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Abstract: This study aims to examine the relationship between religious-sectarian identity, nationalism, and
national belonging within the context of identity politics in Tiirkiye through a theoretical perspective based on
the case of the Ja'fari community in Igdir. In contemporary political analyses, identity has become a
fundamental concept that explains not only individual beliefs and forms of belonging but also the formation of
state—society relations and the processes of political integration. In countries such as Tiirkiye, characterized by
historically multi-layered social structures, the relationship between religious-sectarian identities and national
identity occupies a central place in debates on identity politics. In this context, the Ja'fari community constitutes
a remarkable case in terms of its distinctive religious-sectarian identity and practices of national belonging.

The study is based on a qualitative research design and employs literature review and document analysis as its
primary methods. Within this framework, the literature on identity politics, theories of nationalism, and
national belonging was examined, while academic studies on Ja'farism in Tiirkiye were comparatively
evaluated. The findings indicate that there is no inherent conflict between religious-sectarian identity and
national belonging; on the contrary, these forms of identity can become complementary under specific socio-
historical conditions. The case of the Ja'fari community in Igdir demonstrates that sectarian affiliation can
coexist with national identity and that a multilayered structure of belonging is possible within the framework
of identity politics. Accordingly, the findings suggest that identity politics in Tiirkiye should be understood not
only as a source of division but also as a sphere with the potential to foster social and national integration
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Oz: Bu ¢alisma, Tiirkiye’de kimlik siyaseti baglaminda dini-mezhepsel kimlik, milliyetcilik ve ulusal aidiyet
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Glinlimiiz siyasal analizlerinde kimlik olgusu; yalnizca bireysel inang ve aidiyet bigimlerini degil, ayni
zamanda devlet-toplum iliskilerinin bigimlenmesini ve siyasal biitiinlesme siireclerini de agiklayan temel bir
kavram haline gelmistir. Tiirkiye gibi tarihsel olarak ¢cok katmanli toplumsal yapiya sahip iilkelerde, mezhepsel
ve dini kimliklerin ulusal kimlik ile kurdugu iliski, kimlik siyaseti tartigmalarinin merkezinde yer almaktadir.
Bu baglamda Caferi topluluk, hem dini-mezhepsel 6zgiinliigii hem de ulusal aidiyet pratikleri agisindan dikkat
¢ekici bir 6rnek sunmaktadir.

Calisma nitel arastirma yontemine dayali olarak hazirlanmis olup, literatiir taramast ve dokiiman analizi
teknikleri kullanilmistir. Bu kapsamda kimlik siyaseti, milliyet¢ilik kuramlar1 ve ulusal aidiyet literatiirii
incelenmis; ayrica Tirkiye’de Caferilik {izerine yapilan akademik ¢aligmalar karsilastirmali bir bigimde
degerlendirilmistir. Analiz siirecinde 6zellikle kimliklerin sabit degil, tarihsel ve toplumsal siiregler i¢inde
yeniden iiretilen yapilar oldugu varsayimi temel alinmstir.

Elde edilen bulgular, dini-mezhepsel kimlik ile ulusal aidiyet arasinda zorunlu bir catisma iliskisi
bulunmadigini; aksine bu kimlik bigimlerinin belirli sosyo-tarihsel kosullar altinda birbirini tamamlayict
nitelikler kazanabildigini gostermektedir. Igdir Caferileri drnegi, mezhepsel aidiyetin ulusal kimlik ile birlikte
var olabildigini ve kimlik siyaseti icinde ¢ok katmanli bir aidiyet yapisinin miimkiin oldugunu ortaya
koymaktadir. Bu durum; Tiirkiye’de kimlik siyasetinin yalnizca ayrigma eksenli degil, ayn1 zamanda
biitiinlesme potansiyeli tagiyan bir alan olarak degerlendirilmesi gerektigini gostermektedir.

Anahtar Kelimeler: Kimlik Siyaseti, Dini-Mezhepsel Kimlik, Milliyetcilik, Ulusal Aidiyet, Igdir Caferileri.
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Structured Abstract:

In contemporary social sciences literature and political philosophy, the concept of identity is regarded
not merely as a framework through which individuals understand and position themselves, but also as a
fundamental analytical category that explains the dynamics of state—society relations, macro-level institutional
structures, and processes of political integration. Particularly, the cultural flexibility and politicization
processes generated by globalization have enabled religious-sectarian and ethnic group identities to become
more visible, preserve their distinctiveness, and mobilize their members. While this development has
intensified critiques of the homogenizing and standardizing tendencies of nation-states, it has also generated
significant challenges, including the reduction of universal values to particular group interests and the
deepening of social polarization through excessive group attachment. In historically, socially, and culturally
multi-layered societies such as Tiirkiye, the relationship between particular religious-sectarian identities and
universal/modern citizenship-based national identity constitutes one of the most sensitive and central problems
in debates on identity politics.

The primary aim of this study is to analyze the multidimensional interaction between religious-
sectarian identity, nationalism, and national belonging within the context of identity politics in Tiirkiye through
the case of the Ja'fari community in Igdir from a theoretical and relational perspective. The study seeks to
demonstrate that these forms of belonging do not necessarily produce radical conflicts; rather, under certain
socio-historical and contextual conditions, they may complement one another. In this regard, the research aims
to address a theoretical gap in the dominant literature, which often constructs the relationship between
particular sectarian identities and broader national identities as categorical oppositions. By examining a specific
case, the study argues that identity politics should not be analyzed solely through the lens of social
fragmentation and polarization but also as a field containing possibilities for flexible forms of integration.
Without overlooking the risks associated with totalizing or exclusionary approaches that conceptualize
collective identities as absolute authorities independent of individuals, this research emphasizes the importance
of understanding the multilayered nature of the answers individuals and communities provide to the questions
of “Who am 1?” and “Who are we?”. The Igdir region provides a distinctive analytical setting due to its
historical position as a border area and its experience of coexistence among different ethnic and sectarian
groups. Likewise, the Ja'fari community offers a significant case for testing theoretical arguments, as it
simultaneously embodies the sectarian distinctiveness of Shi’a Ja'fari religious identity and strong practices of
national belonging based on citizenship in the Republic of Tiirkiye.

To analyze this theoretical and empirical framework, the study adopts a qualitative research design
grounded in the interpretive and relational paradigm of social sciences rather than an empirical or positivist
field research approach. Literature review and document analysis techniques were systematically employed to
construct the conceptual framework and analytical depth of the research. The primary sources consisted of
foundational theoretical works on identity politics, social identity theories, theories of nationalism—
particularly Ernest Gellner’s modernization-based approach, Benedict Anderson’s concept of “imagined
communities,” and Anthony Smith’s cultural-historical analyses—and the literature on national belonging. In
addition, existing anthropological, sociological, and political science studies, academic articles, dissertations,
and socio-historical documents concerning Shi’ism, Ja'farism, and Azerbaijani communities in Tiirkiye were
collected as secondary sources and subjected to comparative analysis. Textual relational analysis, conceptual
deconstruction, and qualitative content analysis were employed as analytical techniques. The fundamental
epistemological assumption guiding the analysis is that identities and forms of belonging are not biological,
fixed, immutable, or essentialist structures; rather, they are dynamic social constructions that are continuously
produced, transformed, and negotiated within historical processes, political contexts, and social interactions.
Accordingly, the collected documents were categorized thematically and interpreted in relation to the migration
histories of the Ja'fari community in Igdur, its local socio-cultural visibility, public rituals, and interactions with
state institutions.

The findings demonstrate that there is no ontological or inevitable conflict between religious-sectarian
identity and macro-level national belonging. The case of the Ja'fari community in Igdir confirms that
attachment to a particular religious group can coexist harmoniously with a broader national identity, allowing
for the emergence of a flexible and multilayered structure of belonging. Regarding the community’s socio-
historical background, migration movements from Azerbaijan, the Caucasus, and present-day Armenia
approximately a century ago resulted in the preservation of Azerbaijani linguistic practices and transnational
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kinship networks among many community members, which has frequently led the group to be categorized
within the literature as an “Azerbaijani” ethnic identity. However, the presence of individuals of local Turkish,
Kurdish, or Alevi backgrounds who later adopted Ja'fari identity demonstrates that collective identity is neither
homogeneous nor reducible to a single ethnic category. The diversity observed in identity narratives reveals a
multilayered belonging strategy in which individuals simultaneously embrace Azerbaijani Turkish ethnic
origins, Ja'fari sectarian affiliation, and the broader Turkish national identity.

The findings further indicate that individuals do not experience these different layers of identity within
a fixed hierarchy; rather, they activate them through a mechanism of “situational identity,” in which identity
positioning is shaped by social context. Individuals emphasize their Ja'fari sectarian identity within family
relations, communal solidarity networks, mosque-centered organizations, and collective religious rituals,
particularly Muharram commemorations. Conversely, in professional environments, educational institutions,
bureaucratic mechanisms, and official public spaces, national identity and citizenship-based belonging become
primary reference points. Relations with Sunni communities do not appear as mechanisms of absolute
polarization or social isolation; instead, they represent a flexible sphere of interaction characterized by
manageable boundaries, everyday coexistence, and mutual adaptation. One of the most significant findings is
that the perception of citizenship of the Republic of Tiirkiye among community members extends beyond a
formal legal status and has become deeply internalized through shared history, collective destiny, and political
loyalty.

In conclusion, while Turkish national identity represents a macro-political framework, Ja'fari identity
constitutes a micro-level religious sphere, and these two dimensions coexist through functional differentiation
rather than conflict. The main contribution of this study to academic literature, political science, and social
policy debates lies in challenging dominant, reductionist, securitized, and deterministic approaches in identity
politics that primarily focus on fragmentation and center—periphery tensions. Through the case of the Ja'fari
community in Igdir, the study empirically demonstrates that the existence of ethnic, religious, and sectarian
sub-identities within nation-state structures does not necessarily lead to dissolution, division, or sovereignty
crises. Rather, when inclusive citizenship frameworks and democratic recognition processes are established,
these differences may become structural elements that strengthen broader social integration. In the context of
globalization and postmodern fragmentation, the study proposes an original analytical model explaining how
universal citizenship values and particular local identities can be articulated without contradiction, offering
insights into how collective solidarity can coexist with national cohesion in political philosophy.

Keywords: Identity Politics, Religious-Sectarian Identity, Nationalism, National Belonging, Jafari
Community in Igdur.
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Résumé Structuré:

Dans la littérature contemporaine des sciences sociales et de la philosophie politique, le concept
d’identité n’est pas seulement considéré comme un cadre a travers lequel les individus se comprennent et se
positionnent, mais aussi comme une catégorie analytique fondamentale qui explique la dynamique des relations
entre 1’Etat et la société, les structures institutionnelles a grande échelle et les processus d’intégration politique.
En particulier, la flexibilité culturelle et les processus de politisation engendrés par la mondialisation ont permis
aux identités religieuses, sectaires et ethniques de gagner en visibilité, de préserver leur spécificité et de
mobiliser leurs membres. Si cette évolution a intensifi¢é les critiques a 1’égard des tendances a
1’homogénéisation et & la standardisation des Etats-nations, elle a également engendré des défis importants,
notamment la réduction des valeurs universelles a des intéréts de groupe particuliers et 1’aggravation de la
polarisation sociale due a un attachement excessif a un groupe. Dans des sociétés historiquement, socialement
et culturellement complexes telles que la Turquie, la relation entre les identités religieuses et sectaires
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particulieres et 1’identité nationale universelle et moderne fondée sur la citoyenneté constitue I'un des
problémes les plus sensibles et les plus centraux dans les débats sur la politique identitaire.

L’objectif principal de cette étude est d’analyser 1’interaction multidimensionnelle entre 1’identité
religieuse et sectaire, le nationalisme et 1’appartenance nationale dans le contexte de la politique identitaire en
Turquie, a travers le cas de la communauté ja’fari d’Igdir, dans une perspective théorique et relationnelle.
L’étude vise a démontrer que ces formes d’appartenance ne générent pas nécessairement des conflits radicaux
; au contraire, dans certaines conditions socio-historiques et contextuelles, elles peuvent se compléter
mutuellement. A cet égard, la recherche vise a combler une lacune théorique dans la littérature dominante, qui
présente souvent la relation entre des identités sectaires particuliéres et des identités nationales plus larges
comme des oppositions catégoriques. En examinant un cas spécifique, 1’étude soutient que la politique
identitaire ne doit pas étre analysée uniquement sous 1’angle de la fragmentation sociale et de la polarisation,
mais également comme un champ recelant des possibilités de formes souples d’intégration. Sans négliger les
risques associés aux approches totalisantes ou exclusionnistes qui conceptualisent les identités collectives
comme des autorités absolues indépendantes des individus, cette recherche souligne 1’importance de
comprendre la nature multicouche des réponses que les individus et les communautés apportent aux questions
« Qui suis-je ? » et « Qui sommes-nous ? ». La région d’Igdir offre un cadre analytique particulier en raison de
sa position historique en tant que zone frontali¢re et de son expérience de coexistence entre différents groupes
ethniques et sectaires. De méme, la communauté ja'fari constitue un cas d’étude significatif pour tester des
arguments théoriques, car elle incarne a la fois la spécificité sectaire de I’identité religieuse chiite ja'fari et de
solides pratiques d’appartenance nationale fondées sur la citoyenneté au sein de la République de Turquie.

Pour analyser ce cadre théorique et empirique, I’é¢tude adopte une méthodologie de recherche
qualitative ancrée dans le paradigme interprétatif et relationnel des sciences sociales, plutot qu’une approche
empirique ou positiviste de la recherche de terrain. Des techniques de revue de la littérature et d’analyse
documentaire ont été systématiquement utilisées pour construire le cadre conceptuel et la profondeur analytique
de la recherche. Les sources primaires comprenaient des ouvrages théoriques fondamentaux sur la politique
identitaire, les théories de ’identité sociale, les théories du nationalisme — en particulier I’approche fondée
sur la modernisation d’Ernest Gellner, le concept de « communautés imaginées » de Benedict Anderson et les
analyses historico-culturelles d’ Anthony Smith — ainsi que la littérature sur I’appartenance nationale. En outre,
des études anthropologiques, sociologiques et politologiques existantes, des articles universitaires, des théses
et des documents socio-historiques concernant le chiisme, le ja’farisme et les communautés azerbaidjanaises
en Turquie ont été rassemblés en tant que sources secondaires et soumis a une analyse comparative. L’analyse
relationnelle des textes, la déconstruction conceptuelle et ’analyse qualitative du contenu ont été utilisées
comme techniques analytiques. Le postulat épistémologique fondamental qui guide 1’analyse est que les
identités et les formes d’appartenance ne sont pas des structures biologiques, fixes, immuables ou essentialistes
; il s’agit plutét de constructions sociales dynamiques qui sont continuellement produites, transformées et
négociées au sein de processus historiques, de contextes politiques et d’interactions sociales. En conséquence,
les documents recueillis ont été classés par théme et interprétés au regard de I’histoire migratoire de la
communauté ja’fari d’Igdir, de sa visibilité¢ socioculturelle locale, de ses rituels publics et de ses interactions
avec les institutions étatiques.

Les résultats montrent qu’il n’existe aucun conflit ontologique ou inévitable entre 1’identité religieuse-
sectaire et I’appartenance nationale au niveau macro. Le cas de la communauté ja'fari d’Igdir confirme que
I’attachement a un groupe religieux particulier peut coexister harmonieusement avec une identité nationale
plus large, permettant 1’émergence d’une structure d’appartenance flexible et a plusieurs niveaux. En ce qui
concerne le contexte socio-historique de la communauté, les mouvements migratoires en provenance
d’Azerbaidjan, du Caucase et de I’Arménie actuelle, il y a environ un siécle, ont conduit a la préservation des
pratiques linguistiques azerbaidjanaises et des réseaux de parenté transnationaux chez de nombreux membres
de la communauté, ce qui a souvent conduit la littérature spécialisée a classer ce groupe sous I’identité ethnique
« azerbaidjanaise ». Cependant, la présence d’individus d’origine turque, kurde ou alévi locale ayant par la
suite adopté I’identité ja’fari démontre que 1’identité collective n’est ni homogene ni réductible a une seule
catégorie ethnique. La diversité observée dans les récits identitaires révele une stratégie d’appartenance a
plusieurs niveaux dans laquelle les individus embrassent simultanément leurs origines ethniques turques
azerbaidjanaises, leur affiliation sectaire ja’fari et I’identité nationale turque au sens large.
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Les résultats indiquent en outre que les individus ne pergoivent pas ces différentes couches d’identité
selon une hiérarchie figée ; ils les activent plutdt par le biais d’un mécanisme d’« identité situationnelle », dans
lequel le positionnement identitaire est fagconné par le contexte social. Les individus mettent en avant leur
identité¢ sectaire ja'fari au sein des relations familiales, des réseaux de solidarit¢é communautaire, des
organisations centrées sur la mosquée et des rituels religieux collectifs, en particulier les commémorations du
Muharram. A Dinverse, dans les environnements professionnels, les établissements d’enseignement, les
mécanismes bureaucratiques et les espaces publics officiels, 1’identité nationale et 1’appartenance fondée sur
la citoyenneté deviennent les principaux points de référence. Les relations avec les communautés sunnites
n’apparaissent pas comme des mécanismes de polarisation absolue ou d’isolement social ; elles représentent
au contraire une sphére d’interaction flexible, caractérisée par des frontieres gérables, une coexistence
quotidienne et une adaptation mutuelle. L’un des résultats les plus significatifs est que la perception de la
citoyenneté de la République de Turquie parmi les membres de la communauté dépasse le simple statut
juridique formel et s’est profondément intériorisée a travers une histoire partagée, un destin collectif et une
loyauté politique.

En conclusion, alors que I’identité nationale turque représente un cadre macro-politique, I’identité
ja’fari constitue une sphére religieuse au niveau micro, et ces deux dimensions coexistent par le biais d’une
différenciation fonctionnelle plutdt que d’un conflit. La principale contribution de cette étude a la littérature
académique, aux sciences politiques et aux débats sur les politiques sociales réside dans la remise en cause des
approches dominantes, réductionnistes, sécuritaires et déterministes en matiére de politique identitaire, qui se
concentrent principalement sur la fragmentation et les tensions centre-périphérie. A travers le cas de la
communauté ja'fari d’Igdir, I’étude démontre empiriquement que ’existence de sous-identités ethniques,
religieuses et sectaires au sein des structures de 1’Etat-nation ne conduit pas nécessairement  la dissolution, a
la division ou a des crises de souveraineté. Au contraire, lorsque des cadres de citoyenneté inclusifs et des
processus de reconnaissance démocratique sont mis en place, ces différences peuvent devenir des ¢léments
structurels qui renforcent une intégration sociale plus large. Dans le contexte de la mondialisation et de la
fragmentation postmoderne, cette étude propose un modele analytique original expliquant comment les valeurs
universelles de citoyenneté et les identités locales particuliéres peuvent s’articuler sans contradiction, offrant
ainsi un éclairage sur la maniére dont la solidarité collective peut coexister avec la cohésion nationale en
philosophie politique.

Mots-clés : politique identitaire, identité religieuse et sectaire, nationalisme, appartenance nationale,
communauté ja'fari d’Igdir.

Resumen Estructurado:

En la literatura contemporanea de las ciencias sociales y la filosofia politica, el concepto de identidad
no se considera unicamente un marco a través del cual los individuos se comprenden y se posicionan, sino
también una categoria analitica fundamental que explica la dindmica de las relaciones entre el Estado y la
sociedad, las estructuras institucionales a nivel macro y los procesos de integracion politica. En particular, la
flexibilidad cultural y los procesos de politizacion generados por la globalizacion han permitido que las
identidades de los grupos religiosos-sectarios y étnicos ganen visibilidad, conserven su singularidad y
movilicen a sus miembros. Si bien esta evolucion ha intensificado las criticas a las tendencias
homogeneizadoras y estandarizadoras de los Estados-nacion, también ha generado importantes retos, entre
ellos la reduccion de los valores universales a intereses grupales particulares y la profundizacion de la
polarizacion social a través de un apego excesivo al grupo. En sociedades historicamente, socialmente y
culturalmente complejas como Turquia, la relacion entre las identidades religiosas y sectarias particulares y la
identidad nacional universal y moderna basada en la ciudadania constituye uno de los problemas mas delicados
y centrales en los debates sobre la politica de identidad.

