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Abstract: Except for egoists, nihilists, and anarchists, the great philosophers in the history of philosophy, from
Socrates, Plato, Aristotle, and al-Farab1 to Kant, proposed organizing human life upon universal values that
bind all people, and on this foundation envisioned happiness. Major sociologists such as H. Saint-Simon,
Auguste Comte, Karl Marx, and Emile Durkheim, with various differences, also proposed social science
founded upon universal values and happiness. In recent times, approaches emphasizing that the human sciences
must move beyond superficiality and be founded upon universal principles have emerged. Despite all these
traditional and modern studies, the human sciences, due to methodological problems, generally fail to attain
scientific status. The reason for this is undisciplined human scientists. Since knowledge is measured by
reference to the past, relativity, and superficial data, research remains retrospective, subjective, or limited to
mere description. Progress toward depth and innovation through theory, discovery, invention, and solid steps
has not been achieved. In the human sciences, it is not science but individuals, groups, or masses that take the
lead in propositions. This article has been written as an attempt to resolve the major problem into which the
human sciences have fallen. From a mass of subjective views and opinions, neither science, logic, nor discipline
emerges. Sciences are grounded in being. Human sciences can be called sciences only when they reach
universal propositions consistent with being. Domains of Being are ordered as Being, Will and Purpose,
Knowledge-Science, and Action; structures of Being are ordered as Absolute, Becoming, Living, and
Consciousness. Sciences and arts are grounded, shaped, and ordered according to this structure and functioning.
The aim of this study is to demonstrate the possibility of a politics that can lead humanity to true happiness, by
examining the domains and structures, the order and place, and the criteria of the human sciences and arts; and
by showing that through these criteria universally valid propositions can be discovered. Just as physics,
chemistry, and biology were established in the realms of becoming and living through mathematical and logical
measures, disciplines such as Interest-Language, Ethics, and Law can be founded in the domains of
consciousness and governance through mathematical, aesthetic, logical, and ethical measures. In the same way
that engineering and health sciences were established in the light of natural sciences in the domains of
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becoming and living, sciences of consensus and happiness can be established in the light of human sciences in
the realms of consciousness and governance. Through mathematical, aesthetic, logical, and ethical measures,
universal propositions can be attained. On this foundation, genuine politics can be practiced. The aim of politics
is to achieve true happiness through universal values. This is possible only by knowing beings, their causes,
and the First Cause.

Keywords: Absolute, being, law, knowledge-science, politics, ideallogy.

Oz: Egoist (bencil), nihilist (higci), anarsist (bozguncu) kimseler diginda, Sokrates, Platon, Aristoteles ve
Farabi’den Kant’a felsefe tarihinin biiyiik filozoflar biitiin insanlar1 baglayan evrensel degerler iizerine insan
hayatin1 diizenlemeyi onermisler ve bu temel lizerine mutluluk diisiinmiiglerdir. H. Saint Simon, Auguste
Comte, Karl Marx, Emile Durkheim gibi biiyiik sosyologlar da tiirlii farklarla evrensel degerler iizerine kurulu
toplum bilimi ve mutluluklar 6nermislerdir. Son dénemlerde insan bilimlerinin yiizeysellikten ¢ikip evrensel
ilkeler tizerine kurulmas: gerektigini vurgulayan yaklasimlar goriilmektedir. Biitiin bu gelenek ve modern
donem caligmalarina ragmen insan bilimleri, ydntem sorunu yiiziinden, genellikle bilim niteligini
kazanamamaktadir. Bunun sebebi disiplinsiz insan bilimcileridir. Bilgi eskiye atif, gorelilik ve yiizeysel
verilerle 6l¢iildiigii i¢in arastirmalar geriye doniik, siibjektif veya durum tespitinden 6teye gidememektedir.
Teori, kesif, bulus ve saglam adimlarla derinlige ve yenilige dogru ilerleme kat edilememektedir. insan
bilimlerinde 6nermelere bilim degil kisi, grup veya yiginlar 6nciiliik etmektedir. Bu makale insan bilimlerinin
icine distiikleri bu biyiikk sorunu ¢6ziime ulagtirma girisimiyle yazilmistir. Siibjektif goriis ve fikirler
yigiindan bilim, lojik veya disiplin olugmaz. Bilimler varliga dayanir. insan bilimleri varhiga uygun
tiimelgecer dnermelere ulastiklarinda bilim adini alabilirler. Varlik alanlar1 Varlik, Istenc ve Gaye, Bilgi-Bilim
ve Eylem; varlik yapilari Mutlak, Olus, Yasayis ve Biling seklinde siralanir. Bilimler ve sanatlar bu diizen ve
isleyise gore temellenir, sekil alir ve siralanirlar. Bu ¢aligmanin amact insan bilimleri ve sanatlarint varlik
alanlar1 ve yapilarini, sira ve yerlerini, 6l¢iitlerini; bu 6lgiitlerle tiimelgecer dnermelerin kesfedilebilecegini,
boylece insanlig1 gercek mutluluga eristirebilecek siyasetin olanagini gdstermektir. Olus ve yasayis alanlarinda
matematik-mantik O6lcekleriyle Fizik, Kimya, Biyoloji temel bilimleri kuruldugu gibi, biling-ydnetim
alanlarinda matematik-estetik-mantik-etik dlgekleriyle Cikar-Dil, Ahlak ve Hukuk temel bilimleri kurulabilir.
Olus ve yasayis alanlarinda doga bilimleri 1s1¢inda miihendislik-saglik bilimleri kuruldugu gibi, Biling ve
yonetim alanlarinda insan bilimleri 1s181nda uzlasi-mutluluk bilimleri kurulabilir. Matematik-estetik-mantik-
etik olgeklerle tiimelgecer 6nermelere ulasilabilir. Bu temel lizerinde gergek siyaset yapilabilir. Siyasetin amaci
tiimelgecer degerlerle gercek mutlulugu kazanmaktir. Bu da varliklari, nedenlerini ve Ilk Neden’i bilmekle
miimkiindiir.

Anahtar kelimeler: Mutlak, varlik, yasa, bilgi-bilim, siyaset, idealloji.
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Structured Abstract:

Backgrounds: Except for egoists, nihilists, and anarchists, the great philosophers in the history of
philosophy, from Socrates, Plato, Aristotle, and al-Farabi to Kant, proposed organizing human life upon
universal values that bind all people, and on this foundation envisioned happiness. Major sociologists such as
H. Saint-Simon, Auguste Comte, Karl Marx, and Emile Durkheim, with various differences, also proposed
social science founded upon universal values and happiness. In recent times, approaches emphasizing that the
human sciences must move beyond superficiality and be founded upon universal principles have emerged.
Despite all these traditional and modern studies, the human sciences, due to methodological problems,
generally fail to attain scientific status. The reason for this is undisciplined human scientists. Since knowledge
is measured by reference to the past, relativity, and superficial data, research remains retrospective, subjective,
or limited to mere description. Progress toward depth and innovation through theory, discovery, invention, and
solid steps have not been achieved. In the human sciences, it is not science but individuals, groups, or masses
that take the lead in propositions. This article has been written as an attempt to resolve the major problem into
which the human sciences have fallen.

Objectives: The purpose of this study is to examine the ontological domains and structures, the order
and place, and the criteria of the human sciences and arts; to show, through these data, the ways in which
universally valid propositions may be attained, and thereby to demonstrate the possibility of a politics capable
of leading humanity to true happiness.

Methods: The sciences are grounded in being. The human sciences can be called sciences only when
they reach universally valid propositions in accordance with being. In this article, the method we call ideallogy
has been applied -a method developed by us that, based on the ontological domains of being, seeks to reach
ideal, universally valid propositions. Thus, an attempt has been made to uncover and bring to light the human
sciences and politics. From the very first moment in human beings, initial knowledge, the endowed existence
and faculties are present. The orientation faculties endowed to human beings are: Hedon, Expression,
Coherence, Calculation, and Governance. The design faculties are Sense, Emotion, Action, Knowledge, and
Ideal. Through these faculties, human beings undertake orientations and designs, bind themselves to being, and
orient themselves toward it. “Each of these bindings and orientations has its own laws. Criteria sciences such
as Taste, Language, Logic, Mathematics, and Politics, as well as value domains such as Pleasure, Beauty, Art,
Science, and Ideallogy, are formed within the context of these faculties, and according to their outcomes, forms
of happiness arise. When the sciences aimed at discovering the laws of orientation and design faculties are
applied as arts to other domains of being, sciences pertaining to each domain of being emerge. Thus, the
sciences directed toward faculties appear as the criteria sciences of the sciences directed toward other domains
of being. Criteria sciences serve as a method for other sciences, and therefore they must also be developed as
arts. If criteria sciences are not firmly established and correctly applied as arts, it becomes difficult to develop
other sciences and arts and to attain true happiness. We always seek absolute reality; we often cannot attain it,
yet we can still conceive it. Within the context of orientation faculties, the criteria sciences that appear are
Taste, Language, Logic, Mathematics, and Politics. Within the context of imaginative faculties, the domains
of Pleasure, Beauty, Art, Science, and Ideallogy emerge. The competencies of these sciences are determined
by the faculties of Pleasure, Expression, Consistency, Calculation, and Governance, In this case, the most
perfected pleasure, the most perfected language, the most perfected coherence, the most perfected calculation,
and the most perfected governance -that is, the Ideal- constitute the goal of all sciences, and the most perfected
happiness is realized upon reaching this goal. Within the context of orientation and design faculties, one can
speak of pleasures, beauties, arts, sciences, and ideals. When human beings attain Ideal Governance, Ideal
Calculation, Ideal Coherence, Ideal Expression, and Ideal Pleasure, they also achieve Ideal Happiness.
Therefore, Ideal politics is to find Ideal happiness and to govern in accordance with the knowledge of this
happiness. The task of the Science and Art of Politics is to lead human beings to Ideal Happiness. The
determinant of the orientation faculties is Politics, while the determinant of the design faculties is Ideallogy. In
short, Governance and the Ideal, Politics and Ideallogy lead human beings to Happiness. The aim of Pleasures,
Beauties, Arts, and Sciences is their ideals, namely Ideallogy.

Results: Domains of Being are ordered as Being, Will and Purpose, Knowledge-Science, and Action;
structures of Being are ordered as Absolute, Becoming, Living, and Consciousness. Sciences and arts are
grounded, shaped, and ordered according to this structure and functioning. Just as in the domains of Becoming
and Living the fundamental sciences of Physics, Chemistry, and Biology were established through

www.turkishstudies.net/religion



1526 Fazil Karahan

mathematical-logical criteria, so too in the domains of Consciousness and Governance the fundamental
sciences of Interest-Language, Morality, and Law can be established through mathematical, aesthetic, logical,
and ethical criteria. Just as in the domains of Becoming and Living the applied sciences of Engineering and
Health have been established in the light of the natural sciences, so too in the domains of Consciousness and
Governance the sciences of Consensus and Happiness can be established in the light of the human sciences.
Universal-valid propositions can be attained through mathematical, aesthetic, logical, and ethical criteria. True
politics can be done and practised on this foundation. The aim of politics is to attain true happiness through
universally valid values. This is possible only by knowing beings, their causes, and the First Cause.

Conclusions: Science is the investigation of causes. Science comes into being through the knowledge
of causes. When scientific knowledge is applied as art, something useful can be accomplished and action can
attain its purpose. The way to this lies in method and criterion. The human sciences can acquire the character
of science insofar as they reach ideal, universally valid propositions concerning principles and causes. The aim
of knowledge is to grasp the truth, and the aim of action is to act in accordance with the truth. Being, will,
knowledge, and action cannot be conceived without politics. And politics itself cannot be conceived without
values.

Keywords: Absolute, being, law, knowledge-science, politics, ideallogy.
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Résumé Structuré:

Contexte: A I’exception des égoistes, des nihilistes et des anarchistes, les grands philosophes de
I’histoire de la philosophie, de Socrate, Platon, Aristote et al-Farabt jusqu’a Kant, ont proposé d’organiser la
vie humaine sur la base de valeurs universelles liant tous les étres humains, et ont congu le bonheur a partir de
ce fondement. De méme, de grands sociologues tels que H. Saint-Simon, Auguste Comte, Karl Marx et Emile
Durkheim ont, malgré leurs différences théoriques, défendu une science sociale fondée sur des valeurs
universelles et orientée vers le bonheur. A I’époque contemporaine, des approches soulignant que les sciences
humaines doivent dépasser la superficialité et reposer sur des principes universels ont également émergé.
Malgré ces efforts anciens et modernes, les sciences humaines ne parviennent généralement pas a acquérir un
véritable statut scientifique en raison de problémes méthodologiques. Cette situation résulte principalement du
manque de rigueur méthodologique des chercheurs en sciences humaines. Dans la mesure ou le savoir est
évalué a partir du passé, de la relativité ou de données superficielles, les recherches demeurent rétrospectives,
subjectives ou simplement descriptives. Les progrés vers la profondeur et ’innovation, fondés sur la théorie,
la découverte, ’invention et des avancées scientifiques solides, n’ont pas été réalisés. Dans les sciences
humaines, ce ne sont pas les principes scientifiques qui dominent les propositions, mais les individus, les
groupes ou les masses. Le présent article constitue une tentative de remédier a la crise majeure dans laquelle
se trouvent les sciences humaines.

Objectifs: Cette ¢tude vise a examiner les domaines et les structures ontologiques, 1’ordre, la place et
les critéres des sciences humaines et des arts, a montrer, a partir de ces données, les voies permettant d’atteindre
des propositions universellement valides, et a démontrer ainsi la possibilité d’une politique capable de conduire
I’humanité vers le véritable bonheur.

Méthodes: Les sciences trouvent leur fondement dans 1’étre. Les sciences humaines ne peuvent étre
qualifiées de sciences que lorsqu’elles parviennent a des propositions universellement valides conformes a
I’étre. Dans cette étude, nous avons appliqué une méthode que nous appelons I’idéallogie (Ideallogy),
développée par nous-mémes, qui vise a atteindre des propositions idéales et universellement valides a partir
des domaines ontologiques de I’étre. Cette méthode permet de mettre en lumiére les sciences humaines et la
politique. Des I’origine de I’existence humaine, 1’étre humain posséde une connaissance premiere, une
existence donnée et des facultés innées. Les facultés d’orientation sont le plaisir, I’expression, la cohérence, le
calcul et le gouvernement. Les facultés de conception sont la sensation, 1’émotion, 1’action, la connaissance et
I’idéal. Grace a ces facultés, I’étre humain s’oriente, congoit, s’attache a I’étre et se dirige vers lui. Chacune de
ces orientations et de ces relations possede ses propres lois. Dans ce cadre se constituent les sciences des
critéres, telles que le gofit, le langage, la logique, les mathématiques et la politique, ainsi que les domaines de
valeurs que sont le plaisir, la beauté, I’art, la science et 1’idéallogie ; selon leurs résultats apparaissent diverses
formes de bonheur. Lorsque les sciences qui découvrent les lois des facultés d’orientation et de conception sont
appliquées comme des arts aux autres domaines de 1’étre, elles donnent naissance aux sciences propres a chacun
de ces domaines. Ainsi, les sciences relatives aux facultés deviennent les sciences de référence des sciences
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portant sur les autres domaines de I’étre. Les sciences des critéres constituent la méthode des autres sciences
et doivent donc également étre développées en tant qu’arts. Si elles ne sont pas solidement établies et
correctement appliquées, il devient difficile de développer les autres sciences et les autres arts, ainsi que
d’atteindre le véritable bonheur. L’étre humain recherche toujours la réalité absolue ; il ne peut souvent pas
I’atteindre, mais il peut néanmoins la concevoir. Dans le cadre des facultés d’orientation apparaissent les
sciences du gott, du langage, de la logique, des mathématiques et de la politique. Dans celui des facultés de
conception émergent les domaines du plaisir, de la beauté, de I’art, de la science et de ’idéallogie. Les
compétences de ces sciences sont déterminées par les facultés du plaisir, de 1’expression, de la cohérence, du
calcul et du gouvernement. Dé¢s lors, le plaisir le plus parfait, le langage le plus parfait, la cohérence la plus
parfaite, le calcul le plus parfait et le gouvernement le plus parfait, c’est-a-dire 1’Idéal, constituent la finalité
de toutes les sciences, et le bonheur supréme est atteint par 1’accomplissement de cet Idéal. Dans le cadre des
facultés d’orientation et de conception, il est possible de parler de plaisirs, de beautés, d’arts, de sciences et
d’idéaux. Lorsque I’étre humain atteint le Gouvernement idéal, le Calcul idéal, la Cohérence idéale,
I’Expression idéale et le Plaisir idéal, il atteint également le Bonheur idéal. La politique idéale consiste donc a
découvrir le bonheur idéal et a gouverner conformément a la connaissance de ce bonheur. La mission de la
science et de 1’art politiques est de conduire 1’étre humain vers le Bonheur idéal. Le gouvernement constitue le
déterminant des facultés d’orientation, tandis que 1’idéallogie détermine les facultés de conception. En résumé,
le Gouvernement et 1’Idéal, la Politique et I’Idéallogie conduisent 1’étre humain au Bonheur. La finalité des
plaisirs, des beautés, des arts et des sciences est leur idéal, a savoir I’Idéallogie.

Résultats: Les domaines de I’étre sont ordonnés comme suit : Etre, Volonté et Finalité,
Connaissance—Science et Action ; les structures de 1’étre sont 1’Absolu, le Devenir, la Vie et la Conscience.
Les sciences et les arts se fondent, se structurent et s’organisent conformément a cet ordre et a ce
fonctionnement. De méme que les sciences fondamentales que sont la physique, la chimie et la biologie ont été
établies dans les domaines du Devenir et de la Vie grace a des critéres mathématiques et logiques, de méme
les sciences fondamentales des domaines de la Conscience et du Gouvernement, telles que 1’Intérét—Langage,
la Morale et le Droit, peuvent étre établies sur la base de critéres mathématiques, esthétiques, logiques et
éthiques. De méme que les sciences appliquées telles que 1’ingénierie et les sciences de la santé se sont
développées a la lumicre des sciences naturelles, les sciences du Consensus et du Bonheur peuvent étre
développées a la lumicre des sciences humaines. Des propositions universellement valides peuvent étre
obtenues grace a des critéres mathématiques, esthétiques, logiques et éthiques. Une véritable politique peut
ainsi étre congue et mise en ceuvre. La finalité de la politique est d’atteindre le véritable bonheur au moyen de
valeurs universellement valides. Cela n’est possible qu’en connaissant les étres, leurs causes et la Cause
premiére.

