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Abstract: The present study examines the impact of the political and social reforms implemented during the
Early Republican Period on debates surrounding conservatism, through the lens of the Sebiliirresad journal.
The institutional reforms introduced by the new Turkish state in the aftermath of its republican proclamation
encompassed a wide range of measures, including the abolition of the Caliphate, the Law on the Unification of
Education (Tevhid-i Tedrisat), the closure of dervish lodges and shrines, the implementation of secularisation
policies, the Alphabet Reform, and the establishment of dress regulations. These measures not only led to the
transformation of the institutional structure of the new Turkish state but also gave rise to extensive debates
concerning the meaning and boundaries of conservatism. In this study, the investigation focuses on the manner
in which these reforms were interpreted within the context of conservative thought, and on the way in which
Sebiliirresad, a prominent Islamist journal of the period, constructed its discourse on conservatism. The
research adopts a qualitative methodology and employs document analysis as the primary data collection
technique. The dataset under consideration consists of articles, editorials, opinion pieces, and news reports on
conservatism published in Sebiliirresad between 1923 and 1924. The data were analysed using Ruth Wodak's
Discourse-Historical Approach, which examines discourse within its historical, political and social contexts.
The findings indicate that Sebiliirresad's conception of conservatism extends beyond the mere preservation of
tradition. Instead, it articulated a comprehensive understanding of conservatism grounded in Islam as the
principal reference for social and political order. The journal interpreted the Republican reforms primarily
through the lens of religious and cultural continuity, particularly criticising the abolition of the Caliphate,
secularisation policies, and legal reforms. Furthermore, Sebiliirresad meticulously monitored contemporary
debates in the press and systematically interpreted them through the prism of its own ideological framework,
thereby providing a comprehensive and systematic interpretation of conservative responses to the reforms. The
study examined
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Oz: Bu calisma, Erken Cumhuriyet Donemi'nde gergeklestirilen siyasal ve toplumsal reformlarin
muhafazakarlik tartismalarmma etkisini, Sebiliirresdd dergisinin yaklasimi1 iizerinden incelemeyi
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amaglamaktadir. Cumhuriyet'in ilanmin ardindan hayata gegirilen hilafetin kaldirilmasi, Tevhid-i Tedrisat
Kanunu, tekke ve zaviyelerin kapatilmasi, laiklesme politikalari, Harf Inkilab1 ve kiyafet diizenlemeleri gibi
reformlar, yalnizca devletin kurumsal yapisini doniigtiirmekle kalmamis; ayni zamanda muhafazakarlik
diisiincesinin yeniden tanimlandig1 6nemli tartisma alanlar1 olusturmustur. Calismada, s6z konusu reformlarin
muhafazakér disiince icerisinde nasil anlamlandirildig1 ve Sebiliirresdd dergisinin bu doniisiimlere yonelik
gelistirdigi sdylem analiz edilmistir. Arastirmada nitel aragtirma yontemi benimsenmis; veri toplama teknigi
olarak belge incelemesinden yararlanilmigtir. Caligmanin veri setini, Sebiliirresdd dergisinin 1923-1924 yillart
arasinda yayimlanan muhafazakarlik temali makale, haber ve yorum yazilari olusturmaktadir. Verilerin
analizinde Ruth Wodak tarafindan gelistirilen sdylem-tarihsel yaklasim esas alinmig; metinler tarihsel, siyasal
ve toplumsal baglamlar: dikkate alinarak ¢éziimlenmistir. Arastirma bulgulari, Sebiliirresdd'in muhafazakarligi
yalnizca geleneksel degerlerin korunmasi seklinde ele almadigini, aksine Islam' toplumsal ve siyasal diizenin
temel referansi olarak goren biitiinciil bir muhafazakéarlik anlayis1 gelistirdigini gdstermektedir. Dergi,
Cumhuriyet reformlarim1 dini ve kiiltiirel stireklilik perspektifinden degerlendirmis; ozellikle hilafetin
kaldirilmasi, laiklesme politikalar1 ve hukuk alanindaki diizenlemeleri islam toplumunun tarihsel kimligi
acisindan yorumlamistir. Bunun yaninda Sebiliirresdd, donemin basminda yiiriitiilen muhafazakarlik
tartigmalarin1 kendi yayin politikasi dogrultusunda aktarmis ve yorumlayarak muhafazakar diisiincenin
Cumhuriyet reformlarma yonelik yaklasimimi sistematik bicimde ortaya koymustur. Calismanin, Erken
Cumhuriyet Donemi'nde muhafazakarlik tartismalarinin basindaki yansimalarini anlamaya ve Sebiliirresad'in
bu siiregte iistlendigi diisiinsel rolii ortaya koymaya katki saglamasi beklenmektedir.

Anahtar Kelimeler: Sebiliirresdd, Muhafazakarlik, Erken Cumhuriyet Dénemi, Cumhuriyet Reformlari,
Soylem-Tarihsel Yaklagim.
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Structured Abstract:

Aim

The Early Republican period is widely regarded as one of the most transformative phases in Turkish
political and social history. During this period, the institutional foundations of the Republic were established
through comprehensive political, legal, educational, and cultural reforms. In the aftermath of the establishment
of the Republic in 1923, a series of reforms were implemented, including the abolition of the Caliphate, the
Law on the Unification of Education (Tevhid-i Tedrisat), the closure of religious lodges (tekke and zaviye),
legal secularisation, the Alphabet Reform, dress regulations, and other modernisation policies. These measures
profoundly reshaped both the state and society. Whilst these reforms were intended to establish a secular
nation-state based on the principles of modernity and national sovereignty, they also gave rise to extensive
debates among conservative and Islamist intellectual circles regarding religion, tradition, cultural continuity,
and modernisation. Within this intellectual climate, Sebiliirresad, a periodical of notable influence within the
Islamic community, became a significant platform for discussing the ideological implications of Republican
reforms. The present study aims to examine how the political and social reforms implemented between 1923
and 1924 shaped debates on conservatism and to reveal how Sebiliirresadd conceptualized and reconstructed
conservatism within its own intellectual framework. The study further seeks to identify the historical, religious
and ideological references employed by the journal while interpreting the transformation initiated by the newly
established Republic.

Methodology

The present study employs a qualitative research design, predicated upon document analysis. The
corpus consists exclusively of articles, editorials, commentaries, and news reports published in Sebiliirresad
between 1923 and 1924 concerning conservatism, Republican reforms, the Caliphate, secularization,
modernization, Westernization, and religion-state relations. In contradistinction to comparative press studies,
this research focuses solely on Sebiliirresad as the primary source. Newspapers such as Tanin, Tevhid-i Efkar,
Tasvir-i Efkar, and Vakit were not analysed independently; rather, discussions originating from these
newspapers were examined only insofar as they were reproduced and interpreted within Sebiliirresad.
Consequently, the study does not compare different newspapers but instead investigates how Sebiliirresad
represented contemporary press debates and incorporated them into its own ideological discourse.

The analytical framework utilised in this study is predicated on Ruth Wodak's Discourse-Historical
Approach (DHA) within the paradigm of Critical Discourse Analysis. DHA conceptualises discourse not
merely as linguistic expression but as a historically and socially situated practice shaped by political,
ideological, and cultural contexts. Accordingly, the present study analyses the selected texts by focusing on
discursive strategies, including nomination, predication, argumentation, perspectivization, and
intensification/mitigation. This approach is employed to explore the manner in which conservatism was
discursively constructed, and the manner in which Republican reforms were interpreted within broader
historical and ideological narratives.

Findings

The findings demonstrate that Sebiliirresad's conception of conservatism extends beyond the narrow
confines of merely preserving traditions or resisting change. Conversely, conservatism was articulated as a
comprehensive worldview grounded in Islam, emphasising the preservation of religious values, historical
continuity, cultural identity, and moral order. Within this framework, modernization was not categorically
rejected; however, its legitimacy was dependent upon its compatibility with Islamic principles and the
historical-cultural foundations of Turkish society.

The journal's consistent interpretation of major Republican reforms, including the abolition of the
Caliphate, secularisation policies, educational reforms, legal transformation, and dress regulations, was from
the perspective of religious continuity and cultural memory. These reforms were portrayed not merely as
administrative or legal changes but as initiatives capable of weakening the historical and institutional role of
Islam within society. Consequently, Sebiliirresad advanced the argument that the process of modernisation,
when viewed as being detached from both religious and national values, posed a threat to the social cohesion
and moral foundations of the nation.
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The analysis further reveals that Sebiliirresad closely monitored discussions taking place in other
newspapers and actively reinterpreted these debates through its own ideological lens. Rather than functioning
solely as a religious publication, the journal served as an intellectual platform that shaped conservative public
opinion by contextualising contemporary political developments within an Islamic worldview. It is evident that
through this discursive strategy, conservatism was presented not as simple opposition to the Republic, but
rather as an alternative understanding of modernisation that was rooted in Islamic civilisation and historical
continuity.

Conclusion

The present study makes a unique contribution to the existing literature on the subject by exclusively
examining debates on conservatism during the Early Republican period through the discourse of Sebiliirresad.
In contrast to the preceding studies, which have chiefly drawn comparisons between various newspapers or
adopted a more generalised focus on Republican reforms, this research endeavour seeks to delve into the
manner in which a specific Islamist journal interpreted and reconstructed the concept of conservatism during
a pivotal period of political transformation. The employment of the Discourse-Historical Approach facilitates
the study's ability to situate these debates within their historical, political, and ideological contexts, as opposed
to perceiving them as isolated textual phenomena.

The research also demonstrates that discussions on conservatism in the early Republic cannot be
understood merely as reactions against modernisation. Sebiliirresad, however, proposed an alternative model
of modernisation that emphasised the preservation of religious identity, cultural continuity, and historical
legitimacy. In this manner, the journal endeavoured to redefine the relationship between Islam and modernity,
as opposed to a wholesale rejection of modernisation.