El objetivo principal de este estudio es analizar la interaccion multidimensional entre la identidad
religiosa-sectaria, el nacionalismo y la pertenencia nacional en el contexto de la politica de identidad en
Turquia, a través del caso de la comunidad ja’fari de Igdir, desde una perspectiva tedrica y relacional. El estudio
pretende demostrar que estas formas de pertenencia no producen necesariamente conflictos radicales; mas bien,
en determinadas condiciones sociohistdricas y contextuales, pueden complementarse entre si. En este sentido,
la investigacion pretende subsanar una laguna tedrica en la literatura dominante, que a menudo concibe la
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relacion entre identidades sectarias particulares e identidades nacionales mas amplias como oposiciones
categoricas. Mediante el examen de un caso concreto, el estudio sostiene que la politica identitaria no debe
analizarse unicamente desde la perspectiva de la fragmentacion social y la polarizacidn, sino también como un
ambito que encierra posibilidades de formas flexibles de integracion. Sin pasar por alto los riesgos asociados
a los enfoques totalizadores o excluyentes que conceptualizan las identidades colectivas como autoridades
absolutas independientes de los individuos, esta investigacion hace hincapié en la importancia de comprender
la naturaleza multifacética de las respuestas que los individuos y las comunidades dan a las preguntas «;Quién
soy?» y «;Quiénes somos?». La region de Igdir ofrece un marco analitico singular debido a su posicion
histérica como zona fronteriza y a su experiencia de convivencia entre diferentes grupos étnicos y sectarios.
Del mismo modo, la comunidad ja’fari ofrece un caso significativo para poner a prueba los argumentos
teoricos, ya que encarna simultdneamente la singularidad sectaria de la identidad religiosa chii ja’fari y unas
so6lidas practicas de pertenencia nacional basadas en la ciudadania en la Republica de Turquia.

Para analizar este marco teoérico y empirico, el estudio adopta un disefio de investigacion cualitativo
basado en el paradigma interpretativo y relacional de las ciencias sociales, en lugar de un enfoque de
investigacion de campo empirico o positivista. Se emplearon de forma sistematica técnicas de revision
bibliografica y andlisis documental para construir el marco conceptual y la profundidad analitica de la
investigacion. Las fuentes primarias consistieron en obras tedricas fundamentales sobre politica de identidad,
teorias de la identidad social, teorias del nacionalismo —en particular, el enfoque basado en la modernizacion
de Ernest Gellner, el concepto de «comunidades imaginadas» de Benedict Anderson y los analisis historico-
culturales de Anthony Smith— y la bibliografia sobre la pertenencia nacional. Ademas, se recopilaron como
fuentes secundarias los estudios existentes en antropologia, sociologia y ciencias politicas, asi como articulos
académicos, tesis doctorales y documentos sociohistoricos relativos al chiismo, el ja'farismo y las comunidades
azerbaiyanas en Turquia, y se sometieron a un analisis comparativo. Como técnicas analiticas se emplearon el
analisis relacional textual, la deconstruccion conceptual y el andlisis cualitativo de contenido. El supuesto
epistemologico fundamental que guia el analisis es que las identidades y las formas de pertenencia no son
estructuras biologicas, fijas, inmutables ni esencialistas; mas bien, son construcciones sociales dinamicas que
se producen, transforman y negocian continuamente en el marco de procesos historicos, contextos politicos e
interacciones sociales. En consecuencia, los documentos recopilados se clasificaron tematicamente y se
interpretaron en relacion con las historias migratorias de la comunidad ja'fari en Igdir, su visibilidad
sociocultural local, sus rituales ptblicos y sus interacciones con las instituciones estatales.

Los resultados demuestran que no existe un conflicto ontoldgico o inevitable entre la identidad
religiosa-sectaria y la pertenencia nacional a nivel macro. El caso de la comunidad ja'fari de Igdir confirma que
el apego a un grupo religioso concreto puede coexistir armoniosamente con una identidad nacional mas amplia,
lo que permite el surgimiento de una estructura de pertenencia flexible y con multiples capas. En cuanto a los
antecedentes sociohistoricos de la comunidad, los movimientos migratorios procedentes de Azerbaiyan, el
Céucaso y la actual Armenia hace aproximadamente un siglo dieron lugar a la preservacion de las practicas
lingiiisticas azerbaiyanas y de las redes transnacionales de parentesco entre muchos miembros de la comunidad,
lo que ha llevado con frecuencia a que el grupo sea clasificado en la literatura como una identidad étnica
«azerbaiyanay. Sin embargo, la presencia de personas de origen turco, kurdo o alevi locales que posteriormente
adoptaron la identidad ja’fari demuestra que la identidad colectiva no es homogénea ni reducible a una tnica
categoria étnica. La diversidad observada en las narrativas de identidad revela una estrategia de pertenencia
con multiples capas en la que las personas abrazan simultaneamente los origenes étnicos turco-azerbaiyanos,
la afiliacion sectaria ja’fari y la identidad nacional turca mas amplia.

Los resultados indican ademas que las personas no experimentan estas diferentes capas de identidad
dentro de una jerarquia fija; mas bien, las activan a través de un mecanismo de «identidad situacionaly», en el
que el posicionamiento identitario viene determinado por el contexto social. Los individuos hacen hincapié en
su identidad sectaria ja’fari en el seno de las relaciones familiares, las redes de solidaridad comunitaria, las
organizaciones centradas en la mezquita y los rituales religiosos colectivos, en particular las conmemoraciones
del Muharram. Por el contrario, en los entornos profesionales, las instituciones educativas, los mecanismos
burocraticos y los espacios publicos oficiales, la identidad nacional y la pertenencia basada en la ciudadania se
convierten en puntos de referencia primordiales. Las relaciones con las comunidades sunies no se presentan
como mecanismos de polarizacion absoluta o de aislamiento social; por el contrario, representan una esfera
flexible de interaccion caracterizada por limites manejables, una convivencia cotidiana y una adaptacion mutua.
Uno de los hallazgos mas significativos es que la percepcion de la ciudadania de 1a Republica de Turquia entre
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los miembros de la comunidad va mas all4 de un estatus juridico formal y se ha interiorizado profundamente a
través de una historia compartida, un destino colectivo y una lealtad politica.

En conclusion, mientras que la identidad nacional turca representa un marco macropolitico, la
identidad ja’fari constituye una esfera religiosa a nivel micro, y estas dos dimensiones coexisten a través de
una diferenciacion funcional mas que de un conflicto. La principal contribucion de este estudio a la literatura
académica, a las ciencias politicas y a los debates sobre politica social radica en cuestionar los enfoques
dominantes, reduccionistas, securitizados y deterministas de la politica de identidad que se centran
principalmente en la fragmentacion y en las tensiones entre el centro y la periferia. A través del caso de la
comunidad ja’fari en Igdir, el estudio demuestra empiricamente que la existencia de subidentidades étnicas,
religiosas y sectarias dentro de las estructuras del Estado-nacién no conduce necesariamente a la disolucion, la
division o a crisis de soberania. Por el contrario, cuando se establecen marcos de ciudadania inclusivos y
procesos de reconocimiento democratico, estas diferencias pueden convertirse en elementos estructurales que
refuerzan una integracion social mas amplia. En el contexto de la globalizacién y la fragmentacién posmoderna,
el estudio propone un modelo analitico original que explica como los valores universales de ciudadania y las
identidades locales particulares pueden articularse sin contradiccion, ofreciendo perspectivas sobre como la
solidaridad colectiva puede coexistir con la cohesion nacional en la filosofia politica.

Palabras clave: Politica de identidad, identidad religiosa-sectaria, nacionalismo, pertenencia
nacional, comunidad ja'fari en Igdir.
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CrpykrypupoBanHoe Pe3iome:

B coBpemeHHO#l JMTepaType MO CONMAIBHBIM HAayKaM M IIOJUTHYECKOH (uiocouu mHoHsSTHE
UJECHTUYHOCTH PacCMaTpUBAETCd HE MPOCTO KaK paMKa, 4epe3 KOTOPYK HHIMBHIYYMbl HOHHMAaKOT H
MO3UIIMOHMPYIOT ce0sl, HO M Kak (yHAaMEeHTaJbHasl aHAJIUTHYECKasl KaTeropus, oObsSICHSIOMAs ANHAMUKY
OTHOIIEHUH MEXKIY TOCYAapPCTBOM U OOIECTBOM, HHCTHTYIIHOHAIBHBIE CTPYKTYPBI MAaKpPOYPOBHS M IPOLIECCHI
MOJIUTUYECKOI MHTErpanuy. B yacTHOCTH, KyJIbTypHas THOKOCTh M MPOIECCH TTONUTH3AIMH, TOPOKACHHBIE
rinodanu3anye, Mo3BOJIMIM PETUTHO3HO-CEKTAHTCKUM M 3THUYECKUM TPYIIOBBIM HMJICHTHYHOCTSM CTaTh
6oree 3aMETHBIMH, COXPAHUTH CBOIO CaMOOBITHOCTH M MOOWMJIM30BATh CBOMX WIEHOB. XOTS 3TO Pa3BHUTHE
YCHIIMIIO KPUTHKY TOMOTE€HU3UPYIOMINX U CTAHAAPTH3UPYIONNX TCHACHINH HAIMOHAIBHBIX TOCYAapPCTB, OHO
TaKXKe IMOPOJMIO 3HAYUTENbHBIE BBI3OBBI, BKJIIOYas CBEICHHE YHHMBEPCAJBHBIX IIEHHOCTEH K HMHTepecam
OTJENBHBIX TPYII U YTITyOJeHNEe CONMANbHON MONIAPH3ANH H3-32 Ype3MEPHOI MPUBA3aHHOCTH K rpymme. B
TaKUX MCTOPUYECKH, COLMAIILHO M KYJIBTYPHO MHOTOCJIOMHBIX 0oOliecTBax, Kak Typius, B3aMMOOTHOIICHHS
MEXIy KOHKPETHBIMH PEJIMIHMO3HO-CEKTAaHTCKMMHU HJCHTHYHOCTSMH U YHHBEPCAJIbHOI/COBpEMEHHOM
HallMOHAJILHOM WAEHTHYHOCTBHIO, OCHOBAHHOM Ha Tpa)IaHCTBE, NPEACTABIIIOT cO00i oxHy M3 Hamboiee
YyBCTBUTEJBHBIX U IIEHTPAIBHBIX MPOOJIEM B JUCKYCCUSIX 00 MICHTHIHOCTHOH MOJINUTHKE.

OcHOBHas Ledb JAHHOTO MCCIIEI0BAaHUS 3aKII0YAeTCAd B aHAIM3€ MHOTOMEPHOIO B3aUMOJEHCTBUS
MEX/y PETUTHMO3HO-CEKTAHTCKOW MAEHTUYHOCTHIO, HAIIMOHAIM3MOM M HAIlMOHAJIBHOW NMPUHAJJIC)KHOCThIO B
KOHTEKCTE TIOJUTHKH HMISHTUYHOCTH B Typmuu Ha mnpuMmepe xadapuTckod obmmHbl B Uraupe c
TEOPETUYECKOW W  PENIMOHHONW To4yek 3peHus. VccrnenmoBaHuwe HampaBlieHO HAa TO, UTOOBI
MPOJIEMOHCTPHUPOBATh, YTO OTH (POPMBI TPUHAMISKHOCTH HE OO0SM3aTENBHO NPUBOAAT K pPaguKaIbHBIM
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KOH(IIMKTaM; HalPOTHUB, NIPU OIPEEICHHbBIX COIUAIbHO-UCTOPUYECKUX U KOHTEKCTYaJIbHBIX YCIOBUIX OHH
MOTYT JOIOJHATH APYT Apyra. B cBsi3u ¢ 3THM HCciemoBaHHE HallPaBJICHO HA YCTPAaHCHUE TEOPETHYECKOTO
npobena B JOMUHUPYIOLIECH JTHTEpaType, KOTOpast 3a4acTylo MPECTaBIseT OTHOIICHNS MKy KOHKPETHBIMHU
CEKTaHTCKUMH UICHTHYHOCTSIMH 1 OOJIee MUPOKUMH HAllMOHAJIBHBIMU HIACHTHYHOCTAMY KaK KaTerOpUYECKUe
NPOTHBOIIOCTaBJIeHNs. Ha mpuMepe KOHKPETHOTO Cllydasi B MCCIICIOBAHWH yTBEP)KHACTCS, YTO IOJIHTHKY
UIICHTHYHOCTH CIIEIyeT aHAIN3HUPOBATh HE TOJIBKO Yepe3 IPU3MY COLMAIbHON ()parMeHTaluy 1 HOJIIPU3aLiH,
HO M Kak TOoJe, CojeprKaliee BO3MOXXHOCTH sl THOKUX (opM uHTerpauuu. He ymyckas W3 BUIYy PUCKH,
CBSI3aHHBIC C TOTAIM3UPYIOUIMMH WM HCKIIOYAIOMIMMHE TOAXOAAaMH, KOTOpBIE KOHLENTYaIU3UPYIOT
KOJUICKTHBHBIE HMJCHTHYHOCTH KaK aOCOJIOTHBIC aBTOPUTETHI, HE3aBUCHMBIE OT WHIMBHUAYYMOB, JIAaHHOE
UCCIIEJIOBaHHE IOAYEPKUBAET BAKHOCTH ITOHUMAHUs MHOTOCIOWHOH TPHUPOJBI OTBETOB, KOTOpBIE
WHJMBHYYMBI M COOOIIECTBa Aal0T Ha Bonpockl «Kto s17» n «Kro Mb1?». Pernon Urnslp npencrasmnseT coboit
XapaKTEepHYI0 aHAIUTHYECKYIO cpely Ojarojaps CBOEMY MCTOPHYECKOMY TOJIOKEHHIO B KayecTBE
HOTPAaHWYHON TEPPUTOPHU M ONBITY COCYIIECTBOBAHMS PA3NUYHBIX STHUYECKUX M CEKTAHTCKUX TIPYIIIL.
AmnanornaHEIM 00pa3oM, kadapurckas oOIMWHA MPEACTABIIET cO00I 3HAYMMEIA MpHUMEpP UL IPOBEPKU
TEOPETUYECKUX apIyMEHTOB, MOCKOJIBKY OHAa OJHOBPEMEHHO BOIUIOIIAET KOH(PECCHOHAIBHYIO CaMOOBITHOCTD
IIUATCKOH  JUKAapUTCKOW PpEJIMIHO3HONH WICHTHYHOCTH M CHJIBHBIE TPOSBICHHS HAUMOHAIBHOM
NPHHAUISKHOCTH, OCHOBaHHbIE Ha TpakaaHcTBe B PecrryOnuke Typuus.

Jis aHanW3a 9TOM TEOPETHYECKOW M SMIHMPUYECKOM OCHOBBI B HMCCIECJOBAHUU HCIOIb3YETCS
KaueCTBEHHBII UCCIIEA0BATEIbCKUN JU3aliH, OCHOBaHHbII HA UHTEPIIPETATUBHON U PEIALIMOHHON Mapajiurme
COLIMAJIbHBIX HAYK, @ HE HA SMIMPUUYECKOM UM IO3UTHUBUCTCKOM NOAXOAE K MOJIEBBIM UCCIEeN0BaHUsAM. [l
MOCTPOEHMSI KOHLENTYalbHOW OCHOBBI W OOECHEYEHUS AaHAIUTHYECKOW TIIIyOMHBI HCCIIEIOBaHHS
CHCTEMaTHYECKU MTPUMEHSUIMCh METObl 0030pa JIMTEepaTyphl U aHaiu3a JOKyMEHTOB. [lepBoMCTOYHHMKAMHU
MOCTY KHUIIM OCHOBOIIOJIATAIOIINE TeOpEeTHUECKUe paboThI 10 MONUTHKE UICHTUYHOCTH, TEOPUSIM COLUAIBHON

HWACHTUYHOCTH, TCOPUAM HAIlMOHAJIM3Ma — B YaCTHOCTH, HOAXOJ SpHeCTa FeJmHepa, OCHOBaHHEBIA Ha
MOJACPpHU3AIM1, KOHLCIIIHA EeHe,I[I/IKTa AH,I[epCOHa o ((BOO6pa)KaeMBIX COO6H.[CCTB3X>) U KYJIbTYPHO-
HCTOPUYCCKUC aHAJIU3bI OHToOHM CMHTa — a TaKke JATepartypa 1no BOIpoCaM HaHHOHaHBHOﬁ

NpUHAIIE)KHOCTH. Kpome TOoro, B KadecTBE BTOPHYHBIX HMCTOYHHKOB OBUIM COOpaHBI M IOJBEPTHYTHI
CPaBHHUTEIHHOMY aHAJIHM3Yy CYIIECTBYIONINE AHTPOIOIOTHYECKHE, COLMOJIOTHUECKHE U IOJIUTOIOTHYECKHE
WCCIIEJIOBaHMs, HAYYHBIE CTAaThH, ANUCCEPTAIMM M COLMAIBHO-HCTOPUYECKHE IOKYMEHTHI, KacaloIIHecs
mmu3Ma, Jokadapmsma u asepOaipkaHckux oOmuH B Typuun. B kadecTBe aHaNMTHYECKHX METOIOB
WCIIOJIB30BAIMCh TEKCTOBBIN PENAIMOHHBIN aHaIN3, KOHIENTyajdbHas IEKOHCTPYKIMS M KaueCTBEHHBIN
KOHTeHT-aHan3. OCHOBHBIM 3MHCTEMOJIOTHYECKUM JOITYIIEHUEM, JISKAIIUM B OCHOBE aHAJIM3a, SBIIETCS TO,
YTO HACGHTHUYHOCTH M (OPMBI IPUHAUISKHOCTH HE SBJISIOTCS OHOJOTHYECKMMH, (DUKCHPOBAHHBIMHU,
HEM3MEHHBIMU MIJIH 3CCEHIIMAIMCTCKUMHU CTPYKTypaMH; HallPpOTHUB, OHU MPECTABISIOT CO00H AMHAMIUYECKHUE
COLIMAJIbHBIE KOHCTPYKIMHU, KOTOpPBIE IOCTOSHHO CO3JAI0TCS, TPaHC(HOPMHUPYIOTCS M COTJIACOBBIBAIOTCS B
paMKax HMCTOPHYECKMX IIPOIECCOB, TOJUTHYECKMX KOHTEKCTOB W COLMAIbHBIX B3aWMOIEHCTBHUIL.
CooTBETCTBEHHO, COOpaHHbIE JOKYMEHTHI ObUIH KIacCH(HUIHMPOBAHBI 10 TeMaM M HHTEPIPETHPOBAHBI B
KOHTEKCTE MUTPAIIMOHHOW HCTOpUH JUKadapuUTCKOW oOmmHbBl B Mrneipe, e€ MecTHOH COIHMOKYJIBTYpHOU
BUJIMMOCTH, ITyOJIMYHBIX PUTYaJIOB M B3aUMO/ICHCTBHUH C TOCYJapCTBEHHBIMH HHCTUTYTaMH.

[Hony4eHnHble pe3yapTaThl AEMOHCTPUPYIOT, YTO MEXKIY PEIUTHO3HO-CEKTAHTCKON HIEHTUYHOCTBIO U
HAI[MOHAJILHOW TPHHA/JISKHOCTHI0 HA MaKpOYPOBHE HE CYIIECTBYET OHTOJIOTMUYECKOTO MM HEM30EKHOTO
koH(ukTa. [Tpumep mxadapurckoit oOmuHbl B Urapipe MOATBEPKIAET, YTO MPUBSI3aHHOCTh K KOHKPETHOM
PEIUTHO3HON TPYIMIe MOXET TapMOHHYHO COCYIIECTBOBaTh ¢ Oojiee [IMPOKOW  HAI[MOHAILHOU
WIACHTHYHOCTBIO, UTO MO3BOJISIET CPOPMHUPOBATH THOKYIO 1 MHOTOCTIOWHYIO CTPYKTYPY MPUHAIEKHOCTH. UTO
KacaeTcsl COIMAbHO-UCTOPUYECKOTO KOHTEKCTa OOIIMHBI, TO MHUIPAIIMOHHBIC TOTOKH W3 A3sepOaimkaHa,
KaBkaza um TeppuTOpMH COBpEMEHHOW ApPMEHUH TPUMEPHO CTOJIETHE Ha3aJ TPUBEIH K COXPAHEHHUIO
azepOaiiKaHCKUX S3BIKOBBIX TPAJUIUI U TPAHCHAIIMOHAIBHBIX POJICTBCHHBIX CETCH CPEIH MHOTHX WICHOB
OOIIMHBI, YTO 3a9aCTYFO IIPUBOIUIIO K OTHECCHHUIO STOU IPYIINEI B HAYYHOH JINTEpaType K «azepOainKaHCKON»
9THUYECKOW HACHTHYHOCTU. OJHAKO HAJIMYHUE JIUL C MECTHBIM TYPELKHUM, KYpJACKAM WM alleBUTCKUM
MPOUCXOXKICHUEM, KOTOPBIE BITOCIEICTBIH MPHHSIH KaQapUTCKYIO HICHTUIHOCTE, CBUIETEILCTBYET O TOM,
YTO KOJUIEKTHBHAs WACHTUYHOCTh HE SIBJISAETCS HU OIHOPOJIHOM, HM CBOAUMOW K OJHOM STHUUECKOH
Kateropuu. PazHooOpasue, HaONlt0JaeMoe B HappaTHBaX 00 HICHTUYHOCTH, PACKPHIBAET MHOTOCIOHHYIO
CTpaTervio0 IPUHAJIEKHOCTH, B paMKaxX KOTOPOM JIIOAM OJHOBPEMEHHO MPUHHUMAIOT STHUYECKOE
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MPONCXOKACHHUE a3epOalKAHCKUX TYpPOK, MPUHAUICKHOCTh K JDKahapuUTCKOW CeKTe M 0oJiee MIMPOKYIO
TYPELKYO0 HAIMOHAIbHYIO HACHTHIHOCTb.

