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Abstract: The subject of this study is the conceptual richness of urban space, one of the important branches of
urban theory, which has been defined in many ways throughout urban history and has reached the present day
with various qualities. While the conceptual richness is largely formed by Western-origin theories,
contributions from Eastern geography also exist. At this point, Ibn Khaldun's distinction between the Bedouin
and the Hadari is important because it is one of the first archetypes we encounter in social science and urban
studies. Ibn Khaldun's theoretical approaches to the formation of the city also include urban space.

This study aims to reinterpret the meaning of urban space by including the missing Eastern geography. After
taking the definitions of urban space obtained from Western sources as a starting point, it shifts its perspective
to the East and reveals Ibn Khaldun's characteristics of urban space. The method of the study is content analysis
using a comparative approach within an interpretive framework. The theorists selected to obtain the concept
of urban space are: G. Childe (1950), E. Durkheim (1982), F. Toénnies (2001), H. Pirenne (1982), G. Sjoberg
(1955), M. Weber (2012), G. Simmel (2017), H. Lefebvre (2014), D. Harvey (2013), M. Castells (2020). As
can be seen in the text, a literature review was conducted with the support of other studies.

Content analysis was performed on the relevant sections of Ibn Khaldun's Mugqaddimah I (2022a) and
Mugaddimah II (2022b) based on the urban space characteristics identified here; Six themes were identified
using a deductive method, and one theme was determined to be Ibn Khaldun's original urban space quality,
completing the seven themes. The themes obtained were compared with the previously identified urban space
qualities in the Evaluation section, and the similarities and differences between the literature of the two
different geographies were discussed. The article concludes that Ibn Khaldun's urban space characteristics
remain valid for defining today's cities and share commonalities with Western literature. In this sense, this
study contributes to the literature by revealing the potential of Ibn Khaldun's Muqaddimah I and II, from
Eastern literature, to be one of the fundamental sources for urban theory studies.

* This article was first presented as an abstract at the 3rd Turkish Islamic Political Thought Congress, hosted by Aksaray

University on October 9-11, 2025, and has since been expanded and published as a full text.

Bu makale, 9-11 Ekim 2025 tarihlerinde Aksaray Universitesi’'nde gerceklestirilen 3. Tiirk Islam Siyasi Diigiincesi

Kongresinde ézet metin olarak sunulduktan sonra genigletilerek tam metin haline getirilmistir.

** Res. Asst. Dr., Aksaray University, Faculty of Economics and Administrative Sciences, Department of Political Science

and Public Administration

Ars. Gor. Dr., Aksaray Universitesi, Iktisadi ve Idari Bilimler Fakiiltesi, Siyaset Bilimi ve Kamu Yonetimi Boliimii
https://orcid.org/0000-0003-1702-6154

vildanyildirim@aksaray.edu.tr

Cite as/ Atif: Armagan, V. (2026). Ibn Khaldun’s theory of urbanization and urban space analysis / ibl} Haldun’un
kentlesme kuramu ve kentsel mekén ¢dziimlemesi. Turkish Studies-Comparative Religious Studies, 21(O1), 99-152.
[Special Issues Dedicated to Prof. Dr. Mahmut Ozer]. Ankara Bilim University Publications.
https://dx.doi.org/10.7827/TurkishStudie.88600

Received/Gelis: 26 November/Kasim 2025 Checked by plagiarism software

Accepted/Kabul: 15 September/Eyliil 2026 @
Published/Yayin: 20 September/Eyliil 2026



https://dx.doi.org/10.7827/TurkishStudie.88600
https://orcid.org/0000-0002-6948-044X
mailto:vildanyildirim@aksaray.edu.tr

100 Vildan Armagan

Keywords: Urban Theories, Ibn Khaldun, Urban Space, Middle Ages Cities, Muqaddimah I, Muqaddimah II

Oz: Calismanin konusu, kent kuramlarmin 6nemli dallarindan biri olan kentsel mekan ve onun kent tarihi
boyunca pek ¢ok acgidan tanimlanan; ¢esitli nitelikler edinerek giiniimiize ulasan kavramsal zenginligidir. Bu
kavramsal zenginligi olusturan daha cok Bati menseili kuramlar iken Dogu cografyasinin da katkilari
mevcuttur. Bu noktada ibn Haldun’un bedevi-hadari ayrimi, toplum bilimi ve kentbilimde ilk karsimiza ¢ikan
arketiplerden biri olmasi nedeniyle 6nemlidir. Ibn Haldun’un kentin olusumuna dair kuramsal yaklagimlari
kentsel mekani da igermektedir. Kentsel mekanin anlamini, eksik kalan Dogu cografyasini dahil ederek
yeniden yorumlamay1 amaglayan bu ¢aligma; Batili kaynaklardan elde ettigi kentsel mekan tanimlamarini
baslangig noktasi aldiktan sonra perspektifi Dogu’ya gevirip ibn Haldun’un kentsel mekan zelliklerini ortaya
koymaktadir.

Calismanin yontemi yorumsamaci yaklagim ¢ercevesinde karsilastirmali yontemle yapilan igerik analizidir.
Kentsel mekan kavramini elde etmek i¢in secilen kuramcilar: G. Childe (1950), E. Durkheim (1982), F.
Tonnies (2001), H. Pirenne (1982), G. Sjoberg (1955), M. Weber (2012), G. Simmel (2017), H. Lefebvre
(2014), D. Harvey (2013), M. Castells (2020) olmak iizere on eserdir ve metin i¢inde goriilebilecegi lizere
bagka caligmalarla da desteklenerek literatiir taramasi yapilmistir. Buradan ulasilan kentsel mekan nitelikleriyle
Ibn Haldun’un Mukaddime I (2022a) ve Mukaddime II (2022b) eserlerinin ilgli kisimlarina igerik analizi
yapilmis; dediiktif yontemle 6 tema belirlenmis, bir temanm Ibn Haldun’un orjinal kentsel mekan niteligi
oldugu belirlenerek 7 temaya tamamlanmistir. Elde edilen temalarla daha &nce yapilan kentsel mekén
nitelikleri Degerlendirme kisminda kiyaslanmis, iki farkli cografyaya ait literatiiriin benzeyen ve ayrigan
yonleri tartisilmistir. Makalenin sonucunda, Ibn-i Haldun’un kentsel mekan 6zellikleri hem giiniimiiz kentlerini
tanimlamak igin gecerliligini korumaktadir hem de Bati literatiiriiyle ortak yonlere sahiptir. Bu anlamda bu
calisma, kent kuramlari calismalarmin temel kaynaklarindan birinin Dogu literatinden Ibn Haldun’un
Mukaddime I ve II eserleri olma potansiyelini ortaya koymasi bakimindan literatiire katki yapmaktadir.

Anahtar kelimeler: Kent Kuramlari, Kentsel Mekan, Ibn-i Haldun, Orta Cag Kentleri, Mukaddime 1,
Mukaddime II
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Structured Abstract:

This study aims to explain the concept of urban space based on Ibn Khaldun's Muqaddimah I and
Mugaddimah II. In these works, Ibn Khaldun presents a profile of urban space while discussing the distinctions
between rural and urban areas, nomadic and sedentary societies, and the stages of urbanisation. Ibn Khaldun's
descriptions of urban space share both common and divergent aspects with Western literature. Despite these
findings, the literature on urban space largely consists of Western sources, overlooking theoretical studies of
Eastern origin. Therefore, this study aims to interpret the meaning of the concept of urban space, a component
of urban theories, through a comparison of East and West. A Western-specific definition of urban space has
been constructed through a limited literature review focusing on significant historical developments that shaped
the spatial structure of the city. The cumulative characteristics of urban space, derived from selected literature
from antiquity to the present day, have been used as references in readings of Ibn Khaldun's Mugaddimah I
(2022a) and Muqaddimah II (2022b). The theorists selected to derive the concept of urban space are: G. Childe
(1950), E. Durkheim (1982), F. Tonnies (2001), H. Pirenne (1982), G. Sjoberg (1955), M. Weber (2012), G.
Simmel (2017), H. Lefebvre (2014), D. Harvey (2013), and M. Castells (2020).

The research is based on the first, second and third parts (up to the sixteenth chapter) of Ibn Khaldun's
Mugaddimah I (2022a), and the fourth and fifth parts of Muqaddimah II (2022b) were read using a deductive
method; the urban space characteristics identified in the previous section of the article were traced. During
these readings, notes were taken to evaluate Ibn Khaldun's unique characteristics of urban space, which define
urban space, through induction. As a result of the content analysis of the specified sections of Ibn Khaldun's
work, covering a total of 550 pages, the characteristics that urban space should possess, according to Ibn
Khaldun, have been categorised into seven themes. These are six themes obtained through deductive reasoning:
economic, administrative, professions and division of labour, social life, architecture, and population; and
seven categories obtained through inductive reasoning: geographical characteristics.

Within the scope of this research, the concept of urban space has been explained based on urban
theories. In addition, the concepts of Bedouin-settled societies and asabiyyah have been clarified through a
literature review of Mugaddimah I and Muqaddimah II. Additionally, a literature review of Muqaddimah I and
Mugaddimah II has clarified the concepts of Bedouin-settled and asabiyyah. This analysis is based on a
literature review of the works Muqaddimah I and Muqaddimah II. The following section is a work analysis
and, consequently, a section outlining the characteristics of urban space. These characteristics are:

1. Economic Characteristics
. Administrative Characteristics

. Professions and Division of Labour

2
3
4. Geographical Characteristics
5. Social Life

6

. Population
7. Architecture and Housing

There are seven of these. Ibn Khaldun did not explicitly define urban space in his works; instead, he
identified the social and physico-geographical characteristics of a city. In this study, based on these
descriptions, the characteristics of urban space were determined using a deductive method and compared with
Western literature that explicitly defines the concept of urban space.

The method of the study is content analysis, which is a qualitative research method conducted using
a comparative approach within an interpretive framework. Content analysis is an appropriate method for
determining and analysing the nature of social events and situations. In content analysis, the texts and
documents identified as targets are analysed, themes/categories are created, classification is performed, and
evidence related to the meaning obtained after the analysis is presented (Metin and Unal, 2022, p. 276). In this
study, the concept forming the basis of content analysis is urban space, and the totality of information regarding
this concept was obtained through a literature review focusing on selected literature. Subsequently, the sections
of Ibn Khaldun's works Muqaddimah I (2022a) and II (2022b) covering the aforementioned topics of
bedouinism, urbanism, state administration, cities, and towns were examined to refine the characteristics of
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urban space. Ibn Khaldun does not explicitly use the concept of urban space in the aforementioned works. This
approach directs the research towards an interpretative ground, requiring deductions to be made using the
inductive method. Therefore, while examining Ibn Khaldun's aforementioned works, which were determined
as the target text, the definitions of urban space reached in the first part of this study were used as reference
information.

The clearest conclusion of the study is that Western literature and Ibn Khaldun's formulation of urban
space coincide in six of the seven categories. While Ibn Khaldun addressed geographical and topographic
factors in urban space, they Ibn Khaldun addressed geographical and topographic factors in urban space, which
Western literature overlooked. in Western literature. It contradicts the prevailing Western literature view of the
city as a place of freedom, intellectual struggle, and class conflict. According to Ibn Khaldun, urban society
evolves not to increase its freedoms but to increase its prosperity. He argues that the city is a society dominated
by a ruler, composed of conformists and those who have lost their courage. Urban theories must reconcile the
city's spatial form with its social processes. In other words, urban sociology, spatial consciousness, and
geographical characteristics must be compatible in the definition of the city (Harvey, 2013, p. 28). Ibn
Khaldun's spatial analysis shows that he developed an urban theory by framing the evolution of Bedouin
communities into modern societies as dependent on geographical conditions and social change. Irwin (2021,
p. 87), who researched Ibn Khaldun, stated that he experienced both urban and nomadic life, made extensive
observations, and became an expert in negotiations with Berber and Arab tribes living in settlements and
plateaus in the middle of the desert. He also stated that Ibn Khaldun "learned a lot from the experiences of life
in the city's backyard". Despite its many similarities with Western literature, no reference is made to Ibn
Khaldun, who was from Islamic geography (Irwin, 2021; Merig, 2015, p. 276). This is attributed to the fact
that the interest of Western thinkers, who dominated urban science literature, in the East, which had faded after
the Crusades, resumed in the 1800s due to colonialism.

Keywords: urban theories, Ibn Khaldun, urban space, Middle Ages cities, Muqaddimah I, and
Mugaddimah II.
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Résumé Structuré:

Cette étude vise a expliquer le concept d’espace urbain a partir des ouvrages d’Ibn Khaldoun intitulés
« Mugaddimah I » et « Muqaddimah II ». Dans ces ouvrages, Ibn Khaldoun dresse un portrait de 1’espace
urbain tout en abordant les distinctions entre les zones rurales et urbaines, les sociétés nomades et sédentaires,
ainsi que les étapes de I'urbanisation. Les descriptions de 1’espace urbain par [bn Khaldoun présentent a la fois
des points communs et des divergences avec la littérature occidentale. Malgré ces constatations, la littérature
sur 1’espace urbain se compose en grande partie de sources occidentales, négligeant les études théoriques
d’origine orientale. Par conséquent, cette étude vise a interpréter la signification du concept d’espace urbain,
composante des théories urbaines, a travers une comparaison entre 1’Orient et 1’Occident. Une définition de
I’espace urbain propre a I’Occident a été élaborée a partir d’une revue de la littérature restreinte, axée sur les
évolutions historiques majeures qui ont fagonné la structure spatiale de la ville. Les caractéristiques
cumulatives de 1’espace urbain, tirées d’une sélection d’ouvrages allant de 1’ Antiquité a nos jours, ont servi de
références pour I’analyse de la *Muqaddimah I* (2022a) et de la *Muqaddimah II* (2022b) d’Ibn Khaldoun.
Les théoriciens retenus pour élaborer le concept d’espace urbain sont : G. Childe (1950), E. Durkheim (1982),
F. Tonnies (2001), H. Pirenne (1982), G. Sjoberg (1955), M. Weber (2012), G. Simmel (2017), H. Lefebvre
(2014), D. Harvey (2013) et M. Castells (2020).
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La recherche s’appuie sur les premiére, deuxiéme et troisiéme parties (jusqu’au seiziéme chapitre) de
la Mugaddimah I d’Tbn Khaldoun (2022a), ainsi que sur les quatriéme et cinquiéme parties de la Mugaddimah
IT (2022b), qui ont été lues selon une méthode déductive ; les caractéristiques de 1’espace urbain identifiées
dans la section précédente de I’article y ont été retracées. Au cours de ces lectures, des notes ont été prises afin
d’évaluer, par induction, les caractéristiques propres a I’espace urbain définies par Ibn Khaldoun. A I’issue de
I’analyse de contenu des sections spécifiées de I’ccuvre d’Ibn Khaldoun, couvrant au total 550 pages, les
caractéristiques que 1’espace urbain devrait posséder, selon Ibn Khaldoun, ont été classées en sept thémes. Il
s’agit de six thémes obtenus par raisonnement déductif : 1’économie, I’administration, les professions et la
division du travail, la vie sociale, I’architecture et la population ; et de sept catégories obtenues par
raisonnement inductif : les caractéristiques géographiques.

Dans le cadre de cette recherche, le concept d’espace urbain a été expliqué a partir des théories
urbaines. De plus, les concepts de « sociétés sédentaires issues des Bédouins » et d’« asabiyyah » ont été
clarifiés grace a une analyse documentaire de la *Mugaddimah I* et de la *Muqgaddimah IT*. Par ailleurs, cette
analyse documentaire a permis de clarifier les concepts de « sociétés sédentaires issues des Bédouins » et d’«
asabiyyah ». Cette analyse repose sur une revue de la littérature des ouvrages *Mugqaddimah I* et
*Mugqgaddimah IT*. La section suivante est une analyse de ces ouvrages et, par conséquent, une section décrivant
les caractéristiques de I’espace urbain. Ces caractéristiques sont les suivantes :

1. Caractéristiques économiques
. Caractéristiques administratives
. Professions et division du travail

. Caractéristiques géographiques

2
3
4
5. Vie sociale
6. Population
7

. Architecture et logement

Il y en a sept au total. Ibn Khaldoun n’a pas défini explicitement 1’espace urbain dans ses ouvrages ;
il a plutdt identifié les caractéristiques sociales et physico-géographiques d’une ville. Dans cette étude, sur la
base de ces descriptions, les caractéristiques de 1’espace urbain ont été déterminées a 1’aide d’une méthode
déductive et comparées a la littérature occidentale qui définit explicitement le concept d’espace urbain.

La méthode utilisée est I’analyse de contenu, une méthode de recherche qualitative menée selon une
approche comparative dans un cadre interprétatif. L’analyse de contenu est une méthode appropriée pour
déterminer et analyser la nature des événements et des situations sociales. Dans le cadre de 1’analyse de
contenu, les textes et documents identifiés comme cibles sont analysés, des thémes ou catégories sont créés,
une classification est effectuée, et les éléments probants liés a la signification obtenue a 1’issue de ’analyse
sont présentés (Metin et Unal, 2022, p. 276). Dans cette étude, le concept qui constitue la base de I’analyse de
contenu est I’espace urbain, et I’ensemble des informations relatives a ce concept a été obtenu grace a une
revue de la littérature axée sur des ouvrages sélectionnés. Par la suite, les sections des ouvrages d’Ibn Khaldoun,
*Mugaddimah* 1 (2022a) et II (2022b), traitant des thémes susmentionnés — le bédouinat, 1’urbanisme,
1’administration de I’Etat, les villes et les bourgs — ont été examinées afin de préciser les caractéristiques de
I’espace urbain. Ibn Khaldoun n’utilise pas explicitement le concept d’espace urbain dans les ouvrages
susmentionnés. Cette approche oriente la recherche vers un terrain interprétatif, nécessitant de tirer des
déductions a 1’aide de la méthode inductive. Par conséquent, lors de 1’examen des ouvrages susmentionnés
d’Ibn Khaldoun, qui ont été désignés comme textes cibles, les définitions de 1’espace urbain établies dans la
premicre partie de cette étude ont servi de référence.

La conclusion la plus évidente de cette étude est que la littérature occidentale et la formulation de
’espace urbain par Ibn Khaldoun coincident dans six des sept catégories. Si Ibn Khaldoun a abordé les facteurs
géographiques et topographiques de I’espace urbain, ceux-ci ont été négligés par la littérature occidentale. Cela
contredit la vision dominante de la littérature occidentale selon laquelle la ville est un lieu de liberté, de lutte
intellectuelle et de conflit de classes. Selon Ibn Khaldoun, la société urbaine évolue non pas pour accroitre ses
libertés, mais pour accroitre sa prospérité. Il soutient que la ville est une société dominée par un dirigeant,
composée de conformistes et de ceux qui ont perdu leur courage. Les théories urbaines doivent concilier la
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forme spatiale de la ville avec ses processus sociaux. En d’autres termes, la sociologie urbaine, la conscience
spatiale et les caractéristiques géographiques doivent étre compatibles dans la définition de la ville (Harvey,
2013, p. 28). L’analyse spatiale d’Ibn Khaldoun montre qu’il a développé une théorie urbaine en situant
I’évolution des communautés bédouines vers des sociétés modernes comme dépendante des conditions
géographiques et des changements sociaux. Irwin (2021, p. 87), qui a mené des recherches sur Ibn Khaldoun,
a indiqué que celui-ci avait connu a la fois la vie urbaine et la vie nomade, qu’il avait mené des observations
approfondies et qu’il était devenu un expert dans les négociations avec les tribus berbéres et arabes vivant dans
des campements et sur les plateaux au cceur du désert. Il a également souligné qu’Ibn Khaldoun « a beaucoup
appris des expériences de la vie dans I’arriére-pays de la ville ». Malgré ses nombreuses similitudes avec la
littérature occidentale, aucune référence n’est faite a Ibn Khaldoun, issu de la géographie islamique (Irwin,
2021 ; Merig, 2015, p. 276). Cela s’explique par le fait que I’intérét des penseurs occidentaux, qui dominaient
la littérature sur les sciences urbaines, pour 1’Orient — intérét qui s’était estompé apres les croisades — a repris
au XIXe siécle en raison du colonialisme.

Mots-clés : théories urbaines, Ibn Khaldoun, espace urbain, villes du Moyen Age, Mugaddimah I et
Mugaddimah II.

Resumen Estructurado:

El presente estudio tiene como objetivo explicar el concepto de espacio urbano basandose en la
«Mugaddimah I» y la «Muqgaddimah II» de Ibn Jaldin. En estas obras, Ibn Jaldun presenta un perfil del espacio
urbano al tiempo que analiza las diferencias entre las zonas rurales y urbanas, las sociedades nomadas y
sedentarias, y las etapas de la urbanizacion. Las descripciones del espacio urbano que ofrece Ibn Jaldin
comparten aspectos tanto comunes como divergentes con la literatura occidental. A pesar de estas conclusiones,
la bibliografia sobre el espacio urbano se compone en gran medida de fuentes occidentales, pasando por alto
los estudios tedricos de origen oriental. Por lo tanto, este estudio pretende interpretar el significado del concepto
de espacio urbano, un componente de las teorias urbanas, mediante una comparacion entre Oriente y Occidente.
Se ha elaborado una definicion del espacio urbano especifica de Occidente mediante una revision bibliografica
limitada, centrada en los acontecimientos historicos significativos que configuraron la estructura espacial de la
ciudad. Las caracteristicas acumulativas del espacio urbano, derivadas de la bibliografia seleccionada desde la
Antigiiedad hasta la actualidad, se han utilizado como referencias en la lectura de la *Muqaddimah I* (2022a)
y la *Muqaddimah II* (2022b) de Ibn Jaldin. Los tedricos seleccionados para derivar el concepto de espacio
urbano son: G. Childe (1950), E. Durkheim (1982), F. Ténnies (2001), H. Pirenne (1982), G. Sjoberg (1955),
M. Weber (2012), G. Simmel (2017), H. Lefebvre (2014), D. Harvey (2013) y M. Castells (2020).

La investigacion se basa en la primera, segunda y tercera partes (hasta el capitulo XVI) de la
Mugaddimah I de Ibn Jaldun (2022a), y en la cuarta y quinta partes de la Muqaddimah II (2022b), que se
leyeron utilizando un método deductivo; se rastrearon las caracteristicas del espacio urbano identificadas en la
seccion anterior del articulo. Durante estas lecturas, se tomaron notas para evaluar, mediante induccion, las
caracteristicas unicas del espacio urbano segin Ibn Jaldin, que definen dicho espacio. Como resultado del
analisis de contenido de las secciones especificadas de la obra de Ibn Jaldin, que abarcan un total de 550
paginas, las caracteristicas que, segiin Ibn Jaldin, debe poseer el espacio urbano se han clasificado en siete
temas. Se trata de seis temas obtenidos mediante razonamiento deductivo: economia, administracion,
profesiones y division del trabajo, vida social, arquitectura y poblacion; y siete categorias obtenidas mediante
razonamiento inductivo: caracteristicas geograficas.

En el marco de esta investigacion, se ha explicado el concepto de espacio urbano basdndose en las
teorias urbanas. Ademas, se han aclarado los conceptos de «sociedades beduinas sedentarias» y «asabiyyahy
mediante una revision bibliografica de la Mugaddimah 1 y la Muqaddimah II. Asimismo, dicha revision
bibliografica ha permitido aclarar los conceptos de «sociedades beduinas sedentarias» y «asabiyyah». Este
analisis se basa en una revision bibliografica de las obras Muqaddimah I y Mugaddimah II. La siguiente seccion
constituye un analisis de estas obras y, por consiguiente, una seccién en la que se esbozan las caracteristicas
del espacio urbano. Dichas caracteristicas son:

1. Caracteristicas econémicas

2. Caracteristicas administrativas
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3. Profesiones y division del trabajo
4. Caracteristicas geograficas

5. Vida social

6. Poblacion

7. Arquitectura y vivienda

Son siete en total. Ibn Jaldin no defini6é explicitamente el espacio urbano en sus obras; en su lugar,
identifico las caracteristicas sociales y fisico-geograficas de una ciudad. En este estudio, basandose en estas
descripciones, se determinaron las caracteristicas del espacio urbano mediante un método deductivo y se
compararon con la literatura occidental que define explicitamente el concepto de espacio urbano.

El método del estudio es el analisis de contenido, que es un método de investigacion cualitativo
llevado a cabo mediante un enfoque comparativo dentro de un marco interpretativo. El analisis de contenido
es un método adecuado para determinar y analizar la naturaleza de los acontecimientos y situaciones sociales.
En el analisis de contenido, se analizan los textos y documentos identificados como objeto de estudio, se crean
temas o categorias, se lleva a cabo una clasificacion y se presentan las pruebas relacionadas con el significado
obtenido tras el analisis (Metin y Unal, 2022, p. 276). En este estudio, el concepto que constituye la base del
analisis de contenido es el espacio urbano, y la totalidad de la informacion relativa a este concepto se obtuvo
mediante una revision bibliografica centrada en la literatura seleccionada. Posteriormente, se examinaron las
secciones de las obras de Ibn Jaldin *Mugaddimah* I (2022a) y II (2022b) que abarcan los temas antes
mencionados —el beduinismo, el urbanismo, la administracion estatal, las ciudades y los pueblos— con el fin
de precisar las caracteristicas del espacio urbano. Ibn Jaldun no utiliza explicitamente el concepto de espacio
urbano en las obras mencionadas. Este enfoque orienta la investigacion hacia un terreno interpretativo, lo que
requiere realizar deducciones mediante el método inductivo. Por lo tanto, al examinar las obras mencionadas
de Ibn Jaldn, que se determinaron como texto de referencia, se utilizaron como informacién de referencia las
definiciones de espacio urbano a las que se lleg6 en la primera parte de este estudio.