Conclusions: La science est la recherche des causes. Elle nait de la connaissance des causes. Lorsque
le savoir scientifique est appliqué comme un art, il devient possible de produire des résultats utiles et de
permettre a 1’action d’atteindre sa finalité. La voie qui y conduit est celle de la méthode et du critére. Les
sciences humaines ne peuvent acquérir un véritable caractére scientifique que dans la mesure ou elles
parviennent a des propositions idéales et universellement valides relatives aux principes et aux causes. La
finalité de la connaissance est de saisir la vérité, et celle de 1’action est d’agir conformément a la vérité. L’étre,
la volonté, la connaissance et 1’action ne peuvent étre congus indépendamment de la politique, pas plus que la
politique ne peut étre congue indépendamment des valeurs.

Mots-clés : Absolu, étre, droit, connaissance-science, politique, idéallogie.

Resumen Estructurado:

Antecedentes: Excepto los egoistas, los nihilistas y los anarquistas, los grandes filésofos de la historia
de la filosofia, desde Socrates, Platon, Aristoteles y al-Farabt hasta Kant, propusieron organizar la vida humana
sobre la base de valores universales que vinculan a toda la humanidad y, sobre este fundamento, concibieron
la felicidad. Asimismo, importantes soci6logos como H. Saint-Simon, Auguste Comte, Karl Marx y Emile
Durkheim, aunque con diferencias entre si, propusieron una ciencia social fundamentada en valores universales
y orientada hacia la felicidad. En tiempos recientes han surgido enfoques que sostienen que las ciencias
humanas deben superar la superficialidad y fundarse en principios universales. A pesar de todos estos estudios,
tanto tradicionales como modernos, las ciencias humanas, debido a problemas metodolégicos, en general no
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logran alcanzar el caracter de ciencia. La razén de ello radica en la falta de disciplina metodolégica de quienes
las cultivan. Dado que el conocimiento se evaliia en referencia al pasado, a la relatividad y a datos superficiales,
las investigaciones permanecen retrospectivas, subjetivas o limitadas a la mera descripcion. No se han
alcanzado avances hacia la profundidad ni la innovacién mediante teorias, descubrimientos, invenciones y
progresos so6lidos. En las ciencias humanas no es la ciencia la que guia las proposiciones, sino los individuos,
los grupos o las masas. Este articulo ha sido escrito como un intento de resolver el problema fundamental en
el que han caido las ciencias humanas.

Objetivos: El propdsito de este estudio es examinar los dominios y estructuras ontologicos, el orden
y la posicion, asi como los criterios de las ciencias humanas y de las artes; mostrar, a partir de estos datos, los
caminos para alcanzar proposiciones de validez universal y, de este modo, demostrar la posibilidad de una
politica capaz de conducir a la humanidad hacia la verdadera felicidad.

Métodos: Las ciencias se fundamentan en el ser. Las ciencias humanas solo pueden denominarse
ciencias cuando alcanzan proposiciones universalmente validas en conformidad con el ser. En este articulo se
ha aplicado el método que denominamos ideallogia, desarrollado por nosotros sobre la base de los dominios
ontologicos del ser con el proposito de alcanzar proposiciones ideales y universalmente validas. De este modo,
se ha intentado revelar y fundamentar las ciencias humanas y la politica. Desde el primer instante de la
existencia humana estan presentes el conocimiento inicial, la existencia otorgada y las facultades concedidas.
Las facultades de orientacion otorgadas al ser humano son: Hedon, Expresion, Coherencia, Calculo y Gobierno.
Las facultades de disefio son: Sentido, Emocién, Accidon, Conocimiento e Ideal. Mediante estas facultades, el
ser humano orienta y disefia su existencia, se vincula con el ser y se dirige hacia él. Cada uno de estos vinculos
y orientaciones posee sus propias leyes. Las ciencias criteriales, tales como el Gusto, el Lenguaje, la Logica,
las Matematicas y la Politica, asi como los dominios axiologicos del Placer, la Belleza, el Arte, la Ciencia y la
Ideallogia, se constituyen en el marco de estas facultades y, conforme a sus resultados, surgen diversas formas
de felicidad. Cuando las ciencias destinadas a descubrir las leyes de las facultades de orientacion y disefio se
aplican como artes a los demas dominios del ser, aparecen las ciencias correspondientes a cada uno de esos
dominios. De este modo, las ciencias dirigidas a las facultades se convierten en ciencias criteriales para las
ciencias orientadas hacia los demés dominios del ser. Las ciencias criteriales constituyen el método de las
demas ciencias y, por ello, también deben desarrollarse como artes. Si estas ciencias no se establecen
solidamente y no se aplican correctamente como artes, resulta dificil desarrollar las demas ciencias y artes y
alcanzar la verdadera felicidad. El ser humano busca siempre la realidad absoluta; con frecuencia no logra
alcanzarla, pero si puede concebirla. En el contexto de las facultades de orientacion surgen las ciencias
criteriales del Gusto, el Lenguaje, la Logica, las Matematicas y la Politica. En el contexto de las facultades de
disefio aparecen los dominios del Placer, la Belleza, el Arte, la Ciencia y la Ideallogia. Las competencias de
estas ciencias estan determinadas por las facultades del Placer, la Expresion, la Coherencia, el Calculo y el
Gobierno. En consecuencia, el placer mas perfecto, el lenguaje mas perfecto, la coherencia mas perfecta, el
calculo mas perfecto y el gobierno mas perfecto, es decir, el Ideal, constituyen la finalidad de todas las ciencias,
y la felicidad mas perfecta se alcanza al llegar a este objetivo. En el marco de las facultades de orientacion y
disefio puede hablarse de placeres, bellezas, artes, ciencias e ideales. Cuando el ser humano alcanza el Gobierno
Ideal, el Calculo Ideal, 1a Coherencia Ideal, la Expresion Ideal y el Placer Ideal, alcanza igualmente la Felicidad
Ideal. Por consiguiente, la politica ideal consiste en descubrir la felicidad ideal y gobernar de acuerdo con el
conocimiento de esa felicidad. La mision de la Ciencia y el Arte de la Politica es conducir al ser humano hacia
la Felicidad Ideal. El principio determinante de las facultades de orientacion es la Politica, mientras que el de
las facultades de disefio es la Ideallogia. En sintesis, el Gobierno y el Ideal, la Politica y la Ideallogia conducen
al ser humano hacia la Felicidad. La finalidad de los Placeres, las Bellezas, las Artes y las Ciencias es su ideal,
es decir, la Ideallogia.

Resultados: Los dominios del ser se ordenan como Ser, Voluntad y Propdsito, Conocimiento-Ciencia
y Accion; las estructuras del ser se ordenan como Absoluto, Devenir, Vida y Conciencia. Las ciencias y las
artes se fundamentan, configuran y ordenan de acuerdo con esta estructura y funcionamiento. Asi como en los
dominios del Devenir y de la Vida se establecieron las ciencias fundamentales de la Fisica, la Quimica y la
Biologia mediante criterios matematico-l6gicos, también en los dominios de la Conciencia y del Gobierno
pueden establecerse las ciencias fundamentales del Interés-Lenguaje, la Moral y el Derecho mediante criterios
matematicos, estéticos, 16gicos y éticos. Del mismo modo que, a la luz de las ciencias naturales, surgieron las
ciencias aplicadas de la Ingenieria y de la Salud en los dominios del Devenir y de la Vida, también, a la luz de
las ciencias humanas, pueden establecerse las ciencias del Consenso y de la Felicidad en los dominios de la
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Conciencia y del Gobierno. Las proposiciones de validez universal pueden alcanzarse mediante criterios
matematicos, estéticos, 16gicos y éticos. Sobre esta base puede desarrollarse y practicarse una politica auténtica.
La finalidad de la politica consiste en alcanzar la verdadera felicidad mediante valores universalmente validos.
Esto solo es posible mediante el conocimiento de los seres, de sus causas y de la Causa Primera.

Conclusiones: La ciencia es la investigacion de las causas. La ciencia surge mediante el conocimiento
de las causas. Cuando el conocimiento cientifico se aplica como arte, es posible producir algo util y hacer que
la accion alcance su finalidad. El camino para ello reside en el método y en el criterio. Las ciencias humanas
pueden adquirir caracter cientifico en la medida en que alcancen proposiciones ideales y universalmente validas
acerca de los principios y las causas. El objetivo del conocimiento es comprender la verdad, y el objetivo de la
accion es actuar conforme a la verdad. El ser, la voluntad, el conocimiento y la accion no pueden concebirse
sin la politica. Y la propia politica no puede concebirse sin los valores.

Palabras clave: Absoluto, ser, derecho, conocimiento-ciencia, politica, ideallogia.

ZHAME

FR 0 BRTAIC TGS AT CEMEBIN EXE 25, B B RE X —MNTF
AR AR W, VAR I E 2 R 5K AR S 20 R 4 A SR R AN (EOR AL AN
HAENE, JREMERRE B, Ho R, BREE ALE FRGRBRBKR R RTEER
HEFR, REBMEFEER, BHREE TERIESRIMEMEEEM LRy, meEk, M
AR 2 LAV MR RELR 3L T8 5N 2 R BB AT . SR, R g 5 IR
WHORER, ACRHAHTIHER LR, BA EUPREERG T IERRAAL . HARA S e
TACEHRZ A HIRER L. BT AR 5 M LSRR bl s, 7T
IR T L W B R AR IR T, RGBT BN KB R RILSERA R I A
W SAE . ARG, HIEE SR EREA S, RN BRI AR AEE
ZUR RN SCRFA T B IZ — HRA P N 85

BHE @ AT E RN NSRS 2R AR A L Heahtg . By S hn, DURCH T
I CARL 0B SR A3 B A R a2 &4, AT IE — PR RE RS 51 5 4 N2 M) B I SR AR I IB0A
P AREE

Fit o —UIREERSL TR b A A SCRH P REBIRIE AT B R TR A ML &
R, AR RENE . ARSCRA T JAHE IR R R B4R (Ideallogy) » 51k, BILMETERIAK
WA R, TR AR B R A S A AR R, R R R A A A SR S BUAR . A
HYEA: 2 HHMESAWIUEFR . R T AR DL LI RE T . NRPT BA IR RE B4E: PR (
Hedon) . 3K (Expression) . —% (Coherence) . 1% (Calculation) FIy5HE (Governance)
BEUFRE 1T %0 (Sense) . 1% (Emotion) . 1T738) (Action) . Z1iH (Knowledge) FnERAR (
Ideal) , fEBIXEERES), ANRHATHUR 580, ¥ H S SEERRER, HHRAENTE). &
PR SHUA 3 B FLEA RN, R, J5%%. EF % 2. JUEEMEUR S HER:, DK
PUR. £ BR, BlEAIEAR S MME N, BRI LR HELE FIERL, HARHE L R =4
[ A . DR 7R B Be 0 A1 B Re 09 B AR BORN S, 4R ZOR B T HARAF 72 Ut
s ETER T &R L T TRV . BRIk, BARE J1 AN G R B At A7 78 SR 7 B HE R
Fo HHERMEANM RHABRL AW TV, RN B S IR AUR B RAEAR . R IR} 22K e 78 [ g 57
HIEFHAE R ZEARILEH, A4 HAh R 5 ZAR B K DA IR SEAR 1) S R M. AR
RAGERAXT BT RS TTERIERR], a0 Kt T . R m e ImAER T, BT
Rt 1EE . B, BUEMBUGEEAER Y R IIESE T, MBI R. B R,
FpEE AR AR A A . X R R Rl R R . IR — ik TR ANA BRI POE .
Rlth, feBMPUR. RO BENIES . ROEHN— 8. REB TR s S E G, <Pl
(Ideal) », #IpL T AIERIZIERNERRIB AR, 115 56 3% 13248 W2 AE B BiX — H A 73 DLSREL. 78
LR BE DAL THRETIOREZE T, ATLORIB TR R 3£, 2R, REAAIERAR . Y A\ RSei s AEvE B, 3

Turkish Studies — Comparative Religious Studies, 21(01)



The Human Sciences and the Wisdom of Governance ... 1531

AL B —EE . BARERA UL BARPROR I, O sell 7B AR S AR . R, BRARBOA At AL
BARSAAR, PRI A AR AR SEEG B . BUARIA SBUAZARIIE 6, At 513 ASE M EAE
SEMR. MUARE I DUE IR ZBUA, BOFRENMIGE R R ZEAY:. M5, RESHA. BisS
HAEILFE G RN FGE M. RIR. £, ERMBIERRA HiR, SUZ 15 A REAR, RIEEAR

-
o

SR (FESIURIR AT N A0, BREEBM. FIR—BFL L TEh; RS INR IR
i daxt. AR BRI B 2R B RIEX — i AT N sr . BRI IE
R AR R A A R, PIEREE . SR AE ) A SR 2 Rl I B e AR M R 1 —
FE, fECBIUTIRE-As b, Mak@id . £ EEAMSE AR R E—EF . 16
P2 MVE S E IR . [FIRE, B AR RV R R 22 R A0 B SRR 22 Al B Rl i B B2 —#,
(ER A EE AT R, WEEREAE N SCRF AR FEAE B2 SRR 2 S am Rl 2. (S EE. 2. %
A ERSE R UE, v DUIRTS B il A e () i s B IR BRI REAE E N R S TR Rl 2
BUARKIH R, 7T EB A SN ESS I IER SR, X — BAsMEEEIANRAE. A
IRAETE 2 JR IR BL K 35—l (First Cause) S RESEH,

ik BAAER BT . Bl AT EERAR . SR RRE N ZAR I L g I,
fERENS QUG A 2t R, JFEATEI I A 1. SEOUX — HARRIRBAE T 07k 5 FIUE . A AR
AE G B U5 i (A B AR H LA 3 AR A A il BT A RE IR BRI R A B R H b
FETEE A, WATIN B PSE TR ATE . 4E. BE. FIR5AT30 Sk B BUA M
B FIRE, BUAA SR B E AL

REEW: . FEOE. WEEL. AR RME. BOA, B4R (Ideallogy) .

CTpyKTypuUpOBaHHAsA AHHOTALMSA:

IIpeanocelaku: 3a MCKIIOYCHHEM S3TOMCTOB, HUTWIMCTOB M aHApXMCTOB, BeNWKHE (rimocodsl B
ucropun punocopun — ot Cokparta, [lmatona, Apuctorens u anp-®apabu no Kanra — mpemraramu
OPTaHM30BBIBAThH YEIOBEUECKYIO )KU3Hb HA OCHOBE YHUBEPCAIBHBIX [IEHHOCTEH, 00BEANHSIONINX BCEX JIIOJICH,
¥ MMEHHO HA 3TOM OCHOBaHHMH PAacCMaTpPUBAIHM BO3MOXKHOCTH JOCTHXKEHHUs cHacThs. KpyIHBIE COIHOIIOTH,
takue kak A. ne Cen-CumoH, Ortoct Kont, Kap:x Mapkc n Omuis J{topkreiiM, HECMOTPS Ha pa3iudus B CBOUX
MOJX0/1aX, TaKKe Mpeaiaraid CTPOUTh COIMAIBHYI0 HayKy Ha yHHBEPCAJbHBIX IEHHOCTIX M cdacThe. B
HocjeHee BpeMs MOSBUIINCH IOAXO/BI, OJUYEPKUBAOIINE, YTO TyMaHUTApHbIE HAYKU JOJDKHBI IIPEOJ0IETh
MOBEPXHOCTHOCTh M OCHOBBIBAThCS HA YHHUBEPCAIBHBIX IMpHHIMIAX. HecMOTps Ha Bce 3TH TPaJAUIMOHHBIE U
COBpPEMEHHBIE HCCIICIOBAaHMS, TYMaHUTAPHbIE HAYKH BCIEACTBHE METOMOJIOTHYECKHX MPOOIEM B LIEIOM He
JIOCTUTAIOT CTaTyca TMOAJMHHON Hayku. IIpudmHa 3TOro 3aKmioyaeTcs B OTCYTCTBHH METOAOJIOTHYECKOM
JUCIUIUIMHBI y TIPEACTaBUTENICH T'yMaHNTapHBIX HayK. [IocKoIbKy 3HaHHME OLICHMBAETCs Yepe3 oOparieHne K
MPOILIOMY, OTHOCHTEIBHOCTH U TOBEPXHOCTHBIM JIaHHBIM, HMCCIIEJIOBAHHS OCTAIOTCSI PETPOCIICKTHBHBIMH,
CyOBEKTHBHBIMH HJIM OIPaHUYMBAIOTCS IIPOCTHIM OmcaHueM. He yanock 1oOnThCs TPOABIKEHHMS K TITyOHHE
Y MHHOBAIIMSM TTOCPECTBOM TEOPHH, OTKPBITHH, H300pETeHUH 1 TIOCIIeI0BAaTENbHBIX HAYUHbIX JOCTI)KEHHH.
B rymaHnTapHBIX HayKax MCTOYHHKOM IIOJIOKEHMI BBICTYIAeT HE caMa HAyKa, a OTJCNIbHbIC JIMYHOCTH,
IPyNIbl WM Macchl. HacTosimas craThs NPEACTaBisSieT COOOW MOMBITKY PEIIUTh (QyHIaMEHTaIbHYIO
mpobieMy, B KOTOPOI OKa3alnuch TyMaHUTapHBIE HAYKH.

Heab: Ilens maHHOTO HCCNEAOBAaHUS COCTOMT B PACCMOTPEHHHM OHTOJIOTHMUECKHX oOOiacTed u
CTPYKTYpP, MopAaKa, MECTa U KPUTCPHUECB I'YMAHUTAPHBIX HAYK U HCKYCCTB, B BBIABJICHHUH Ha OCHOBC 3THUX
JAaHHBIX nyTeﬁ JOCTUIKECHUA YHHUBEPCAJIbHO 3HAYUMBIX MOJ0KEHHUH u, TECM CaMbIM, B 000CHOBaHNH
BO3MO>KHOCTH TaKOM IMOJIMTUKH, KOTOpAasA criocoOHa MPUBECTHU YEJIOBECYCCTBO K HCTUHHOMY CHACTBIO.