ITomy4yeHHBIE pe3yIbTaThl TaKXKE YKa3bIBAIOT HA TO, YTO JIIOAM HE BOCIIPHHUMAIOT 3TH Pa3IH4YHbIE
CJION HJICHTUYHOCTH B paMKax (PUKCHPOBaHHOW HepapXuM; CKOpEe, OHM AaKTHBUPYIOT HX ITOCPEICTBOM
MeXaHU3Ma «CUTYaTUBHOHN MIEHTHYHOCTH», P KOTOPOM HNO3HLIUOHUPOBAHHE HACHTUYHOCTHU ONIPEIENAETCS
COIMAIBHBIM KOHTEKCTOM. JINIa TOAYEPKUBAIOT CBOIO Ka(apUTCKYIO CEKTAHTCKYIO HACHTHIHOCTh B paMKax
CeMEHHBIX OTHOILCHUH, ceTel OOUIMHHOMN COMIAPHOCTH, OpraHn3aluii, cGOpMHUPOBAHHBIX BOKPYT MEUETEH,
U KOJUIEKTUBHBIX PEIIMTMO3HBIX PUTYaJIOB, B YACTHOCTH, BO BpeMs IIpasaHoBaHus Myxappama. Hanpotus, B
npodeccHoHaNBHON  cpeie, 00pa30BaTENbHBIX  YUYPEKACHUSX, OIOPOKpPAaTHYECKUX MEXaHU3Max |
odunManbHBIX MyOIMYHBIX MPOCTPAHCTBAX HAIMOHANbHAs HMICHTHYHOCTh W IPHHA/JIEKHOCTH Ha OCHOBE
TPaXAAaHCTBA CTAHOBATCS OCHOBHBIMH OpHeHTHpamMH. OTHOLICHHS C CYHHUTCKUMH OOIIMHAMHU He
MPE/ICTABISIIOT COO0H MEXaHM3Mbl aOCOJIIOTHOM TOJIIPHU3AIMK WK COLMAJIbHOW M30JIILMU; HANPOTUB, OHH
MPEACTABISIIOT c000H THOKYIO chepy B3aMMOACHCTBHS, XapaKTEPU3YIOLIYIOCsS YIPaBIsSieMbIMU I'DaHUIAMH,
MOBCETHEBHBIM COCYIIECTBOBAaHMEM M B3aMMHOH ajmanrtamueidl. OgHnM U3 Hamboiee 3HAYMMBIX BBIBOJOB
ABJISIETCS TO, UTO BOCTIPHATHE IpaskaaHcTBa Typenkoii Pecriy6nukm cpeay 1WieHOB OOLIMHBI BEIXOANT 32 PAMKH
(hopMaIBHOTO IPABOBOTO CTATyCa M INIyOOKO YKOPEHWIIOCH Oaroaapst o01iei HCTOpHH, KOJUIEKTHBHON Cyb0e
U TIOJINTUYECKON JTOSIIBHOCTH.

B 3aximoueHne clielyeT OTMETHTb, UTO, XOTS TYpElKas HallMOHATbHAS WICHTHIHOCTD TPEICTAaBIISET
co00l MaKpOIOJIUTHUCCKYIO CTPYKTYpY, MkadapUTCKas HACHTHYHOCTH 00pa3yeT peluruo3Hym chepy
MHUKPOYPOBHSI, U 3TH JIBa U3MEPEHHUS COCYIECTBYIOT OCPEACTBOM (pyHKIMOHAIBHOM And depeHnmanyy, a e
koH(ukTa. OCHOBHOW BKJIaJ JIaHHOTO HCCICIOBAHHS B aKaJCMHUYCCKYIO JIHTEPATypy, MOJHTOJOTHIO H
JUCKYCCHMM TI0 BOIIpoCaM COHI/IaHbHOﬁ MOJIUTUKH 3aKII0YacTCd B OCHapMBaHUM JOMUHUPYIOIIUX,
PCAYKIIMOHUCTCKUX, OPHUCHTHUPOBAHHLIX Ha BOIPOCHI 6630HaCHOCTI/I U JETCPMUHUCTCKUX IOAXOOOB B
TIOJTATHKE UICHTHIHOCTH, KOTOPHIE B IEPBYIO OYEPEIb COCPEAOTOUEHBI Ha (hPArMEHTAIIMH U HATIPSHKEHHOCTH
MEXIy IeHTpoM u mepudepueir. Ha mpumepe mxadapurckoit oOmuHsl B Wrapipe B HCCIETOBaHHH
SMITUPUIECKH JIEMOHCTPUPYETCS, YTO CYIIECTBOBAHHE OTHWYECKHX, PEIUTHO3HBIX W CEKTAHTCKHX
CYOMICHTHYHOCTEH B paMKaxX HaHOHAIBHO-TOCYMAPCTBEHHBIX CTPYKTYp HE O0S3aTeNbHO MPHUBOIUT K
pacmamy, packoily WIM KpH3HCaM CyBepeHWTeTa. HampoTwB, NpH CO3JaHMH HWHKIIO3WBHBIX PaMOK
TPaKIAHCTBA M TPOLECCOB JEMOKPATHYECKOTO MPU3HAHMA 3TH PasiHdusi MOTYT CTaTh CTPYKTYPHBIMH
AIIEMEHTAMH, YKPEIUIIONMMHU 0oJiee MIMPOKYI0 CONHANBHYIO HHTErpanuio. B KOHTeKcTe Tinobanu3aiud u
HOCTMOI[epHI/ICTCKOIZ (bpal"MeHTaI_II/II/I B UCCJICIOBAHUU TMpEjiaracTcs OpUuruHajibHas aHaJIUTUICCKasA MO/JICIIb,
O6’I)$[CH${IOH_[8.$[, KaK YHUBCPCAJIIbHBIC NEHHOCTH I'PAXKIAHCTBEHHOCTU U KOHKPETHBIC MECTHBIC NWICHTUYIHOCTU
MOT'YT COYCTaThbCsA 633 HpOTI/IBOpelII/Iﬁ, YTO MO3BOJIAACT IMOHATH, KaK KOJIJICKTUBHAA COJHUIAAPHOCTH MOXKCET
COCYIIIECTBOBATH C HAIIMOHAIBHOM CIUIOYEHHOCTHIO B TIOMUTHYECKON HUIOCOPUH.

KiaroueBbie cjaoBa: IIOJIUTHUKA UIACHTUYHOCTH, PEIIUTUO3HO-CEKTAHTCKasA NUACHTUYHOCTD,
HallMOHAJIU3M, HAllMOHAJIbHAA MMPUHAJICI)KHOCTD, I[)Kaq)apI/ITCKaﬂ O6H.[I/IHa B I/IF,HBIpC.
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Yapilandirilmis Ozet:

Modern sosyal bilimler literatiiriinde ve siyaset felsefesinde kimlik olgusu; bireyin kendisini anlama
ve konumlandirma bigiminin &tesinde, devlet-toplum iligkilerinin dinamiklerini, makro diizeydeki kurumsal
yapilari ve siyasal biitiinlesme siireglerini agiklayan temel bir analitik ger¢eve olarak degerlendirilmektedir.
Ozellikle kiiresellesmenin getirdigi kiiltiirel esneme ve siyasallagsma siiregleri, dini-mezhepsel veya etnik grup
kimliklerinin kendi 6zgiinliiklerini daha goriiniir kilmasina ve iiyelerini mobilize etmesine zemin hazirlamistir.
Bu durum, ulus-devletlerin homojenlestirici ve tek tiplestirici yapisina yonelik elestirileri artirirken; evrensel
degerlerin tikel grup ¢ikarlarina indirgenmesi ve asirt grup bagliligmin toplumsal kutuplagmalari
derinlestirmesi gibi krizleri de beraberinde getirmistir. Tiirkiye gibi tarihsel, toplumsal ve sosyo-kiiltiirel agidan
¢ok katmanli yapilara sahip iilkelerde, tikel dinsel-mezhepsel kimlikler ile evrensel/modern vatandaslik eksenli
ulusal kimlik arasindaki iliski, kimlik siyaseti tartigmalarinin en kirilgan ve merkezi problemini
olusturmaktadir.

Bu calismanin temel ¢ikis noktasi; Tirkiye'de kimlik siyaseti baglaminda dini-mezhepsel kimlik,
milliyetcilik ve ulusal aidiyet arasindaki ¢ok boyutlu etkilesimi Igdir Caferileri 6rnegi iizerinden teorik ve
iligkisel bir perspektifle tartismak, s6z konusu aidiyet bigimlerinin her zaman radikal bir ¢atigma iiretmedigini,
aksine belirli sosyo-tarihsel ve durumsal kosullarda birbirini nasil tamamlayabildigini ortaya koymaktir. Bu
dogrultuda ¢aligma; tikel mezhepsel kimlik ile makro ulusal kimlik arasindaki iligkileri kategorik birer karsitlik
olarak kurgulayan hakim literatiirdeki teorik boslugu doldurmay: ve kimlik siyasetinin yalnizca toplumsal
ayrisma/kutuplasma eksenli degil, ayn1 zamanda esnek biitiinlesme potansiyelleri barindiran bir alan olarak da
analiz edilebilecegini somut bir vaka tlizerinden gostermeyi hedeflemektedir. Arastirma, kolektif kimlik
kategorilerini bireylerden bagimsiz mutlak otoriteler gibi kurgulayan totaliter veya dislayici egilimlerin tasidig
riskleri sakli tutarak, bireylerin ve topluluklarin "ben kimim?" ve "biz kimiz?" sorularina verdikleri yanitlarin
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cok katmanli yapisin1 anlamlandirmak agisindan elzemdir. Igdir bolgesi, tarihsel olarak smir hattinda yer
almasi ve farkli etnik-mezhepsel gruplarin ortak yasam pratiklerini barindirmasi nedeniyle; Caferi toplulugu
ise hem Sii-Caferi inan¢ diinyasinin getirdigi mezhepsel 06zgiinligii hem de Tiirkiye Cumbhuriyeti
vatandagligina dayali giiclii ulusal aidiyet pratiklerini es zamanli barindirmasi yoniiyle teorik arglimanlari
simamak icin 6zgiin ve gerekli bir analitik zemin sunmaktadir.

S6z konusu teorik ve ampirik zemini analiz edebilmek amaciyla bu ¢alisma, ampirik veya pozitivist
bir saha arastirmasindan ziyade, sosyal bilimlerin anlamlandirmaci ve iligkisel paradigmasina yaslanan nitel
aragtirma yontemi gergevesinde tasarlanmistir. Aragtirmanin kavramsal evrenini ve analitik derinligini inga
etmek amaciyla literatiir taramasit ve dokiiman analizi teknikleri sistematik bir bigimde kullanilmigtir. Veri
kaynag1 olarak; kimlik siyaseti, sosyal kimlik kuramlari, milliyetcilik teorileri (6zellikle Ernest Gellner’in
modernlesme odakli yaklagimlari, Benedict Anderson’mn "hayali cemaatler” kavramsallastirmast ve Anthony
Smith’in kiiltiirel-tarihsel analizleri) ve ulusal aidiyet literatiiriinii olusturan temel kuramsal metinler mercek
altina alinmistir. Bunun yani sira, Tiirkiye’de Siilik, Caferilik ve Azeri topluluklari iizerine gergeklestirilmis
olan mevcut antropolojik, sosyolojik ve siyaset bilimi odakli akademik caligmalar, makaleler, tezler ve sosyo-
tarihsel dokiimanlar ikincil veri kaynagi olarak derlenmis ve karsilagtirmali bir analize tabi tutulmustur. Analiz
teknigi olarak metinlerarasi iliskisellik, kavramsal yapisokiim ve nitel igerik analizi tercih edilmistir. Analiz
stirecinde temel epistemolojik varsayim; kimliklerin veya aidiyet baglarinin biyolojik, sabit, degismez ya da
donmus 6zcii yapilar olmadigi; aksine tarihsel siiregler, siyasal baglamlar ve toplumsal etkilesimler igerisinde
dinamik bir bi¢imde kurgulanan, doniisen, esneyen ve siirekli yeniden iiretilen sosyal insalar oldugu gercegidir.
Bu dogrultuda dokiimanlardan elde edilen veriler, Igdir’daki Caferi toplulugunun gog tarihlerini, yerel sosyo-
kiiltiirel goriiniirliiklerini, kamusal ritiiellerini ve devletin kurumsal aygitlartyla kurduklari temas noktalarim
anlamlandiracak tematik kategoriler altinda ayristirilarak yorumlanmustir.

Yapilan derinlemesine analizler sonucunda elde edilen bulgular, dini-mezhepsel kimlik ile makro
diizeydeki ulusal aidiyet arasinda ontolojik veya zorunlu bir ¢atigma iliskisinin bulunmadigini net bir bicimde
gostermektedir. Igdir Caferileri vakast; tikel bir inang grubuna mensubiyet duygusunun, iist bir semsiye niteligi
tagtyan ulusal kimlikle uyumlu bir bi¢imde bir arada var olabildigi, ¢ok katmanli ve esnek bir aidiyet yapisinin
miimkiin oldugunu dogrulamaktadir. Toplulugun sosyo-tarihsel arka planina bakildiginda, yaklasik bir asir
once Azerbaycan, Kafkasya ve bugiinkii Ermenistan topraklarindan gergeklesen goc hareketleri nedeniyle,
topluluk iiyelerinin énemli bir kisminin dilsel bazda Azeri lehgesini kullanmasi ve smir 6tesi akrabalik
baglarini korumasi, literatiirde siklikla "Azeri" etnik kimligiyle anilmalaria yol agmistir. Ancak topluluk
icinde sonradan Caferiligi benimseyen yerli Tiirk, Kiirt veya Alevi kokenli bireylerin bulunmasi, kolektif
kimligin homojen olmadigin1 ve tek bir etnik kategoriye indirgenemeyecegini kanitlamaktadir. Katilimeilarin
kimlik beyanlarinda ortaya ¢ikan bu cesitlilik, bireylerin ayni anda hem "Azeri Tiirkd" etnik kdkenini hem
"Caferi" mezhepsel inancin1 hem de st diizeyde "Tiirk" ulusal kimligini benimsedikleri bir "¢ifte kimlik" ya
da ¢ok katmanlr aidiyet stratejisini goriiniir kilmaktadir.

Bulgular ayrica, bireylerin bu farkli kimlik katmanlarini sabit bir hiyerarsi iginde degil, "durumsal
kimlik" (baglama duyarli konumlandirma) mekanizmastyla ¢alistirdiklarini ortaya koymaktadir. Bireyler, aile
ici iligkilerde, cemaat i¢i sosyal dayanisma aglarinda, cami merkezli 6rgiitlenmelerde ve 6zellikle Muharrem
ay1 anma torenleri gibi kamusal/kolektif dini ritiiellerde mezhepsel-Caferi kimliklerini en iist diizeyde goriiniir
kilmaktadirlar. Buna karsin is hayatinda, egitim siire¢lerinde, biirokratik mekanizmalarda ve resmi kamusal
alanda ulusal kimlik ve vatandaglik bagi refleksleri birincil referans noktasi haline gelmektedir. Siinni ¢evreyle
kurulan iligkiler ise mutlak bir kutuplasma veya tecrit yerine, giindelik yasam pratikleri igerisinde yonetilebilir,
esnek mesafelerin korundugu ve birlikte yasama kiiltiiriiniin igsellestirildigi ¢ok katmanl bir etkilesim alani
sunmaktadir. En radikal bulgulardan biri, Tiirkiye Cumhuriyeti vatandashigi algisinin topluluk nezdinde
yalnizca hukuki-sekli bir statii olmanin Otesine gegerek; ortak bir tarih, kaderdaslik ve siyasal sadakat
zemininde derin bir bigimde igsellestirilmis olmasidir.

Sonug olarak Tiirk kimligi makro-siyasal bir ¢atiy1 sembolize ederken, Caferi kimligi mikro-inangsal
bir alan1 doldurmakta ve bu iki alan islevsel bir farklilagmayla ¢atigmadan uzlagsmaktadir. Elde edilen tiim bu
sonugclar dogrultusunda c¢aligmanin akademik literatiire, siyaset bilimine ve toplumsal politikalara sundugu
temel katki; kimlik siyaseti alanindaki baskin, indirgemeci, giivenlik¢i ve parga-biitiin gerilimine odaklanan
determinist teorik kaliplar1 esnetmesidir. Makale, toplumsal gesitliligi biinyesinde barindiran ulus-devlet
yapilarinda, alt kimliklerin (etnik, dini, mezhepsel) varliginin kagimnilmaz olarak bir ¢6ziilme, boliinme veya
egemenlik krizi yaratmayacagini; tam aksine kapsayici bir vatandaslik iradesi ve demokratik taninma siiregleri
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isletildiginde, bu farkliliklarin makro biitiinlesmeyi tahkim eden yapisal unsurlara dontisebilecegini Igdir
Caferileri vaka analizi iizerinden ampirik mantikla temellendirmektedir. Kiiresellesme ve postmodern
parcalanma caginda, evrensel yurttaglik degerleri ile yerel tikel aidiyetlerin radikal bir sentezini sunarak siyaset
felsefesinde liberal asir1 bireyciligin yarattig1 anomiye karsi, kolektif dayanisma duygularinin ulusal biitiinliikle
nasil eklemlenebilecegine dair orijinal bir analitik model 6nermektedir.

Anahtar Kelimeler: Kimlik Siyaseti, Dini-Mezhepsel Kimlik, Milliyetcilik, Ulusal Aidiyet, Igdir
Caferileri.
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Introduction

The concept of identity is considered in modern political thought and social science literature
not only as a way for an individual to define themselves, but also as a decisive element in the
establishment of social order and the shaping of state-society relations. Discussions on identity
politics, in particular, examine how individuals and communities construct their affiliations along
different axes such as religion, ethnicity, sect, and nation, and how these affiliations gain meaning in
the political sphere. In this context, identities are considered not as fixed and unchanging categories,
but rather as structures that are shaped, transformed, and reproduced within historical processes.

Turkey, due to its historical and socio-cultural structure, has a social order where multi-
layered identities coexist. This situation leads to continuous discussion at the political and social
levels, particularly regarding the relationship between religious-sectarian affiliations and national
identity. While national affiliation stands out as a fundamental element in the construction of
citizenship and shared identity by the modern state, religious and sectarian identities continue to be
important reference points shaping individuals' feelings of social belonging. It is observed that the
relationship between these two areas does not always produce conflict; in some cases, it complements
each other.

This study aims to address these debates through the example of the Igdir Jafari community.
The Igdir region has historically been a sociological structure where different ethnic and sectarian
communities have coexisted. The Jafari community, in particular, constitutes a remarkable example
in terms of both religious-sectarian identity characteristics and national belonging practices in
Turkey. In this respect, the [gdir Jafari community offers an important area of study, demonstrating
that identities can be analyzed not only in terms of separation but also within processes of coexistence
and integration.

The main objective of the study is to evaluate, from a theoretical perspective, how the
relationship between religious-sectarian identity, nationalism, and national belonging is shaped
within the context of identity politics. Accordingly, the study relies on a qualitative research
approach, rather than an empirical field study, employing literature review and document analysis
methods. Identity politics, nationalism theories, and national belonging literature are considered
together, providing a holistic assessment based on existing academic knowledge.