La conclusion mas clara del estudio es que la literatura occidental y la formulacion del espacio urbano
de Ibn Jaldun coinciden en seis de las siete categorias. Si bien Ibn Jaldun abordé los factores geograficos y
topograficos del espacio urbano, estos fueron pasados por alto en la literatura occidental. Esto contradice la
vision predominante en la literatura occidental de la ciudad como un lugar de libertad, lucha intelectual y
conflicto de clases. Segun Ibn Jaldun, la sociedad urbana evoluciona no para aumentar sus libertades, sino para
aumentar su prosperidad. Sostiene que la ciudad es una sociedad dominada por un gobernante, compuesta por
conformistas y por quienes han perdido su valor. Las teorias urbanas deben conciliar la forma espacial de la
ciudad con sus procesos sociales. En otras palabras, la sociologia urbana, la conciencia espacial y las
caracteristicas geograficas deben ser compatibles en la definicion de la ciudad (Harvey, 2013, p. 28). El analisis
espacial de Ibn Jaldun muestra que desarroll6 una teoria urbana al enmarcar la evolucion de las comunidades
beduinas hacia sociedades modernas como algo dependiente de las condiciones geograficas y del cambio
social. Irwin (2021, p. 87), que investigd sobre Ibn Jaldun, afirmé que este experiment6 tanto la vida urbana
como la némada, realizé observaciones exhaustivas y se convirtié en un experto en negociaciones con tribus
bereberes y arabes que vivian en asentamientos y mesetas en medio del desierto. También sefialdé que Ibn
Jaldin «aprendié mucho de las experiencias de la vida en las afueras de la ciudad». A pesar de sus numerosas
similitudes con la literatura occidental, no se hace referencia alguna a Ibn Jaldin, que procedia de la geografia
islamica (Irwin, 2021; Merig, 2015, p. 276). Esto se atribuye al hecho de que el interés de los pensadores
occidentales —que dominaban la literatura sobre ciencias urbanas— por Oriente, que se habia desvanecido
tras las Cruzadas, se reavivo en el siglo XIX debido al colonialismo.

Palabras clave: teorias urbanas, Ibn Jaldun, espacio urbano, ciudades de la Edad Media, Mugaddimah
I y Mugaddimah II.
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CrpykrypupoBanHoe Pe3ome:

Lens naHHOrO HCCIENOBAaHHS — PACKPBITh KOHILEHMIHUIO TOPOICKOTO MPOCTPAaHCTBA HA OCHOBE
HepBbIX JIBYX KHUr «Mykagaumbey MOoH Xamgyna. B astux tpymax MOH XangyH naeT XapakTepUCTHKY
TOPOJACKOI0 IIPOCTPAHCTBA, PACCMATPUBas PA3IMYUA MEXKY CEIbCKUMU U FOPOICKUMHU palilOHaMU, KOUYEBBIMU
M OCeIBIMH OOIIECTBAMH, a TAKXKE dTambl ypoanusaiwu. Onucanus ropoickoro mpocrpanctea Mon XammayHa
MMEIOT KaK O0II1e YepThl, TaK M OTIMYHMS OT 3aIlaJHOH JuTepaTypbl. HecMOTps Ha 3TH BBIBOJIBI, JINTEPATYpa
[0 TOPOACKOMY IIPOCTPAHCTBY B OCHOBHOM COCTOUT W3 3alaJiHbIX HMCTOYHUKOB, IIPU 3TOM HIHOPHUPYS
TEOPETUYECKHE HCCIEN0BAHKUSA BOCTOYHOIO NpPOHMCXOXkAeHUs. I103TOMy Lenb JaHHOTO HCCIENOBaHUS —
UHTEPIPETUPOBATh 3HAYEHHE KOHIENIUM TOPOJCKOrO MPOCTPAHCTBA, SBISIOMICHCS COCTABHOM 4YacTbIO
Teopuil ypOaHHCTHKH, TOCPEACTBOM cpaBHEeHUs BocToka n 3anmana. OnpeneneHne ropocKoro MpoCcTpaHCTBa,
xapakTepHoe 11 3anaja, 6pu10 chopMyIMpPOBAHO HAa OCHOBE OTPAaHUYEHHOTO 0030pa JIUTEPATyPHl C aKIIEHTOM
Ha 3HaYMMbIC HCTOPUIECKUE COOBITHSA, ONPEACINBIINE IIPOCTPAHCTBEHHYIO CTPYKTYpy Topoaa. COBOKyIHbIE
XapaKTEePUCTUKN TOPOACKOTO MPOCTPAHCTBA, BHIBEACHHBIE W3 OTOOPAaHHOW JINTEPATYPHI OT JPEBHOCTH JI0
HAalIMX JHEeH, ObLUIM MCIIOJIb30BaHbl B KAYECTBE OPUEHTUPOB IpH aHajiu3e padoT Mon XanayHa «Mykaaauma
I» (2022a) u «Myxkagauma II» (2022b). Teoperuku, BIOpaHHbIE ISl BBIBEACHHUSI KOHUEMIMH FOPOACKOTO
npoctpancta: ['. Yaing (1950), O. Hiopkreitm (1982), @. Téunuc (2001), I'. [Tupenn (1982), I'. [1I&6epr
(1955), M. Bebep (2012), I'. 3ummens (2017), I'. Jledesp (2014), 1. Xapsu (2013) u M. Kacrensc (2020).

HccrnenoBanne OCHOBaHO Ha NEpBOM, BTOPOW M TpeTheW YacTAX (10 MIECTHAALATON TIJIaBHI)
«Myxanaumsl I» M6H Xangyna (2022a), a Takke Ha 4eTBEPTOM U mATOoM yacTax «Myxkaamumsl 11» (2022b),
KOTOpBIE OBUIN TPOAHAIM3UPOBAHBI C HCIOIB30BAHUEM AEAyKTHBHOTO METO/Ia; IIPU 3TOM OBIITH MPOCIIEKEHBI
XapaKTEePUCTUKU TOPOACKOTO MPOCTPAHCTBA, BBIIBICHHBIE B MPEABIAYIIEM pasjene craTbu. B xome stmx
YTEHUH BENMCHh 3alUCH C LEJNbI0 WHIYKIMOHHOTO AaHAaJM3a YHHKAJIBHBIX XapaKTEPHUCTHUK TOPOJCKOTO
MPOCTpaHCTBa, onpenenéHusx Mon XanayHom. B pesyiprare KOHTEHT-aHANIN3a YKa3aHHbBIX Pa3/elioB TPy/ia
N6n XanmyHa, 0XBaTBIBAIONINX B 00IIEH cloxHOCTH 550 CTpaHMII, XapaKTePUCTUKH, KOTOPBIMH, IT0 MHECHHIO
W6H XanayHa, 10DKHO 0071a1aTh TOPOACKOE TPOCTPAHCTBO, OBUIN CTPYIITUPOBAHBI IO ceMH TeMaM. Peus naer
0 MIECTH TeMax, MOJIYYEHHBIX ITyTeM JeAyKTHBHOTO YMO3AKIIOUEHHUS: HKOHOMHKA, aJMUHHCTPATHBHOE
YCTPOHCTBO, Ipodeccuu U pas3jeleHne Tpyaa, OOIIeCTBEHHAs KH3Hb, ApPXUTEKTYpa U HAaceleHHe; a TaKXKe O
CEMH KaTerOpHsX, TOIyIEHHBIX ITyTeM HHAYKTUBHOTO YMO3aKIIOUSHHS: TeoTpapuIecKie XapaKTepUCTHKH.

B pamkax JaHHOTO HCCIIEZOBAHMS MOHITHE TOPOICKOTO MPOCTPAHCTBA OBUIO PAa3bCHEHO HA OCHOBE
Teopuit ypbanuctuku. Kpome Toro, mocpeactsom 063opa mutepaTtypsl o «Mykagaume I» n «Mykangaume 11»
OBUTH Pa3bsICHEHBI MOHATHS «OCEIBIX OEMYHMHCKMX OOIIeCTB» M «acaOuiis». JlaHHBIM aHanM3 OCHOBAaH Ha
0030pe nuTepatypsl 1o Tpynam «Myxkaminma I» n «Mykagauma 11y, Crenyromuii pasesn npeacTaBisieT coooi
aHalu3 3TUX TPYAOB M, COOTBETCTBEHHO, Pa3jiell, B KOTOPOM H3JAraroTcid XapaKTEPUCTUKU TOPOJACKOrO
npoctpancTBa. K 3TM xapakTepucTukaM OTHOCATCS:

1. DxoHOMUYECKHUE XapaKTCPpUCTUKHN
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2. AIMUHUCTPATUBHBIE XapaKTEPUCTUKU

3. [Ipodeccun u pazmeneHue Tpynaa

4. I'eorpaduyeckne XapaKTePUCTUKN

5. ConanpHast )KU3Hb

6. Hacenenune

7. ApXHUTEKTYypa U )KUIUILHOE CTPOUTEIHCTBO

Hx Bcero cemsb. 16H Xanz[yH B CBOUMX TpyJdaxX HE€ aaBaJl MOPsAMOTO OMNPCACICHUA TOPOACKOro
MPOCTPAaHCTBA; BMECTO 3TOTI'0O OH BbIACJIAT COUAJIBHBIC U (bn31/11<0—reorpa(bnqecxne XapaKTCPUCTHUKHU Tropoaa.
B nannoM HCCJICJOBAaHNH, OCHOBBIBASICh HA 3TUX ONHMCAHHUAX, XapaKTCPUCTHUKHU TOPOACKOI0 MPOCTPAHCTBA
ObLTIH OIPEACIICHBI C TOMOLIBIO JCAYKTUBHOI'O METOAA U COTOCTABJICHLI C 3anagHou nI/ITepaTypoﬁ, B KOTOpOI‘/‘I
JAacTCA MPAMOC OMPCACTICHUC TTOHATUA «TOPOJACKOC MPOCTPAHCTBO».

B kauecTBe MeToAa HCCIENOBAHHS HCIOJNB30BAICS KOHTEHT-aHAINW3 — KAYECTBEHHBIH METOJ
WCCIICTOBaHUS, MPOBOJUMBIA C HCITOJIb30BAHHEM CPAaBHUTEIHHOTO TOIXOJAa B paMKaxX HWHTEPIPETATHBHON
napaaurmMel. KOHTEHT-aHAIW3 SBISETCSA MOAXOIANIAM METOJOM I ONPEICIICHUS W aHaau3a IMPHUPOILI
COIMATILHBIX COOBITHH U CHTyanuid. B paMkax KOHTEHT-aHaJIHM3a MPOBOJINUTCS aHAIH3 TEKCTOB M JIOKYMEHTOB,
BBHIOpAaHHBIX B KauyeCTBE OOBEKTOB HCCICIOBAHUSA, (OPMHUPYIOTCS TEMBI/KaTETOPHH, OCYIICCTBIIACTCS
KJIaCCU(UKAIASA W TIPEACTABIIOTCS JOKa3aTeIbCTBA, CBSA3AHHBIC CO CMBICIIOM, MOJYYCHHBIM IO HUTOram
ananmsa (Metin u Unal, 2022, c. 276). B maHHOM HCCIIeIOBAaHNN KOHIICIIITACH, JIe)KaIe B OCHOBE KOHTCHT-
aHau3a, SIBJIICTCS TOPOJICKOE MPOCTPAHCTBO, @ COBOKYITHOCTh HH(GOPMAIINHU, KACAIOIICHCS 3TOW KOHIICTIIIUH,
ObUTa MOJyYeHa MOCPEACTBOM 0030pa JIMTEpPaTyphl ¢ aKICHTOM Ha BHIOPaHHBIC WCTOYHHKU. 3aTeM ObLIH
u3ydeHsl paszzgensl TpynoB WOH Xangyna «Mykamguma» 1 (2022a) w I (2022b), mocesiménHbIE
BBIIICYIIOMSHYTBIM TeMaM — OeAyHHH3MY, ypOaHH3My, TOCYJAapCTBEHHOMY VIPAaBJICHHIO, TOpoaaM H
MOCEJICHUSIM, — C IICTIbI0 YTOYHCHHS XapaKTEPUCTHK TOPOJACKOTr0o mHpocTpaHcTBa. MOH XanayH sSBHO HE
WCTIONIB3YET TMOHATHE «TOPOICKOE IPOCTPAHCTBO» B YKA3aHHBIX Tpydax. Takod IMOAXOJ HampaBiseT
WCCIIeIOBaHUE B MHTEPIPETATUBHYIO TIOCKOCTh, TPEOYS BBIBOJOB, CACIAHHBIX C TIOMOIIBIO MHIYKTHBHOTO
Metona. [IoaTOMy NMpH HM3YYCHHH BBIMICYIIOMSHYTHIX TpyAoB MOH XammyHa, ONpeIeIeHHBIX B KadeCTBE
HCXOIHOTO TEKCTa, B KAayeCTBE CHPaBOYHOW WH(POPMAIWU WCIIONB30BAIUCH OIPEICIICHUS TOPOJCKOrO
MPOCTPaAHCTBA, CHOPMYITHUPOBAHHBIC B TIEPBOW YaCTH JAHHOTO HCCIICIOBAHISL.

HanGonee oueBHIHBINA BBIBOJA HMCCIIECAOBAHUS 3aKIIOYAETCSl B TOM, YTO 3alajHas JHUTeparypa U
(hopMyITHpPOBKa TOHATHUSA «TOPOJCKOE MpOCTpaHCTBO» y MOH XanmayHa coBHANalOT MO IIECTH W3 CEMHU
kateropuii. B To Bpems kak MOH XanayH paccmarpuBan reorpaduueckue u Tonorpaduueckue (GpakTopbl
TOPOACKOTO MPOCTPAHCTBA, KOTOpPBIE WIHOPUPOBAIUCH B 3alafHOW JUTEparype. OTO MPOTHBOPEUUT
npeoOIagaromeMy B 3analHON TUTEpaType MPEeACTaBICHUIO O TOPo/ie KaK MECTe CBOOOIbI, HHTEIJIEKTYIbHOM
60pbOBbI 1 K1accoBoro koHdukra. [1o Muennto MOH Xanayna, ropojckoe o0IIecTBO pa3BUBaeTCs HE IS TOTO,
9YTOOBI PaCIIMPUTH CBOM CBOOOJBI, a JUISI TOTO, YTOOBI YBEJIMYUTH CBOE MpouBeTanue. OH yTBEp)KIaeT, 4To
TOpOJl — 3TO 0OIIECTBO, B KOTOPOM JIOMUHHPYET NPABUTEIH U KOTOPOE COCTOUT M3 KOH(MOPMHCTOB 1 T€X, KTO
yTpaTuil My>KecTBO. Teopuu ropojia IOJDKHBI COTJIACOBBIBATH MPOCTPAHCTBEHHYIO (OpPMY Topoja C €ro
COILIMAIBHBIMH TIpoIieccaMu. VMHBIMHM CJIOBaMH, TOPOACKAs COLMOJIOTHS, IPOCTPAHCTBEHHOE CO3HAHUE H
reorpapuUecKue XapaKTePUCTHKH JODKHBI OBITH COBMECTUMEI B omnpeneneHun ropoaa (Harvey, 2013, c. 28).
IIpocrpancTBenHslid ananu3 VI6H XanayHa MOKa3bIBaeT, YTO OH pa3padoTall TEOPHIO TOpPoOAa, paccMaTpHuBas
IBOJIIOIHMIO OETyMHCKUX OOIIMH B COBPEMEHHBIE 00IIecTBa KaK 3aBHCAILIYIO OT reorpaduueckux yciaoBUi u
connaynbHBIX n3MeHeHnd. MpBuH (2021, c. 87), nccnenosasmmii TBOpuecTBO MOH XanayHa, OTMETHII, 9TO TOT
WCTIBITa]l Ha ce0e Kak TOpPOJCKYI0, TaK W KOYEBYIO KHM3Hb, MPOBOIMI OOIIMpPHBIE HAOMIONEHHUS U CTal
HKCIEPTOM B HEPETOBOPax C OepOepCKUMHU M apaOCKUMHM IJIEMEHAMHM, MPOKUBABIIMMHU B TOCEICHIUSIX M Ha
IaTo mocpean myctelHA. OH Taxke oTMeTHi1, 4to MOH XanayH «MHOTOMY HAaydWICS W3 ONBITA JKU3HU B
npuropoaax». HecMOoTpss Ha MHOTOYHMCIIEHHBIE CXOJCTBA C 3amagHOW JuTepaTypoit, Ha MOH XanayHa,
MPE/ICTABISIBILIETO UCIAMCKYI0 reorpaduro, He Jenaercst Hukakux ccbuiok (Mpsun, 2021; Mepuy, 2015, c.
276). OT0 OOBSCHAETCSA TEM, YTO MHTEPEC 3alajHbIX MBICIUTENCH, JOMUHHPOBABIINX B JIUTEPAType IO
ypOaHHCTHKE, K BOCTOKY, KOTOPBIN 0CIIad mocie KPECTOBBIX MOX0I0B, BO30OHOBMIICS B 1800-X Togax B CBA3U
C KOJIOHUAJIU3MOM.
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KioueBble cioBa: ypOanucTmdeckue teopuu, MOH XaiayH, TOpPOACKOE IPOCTPAaHCTBO, TOpOAa
CpenueBexoBbs, «Mykanauma D»  «Myxkagaima [1».

TRf=ra AR
T 3T BT I 391 WIAG Bt THIGHT I 3R HIGAT 11 P 3MUR TR e R ST S@YROT

! GHST | 3 Pl B, S§ WIeig TTHIUT SR Xt &, AR 3R FRR THTSh, 3R AeHR0T &
RO & ST P SIeRT TR Fa B U e RIF B U 0T Tgd Il ¢ |

T ®M & IR T 39 WIag & aui- 8 ufdedt Tt &y g R i S ug 81 3
frepst & STavlE, T WM R Aifed  IRey = § ufEnf O wnfia 8, o udf 4ot & Jsifae sremml
DI ST B o | ST, T LT BT I Y4 3R Uiy &1 ga1 & Ty ¥ et Rigidl & o
Yo, UG WM P TYRUN P 3 P RS 31 81 T RIF P T uiEdt- IRy ufvumen, wrer &t
RIS WA BT SHR ¢ are Te@dyul LagTRish fabrl R &M dfad & ard Teh Aifia Wi
THite & ATEH W TR B TS g | U Il Q AhR 31Tl b b T+ ANiecd T YTt W) RIF H1 =t
faRrwarsil 1 IUANT 3§ Wieiga &1 GHIGHT 1 (2022a) 3R THIHT 11 (2022b) F oA H T & =0 o
oo T B 1 TR WM B} TURN U B3 & T Tafd faaRe §: o, 1368 (1950), 3. STH=RH
(1982), TH. THIN (2001), T, fORA (1982), Sff. TS (1955), TH. AR (2012), Si1. AT (2017), TI. A
(2014), 1. 819 (2013), 3R TH. B (2020) |

g MY 3§ WA I GHIAT [ (20222) P U, T 3R AR UFT (AAed 3 dh), 3R
THIHT 11 (2022b) F Y 3R Ui U R MRS §, =R Toh IUURT (deductive) fafY &1 IuaiT dvas
TSI T4T U1, hd & Usd TS B ugart 718 Xed) RIF &t faRivdreit &1 uar avman T 39 Yo & GRH,
3§ WA B! e M B 33! faRivarsii &1 Jedie B4 & e ey forw g, S srgeifa & mreow
Y e R P URHING Bl &1 39 TTeigd & P & MGy Wel & At fI=awor & gRumRasy,
o et 550 U§ A €, 9 Widigd & SUR e WH H S faRivard gt =, 3= ard fawal o
Fiifera forar AT 31 3 O1d fawg § St SraRig! 9 & W1y A U §U & onffe, Ui, o) ofR s
faHTGH, AT Sfa, aRgea, SR ST, TR A1 A0l & SIS de & HIeH 3 U g
%z“—i‘ o fax E|(_‘||VQ|

T MY P PR H, A8 TYF B aURUT B et Rgial & SMUR R JASET T 81 S5
Sifafead, o 1 3R THiRAT 11 & IRfAS THien & Aead I dg3-HTaTE JaTS 3R Srafazn o
mmﬁaﬁwmw%wﬂ%&m AT 1 3R GHEHT 11 & RIS THem ¥ Igg-3M1aTe
3R srafea &t sgyRumal &1 Wy fHar gl

Tg fa<aw g 1 3R Yol 1 & Hiadl o wifew Teiten R anumla 71 Fafifed ©s
meﬁﬁw%sﬁvﬂw,%ﬂwﬁﬁ@w&ﬁﬁwWW%@ﬁmﬁﬁ%

1. 3 faiwary

2. TR faRiwarg

3. U 3R 9 T fauTeH
4. Vi fagivany

5. TS Siia-

6. ST

7. ARGH AT 3R ST

S0 U UG § | 39 WIAgA A 30 FHict H e RIF &1 Wy w9 9 aRy1ia 61 fovar, 39
IO, IBI Ueh T6R I YIS 3R Wifares-Himiiferes faRwarsit &t ugee o1 39 3reqe H, 39 faaruil
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F YR W, W< VM H1 faRwdraf &1 e s f3fY &1 Iuant e Ruffd far mar 3iv ufdedt
I q AT BT TS S WY Y I WG RIF BT YR B IRUIT e 71

3o o1 fafer arrh fazawor €, St ue o s fafd 8 ol ue sareress g & HiaR
JATHS VBV BT IUANT FHRab farat STl § 1 At fawersor wrfores ge-rsht ok Rufadt ot uwpfa
HI Fuifa HRA 3R ITHT fazawur &= & e Uer Iuged fafd 81 amedt fawerwor &, @féra urst ik
XISl T fazers T frar ST 8, fawaAforat o= ot §, aviferor fsar i 8, 3R fazas o 3 a1e v
3 ¥ Faiferd T1eg U fhu SId § (@Afe iR 3, 2022, Y. 276)| 39 3feagq o, Wiyt fa=eiwor &1
3R S aTel AR e VM 8, 3R T GURIN F Yae F SHHRT B JQuidl Fafd g R
Ffxa g wften & mreow I U Y TR | SHS TG, 3§ Wag Bt S GHREHT 1 (2022a) 3R 11
(2022b) & I Wl B oIrg Bt 13, 7 ITdad favg S dgg-iare, AeHI, IT YRR, TER 3R
W M g, A1feh e RIF F1 fadwarsit &1 ufkspd far o & | 3§ @regy Sudad Ta-msif 7 Wy
U Y e VI St SAYRUN 6T SYANT gl IR § |

g TV ST ) U ARSTEHD 3MYR BT 3R IR B 8, foraas e srgmmreres fafdr
BT IUTANT HIP HY FBTa ST B ATIRAHT Bl 81 ST, I WIag bt SWRIad Hiad! dbI S
Hd 9, fog aférd ure o U | Fuifed forar mar o1, 39 sreom & Ugd UM § T Xedt M &t
gRYTT3{ BT ITTNT Y SHERI & =0 H fHar |

3T T g Wy ey T8 g f ufdeh ity ik 39 WragH &1 W8t ®iF &1 ufaure 9
R A A B H AT WA g |

e S5 WIag A e M F Yfads 3R RIAG e HRae! &I daiiyd fear, g afdeh
e 3 3T R T UT| T8 WER B W=l difad Ty R a7 Juy & M & w9 § 9 ardt
yaferd afyet Wi & EfVHIv1 &1 TWeT HRal 81 3 WG &b TR, W< JANS U W=dl g
& forg =16t afew ot I dem & for fawRia giar 81 ST d% § % WeR udh I & oiefiH udh
w%,@agwﬁﬁvm@ﬁ@w%%@ﬁaﬁ%m@ﬂ%mﬁﬁ@ﬁﬁm%%
WEY I 3! FH1oS Ulharsli & A1y Ao RITUT AT AUl gER sal U, e THISIRING,
RIS AT 3R UTiferes faRvans 2reR &t afymsm & Fra g1 =fet (814, 2013, . 28) | §§1 WTeg I
R Rzaor 2 2 i e Sge Taer F oyl wuTs 8 fAerg o Wi uRRiRE ok
IrTiTes uRada R ARk e te wedt Rigid fawia fean | 53 [rag W iy & ara k144 (2021,
7. 87) 7 %gl b I5i e 3R WIS ST SfiaH 7 Srgud faba, saTues sfacie fobar, 3R Ia™
& T 9K 3R USRI TR 67 aTd Feik 3R 3R SSfaa & 91y dideid H U [IRvg a9 4| 3=
Tg 1 g1 fos 39 WA A "WER & USars & siiad & yal ¥ 9gd $3 rar | ufded g & ary
Hs JAMAIST & TTao]g, TTAHT Y T YeY TG aTd 3§ WIdgd &1 Bls Ieokd el fopar 11 § (3RfaA,
2021; AR, 2015, §. 276) | SIHT BRI Tg § [ W61 fag e W grdt uftnft foare! &t gd & 3f,
ST RIS & STE Wio! US 715 2, 1800 & GRIP H IUARIAIG & HRUI U U [E g3 |

Flas: e Rigid, 39 WIagH, e RIF, Tl I & e, YHIHT I, 3R ot 11|

Yapilandirilmis Ozet:

Bu calisma, ibn Haldun'un Mukaddime I ve Mukaddime II eserlerine dayanarak kentsel mekéan
kavramini agiklamay1 amaglamaktadir. Ibn Haldun bu eserlerinde, kirsal ve kentsel alanlar, gocebe ve yerlesik
toplumlar ve kentlesme asamalarini anlatirken kentsel mekanin bir profilini sunmaktadir. fbn Haldun'un kentsel
mekan tanimlari, Bati literatiiriiyle hem ortak hem de farkli yonler paylagmaktadir. Buna ragmen, kentsel
mekan {izerine literatiiriin bityiik 6l¢iide Bat1 kaynaklarindan olustugu ve Dogu kokenli teorik ¢aligmalar: ihmal
ettigi gozlemlenmektedir. Bu nedenle, bu caligma, kentsel teorilerin bir bileseni olan kentsel mekan kavraminin
anlamin1 Dogu ve Bati karsilagtirmasi yoluyla yorumlamayi amaglamaktadir. Sehrin mekansal yapisini
sekillendiren 6nemli tarihi gelismelere odaklanan sinirli bir literatiir taramasi yoluyla Bati'ya 6zgii bir kentsel
mekan tanimi olusturulmustur. Antik cagdan giintimiize kadar secilmis literatiirden elde edilen kentsel mekanin
birikimsel &zellikleri, ibn Haldun'un Mukaddime I (2022a) ve Mukaddime 11 (2022b) eserlerinin okumalarinda
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referans olarak kullanilmistir. Kentsel mekan kavramimi tiiretmek igin secilen kuramcilar sunlardir: G. Childe
(1950), E. Durkheim (1982), F. Tonnies (2001), H. Pirenne (1982), G. Sjoberg (1955), M. Weber (2012), G.
Simmel (2017), H. Lefebvre (2014), D. Harvey (2013) ve M. Castells (2020).

