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Abstract: This article examines the Nationalist Movement Party’s (MHP) understanding of nationalism. The
theoretical foundations of the MHP’s conception of nationalism are analyzed with a focus on Ziya
Gokalp, Miimtaz Turhan, and Seyyid Ahmet Arvasi. Gokalp’s cultural nationalism, shaped through a
sociological framework and articulated around the balance between “culture (hars)” and “civilization,”
provided an ontological basis for modern Tiirkiye. Subsequently, Turhan’s science- and development-oriented
perspective sought to add intellectual depth to nationalism. However, the transformation of nationalism into an
activist political doctrine took place under the leadership of Alparslan Tiirkes. The movement, which
underwent a significant transformation at the 1969 Adana Congress, became institutionalized around the “Nine
Lights” doctrine and, under the influence of the Cold War atmosphere, shifted toward a strong emphasis on
anti-communism and statist authority. The “Turkish-Islamic Ideal” synthesis systematized by Arvasi partially
distanced nationalism from its secular roots, constructing a sacralized identity that mobilized religious masses
by blending Turkish identity with the mission of protecting Islam. Finally, under the leadership of Devlet
Bahgeli, the MHP’s understanding of nationalism evolved into a structure centered less on radical rhetoric and
more on the “survival of the state,” political stability, and security-oriented policies. In conclusion, the text
argues that Turkish nationalism, rather than following a linear and smooth trajectory, has been shaped by
periodic crises, geopolitical necessities, and pragmatic ruptures, and today continues as a political movement
centered on the preservation of the state.
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Oz: Bu makale, Milliyetgi Hareket Partisi’nin (MHP) milliyetcilik anlayisini incelemektedir. MHP’nin
milliyet¢ilik anlayisinin teorik altyapisi Ziya Gokalp, Mumtaz Turhan ve Seyyid Ahmet Arvasi merkeze
almarak incelenmistir. Gokalp’in milliyetciligi sosyolojik bir temele oturtarak “hars ve medeniyet” dengesi
iizerinden sekillendirdigi kiiltiirel milliyetgilik, modern Tiirkiye ic¢in ontolojik bir zemin hazirlamistir.
Ardindan Miimtaz Turhan’in ilim ve kalkinma odakli perspektifi, milliyetcilige entelektiiel bir derinlik
katmaya c¢aligmistir. Ancak milliyetciligin aksiyoner bir siyasal doktrine doniisiimii, Alparslan Tiirkes
liderliginde gergeklesmistir. 1969 Adana Kongresi ile doniisiim gegiren hareket, Dokuz Isik ilkeleri etrafinda
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kurumsallasarak, Soguk Savas atmosferinin etkisiyle yogun bir antikomiinizm ve devlet¢i otorite vurgusuna
kaymistir. Seyyid Ahmet Arvasi’nin sistemlestirdigi “Tiirk-islam Ulkiisii” sentezi ise milliyetciligi sekiiler
koklerinden kismen uzaklastirmug, Tiirk kimligini Islam’m koruyuculugu misyonuyla harmanlayarak dindar
kitleleri mobilize eden mukaddesatc1 bir kimlik inga etmistir. Son olarak, Devlet Bahceli donemiyle birlikte
MHP’nin milliyet¢ilik anlayisi, “devletin bekas1”, siyasal istikrar ve giivenlik¢i politikalar1 merkeze alan bir
yaptya evrilmistir. Sonu¢ olarak metin, Tiirk milliyetciliginin dogrusal ve piiriizsiiz bir gelisimden ote
donemsel krizler, jeopolitik zorunluluklar ve pragmatik kirilmalarla sekillenen, giiniimiizde ise devletin
bekasin1 merkeze alan bir siyasal hareket olarak devam etmektedir.

Anahtar Kelimeler: Tiirk Siyasal Hayati, Milliyet¢ilik, MHP, Dokuz Isik, Tiirkes, Bahgeli

Turkish Studies — Economics, Finance, Politics 21(3)



MHP Milliyet¢iliginin Insas1 ve Déniisiim 4197

Structured Abstract

This study examines the evolution of nationalism within the Nationalist Movement Party (MHP) by
tracing its intellectual foundations, ideological transformations, and political institutionalization in Turkish
political life. It challenges the conventional narrative that presents Turkish nationalism as a coherent, linear
tradition, arguing instead that it has been shaped by discontinuities, pragmatic adaptations, and shifting
historical contexts. The analysis focuses on key intellectual figures such as Ziya Gokalp, Miimtaz Turhan,
and Seyyid Ahmet Arvasi, as well as the political leadership of Alparslan Tiirkes and Devlet Bahgeli, in order
to demonstrate how nationalist thought has been reformulated across different periods. In doing so, the study
situates MHP nationalism within broader debates in political sociology and highlights its adaptive and context-
dependent nature.

The research adopts a qualitative, interpretive methodological approach, drawing on primary texts by
leading nationalist thinkers and secondary literature from critical political science and sociology. A historically
grounded analysis is employed to map the transformation of nationalist discourse from the late Ottoman period
to contemporary Tirkiye. Particular attention is paid to how key concepts such as culture, civilization,
modernization, religion, and state survival are constructed and mobilized within different ideological
frameworks. The study does not treat nationalism as a fixed doctrine but rather as a flexible political instrument
that evolves in response to structural pressures, ideological competition, and institutional needs.

The findings indicate that the development of nationalism within the MHP can be understood through
successive phases of intellectual formulation, political mobilization, and institutional consolidation. The first
phase is associated with Ziya Gokalp, who established a sociological and cultural framework for nationalism
by defining the nation as a community based on shared language, morality, religion, and aesthetics. His
distinction between culture (hars) and civilization provided a theoretical model for reconciling Western
modernization with the preservation of national identity. However, this framework also introduced internal
tensions, particularly in its tendency to conceptualize culture as static and insulated from external influences.

The second phase is marked by the contributions of Miimtaz Turhan, who sought to enrich nationalism
through a scientific and developmental perspective. By emphasizing the importance of intellectual elites
capable of synthesizing tradition with modern scientific knowledge, Turhan redefined nationalism as both a
cultural and developmental project. Despite its intellectual sophistication, this perspective had limited practical
impact, as the ideological polarization of the Cold War era pushed nationalism toward more reactive and
security-oriented forms.

A decisive transformation occurred under the leadership of Alparslan Tiirkes, who converted
nationalist thought into an organized political movement. The institutionalization of the MHP, particularly
following the 1969 Adana Congress, marked the emergence of a doctrinal and activist form of nationalism
structured around the “Nine Lights” ideology. This period was characterized by strong anti-communism,
hierarchical organization, and an emphasis on state authority. The integration of religion into nationalist
discourse through the “Turkish-Islamic Ideal,” systematized by Seyyid Ahmet Arvasi, further transformed the
ideological landscape. This synthesis enabled the mobilization of religiously conservative segments of society
but also introduced a fundamental tension between the universalist claims of Islam and the particularistic nature
of nationalism.

In the contemporary period, under the leadership of Devlet Bahgeli, the MHP’s understanding of
nationalism has undergone a significant transformation toward a more pragmatic and state-centered orientation.
Ideological radicalism has largely been replaced by an emphasis on political stability, national security, and
the preservation of state continuity. This shift reflects a broader transition from mass ideological mobilization
to institutional integration within the political system. Nationalism, in this context, is no longer primarily a
vehicle for identity construction but rather a framework for maintaining state authority and managing political
order.

The analysis demonstrates that each stage in the evolution of MHP nationalism corresponds to specific
historical conditions, including the collapse of the Ottoman Empire, the challenges of modernization, the
ideological polarization of the Cold War, and the security concerns of contemporary Tiirkiye. These
transformations highlight the extent to which nationalism has functioned as a responsive and adaptive ideology
rather than a stable and internally consistent doctrine. The incorporation of Islam into nationalist discourse,
while strategically effective in broadening the movement’s social base, has also generated enduring conceptual
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contradictions. Similarly, the increasing centrality of the state in nationalist thought has contributed to the
marginalization of alternative perspectives and the prioritization of order and security over pluralism.

Ultimately, the study concludes that the MHP’s nationalism should be understood as a historically
contingent and politically instrumental framework shaped by crisis, competition, and institutional imperatives.
Rather than following a smooth and linear trajectory, it has evolved through a series of ruptures and
reconfigurations that reflect changing political realities. In its contemporary form, MHP nationalism is best
characterized as a state-centric and security-oriented political project in which the preservation of state
continuity serves as the primary organizing principle.

Keywords: Turkish Political Life, Nationalism, MHP, Nine Lights, Tiirkes, Bahgeli
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Résumé Structuré

Cette étude examine I’évolution du nationalisme au sein du Parti du mouvement nationaliste (MHP)
en retracant ses fondements intellectuels, ses transformations idéologiques et son institutionnalisation politique
dans la vie politique turque. Elle remet en question le récit conventionnel qui présente le nationalisme turc
comme une tradition cohérente et linéaire, en soutenant au contraire qu’il a été fagonné par des discontinuités,
des adaptations pragmatiques et des contextes historiques changeants. L’analyse se concentre sur des figures
intellectuelles clés telles que Ziya Gokalp, Miimtaz Turhan et Seyyid Ahmet Arvasi, ainsi que sur les dirigeants
politiques Alparslan Tiirkes et Devlet Bahgeli, afin de démontrer comment la pensée nationaliste a été
reformulée au fil des différentes périodes. Ce faisant, 1I’étude situe le nationalisme du MHP au sein de débats
plus larges en sociologie politique et met en évidence sa nature adaptative et dépendante du contexte.

La recherche adopte une approche méthodologique qualitative et interprétative, s’appuyant sur des
textes primaires rédigés par d’éminents penseurs nationalistes et sur la littérature secondaire issue des sciences
politiques et de la sociologie critiques. Une analyse ancrée dans I’histoire est utilisée pour retracer la
transformation du discours nationaliste depuis la fin de la période ottomane jusqu’a la Turquie contemporaine.
Une attention particuliére est accordée a la maniére dont des concepts clés tels que la culture, la civilisation, la
modernisation, la religion et la survie de I’Etat sont construits et mobilisés au sein de différents cadres
idéologiques. L’¢étude ne traite pas le nationalisme comme une doctrine figée, mais plutét comme un instrument
politique flexible qui évolue en réponse a des pressions structurelles, a la concurrence idéologique et aux
besoins institutionnels.

Les résultats indiquent que le développement du nationalisme au sein du MHP peut étre compris a
travers des phases successives de formulation intellectuelle, de mobilisation politique et de consolidation
institutionnelle. La premiére phase est associ¢e a Ziya Gokalp, qui a établi un cadre sociologique et culturel
pour le nationalisme en définissant la nation comme une communauté fondée sur une langue, une morale, une
religion et une esthétique communes. Sa distinction entre culture (hars) et civilisation a fourni un modéle
théorique permettant de concilier la modernisation occidentale avec la préservation de 1’identité nationale.
Cependant, ce cadre a également engendré des tensions internes, notamment en raison de sa tendance a
conceptualiser la culture comme statique et isolée des influences extérieures.

La deuxiéme phase est marquée par les contributions de Miimtaz Turhan, qui a cherché a enrichir le
nationalisme a travers une perspective scientifique et axée sur le développement. En soulignant I’importance
des élites intellectuelles capables de synthétiser la tradition et les connaissances scientifiques modernes, Turhan
a redéfini le nationalisme comme un projet a la fois culturel et de développement. Malgré sa sophistication
intellectuelle, cette perspective n’a eu qu’un impact pratique limité, car la polarisation idéologique de 1’époque
de la Guerre froide a poussé le nationalisme vers des formes plus réactives et axées sur la sécurité.

Une transformation décisive s’est produite sous la direction d’Alparslan Tiirkes, qui a transformé la
pensée nationaliste en un mouvement politique organisé. L’institutionnalisation du MHP, en particulier a la
suite du congres d’Adana de 1969, a marqué I’émergence d’une forme doctrinale et militante de nationalisme
structurée autour de I’idéologie des «Neuf Lumiéresy». Cette période s’est caractérisée par un anticommunisme
virulent, une organisation hiérarchique et une importance accordée a 1’autorité de I’Etat. L’intégration de la
religion dans le discours nationaliste a travers « 1’idéal turco-islamique », systématisé par Seyyid Ahmet
Arvasi, a encore transformé le paysage idéologique. Cette synthése a permis la mobilisation des segments
religieusement conservateurs de la société, mais a également introduit une tension fondamentale entre les
prétentions universalistes de I’islam et la nature particulariste du nationalisme.

A I’époque contemporaine, sous la direction de Devlet Bahgeli, la conception du nationalisme du
MHP a subi une transformation significative vers une orientation plus pragmatique et centrée sur 1’Etat. Le
radicalisme idéologique a été largement remplacé par une priorité accordée a la stabilité politique, a la sécurité
nationale et a la préservation de la continuité de I’Etat. Ce glissement refléte une transition plus large, passant
d’une mobilisation idéologique de masse a une intégration institutionnelle au sein du systéme politique. Dans
ce contexte, le nationalisme n’est plus avant tout un vecteur de construction identitaire, mais plutot un cadre
permettant de maintenir I’autorité de I’Etat et de gérer 1’ordre politique.

www.turkishstudies.net/economy



4200 Hiiseyin Arslan

L’analyse démontre que chaque étape de 1’évolution du nationalisme du MHP correspond a des
conditions historiques spécifiques, notamment 1’effondrement de I’Empire ottoman, les défis de la
modernisation, la polarisation idéologique de la Guerre froide et les préoccupations sécuritaires de la Turquie
contemporaine. Ces transformations mettent en évidence a quel point le nationalisme a fonctionné comme une
idéologie réactive et adaptative plutdt que comme une doctrine stable et cohérente en soi. L’intégration de
I’islam dans le discours nationaliste, bien que stratégiquement efficace pour élargir la base sociale du
mouvement, a également généré des contradictions conceptuelles persistantes. De méme, la place de plus en
plus centrale occupée par I’Etat dans la pensée nationaliste a contribué a la marginalisation des perspectives
alternatives et a la priorité accordée a 1’ordre et a la sécurité au détriment du pluralisme.

En définitive, 1’étude conclut que le nationalisme du MHP doit étre compris comme un cadre
historiquement contingent et politiquement instrumental, fagonné par les crises, la concurrence et les impératifs
institutionnels. Plutdt que de suivre une trajectoire linéaire et sans heurts, il a évolué a travers une série de
ruptures et de reconfigurations qui reflétent 1’évolution des réalités politiques. Sous sa forme contemporaine,
le nationalisme du MHP se caractérise avant tout comme un projet politique centré sur 1’Etat et axé sur la
sécurité, dans lequel la préservation de la continuité de 1’Etat sert de principe organisateur principal.