However, it is important to acknowledge several limitations of this study. The analysis is confined to
issues of Sebiliirresad published between 1923 and 1924, and other newspapers are considered only insofar as
they appeared within the journal itself. Consequently, the findings reflect the editorial perspective and
ideological orientation of Sebiliirresdd rather than the entirety of the Turkish press during the period.
Notwithstanding the aforementioned limitations, the study provides valuable insight into the intellectual
foundations of conservative discourse during the formative years of the Republic, thereby contributing to the
fields of Turkish press history, political thought, media studies, and the history of modernization. By illustrating
how Republican reforms became central to the construction of conservative political discourse, the study also
provides a valuable addition to the existing body of knowledge in these respective fields.

Keywords: Sebiliirresdd, Conservatism, Early Republican Period, Republican Reforms, Discourse-
Historical Approach.
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Résumé Structuré:
objectif

La période du début de la République est largement considérée comme 1’une des phases les plus
marquantes de I’histoire politique et sociale de la Turquie. Au cours de cette période, les fondements
institutionnels de la République ont été posés grace a des réformes politiques, juridiques, éducatives et
culturelles de grande envergure. Au lendemain de la proclamation de la République en 1923, une série de
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réformes a été mise en ceuvre, notamment l'abolition du califat, la loi sur l'unification de l'enseignement
(Tevhid-i Tedrisat), la fermeture des lieux de vie religieuse (tekke et zaviye), la laicisation du systéme
juridique, la réforme de l'alphabet, les régles vestimentaires et d'autres politiques de modernisation. Ces
mesures ont profondément remodelé tant 1’Etat que la société. Si ces réformes visaient a établir un Etat-nation
laic fondé sur les principes de la modernité et de la souveraineté nationale, elles ont également donné lieu a de
vifs débats au sein des cercles intellectuels conservateurs et islamistes concernant la religion, la tradition, la
continuité culturelle et la modernisation. Dans ce climat intellectuel, Sebiliirresad, une revue exergant une
influence notable au sein de la communauté islamique, est devenue une tribune importante pour discuter des
implications idéologiques des réformes républicaines. La présente étude vise a examiner comment les réformes
politiques et sociales mises en ceuvre entre 1923 et 1924 ont fagonné les débats sur le conservatisme et a mettre
en lumiére la maniére dont Sebiliirresad a conceptualisé et reconstruit le conservatisme au sein de son propre
cadre intellectuel. L’étude cherche en outre a identifier les références historiques, religicuses et idéologiques
utilisées par la revue pour interpréter la transformation initiée par la République nouvellement établie.

Méthodologie

La présente étude repose sur une approche de recherche qualitative, fondée sur I’analyse
documentaire. Le corpus se compose exclusivement d’articles, d’éditoriaux, de commentaires et de reportages
publiés dans Sebiliirresad entre 1923 et 1924 et portant sur le conservatisme, les réformes républicaines, le
califat, la sécularisation, la modernisation, 1’occidentalisation et les relations entre la religion et I’Etat.
Contrairement aux études comparatives sur la presse, cette recherche se concentre exclusivement sur
Sebiliirresad en tant que source principale. Des journaux tels que Tanin, Tevhid-i Efkar, Tasvir-1 Efkar et Vakit
n’ont pas fait ’objet d’une analyse indépendante ; les débats provenant de ces journaux n’ont été examinés que
dans la mesure ot ils ont été repris et interprétés au sein de Sebiliirresad. Par conséquent, cette étude ne compare
pas différents journaux, mais examine plutét comment Sebiliirresdd a représenté les débats de presse
contemporains et les a intégrés dans son propre discours idéologique.

Le cadre analytique utilisé dans cette étude s’appuie sur 1’approche historico-discursive (DHA) de
Ruth Wodak, au sein du paradigme de 1’analyse critique du discours. La DHA conceptualise le discours non
seulement comme une expression linguistique, mais aussi comme une pratique située historiquement et
socialement, faconnée par des contextes politiques, idéologiques et culturels. En conséquence, la présente étude
analyse les textes sélectionnés en se concentrant sur les stratégies discursives, notamment la nomination, la
prédication, I’argumentation, la perspectivisation et 1’intensification/atténuation. Cette approche est employée
pour explorer la maniére dont le conservatisme a été construit discursivement, ainsi que la maniére dont les
réformes républicaines ont été interprétées au sein de récits historiques et idéologiques plus larges.

Résultats

Les résultats montrent que la conception du conservatisme défendue par Sebiliirresdd dépasse les
limites étroites de la simple préservation des traditions ou de la résistance au changement. Au contraire, le
conservatisme était présenté comme une vision globale du monde fondée sur I’islam, mettant 1’accent sur la
préservation des valeurs religieuses, la continuité historique, I’identité culturelle et 1’ordre moral. Dans ce
cadre, la modernisation n’était pas rejetée catégoriquement ; toutefois, sa légitimité dépendait de sa
compatibilité avec les principes islamiques et les fondements historico-culturels de la société turque.

L’interprétation constante par la revue des principales réformes républicaines, notamment 1’abolition
du califat, les politiques de laicisation, les réformes éducatives, la transformation juridique et les
réglementations vestimentaires, s’inscrivait dans une perspective de continuité religieuse et de mémoire
culturelle. Ces réformes étaient présentées non seulement comme des changements administratifs ou
juridiques, mais aussi comme des initiatives susceptibles d’affaiblir le rdle historique et institutionnel de 1’islam
au sein de la société. Par conséquent, *Sebiliirresdd* avancait I’argument selon lequel le processus de
modernisation, lorsqu’il était considéré comme détaché des valeurs tant religieuses que nationales, constituait
une menace pour la cohésion sociale et les fondements moraux de la nation.

L’analyse révele en outre que Sebiliirresdd suivait de prés les discussions menées dans d’autres
journaux et réinterprétait activement ces débats a travers son propre prisme idéologique. Plutdt que de
fonctionner uniquement comme une publication religieuse, la revue servait de plateforme intellectuelle qui
fagonnait 1’opinion publique conservatrice en replacant les développements politiques contemporains dans le
contexte d’une vision islamique du monde. Il apparait clairement que, grace a cette stratégie discursive, le
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conservatisme était présenté non pas comme une simple opposition a la République, mais plutdét comme une
conception alternative de la modernisation, ancrée dans la civilisation islamique et la continuité historique.

Conclusion

La présente étude apporte une contribution unique a la littérature existante sur le sujet en examinant
exclusivement les débats sur le conservatisme au cours de la période républicaine précoce a travers le discours
de Sebiliirresad. Contrairement aux études précédentes, qui ont principalement établi des comparaisons entre
divers journaux ou adopté une approche plus générale des réformes républicaines, cette recherche vise a
approfondir la maniére dont un journal islamiste spécifique a interprété et reconstruit le concept de
conservatisme au cours d’une période charniére de transformation politique. Le recours a I’approche historico-
discursive permet a cette étude de situer ces débats dans leurs contextes historiques, politiques et idéologiques,
plutdt que de les percevoir comme des phénomenes textuels isolés.

La recherche démontre également que les discussions sur le conservatisme au début de la République
ne peuvent étre comprises uniquement comme des réactions contre la modernisation. Sebiliirresdd proposait
toutefois un mode¢le alternatif de modernisation qui mettait ’accent sur la préservation de I’identité religieuse,
la continuité culturelle et la 1égitimité historique. De cette maniére, le journal s’efforgait de redéfinir la relation
entre I’islam et la modernité, plutdt que de rejeter en bloc la modernisation.

Il importe toutefois de reconnaitre plusieurs limites a cette étude. L analyse se limite aux numéros de
*Sebiliirresad* publiés entre 1923 et 1924, et les autres journaux ne sont pris en compte que dans la mesure ou
ils figuraient dans la revue elle-méme. Par conséquent, les résultats reflétent le point de vue éditorial et
I’orientation idéologique de *Sebiliirresad* plutét que 1’ensemble de la presse turque de cette période. Malgré
les limites susmentionnées, cette étude apporte un éclairage précieux sur les fondements intellectuels du
discours conservateur durant les années de formation de la République, contribuant ainsi aux domaines de
I’histoire de la presse turque, de la pensée politique, des études sur les médias et de I’histoire de la
modernisation. En illustrant comment les réformes républicaines sont devenues un élément central de la
construction du discours politique conservateur, cette étude constitue également un apport précieux au corpus
de connaissances existant dans ces domaines respectifs.

Mots-clés : Sebiliirresdd, conservatisme, début de la période républicaine, réformes républicaines,
approche historico-discursive.

Resumen Estructurado:
Objetivo

El periodo de los primeros afios de la Reptblica se considera generalmente como una de las etapas
mas transformadoras de la historia politica y social de Turquia. Durante este periodo, se sentaron las bases
institucionales de la Reptblica mediante reformas integrales en los ambitos politico, juridico, educativo y
cultural. Tras la proclamacion de la Reptblica en 1923, se llevaron a cabo una serie de reformas, entre las que
se incluyen la abolicion del califato, la Ley de Unificacion de la Educacion (Tevhid-i Tedrisat), el cierre de los
centros religiosos (tekke y zaviye), la laicizacion juridica, la reforma del alfabeto, la normativa sobre
vestimenta y otras politicas de modernizacion. Estas medidas transformaron profundamente tanto el Estado
como la sociedad. Si bien estas reformas tenian por objeto establecer un Estado-nacion laico basado en los
principios de la modernidad y la soberania nacional, también dieron lugar a amplios debates entre los circulos
intelectuales conservadores e islamistas en torno a la religion, la tradicion, la continuidad cultural y la
modernizacion. En este clima intelectual, Sebiliirresad, una revista de notable influencia en la comunidad
islamica, se convirtié en una plataforma significativa para debatir las implicaciones ideoldgicas de las reformas
republicanas. El presente estudio tiene como objetivo examinar como las reformas politicas y sociales aplicadas
entre 1923 y 1924 configuraron los debates sobre el conservadurismo y revelar como Sebiliirresad
conceptualiz6 y reconstruy6 el conservadurismo dentro de su propio marco intelectual. El estudio pretende,
ademas, identificar las referencias historicas, religiosas e ideologicas empleadas por la revista a la hora de
interpretar la transformacion iniciada por la recién establecida Republica.
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Metodologia

El presente estudio emplea un disefio de investigacion cualitativo, basado en el andlisis documental.
El corpus estd compuesto exclusivamente por articulos, editoriales, comentarios y noticias publicados en
Sebiliirresad entre 1923 y 1924 sobre el conservadurismo, las reformas republicanas, el califato, la
secularizacion, la modernizacion, la occidentalizacion y las relaciones entre religion y Estado. A diferencia de
los estudios comparativos sobre la prensa, esta investigacion se centra exclusivamente en *Sebiliirresad* como
fuente principal. Periédicos como *Tanin*, *Tevhid-i Efkar*, *Tasvir-i Efkar* y *Vakit* no se analizaron de
forma independiente; mas bien, los debates originados en estos periddicos se examinaron unicamente en la
medida en que fueron reproducidos e interpretados en *Sebiliirresdd*. Por consiguiente, el estudio no compara
diferentes periddicos, sino que investiga coémo Sebiliirresad representaba los debates periodisticos
contemporaneos y los incorporaba a su propio discurso ideoldgico.