MeTtoapi: Hayku ocHOBBIBaroTCS Ha ObITHH. ['yMaHWTapHbIE HAyKH MOTYT MMEHOBATHCS HAayKaMH
JMIIb TOTZAA, KOTJAa OHH JOCTHUTal0T YHHBEPCAIBHO 3HAYMMBIX MOJIOKEHHH, COOTBETCTBYIOIUX ObITHIO. B
JTaHHOH CTaThe MPUMEHSETCS pa3pad0TaHHbBII HAMH METO/1, KOTOPBIi MBI Ha3biBaeM uaeasiorueii (Ideallogy),
OCHOBAaHHBIH Ha OHTOJIOTHYECKHX O0OJacTsX OBITHS W HalpaBJCHHBIH Ha JIOCTHIXKCHHE H/EaJbHBIX,
YHHBEpCaJIbHO 3HAYNMBIX ToJIoKeHu . Taknum 00pa3oM npeAnpruHUMAaeTCs MOIBITKA PAaCKPBITh 1 000CHOBATH
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TYMaHHUTapHbIE HayKd U NMOIHTHKY. C caMOTo Hayajia 4eJIOBEYECKOTO CYIIECTBOBAHUS UENIOBEKY MPUCYIITH
MepBOHAYAIFHOE 3HAHHUE, TAPOBAHHOE CYIIECTBOBAHHE M COOTBETCTBYIOMHE criocoOHOCTH. K crocobHOCTSIM
opuentaru  otHocstcs: I'emon (Hedon), Bripaxkenuwe (Expression), CormacoBannocts (Coherence),
Brerauciienne (Calculation) m Ympasnenue (Governance). K cocoOHOCTSIM NMPOSKTHPOBAHHS OTHOCSTCS:
UysctBo (Sense), Omonms (Emotion), [JefictBue (Action), 3nanue (Knowledge) u Unean (Ideal). bnaromaps
STHM CIOCOOHOCTSIM YeJIOBEK OCYIIECTBIISICT OPHUEHTAIIMIO W IIPOCKTHPOBAHKE, CBSI3BIBACT ceOs ¢ OBITHEM U
HarmpagsJseTcs K Hemy. Kaxkaas u3 3THX CBsI3¢il U OpHEHTAIMi 00JiaaeT COOCTBEHHBIMY 3aKOHaMHU. B pamkax
JAHHBIX CIOCOOHOCTEH (GOPMHUPYIOTCS KpUTEepHaibHble Hayku — Bkyc, SI3bik, Jloruka, MaremaTnka u
ITonuTrka, a TakKe IEHHOCTHBIC 00macTu — Y oBosbeTBUE, Kpacora, MckycctBo, Hayka u Uneannorus; B
3aBHCUMOCTH OT UX PE3YJbTATOB BO3HHUKAIOT Pa3UYHbIC (OPMBI cuacThs. Korja Hayku, HanmpaBJICHHBIC Ha
BBISIBJICHHE 3aKOHOB CITIOCOOHOCTEN OpUEHTAIIMH U MIPOCKTUPOBAHUS, MPUMEHSIOTCS KaK UCKYCCTBA K APYTUM
001acTsM OBITHS, BO3HUKAIOT HAYKH, OTHOCAIIMECS K KaXIOW U3 3THX oOnacteil. Takum o0Opa3oMm, HayKH,
HaIpaBJICHHBIE Ha CIIOCOOHOCTH, CTAHOBATCS KPHUTEPHANGHBIMA HAayKaMH [UIS HAyK, M3ydalolldX IpyTrHe
obmacti ObrThs. KpuTepnanbHele HAyKH CIIy)KaT METOAOM IUISi OCTAIBHBIX HAyK M TOATOMY CaMH JTOJDKHBI
pa3BUBATHCS Kak UCKyccTBA. Ecim kpuTepHaibHBIE HAYKH HEe OyIyT MPOYHO c(hOPMHUPOBAHEI M MPABIIHLHO
MIPUMEHEHBI KaK HCKYCCTBA, CTAHOBUTCS 3aTPYAHUTECIHHBIM Pa3BUTHE IPYTUX HAYK M UCKYCCTB U JOCTIDKEHHE
MOJUTMHHOTO CYacThs. UemoBek Bceraa cTpeMUTCs K aDCOIOTHON PeabHOCTH; 3a4acTyl0 OH HE CIIOCOOCH eé
JIOCTUYB, OJHAKO CHOCOOeH €€ MBICTUTH. B KOHTEKCTe CrmocoOHOCTEH OopHeHTanuu (OPMHUPYIOTCS TaKUe
KpHUTepHaJbHble HayKu, kKak Bkyc, S3bik, Jloruka, Matemaruka u IlonuTtuka. B koHTekcTe crocoGHOCTEH
MPOEKTUPOBAHUS BO3HHUKAIOT obmactu YnoBodbcTBUS, Kpacotsl, HckycctBa, Haykum u HWneammoruw.
KoMmmereHMy 3THX HAyK OMPENCNISIOTCS CHOCOOHOCTAMH Y TOBOJNBCTBUS, Boipakenust, CoriacOBaHHOCTH,
Beruucienuss u  Ynparnenus. CrenoBarelibHO, HaunOoJiee COBEPIICHHOE YIOBOJBCTBHE, HauboJee
COBEPILICHHBIN 53bIK, HAMOOJEEe COBEPIICHHAS COTIACOBAHHOCTh, HAMOOJIEE COBEPIICHHOC BBIYHCICHUC U
Hanbollee COBEPIICHHOE yIIpaBIIeHHE, TO ecTh Maeali, COCTAaBIAIOT IeJIb BCEX HayK, a HanOoJiee COBEPIICHHOE
CYaCThe IOCTHTACTCS IOCPEACTBOM JOCTIDKCHHS 3TOW IIemH. B pamkax CIIOCOOHOCTEH OpHEHTAlWd WU
MPOCKTUPOBAHUS MOYKHO TOBOPUTH 00 YIOBOJBCTBHUSX, KpacoTe, MCKYCCTBaX, Haykax W upeanax. Korma
yenoBek pocturaet UneansHoro Ympasnenus, Mpeansroro Beramcnenus, WneansHoit CoriacoBaHHOCTH,
WneansHoro Breipaxkenus u WpeanbHoro YmoBonbeTBUS, OH nocturaer Takxke MpeampHoro Cuactbs.
CrnenoBarenpHO, WIcallbHAas TOJHTHKA 3aKitodaeTcss B moucke MpeampHoro CyacTesi W yHpaBICHUH B
COOTBETCTBUU CO 3HAHMEM 00 3TOM cuUacThe. 3ajjaua HAyKd U MUCKYCCTBA MOJMUTUKH COCTOUT B TOM, UYTOOBI
BecTH 4enoBeka Kk Mneanpaomy CuacThio. OnpenenstoniuM HakTopoM CocOOHOCTEH OpUEHTAIIUU SBIISETCS
[MonuTrka, TOrga Kak OMpeaessomuM (GakTopoM CIOCOOHOCTEH MPOSKTHPOBAaHUS sIBiIsseTCs Vaeartorus.
Nupivu cnoBamu, Ympasnenue u Wpean, [lomutuka u Waeamnorus BemyT denoBeka k Cuacthio. Llenbro
YnoBonscTBuit, Kpacotsl, UckyccT n Hayk siBistercs ux uaean — Maeamnorus.

Pesyabrarer: OGnactu ObITHsI pacriojiaraiorcst B cieiyromiem nopsake: beitie, Bonst u Lens,
3nanne—Hayka u [leiicTBue; CTPYKTYpHI OBITHS YIOpsAAOYHMBalOTCS Kak AOcomror, CraHoBieHUe, JKU3HD H
Cosnanne. Hayku 1 ICKycCTBa OCHOBBIBAIOTCS, (DOPMHUPYIOTCS 1 yIIOPSIOYMBAIOTCS B COOTBETCTBHH C JAHHOM
CTPYKTYpoil m e€ ¢yHKuoHupoBaHueM. IlomoOHO ToMy Kak B oOsactsax CraHoBieHus U JKusHM
(yHnamMeHTanbHbIE HayKM — (HU3MKa, XUMUS W Ouojornss — ObUIM C(HOPMHUPOBAHBI IIOCPEICTBOM
MaTeMaTHKO-JIOTHYECKUX KpHuTepues, B obnactax Co3HaHus M YHpaBlIeHHS MOTYT OBITH C(HOPMHPOBAHBI
¢yamameHTaneHele Hayku MHTepeca—S3pika, HpaBcTBenHoctn u IlpaBa Ha OCHOBE MaTeMaTHYeCKHX,
ACTETHUYECKUX, JJOTHIECKUX M 3THUECKuX Kputepues. [lo1o6HO ToMy kak B oOnacTsx CraHoBneHUs u JKuzHu
MPUKJIaIHBIe HAYKH — WH)XEHEPHs U HAYKU O 37J0pOBbE — OBUIN CO3/IaHBI HA OCHOBE €CTECTBEHHBIX HAYK, B
obmactsax Co3HaHMA U YTIpaBlIeHUS MOTYT OBITh cpopmupoBaHsl Hayku o Cornmacuu u CuacTbe Ha OCHOBE
TYMaHUTapHBIX HayK. YHHUBEPCAJIBHO 3HAYMMBIE IIOJOXKEHHUS MOTYT OBITh JOCTUIHYTHl TOCPEICTBOM
MaTeMaTHYECKUX, ICTETHIECKHX, IOTHYECKUX U 3THUECKUX KpuTepueB. Ha 3Tol 0cHOBE BO3MOXKHO CO3/IaHHE
U MIpaKTHYeCKasl peaau3anus MOATMHHON noauTuku. Lens NoauTHKNY 3aKI04aeTcsl B JOCTHKEHHMH UCTUHHOTO
CYaCThs IOCPEJCTBOM YHHUBEPCAIbHO 3HAUMMBIX HEHHOCTEH. DTO BO3MOXKHO JIMILb Yepe3 NMO3HAHKE CYIIETo,
ero npuuuH u [lepBonpuyuuHEL.

BuiBoabi: Hayka mpezcraBisier co0oil ucciienoBanue npuunH. Hayka Bo3Hukaer Ousaromapst
no3HaHuto npuurH. Korna HayuHoe 3HaHHE NPUMEHSIETCS KaK UCKYCCTBO, CTAHOBHUTCSI BO3MOXKHBIM CO3IaHUE
MOJIE3HOTO pe3yJIbTaTa, a JeicTBUE JOCTUraeT cBoei nenu. IlyTh K 3TOMYy JIEKUT 4epe3 MeTOJ U KpUTEpUil.
I'ymanuTapHBIE HayKH MOTYT NPHOOPECTH IOJUIMHHO HAYYHBIH XapakTep JHUIIb B TOH Mepe, B KaKOW OHH
JIOCTUTalOT UICAIBHBIX U YHUBEPCAIBHO 3HAYUMBIX II0JIO)KEHUH OTHOCUTEIBHO MPUHIMUIOB U puuuH. Lens
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3HAHHUA COCTOMT B IMOCTHXXKCHUH MCTHHBI, a IICIIb ,HeﬁCTBHﬂ — B OCYIIECCTBJICHUU JICUCTBHUM B COOTBETCTBUU C
HCTHUHOM. BLITI/Ie, BOJIA, 3BHAHUEC U ,I[CI\/'ICTBPIC HE MOTYT OBITH OCMBICJICHBI BHE MTOJMTHKU. M cama MOJNHUTHKA He
MOJKET OBITh OCMBICIICHA BHE IIEHHOCTCH.

KiroueBblie ciioBa: AGconroT, ObITHE, TIPAaBO, 3SHAHHE—HAYKA, IOJUTHKA, HCAJUIOTHSI.

TR fod IRIRT:
IRy Wrlarfed, MRaemararieal (Rigfore) SR sRIS@amareal o BIe®y, G & sfag™
& g RIDH]—gPHRId, Wel, 3RE 3R HA-BRTE I AR FHic ddb—- AMd Sita- i 3 AdHIHS
Tl & SR TR ST PR BT YRATT I Sl FHE Al Dl Uh I F aierd €, 3R S MR R
U@ﬁw(HappmeSS)aﬁWﬁl aﬁm Td. Te- qIgHA, WW ao"rﬁnmfshwﬁrag@“lﬁq
SR TG gATSTRNRe 3, Tafy fafis efden & mﬁmw@vwwwmw
ORI Y RITGT HT UATd @M1 BT & aul & U DI 1t fIpRId gue NI Td WIS 6 b
A Td T faRT &) g fazawor § o dgax At Rigial o snerfkd g1 arfgul 57
mﬁw%aﬁ?sﬂg%&rmﬁﬁw AHdP! Td AT fa Usfaid Tansh & SRl
YHT: AFHS WY U R H SHd ] | TS BRI I8 ¢ b AHds! & gt & siazas
TSI SR &1 3{HTd 8| b T o1 Hedieh- 3fild, roerdl aul Tdal sies! & YR W faar
AT &, SfeTT SFHT Ui: Ydaardt, Safad-s a1 dHad quiHIdd Wk dd JITHd 38 oI & | R, T,
SRR qUT BTG TR B H1S @ TeRTE SR TR B R & SRy Sl a1 81 Ut &1 A wd
T fagml & aRTRGdT & RIF W Afad, T9g SudT SH9gg Uardl &1 AulRo #vd 81 98 a9
A Td Arifor o & THe SURd $U Jayd IHT & ST & TN & $0 & forar m g

IERT: U AT DI 3T AFGH] T4 ATHINID [l 9T Harsdl & RdaH AT s
SH<IaiTe) &3 Td TRT3N, I9% HH, RIM aUT AFCS! BT URI&UN HAT; 37 MURT R JdHifis
U Iy UfquTEl I Ugan & AT b U Rid R, TUT 39 UHR U A &1 JuTadT & Rig w1
& Sl AMIdl & aRdfdd & P 3R A o H Gem gl

faftr. @uft fogm SifTd (Being) W e €1 AFfaw! vd Qo fagm auvt faw sgam &
g § 9E 4 3R & 3TET WdHifte 0 F I Ufdure- TRgd B3| 39 49 H AR gRT [
TG (Ideallogy) TP UKl BT TGNT o1 711 § | U8 Usfel 3ifKicd & i A AT &3 &
YR TR e T Wil &0 F Y ufaure-! db Ugd- &1 T Sl 8 | S A1y ¥ 7Hfdd! ud
T faRT T A BT SHTERUT U9 JARRGHT - &1 T {361 711 § | A1Ha & 31 & Uu|
&1 & ¢ ITH URfY I, e SifIed T T ey faer Ygdl €1 Ad B St
(Orientation) Haet &AAE 8 ge (Hedon), Sif¥raafad (Expression), WTRI (Coherence), TOTHT
(Calculation) YT RMHAT (Governance) | IESIES (Design) el emang % TdeT (Sense), HTAAT
(Emotion), fFT (Action), I (Knowledge) TUT TSR (Ideal)| F5I &marell & H1eqd 9
3ifirgdierRur SR 0T el B, W Bl 3T | SiedT § 3R ST 3R I gl 81 Udd TR P
ERESERS 3R Wm% &Nﬁ-&mﬁﬁﬂﬁ@ﬁal i (Taste), HIHT (Language), JHIE (Logic), TIford
(Mathematics) dUl NSRS (Politics) St A S (Criteria) fagml & Try-ay JY (Pleasure), Jied
(Beauty), Pl (Art), [CEIG] (Science) d¥T SHTERITaRH (Ideallogy) o ]1?3[-?33[ gl ermansii & Geo A fAftfa
BId ], 3R 39 URUMRaS=Y fafis R & Y S 8ld ¢ | 51d SITRAIHRur 3R fEoirg Taieh ermanatt
& FHoml T 3N R AT ATl &t 3T SifTarTd &l IR Fall & &0 H AN a1 STl §, a9 3-8
&=t & fag fawfyd g §1 39 UeR, emarsl R Hisd fagm o siaarma &=t & fagt & fo
AMEEY faq & offd § | A fag s eft fast & fo ugfa &1 &l avd &; Sufeng Se wd
FHal & ©u H {9 g1 S1axas® g | afe AFc S fasml &1 g RIYAT A 81 3R 3¢ &oll & wU &
T} &1 Q AL A fpan e, at o fawit ud wanstt o sy auT arafas I &t Uit 13 81 St 81
T ¥cd IRA I HI Wil dal o; TN I8 W 3 W el & i, fhR |t ST Hed=1 o Jhel
21 SiftrgdiieRur Teith emarell & Ga § iy, W, e, MO 3R oG SRl Aty fawm
faemfid gt €1 feog e emrarett & Touf & Qw, Wicd, wan, fagm qur srexifaaT & & fasia
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B & | S fagi o1 gerant g, Sifiyaafad, G, TOMT a1 = &1 emarsii gRT Fuffed gt 81 39
TSR, Farqd GO, Jarad HTST, Farad i, Farad 0T ol Fardd [m-—ordfd mexf (1deal)—
Tft fammT 7 Sifaw @ed 9 €, SR ST Teg Y Wt IR IRA G B Wi Bt 81 Sftgdiepor 3R
e Wit emarall & deu! & g, Aiedl, Hensil, Az oIk sma=il @1 =i 1 o qebell ¢1 a 7w
3TRT ]I, SHTERT MO, e , 3MTGR! Sfiyeafad Tt SER Y@ UTd ol 5, 79 a8 3G &
(IdealHappmess)?-ﬁWEF{aﬁT |sﬂﬁqmﬂaﬂﬁmaﬁ%&mg@ﬁ@ﬁmmnﬂﬁ$

IE F FTEY WHF BRAT Ao & O 3R Hell $T S AFT B e & & UgdHl g
wmwﬁmﬁmﬁwmﬁ%,mmwﬁmﬁmﬁmm
g1 T o, T SR 3MTexl, IS iR SHERIfART, AMa &1 @ &1 3R o 91d § | g, Hied, Ha iR
faqm 1 Sifew IR 3T 3mext ], srufd siexffamm|

gRRomH: 3 & &9 HHR: &r%ra(lsemg),s'@r&ﬁvs?‘m(wm and Purpose),?ﬂ'—'l ﬁ'ﬂT'_'l

(Knowledge—Science) YT fopan (Action) & =0 H HalRyd % Safd i o1 WAL R (Absolute),
(Becoming), Siaq (Living) YT a1 (Consciousness) & U ¥ gafkyd %I ﬁ?ﬂq