Mots-clés : Vie politique turque, nationalisme, MHP, Les Neuf Lumiéres, Tiirkes, Bahgeli

Resumen Estructurado

Este estudio examina la evolucion del nacionalismo en el seno del Partido del Movimiento
Nacionalista (MHP), analizando sus fundamentos intelectuales, sus transformaciones ideoldgicas y su
institucionalizacion politica en la vida politica turca. Cuestiona la narrativa convencional que presenta el
nacionalismo turco como una tradicion coherente y lineal, y sostiene, en cambio, que ha estado marcado por
discontinuidades, adaptaciones pragmaticas y contextos historicos cambiantes. El analisis se centra en figuras
intelectuales clave como Ziya Gokalp, Miimtaz Turhan y Seyyid Ahmet Arvasi, asi como en el liderazgo
politico de Alparslan Tiirkes y Devlet Bahgeli, con el fin de demostrar como se ha reformulado el pensamiento
nacionalista a lo largo de diferentes periodos. Al hacerlo, el estudio sitia el nacionalismo del MHP en el marco
de debates mas amplios de la sociologia politica y destaca su naturaleza adaptativa y dependiente del contexto.

La investigacion adopta un enfoque metodologico cualitativo e interpretativo, basandose en textos
primarios de destacados pensadores nacionalistas y en bibliografia secundaria procedente de la ciencia politica
y la sociologia criticas. Se emplea un analisis con base historica para trazar la transformacion del discurso
nacionalista desde finales del periodo otomano hasta la Turquia contemporanea. Se presta especial atencion a
como se construyen y movilizan conceptos clave como la cultura, la civilizacion, la modernizacion, la religion
y la supervivencia del Estado dentro de diferentes marcos ideologicos. El estudio no trata el nacionalismo como
una doctrina fija, sino mas bien como un instrumento politico flexible que evoluciona en respuesta a las
presiones estructurales, la competencia ideologica y las necesidades institucionales.

Los resultados indican que el desarrollo del nacionalismo dentro del MHP puede entenderse a través
de fases sucesivas de formulacion intelectual, movilizacion politica y consolidacion institucional. La primera
fase esta asociada a Ziya Gokalp, quien establecié un marco socioldgico y cultural para el nacionalismo al
definir la nacién como una comunidad basada en un idioma, una moral, una religién y una estética compartidos.
Su distincion entre cultura (hars) y civilizacion proporcion6 un modelo teérico para conciliar la modernizacion
occidental con la preservacion de la identidad nacional. Sin embargo, este marco también introdujo tensiones
internas, especialmente por su tendencia a conceptualizar la cultura como algo estatico y aislado de las
influencias externas.

La segunda fase se caracteriza por las aportaciones de Miimtaz Turhan, quien trat6 de enriquecer el
nacionalismo desde una perspectiva cientifica y de desarrollo. Al hacer hincapi¢ en la importancia de las élites
intelectuales capaces de sintetizar la tradicion con el conocimiento cientifico moderno, Turhan redefinié el
nacionalismo como un proyecto tanto cultural como de desarrollo. A pesar de su sofisticacion intelectual, esta
perspectiva tuvo un impacto practico limitado, ya que la polarizacion ideolégica de la época de la Guerra Fria
empujo al nacionalismo hacia formas mas reactivas y orientadas a la seguridad.

Se produjo una transformacion decisiva bajo el liderazgo de Alparslan Tiirkes, quien convirti6 el
pensamiento nacionalista en un movimiento politico organizado. La institucionalizacion del MHP,
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especialmente tras el Congreso de Adana de 1969, marco el surgimiento de una forma doctrinal y activista de
nacionalismo estructurada en torno a la ideologia de las «Nueve Luces». Este periodo se caracterizd por un
fuerte anticomunismo, una organizacion jerarquica y un énfasis en la autoridad del Estado. La integracion de
la religion en el discurso nacionalista a través del «Ideal turco-isldmico», sistematizado por Seyyid Ahmet
Arvasi, transformé atin mas el panorama ideoldgico. Esta sintesis permiti6 la movilizacién de los segmentos
religiosamente conservadores de la sociedad, pero también introdujo una tensiéon fundamental entre las
pretensiones universalistas del islam y la naturaleza particularista del nacionalismo.

En la época contemporanea, bajo el liderazgo de Devlet Bahgeli, la concepcion del nacionalismo del
MHP ha experimentado una transformacion significativa hacia una orientaciéon mas pragmatica y centrada en
el Estado. El radicalismo ideoldgico ha sido sustituido en gran medida por un énfasis en la estabilidad politica,
la seguridad nacional y la preservacion de la continuidad del Estado. Este cambio refleja una transicion mas
amplia de la movilizacion ideologica de masas a la integracion institucional dentro del sistema politico. El
nacionalismo, en este contexto, ya no es principalmente un vehiculo para la construccion de la identidad, sino
mas bien un marco para mantener la autoridad del Estado y gestionar el orden politico.

El analisis demuestra que cada etapa de la evolucion del nacionalismo del MHP se corresponde con
condiciones histdricas especificas, entre ellas el colapso del Imperio Otomano, los retos de la modernizacion,
la polarizacion ideoldgica de la Guerra Fria y las preocupaciones en materia de seguridad de la Turquia
contemporanea. Estas transformaciones ponen de relieve hasta qué punto el nacionalismo ha funcionado como
una ideologia receptiva y adaptable, mas que como una doctrina estable e internamente coherente. La
incorporacion del islam al discurso nacionalista, aunque estratégicamente eficaz para ampliar la base social del
movimiento, también ha generado contradicciones conceptuales duraderas. Del mismo modo, la creciente
centralidad del Estado en el pensamiento nacionalista ha contribuido a la marginaciéon de perspectivas
alternativas y a dar prioridad al orden y la seguridad frente al pluralismo.

En ultima instancia, el estudio concluye que el nacionalismo del MHP debe entenderse como un marco
histéricamente contingente y politicamente instrumental, moldeado por la crisis, la competencia y los
imperativos institucionales. En lugar de seguir una trayectoria fluida y lineal, ha evolucionado a través de una
serie de rupturas y reconfiguraciones que reflejan realidades politicas cambiantes. En su forma contemporanea,
el nacionalismo del MHP se caracteriza mejor como un proyecto politico centrado en el Estado y orientado a
la seguridad, en el que la preservacion de la continuidad del Estado sirve como principio organizativo principal.

Palabras clave: Vida politica turca, nacionalismo, MHP, Nueve Luces, Tiirkes, Bahgeli
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CrpykrypupoBanHoe Pe3ome

B nanHOM wccienoBaHMM paccMaTpUBAeTCs ABOJIIOLMS HallMOHAIM3Ma B paMkax [laptum
HanroHanucTuieckoro apmwkenns (MHP) myrem aHanmsa ero WHTEIUIEKTYalbHBIX OCHOB, HIICOJIOTHUYECKIX
npeoOpa3oBaHUi M TOJUTHYECKOW HMHCTUTYLHOHAIM3AMKA B TYPELUKOW IOJUTHYECKON >XKM3HH. B Hem
OCIApUBAETCS TPALAULUOHHAS MHTEPIpPETaLys, IPEICTaBIsoNas TYPEIKU HAMOHAIU3M KaK LIEJIOCTHYIO,
JUHEHHYI0 TPAIWINI0, M BMECTO 3TOTO YTBEpXKIAeTcd, 9TO OH (pOpMUpPOBAJICSA TOA BIHSHHEM Pa3pHIBOB,
[IparMaTUYeCKUX aJanTaluid M MEHSIOIIMXCSA HCTOPUYECKUMX KOHTEKCTOB. AHaIM3 COCPENOTOYEH Ha
KITIOYEBBIX WHTEIIEKTYbHBIX JAeSTeNs X, Takux kak 3us ['éxanm, Miomtas Typxan u Ceitnn Axmer ApBacw,
a TaKkXKe Ha IMOJIMTHYECKOM PYKOBOACTBE B muue Anmapcinana Tropkema u [leBnera baxuenu, ¢ nensto
MPOJIEMOHCTPUPOBATh, KaK HAIMOHAJIMCTHYECKAs MBICIb NepedopMyIHpoBaiIack B pasHble nepuossl. [lpu
9TOM B HccienoBaHuu HanuoHann3M MHP paccmarpuBaercsi B KOHTEKCTE OoJiee MIMPOKUX JTUCKYCCHH B
00J1aCTH TIOJIMTUYECKON COLMOJIOTMU M ITOJYEPKUBACTCS €r0 aJlalTUBHBIM M KOHTEKCTYaJIbHO-3aBHCHUMBIH
XapakKTep.
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B uccinenoBaHuy HCMONIB3yeTCs KaueCTBEHHBIM, MHTEPIPETATUBHBIA METONOJIOTMYECKUN MOIXO,
OCHOBAHHBIN Ha IEPBOMCTOYHMKAX BEIYIINX HAIIOHATUCTHYCCKUX MBICIIUTENICH U BTOPHYHOU JTUTEPAType MO
KPUTHIECKON TIONUTOJOTHH W COIHMONOTHH. [IpHMMEHseTcss HMCTOPHYSCKH OOOCHOBAaHHBIN aHANU3 IS
OTCJICKUBAHUS TpaHCHOPMAINH HAIMOHATHCTHYECKOTO AWCKypca OT TO3THETO OCMAHCKOTO IEpHOnIa [0
copemenHoi Typuun. Oco0oe BHIMaHHE YACTACTCA TOMY, KaK KII0UeBbIe KOHIICIIIIH, TaKHe KaK KyJIbTypa,
[UBIIN3AIS, MOICPHHU3ALNS, PETUTHSI W BBDKHBAHUE TOCYIApCTBa, KOHCTPYHPYIOTCS M MOOWMIM3YIOTCS B
paMKax pa3lMYHBIX HJEOJOTHYECKHX CUCTeM. B HccieoBaHUM HAalMOHAIM3M pAacCMaTpUBAETCS HE Kak
He3pIONieMasl JOKTPHHA, a KaK THOKHH TOJMTUYCCKUN WHCTPYMEHT, 3BOJIONMOHUPYIONIMA B OTBET Ha
CTPYKTYPHOE JaBJICHHE, UICOJOTHYCCKYIO0 KOHKYPCHIIUIO U HHCTUTYIIMOHAIBHBIC MOTPEOHOCTH.

Pe3ynbrarsl ucciegoBaHus NMOKa3bIBalOT, 4YTO pa3BUTHE HalMoHanu3Ma B pamkax MHP moxHO
MOHATH Yepe3 MOCNIe0BaTEeIbHBIC ITAlbl HHTCIUICKTYaIbHOU (OPMYIUPOBKH, MOJTUTHYCCKON MOOMIH3AIIUN 1
WHCTUTYUMOHANBHOM KOoHconmuaauuu. IlepBbiii »Tanm cBs3aH ¢ 3ust [€kanmom, KOTOPBIA 3aJI0KHIT
COIIMOJIOTMYECKUE M KyJIbTYpHBIE OCHOBBI HAITMOHAIN3MA, OTIPENIENINB HAIUIO KaK COOOIIECTBO, OCHOBAaHHOE
Ha OOmIeM s3BIKE, MOpAlld, PEIWTHH M JCTeTHKe. Ero pasrpaHmdeHne MexXIy KyIbTypod (Xapc) u
LMBUJIM3ALUEN MOCIYXUJIO TEOPETHYECKONM MOJAENBI0 A NPUMHUPEHHS 3alaJHOd MOJEpHHU3aLUU C
COXpPaHEHHEM HAIMOHAJbHOW HAEHTHYHOCTH. OJHAKO 3Ta KOHLEMUUS TakXe MOpPOJWIa BHYTPEHHUE
MPOTUBOPEUMS,, B UYACTHOCTH U3-3a TEHACHLUMU pacCMaTpUBATh KYyJbTypy Kak HEUTO CTaTUYHOE U
M30JIMPOBAaHHOE OT BHEUIHUX BIUSHHIM.

Bropoit srtan o3HameHoBaics BkiagoM Mriomraza TypxaHa, KOTOpPBIH CTpeMHJICS OOOTaTHUTh
HallUOHaJu3M C T[OMOULIbI0 HAay4yHOHl M pa3BuUBarollelcsd mnepcrnekTuBbl. llomguepkuBas BaKHOCTH
MHTEJJIEKTYallbHOM DJIUTHI, CIOCOOHON CHHTE3UPOBATh TPAIUIIMHU C COBPEMEHHBIMH HAyYHBIMH 3HAHUSIMHU,
TypxaH nepeocMpICINI HALIMOHAJIU3M KaK MPOEKT, 0XBAThIBAIOUIUHN KaK KyJIbTYPHYIO, TAK U pa3BUBAIOIIYIOCS
coctaBisomue. HecMoTps Ha CBOIO MHTENJIEKTyaJbHYI0 HW30UIPEHHOCTh, 3Ta MEpPCIEKTHBA HMeNa
OTpaHUUYEHHOE MPAKTUYECKOE BIUSHUE, MOCKOJIBKY MACOIOTHUECKas MOJIAPU3aLUs SI0XH XOJIOAHOW BOMHBI
MOTOJIKHYJIa HAIIMOHAII3M K 00Jiee peakKTUBHBIM M OpUEHTHPOBAaHHBIM Ha 6€30IacHOCTh (hopMaMm.

Pemratommast Tpancdopmarisi mpomsonmia HojA pyKOBOACTBOM AmnmapciaHa Tropkemma, KOTOPBIH
TIPEeBPATUII HAIMOHATUCTHYECKYIO MBICJIb B OpPTaHNU30BAHHOE MMOJIUTHYECKOE JIBHOKEHHE.
Wucturynnonanm3anus [laptun HammonamsHOro aBmxkeHus (MXII), ocobeHHO mocie ATaHACKOTO Che3la
1969 rona, 03HaMeHOBaNa NOSBICHAES TOKTPUHAIHHON M aKTHBHCTCKOW (POPMBI HAITOHATN3MA, TOCTPOCHHOM
Ha WIEoNoTUN «JIeBATH CBETOB». ODTOT TMEPHOJ XapaKTepU30BaJCs CUIbHBIM aHTHKOMMYHHU3MOM,
MepapXuuecKol opraHu3aluell MW akIeHTOM Ha TOCYJapCTBEHHYIO BJIacTh. VIHTerpamus peaurud B
HAI[MOHATIUCTHYECKUN JIUCKYPC TIOCPEACTBOM «TYPEIKO-MCIAMCKOTO Healay, CUCTeMaTU3UPOBAHHOTO
Ceitnom AxmeroM Apsacu, eie 0oJbllie M3MEHHIA MACOJOrHYecKuil anjmadt. ITOT CHHTE3 MO3BOJINII
MOOHWIIN30BaTh PEIUTHO3HO-KOHCEPBATHBHBIC CJIOM OOIIECTBa, HO TAaKKe MPHUBEI K (yHIAMEHTAJILHOMY
MPOTUBOPEUNIO MEXAY YHHUBEPCATUCTCKUMH TPETEH3USAMH HCIaMa W TapTUKYJSIPUCTCKOW MPHUPOIOi
HaI[MOHAJIU3Ma.