El marco analitico utilizado en este estudio se basa en el Enfoque Discursivo-Historico (DHA) de
Ruth Wodak, dentro del paradigma del Analisis Critico del Discurso. El DHA conceptualiza el discurso no
solo como una expresion lingiiistica, sino como una practica situada historica y socialmente, moldeada por
contextos politicos, ideoldgicos y culturales. En consecuencia, el presente estudio analiza los textos
seleccionados centrandose en estrategias discursivas como la nominacion, la predicacion, la argumentacion, la
perspectivizacion y la intensificacion/mitigacion. Este enfoque se emplea para explorar la forma en que se
construyé discursivamente el conservadurismo y la manera en que se interpretaron las reformas republicanas
dentro de narrativas historicas e ideoldgicas mas amplias.

Resultados

Los resultados demuestran que la concepcion del conservadurismo de Sebiliirresad va mas alla de los
estrechos limites de la mera preservacion de las tradiciones o la resistencia al cambio. Por el contrario, el
conservadurismo se articulaba como una cosmovision integral basada en el islam, que hacia hincapié en la
preservacion de los valores religiosos, la continuidad historica, la identidad cultural y el orden moral. Dentro
de este marco, la modernizacion no se rechazaba categdricamente; sin embargo, su legitimidad dependia de su
compatibilidad con los principios isldmicos y los fundamentos historico-culturales de la sociedad turca.

La interpretacion sistematica que hacia la revista de las principales reformas republicanas —entre ellas
la abolicion del califato, las politicas de secularizacion, las reformas educativas, la transformacion juridica y
las normas de vestimenta— se realizaba desde la perspectiva de la continuidad religiosa y la memoria cultural.
Estas reformas se presentaban no solo como cambios administrativos o juridicos, sino como iniciativas capaces
de debilitar el papel historico e institucional del islam en la sociedad. En consecuencia, Sebiliirresad defendia
que el proceso de modernizacion, cuando se consideraba separado tanto de los valores religiosos como de los
nacionales, suponia una amenaza para la cohesion social y los fundamentos morales de la nacion.

El analisis revela ademas que Sebiliirresad seguia de cerca los debates que tenian lugar en otros
periodicos y reinterpretaba activamente dichos debates a través de su propio prisma ideoldgico. En lugar de
funcionar unicamente como una publicacion religiosa, la revista sirvio de plataforma intelectual que molded la
opinidn publica conservadora al contextualizar los acontecimientos politicos contemporaneos dentro de una
cosmovision islamica. Es evidente que, a través de esta estrategia discursiva, el conservadurismo se presentaba
no como una simple oposicion a la Republica, sino mas bien como una vision alternativa de la modernizacion
arraigada en la civilizacion islamica y la continuidad histdrica.

Conclusion

El presente estudio aporta una contribucion unica a la bibliografia existente sobre el tema al examinar
exclusivamente los debates sobre el conservadurismo durante el periodo republicano temprano a través del
discurso de Sebiliirresad. A diferencia de los estudios anteriores, que se han centrado principalmente en
establecer comparaciones entre diversos periddicos o han adoptado un enfoque mas generalizado sobre las
reformas republicanas, este trabajo de investigacion pretende profundizar en la forma en que una revista
islamista concreta interpretd y reconstruyo6 el concepto de conservadurismo durante un periodo crucial de
transformacion politica. El empleo del enfoque historico-discursivo permite situar estos debates en sus
contextos historicos, politicos e ideologicos, en lugar de percibirlos como fenémenos textuales aislados.

La investigacion también demuestra que los debates sobre el conservadurismo en los primeros afios
de la Republica no pueden entenderse meramente como reacciones contra la modernizacion. Sebiliirresad, sin
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embargo, propuso un modelo alternativo de modernizaciéon que hacia hincapié en la preservacion de la
identidad religiosa, la continuidad cultural y la legitimidad histérica. De este modo, la revista se esforz6 por
redefinir la relacion entre el islam y la modernidad, en lugar de rechazar de plano la modernizacion.

No obstante, es importante reconocer varias limitaciones de este estudio. El analisis se limita a los
numeros de *Sebiliirresad* publicados entre 1923 y 1924, y solo se tienen en cuenta otros periodicos en la
medida en que aparecieron en la propia revista. En consecuencia, los resultados reflejan la perspectiva editorial
y la orientacion ideoldgica de *Sebiliirresad*, mas que el conjunto de la prensa turca de la época. A pesar de
las limitaciones mencionadas, el estudio ofrece una valiosa perspectiva sobre los fundamentos intelectuales del
discurso conservador durante los afios de formacion de la Republica, contribuyendo asi a los campos de la
historia de la prensa turca, el pensamiento politico, los estudios sobre medios de comunicacion y la historia de
la modernizacion. Al ilustrar como las reformas republicanas pasaron a ser fundamentales para la construccion
del discurso politico conservador, el estudio también supone una valiosa aportacion al corpus de conocimientos
existente en estos campos respectivos.

Palabras clave: Sebiliirresdd, conservadurismo, primer periodo republicano, reformas republicanas,
enfoque historico-discursivo.
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CrpykrypupoBanHoe Pe3iome:
Heasn

Pannnit pecnyOMMKaHCKUI NEpHOJ IIUPOKO CUMTAETCS OJHMM M3 CaMbIX HEPEJIOMHBIX 3TaloB B
MOJUTHYECKOH M colMaibHONW mcropuu Typumu. B 3TOT mepmon ObuiM 3a0’KeHbl MHCTHTYLHOHAJIbHBIC
OCHOBbI PecnyOnMKH IOCpPEICTBOM KOMIUICKCHBIX MOJMTHYECKHX, IPABOBBIX, 0Opa30BaTENbHBIX U
KynbTypHBIX pedopm. Tlocne nmpoBosrnamenns Pecny6mmku B 1923 roay ObuT OCymIecTBICH psn pedopm,
BKIIIOUasi OTMEHy Xanudara, NpUHATHE 3akoHa 00 OO0BeIWHEHWH cucTeMbl oOpazoBanus («TeBum-u
Tenpucat»), 3aKphITHE PETUTHO3HBIX JIOXK (TEKKE M 3aBHE), IPABOBYIO CEKYJISIpU3AIHio, pedopmy andaButa,
BBEJICHHE TIPaBHJI OICKIbI M IPYTHe MePbl 0 MOAECPHU3ALNH. ITH MEPbl KOPEHHBIM 00pa30M M3MEHHIH KaK
ToCyapcTBO, TaKk W o00mecTBo. XoTs 3T pedopMbl OBUIM HANpaBlieHBl HAa CO3JaHWE CBETCKOTO
HallMOHAJILHOT'O TOCYIapCTBa, OCHOBAHHOTO Ha PUHIIMIIAX COBPEMEHHOCTH M HALIMOHAJILHOT'O CYBEPEHHTETA,
OHH TaK>Xe BBI3BAJIM IIHPOKUE JUCKYCCHH B KOHCEPBAaTUBHBIX M MCIAMHUCTCKIX MHTEIIEKTYIbHBIX KpyTrax 110
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MOBOJy PEJIUTUH, TPAAULUHI, KyJIbTYpPHON MPEEMCTBEHHOCTH M MOJEpPHM3AalMHU. B 3TOH MHTEMIEKTyalbHON
obcTaHoBKe XypHaN «Cebmimroppemnan, MIMEBIINA 3HAYATEIFHOE BIMSHIE B HCIAMCKOM COOOIIECTBE, CTall
BaXHON tiatGopMoil st OOCYXKICHHS HWIOCONIOTHICCKUX TIOCIEACTBHN pPEcmyONuKaHCKuX pedopM.
Hacrosmee uccnenoBaHne HaNpaBlICHO HA aHAINW3 TOTO, KAaK IOJMTHYCCKHE M CONMAIBHBIC PEQOPMBL,
ocymecTBiéHHbIe B 1923-1924 romax, copMupoBaiu AUCKYCCHH O KOHCEPBAaTH3Me, a TAK)Ke Ha BHISIBIICHHE
TOTO, Kak KypHas «CeOmoppeniag KOHIENTYyaIu3UpOoBal I PEKOHCTPYHPOBAJl MOHATHE KOHCEPBATH3Ma B
paMKax cOOCTBEHHOI MHTEIUIEKTYaJIbHON crcTeMbl. KpoMe Toro, mccienoBanye HarpaBieHO Ha BEISBICHUE
UCTOPUYECKUX, PEJMTHO3HBIX M MJCOJIOTMYECKUX OpPUEHTHPOB, WCIIOIB30BAHHBIX JKYPHAJIOM IIpU
MHTEpPIpEeTALH Ipeodpa3oBaHnii, THUIIMMPOBAHHBIX HOBOCO3/1aHHOW PecmyOmmKoii.