In this context, the study examines the phenomenon of identity in Turkey not only through
separation, tension, or differentiation; It also aims to demonstrate that identity politics can be
interpreted through the capacity for harmony, integration, and the coexistence of multi-layered
identities. Thus, the example of the Igdir Ja'fari community is considered a case study that both
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contributes to theoretical discussions and provides an important analytical basis for understanding
identity politics in Turkey.

Identity Politics and Theoretical Framework

One of the fundamental problems that stands out in identity debates is related to the "crisis
of reality perception" that this concept creates in social life. Identity-centered thinking tends to
construct collective entities through structures that transcend the individual. This raises the question:
Is such an approach truly problematic? For example, why would accepting the existence of a "nation"
or "people" independent of individual members be problematic? This perspective may seem innocent
at first, but it actually carries significant risks. Viewing collective structures as independent of and
"superior" to the individuals who comprise them has historically laid the groundwork for various
types of authoritarian tendencies and discriminatory practices. Especially in identity-based
discourses, this type of thinking carries the potential to legitimize practices of cultural superiority or
exclusion. In other words, when concepts like "nation," "people,” or "religion" are treated as subjects
independent of and separate from individuals, the path to exerting pressure on the individual in the
name of these collective structures can be opened. This situation is not merely a theoretical debate,
but a historically observed phenomenon. Looking at the history of nationalism, it is clear that
prioritizing collective identities over individual lives has sometimes led to serious social and political
consequences. Therefore, the fundamental point to consider in identity debates is that while
acknowledging the reality of collective categories, these structures should not be positioned as
independent and absolute subjects separate from individuals. Otherwise, discourses conducted in the
name of identity risk becoming a structure that overshadows individual rights and freedoms
(Ozkirimli, 2009, p. 12).

To address the issue of identity and explain the often problematic politics of identity, it is
first necessary to clarify what this concept represents. Although difficult to define, identity, in general
terms, is a phenomenon related to how an individual perceives themselves, how they make sense of
life, how they relate to others, and how they are recognized on a social level. In addition, identity can
be considered a self-awareness and self-perception that takes shape and develops over time within
interpersonal interactions (Bilgin, 2001, p. 162). The meaning of the concept of identity is clarified
through the answers individuals or communities give to the questions "Who am I?" and "Who are
we?". These questions do not only point to an individual quest; they also allow us to understand how
social affiliations, group identities, and forms of collective consciousness are formed. In this respect,
identity has a structure that is too broad and multifaceted to be addressed within the boundaries of a
single discipline.

Therefore, discussions of identity emerge as an interdisciplinary field encompassing both
self-perception at the individual level and relationships of belonging and recognition at the social
level. This situation makes it possible to address the concept of identity within the framework of
different theoretical approaches and interpret it in various ways in different fields of social science.
In this context, it is important to touch upon the concept of identity politics.

The concept of identity politics has emerged as one of the relatively new conceptual
frameworks in the social sciences literature. In particular, the transformations created by
globalization processes on the cultural sphere have had their most significant impact on identity
structures. In this process, identities have ceased to be merely indicators of social or cultural
belonging and have also become tools that influence and direct the political sphere. Developments
experienced with globalization have led to identities becoming visible again and being emphasized
more strongly by different social groups. Although identity structures, whose boundaries were
defined and placed within an institutional framework, seemed to have been largely controlled during
the formation process of the modern state, especially in the post-Enlightenment period, it is observed
that this structure is beginning to loosen again today. This situation has paved the way for the
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resurgence of identity-based tensions in different geographies. In particular, group identities have
gained the capacity to mobilize their members by making the differences they are assumed to have
uniquely represented more visible. Thus, identities have ceased to be merely a way for individuals to
define themselves and have become a central element in political demands, social movements, and
conflict dynamics. This transformation has accelerated the politicization of differences and made
identity politics a significant area of research in contemporary political analysis.

Identity politics strategically positions itself against the nation-state structure, criticizing it
for its attempt to homogenize multicultural social structures and create a uniform cultural unity. In
this approach, the nation-state is not seen as an ideal political form; rather, it is viewed as a structure
that fails to adequately recognize differences and prioritizes a dominant identity (Tok, 2006, p. 26).
At the heart of these criticisms lies the claim that the nation-state, by its very nature, does not
sufficiently make cultural, religious, and ethnic diversity visible; instead, it centralizes a specific
definition of identity, relegating other identities to a secondary position. According to this
perspective, the nation-state cannot adequately represent social diversity and therefore may exhibit
exclusionary or coercive tendencies. The proposed solution within this framework is the
transformation of the nation-state structure into a more inclusive and flexible form. In other words,
it is argued that the existing political structure needs to be restructured in line with a more democratic
understanding that recognizes, respects, and makes visible social differences within the political
system (Nuray, 2000, p. 5).

While identity politics serves the function of making the demands of different social groups
visible, it can also bring about various problems. The first of these problems is that social groups
ignore the diversity within the group by defining their members through certain common
characteristics. Thus, communities cease to be dynamic structures that accommodate differences and
can be perceived as uniform and homogeneous formations. Another problem is that universal values
such as justice, freedom, peace, responsibility, and honesty are interpreted according to the
perspective of certain identity groups instead of being considered as principles valid for the whole
society. In this case, these values move away from their universal meanings and begin to gain
meaning within the framework of the interests and expectations of a particular group. The third
important problem that identity politics can create is the excessive strengthening of group loyalty.
Strong feelings of belonging can, over time, transform into group-centered solidarity, causing
individuals to see their own community as more important or superior than others. This situation can
increase social polarization and deepen the distances between different groups. Therefore, while
identity politics contributes to the recognition of differences, it also contains dynamics that need to
be carefully considered in terms of social integration (Kalin, 2006, p. 2).

Identity politics can also be considered as an approach that fundamentally involves the search
for authenticity and belonging. This approach emphasizes language, religion, ethnicity, culture, and
similar elements as defining components of identity, while assigning a special meaning and value to
these elements (Aktay, 1998, p. 17). Thus, individuals and communities tend to define not only who
they are but also who they are not when defining themselves. This situation inevitably leads to the
production of a political discourse shaped by differences.

The visibility of identities in the political arena, while allowing for the expression of the
demands of various social groups, can also lead to an excessive emphasis on differences (Benhabib,
1999, p. 12). When differences become the primary starting point, it can lead to the marginalization
of common social values and the weakening of social integration over time. In this process, identities
not only remain indicators of belonging but also become important tools of political competition and
social mobilization.

In this context, identity-centered discourses can sometimes pave the way for the formation
of new areas of division. Even social or economic demands can acquire a different meaning over
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time by being interpreted along the lines of identity. As identities become more visible in the political
arena, it becomes possible for individuals and groups claiming to represent these affiliations to
emerge. These actors use identity-based discourses as an effective tool in the political and social
spheres, both claiming representation and striving to maintain this position (Kostaryano, 2000, p.
152). Thus, identity ceases to be merely an expression of belonging and becomes a strategic element
effectively used in political processes.

When examining the fundamental dynamics of identity politics, it becomes clear that
individuals and communities do not define their affiliations solely through a single identity category.
In modern societies, people can simultaneously hold ethnic, religious, sectarian, cultural, and national
affiliations; and these affiliations gain visibility at different levels depending on social and political
conditions. This situation necessitates that identities be considered not as mutually exclusive, but
often as intertwined and complementary structures.

Religious and sectarian identities, in particular, are among the important sources of
belonging that shape individuals' worldview. However, these identities are not always in conflict
with national belonging and citizenship consciousness. On the contrary, depending on historical and
social conditions, mutually harmonious and integrated relationships can emerge between religious-
sectarian affiliations and national identity. Therefore, the important issue in identity politics
discussions is to reveal how different forms of belonging relate to each other and under what
conditions they produce conflict or harmony.

In this context, the concepts of nationalism and national belonging emerge as important
components of identity politics. While nationalism aims to bring individuals together around a
common history, culture, and political community; national belonging expresses the feeling of
commitment and membership towards this community. The relationship that religious or sectarian
identities establish with national belonging can vary according to the historical experiences, political
structures, and identity politics of societies. Therefore, examining the relationship between religious-
sectarian identity, nationalism, and national belonging is crucial for understanding the unifying and
divisive aspects of identity politics.

The Relationship Between Religious-Sectarian Identity, Nationalism, and National
Belonging

The relationship between religious-sectarian identity, nationalism, and national belonging
constitutes one of the most fundamental and at the same time most controversial areas of modern
identity discussions. These three concepts offer important theoretical tools for understanding both
how individuals define themselves and the processes of social and political integration. However,
this network of relationships is not a fixed and unidirectional structure, but rather a dynamic one,
manifesting in different forms depending on historical and social conditions. Therefore, how the
interaction between these concepts is established is considered a critical area of analysis in
understanding identity politics.

The relationship between religion and society is of fundamental importance in understanding
the nature of both religion and social structure. Societies are defined through the value systems they
adopt, the motivations that guide individual and collective behavior, the tendencies they encourage
or restrict, and the ideal frameworks within which beliefs, attitudes, and behaviors are shaped.
Religion offers various normative principles and guiding rules for establishing social order, directing
individual behavior, and shaping collective actions (Capps, 2005, p. 23).

Religion is one of the social institutions that plays an important role in the identity formation
process of individuals. By providing individuals with specific frameworks of meaning and ready-
made reference systems, it contributes to their understanding of their social positions and thus plays

Turkish Studies — Comparative Religious Studies, 21(01)



Identity Politics in Turkey in the Context of Religious-Sectarian Identity... 1361

an active role in the formation of identity. The identity-forming function of religion is not limited
only to the individual level; it also gives societies a collective identity. Therefore, the relationship
between religion, society, the individual, and identity needs to be considered together and from a
holistic perspective (Ozbey, 2021, p. 60).

Religion, which holds a significant place in human life, primarily offers its adherents an
identity, and then produces institutional and symbolic support mechanisms to ensure the continuity
of this identity. The positive or negative religious experiences individuals are exposed to have a
decisive influence on the formation of their religious identities. In this process, individuals can be
defined by various labels such as "religious," "atheist," or "non-religious"; children and young
people, in particular, can develop attitudes and tendencies in line with the discourse and guidance
within their social environment (Yapici, 2004, p. 49).

In this context, the role of religion in identity formation is not limited to the shaping of
individual affiliations, but also emerges as a decisive element in the construction of social identities.
Therefore, religious identity should be considered a dynamic structure shaped at the intersection of
both individual experiences and social interactions. This necessitates understanding the relationships
that religious-sectarian identity establishes with other types of identities and makes it imperative to
address identity discussions through a multi-layered analysis.

Identity plays a decisive role in the processes by which individuals define themselves and
position themselves within social structures. In this context, religious-sectarian identity and national
belonging are two important elements of identity that allow individuals to develop different levels of
belonging. Nationalism, on the other hand, offers an ideological and social framework that brings
individuals together around a shared understanding of history, culture, and destiny. Shaped by the
historical experiences and socio-cultural dynamics of societies, these three elements have led to the
emergence of forms of belonging that sometimes support each other and sometimes diverge.
Therefore, examining the relationship between religious-sectarian identity, nationalism, and national
belonging constitutes an important area of assessment for understanding the formation processes of
individual and social identities.

Concepts such as nationalism, race, ethnicity, and class represent categorical structures that
have emerged in different historical periods, various geographies, and different social scales. These
concepts can be addressed in different ways within the framework of scientific, political, cultural,
institutional, and secular approaches. The boundaries of these categories are often not clearly defined
and may not directly coincide with the social realities they represent. In some cases, nationalism
emerges as a result of identity-building processes, while in others it is shaped by the influence of
geographical and political differentiations. The interwoven, multi-layered structure of societies and
communities, in particular, can lead to conceptual, theoretical, and methodological ambiguities in
defining and analyzing these concepts (Williams, 1989, p. 402).

The capacity of nationalist ideology to unite social groups with different forms of belonging
under a common umbrella is closely related to the transformations and changes that nations
experience during their modernization processes. Therefore, nationalism can take on different forms
depending on historical and social conditions. The literature on nationalism has also developed
numerous conceptualizations to explain the various nationalist experiences that have emerged
worldwide. Different characterizations such as left and right, conservative and modernist, political
and ethnic, official and revolutionary, diaspora, Western and Eastern, holistic and democratic,
collectivist and individualistic, liberal, territorial, or proxy nationalism demonstrate that this ideology
can manifest in various forms. Therefore, nationalism is a multi-dimensional phenomenon that is
diversified and reinterpreted in accordance with different theoretical approaches and analytical
perspectives (Smith, 1996, p. 7).
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One of the prominent historical and methodological debates in nationalism studies is whether
nationalism is an element that prepares the ground for the emergence of modernization or a product
of the modernization process (Gellner, 1992, p. 65). In this debate, which essentially pits two
different approaches against each other, the relationship between modernization and nationalism
appears to be based on mutual interaction rather than a linear one. Within this framework, nationalism
can be considered a phenomenon that both influences modernization and is shaped by its influence.

According to Anderson's approach, nationalism developed as a result of the social
transformations brought about by the Industrial Age (Anderson, 1993, p. 224). With the dissolution
of traditional social ties and the acceleration of technological advancements, individuals developed
new forms of belonging and, in Anderson's words, began to unite around "imagined communities."
This perspective closely links the rise of nationalism to the formation of the modern state and the
secularization of cultural life. In this context, nationalism can be considered both a supporting
element of industrialization and capitalist production relations, and one of the consequences of these
processes. However, the historical origins of nationalism cannot be limited solely to industrialization
and the development of capitalism. Although it did not reach its present form as a political ideology,
nationalist tendencies are known to have existed in periods before industrial society. However, the
process of industrialization facilitated the strengthening of national identities and the spread of
nationalist thought to wider masses (Greenfeld, 1996, p. 18).

The fundamental difference in opinion among theories of nationalism lies in the fact that this
ideology emerges in unique forms in different historical contexts and societies. As a form of
collective consciousness and belonging, nationalism can acquire different meanings depending on
the social context in which it exists. Therefore, nationalism is interpreted differently by different
groups. For example, for secular and liberal circles, it can be associated with freedom, citizenship,
and popular sovereignty; while from a conservative perspective, it can express the preservation of
traditional values and local cultural elements. While some approaches see nationalism as a social
spirit shaped by a common language, culture, and historical heritage, Marxist perspectives may
consider it a form of struggle against imperialism (Farina, 2021, p. 421).

An examination of academic studies on nationalism reveals that many concepts and
phenomena associated with this ideology are addressed through fragmented assessments rather than
comprehensive historical and social analyses. Such approaches often examine the constituent
elements of nationalism independently, rather than explaining it within a holistic framework, and
therefore may be insufficient in revealing the general dynamics of the phenomenon. The fragmented
and pluralistic analytical approach of postmodern thought, which has gained influence particularly
in recent times, has paved the way for similar trends in nationalism studies.

In this context, the distanced approach to historical totality seen in criticisms of Kedourie's
assessments of the complex structure of nationalism can be said to stem from a similar intellectual
foundation. On the other hand, one of the notable developments today is the effort of some political
philosophers to re-evaluate nationalism. These approaches aim to reinterpret nationalism not merely
as an exclusionary or conflictual ideology, but as an element capable of generating collective
belonging and solidarity against the social disintegration caused by excessively individualistic liberal
understandings (Kitromilides, 2005, p. 663).

In conclusion, nationalism should not be considered merely a political ideology or a product
of the modernization process; it should also be considered a significant identity-building mechanism
that shapes the sense of belonging of individuals and communities. Emerging in various forms under
different historical and social conditions, nationalism contributes to individuals seeing themselves as
part of a particular national community by creating a collective consciousness around shared history,
culture, language, and values. In this process, religious and sectarian identities continue to be
influential in individuals' world of belonging, sometimes appearing as forms of belonging that
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support national identity, and sometimes as forms that compete with it. Therefore, nationalism plays
a significant mediating role in shaping the relationship between religious and sectarian identity and
national belonging. Within this framework, a closer examination of the concept of national
belonging, which expresses individuals' commitment to the nation and their self-perception as
members of the national community, is necessary.

In Turkish, the concept of identity is often used synonymously with concepts such as
identity, belonging, personality, and self. However, belonging refers to an individual's state of being
connected to a particular community or group. In this respect, belonging defines a person solely
through their relationships with others and their state of being together, while neglecting some unique
individual characteristics. Therefore, although belonging is an important element of identity, it is not
broad enough to encompass the entire concept of identity, and using it in this way narrows the
semantic field of the concept (Anik, 2012, p. 22). The theoretical basis of the concept of belonging
rests on social identity theory. Belonging, which plays an important role in understanding human
relationships, is fundamentally explained by an individual's association with specific people, groups,
or categories. In its dictionary meaning, belonging expresses the state of being affiliated, related, and
belonging to a place, and is essentially shaped by an individual's connection to an object, person,
community, ethnic origin, or any social category. As the variety of elements that people use to define
themselves increases, the scope of belonging also expands. In this context, belonging is not only an
indicator of the bond established between the individual and society, but also contributes to the
evaluation of people within groups that share similar characteristics. The feeling of belonging is
clearly evident in the direct or indirect relationships that an individual establishes with their social
environment. The social environment in which a person grows up influences the formation of their
self-perception, creating a natural sense of belonging, but this can also be shaped by the individual's
own choices. Innate characteristics such as ethnic origin, religious beliefs, or homeland
spontaneously form an individual's sense of belonging; while factors such as educational
environment, political views, economic circles, or social communities belonging to specific age
groups give rise to forms of belonging that develop as a result of the individual's conscious choices
and can change over time (Alptekin, 2011, p. 20).

While every identity contains a certain element of belonging, not every form of belonging
can be considered an identity. Identity is a concept shaped by an individual's conscious choices,
related to modern societal structures, and possessing individual characteristics. In contrast, belonging
refers to a form of affiliation that is more specific to traditional communities, possesses collective
qualities, is based on organic relationships, and gains meaning within a local context. While
belonging emerges as a relationship of attachment shaped within the framework of mythological and
ritual elements based on the individual's innate characteristics; identity has a structure constructed in
accordance with cognitive processes and rational evaluations. Therefore, in traditional societies, the
individual largely exists through inherited affiliations, while in modern societies, the individual can
construct their identity according to their own choices and intellectual orientations. Furthermore,
while belonging is established through concrete and local ties, identity is shaped within a more
abstract and mental framework that can transcend physical boundaries. In this respect, identity
reflects the way the modern individual defines themselves, while belonging expresses more the
continuity of social and cultural ties (ilkay, 2016, p. 145). When evaluated in this context; The
relationship between belonging and identity offers an important conceptual framework for
understanding national belonging. National belonging arises when an individual sees themselves as
part of a particular nation and establishes an emotional connection with that nation's shared history,
culture, language, values, and symbols. In this respect, national belonging reflects the collective and
social dimensions of the concept of belonging while simultaneously encompassing the individual
and conscious aspects of the concept of identity. As a member of a nation, an individual inherits
certain cultural and historical elements from birth; however, the maintenance and internalization of
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this belonging is strengthened by the consciousness and acceptance that the individual develops over
time.

In modern societies, national belonging is not limited solely to living in the same
geographical area, but is based on a sense of togetherness shaped around shared values. Therefore,
while preserving the sense of shared past offered by traditional forms of belonging, national
belonging also gains an identity dimension through the individual's self-definition as a member of
the national community. In other words, national belonging lies at the intersection of the emotional
and historical foundations of belonging and the conscious and cognitive aspects of identity. This
situation both supports the individual's social integration and contributes to their self-discovery
within the national community to which they belong.

Multilayered Belonging in the Case of the Igdir Jafaris

Identity and belonging are not based on a single point of reference in the process of self-
definition, but are shaped by the interaction of different social, cultural, religious, and national
contexts. This leads individuals to simultaneously possess multiple areas of belonging and experience
these affiliations at different levels. This structure, conceptualized in the literature as "multilayered
belonging," is observed more clearly in communities where ethnic, religious-sectarian, and national
identity elements coexist.

The province of Igdir, located on Tiirkiye's eastern border, serves as an important example
for examining multilayered belonging relationships due to its ethnic, religious, and cultural diversity.
The Ja'fari community living in the region simultaneously experiences their religious-sectarian
identity as well as their ethnic, cultural, and national belonging, developing unique forms of
relationship between these different areas of belonging. In this context, the case of the Ja'fari
community of Igdir offers an important area of study for revealing the concrete social reflections of
the interaction between religious-sectarian identity, nationalism, and national belonging. This section
will examine the sense of belonging among the Ja'fari community of [gdir within the framework of
a multi-layered identity approach, evaluating the relationships between these different senses of
belonging.

