauty, pride, elegance, and admiration for its own plumage.
The Sparrow

Known by the kunyas: Abii al-Sa‘w, Abti Muhriz, Abti Muzahim, and Aba Ya‘qiib.

Significance: The sparrow was said to be named ‘usfur because it “disobeyed and fled,” emphasizing

agility and quick movement.

The Eagle (‘Uqab)
Known by the kunyas: Abt al-Ashyam, Abu al-Hajjaj, Abii Hisban, Abt al-Dahr, Aba al-Haytham,

Umm al-Hiwar, Umm al-Shaghwah, Umm Talabah, Umm Kayh, Umm Lawh, and Umm al-Haytham.

The Magpie

Its kunyah is Abt al-Sarraq (“Father of Theft”).

The Fly

Known by the kunyas: Abii Hafs, Abt Hakim, Abt al-Hadras, Abu Ja'far, Abt Hakam, and Abi al-

Khuddsh.

The Wasp

Its kunyah is Abii ‘Asim.

Birds Known Primarily by Their Kunyas
Ibn Da’yah

A designation for the crow, derived from da’yat al-ba‘Tr (a part of the camel’s spine upon which the

crow alights).

Al-Kumayt said:

When I saw the vulture overpower Ibn Da’yah,
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water.

And nest securely in its eyrie, my soul was stirred.

Qays b. al-Mulawwah said:

I said, when Ibn Da’yah cried one morning,

Amid the pain of separation: may the nets never miss you.
Significance: The crow’s voice was associated with separation, loneliness, and pessimism.
Abii Baraqish

A small wild bird whose feathers display multiple colors when ruffled.
A poet said:

Like Abii Baraqish—every hue,

Its color appears ever changing.

Ibn al-Ma’ (“Son of Water”)

A water bird whose kunyah is Abii Sahl. The term may refer generally to birds closely associated with

Dhi al-Rummabh said:

I approached by a difficult route, while the Pleiades seemed
Like a flying Son of Water above the summit of the head.

Ibn Mugqrid

A small dark creature, smaller than a mouse, that kills pigeons and gnaws cloth.
Ibn Balasa

A bird characterized by a long tail and short wings.

Ibn Tamrah

A bird never seen without a date fruit in its beak.

Umm Rabah

A grey bird with reddish wings and back, known for feeding on grapes.
Umm ‘Ajlan

A well-known bird in Arabic tradition.

Abi Shabqiinah

A bird that accompanies donkeys and livestock, feeding on flies.
Abil Zaydan

A species of bird.

Abil Minjal

So called because its beak resembles a sickle (minjal).

Abt Qirdan

A white bird with long black legs and a long broad beak.

Abi Q1r

A well-known bird.
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These examples illustrate the richness of Arabic nomenclature and the cultural imagination that
transformed birds into symbolic figures through the medium of the kunyah, often condensing physical traits,
sounds, behaviors, beliefs, and literary associations into a single expressive designation.

Predatory Animals, Domestic Animals, Creeping Creatures, and Reptiles

No. Animal Name  Number of Kunyas No. Animal Name  Number of Kunyas
No. Animal Name  Number of Kunyas

1 Hyena (male & female) 46 19 Bear 6 37 Hackney Horse (Baradhiin)
2

2 Camels 34 20 Monkey 6 38 Rat 2

3 Lion 28 21 Lioness 6 39 Ground Antelope (‘Anaq al-Ard) 2

4 Donkey (male & female) 27 22 Ant 6 40 Spider 2

5 Wolf (male & female) 24 23 Hare/Rabbit 5 41 Ghurayb (a small

beast) 2

6 Snakes 22 24 Bull 5 42 Mouse 2

7 Leopard (male & female) 19 25 Cat 5 43 Faranq (small wild animal)
2

8 Ostrich 12 26 Beetle 5 44 Cheetah 2

9 Fox 11 27 Frog 5 45 Dragon 1

10 Horses 10 28 Louse 5 46 Buffalo 1

11 Dog 10 29 Scorpion 5 47 Giraffe 1

12 Ants 10 30 Goats 5 48 Fish 1

13 Chameleon 9 31 Female Cat 4 49 Sheep 1

14 Gazelle (male & female) 9 32 Ewe 4

15 Horse (individual steed) 8 33 Billy Goat 3

16 Dung Beetle 7 34 Spiny-tailed Lizard (Dabb) 3

17 Elephant 7 35 Doe 3

18 Pig 6 36 Hedgehog 3

Bird Names

No. Bird Name Number of Kunyas No. Bird Name Number of Kunyas
No. Bird Name Number of Kunyas