B coBpemenHslil nepuoj noa pykooactsoM Jlepnera baxyenu nonnmanue Haunonanusma B MHP
MPeTepIeNio 3HAYUTEIbHYIO0 TpaHCPOPMAIMIO B CTOPOHY Ooliee NparMaTHYHON W OPUCHTHPOBAHHOH Ha
TOCyIapCTBO MO3MIHH. MIeonorndeckuil pagiKain3M B 3HAUNTSIFHON CTENICHH OBLT BRITECHEH aKIICHTOM Ha
MOJMTUYECKYIO CTA0MIFHOCTh, HAITMOHAIBHYIO O€30IIaCHOCTh U COXpaHCHUE TPEEeMCTBEHHOCTH TOCYIapCTBa.
DTOT CHBHI OTpakaeT Oojiee INMUPOKHWHA TMepexo] OT MacCOBOH HACOJOTHUECKON MOOMIM3AIMH K
WHCTUTYIIMOHATLHOW UHTETPAIMH B paMKax MOJIUTUYECKOW CUCTeMbl. HallmoHamu3M B ’TOM KOHTEKCTE yiKe
HE SIBJISIETCS B MIEPBYIO OUYEPElb CPEICTBOM KOHCTPYUPOBAHUS UACHTUIHOCTH, @ CKOPEe CIYKUT PaMKOU IS
MOJIEPKaHUS TOCYIAPCTBEHHOH BJIACTH M YIIPABJICHHUS TIOJUTHICCKUM MTOPSIKOM.

AHanu3 MoKa3bIBaeT, 4TO KaxAbIi 3Tar 3BoJIIOIMK HannoHamu3Ma MXII cooTBeTCTBYeT KOHKPETHBIM
HCTOPUYECKHUM YCIOBHUSM, BKITI09ast pactax OCMaHCKOW UMIIEPHH, BBI30BBI MOJIEPHU3AINN, UICOJIOTHIECKYIO
MOJIIPU3AIUI0 TIEpUOJa XOJIOJMHOW BOWHBEI W MpoOJeMbl Oe3omacHOCTH coBpeMeHHOW Typuuu. It
npeoOpa3oBaHus MOJYCPKUBAIOT, HACKOJIBKO HAIIMOHAIN3M (DYHKIIMOHUPOBAJ KaK THMOKas W aJanTHBHAS
WJICOJIOTHS, a HE Kak cTaOWwibHas W BHYTPEHHE IIOCIEIOBATENbHAS IOKTPUHA. BliroueHwe uciama B
HAIIMOHAMCTUICCKUN JUCKYPC, XOTSA M OBUIO CTpaTermyecku S(P(GEKTUBHBIM JUTS PACIIUPEHUS COIHATIBHOM
0a3bl IBIDKCHHS, TAKXKE IMOPOJMIO YCTOHYMBBIC KOHIICTITyalbHBIC MPOTUBOPEUUS. AHAIOTHIHBIM 00pa3oM,
pactyinasi eHTpallbHas POJb TOCYJapCTBa B HATMOHAIMCTHYCCKON MBICITH CIIOCOOCTBOBAJIAa MapTHHATH3ALUT
aJbTEPHATUBHBIX TOUYEK 3PCHISI U IPHOPUTE3AIHH MTOPSIKA H OE30TTACHOCTH HaJ| TUTIOPATTH3MOM.
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B koHe4YHOM HUTOre B HCCIENOBAHUM JIENAaeTCs BbIBOJ, yTO HanuoHanusM MXII cnexyer noHumarh
KaK HCTOPHYECKH OOYCIOBICHHYIO M TOJUTHYCCKH HHCTPYMEHTAIBHYIO KOHIIEHIHIO, c(hOPMHPOBAHHYIO
KpH3WCaMH, KOHKYPEHIWEHl M HMHCTHTYLHOHAIbHBIMH HMIEpaTHBaMu. BMecTo TOro dToObI clemoBaTh
IUIABHOM M JIMHEMHON TpPaeKTOpUEH, OH pa3BUBAICA YEpPE3 CEPUI0 Pa3pblBOB U MEPECTPOEK, OTPAKAIOIIUX
MEHSIOIINeCs MOJUTHYeCKne peanud. B cBoeil coBpemeHHoil ¢opme HammoHammsM MXII myume Bcero
OXapaKTEePHU30BaATh KaK TOCY1apCTBEHHO-IICHTPUIHBIA M OPUCHTUPOBAHHBIH Ha 0€30MaCHOCTD MOMUTHIECKUH
IPOEKT, B KOTOPOM COXpaHEHHE MPEEeMCTBEHHOCTU TOCYJapCTBa CIy’KUT OCHOBHBIM OPTaHU3YIOLIUM
MPUHITUIIOM.

KutioueBble cjioBa: nonutudeckas )u3Hp Typiun, Harmonanusm, MHP, «/leBate orueity, Tropker,
baxuenu
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Yapilandirilmis Ozet

Bu makale, Milliyet¢i Hareket Partisi (MHP) igindeki milliyetcilik anlayisimin evrimini, fikri
temellerini, ideolojik doniisiimlerini ve Tirk siyasal hayatindaki kurumsallagma siirecini izleyerek
incelemektedir. Caligma, Tirk milliyetciligini tutarli ve dogrusal bir gelenek olarak sunan yaygin anlatiyi
elestirmektedir. Bunun yerine bu gelenegin siireksizlikler, pragmatik uyarlanmalar ve degisen tarihsel
baglamlar tarafindan sekillendirildigini savunmaktadir. Makale, Ziya Gokalp, Miimtaz Turhan ve Seyyid
Ahmet Arvasi gibi dnemli fikir insanlar1 ile Alparslan Tiirkes ve Devlet Bahgeli’nin siyasi liderligine
odaklanarak, milliyet¢i diisiincenin farkli dénemler boyunca nasil yeniden bigimlendirildigini ortaya
koymaktadir. Bu dogrultuda ¢aligma, MHP milliyetgiligini siyaset sosyolojisindeki daha genis tartigmalar igine
yerlestirerek onun uyarlanabilir ve baglama duyarli dogasini vurgulamaktadir.

Arastirma, dnde gelen milliyet¢i diigiiniirlerin birincil metinlerinden ve elestirel siyaset bilimi ile
sosyoloji alanindaki ikincil literatiirden yararlanan nitel, yorumsamaci bir metodolojik yaklasim
benimsemektedir. Ge¢ Osmanli doneminden giiniimiiz Tiirkiye’sine uzanan milliyetci sdylemin doniisiimiinii
haritalandirmak amaciyla tarihsel temelli bir metin ortaya koymaktadir. Kiiltiir, medeniyet, modernlesme, din
ve devletin bekas1 gibi temel kavramlarin farkli ideolojik c¢erceveler i¢inde nasil insa edildigine ve nasil
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seferber edildigine 6zel bir dikkat gdsterilmektedir. Caligma, milliyet¢iligi yapisal baskilara, ideolojik rekabete
ve kurumsal ihtiyaglara yanit olarak evrilen esnek bir siyasi arag¢ olarak ele almaktadir.

Bulgular, MHP i¢indeki milliyetciligin gelisiminin, ardisik fikri formiilasyon, siyasi seferberlik ve
kurumsal pekisme evreleri {izerinden anlasilabilecegini gostermektedir. Ilk evre, milleti ortak dil, ahlak, din ve
estetik temelinde bir topluluk olarak tanimlayarak milliyet¢ilik icin sosyolojik ve kiiltiirel bir ¢erceve olusturan
Ziya Gokalp ile iliskilendirilmektedir. Onun kiiltiir (hars) ile medeniyet arasinda yaptigi ayrim, Batili
modernlesme ile milli kimligin korunmasini uzlagtirmak i¢in kuramsal bir model sunmustur. Ancak bu gergeve,
ozellikle kiiltiirii statik ve dis etkilerden yalitilmis bigimde kavramsallagtirma egilimiyle igsel gerilimler de
dogurmustur.

Ikinci evre, milliyetciligi bilimsel ve gelisimci bir bakis acisiyla zenginlestirmeye ¢alisan Miimtaz
Turhan’in katkilartyla belirginlesmektedir. Turhan, gelenegi modern bilimsel bilgiyle sentezleyebilecek
entelektiiel elitlerin 6nemini vurgulayarak milliyetciligi hem kiiltiirel hem de gelisimci bir proje olarak yeniden
tanimlamistir. Bu yaklasim fikri bakimdan sofistike olmasina ragmen, Soguk Savas doneminin ideolojik
kutuplasmasi milliyetgiligi daha tepkisel ve giivenlik odakli bi¢cimlere yonelttigi i¢in sinirli pratik etkiye sahip
olmustur.

Alparslan Tiirkes’in liderliginde belirleyici bir doniisiim yasanmig, milliyetci diisiince orgiitlii bir
siyasi harekete doniistiiriilmiistiir. Ozellikle 1969 Adana Kongresi’nin ardindan MHP’nin kurumsallasmast,
“Dokuz Isik” ideolojisi etrafinda yapilanan doktriner ve eylemci bir milliyet¢ilik biciminin ortaya ¢ikisina
isaret etmektedir. Bu donem, gii¢lii bir anti-komiinizm, hiyerarsik orgiitlenme ve devlet otoritesine verilen
vurguyla nitelendirilmektedir. Seyyid Ahmet Arvasi tarafindan sistemlestirilen “Tiirk-Islam Ulkiisii”
araciligiyla dinin milliyetci sdyleme entegrasyonu, ideolojik manzaray1 daha da doniistiirmiistiir. Bu sentez,
toplumun dindar muhafazakar kesimlerinin seferber edilmesini miimkiin kilmis, ancak Islam’mn evrenselci
iddialari ile milliyetgiligin particiilarist dogasi arasinda temel bir gerilim de dogurmustur.

Giiniimiiz doneminde, Devlet Bahgeli’nin liderliginde, MHP nin milliyetcilik anlayist daha pragmatik
ve devlet merkezli bir yonelime dogru énemli bir déniisiim gecirmistir. Ideolojik radikalizmin yerini biiyiik
Olciide siyasi istikrar, ulusal giivenlik ve devletin siirekliliginin korunmasina verilen vurgu almistir. Bu
degisim, kitlesel ideolojik seferberlikten siyasi sisteme kurumsal entegrasyona dogru daha genis bir gecisi
yansitmaktadir. Bu baglamda milliyetgilik, devlet otoritesinin siirdiiriillmesi ve siyasi diizenin yonetilmesi i¢in
bir ¢ergeve islevi gormektedir.

Makale, MHP milliyetciliginin evrimindeki her asamanin; Osmanh Imparatorlugu nun ¢okiisii,
modernlesmenin getirdigi zorluklar, Soguk Savas’in ideolojik kutuplagmasi ve giiniimiiz Tiirkiye’sinin
giivenlik kaygilart gibi belirli tarihsel kosullara karsilik geldigini gostermektedir. Bu doniisiimler,
milliyetciligin tepkisel ve uyarlanabilir bir ideoloji olarak islev gordiigiinii ortaya koymaktadir. islam’mn
milliyetgi sdyleme dahil edilmesi, hareketin toplumsal tabanin1 genisletmede stratejik acidan etkili olmakla
birlikte, kalici kavramsal ¢eligkiler de dogurmustur. Benzer sekilde, devletin milliyetgi diisiincedeki
merkeziliginin giderek artmasi, alternatif perspektiflerin marjinallesmesine ve ¢ogulculuk yerine diizen ile
giivenligin 6nceliklendirilmesine katkida bulunmustur.

Kisacast makale, MHP milliyet¢iliginin; kriz, rekabet ve kurumsal zorunluluklar tarafindan
sekillendirilen, tarihsel olarak kosullu ve siyasi agidan aragsal bir ¢ergeve olarak anlasilmasi gerektigi sonucuna
varmaktadir. Milliyetgilik, piiriizsiiz ve dogrusal bir seyir izlemek yerine, degisen siyasi gerceklikleri yansitan
bir dizi kopus ve yeniden yapilanma siireci ig¢inde evrilmistir. Giiniimiizdeki bigimiyle MHP milliyetgiligi,
devletin siirekliliginin korunmasimnin temel 6rgiitleyici ilke olarak islev gordiigii, devlet merkezli ve giivenlik
odakl1 bir siyasi proje olarak en iyi sekilde tanimlanabilir.

Anahtar Kelimeler: Tiirk Siyasal Hayati, Milliyet¢ilik, MHP, Dokuz Isik, Tiirkes, Bahgeli
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Introduction

Examining the theoretical foundations and historical evolution of Turkish nationalism
requires challenging the narrative often promoted by official or semi-official historiography that
portrays it as a seamless, internally consistent, and linear process. Mapping out the intellectual
landscape of the endeavor to forge a modern nation-state from the birth pangs of the collapsing
empire necessitates subjecting these ideas to critical scrutiny of how they were instrumentalized amid
period-specific crises, geopolitical imperatives, and tensions between state and society. The historical
narrative of Turkish nationalism has generally been presented as a relay race that began with Ziya
Gokalp, took on an academic dimension with Miimtaz Turhan, transformed into a political doctrine
under Alparslan Tiirkes, and finally became entrenched in the institutional core of the state under
Devlet Bahgeli. However, the critical political science and sociology literature clearly demonstrates
that this process is, in fact, marred by deep fractures, theoretical contradictions, and intense
pragmatism (Bora, 2017, p. 268).

Ziya Gokalp, regarded as the most prominent and foundational figure in this framework, laid
the ontological groundwork for modern Tiirkiye by transforming Turkish nationalism from a
romantic longing for history into a sociological system; yet the system he constructed contained
dichotomies that were difficult to overcome within its own framework. Gokalp’s definition of the
nation formulated not as an ethnic or geographical unity but as a cultural (hars) union of individuals
“united by language, religion, morality, and aesthetics” seems, on the surface, to offer an inclusive
sociological approach. However, as Frangois Georgeon rightly points out in, is a problematic
approach that conceives of culture as frozen, static, and enclosed in a bubble impervious to external
influences. This artificial distinction drawn between “civilization” and “culture” has constituted one
of the fundamental dilemmas of Turkish modernization. Gokalp’s view of the religious element as
an indispensable part of national culture, while appearing compatible with the state’s secular
structure, is, in fact, the first step toward the instrumentalization of religion by confining it within
the state’s ontological boundaries. As Davison emphasizes in, this situation would lead to the
evolution of nationalism toward the right-wing conservative camp and, later, to the emergence of the
“Turkish-Islamic synthesis.”