MeToaoj0orus

B HacToseM HCCEAOBAaHMM MHCIOJB3YeTCs KAaueCTBEHHBIM HCCIeloBaTeNbCKUH IMOIXOJ,
OCHOBaHHBIN Ha aHaJIN3€ JOKyMEHTOB. KOpIyC COCTOUT HCKIIIOYUTENBHO U3 CTaTeH, peAaKIIMOHHBIX KOJIOHOK,
KOMMCHTapHEeB M HOBOCTHBIX pEMopTaxel, omyOnmkoBaHHBIX B «CeOmmoppeman»y B 1923-1924 romax u
KacaloluXcsi KOHCEPBAaTH3Ma, PECHyONMKAaHCKHX pedopM, Xamudara, CEKyIsSpuU3alHud, MOICPHU3AINH,
BECTEPHHU3AIMM W OTHOUIEHMH MEXIY peIWTMedl M TOCyAapcTBOM. B oTiamume 0T CpaBHHUTEIBHBIX
HCCIIEJIOBAaHUI MPECCHI, AaHHOE HCCIIEIOBAHME COCPENOTOYCHO HCKIIOUMTENFHO Ha «CeOmmoppeman» B
KadyecTBE OCHOBHOTO MCTOYHHWKA. Takme rasetsl, kKak «Tannn», «TeBxun-u Ddkap», «TacBup-u Ddpkrap» u
«BaknT», HE aHANIN3UPOBAINCH OTICIBHO; IMCKYCCHH, 3apOAMBINHECS B 3THUX Ta3eTax, pacCMaTPUBAIIChH
JUIIL B TOH Mepe, B KAaKOH OHM BOCHPOHM3BOIWINCH U HMHTEpPIpeTHpoBaluCh B «Cebmmoppemany.
CrnenoBaTenbHO, B JAHHOM HCCIEAOBAaHUM HE IMPOBOJUTCS CpPaBHEHHE Pa3IMYHBIX Ta3eT; BMECTO 3TOTO
n3ydaercs, kak «CeOumoppeman oTpaxan COBPEMEHHBIE JUCKYCCHM B IPECCe W BCTPaWBall MX B CBOMU
COOCTBEHHBIN HICOJOTHUYCCKUI JUCKYPC.

Amnanutuueckas OCHOBa, HCNOIb3yeMas B JAaHHOM MCCIEAOBAHUHM, OCHOBAaHa Ha JHCKYypC-
ucropmaeckoM noaxone (DHA) Pyt Bomak B paMkax mapagurMbel KpUTHYECKOTO aHamu3a Auckypca. DHA
paccMaTpuBaeT JUCKYpC HE MPOCTO KaK JIMHTBUCTUYECKOE BBIPAKCHHE, a KAK MCTOPUYECKH M COLHAIBHO
00yCJIOBIICHHYIO TIPaKTHKY, (OPMHUPYEMYIO0 MOJIUTHYECKUMH, WICOJOTHYECKUMH W  KYJbTYPHBIMH
KOHTeKcTaMH. COOTBETCTBEHHO, B HACTOAIIEM HCCIIEIOBAHMH IPOBOJUTCS aHAIN3 BHIOPAHHBIX TEKCTOB C
aKIEHTOM Ha [JUCKYypCHBHBIE CTPATE€TMH, BKJIOYas HOMHHAIMIO, TIPEIUKALNIO, apryMEHTaIHIo,
MEePCTIEKTUBHU3AINIO ¥ WHTEHCH(HUKannIo/cMardenne. JJaHHbIH MOAX0J MCTONb3yeTcs I U3YUYEHUs TOro,
KakuM 00pa3oM KOHCEpBAaTH3M KOHCTPYHPOBAJICA B TUCKYPCe, a TAK)Ke TOT0, KaK peciyOInKaHCKHe pedopMBI
MHTEPIPETHPOBAIIICH B paMKax 0oJiee MIMPOKUX UCTOPUUECKHX U HJIEOJIOTHUECKUX HAPPATHBOB.

PesyabTaTthl

Pe3ynbTaThl MOKa3bIBAIOT, YTO KOHIICMIKSA KOHCepBaTH3Ma CeOwmaopperiana BBIXOAWT 3a y3KHE
PaMKH MPOCTOr0 COXPAHCHHUS TPAMUIMA WM CONMPOTHBICHHUS H3MEHCHHsSM. HampoTHB, KOHCEpBaTH3M
(hopMyTHPOBAJICS KaK BCEOOBEMITIONIEE MUPOBO33PEHUE, OCHOBAHHOE HA HUCJIaMe, C aKIICHTOM Ha COXPaHEHHUE
PEIUIHO3HBIX EHHOCTEH, MCTOPUYECKON MPEeMCTBEHHOCTH, KYJIbTYPHOH HJICHTHYHOCTH W MOPAIILHOTO
nopsika. B aTHX paMkax MOJEepHU3AIMS He OTBEpPrajiach KaTerOpHIeCKy; OJHAKO e€ JIETMTUMHOCTD 3aBUCENa
OoT € COBMECTUMOCTH C HCIAMCKUMH MPUHIUIIAMH U HCTOPHKO-KYJIBTYPHBIMH OCHOBAMH TYPEIKOTO
oO1ecTna.

XKypran nocnenoBaTenbHO HWHTEPIIPETHPOBAI OCHOBHBIE PECIYOJIMKAHCKHE pedOpMbl, BKIIOYAS
ynpa3nHeHue xanudara, MOJIUTHKY CeKyJusIpH3auuy, peopMbl 00pa3oBaHMs, NpeoOpa3oBaHUE IPABOBOM
CHCTEMBI W TPaBWJIa HOWICHHS OJEXKIBI, C TOUKH 3PEHUS PEIUTHO3HOW NMPEEeMCTBEHHOCTH U KyJIBTYPHOI
naMATH. DTH pedOpMBI IPEICTABISUIACE HE IPOCTO KaK aIMUHICTPATUBHBIC WM IPAaBOBBIE H3MEHEHHMS, a KaK
WHHUIHAATHBEI, CIIOCOOHBIE OCITA0WTh HCTOPHYECKYI0 W WHCTHTYIHMOHAIBHYIO PONb HClIaMa B OOIIecTBe.
CootBeTcTBeHHO, «Celbmimoppeman» BBABATAN apryMeHT O TOM, YTO TIPOIECC MOAEPHHU3ALNH,
paccMaTpuBaeMBIil B OTPBIBE KaK OT PEIIMTHO3HBIX, TaK M OT HAITHOHAJBHBIX IEHHOCTEH, MPEICTABIISIT yTPO3y
JUI COLUAJIBHON CIJIOYEHHOCTU M HPABCTBEHHBIX OCHOB HAIUH.

AHann3 TaKxke IIOKa3bIBA€T, 4YTO «Ce61/m}0ppemaz1» BHHUMATCJIbHO CJCAWJT 3a JAUCKYCCHSIMU,
MNPpOUCXOAAIIUMHA B JPYTUX T'a3€TaX, U aKTUBHO NEPCOCMBICIIUBAII 3TU I[€6aTBI quepe3 npusmy COOCTBEHHOM
UACOJIOIH. )KypHaﬂ He ObLI MMPOCTO PCIUTAO3HBIM HU3JIAHUEM, a CIIYKHUIT HHTGJ’IJ’ICKTyaJ’IBHOﬁ HJ'IaT(I)OpMOfI,
(I)OpMprIOIHCﬁ KOHCEPBATUBHOC O6IIIGCTBCHHO€ MHCHHE NMYTEM OCMBICICHUSA COBPEMCEHHBIX MOJUTUYCCKUX
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COOBITHIT B KOHTEKCTE HCIAMCKOTO MHPOBO33peHMs. OueBHAHO, YTO Onaromaps 3TOH IUCKypCHBHOW
CTpaTerny KOHCEPBAaTH3M IIPEICTABIICA HE KakK NPOCTOE NPOTHBOCTOsiHME PecryOnmke, a ckopee Kak
IBTEPHATHBHOE MOHNMAHHE MOJCPHH3AINH, YKOPEHEHHOE B HCIAMCKOW IUBWIM3AINNA W HCTOPHIECCKOU
MPEEMCTBEHHOCTH.

3akJ/oueHue

Hacrosmee nccienoBanie BHOCUT YHUKAJIBHBIM BKIIA[ B CYIIECTBYIOIIYIO JIUTEPATypy MO JAHHOMN
TEeMe, IOCKOJbKY IIOCBSAIIEHO HMCKIIOYUTENHFHO aHau3y ae0aToB O KOHCEpBaTH3ME B MEPHOJ paHHEH
PecriyGnmuku uepe3 mnpusMmy amckypca okypHana «CeOumoppemag». B omimume oT mpenbiayiux
UCCIICIOBAaHUN, B KOTOPHIX B OCHOBHOM IPOBOJIWINCH CPAaBHEHHSI MEXIY pa3IMYHBIMU Ta3eTaMy WIH
yZeNsI0Cch BHUMaHue peopMaM peciyOIMKaHCKOTO MEpHOa B IEJIOM, JaHHOE UCCIIE0BAaHNE HANPaBJICHO
Ha aHaJIu3 TOTr0, KaK KOHKPETHBIIN NCIaMUCTCKUHN JKypHall MHTEPIPETUPOBA U PEKOHCTPYHUPOBAJ KOHLEIIIHIO
KOHCEpBaTU3Ma B TIIEPEJIOMHBIA IEpUOJ] MOJIUTHYECKUX NpeoOpa3oBanuil. lcmonp3oBaHue AHMCKYypC-
HCTOPHYECKOTO IOAX0Aa MO3BOJAET B paMKaxX AaHHOTO HCCIEAOBAHMS PacCMOTPETH 3TH JUCKYCCHH B HX
HCTOPHYECKOM, MOJUTHIECKOM U HACOJOTMIECKOM KOHTEKCTE, a He BOCIPHHUMATh MX KaK W30JIMPOBAHHBIC
TEKCTOBBIC SIBIICHHUS.