The concept of multi-layered belonging describes an approach that states individuals can
simultaneously integrate into more than one level of social, cultural, religious, and national identity.
Within this framework, belonging is not reduced to a single identity axis, but rather considered a
network of multiple relationships that are shaped within different social contexts and complement
each other. Therefore, individuals can experience these layers of belonging simultaneously,
depending on the characteristics of their social environment.

Igdir, historically a border city where different ethnic, religious, and cultural groups have
lived together, possesses a diverse socio-cultural structure. This multifaceted structure plays a
decisive role in both the formation of local identities and the shaping of social relations. Different
communities living in the region interact within shared life practices while simultaneously preserving
their own unique identity elements. Within this social diversity, the Ja'fari community constitutes an
important component of [gdir's religious and cultural fabric. Due to both their sectarian identity and
their local and national context, the Ja'fari community constitutes a unique example where multi-
layered relationships of belonging can be observed. This necessitates considering the Ja'faris not only
as a religious community but also within a social structure intertwined with ethnic, local, and national
identity layers. In this context, examining how the identity layers of individuals intertwine and
interact with each other, using the example of the Ja'faris of Igdir, is crucial for understanding the
issue. Thus, the aim is to understand the phenomenon of multi-layered belonging through a concrete
social example.
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In most studies conducted on the Jafari community in Turkey, this group is generally referred
to as "Azeri." One of the main reasons for this designation is that a significant portion of the Jafari
community in Turkey communicates in the Azeri dialect. Another reason is that a part of the Jafari
community settled in this region through migrations from Azerbaijan, present-day Armenia, and the
Caucasus region to Turkey approximately a century ago. It is observed that some individuals within
the community connect their family history to migrations from the Caucasus region and define
themselves within the framework of Azeri identity in line with this historical background.
Furthermore, it has been determined that many Jafaris have kinship ties in Azerbaijan and maintain
contact with these individuals. However, it is not accurate to consider all Jafaris in Turkey under the
"Azeri" identity. This is because there are also native Turks, Kurds, and individuals of Alevi origin
who have adopted Jafariism over time within the community. Research has shown that individuals
who later adopted Jafariism do not identify themselves with the "Azeri" identity (Banaz, 2020, p.
104).

Since the way Jafari individuals define themselves in terms of national identity varies
considerably, it seems difficult to classify this situation under clear categories. The main reason for
this diversity is that some Jafaris simultaneously emphasize both "Turkish" and "Azeri" identities.
This situation can be explained within the framework of a "dual identity" approach. On the other
hand, there are also individuals who define themselves directly through their "Jafari" identity.
Therefore, since identity declarations differ from person to person, it can be said that this area has a
relative nature rather than being explained with fixed and definite categories. Various sources also
show that identity perceptions within the community are not uniform and can vary among
individuals. In this context, some individuals emphasize their religious affiliation and define
themselves primarily as "Jafari," while adopting a "Turkish" identity in terms of national identity.
Conversely, some individuals emphasize their ethnic origin in addition to their religious identity,
preferring to define themselves as "Azeri Turk." When these different approaches are considered
together, it is understood that although individuals emphasize various elements in their identity
definitions, they establish a strong connection with Turkish identity in terms of national affiliation.

National identity; National identity refers to a form of belonging shaped by a particular
community's historical accumulation, social experience, and understanding of humanity; it gains
meaning within the framework of socio-cultural, legal, and normative values. In other words, national
identity is a relationship of "belonging" based on an individual's feeling of belonging to the society
in which they live and positioning themselves as a natural part of that social structure. This structure
enables the coexistence of broad social segments that interact on an egalitarian basis and come
together around a common sense of citizenship, even if they have ethnic, linguistic, cultural, and
religious differences. The fundamental element here is not the elimination of differences, but the
construction of a common civic will based on these differences (Polat, 2016, p. 177). This situation
shows that national belonging and religious affiliation can be considered complementary elements
in the identity perceptions of community members. Indeed, various studies show that individuals
define their national identity as Turkish while expressing their religious affiliation within the
framework of the Shia-Jafari faith. This approach reveals that attachment to one's geographical
location and social structure plays a significant role in identity construction.

According to Taylor, the question "Who am I?" is not merely a question of identifying the
social categories to which an individual belongs. The real issue is how a person defines themselves
through values, communities, and relationships, and to what extent they are strongly connected to
them. In this context, identity is shaped not by an abstract and general definition of belonging, but
by a concrete relationship of identification with a particular people, community, or ideal. Therefore,
the question of identity carries a deeper meaning, questioning in which social contexts the individual
places themselves and with which collective structures they develop meaningful relationships (Weir,
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2014, p. 114). For this reason, identity is considered not so much a matter of abstract classification,
but rather a relationship of belonging shaped by meaningful connections an individual establishes
with a particular community, people, or set of ideals.

It is observed that identity definitions within a community can differ according to historical
origins, religious affiliations, and perceptions of national belonging. Individuals with family histories
connected to the Caucasus and Azerbaijan, in particular, may identify their ethnic origin as Azeri
while defining their religious affiliation as Shia or Jafari. However, some individuals prefer the term
"Jafari" when expressing their religious identity, explaining this preference by believing that this
term evokes less sectarian divisions. Furthermore, it is understood that many individuals who identify
as Azeri consider themselves within the context of Turkish identity in terms of national belonging,
and view historical migration processes as a significant element of their identity formation.

Approaches to national and sectarian identities within the community can be evaluated
differently among individuals. According to some views, since ethnicity is an element not determined
by an individual's own choice, developing feelings of superiority or inferiority based on this
affiliation is not considered meaningful. Within this framework, Azeri identity is considered a part
of Turkish communities; citizenship and shared social life are accepted as fundamental elements of
belonging. In terms of sectarian identity, Jafariism is seen as a natural and ordinary form of belonging
in an individual's life, and is considered a part of religious affiliation rather than a separate identity.

The social visibility of the Ja'fari community in Igdir is not merely a numerical presence, but
also manifests itself through cultural and religious practices that are prominent in public and daily
life. Through rituals, commemorations, and worship practices that make their sectarian identity
visible at both individual and collective levels, the community becomes an integral part of city life.
This visibility allows the Ja'faris to position themselves as a recognized and interacting group within
the local social structure.

From the perspective of religious practices, the Ja'fari community structure is seen to produce
a social unity organized particularly around religious rituals. This community-centered structure
allows individuals to come together not only at the level of worship but also in the context of social
solidarity and community belonging. This shows that sectarian identity does not remain only at the
level of belief but transforms into a social framework that regulates daily life. Relations with the
Sunni environment generally emerge as a multi-layered area of interaction shaped within the practice
of coexistence, rather than a one-way opposition. While sectarian differences do not produce a
distinct boundary in some cases, a culture of mutual harmony and coexistence is observed, especially
in the areas of religious rituals and social interaction. However, it can also be said that differences
are not completely erased, but are maintained through a manageable and flexible distance within
daily life practices. In this respect, the [gdir example presents a social space where sectarian identity
can be reproduced on the axis of interaction and harmony rather than conflict. The identity
declarations that emerged in the field findings should also be evaluated in terms of showing how
national belonging and the relationship with the state gain meaning for Ja'fari individuals.

The perception of Turkish Republic citizenship stands out as a strong foundation of
belonging in the case of the [gdir Jafari community. Field data shows that a significant portion of the
participants internalized their national identity through the state's framework of citizenship. In this
context, "Turkish citizenship" is not only a legal status but also gains meaning as an expression of
shared life, historical unity, and political belonging. The findings show that the understanding of
belonging based on Turkish Republic citizenship is strongly embraced within the community. This
belonging emerges as an element that is mostly unquestioned and naturally accepted in individuals'
identity definitions; it offers a common social framework above ethnic and sectarian affiliations.

The relationship established with state institutions is among the concrete indicators of this
internalization. Structures such as educational institutions, military service, and public bureaucracy
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stand out as key areas where Jafari individuals have direct contact with the state. The education
process, in particular, functions as a socialization area where national identity is acquired and
reinforced at an early age. Similarly, military service is considered an experience area where shared
civic consciousness is strengthened and different layers of identity become more visible. Daily
interactions with public institutions contribute to the perception of the state not as an abstract
structure, but as a concrete framework of belonging

The process of accepting and internalizing national identity generally does not produce a
direct tension in the identity narratives of Jafari individuals. On the contrary, national belonging often
exists on a parallel plane with sectarian identity. When discourses on national belonging within the
community are examined, it is seen that elements such as Turkish identity, Turkish Republic
citizenship, and allegiance to the geography in which they live are widely adopted. This situation
shows that national identity holds an important place in the individuals' world of belonging.
However, national belonging does not emerge as a sole determining identity element; rather, it is part
of a multi-dimensional structure that gains meaning through interaction with other identity layers
such as ethnic origin, religious affiliation, and cultural belonging.

In the context of the relationship between “Turkish identity and Jafari identity,” it can be
said that the general trend is towards harmony rather than conflict. Research findings show that
individuals do not perceive these identity elements as alternative or opposing categories. On the
contrary, these affiliations are understood as complementary elements functioning at different levels
and coexisting simultaneously in individuals' identity perceptions.

While Turkish identity primarily expresses a national and political framework, Jafari identity
is positioned as a religious-sectarian affiliation. The perception of these two areas as complementary
rather than mutually exclusive constitutes one of the most prominent examples of a multi-layered
identity structure. Consequently, in the case of the Jafari community of Igdir, national affiliation is
strongly constructed through institutional relations with the state and civic consciousness; while
sectarian identity exists as an element that complements this structure and diversifies the individual's
social identity. In light of this information, the identity structure in the case of the Jafari community
of Igdir presents a multi-layered appearance that cannot be explained through a single axis of
affiliation. Religious, ethnic, local, and national identity elements can coexist simultaneously in
individuals' lives and, rather than being mutually exclusive categories, can become complementary
elements that function in different contexts. This reveals that identity is not a fixed and unchanging
structure, but rather a dynamic process constantly reproduced within social interactions

Within this multi-layered structure, it is observed that identities are not always equally
visible; rather, different layers of identity can come to the forefront depending on the context.
Individuals may express a particular identity element more prominently in their daily life practices,
depending on the nature of the social environment in which they find themselves. For example,
national identity may be more prominent in the public sphere, while sectarian identity may become
more visible in religious rituals and intra-community interactions. Similarly, local belonging can play
a decisive role, especially in social relations and daily solidarity networks.

In this context, it can be said that the use of identity has a situational quality, meaning that
individuals position their identities not as a fixed whole, but in a contextually sensitive manner. This
approach, which can be expressed as "situational identity," points to the individual's capacity to
redefine their identity according to the social environment they encounter. Thus, the same individual
can develop a flexible belonging strategy by highlighting different layers of identity in different
social environments.

When examining daily life practices, this flexibility is quite evident. While religious and
sectarian affiliation may occupy a more central position in family relationships, national identity
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becomes more visible in education, work life, or relationships with public institutions. In local
contexts, geographical affiliations such as "being from Igdir" constitute an important point of
reference in regulating social relations. This multifaceted structure shows that identity operates not
within a fixed hierarchy, but within a variable and contextually reshaped order. The example of the
Igdir Jafari community reveals that identity is not a one-dimensional affiliation, but a flexible and
multifaceted structure where different layers can come to the forefront depending on the situation.
This is important because it shows that individuals can harmoniously maintain their religious-
sectarian, ethnic, and national affiliations within the same living space.

Conclusion

This study, by examining the debates on identity politics in Turkey through the example of
the Igdir Ja'fari community, reveals that the relationship between religious-sectarian identity,
nationalism, and national belonging is not a fixed and one-way structure, but rather a multi-layered
character that is reshaped according to historical, social, and contextual conditions. The main premise
of the study is that identities are not closed categories that exclude each other, but flexible structures
that can coexist simultaneously within the same individual and community and gain visibility at
different levels depending on the situation.

The example of the Igdir Ja'fari community provides a concrete social manifestation of this
multi-layered structure. The findings show that sectarian belonging is not necessarily in a conflictual
relationship with individuals' national identity; on the contrary, under certain socio-historical
conditions, these two areas can acquire a complementary, even mutually reinforcing, quality. This
situation reveals that the "religious identity-national identity tension" thesis, frequently assumed in
identity debates, especially in Turkey, is not valid in every context, but rather that local experiences
make this relationship more complex and multi-dimensional.

One of the important findings of the research is; For Ja'fari individuals, national belonging
is primarily internalized through citizenship, shared history, and institutional relationships with the
state. In this context, Turkish Republic citizenship functions not only as a legal status but also as a
strong foundation for social belonging. Education, military service, and relationships with public
institutions stand out as key areas of socialization that enable the reproduction of this belonging in
daily life. Thus, national identity becomes a broader framework encompassing individuals' other
layers of belonging, rather than an element that excludes them. However, the study also reveals that
identities operate not within a fixed hierarchy but in a situational and context-sensitive manner. While
religious-sectarian identities become more visible, particularly in ritual areas and intra-community
relations, national identity emerges more dominantly in public and institutional contexts. Ethnic and
local affiliations play a significant role in organizing social relations in daily life practices. This
demonstrates that identity is not a centrally managed structure but a dynamic system where different
layers can come to the forefront in different contexts.

The example of the Igdir Jafari community also reveals that there is no necessary opposition
between "Turkish identity" and "Jafari identity." Field data shows that in most cases, these two
identities are perceived not as mutually exclusive, but as forms of belonging with different levels of
meaning that can be experienced simultaneously. While Turkish identity gains meaning primarily
within a national-political framework, Jafari identity maintains its existence as a religious and
sectarian reference point. This distinction points to a functional differentiation rather than a conflict.
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Tiirkiye'de Kimlik Siyaseti Baglaminda Dini-Mezhepsel Kimlik, Milliyetcilik ve Ulusal
Aidiyet: Igdir Caferileri Ornegi

Giris

Kimlik kavrami; modern siyasal diisiince ve sosyal bilimler literatiiriinde yalnizca bireyin
kendisini tanimlama bi¢imi olarak degil, aym1 zamanda toplumsal diizenin kurulmasinda ve devlet-
toplum iliskilerinin sekillenmesinde belirleyici bir unsur olarak ele almmaktadir. Ozellikle kimlik
siyaseti tartigmalar1, bireylerin ve topluluklarin aidiyetlerini din, etnisite, mezhep ve ulus gibi farkl
eksenler tizerinden nasil kurduklarin1 ve bu aidiyetlerin siyasal alanda nasil anlam kazandigim
incelemektedir. Bu baglamda kimlikler; sabit ve degismez kategoriler olmaktan ziyade tarihsel
stirecler i¢inde sekillenen, doniisen ve yeniden iiretilen yapilar olarak degerlendirilmektedir.

Tiirkiye, tarihsel ve sosyo-kiiltiirel yapisi itibariyla ¢ok katmanli kimliklerin bir arada
bulundugu bir toplumsal diizene sahiptir. Bu durum, 6zellikle dini-mezhepsel aidiyetler ile ulusal
kimlik arasinda kurulan iliskinin siyasal ve toplumsal diizeyde siirekli tartisilmasina yol agmaktadir.
Ulusal aidiyet; modern devletin vatandaglik ve ortak kimlik insasi agisindan temel bir unsur olarak
one c¢ikarken, dini ve mezhepsel kimlikler ise bireylerin toplumsal aidiyet duygularini sekillendiren
onemli referans noktalari olmaya devam etmektedir. Bu iki alan arasindaki iliskinin her zaman
catigma iiretmedigi, baz1 durumlarda ise birbirini tamamlayic nitelikler tagidig1 goriilmektedir.

Bu c¢alisma, s6z konusu tartigmalart Igdir Caferileri Ornegi tlizerinden ele almayi
amagclamaktadir. Igdir bolgesi, tarihsel olarak farkli etnik ve mezhepsel topluluklarin bir arada
yasadig1 bir sosyolojik yapiya sahiptir. Caferi topluluk ise hem dini-mezhepsel kimlik 6zellikleri hem
de Tiirkiye’deki ulusal aidiyet pratikleri agisindan dikkat ¢ekici bir 6rnek olusturmaktadir. Bu
yoniiyle Igdir Caferileri; kimliklerin yalnizca ayrisma ekseninde degil, ayn1 zamanda birlikte var
olma ve biitiinlesme siiregleri i¢inde de analiz edilebilecegini gdstermesi bakimindan 6nemli bir
inceleme alan1 sunmaktadir.

Caligmanin temel amaci; dini-mezhepsel kimlik, milliyet¢ilik ve ulusal aidiyet arasindaki
iligkinin kimlik siyaseti baglaminda nasil sekillendigini teorik bir perspektifle degerlendirmektir. Bu
dogrultuda calisma, ampirik bir saha arastirmasindan ziyade nitel aragtirma yaklasimi ¢ergcevesinde
literatiir taramasi ve dokiiman analizi yontemine dayanmaktadir. Kimlik siyaseti, milliyetgilik
kuramlar1 ve ulusal aidiyet literatiirii birlikte ele almarak mevcut akademik birikim iizerinden
biitiinciil bir degerlendirme yapilmaktadir.

Bu kapsamda c¢alisma, Tirkiye’de kimlik olgusunun yalnizca ayrigma, gerilim veya
farklilagma tlizerinden degil; ayn1 zamanda uyum, biitiinlesme ve ¢ok katmanli aidiyetlerin birlikte
var olabilme kapasitesi {izerinden de okunabilecegini ortaya koymayi1 hedeflemektedir. Béylece [gdir
Caferileri 6rnegi hem teorik tartigmalara katki sunan hem de Tiirkiye’de kimlik siyasetinin
anlagilmasina yonelik dnemli bir analitik zemin olusturan bir vaka olarak degerlendirilmektedir.
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Kimlik Siyaseti ve Teorik Cerceve

Kimlik tartismalarinda 6ne ¢ikan temel problemlerden biri, bu kavramin toplumsal yagamda
yarattig1 “gerceklik algisi1 krizi” ile iligkilidir. Kimlik merkezli diisiinme bi¢imi, bireyi asan ve onu
asan yapilar lizerinden kolektif varliklar kurma egilimi tasir. Burada su soru giindeme gelir: Boyle
bir yaklasim gergekten sorunlu mudur? Ornegin, tek tek bireylerden bagimsiz bir “millet” ya da
“halk” varligimi kabul etmek neden problemli olsun? Bu bakis agis1 ilk etapta masum goriinebilir
ancak aslinda onemli riskler barindirmaktadir. Kolektif yapilari, onlari olusturan bireylerden
bagimsiz ve onlardan daha “iist” bir gerceklik olarak gormek, tarihsel olarak farkl: tiirden otoriter
egilimlerin ve ayrimci uygulamalarin zeminini olusturmustur. Ozellikle kimlik temelli sdylemlerde,
bu tiir bir diisiinme bi¢imi kiiltiirel iistiinliik veya dislama pratiklerini mesrulastirma potansiyeli tasir.
Bir bagka ifadeyle, “millet”, “halk” ya da “din” gibi kavramlar bireylerden bagimsiz ve onlardan ayr1
bir 6zne gibi ele alindiginda, bu kolektif yapilar adina birey iizerinde baski kurulmasinin yolu
agilabilmektedir. Bu durum yalnizca teorik bir tartisma degil, tarihsel olarak da gozlemlenmis bir
olgudur. Milliyet¢ilik tarihine bakildiginda, kolektif kimliklerin birey yasaminin Oniine
gecirilmesinin zaman zaman ciddi toplumsal ve siyasal sonug¢lar dogurdugu agikc¢a goriilmektedir.
Dolayisiyla kimlik tartigmalarinda dikkat edilmesi gereken temel nokta; kolektif kategorilerin
gercekligini kabul ederken, bu yapilarin bireylerden bagimsiz ve mutlak bir 6zne gibi
konumlandirilmamasidir. Aksi halde kimlik adina yiiriitiilen s6ylemler, bireysel hak ve 6zgiirliikleri
gdlgede birakabilecek bir yaprya doniisme riski tasimaktadir (Ozkirimli, 2009, s.12).

Kimlik konusunu ele almak ve ¢cogu zaman sorunlu olarak degerlendirilen kimlik siyasetini
aciklayabilmek i¢in dncelikle bu kavramin neyi ifade ettigini ortaya koymak gerekmektedir. Her ne
kadar tamimlanmasi1 zor bir alan olsa da kimlik; genel anlamda bireyin kendisini nasil algiladigi,
hayati nasil anlamlandirdig1, baskalariyla nasil iligski kurdugu ve toplumsal diizlemde nasil tanindigi
ile ilgili bir olgudur. Bunun yaninda kimlik, kisiler aras1 etkilesimler icerisinde sekillenen ve zamanla
geligen bir 6z farkindalik ve benlik algisi olarak da degerlendirilebilir (Bilgin, 2001, s.162). Kimlik
kavraminin anlam diinyasi, bireylerin ya da topluluklarin “ben kimim?” ve “biz kimiz?” sorularina
verdikleri yanitlar iizerinden belirginlesmektedir. Bu sorular yalnizca bireysel bir arayisa isaret
etmez; ayn1 zamanda toplumsal aidiyetlerin, grup kimliklerinin ve kolektif biling bi¢cimlerinin de
nasil olustugunu anlamaya imkan saglar. Bu yoniiyle kimlik, tek bir disiplinin sinirlart iginde ele
almamayacak kadar genis ve ¢ok boyutlu bir yapiya sahiptir.