Following the rigidly positivist atmosphere of the 1930s, Miimtaz Turhan’s work Cultural
Changes -which brought the human and cultural dimensions of nationalism back to the forefront
sought to lend scientific depth to nationalism, yet its practical impact remained quite limited.
Turhan’s idealistic thesis that a true nationalist must be an elite intellectual who keeps abreast of
scientific developments worldwide at the highest level was shattered upon colliding with the
destructive and polarizing reality of the Cold War atmosphere of the 1960s. Indeed, the cadre
movement allegedly shaped by Turhan’s intellectual prototype transformed from an intellectual
civilization project into a harsh, militaristic, and reactionary political movement following the tense
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relationship with the state stemming from the 1944 Racism-Turancism trial and the emergence of
Alparslan Tiirkes onto the political scene. This transformation under Tiirkes’s leadership drew
eclectically upon Gokalp’s sociology and Turhan’s scientific approach, while placing a strong
emphasis on anti-communism and an authoritarian state, in keeping with the spirit of the times. This
situation indicates that nationalism has broken away from its intellectual roots and shifted entirely
toward a security- and mobilization-focused trajectory.

From the perspective of critical literature, the most fragile and crucial aspect of this journey
is nationalism’s shedding of its secular shell to adopt a sacred identity, and the transformation
institutionalized by the 1969 Adana Congress. The adoption of the Three Crescents in place of the
Grey Wolf symbol at the Congress was not merely a symbolic change. It was a rational, pragmatic
political-engineering move designed to mobilize Anatolia’s devout conservative masses against the
rising leftist movements during the Cold War era. Although this evolution is presented as a shift from
nationalism’s ‘“nationalist” character to its “idealist” character, at its core, it consists of the
incorporation of Islam into nationalism as a political shield and a tool for mobilization. The deep
ontological contradiction between Islam’s ummah-based structure and nationalism’s exclusionary
and particularistic nature was glossed over in line with the urgent anti-communist needs of the Cold
War. This eclectic structure, formulated with the slogan “As Turkish as Mount God, as Muslim as
Mount Hira” inspired by Seyyid Ahmet Arvasi has burdened the Turkish nation with the mission of
safeguarding Islam. This process provides a fundamental critical framework for understanding the
ideological genetics of today’s MHP and its organic/asymmetrical relationship with the state.

This article will examine the MHP’s understanding of nationalism, drawing on the origins
of Turkish nationalism. To this end, the intellectual foundations of Turkish nationalism will first be
examined through the lens of the ideas of Ziya Gokalp and Miimtaz Turhan. Next, the Turkish-
Islamic synthesis developed by Seyyid Ahmet Arvasi and its effects on the MHP will be examined.
Finally, the nationalist ideologies of Alpaslan Tiirkes and Devlet Bahgeli will be evaluated
comparatively.

The Origins of Turkish Nationalism

Understanding the theoretical foundations of Turkish nationalism requires mapping out the
intellectual landscape of the attempt to forge a modern nation-state from the upheavals of the
empire’s collapse. Ziya Gokalp, the most prominent and foundational figure in this landscape, is the
thinker who transformed Turkish nationalism from a romantic longing for the past into a sociological
system. Gokalp’s work, The Principles of Turkism, effectively lays the ontological foundation for
modern Tiirkiye. In his system, the nation is not so much a racial, tribal, or geographical unity as it
is a cultural unity formed by individuals who share “a common language, religion, morality, and
aesthetics” (Gokalp, 1976, p. 18). Drawing inspiration from Emile Durkheim, Gokalp advocates for
a solidaristic/corporatist social structure, viewing nationalism as a “glue” that prevents social
disintegration. However, his most original contribution lies in the balance he strikes between culture
and civilization. According to Gokalp, the Turkish nation must adopt the West’s technology and
scientific methods while preserving its own national spirit, traditions, and values (culture)
(Capcioglu, 2024, p. 91). This distinction constitutes the initial nucleus of the understanding that
would later crystallize as “national and spiritual values” in the ideological discourse of the Nationalist
Movement Party (MHP). Although Gokalp’s definition of nationalism was compatible with the
state’s secular structure (Parla, 2020, p. 77), his view of religion as an indispensable part of national
culture also provided important clues as to how nationalism would evolve within the right-wing
conservative camp (Davison, 2012, p. 147).

With the proclamation of the Republic, Gokalp’s ideas were incorporated into the official
ideology; however, in the rigidly positivist and secular atmosphere of the 1930s, the emphasis on
religion was pushed into the background. It is at this point that the influence of Miimtaz Turhan, who
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brought the human and cultural dimensions of nationalism back to the forefront, comes into play.
Turhan approached nationalism not only as a matter of belonging but also as a question of mindset
and development. In his essay Cultural Changes, while analyzing Turkish society’s struggles in the
face of Westernization, he emphasizes the need to defend nationalism with scientific rigor. According
to Turhan, a true nationalist must be an elite intellectual who remains faithful to the spiritual roots of
his own society while keeping abreast of scientific developments worldwide at the highest level
(Turhan, 1969, pp. 298, 361-362). Turhan’s approach played a major role in shaping nationalism
into an ideal among university students in the 1940s and 1950s. By conceptualizing nationalism as a
civilizational project, Turhan also established the intellectual prototype for the MHP’s future cadre
movement (Kivrak, 2018).

During this process, the distinction between the political and cultural strands within Turkish
nationalism also began to clarify. While cultural nationalism sought to construct a Turkish identity
through language, history, and art, the process symbolized by the 1944 Racism-Turanism Trial
brought to light nationalism’s tense relationship with the state and its activist dimension (Oztekin,
2018, p. 230). Although the romantic nationalism espoused by Nihal Atsiz largely rooted in ethnic
origins and historical heroism had a profound emotional impact on the youth, it was not until
Alparslan Tiirkes entered the scene that this movement became a political project. Tiirkes
transformed nationalism from merely a subject of intellectual debate into a political movement.
Under Tiirkes’s leadership, nationalism drew on Gokalp’s sociology for its populism and on Turhan’s
analyses for its scientism; however, it also incorporated an emphasis on anti-communism and an
authoritarian state, reflecting the atmosphere of the Cold War in the 1960s.

Tirkes’s Nine Lights concept is a pragmatic synthesis of this historical legacy. Gokalp’s
“populism” is reformulated in Tiirkes as “collectivism” (Tirkes, 1967, pp. 11-15) and “ruralism”
(Tirkes, 1967, pp. 18-22), while Turhan’s “scientism” became one of the doctrine’s fundamental
pillars (Tirkes, 1967, p. 16). However, the greatest change in this transition was nationalism
shedding its secular shell and assuming a sacred identity. The structure of early nationalism, which
focused primarily on the Turkish language and history, expanded from the late 1960s onward through
the synthesis of the “Turkish-Islamic Ideal.”

The 1969 Adana Congress marked a turning point at which this historical legacy was
institutionalized, and the MHP’s unique position in Turkish political life was cemented. The “Three
Crescents” symbol adopted at this congress signified that nationalism now embodied not only an
interest in the Turkic world but also a deep connection to the Ottoman heritage and Islamic identity.
This evolution marks the transition of Turkish nationalism from a “nationalist” character to an
“idealist” character. Idealism defines nationalism as a way of life, a moral system, and a metaphysical
cause (Tiirkes, 1967, pp. 8—-10). This definition represents a 20th-century reinterpretation of Gokalp’s
concept of “mefkire”. In this process, the MHP has transformed nationalism into a means of
defending the identity of a specific segment of society.

The roots of Turkish nationalism were nourished by the cultural foundation systematized by
Gokalp, matured through Miimtaz Turhan’s critiques of modernization, and transformed into an
institutional force through Alparslan Tiirkes’s political orientation. Behind the MHP’s current
political stance lies the tension between deep anxiety over the loss of the empire and the desire to
adapt to the conditions of the modern world.!

! For further discussion on the MHP, nationalism, and Ziya Gokalp, see also: Adigiizel, 2011), (Akgiin, 2012),
(Akinc1 & Yavuzyilmaz, 2018), (Akyiiz, 2015), (Arslan, 2012), (Aydin, 2015), (Baskan, 2016), (Belli, 2015), (Birsel &
Ozkaya Duman, 2013), (Ceribas, 2012), (Caglayan, 2015), (Cakir, 2016), (Caliskan, 2018), (Caliskan, 2017), (Cav, 2021),
(Caylak & Sahbaz, 2018), (Coban, 2021), (Cog, 2015), (Davulcu, 2015), (Demir, 2011), (Dervisoglu, 2015), (Ding, 2016),
(Dogan, 2013), (Erdil, 2025), (Gedikli Berber, 2012), (Giindogdu, 2016), (Giirsoy Ataman, 2015), (Giiven Kiligarslan,
2019), (Haliloglu, 2020), (Harmanci, 2010), (Hasanoglu, 2015), (i¢li, 2015), (Kara, 2017), (Karaca, 2023), (Karakog,
2020), (Kaya & Eroglu, 2021), (Kaymak & Oztiirk Aykag, 2015), (Kilig, 2015), (Kizar & Yavuz, 2019), (Kobya, 2019),
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The Alparslan Tiirkes Era: The Nine Lights Ideology and Institutionalization

The 1969 Adana Congress represented a historic turning point in Turkish political life,
marking the break of nationalist thought from its traditional lines and its evolution into a modern
party organization and doctrinal structure. This process was not limited to renaming the Republican
Peasants’ National Party as the Nationalist Movement Party; it was a phase in which the ideological
content was reconstructed. The debates that took place throughout the congress process demonstrated
that the movement was shifting from secular Turkish nationalism toward a more conservative form
of nationalism infused with religious references. The replacement of the Grey Wolf symbol with the
Three Crescents reflected a strategy to reach the devout masses of Anatolia. This transformation,
shaped under the leadership of Alparslan Tiirkes, consolidated the movement’s institutional identity
around authoritarian discipline and a hierarchical order. The Nine Lights ideology served as the
theoretical framework for this new political identity and as a tool to rationalize the party’s connection
with the masses.

An analysis of the Nine Lights principles reveals that each served as a response to the social
tensions in Tiirkiye during the Cold War era. The principle of “Nationalism,” occupying a central
place in the doctrine, defined Turkish identity not merely as a biological affiliation but as a sphere
of historical and cultural responsibility. However, this definition presented a structure inextricably
intertwined with the survival of the state. “Ideological Commitment,” on the other hand, serves as a
source of motivation that mobilizes the masses, transforming them from ordinary voters into devotees
of a cause. While the principle of “Morality” claims to protect society’s spiritual values, it has, in
fact, served to discipline social order and transform traditional norms into a mechanism of political
control. Although the headings “Science and Technology” reflect an ideal of modernization in the
Western sense, this progressivism was limited to technical development filtered through the lens of
national culture (Tiirkes, 1967, pp. 5-18).

The principles of “Collectivism and Ruralism” represent an effort to create a corporatist
alternative similar to Ziya Gokalp’s—in response to the era’s rising leftist discourses. Rejecting the
Marxist theory of class struggle, this approach conceptualized all elements of society as organic parts
in the Durkheimian sense united under the harmony of the state. By proposing a professional and
solidarity-based structure in place of class divisions, these principles reflected the nationalist
movement’s desire to establish a populist base. While the principles of “Liberalism and
Individualism” recognized individual freedoms, they defined the limits of these freedoms through
state authority and the preservation of national unity. Accordingly, the individual gains value to the
extent that he or she serves the state’s existence. The principle of “Progressivism,” meanwhile,
sought to strike a balance between preserving the status quo and the need for innovation. These nine
principles served as the “cement” holding the party’s institutional structure together, aiming to instill
a common language and worldview among members at every level of the organization (Tiirkes, 1967,
pp. 18-24).

The process of institutionalization, supported by internal training programs and affiliated
organizations after 1969, evolved into the construction of ideological hegemony. During this period,
the Nationalist Movement Party transcended the role of a mere political entity. Through structures
such as the Ulkii Ocaklari, it took on the character of a social organization that disciplined the youth
and rallied them around a specific doctrine. The most powerful driving force underlying this
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institutionalization was, without a doubt, anti-communism. Throughout the late 1960s and 1970s, the
leftist movements active in Tiirkiye were framed by nationalist ideology as the greatest threat to the
very existence of the state (Turhan, 2016b, p. 35). Anti-communism formed both the defensive and
offensive lines of the Nine Lights ideology. The nationalist perspective defined communism as a
foreign-origin virus that was incompatible with the national fabric and must be eradicated. This
opposition not only ensured the movement’s ideological purity but also provided the basis for the
legitimacy of paramilitary structures.

The emphasis on state-centered nationalism is the most distinctive aspect of this ideological
framework. During this period, Turkish nationalism took on the role of a guardian, assuming the
state’s protective function, rather than functioning as a civil society movement. The state was
positioned as a sacred and infallible entity. National identity was equated with the authority of the
state. This bond between the nationalist movement and the state made the party’s institutionalization
feel like an extension of the state apparatus. This statism, legitimized through anti-communism,
transformed nationalist youth into a kind of civilian police force tasked with controlling the streets
and suppressing dissenting voices.

The success of the Nine Lights ideology lies in its ability to reduce complex sociological
processes to simple, easy-to-memorize formulas. Development promises presented in language the
public could understand, combined with an emphasis on spiritual values, resonated with nationalist
circles. However, this doctrinal structure contained elements that conflicted with democratic culture,
as it replaced critical thinking with loyalty and hierarchical discipline. Beginning with the 1969
Adana Congress, this character that the party acquired removed nationalism from the realm of debate
and transformed it into a belief system. The institutionalization of the ideology made the party a focal
point in society, independent of election results. Educational activities within the organization
required every member to accept the Nine Lights principles. While this ensured that the movement
achieved a homogeneous structure, it made it difficult for differing ideas to coexist within the party
(Turhan, 2016a, p. 16).

Another aspect of institutionalization is the charismatic leadership model that Tiirkes
embodied as “Basbug.” The Nine Lights represent a systematized version of the leader’s words. The
principles of the doctrine, rather than the party charter, determined the organization’s code of
conduct. With the 1969 transformation, the nationalist movement solidified its position as the
organized and disciplined force of the right in Turkish politics. Covert ties established with the state’s
security bureaucracy led nationalist cadres to view themselves as “the true owners of the state.”
During this period, the anti-communist reflex served as the primary motivation for the MHP’s actions
(Yasli, 2019, pp. 165-193).