Arastirmanin teorik dayanaklari, Tbn Haldun'un Mukaddime I (2022a)’in birinci, ikinci ve iigiincii
boélimlerine (on altinci kisima kadar) ve Mukaddime II (2022b)’nin dordiincii ve besinci boltimleri ile
makalenin birinci boliimiinde tanimlanan kentsel mekan 6zelliklerine iliskin teorik gercevedir. Bu okumalar
sirasinda, tiimevarim yoluyla kentsel mekani tanimlayan Ibn Haldun'un kendine 6zgii kentsel mekéan
ozelliklerini degerlendirmek igin notlar almmistir. Toplam 550 sayfay1 kapsayan eser incelemesinin igerik
analizinin sonucu olarak, Ibn Haldun'a gére kentsel alanin sahip olmasi gereken dzellikler yedi tema altinda
smiflandirilmigtir. Bunlardan altis1 tiimdengelim yoluyla elde edilmistir: ekonomik, idari, meslekler ve is
boliimii, sosyal yagam, mimari ve niifus; ve yedisi tiimevarim yoluyla elde edilmistir: cografi 6zellikler.

Bu makalenin igerik kurgusunda, ilk olarak kentsel mekan kavrami kentsel teoriler temelinde
aciklanmigtir. Daha sonra, Mukaddime I ve Mukaddime II eserlerinin literatiir taramasina dayanarak Bedevi
Yerlesimi ve Asabiyye kavramlart agiklanmistir.Sonraki Boéliimde ydntem agiklanmig ve eser analizi
yapilmistir. Eser analizi ve kentsel mekanin 6zelliklerini ortaya koyan boliimde belirtilen dzellikler sunlardir:

. Ekonomik Ozellikler
. Idari Ozellikler

—_—

2
3. Meslekler ve Is Boliimii
4. Cografi Ozellikler
5. Sosyal Yagsam

6. Niifus

7. Mimari ve Konut

Ibn Haldun eserlerinde kentsel mekani acgik¢a tanimlamamis; bunun yerine bir sehrin toplumsal ve fiziko-
cografi Ozelliklerini belirlemigtir. Bu ¢aligmada, bu tanimlamalara dayanarak, tiimdengelim yontemi
kullanilarak kentsel mekan 6zellikleri belirlenmis ve kentsel mekén kavramini agikca tanimlayan Bati literatiirii
ile kargilastirilmistir.

Calismanin yontemi, nitel aragtirmalrdan yorumlayict bir g¢ergeve icinde yapilan karsilastirmali
analizdir. Bu analizi yapmak i¢in veriler, eser incelemesi ve literartiir taramasi yoluyla elde edilmis; igerik
analizi metodu ile analiz edilmistir. Icerik analizi, sosyal olaylarin ve durumlarin dogasim belirlemek ve analiz
etmek i¢in uygun bir yontemdir. Icerik analizinde, hedef olarak belirlenen metinler ve belgeler analiz edilir,
temalar/kategoriler olusturulur, simiflandirma yapilir ve analizden sonra elde edilecek anlamla ilgili kanitlar
sunulur (Metin ve Unal, 2022, s. 276). Bu calismada, igerik analizinin temelini olusturan kavram kentsel
mekandir ve bu kavrama iligkin tiim bilgiler, secilmis literatiire odaklanan bir literatiir taramasi yoluyla elde
edilmistir. Ardindan, kentsel mekamin o6zelliklerini daha da belirginlestirmek amaciyla Ibn Haldun'un
Mukaddime I (2022a) ve II (2022b) adl1 eserlerinin bedevilik, kentlesme, devlet yonetimi, sehirler ve kasabalar
konularmi ele alan béliimleri incelenmistir. ibn Haldun, s6z konusu eserlerinde kentsel mekan kavramim
acikca kullanmamaktadir. Bu durum, aragtirmayi yorumlayict bir zemine ydnlendirmekte ve tiimevarim
yontemi kullanilarak ¢ikarimlar yapilmasim gerektirmektedir. Bu nedenle, hedef metin olarak belirlenen ibn
Haldun'un s6z konusu eserleri incelenirken, bu ¢alismanin ilk boliimiinde ulasilan kentsel mekan tanimlari
referans bilgi olarak kullanilmustir.

Caligmanin en net sonucu, Bati edebiyati ile ibn Haldun'un kentsel mekan formiilasyonunun yedi
kategoriden altisinda ortiismesidir. ibn Haldun kentsel mekanda cografi ve topografik faktorlere deginirken,
bunlar Bat1 edebiyatinda gz ardi edilmistir. Bu durum, Bat1 edebiyatinin kente 6zgiirliik, entelektiiel miicadele
ve smif catismasi1 yeri olarak bakan yaygm goriisiiyle celismektedir. Ibn Haldun'a gére, kentsel toplum
Ozgiirliikklerini artirmak igin degil, refahini artirmak icin evrimlesir. Kentin, bir yonetici tarafindan yonetilen,
uyum saglayanlardan ve cesaretini kaybetmislerden olugan bir toplum oldugunu savunur. Kent teorileri, kentin
mekansal bigcimini sosyal siiregleriyle uzlastirmalidir. Baska bir deyisle, kent sosyolojisi, mekansal biling ve
cografi ozellikler, kent taniminda uyumlu olmalidir (Harvey, 2013, s. 28). ibn Haldun'un Bedevi
topluluklarinin sosyal ve kentlesme baglaminda modern toplumlara evrimine dair mekansal analizi ve bu
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evrimi cografi kosullara bagl olarak ¢ergevelemesi, bir kent teorisi gelistirdigini gostermektedir. Tbn Haldun'u
aragtiran Irwin (2021, s. 87), onun hem sehir hem de gogebe hayati deneyimledigini, kapsamli gozlemler
yaptigin1 ve ¢oliin ortasindaki yerlesim yerlerinde ve platolarda yasayan Berberi ve Arap kabileleriyle
miizakerelerde uzmanlastigini belirtmistir. Ayrica Ibn Haldun'un "sehrin arka bahgesindeki yasam
deneyimlerinden ¢ok sey 6grendigini" de ifade etmistir. Bat1 literatiiriiyle birgok benzerligine ragmen, Islam
cografyasindan olan Tbn Haldun'a higbir atifta bulunulmamustir (Irwin, 2021; Merig, 2015, s. 276). Bu durum,
Hagli Seferlerinden sonra azalan, ancak 1800'lerde somiirgecilik nedeniyle yeniden canlanan, sehir bilimleri
literatiirine hakim olan Batili diisliniirlerin Dogu'ya olan ilgisine baglanmaktadir.

Anahtar Kelimeler: Sehir Kuramlari, ibn Haldun, Kentsel Mekan, Orta Cag Sehirleri, Mukaddime
I, Mukaddime II
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Ibn Khaldun’s Theory of Urbanization and Urban Space Analysis

Introduction

Urban space characteristics, which hold an important place in the field of urban studies today,
are determined according to state administrative hierarchies and local government legislation, yet
they possess common features that have been accepted throughout history. In urban studies, the
questions "What is a city?" and "What is urban society?"The answers to these questions are provided
by comparing village/rural society with urban/city society. The theoretical foundations of urban
definitions have a historically deep-rooted past. Urban space production, which began with human
communities shaping the landscape into a habitable form during the initial settlements, underwent
its first major transformation with the Agricultural Revolution and subsequently reached a second
turning point with the development of trade and economy in the Middle Ages. Since then, urban
space has evolved in form and function until the present day. In the Mediterranean countries during
the Middle Ages, activities such as trade, storage, and production, which had previously been
considered part of the duties of monasteries and the clergy, changed hands with the emergence of the
merchant class; a new social class and a distinct profession formed within the boundaries of castles,
initiating a major transformation in urban space. Thus, in the West, during the 9th-11th centuries,
urban space developed in the context of the growth of commerce and the political/organizational
structure of the city (Pirenne, 1982), 14. By the 19th century, in the Middle East, Ibn Khaldun
developed a theory of cities that included urban space based on the nomadic-sedentary distinction.
According to Ibn Khaldun, the formulation of urban formation is summarized as follows: the level
of prosperity increases as a result of bedouin, which refers to rural settlement, obtaining more
products. With the strengthening of the asabiyya ties that accompany this, a hadari society (urban
settlement) is formed and urbanization occurs. According to Ibn Khaldun, as the welfare levels of
Bedouins increase, the tendency to become a resident increases; as the ties of anger in settled life
increase, the tendency to urbanization and nationalization increases. Ibn Khaldun claims that the
ultimate goal of every bedouin community is to reach umrah by establishing a settled urban society.
Consequently, settlements established through urbanization possess specific spatial characteristics
that differ from those of rural settlements. Urban theories constitute a vast literature in the field of
urban studies. When examining taxonomies of urban theories in the literature, Tuna (2013) made a
chronological classification according to theorists; after the first section that covers early information
about the city, he takes the Middle Ages as the period for the formation of urban theories and the
Industrial Revolution as the period for their development, and then examines them up to the present
day. A few of the theorists he examined; in the first part, E with the classification of society.
Durkheim; in the second part, H with the cities of the Middle Ages. M with the typology of the
Pirenne and the city. Weber, and in the third part, H. Lefebvre and M. Castells with their capitalist-
urbanization approaches. In another study, Al-Rebholz (2017) divided urban theories into two
categories: classics and contemporaries; and defined the difference between these two categories in
terms of the impact of industrialization and capitalist processes on the city. K. Marx, Weber,
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Durkheim, and G. Simmel were considered classical urban theorists within the framework of urban
sociology; while Lefebvre, Harvey, and Castells were categorized among anti-capitalist modern
urban theorists. Within urban theories, urban sociology constitutes a distinct field in its own right.
Alkan and Duru (2002) emphasize that urban sociology has a broad field of study; they state that one
of these fields is spatially based research that defines the city as the place where social
transformations occur. The primary theorists of these studies focusing on the society-space
relationship in urban research are stated as G. Sjoberg, L. Wirth, Harvey, and Castells. Among urban
theories, studies based on urban space generally fall into a binary taxonomy. One of these is the
approach that transfers urban society into the urban space in a mechanical manner. The other
approach treats urban space from a technical perspective, purging it of social elements (Keskinok,
1988, p. 67). One of the theorists who approached the city from a spatial perspective is Castells, who
stated that the functions of urban space expanded after industrialization and that urban space is a
historical accumulation (Keskinok, 1988; Yetiskul, 2020). The other, Lefebvre, addressed urban
space through his conceptualization of the reproduction of space. Harvey, on the other hand, defined
urban space as a place where a specific mode of production takes place, where it is commodified,
and where social relations characteristic of capitalism are experienced (Yetiskul, 2020). In this study,
which aims to interpret the meaning of the concept of urban space, one of the components of urban
theories, through an East-West comparison, a Western definition of urban space is provided within
the scope of a literature review limited to significant historical developments that determined the
spatial structure of the city. The urban space characteristics derived from the cumulative analysis of
information obtained from selected literature examining different periods were used as a reference
in the readings of Ibn Khaldun's Muqgaddimah I (2022a) and Mugaddimah II (2022b). To obtain the
concept of urban space, the theorists selected under the guidance of the literature on urban theories
mentioned above are: G. Childe (1950), E. Durkheim (1982), F. Ténnies (2001), H. Pirenne (1982),
G. Sjoberg (1955), M. Weber (2012), G. Simmel (2017), H. Lefebvre (2014), D. Harvey (2013), M.
It is based on ten works, including Castells (2020), and has been supported by other studies as can
be seen within the text. The other dimension of the study consists of what the characteristics of urban
space are according to Ibn Khaldun. For this purpose, the first, second and third parts (up to the
sixteenth part) of Ibn Khaldun's Mugaddima I (2022a) and the fourth and fifth parts of Mugaddima
IT (2022b) were read by deductive method; the characteristics of urban space reached in the previous
part of the article were traced. During these readings, notes were taken to evaluate Ibn Khaldun's
distinctive urban space characteristics, which define urban space, through inductive reasoning. As a
result of the content analysis covering a total of 550 pages, the characteristics that urban space should
possess according to Ibn Khaldun were categorized into seven themes. These are seven categories:
economic, administrative, professions and division of labor, social life, architecture, and population,
which are themes derived through the deductive method, and geographical features, which are themes
derived through the inductive method. The method of the study is content analysis, which is
conducted using the comparative method within the framework of the interpretive approach and is
among the qualitative research methods. Content analysis is a suitable method for determining and
analyzing the characteristics of social events and situations. In content analysis, while analyzing the
texts and documents identified as targets, themes/categories are established, classification is
performed, and evidence is presented regarding the understanding to be derived from the analysis
(Metin and Unal, 2022, p. 276). Content analysis is a subjective analysis based on rational
foundations; its subjectivity stems from its compatibility with the hermeneutic approach (Duverger,
2002, p. 125). In this study, the concept that forms the basis for content analysis is urban space; the
body of knowledge related to this concept is described using a descriptive technique within the focus
of selected literature. Subsequently, the sections of Ibn Khaldun's works Mugaddimah I (2022a) and
IT (2022b) that cover the topics mentioned above regarding bedouinism, sedentary life, state
administration, cities, and towns were examined to refine the characteristics of urban space. In his
works, Ibn Khaldun does not explicitly use the term "urban space". This places the research on an
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interpretive ground and requires inference through the method of induction. Therefore, while
examining the works of Ibn Khaldun mentioned as the target texts, the urban space definitions
reached in the first part of this study were used as reference information. In the evaluation section of
the study, the themes generated through content analysis were compared with Western urban space
characteristics, and similar and distinct aspects were discussed. The evaluation revealed that the
literature on two different cities is similar in six categories comprising the categories of economy,
population, social structure, administrative characteristics, architecture, and occupations and division
of labor; while geographical features constitute Ibn Khaldun's original contribution to urban space
descriptions. As a result, it has been observed that the urban space characteristics proposed by Ibn
Haldun, one of the theorists of the Eastern geography, have been overlooked despite possessing
theoretical richness that could form the basis for Western urban space studies developed at later dates.
Ibn Khaldun has descriptions that are quite similar to qualities now considered urban space
characteristics. However, the geographical features of the city, which are not mentioned in Western
literature, are discussed quite extensively in Ibn Khaldun. While a city's geographical characteristics
are directly related to its spatial structure, they also have the potential to shed light on current urban
issues. On the other hand, while Western literature is quite rich in information regarding the city as
a space of freedoms and class conflicts, this topic was not discussed by Ibn Khaldun. Based on all
these, this study, which makes an East-West comparison specific to urban space, makes an original
contribution to the literature on urban theories.

Terms of the Article

Urban theories consist of studies aimed at understanding and explaining the city from social,
spatial, economic, administrative, and historical perspectives. Urban space is the geographical and
tangible element of the city. Urban theories, which aim to answer the question "Where is the city?",
define the area in which the city is formed and occupies.

Urban Space

Population criteria, economic criteria, social and cultural criteria, administrative criteria, and
political criteria are used in determining the space called a city. Accordingly, the city is defined as a
settlement form that is constantly developing socially, where needs such as housing, transportation,
work, rest, daily life, and entertainment are met, where agricultural activities are relatively limited,
which is more densely populated than villages, and which consists of small community units (Keles
and Mengi, 2021, p. 23).

Lefebvre (2014, p. 84), one of the modern urban theorists, addressed the concept he
expressed as the urban space phenomenon in three dimensions. The first of these is the reflection of
social relations on the ground, the place, the space where society lives. For example, markets,
architecture, squares, and dwellings. The second is the politically organized structure of the city. It
expresses city administration and public spaces. The last is urban practice, which expresses the daily
life of the city and the social life specific to the city.

Essentially, the city has two elements: society and space. Other elements are shaped between
these elements. Lynch (2016, pp. 1-2) defined the city as the place where city dwellers feel they
belong. At the same time, urban space, which is the space created by the life experiences of those
living in the city, is enlivened by the activities of city dwellers. In a densely populated city, there are
different classes. Trying to understand the city by defining it in its spatial and social dimensions is
one of the oldest methods. Because communities living together have sought suitable spatial units
for living. For example, it is known that the first cities emerged in Mesopotamia, Mesoamerica, the
Nile, and the Indus regions. In Mesopotamia, since the Tigris and Nile rivers provided the necessary
water, cities emerged in the 6th century BC. In the 4000s BC, the region became an ideal area for the
first urban settlements (Gormez, 1997, p. 20). Therefore, the presence of water was crucial for the
suitability of the first urban spaces. Later, Childe (1950) suggested that other spatial factors, along
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with water, encouraged people to establish cities, referring to the shaping of the city by agricultural
activities as the agricultural revolution. Agricultural production, which emerged in Egypt,
Mesopotamia, and the Indus Valley around 3000 BC, transformed small communities consisting of
simple farms into urban spaces encompassing various professions and classes, enabling fully settled
life. In Ancient Greece, the defining factor of urban space was religion and belief systems. The city
was built on the slopes of the acropolis, a high hill considered sacred. This settlement pattern
facilitated the city's defense. Later, the development of science and secular thought also transformed
the city. The concept of equality shifted from Plato's understanding of arithmetic equality, which
considered everyone equal, to a geometric understanding, and this was reflected in the development
of the grid-type city (Kayikci, 2007, p. 156). In this sense, the city developed as a spatial unit
influenced by the beliefs, thoughts, and way of life of the society.

In the Middle Ages, urban space underwent another significant transformation. The spatial
changes experienced by cities with the revival of trade in the Middle Ages are referred to as the birth
of cities, and it changed the urban order, which was formed under the control of priests and nobles,
on a social and spatial level. The formation of the merchant class in the city quickly radically changed
the economic organization of rural settlements; villages, seeing that they could sell their products
through trade, increased agricultural production for profit. The sale of the surplus product to other
countries through merchants developed trade (Pirenne, 1982, pp. 151-152).

After this, cities became larger and more crowded in terms of space and population compared
to the old settlements. Furthermore, these cities introduced a new social division of labor, housing
priests, princes, soldiers, artisans, officials, and merchants who transformed surplus product into
profit instead of simply storing it. The city was reshaped to reflect this division of labor; structures
such as palaces, monumental tombs, and temples proliferated, along with workshops and shops.
Cities became centers of a more advanced political and economic order—that is, civilization—than
the previous culture (Bumin, 2013, pp. 17-18). Weber (2012, pp. 87-93), in defining the city, used
the concept of a marketplace, thereby both identifying a spatial characteristic and emphasizing the
city's economic function. While the city consisted of squares dominated by trade and commerce, its
inhabitants had to engage in non-agricultural activities to secure their livelihoods. Beyond being a
place where basic economic exchange took place, the city represented economic multifacetedness
and a variety of trades.

According to Ibn Haldun, the transition from Bedouin to Hadari

Ibn Haldun (whose full name was Abii Zeyd al-Walid ibn Muhammad ibn Khaldin al-
Hadramt al-Mabhl1) was born in Tunis in 1332. Between 1375 and 1383, he wrote his seven-volume
history book, al-Iber. The section known today as Muqaddimah forms the introduction to al-Iber
(Uludag, 2007, pp. 15-16). The complete title of this comprehensive history is Kitab al-Iber wa-
Divan al-Mubtada wa-al-Haber fi al-Ayyam al-Arabi wa-al-Ajam wa-al-Barber wa-Man Asarahum
min Zawi al-Sultani al-A’la. It was published in Bulak in 1868. Ibn Haldun divided this work into an
introduction and three books. The Mugaddimah or introduction, consists of an opening speech, a
preface on the virtues of history, and an account of civilisation. It forms the first book of al-Iber. The
remaining two books of al-Iber, which cover history, comprise six volumes (Uludag, 2007, p. 80). In
a significant part of his work, the Muqaddimah, Ibn Khaldun took a realistic and rational approach
to classifying and explaining the sciences, essentially distinguishing between Aqli and Nagli sciences
(Hassan, 2010, p. 102).

The first part of the Mukaddimah focuses on the various types of human communities. The
second part discusses the characteristics of nomadic life; the third and most extensive part outlines a
new approach to examining the cause-and-effect dynamics of political systems and cultural cycles.
This section is followed by the fourth part, which examines the nature and characteristics of
civilization—that is, civilized society—from a sociological perspective. The fifth section is devoted
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to the examination of the means of production and the arts necessary for subsistence. The sixth
section consists of an examination of the sciences. Throughout all sections, Ibn Khaldun classifies
and analyzes social phenomena according to the similarity of their nature and characteristics (Hassan,
2010, p. 126).

Ibn Khaldun’s first teaching regarding sociology and urban society is that humans can sustain
their lives as social beings. In many sections of the Muqaddimah, he emphasizes that people must
live together and cooperate in order to continue their lives. This is elaborated in detail in the section
titled “First Introduction of the First Part of the First Volume of the Mugaddimah,” which begins
with the statement, “Social life is a necessity for humans” (Ibn Khaldun, 2022a, pp. 125-127). Ibn
Khaldun states: “By nature, humans are social beings. To sustain their lives, people must live together
and cooperate. They are compelled to establish a social life in communities for both subsistence and
security” (Ibn Khaldun, 2022a, pp. 127-128). Ibn Khaldun used the concepts of “bedouin umran”
and “urban umran” to describe the two fundamental stages of social life and organization: rural life
and urban life. His use of the term “umran” to describe the bedouin way of life reflects the fact that
bedouin settlement and rural life also possess cultural elements. By “hadari umran,” he refers to
urban civilization (Arslan, 2025, pp. 106—107).

There is a process, similar to a cause-and-effect relationship, between Bedouin civilization
and sedentary civilization. People first become Bedouin nomads, then reach Bedouin civilization,
and finally sedentary civilization. Here, the word Bedouin, derived from the root bevd/bavd, means
nomad living in the desert in Arabic. In contrast, the word group hazeri/hazari/hazara means urban,
civilized. This word, which expresses the contrast between nomadism and urbanity, existed in Arabic
even before Ibn Khaldun's use of it. He treated the Bedouin-sedentary concepts as technical concepts
to express differences in economic and social organization and lifestyles. Here, he broadened the
meaning of Bedouin, stating that not only nomadic people could be called Bedouin, but also those
who lived in settled but smaller organizations, engaged in simple farming, and had a smaller
population, forming the Bedouin civilization class that had not yet reached urbanization (Arslan,
2025, pp. 113-114). Ibn Khaldun made semantic contributions to these concepts within the
framework of the science of civilization (umran).

According to Ibn Khaldun, people initially adopted a nomadic way of life. The process then
progressed toward sedentary life and urban settlement. The primary factor enabling people to
transition from nomadism to a sedentary lifestyle was the change in their means of subsistence (Ibn
Khaldun, 2022a, pp. 276-277). Consequently, he identified three types of lifestyles until urbanization
was complete: nomadic Bedouin life, sedentary Bedouin life, and urban life. The distinguishing
factor among these types is their means of subsistence. “Those engaged in agriculture and animal
husbandry are closer to a nomadic lifestyle, as they require a larger area. They must move back and
forth between areas suitable for agriculture and livestock. Their opportunities to build a civilization
are limited. If, in this state, they become wealthier and their prosperity increases, they turn toward a
settled life in one place. They produce more than what is necessary for life and turn toward luxury
needs. They create different foods, more beautiful clothing, and better-equipped homes. In this way,
they begin to establish urban life. Occupational specialization increases. The social structure that has
emerged has now reached its zenith.” (Ibn Khaldun, 2022a, pp. 120—121). This view resembles
Durkheim’s distinction between mechanical and organic solidarity. Durkheim, who explains the
notion that humans are social beings through the concepts of social solidarity and division of labor,
emphasized that the structure of societies is determined by the division of labor, thereby developing
a historical evolution theory that posits a transition from mechanical solidarity to organic solidarity
(Swingewood, 1998).

In the Middle East, the livelihoods that determine the formation of these three types of
lifestyles are primarily shaped by climate and geographical conditions. Mountainous areas, wetlands,
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valleys, and plains are suitable areas for both protection and agriculture and animal husbandry.
Therefore, Bedouin nomadism has been accepted as a widespread way of life (Lindholm, 2004, pp.
45-47). The most primitive type of nomadism is desert nomadism or camel nomadism, which lives
in the desert. Besides this, there are also highland nomads, who possess characteristics more suited
to a rural lifestyle. This type of rural life has been expressed as tribalism and carries some cultural
values. Highland nomads engage in seasonal agriculture and animal husbandry. For their needs
beyond the products they obtain from agriculture and animal husbandry, they sell products such as
wool, meat, and leather in the city. This limited trade has created a dependent relationship between
highland nomads or tribes and city dwellers. In this way, those living in rural areas lead a life
dependent on the urban population (Irwin, 2021, pp. 88-89).

Ibn Khaldun started from the premise that the development process of societies is based on
the dynamics of economic relations and investigated what the rules of social life are. Social life was
formed in the form of kinship (blood ties) organization; and as it became evident in the transition to
civilization and in civilization itself, it coincided with political life. Ibn Khaldun emphasizes that
with the emergence of social life and the beginning of living in communities, the need for power to
regulate the lifestyle and to meet the need for authority aforementioned is emphasized (Hassan, 2010,
p. 138). Accordingly, Ibn Khaldun stated that urbanization is based on the foundations of economic
and political organized structures. The elements of mutual aid in social life were discussed by Ibn
Khaldun under the concept of "asabiyyah" and were among the primary qualities that enabled the
transition from nomadic to settled life. The bonds of asabiyyah (group solidarity) within a community
are a significant factor leading to urbanization and state formation. In its simplest form, asabiyyah
refers to social solidarity (Ibn Khaldun, 2022a, p. 309). Asabiyyah is the group solidarity of tribal
communities. Primarily, it is based on blood ties. It is defined as a strong bond that unites people
around the same interest or idea (Irwin, 2021, p. 93). The factors that strengthen this bond increase
as one moves from nomadic to settled life. While there are more limited factors forming asabiyyah
in rural life, there are many elements that ensure solidarity in the city (Ibn Khaldun, 2022a, pp. 292-
293).

The strengthening of asabiyyah bonds and the formation of settled life is also described by
Ibn Khaldun as the science of Umran (civilization). According to Ibn Khaldun, all human societies
move from nomadism to settled life. More broadly, they move from nomadism to settled life, and
from settled life to settled life, that is, urbanization. The science of Umran deals with social life and
organization. Umran encompasses some fundamental events and institutions arising from the
organization and life of humans in society. The science of Umran has a field of study that extends
from simple and small community units to complex, large, and developed social units. A significant
part of this consists of urban society and urban life (Arslan, 2025, p. 104).

Ibn Khaldun addressed social and political events under the taxonomy of rational sciences
and with a method based on cause-and-effect relationships. He stated that the deterministic process
based on cause-and-effect chains shows similar development in natural and social events. By
observing the universality of change and the dynamic and variable character of human communities,
he established a new science, [lm-ul-Umran, by making the chain of social events the subject of his
scientific study. This science is both history, social science, and political theory (Hassan, 2010, p.
125).