Dolayisiyla kimlik tartigsmalari, hem bireysel diizeyde benlik algisini hem de toplumsal
diizeyde aidiyet ve taninma iligkilerini kapsayan disiplinler arasi bir alan olarak karsimiza
¢ikmaktadir. Bu durum, kimlik kavraminin farkl teorik yaklasimlar ger¢evesinde ele alinmasini ve
cesitli sosyal bilim alanlarinda farkli bicimlerde yorumlanmasint miimkiin kilmaktadir. Bu baglamda
degerlendirildiginde kimlik siyaseti kavramina deginmek dnem arz etmektedir.

Kimlik siyaseti kavrami, sosyal bilimler literatiiriinde gorece yeni sayilabilecek kavramsal
cercevelerden biri olarak ortaya ¢cikmustir. Ozellikle kiiresellesme siireglerinin kiiltiirel alan {izerinde
yarattig1 doniisiimler, en belirgin etkisini kimlik yapilari lizerinde gostermistir. Bu siirecte kimlikler
yalnizca toplumsal ya da kiiltiirel bir aidiyet gostergesi olmaktan ¢ikarak, ayni zamanda siyasal alani
etkileyen ve yonlendiren bir arag niteligi kazanmugtir. Kiiresellesme ile birlikte yasanan gelismeler,
kimliklerin yeniden goriiniir hale gelmesine ve farkli toplumsal gruplar tarafindan daha giiclii
bigimde vurgulanmasina yol agmistir. Modern devletin olusum siirecinde 6zellikle Aydinlanma
sonrast donemde, sinirlar1 belirlenmis ve kurumsal ¢erceveye oturtulmus kimlik yapilart biiyiik
o6lciide kontrol altina alinmis gibi gdriinse de giiniimiizde bu yapiin yeniden esnemeye basladig
goriilmektedir. Bu durum, kimlik temelli gerilimlerin farkli cografyalarda tekrar ylikselmesine zemin
hazirlamistir. Ozellikle grup kimlikleri, kendilerine 6zgii oldugu varsayilan farkliliklar1 daha goriiniir
hale getirerek iiyelerini mobilize etme kapasitesi kazanmistir. Boylece kimlikler, yalnizca bireylerin
kendilerini tanimlama bi¢imi olmaktan ¢ikmis olup ayni zamanda siyasal taleplerin, toplumsal

Turkish Studies — Comparative Religious Studies, 21(01)



Identity Politics in Turkey in the Context of Religious-Sectarian Identity... 1371

hareketlerin ve catisma dinamiklerinin merkezinde yer alan bir unsur haline gelmistir. Bu doniistim,
farkliliklarin siyasallagsmasini hizlandirmig ve kimlik siyasetini ¢agdas siyasal analizlerin 6nemli bir
arastirma alani haline getirmistir.

Kimlik siyaseti, stratejik olarak kendisini ¢ogu zaman ulus-devlet yapisinin karsisinda
konumlandirmakta ve ulus-devleti, ¢ok kiiltiirlii toplumsal yapilar1 tek tiplestirerek homojen bir
kiiltiirel biitiinliik olusturma cabasi {izerinden elestirmektedir. Bu yaklasimda ulus-devlet, ideal bir
siyasal form olarak degil; aksine farkliliklar1 yeterince tanimayan ve baskin bir kimlik anlayisini
onceleyen bir yap1 olarak degerlendirilmektedir (Tok, 2006, s.26). Bu elestirilerin temelinde ulus-
devletin dogas1 geregi kiiltiirel, dinsel ve etnik ¢esitliligi yeterince goriiniir kilmadigi; bunun yerine
belirli bir kimlik tanimin1 merkezilestirerek diger kimlikleri ikincil konuma ittigi yoniindeki iddialar
yer almaktadir. Bu bakis agisina gore ulus-devlet, toplumsal cesitliligi yeterince temsil edememekte
ve bu nedenle zaman zaman dislayici ya da dayatmaci egilimler gosterebilmektedir. Bu ¢ergevede
ileri siiriilen ¢6zlim Onerisi ise, ulus-devlet yapisinin daha kapsayici ve esnek bir forma doniismesidir.
Baska bir ifadeyle mevcut siyasal yapinin toplumsal farkliliklari taniyan, bu farkliliklara saygi duyan
ve onlar1 siyasal sistem igerisinde goriiniir kilan daha demokratik bir anlayis dogrultusunda yeniden
yapilandirilmasi gerektigi savunulmaktadir (Nuray, 2000, s.5).

Kimlik siyaseti, farkli toplumsal kesimlerin taleplerini goriiniir kilma islevi iistlense de ¢esitli
sorunlar1 da beraberinde getirebilmektedir. Bu sorunlardan ilki, toplumsal gruplarin kendi {iyelerini
belirli ortak 6zellikler iizerinden tanimlayarak grup igindeki g¢esitliligi goz ardi etmeleridir. Boylece
topluluklar, farkliliklar1 barindiran dinamik yapilar olmaktan g¢ikarak tek tip ve homojen olusumlar
seklinde algilanabilmektedir. Bir diger sorun; adalet, 6zgiirliik, baris, sorumluluk ve diiriistliik gibi
evrensel nitelik tagiyan degerlerin tiim toplum igin gecerli ilkeler olarak ele alinmak yerine belirli
kimlik gruplarinin bakis acist dogrultusunda yorumlanmasidir. Bu durumda s6z konusu degerler,
evrensel anlamlarindan uzaklasarak belirli bir grubun g¢ikar ve beklentileri ¢ercevesinde anlam
kazanmaya baglamaktadir. Kimlik siyasetinin ortaya g¢ikarabilecegi tiglincli onemli problem ise grup
bagliliginin agir1 derecede giiclenmesidir. Giliglii aidiyet duygularinin zamanla grup merkezli bir
dayanismaya doniigsmesi, bireylerin kendi topluluklarini1 digerlerinden daha oncelikli veya {istiin
gormelerine neden olabilmektedir. Bu durum ise toplumsal kutuplasmay1 artirabilmekte ve farkli
gruplar arasinda mesafelerin derinlesmesine yol agabilmektedir. Dolayisiyla kimlik siyaseti,
farkliliklarin taninmasina katki saglarken ayni zamanda toplumsal biitiinlesme a¢isindan dikkatle ele
alimmasi gereken dinamikleri de iginde barindirmaktadir (Kalin, 2006, s.2).

Kimlik siyaseti, temelinde 6zgiinliik ve aidiyet arayisini barindiran bir yaklagim olarak da
degerlendirilebilir. Bu yaklasim; dil, din, etnik kdken, kiiltiir ve benzeri unsurlar1 kimligin belirleyici
bilesenleri olarak one ¢ikarirken, s6z konusu unsurlara 6zel bir anlam ve deger yiiklemektedir
(Aktay, 1998, s.17) Boylece bireyler ve topluluklar, kendilerini tanimlarken yalnizca kim olduklarini
degil, ayn1 zamanda kim olmadiklarin1 da belirleme egilimi gostermektedir. Bu durum, kimlik
siyasetinin kaginilmaz bi¢imde farkliliklar iizerinden sekillenen bir siyasal sOylem iiretmesine yol
agmaktadir.

Kimliklerin siyasal alanda goriiniir hale gelmesi, bir yandan ¢esitli toplumsal gruplarin
taleplerinin ifade edilmesine imkén tanirken, diger yandan farkliliklarin asir1 derecede
vurgulanmasina neden olabilmektedir (Benhabib, 1999, s.12). Farkliliklarin temel hareket noktasi
haline gelmesi, zamanla ortak toplumsal paydalarin geri plana itilmesine ve toplumsal biitiinlesmenin
zayiflamasina yol agabilecek sonucglar dogurabilmektedir. Bu siiregte kimlikler yalnizca aidiyet
gostergeleri olarak kalmamakta, aym1 zamanda siyasal rekabetin ve toplumsal mobilizasyonun
onemli araclar1 haline gelmektedir.

Bu baglamda kimlik merkezli sGylemler, kimi zaman yeni ayrisma alanlarmin olugmasina
zemin hazirlayabilmektedir. Toplumsal veya ekonomik igerikli talepler bile zaman igerisinde kimlik
ekseninde yorumlanarak farkli bir anlam kazanabilmektedir. Kimliklerin siyasal alanda daha goriiniir
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hale gelmesiyle birlikte, bu aidiyetleri temsil ettigini iddia eden kisi ve gruplarin ortaya ¢ikmasi da
miimkiin olmaktadir. S6z konusu aktorler, kimlik temelli soylemleri siyasal ve toplumsal alanda
etkili bir ara¢ olarak kullanarak hem temsil iddiasinda bulunmakta hem de bu temsil konumunu
stirdirmeye calismaktadir (Kostaryano, 2000, s.152). Boylece kimlik, yalnizca aidiyetin ifadesi
olmaktan ¢ikarak siyasal siireclerde etkin bigimde kullanilan stratejik bir unsur haline
gelebilmektedir.

Kimlik siyasetinin temel dinamikleri incelendiginde, bireylerin ve topluluklarin aidiyetlerini
yalnizca tek bir kimlik kategorisi iizerinden tanimlamadiklar1 goriilmektedir. Modern toplumlarda
insanlar ayn1 anda etnik, dini, mezhepsel, kiiltiirel ve ulusal aidiyetlere sahip olabilmekte; bu
aidiyetler ise toplumsal ve siyasal kosullara bagli olarak farkli diizeylerde goriiniirliik kazanmaktadir.
Bu durum kimliklerin birbirini diglayan degil, cogu zaman i¢ ice gecen ve birbirini tamamlayan
yapilar olarak degerlendirilmesini gerekli kilmaktadir.

Ozellikle dini ve mezhepsel kimlikler, bireylerin anlam diinyasini sekillendiren onemli
aidiyet kaynaklar1 arasinda yer almaktadir. Bununla birlikte s6z konusu kimlikler, ulusal aidiyet ve
vatandaslik bilinci ile her zaman ¢atismali bir iliski i¢erisinde bulunmamaktadir. Aksine tarihsel ve
toplumsal sartlara bagl olarak dini-mezhepsel aidiyetler ile ulusal kimlik arasinda karsilikli uyum
ve biitiinlesme iliskileri de ortaya ¢ikabilmektedir. Bu nedenle kimlik siyaseti tartismalarinda 6nemli
olan husus, farkli aidiyet bi¢imlerinin birbirleriyle nasil iliskilendigini ve hangi kosullar altinda
catisma ya da uyum iirettigini ortaya koyabilmektir.

Bu ¢ercevede milliyetcilik ve ulusal aidiyet kavramlari, kimlik siyasetinin 6nemli bilesenleri
olarak karsimiza c¢ikmaktadir. Milliyetcilik, bireyleri ortak bir tarih, kiiltiir ve siyasal topluluk
etrafinda bir araya getirmeyi amaglarken; ulusal aidiyet bu topluluga yonelik baglilik ve mensubiyet
duygusunu ifade etmektedir. Dini veya mezhepsel kimliklerin ulusal aidiyet ile kurdugu iligki ise
toplumlarin tarihsel deneyimlerine, siyasal yapilarina ve kimlik politikalarma gore farklilik
gosterebilmektedir. Bu nedenle dini-mezhepsel kimlik, milliyetgilik ve ulusal aidiyet arasindaki
iligkinin incelenmesi, kimlik siyasetinin biitiinlestirici ve ayristirici yonlerini anlamak agisindan
Onem tasimaktadir.

Dini-Mezhepsel Kimlik, Milliyetcilik ve Ulusal Aidiyet iliskisi

Dini-mezhepsel kimlik, milliyetcilik ve ulusal aidiyet arasindaki iliski; modern kimlik
tartismalarinin en temel ve ayni zamanda en tartismali alanlarindan birini olugturmaktadir. Bu ii¢
kavram, hem bireylerin kendilerini tanimlama bi¢imlerini hem de toplumsal ve siyasal biitiinlesme
siireglerini anlamada 6énemli teorik araglar sunmaktadir. Ancak bu iligkiler agi, sabit ve tek yonlii bir
yapidan ziyade, tarihsel ve toplumsal kosullara bagli olarak farkli bigimlerde ortaya ¢gikan dinamik
bir karakter tasimaktadir. Bu nedenle s6z konusu kavramlar arasindaki etkilesimin nasil kuruldugu,
kimlik siyasetinin anlasilmasinda kritik bir analiz alan1 olarak degerlendirilmektedir.

Din ile toplum arasindaki iliski, hem dinin hem de toplumsal yapinin dogasini anlamada
temel bir Oneme sahiptir. Toplumlar; benimsedikleri degerler sistemi, bireysel ve kolektif
davraniglart yonlendiren motivasyonlar, tesvik ettikleri ya da sinirlandirdiklari egilimler ve inang,
tutum ile davraniglarin sekillendigi ideal g¢erceveler lizerinden tanimlanir. Din ise toplumsal diizenin
kurulmasi, bireysel davraniglarin yonlendirilmesi ve kolektif eylemlerin bigimlenmesi agisindan
cesitli normatif ilkeler ve yonlendirici hiikiimler sunmaktadir (Capps, 2005, s.23)

Din, bireylerin kimlik olusum siirecinde onemli bir islev goren toplumsal kurumlardan
biridir. Bireylere belirli anlam cergeveleri ve hazir referans sistemleri sunarak onlarin toplumsal
konumlarin1 anlamlandirmalarina katki saglar ve bu yolla kimlik insasinin olusumunda etkin bir rol
oynar. Dinin kimlik olusturma islevi yalmzca bireysel diizeyle smirli kalmaz; aym1 zamanda
toplumlara da kolektif bir kimlik kazandirir. Bu nedenle din, toplum, birey ve kimlik arasindaki
iliskinin birlikte ve biitiinciil bir perspektifle ele alinmas1 gerekmektedir (Ozbey, 2021, 5.60).
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Insan yasaminda énemli bir yere sahip olan din; mensuplarina éncelikle bir kimlik sunmakta,
ardindan bu kimligin siirekliligini saglayacak kurumsal ve sembolik destek mekanizmalart
iiretmektedir. Bireylerin dini agidan maruz kaldiklar1 olumlu ya da olumsuz deneyimler, onlarin dini
kimliklerinin olugsum siirecinde belirleyici bir etkiye sahiptir. Bu siirecte bireyler, “dindar”, “ateist”
ya da “dinsiz” gibi gesitli etiketlemelerle tanimlanabilmekte; 6zellikle cocuklar ve gengler, i¢inde
bulunduklari sosyal c¢evredeki sdylem ve yonlendirmeler dogrultusunda tutum ve egilim
gelistirebilmektedir (Yapict, 2004, s.49)

Bu ¢ercevede dinin kimlik olusturmadaki rolii yalnizca bireysel aidiyetlerin bicimlenmesiyle
siirlt kalmayip, aym1 zamanda toplumsal kimliklerin ingasinda da belirleyici bir unsur olarak
karsimiza cikmaktadir. Dolayistyla dini kimlik, hem bireysel deneyimlerin hem de toplumsal
etkilesimlerin kesisiminde sekillenen dinamik bir yap1 olarak degerlendirilmelidir. Bu durum, dini-
mezhepsel kimligin diger kimlik tiirleriyle kurdugu iligkilerin anlagilmasimi da gerekli kilmakta ve
kimlik tartismalarinin ¢ok katmanli bir analiz lizerinden ele alinmasini zorunlu hale getirmektedir.

Kimlik olgusu, bireylerin kendilerini tanimlama ve toplumsal yapi i¢erisinde konumlandirma
stireclerinde belirleyici bir role sahiptir. Bu baglamda dini-mezhepsel kimlik ve ulusal aidiyet,
bireyin farkli diizeylerde aidiyet gelistirmesine imkan taniyan iki 6nemli kimlik unsurudur.
Milliyetgilik ise bireyleri ortak bir tarih, kiiltiir ve kader anlayisi1 etrafinda bir araya getiren ideolojik
ve toplumsal bir ¢cerceve sunmaktadir. Toplumlarin tarihsel tecriibeleri ve sosyo-kiiltiirel dinamikleri
dogrultusunda sekillenen bu ii¢ unsur, zaman zaman birbirini destekleyen, zaman zaman ise
farklilagan aidiyet bi¢imlerinin ortaya ¢ikmasina neden olmustur. Bu nedenle dini-mezhepsel kimlik,
milliyetcilik ve ulusal aidiyet arasindaki iliskinin incelenmesi, bireysel ve toplumsal kimliklerin
olugum siire¢lerini anlamak agisindan énemli bir degerlendirme alani olugturmaktadir.

Milliyetcilik, ulusguluk, 1rk, etnisite ve simif gibi kavramlar; farkli tarihsel donemlerde,
cesitli cografyalarda ve farkli toplumsal Olceklerde ortaya g¢ikan kategorik yapilanmalari ifade
etmektedir. Bu kavramlar, bilimsel, siyasal, kiiltiirel, kurumsal ve sekiiler yaklagimlar ¢ergevesinde
farkli sekillerde ele alinabilmektedir. S6z konusu kategorilerin sinirlart cogu zaman kesin ¢izgilerle
belirlenememekte ve temsil ettikleri toplumsal gercekliklerle dogrudan ortiismeyebilmektedir. Kimi
durumlarda kimlik insa siire¢lerinin bir sonucu olarak ortaya ¢ikarken, kimi zaman da cografi ve
siyasal farklilasmalarin etkisiyle sekillenmektedirler. Ozellikle toplum ve topluluklarin birbirine
gecmis ¢cok katmanli yapisi, bu kavramlarin tanimlanmasi ve analiz edilmesinde kavramsal, teorik
ve metodolojik belirsizliklerin ortaya ¢ikmasina neden olabilmektedir (Williams, 1989, s.402).

Milliyetcilik ideolojisinin farkli aidiyet bi¢imlerine sahip toplumsal gruplar1 ortak bir gati
altinda bir araya getirme kapasitesi, uluslarin modernlesme siireclerinde yasadigi doniigsim ve
degisimlerle yakindan iliskilidir. Bu nedenle milliyetcilik, tarihsel ve toplumsal kosullara bagh
olarak farkli goriiniimler kazanabilmektedir. Milliyetcilik literatiirii de diinya genelinde ortaya ¢ikan
cesitli milliyetgilik deneyimlerini acgiklayabilmek amaciyla ¢ok sayida kavramsallagtirma
gelistirmigtir. Sol ve sag, muhafazakar ve modernlesmeci, siyasal ve etnik, resmi ve devrimci,
diaspora, Bat1 tipi ve Dogu tipi, biitiinliik¢ii ve demokratik, kolektivist ve bireyci, liberal, toprak
temelli ya da vekalet¢i milliyetgilik gibi farkli nitelendirmeler, bu ideolojinin ¢esitli bigimlerde
ortaya ¢ikabildigini gostermektedir. Dolayisiyla milliyetcilik, farkli teorik yaklagimlar ve analitik
perspektifler dogrultusunda cesitlenen ve yeniden yorumlanan ¢ok boyutlu bir olgu niteligi
tagimaktadir (Smith, 1996, s.7).

Milliyet¢ilik ¢aligmalarinda 6ne c¢ikan tarihsel ve metodolojik tartigmalardan biri,
milliyetciligin modernlesmenin ortaya ¢ikmasina zemin hazirlayan bir unsur mu yoksa modernlesme
stirecinin bir iirlinii mii oldugu sorusudur (Gellner, 1992, 5.65). Temelde iki farkli yaklagimi karst
karsiya getiren bu tartismada, modernlesme ile milliyet¢ilik arasindaki iliskinin dogrusal olmaktan
ziyade karsilikli etkilesime dayali oldugu goriilmektedir. Bu cercevede milliyetgilik, hem
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modernlesmeyi etkileyen hem de modernlesmenin etkisiyle sekillenen bir olgu olarak
degerlendirilebilir.