HccrnenoBanue Takke IEMOHCTPHPYET, YTO IUCKYCCMHM O KOHCEPBATU3ME B PaHHHUN MHEPUOJ
CylIecTBOBaHMS PecmyOnuku Henp3sl MOHMMATh JIMIIb Kak pEaknuio Ha MoaepHusanuio. OmHaKo
«Cebumroppemany mpeyiarail aabTepPHATHBHYIO MOJENb MOJCPHU3AIMH, B KOTOpOH 0co00e BHUMaHHE
YACIAIOCh COXPAHCHUIO DPEIIUIMO3HOM MJEHTHUYHOCTH, KYJIBTYPHOH IPEEMCTBEHHOCTH M HCTOPUYECKOH
JETUTUMHOCTH. Takum o00pa3oM, >KypHajl CTPEMMJICS IEePEOCMBICIUTh OTHOIICHUS MEXIy HCIaMOM U
COBPEMEHHOCTBIO, @ HE NIPOCTO IOTHOCTBIO OTBEPTaTh MOJAEPHU3ALHUIO.

Tem He MeHee BaKHO OTMETUTH Pl OTPaHUYEHHUI JaHHOTO UCClIeA0BaHNUA. AHAIN3 OTPaHUINBAETCS
BBIITyCKaMH JKypHana «CeOwmiropperian», omyoaukoBaHHbIMH B 1923-1924 ronmax, a JApyrue ra3eTsl
paccMaTpuBarOTCs JHMIIbP B TOM Mepe, B KakOH OHHM IOABISUINCH HA CTPAaHWIAX CaMOro >KypHaa.
CrenoBarenbHO, MONTYYCHHBIE PE3YNbTaThl OTPaXKAOT PENAKIMOHHYIO TOYKY 3PCHHS M HACOJIOTHYECKYIO
opueHTanmo «CeOmmoppenranay, a He BCIO TYPELKYIO IIPeccy Toro neprojaa. HecMoTpst Ha BIICYTOMSHY ThIE
OTPaHWIEHUSI, NCCJICIOBAHNUE AACT IIEHHOE MIPEACTAaBICHNE 00 HHTENIEKTyaIbHBIX OCHOBAX KOHCEPBATUBHOTO
JIICKypca B TIEPBbIE TOJIbI CTAHOBJICHHS PecyOiKy, TeM caMbIM BHOCS BKJIa]] B TAKHE 00JIACTH, KaK HCTOPHS
TYPELKON MPECChl, MOJIUTHIECKask MBICIIb, MeIHa-UCCIEAOBaHNS U UCTOPHS MoJepHu3auu. [lokasbiBast, Kak
pecnyonukanckue pedopMbl  CTald  LEHTPAIBHBIM  AJIEMEHTOM  (OpPMHpOBaHHMS  KOHCEPBATUBHOTO
MOJIUTHYECKOTO  JUCKYypca, HCCIEAOBAHUE TaKKe IIPEJICTaBIAeT Co0Ol IIEHHOe JOMNOJIHEHUE K
CYIIECTBYIOIIEMY MacCUBY 3HAHUI B 3TUX 00JIACTSIX.

KiarwueBble caoBa: «Cebumoppeutady, KOHCEPBATH3M, PpaHHHHA peCyOJHKAHCKUNA TEPHOI,
pecnyoarkaHckue pe)OpMbI, TUCKYPC-UCTOPHUSCKHUI MOIXO.
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Yapilandirilmis Ozet:
Amacg

Erken Cumbhuriyet Donemi, Tirkiye'nin siyasal, hukuksal ve toplumsal yapisinin yeniden
sekillendirildigi kapsamli bir doniisiim siirecini ifade etmektedir. Cumhuriyet'in ilanmin ardindan
gergeklestirilen hilafetin kaldirilmasi, Tevhid-i Tedrisat Kanunu, tekke ve zaviyelerin kapatilmasi, hukuk
reformlar, Harf Inkilabi, kiyafet diizenlemeleri ve laiklesme politikalar1 yalmzca yeni devletin kurumsal
yapisinl inga etmemis; ayni zamanda donemin diisiince diinyasinda muhafazakarlik ekseninde yogun
tartismalarin ortaya ¢ikmasina zemin hazirlamistir. Bu reformlar, dzellikle Islamc1 ve muhafazakar yaym
organlarinda modernlesme, din, gelenek, kiiltiirel siireklilik ve milli kimlik baglaminda farkli bigimlerde
degerlendirilmistir. Bu ¢aligmanin temel amaci, Cumhuriyet reformlarinin muhafazakarlik tartismalarini nasil
sekillendirdigini ve dénemin en etkili islamci yaym organlarindan biri olan Sebiliirresdd dergisinin bu
tartismalara nasil yaklastigini ortaya koymaktir. Arastirma, muhafazakarlik kavraminin erken Cumbhuriyet
doneminde hangi séylemsel ¢ercevede insa edildigini ve Sebiliirresdd'in reformlara yonelik elestirilerini hangi
tarihsel ve ideolojik referanslar iizerinden temellendirdigini incelemektedir.

Yontem

Arastirmada nitel arastirma yontemi benimsenmis; veri toplama teknigi olarak belge incelemesinden
yararlanilmistir. Calismanin veri setini, Sebiliirresdd dergisinin 1923-1924 yillar1 arasinda yayimlanan
muhafazakarlik temali makale, bagyazi, haber ve yorum metinleri olugturmaktadir. Arastirmada yalnizca
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Sebiliirresdd sistematik olarak incelenmis; donemin diger gazeteleri bagimsiz veri kaynagi olarak
degerlendirilmemistir. Bununla birlikte Tanin, Tevhid-i Efkar, Tasvir-i Efkar, Vakit ve benzeri gazetelerde
yayimlanan haber ve tartigmalar, yalnizca Sebiliirresdd'in aktardig1 bicimiyle analiz kapsamina dahil edilmistir.
Dolayistyla calisma, gazeteler arasinda karsilastirmali bir inceleme yapmamakta; Sebiliirresdd'in donemin
basin tartismalarini nasil aktardigini ve yorumladigini ortaya koymay1 hedeflemektedir.

Verilerin analizinde Ruth Wodak tarafindan gelistirilen sdylem-tarihsel yaklasim kullanilmistir. Bu
yaklasim, sdylemi yalnizca metinsel bir yap1 olarak degil, tarihsel, siyasal ve toplumsal baglam igerisinde
sekillenen bir pratik olarak ele almaktadir. Analiz siirecinde metinler, adlandirma, yiiklemleme, uslamlama,
bakis acis1 olusturma ve yogunlastirma/hafifletme stratejileri ¢er¢evesinde degerlendirilmis; muhafazakarlik
soyleminin hangi kavramlar ve tarihsel referanslar lizerinden kuruldugu incelenmistir. Boylece Cumhuriyet
reformlarinin Sebiliirresad tarafindan nasil anlamlandirildigi tarihsel baglam igerisinde ¢6ziimlenmistir.

Bulgular

Arastirma bulgulari, Sebiliirresdd'm muhafazakarligt yalnizca geleneklerin  korunmasina
indirgemedigini; Islam"1 toplumsal ve siyasal diizenin temel referansi olarak kabul eden biitiinciil bir diisiince
sistemi icerisinde ele aldigin1 gostermektedir. Dergide muhafazakarlik, dini ve kiiltiirel siirekliligin korunmasi,
tarihsel hafizanin devam ettirilmesi ve Batililagmanin toplumsal degerlerle uyumlu bigimde gergeklestirilmesi
gerektigi diisiincesi etrafinda sekillenmektedir.

Sebiliirresdd, hilafetin kaldirilmasi, laiklesme politikalari, egitim ve hukuk alanindaki reformlar ile
kiyafet diizenlemelerini yalnizca idari degisiklikler olarak degil, islam toplumunun tarihsel kimligi ve kiiltiirel
stirekliligi agisindan degerlendirmistir. Dergi, Cumhuriyet reformlarimin 6nemli bir bélimiinii dini kurumlarin
toplumsal hayattaki konumunu zayiflatan gelismeler olarak yorumlamisg; modernlesmenin dini ve milli
degerlerden bagimsiz yiiriitiilmesini elestirmistir.

Arastirmada ayrica Sebiliirresdd'in donemin basinindaki muhafazakarlik tartismalarini yakindan takip
ettigi belirlenmistir. Tanin, Tevhid-i Efkdr ve Tasvir-i Efkdr gibi gazetelerde yer alan tartigmalar dergide
yeniden aktarilmis, ancak bu tartismalar Sebiliirresddin Islamc1 diisiince perspektifi dogrultusunda
yorumlanmustir. Bdylece dergi, yalnizca kendi goriislerini yayimlayan bir yaym organi olmanin 6tesinde,
donemin muhafazakar kamuoyunun sekillenmesine katki saglayan onemli bir diisiince platformu islevi
gormustiir.

Sonuc¢

Arastirma sonuglari, Cumhuriyet reformlarmin muhafazakarlik tartigmalarini goriiniir hale getiren
temel dinamiklerden biri oldugunu ortaya koymaktadir. Sebiliirresdd, Cumhuriyetin modernlesme
politikalarimi biitiiniiyle reddeden bir sdylem gelistirmek yerine, modernlesmenin dini ve kiiltirel degerlerle
uyumlu bi¢cimde yiiriitiilmesi gerektigini savunmustur. Bu yonilyle dergi, muhafazakarligi yalnizca gegmisi
koruyan bir yaklasim olarak degil, islami referanslar dogrultusunda toplumsal degisimi yorumlayan bir
disiince bigimi olarak inga etmistir.