HoT T TR qUT ITDH! ST & SR W1, fAeRa ok =afkd 8id g1 v ueR
gRad-=iadr 3R Sftas & &3 & itrda-arfidhe arcs! & SMyR W ifaet, T fagme iR Stafagme
S qayd fawm it 3T, S R TaT 3iR TreH & & B K, ey, aifhe qut fae
m% \}HWW%H—W (Interest—Language),ﬁmﬁm%ﬂﬁ%mﬁwmwm
&1 O T fae fagmil & SR W Siftrfert ok Wre fagm fasfid gu, 39 & amfas! vd amifors
ol & SMUR TR = 3R IRE F &=t o ggafa (Consensus) dYT JW (Happiness) & fagm fawRa
U T ea 8 | MK, ey, difde aur Afae st & mem ¥ grdifie ©u 3 9y ufdure
UT fohT o Thd &1 361 P YR TR IRAde Isita BT (AT 3R IYPT TdeR THT g | ASHITT BT
I Yrd e &0 T 39 Ti & [T ¥ aRafds T &1 I 8| I8 Had Sfid, STb SR adl
UYH HRUT (First Cause) b J1- & A1AH F g U & |

frep: fag SR &1 3w B 1| I RN & 9 ¥ IUF 8T 8| 59 I I B! Bl
% = B Q] far o1 8, a9 Iuatt uRkomy Iad {6 o 9ahd § SR foar 37 35x9 dd ugd Iabat
21 3BT HIY Ugfd 3R AMdS! ¥ B STdT 8 | HHdeh! Ud Tt faxm a+t 33e Ty urd o
T ¢ ofd 3 fIgial ok SRl & Faie & e qur T ifie 9§ 94 ufqure vRdd & | 4 &1
I T P18 FRAT g, 3R b1 BT I T P 3T TR BT 8 | KT, T3, I 3R foan
DI HeUAT AT & ST TEY BT S Febelt; 3R AT Bt e Ht Jea & o Tva 78t 31

W: IRY, ST, 7afdr, F-fa3m, oI, SeRifa™ (1deallogy) |

Yapilandirilmis Ozet:

Giris: Egoist (bencil), nihilist (hig¢i), anarsist (bozguncu) kimseler disinda, Sokrates Platon,
Aristoteles ve Farabi’den Kant’a felsefe tarihinin biiyiik filozoflar1 biitiin insanlar1 baglayan evrensel degerler
iizerine insan hayatini diizenlemeyi 6nermisgler ve bu temel lizerine mutluluk diigiinmiislerdir. H. Saint Simon,
Auguste Comte, Karl Marx, Emile Durkheime gibi biiylik sosyologlar da tiirlii farklarla evrensel degerler
iizerine kurulu toplum bilimi ve mutluluklar 6nermislerdir. Son dénemlerde insan bilimlerinin yiizeysellikten
cikip evrensel ilkeler lizerine kurulmasi gerektigini vurgulayan yaklasimlar goriilmektedir. Biitiin bu gelenek
ve modern donem calismalarina ragmen insan bilimleri, yontem sorunu yiiziinden, genellikle bilim niteligini
kazanamamaktadir. Bunun sebebi disiplinsiz insan bilimcileridir. Bilgi eskiye atif, gorelilik ve ylizeysel
verilerle 6l¢lildiigli i¢in arastirmalar geriye doniik, siibjektif veya durum tespitinden 6teye gidememektedir.
Teori, kesif, bulus ve saglam adimlarla derinlige ve yenilige dogru ilerleme kat edilememektedir. Insan
bilimlerinde 6nermelere bilim degil kisi, grup veya yi1gnlar onciilik etmektedir. Bu makale insan bilimlerinin
i¢ine diistiikleri bu biiyiik sorunu ¢6ziime ulastirma girisimiyle yazilmistir.

Amagc: Bu calismanin amacit insan bilimleri ve sanatlarini, varlik alanlari ve yapilarini, sira ve
yerlerini, Olgiitlerini; bu verilerle tiimelgeger Onermelere ulasma yollarini ve bdylece insanligi gergek
mutluluga eristirebilecek siyaseti ortaya koyma olanagini1 gostermektir.
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Metot: Bilimler varliga dayanir. Insan bilimleri varliga uygun tiimelgeger 6nermelere ulastiklarinda
bilim adimi alabilirler. Bu makalede, tarafimizdan gelistirilen, varlikbilig alanlarim1 yani ontolojik varlik
arastirma alanlarin1 temel alarak ideal, tiimelgeger 6nermelere ulagsma yontemi dedigimiz idealloji yontemi
uygulanmustir. Béylece insan bilimleri ve siyaseti ortaya konulmaya galisilmistir. Insani varliklarda ilk andan
itibaren ilk bilgiler, verilmis varlik ve yetiler bulunmaktadir. Insana verilmis yonelim yetileri: Haz, Ifade,
Tutarlilik, Hesap ve Yonetimdir. Tasarim yetileri: Duyu, Duygu, Eylem, Bilgi ve Idealdir. Insanlar bu yetilerle
yonelim ve tasarimlarda bulunurlar, varliga baglanir ve yonelirler. Bu baglanma ve yonelmelerin her birinin
kendisine has yasalar1 vardir. Begeni, Dil, Mantik, Matematik, Siyaset gibi kriter bilimleri ve Zevk, Giizellik,
Sanat, Bilim, Idealloji gibi deger alanlari bu yetiler baglaminda olusur ve neticelerine gére mutluluklar hasil
olur. Yonelim yetileri ile tasarim yetilerinin yasalarini kesfetmeye yonelik bilimler sanat olarak diger varlik
alanlarma uygulandiklarinda her bir varlik alanina dair bilimler ortaya ¢ikar. Boylece yetilere yonelik bilimler
diger varlik alanlarina yonelik bilimlerin kriter bilimleri olarak karsimiza ¢ikarlar. Kriter bilimleri diger
bilimler i¢in bir metot vazifesi goriirler ve bu yiizden sanat olarak da gelistirilmeleri gerekir. Kriter bilimleri
saglam kurulmaz ve sanat olarak dogru uygulanmazsa diger bilim ve sanatlar1 gelistirmek, gercek mutluluga
erismek zordur. Biz hep kesin gergekligi arariz, bunu ¢ogunlukla elde edemeyiz ama yine de tasavvur
edebiliriz. Yonelim yetileri baglaminda Kriter Bilimleri olarak karsimiza Begeni, Dil, Mantik, Matematik ve
Siyaset bilimleri ¢ikmaktadir. Tasavvur yetileri baglaminda Zevk, Giizellik, Sanat, Bilim ve Idealloji alanlari
karsimiza ¢ikmaktadir. Bu bilimlerin yetkinliklerini de Haz, ifade, Tutarlilik, Hesap ve Yonetim yetkinlikleri
belirlemektedir. Bu durumda en yetkin haz, en yetkin dil, en yetkin tutarlilik, en yetkin hesap, en yetkin
ydnetim, yani Ideal biitiin bilimlerin hedefidir ve en yetkin mutluluk da bu hedefe ulasinca gerceklesecektir.
Yonelim ve tasarim yetileri baglaminda zevkler, giizellikler, sanatlar, bilimler ve ideallerden bahsedilebilir.
Insani Varliklar Ideal Yénetim, Ideal Hesap, Ideal Tutarlilik, Ideal Ifade ve ideal Hazza ulastiklarinda ideal
Mutluluga da kavusurlar. O halde Ideal siyaset Ideal mutlulugu bulmak ve bu mutluluk bilgisine gére
yonetmektir. Siyaset Bilimi ve Sanatmin gorevi Insani varliklar1 Ideal Mutluluga ulastirmaktir. Yoénelim
Yetilerinin belirleyicisi Siyaset, Tasarim yetilerinin belirleyicisi Ideallojidir. Kisaca Yonetim ve Ideal, Siyaset
ve Idealloji Insani varliklart Mutluluklara ulastirir. Zevk, Giizellik, Sanat ve Bilimlerin hedefi, onlarin idealleri,
yani Ideallojidir.

Sonuclar: Varlik alanlar1 Varlik, Isteng ve Gaye, Bilgi-Bilim ve Eylem; varlik yapilar1 Mutlak, Olus,
Yasayis ve Biling seklinde siralanir. Bilimler ve sanatlar bu diizen ve isleyise gore temellenir, sekil alir ve
siralanirlar. Olus ve yasayis alanlarinda matematik-mantik 6l¢ekleriyle Fizik, Kimya, Biyoloji temel bilimleri
kuruldugu gibi, biling-yonetim alanlarinda matematik-estetik-mantik-etik olgekleriyle Cikar-Dil, Ahlak ve
Hukuk temel bilimleri kurulabilir. Olus ve yasayis alanlarinda doga bilimleri 1s18inda miihendislik-saglik
bilimleri kuruldugu gibi, Biling ve yénetim alanlarinda Insan bilimleri 1s131nda uzlasi-mutluluk bilimleri
kurulabilir. Matematik-estetik-mantik-etik 6lgeklerle tiimelgecer 6nermelere ulasilabilir. Bu temel {izerinde
gercek siyaset yapilabilir ve uygulanabilir. Siyasetin amaci tiimelgeger degerlerle gercek mutlulugu
kazanmaktir. Bu da varliklari, nedenlerini ve ilk nedeni bilmekle miimkiindiir.

Bilim nedenleri arastirmaktir. Nedenlerin bilinmesiyle bilim olur. Bilimsel bilgi sanat olarak
uygulanirsa ige yarar bir sey yapilabilir ve eylem amacina ulagabilir. Bunun yolu yontem ve kistastan geger.
Insan bilimleri ilke ve nedenlere iliskin ideal, tiimelgecer onermelere ulastiklari Slciide bilim niteligi
kazanabilirler. Bilgiden amag¢ gercegin bilgisini yakalamak, davranistan amag¢ gercege gore davranmaktir.
Varlik, isteng, bilgi ve eylem siyasetsiz diisiniilemez. Siyaset de degerler olmadan diisiiniilemez.

Anahtar Kelimeler: Mutlak, varlik, yasa, bilgi-bilim, siyaset, idealloji.
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The Human Sciences and the Wisdom of Governance (True Politics) from the Perspective of
Ontology

Introduction

Except for egoists, nihilists, and anarchists, the great philosophers in the history of
philosophy, from Socrates (Plato, 1997), Plato (Plato, 2004), Aristotle (Aristotle, 2000), and al-
Farabi (1997, 2004) to Kant (1997a, 1997b), proposed organizing human life upon universal values
that bind all human beings, envisioning happiness upon this foundation. Sociologists such as Henri
de Saint-Simon, Auguste Comte, Karl Marx, and Emile Durkheim, despite their various differences,
likewise proposed a social science (sociology) founded upon universal values and forms of
happiness. Alongside this tradition of great thinkers, it is also observed that, in recent times, attempts
are being made to develop various approaches to universal values. While Sen (1999) defends
democracy and human rights as universal values, Turaki (2001) questions the universality of this
system. While Lang (2020) discusses how universal values can be constructed through a practical
approach, Winkler (2022) proposes a systematic theory for universal ethics. Donaldson and Dunfee
(1999) undertake the theorization of shared values through a social contract approach. The Caux
Round Table (1994) adapts principles such as honesty, fairness, and human dignity to the business
world. Current debates on epistemology and political philosophy (Baggio, 2025; Refle, 2025; Giider,
2023) emphasize that the human sciences must overcome superficiality and be established upon
universal principles.

Despite all these traditional and modern period studies, the human sciences, due to the
problem of methodology, generally fail to attain the quality of a science. The reason for this is
undisciplined human scientists. In the human sciences, new discoveries and inventions are seen
almost as nonsense. Because knowledge is measured by references to the past, relativity, and
superficial data, research cannot go beyond being retrospective, subjective, or a mere diagnosis of
the situation. Progress cannot be made toward depth and innovation through theory, discovery,
invention, and sound steps. In the human sciences, propositions are led not by science, but by
individuals, groups, or masses. A science, a logy, and a discipline cannot be formed from a heap of
subjective views and opinions. Science is, first and foremost, the investigation of causes. Science
comes into being through the knowledge of causes. If scientific knowledge is applied as art,
something useful can be done and action can reach its goal. The way to achieve this is through method
and criterion. The human sciences can attain the quality of a science to the extent that they reach
ideal, a priori propositions regarding principles and causes (Aristotle, 1996, pp. 75-86). The purpose
of knowledge is to capture the knowledge of truth, and the purpose of conduct is to act according to
truth (Al-Kindi, 2006, p. 139). Being, will, knowledge, and action cannot be conceived without
politics. Nor can politics be conceived without values.

Basic sciences such as Physics, Chemistry, and Biology are established in the light of
experience through research in language (expression), logic (consistency), and mathematics
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(calculation) conducted on the entities of Becoming and Life. Likewise, in addition to research in
language (expression), logic (consistency), and mathematics (calculation) conducted on Human
entities among entities of Consciousness, basic Human sciences such as Psychiatry, Psychology, and
Law can be established in the light of experience through research in taste (pleasure) and politics
(governance). Just as Engineering and Healing Sciences (Medicine) are established in the light of the
basic sciences of the sciences of Becoming and Life, so too must Politics and Healing Sciences
(Value Science) be established in the light of the basic sciences of the Human sciences. By orienting
toward universally valid propositions and ideal values discovered in the sciences of Taste,
Expression, Logic, Mathematics, Politics (Governance), Psychiatry, Psychology, and Law, humanity
must progress on the path to ideal happiness. For progress in the human sciences, first of all, the
criterion sciences and arts, especially the sciences and arts of Taste, Language, and Politics as much
as Mathematics and Logic, must develop sufficiently. Unfortunately, at present, the sciences of Taste,
Language, and Politics are not even sufficiently cultivated as a science, let alone as a criterion
science. This deficiency must be addressed, and a start must be made somewhere.

In human entities, present from the very moment of existence, there exist first cognitions
(Farabi, 2004, p. 21), given things, being, and faculties (Kant, 1933, pp. 58-62, 92-93, 573-574).
These given faculties are divided into two as intentionality faculties and design faculties.
Intentionality faculties are Pleasure, Expression, Consistency, Calculation, and Governance. Design
faculties are Sensation, Emotion, Action, Knowledge, and the Ideal. In short, human entities possess
five given intentionality faculties and five given design faculties. Within the context of these
faculties, they form intentionalities and designs. Through these faculties, they connect to and intend
toward being. Each of these connections and intentionalities has its own unique laws. Criterion
sciences such as Taste, Language, Logic, Mathematics, and Politics, as well as value realms such as
Pleasure, Beauty, Art, Science, and Ideollogy, emerge within the context of these faculties, and
happinesses ensue according to their outcomes. When the sciences aimed at discovering the laws of
intentionality faculties and design are applied to other realms of being as arts, sciences pertaining to
each realm of being emerge. Thus, sciences oriented toward faculties emerge as the criterion sciences
of those oriented toward other realms of being. Criterion sciences serve as a method for other
sciences, and therefore, they must also be developed as arts (Farabi, 2004, p. 22). If criterion sciences
are not established soundly and correctly applied as arts, it is difficult to advance other sciences and
arts, and to attain true happiness. Now, we can present criterion sciences along with the intentionality
faculties and design, in a table as follows:

Criterion Science | Sensation Emotion Action Knowledge Ideal
Politics Sensation Emotion Action Knowledge Ideal
Governance Governance Governance Governance Governance
Mathematics Sensation Emotion Action Knowledge Ideal
Calculation | Calculation Calculation Calculation Calculation
Logic Sensation Emotion Action Knowledge Ideal
Consistency Consistency Consistency Consistency Consistency
Language Sensation Emotion Action Knowledge Ideal
Expression Expression Expression Expression Expression
Taste Sensation Emotion Action Knowledge Ideal Pleasure
Pleasure Pleasure Pleasure Pleasure
Value Sciences Pleasure Beauty Art Science Ideallogy'
M U T L U L U K L A R

! Here, we use the concept of ideal not only in the sense of necessity —ought to, perfect essence as the content of
consciousness, but in the sense that encompasses these as well, as a priori, real, perfectly appropriate to reality, most
suitable, true, truth; encompassing the real, true, and truth. Starting from here, by deriving the terms IDEAL SCIENCES
and IDEALLOLOGY, we crack open and show the door to new fields of science.
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We always seek certain truth; we often fail to attain it, yet we can still conceive it (Farabi,
2004, p. 21). Looking at the table, what emerge before us as Criterion Sciences in the context of the
intentionality faculties are the sciences of Taste, Language, Logic, Mathematics, and Politics. In the
context of the design faculties, the realms of Taste, Beauty, Art, Science, and Ideallogy emerge before
us. The competencies of these sciences, as well, are determined by the competencies of Pleasure,
Expression, Consistency, Calculation, and Governance. In this case, the most competent pleasure,
the most competent language, the most competent consistency, the most competent calculation, the
most competent governance, that is, the Ideal, is the goal of all sciences, and the most competent
happiness will also be realized upon reaching this goal. In the context of the intentionality faculties
and design, one can speak of pleasures, beauties, arts, sciences, and ideals. When human beings reach
Ideal Governance, Ideal Calculation, Ideal Consistency, Ideal Expression, and Ideal Pleasure, they
also attain Ideal Happiness. In that case, Ideal politics is to find ideal happiness and to govern
according to this knowledge of happiness. The task of the Science and Art of Politics is to lead human
beings to Ideal Happiness. Politics is the determinant of the Intentionality faculties, while Ideallogy
is the determinant of the design faculties. In short, Governance and the Ideal, along with Politics and
Ideallogy, lead human beings to Happinesses. The goal of Pleasure, Beauty, Art, and Sciences is their
ideals, that is, Ideallogy.

Just as Engineering and Medicine can be misused, Politics can also be misused. Just as
Engineering and Medicine are not given up on, Politics cannot be given up on either. The purpose
should not be to direct and govern humanity as desired, but to provide ideal happiness by organizing
the life of the human being upon ideal values. For this, too, it is necessary to investigate and know
the first causes and principles of beings (Aristotle, 1996, p. 80, Book I, 981b25; Al-Farabi, 2004, p.
56; Avicenna, 2004, p. 3), and to know the truth of existence to the extent of our capacity (Al-Kindi,
20006, p. 139), that is, Philosophy.