Anderson'un yaklagimina goére milliyetcilik, Endiistri Cagi'nin ortaya c¢ikardigi toplumsal
doniigiimlerin bir sonucu olarak gelismistir (Anderson, 1993, s.224). Geleneksel toplumsal baglarin
¢oziilmesi ve teknolojik gelismelerin hiz kazanmasiyla birlikte bireyler, yeni tiir aidiyet bicimleri
gelistirmis ve Anderson'un ifadesiyle "hayali topluluklar" etrafinda birlesmeye baslamistir. Bu bakig
acis, milliyetciligin yiikselisini modern devletin olusumu ve kiiltiirel hayatin sekiilerlesmesi
stirecleriyle yakindan iliskilendirmektedir. Bu dogrultuda milliyet¢ilik, sanayilesme ve kapitalist
iiretim iliskilerinin hem destekleyici unsurlarindan biri hem de bu siireglerin ortaya c¢ikardigi
sonuclardan biri olarak degerlendirilebilir. Bununla birlikte, milliyetciligin tarihsel kokenleri
yalnizca sanayilesme ve kapitalizmin gelisimiyle sinirlandirilamaz. Siyasal bir ideoloji olarak
bugiinkii bigimine ulasmamis olsa da milliyet¢i egilimlerin sanayi toplumundan dnceki donemlerde
de var oldugu bilinmektedir. Ancak sanayilesme siireci, ulusal kimliklerin giiclenmesini ve
milliyet¢ilik diisiincesinin daha genis kitlelere yayilmasini kolaylastirmistir (Greenfeld, 1996, s.18).

Milliyetcilik kuramlar arasindaki goriis ayriliklarinin temelinde ise bu ideolojinin farkli
tarihsel kosullarda ve farkli toplumlarda 6zgiin bi¢imlerde ortaya ¢ikmasi yatmaktadir. Kolektif bir
biling ve aidiyet bicimi olarak milliyetcilik, icinde bulundugu toplumsal baglama gore farkli anlamlar
kazanabilmektedir. Bu nedenle milliyetcilik, farkli kesimler tarafindan farkli sekillerde
yorumlanmaktadir. Ornegin sekiiler ve liberal ¢evreler agisindan 6zgiirliikk, yurttashk ve halk
egemenligi ile iliskilendirilebilirken; muhafazakar bakis agisinda geleneksel degerlerin ve yerel
kiiltiirel unsurlarin korunmasini ifade edebilmektedir. Bazi yaklasimlar milliyetciligi ortak dil, kiiltiir
ve tarihsel miras temelinde sekillenen toplumsal bir ruh olarak goriirken, Marksist perspektifler onu
emperyalizme kars1 gelistirilen bir miicadele bigimi olarak degerlendirebilmektedir (Farina, 2021,
s.421).

Milliyetcilik {izerine yapilan akademik c¢alismalar incelendiginde ise bu ideolojiyle
iligkilendirilen bir¢ok kavram ve olgunun, kapsamli tarihsel ve toplumsal ¢oziimlemelerden ziyade
parcali degerlendirmeler temelinde ele alindigi goriilmektedir. Bu tiir yaklasimlar, cogu zaman
milliyet¢iligi biitlinciil bir cer¢evede aciklamak yerine, onu olusturan unsurlari birbirinden bagimsiz
sekilde incelemekte ve bu nedenle olgunun genel dinamiklerini ortaya koymakta yetersiz
kalabilmektedir. Ozellikle son dénemlerde etkisini artiran postmodern diisiincenin pargali ve gogulcu
analiz anlayigi, milliyet¢ilik calismalarinda da benzer egilimlerin ortaya c¢ikmasina zemin
hazirlamistir.

Bu baglamda Kedourie'nin milliyet¢iligin karmagik yapisina iliskin degerlendirmelerine
yonelik elestirilerde goriilen tarihsel biitiinliige karst mesafeli yaklasimin da benzer bir diisiinsel
zeminden beslendigi sdylenebilir. Diger taraftan giiniimiizde dikkat ¢eken gelismelerden biri de bazi
siyaset felsefecilerinin milliyet¢iligi yeniden degerlendirme c¢abalaridir. Bu yaklasimlar,
milliyet¢iligi yalnizca dislayici veya gatigmaci bir ideoloji olarak gérmek yerine, asir1 bireyci liberal
anlayislarin yol acgtigi toplumsal ¢oziilmelere karsi kolektif aidiyet ve dayanisma iiretebilen bir unsur
olarak yeniden yorumlamaya yonelmektedir (Kitromilides, 2005, s.663).

Sonug olarak milliyetgilik, yalnizca siyasal bir ideoloji ya da modernlesme siirecinin bir
iriinii olarak degerlendirilmemeli; bireylerin ve topluluklarin aidiyet duygularmi sekillendiren
onemli bir kimlik inga mekanizmasi olarak da ele alinmalidir. Farkli tarihsel ve toplumsal kosullarda
cesitli bigimlerde ortaya ¢ikan milliyetgilik; ortak tarih, kiiltiir, dil ve degerler etrafinda kolektif bir
biling olusturarak bireylerin kendilerini belirli bir ulusal toplulugun parcasi olarak goérmelerine katki
saglamaktadir. Bu siiregte dini-mezhepsel kimlikler de bireylerin aidiyet diinyasinda etkili olmaya
devam etmekte olup kimi zaman ulusal kimligi destekleyen, kimi zaman ise onunla rekabet eden
aidiyet bicimleri olarak ortaya ¢ikabilmektedir. Dolayisiyla milliyet¢ilik, dini-mezhepsel kimlik ile
ulusal aidiyet arasindaki iliskinin sekillenmesinde 6nemli bir araci rol iistlenmektedir. Bu gergevede,
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bireylerin ulusa yonelik bagliliklarint ve kendilerini ulusal toplulugun bir {iyesi olarak algilama
bigimlerini ifade eden ulusal aidiyet kavraminin daha yakindan incelenmesi gerekmektedir.

Tiirkcede kimlik kavrami ¢ogu zaman hiiviyet, aidiyet, kisilik ve benlik gibi kavramlarla es
anlamli olarak kullanilmaktadir. Ancak aidiyet, bireyin belirli bir topluluga veya gruba bagli olma
durumunu ifade etmektedir. Bu yoniiyle aidiyet, kisinin kendisini yalnizca bagkalariyla kurdugu
iligkiler ve bir arada bulunma hali {izerinden tanimlarken, bireye 6zgili baz1 6zellikleri geri planda
birakmaktadir. Dolayisiyla aidiyet, kimligin 6nemli unsurlarindan biri olsa da kimlik kavraminin
tamamin1 karsilayacak genislikte degildir ve bu sekilde kullanilmasi kavramin anlam alanim
daraltmaktadir (Anik, 2012, s.22). Aidiyet kavramimin teorik temeli sosyal kimlik kuramina
dayanmaktadir. Insan iliskilerini anlamlandirmada 6nemli bir yere sahip olan aidiyet, temelde bireyin
kendisini belirli kisi, grup veya kategorilerle iliskilendirmesiyle acgiklanmaktadir. S6zliik anlami
itibartyla mensubiyet, iligkililik ve bir yere ait olma durumunu ifade eden aidiyet, esas olarak bireyin
kendisini bir nesneye, kisiye, topluluga, etnik kokene ya da herhangi bir sosyal kategoriye
baglamasiyla sekillenmektedir. Insanlarin kendilerini tanimlarken kullandiklar1 unsurlarin gesitliligi
arttikga, aidiyetin kapsami da genislemektedir. Bu baglamda aidiyet, birey ile toplum arasinda
kurulan bagin bir gostergesi olmasmin yam sira, insanlarin benzer Ozellikler tasiyan gruplar
icerisinde degerlendirilmesine de katki saglamaktadir. Aidiyet duygusu, bireyin sosyal ¢evresiyle
kurdugu dogrudan veya dolayli iliskilerde belirgin bicimde ortaya c¢ikmaktadir. Kisinin icinde
yetistigi sosyal ¢evre, onun benlik algisinin olusumunda etkili olarak dogal bir aidiyet hissi meydana
getirirken, ayn1 zamanda bireyin kendi tercihleri dogrultusunda da sekillenebilmektedir. Etnik koken,
dini inan¢ veya vatan gibi dogustan kazanilan Ozellikler bireyin aidiyetini kendiliginden
olustururken; egitim ortamu, siyasi goriisler, ekonomik gevreler ya da belirli yas gruplarina ait sosyal
topluluklar gibi unsurlar ise bireyin bilingli se¢imleri sonucunda gelisen ve zamanla degisebilen
aidiyet bigimlerini ortaya ¢ikarmaktadir (Alptekin, 2011, s.20).

Her kimlik belirli bir aidiyet unsurunu igerisinde barindirsa da her aidiyet bigimi kimlik
olarak degerlendirilemez. Kimlik, bireyin bilingli tercihleri dogrultusunda sekillenen, modern toplum
yapilarniyla iliskili ve bireysel 6zellikler tasiyan bir kavramdir. Buna karsilik aidiyet, daha ¢ok
geleneksel topluluklara 6zgii, kolektif niteliklere sahip, organik iligkiler {izerine kurulu ve yerel
baglamda anlam kazanan bir mensubiyet bi¢imini ifade etmektedir. Aidiyet, bireyin dogustan sahip
oldugu ozelliklere dayanarak mitolojik ve ritliel unsurlar ¢ergevesinde sekillenen bir baglhlik iligkisi
olarak ortaya c¢ikarken; kimlik, biligsel siirecler ve rasyonel degerlendirmeler dogrultusunda inga
edilen bir yapiya sahiptir. Bu nedenle geleneksel toplumlarda birey, biiyiik 6l¢iide kendisine miras
kalan aidiyetlerle var olurken, modern toplumlarda birey kimligini kendi tercihleri ve diisiinsel
yonelimleri dogrultusunda olusturabilmektedir. Ayrica aidiyet, somut ve yerel baglar iizerinden
kurulurken; kimlik, fiziksel siirlarin Otesine gegebilen, daha soyut ve zihinsel bir cergevede
sekillenmektedir. Bu yoniiyle kimlik, modern bireyin kendisini tanimlama bi¢imini yansitirken,
aidiyet daha ¢ok toplumsal ve kiiltiirel baglarm siirekliligini ifade etmektedir (Ilkay, 2016, s.145).
Bu baglamda degerlendirildiginde; aidiyet ve kimlik arasindaki iligki, ulusal aidiyetin anlagilmasinda
onemli bir kavramsal ¢er¢eve sunmaktadir. Ulusal aidiyet, bireyin kendisini belirli bir milletin
parcast olarak gérmesi ve o milletin ortak tarih, kiiltiir, dil, degerler ve sembolleriyle duygusal bir
bag kurmasiyla ortaya c¢ikmaktadir. Bu yoniiyle ulusal aidiyet, aidiyet kavraminin kolektif ve
toplumsal boyutunu yansitirken ayn1 zamanda kimlik kavraminin bireysel ve bilingli yonlerini de
biinyesinde barindirmaktadir. Birey, bir ulusun liyesi olarak dogustan gelen bazi kiiltiirel ve tarihsel
unsurlar1 miras almakta; ancak bu aidiyetin siirdiiriilmesi ve igsellestirilmesi, bireyin zaman
icerisinde gelistirdigi biling ve kabulle gliglenmektedir.

Modern toplumlarda ulusal aidiyet yalnizca ayni cografyada yasamakla sinirli kalmamakta,
ortak degerler etrafinda sekillenen bir birliktelik anlayisina dayanmaktadir. Bu nedenle ulusal aidiyet,
geleneksel aidiyet bigimlerinin sundugu ortak gegmis duygusunu korurken, bireyin kendisini ulusal
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toplulugun bir iiyesi olarak tanimlamasiyla kimlik boyutu da kazanmaktadir. Baska bir ifadeyle
ulusal aidiyet, aidiyetin duygusal ve tarihsel temelleri ile kimligin bilingli ve biligsel yonlerinin
kesisim noktasinda yer almaktadir. Bu durum, bireyin hem toplumsal biitiinlesmesini desteklemekte
hem de kendisini ait oldugu ulusal topluluk icerisinde anlamlandirmasina katki saglamaktadir.

Igdir Caferileri Orneginde Cok Katmanh Aidiyet

Kimlik ve aidiyet olgulari; bireylerin kendilerini tanimlama siireclerinde tek bir referans
noktasina dayanmayip farkli sosyal, kiiltiirel, dini ve ulusal baglamlarin etkilesimiyle
sekillenmektedir. Bu durum, bireylerin ayni anda birden fazla aidiyet alanina sahip olmalarina ve bu
aidiyetleri farkl diizeylerde deneyimlemelerine yol agmaktadir. Literatiirde "¢ok katmanh aidiyet"
olarak kavramsallastirilan bu yapi; 6zellikle etnik, dini-mezhepsel ve ulusal kimlik unsurlarinin bir
arada bulundugu topluluklarda daha belirgin bicimde gozlemlenmektedir.

Tirkiye'nin dogu sinirinda yer alan Igdir ili; sahip oldugu etnik, dini ve kiiltiirel cesitlilik
nedeniyle ¢ok katmanli aidiyet iligkilerinin incelenmesi a¢isindan énemli bir 6rnek teskil etmektedir.
Bolgede yasayan Caferiler; dini-mezhepsel kimliklerinin yam sira etnik, kiiltiirel ve ulusal
aidiyetlerini de es zamanli olarak deneyimlemekte ve bu farkli aidiyet alanlar1 arasinda 6zgiin iligki
bicimleri gelistirmektedir. Bu baglamda Igdir Caferileri 6rnegi; dini-mezhepsel kimlik, milliyetgcilik
ve ulusal aidiyet arasindaki etkilesimin somut toplumsal yansimalarini ortaya koyabilmek ac¢isindan
onemli bir inceleme alan1 sunmaktadir. Bu boliimde, Igdir Caferilerinin aidiyet algilar1 ¢ok katmanl
kimlik yaklagimi ¢ergevesinde ele alinarak s6z konusu aidiyetlerin birbirleriyle kurdugu iligkiler
degerlendirilecektir.

Cok katmanl aidiyet kavrami; bireylerin ayni anda birden fazla toplumsal, kiiltiirel, dini ve
ulusal kimlik diizeyine eklemlenebildigini ifade eden bir yaklagimi tanimlamaktadir. Bu ¢ercevede
aidiyet, tek bir kimlik eksenine indirgenmeyip, farkli sosyal baglamlar igerisinde sekillenen ve
birbirini tamamlayabilen ¢oklu iligkiler ag1 olarak degerlendirilmektedir. Dolayisiyla bireyler,
yasadiklari toplumsal ortamin 6zelliklerine bagli olarak bu aidiyet katmanlarini eg zamanli bigimde
deneyimleyebilmektedir.

Igdur; tarihsel olarak farkli etnik, dini ve kiiltiirel gruplarin bir arada yasadig bir sinir sehri
olmasi nedeniyle cesitlilik iceren bir sosyo-kiiltiirel yapiya sahiptir. Bu ¢oklu yapi, hem yerel
kimliklerin olusumunda hem de toplumsal iligkilerin bigimlenmesinde belirleyici bir rol
oynamaktadir. Bolgede yasayan farkli topluluklar, ortak yasam pratikleri igerisinde etkilesim halinde
bulunurken ayni zamanda kendi 6zgilin kimlik unsurlarin1 da koruyabilmektedir. Bu toplumsal
gesitlilik igerisinde Caferiler, Igdir’in dini ve kiiltiirel dokusunun onemli bilesenlerinden birini
olusturmaktadir. Hem mezhepsel kimlikleri hem de i¢inde bulunduklar1 yerel ve ulusal baglam
nedeniyle Caferi toplulugu, ¢cok katmanli aidiyet iliskilerinin gozlemlenebilecegi 6zgiin bir 6rnek
teskil etmektedir. Bu durum; Caferilerin yalnizca dini bir topluluk olarak degil aym1 zamanda etnik,
yerel ve ulusal kimlik katmanlariyla i¢ ige gecmis bir toplumsal yap1 i¢erisinde degerlendirilmelerini
gerekli kilmaktadir. Bu baglamda degerlendirildiginde Igdir Caferileri 6rnegi tizerinden bireylerin
sahip oldugu kimlik katmanlarinin nasil i¢ ice gectigi ve bu katmanlarin birbirleriyle nasil etkilesim
kurdugunun ele alinmasi konunun anlagilmasi i¢in 6nem arz etmektedir. Boylece ¢ok katmanli
aidiyet olgusunun somut bir toplumsal 6rnek lizerinden anlagilmasi amaglanmaktadir.

Tiirkiye’de Caferiler lizerine gerceklestirilen ¢aligmalarin biiyilik bir kisminda, bu topluluk
genellikle “Azeri” kimligiyle anilmaktadir. Bu adlandirmanin temel nedenlerinden biri, Tiirkiye’deki
Caferilerin 6nemli bir boliimiiniin Azeri lehgesiyle iletisim kurmasidir. Diger bir neden ise Caferi
toplulugunun bir kisminin yaklasik bir asir 6nce Azerbaycan, bugiinkii Ermenistan ve Kafkasya
bolgesinden Tiirkiye’ye gergeklesen gogler yoluyla bu cografyaya yerlesmis olmasidir. Topluluk
igerisinde yer alan bazi bireylerin, aile ge¢mislerini Kafkasya bolgesinden gergeklesen goglerle
iligskilendirdikleri ve bu tarihsel arka plan dogrultusunda kendilerini Azeri kimligi cercevesinde
tamimladiklar goriilmektedir. Ayrica bir¢ok Caferi’nin Azerbaycan’da akrabalik baglarina sahip
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oldugu ve bu kisilerle iletisimlerini siirdiirdiigii de tespit edilmistir. Bununla birlikte, Tiirkiye’deki
tiim Caferileri “Azeri” kimligi altinda degerlendirmek dogru bir yaklasim degildir. Zira topluluk
icerisinde zaman iginde Caferiligi benimsemis yerli Tiirkler, Kiirtler ve Alevi kokenli bireyler de
bulunmaktadir. Yapilan arastirmalarda, sonradan Caferiligi kabul eden bireylerin kendilerini “Azeri”
kimligiyle 6zdeslestirmedikleri goriilmiistiir (Banaz, 2020, s.104).

Caferi bireylerin kendilerini ulusal kimlik bakimindan nasil tanimladiklar oldukea ¢esitlilik
gosterdigi i¢in bu durumu net kategoriler altinda siniflandirmak giic gériinmektedir. Bu cesitliligin
temel nedeni, bazi Caferilerin ayni anda hem “Tirk” hem de “Azeri” kimliklerine vurgu
yapabilmeleridir. Bu durum, “cifte kimlik” yaklasimi ¢ergevesinde agiklanabilir. Ote yandan kendini
dogrudan “Caferi” kimligi iizerinden tanimlayan bireylerin varlig1 da s6z konusudur. Bu nedenle
kimlik beyanlar1 kisiden kisiye farklilik gdsterdiginden, bu alanin sabit ve kesin kategorilerle
aciklanmasi yerine goreceli bir nitelik tasidigi sdylenebilir. Topluluk icerisindeki kimlik algilarinin
tek tip olmadigi ve bireyler arasinda farklilik gosterebildigi cesitli kaynaklarda da ortaya
konulmaktadir. Bu baglamda bazi1 bireyler dini aidiyetlerini 6n plana ¢ikararak kendilerini 6ncelikle
“Caferi” olarak tamimlarken, ulusal kimlik agisindan “Tiirk” kimligini benimsemektedir. Buna
karsilik bazi kisiler ise dini kimliklerinin yani sira etnik kokenlerini de vurgulayarak “Azeri Tiirkii”
seklinde bir tanimlamay1 tercih etmektedir. Bu farkli yaklasimlar birlikte degerlendirildiginde,
bireylerin kimlik tanimlamalarinda cesitli unsurlar1 6ne c¢ikarmalarima ragmen ulusal aidiyet
bakimindan Tiirk kimligiyle gii¢lii bir bag kurduklar1 anlagilmaktadir.