Calismanin en 6nemli 6zgilin yonii, erken Cumhuriyet donemindeki muhafazakarlik tartismalarini
dogrudan Sebiliirresad dergisi lizerinden incelemesi ve donemin diger gazetelerini yalnizca Sebiliirresad'n
aktardig1 olgiide degerlendirmesidir. Boylece arastirma, erken Cumhuriyet déneminde Islamci diisiincenin
Cumhuriyet reformlarina yonelik sdylemini tarihsel baglam igerisinde ortaya koymakta ve muhafazakarlik
tartigmalarinin basindaki yansimalarimi tek bir yayin organi iizerinden biitiinciil bicimde analiz etmektedir.
Bununla birlikte aragtirmanin yalnizca 1923-1924 yillar1 arasindaki Sebiliirresdad sayilariyla sinirlt olmasi, elde
edilen bulgularin bu zaman dilimi ve yayin politikas1 ¢er¢evesinde degerlendirilmesini gerektirmektedir. Buna
ragmen g¢aligma, Cumhuriyet reformlarmin muhafazakar diisiince iizerindeki etkilerini ve Sebiliirresdd'in bu
tartigmalardaki konumunu ortaya koymasi bakimindan Tiirk basin tarihi, siyasal diisiince tarihi ve iletisim
caligmalar literatiiriine katki sunmay1 hedeflemektedir.

Anahtar Kelimeler: Sebiliirresdd, Muhafazakarlik, Erken Cumhuriyet Donemi, Cumbhuriyet
Reformlar1, Soylem-Tarihsel Yaklagim.
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The Definition of Conservatism in the Sebiliirresad Journal during the Early
Republican Period

Introduction

Conservatism, one of the oldest and most controversial concepts in the history of political
thought, is generally traced in modern Western political philosophy to the late 18th century,
specifically to Edmund Burke’s Reflections on the Revolution in France. Burke, opposing the
revolutionary mind’s abstract and universalist conception of freedom, argued for the preservation of
historical heritage, traditions and institutions (Burke, 2016). According to Kirk, however, the first of
the fundamental principles of conservatism is the belief in the existence of a universal and enduring
moral order. According to this understanding, the moral order represents the set of immutable
principles that guide human life, and there is a reciprocal and inseparable relationship between human
beings and the moral order. According to Kirk, the second fundamental principle of conservatism is
the importance attached to tradition, custom and continuity. In conservative thought, traditions play
a decisive role in the preservation of social order, stability and the culture of coexistence. For this
reason, conservatives regard the preservation of traditions, customs and social continuity—which
have emerged over the course of history—as a fundamental necessity for the continuity of society
(Kirk, 2008, pp. 244-245). However, conservatism has taken on different meanings within the
historical and cultural contexts of each society. In his article entitled ‘Conservatism as an Ideology’,
Huntington (1957) defined conservatism as a situational ideology concerned with the nature and pace
of social change, rather than the defence of a specific political order. The fundamental aim of this
approach is to ensure social stability, continuity and the preservation of existing institutions against
the risks that sudden and radical changes might entail. Huntington argues that the antithesis of
conservatism is not liberalism but radicalism; he emphasises that whilst conservatism advocates
gradual change, radicalism embraces rapid and radical transformation (cited in Harries, 2006, p. 98).

In Turkish political thought, however, conservatism has followed a different trajectory from
its development in the West. Shaped amidst the struggles of Westernisation and modernisation during
the final period of the Ottoman Empire, Turkish conservatism began to take shape with the Tanzimat
reforms. According to the Young Ottomans, the Tanzimat had failed to establish the concept of the
rule of law as expected; on the contrary, it had created a system of government dominated by a
bureaucratic elite. To overcome this problem, it was proposed that a constitution be enacted and a
parliament representing the will of the people be convened; it was argued that the objectives of the
Tanzimat could only be realised in this way and that the rights of all sections of society could be
protected (Mardin, 1992, p. 216). According to Bora (2003), Turkish modernisation did not develop
as a process entirely independent of conservative thought; on the contrary, it took shape through
interaction with conservative elements. Although Kemalism distinguished itself from conservatism
by basing its ideological discourse on revolution, progress, republicanism and modernisation,
cosmopolitan and universalist approaches advocating the full adoption of Western values did not
prove decisive in the modernisation process. Instead, the perspective developed by Ziya Gokalp on
the basis of his distinction between civilisation and culture proved influential; modernisation was
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regarded as a process aimed at preserving Turkish culture and national identity whilst adopting the
technical and institutional achievements of Western civilisation. In this respect, Bora argues that
Turkish modernisation also carried a conservative strand within it (Bora, 2003, p. 71). Consequently,
Turkish conservatism—unlike its Western counterparts—has developed not as an ideology that is
entirely opposed to modernisation, but as an approach that aims to steer change in a manner
consistent with historical, cultural and religious values.

According to Kara (2014), whilst classifications that divide Islamist thought into distinct
categories such as modernist, conservative and traditionalist may appear explanatory at first glance,
these distinctions are not always consistent or comprehensive. The approach characterised as
‘conservative’ within Islamist circles often reflects a reactive stance towards specific developments
rather than a deep-rooted ideological conservatism. However, it would not be accurate to claim that
there is a consensus amongst Islamist thinkers. Disagreements and debates have arisen on various
topics—such as ijtihad, politics and social issues—centred around different journals and
publications. However, these debates have not resulted in a clear division on fundamental issues such
as the core principles of Islamic civilisation, its relationship with Western civilisation, or the position
of religion vis-a-vis progress and reason. Kara also argues that many figures described as
‘conservative’ in the literature acquired this label not so much because of their ideas, but rather due
to their lifestyles, social attitudes and, in particular, the critical stance they adopted towards the
Republican administration (Kara, 2014, p. 36). In the early years of the Republic, conservatism
emerged not so much as a simple school of thought but as a multi-layered intellectual field
encompassing diverse approaches and interpretations of the modernisation process.

Erol Giingér also explained this by distinguishing between civilisation and culture as two
distinct concepts. According to him, as civilisation possesses a structure open to continuous progress
thanks to developments in science, technology and institutions, innovations in this field represent
genuine progress. In contrast, culture cannot be regarded as superior merely because it is new;
cultural change must be in harmony with society’s historical heritage and needs. Within this
framework, Giingor argues that, whilst Turkey has made significant progress in terms of technical
and material elements of civilisation compared to the Seljuk and Ottoman periods, the same level of
development has not been achieved in terms of cultural continuity. According to Giingdr, the
weakening of the bond with cultural heritage—particularly with regard to language—has led to
damage to social memory and cultural continuity. For this reason, merely adopting the technical and
institutional achievements of Western civilisation is not sufficient for modernisation; the preservation
of cultural identity and historical heritage is also deemed essential for the sustainability of social
cohesion (Giingor, 1972, p. 82). It is evident that Turkish conservatism, unlike the classical
understanding of conservatism in the West, is a tradition of thought that does not conflict with the
process of modernisation but rather seeks to reinterpret it within the framework of historical and
cultural values. Within this framework, rather than rejecting modernisation outright, the preservation
of social and cultural continuity was prioritised; in particular, it was argued that religion, tradition,
history and national identity should form part of the fundamental references guiding the
modernisation process.

Following the political stabilisation of the republican regime, the new administration began
to implement its own programme of ideological and institutional transformation with greater
determination. The Nutuk, read out at the Republican People’s Party Congress held between 15 and
20 October 1927, became one of the foundational texts that consolidated the new regime’s legitimacy
by setting out the official historical narrative of the War of Independence. As the regime consolidated
its power, reforms aimed at secularisation and modernisation gained momentum; in 1928, the
provision stating that the state religion was Islam was removed from the Constitution, and in the
same year the Latin alphabet was adopted, replacing the Arabic script. The Alphabet Reform entailed
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not only a change in the writing system but also a redefinition of the cultural relationship with the
Ottoman past. With the adoption of the new alphabet, the education system was reorganised, with
the aim of promoting widespread literacy and fostering a new generation brought up in accordance
with the values embraced by the Republic (Ahmad, 2006, p. 119). The Republic, established
following the War of Independence, aimed not only to build a new state but also to forge a new
national identity centred on shared values. In line with this, an approach was adopted that emphasised
the centralised organisation of the political and social structure. The principle of the unity of powers,
enshrined in the 1921 Constitution of the Fundamental Organisation (Teskilat-1 Esasiye Kanunu)
drawn up for this purpose, formed the basis of this approach. Similarly, reforms aimed at unifying
education, the justice system and other public institutions under a centralised structure became key
elements of the state’s integration policy. During this process, the aim was to establish a common
political and cultural order across the country, and policies of modernisation and nation-building
were pursued in line with this centralising approach. However, this approach also brought with it a
governance philosophy that limited the visibility of diverse social and cultural elements in the public
sphere and sidelined pluralism (Toprak, 2021, p. 539). The political, legal and cultural reforms
implemented in the early years of the Republic directly affected not only the state’s institutional
structure but also the press and publishing landscape of the period. Whilst the press was regarded as
a key instrument for conveying the new regime’s ideological objectives to the public, it also served
as a forum for debate where differing intellectual perspectives on the reforms were articulated.
During this process, alongside publications supporting the Republic’s modernisation policies,
periodicals advocating the preservation of religious and traditional values also exerted significant
influence on public opinion.

The Republican era is regarded as a reform process during which profound transformations
took place in Turkey’s political, legal and social structures. Although these reforms were
implemented at different times, the years 1919—1923 were particularly decisive in shaping the
founding principles of the Republic. Fundamental political reforms, such as the abolition of the
sultanate, the establishment of the Republican People’s Party and the proclamation of the Republic,
were carried out during this period, thereby laying the institutional foundations of the new state.
However, the majority of the comprehensive reforms, centred on secularism and nationalism, were
implemented between 1923 and 1930. During this process, radical changes were made to the legal
system, with the Swiss Civil Code replacing Islamic law; the Latin alphabet was adopted through the
Alphabet Reform; the Western calendar came into use; and various regulations aimed at transforming
daily life—particularly in terms of dress—were brought into force. These reforms represent a
comprehensive process of transformation in the political, legal and cultural spheres, in line with the
Republic’s objectives of modernisation and nation-state building (Karpat, 2015, p. 27). The reforms
implemented following the proclamation of the Republic aimed not only to reorganise the state’s
institutional structure but also to transform social life in accordance with the Republic’s fundamental
principles. These measures, implemented in the political, legal, educational and cultural spheres,
were regarded as the fundamental tools for achieving the new regime’s objectives of modernisation
and nation-state building. However, the scope and manner of implementation of the reforms also
gave rise to various debates in the press of the time and amongst different intellectual circles. In
particular, regulations concerning the relationship between religion and the state, secularism, the
Caliphate and the future of traditional institutions were among the issues most intensively covered
by the press in the early years of the Republic. Amidst these debates, Sebiliirresad, as one of the
leading publications of Islamist thought, attracted attention for its approach to the reforms and the
discourse it developed.