1 Crow 13 12 Kurr Bird 5 23 Kite 2

2 Rooster 11 13 Falcon (Bazi) 4 24 Peacock 2

3 Eagle (‘Uqab) 11 14 Flea 4 25 Turtle Dove (QumiT) 2

4 Pigeon/Dove 9 15 Sparrow 4 26 Goose 1

5 Falcon (Saqr) 8 16 Oowl 3 27 Jackdaw 1

6 Vulture 8 17 Qata Bird (Sandgrouse) 3 28 Wasp 1
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7 Hen 7 18 Lark (Qunbur) 3 29 Shahin Falcon 1

8 Locust 6 19 Partridge 3 30 Magpie 1

9 Fly 6 20 Male Ostrich (Zalim) 3 31 Qiq Bird1

10 Rakhmah Vulture 6 21 Warshan Dove 3 32 Yu'yu Falcon 1
11 Hoopoe 5 22 Sparrowhawk (Bashiq) 2

Kunyas That Became Established Names for Certain Birds
No. Kunya Bird

1 Ibn al-Ma’ ("Son of Water") Water Bird

2 Ibn Tamrah ("Son of a Date") A Bird Species
3 Ibn Da’yah Crow

4 Ibn Sayfinah A Bird Species

5 Ibn Mugqrid A Small Predatory Bird/Creature
6 Abii Baraqish A Small Wild Bird

7 Abii Zaydan A Bird Species

8 Abii Qir A Bird Species

9 Abi Qirdan Cattle Egret

10 Umm Rabah A Bird Species

11 Umm ‘Ajlan A Bird Species

Notes on Transliteration
Statistical Findings, Conclusion, Results, and Recommendations
Statistical Findings

In light of the statistics presented in the tables relating to animal kunyas (teknonyms) in Arabic, it
becomes evident that this lexical field is characterized by remarkable richness and semantic diversity, reflecting
the depth of the Arab individual's relationship with the animal world. The corpus examined encompasses a
wide range of animals and birds, with considerable variation in the number of kunyas assigned to each. Animals
that occupied a prominent place in the Arab environment—such as the hyena, camel, lion, donkey, and wolf—
received the greatest number of kunyas, whereas animals less connected to daily life were represented by fewer
designations. The findings further reveal a similar variation among birds. Certain species, such as the crow,
rooster, and eagle, were distinguished by a relatively large number of kunyas, while others were represented
by only a few. The third table highlights an additional linguistic phenomenon, namely the transformation of
certain kunyas into established names by which particular birds came to be commonly known, such as Abu
Minjal (“Father of the Sickle-Bill”’) and Abt Qirdan (“Cattle Egret”). This development indicates a shift from
the descriptive function of the kunyah to a quasi-technical identificatory function.

The three tables together contain a total of 97 animal and bird names and 605 recorded kunyas.
Conclusion

The study of animal kunyas in Arabic reveals an important aspect of the richness of the Arabic lexicon,
the linguistic sensitivity of the Arabs, and the depth of their engagement with the natural world. The kunyah
was not merely an alternative designation; rather, it functioned as a semantic and rhetorical device conveying
meanings of honorification, personification, auspiciousness, and characterization. Through it, Arabs expressed
their perceptions of animals and the qualities, images, and cultural associations attached to them.
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Arabic dictionaries and literary works devoted considerable attention to this phenomenon, to the
extent that animal kunyas became a living element in Arabic poetry, proverbs, and narrative discourse. The
study further demonstrates that the multiplicity of kunyas assigned to a single animal was not arbitrary. Rather,
it arose from the diversity of observable traits, differences among environments and tribal dialects, and the
Arab inclination toward rhetorical variation and expressive creativity.