Seyyid Ahmet Arvasi and the Turkish-Islamic Ideology

The process that began with the 1969 Adana Congress symbolized the nationalist
movement’s shift from a secular form of Turkism to a more conservative sphere interwoven with
religious references. Seyyid Ahmet Arvasi emerges as the most influential theoretical architect of
this transformation. The concept of the Turkish-Islamic Ideal, systematized by Arvasi, transcended
nationalism as a mere biological affiliation and redefined it as a spiritual sense of duty (Arvasi, 2008a,
pp. 90-91). This new ideological framework identified the historical mission of the Turkish nation
with the spread and preservation of Islam. Although Turkish nationalism sought to preserve its
modernizing character at this stage, it placed traditional religious values at the center of its political
discourse. In Arvasi’s worldview, being Turkish entailed the responsibility of serving as the standard-
bearer of Islam (Arvasi, 2009, p. 285).

The phrase “As Turkish as Mount God, as Muslim as Mount Hira,” which became the
movement’s fundamental motto, represents the symbolic pinnacle of this synthesis. This slogan
claims to fuse two distinct historical and geographical origins into a single identity. While Mount

www.turkishstudies.net/economy



4212 Hiiseyin Arslan

Ararat represents the cultural heritage encompassing pre-Islamic Central Asian Turkish history,
Mount Hira symbolizes Islam, which began with the revelation received by the Prophet Muhammad.
The bringing together of these two symbols serves as a bridge between the secular strand of
nationalism and the faith-based worldview of devout masses. However, this synthesis harbors serious
theoretical tensions. Islam’s goal of uniting all believers under a single ummah does not fully align
with nationalism’s particularistic and nation-centered structure. From a critical perspective, it can be
argued that this situation is fueled by political pragmatism. During the Cold War years, the
incorporation of religious symbols into nationalist discourse could be interpreted as a strategic move
to mobilize the religious segments of society against the rise of leftist ideologies.

The formula “Islam is our soul, Turkishness is our body” emphasized in Arvasi’s works,
establishes nationalism within a hierarchical order (Torun, 2023, pp. 85-86). Although the spirit
occupies a superior position to the body in this metaphor, it implies that a spirit without a body has
no earthly counterpart. Consequently, the Turkish nation is positioned as the physical power and
protector of Islam on earth. This perspective combines nationalism with a claim to leadership within
the Islamic world. Through this, Turkish nationalism distinguished itself from other regional
movements, such as Arab nationalism, and viewed itself as the sole representative of the cause of
“Ilay-1 Kelimetullah” that is, the exaltation of Allah’s name. State-centered nationalism thus gained
religious legitimacy at this point. The survival of the state thus became both a national necessity and
areligious duty:

The process of institutionalization within the framework of the Turkish-Islamic Ideology
spread across a wide range of areas, from educational camps to journal circles. Arvasi’s pedagogical
approach was decisive in the education of the youth branches. The “faithful and moral youth” ideal
of the Ideological Movement is a product of this synthesis. However, this synthesis also possesses
an exclusionary character. This ideological structure has encased the state’s authority in a sacred
armor. Emerging as a modern form of the “Religion and State” (Din-ii Devlet) concept from the
Ottoman period, this approach has reinforced every state action with religious sanction. In Arvasi’s
thought, the weakening of the state meant the weakening of religion as well. For this reason, the
nationalist movement tends to make every kind of sacrifice with the zeal of religious devotion to
protect the state’s survival (Ersoy, 2024, p. 20).

Although the racial factor is not entirely excluded from Arvasi’s understanding of
nationalism, it remains overshadowed by cultural and spiritual elements. According to him, the true
value defining the Turkish nation is its character, which is deeply rooted in Islam. This has provided
a flexibility that has enabled nationalism to spread to broader segments of society. Arvasi himself, a
thinker of Kurdish origin, is the most significant example of this synthesis’s claim to inclusivity.
However, this inclusivity has not always found its counterpart in practical politics. The dominance
of the “Turkish” emphasis in nationalist discourse has made it difficult for other ethnic identities to
express themselves within this framework. Islam’s unifying power has not been sufficient to
transcend the national boundaries of nationalism.

The ideological counterpart of the slogan “As Turkish as Mount God, as Muslim as Mount
Hira” is, in fact, an attempt to resolve an identity crisis. In a society grappling with the pains of
Westernization and searching for its roots, this slogan has offered a refuge in both the past and faith.
The heroic tales of the past have been combined with Islam’s promise of justice and order. However,
this synthesis does not always occur seamlessly. Tensions between the secular legacy of Turkish
nationalism and the Sharia-based demands of Islam have occasionally led to ideological divisions
within the movement. While some factions have expressed discomfort at the relegation of Turkish
nationalism to the background, others have argued that Islamic sensitivities are not sufficiently taken
into account.
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Thanks to this synthesis, the MHP’s understanding of nationalism has taken root in Tiirkiye’s
conservative Central Anatolian region. Through Arvasi’s systematic exposition, nationalism took on
a form that the people living in villages and small towns could understand and embrace. Being a
nationalist now meant being an individual who prays five times a day, loves one’s homeland, and
stands against communism. This construction of identity ensured that the movement gained a lasting
social base. Institutionalization was completed by disciplining this base through associations,
foundations, and dormitories. The reflex to stand by the state was further solidified during this
process.

The Devlet Bahgeli Era and the Survival of the State

Devlet Bahgeli’s assumption of the chairmanship of the Nationalist Movement Party in 1997
marked the beginning of an era that profoundly shaped the direction of nationalist thought in Turkish
political life. The leadership vacuum that emerged following the death of Alparslan Tiirkes posed a
significant test for the movement’s ideological continuity and organizational integrity; the leadership
style Bahceli demonstrated during this testing period determined the political course the MHP would
follow in the new era. The nationalist discourse, which had been shaped during the Tiirkes era by
strong leadership charisma and ideological mobilization, shifted under Bahgeli toward a more
cautious, institutionally grounded approach. This change reflects a broader reassessment of
nationalism’s position within the political system, going beyond a mere stylistic difference.

The intense security challenges, economic vulnerabilities, and political fragmentation that
Tiirkiye faced in the late 1990s limited the MHP’s capacity to generate broad social support through
radical rhetoric, thereby steering the party toward a rational, system-compatible course. In this
context, Bahgeli’s leadership represents an effort to transform nationalism from a tool of social
mobilization into a political perspective grounded in the continuity of the state.

One of the most distinctive features of the understanding of nationalism during Bahgeli’s
tenure is the placement of the concept of the state at the ideological center. In this approach,
nationalism moves away from a discourse that emphasizes ethnic or cultural identity and is instead
defined through objectives such as safeguarding the state’s existence, ensuring political stability, and
maintaining public order. Within this framework, while the MHP was sometimes perceived in the
past as a movement that maintained a tense relationship with the system, under Bahgeli’s leadership,
it has become an actor in harmony with the state’s institutional structures and even prioritizes their
continuity. This transformation also signals a significant shift in the theoretical dimension of
nationalism, as the ideological discourse has begun to take shape around concrete political and
security issues rather than abstract notions of identity. In this process, the rhetoric of “the survival of
the state” has become the fundamental reference point guiding the party’s political choices and has
emerged as a key concept for understanding the MHP’s political position. Thus, nationalism has
transformed into a political movement aimed at ensuring the continuity of the state (Giingor, 2021,
p. 118).

The 1999 general elections and the coalition government formed afterward constituted one
of the most significant processes testing the capacity of Bahgeli’s leadership to align ideological
discourse with political practice. The success achieved in the elections demonstrated that the MHP
was able to appeal to a broad voter base. The decisions made during this period are noteworthy for
how nationalist ideology was reconciled with practical politics. The policies implemented amid an
economic crisis, the relationships established with international institutions, and the negotiation
process with the European Union revealed that the MHP had adopted a more flexible approach rather
than adhering to rigid ideological boundaries.

In particular, issues such as the abolition of the death penalty clearly reflect the party’s efforts
to strike a balance between its traditional rhetoric and its governmental responsibilities. A key point
is that, regarding the legislative amendment abolishing the death penalty, the MHP limited itself to
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voting against it and stating its opposition to the measure. The fact that it did not take any concrete
action on the legislative amendment and limited itself to a press statement on the process points to
this flexibility (Bahgeli, 2002). This process demonstrates that pragmatism plays a significant role in
Bahgeli’s leadership philosophy and reveals that the MHP’s understanding of nationalism has
evolved from a rigid ideological framework to a structure capable of adapting to changing conditions
(Onkibar, 2017, pp. 32-35).

The failure in the 2002 elections and the party’s exclusion from Parliament posed a
significant challenge for the MHP at both the ideological and organizational levels. The strategy
Bahgeli pursued during this period focused on preventing the party’s disintegration and preserving
its organizational structure. Despite the limitations on its political influence, the MHP succeeded in
maintaining its internal cohesion during this process and laid the groundwork for regaining strength
in the long term.

The structural transformations in Turkish politics that began in the 2010s have forced the
MHP to redefine its political position. The political alliance formed during this period with AK Party
Chairman Recep Tayyip Erdogan stands out as one of the most notable moves of the Bahgeli
leadership. This collaboration, which took shape within the framework of the People’s Alliance, has
placed the MHP’s understanding of nationalism within a new political context and increased the
party’s influence within the system. The role the MHP assumed during the transition to the
Presidential Government System clearly articulated the party’s preferences regarding the state’s
administrative structure, demonstrating that nationalism offers a perspective on the state’s
institutional framework. During this process, Bahgeli emphasized the need to ensure political
stability and strengthen the executive branch; this approach has become a fundamental element of
the MHP’s political strategy. Thus, nationalism has moved beyond being merely an identity- and
security-centered discourse to encompass a broader framework that includes proposals regarding the
state’s form of governance (Milliyet¢i Hareket Partisi Genel Baskant Sayin Devlet Bahgeli 'nin, 16
Nisan Anayasa Referandumu Kapsaminda Parti Teskilatlarina Gonderdikleri Genelge, 2017).

During Bahgeli’s tenure, the relationship between nationalist rhetoric and security policies
has become one of the most distinctive elements of the party’s political identity. The fight against
the PKK, the processes carried out against the FETO organization, and support for cross-border
military operations highlight the MHP’s approach. In this context, while Bahgeli opposed the
employment of women wearing headscarves in public institutions following the February 28 “post-
modern” coup, he shifted to a position advocating for the freedom to wear the headscarf after 2011.

The Bahgeli era can be assessed as a period in which MHP nationalism was redefined,
ideological discourse was made more consistent with political practice, and the party’s position
within the system was strengthened. During this process, nationalism was reshaped within a
framework centered on the state’s existence and continuity, which formed the basis of the MHP’s
political strategy. Bahgeli’s leadership transformed the party into an actor capable of adapting to
changing political conditions and has had a long-term impact on the MHP’s influence in Turkish
politics. This transformation serves as an important example, demonstrating that nationalism is not
a fixed ideological mold but rather a political movement that can be reshaped in accordance with
historical and political conditions.

Conclusion

The long-standing journey of Turkish nationalism which took root as a survival strategy
during the final years of the Ottoman Empire and has undergone transformations throughout the
history of the Republic has evolved into a structure that generates profound paradoxes from both
ideological and sociological perspectives. Gokalp’s sociocultural foundation, Turhan’s modernizing
critique, and Tiirkes’s organizational-doctrinal politics all traced throughout this article are the
building blocks that have shaped the MHP’s current political position. However, when we evaluate
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this historical legacy through a critical lens, the picture that emerges is not so much a dynamic project
of civilization and development as a static, excessively security-oriented control apparatus aimed at
bringing society into line on behalf of the state.

The Nine Lights principles, systematized by Alparslan Tiirkes, were presented as an effort to
create a corporatist alternative to the rising Marxist theory of class struggle at the time. By rejecting
class distinctions and conceptualizing society as organic parts united under the state’s harmony, this
approach ostensibly promises solidarity. The “Liberalism and Individualism” principles, which limit
individual freedoms solely to “the protection of state authority and national unity” and attribute value
to the individual only insofar as he or she serves the state, constitute a manifesto of corporatist
statism. The cult of charismatic, absolute leadership, institutionalized under the title of “Basbug,”
has transformed the movement into a monolithic structure.

On the other hand, the synthesis of the Turkish-Islamic Ideal, of which Seyyid Ahmet Arvasi
was the architect, is a functional identity construct produced by political reasoning. The hierarchical
formulation of Islam as the “spirit” and Turkishness as the “body” has brought with it a theological
stance that centers the Turkish state’s survival concerns over the universal message of the Islamic
faith. Despite this claim to inclusivity, the synthesis has led to Islam being treated as a secondary
category due to the dominance of the Turkish emphasis.

By the time of Devlet Bahgeli’s leadership, however, the ideological evolution of nationalism
had, paradoxically, succumbed to state-centrism and security-oriented policies in addition to its own
cultural and social claims. Following the crises of the late 1990s, Bahgeli’s leadership steered the
party toward a rational and system-compliant course, framing nationalism primarily in terms of “the
survival of the state.”
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Tiirk milliyetgiliginin kuramsal temellerini ve tarihsel evrimini incelemek, cogu zaman resmi
veya yari-resmi tarih yazimiin iddia ettigi gibi piiriizsiiz, kendi iginde tutarli ve dogrusal bir
sOylentisiyle yiizlestirmeyi gerektirir. iImparatorlugun yikilis sancilarindan modern bir ulus-devlet
cikarma girisiminin entelektiiel haritasin1 ¢ikarmak, bu fikirlerin dénemsel krizler, jeopolitik
zorunluluklar ve devlet-toplum gerilimleri karsisinda nasil aragsallastirildigini elestirel bir siizgegten
gecirmeyi zorunlu kilar. Tiirk milliyetciliginin tarihsel anlatisi, genellikle Ziya Gokalp’ten baslayip
Miimtaz Turhan ile akademik bir veche kazanan, ardindan Alparslan Tiirkes ile siyasal bir doktrine
doniisiip Devlet Bahgeli ile devletin kurumsal merkezine yerlesen bir bayrak yarisi olarak
sunulmustur. Oysa elestirel siyaset bilimi ve sosyoloji literatiirii, bu siirecin aslinda derin kirtlmalarla,

teorik celigkilerle ve yogun bir pragmatizmle malul oldugunu agikca ortaya koymaktadir (Bora,
2017, s. 268).