Umran refers to the social life and organization of humankind. According to umran, there
are two fundamental stages of human socialization: rural life and urban life, that is, Bedouin umran
and settled umran. The lifestyles of nomads and settled people are completely different. Settlement
itself is divided into Bedouin and settled, a distinction similar to the rural-urban divide we use today.
Both social structures share common spatial characteristics brought about by settled life.
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Method

This section utilizes volumes I and II of the Muqaddimah, prepared and translated by Arslan
Tekin and published in 2022. The simplicity and clarity of the volumes ensured a fluent reading
experience. The first, second, and third parts of Muqaddimah I (2022a) (up to the sixteenth chapter
of the third part) and the fourth and fifth parts of Mugaddimah II (2022b) were read using a deductive
method, and a content analysis was performed. In total, 550 pages of the 1356-page works constitute
the dataset. The volumes do not follow a consecutive page numbering system; the second volume
begins on page 729. Therefore, since the indexes of the volumes were not suitable for keyword
searching in terms of scope and order, the table of contents was used. Sections relevant to the study
were selected and examined from the sections and subsections indicated in the table of contents.
Sections not selected, for example, the sixth section of the second volume, titled "Sciences and their
types, teaching methods, and matters related to teaching and sciences," are clearly outside the scope
of the research. In the content analysis of the dataset, seven themes defining urban space were
identified. In Ibn Khaldun's examined works, he explains the Bedouin society and the process of
becoming Bedouin, the sedentary society and the process of becoming sedentary, the science of
civilization (umran), the concept of asabiyya, the effects of climate on city building, and processes
such as city building and state building from a social and spatial perspective. The themes formed are:
economic, administrative, professions and division of labor, geographical features, social life,
architecture, and population. The themes created are discussed separately under the following
subheadings, and their aspects describing urban space are indicated.

Findings: Space Characteristics of Cities According to Ibn Khaldun
Economic Characteristics

The primary distinction between a city society—which has reached the highest level of urban
civilization—and a nomadic society lies in their modes of subsistence and economic structures. In
nomadic societies, subsistence relies solely on agriculture and livestock farming, and production is
limited to meeting basic needs; in cities, however, there is always a surplus of production and a wide
variety of goods. The city serves as the marketplace and hub for this surplus production. The variety
of products and volume of trade in the city exceed what can be produced through individual labor
alone. Consequently, the total labor in the city is sufficient not only to meet essential needs but also
to provide luxury goods. As social labor increases, prosperity and wealth in the city grow;
consequently, employment and labor increase a second time in tandem with the developing economy.
Subsequently, the rise in prosperity—which is subject to profit and gain—gives rise to social wealth
(Ibn Khaldun, 2022b, pp. 767-771).

Ibn Khaldun outlined a cyclical pattern of the rise and fall of urban wealth. According to this,
labor generates income, and profit is the value realized through labor. Earned income sufficient to
sustain one’s livelihood is classified as a livelihood (wage). Excess income is either spent on luxury
goods and services or saved as capital. As a city’s population grows, so does production. Ibn Khaldun
noted that the rural sector is economically dependent on towns (Irwin, 2021, pp. 260-261). Since
towns and villages possess an economic structure at the subsistence level and are compelled to sell
their surplus produce in the more populous city for the sake of urbanization, they do not form an
independent economic structure. The city serves as both a place of production and a market, as well
as a living space for wealth.

Ibn Khaldun, who demonstrated that society develops through economic relations and that
social development is based on production, explained that this development can also be influenced
by cultural factors. Ibn Khaldun notes that he addressed the section on means of subsistence
specifically before examining the sciences. This is because, according to Ibn Khaldun, subsistence
and the production process that enables it are a “natural necessity,” arising from need. In contrast,
science holds a secondary importance; it is a matter of “virtue” and maturity. What is “necessary”
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precedes the object that requires reaching “perfection” (Hassan, 2010, pp. 124—127). In this context,
the process of development from the necessary production associated with nomadic life toward the
diverse production characteristic of urban life has also been examined in terms of the same causal
link in the transition from rural to urban life.

According to Weber (2012, pp. 88—89), who emphasizes that the economic criterion is
essential for defining a city, a city is a place where residents earn their livelihoods not through
agriculture but primarily through trade and commerce. Trade in the city is not merely minimal
exchange of surplus products but a multifaceted market featuring greater diversity. For the economic
criterion of the city’s definition, a sustained and continuous volume of production and trade is
necessary—rather than a community that sells surplus products only when available and otherwise
returns to farming. According to Weber, a city is a marketplace, an economic center. Trade is a
specialized profession.

Ibn Khaldun and Weber, who held quite similar views regarding the economic criteria of
cities, emphasized that one of the spatial characteristics of a city is that of a place of commerce and
marketplace. Ibn Khaldun stated that city markets contained everything people might need. He
highlighted the variety of products, noting that essential needs such as wheat, beans, onions, and
garlic were available, while some were secondary needs such as condiments, fruit, clothing,
tableware, livestock, and household goods, as well as things necessary for a broader life (Ibn
Khaldun, 2022b, pp. 769-770). According to Weber (2012, p. 97), one aspect of being a city is that
it is a center of commerce and trade, a producer of food. The city's relationship with the land
determines the urban economy; it establishes an economic order between individual well-being and
the national economy. Simmel (2017, p. 106), who viewed city life as a struggle, stated that the
income in the city is not derived from nature but from trade. The urban space is the center of the
highest level of economic division of labor. The more densely urban space/society becomes, the more
it determines the conditions of the division of labor within that space, creating an environment
encompassing a wide range of services. Lefebvre (2014, pp. 9-15) similarly notes that in Ancient
Greece, the urban space (agora), which had previously established its administrative autonomy as a
political city, was replaced by the marketplace as economy and commerce continued to dominate the
city. Urban space became the place of exchange where economic products and urban society met.
After the Industrial Revolution, the city became the center of industrial production along with
economic exchange.

Harvey (2015, pp. 233-246) also explains why economy and commerce are the defining
elements of urban space. According to him, money, an element of commerce, determines the
meanings of space and time in social life and defines the boundaries of urbanization. Urban space
cannot be considered independently of money because it is money that separates the activities of
buying and selling, both in space and time. The city is the most suitable space for this exchange.
Finally, Pirenne (1982) considered trade in medieval cities as a development that paved the way for
the formation of the commune due to the class structure it created. Accordingly, as trade continued
to develop in fortified cities, a merchant class emerged. While previously the surplus product in rural
life was managed by the clergy, through trade, the surplus product became a medium of exchange.

Administrative Characteristics

According to Ibn Khaldun, civilized societies and cities have a governance structure that
differs from the tribalism observed among nomads. Once social life is established and settled, people
require a ruler to protect themselves from one another’s aggression. Tribalism is based primarily on
family ties and involves consent stemming from respect for an elder. However, in kingship, consent
stems from power and authority. It is accepted that force may be used when necessary. While
voluntary participation is the basis of tribal leadership, kingship involves sovereignty, the
administration of justice, victory, and the use of force (Ibn Khaldun, 2022b, p. 779).

www.turkishstudies.net/religion



122 Vildan Armagan

According to Ibn Khaldun, cities must be designed to be protected from those seeking to
seize them. Every city is inevitably faced with the threat of attack. For this reason, the city’s borders
must be designed to be fortified. Cities surrounded by fortresses are very difficult to conquer. The
fact that the security needs of sedentary populations are greater and different from those of nomads
also stems from the abundance of wealth and personal property in cities and the necessity of
protecting them. For the same reason, the state’s laws and law enforcers have also diversified (Ibn
Khaldun, 2022a, p. 354). Consequently, the need for security influences the city’s spatial structure.

The need for security to be organized among people, the community must have a leader. It
is noted that after the merchant class settled in medieval cities, the new order that emerged led to
chaos, prompting the formation of communes and the development of municipal governance to
regulate this new order (Pirenne, 1982, p. 122). In a city, urban economic policy is the responsibility
of the administrator who holds political sovereignty over the city. The political and administrative
aspects of the city depend on the presence of a castle garrison, and this is the defining characteristic
of a city. In antiquity and the Middle Ages, a castle meant occupying a piece of land and turning it
into a settlement. Every castle has a garrison, and guarding and garrisoning are among the oldest
functions of urbanism. While the castle was referred to as a “burgh,” the term “burgess” was used to
denote a city dweller (Weber, 2012, p. 105).

In the section explaining these concepts, it was noted that as asabiyyah bonds strengthen, the
tendency toward urbanization increases. The governance of sedentary societies differs from that of
nomadic societies due to these differences in asabiyyah bonds. Irwin (2021, p. 97) states that
asabiyyabh is a significant factor in establishing organized urban governance. A leader who controls
an asabiyyah group possessing sufficient power and influence succeeds in taking the helm of urban
governance and, furthermore, in establishing a state. While some asabiyyah bonds are formed by
blood ties, others are formed by religious ties. During the urbanization process, the factors forming
asabiyyah bonds diversify; unlike blood and religious ties, social solidarity arises from living in the
same city. A similar view regarding the greater prevalence of asabiyyah bonds in cities was expressed
by Durkheim (1982) as social solidarity or collective character. For collective character to emerge in
cities, the proliferation of organizations and institutions is necessary. This is because in cities,
lifestyle and social bonds are largely determined by institutions.

Professions and Division of Labor

The dynamism of economic life and the large volume of trade have diversified professions
and the division of labor in cities. While the characteristics of professions and the division of labor
differ between urban and rural areas, urban space has been shaped in proportion to this difference.
Ibn Khaldun (2022b, pp. 810-811) explained that professions were diverse in settled societies and
that prosperous cities could only be built with a developed division of labor. The occupations of those
living a nomadic life were limited to agriculture and animal husbandry. In cities, the population and
the division of labor were larger and more diverse, and there were more workers to do the work.
Some of these were skilled craftsmen, while others were townspeople who were still in the process
of transitioning from nomadism to settled life. The abundance of workers in cities made it easier to
build large and magnificent buildings. This is because the division of labor was necessary for
buildings commissioned by the state or city administrator.

One of the examples he gives is the aqueducts built on arches, supported by curved supports,
to bring water to the city of Carthage. Carthage's aqueducts are famous for their engineering and
fundamental techniques, their reach to subsequent civilizations, and their exemplary nature. They
were also constructed using specialized trades and a large number of workers (Ibn Khaldun, 2022b,
p. 736). Ibn Khaldun (2022b, p. 829) noted that agriculture and farming were insufficient for living
in the city, stating that farming was a type of work and livelihood specific to the Bedouins.
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Ibn Khaldun (2022b, pp. 810-811) divided the means of livelihood in the city into natural
and unnatural means. He stated that the income derived from nature, a natural means of livelihood,
was only sufficient to meet essential needs, and that there were other professions in the city that
required skill, craftsmanship, and expertise and generated profit. A similar view was expressed by
Simmel (2017, p. 106), stating that income in the city would be a gain between people, not from
nature. Simmel (2017) emphasized the necessity of different professional groups to create product
diversity in the city; He stated that there was no need for such a professional group in rural life. A
view very similar to Ibn Khaldun's is described by Weber (2012, p. 99) as the fact that production
for buying and selling in the city was predominantly organized in specialized small establishments
using craft technology. This production takes place with little or no capital and by masters who have
undergone a long apprenticeship. Economically, this type of production is one that determines the
price for consumers, involving the use of wage labor.

Geographical Characteristics

Ibn Khaldun emphasized that for a place to become a city, it must possess a climate and
geographical conditions suitable for human habitation. He grounded the importance of this in Islam,
explaining, “Since Allah created the human race to cultivate the earth, the waters have receded from
certain parts of the earth,” citing Surah al-Bagarah 2:30. Ibn Khaldun explained that the world is
divided into seven climate zones, that there are relatively more uninhabited areas suitable for
settlement in the South compared to the North, that the areas between the third and sixth climate
zones are habitable, that settlement began in these areas, and that even prophets came to these regions
(Ibn Khaldun, 2022a, pp. 139-145).

The third climate zone is the most suitable for habitation and development. This climate zone
has a temperate climate, and all its climatic and topographical features are moderate and balanced.
The countries located in this climate zone during that period can be summarized as the Strait of
Gibraltar, the Aegean Sea (Mediterranean Sea), Tarifa, and the Green Island, Ibiza, Minorca,
Sardinia, Sicily, Crete, Cyprus, Cordoba, Alexandretta, Tarsus, Aleppo, the Jaxartes and Syr Darya
Rivers, and Mesopotamia. It has been noted that the first settlements were established in this region.
Climate influences everything from the building materials of a settlement to the types of clothing,
and from people’s temperaments to their dietary habits. The lands of temperate climates are also
fertile and suitable for habitation. Deserts and rural areas are more extensive than cities. This is
because agriculture and livestock farming require larger areas. Cities, on the other hand, are built in
narrower but more densely populated, and for security reasons, more confined spaces (Ibn Khaldun,
2022a, pp. 145-150).

In the Middle East, the Rif and Atlas Mountains in Morocco and Tunisia; the Rif and Atlas
Mountains in Algeria; and the Zagros and Elburz mountain ranges in Iran are at elevations suitable
for caravan passage, possess fertile, sheltered valleys for agriculture, and provide summer pastures
for herds. More importantly, these mountain ranges act as a barrier against the rains driven westward
by the monsoon winds during the winter months. Consequently, due to climatic and geographical
conditions, arable land was limited to the deltas of the Nile, Euphrates, Tigris-Karun, and Helmand
rivers, necessitating the careful use and management of water in these areas. For this reason, villagers
have lived dependent on the resources of city-states (Lindholm, 2004, pp. 45—47). The primary
difference between urban and rural areas lies in their spatial scale. One reason for this is that urban
life is sedentary and confined to a clearly defined area. Nomads, however, as warriors and nomads,
exert control over a wider region.

On the other hand, a city’s geographical features must ensure its defensibility. A city should
be built on a hill that is difficult to scale, or the site chosen for the city should be surrounded by sea
and rivers, with access to the city possible only via a bridge (Ibn Khaldun, 2022b, pp. 731-732).
Another aspect to consider when establishing a city is its health conditions. The pleasantness of the
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city’s air and its impact on health must be taken into account. For example, if the city’s air and water
are unhealthy, the population cannot grow, and thus the city cannot develop (Ibn Khaldun, 2022b,
pp- 737-738). Ibn Khaldun developed a holistic perspective by incorporating geographical features
into the urban landscape.

Cities should be established in regions with grasslands necessary for the city’s inhabitants to
graze their livestock. This facilitates livelihood and accelerates the transition to urbanization. For this
reason, a city should be established along a riverbank or in a location where freshwater sources are
available. Water is one of the most important factors enabling settlement. Another key factor is
forests. Establishing cities near forested areas makes it possible to access wood that can be used as
building material and technical resources (Ibn Khaldun, 2022b, pp. 738—740). Ibn Khaldun devoted
considerable attention to the question of what kind of area is suitable for establishing a city. Here, he
paid close attention to geographical and climatic conditions.

Social Life

According to Ibn Khaldun (2022a, p. 273), the difference in lifestyles between Bedouin and
settled societies stems primarily from their differing ways of making a living. Therefore, working
only for essential needs versus living for luxury needs creates different social structures. At the same
time, social life is limited in the nomadic lifestyle. A larger portion of daily life is spent trying to
meet essential needs. City life, on the other hand, offers luxury and comfort.

Ibn Khaldun explained the process of the rise and fall of states in terms of the interaction and
cyclical conflict between two types of society or social organization. The fundamental factor
revealing the differences in social life between settled and Bedouin societies is the difference in their
modes of livelihood and production. Bedouin and settled societies are the same type of society that
exist and interact with each other. Bedouins have a simpler lifestyle when they only have a means of
livelihood that meets essential needs, but they are aware of luxury and extravagance in the city.
Therefore, every Bedouin community wants to be included in the Hadari society (Alatas, 2020, pp.
53-54). The social structure of Hadari societies is shaped by civilization and prosperity.

Ibn Khaldun (2022a, pp. 281-282) stated that Bedouins are braver than Hadaris because they
have to provide for their own security and have more difficult living conditions. Those living in cities
have professions responsible for security; city dwellers do not have to protect themselves. Therefore,
they gradually lose their courage. At the same time, those living in cities have to adapt to a politically
organized administrative structure. This requires them to obey more rules, and as a result, the fierce,
warlike personal characteristics characteristic of Bedouins change in Hadari society.

The proud, courageous, and love of personal independence seen in Bedouins stem from the
necessity of spreading across a wide area. Living independently from any city-state, these nomads
have highly developed the ability to protect and defend each other. The social characteristics of
nomads are related to the ecological conditions they face (Lindholm, 2004, pp. 48-49).

Unlike Bedouins, the Hadari are accustomed to comfortable living. This is related to the
variety of products and prosperity in the city. As labor increases in the city, the value of that labor,
in turn, increases in wealth. Hadari develop habits of decorating their homes, wearing fine clothes,
beautifying their household goods, and using servants and pack animals as indicators of wealth. As
prosperity increases in the city, new habits and presentations increase; the market for work and art
becomes more vibrant. The more advanced a city is in terms of civilization, the more advanced the
prosperity of its people becomes, and this manifests as a single level across all classes in the two
cities being compared: the ruler, merchant, artisan, craftsman, law enforcement, etc., of the city with
advanced civilization have a higher national income. The difference in national income is reflected
across all occupational classes (Ibn Khaldun, 2022b, pp. 765-766).
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The wide volume of trade due to the diversity of jobs and professions in the city attracts
visitors from other cities, thus increasing the city's cultural level. This cultural development increases
towards the city center (Ibn Khaldun, 2022b, pp. 780-781). Another factor that increases the culture
in the city is the greater prevalence of skill and craft-based livelihood methods. Craft-based
professions are not simple but complex; they require knowledge and are acquired through thinking
and research. For this reason, skill and craft are professions specific to the city dwellers (Ibn Khaldun,
2022b, p. 810).

Among the characteristics of the social structure, the fact that the settled populations consist
of different lineages is also important. While Bedouin societies are almost always connected by the
same lineage and kinship, in settled societies, lineage is mixed. It is unlikely that a city would be
formed from a single tribe. Those who do not want their lineage to mix with other lineages
consciously preserve nomadic and tribal life. Urbanization, on the other hand, is a place where
different tribes and lineages live together (Ibn Khaldun, 2022a, pp. 290-292). Urban solidarity is
generally based on social relationships established later, that is, the structure consisting of marriage
and family. In Bedouin tribal administrations, blood ties and lineage unity are very important. In fact,
blood ties and lineage unity could be fabricated in tribes to secure and strengthen political alliances.
In the Muslim world, it was common for communities to claim origin from the Arabian Peninsula to
elevate their status (Irwin, 2021, p. 113). City society has bonds that transcend blood ties.
Urbanization brings cosmopolitanism. Carrying the same "blood," which is very important for rural
life, is not as important and necessary for city life. Cities always receive migration from towns and
villages, and their social structure diversifies.

Population

Population is one of the oldest criteria for distinguishing between city and village in urban
history. Ibn Khaldun frequently reiterated that the city population was larger than the nomadic
population.| See Ibn Khaldun, 2022b, pp. 730, 739, 771, 765 and Ibn Khaldun, 2022a, pp. 291-292,
347.] This is because every nomad wanted to become settled, and there was greater prosperity in
cities. He shows in many examples that cities have larger populations. He traces a process of
migration from nomadism and villages to cities, and also mentions that some people came from other
cities. These are reasons that increase the population.

The larger the population of a city, the richer the city becomes. City conditions allow for the
specialization of labor, and if, as a result, labor produces more than is necessary, this leads to profit
and comfort.

Architecture and Housing

According to Ibn Khaldun, building and city architecture are related to settled life,
urbanization, the lifespan and power of the state, art, and the division of labor. In a nomadic lifestyle,
houses only serve the need for shelter. In the initial stages of the establishment of cities and towns,
there are few buildings. It is generally difficult to find building materials such as stone, lime, and
plaster, which are necessary for raising buildings, as well as glass, marble, mother-of-pearl, and
polished and smooth stones needed for decoration. Therefore, the buildings of these cities are initially
primitive, and the materials used in construction are simple. After the city's development and
population increase, building materials and buildings increase (Ibn Khaldun, 2022b, pp. 761-764).

Weber (2012, p. 87) similarly points out the abundance of large buildings in cities and their
construction close together or adjacent to each other. This is due to the large population and the desire
of the city's inhabitants to reside in the most livable place. In addition, professions need to be easily
accessible to each other. In cities, structures are built adjacent to each other or very close together.
Clustered structures are a characteristic of cities. In fact, he defined the city as a cluster of houses,
explaining the centralization within the city in terms of buildings. Lefebvre (2014, p. 112) also
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described central points in the city as marketplaces, commercial areas, roads, streets, areas frequently
frequented by pedestrians, crowds, and buildings stacked side-by-side and on top of each other. City
architecture is the urban form that emerges when all these elements are observed from a high-rise
building. The city center, with these elements, gathers urban mobility around it. When people reach
a certain level of prosperity, their first desire is luxurious settlement and more comfortable homes.
Since these houses are built to be lived in, it is necessary to consider reasons that will prevent harm
and facilitate vital interests during their construction (Ibn Khaldun, 2022b, p. 737). Building and
establishing cities are characteristics of settled life as a necessity of prosperity. People begin to live
a settled life after nomadic life. Large-scale settlements in history, such as Gobekli Tepe, are
indicators of urbanization and settled life. In the Middle Ages, the abundance and grandeur of
architecture were extremely important for a city. Inns, bathhouses, mansions, markets, temples,
palaces, and shops were among these architectural features. While houses in nomadic life only served
the need for shelter, in city life they offered comfort and identity.

Comparison and Discussion

The evolution of places where people live together into urban spaces over time depends on
certain factors. First and foremost, the location where a settled life can emerge must be habitable in
terms of climate and geographical characteristics. According to Ibn Khaldun (2022a, pp. 132-133),
who divided the world into seven climate zones, the regions most suitable for human life are those
between the third and sixth climate zones; the remaining areas have very cold or very hot climates,
making them less suitable for habitation. Accordingly, Ibn Khaldun (2022a, p. 168) states that the
first human settlements were established in the Mediterranean countries and Mesopotamia, which
encompass the fourth and fifth climates. By the 14th century, developed and populous cities had been
established in these regions. For example, the Roman Empire was a Mediterranean civilization and
ruled for centuries within a habitable climate zone (Pirenne, 1982). The concentration of the earliest
traces of communal living in the Mesopotamian basin (Mumford, 2013, pp. 32-33) confirms the
characteristics of a habitable climate and geography.

Ibn Khaldun focused extensively on the human living environment and provided detailed
descriptions of habitable areas| See Ibn Khaldun, 2022a, p. 130-204.]. Before outlining his views on
cities and climatic regions, Ibn Khaldun cited verses from the Quran. He noted that after creating the
world, God tasked humanity with cultivating it (Al-Baqarah 2:30) (Ibn Khaldun, 2022a, p. 130). At
this point, the city is first and foremost a space created by humans. Ibn Khaldun, who ascribes a
spiritual meaning to the establishment of cities and the attainment of civilization, acknowledges that
the human being is by nature suited to urbanizing the spatial units in which they live. According to
this view, humans must shape nature and transform it into spatial units suitable for human life.

In this context, Bookchin (2014, p. 87) has characterized the shaping of unurbanized natural
areas by humans—necessary for survival and the attainment of well-being—as a form of domination
over nature, and has criticized it for establishing a hierarchical relationship between humans and
nature. Bookchin (2014, pp. 90-92) characterizes this as humanity’s separation from and alienation
from nature. In contrast, he asserts that in the relationship humans establish with nature, humans are
a part of nature; they are in a position of both influencing and being influenced by it. In other words,
he rejected the view that natural areas are zones of necessity, where humans must either submit to
nature and attempt to adapt or dominate nature.

Ibn Khaldun (2022a, p. 196), while positioning humans as the affected party in the face of
nature in the context of the negative effects of regions with low habitability on human health,
approaches Bookchin by avoiding a hierarchical perspective. In contrast, his persistent spatial
definitions regarding settlement, city-building, and development in habitable areas position humans
as agents influencing nature. Furthermore, by citing verses from the Quran to interpret that the
regions humans can develop on Earth are a gift from God, he imposes upon people the duty of
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transforming nature into developed urban spaces. In this sense, a complete divergence from Bookchin
places humanity in the very position Bookchin criticizes—either as helpless before nature or as a
dominator of nature—in the human-nature relationship.

The second characteristic in the comparison of urban spaces is the difference in the
subsistence and production methods of sedentary and nomadic societies. Bedouins possess the
production capacity to meet their basic needs through hunting, herding, and limited agriculture.
Accordingly, their styles of clothing, food, and shelter differ from those of sedentary peoples and are
limited in variety. On the other hand, in the living spaces of sedentary peoples, there are trade and
markets. There are various professions based on art and craftsmanship. The most distinctive feature
of urban life is the development of a subsistence and production system capable of yielding more
than what is necessary (Ibn Khaldun, 2022a, pp. 121-125). This characteristic is also the most
distinctive feature of modern cities and has been reinforced throughout history by the fact that large
cities have always possessed larger marketplaces. Islamic cities possess an urban space that
developed around marketplaces situated near grand mosques. Weber—though he viewed the
tribalistic mindset in the Middle East as an obstacle to the formation of a true city—emphasized the
city’s economic character by noting that the city is defined by its marketplace (Weber, 2012).

The view that cities and villages differ in their modes of production and economic structure,
and that cities have a more developed economic and trade volume, is conceptually closest to that of
Ibn Khaldun, as is Weber's view that the city is a marketplace. Modern urban theorists Castells (2020)
and Harvey (2015) have shaped the economic character of the city within the context of critiques of
capitalism, emphasizing that the basis of class conflicts in cities is economic inequality. Here, they
approach Ibn Khaldun in emphasizing the economic character that differentiates cities from villages.
However, Ibn Khaldun pointed to the general distribution of wealth and overall enrichment, not class
conflict, as the economic structure of cities bringing prosperity and wealth to them. He then spoke
of the collapse of the whole when this wealth and prosperity are wasted, leading to the downfall of
the state or cities (Ibn Khaldun, 2022a, p. 365; 2022b, p. 785).

The economic character of a city necessitates that the urban space be equipped with
necessities such as markets, merchants, craft workshops, and art performance venues. Ibn Khaldun
(2022b, p. 737) stated that not all buildings in cities could be privately owned; some were public
institutions used collectively, and everyone living in the city benefited from them. Therefore,
dynastic rule and property are absolutely necessary for the formation of cities and the establishment
of towns (Uludag, 2001: 390). The most suitable examples of this are seen in the ancient Greek cities,
where the city, thought, and art were embodied in urban space (Kayike1, 2007, p. 150).