When we turn to the realms of existence from an ontological perspective, we encounter the
realms of Being, Will, Knowledge, and Action, along with their order. In these ontological realms
and sequence, the absence of the preceding one plunges the subsequent ones into darkness. Will and
purpose without being, knowledge-science without will and purpose, and action without knowledge-
science become meaningless. When we turn to the structures of existence this time from an
ontological perspective, we encounter the beings of Absolute, Becoming, Life, and Consciousness,
along with their order, in which the absence of the preceding one plunges the subsequent ones into
non-existence. If there is no Absolute, Becoming cannot exist; if there is no Becoming, Life cannot
exist; if there is no Life, Consciousness cannot exist. In this case, the Absolute Being, Beings of
Becoming, Beings of Life, Beings of Consciousness, and the wills (laws), knowledge-science, and
actions of these structures of existence emerge before us. Therefore, ideals, science, art, beauty,
pleasure, and happiness are also grounded, shaped, and ordered according to these realms of
existence and structures of existence. In this case, we encounter the following table:

BEING WILL (Laws) KNOWLEDGE- ACTION
SCIENCE
Absolute Unconditional Absolute Sciences Religion
(Unconditionality) (Being-Nonexistence)
Becoming Subject to Causality Becoming Sciences Engineering
(Causality) (Matter-Energy)
Life Subject to Purpose Life Sciences Medicine
(Sensitivity-Instinct) (Life-Death)
Consciousness | Subject to Self-Interest Consciousness Sciences Politics
(Taste and Reason) (Joy-Sorrow)
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The table shows that there is a relation of dependence from right to left and from bottom to
top. The preceding is the cause of the succeeding, the upper is the cause of the lower, and the left is
the cause of the right. Without the preceding, the succeeding cannot exist and cannot be conceived.
Therefore, it is necessary to carry out the reasoning and determine the formation of all connections
either by proceeding from end to beginning to find the cause, or from beginning to end starting from
the cause, or from the middle toward the beginning and the end.

Disregarding the realms and structures of existence, or reducing them to one another, is
among the most frequently committed errors in human history. Those starting from the beginning
lose truth in the depths of absolutist approaches, those starting from the middle of naturalist
(naturalistic) approaches, and those starting from the end of subjectivist approaches. Whereas, those
who discern the differences and arrangements of the realms and structures of existence, wherever
they may begin, arrive at the same point when they apply the correct method. Progressing from end
to beginning and backward is like searching for the general suitable to the particular, searching for
justification, searching for origin, and its path is induction. Proceeding from beginning to end, on the
other hand, is like building upon the origin, the foundation, and its path is deduction. Starting from
the middle, on the other hand, brings with it the applications and results of both paths. In this case,
which path should be followed? Proceeding from end to beginning by searching for foundation,
origin, and the general? Proceeding from beginning to end by building upon origin and foundation?
Or proceeding from the middle?

The effort to seek justification may bring about straying into dangerous paths, such as finding
justifications that do not correspond to the truth. It may even go as far as fabricating justifications.
Indeed, humanity has suffered the pains of following this path throughout history and still suffers
today. Nevertheless, if induction is applied correctly in searching for justification and origin,
reaching the correct conclusion is possible for a person of sound judgment, which is the path followed
by philosophers like Immanuel Kant, who sought the general suitable to the particular. See Kant’s
Pratik Usun Elestirisi [Critique of Practical Reason] (2001, pp. 169—178) and also Critique of
Judgment (1987, pp. 20—441).

Progressing from beginning to end by building upon a foundation is fraught with the risk of
starting from an origin and foundation that do not correspond to the truth. Hence, a deviation may
occur right from the very beginning. The determination of the First and foundation may also be made
arbitrarily, conventionally, ideologically, or doctrinally, the pains of which humanity has also
suffered throughout history and continues to suffer today. However, deduction begins with an a priori
First and Foundation, and if executed correctly, it is also possible for a person of sound judgment to
reach the correct conclusion through this path; indeed, this is the path followed by thinkers such as
Abu Hamid al-Ghazali. See Abu Hamid al-Ghazali, Tehafiit el-Felasife [The Incoherence of the
Philosophers], third and fourth discussions (1981, pp. 55-79).

When starting from the middle, reducing both the beginning and the end to this middle point
is one of the most common errors, and it is from here that Naturalist and Vitalist approaches emerge.
Another error is proceeding from the middle either by seeking causes only toward the beginning or
by building upon causes only toward the end. The former reduces those that come after it (such as
human beings) to itself, while the latter reduces those that come before it to itself. However, when
starting from the middle, if seeking causes toward the beginning (induction) and building upon causes
toward the end (deduction) can be carried out together, the correct conclusion can also be reached
through this path. However, because this is an intermediate path, it is an arduous one that is difficult
to discover. Yet, it emerges as a path that becomes easier to discern only after the simpler paths have
been understood. For this reason, many adherents of science, philosophy, and religion prefer to start
from the middle after their own views, thoughts, and beliefs have become fixed.
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As can be seen, when realms of being, structures of being, and their orderings are taken into
account and the correct path is followed, it is possible to reach the correct conclusion regardless of
where one starts. Both induction and deduction offer us the possibility of reaching the correct
conclusion. Therefore, using both in a mutually checking manner will lead us to the most solid
conclusion. Indeed, this is the very path pursued by major philosophers such as Aristotle, al-Farabi,
Ibn Sina, and Ibn Rushd, and it is also the path dictated by the table above when examined carefully.
Indeed, the goal of this article carries the grand claim of showing humanity its path and shedding
light on its future by following this very route. When the claim is great, its impact and reaction are
also great. However, what is essential in philosophy is not to attain fame, but to grasp the truth.
Whether we like it or not, we cannot escape the truth.

The order from left to right in the table, Being, Will and Purpose (laws), Knowledge-Science,
and Action, necessitates starting the grounding from Absolute Being. The order from top to bottom,
Absolute, Becoming, Living, and Consciousness, also necessitates starting from Absolute Being.
Absolute Being is the foundation of all realms of being. Without it, no being, will and purpose (laws),
knowledge-science, and action can be explained. See Aristotle’s Metafizik [Metaphysics] (1996, pp.
502-509; Book XII, 1072a20-1073a10); Al-Farabi’s El-Medinetii’l-Fazila [The Virtuous City]
(1997, pp. 33-98); and Kant’s Critique of Judgment (1987, pp. 20—441). Therefore, it is essential to
first review Absolute Being, its will and purpose, its knowledge-science, and its action (Farabi, 2004,
pp- 32-33).

When proceeding from top to bottom in the table, the order in terms of being is Absolute,
Becoming, Living, and Consciousness beings. Therefore, without Absolute Being, beings of
Becoming cannot exist; without beings of Becoming, Living beings cannot exist; and without Living
beings, Consciousness beings cannot exist. In terms of Will and Purpose (Laws), without creation at
will (unconditional freedom, Absolute Laws), being subject to causality (laws of causality) cannot
occur; without being subject to causality, being subject to purpose (laws of sensitivity and instinct)
cannot occur; and without being subject to purpose, interest based taste and reason (Laws of
Consciousness) cannot occur. In terms of Knowledge-Science, without Absolute Sciences, Sciences
of Becoming cannot be grounded; without Sciences of Becoming, Life Sciences cannot be grounded,;
and without Life Sciences, Sciences of Consciousness cannot be grounded. In terms of Action,
without creation, created being, will and purpose (laws), knowledge-science, and power of action,
regulation, implementation, and engineering cannot be performed; without engineering, medicine
cannot be performed; and without medicine, politics cannot be performed. That is, the result of action
appears respectively as Being-Nonbeing, Matter-Energy, Life-Death, and Joy-Sadness, which shows
that the applied sciences are ordered as Religion, Engineering, Medicine, and Politics. In this case,
the actions of Human Being (in terms of applied sciences), Religion, Engineering, Medicine, and
Politics, cannot be considered separately from one another. Politics is a discipline and applied science
far too serious to be sacrificed to coincidences, arbitrariness, custom, tradition, ideology, or doctrines.

When proceeding from left to right in the table, will and purpose (law) without being,
knowledge-science without will and purpose, and action without knowledge-science cannot be
explained from any ontological, epistemological, mathematical, aesthetic, logical, or ethical
perspective. Therefore, 1. without Absolute Being, unconditional freedom cannot be conceived;
without unconditional freedom, Absolute Knowledge-Sciences (Theology and Metaphysics) cannot
be conceived; and without Absolute Knowledge-Sciences, creation (being-nonbeing), giving, being
created, being given, creatures, beings, faculty, laws and rules (instituting religion) cannot be
conceived. 2. Without Given Being of Becoming (matter-energy), given laws of causality cannot be
conceived; without given laws of causality, Sciences of Becoming (Physics, Chemistry) cannot be
conceived; and without Sciences of Becoming, Engineering cannot be conceived. 3. In addition to
Given Being of Becoming (matter-energy) and laws of causality, without Given Living Being (life-
death), given laws of sensitivity and instinct subject to purpose cannot be conceived; without given
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laws of sensitivity and instinct subject to purpose, Life Sciences cannot be conceived; and without
Life Sciences (Biology), Medicine cannot be conceived. 4. In addition to Given Being of Becoming
(matter-energy) and laws of becoming, as well as Given Living Being and laws of sensitivity and
instinct subject to purpose, without Given Consciousness Being (joy-sadness), laws of interest based
taste and reason cannot be conceived; without laws of interest based taste and reason, Sciences of
Consciousness cannot be conceived; and without Sciences of Consciousness, Politics cannot be
conceived.

Absolute Being is the necessary foundation because it is the beginning, the first, and the
primary in the ordering from left to right as being, will and purpose (laws), knowledge-science, and
action; and in the ordering from top to bottom as Absolute, Becoming, Living, and Consciousness.
In this case, It is, in terms of being, Absolutely Necessary; in terms of will and purpose, Absolutely
Unconditional; in terms of doing whatever It wills as It wills, Absolutely Free; in terms of
knowledge-science, Absolutely Knowing; and in terms of action, omnipotent, creator of all things,
giver of whatever It wills to whomever It wills, creator, regulator, and governor of laws and
conditions, in short, the Absolute Actor, the one who determines the Ideal and institutes religion.

Therefore, Absolute Being is the First and the One, is necessary in terms of being, Its
attributes belong to Its essence, It neither gains nor loses, relies on nothing, no accident attaches to
It, and It is neither substance nor accident. In terms of will and law, It is unconditionally free and
cannot be bound in any way or by any law (Farabi, 1990, pp. 122—124; Farabi, 1997, pp. 33-50).
Knowledge-science regarding Absolute Being is Absolute Sciences (Theology, Divine Revelation,
Metaphysic Sciences, Maba‘d et-Tabi‘ah [Metaphysics] [Farabi, 1990, pp. 121-124; Farabi, 2004,
pp. 32-33]). In terms of Human Being, having knowledge-science regarding Absolute Being is
limited solely to Revelation and Metaphysics. In terms of action, it is Absolute Being that creates
and destroys possible beings, institutes laws and bestows faculties, determines principles, rules, and
ideals (perfections), and institutes religion (Farabi, 1997, pp. 39-50; Farabi, 1990, pp. 122—-124). In
this case, knowing It through Revelation and Metaphysics and acting accordingly is the most
fundamental politics of Human Being. Because being and nonbeing, matter and energy, life and
death, joy and sorrow are in every respect dependent upon It. Ultimate decision and action belong to
It. Therefore, any politics that does not adhere to Its will becomes the disaster of human.

Beings of Becoming exist in a state of becoming in terms of being, and their attributes do
not belong to their essence. In terms of volition and law, they are subject to laws of conditional
causality. They are bound by laws of causality, they are fully conditional. In terms of Human Being,
knowledge-science regarding them is limited to Revelation and Metaphysics in terms of being-
nonbeing and the dependency of their laws upon the first cause (their being possible), and to Sciences
of Becoming (Physics and Chemistry) in terms of the operational order of laws. In terms of action,
they are within the becoming of matter-energy bound to causality. In this realm of being, the action
of Human Being is in the form of knowing the first cause and purpose of the being-nonbeing and
operation of matter-energy through Revelation and Metaphysics, and its operational order (laws of
becoming) through Physics and Chemistry, and transforming matter and energy with this knowledge,
that is, engineering. It will be noted that there is a Physics and Chemistry based on the First Principle,
Revelation, and Metaphysics, and an engineering based on Physics and Chemistry. Therefore, for
Human Being, adhering to Revelation, Metaphysics, and laws of causality in the realm of Beings of
Becoming, in Sciences of Becoming, and in engineering is the fundamental politics. Otherwise, it
again becomes the disaster of Human Being. The disasters that an engineering in which Revelation
and Metaphysics are not observed can bring upon the World and Human Being destroy even those
who do not adhere to them.

Beings of Living exist in a state of living in terms of being. They acquire or lose their lives.
The activity of life-death depends on the activity of matter-energy Therefore, Beings of Living,
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subsuming the laws of becoming of beings of becoming (matter-energy) subject to causality, are
bound to the laws of sensitivity and instinct subject to purpose. Here, conditions of life are valid.
They maintain or lose life. Beings of Living are limited by laws of causality in terms of matter-
energy, and by laws of sensitivity and instinct in terms of life-death. In terms of action, there is a
purposiveness aimed at maintaining life through sensitivity and instinct. Conditions of life determine
the actions of Beings of Living. Here, action takes place in addition to the law of causality, with the
purpose of maintaining physiological conditions of life, through sensitivity and instinct. Beings of
Living are bound to the Absolute Being in terms of the First Cause of their being in becoming and
living; to the laws of causality in terms of matter-energy with respect to the operational sequence of
their laws; and to the laws of purposiveness aimed at maintaining life in terms of life-death,
sensitivity, and instinct. In this case, the action of the Human Being in this realm is: 1. In terms of
knowledge-science, to know the First Principle and purpose of the beings and laws of Beings of
Becoming and Beings of Living, which is known through Theology and Metaphysics (Farabi, 2004,
pp- 32-33). To discover the realms of being and laws of causality within the becoming of matter-
energy, which is known through Physics and Inorganic Chemistry. To discover the realms of being
within the becoming of life-death, and the laws of purposiveness bound to sensitivity and instinct,
which is also known through Organic Chemistry and Biology. 2. In the realm of beings of living, the
practice of the Human Being emerges as Medicine. Therefore, on the basis of revelation and
metaphysics, by taking into account the laws of causality and purposiveness, the Human Being's
production of matter-energy in the realm of Beings of Living in a way that improves conditions of
life is the primary policy.

Beings of Consciousness (Human Beings among them) exist in a state of consciousness in
terms of being. They attain or fail to attain consciousness of beings They attain or fail to attain
consciousness of beings. Depending on whether they attain consciousness of beings, they feel joy or
sorrow. Joy-sorrow is bound to consciousness activity, consciousness activity is bound to life-death
activity, and life-death activity is bound to matter-energy activity. Therefore, Human Beings, as
Beings of Consciousness, by encompassing the laws of becoming subject to causality of Beings of
Becoming and the laws of sensitivity and instinct subject to purpose of Beings of Living, are bound
to the laws of taste and reason subject to utility. Here, the target intended by utility is happiness (joy).
Action for the purpose of utility in the realm of Human Being is grounded in happiness. They attain
or lose happiness. They are limited by the laws of becoming subject to causality in terms of matter-
energy, by the laws of sensitivity and instinct subject to purpose aiming to sustain life in terms of
life-death, and by the laws of taste (emotion) and reason subject to happiness in terms of joy-sorrow.
Here, action takes place according to the laws of taste and consciousness, in addition to the laws of
becoming and living. At the core of the activity of taste lies the phenomenon of pleasure. Human
Beings’ pleasures are generally material and spiritual pleasures; specifically, Sensory Pleasures,
Emotional Pleasures, Action Pleasures, Knowledge Pleasures, and Ideal Pleasures. From the
perspective of Human Being, an action performed without pursuing a material or spiritual utility, and
without calculating what one is doing and why, is not a conscious and voluntary action (Karahan,
2014, p. 198). The utility of Human Being, who acts for utility by nature, is grounded in happiness.
One desires happiness in this world, in the hereafter, or in both. Therefore, one pursues knowledge
(Karahan, 2013, p. 607). In terms of action, there is a conscious effort aimed at attaining happiness.
The conditions of happiness determine the actions of Human Beings. The actions of Human Beings
depend on the laws of taste and reason aimed at fulfilling the conditions of happiness (Farabi, 2004,
pp. 33-34).

Human Beings, as Conscious Beings, are bound to the Divine Being in terms of the First
cause of their being entities of matter-energy, life-death, and joy-sorrow; and in terms of the sequence
of their laws' operation, they are bound to the laws of causality regarding their matter-energy aspect,
to the laws of teleology aimed at sustaining life through sensitivity and instinct regarding their life-
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death aspect, and to the laws of taste and reason subject to happiness regarding their joy-sorrow
aspect. In this case, the action of Human Beings in this realm is: 1. In terms of knowledge-science,
to know the First principle and end (purpose) of the Beings of Becoming, Life, and Consciousness,
and of their laws, which is known through Theology and Metaphysics. 2. To discover the realms of
being and the laws of causality within the becoming of matter-energy, which is known through
Physics and Inorganic Chemistry. 3. To discover the realms of being within the becoming of life-
death, and the laws of teleology bound to sensitivity and instinct, which is known through Organic
Chemistry and Biology. 4. To discover the realms of being of Consciousness within the becoming of
joy-sorrow, and the laws of happiness, taste, and reason, which is known through psychiatry-
psychology and revelation. In the realm of Human Beings, the application of human existence
emerges as Religion, Engineering, Medicine, and Politics. Therefore, the action of the Human Being
in the realm of Human Beings must observe the laws of taste and reason on the basis of psychiatry-
psychology and revelation; the laws of teleology bound to sensitivity and instinct on the basis of life;
the laws of causality on the basis of becoming; and the laws of unconditionality (Absolute Freedom)
on the basis of the Absolute. It should be in a way to ensure understanding the Absolute, matter-
energy production, sustaining life, and attaining joy (happiness). This is indeed Ideallogy and Ideal
Politics. Rather, this is the true duty of true politics.

Psychiatry-Psychology sciences must reveal the faculties given to Human Being in all their
aspects. In terms of Physics, Chemistry, and Biology, the laws of the operation of faculties are
researched by these sciences, and their results are evaluated in practice through Medicine.

Human Being, through the operational sequence laws of given faculties, reaches the
principles, knowledge, sciences, and arts regarding being (Farabi, 2004, p. 21; Kant, 1933, pp. 573—
574) and attains happiness. In this case, our action takes the form of attaining principles, knowledge,
sciences, and arts. In this sense, the most fundamental faculties given to Human Being, as we
mentioned above earlier, are intentionality faculties (pleasure, expression, consistency, calculation,
and governance) and design faculties (sensory, emotional, action, knowledge, and ideal). From our
discovery of the operational laws of these faculties, criterion sciences emerge. From the application
of criterion sciences to other realms of being as a method and art, other sciences and arts emerge.
Thus, through Taste, Language, Logic, Mathematics, and Politics, we determine the principles
regarding Pleasure, Beauty, Art, Science, and Ideallogy, and with the help of these criteria, we
establish the sciences. Therefore, likewise in the light of these sciences, in order to attain true
happiness, we must practice true politics with true knowledge.