Bu haritanin en belirgin ve kurucu figiirii olarak kabul edilen Ziya Gokalp, Tiirk
milliyetciligini romantik bir tarih 6zleminden ¢ikarip sosyolojik bir sistematige kavusturan isim
olarak modern Tiirkiye’nin ontolojik zeminini hazirlamig olsa da onun kurguladig: sistem kendi
icinde agilmasi gii¢ dikotomiler barindirmaktaydi. Gokalp’in millet tanimini ki veya cografi bir
birliktelikten ziyade “lisanca, dince, ahlak¢a ve bediiyatga miisterek olan” bireylerin olusturdugu bir
hars (kiiltiir) birligi olarak formiile etmesi, goriiniirde kapsayici bir sosyolojik yaklasim sunar. Ancak
Gokalp’in hars ve medeniyet arasinda kurdugu o meshur denge, Tiirk milletinin Bati’nin teknolojisini
alip kendi milli ruhunu (hars) muhafaza etmesi gerektigi tezi, Frangois Georgeon’un (Georgeon,
1986, s. 87) da hakli olarak isaret ettigi lizere, kiiltiirii donuk, statik ve dis etkilere kapali bir fanus
icinde tahayyiil eden sorunlu bir yaklagimdir. Medeniyet ile hars arasina ¢ekilen bu yapay set, Tiirk
modernlesmesinin temel agmazlarindan birini olugturmustur. Gokalp’in din unsurunu milli kiiltiiriin
vazgegilmez bir pargasi olarak gdrmesi, devletin laik yapisiyla uyumlu goriinse de aslinda dinin
devletin ontolojik sinirlart igerisine hapsedilerek aragsallastirilmasinin ilk adimidir. Bu durum,
Davison’in (2012, ss. 193, 305) da vurguladigir gibi, milliyet¢iligin sag-muhafazakar kanatta
evrilmesine ve ileride “Tiirk-Islam sentezi’ne doniismesine yol acacaktir.

1930’larin kat1 pozitivist atmosferinden sonra milliyetciligin insani ve kiiltiirel boyutunu
yeniden 6n plana ¢ikaran Miimtaz Turhan’in Kiiltiir Degismeleri adl1 eseriyle milliyetcilige bilimsel
bir derinlik kazandirma c¢abasi, pratikteki karsilig1 olduk¢a sinirlt kalmistir. Turhan’in, gergek bir
milliyet¢inin diinyadaki bilimsel gelismeleri en st diizeyde takip eden segkin bir aydin olmasi
gerektigi yoniindeki idealist tezi, 1960’larin Soguk Savas atmosferinin yikict ve kutuplastirict
gergekligine ¢arparak pargalanmistir. Nitekim Turhan’in entelektiiel prototipini olusturdugu iddia
edilen kadro hareketi, 1944 Irke¢ilik-Turancilik davasiyla devletle yasanan gerilimli iliskinin
ardindan, Alparslan Tiirkes’in sahneye ¢ikisiyla birlikte entelektiiel bir medeniyet projesi olmaktan
cikip, sert, militer ve reaksiyoner bir siyasal hareket formuna biiriinmiistiir. Tiirkes’in liderligindeki
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bu doniisiim, Gokalp’in sosyolojisini ve Turhan’in ilimciligini eklektik bir bi¢imde alirken, bunlara
donemin ruhuna uygun olarak yogun bir antikomiinizm ve otoriter devlet vurgusunu eklemistir. Bu
durum, milliyetciligin entelektiiel koklerinden koparak tamamen giivenlik¢i ve seferberlik
(mobilizasyon) odakli bir hatta kaydiginin gostergesidir.

Elestirel literatiir agisindan bu seriivenin en kirilgan ve {izerinde en ¢ok durulmasi gereken
noktasi, milliyet¢iligin sekiiler kabugundan styrilarak mukaddesatgi bir kimlige biiriinmesi ve 1969
Adana Kongresi ile kurumsallasan doniisiimdiir. Kongrede Bozkurt simgesi yerine Ug Hilal’in
benimsenmesi, sadece bir sembolik tercih degisikligi degildir. Soguk Savas konjonktiiriinde yiikselen
sol hareketlere kars1 Anadolu’nun dindar muhafazakar kitlelerini mobilize etmek amaciyla yapilmis
rasyonel ve pragmatik bir siyasal miihendislik hamlesidir. Bu evrim, milliyet¢iligin “ulus¢u”
(nationalist) karakterinden “iilkiicii” (idealist) karakterine gecisi olarak sunulmasina ragmen 6ziinde
Islam’in siyasal bir zirh ve seferberlik araci olarak milliyetcilige eklemlenmesinden ibarettir.
Islam’1n {immetgi yapisi ile milliyetgiligin dislayici ve tikel yapisi arasindaki derin ontolojik celiski,
Soguk Savag’in acil antikomiinist ihtiyaclar1 dogrultusunda oOrtbas edilmistir. Seyyid Ahmet
Arvasi’den miilhem “Tanr1 Dag1 kadar Tiirk, Hira Dag1 kadar Miisliiman” sloganiyla formiile ettigi
bu eklektik yap, Tiirk milletine Islam’mn koruyuculugu misyonunu yiiklemistir. Bu siireg, giiniimiiz
MHP’sinin ideolojik genetigini ve devletle kurdugu organik/asimetrik iliskiyi anlamak i¢in temel bir
elestiri zemini sunmaktadir.

Bu makalede Tirk milliyet¢iliginin kdkenlerinden hareketle MHP nin milliyetgilik anlayist
ele alinacaktir. Bu dogrultuda 6nce Tiirk milliyetciliginin entelektiiel temelleri Ziya Gokalp ve
Miimtaz Turhan’in diislinceleri ekseninde incelenecektir. Ardindan Seyyid Ahmet Arvasi’nin
gelistirdigi Tiirk-islam sentezi ve bu sentezin MHP iizerindeki etkileri irdelenecektir. Son olarak
Alpaslan Tiirkes ile Devlet Bahgeli’nin milliyet¢ilik anlayiglar1 karsilagtirmali bir perspektiften
degerlendirilecektir.

Tiirk Milliyetciliginin Kokenleri

Tiirk milliyetciliginin kuramsal temellerini anlamak, imparatorlugun yikilis sancilarindan
modern bir ulus-devlet ¢ikarma girisimini entelektiiel haritasini ¢ikarmayi gerektirir. Bu haritanin en
belirgin ve kurucu figiirii olan Ziya Gokalp, Tiirk milliyet¢iligini romantik bir tarih 6zleminden
cikarip sosyolojik bir sistematige kavusturan isimdir. Gokalp’in Tiirk¢iiliigiin Esaslari isimli eseri,
aslinda modern Tiirkiye’nin ontolojik zeminini hazirlar. Onun sisteminde millet, 1rki, kavmi veya
cografi bir birliktelikten ziyade, “lisanca, dince, ahlak¢a ve bediiyatca miisterek olan” bireylerin
olusturdugu bir hars (kiiltiir) birligidir (Gokalp, 1976, s. 18). Gokalp, Emile Durkheim’dan miilhem
dayanigmaci/korparatist bir toplum yapisim1 savunurken, milliyet¢iligi toplumsal ¢oziilmeyi
engelleyecek bir tutkal olarak goriir. Ancak onun en 6zgiin katkisi, hars ve medeniyet arasinda
kurdugu dengedir. Gokalp’e gore Tiirk milleti, Bati’nin teknolojisini ve bilimsel yontemlerini almali,
fakat kendi milli ruhunu, geleneklerini ve degerlerini (hars) muhafaza etmelidir (Capcioglu, 2024, s.
91). Bu ayrim, daha sonraki yillarda Milliyet¢i Hareket Partisi’nin (MHP) ideolojik s6yleminde milli
ve manevi degerler olarak kristalize olacak olan anlayisin ilk niivesidir. Gokalp’in milliyetcilik
tanimi, devletin laik yapisiyla uyumlu olsa da (Parla, 2020, s. 77), dini milli kiiltiiriin vazgegilmez
bir pargasi olarak gdrmesi, milliyetciligin sag-muhafazakar kanatta nasil evrilecegine dair de 6nemli
ipuglar vermistir (Davison, 2012, s. 147).

Cumhuriyet’in ilantyla birlikte Gokalp’in fikirleri resmi ideolojiye eklemlenmis, ancak
1930’1arin kat1 pozitivist ve sekiiler atmosferinde din vurgusu geri plana itilmistir. Iste bu noktada,
milliyetciligin insani ve kiiltlirel boyutunu yeniden 6n plana ¢ikaran Miimtaz Turhan’in etkisi
devreye girer. Turhan, milliyet¢iligi bir aidiyet meselesi yan1 sira bir zihniyet ve kalkinma sorunu
olarak ele almistir. Onun Kiiltiir Degismeleri adli metni, Tiirk toplumunun Batililasma karsisindaki
bocalamasini analiz ederken, milliyet¢iligin bilimsel bir derinlikle savunulmasi gerektigini vurgular.
Turhan’a gore gercek bir milliyet¢i, kendi toplumunun ruh koklerine sadik kalirken, diinyadaki
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bilimsel gelismeleri en iist diizeyde takip eden se¢kin bir aydin olmalidir (Turhan, 1969, ss. 298, 361-
362). Turhan’in bu yaklagimi, milliyet¢iligin 194011 ve 50°1i yillarda iiniversite gencligi arasinda bir
ideal haline gelmesinde biiylik rol oynamistir. Turhan, milliyetciligi bir medeniyet projesi olarak
kurgularken, MHP’nin ilerideki kadro hareketinin de entelektiiel prototipini olusturmustur (Kivrak,
2018).

Bu siirecte Tiirk milliyetciligi icindeki siyasal ve kiiltiirel damarlar arasindaki ayrim da
netlesmeye baslamistir. Kiiltiirel milliyetcilik, dil, tarih ve sanat {izerinden bir Tiirk kimligi insa
etmeye calisirken; 1944 Irk¢ilik-Turancilik davasiyla simgelenen siirec, milliyet¢iligin devletle olan
gerilimli iliskisini ve aksiyoner yoniinii ortaya ¢ikarmstir (Oztekin, 2018, s. 230). Nihal Atsiz’in
temsil ettigi, daha ¢ok etnik kdkene ve tarihsel kahramanliga dayali romantik milliyetcilik, genclik
iizerinde biiyiik bir duygusal etki yaratsa da bu akimin siyasal bir projeye donlismesi Alparslan
Tiirkes’in sahneye cikisiyla gergeklesmistir. Tiirkes, milliyetgiligi sadece bir entelektiiel tartisma
konusu olmaktan c¢ikarip, onu bir siyasal hareket haline getirmistir. Tiirkes’in liderliginde
milliyet¢ilik, Gokalp’in sosyolojisinden halk¢iligi, Turhan’in analizlerinden ilimciligi almis; ancak
bunlara 1960’larin Soguk Savas atmosferinde antikomiinizm ve otoriter devlet vurgusunu eklemistir.

Tiirkes’in Dokuz Isik fikrini, bu tarihsel mirasin pragmatik bir sentezidir. Gokalp’in
“halk¢ilig1” Tiirkes’te “toplumculuk” (Tiirkes, 1967, ss. 11-15) ve “koyciiliik” (Tiirkes, 1967, ss. 18-
22) olarak yeniden formiile edilirken, Turhan’in “ilimciligi” doktrinin en temel siitunlarindan biri
olmustur (Tirkes, 1967, s. 16). Ancak bu geciste en biiyiik degisim, milliyetgiligin sekiiler
kabugundan siyrilarak mukaddesat¢1 bir kimlige biiriinmesidir. Erken donem milliyetciliginin daha
cok Tiirk dili ve tarihine odaklanan yapisi, 1960’larin sonundan itibaren Tiirk-Islam Ulkiisii

senteziyle geniglemistir.

1969 Adana Kongresi, bu tarihsel birikimin kurumsallastigi ve MHP’nin Tiirk siyasal
hayatindaki 6zgiin konumunun tescillendigi doniim noktasidir. Bu kongrede secilen “Ug Hilal”
sembolii, milliyetciligin artik Tiirk diinyasina yonelik bir ilgiyle birlikte Osmanli mirasi ve Islami
kimlikle kurulan derin bagi da simgeliyordu. Bu evrim, Tiirk milliyet¢iliginin “ulus¢u” (nationalist)
karakterinden “iilkiicii” (idealist) karakterine gecisidir. Ulkiiciiliik, milliyetciligi bir hayat tarzi, bir
ahlak sistemi ve bir metafizik dava olarak tanimlar (Tiirkes, 1967, ss. 8-10). Bu tanim, Gokalp’in
“mefkiire” kavraminin, 20. yiizyilda yeniden yorumlanmasidir. MHP, bu siiregte milliyetgiligi belli
bir kesimin kimlik savunmasi haline getirmistir.

Tiirk milliyetgiliginin kdkenleri, Gokalp’in sistematize ettigi kiiltlirel temelden beslenmis,
Miimtaz Turhan’in modernlesme elestirileriyle olgunlagsmis ve Alparslan Tiirkes’in siyasi
yonelimiyle kurumsal bir giice donlismiistiir. MHP’nin bugilinkii politik durusunun arkasinda,
imparatorlugun kaybindan duyulan o derin endise ile modern diinyanin sartlarina uyum saglama
arzusu arasindaki gerilim yatar?.