There is a tremendous similarity between the 14th-century thinker Ibn Khaldun and the 20th-
century thinker Simmel (2017) regarding the development of art and crafts in the city and the ability
of people in the city to prefer more luxurious and fashionable clothing. Ibn Khaldun (2022a, p. 107)
states that due to factors such as the vibrancy of production and trade in the city and the high standard
of living of the settled population, they would have more beautiful clothes and more opulent houses.
The increased standard of living during the transition from nomadic to settled life makes it possible
to meet not only essential needs but also luxury requirements (Ibn Khaldun, 2022b, pp. 764-774).
Simmel (2017) similarly points out that fashion is not only a necessity in city life, but also acts as the
cement of capitalism, appealing to the standard of living and being a determining factor in
individuals' desire to increase their standard of living. The transition from nomadic to settled life
progresses with increased prosperity and population in cities. According to Ibn Khaldun, the richest
cities are the most populous. Population and urban space volume are asymmetrical. Cities have a
narrower spatial dimension but a larger population; While nomadic areas were larger, the population
was sparse (Ibn Khaldun, 2022a, p. 321). The increase in population along with urbanization and
settled life is mostly related to production, job opportunities, and prosperity in the city. City
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conditions are favorable for the specialization of labor. As a result, labor produces more than what
is necessary, and labor brings not only income but also profit. Ibn Khaldun explained this in a way
similar to his labor-value theory (Irwin, 2018, p. 265). The concentration of the majority of the
population in cities and the crowded appearance of cities due to their narrower urban space points to
today's formulation of population density.

Pirenne (1982), while emphasizing the universality of trade and technology for urban
development in the Middle Ages, only examines the urban history of the West. However, during the
same period, as the rise of Islamic civilization limited Western dominance in the Mediterranean,
there were advanced Eastern cities. Islamic cities with large populations were powerful in terms of
using the latest irrigation technology of the time and controlling trade routes (Giler, 2018, p. 15).
For example, in the Middle Ages, the three great metropolitan cities of Istanbul, Andalusia, and
Baghdad were advanced cities in science, art, and trade. Cordoba, the cultural and political center of
Andalusia in the 12th century, was renowned for its 113,000 houses, 21 outer districts, 70 libraries
and bookstores, mosques, and palaces. In Cordoba, which had completed many infrastructure
services during this period, most of the roads were paved with stone and had lamps called Makkari
that illuminated the streets at night. During the same years, while there was no lighting in the busiest
streets of London, the bathhouse culture was considered barbaric (Great Islamic History, 536).

Gimpel (1996, pp. 2-10) explains that medieval people were not at all unfamiliar with
machines; he mentions that watermills, simple means of transport, levers, and the engineering
profession were widely used in many cities in the Middle Ages. Stating that water was to the Middle
Ages what oil is to us today, Gimpel (1996) explains that medieval cities consisted of factories
powered by water. Similarly, Ibn Khaldun (2022b, pp. 732-733) draws attention to aqueducts,
waterways, and their more aesthetically pleasing and magnificent construction in more developed
states, the engineering profession, and the importance of water for settlement. He discusses how these
shaped urban space. While Gimpel (1996) draws attention to the water-powered machinery and the
place of water in the urban space of medieval Western cities, he does not mention Eastern cities at
all.

Urban theories should reconcile the spatial form of the city with the social processes within
it. In other words, urban sociology, spatial consciousness, and geographical features should be
compatible in the definition of the city (Harvey, 2013, p. 28). Ibn Khaldun's examination of the
evolution of nomadic communities into settled societies, his spatial analysis within the context of
social and urbanization, and his structuring this evolution based on geographical conditions indicate
that he developed a theory of the city. Irwin (2021, p. 87), who researched Ibn Khaldun, states that
he experienced and observed both urban and nomadic life, becoming an expert in negotiations with
Berber and Arab tribes living in settlements in the middle of the desert and on the highlands; he also
notes that Ibn Khaldun "learned a great deal from the experiences of life in the backyard of the city."
Hassan (2010) draws attention to Ibn Khaldun's method of establishing cause-and-effect
relationships with social events through a causal approach. Based on these, Ibn Khaldun used an
objective method while constructing his theory of the city with the concept of civilization. Ibn
Khaldun shares the most common views with Weber regarding the economic characteristics of cities;
with Pirenne regarding the administrative and economic development of cities; with Lefebvre and
Simmel regarding the social characteristics of cities; and with Weber, Lefebvre, and Simmel
regarding architecture, division of labor, and professions. The fact that these theorists, who deal with
the history and present of the city, share common views on urban space with the medieval thinker
Ibn Khaldun, supports Lefebvre's (2014) view that "urban space cannot be defined differently in a
socialist country than in other countries; the urban problem, urbanism as an ideology and institution,
and urbanization as a general trend are valid worldwide." However, it is noteworthy that the Western
theorists examined in this study do not cite Ibn Khaldun. Although Ibn Khaldun's distinction between
Bedouin and settled communities pertains to pre-modern states and cities, this does not mean that his
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work does not contain information about the formation of modern states and cities (Alatas, 2020, p.
255). Despite sharing so many similarities with Western literature, Ibn Khaldun, who hails from the
Islamic world, has not been cited (Irwin, 2021; Merig, 2015, p. 276). The most prominent feature of
Orientalism is the disregard of theorists characterized as Eastern, and Ibn Khaldun has been ignored
in the theoretical construction of modern sociology. Therefore, Eurocentrism is present in the
theoretical foundations of sociology (Alatas, 2020, p. 13). This is attributed to the fact that Western
thinkers, who dominated the literature of sociology and urban studies, had renewed their interest in
the East in the 1800s due to colonialism, after the Crusades had caused a decline in their interest
(Irwin, 2018, p. 292; Uludag, 2001, p. 71).

Conclusion

According to Ibn Khaldun, urban space is a place where the mode of livelihood is not
agriculture or animal husbandry, where there is a production volume exceeding needs, where there
is division of labor and diversity of professions, where the population is large and the level of
prosperity is high, where the form of government is monarchy, where the bonds of asabiyya (group
solidarity) are strong, where fashion and extravagance shape social life and architecture, and where
it is the most suitable place to live geographically and climatically. Urban space is a place that has
achieved economic independence. City life requires settled life and a fixed area. These definitions
coincide with the Western works examined in the study.

The result obtained by the study is that when comparing the characteristics of urban space in
Ibn Khaldun's work with the Western works examined, similar descriptions are seen in six out of
seven themes. It should be noted that there is a difference in emphasis regarding social structure
among these similar characteristics. Accordingly, the view of the city as a place of freedoms, ideas,
and class conflicts, as depicted in the Western works examined, distinguishes urban society from
rural life, while pointing to secondary and freedom-based human relations. In contrast, according to
Ibn Khaldun, urban society becomes settled not to increase its freedoms but to increase its prosperity.
Urban society, under the rule of the sovereign, consists of compliant and less courageous individuals.
A distinguishing feature in the comparison is the influence of geographical and climatic
characteristics on urban space, which is not described in the Western works examined but is
extensively discussed in Ibn Khaldun's work.

Ibn Khaldun presupposes that every village community eventually desires to transition to
urbanization. Whether this assumption is valid today is debatable. The possibility of reverse
migration makes this assumption less universally valid. Although several characteristics of urban
space are listed, the most prominent feature in both the Western works examined and in Ibn Khaldun's
work is the economic characteristic of cities. The economic characteristics of cities are closely related
to trade, markets, prosperity and wealth, the development and diversification of professions, cultural
development, population growth, division of labor, and architectural parameters. These parameters
are the elements that constitute the characteristic features of urban space.

Today, for a place to become a city/municipality/province, that is, to be officially recognized
as an urban space, it is considered necessary to achieve self-sufficient economic and administrative
capacity, primarily based on population criteria. In Turkey, the first articles of the Metropolitan
Municipality Law No. 5216 and the Provincial Administration Law No. 5442 define
provinces/metropolitan areas based on population, administrative organizational structure, and
economic criteria. On the other hand, the official designation of a place as an urban space in Turkey
is also used as a public policy tool; supportive decisions can be made to enable it to benefit from the
rights and advantages of being a city for reasons such as development, public works, and security. In
this way, efforts are made to ensure the development of the declared urban space through public
policies. However, neglecting the specific geographical and climatic conditions of a place while
considering its economic, demographic, and administrative conditions leads to serious consequences.
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Earthquake zones and neighborhoods built on riverbeds are the most striking examples of this; a
holistic perspective on the characteristics that an urban space possesses/should possess is necessary.
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ibn Haldun’un Kentlesme Kurami ve Kentsel Mekan Coziimlemesi

Giris

Giiniimiiz kentbilim alaninda 6nemli yeri olan kentsel mekan dzellikleri devletlerin yonetim
kademelenmesi ve yerel yonetim mevzuatina gore belirlenirken tarih boyunca kabul gérmiis ortak
ozelliklere sahiptir. Kent biliminde, “Kent neresidir?” ve “Kent toplumu nedir?”’ sorularinin cevaplari
koy/kdy toplumu ile kent/kent toplumu kiyaslanarak verilmistir. Kent tanimlarinin teorik dayanaklari
tarihsel olarak eski bir gegmise sahiptir. ilk yerlesimlerde insan topluluklarinin mekani yasanabilir
formda bicimlendirmesiyle baslayan kentsel mekan tiretimi, Tarim Devrimiyle ilk biiyiik degisimini,
ardindan Orta Cag’da ticaret ve ekonominin gelisimiyle ikinci doniim noktasini yasamis, kentsel
mekan bi¢im ve islev bakimindan giliniimiize gelinceye kadar gelismistir.

Orta Cag’da Akdeniz iilkelerinde daha 6nce manastir ve ruhban sinifinin gorevleri arasinda
sayilan ticaret, depolama, iiretim gibi isler tiiccar sinifinin dogusuyla el degistirmis; kale sinirlarinda
yeni bir sinif ile miistakil bir meslek olugsmus ve kentsel mekanda biiylik bir degisim baslatmistir.
Boylece Bati’da, 9.-11. yiizyillarda kentsel mekan ticaretin gelisimi ve kentin politik/ orgiitlii yapist
baglaminda gelisirken (Pirenne, 1982), 14. yiizyila gelindiginde Orta Dogu’da Ibn Haldun, bedevi-
hadari ayrim1 temelinde kentsel mekan1 da igeren kent kurami gelistirmistir. Ibn Haldun’a gore kent
olusumu formiilasyonu 6zetle sdyledir: Kirsal yerlesmeyi ifade eden bedeviligin daha fazla iiriin elde
etmesi neticesinde refah diizeyi artar. Buna eslik eden asabiyye baglarinin kuvvetlenmesiyle hadari
toplum (sehir yerlesmesi) olusur ve kentlesme meydana gelir. Ibn Haldun’a gére bedevilerin refah
seviyeleri arttikca yerlesik olmaya; yerlesik yasamda asabiyye baglari arttikca sehirlesme ve
devletlesmeye egilim artar. ibn Haldun her bedevi toplulugun nihai amacinin yerlesik kent toplumu
kurarak umrana erismek oldugunu iddia eder. Buna bagli olarak yerlesiklikle kurulan kentlerin
tagimasi gereken mekansal nitelikleri vardir, bunlar kirsal yerlesimlerden farklidir.

Kent kuramlar1 kentbilim alaninda oldukca genis bir literatiire sahiptir. Literatiirdeki kent
kuramlar1 taksonomilerine bakildiginda; Tuna (2013) teorisyenlere gore kronolojik bir siniflandirma
yapmis; kente dair ilk bilgileri anlattig1 birinci kisimdan sonra kent kuramlarinin olusumu i¢in Orta
Cag’1, gelisimi icin Sanayi Devrimini esas alip, giiniimiize kadar incelemistir. Inceledigi
teorisyenlerden bir kagi; birinci kistmda toplum smiflandirmasiyla E. Durkheim; ikinci kisimda Orta
Cag kentleriyle H. Pirenne ve sehir tipolojisiyle M. Weber ve licilincii kisimda ise kapitalist-
kentlesme yaklagimlartyla H. Lefebvre ve M. Castells’dir.

Bir baska calismada Al-Rebholz (2017) kent kuramlarini klasikler ve ¢agdaslar olarak ikiye
ayirmig; iki kategori arasindaki farki sanayilesme ve kapitalist siireclerin kente olan etkisi
baglaminda belirlemistir. K. Marx, Weber, Durkheim ve G. Simmel’i kent sosyolojisi ¢atisi altinda,
klasik kent kuramcilar olarak; Lefebvre, Harvey ve Castells’i anti-kapitalist modern kent
kuramecilart arasinda ele almstir.

Kent kuramlari igerisinde kent sosyolojisi basgl basina bir alana sahiptir. Alkan ve Duru

www.turkishstudies.net/religion



132 Vildan Armagan

(2002) kent sosyolojisinin genis bir calisma alani oldugunu vurgulayarak; bu alanlardan birinin kenti
toplumsal doniisiimlerin gergeklestigi yer olarak tanimlayan mekansal temelli ¢aligmalar oldugunu
belirtmistir. Kent arastirmalarinda toplum-mekan iligkisine odaklanan bu ¢aligmalarin baslica
teorisyenleri G. Sjoberg, L. Wirth, Harvey, Castells olarak ifade edilmistir.

Kent kuramlari arasinda kentsel mekan temelli ¢aligmalar temelde ikili taksonomiye sahiptir.
Bunlardan biri kent toplumunu kentsel mekana mekanik bir bicimde aktaran yaklagimlardir. Digeri
kentsel mekan1 toplumdan arindirip, teknik bir bakis acistyla ele alan yaklasimdir (Keskinok, 1988,
s. 67). Kenti mekansal agidan ele alan kuramcilardan biri Castells’tir ve kentsel mekanin islevlerinin
sanayilesmeden sonra genisledigini ayni zamanda kentsel mekénin tarihsel bir birikim oldugunu
ifade etmistir (Keskinok, 1988; Yetiskul, 2020). Digeri Lefebvre, mekanin yeniden iiretimi
kavramsallastirmasiyla kentsel mekani ele almistir. Harvey ise kentsel mekéani, igerisinde belli {iretim
bicimi olan, metalastirilan, kapitalizme 6zgili sosyal iliskilerin yasandigi yer olarak tanimlamistir
(Yetiskul, 2020).

Kent kuramlar1 bilesenlerinden biri olan kentsel mekan kavraminin anlamini, Dogu-Bati
kiyaslamasiyla yorumlamay1 amaglayan bu ¢aligmada; kentin mekénsal yapisini belirleyen 6nemli
tarihsel gelismelerle smirlandirilan literatiir taramasi kapsaminda Bati’li kentsel mekan tanimi
yapilmistir. Farkli donemleri inceleyen, secili literatiirden elde edilen bilgilerin kiimiilatifinde
ulasilan kentsel mekan ozellikleri ibn Haldun Mukaddime I (2022a) ve Mukaddime II (2022b)
eserleri okumalarinda referans olarak kullanilmistir. Kentsel mekan kavrami elde etmek igin
yukarida bahsedilen kent kuramlar1 literatiiriiniin yonlendirmesiyle secilen kuramcilar: G. Childe
(1950), E. Durkheim (1982), F. Toénnies (2001), H. Pirenne (1982), G. Sjoberg (1955), M. Weber
(2012), G. Simmel (2017), H. Lefebvre (2014), D. Harvey (2013), M. Castells (2020) olmak iizere
on eserdir ve metin i¢inde goriilebilecegi lizere bagka ¢aligmalarla da desteklenmistir.

Calismanin diger boyutunu ibn Haldun’a gére kentsel mekan ozelliklerinin neler oldugu
olusturur. Bunun igin Ibn Haldun’un Mukaddime I (2022a) eserinden birinci, ikinci ve iigiincii
kisimlar1 (on altinci bdliimiine kadar) ile Mukaddime II (2022b) eserinden dordiincii ve besinci
kisimlar dediiktif yontemle okunmus; makalenin Onceki béliimiinde ulasilan kentsel mekan
ozelliklerinin izi siiriilmiistiir. Bu okumalar esnasinda kentsel mekani tanimlayan ibn Haldun’un
kendine has kentsel mekan 6zellikleri timevarim yoluyla degerlendirmek i¢in not alinmistir. Toplam
550 sayfay1 kapsayan icerik analizi sonucunda, Ibn Haldun’a gére kentsel mekanin tasimasi gereken
ozellikler yedi temada kategorilestirilmistir. Bunlar ekonomik, idari, meslekler ve is boliimii,
toplumsal hayat, mimari ve niifus olmak tizere dediiktif yontemle elde edilen 6 tema ve indiiktif
yontemle elde edilen cografi 6zellikler temasiyla yedi kategoridir.

Caligmanin yontemi yorumsamaci yaklagim cercevesinde karsilastirmali yontemle yapilan
ve nitel arastirma yontemleri arasinda yer alan igerik analizidir. Icerik analizi, sosyal olay ve
durumlarm niteliginin belirlenerek, analiz edilmesinde uygun bir yontemdir. igerik analizinde
hedefte belirlenen metin ve dokiimanlar analiz edilirken, tema/kategoriler olusturulur, tasnif yapilir
ve analiz sonrasi elde edilecek anlama iliskin kamit ortaya koyulur (Metin ve Unal, 2022, s. 276).
Icerik analizi rasyonel temele dayanan siibjektif analizdir, siibjektifligi yorumsamac1 anlayisa uygun
olmasindan ileri gelmektedir (Duverger, 2002, s. 125). Bu ¢alismada igerik analizine esas olusturan
kavram kentsel mekandir, bu kavrama dair bilgiler toplam1 secili literatiir odaginda betimleyici
teknikle anlatilmistir. Daha sonra Ibn Haldun’un Mukaddime 1 (2022a) ve II (2022b) esetlerinin
yukarida belirtildigi gibi bedeviyet, hadariyet, devlet yonetimi, sehir ve kasabalarla ilgili bagliklarimni
kapsayan kisimlari incelenerek kentsel mekan dzellikleri rafine edilmistir. ibn Haldun bahsi gegen
eserlerinde agikca kentsel mekan kavramini kullanmamaktadir. Bu da arastirmayi yorumsamaci bir
zemine yoneltmekte, timevarim yontemiyle ¢ikarim yapmayi gerektirmektedir. Bu nedenle hedef
metin olarak belirlenen Ibn Haldun’un bahsi gecen eserleri incelenirken bu ¢alismanmn birinci
kisminda ulastig1 kentsel mekan tanimlamalari referans bilgi olarak kullamlmistir.
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Calismanin degerlendirme kisminda igerik analizinde olusturulan temalar ile Bat1’l1 kentsel
mekan 6zellikleri kiyaslanmis, benzeyen ve ayrisan yonleri tartisilmigtir. Yapilan degerlendirmede,
iki farkli meseiye ait literatiiriin; ekonomi, niifus, toplumsal yapi, idari 6zellikler, mimari, meslekler
ve is boliimii kategorilerini olusturan 6 kategoride benzedigi; cografi 6zelliklerin ise Ibn Haldun’un
kentsel mekén tanimlamalarina orjinal katkisi oldugu ortaya konulmustur. Sonugta Dogu cografyasi
kuramcilarindan Ibn Haldun’un kentsel mekan o6zellikleri, kendisinden daha sonraki tarihlerde
gelistirilen Bat’li kentsel mekan calismalarina temel olusturabilecek kuramsal zenginlige sahip
olmasina ragmen goz ardi edildigi goriilmiistiir. Ibn Haldun’un, bugiin kentsel mekan &zellikleri
olarak kabul edilen niteliklerle olduk¢a benzer betimlemeleri vardir. Bununla birlikte Bati’li
literatiirde deginilmeyen kentin cografi dzellikleri Ibn-i Haldun’da oldukga genis ele alinmistir. Bir
kentin cografi 6zellikleri onun mekansal yapisiyla dogrudan iliskili olurken giincel kent sorunlarina
agiklik getirme potansiyeline sahiptir. Ote yandan Bati literatiirii kentin ozgiirliikler ve sinif
catismalariin mekan1 olmas: noktasinda oldukga zengin bilgilere sahipken bu konu Ibn Haldun’da
tartistlmamustir. Tim bunlara dayanilarak, kentsel mekéan 6zelinde Dogu-Bati kiyaslamasi yapan bu
calisma kent kuramlart literatiine 6zgiin katki yapmaktadir.

Cahismanmin Temel Kavramlari

Kent kuramlar1 kenti sosyal, mekansal, ekonomik, idari, tarihi acilarindan anlamaya ve
aciklamaya yonelik calismalardan olusmaktadir. Kentsel mekan, kentin cografi ve somut 6gesidir.
Kent neresidir? sorusunun cevabina yonelik kent teorileri, kentin olustugu ve kapladigi alam
tanimlamaktadir.

Kentsel Mekan

Kent ad1 verilen mekéni belirlemede niifus dlgiitli, ekonomik Slgiit, toplumsal ve kiiltiirel
Olciit, yonetsel oOlgiit ve siyasal olgiit kullanilmaktadir. Buna gore kent, toplumsal olarak siirekli
gelisen ve kentte barinma, ulasim, calisma, dinlenme, giindelik yasam, eglenme gibi gereksinimlerin
karsilandigi, tarimsal ugrasilarin nispeten az oldugu, kdylere bakarak niifus yoniinden daha yogun
olan ve kiigiik topluluk birimlerinden olusan yerlesme bigim olarak tanimlanmaktadir (Keles ve
Mengi, 2021, s. 23).

Modern donem kent kuramcilarindan Lefebvre (2014, s. 84), kentsel mekan fenomeni olarak
ifade ettigi kavrami {i¢ boyutuyla ele almistir. Bunlardan ilki toplumsal iligkilerin zemine
yansitilmasi, toplumun yasadig: yer, alandir. Ornegin pazarlar, mimari, meydanlar ve meskenlerdir.
Ikincisi kentin politik 6rgiitlii yapisidir. Kent ydnetimini ve kamusal alanlar1 ifade eder. Sonuncusu
ise kentin giindelik yasamini ve kente 6zgii toplumsal yasami ifade eden kent pratigidir.

Temelde kentin toplum ve mekan olmak iizere iki unsuru vardir. Diger 6geler bu unsurlar
arasinda bicimlenir. Lynch (2016, s. 1-2) kenti, kentlilerin kendilerini ait hissettigi yer seklinde
tanimlamistir. Ayn1 zamanda kentte yasayanlarin, yasam deneyimlerinin olusturdugu mekan olan
kentsel mekan, kentlilerin faaliyetleriyle hareketlenir. Niifus bakimindan kalabalik olan kentte farkli
siniflar vardir.

Kenti mekansal ve toplumsal boyutlartyla tanimlayarak anlamaya c¢aligmak en eski
yontemlerden biridir. Ciinkii bir arada yasayan topluluklar yasama elverisli mekan birimleri
aramuslardir. Ornegin ilk kentlerin Mezopotamya, Meso-Amerika, Nil, Indiis bélgelerinde ortaya
ciktig1 bilinmektedir. Bunlardan Mezopotamya’da Dicle ve Nil, ihtiya¢ duyulan suyu sagladigindan
M.O. 4000’lerde ilk sehir yerlesimleri igin ideal bir alan olmustur (Gérmez, 1997, s. 20). Dolayistyla
ilk kentsel mekanlar i¢in suyun bulundugu yerler yasama elverislilik agisindan belirleyici olmugtur.

Daha sonra Childe (1950) su ile birlikte baska mekansal faktorlerin de insanlar1 kent kurmaya
tesvik ettigini One siirmiis, tarimsal faaliyetlerin kenti bigimlendirmesini tarim devrimi olarak ifade
etmistir. M.O. 3000 yillarinda Misir, Mezopotamya ve Indus vadisinde ortaya ¢ikan tarimsal iiretim,
daha once basit giftliklerden olusan kiiciik topluluklari, ¢esitli meslek ve siniflari iceren ve tam olarak
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yerlesik hayati1 saglayan kentsel mekanlar haline getirmistir.

Antik Yunan’a gelindiginde kentsel meké&nin belirleyici etmeni din ve inang sistemleridir.
Kent, kutsal kabul edilen, yiiksek bir tepede olan akropoliin yamaglarinda kurulmustur. Bu yerlesim
bicimi kentin savunulmasini kolaylastirmistir. Daha sonra bilimin ve laik diislincenin gelismesi kenti
de degistirmistir. Platon’un herkesi esit olarak kabul eden aritmetik esitlik anlayisindan geometrik
esitlik anlayisina ge¢ilmis ve bunun mekéana yansimasi olarak 1zgara tipi kenti gelistirmistir (Kayikert,
2007, s. 156). Bu anlamda kent toplumun inang, diisiince ve yasayis biciminden etkilenen,
olusturulmus bir mekéan birimi olarak gelisme gdstermistir.

Orta Cag’da ise kentsel mekan yine ¢ok 6nemli bir degisim yasamistir. Orta Cag’da ticaretin
canlanmasiyla kentlerin yasadigi mekansal degisim kentlerin dogusu olarak anilmis ve rahip ve
soylularin giidiimiinde olusan kentsel diizeni, toplumsal ve mekansal diizlemde degistirmistir. Kentte
tacir sinifinin olusumu kisa siirede kirsal yerlesimlerin ekonomik orgiitlenmesini kokten degistirmis,
ticaretle iirlin satabilecegini goren kdyler, tarimsal tiretimi kar elde etmek amaciyla artirmigtir.
Meydana gelen art1 iiriiniin baska iilkelere tacirler vasitasiyla satilmasi ticareti gelistirmistir (Pirenne,
1982, s. 151-152).

Bundan sonra kentler mekan ve niifus bakimindan eski yerlesim yerlerine nispeten daha
biiylik ve kalabalik hale gelmistir. Ayrica bu kentler rahipleri, prensleri, askerleri, zanaatkarlari,
memurlar1 ve artik art1 iirlinii depolamak yerine kazanca doniistiiren tacirleri barindiran yeni bir
toplumsal is boliimii getirmistir. Kent bu is boliimiine uygun olarak yeniden sekillenmis; saray,
anitsal mezar, tapinagin yan sira atdlye ve diikkan gibi yapilar gogalmistir. Kentler 6nceki kiiltiirden
daha gelismis politik ve ekonomik diizenin yani uygarligin merkezi olmustur (Bumin, 2013, s. 17-
18).