Human Being, by intending toward the realms of being and structures of being through its
given faculties, acquires knowledge, engages in action, and ultimately attains joy-sorrow. In this
case, the way to attain the Ideal is to direct the faculties to the true, to ascertain principles and laws
correctly, to see beings correctly, to acquire true knowledge, and to engage in true actionHuman
Being stands face-to-face with beings, laws, and faculties. Closing one's eyes, turning a blind eye,
looking away, or being unable to see does not eliminate them. Even if we close our eyes, turn a blind
eye, look away, or are unable to see, microbes make us sick, lions devour us, electricity shocks us,
and God punishes us. But if we see, take them into account, intend toward them, are able to see,
know, and will, we can take precautions and protect ourselves. In this respect, politics is self-
preservation.

As the equivalent of politics in Arabic and Turkish, the word siyasah (siyaset) encompasses
the meanings of horsemanship / horse-tending (Develioglu, 2000, p. 959), administration, ordering
affairs (Bolay, 2009, p. 314), governance, development, improvement, and direction (Féarabi, 2005,
p. 45). As both a science and an art, politics is essentially performed to attain the highest joy and
happiness (Farabi, 2012, p. 36; ayrica bkz. Farabi, 1997; Farabi, 2004). Political Science investigates
the types of voluntary works and actions, as well as faculties, morality, character, and traits, their
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purposes, how they ought to exist in human beings, and how they actually exist. It distinguishes from
one another the purposes for which works and actions are done. It reveals true happinesses and those
that are merely presumed to be happiness, showing that true happiness is possible not in this life, but
in another life, that is, in the hereafter. It reveals that ends presumed to be happiness, such as wealth,
generosity, and pleasures, pertain only to this worldly life. It explains that goodness, beauty, and
virtues bring true happiness to human beings; that goodness, beauty, and virtues occur through the
orderly distribution and joint use of works and actions in cities and peoples; and that otherwise it is
evil, ugliness, and deficiencies. It reveals that work, action, character, faculty, and morality among
cities and peoples are possible only through a leader (chief); and that leadership (chiefdom) is a
matter of skill and faculty. It reveals that the principles among the people originate from here.
Whatever it is called—kingship or sultanship—this is the skill, and politics is the work done by this
skill (Farabi, 1990, pp. 125-126). The true ruler knows that the goal and purpose of the art of
governance is to provide true happiness to himself and to his people, and this is his sole aim. It is
necessary for the ruler to be the most perfect of the people in happiness, because he is the cause of
the happiness of his people (Farabi, 2005, p. 27).

The Knowledge-Science being and the continuation of its being is the occurrence of certainty
in the soul concerning the being of non-subjective entities, what they are; and how they are obtained
from necessary and universal premises, from proofs consisting of first principles given in human
beings. This knowledge is divided into two: 1. Knowledge in which there is certainty regarding the
cause of the being of a thing. 2. Knowledge in which there is certainty that it cannot be otherwise.
True knowledge is that which is true and certain not at a specific time, but at all times. Wisdom is
the knowledge of the remote causes that are the cause of the being of all other entities and of the
being of the proximate causes of things that have a cause. We know what and how they are, no matter
how numerous they may be, and their arrangement in an order toward One Being who is the cause
of the being of those remote causes and of the proximate causes beneath them (Farabi, 2005, pp. 73—
76).

The discovery of being, faculty, and laws is called Knowledge-Science; whereas work upon
being, faculty, and laws by means of Knowledge-Science takes the name of Art. Knowledge-Science
in practice takes the name of Art, and every art is performed for a specific work. Art, from a
theoretical standpoint, depends on theoretical Knowledge-Science; and from a practical standpoint,
it depends on practical knowledge, skill, and ability in the field of application. In this respect, it is
customary to divide Knowledge-Science into Theoretical and Practical. It is difficult to distinguish
Knowledge-Science and Art from each other. Let us leave it by saying that its discovery aspect is
science, and its work aspect is art. Art relies on Knowledge-Science, and Knowledge-Science
becomes applicable and operational through art. Based on the table of the realms of being and
structures of being of Knowledge-Science and arts, we can show the ordering of Ideallogical sciences
as follows:

KNOWLEDGE-SCIENCE ART

Absoluteness Sciences Religion (Being-Nonbeing)
Metaphysics
Theology
Becoming Sciences Engineering (Matter-Energy)
Metaphysics
Theology
Physics
Chemistry
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Life Sciences Medicine (Life-Death)
Metaphysics
Theology
Physics
Chemistry
Physiology
Biology
Consciousness Sciences Personality (Joy-Sorrow)
insan Bilimleri
Metaphysics
Theology
Physics
Chemistry
Physiology
Biology
Psychiatry (Material Competence)
Psychology (Competency Sciences or Human Competency Sciences
related to Person Sensation, Emotion, Action, Knowledge, and Ideals)
Moral Sciences
Personal Taste (Sciences of Person Pleasure)
Person Language (Sciences of Person Expression)
Person Logic (Sciences of Person Consistency)
Person Mathematics (Sciences of Person Calculation)
Person Politics (Sciences of Person Governance)
Social Sciences Competency Sciences or
Human Competency Sciences related to
Collective  Sensation, Emotion, Action,
Knowledge, and Ideals)
Social Sciences Kimlik (Hak-Haksizlik)
Metaphysics
Theology
Physics
Chemistry
Physiology
Biology

Psychiatry (Material Competence)
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Psychology (Competency Sciences or Human Competency Sciences
related to Person Sensation, Emotion, Action, Knowledge, and Ideals)

Moral Sciences
Taste Character (Sciences of Person Pleasure)
Language Character (Sciences of Person Expression)
Logic Character (Sciences of Person Consistency)
Matematik 1ras1 (Kisi Hesap Bilimleri)
Mathematics Character (Sciences of Person Calculation)
Custom Sciences
Law of Taste (Sciences of Collective Pleasure)
Law of Language (Sciences of Collective Expression)
Law of Logic (Sciences of Collective Consistency)
Law of Mathematics (Sciences of Collective Calculation)
Law of Politics (Sciences of Collective Governance)
H A P P i N E S S

This ordering of Ideallogical knowledge-sciences and arts shows that all knowledge-sciences
and arts converge with the science and art of Politics. Hence, there is no knowledge-science and art
that is not related to Politics. As can be seen, politics, in terms of being joy-sorrow, is the most
valuable science and art with respect to every realm and structure of being toward which human
beings orient themselves, as well as the knowledge-sciences related to them. Ideallology is the
foundation of all beings. It is the foundation of Beings, Lives, and Consciousnesses; of wills,
sciences, and competencies. Beings come into existence through Ideallology, laws operate through
ideallology, sciences are obtained through ideallology, and arts are applied through ideallology.

Structures such as Society, Institution, Organization, and State are the political structures of
human beings. Inasmuch as politics is an activity conducted in the light of sciences, these structures,
too, must be established in accordance with this. Inasmuch as most of the studies carried out under
the name of sociology, and even sociology itself, are based on superficial observations and surveys,
thereby being recognized and promoted as a science and condemning humanity to relativism and
subjectivism, this is one of the greatest misfortunes in the name of science. The physiological-
physical, biological, and genetic characteristics of individuals and societies, as well as their
differences in geography, history, culture, and civilization, are important and must be taken into
account; however, human being cannot be reduced to these relativities. Ideallology fully
encompasses the realm of being that encompasses these relativities as well. Societies, institutions,
organizations, and states formed according to true politics by people who pursue true knowledge-
science and conduct true politics in its light are the states most suitable for achieving True Happiness.
Humanity must work to the best of its ability to reach true peace, serenity, and happiness. Human
beings must investigate and define what and how the purpose for which they were created, and the
perfection they are obliged to achieve, are; and what the things that restrain them from reaching this
purpose and from doing good, virtuous, and beautiful things, and that impel them to do evil, ignoble,
and vile things, are. This is precisely the task of the Science of Politics (Farabi, 2004, p. 33)
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Varhkbilig (Ontoloji) A¢isindan insan Bilimleri ve Yénetimbilig (Gergek Siyaset)

Giris

Egoist (bencil), nihilist (hicgi), anarsist (bozguncu) kimseler disinda, Sokrates (Plato, 1997),
Platon (Plato, 2004), Aristoteles (Aristotle, 2000) ve Farabi’den (1997, 2004) Kant’a (1997a, 1997b)
felsefe tarihindeki biiyiik filozoflar biitiin insanlar1 baglayan evrensel degerler iizerine insan hayatini
diizenlemeyi Onermisler ve bu temel lizerine mutluluk diisiinmiislerdir. Henri de Saint Simon,
Auguste Comte, Karl Marx, Emile Durkheim gibi sosyologlar da tiirlii farklarla evrensel degerler
iizerine kurulu Toplum bilimi (sosyoloji) ve mutluluklar 6nermislerdir. Bu biiyiik diisiiniirler
geleneginin yaninda son donemlerde evrensel degerler iizerine cesitli yaklasimlar gelistirilmeye
calisildigi da goriilmektedir. Sen (1999) demokrasi ve insan haklarini evrensel degerler olarak
savunurken, Turaki (2001) bu sistemin evrenselligini sorgulamaktadir. Lang (2020) evrensel
degerlerin nasil insa edilebilecegini pratik bir yaklagimla tartisirken, Winkler (2022) evrensel etik
i¢in sistematik bir kuram 6nermektedir. Donaldson ve Dunfee (1999) sosyal s6zlesme yaklagimiyla
ortak degerleri kuramsallastirmaya girismektedir. Caux Round Table (1994) diiriistliik, adalet ve
insan onuru gibi ilkeleri is diinyasina uyarlamaktadir. Epistemoloji ve siyaset felsefesi tizerine giincel
tartigmalar (Baggio 2025; Refle 2025; Giider 2023) insan bilimlerinin yiizeysellikten ¢ikip evrensel
ilkeler tlizerine kurulmasi gerektigini vurgulamaktadir.

Biitiin bu gelenek ve modern donem c¢alismalarina ragmen insan bilimleri, yontem sorunu
yiliziinden, genellikle bilim niteligini kazanamamaktadir. Bunun sebebi disiplinsiz insan
bilimcileridir. Insan bilimlerinde yeni kesif ve bulus neredeyse abuklama olarak gériiliir. Bilgi eskiye
atif, gorelilik ve yiizeysel verilerle 6l¢iildiigii i¢in arastirmalar geriye doniik, siibjektif veya durum
tespitinden 6teye gidememektedir. Teori, kesif, bulus ve saglam adimlarla derinlige ve yenilige dogru
ilerleme kat edilememektedir. insan bilimlerinde &nermelere bilim degil kisi, grup veya yiginlar
onciiliik etmektedir. Siibjektif goriis ve fikirler yiginindan bir bilim, loji ve disiplin olugsmaz. Bilim
oncelikle nedenleri arastirmaktir. Nedenlerin bilinmesiyle bilim olur. Bilimsel bilgi sanat olarak
uygulanirsa ise yarar bir sey yapilabilir ve eylem amacina ulagabilir. Bunun yolu yontem ve kistastan
gecer. Insan bilimleri ilke ve nedenlere iliskin (Aristoteles, 1996, ss. 75-86) ideal, apriori dnermelere
ulastiklar1 Ol¢lide bilim niteligi kazanabilirler. Bilgiden amag¢ gergegin bilgisini yakalamak,
davranistan amag gercege gore davranmaktir (E1-Kindi, 2006, s. 139). Varlik, isteng, bilgi ve eylem
siyasetsiz diisiiniilemez. Siyaset de degerler olmadan diisiiniilemez.

Olus ve Yasam varliklar tizerinde yapilan dil (ifade), mantik (tutarlilik), matematik
(hesap) arastirmalariyla Fizik, Kimya, Biyoloji vb. temel bilimler deneyim 1s18inda kurulmaktadirlar.
Bunun gibi, Biling varliklarindan Insani varliklar iizerinde yapilan dil (ifade), mantik (tutarlilik),
matematik (hesap) arastirmalarina ilave olarak, begeni (haz) ve siyaset (yonetim) arastirmalariyla
Psikiyatr, Psikoloji, Hukuk vb. temel Insan bilimleri deneyim 1s1ginda kurulabilir. Olus ve Yasam
bilimlerinin temel bilimleri 15181nda Miihendislik ve Tedavi Bilimleri (Tip) kuruldugu gibi, insan
bilimlerinin temel bilimleri 151¢1nda Siyaset ve Tedavi Bilimleri (Deger Bilim) kurulmalidir. Begeni,
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[fade, Mantik, Matematik, Siyaset (Yonetim), Psikiyatr, Psikoloji ve Hukuk bilimlerinde kesfedilen
tiimelgecer onermeler ile ideal degerlere yonelerek insanlik ideal mutluluk yolunda ilerlemelidir.
Insan bilimlerinde ilerleme icin 6ncelikle olgiit bilimleri ve sanatlarmnin, dzellikle Matematik ve
Mantik kadar Begeni, Dil ve Siyaset bilim ve sanatlarinin yeterince gelismesi gerekir. Maalesef hali
hazirda Begeni, Dil ve Siyaset bilimleri, degil bir 6l¢iit bilimi olarak, bilim olarak bile yeterince
islenmis degildir. Bu eksikligin {izerine gidilmesi ve bir yerden baglanilmasi gerekir.

Insani varliklarda ilk andan itibaren bulunan ilk bilgiler (Farabi, 2004, s. 21), verilmis olanlar
Varlik ve yetiler bulunmaktadir (Kant, 1933, ss. 58-62, 92-93, 573-574). Bu verilmis yetiler
yonelim ve tasarim yetileri olarak ikiye ayrilir. Yonelim yetileri: Haz, ifade, Tutarlilik, Hesap ve
Yénetimdir. Tasarim yetileri: Duyu, Duygu, Eylem, Bilgi ve Idealdir. Kisaca Insani varliklar verilmis
bes yonelim ve bes tasarim yetisine sahiptirler. Bu yetiler baglaminda yonelim ve tasarimlarda
bulunurlar. Bu yetileriyle varliga baglanir ve yonelirler. Bu baglanma ve yonelmelerin her birinin
kendisine has yasalar1 vardir. Begeni, Dil Mantik, Matematik, Siyaset gibi dlgiit bilimleri ve Zevk,
Giizellik, Sanat, Bilim ve Idealloji gibi deger alanlar1 bu yetiler baglaminda olusur ve neticelerine
gore mutluluklar hasil olur. Yonelim yetileri ile tasarim yetilerinin yasalarin1 kesfetmeye yonelik
bilimler sanat olarak diger varlik alanlarina uygulandiklarinda her bir varlik alanina dair bilimler
ortaya cikar. Boylece yetilere yonelik bilimler diger varlik alanlarma yonelik bilimlerin 6lgiit
bilimleri olarak karsimiza cikarlar. Olgiit bilimleri diger bilimler i¢in bir metot vazifesi goriirler ve
bu yiizden sanat olarak da gelistirilmeleri gerekir (Farabi, 2004, s. 22). Olgiit bilimleri saglam bir
sekilde kurulmaz ve sanat olarak dogru uygulanmazsa diger bilim ve sanatlar1 gelistirmek, gercek
mutluluga erismek zordur. Simdi yonelim ve tasavvur yetileri ile birlikte dl¢iit bilimlerini soyle bir
tablo ile gosterebiliriz.

Olgiit Bil. Duyu Duygu Eylem Bilgi Ideal
Siyaset Duyu Yénetimi Duygu YonetimiEylem Yonetimi Bilgi Yonetimi Ideal Yonetim

Matematik Duyu Hesab1  Duygu Hesab1 Eylem Hesab1 Bilgi Hesabi ideal Hesap

Mantik Duyu Tutarhg Duygu Tutarhg Eylem Tutarhg Bilgi Tutarhg ideal Tutarlik
Dil Duyu ifadesi  Duygu ifadesi Eylem ifadesi  Bilgi ifadesi Ideal ifade
Begeni Duyu Hazz Duygu Hazzi  Eylem Hazz1i  Bilgi Hazz ideal Haz
Deger Bil. Zevk Giizellik Sanat Bilim idealloji>

M ] T L U L U K L A R

Biz hep kesin gergekligi arariz, bunu ¢ogunlukla elde edemeyiz ama yine de tasavvur
edebiliriz (Farabi, 2004, s. 21). Tabloya bakildiginda yonelim yetileri baglaminda Olgiit Bilimleri
olarak karsimiza Begeni, Dil, Mantik, Matematik ve Siyaset bilimleri ¢ikmaktadir. Tasavvur yetileri
baglaminda Zevk, Giizellik, Sanat, Bilim ve idealloji alanlar1 karsimiza ¢ikmaktadir. Bu bilimlerin
yetkinliklerini de Haz, Ifade, Tutarlilik, Hesap ve Yonetim yetkinlikleri belirlemektedir. Bu durumda
en yetkin haz, en yetkin dil, en yetkin tutarlilik, en yetkin hesap, en yetkin ydnetim, yani Ideal biitiin
bilimlerin hedefidir ve en yetkin mutluluk da bu hedefe ulasinca gerceklesecektir. Yonelim ve
tasarim yetileri baglaminda zevkler, giizellikler, sanatlar, bilimler ve ideallerden bahsedilebilir.
Insani Varliklar ideal Yénetim, Ideal Hesap, Ideal Tutarlilik, Ideal ifade ve ideal Hazza ulastiklarinda
Ideal Mutluluga da kavusurlar. O halde Ideal siyaset ideal mutlulugu bulmak ve bu mutluluk bilgisine
gore yonetmektir. Siyaset Bilimi ve Sanatinin gorevi insani varliklar1 ideal Mutluluga ulastirmaktir.
Yénelim Yetilerinin belirleyicisi Siyaset Tasarim yetilerinin belirleyicisi Ideallaojidir. Kisaca

2 Burada ideal kavramim sadece gereklilik —mali, biling igerigi olarak miikemmel 6z anlaminda degil bunlar da igine alan
apriori, gercek, gercege upuygun, en uygun olan, dogru, hakikat; gercek, dogru ve hakikati kusatan anlaminda
kullaniyoruz. Buradan hareketle IDEAL BILIMLERI ve IDEALLOII terimlerini tiireterek yeni bilim alanlarinim kapisim
araliyoruz, gosteriyoruz.
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Yénetim ve Ideal, Siyaset ve idealloji Insani varliklar1 Mutluluklara ulastirir. Zevk, Giizellik, Sanat
ve Bilimlerin hedefi, onlarm idealleri, yani Ideallojidir.