2 MHP, Milliyetcilik ve Ziya Gokalp igin ayrica bk. Adigiizel, 2011), (Akgiin, 2012), (Akinc1 & Yavuzyilmaz, 2018),
(Akyiiz, 2015), (Arslan, 2012), (Aydim, 2015), (Baskan, 2016), (Belli, 2015), (Birsel & Ozkaya Duman, 2013), (Ceribas,
2012), (Caglayan, 2015), (Cakir, 2016), (Caligkan, 2018), (Caligkan, 2017), (Cav, 2021), (Caylak & Sahbaz, 2018), (Coban,
2021), (Cog, 2015), (Davulcu, 2015), (Demir, 2011), (Dervisoglu, 2015), (Ding, 2016), (Dogan, 2013), (Erdil, 2025),
(Gedikli Berber, 2012), (Giindogdu, 2016), (Giirsoy Ataman, 2015), (Giiven Kilicarslan, 2019), (Haliloglu, 2020),
(Harmanct, 2010), (Hasanoglu, 2015), (i¢li, 2015), (Kara, 2017), (Karaca, 2023), (Karakog, 2020), (Kaya & Eroglu, 2021),
(Kaymak & Oztiirk Aykag, 2015), (Kilig, 2015), (Kizar & Yavuz, 2019), (Kobya, 2019), (Kdpriilii, 2018), (Kéroglu, 2018),
(Osmanoglu, 2013), (Ozbay, 2020), (Ozdemir, 2009), (Ozkan, 2019), (Ozmen & Oztiirk, 2019), (Oztiirk, 2015), (Sinar
Ugurlu, 2010), (Sogukdmerogullari, 2013a), (Sogukdmerogullari, 2013b), (Siit¢l, 2012), (Sahin, 2017), (Simsek, 2015),
(Simsek, 2024), (Simsek, 2022), (Temur, 2011), (Torun Celik, 2016), (Torun, 2018), (Tung, 2010), (Tiirk, 2018), (Ugurlu,
2011), (Ulucan, 2019), (Ulutas & Ulu, 2015), (Ungiider, 2017), (Yegen, 2018), (Yesilyurt, 2022), (Yildirim, 2012),
(Y1ildirim-Sahin, 2019), (Y1lmaz, 2013), (Yigit, 2010), (Yussupova & Zabun, 2020), (Zavotcu, 2012) , (Arslan, 2025).
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Alparslan Tiirkes Donemi: Dokuz Isik Fikri ve Kurumsallasma

1969 Adana Kongresi, Tiirk siyasal hayatinda milliyet¢i diisiincenin geleneksel ¢izgiden
koparak modern bir parti organizasyonuna ve doktriner bir yapiya evrildigi tarihsel kirilmay1 temsil
etmistir. Bu siire¢, Cumhuriyet¢i Koyl Millet Partisi isminin Milliyetci Hareket Partisi olarak
degistirilmesiyle sinirlt kalmayan, ideolojik muhtevanin yeniden insa edildigi bir asamadir. Kongre
siireci boyunca yasanan tartigmalar, hareketin sekiiler Tirkgiiliikkten daha muhafazakar ve dini
referanslarla harmanlanmis bir milliyetcilige yoneldigini kanitlamistir. Bozkurt simgesinin yerine Ug
Hilal’in ikame edilmesi, Anadolu’nun dindar kitlelerine ulagsma stratejisinin bir yansimasidir.
Alparslan Tiirkes’in liderligi altinda sekillenen bu doniisiim, hareketin kurumsal kimligini otoriter
bir disiplin ve hiyerarsik bir diizen etrafinda toplamistir. Dokuz Isik fikri, bu yeni siyasal kimligin
kuramsal c¢ergevesini olustururken, partinin kitlelerle kurdugu bag: rasyonalize eden bir arag islevi
gormiustur.

Dokuz Isik prensiplerinin analizi yapildiginda, bu ilkelerin her birinin Soguk Savag dénemi
Tiirkiye’sinin toplumsal gerilimlerine verilmis birer yanit oldugu goriilmektedir. “Milliyeteilik”
ilkesi, doktrinin merkezinde yer alarak Tiirk kimligini biyolojik bir aidiyetin 6tesinde tarihsel ve
kiiltiirel bir sorumluluk alani olarak tanimlamistir. Ancak bu tanimlama, devletin bekasiyla i¢ ige
gecmis bir yapt sunmustur. “Ulkiiciiliik” ise kitleleri mobilize eden, onlar1 siradan bir segmenden dte
birer dava neferi haline getiren bir motivasyon kaynagidir. “Ahlake¢ilik™ ilkesi, toplumun manevi
degerlerini koruma iddias1 tasirken, aslinda toplumsal diizeni disipline etme ve geleneksel normlar
siyasal bir denetim mekanizmasina déniistirme amacina hizmet etmistir. “Ilimcilik ve Teknikgilik”
basliklari, Batili anlamda bir modernlesme idealini yansitsa da bu ilerlemecilik milli kiiltiiriin
stizgecinden gegirilmis bir teknik kalkinma ile sinirlandirmigtir (Tiirkes, 1967, ss. 5-18).

“Toplumculuk ve Koyeciiliikk” ilkeleri, donemin yiikselen sol sOylemlerine karsi Ziya
Gokalp’te oldugu gibi bir korporatist alternatif yaratma c¢abasidir. Marksist sinif ¢atigmasi teorisini
reddeden bu yaklasim, toplumun tiim unsurlarini devletin uyumu altinda birlesen Durkheimci
anlamda organik parcalar olarak kurgulamistir. Siifsal ayrimlarin yerine mesleki ve dayanigsmaci
bir yapiy1 6neren bu ilkeler, milliyet¢i hareketin halke1 bir taban olusturma arzusunu disa vurmustur.
“Hiirriyetgilik ve Sahsiyetcilik” prensipleri ise bireysel 6zgiirliikleri tanisa bile, bu 6zgiirliiklerin
sinirini devletin otoritesi ve milli birligin korunmasiyla ¢izmistir. Buna gore birey, devletin varligina
hizmet ettigi ol¢iide deger kazanir. Geligmecilik ilkesi ise statiikonun korunmasi ile yenilik ihtiyaci
arasinda bir denge kurmaya c¢alismistir. Bu dokuz ilke, partinin kurumsal yapisini bir arada tutan bir
¢imento gorevi iistlenerek, teskilatin her diizeyindeki liyeye ortak bir dil ve diinya goriisii asilamay1
amaglamistir (Tiirkes, 1967, ss. 18-24).

Kurumsallagsma siireci, 1969 sonrasinda teskilat ici egitimlerle ve yan kuruluslarla
desteklenerek bir ideolojik hegemonya insasina doniismiistiir. Milliyetci Hareket Partisi, bu donemde
miinhasiran bir siyasal olusum bulunmanin 6tesine gecmistir. Ulkii Ocaklar1 gibi yapilar vasitasiyla
gengligi disipline eden, onlar1 belli bir doktrin etrafinda toplayan bir sosyal organizasyon karakteri
kazanmistir. Bu kurumsallasmanin temelinde yatan en giiglii itici kuvvet ise kuskusuz
antikomiinizmdir. 1960’11 yillarin sonu ve 1970’li yillar boyunca Tiirkiye’de etkili olan sol
hareketler, milliyet¢i ideoloji tarafindan devletin varligina yonelik en biyik tehdit olarak
kodlanmuistir (Turhan, 2016b, s. 35). Antikomiinizm, Dokuz Isik fikrinin hem savunma hem de saldir1
hattin1 olusturmustur. Milliyetgilik anlayisi, komiinizmi dis kaynakli, milli biinyeye aykirt ve yok
edilmesi gereken bir viriis olarak tanimlanmistir. Bu karsitlik, hareketin hem ideolojik olarak
saflagmasini saglamis hem de paramiliter yapilarin mesruiyet zeminini olusturmustur.

Devlet merkezli milliyetcilik vurgusu, bu ideolojik yapimin en belirgin yoniidir. Tiirk
milliyet¢iligi bu donemde sivil bir toplum hareketi olmaktan ziyade, devletin koruyuculugunu
iistlenen bir muhafiz roliine biirinmiistiir. Devlet, kutsal ve hata yapmaz bir varlik olarak
konumlandirilmigtir. Milli kimlik, devletin otoritesiyle 6zdeslestirilmistir. Milliyet¢i hareketin
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devletle kurdugu bu bag, partinin kurumsallagmasini devlet aygitinin bir uzantisi gibi hissettirmistir.
Antikomiinizm iizerinden mesrulastirilan bu devletgilik, sokagin kontrol edilmesi ve muhalif seslerin
bastirilmasi noktasinda milliyetci gencligi bir tiir sivil kolluk giicii haline getirmistir.

Dokuz Isik fikrinin basarisi, karmasik sosyolojik siirecleri basit ve ezberlenebilir formiillere
indirgemesinde yatmaktadir. Halkin anlayabilecegi bir dille sunulan kalkinma vaatleri, manevi
degerlere yapilan vurguyla birlestiginde milliyet¢i kesimde karsilik bulmustur. Fakat bu doktriner
yapi, elestirel diisiincenin yerine sadakati ve hiyerarsik disiplini koymasi bakimindan demokratik
kiiltiirle ¢atisan unsurlar barindirmistir. 1969 Adana Kongresi’nden itibaren partinin kazandigi bu
karakter, milliyetciligi bir tartigma alani olmaktan ¢ikarip bir inang¢ sistemi haline getirmistir.
Ideolojinin kurumsallagmasi, partiyi se¢im sonuglarindan bagimsiz bir sekilde toplumsal bir odak
noktast kilmistir. Teskilat icindeki egitim faaliyetleri, her bir ferdin Dokuz Isik ilkelerini kabul
etmesini gerektirmistir. Bu durum, hareketin homojen bir yapiya kavusmasim saglarken, farklh
fikirlerin parti iginde barinmasini zorlastirmistir (Turhan, 2016a, s. 16).

=9

Kurumsallasmanin bir diger yonii, Tiirkes’in “Bagbug” sifatiyla kazandig1 karizmatik liderlik
tipolojisidir. Dokuz Isik, liderin s6zlerinin sistemlestirilmis halidir. Parti tiiziiglinden ¢ok doktrinin
ilkeleri, teskilatin davranis kodlarini belirlemistir. 1969 doniisiimii ile beraber milliyet¢i hareket,
Tiirk siyasetinde sagin orgiitlii ve disiplinli giicii olma 6zelligini pekistirmistir. Devletin giivenlik
biirokrasisi ile kurulan 6rtiik baglar, milliyetci kadrolarin kendilerini “devletin asil sahipleri” olarak
gormesine yol agmigtir. Bu donem MHP i¢in antikomiinist refleks, bu eylem pratiginin en biiyiik
motivasyonudur (Yasli, 2019, ss. 165-193).

Seyyid Ahmet Arvasi ve Tiirk-islam Ulkiisii

1969 Adana Kongresi ile baglayan siire¢ milliyetci hareketin sekiiler bir Tiirkgiiliikten daha
muhafazakar ve dini referanslarla oriilii bir alana kayisin1 simgelemistir. Bu doniisiimiin en giiglii
kuramsal mimart Seyyid Ahmet Arvasi olarak karsimiza c¢ikmaktadir. Arvasi tarafindan
sistemlestirilen Tiirk-Islam Ulkiisii kavrami milliyetgiligi biyolojik bir aidiyetin dtesine tastyarak onu
manevi bir gorev bilinciyle yeniden kurgulamistir (Arvasi, 2008a, ss. 90-91). Bu yeni ideolojik kurgu
Tiirk milletinin tarihsel misyonunu Islam’in yayilmas1 ve korunmasiyla 6zdeslestirmistir. Tiirk
milliyet¢iligi bu asamada modernlesmeci karakterini korumaya ¢aligsa bile geleneksel dini degerleri
siyasal sdyleminin merkezine yerlestirmistir. Arvasi’nin diisiince diinyasinda Tiirk olmak Islam’mn
bayraktarligini yapma sorumlulugunu beraberinde getirmistir (Arvasi, 2009, s. 285).

Hareketin temel siar1 haline gelen “Tanr1 Dag1 kadar Tiirk, Hira Dag1 kadar Miisliiman”
ifadesi bu sentezin sembolik zirvesini olusturmustur. Bu slogan iki farkl: tarihsel ve cografi kdkeni
tek bir kimlik potasinda eritme iddiasindadir. Tanr1 Dag1 islam oncesi Orta Asya kokenli Tiirk
tarihini igeren kiiltiirel mirasi temsil ederken Hira Dag1 Peygamber Efendimize inen vahiyle baslayan
Islam’1 simgeler. Bu iki simgenin bir araya getirilmesi milliyetciligin sekiiler damarryla dindar halk
kitlelerinin inang diinyasi arasinda kurulan kopriidiir. Ancak bu sentez kendi iginde ciddi teorik
gerilimler baridirmistir. islam’1n tiim inananlar1 tek bir iimmet altinda toplama hedefi milliyetciligin
tikel ve ulus merkezli yapistyla tam bir uyum sergilemez. Elestirel bir bakisla bu durumun siyasal
bir pragmatizmden beslendigi soylenebilir. Soguk Savas yillarinda sol ideolojilerin yiikselisine karsi
toplumun dindar kesimlerini mobilize etmek i¢in dini sembollerin milliyet¢i sédyleme eklemlenmesi
stratejik bir hamle olarak okunabilir.

Arvasi'nin eserlerinde vurgulanan “Islam ruhumuz, Tiirkliik bedenimizdir” formiilii
milliyet¢iligin hiyerarsik bir diizene oturtulmasini saglar (Torun, 2023, ss. 85-86). Bu benzetmede
ruh bedenden daha iistiin bir konumda bulunsa da bedensiz bir ruhun diinyevi bir karsiligi
bulunmadigi ima edilmistir. Dolayisiyla Tiirk milleti Islam’in yeryiiziindeki fiziksel giicii ve
koruyucusu olarak konumlandirilmistir. Bu bakis agis1 milliyetciligi Islam diinyasi igindeki liderlik
iddiasiyla birlestirir. Tiirk milliyetciligi bu sayede Arap milliyetciligi gibi diger bolgesel akimlardan
ayrisarak kendini “Ilay-1 Kelimetullah” yani Allah’in adin1 yiiceltme davasinin yegane temsilcisi
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olarak goérmiistiir. Devlet merkezli milliyetcilik bu noktada dini bir mesruiyet kazanmistir. Devletin
bekasi artik hem milli bir gereklilik hem de dini bir vecibe haline gelir (Arvasi, 2008b, s. 249).

Tiirk-Islam Ulkiisii ¢ergevesinde kurumsallasma siireci egitim kamplarindan dergi
cevrelerine kadar genis bir alana yayilmistir. Arvasi’nin pedagojik yaklasimi genglik kollarinin
egitiminde belirleyici olmustur. Ulkiicii hareketin “imanli ve ahlakli genclik” ideali bu sentezin bir
iriintidiir. Ancak bu sentezin dislayici bir karakteri de mevcuttur. S6z konusu ideolojik yap1 devletin
otoritesini kutsal bir zirhla kusatmistir. Osmanli donemindeki “Din-ii Devlet” anlayisinin modern bir
formu olarak karsimiza ¢ikan bu yaklasim devletin her tiirlii tasarrufunu dini bir onayla tahkim
etmistir. Arvasi’nin diislincelerinde devletin zayiflamasi dinin de zayiflamas1 anlamina gelmistir. Bu
sebeple milliyet¢i hareket devletin bekasini korumak adina her tiirlii fedakarlig: bir ibadet sevkiyle
yerine getirme egilimindedir (Ersoy, 2024, s. 20).

Arvasi’nin milliyet¢ilik anlayisinda 1rk faktorii tamamen diglanmasa da kiiltiirel ve manevi
unsurlarin golgesinde kalmistir. Ona gére Tiirk milletini tanimlayan asil deger Islam ile yogrulmus
olan karakteridir. Bu durum milliyetciligin daha genis kitlelere yayilmasini saglayan bir esneklik
sunmustur. Kiirt kokenli bir diisiiniir olan Arvasi’nin kendisi bu sentezin kapsayicilik iddiasinin en
onemli 6rnegidir. Ancak bu kapsayicilik her zaman pratik siyasette karsiligini bulamamuistir.
Milliyetci soylemin Tiirk vurgusunun baskinligi diger etnik kimliklerin bu yap1 i¢inde kendilerini
ifade etmelerini giiclestirmistir. Islam’in birlestirici giicii milliyetciligin ulusal sinirlarmi asmaya
yetmemistir.