Ulusal kimlik; belirli bir toplulugun kendi tarihsel birikimi, toplumsal deneyimi ve insan
anlayis1 dogrultusunda sekillendirdigi; sosyo-kiiltiirel, hukuki ve normatif degerler cercevesinde
anlam kazanan bir aidiyet bi¢cimini ifade etmektedir. Bagka bir ifadeyle ulusal kimlik, bireyin
kendisini i¢inde yasadig1 topluma ait hissetmesi ve bu toplumsal yapimin dogal bir pargas: olarak
konumlandirmasi iizerine kurulu bir “aidiyet” iliskisidir. Bu yap; esitlik¢i bir anlayis temelinde
etkilesim kuran ve ortak bir yurttaslik bilinci etrafinda bir araya gelen; etnik, dilsel, kiiltiirel ve dini
acidan farkliliklar barindirabilen genis toplumsal kesimlerin bir aradaligini miimkiin kilar. Buradaki
temel unsur farkliliklarin ortadan kaldirilmasi olmayip bu farkliliklar {izerinden ortak bir yurttaglik
iradesinin insa edilmesidir (Polat, 2016, s.177). Bu durum, topluluk iiyelerinin kimlik algilarinda
ulusal aidiyet ile dini mensubiyetin birbirini tamamlayan unsurlar olarak degerlendirilebildigini
gostermektedir. Nitekim ¢esitli ¢aligmalarda, bireylerin ulusal kimliklerini Tiirk olarak tanimlarken
dini aidiyetlerini ise Sii-Caferi inanci g¢ercevesinde ifade ettikleri goriilmektedir. Bu yaklasim,
yasanilan cografyaya ve toplumsal yapiya duyulan baghligin kimlik insasinda 6nemli bir yer
tuttugunu ortaya koymaktadir.

Taylor’a gore “ben kimim?” sorusu, yalnizca bireyin ait oldugu sosyal kategorileri
belirlemeye yonelik bir soru degildir. Asil mesele kisinin kendisini hangi degerler, topluluklar ve
iligkiler iizerinden anlamlandirdig1 ve bunlarla ne 6lgiide gii¢lii bir bag kurdugudur. Bu baglamda
kimlik; soyut ve genel bir aidiyet tanimindan ziyade belirli bir halk, topluluk veya ideal ile kurulan
somut 6zdeslesme iligkisi lizerinden sekillenmektedir. Dolayisiyla kimlik sorusu, bireyin kendisini
hangi toplumsal baglamlara yerlestirdigini ve hangi kolektif yapilarla anlamli bir iliski gelistirdigini
sorgulayan daha derin bir anlam tagimaktadir (Weir, 2014, s.114). Bu nedenle kimlik; soyut bir
simiflandirma meselesi olmaktan ¢ok bireyin belirli bir topluluk, halk veya idealler biitiinii ile
kurdugu anlamli baglar {izerinden sekillenen bir aidiyet iligkisi olarak degerlendirilmektedir.

Topluluk igerisinde kimlik tanimlamalarmin tarihsel kokenler, dini aidiyetler ve ulusal
mensubiyet algilari  dogrultusunda farklilasabildigi goriilmektedir. Ozellikle Kafkasya ve
Azerbaycan cografyasiyla baglantili aile gegmisine sahip bireyler, etnik kokenlerini Azeri olarak
ifade ederken dini aidiyetlerini Sii veya Caferi kimligi iizerinden tanimlayabilmektedir. Bununla
birlikte baz1 bireyler, dini kimliklerini ifade ederken “Caferi” kavramini tercih etmekte ve bu tercihi,
s0z konusu kavramin mezhepsel ayrismalari daha az cagristirdign diisiincesiyle agiklamaktadir.
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Ayrica etnik kokenlerini Azeri olarak kabul eden bircok kisinin, ulusal aidiyet bakimindan
kendilerini Tiirk kimligi igerisinde degerlendirdigi ve tarihsel gog siireglerini kimlik olusumlarinin
o6nemli unsurlarindan biri olarak gordiigii anlasilmaktadir.

Topluluk icerisinde ulusal ve mezhepsel kimliklere yonelik yaklagimlar bireyler arasinda
farkli bigimlerde degerlendirilebilmektedir. Bazi goriislere gore etnik kdken, bireyin kendi tercihiyle
belirlenmeyen bir unsur oldugundan, bu aidiyet iizerinden {ustlinliik veya asagilik duygusu
gelistirilmesi anlamli goriilmemektedir. Bu yaklasim cercevesinde Azeri kimligi, Tirk
topluluklarinin bir parcasi olarak degerlendirilmekte; vatandaslik bagi ve ortak toplumsal yasam ise
aidiyetin temel unsurlar1 arasinda kabul edilmektedir. Mezhepsel kimlik agisindan ise Caferilik,
bireyin yasaminda dogal ve olagan bir mensubiyet bi¢imi olarak goriilmekte, ayr1 bir kimlik
vurgusundan ziyade dini aidiyetin bir pargasi seklinde ele alinmaktadir.

Igdir’daki Caferi toplulugun sosyal goriiniirligii yalnizca sayisal bir varliga isaret
etmemekte, ayni zamanda kamusal ve gilindelik yasam igerisinde belirginlesen kiltiirel ve dini
pratiklerle de kendisini ortaya koymaktadir. Topluluk hem bireysel hem de kolektif diizeyde
mezhepsel kimligini goriiniir kilan ritiieller, anma giinleri ve ibadet pratikleri aracilifiyla sehir
yasaminin bir pargasi haline gelmektedir. Bu goriiniirliik, Caferilerin yerel toplumsal yap1 icerisinde
hem taninan hem de etkilesim halinde olunan bir grup olarak konumlanmasini saglamaktadir.

Dini pratikler agisindan degerlendirildiginde, Caferi cemaat yapisinin 6zellikle dini ritiieller
etrafinda oOrgiitlenen bir toplumsal birliktelik iirettigi goriilmektedir. Cemaat merkezli bu yapi,
bireylerin yalnizca ibadet diizeyinde degil, ayn1 zamanda sosyal dayanisma ve topluluk aidiyeti
baglaminda da bir araya gelmelerine imkan tanimaktadir. Bu durum; mezhepsel kimligin yalnizca
inang diizeyinde kalmayip, giindelik yasami diizenleyen sosyal bir g¢erceveye doniistiginii
gostermektedir. Siinni ¢evreyle iliskiler ise genel olarak tek yonlii bir karsitlik yerine, birlikte yasama
pratigi icerisinde sekillenen ¢ok katmanli bir etkilesim alani olarak ortaya c¢ikmaktadir. Bazi
durumlarda mezhepsel farkliliklar belirgin bir sinir {iretmezken, 6zellikle dini ritiieller ve toplumsal
etkilesim alanlarinda karsilikli bir uyum ve birlikte yagama kiiltiiriiniin gelistigi gézlemlenmektedir.
Bununla birlikte farkliliklarin tamamen silinmedigi, ancak gilindelik yasam pratikleri igerisinde
yonetilebilir ve esnek bir mesafe {izerinden siirdiiriildiigli de sdylenebilir. Bu yoniiyle Igdir 6rnegi;
mezhepsel kimligin c¢atismadan ziyade etkilesim ve uyum ekseninde yeniden {iretilebildigi bir
toplumsal alan sunmaktadir. Saha bulgularinda ortaya ¢ikan kimlik beyanlari, ulusal aidiyetin ve
devletle kurulan iliskinin Caferi bireyler agisindan nasil anlam kazandigini gostermesi bakimindan
ayrica degerlendirilmelidir.

Tirkiye Cumhuriyeti vatandasligi algisi, [gdir Caferileri 6rneginde giiglii bir aidiyet zemini
olarak one ¢ikmaktadir. Saha verileri, katilimcilarin 6nemli bir boliimiiniin ulusal kimligi devletin
vatandaslik cergevesi iizerinden igsellestirdigini gostermektedir. Bu baglamda “Tiirk vatandasligi”
yalnizca hukuki bir statii olmayip ayni zamanda ortak yasam, tarihsel birliktelik ve siyasal aidiyetin
bir ifadesi olarak anlam kazanmaktadir. Elde edilen bulgular, topluluk igerisinde Tiirkiye
Cumhuriyeti vatandagligina dayali aidiyet anlayismin giiglii bir sekilde benimsendigini
gostermektedir. Bu aidiyet, bireylerin kimlik tanimlamalarinda ¢ogunlukla sorgulanmayan ve dogal
kabul edilen bir unsur olarak ortaya ¢ikmakta; etnik ve mezhepsel aidiyetlerin {izerinde ortak bir
toplumsal ¢ergceve sunmaktadir.

Devlet kurumlariyla kurulan iliski bu igsellestirmenin somut gostergeleri arasinda yer
almaktadir. Egitim kurumlari, askerlik hizmeti ve kamu biirokrasisi gibi yapilar, Caferi bireylerin
devletle dogrudan temas kurdugu temel alanlar olarak &ne gikmaktadir. Ozellikle egitim siireci,
ulusal kimligin erken yaslarda edinildigi ve pekistirildigi bir sosyallesme alani olarak islev
gormektedir. Benzer sekilde askerlik hizmeti, ortak yurttaglik bilincinin giiclendigi ve farkli kimlik
katmanlarinin daha goriiniir oldugu bir deneyim alami olarak degerlendirilmektedir. Kamu
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kurumlariyla kurulan giindelik iligkiler ise devletin soyut bir yap1 olmaktan ziyade, somut bir aidiyet
cercevesi olarak algilanmasina katki saglamaktadir.

Ulusal kimligin kabulii ve igsellestirilmesi siireci, Caferi bireylerin kimlik anlatilarinda
genellikle dogrudan bir gerilim iiretmemektedir. Aksine, ulusal aidiyet cogu zaman mezhepsel kimlik
ile paralel bir diizlemde varlik gostermektedir. Topluluk igerisinde ulusal aidiyete iligkin sdylemler
incelendiginde, Tiirk kimligi, Tiirkiye Cumhuriyeti vatandasligi ve yasanilan cografyaya baglilik gibi
unsurlarin yaygin bigimde benimsendigi goriilmektedir. Bu durum, ulusal kimligin bireylerin aidiyet
diinyasinda 6nemli bir yer tuttugunu gostermektedir. Bununla birlikte ulusal aidiyet, tek basina
belirleyici bir kimlik unsuru olarak degil; etnik kdken, dini mensubiyet ve kiiltiirel aidiyet gibi diger
kimlik katmanlariyla etkilesim igerisinde anlam kazanan ¢ok boyutlu bir yapinin pargasi olarak
ortaya ¢ikmaktadir.

“Tiirk kimligi — Caferi kimligi” iliskisi baglaminda ise genel egilimin ¢atismadan ziyade
uyum yoniinde oldugu sdylenebilir. Arastirma bulgulari, bireylerin s6z konusu kimlik unsurlarini
birbirine alternatif ya da karsit kategoriler seklinde degerlendirmediklerini gostermektedir. Aksine
bu aidiyetlerin, farkli diizeylerde islev goren ve bireylerin kimlik algilarinda es zamanli olarak varlik
gosterebilen tamamlayici unsurlar olarak anlamlandirildig: goriilmektedir.

Tirk kimligi daha ¢ok ulusal ve siyasal bir cerceveyi ifade ederken, Caferi kimligi dini-
mezhepsel bir aidiyet alani olarak konumlanmaktadir. Bu iki alanin birbirini dislamaktan ziyade
tamamlayici bir sekilde algilanmasi, ¢ok katmanl kimlik yapisinin en belirgin érneklerinden birini
olusturmaktadir. Sonug olarak Igdir Caferileri 6rneginde ulusal aidiyet, devletle kurulan kurumsal
iligkiler ve vatandaslik bilinci lizerinden giiglii bicimde insa edilirken; mezhepsel kimlik bu yapiy1
tamamlayan ve bireyin toplumsal kimligini ¢gesitlendiren bir unsur olarak varligin siirdiirmektedir.

Bu bilgiler 15181inda [gdir Caferileri 6rneginde kimlik yapisi, tek bir aidiyet ekseni iizerinden
aciklanamayacak kadar ¢cok katmanli bir goriiniim arz etmektedir. Dini, etnik, yerel ve ulusal kimlik
unsurlar1 bireylerin yasam diinyasinda aym1 anda varlik gosterebilmekte ve birbirini diglayan
kategoriler olmaktan ziyade, farkli baglamlarda islev kazanan tamamlayici unsurlar haline
gelebilmektedir. Bu durum; kimligin sabit ve degismez bir yapidan ¢ok, sosyal etkilesimler icerisinde
stirekli yeniden iiretilen dinamik bir siire¢ oldugunu ortaya koymaktadir.

Bu ¢ok katmanli yapr igerisinde kimliklerin her zaman esit diizeyde goriiniir olmadigi, aksine
baglama gore farkli kimlik katmanlarinin 6ne ¢ikabildigi gozlemlenmektedir. Bireyler, giinliik yasam
pratiklerinde i¢cinde bulunduklari sosyal ortamin niteligine bagli olarak belirli bir kimlik unsurunu
daha baskin sekilde ifade edebilmektedir. Ornegin kamusal alanda ulusal kimlik daha belirgin bir
sekilde one ¢ikarken, dini ritiieller ve topluluk i¢i etkilesimlerde mezhepsel kimlik daha goriiniir hale
gelebilmektedir. Benzer sekilde yerel aidiyet, ozellikle sosyal iligkiler ve giindelik dayanisma
aglarinda belirleyici bir rol tistlenebilmektedir.

Bu baglamda kimlik kullanimiin durumsal bir nitelik tagidigi, yani bireylerin kimliklerini
sabit bir biitlinliik icinde degil, baglama duyarli bir bi¢imde konumlandirdiklar1 sdylenebilir.
“Durumsal kimlik” olarak ifade edilebilecek bu yaklasim, bireyin kimligini karsilastigi sosyal
gevreye gore yeniden tanimlayabilme kapasitesine isaret etmektedir. Boylece ayni birey, farkli sosyal
ortamlarda farkli kimlik katmanlarm1 6n plana ¢ikararak esnek bir aidiyet stratejisi
gelistirebilmektedir.

Giinlik yasam pratikleri incelendiginde bu esnekligin olduk¢a belirgin oldugu
goriilmektedir. Aile igi iligkilerde dini ve mezhepsel aidiyet daha merkezi bir konumda yer
alabilirken, egitim, is hayati1 veya kamu kurumlariyla kurulan iliskilerde ulusal kimlik daha goriiniir
hale gelmektedir. Yerel baglamlarda ise “Igdirlilik” gibi cografi aidiyetler sosyal iliskilerin
diizenlenmesinde 6nemli bir referans noktasi olusturmaktadir. Bu ¢oklu yapi, kimligin sabit bir
hiyerarsi icinde degil, degisken ve baglama goére yeniden sekillenen bir diizen iginde isledigini
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gostermektedir. 1gdir Caferileri 6rnegi; kimligin tek boyutlu bir aidiyet degil, farkli katmanlarin
duruma gore one ¢ikabildigi esnek ve ¢ok yonlil bir yap1 oldugunu ortaya koymaktadir. Bu durum,
bireylerin hem dini-mezhepsel hem etnik hem de ulusal aidiyetlerini ayni1 yasam alani igerisinde
uyumlu bigimde siirdiirebildiklerini gostermesi bakimindan énemlidir.

Sonug¢

Bu ¢alisma, Tiirkiye’de kimlik siyaseti tartismalarin1 Igdir Caferileri 6rnegi lizerinden ele
alarak dini-mezhepsel kimlik, milliyet¢ilik ve ulusal aidiyet arasindaki iliskinin sabit ve tek yonlii
bir yapidan ziyade, tarihsel, toplumsal ve baglamsal kosullara gore yeniden sekillenen ¢ok katmanl
bir karakter tasidigini ortaya koymustur. Calismanin temel ¢ikisi; kimliklerin birbirini diglayan kapali
kategoriler olarak degil, ayni1 birey ve topluluk igerisinde es zamanli olarak var olabilen ve duruma
gore farkli diizeylerde goriiniirliik kazanan esnek yapilar oldugu yoniindedir.

Igdir Caferileri 6rnegi, bu ¢ok katmanli yapinin somut bir toplumsal karsiligini sunmaktadir.
Bulgular, mezhepsel aidiyetin bireylerin ulusal kimligiyle zorunlu bir catigma iligkisi iginde
olmadigini; aksine belirli sosyo-tarihsel kosullar altinda bu iki alanin birbirini tamamlayan, hatta
karsilikli olarak besleyen bir nitelik kazanabildigini gostermektedir. Bu durum; 6zellikle Tiirkiye’de
kimlik tartismalarinda sik¢a varsayilan “dini kimlik—ulusal kimlik gerilimi” tezinin her baglamda
gecerli olmadigini, aksine yerel deneyimlerin bu iliskiyi daha karmagsik ve c¢ok boyutlu hale
getirdigini ortaya koymaktadir.

Arastirmanin 6nemli bulgularindan biri; ulusal aidiyetin Caferi bireyler agisindan ¢ogunlukla
vatandaslik, ortak tarih ve devletle kurulan kurumsal iligkiler {izerinden igsellestirilmis bir anlam
tagimasidir. Bu ¢ercevede Tiirkiye Cumhuriyeti vatandasligi yalnizca hukuki bir statii olarak degil,
ayn1 zamanda gii¢lii bir toplumsal aidiyet zemini olarak islev gérmektedir. Egitim, askerlik ve kamu
kurumlariyla kurulan iligkiler bu aidiyetin giindelik yasamda yeniden fiiretilmesini saglayan temel
sosyallesme alanlar1 olarak One c¢ikmaktadir. Boylece ulusal kimlik, bireylerin diger aidiyet
katmanlarin1 diglayan bir unsur olmaktan ziyade onlar1 kusatan bir iist c¢ergeve niteligi
kazanmaktadir.

Bununla birlikte ¢alisma; kimliklerin sabit bir hiyerarsi i¢cinde degil durumsal ve baglama
duyarli bir bicimde isledigini de ortaya koymustur. Dini-mezhepsel kimlikler 6zellikle ritiiel
alanlarda ve cemaat ici iliskilerde daha goriiniir hale gelirken, ulusal kimlik kamusal ve kurumsal
baglamlarda daha baskin bir bicimde ortaya ¢ikmaktadir. Etnik ve yerel aidiyetler ise giindelik yasam
pratiklerinde sosyal iliskilerin 6rgiitlenmesinde 6nemli bir rol oynamaktadir. Bu durum; kimligin tek
bir merkezden yonetilen bir yap1 degil, farkli baglamlarda farkli katmanlarin 6ne ¢ikabildigi dinamik
bir sistem oldugunu gostermektedir.

=99 =99

Igdir Caferileri 6rnegi ayn1 zamanda “Tiirk kimligi” ile “Caferi kimligi” arasinda zorunlu bir
karsitlik bulunmadigini da ortaya koymaktadir. Saha verileri, bu iki kimligin ¢ogu durumda birbirini
dislayan degil, farkli anlam diizeylerine sahip ve es zamanli olarak yasanabilen aidiyet bigimleri
olarak algilandigimi gostermektedir. Tiirk kimligi daha c¢ok ulusal-siyasal bir cercevede anlam
kazanirken, Caferi kimligi dini ve mezhepsel bir referans alani olarak varligim siirdiirmektedir. Bu
ayrim, ¢atismadan ziyade islevsel bir farklilasmaya isaret etmektedir.
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ETIK BEYANLAR
Arastirma ve Yayin Etigi
Bu makalenin 6zgiin bir ¢alisma oldugunu ve bilimsel arastirma ve yayin etigi ilkelerine
uygun olarak hazirlandigini beyan ederim. Makale daha oOnce herhangi bir yerde
yayimlanmamis olup bagka bir dergide degerlendirme siirecinde degildir.
Caligmada kullanilan tiim kaynaklar akademik kurallara uygun bigimde atiflanmistir.
Caligmanin intihal, veri uydurma, veri tahrifi veya manipiilasyon icermedigini; arastirma
bulgularinin bilimsel diiriistliik ilkelerine uygun sekilde sunuldugunu beyan ederim.
Yazar Katkisi
Caligmanin tasarlanmasi, yiiriitiilmesi, analizi ve makalenin raporlama agamasini tek basina
yiirtitmiistiir. Makalenin son hélini okuyup onayladim ve yayimlanmasini kabul ettim.
Cikar Catismasi
Bu makalenin yayimmlanmasina iligkin herhangi bir ¢ikar ¢atigmasi bulunmadigini beyan
ederim.
Finansal Destek
Bu aragtirma herhangi bir kamu kurumu, ticari kurulus veya kar amaci giitmeyen kurulus
tarafindan finansal olarak desteklenmemistir.
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Yapay Zeka Kullanim Beyam
Makalenin hazirlanmas: siirecinde yapay zeka araglarindan yalmizca dil diizenleme, ceviri
destegi ve anlatim iyilestirmesi amaciyla sinirlt 6l¢iide yararlanilmistir. Yapay zeka araglari
tarafindan yapilan ceviri ve dil diizenlemeleri tarafimdan dikkatle kontrol edilmistir. Yapay
zeka araglart calismanin bilimsel igeriginin, aragtirma tasariminin, analizlerinin veya
akademik sonuglarinin olusturulmasinda kullanilmamigtir. Makalenin igerigine iliskin tim
akademik sorumluluk bana aittir.
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