Miihendislik ve Tip kotiiye kullanilabildigi gibi Siyaset de kotiye kullanilabilir.
Miihendislikten ve Tiptan vazgecilmedigi gibi Siyasetten de vaz gecilemez. Amag¢ insanligi
istenildigi gibi yonlendirmek ve yonetmek degil, ideal degerler lizerine insani varligin yasayisini
diizenleyerek ideal mutlulugu kazandirmak olmalidir. Bunun igin de varliklarin ilk nedenlerini ve
ilkelerini arastirmak ve bilmek (Aristoteles, 1996, s. 80, 1. Kitap, 981b25; Farabi, 2004, s. 56; ibn
Sina, 2004, s. 3), varligin hakikatini giictimiiziin yettigi 6l¢iide bilmek (EI-Kindi, 2006, s. 139), yani
Felsefe gerekir.

Ontolojik agidan varlik alanlarma yoneldigimizde Varlik, Isteng, Bilgi ve Eylem alanlar1 ve
siralanisi ile karsilasiyoruz. Bu ontolojik alanlar ve siralanista bir 6ncekinin yoklugu sonrakileri
karanliga diisiirmektedir. Varliksiz isteng ve gaye, isteng ve gayesiz bilgi-bilim, bilgi-bilimsiz eylem
anlamsizlagmaktadir. Ontolojik agidan bu defa varlik yapilarma yoneldigimizde Mutlak, Olus,
Yasam ve Biling varliklar1 ve siralanisiyla karsilagiyoruz ki bu siralanista bir 6ncekinin yoklugu
sonrakileri yokluga diisiirmektedir. Mutlak olmazsa Olus, Olus olmazsa Yasayis, Yasayis olmazsa
Biling var olamamaktadir. Bu durumda Mutlak Varlik, Olus Varliklari, Yasayis Varliklari, Biling
Varliklart ve bu varlik yapilarmin istengleri (yasalari), bilgi-bilim ve eylemleri karsimiza
cikmaktadir. O halde Ideal, bilim, sanat, giizellik, zevk ve mutluluklar da bu varlik alanlar1 ve varlik
yapilarina gore temellenir, sekil alir ve siralanirlar. Bu durumda soyle bir tablo ile karsilasiyoruz:

VARLIK ISTENC (Yasalar) BILGI-BiLIM EYLEM

Mutlak Kosulsuz (Kosulsuzluk) Mutlak Bilimleri  Din (Varhk-Yokluk)

Olus Nedensellige Tabi (Nedensellik) Olus Bilimleri Miihendislik (Madde-Eneryji)
Yasay: Gayeye Tabi (Duyarlihk-i¢cgiidii) Yasam Bilimleri Tip (Yasam-Oliim)

Bilin¢ Cikara Tabi (Begeni ve Akil) Bilin¢ Bilimleri Siyaset (Seving-Uziintii)

Tablo gosteriyor ki sagdan sola ve asagidan yukaritya bir baghlik iliskisi var. Onceki
sonrakinin, yukaridaki asagidakinin, soldaki sagdakinin nedenidir. Oncekiler olmadan sonrakiler var
olamazlar ve diisiiniilemezler. O halde ya sondan basa nedeni bularak, ya bastan sona nedenden yola
cikarak, ya da ortalardan basa ve sona dogru giderek diisiinceyi yiirlitmek, biitiin baglantilarin
kurulusunu tespit etmek gerekir.

Varlik alanlar1 ve yapilarmi géz 6niinde bulundurmamak veya birbirlerine indirgemek
insanlik tarihinde en ¢ok islenen hatalardandir. Bagtan baslayanlar mutlakei, ortadan baslayanlar
dogaci (natiiralist), sondan baslayanlar siibjektivist yaklagimlarin derinliginde hakikati
kaybetmektedirler. Oysa varlik alanlar1 ve yapilarinin farklarim ve dizilislerini gdrenler, nereden
bagslarlarsa baslasinlar dogru yontemi uyguladiklarinda ayni noktada bulusurlar.

Sondan basa ve geriye dogru ilerleme 6zele uygun geneli arama, gerekge arama, kdken arama
gibidir ve yolu indiiksiyondur. Bagtan sona dogru ilerlemek ise kdken, temel iizerine inga etme gibidir
ve yolu dediiksiyondur. Ortadan baslamak ise iki yolun da uygulama ve sonuglarini beraberinde
getirir. Bu durumda hangi yol takip edilmeli? Sondan basa temel, koken, genel arayarak mi1? Bastan
sona koken, temel iizerine insa ederek mi? Yoksa ortadan mi ilerlenmeli?

Gerekge arama ¢abasi hakikate uymayan gerekceler bulma gibi tehlikeli yollara sapmay1
beraberinde getirebilir. Hatta gerekge uydurmaya kadar gidebilir. Nitekim bu yoldan gitmenin
sancilarmi tarih boyunca insanlik yasamis ve hala yasamaktadir. Yine de gerekge ve koken aramada
indiiksiyon dogru uygulanirsa dogru sonuca ulagmak akliselim insan i¢in miimkiindiir ki 6zele uygun
geneli arayan immanuel Kant gibi filozoflarm takip ettigi yol budur. Bkz. Kant’m Pratik Usun
Elestirisi (2001, ss. 169-178) ve ayrica Critique of Judgment (1987, ss. 20—441).
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Bastan sona dogru temel iizerine insa ederek ilerleme hakikate uymayan ilk ve temelden
baslama riskleriyle doludur. Bu yiizden daha bastan itibaren sapma durumu olabilir. Ik ve temelin
tespiti keyfi, orfi, ideolojik veya doktrinle de yapilabilir ki insanlik bunun sancilarini da tarih boyunca
yasamis ve yasamaktadir. Ancak dediiksiyon, apriori bir Ik ve Temel’den baslar ve dogru isletilirse
bu yoldan da dogru sonuca ulasmak akliselim insan i¢in miimkiindiir ve Ebli Hamid el Gazali gibi
filozoflarin takip ettigi yol budur. Bkz. Eb Hamid el Gazéli, Tehéfiit el- Felasife {iglincii ve
dordiincii mesele (1981, ss. 55-79).

Ortadan baglandiginda basi ve sonu kendisine (ortaya) indirgeme en c¢ok islenen hatalardan
biridir ki buradan Dogac1 (Naturalist) ve Canlict (Vitalist) yaklasimlar ortaya ¢ikar. Bir diger hata
ortadan sadece basa dogru neden arama veya sadece sona dogru neden iizerine insa yoluna
gidilmesidir. Birincisi kendisinden sonrakileri (insan vb.), ikincisi kendisinden oncekileri kendine
indirger. Ancak ortadan baslandiginda basa dogru neden arama (indiiksiyon), sona dogru neden
tizerine inga (dediiksiyon) birlikte gergeklestirilebilirse bu yoldan da dogru sonuca ulagilabilir. Fakat
bu yol ara bir yol oldugu icin zor kesfedilebilecek mesakkatli bir yoldur. Ancak basit yollar
anlagildiktan sonra goriilmesi daha kolay bir yol olarak kargimiza ¢ikar. Bu yiizden bir¢ok bilim,
felsefe ve din mensuplar1 kendi goriis, diisiince ve inanglar1 sabitlestikten sonra ortadan baglamay1
tercih ederler.

Gorildiigi gibi varlik alanlar, varlik yapilar ve dizilisleri gozetildiginde ve dogru yol
izlendiginde nereden baslanirsa baslansin dogru sonuca ulasmak miimkiindiir. Indiiksiyon ve
dediiksiyon her ikisi de bize dogru sonuca ulasma imkam vermektedir. Oyleyse ikisini birlikte
karsilikl1 denetleyecek sekilde kullanmak bizi en saglam sonuca ulastiracaktir. Nitekim Aristoteles,
Farabi, ibn Sina ve Ibn Riisd gibi biiyiik filozoflarin takip ettikleri ve dikkatli incelendiginde
yukaridaki tablonun da dikte ettigi yol budur. Iste bu makalenin amac1 da bu yolu takip ederek
insanliga yolunu gostermek ve gelecegine 151k tutmak gibi biiyiik bir iddiaya sahiptir. Iddia biiyiik
olunca etkisi de tepkisi de biiyiik olur. Fakat felsefede esas olan gsohreti degil, hakikati yakalamaktir.
Begensek de begenmesek de hakikatten kagamayiz.

Tabloda soldan saga Varlik, Isteng ve gaye (yasalar), Bilgi-bilim ve Eylem seklindeki
siralanig, temellendirmeyi Mutlak Varlik’tan baglatmayi zorunlu kilmaktadir. Yukaridan asagiya
Mutlak, Olus, Yasayis ve Biling seklindeki siralanig da Mutlak Varlik’tan baslamayi zorunlu
kilmaktadir. Mutlak Varlik biitiin varlik alanlarinin temelidir. Onsuz higbir varlik, isten¢ ve gaye
(yasalar), bilgi-bilim ve eylem agiklanamaz. Bkz. Aristoteles, Metafizik (1996, ss. 502-509; XII.
Kitap, 1072a20-1073a10); Farabi, El-Medinetii’l-Fazila (1997, ss. 33-98); Kant, Critique of
Judgment (1987, ss. 20—441). O halde 6ncelikle Mutlak Varlik’i, isteng ve gayesini, bilgi-bilim ve
eylemini gozden gegirmek esastir (Farabi, 2004, ss. 32-33).

Tabloda yukaridan asagiya gidildiginde varlik bakimindan sira Mutlak, Olus, Yasam ve
Biling varliklart seklindedir. Bu yiizden Mutlak Varlik olmadan Olus varliklari, Olus varliklari
olmadan Yasayis varliklari, Yasayis varliklar1 olmadan Biling varliklar1 var olamazlar. Isteng ve
Gaye (Yasalar) bakimindan diledigini yaratma (kosulsuz hiirriyet, Mutlak Yasalari) olmadan
nedensellige tabi olus (nedensellik yasalar1); nedensellige tabi olus olmadan gayeye tabi olma
(duyarlilik ve igglidii yasalar1); gayeye tabi olma olmadan ¢ikara tabi begeni ve akil (Biling yasalari)
gerceklesemez. Bilgi-Bilim bakimindan Mutlak Bilimleri olmadan Olus Bilimleri, Olus Bilimleri
olmadan Yasam Bilimleri, Yasam Bilimleri olmadan Biling Bilimleri temellendirilemez. Eylem
bakimindan yaratma, yaratilan varlik, isteng ve gaye (yasalar), bilgi-bilim ve eyleme giicii olmadan
diizenleme, uygulama ve miihendislik; miihendislik olmadan tip; tip olmadan siyaset yapilamaz.
Yani eylemin sonucu karsimiza sirastyla Varlik-Yokluk, Madde-Enerji, Yasam-Oliim, Seving-
Uziintii seklinde ¢ikmaktadir ki bu da uygulama bilimlerinin Din, Miihendislik, Tip ve Siyaset
seklinde siralandigimi gosterir. Bu durumda Insani Varligin eylemleri (uygulama bilimleri
bakimindan) Din, Miihendislik, Tip ve Siyaset birbirinden ayr diistiniilemezler. Siyaset rastlantilara,
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keyfiliklere, 6rf, gelenek, ideoloji veya doktrinlere kurban edilemeyecek kadar ciddi bir disiplin ve
uygulama bilimidir.

Tabloda soldan saga gidildiginde varliksiz isteng ve gaye (yasa), isteng ve gayesiz bilgi-
bilim, bilgi-bilimsiz eylem ontolojik, epistemolojik; matematik, estetik, mantik ve etik hi¢gbir agcidan
izah edilemez. Bu yiizden 1. Mutlak Varlik, olmadan kosulsuz hiirriyet; kosulsuz hiirriyet olmadan
Mutlak Bilgi-Bilimleri (Ilahiyat ve Metafizik); Mutlak Bilgi-Bilimleri olmadan yaratma (varlik-
yokluk), verme, yaratilma, verilme, yaratiklar, varliklar, yeti, yasa ve kurallar (din koyma)
diisiiniilemez. 2. Verilmis Olus Varligi (madde-enerji) olmadan verilmis nedensellik yasalari;
verilmis nedensellik yasalar1 olmadan Olus Bilimleri (Fizik, Kimya); Olus Bilimleri olmadan
Miihendislik diisiiniilemez. 3. Verilmis Olus Varlig1 (madde-enerji) ve nedensellik yasalarina ilave
olarak, verilmis Yasayis Varligi (yasam-6liim) olmadan verilmis gayeye tabi duyarlik ve icgiidii
yasalari; verilmis gayeye tabi duyarlilik ve i¢giidii yasalar1 olmadan Yasam Bilimleri; Yasam
Bilimleri (Biyoloji) olmadan Tip diisliniilemez. 4. Verilmis Olus Varligi (madde-enerji) ve olus
yasalar1 ile verilmis Yasayis Varlig1 ve gayeye tabi duyarlik ve icgiidii yasalarina ilave olarak
verilmis Biling Varlig1 (seving-iiziintii) olmadan ¢ikara tabi begeni ve akil yasalari; ¢ikara tabi begeni
ve akil yasalar1 olmadan Biling Bilimleri; Biling Bilimleri olmadan Siyaset diisiiniilemez.

Mutlak Varlik soldan saga varlik, isten¢ ve gaye (yasalar), bilgi-bilim ve eylem seklindeki
stiralanista; yukaridan asagiya Mutlak, Olus, Yasayis, Biling seklindeki siralanista baslangig, ilk,
evvel oldugu i¢in zorunlu temeldir. Bu durumda O, varlik bakimindan Mutlak Zorunlu; isteng ve
gaye bakimindan Mutlak Kosulsuz; diledigini diledigi gibi yapma bakimindan Mutlak Hiir; bilgi-
bilim bakimindan Mutlak bilen; eylem bakimindan her seye giicii yeten, her seyi yaratan, diledigine
diledigini veren, yasa ve kosullar1 yaratan, diizenleyen ve yoneten, kisaca Mutlak Eyleyen, Ideal
olani belirleyen ve din koyandir.

O halde Mutlak Varlik {1k ve Bir’dir, varlik bakimindan zorunludur, sifatlar1 zatma aittir,
kazanmaz, kaybetmez, hicbir seye dayanmaz, hicbir araz ona ilismez, cevher ve araz degildir. Isteng
ve yasa bakimindan kosulsuz hiirdiir, hi¢bir sekilde ve yasayla kayitlanamaz (Farabi, 1990, ss. 122—
124; Farabi, 1997, ss. 33—50). Mutlak Varlik ile ilgili bilgi-bilim Mutlak Bilimleridir (Héhiyat [Imi,
[lmi-Metafizik, Maba’det-Tabii [Farabi, 1990, ss. 121—124; Farabi, 2004, ss. 32-33]). Insani Varlik
acisindan Mutlak Varlik hakkinda bilgi-bilim sahibi olmak ancak Vahiy ve Metafizikle sinirlidir.
Eylem bakimindan miimkiin varliklar1 yaratan ve yok eden, yasalar1 koyan ve yetileri veren, ilke ve
kurallari, ideal olanlar1 (yetkinlikleri) belirleyen din koyan Mutlak Varliktir (Farabi, 1997, ss. 39—
50; Farabi, 1990, ss. 122—124). Bu durumda Vahiy ve Metafizikle O’nu bilmek ve buna gore eylemde
bulunmak insani varligin en temel siyasetidir. Cilinkii varlik-yokluk, madde-enerji, yagsam-6lim,
seving-iiziintii her bakimdan O’na muhtagtir. Nihai karar ve eylem O’na aittir. Oyleyse onun iradesini
gbzetmeyen her tiirlii siyaset insanin felaketi olur.

Olus Varliklar1 varlik bakimindan olus halinde var olurlar, sifatlar1 zatlarina ait degildir.
Kazanirlar, kaybederler, Bir sey veya seylere dayanirlar, arazlar ilisir, cevher veya araz olurlar. Isteng
ve yasa bakimindan kosullu nedensellik yasalarina tabidirler. Nedensellik yasalariyla kayithidirlar,
tam kosulludurlar. Haklarindaki bilgi-bilim Insani Varlik agisindan, Varlik-yokluk ve yasalarmin ilk
sebebe dayanmalari (miimkiin oluslar1) yoniinden Vahiy ve Metafizik ile; yasalarin isleyis dizini
bakimindan Olus Bilimleri (Fizik ve Kimya) ile sinirlidir. Eylem bakimindan nedensellige bagl
madde-enerji olusu icindedirler. Bu varlik alaninda Insani Varligin eylemi madde-enerjinin varlik-
yokluk ve igleyisinin ilk sebebini ve gayesini vahiy ve metafizikle; isleyis dizinini (olus yasalarini)
Fizik ve Kimya ile bilmek ve bu bilgiyle madde ve enerjiyi doniistiirmek, yani miihendislik
seklindedir. Dikkat edilirse ilk Ilkeye, vahiy ve metafizige dayanan bir Fizik ve Kimya, Fizik ve
Kimyaya dayanan bir mithendislik s6z konusudur. O halde insani varligin Olus Varliklar1 alaninda,
Olus bilimleri ve miihendislikte vahiy ve metafizigi, nedensellik yasalarmi gdzetmesi temel
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siyasettir. Baska tiirliisii yine onun felaketi olur. Vahiy ve Metafizigin gozetilmedigi miithendisligin
Diinya ve Insani Varligin basina getirebilecegi felaketler onlar1 gdzetmeyenleri bile yok eder.