Weber (2012, s.87-93), kenti tanimlarken pazar yeri kavramimi kullanmig, bununla hem
mekansal bir 6zellik belirlemis hem de kentin ekonomik fonksiyonunu vurgulamistir. Kent ticaret ve
aligverisin hakim oldugu meydanlardan olusurken, kentte yasayanlar gegimlerini temin edebilmek
i¢in tarim dig1 faaliyetlerde bulunmak zorundadir. Kent temel ekonomik miibadelenin yapildigr yer
olmanin 6tesinde ekonomik ¢ok yonliiliigli ve ticaret cesitliligini saglar. Bu fonksiyon kenti kirsal
yerlesmeden ayiran baglica 6zelligidir. Orta Cag’da gelismeye baslayan kent otoritesinden bagimsiz
ticaret hacmi, kentleri tiiccar gehir haline getirmis, kentin niifus ve satin alma giiciinii artirmugtir.

Kentin tarihsel gelisiminde tarim ve ticaretten sonra diger kokten degisim sanayi devrimi ile
olmustur. Bu degisim pek cok sistemle birlikte kentsel mekan1 da etkilemistir. Sjoberg (1955, s. 82-
84) kentleri sanayi dncesi kentler ve sanayi kentleri olarak simiflandirmigtir. Kuzey Afrika ve bazi
Asya kentlerinin Bati’li tipte kentler olmadigini, bunlarin sanayi oncesi kentleri oldugunu ifade
etmistir. Ekolojik orgiitlenmeler de denilen sanayi oncesi kentlerde yiyecek ve hammaddeye sahip
olan kentsel alanlar merkezi konuma gelmekte, din, politika, iiretim, egitim gibi fonksiyonlara sahip
olmaktadir. Ote yandan sanayilesmis kentler diger bir ifadeyle ekonomik kentlerin iiretim bigimi
farklidir. Uretim dnceden oldugu gibi hayvan ve insan giiciiyle yapilmamakta, daha fazla {iretim
yapabilen elektrik ve buhar gibi gili¢ kaynaklar1 kullanilmaktadir. Sjoberg’e gore bir mekanin
kentselligini ayirt eden ilk belirteg ekonomik fonksiyon ve tiretim bigimleridir.

Harvey (2013, s. 198-200) kentlerin, toplumsal art1 {iretiminin cografi yogunlagsmasi sonucu
olustugu ifade ederek, kentsel mekanin ekonomik temelini vurgulamistir. Kent bigimlerinin ortaya
¢ikabilmesi igin tarimsal arti {iriniin olmasi gerektigini kabul etmistir. Daha sonra art1 iirtiniin gegimi
temin edebilecek diizeyden fazla olmasini, art1 iiriiniin art1 degere doniiserek tarimsal tiretimin ticaret
yapilabilen ekonomik hacmi ifade etmesini kentsel mekan i¢in bir belirteg olarak degerlendirmistir.

Kentsel mekan, yollar, sokaklar, yapilar, meydanlar, ekonomik miibadele alanlari, iiretim
alanlartyla birlikte ortaya c¢ikan tek bir formdur. Kent ortak bir iiretimin, pek ¢ok unsurun tek bir
form haline gelmesiyle olusan mekansal bir birimdir (Lefebvre 2014, s. 114). Kentsel mekan, sokak,
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meydan, yollar, agik alan ve parklar1 icermektedir. Mekan birimleri kent i¢inde genis halk kitlelerine
hitap ederler. Kentsel mekanlar toplumsal aktiviteleri ve kent igindeki sosyal fonksiyonlar
barindirmak igin olusturulmus mekanlardir (Onal Hoskara, 2007, s. 217). Hem antik ¢agda hem de
modern zamanlarda ve hemen her uygarlikta kent yasami, ticaret ve teknolojiden etkilenerek
geligmistir (Giiler, 2018, s. 15).

Castells (2013, s. 16) kentin temel unsurlarini belirlerken ekonomik temelli bir yaklagima
sahiptir.Kentsel mekan, konut, egitim, saghk, kiiltiir, ticaret, ulasim gibi toplumun giindelik
yasaminin merkezinde yer alan ortak tiiketim araclarinin orgiitlenmesi ile ilgilidir. 20. yilizyildan
itibaren kentsel mekandaki degisim kapitalist anlayis ekseninde meydana gelmekte, kentsel mekanda
kentin ekonomik unsurlar belirleyici olmaktadir. Kapitalizmin kentsel mekéni belirleyici etkisini
elestirirken kentin kuruldugu ilk caglardan itibaren sahip oldugu ekonomik unsuruna vurgu
yapmaktadir.

Castells’in kentsel mekén anlayisini inceleyen Keskinok (1988)’un aktarimina gore kentsel
mekan toplumsal olusumlarla tarihsel siire¢ icinde meydana gelmis, maddi bir iirlindiir. Tarihsel
siirecte kentsel mekan bigim ve iglev agisindan yeni unsurlar gelistirmistir. Dolayisiyla kentsel mekan
kendiliginden gelisen bir form degil, bigimlendirilmis mekandir. Doga pargalar1 toplumsal ve
mekansal islevlere sahip olmadigindan kentsel mekan degildir. Castells, bir alanda sadece insan
topluluklarinin yagamasinin hatta orada iiretim yapmasinin oranin kentsel mekan olarak anlam
tagimayacagini; bunlarla birlikte iiretim, tiikketim ve ticaretin bir arada olmasi, topluluklarin toplumsal
yap1 Ozelligi tasimas1 ve politik orgiitlii bir yonetsel yapinin kentsel mekan icin gereklilik oldugu
ifade etmistir.

Kentsel mekan ekonomik etmenler belirledigi kadar toplumsal faktorler de belirlemektedir.
Kent sosyolojisi, kent ve kirt toplumsal yapir bakimindan birbirinden ayiran ve yasam bigimini
inceleyen arastirma alanidir. Kent ve kirin toplumsal yapilar1 antik donemelerden itibaren farklidir.
Antik donemde kent, toplumsal-ekonomik formasyonlarin degisim ve doniisiimii saglayan diisiince
mekani (Kayikei, 2007, s. 15) olarak ifade edilmisken Orta Cag’da ticaret, komiiniin ilan edilmesini
saglayan idari ve orgiitsel degisim (Pirenne, 1982) meydana getirmistir. Weber (2012) de kenti 6zgiir
toplumsal yapi, politik orgiitlii bir yonetim yapisi ve yogun ticaret hacmi baglamlarinda agiklamis;
kale ve garnizon, pazar yeri ve 0zgiir toplumsal yapiy1 kenti kdyden ayiran en 6nemli ii¢ 6zelligi
olarak ele almuistir.

Tonnies (2001, s. 17) “cemaat-cemiyet” ayrimini kir- kent ayrimi baglaminda yapmis; kir
toplulugu ve kent toplumu farklarini belirlemistir. Toplulugun daha yakin ve siki insan ilisikilerine
sahip oldugu, toplumun ise soguk ve bagimsiz insan iligkilerine hakim oldugunu anlatmistir. Bunu
her kamusal alana ¢ikildiginda yabanci bir iilkeye gitmeye benzeyen yabancilik hissiyle ifade
etmistir. Topluluk, kiliselere uygun inang birligine isaret ederken toplumun 6zellikleri arasinda fikir
birlikteligi olmak zorunda degildir. Buna benzer bir ayrimi daha sonra Durkheim (1982) de yapmus;
kolektif fikirler, sosyal durumlar ve normlar, din, ekonomik miibadele gibi konularda ayn1 diisiinceyi
benimseyen guruba topluluklar; bir arada yasayip farkli diisiincelere sahip guruplara toplumlar
demistir. Bunlardan topluluklarin kirsal yerlesimlere, toplumlarin ise kentsel yerlesimlere ait
oldugunu da belirtmistir.

Simmel (2017), biiylik ve karmagik kenti, metropol kavramiyla agiklarken metropoldeki
toplumsal yapinin kirsal yasamdan farkli oldugunu, metropoliin dogal alanlardan mekansal olarak
uzak yerlesmeler oldugunu ve kentte doganin tahakkiimiinden kurtulan kent toplumunun giindelik
yasaminin kente 6zgii faaliyetler oldugunu anlatmistir. Simmel (2017, s. 94-100) kentte yasayanlarin,
sokaklardan her gecisinde karsilastigi ekonomik, mesleki ve toplumsal hayatin yogunluk ve
gesitliliginin kirsal yasamdan farkli oldugunu ifade ederken; bunun kent insaninin giindelik yasami
algilayisini etkiledigini belirtmistir. Kentte para ekonomisinin hakim oldugu ticaret hacmi kentsel
mekana ekonomik bir kimlik kazandirir. Kentteki ticaret hacmi kisilere zaruri ihtiyaglarinin disinda

www.turkishstudies.net/religion



136 Vildan Armagan

sik sik ekonomik faaliyette bulunma motivasyonu sunar. Dolayisiyla kentteki giindelik yasam yogun
ekonomik faaliyetler ile mekansal olarak sikisik; iliskiler bakimindan mesafeli yagam tarzi meydana
getirir.

Kent mekaninin toplumsal faktdrlerle ilgisi ayni zamanda toplumun kenti bicimlendirmesine
dayanir. Harvey (2013, s. 181-182) kentselligi, toplumsal siirecin 6zel bir egilim bi¢imi olarak ifade
etmis; bu stirecte kenti insan tarafindan yaratilan, mekansal olarak yapilandirilmis bir ¢evre olarak
tanimlamistir. Kentin, yeterli nicelikteki maddi mal ve hizmeti iiretme, dagitma ve kazanca
doniistiirmeyi saglayan iiretim ve toplumsal orgiitlenme tarzina sahip olmasi kenti kendi kendine
yeten daha kii¢lik yerlesim yerlerini yontebilecek politik, orgiitlii bir mekansal birime doniistiiriir.
Harvey’e (2015, s. 233-235) gore kentte dolasan para, mekanin sosyal hayattaki anlamlarin
degistirir, belirler ve kentlesmenin sinirlalarini tespit eder. Kentte paraya dayali ekonomik sistem ve
sosyal iligkiler hakimdir ve bunlar kentselligi olusturur.

Kent mekan1 hem tarihsel gelisiminde hem de giiniimiizde gegerli olan niteliklere sahiptir.
Ekonomik ugrasin kirdan farkli ve ¢esitli olmasi, tarim dis1 faaliyetlerin ve ticaret hacminin gelismis
olmasi, kiiltiirel faaliyetlerin yaygin ve cesitli olmasi, siyasal oOrgiitlenmenin geligsmis olmasi,
toplumsal yapinin ve yasam bigimin kirdan farkli olmasi, niifusun kirdan fazla olmasi bunlardan
arasindadir. Ayni zamanda kentsel mekanin en basta gelen 6zelliginin yogun ekonomik faaliyetler
ve ticaret hacmi oldugu goriilmektedir.

ibn Haldun’a Gére Bedevilikten Hadarilige Gecis

1332 yilinda Tunus’ta dogan ve tam adi Abdurrahman Ebu Zeyd Veliyyiiddin Ibn Haldun
Maliki Hadrami olan ibn Haldun, 1375-1383 yillar1 arasinda yedi ciltlik énemli tarih anlatimi eseri
olan el-iber’i tamamlanmistir. Bugiin Mukaddime olarak bilinen eser el-Iber’in giris kismini
olusturmaktadir (Uludag, 2007, s. 15-16). Tam adi, Kitabu’l-iber ve divanu’l-miibtedei ve’l haber fi
eyyami’l-Arabi ve’l Acemi ve’l-Berber ve men dserehum min zevi’s-sultani’l-ekber isimli yedi
biiyiik ciltlik umumi tarih eseri 1868’de Bulak’ta basilmistir. Ibn Haldun bu eserini bir mukaddime
ve g kitap seklinde taksim etmistir. Mukaddime olarak ifede edilen eser, bir giris (hutbe), tarihin
faziletine dair bir mukaddime ve umrani anlatmakta ve el-Iber’in birinci kitabin1 olusturmaktadir. el-
Iber'in geriye kalan ikinci ve iigiincii kitaplari, tarihe dair olup, alt1 cilt tutmaktadir (Uludag, 2007, s.
80). Ibn Haldun Mukaddime eserinin énemli bir kisminda, gercekci ve rasyonel yaklasimla ilimleri
taksim edip agiklamig; temelde Akli ve Nakli ilimler siniflandirmasi yapmisti (Hassan, 2010, s. 102).

Mukaddime’nin birinci kisminda insan topluluklarinin cesitleri {izerinde durulmaktadir.
Ikinci kisminda, bedeviligin 6zellikleri; iigiincii ve en genis kisimda ise, siyasal sistemlerin ve
kiiltiirel devirliliklerin sebep-sonu¢ dinamiginin incelenmesindeki yeni yaklagim anlatilmistir. Bu
kismi1 sosyolojik anlamda uygarligin yani hadari toplumun mahiyeti ve 6zelliklerinin incelendigi
dordiincii kisim izlemektedir. Besinci kisim, iiretimin yollar1 ve gecim igin gerekli sanatlarin
incelenmesine ayrilmistir. Altinci kisim ilimlerin incelenmesinden olusmustur. ibn Haldun biitiin
kisimlarda, sosyal olaylar1 mahiyet ve ozelliklerinin tiirdesligine gore ayirmakta, tasnif ve tahlil
etmektedir (Hassan, 2010, s. 126).

Ibn Haldun’un sosyoloji ve kent toplumu ile ilgili ilk dgretisi insanin sosyal bir varlik olarak
yasamini devam ettirebilecegidir. Mukaddimelerin pek ¢ok kisminda insanlarin yasamlarina devam
edebilmeleri igin birlikte ve yardimlasarak yasamak zorunda olduguna vurgu yapmistir. “Igtimai
hayat insanlar igin bir gerekliliktir.” climlesiyle baglayan Mukaddimenin Birinci Cilt Birinci Kisim
Birinci Mukaddime bashiginda detaylica anlatilmistir (ibn Haldun, 2022a, s. 125-127). Ibn Haldun;
“Insanlar tabiati geregi sosyal varhiklardir. insanlar hayatlarna devam edebilmek igin birlikte
yasayarak yardimlagmak zorundadir. Hem ge¢im bakimindan hem de giivenlik bakimindan topluluk
halinde i¢timai hayat kurmak zorundadir.” seklinde ifade etmistir (ibn Haldun, 2022a, s. 127-128).
Ibn Haldun toplumsal hayat ve érgiitlenmenin temel iki agamasi olan kirsal hayat ve schirsel hayat
tiirlerini ifade etmek i¢in bedevi umran ve hadari umran kavramlarini kullanmistir. Burada bedevi
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yasam tarzin1 da umran kavramiyla kullanmasi bedevi yerlesiklik ve kirsal yasamin da kiiltiirel
Ogelere sahip olmasidir. Hadari umrandan ise sehir uygarligini kastetmektedir (Arslan, 2025, s. 106-
107).

Bedevi umran ile hadari umran arasinda sebep sonug iliskisine benzeyen bir siire¢ vardir.
Insanlar 6nce bedevi gdgebe daha sonra bedevi umran bundan sonra da hadari umrana ulasirlar.
Burada bevd/bavd kokiinden tiiretilmis bedevi kelimesi Arapga’da ¢6lde yasayan gcebe anlamina
gelir. Buna karsilik hazeri/hazari/hazara kelime grubu ise sehirli, medeni anlamina gelir. Bu kelime
gocebelik-sehirlilik karsithgmni ifade ederken ibn Haldun’un kullanimdan énce de Arapga’da
mevcuttur. Bedevi-hadari kavramlarin1 ekonomik toplumsal orgiitlenme bigimini ve yasam tarzi
farklarin1 ifade etmek i¢in teknik kavramlar olarak ele almistir. Burada bedeviligin anlamini
genigletmis, sadece gdcebe yasayanlara bedevi denemeyecegini, yerlesik fakat daha kiigiik
orgiitlenmeler haline, basit ciftcilikle ve daha az niifusla yasayanlarin da sehirlesmeye heniiz
ulasamamis bedevi umran siifin1 olusturdugunu ifade etmistir (Arslan, 2025, s. 113-114). Ibn
Haldun bu kavramlara umran ilimi kapsaminda anlamsal katkilar yapmaistir.

Ibn Haldun’a gére insanlar dnceklikle gdgebe hayat tarzini benimsemistir. Daha sonra siireg
yerlesiklik ve hadari yerlesiklik seklinde ilerlemistir. Insanlarmn gdcebelikten yerlesik yasama
gecmesini saglayan ilk etmen gecim bicimlerindeki degisimdir (Ibn Haldun, 2022a, s. 276-277).
Dolayisiyla sehirlesme tamamlanincaya kadar 3 tiir yasam bigiminden bahsetmistir. Gogebe
bedevilik, yerlesik bedevilik ve hadarilik. Bu tiirler arasinda farki belirleyen gegim tarzlaridir. “Tarim
ve hayvancilikla ugrasanlar gocebe yasama daha yakindir. Ciinkii daha genis alana ihtiyaglar1 vardir.
Tarim ve hayvanlar i¢in elverisli alanlar arasinda gidip gelmek zorundadirlar. Medeniyet olusturmak
i¢in imkanlar1 smirlidir. Bu hal {izere iken zenginlesip refahlar1 artarsa bir yerde yerlesik yagamaya
yonelirler. Bunlar hayat i¢in zaruri olan seylerden daha fazlasini iireterek liiks ihtiyaglara yonelirler.
Daha farkli yiyecekler, daha giizel kiyafetler, daha donanimli evler yaparlar. Bu suretle sehir hayatini
kurmaya baglarlar. Meslek farkliligi ¢ogalir. Bundan sonra olusmus olan toplumsal yapi1 umrana
erismistir.”(ibn Haldun, 2022a, s. 120-121). Bu gériis Durkheim’in mekanik dayanisma organik
dayamsma ayrimina benzemektedir. insanin sosyal bir varlik olduguna dair yaklasimi toplumsal
dayanisma ve is boliimii kavramlariyla agiklayan Durkheim, toplumlarin yapisini i boliimiiniin
belirledigini vurgulayarak, mekanik dayanigsma durumundan organik dayanigsmaya gegilen tarihsel
evrim teorisi gelistirmistir (Swingewood, 1998).

Orta Dogu cografyasinda bu {ii¢ tiir yasam bi¢iminin olugmasinda belirleyici olan ge¢im
tiirleri birincil olarak iklim ve cografi kosullarla sekillenmektedir. Daglik alanlar, sulak alanlar,
vadiler ve ovalar hem korunmak hem de tarim ve hayvancilik yapabilmek igin elverisli alanlardir.
Bu nedenle bedevi gocebelik yaygin yasam bi¢imi olarak kabul gérmiistiir (Lindholm, 2004, s. 45-
47). Gogebeligin en ilkel tiirii ¢olde yasayan ¢6l gogebeligi veya deve gocebeligidir. Bundan bagka
yayla gogerleri de vardir, kirsal yasam tiiriine daha uygun &zellikler tagir. Bu tiir kirsal yasam
kabilecilik olarak ifade edilmistir ve az da olsa kiiltiirel degerler tasir. Yayla gocerleri mevsime baglh
tarim yapabilirken hayvancilikla ugrasmaktadir. Tarim ve hayvanciliktan elde ettikleri {irlinler
disindaki ihtiyaglart i¢in sehirde yiin, et ve deri gibi mahsulleri satmaktadir. Bu sinirli ticaret, yayla
gocebeleri veya kabileler ile sehirliler arasinda bagimliliga dayal bir iliski meydana getirmistir. Bu
sekilde kirsal kesimde yasayanlar sehirli niifusa bagimli bir hayat siirmektedir (Irwin, 2021, s.88-
89).

Ibn Haldun, toplumlarin gelisme siirecinin ekonomik iliskiler dinamigine dayali oldugu
temelinden hareket etmis ve sosyal hayatin kurallarinin neler oldugunu arastirmistir. Sosyal hayat,
kandaslik (kan baginda) orgiitlenme bigiminde olugmus; uygarlifa gecis siirecinde ve uygarlikta
belirginlestigi iizere, siyasal hayatla ortiigmiistiir. ibn Haldun, sosyal hayatin ve topluluklar halinde
yasamaya baslamanin ortaya ¢ikmasiyla birlikte hayat tarzin1 diizenlemek i¢in iktidar olma, s6z
konusu otorite ihtiyacimi karsilamaya yonelik gelisimini vurgulamaktadir (Hassan, 2010, s. 138).
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Buna uygun olarak ibn Haldun sehirlesmenin ekonomik ve politik orgiitlii yap1 temelleri {izerine
kurulu oldugu belirtmistir.

Toplumsal hayattaki yardimlasmanin unsurlar1 ibn Haldun tarafindan “asabiyye” kavrami
catisinda islenmis ve bedevilikten hadarilige gecisi saglayan niteliklerin basinda gelmistir. Bir
toplulukta var olan asabiyye baglar1 sehirlesmeye ve devlet kurmaya ulagtiran 6nemli faktordiir.
Asabiyye en kisa haliyle toplumsal dayamsmayi ifade eder (Ibn Haldun, 2022a, s. 309). Asabiyye
kabile topluluklarinin grup dayanismasidir. Ilkel olarak kan bagma dayanir. Insanlar1 aym cikar ya
da ayni fikir etrafinda birlestiren giiclii bir bag olarak tanimlanir (Irwin, 2021, s. 93). Bu bagi
giiclendiren etmenler bedevilikten hadarilige dogru artar. Kirsal yasamda asabiyyeyi olusturan daha
simirl faktor varken sehirde dayanismay1 saglayan pek ¢ok unsur vardir (Ibn Haldun, 2022a, s. 292-
293).

Asabiyye baglarinin kuvvetlenip hadariligin olusmasi ayn1 zamanda Ibn Haldun tarafindan
Umran ilmi olarak anlatilmstir. Ibn Haldun’a gore biitiin insan toplumlar1 bedevilikten hadarlige
gider. Daha genis ifadeyle gocebelikten yerlesiklige, yerlesiklikten hadari yerlesiklige yani
sehirlesmeye ulagir. Umran ilmi, toplumsal hayat1 ve drgiitlenmeyi konu alir. Umran insanin toplum
halinde orgiitlenmesinden ve yasamasindan dogan bazi temel olaylari, kurumlari kapsar. Umran ilmi
insanlarin yasadiklari basit ve kiiciik topluluk biriminden karmasik, biiyiik ve gelismis toplumsal
birimlere uzanan inceleme alanina sahiptir. Bunun 6énemli bir kismini sehir toplumu ve sehir yagsami
olusturmaktadir (Arslan, 2025, s. 104).

Ibn Haldun sosyal ve siyasal olaylar1 akli ilimler taksonomisi altinda ve sebep-sonug
iligikisine dayanan yontemle ele almistir. Sebep-sonug zincirlemesine dayali determinist siirecin
tabiat ve toplum olaylarinda benzer gelisme gosterdigini belirtmistir. Degismenin evrenselligini ve
insan topluluklarinin dinamik ve degisken karakterlerini gozlemleyerek ele aldigi sosyal olaylar
zincirini bilimsel calismasina konu alirak, yeni bir bilim olan [lm-iil-Umran kurmustur. Bu ilim, hem
tarih, hem toplumsal bilim hem siyaset teorisidir (Hassan, 2010, s. 125).

Umran insanin toplumsal hayati ve oOrgiitlenmesini ifade eder. Umrana gore insanin
toplumsallagsmasinin iki temel agsamas1 vardir. Kirsal hayat ve sehirsel hayat yani bedevi umran ve
hadari umran. Gogebeler ve yerlesiklerin yasam tarzi birbirinden tamamen farklidir. Yerlesiklik de
kendi i¢inde bedevi ve hadari olarak ikiye ayrilir ki bu ayrim bugiin kullandigimiz anlamda kir-kent
ayrimina yakindir. Her iki toplumsal yapida da yerlesikligin getirdigi ortak mekansal 6zellikler vardir

Yontem

Bu kisimda yayina hazirlayan ve gevirenin Arslan Tekin oldugu ve 2022 yilinda basilan
Mukaddime I ve Mukadime II ciltleri kullanilmistir. Ciltlerin yalin ve anlasilir olmasi akici bir okuma
yapilmasini saglamistir. Mukaddime I (2022a) eserinden birinci, ikinci ve {igiincii kisimlar1 (figiincii
kisim on altinci boliimiine kadar) ile Mukaddime II (2022b) eserinden dordiincii ve besinci kisimlar
dediiktif yontemle okunup, icerik analizi yapilmistir. Toplamda 1356 sayfalik eserlerin 550 sayfasi
veri setini olusturmustur. Ciltlerin sayfa numaralar1 birbirini takip etmemekte, ikinci cilt 729.
sayfadan baglamaktadir. Bu nedenle ciltlerin dizinleri anahtar sézciik taramasina uygun kapsam ve
diizende olmadigindan igerik kismindan faydalamlmustir. icerikte belirtilen boliim ve alt
boliimlerden ¢aligma ile ilgili kisimlar segilerek incenlenmistir. Sec¢ilmeyen kisimlar 6rnegin, ikinci
cilt altinc1 kisim; Tlimler ve gesitleri, dgretim usiilleri, dgretim ve ilimlerle ilgili hallere dair, bashgm
tasimaktadir ve agik bir bicimde arastirma konusu digindadir.

Veri setine yapilan igerik analizinde kentsel mekan1 tanimlayan yedi tema belirlenmistir. Ibn
Haldun’un incelenen eserlerinde bedevi toplumu ve bedevilesme siirecini, hadari toplumu ve
hadarilesme siirecini, umran ilmini, asabiyye kavramini, iklimlerin sehir kurmaya etkilerini, sehir
kurma, devlet kurma gibi siirecleri toplumsal ve mekansal agidan ele alarak agiklamistir. Olusturulan
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tamalar, ekonomik, idari, meslekler ve is boliimii, cografi 6zellikler, toplumsal hayat, mimari ve
niifus seklindedir. Olusturulan temalar asagidaki alt basliklarda ayr1 ayri ele alinmig ve kentsel
mekan1 betimleyen yonleri belirtilmistir.

Bulgular: ibn Haldun’a Gére Sehirlerin Mekansal Ozellikleri
Ekonomik Ozellik

Hadari toplum olan umranin en iist seviyesine ulagmis sehir toplumunun bedevi toplumdan
en basta gelen farki, ge¢im tarzlar1 ve ekonomi iizerinedir. Bedevi toplumlarda gecim sadece tarim
ve hayvancilik iizerine ve sadece kendi ge¢imlerini temin edecek kadarken sehirlerde her zaman
iretim fazlasi ve iirlin ¢esitliligi vardir. Sehir bu iiretim fazlasinin pazar ve ticaret yeridir. Sehirdeki
iiriin ¢esitliligi ve ticaret hacmi ¢ikan iiriin, bireysel emekten daha fazladir. Dolayisiyla sehirdeki
toplam emek zaruri ihtiyaglarla birlikte liks iirtinleri temin etmeye de yeterlidir. Toplumsal emegin
artmasiyla sehirdeki refah ve servet artar bundan dolay1 gelisen umrana bagli olarak is ve emek de
ikinci defa artar. Sonra kar ve kazanca tabi olan refahta artis, toplumsal zengilik meydana gelir (Ibn
Haldun, 2022b, s. 767-771).