Method

The primary objective of this study is to examine how the political and social reforms
implemented between 1923 and 1924, following the proclamation of the Republic, shaped debates
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on conservatism, and to reveal the intellectual framework within which the journal Sebiliirresdd
approached these debates. During the early Republican period, the abolition of the caliphate, the Law
on the Unification of Education, the closure of tekkes and zawiyas, dress regulations, and
secularization policies were not merely reforms that transformed the state’s institutional structure;
they also created significant arenas of debate in which the concept of conservatism was redefined.
This study aims to reveal how these reforms were interpreted through the lens of conservatism and
to examine how the Sebiliirresdd journal—one of the most influential Islamist publications of the
era—oconstructed the concept of conservatism.

A qualitative research method was adopted for this study. Document analysis was used in
the data collection process; the study’s dataset consists of articles, commentaries, and news reports
published in the Sebiliirresdd journal between 1923 and 1924 that address the topics of conservatism,
Republican reforms, the caliphate, secularism, modernization, Westernization, and the relationship
between religion and the state. The study systematically examined only the Sebiliirresdd journal;
other newspapers of the period were not used as direct data sources for the research. However, news
reports and debates from newspapers such as Tanin, Tevhid-i Efkar, Tasvir-i Efkar, and Vakit—
which were featured in the pages of Sebiliirresdd—were evaluated in terms of their reflection of the
period’s media agenda; the manner in which these reports were conveyed and interpreted by
Sebiliirresad was analyzed. Consequently, rather than conducting a comparative analysis among
different newspapers, this study reveals how Sebiliirresad interpreted the debates of the era and what
kind of discourse it developed in response to them.

The historical approach to discourse used in this study is one of the methods of critical
discourse analysis developed by Ruth Wodak that centers on the historical context. This approach
treats discourse not merely as a linguistic structure but as a practice shaped through interaction with
historical, social, and political processes. Wodak argues that discourses are reproduced in different
periods and across different texts and are constantly re-contextualized through intertextual and
interdiscursive relationships. Therefore, in the analytical process, the linguistic features of discourse
are evaluated alongside its historical and sociopolitical context; texts are analyzed by taking into
account both macro-level social conditions and micro-level discursive strategies (cited in
Elmacioglu, 2024, pp. 17-18). According to Fairclough & Wodak, since discourse plays a significant
role in shaping social life, it also serves a decisive function in the formation and maintenance of
power relations. Discursive practices can contribute to the establishment and reproduction of unequal
power relations among social classes, women and men, and ethnic or cultural minorities by exerting
influence at the ideological level. This process occurs as discourse constructs social reality through
specific forms of representation and defines individuals within specific social positions (Fairclough
& Wodak, 1997, p. 258). According to Wodak, societies are not composed of homogeneous
structures; rather, they are multilayered structures that simultaneously encompass different
ideologies, identities, and social affiliations. This situation has become particularly pronounced with
globalization, neoliberal policies, and processes of social transformation. Wodak argues that these
developments have paved the way for discourses such as nationalism, right-wing populism, and
xenophobia to gain strength. Within this framework, the Discourse-Historical Approach he
developed aims to uncover the explicit and implicit ideological meanings present in discourses. In
this approach, Wodak draws on Teun A. van Dijk’s socio-cognitive discourse theory, but includes
not only the textual structure of discourse but also the historical, political, and social context in which
it is produced in the analytical process. Thus, forms of othering, exclusion, and discriminatory
representation in discourses are evaluated within the historical conditions and power relations in
which they emerge, thereby making the ideological structure underlying the discourse visible (cited
in Cakmak and Bilisli, 2019, p. 119).
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The research findings show that Sebiliirresdd did not reduce conservatism solely to the
preservation of traditional values; rather, it developed a holistic approach centered on the idea that
Islam serves as the fundamental reference point for determining social order. The journal largely
evaluated the Republican reforms from the perspective of religious and cultural continuity; in
particular, it interpreted the abolition of the caliphate, regulations in the fields of education and law,
as well as secularization policies, through the lens of the Islamic community’s historical memory and
identity. In addition, Sebiliirresdd has reported on and interpreted the debates on conservatism in the
press of the time from its own perspective; thus, it has systematically revealed the approach of
conservative thought toward the Republican reforms.

This study has certain limitations. The research is restricted to issues of Sebiliirresad
published between 1923 and 1924. Consequently, the findings should be evaluated within the
framework of the journal’s editorial policy and discourse during this time period. Furthermore, other
newspapers were not examined as independent data sources in this study; only the news and debates
reported by Sebiliirresdd were considered. For this reason, the study does not claim to represent the
entire press of the early Republican era; rather, it aims to reveal Sebiliirresadd’s conservative discourse
and its approach to Republican reforms. Nevertheless, it is anticipated that this study will contribute
to the literature by demonstrating how the Republican revolutions brought conservative debates to
the forefront and how an Islamist intellectual journal interpreted this process of transformation.

Criticisms of the Revolutions in the Press During the Early Years of the Republic

The transformation process, which began with the abolition of the sultanate, was quickly
followed by comprehensive reforms aimed at reorganizing the state’s relationship with religion. The
Republican administration undertook far-reaching reforms in the fields of education, law, and
religion to institutionalize the new regime and implement secularization policies. In this context, the
caliphate was abolished, the education system was centralized through the Law on the Unification of
Education, the legal system was restructured with the adoption of the Civil Code, and the role of
religious institutions in the public sphere was significantly redefined.

With the decision to abolish the caliphate, it was legally acknowledged that the caliphate was
a secular institution representing political authority rather than a religious office; the existence of a
second authority capable of sharing sovereign power alongside the Grand National Assembly of
Turkey and the Office of the President was rejected. In terms of domestic policy, the Ankara
administration assessed that a caliphate office operating outside its control could lead to a duality of
authority within the state and could become a focal point of opposition to the political, social, and
cultural reforms being implemented. From a foreign policy perspective, the new Republic of Turkey,
which embraced the nation-state concept, acted on the view that a caliphate institution claiming to
represent the international Islamic community could negatively affect the young state’s foreign
relations and international standing. Accordingly, the abolition of the caliphate was intended to
prevent Turkey from being identified with Pan-Islamist policies and to position it as a sovereign,
equal, and independent nation-state within the international system (Satan, 2022, p. 7). Consequently,
the abolition of the caliphate was viewed not merely as a reform aimed at strengthening central
authority in domestic politics, but also as a significant measure intended to ensure that the new
Republic would position itself as an independent actor within the international system in line with its
nation-state ideology. According to Aysal, the political, legal, educational-cultural, economic, and
everyday life reforms implemented during the Turkish Revolution served as tools aimed at bringing
Turkish society up to the level of modern civilization. In this context, the goal was to replace outdated
institutions with modern ones and to establish a way of life suited to the demands of the era. However,
the fundamental purpose of all these reforms was to safeguard the existence, independence, and
continuity of the Turkish State (Aysal, 2011).
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One of the most significant steps toward religious reform was Law No. 677, enacted in 1924,
titled “Law on the Closure of Tekkes, Zaviyes, and Tombs, and the Prohibition and Abolition of
Certain Titles Related to Tomb Custodianship,” which constituted one of the most comprehensive
reforms undertaken by the Republican administration to reorganize religious institutions. Under this
law, tekkes, zawiyas, and tombs were closed; the office of the tomb custodian and certain religious
titles associated with these structures were abolished; and visits to tombs were prohibited. In
subsequent years, the preservation and management of certain mausoleums which were reopened to
visitors as museums—were carried out by public officials appointed by the state (Ding, 2017, p. 113).

Concurrent with the reforms targeting religious institutions, regulations aimed at
transforming the visible elements of daily life were also implemented. The reforms of the early
Republican era radicalized the process of Ottoman modernization regarding clothes and redefined
gender roles through women’s clothing, the most visible symbol of this transformation (Oguzhan
and Ozkir, 2026, p. 358). Looking back from the Republic’s second century, it becomes evident that
the clothing and attire regulations implemented in 1829 and 1924 were not merely cosmetic reforms
but also significant turning points that shaped the political and social transformation of Turkey’s
modernization process. These reforms played a decisive role in redefining the public sphere and
establishing the symbolic order of the new regime. However, the issue of clothing and attire gradually
became a key element in political and social debates; it emerged as one of the primary arenas where
identity, lifestyle, and ideological differences came to the fore. This situation has paved the way for
political polarization in Turkey to be shaped, for many years, not so much by economic or class-
based foundations as by cultural symbols and lifestyles (Eski, 2026, p. 103). The comprehensive
reforms carried out by the Republican administration in the political, legal, religious, and social
spheres not only transformed the institutional structure but also sparked diverse assessments and
debates within the public sphere. In particular, secularization policies and measures aimed at
reorganizing daily life were addressed from various ideological perspectives in the press of the time.

While Mustafa Kemal was forming the political leadership to carry out the National Struggle,
he also placed special importance on the development of an Anatolian press that would garner public
support for the struggle. As Ankara became the political and military center of the National Struggle,
media outlets supporting the National Struggle also began to take shape largely in this city. In
contrast, one of the most significant challenges faced by the Ankara administration during the years
of the National Struggle and the early years of the Republic was the critical and, at times, oppositional
editorial policy pursued by the Istanbul press. However, the strict control policies implemented
following the enactment of the Takrir-i Siikiin Law in 1924 led to a significant weakening of the
Istanbul press’s political influence and capacity for opposition by 1927 (Turan, 2020, p. 2511).