Yasayis Varliklar1 varlik bakimindan yasayis halinde var olurlar. Yasamlarimi kazanirlar
veya kaybederler. Yasam-6lim etkinligi madde-enerji etkinligine baglidir. Bu yiizden Yasayis
varliklar olug varliklarinin (madde-enerjinin) nedensellige tabi olus yasalarini i¢ine alarak gayeye
tabi duyarlilik ve i¢giidii yasalarina baglanirlar. Burada yasam kosullar1 gecerlidir. Yasami saglar
veya yitirirler. Yasayis Varliklar1 madde-enerji bakimindan nedensellik yasalariyla, yasam-6liim
bakimindan duyarlilik ve i¢giidii yasalariyla sinirlidirlar. Eylem bakimindan duyarlilik ve i¢giidiiyle
yasami saglamaya yonelik gayelilik s6z konusudur. Yasayis Varliklarmin eylemlerini yagam
kosullar1 belirler. Burada eylem nedensellik yasasinin iizerinde fizyolojik yasam kosullarini saglama
gayesiyle duyarlilik ve icgiidiiyle gerceklesir. Yasayis Varliklar1 olus ve yasayis i¢inde olmalarinin
Ik sebebi bakimindan Mutlak Varliga; yasalarmin isleyis dizini bakimidan madde-enerji yoniiyle
nedensellik yasalarina; yasam-6lim, duyarlilik ve iggiidii yonilyle yasami saglamaya yonelik
gayelilik yasalarma baghdirlar. Bu durumda insani Varligin bu alandaki eylemi: 1. Bilgi-bilim
bakimidan Olus Varliklari ve Yasayis Varliklarmin varliklari ve yasalarinin ilk ilkesini ve gayesini
bilmektir ki bu Ilahiyat ve Metafizikle bilinir (Farabi, 2004, ss. 32-33). Madde-enerji olusu icindeki
varlik alanlarini ve nedensellik yasalarini kesfetmek ki bu Fizik ve Inorganik Kimya ile bilinir.
Yasam-0liim olusu i¢indeki varlik alanlarini, duyarhilik ve i¢giidiiye bagli gayelilik yasalarini
kesfetmek ki bu da Organik Kimya ve Biyoloji ile bilinir. 2. Yasayis varliklar1 alaninda insani
Varligin uygulamasi T1p seklinde ortaya cikar. O halde Insani Varligin Yasayis Varliklari alaninda
vahiy ve metafizik temelinde nedensellik ve gayelilik yasalarmi gozeterek madde-enerji iiretimini
yasam kosullarini iyilestirecek sekilde yapmasi temel siyasettir.

Biling Varliklar1 (bunlardan olan Insani Varliklar) varlik bakimindan biling halinde var
olurlar. Varliklarin bilincine varirlar veya varamazlar. Varliklarin bilincine varmalarina gore sevinir
ve iziiliirler. Seving-iiziintii biling etkinligine, biling etkinligi yasam-6liim etkinligine, yasam-6lim
etkinligi madde-enerji etkinligine baghdir. Bu yiizden Bir Biling Varlig1 olan insani Varliklar Olus
Varliklariin nedensellige tabi olus yasalari ile Yasayis Varliklarinin gayeye tabi duyarlilik ve i¢giidii
yasalarini i¢ine alarak c¢ikara tabi begeni ve akil yasalarina baglanirlar. Burada ¢ikar ile kastedilen
hedef mutluluktur (seving). Insani Varlik alaninda ¢ikar amagl eylem mutlulukta temellenir.
Mutlulugu elde eder veya kaybeder. Madde-enerji bakimindan nedensellige tabi olus yasalariyla,
yasam-0lim bakimindan yasami saglamaya yonelik gayeye tabi duyarlilik ve i¢giidii yasalariyla,
seving-iiziintii bakimindan mutluluga tabi begeni (duygu) ve akil yasalariyla sinirlidir. Burada eylem
olus ve yasayis yasalarina ilave olarak begeni ve biling yasalarma gore gergeklesir. Begeni
etkinliginin temelinde haz fenomeni vardir. Insani Varliklarin hazlar1 genel olarak maddi ve manevi
hazlar; 6zel olarak Duyu Hazlari, Duygu Hazlari, Eylem Hazlar, Bilgi Hazlari, Ideal Hazlar
seklindedir. insani Varlik agisindan maddi veya manevi bir ¢ikar gdzetmeksizin, neyi nigin yaptigini
hesap etmeden gergeklestirilen eylem bilingli ve iradi bir eylem degildir (Karahan, 2014, s. 198).
Dogasi geregi ¢ikar i¢in eylemde bulunan insani varligin ¢ikari mutlulukta temellenir. Mutlulugu bu
diinyada, 6teki diinyada veya her ikisinde arzular. Bu yiizden bilgi pesinde kosar (Karahan, 2013, p.
607). Eylem bakimindan mutlulugu elde etmeye yénelik bilingli bir caba s6z konusudur. Insani
Varliklarin eylemlerini mutluluk kosullar1 belirler. insani Varliklarin eylemleri mutluluk kosullarimi
saglamaya yonelik begeni ve akil yasalarina baglidir (Farabi, 2004, ss. 33-34).

Biling Varliklarindan olan Insani Varliklar madde-enerji, yasam-6liim, seving-iiziintii varlig
olmalarmin Ilk sebebi bakimindan 11ahi Varliga, yasalarinin isleyis dizini bakimmdan madde-enerji
yoniiyle nedensellik yasalarma, yasam-6liim yoniiyle duyarlilik ve iggiidiiyle yasami saglamaya
yonelik gayelilik yasalarina, seving-iiziintii yoniiyle mutluluga tabi begeni ve akil yasalarina
bagldirlar. Bu durumda insani Varliklarin bu alandaki eylemi: 1. Bilgi-bilim bakimindan Olus,
Yasayis ve Biling varliklarinin ve yasalarinin flk ilkesini ve gayesini bilmek ki bu Ilahiyat ve
Metafizikle bilinir. 2. Madde-enerji olusu igindeki varlik alanlarini ve nedensellik yasalarimi
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kesfetmek ki bu Fizik ve Inorganik Kimya ile bilinir. 3. Yasam-6liim olusu i¢indeki varlik alanlarini,
duyarlilik ve i¢giidiiye bagli gayelilik yasalarini kesfetmek ki bu da Organik Kimya ve Biyoloji ile
bilinir. 4. Seving-iiziintii olusu i¢indeki Biling varlik alanlarii, mutluluk, begeni ve akil yasalarini
kesfetmek ki bu da psikiyatr-psikoloji ve vahiy ile bilinir. Insani Varliklar alaninda insani varligin
uygulamas1 Din, Miihendislik, Tip ve Siyaset seklinde ortaya cikar. O halde Insani varhigin insani
Varlik alaninda eylemi Psikiyatr-Psikoloji ve vahiy temelinde begeni ve akil yasalarini; yasayis
temelinde duyarlilik ve icgilidiiye bagl gayelilik yasalarini, olus temelinde nedensellik yasalarini,
Mutlak temelinde kosulsuzluk (Mutlak Hiirriyet) yasalarin1 gozetmelidir. Mutlak’1 anlamay1, madde-
enerji iretimini, yagami saglamayi ve sevince ulastirmayi (mutlulugu) temin edecek sekilde
olmalidir. iste Idealloji ve Ideal Siyaset budur. Daha dogrusu gercek siyasetin ger¢ek gérevi budur.

Psikiyatr-Psikoloji bilimleri insani varliga verilmis olan yetileri biitiin yonleriyle ortaya
koymalidirlar. Fizik, Kimya, Biyoloji bakimlarindan yetilerin isleyis yasalar1 bu bilimler tarafindan
aragtirilir ve neticeleri uygulamada Tip ile degerlendirilir.

Insani Varlik verili yetilerin isleyis dizini yasalari ile varliga dair ilkelere, bilgilere, bilimlere
ve sanatlara ulasir (Farabi, 2004, s. 21; Kant, 1933, ss. 573—574) ve mutlulugu kazanir. Bu durumda
eylemimiz ilkeleri, bilgi, bilim ve sanatlari elde etme seklindedir. Bu manada insani varliga verilmis
olan en temel yetiler yukarida daha 6nce bahsettigimiz gibi yonelim yetileri (haz, ifade, tutarlilik,
hesap ve yOnetim) ve tasarim yetileridir (duyu, duygu, eylem, bilgi ve ideal). Bu yetilerin isleyis
yasalarim kesfimizden &lgiit bilimleri dogar. Olgiit bilimlerinin bir metot ve sanat olarak diger varlik
alanlarma uygulanmalarindan diger bilim ve sanatlar ortaya ¢ikar. iste boylece biz Begeni, Dil,
Mantik, Matematik ve Siyaset ile Zevk, Giizellik, Sanat, Bilim ve Idealloji ile ilgili ilkeleri tespit
ediyoruz ve bu ol¢iitler yardimiyla bilimleri kuruyoruz. O halde yine bu bilimler 1s1¢inda gergek
mutlulugu kazanmak i¢in dogru bilgi ile dogru siyaset yapmaliyiz.

Insani Varlik verili yetileriyle varlik alanlarna ve varlik yapilarina yénelerek bilgi edinir,
eylemde bulunur ve neticede seving-iiziintii kazanir. Bu durumda ideal olana ulagsmanin yolu yetileri
dogruya sevk etmek, ilkeler ve yasalar1 dogru tespit etmek, varliklari dogru gérmek, dogru bilgi
edinmek ve dogru eylemde bulunmaktir. insani Varlik varliklar, yasalar ve yetiler karsisindadir.
Goziinl yummak, gérmezlikten gelmek, o tarafa bakmamak, gorememek onlar1 ortadan kaldirmaz.
Biz goziimiizli yumsak da, gdrmezlikten gelsek de, o tarafa bakmasak da, géremesek de mikroplar
hasta eder, aslanlar yer, elektrik carpar, Allah cezamizi verir. Ama goriirsek, dikkate alirsak, o tarafa
yonelirsek, gorebilirsek, bilirsek ve istersek tedbir alir kendimizi koruyabiliriz. Bu yoniiyle siyaset
kendini korumaktir.

Siyaset seyislik (Develioglu, 2000, s. 959), idare etme, isleri diizene koyma (Bolay, 2009, s.
314), yonetim, imar, iyilestirme, sevk anlamlarini (Farabi, 2005, s. 45) i¢ine alir. Bilim ve sanat
olarak esasen en yiiksek sevinci, mutlulugu elde etmek icin yapilir (Farabi, 2012, s. 36; ayrica bkz.
Farabi, 1997; Farabi, 2004). Siyaset ilmi iradeyle yapilan is ve hareketlerin gesitlerini; meleke,
ahlak, seciye ve huylari, gayeleri; insanda nasil var olmalar1 gerektigini, nasil olduklarini aragtirir.
Isler ve hareketlerin yapildig1 gayeleri birbirlerinden ayirir. Gergek saadetleri, saadet zannedilenleri,
gergek saadetin bu hayatta degil, baska bir hayatta, yani ahirette miimkiin oldugunu gdsterir.
Zenginlik, comertlik, lezzetler vb. saadet zannedilen gayelerin sadece bu diinya hayati i¢in s6z
konusu olduklarini ortaya koyar. Insana gercek saadeti iyilik, giizellik ve faziletlerin kazandirdigini;
iyilik giizellik ve faziletlerin sehirler ve halklarda isler ve hareketlerin bir tertibe gore dagilmasi ve
miisterek olarak kullanilmasiyla oldugunu; bagka tiirliistiniin kétiiliik (ser), ¢irkinlik ve noksanliklar
oldugunu agiklar. Sehirler ve halk arasinda is, hareket, seciye, meleke ve ahlakin ancak bagbug (reis)
ile miimkiin oldugunu; bagbuglugun (reisligin) bir maharet ve meleke isi oldugunu ortaya koyar.
Halk arasindaki ilkelerin buradan ¢iktigini ortaya koyar. Hiikiimdarlik veya padisahlik her ne
denilirse denilsin maharet budur ve siyaset de bu maharetin yaptig1 istir (Farabi, 1990, ss. 125-126).
Gergek sultan, idare sanatinin amaci ve maksadinin, bizzat kendisine ve halkina gergek mutlulugu
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vermek oldugunu bilir ve bu onun yegane amacidir. Sultanin mutlulukta halkin en miikemmeli
olmasi zaruridir, ¢iinkii halkinin mutlulugunun sebebi odur (Farabi, 2005, s. 27).

Bilgi-Bilim varlig1 ve varliginin devamu siibjektif olmayan varliklarin varligi, ne olduklari;
zaruri ve kiilli 6nciillerden, insanda verili olan ilk prensiplerden olusan delillerden nasil elde edildigi
konusunda nefsde kesinligin meydana gelmesidir. Bu bilgi ikiye ayrilir: 1.Bir seyin varliginin sebebi
hakkinda kesinlik bulunan bilgi. 2. Farkli bir sey olamayacagi konusunda kesinlik bulunan bilgi.
Gergek bilgi, belirli bir zamanda degil, her zaman dogru ve kesin olandir. Hikmet, diger biitiin
varliklarin varligina ve sebebi bulunan seylerin yakin sebeplerinin varligina sebep olan uzak
sebeplerin bilgisidir. Biz onlarin ne ve nasil olduklarini, ne kadar ¢ok olurlarsa olsunlar, o uzak
sebeplerin ve onlarin altindaki yakin sebeplerin varliginin sebebi olan Bir Varlik’a dogru, bir diizen
icerisinde diziliglerini biliyoruz (Farabi, 2005, ss. 73-76).

Varlik, yeti ve yasalarin kesfi Bilgi-Bilim; Bilgi-Bilim ile varlik, yeti ve yasalar {izerinde is
Sanat adin1 alir. Bilgi-Bilim uygulamada Sanat adini alir ve her sanat bir is i¢in yapilir. Sanat Nazari
bakimdan nazari Bilgi-Bilime, Ameli bakimdan uygulama alanindaki ameli bilgi, beceri ve yetenege
baglidir. Bu bakimdan Bilgi-Bilimi Nazari (teorik) ve Ameli (pratik) diye ayirmak adettendir. Bilgi-
Bilim ve sanati birbirinden ayirmak zordur. Kesif yonii bilim, i yonii sanattir diyerek birakalim.
Sanat Bilgi-Bilime dayanir, Bilgi-bilim sanatla bir ige yarar hale gelir. Bilgi-Bilim ve sanatlar1 varlik
alanlart ve varlik yapilarimin tablosundan hareketle Ideallojik bilimler siralamasimi soyle
gosterebiliriz:

BILGI-BILiM SANAT
Mutlakiyat Bilimleri Din (Varlik-Yokluk)

Metafizik

ilahiyat

Olus Bilimleri Miihendislik (Madde-Enerji)
Metafizik
ilahiyat
Fizik
Kimya
Yasam Bilimleri Tip (Yasam-Oliim)
Metafizik
lahiyat
Fizik
Kimya
Fizyoloji
Biyoloji

Bilin¢ Bilimleri Kisilik (Seving-iiziintii)
insan Bilimleri
Metafizik
ilahiyat
Fizik
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Kimya
Fizyoloji
Biyoloji
Psikiyatr (Maddi yeterlik)

Psikoloji (Kisi Duyu, Duygu, Eylem, Bilgi ve idealleriyle ilgili Yeterlik
Bilimleri veya Manevi Yeterlik Bilimleri)

Ahlak Bilimleri
Kisi Begenisi (Kisi Haz Bilimleri)
Kisi Dili (Kisi ifade Bilimleri)
Kisi Mantig1 (Kisi Tutarhhk Bilimleri)
Kisi Matematigi (Kisi Hesap Bilimleri)
Kisi Siyaseti (Kisi Yonetim Bilimleri)

Toplum Bilimleri (Toplum Duyu, Duygu,
Eylem, Bilgi ve Idealleriyle ilgili Yeterlik
Bilimleri veya Manevi Yeterlik Bilimleri)

Toplum Bilimleri Kimlik (Hak-Haksizlik)
Metafizik
ilahiyat
Fizik
Kimya
Fizyoloji
Biyoloji
Psikiyatr (Maddi yeterlik)

Psikoloji (Duyu, Duygu, Eylem, Bilgi ve Idealle ilgili Yeterlik Bilimleri
veya Manevi Yeterlik Bilimleri) Manevi Yeterlik Bilimleri)

Ahlak Bilimleri
Begeni 1ras1 (Kisi Haz Bilimleri)
Dil iras1 (Kisi ifade Bilimleri)
Mantik wras1 (Kisi Tutarhlik Bilimleri)
Matematik ras1 (Kisi Hesap Bilimleri)
Siyaset 1ras1 (Kisi Yonetim Bilimleri)
Tore Bilimleri
Begeni hukuku (Toplum Haz Bilimleri)
Dil hukuku (Toplum ifade Bilimleri)
Mantik hukuku (Toplum Tutarhlik Bilimleri)
Matematik hukuku (Toplum Hesap Bilimleri)
Siyaset hukuku (Toplum Yonetim Bilimleri)
M U T L U L U K
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Bu ideallojik bilgi-bilim ve sanatlar siralamasi biitiin bilgi-bilim ve sanatlarin Siyaset bilim
ve sanatiyla bulustugunu gosterir. O halde higbir bilgi-bilim ve sanat yoktur ki Siyasetle ilgili
olmasin. Goriildiigii gibi siyaset insanin yoneldigi her varlik alan1 ve yapisiyla, onlarla ilgili bilgi-
bilimlerle seving-iiziintii olusu bakimindan en degerli bilim ve sanattir. Idealloji biitiin varliklarin
temelidir. Olus, Yasayis ve Bilinglerin; istenglerin, bilimlerin ve yetkinliklerin temelidir. Varliklar
Ideallojiyle var olur, yasalar ideallojiyle isler, bilimler ideallojiyle elde edilir, sanatlar ideallojiyle
uygulanir.

Toplum, Kurum, Kurulus ve Devlet gibi yapilar insanin siyasi yapilaridir. Siyaset bilimler
15181nda yapilan bir is olduguna gdre bu yapilarin da buna gore kurulmalar1 gerekir. Sosyoloji adi
altinda yapilan ¢alismalarin gogunun, hatta sosyolojinin ylizeysel gozlem ve anketlere dayandirilmasi
ve bdylece bir bilim olarak taninip tanitilmasi insanligr gorelilik ve siibjektivizme mahkim etmesi
bilim adina en biiyiik talihsizliklerden biridir. Kisi ve Toplumlarin fizyolojik-fizik, biyolojik, genetik
ozellikleri; cografya, tarihi, kiiltir ve medeniyet farkliliklari &nemlidir, bunlar géz Oniinde
bulundurulmalidir ama insani varlik bu goreliliklere indirgenemez. Idealloji bu gérelilikleri de igine
alan varlik alanin1 biitiiniiyle igine alir. Gergek bilgi-bilimin pesinde kosan ve onun 1g1ginda gergek
siyaseti giiden insanlarin gergek siyasete gore olusturduklart toplum, kurum, kurulus ve devletler
Gergek Mutlulugu elde etmeye en uygun devletlerdir. Insanlik gercek baris, huzur ve mutluluga
ulasmak icin giicii yettigi 6lciide ¢aligmalidir. Insan ugrunda yaratildig: gayenin, elde etmek zorunda
oldugu olgunlugun ne ve nasil oldugunu; onu bu gayeye ulasmaktan, iyi, faziletli ve giizel seyler
yapmaktan alikoyan, kotii, rezil ve adi seyler yapmaya sevk eden seylerin ne oldugunu arastirmali
ve tanimlamalidir. Iste bu Siyaset [lminin isidir (Farabi, 2004, s. 33).
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