Ibn Haldun kentsel zengiligin déngiisel yiikselisi ve diisiisii semasini ¢ikarmistir. Buna gére
emek gelir iiretir ve kar emek sayesinde gergeklesmis degerdir. Gegimini saglamaya yetecek kadar
olan kazanilmis gelir, ge¢imlik (maas) olarak siniflandirilmistir. Artan gelir ya liiks mal ve hizmetler
satin almak i¢in harcanir ya da sermaye olarak biriktirilir. Bir kentin niifusu arttik¢a tiretim de artar.
Ibn Haldun kirsal kesimi ekonomik olarak kasabalara bagimli oldugunu ifade etmistir (Irwin, 2021,
s. 260-261). Kasaba ve koyliiler, gecimlik 6lcekte ekonomik yaprya sahip oldugu; sehirlesme icin
art1 {irlinlinli daha kalabalik olan sehirde satmak zorunda olduklar1 i¢cin bagimsiz bir ekonomik yap1
olusturmazlar. Sehir hem iiretim yeri hem pazar hem de zenginligi yagam alanidir.

Toplumun ekonomik iligkilerle gelistigini, toplumsal gelisimin iiretim temeline dayandigini
ortaya koyan ibn Haldun, bu gelisimin aym zamanda kiiltiire]l unsurlardan etkilenebilecegini
agiklamistir. Ibn Haldun, gecim yollartyla ilgili boliimii bilimlerin incelenmesinden 6zellikle énce
ele aldigim belirtmektedir. Ciinkii, ibn Haldun’a gére gecinme ve bunu saglayan iiretim siireci “tabii
bir zarurettir”, ihtiyagtan dogar. Oysa, ilim ikincil derecede bir 6nem tasir; bir “meziyet” ve olgunluk
isidir. “Zaruri” olan sey, “kemél”e varmay1 gerektiren nesneden once gelir (Hassan, 2010, s. 124-
127). Bu baglamda bedeviyete ait zaruri iiretimden hadariyete 6zgi ¢esitliligi i¢eren iiretime dogru
gelisen siirecin ayn1 nedensellik bag1 kirsal yagsamdan kentsel yagsama geciste de ele alinmustir.

Kenti tanimlamada ekonomi kriterinin gerekli oldugunu belirten Weber (2012, s. 88-89)’e
gore sehir, sakinlerinin hayatlarini tarimdan degil esas itibariyle ticaret ve aligverisle kazandiklar
yerdir. Sehirdeki ticaret art1 {iriinii satan minimal aligveris degil daha fazla ¢esitliligin bulundugu ¢ok
yonlii pazardir. Art1 {irlin oldugunda satabilen geri kalan zamanlarda meslegi ¢iftcilie donen bir
topluluktan ziyade siiregelen ve devamliligi olan iiretim ve ticaret hacmi sehir taniminin ekonomik
kriteri i¢in gereklidir. Weber’e gore sehir bir pazar yeridir, ekonomik merkezdir. Ticaret
uzmanlasilmis bir meslektir.

Kentlerin tasidig1 ekonomik kriter bakimindan birbirine oldukca benzer goriisler tastyan ibn
Haldun ve Weber kentin mekansal oOzelliklerinden birinin ticaret ve pazar yeri oldugunu
vurgulamislardir. Ibn Haldun kent pazarlarinda kisilerin ihtiya¢ duyacaklar1 her seyin bulundugunu
belirtmistir. Uriin gesitli§ini vurgulayarak; bugday, bakla, sogan, sarimsak gibi zaruri ihtiyaglar, bir
kismi ise katiklik, meyve, giyimlik, tabak -¢anak, binek hayvani, ev esyalar1 gibi ikinci derece
ihtiyaclar ve genis hayat i¢in gerekli seyler oldugunu belirtmistir (ibn Haldun, 2022b, s. 769-770).
Weber (2012, s. 97)’e gore sehir olmanin bir boyutu, sehrin aligverig ve ticaretin merkezi olmasi,
sehrin bir gida {ireticisi olmasidir. Sehrin toprakla iligkisi kentsel ekonomiyi belirler; bireysel refah
ile ulusal ekonomi arasinda ekonomik diizeni olusturur.

Kent hayatin1 bir miicadele olarak ele alan Simmel (2017, s. 106) kentteki kazancin dogadan
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elde edilen kazang degil ticarete dayali kazang oldugunu ifade etmistir. Kentsel mekéan iist diizeydeki
ekonomik ig boliimiiniin merkezidir. Kent mekan/toplum bazinda ne kadar yogunlasirsa kentsel
mekandaki is boliimiiniin kosullarin1 o kadar fazla belirler, genis bir yelpazede uzanan hizmetleri
igeren bir ¢evre olusturur. Lefebvre (2014, s. 9-15) de benzer olarak Antik Yunan’da daha once
yonetsel 6zerkligini saglamis politik sehir olan kentsel mekanin (agoranin) yerini, ekonomi ve ticaret
sehirde hakimiyet kurmaya devam ettikge pazar yerinin aldigim belirtmistir. Kentsel mekéan
ekonomik iriinlerin ve kent toplumunun karsilastigi miibadele mekan1 haline gelmistir. Sanayi
devriminde sonra ise kent ekonomik miibadele ile birlikte sanayi iiretiminin merkezi olmustur.

Ekonomi ve ticaretin kentsel mekanin belirleyici unsuru olmasini Harvey (2015, s. 233-246)
de agiklamistir. Buna gore ticaretin unsuru olan para, mekdnin ve zamanin sosyal hayattaki
anlamlarint belirler ve kentlesmenin sinirlarin tespit eder. Kentsel mekan paradan bagimsiz olarak
ele alinamaz ¢iinkii satin alma ve satma etkinliklerini hem mekanda hem de zamanda birbirinden
ayiran sey paradir. Kent bu miibadeleye en uygun mekandir. Son olarak Pirenne (1982) Orta Cag
kentlerini ticareti, sinifsal bir olusum meydana getirmesi nedeniyle komiiniin olusumu zemin
hazirlayan bir geligim olarak ele almistir. Buna gore kale kentlerde ticaret gelismeye devem ettikce
tiiccar smifi olugsmustur. Daha Once kirsal yasamda arti {iriiniin degerlendirmesi ruhban sinifi
tarafindan yapilirken ticaret vasitasiyla arti {iriin miibadele arac1 haline gelmistir.

idari Ozellik

Ibn Haldun’a gére hadari toplumlarin ve sehirlerin bedevilerde goriilen kabilecilikten daha
farkli yonetim yapist vardir. Ictimai hayat kurulduktan ve mamur olunduktan sonra insanlar
birbirlerinin saldirganliindan korunmak i¢in yoneticiye muhtactir. Kabilecilikte daha ¢ok aile
baglartyla kurulmus, biiylik birine saygidan ileri gelen riza tasir. Ama hiikiimdarlikda iktidar ve
glicten gelen riza vardir. Gerektiginde zor kullanabilecegi kabul edilmistir. Kabile reisliginde
goniilliiliik esas iken hiikiimdarlikta hakimlik, adalet saglama, galip gelme ve zor kullanma vardir
(ibn-i Haldun, 2022b, s. 779).

Ibn Haldun’a gore sehirlerin o sehri ele gecirmek isteyenlerden korunakli dizayn edilmesi
gerekir. Her sehir mutlaka saldir tehlikesiyle kars1 karsiyadir. Bunun i¢in sehrin sinirlart korunakli
tasarlanmalidir. Kalelerle cevrili sehirleri yenmek c¢ok zordur. Hadarilerin giivenlik ihtiyacinin
bedevilerden daha fazla ve farkli olmasi sehirlerde zenginlik ve kisisel mal/miilkiin ¢ok olmasi ve
bunun korunmasi gerekliliginden de kaynaklanmaktadir. Ayni sebepten devletin kanunlar1 ve kanun
yiiriitiiciileri de cesitlenmistir (Ibn-i Haldun, 2022a, s. 354). Dolayistyla giivenlik ihtiyaci sehrin
mekansal yapisimi etkiler.

Giivenlik ihtiyacinin insanlar arasinda diizenlenebilmesi i¢in kurulan toplulugun bir
yoneticisi olmas1 gerekmektedir. Orta Cag kentlerinde tiiccar sinifinin kente yerlesmesinden sonra
ortaya ¢ikan yeni diizenin kaosa neden oldugu bu yeni diizeni diizenlemek i¢in komiinlerin olusmaya
ve belediye yonetiminin gelismeye baglamasindan bahsedilmektedir (Pirenne, 1982, s. 122). Sehirde
kentsel ekonomik politika, sehrin siyasi egemenliginin sahibi olan yoneticinin isidir. Sehrin politik
ve idari yonii kale garnizonunun olmasina baglidir ve bu da bir kenti kent yapan 6zelliktir. Antik
donem ve Orta Cag’da kale bir toprak parcasini mesken tutmak ve oray1 yerlesim yeri haline getirmek
anlamina gelmektedir. Her kalenin bir garnizonu vardir ve bekgilik ile garnizon sehirciligin en eski
gorevlerinden biridir. Kale burgh olarak ifade edilmisken burgess sehirli anlaminda kullanilmigtir
(Weber, 2012, s. 105).

Kavramlarin anlatildigi kisimda asabiyye baglar arttik¢a sehirlesmeye dogru egilim arttigi
anlatilmisti. Hadari toplumlarin yonetimleri ile bedevi toplumlarin yonetimler asabiyye baglarindaki
farklilik nedeniyle de ayrisir. Irwin (2021, s. 97) asabiyyenin orgiitlii sehir yonetimi kurmada 6nemli
etken oldugunu ifade etmistir. Yeterli giice ve dneme sahip asabiyyet grubunu kontrol eden bir lider
kent yonetiminin basina gegcmekte dahas1 devlet kurmakta bagarili olmaktadir. Asabiyye baglarmin
bir kismin1 kan bagi olustururken bir kismini din bagi olusturur. Sehirlesme siirecinde asabiyye
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baglarin1 olusturan etmenler ¢esitlenir, kan ve din bagindan farkli olarak ayni sehirde yasamaktan
ileri gelen toplumsal dayanisma meydana gelir. Sehirlerdeki asabiyye baglariin daha fazla olmasina
benzer goriis Durkheim (1982) tarafindan toplumsal dayanisma veya kolektif karakter olarak ifade
edilmigstir. Sehirlerde kolektif karekterin olusmasi i¢in Orgiitlerin/kurumlarin  ¢ogalmast
gerekmektedir. Ciinkii sehirlerde yasam tarzi ve toplumsal baglar1 biiylik Olclide kurumlar
belirlemektedir.

Meslekler ve Is Boliimii

Ekonomik hayatin hareketli, ticaret hacminin genis olmasit kentlerdeki meslekler ve is
boliimiinii ¢esitlendirmistir. Kent ve kirin meslek ve is boliimii 6zellikleri farklilasirken kentsel
mekan bu farklilik nispetinde sekillenmistir. Ibn Haldun (2022b, s. 810-811) hadari toplumlarda
mesleklerin cesitli oldugunu ve bayindir sehirlerin ancak gelismis is boliimiiyle yapilabilecegini
anlatmistir. Gocebe hayati yasayanlarin is ve ugraglart tarim ve hayvancilikla sinirlidir. Sehirlerde
niifus ve ig boliimii daha fazla ve gesitlidir, isleri yapacak daha ¢ok is¢i vardir. Bunlarin bir kismi
meslek erbabi iken bir kismi heniiz bedevilikten hadarilige gecis asamasinda olan kasabalilardir.
Sehirde is¢inin ¢ok olmasi sehirlerde biiyiik ve ihtisamli binalar1 yapmay1 kolaylastirmistir. Cilinkii
devlet veya sehir yoneticisi tarafindan yaptirilan binalar igin is bolimi gerekmektedir.

Bununla ilgili verdigi orneklerden biri Kartaca sehrine su getirmek {izere kemerlerle
tutunarak, kavisli bir sekilde taklar iizerinde yapilan su kanallaridir. Kartacanin su kemerleri
mihendislik ve temel teknikler igermesi, sonraki medeniyetlere ulagmasi ve Ornek olmasi
bakimindan iinliidiir. Aym zamanda uzmanlasmis meslekler ve ¢ok sayida isci ile insa edilmistir (ibn
Haldun, 2022b, s. 736). ibn Haldun (2022b, s. 829) tarim ve ciftciligin sehir hayatinda yasamak igin
yeterli olmadigini, ¢iftciligin bedevilere 6zgii is ve gecim tiirii oldugunu belirtmistir.

Ibn Haldun (2022b, s. 810-811), sehirdeki gecim yollarmm dogal ve dogal olmayan gecim
yollart diye ikiye ayirmigtir. Dogal gecim yollar1 olan dogadan elde edilen kazancin ancak zaruri
ihtiyaclar karsilamaya yetecegini, sehirde hiiner, zanaat ve uzmanlik gerektiren ve kar elde ettiren
baska mesleklerin oldugu ifade etmistir. Benzer goriis Simmel (2017, s. 106) tarafindan kentteki
kazancin dogadan degil insanlar aras1 bir kazang olacagi seklinde ifade edilmistir. Simmel (2017)
sehirdeki iriin gesitliligini meydana getirecek farkli meslek grublarin gereklili§ine vurgu yapmis;
bu denli meslek grubuna kirsal yasamda ihtiya¢c olmadigini belirtmistir. Yine ibn Haldun’a cok
benzeyen goriis Weber (2012, s. 99) tarafindan sehirde alim-satim igin liretimin agirlikli olarak
uzmanlasmis kiiciik kuruluslarda orgiitlenen zanaat teknolojisi bigciminde oldugu gercegi ile
anlatilmigtir. Bu iiretim sermayesiz veya ¢ok az bir sermayeyle ve uzun bir ¢irakliktan gegirilmis
olan ustalarla gergeklesir. Bu tiir {iretim ekonomik agidan tiiketiciler igin fiyat bedelini tayin eden,
ticretli is¢i kullaniminin s6z konusu oldugu bir iiretimdir.

Cografi Ozellikler

Ibn Haldun bir yerin kent olabilmesi i¢in yasama elverisli iklim ve cografya sartlarina sahip
olmas: gerektigi onemle anlatmustir. Bunun &nemini islam’a dayandirmis; “Allah beser cinsini
yaratarak kiireyi imar etmek istedigi i¢in sular yeryiizliniin bazi taraflarindan g¢ekilmistir.”,
aciklamasim Bakara 2/30’a gére yapmistir. Ibn Haldun diinyanin yedi iklim bélgesine boliindiigiinii,
mamur olabilecek bos yerlerin Giiney’de Kuzey tarafina nispeten daha ¢ok oldugunu, {igiincii ve
altinct iklim bolgeleri arasinda kalan yerlerin yasanabilecek alanlar oldugunu, mamurlugun bu
alanlarda basladigini, peygamberlerin bile bu cografyalara geldigini anlatmistir (Ibn Haldun, 2022a,
s. 139-145).

Ugiincii iklim yasamaya ve imar edilmeye en elverisli iklim bolgesidir. Bu iklim bdlgesi
tliman iklime sahip olup, tim iklim ve topografya ozellikleri olgiilii ve itidallidir. O dénemde bu

iklim bolgesinde bulunan iilkeler, Cebel-i Tarik Bogazi, Rum denizi (Akdeniz), Tarif ve El-Ceziretiil
Hadra, Ibiza Adas1, Minorka, Sardunya, Sicilya, Girit, Kibris, Kurtuba, Iskenderun, Tarsus, Halep,
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Ceyhun ve Seyhun Nehirleri ve Mezopotamya olarak 6zetlenebilir. ilk yerlesimlerin bu bdlgede
oldugu belirtmistir. iklim bir yerlesim yerinin yap1 malzemesinden giyim kusam tiirlerine, insanlarin
huylarindan beslenme diizenlerine kadar herseyi etkiler. Iliman iklimlerin topraklari da verimlidir ve
yasamaya elverislidir. Sahralar ve kirsal alanlar sehirlere gore daha genistir. Ciinkii tarim ve
hayvancilik yapmak icin daha genis alanlara ihtiya¢ duyulmaktadir. Sehirler ise daha dar ama daha
kalabalik, giivenlik nedeniyle daha sikisik alanlara kurulurlar (Ibn Haldun, 2022a, s. 145-150).

Orta Dogu’da Fas, Tunus; Cezayir’de Rif ve Atlas Daglari, iran’da Zagros ve Elburz
Siradaglar1 kervan gegislerine elverisili yiiksekliktedir, tarim i¢in sulak, korunakli vadilere sahip ve
ova siiriilleri i¢in yaz otlaklarina sahiptir. Daha da onemlisi bu siradaglar kis aylarinda Muson
riizgarlariin batrya dogru siiriikledigi yagislarin 6niinde engel olusturmaktadir. Dolayisiyla iklim ve
cografi sartlar nedeniyle tarima elverisli alan Nil, Firat, Dicle- Karun ve Helmand deltasinda sinirl
kalmis buralarda suyu c¢ok dikkatli kullanmak ve yonetmek gerekmistir. Bu nedenle koyliiler sehir
devletlerin kaynaklarina bagimli yagamislardir (Lindholm, 2004, s. 45-47). Kentsel ve kirsal alanlar
arasinda en bagta mekansal olarak hacim farki vardir. Bunun bir nedeni sehir hayatinin yerlesik hayat
olmasi ve sinirlart belli bir alanda devam etmesidir. Gogbeler ise savasci ve gogebe oladuklarindan
daha fazla bolgeye hiikmetmektedir.

Ote yandan bir sehrin cografi 6zelligi sehrin korunakliligini saglamaldir. Sehir ¢ikmasi zor
bir tepenin iizerine insa edilmeli veya sehir kuracak yerin etrafi deniz ve irmakla ¢evrilmis olup,
sehre ancak kopriiden gegilerek girilmelidir (ibn Haldun, 2022b, s. 731-732). Sehir kurarken riayet
edilmesi gereken yonlerden biri de sehrin saglik durumudur. Sehrin havasinin hoslugu ve sagliga
etkisi goz oniinde bulundurulmalidir. Ornegin sehrin havasi ve sular1 hastalikli ise niifus
cogalamayacagindan o sehir gelisemez (ibn Haldun, 2022b, s. 737 -738). Ibn Haldun kentsel mekana
cografi ozellikleri de ekleyerek biitiinciil bakis agis1 gelistirmistir.

Sehirler sehir halkinin hayvanlarint otlatmak i¢in gerekli olan c¢ayirlikli cografyalara
kurulmalidir. Bu ge¢imi kolaylastirir ve hadarilige gegisi hizlandirir. Bunun igin sehir bir nehir
kiysinida kurulmali veya sehir kurulacak yerin hizasinda tatli su kaynaklari olmalidir. Su yerlesikligi
saglayan en 6nemli faktdrlerden biridir. Bir diger husus ormanlardir. Sehirlerin ormanlik alana yakin
yerlerde kurulmasi bir dereceye kadar yapi ve teknik malzeme olarak kullanilabilecek ahgaba
erismeyi miimkiin hale getirir (Ibn Haldun, 2022b, s.738-740). Ibn Haldun nasil bir alanda sehir
kurulmasi gerekir sorusunun {izerinde uzun uzun durmustur. Burada cografi ve iklim kosullarina ¢ok
dikkat etmistir.

Toplumsal Hayat

Ibn Haldun’a (2022a, s. 273) gére bedevi ve hadari toplumlarin hayat tarzlarmin farkli olmasi
en basta onlarin gecinme usullerinin birbirinden farkli olmasindan ileri geldigi belirtilmisti.
Dolayisiyla sadece zaruri ihtiyaglar i¢in ¢alismakla liiks ihtiyaglar icin de yasamak farkli toplumsal
yapi ortaya g¢ikarmaktadir. Ayni zamanda gocebe hayat tarzinda sosyal hayat sinirlidir. Giinliik
yasamin daha uzun vakti zaruri ihtiyaclar karsilamaya ¢alismakla gecer. Sehir hayati ise liiks ve
konfor sunar.

Ibn Haldun devletlerin yiikselis ve ¢okiisiinii saglayan siireci, iki tiir toplum veya sosyal
orgiitlenme bigimi arasindaki etkilesim ve dongiisel ¢atisma bakimindan agiklamistir. Hadari ve
bedevi toplumlarin toplumsal yasamsal farkliliklarini ortaya ¢ikaran temel etmen gegim ve {iretim
bicimlerindeki farkliliktir. Bedevi ve hadari toplumlar ayni var olan ve birbiriyle etkilesim halinde
olan topum tiirleridir. Bedeviler sadece zaruri ihtiyacalr1 karsilayan gegim tiiriine sahip olduklarinda
daha sade yagam tarzina sahiptir ancak sehirde liikse ve satafatin farkindadir. Bu nedenle her bedevi
topluluk hadari topluma dahil olmak ister (Alatas, 2020, s. 53-54). Hadari toplumlarin toplumsal
yapisinit umran ve refah bicimlendirmektedir.

Ibn Haldun (2022a, s. 281-282), kendi giivenliklerini saglamak zorunda kaldiklari ve daha
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zor hayat sartlarina sahip olduklar1 icin bedevilerin hadarilere gore daha cesur oldugunu ifade
etmistir. Sehirde yasayanlar i¢in giivenlikten sorumlu olan meslekler vardir, sehirliler kendilerini
korumak zorunda degildir. Bu nedenle zamanla cesaretlerini yitirirler. Ayn1 zamanda sehirde
yasayanlarlar politik 6rgiitlii bir yonetim yapisina uyum saglamak zorundadir. Bu da onlar1 daha fazla
kurala uymasimi gerektirir, sonugta hadari toplumun bedevilige 6zgii olan hirgin, savasci kisisel
ozellikleri degisir.

Bedevilikte goriilen gururlu, cesur ve kisisel bagimsizlik diiskiinlitk 6zellikleri bedevilerin
genis alana yayilma zorunlulugundan kaynaklanmaktadir. Herhangi bir sehir devletine bagli olmadan
yasamlarini siirdiiren gdgebelerin birbirini koruma ve savunma yetileri ¢ok geligsmistir. Gogebelerin
bu sekilde toplumsal 6zellikleri kars1 karsiya olduklar1 ekolojik kosullarla ilgilidir (Lindholm, 2004,
s. 48-49).

Bedevilerin aksine hadariler konforlu yagama aligmistir. Bu durum sehirdeki iiriin ¢esitliligi
ve refahla ilgilidir. Sehirde emegin artmasiyla bunun degeri olan servet ¢ogalir. Hadariler zenginlik
gostergeleri olarak evleri siislemeye, gilizel giyimler giymeye, ev esyasini giizellestirmeye,
hizmetciler ve binek hayvanlar1 kullanmaya yonelik aligkanlik gelistirir. Sehirde artan refah
neticesinde yeni aligkanliklar, sunumlar artar; is ve sanat pazari hareketlenir. Bir sehir umran
itibariyle ne olgiide ileri olursa o sehir halkinin refahi o nispette ileri olur ve bu mukayese edilen iki
sehirdeki biitiin siniflarda bir tek seviye halinde ortaya ¢ikar: umrani ileri olan sehrin hakimi, tiiccart,
sanatkari, esnafi, kolluk kuvveti vd. ile birlikte milli gelir daha fazladir. Milli gelir arasindaki fark
tiim meslek smiflarina yansir (Ibn Haldun, 2022b, s. 765-766).

Sehirde is ve meslek cesitliligine baglh ticaret hacminin genis olmasi bagka sehirlerden
ziyaretci ¢ekecegi igin sehrin kiiltiir seviyesi artar. Bu kiiltiirel gelismislik sehrin merkezine dogru
artar (Ibn-i Haldun, 2022b, s. 780-781). Sehirdeki kiiltiirii artiran bir baska etken hiiner ve zinaata
dayali gecinme usullerinin sehirde daha fazla olmasidir. Zanaatlar dayali meslekler, basit degil
komplekstir; bilgiye muhtag olup, diisiinmek ve incelemekle elde edilir. Bu sebeple hiiner ve zanaat
sehir halkina mahsus bir meslektir (ibn-i Haldun, 2022b, s. 810).

Toplumsal yap1 ozellikleri arasinda hadarilerin farkli soylardan olusmasi da 6nemlidir.
Bedevi toplumlar neredeyse ayni soy ve akrabalia bagli olurken hadari toplumlarda neseb
karigmigtir. Tek bir kabileden bir sehrin olugsmasi goriilmesi muhtemel durum degildir. Nesebinin
baska neseblerle karigmasimi istemeyenler gocebelik ve kabile hayatimi bilingli olarak korurlar.
Sehirlesme ise farkl1 kabilelerin ve neseplerin bir arada yasadig1 yerdir (Ibn Haldun, 2022a, s. 290-
292). Kentsel dayanmisma genellikle sonradan kurulan sosyal iligkilere yani evlilik ve aileden olugan
yapiya dayanir. Bedevi kabileci yonetimlerde soy bagi ve neseb birligi ¢ok dnemlidir. Hatta kan bagi
ve soy birligi siyasi ittifaklar1 saglamak ve kuvvetlendirmek icin kabilelerde uydurulabiliyordu.
Miisliiman diinyada topluluklarin statiilerini yiikseltmek i¢in Arap yarimadasindan geldigini iddia
etmesi yaygindi (Irwin, 2021, s. 113). Sehir toplumu soy bagini asan baglara sahiptir. Sehirlesme
kozmopolitligi getirir. Kirsal hayat i¢in ¢ok énemli olan ayni “kan™ tagimak sehir yagami icin o
kadar 6nemli ve gerekli degildir. Sehir kasaba ve kdylerden daima go¢ alir ve toplumsal yapisi
cesitlenir.

Niifus

Niifus kent tarihinde sehir ve kdy ayrimimin en eski kriterlerinden biridir. ibn Haldun da sehir
niifusunun bedevi niifustan kalabalik oldugunu sik sik tekrar etmistir'. Bunun sebebi her bedevinin
hadari olmak istemesi ve sehirlerde refahin fazla olmasidir. Sehirlerin niifusunun daha fazla
oldugunu pek ¢ok drnekte gosterir. Gogebelikten ve kdyden kente goce dair bir siireg ¢izer, kismen
baska sehirlerden gelindigine de deginmistir. Bunlar niifusu artiran sebeplerdir.