Accordingly, the study of animal kunyas extends beyond the lexicographical sphere and contributes
to a deeper understanding of Arab culture and of the linguistic and aesthetic modes through which Arabs
conceptualized the world around them.

Results

1. Animal kunyas constitute a widespread linguistic phenomenon in Arabic lexicographical and
literary sources.

2. The study shows that Arabs linguistically treated animals in a manner analogous to human
beings, assigning them kunyas as a form of personification, honorification, and euphemistic expression.

3. Many kunyas were found to be closely linked to specific animal characteristics, such as
strength, cunning, ferocity, vigilance, and other notable traits.

4. The multiplicity of kunyas associated with a single animal reflects the diversity of perceived
attributes, regional environments, dialectal variation, and rhetorical purposes.

5. Poetic and proverbial evidence demonstrates that animal kunyas played an active role in
Arabic literary and rhetorical expression.

6. The study highlights the richness of the Arabic lexicon and its remarkable capacity for
semantic variation and vivid descriptive representation in naming and characterizing animals.

Recommendations

1. To compile Arabic animal kunyas in an independent dictionary arranged according to
scientific principles and accompanied by explanations of their meanings and textual attestations.

2. To expand semantic and cultural studies related to animal names and kunyas in the Arabic
heritage.

3. To make greater use of literary works, proverbs, and poetry in tracing the actual usage and

contextual meanings of animal kunyas.

4. To encourage researchers to investigate the rhetorical and cultural dimensions of the kunyah
in Arabic heritage in general, particularly in relation to animals and the natural world.
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ETIK BEYANLAR
Arastirma ve Yayin Etigi
Bu makalenin 6zgiin bir ¢alisma oldugunu ve bilimsel arastirma ve yayin etigi ilkelerine
uygun olarak hazirlandigini beyan ederim. Makale daha oOnce herhangi bir yerde
yayimlanmamis olup bagka bir dergide degerlendirme siirecinde degildir.
Caligmada kullanilan tiim kaynaklar akademik kurallara uygun bigimde atiflanmistir.
Caligmanin intihal, veri uydurma, veri tahrifi veya manipiilasyon icermedigini; arastirma
bulgularinin bilimsel diiriistliik ilkelerine uygun sekilde sunuldugunu beyan ederim.
Yazar Katkisi
Caligmanin tasarlanmasi, yiiriitiilmesi, analizi ve makalenin raporlama agamasini tek basina
yiirtitmiistiir. Makalenin son hélini okuyup onayladim ve yayimlanmasini kabul ettim.
Cikar Catismasi
Bu makalenin yayimmlanmasina iligkin herhangi bir ¢ikar ¢atigmasi bulunmadigini beyan
ederim.
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Finansal Destek
Bu aragtirma herhangi bir kamu kurumu, ticari kurulus veya kar amaci giitmeyen kurulus
tarafindan finansal olarak desteklenmemistir.

Yapay Zeka Kullanim Beyam
Makalenin hazirlanmas: siirecinde yapay zeka araglarindan yalmizca dil diizenleme, ceviri
destegi ve anlatim iyilestirmesi amaciyla sinirlt 6l¢iide yararlanilmistir. Yapay zeka araglari
tarafindan yapilan ceviri ve dil diizenlemeleri tarafimdan dikkatle kontrol edilmistir. Yapay
zeka araglar1 ¢alismanin bilimsel iceriginin, arastirma tasariminin, analizlerinin veya
akademik sonuglarinin olusturulmasinda kullanilmamigtir. Makalenin igerigine iliskin tim
akademik sorumluluk bana aittir.

Telif Haklar1 ve izinler
Telif hakki gerektiren materyaller kullanilmigsa gerekli izinlerin alindigimi ve galigmanin
herhangi bir fikrl miilkiyet hakkini ihlal etmedigini beyan ederim.

Yazar Onayi
Makalenin son halini okudum, onayladim ve yayimlanmasini kabul ettigimi beyan ederim.
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