“Tanr1 Dag1 kadar Tiirk, Hira Dag1 kadar Miisliiman” siarinin ideolojik karsilig1 aslinda bir
kimlik bunaliminin ¢6ziim denemesidir. Batililasma sancilar1 ¢eken ve kendi kdkenlerini arayan bir
toplumda bu slogan hem maziye hem de inanca bir sigmak sunmustur. Gegmisin kahramanlik
hikayeleriyle Islam’in adalet ve nizam vaadi birlestirilmistir. Fakat bu birlesim her zaman piiriizsiiz
gerceklesmez. Tiirkgiiliigiin sekiiler mirasiyla Islam’n ser’i talepleri arasinda yasanan gerilimler
hareket iginde zaman zaman goriis ayriliklarina yol agmistir. Bazi kesimler Tiirkgiiliigiin ikinci plana
itilmesinden rahatsizlik duyarken bazilar1 da Islami hassasiyetlerin yeterince gozetilmedigini
savunmustur.

MHP’nin milliyet¢ilik anlayist bu sentez sayesinde Tiirkiye’nin muhafazakar i¢ Anadolu
hattinda kok salmay1 basarmistir. Arvasi’nin sistemli anlatimi sayesinde milliyetgilik kdylerde ve
kasabalarda yasayan halkin anlayabilecegi ve benimseyebilecegi bir forma biirlinmiistiir. Artik
milliyet¢i olmak demek bes vakit namazini kilan vatanini seven ve komiinizme karsi duran bir birey
olmak demektir. Bu kimlik ingas1 hareketin kalici bir toplumsal taban edinmesini saglamistir.
Kurumsallagma bu tabanin dernekler vakiflar ve yurtlar araciligiyla disipline edilmesiyle
tamamlanmistir. Devletin yaninda durma refleksi bu siirecte daha da pekismistir.

Devlet Bahceli Donemi ve Devletin Bekasi

Devlet Bahgeli’nin 1997 yilinda Milliyetci Hareket Partisi’nin genel baskanligina gelmesi,
Tiirk siyasal hayatinda milliyetcilik diisiincesinin yonelimi agisindan derin etkiler doguran bir
dénemin baslangicini ifade etmektedir. Alparslan Tiirkes’in vefati sonrasinda ortaya ¢ikan liderlik
boslugu, hareketin ideolojik siirekliligi ve oOrgiitsel biitiinliigli bakimmdan 6nemli bir sinama
yaratmig, bu sinama siirecinde Bahgeli’nin sergiledigi liderlik tarzi, MHP nin yeni dénemde nasil bir
siyasal hat izleyecegini belirlemistir. Tiirkes doneminde giiclii lider karizmasi ve ideolojik
mobilizasyon lizerinden sekillenen milliyet¢i sdylem, Bahgeli ile birlikte daha temkinli ve daha
kurumsal bir zemine taginmigtir. Bu degisim, yiizeysel bir iislup farkliliginin 6tesinde, milliyetgiligin
siyasal sistem i¢indeki konumuna dair daha genis bir yeniden degerlendirmeyi yansitmaktadir.

1990’1 yillarin sonlarinda Tiirkiye’nin karsi karsiya oldugu yogun giivenlik sorunlari,
ekonomik kirillganliklar ve siyasal sistemdeki pargcalanma, MHP’nin radikal sdylemlerle genis
toplumsal destek tiretme kapasitesini sinirlamis, bu durum partiyi rasyonel ve sistemle uyumlu bir
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cizgiye yoneltmistir. Bu baglamda Bahgeli’nin liderligi, milliyetgiligi toplumsal mobilizasyon araci
olmanin 6tesinde, devletin siirekliligini esas alan bir siyasal perspektife doniistiirme ¢abasini temsil
etmektedir.

Bahceli doneminde milliyetcilik anlayisinin en belirgin 6zelliklerinden biri, devlet
kavraminin ideolojik merkeze yerlestirilmesidir. Bu yaklasimda milliyetgilik, etnik ya da kiiltiirel
aidiyet vurgusunun 6n planda oldugu bir sGylemden uzaklasarak, devletin varligini koruma, siyasal
istikrar1 saglama ve kamu diizenini muhafaza etme gibi hedefler {izerinden tanimlanmaktadir. Bu
cercevede MHP, gecmiste zaman zaman sistemle gerilimli bir iliski kuran bir hareket olarak
algilanirken, Bahgeli liderliginde devletin kurumsal yapilartyla uyumlu, hatta bu yapilarin
devamliligini dnceleyen bir aktor haline gelmistir. Bu doniisiim, milliyetciligin teorik boyutunda da
onemli bir kaymay1 isaret etmektedir ¢iinkii ideolojik sdylem, soyut kimlik vurgularindan ziyade
somut siyasal ve giivenlik meseleleri iizerinden sekillenmeye baslamistir. Bu siirecte “devletin
bekas1” sdylemi, partinin tiim politik tercihlerini yonlendiren temel referans noktasi haline gelmis ve
bu sdylem, MHP’nin siyasal pozisyonunu anlamak i¢in anahtar bir kavram olarak 6ne ¢ikmaistir.
Boylelikle milliyetcilik, devletin siirekliligini garanti altina almayi amaclayan bir siyasal akima
donigmiistiir (Giingor, 2021, s. 118).

1999 genel secimleri ve sonrasinda kurulan koalisyon hiikiimeti, Bahgeli liderliginin
ideolojik sdylemi siyasal pratikle uyumlu hale getirme kapasitesini test eden en 6nemli siireclerden
biri olmustur. Segimlerde elde edilen bagari, MHP’ nin genis bir se¢gmen tabanina hitap edebildigini
gostermistir. Bu donemde alinan kararlar, milliyetgi ideolojinin pratik siyasetle nasil
uyumlastirildigini gostermesi acisindan dikkat c¢ekicidir. Ekonomik kriz ortaminda uygulanan
politikalar, uluslararasi kurumlarla kurulan iligkiler ve Avrupa Birligi ile yiiriitiilen miizakere siireci,
MHP’nin kat1 ideolojik sinirlar yerine daha esnek bir yaklasim benimsedigini ortaya koymustur.

Ozellikle idam cezasinin kaldirilmasi gibi konular, partinin geleneksel sdylemi ile hiikiimet
sorumlulugu arasinda bir denge kurma cabasini agik bigimde yansitmaktadir. Idam cezasinin
kaldirilmasi ile ilgili yasal diizenleme konusunda MHP sadece aleyhte oy kullanmasi ve bu
diizenlemeye karst oldugunu belirtmekle yetinmesi onemli bir konusudur. Yasal diizenlemeye
eylemler gerceklestirmemesi ve siirecle ilgili sadece basin agiklamasiyla yetinmesi s6z konusu
esneklige isaret etmektedir (Bahgeli, 2002). Bu siireg, Bahgeli’nin liderlik anlayisinda pragmatizmin
onemli bir yer tuttugunu gostermekte ve MHP nin milliyet¢ilik anlayisinin sabit bir ideolojik kalip
olmaktan ¢ikarak degisen kosullara uyum saglayabilen bir yapiya sahip oldugunu ortaya koymaktadir
(Onkibar, 2017, ss. 32-35).

2002 secimlerinde yasanan basarisizlik ve partinin Meclis diginda kalmasi, MHP agisindan
hem ideolojik hem de orgiitsel diizeyde 6nemli bir sinama yaratmistir. Bu donemde Bahgeli’nin
izledigi strateji, partinin dagilmasini 6nlemek ve teskilat yapisin1 korumak {izerine kurulmustur.
Siyasal etkisinin sinirlanmasina ragmen MHP, bu siirecte kendi i¢ biitlinliiglinii muhafaza etmeyi
basarmis ve uzun vadede yeniden gii¢ kazanmasinin zeminini hazirlamistir.

2010’lu yillarla birlikte Tiirkiye siyasetinde yasanan yapisal doniigiimler, MHP nin siyasal
konumunu yeniden tanimlamasini zorunlu kilmistir. Bu dénemde AK Parti Genel Bagkan1 Recep
Tayyip Erdogan ile kurulan siyasi ittifak, Bahgeli liderliginin en dikkat ¢ekici hamlelerinden biri
olarak &ne ¢ikmaktadir. Cumhur Ittifaki cercevesinde sekillenen bu is birligi, MHP nin milliyetcilik
anlayisini yeni bir siyasal baglama tasimig ve partinin sistem igindeki etkisini artirmigtir.
Cumbhurbagkanligi Hiikiimet Sistemine gegis siirecinde MHP’nin iistlendigi rol, partinin devletin
yonetim yapisina iliskin tercihlerini agik bigimde ortaya koymus ve bu tercihler, milliyet¢iligin
devletin kurumsal yapisina dair bir perspektif sundugunu gostermistir. Bu siirecte Bahgeli, siyasal
istikrarin saglanmasi ve yiiriitme organinin giiclendirilmesi gerektigi yoniindeki goriislerini 6n plana
cikarmig, bu yaklastm MHP’nin siyasal stratejisinin temel unsurlarindan biri haline gelmistir.
Boylece milliyeteilik, sadece kimlik ve giivenlik eksenli bir soylem olmaktan ¢ikarak, devletin
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yonetim bicimine iliskin bir Oneri seti igeren daha genis bir cerceveye kavusmustur (Milliyetci
Hareket Partisi Genel Baskani Sayin Devlet Bahgeli’nin, 16 Nisan Anayasa Referandumu
Kapsaminda Parti Teskilatlarina Gonderdikleri Genelge, 2017).

Bahceli doneminde milliyet¢ilik sdyleminin giivenlik politikalariyla kurdugu iliski, partinin
siyasal kimliginin en belirgin unsurlarindan biri haline gelmistir. PKK ile miicadele, FETO
yapilanmasina kars1 yiiriitiilen siiregler ve sinir 6tesi askeri operasyonlara verilen destek, MHP nin
yaklagimini ortaya koymaktadir. Bu kapsamda Bahgeli, 28 Subat post-modern darbeden sonra kamu
kurumlarinda basortiilii kisilerin ¢aligmasina karsi ¢ikarken 2011 sonrasinda bagortii 6zglirligiini
savunan bir konuma gelmistir.

Bahceli donemi, MHP milliyet¢iliginin yeniden tanimlandigi, ideolojik séylemin siyasal
pratikle daha uyumlu hale getirildigi ve partinin sistem i¢indeki konumunun giiclendigi bir donem
olarak degerlendirilebilir. Bu siirecte milliyetcilik, devletin varligim ve siirekliligini esas alan bir
anlayis ¢ercevesinde yeniden sekillenmis ve bu anlayis, MHP’nin siyasal stratejisinin temelini
olusturmustur. Bahgeli’nin liderligi, partiyi degisen siyasal kosullara uyum saglayabilen bir aktor
haline getirmis ve MHP’nin Tiirk siyasetindeki etkisini uzun vadeli olarak etkilemistir. Bu doniigiim,
milliyetciligin sabit bir ideolojik kalip olmadigini, aksine tarihsel ve siyasal kosullara bagl olarak
yeniden sekillenebilen bir siyasal akim oldugunu gostermesi bakimindan dnemli bir 6rnek teskil
etmektedir.

Sonug¢

Tiirk milliyetciliginin Osmanli Imparatorlugu’nun son demlerinde bir hayatta kalma
stratejisi olarak filizlenen ve Cumbhuriyet tarihi boyunca sekil degistiren uzun soluklu yiiriiyiisti,
gelinen noktada hem ideolojik hem de sosyolojik agidan derin paradokslar iireten bir yapiya
doniismiistiir. Makale boyunca izi siirlilen Gokalp’in sosyolojik kiiltiirel temeli, Turhan’in
modernlesmeci elestirisi ve Tiirkes’in teskilatci-doktriner siyaseti, MHP’nin bugiinkii siyasal
pozisyonunu hazirlayan yapitaglaridir. Ancak bu tarihsel birikimi elestirel bir mercekle
degerlendirdigimizde, karsimiza ¢ikan tablo, dinamik bir medeniyet ve kalkinma projesinden ziyade,
toplumu devlet adina hizaya sokmay1 hedefleyen statik ve asir1 giivenlikei bir kontrol aygitidir.

Alparslan Tiirkes tarafindan sistemlestirilen Dokuz Isik ilkeleri, donemin yiikselen Marksist
sinif catigmasi teorisine karsi bir korporatist alternatif yaratma cabasi olarak sunulmustur. Sinifsal
ayrimlari reddederek toplumu devletin uyumu altinda birlesen organik parcalar olarak kurgulayan bu
yaklagim, goriiniirde bir dayanisma vaat etmektedir. “Hiirriyetgilik ve Sahsiyetcilik™ prensiplerinin
bireysel 6zgiirliikleri, yalnizca “devletin otoritesi ve milli birligin korunmasiyla” sinirlandirmasi ve
bireye sadece devlete hizmet ettigi dlglide deger atfetmesi, korporatist bir devletgiligin manifestosu
niteligindedir. “Basbug” sifatiyla kurumsallasan karizmatik, mutlak liderlik kiiltii, hareketi monolitik
bir yapiya doniistiirmiistiir.

Diger yandan, Seyyid Ahmet Arvasi’nin mimari oldugu Tiirk-Islam Ulkiisii sentezi, siyasi
aklin iirettigi islevsel kimlik kurgusudur. Islam’in “ruh”, Tiirkliigiin “beden” olarak hiyerarsik bir
bi¢imde formiile edilmesi, Islam dininin evrensel mesajin1 Tiirk devletinin beka sorunlarin1 merkeze
alan teolojik bir tutumu beraberinde getirmistir. Bu kapsayicilik iddiasina ragmen sentez, Tiirk
vurgusunun baskinligi nedeniyle islam’m ikincil kategoride ele alinmasina neden olmustur.

Devlet Bahgeli donemine gelindiginde ise, milliyet¢iligin ideolojik evrimi, paradoksal
bicimde kendi kiiltiirel ve toplumsal iddialarina ek olarak bir devlet-merkezcilige ve giivenlikgi
politikalara teslim olmustur. 1990°1larin sonlarindaki krizlerin ardindan partiyi rasyonel ve sistemle
uyumlu bir ¢izgiye ¢eken Bahgeli liderligi, milliyetciligi daha ¢ok “devletin bekasi” iizerinden
kurgulamistir.
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