Bkz. Ibn-i Haldun, 2022b, s. 730, 739, 771, 765 ve ibn-i Haldun, 2022a, s. 291-292, 347.
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Bir sehrin niifusu ne kadar ¢ok olursa sehir o kadar zengin olur. Sehir kosullart emegin
uzmanlagmasina imkan verir ve eger sonucta emek zorunlu olandan fazla iiretirse bu kar ve rahat
yasam liiks getirecektir (Irwin, 265). Zengin sehirler go¢ alir ve niifusu artar. Ayn1 zamanda umrana
erismis sehirler yasama en elverisli cografyaya sahip oldugu i¢in hastaliklar az olur, niifus ¢ogalir.

Mimari ve Barinma

Ibn Haldun’a gore bina ve sehir mimarisi yerlesiklik, sehirlesme, devletin émrii ve giicii,
sanat, is bolimdi ile ilgilidir. Gocebe hayat tarzinda evler sadece barinma ihtiyacini karsilar. Sehir ve
kasabalarin kurulus agamasinda binalar az olur. Genellikle tas, kire¢ ve alg1 gibi binalar yiikseltmek
icin gereken yap1 maddeleri siislemek icin gereken cam, su mermeri, sedef, parlak ve diiz taslar
bulmak da zor olur. Bundan dolayi ilk dnce bu sehirlerin binalar1 iptidai ve yapilarda kullanilan
maddeler de basit olur. Sehrin umran1 biiyiiyiip niifus ¢ogaldiktan sonra yap1 malzemesi ve binalar
cogalir (Ibn Haldun, 2022b, s. 761-764).

Weber (2012, s. 87) de benzer sekilde sehirlerde biiyiik binalarin ¢oklugu ve birbirine yakin
ya da bitisik yapildigina dikkat ¢ekmistir. Bunun nedeni niifusun kalabalik olmasi ve sehrin halkinin
en yasanabilir yerde mesken edinmek istemesidir. Ayrica mesleklerin birbirine kolaylikla ulagsmasi
gerekir. Sehirde yapilar bitisik ya da ¢ok yakin yapilir. Kiimelesmis yapilar sehirlerin 6zelligidir.
Hatta sehri ev kiimelenmesi olarak tanimlamis, sehirdeki merkezilesmeyi binalar baglaminda
aciklamistir. Lefebvre (2014, s. 112) de kentte merkezilesmis noktalarin, pazar yeri, ticaret alanlari,
yollar, sokaklar, yayalarin siklikla bulundugu alanlar, kalabaliklar, yan yana {ist iiste y1§1lmig binalar
seklinde tarif etmistir. Kent mimarisi, sehre yiiksek bir yapidan bakildiginda tiim bunlar
izlenebildiginde ortaya ¢ikan kent formudur. Kent merkezi bu unsurlariyla kent hareketliligini
etrafinda toplar.

Insanlar belli bir refah diizeyine ulasinca ilk istedikleri liiks yerlesiklik ve daha rahat evlerdir.
Bu evler i¢inde oturmak {izere bina edildigi i¢in yapilirken zararlar1 dnlemek ve hayati menfaatleri
kolaylastirmaya yardim edecek sebepleri goz 6niinde bulundurmak gerektirir (ibn Haldun, 2022b, s.
737). Bina insa etmek ve sehir kurmak refahin geregi olarak hadari 6zelliklerdendir. Insanlar
gdcbelikten sonra yerlesik hayat yasamaya baglarlar. Tarihteki biiyiik yapili yerlesim yerleri, Gobekli
Tepe’de oldugu gibi, sehirlesme ve yerlesiklik gostergesidir. Orta Cag’da bir sehir i¢in mimarisinin
coklugu ve ihtisami oldukca Onemlidir. Hanlar, hamamlar, konaklar c¢arsilar mabetler saraylar
diikkanlar bu mimariler arasindadir. Bedevilikte evler sadece barinma ihtiyacini karsilarken sehir
yasaminda konfor ve kimlik sunar.

Karsilastirma ve Tartisma

Insanlarin bir arada yasadiklar1 yerlerin zamanla kentsel mekana evrilmesi bazi hususlara
baghidir. En basta yerlesik hayatin meydana gelebilecegi yerin mutlaka iklim ve cografi 6zellikleri
bakimindan yasanabilir 6zellikte olmas1 gerekmektedir. Ibn Haldun (2022a, s. 132-133) tarafindan
yedi iklim bolgesine ayrilan diinyanin insan yasami i¢in en elverisli bolgeleri iiclincii ve altinct iklim
bolgeleri arasinda kalan bolgelerdir, geri kalan taraflar ¢ok soguk ve ¢ok sicak iklim oldugundan
yasama elverisliligi diisiiktiir. Buna uygun olarak Ibn Haldun, (2022a, s. 168) ilk insan
yerlesimlerinin dordiincii ve besinci iklimi kapsayan Akdeniz iilkeleri ve Mezopotamya’da
kuruldugunu ifade etmistir. 14. ylizy1l da bu bolgelerde gelismis ve kalabalik sehirler kurulmustur.
Ornegin Roma Imparatorlugu bir Akdeniz medeniyetidir ve yasanabilir iklim bélgesinde yiizyillarca
hiikiim stirmiistiir (Pirenne, 1982). Bir arada yasama dair ilk kalintilarin Mezopotamya havzasinda
yogunlagmasi (Mumford, 2013, s. 32-33) yasanabilir iklim ve cografya 6zelligini dogrulamaktadir.

Ibn Haldun insanin yasam cevresi iizerinde uzun durmus, yasama elverisli alanlar1 detaylica
tanimlamustir| Bkn. ibn Haldun, 2022a, s. 130-204.]. ibn Haldun sehir ve iklim bdlgeleri konusunda
goriislerini yazmadan 6nce Kur’an’dan ayetler 6rnek gostermistir. Allah’in diinyay yarattiktan sonra
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insan1 diinyay1 mamur kilmak igin vazifelendirdigini belirtmistir (Bakara 2/30) (ibn Haldun, 2022a,
s. 130). Bu noktada kent ilk olarak insan tarafindan iiretilmis bir mekandir. Sehir kurmaya ve umrana
erismeye manevi bir anlam yiikleyen Ibn Haldun, insanin yasadig1 mekan birimini sehirlestirmeye
uygun fitratta oldugunu kabul etmektedir. Bu goriise gore insanin dogay1 bi¢cimlendirmesi ve insan
yasamina uygun mekan birimi haline getirmesi gerekmektedir.

Bu baglamda Bookchin (2014, s. 87) heniiz sehirlesmemis dogal bolgeleri, insanlarin hayatta
kalabilmek ve refaha erebilmek i¢in bi¢cimlendirmesini, dogaya hiikkmetme olarak ele almis ve insan-
doga arasinda hiyerarsik iliski kurdugu geregiyle elestirmistir. Bookchin (2014, s. 90-92), bunu
insanin dogadan kopusu ve yabancilagmasi olarak nitelendirmektedir. Bunun karsiliginda insanin
dogayla kuracagi iliskisinde doganin bir parcasi oldugunu; hem etkileyen hem de etkilenen konumda
oldugunu belirtmistir. Diger bir ifadeyle dogal alanlarin zorunluluk bélgesi olmasi, insanin bu
bolgelerde ya dogaya boyun egerek uyum saglamaya ¢aligmasi ya da dogaya tahakkiim etmesi
gerektigi goriisiinii reddetmistir.

Ibn Haldun (2022a, s. 196) yasama elverisliligi diisiik olan bélgelerin insan sagligini olumsuz
etkileri baglaminda insan1 doga karsisinda etkilenen olarak konumlandirirken, hiyerarsik bir bakig
agisi gelistirmeyerek Bookchin’e yaklasmistir. Buna karsin yasama elverigli alanlarda yerlesiklik,
sehir kurmasi, imar etmesi konusundaki 1srarct mekansal tanimlari ise dogayi etkileyen konumdadir.
Dahas1 Kuran’dan ayetlerle destekleyerek insanin diinyada imar edebilecegi bolgeleri ona Allah’in
ihsan ettigi yorumunu yaparak, dogay1 imar edilmis kentsel mekan haline getirmeyi insalara gorev
olarak yiiklemektedir. Bu anlamda ise Bookchin’den tamamen ayrismak, tam da Bookchin’in
elestirdigi gibi insan-doga iliskisinde insan1 ya doga karsisinda caresiz ya da dogaya tahakkiim eden
konuma getirmektedir.

Kentsel mekan kiyaslamasinda ikinci 6zellik yerlesik-gdcebe toplumlarin gegim ve {iretim
bigcimlerinin farkli olmasidir. Bedeviler avcilik, hayvancilik ve kisith tarim vasitasiyla zaruri
ihtiyaglarini karsilayacak iiretim kapasitesine sahiptir. Bu nispette giyim-kusam, yeme igme ve
barinma tarzlar1 hadarilerden farklidir ve tiir bakimindan kisitlidir. Ote yandan hadarilerin yasam
alanlarinda ticaret ve pazarlar vardir. Sanat ve zanaata dayal farkli meslekler vardir. Sehir yasamimin
en belirgin Ozelligi ihtiyactan fazlasinin elde edilebilecegi ge¢im ve iiretim sisteminin gelismis
olmasidir (Ibn Haldun, 2022a, s. 121-125). Bu 6zellik modern sehirlerin de en belirgin 6zelligi olup,
tarih boyunca biiyiik sehirlerin daha biiyiik pazar yerlerine sahip olmasiyla percinlenmistir. Islam
sehirleri ulu camiler etrafinda konumlandirilan pazar yeriyle gelisen kentsel mekana sahiptir. Weber
-her ne kadar Orta Dogu’daki kabilecilik anlayisinin gergek anlamda bir sehir olusturmanin oniinde
engel olarak gorse de- sehrin pazar yeri oldugunu belirterek sehrin ekonomik karakterinin
belirleyiciligine vurgu yapmistir (Weber, 2012).

Kent ve kdyiin iiretim bi¢imleri ve ekonomik yapisinin farkli oldugunu; sehirlerin ekonomi
ve ticaret hacminin daha gelismis olduguna dair gériisii ibn Haldun ile kavramsal bakimdan en fazla
yaklasan teorisyen Weber’in sehir pazar yeridir goriisiidiir. Modern kent teorisyenlerinden Castells
(2020) ve Harvey (2015) kenti ekonomik karakterin bigimlendirmesini kapitalizm elestirileri
baglaminda yapmiglar, sehirdeki sinif ¢atigmalarinin temelinin ekonomik esitsizlik oldugunu
vurgulasmilardir. Burada sehirlerin kdyden farklilasan ekonomik karakterinin vurgulamasi
noktasinda Ibn Haldun ile yaklagsmaktadir. Ancak ibn Haldun sehirlerin ekonomik yapisinin sehirlere
refah ve zengilik getirmesine bir sinif ¢catismasina degil aksine zengiligin genel dagilimina, biitiin
halinde zenginlesmeye isaret etmistir. Daha sonra bu zenginlik ve refahin israf edildiginde devlet
veya sehirleri ¢okiise gotiiriirken yine biitiiniin ¢okiisiinden bahsetmistir (Ibn Haldun, 2022a, s. 365;
2022b, s. 785).

Sehrin ekonomik karakteri, sehir mekénin pazarlar, tacirler, zanaat atdlyeleri, sanat gosteri
yerleri gibi gereksinimlerle donatilmasini gerektirir. Ibn Haldun (2022b, s. 737) sehirlerde kurulan
binalarin tlimiiniin bireylere 6zgili olamayacagini bunlardan bir kisminin ortaklasa kullanilan kamu
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kurumlar1 oldugunu ve sehirde oturan herkesin bunlardan yararlandigini ifade etmistir. Dolayisiyla
sehirlerin olusumu ve kasabalarin kurulusu i¢in mutlaka hanedanlik ve miilk gereklidir (Uludag,
2001: 390). Buna en uygun 6rnekler Eski Yunan kentlerinde sehir, diisiince, sanatin kentsel mekanda
somutlasmasinda goriiliir (Kayike1, 2007, s. 150).

Sanat ve zanaatin sehirde gelismesi, sehirde insanlarin daha liikks ve modaya uygun kiyafetler
tercih edebilmesi konusunda 14. yiizy1l diisiiniirii Ibn Haldun ile 20. yiizy1l diisiiniirii Simmel (2017)
arasinda muazzam bir benzerlik vardir. ibn Haldun (2022a, s. 107) sehirde iiretim ve ticaretin canli
olmasi, hadarilerin refah seviyelerinin yiiksek olmasi gibi sebeplerle hadarilerin daha giizel
kiyafetlere daha gosterigli evlere sahip olacagini belirtmistir. Bedevilikten hadarilige gegciste artan
refah seviyesi zaruri ihtiyaclardan baska liiks gereksinimleri de karsilamaya elverisli hale gelir (ibn
Haldun, 2022b, s. 764-774). Simmel (2017) benzer olarak modanin yalnizca sehir yasaminda bir
gereklilik olduguna, modanin kapitalizmin ¢imentosu gibi ¢alistigina, modanin refah diizeyine hitap
ettigine ve bireylerin refah diizeylerini artirma isteginde belirleyici olduguna dikkat ¢gekmektedir.

Bedevilikten hadarilige gecis, refahin artmasi sehirlerde niifus ile birlikte ilerler. Ibn-i
Haldun’a gore en zengin sehirler en kalabalik sehirlerdir. Niifus ve kentsel mekan hacmi
asitmetriktir. Sehirlerin mekansal boyutu daha dar iken niifusu fazla; gocebelik alanlar1 daha genis
iken niifus seyrektir (Ibn Haldun, 2022a, s. 321). Sehirlesme ve hadariyetle birlikte niifusun da
artmast en ¢ok sehirdeki tretim, is olanaklar1 ve refahla ilgilidir. Sehir kosullari emegin
uzmanlagmasi i¢in elveriglidir. Sonugta emek zaruri ihtiyactan daha fazlasini iiretir ve emek sadece
kazang degil kar da getirir. ibn Haldun bunu emek-deger teorisine benzer yolla agiklamistir (Irwin,
2018, s. 265). Niifusun ¢cogunlugunun sehirlerde toplanmasi ve sehir mekaninin daha dar oldugu icin
kalabalik goériinmesi giiniimiiz niifus yogunlugu formiilasyonuna isaret etmektedir.

Pirenne (1982) Orta Cag’da ticaretin ve teknolojinin kentsel gelisim igin evrenselligini
vurgularken sadece Batr’nin kent tarihini incelemektedir. Oysa aym1 donemde Islam uygarligmin
yiikselmesine bagli olarak, Bati’nin Akdeniz’deki egemenliginin sinirlandig siirecte, gelismis Dogu
kentleri bulunmaktadir. Kalabalik niifusa sahip islam kentleri, sulamada zamanin en son teknolojisini
kullanma ve ticaret yollarim kontrol etmesi bakimindan giiclii kentlerdir (Giiler, 2018, s. 15). Ornegin
Orta Cag’da ii¢ biiyiik metropol sehir Istanbul, Endiiliis ve Bagdat bilim, sanat, ticarette ileri gitmis
gelismis sehirlerdi. 12. yiizyilda Endiiliis’lin kiiltiir ve siyasi merkezi olan Kurtuba, 113 bin ev, 21
dis mahalle, 70 kiitiiphane ve kitap¢1 diikkanlari, cami ve saraylari ile biiyiik bir iine sahipti. Bu
donemde bir ¢ok altyapi hizmetlerinin tamamlamis olan Kurtuba’da yollarin biiyiik bir kismi tag
kaplama ve geceleri sokaklari aydinlatan Makkari denilen lambalara sahipti. Ayni yillarda
Londra’nin en kalanalik sokaklarinda bir aydinlatma bulunmazken hamam kiiltiirii barbarlik olarak
kabul edilmistir (Biiyiik Islam Tarihi, 536).

Gimpel (1996, s. 2-10), Orta Cag insaninin makinelere hi¢ de yabanci olmadigini anlatarak;
su degirmenlerinin, basit tagima arglarinin, kaldiraglarin ve miihendislik mesleginin Orta Cag’da pek
cok kentte yaygin olarak kullanildigina yer vermistir. Glinlimiiziin petrolii neyse Orta Cag’da da su
oldur diyen Gimpel (1996), Orta Cag kentlerinin su giicliyle calisan fabrikalardan olustugu
anlatmustir. Benzer olarak ibn Haldun (2022b, s.732-733) da su kemerlerine, su yollarina ve bunlarin
daha gelismis devletlerde daha estetik ve ihtisamli insa edilmesine, miithendislik meslegine ve
yerlesiklik i¢in suyun 6nemine dikkat ¢ekmistir. Bunlarin kentsel mekani1 bi¢imlendirmesini ele
almistir. Gimpel (1996) Orta Cag Bati kentlerinin su giiciine dayali makinelerine ve suyun kentsel
mekandaki yerine dikkat ¢ekerken Dogu kentlerine hi¢ deginmemistir.

Kent kuramlari, kentin mekansal bi¢imiyle kentteki toplumsal siirecleri bagdastirmalidir.
Diger bir ifadeyle kent sosyolojisi ile mekénsal biling ve cografi ozellikler kent tamiminda
bagdasmalidir (Harvey, 2013, s. 28). Ibn Haldun’un bedevi topluluklarin hadari toplumlara evrilmesi
stireci, toplumsal ve sehirlesme baglaminda mekansal bazda ele almas1 ve bu evrimi cografi kosula
bagli olusturmast bir kent kurami ortaya koyduguna isaret etmektedir. ibn Haldun’un aragtiran Irwin
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(2021, s. 87), Onun hem sehir hem de gocebe hayati deneyimledigini, gdzlem yaptigini, ¢oliin
ortasindaki yerlesimlerde ve yaylalarda yasayan Berberi ve Arap kabilelerle yiiriitiillen miizakerelerin
uzmam haline gelmis biri oldugunu belirterek; Ibn Haldun’un “sehrin arka bahgesindeki hayatin
tecriibelerinden de ¢ok sey dgrenmis” oldugunu belirtmistir. Hassan (2010) ise ibn Haldun toplumsal
olaylar illiyet bagl yaklagimiyla neden-sonug iliskisi kurdugu metoduna dikkat cekmistir. Bunlara
dayanarak Ibn Haldun hadariyet kavramiyla kent kurami olustururken nesnel metot kullanmistir.

Ibn-i Haldun, kentlerin ekonomik ozelligi bakimindan en fazla Weber’le; kentlerin idari ve
ekonomik gelismisligi bakimindan en fazla Pirenne’le, kentlerin toplumsal 6zelligi bakimindan
Lefebvre ve Simmel’le, mimari, is bolimii ve meslekler bakiminindan Weber, Lefevbre, Simmel
ortak goriislere sahiptir. Kentin tarihi ve bugiinii ele alan bu teorisyeler ile Orta Cag diisiiniirii ibn
Haldun’un kentsel mekan konusunda ortaklik bulunmasi; Lefebvre (2014)’nin “kentsel mekan
sosyalist bir lilkede farkli bagka flilkelerde farkli tanimlanamaz, kent sorunsali, ideoloji ve kurum
olarak sehircilik ile genel bir egilim olarak kentlesme diinya g¢apinda gegerlidir”, gorisiinii
destekleme birlikte bu ¢alismada incelenen Batili teorisyenlerin Ibn Haldun’a atif yapmamas dikkat
cekicidir.

Her ne kadar Ibn Haldun’un bedevi hadari ayrimi modern dncesi devlet ve sehirlere ait olsa
da bu onun modern devlet ve sehir olusumuna dair bilgiler icermedigi anlamia gelmemektdir
(Alatas, 2020, s. 255). Bati literatiiriiyle bunca benzerlik tasimasina ragmen Islam cografyasindan
olan Ibn Haldun’a atif yapilmamustir (Irwin, 2021; Merig, 2015, s. 276). Oryantalizmin en belirgin
ozelligi Dogulu olarak nitelenen teorisyenlerin gérmezden gelinmesidir ve Ibn Haldun modern
sosylojinin teorik insas1 slirecinde gormezden gelinmistir. Dolayisiyla sosyolojinin teorik
dayanaklarinda Avrupamerkezcilik s6z konusudur (Alatas, 2020, s.13). Bunun nedeni olarak
sosyoloji ve kentbilim literatiiriine hakim olan Bati diisiiniirlerinin, Hagli Seferlerinden sonra
Dogu’ya kaybolan ilgisinin 1800°lii yillarda somiirgecilik nedeniyle yeniden baglamis olmasi
gosterilmektedir (Irwin, 2018, s. 292; Uludag, 2001, s. 71).

Sonug¢

Ibn Haldun’a gére kentsel mekan; gecim bigimi tarim ve hayvancilik olmayan, ihtiyactan
fazla iiretim hacmine sahip, is boliimii ve meslek c¢esitliligi olan, niifusu kalabalik ve refah seviyesi
yiiksek, yonetim bi¢imi hiikiimdarlik olan, asabiyye baglar1 kuvvetli, modanin ve satafatin toplumsal
hayat1 ve mimariyi sekillendirdigi, cografi ve iklim bakimindan yasamaya en elverisli mekandir.
Kentsel mekan ekonomik bagimsizligi elde edebilmis mekandir. Sehir hayati yerlesiklik ve sabit bir
alan1 gerektirir. Bu tanimlamalar ¢alismada incelenen Batili eserlerle ortiismektedir.

Calismanin elde ettigi sonug, incelenen Batili eserlerle Ibn Haldun'un kentsel mekéan
ozellikleri kiyaslandiginda yedi temadan altisinda benzer betimlemeler goriilmiis olmasidir.
Benzeyen bu ozelliklerden toplumsal yapt bakimindan vurgu farki oldugunu belirtmek
gerekmektedir. Buna gore incelenen Batili eserlerde betimlenen kentin 6zgiirliikler, fikir ve sinif
catismalarinin mekani olma goriisii kent toplumunu kirsal yasamdan ayrnstirirken, ikincil ve
ozgiirliige dayali insan iliskilerine isaret etmektedir. Buna karsin Ibn Haldun’a gore kent toplumu
ozgurliiklerini artirmak igin degil refahini artirmak igin hadarilesmektedir. Kent toplumu,
hiikiimdarin hakimiyetinde, uyumlu ve cesaretini kaybetmis kimselerdir. Yapilan kiyaslamada
benzemeyen 6zellik cografi ve iklim 6zelliklerinin kentsel mekana etkisidir, incelelen Batili eserlerde
betimlenmemisken ibn Haldun'da genisce ele alimustir.

Ibn Haldun her kdy toplulugunun sonunda sehirlesme evresine gecmek istedigi &n kabuliine
sahiptir. Bu varsayimin bugiin geceli oldugu tartismalidir. Tersine gogiin de yasanabilmesi bu
varsayimi genel gecer olmaktan uzaklastirmaktadir. Her ne kadar birden fazla kentsel mekén 6zelligi
siralansa da incelen Batili eserlerde ve ibn Haldun’da en belirgin &zellik kentlerin ekonomik
ozelligidir. Kentlerin ekonomik 6zelligi; ticaret, pazarlar, refah ve zenginlik, mesleklerin gelismesi
ve cesitlenmesi, killtiirel gelisme, niifus artisi, is boliimii, mimari parametreleriyle yakindan
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iliskilidir. Bu parametreler ise kentsel mekana karekteristik 6zellik olusturan unsurlardir.

Gilinlimiizde bir yerin sehir/belediye/il olabilmesi yani resmi olarak kentsel mekan kabul
edilebilmesi icin basta niifus kriteri olmak {iizere kendine yetebilecek ekonomik ve yoOnetsel
kapasiteye erismesi gerekli goriilmektedir. Tiirkiye’de 5216 Sayili Biiyiliksehir Belediyesi Kanunu
ile 5442 Say1li Il Idaresi Kanunlarinin birinci maddelerinde, niifus, idari 6rgiitlii yap1 ve ekonomik
kriterlerle iller/biiyiiksehirler tanimlanmustir. Ote yandan Tiirkiye’de bir yerin resmi olarak kentsel
mekan kabul edilmesi bir kamu politikas1 araci olarak da kullanilmakta; kalkinma, baymndirlik ve
giivenlik gibi nedenlerle sehir olmanin hak ve avantajlarindan faydalanabilemesi icin destekleyici
kararlar alinabilmektedir. Bu saysede kentsel mekan ilan edilen yerin kamu politikalariyla gelismesi
saglanmaya calisilmaktadir. Bununla birlikte ekonomik, demograif ve idari kosullar1 dikkate
almirken mekana 6zgili cografi ve iklim kosullarin g6z ardi edilmesi agir sonuglart meydana
getirmektedir. Deprem bolgeleri, dere yatagina kurulan mahalleler bunun en ¢arpici drnekleri olup;
kentsel mekanin tagidigi/tasimasi gereken 6zelliklere biitiinciil bakis acis1 gerektirmektedir.
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Yazar Katkisi
Caligmanin tasarlanmasi, yiiriitiilmesi, analizi ve makalenin raporlama agamasini tek basina
yiirlitmiistiir. Makalenin son hélini okuyup onayladim ve yayimlanmasini kabul ettim.
Cikar Catismasi
Bu makalenin yayimmlanmasina iligkin herhangi bir ¢ikar ¢atigmasi bulunmadigini beyan
ederim.
Finansal Destek
Bu arasgtirma herhangi bir kamu kurumu, ticari kurulus veya kar amaci giitmeyen kurulus
tarafindan finansal olarak desteklenmemistir.
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Yapay Zeka Kullanim Beyam
Makalenin hazirlanmas: siirecinde yapay zeka araglarindan yalmizca dil diizenleme, ceviri
destegi ve anlatim iyilestirmesi amaciyla sinirlt 6l¢iide yararlanilmistir. Yapay zeka araglari
tarafindan yapilan ceviri ve dil diizenlemeleri tarafimdan dikkatle kontrol edilmistir. Yapay
zeka araglart calismanin bilimsel igeriginin, aragtirma tasariminin, analizlerinin veya
akademik sonuglarinin olusturulmasinda kullanilmamigtir. Makalenin igerigine iliskin tim
akademik sorumluluk bana aittir.

Telif Haklar1 ve izinler
Telif hakki gerektiren materyaller kullanilmigsa gerekli izinlerin alindigimi ve ¢aligmanin
herhangi bir fikri miilkiyet hakkini ihlal etmedigini beyan ederim.

Yazar Onayi
Makalenin son hélini okudum, onayladim ve yayimlanmasini kabul ettigimi beyan ederim.

Turkish Studies — Comparative Religious Studies, 21(01)