During this period, the internal uprisings that occurred in the early years of the Republic
particularly the 1924 Sheikh Said Rebellion—as well as the backlash that followed the abolition of
the caliphate and the sultanate were viewed by the new regime as significant threats to political
stability and legitimacy. These developments paved the way for the strengthening of the state’s
security-oriented policies and led to increased control over the press. Indeed, the Law on the
Maintenance of Public Order (Takrir-i Siikiin Kanunu), which came into effect in 1924, established
the legal foundation for this security paradigm; under the pretext of protecting public order and the
regime, it significantly restricted freedom of the press and freedom of expression. During this period,
the public sphere drifted away from being a free and critical public sphere, as conceptualized by
Habermas, and transformed into an ideological space of communication shaped in line with the
state’s goals of nation-building and social integration (cited in Aldirmaz, 2025, p. 163).

The reforms implemented during the early Republican period, along with the security
policies designed to ensure their enforcement, directly influenced the political function of the press
and its approach to publishing. While the Republican administration viewed the press as a key tool
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for securing societal acceptance of the reforms and reinforcing the legitimacy of the new regime,
opposition media outlets adopted a critical editorial line, particularly regarding secularization, the
reorganization of religious institutions, and social transformation policies. This situation transformed
the press in the early Republican era from merely a medium for conveying news into one of the
arenas where political and ideological debates took shape. In this context, examining the discourses
through which criticisms of Republican reforms were constructed in the conservative and Islamist
media outlets of the period is important for understanding the debates on conservatism during the
early Republican era.

Litfi Fikri, President of the Istanbul Bar Association, wrote a letter to the newspapers on
November 10, 1923, advocating for the Caliphate to remain in place. The “Tanin” newspaper, which
published the letter, also included the following statements in an editorial by Hiiseyin Cahit the next
day: “If the Caliphate is taken away from us, the Turkish State, with its population of five to ten
million, will lose all significance within the Islamic world. It does not take great insight to understand
that, in the eyes of European politics, we would be reduced to the status of the smallest and most
insignificant government. Is this what patriotism is? Every Turk who truly feels a sense of
nationalism in his heart is obliged to cling to the Office of the Caliphate with both hands” (Topuz,
2003, p. 144).

Efforts to abolish the Caliphate sparked significant debates, particularly in the Istanbul press.
During this period, newspapers such as Tevhid-i Efkar, Tanin, and Tasvir-i Efkar adopted a critical
editorial stance toward the policies of the Republican administration. Indeed, the newspapers Tanin
and Tasvir-i Efkdr published a letter sent to Prime Minister Ismet Pasha by Aga Khan and Emir Ali
on behalf of the Indian Caliphate Committee, demanding the preservation of the Caliphate. The
Ankara government viewed this initiative as a foreign-backed intervention in the internal affairs of
the new regime; the publication of the letter further exacerbated the tension between the Istanbul
press and the Republican administration (Armaoglu, 2023, p. 177). In particular, Tevhid-i Efkar
characterized the abolition of the caliphate as a fait accompli a situation that had already occurred
and from which there was no turning back. In contrast, Hakimiyet-i Milliye and Yenigiin in Anatolia
leading publications of the Ankara press openly supported this decision; the newspapers Vakit, Vatan,
Aksam, and Ileri, on the other hand, viewed the abolition of the caliphate as an important step toward
removing obstacles to Turkey’s process of modernization and progress. (Murat and Ozmen, 2018, p.
137).

The intense criticism in the newspapers paved the way for the emergence of political and
ideological tensions between the Republican administration in Ankara and the Istanbul press
(Armaoglu, 2023). Following the proclamation of the Republic, the new state administration viewed
the institution of the caliphate not only as a religious and historical legacy but also as a significant
political obstacle standing in the way of the planned reforms. For this reason, the future of the
caliphate became one of the fundamental issues intensely debated in the public sphere during the
early years of the Republic (Karatas, 2024, p. 1265).

The primary concern that united the editorial writers of these newspapers was the fear that,
with the proclamation of the Republic, political power would become centralized in the person of
Mustafa Kemal and that this could lead to a one-man rule. In addition, the notion that the new political
order would marginalize the political elite—a legacy of the Ottoman era from decision-making
mechanisms also constituted one of the main pillars of the opposition discourse (Kilig, 2008, pp.
192-193). The proclamation of the Republic and the sweeping reforms that followed paved the way
for a heated debate on the concept of conservatism in the Turkish press. Events such as the abolition
of the sultanate, the proclamation of the Republic, and, in particular, the abolition of the caliphate
went beyond mere political reorganization; they caused profound upheavals in the cultural and
religious spheres, and these upheavals were reflected in the columns of the press. During this period,
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conservatism took shape—albeit within a specific contextual framework as a discourse that defended
traditional values against modernization, which it perceived as a threat.

According to Velid Ebiizziya, the editorial writer of the Tevhid-i Efkdr newspaper, the radical
reformist factions influential within the CHF did not enjoy sufficient support among the public. In
this context, Ebilizziya developed a conservative approach centered on the concept of “national
sovereignty” in opposition to the transformations being carried out along the lines of secularism,
revolutionism, and liberalism. He addressed social changes particularly the increased visibility of
women in the public sphere and the lifting of the alcohol ban through the lens of morality and honor;
he criticized the intellectuals who defended these policies, labeling them “extreme revolutionaries.”
However, although Ebiizziya frequently used the concepts of “national sovereignty” and “republic,”
it is difficult to say that he grounded these concepts deeply in their historical, philosophical, and
political contexts. For this reason, it can be argued that his assessments of these concepts were largely
shaped by contemporary political polemics (Ersal, 2019, p. 359).

Ebiizziya’s approach reflects the critical stance of conservative circles during the early
Republican period, which focused on the scope, implementation, and social consequences of reforms
rather than outright opposition to the republican regime. These criticisms were based not on a
complete rejection of the idea of modernization, but rather on the understanding that social
transformation must be carried out with due regard for historical and cultural continuity. In this
context, the conservative press, rather than challenging the Republic’s fundamental political
structure, emphasized criticisms aimed at redefining the relationship between secularization policies
and religious and cultural values. A similar approach is clearly evident in the publications of
Sebiliirresad, one of the period’s leading publications; by evaluating the Republic’s reforms through
the lens of Islamic references and social traditions, the journal emerged as one of the key
representatives of the conservative discourse.

Sebiliirresad Magazine’s Approach to Debates on Conservatism

Strat-1 Miistakim, one of the influential Islamic periodicals spanning the period from the
Second Constitutional Era to the Republican era, was first published on August 14, 1908, by Ebu’l-
Ula Zeynelabidin and Esref Edip, with Mehmet Akif Ersoy serving as its chief editor. Originally
published under the title Sirat-1 Miistakim, the magazine released a total of 182 issues by 1912 and
continued its publication under the name Sebiliirresdd from that year onward. Published continuously
until March 5, 1924, the magazine was one of the key publications that analyzed the political and
social developments of the early years of the Republic from an Islamic perspective. After suspending
publication for a time, Sebiliirresdd resumed publication in 1948 in response to strong demand from
readers and continued until 1965 (Kocabasoglu, 2010, p. 59).

As one of the most influential publications of the early Republican era, Sebiliirresad
participated in the debates on conservatism that took shape in the press between 1923 and 1924 not
merely as a reporter but also as a directly involved actor. By covering the polemics unfolding among
the leading newspapers of the era Ileri, Aksam, and Tevhid-i Efkdr the journal clearly articulated its
own position in the debates centered on fundamental concepts such as secularism, conservatism,
reactionaryism, and Westernization. Sebiliirresad’s responses to these debates not only reflected the
intellectual climate of the era but also demonstrated how conservatism was defined during that
period.

The debate began with a polemic between Subhi Niri Bey and Ebiizziya Velid Bey. In an
article written by Subhi Nlri Bey about Tevhid-i Efkar in the Ileri newspaper:

"Mr. Velid is a courageous conservative. He always thinks of the past, while we are always
preparing for the future. He is a traditionalist and religious, while we are progressive and Western-
oriented. He pins his hopes on tradition and the past to secure our progress and future, while we
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look to Europe and America for examples to achieve the same goal. And finally, we are supporters
of today’s national state, government, and parliament, while he is independent and conservative...”
(Press, Westernization, Secularism, Laicism, Sebiliirresad, September 20, 1923, p. 126).

These statements clearly reveal the fundamental ideological divide that took shape around
the concept of modernization in the early years of the Republic. In this debate, conservatism was
defined as a way of thinking rooted in the past and grounded in religious values, while progress,
secularism, and Westernization were positioned as opposing discourses. Thus, conservatism became
not merely a political preference but one of the fundamental concepts in the intellectual struggle over
the direction and method of modernization.

In his response, titled “The Past and the Future,” written by Ebiizziya Velid Bey, the owner
of the Tevhid-i Efkdr newspaper,

“As for the issue of the past and the future: We must admit that we cannot quite understand
what our colleague Subhi Niri Bey meant by saying, ‘We are worthy and Western-oriented.’ Ziya
Gokalp Bey—who is considered the greatest authority of the present day, just as he was during the
Committee of Union and Progress era—had translated the French word ‘layik’ as the term ‘la-dini.’
When this Arabic term “la-dini” is translated into Turkish, it clearly means “godless.” “Must we
therefore conclude that those who claim to be ‘secular’ intend to sever all ties with religion

entirely?” (Press, Westernization, Secularism, Atheism, Sebiliirresad, September 20, 1923, p. 126)

Here, Velid Bey is not merely offering a critique of the translation; rather, by explaining the
concept of secularism etymologically and reducing it to atheism, he has criticized Subhi Nuri Bey’s
political stance.

Ahmed Agaoglu was also criticized by Ebuziziya Velid Bey in the same article for his
remarks on the subject:

"Unfortunately, it has recently become customary among us to mix social beliefs with
political issues. In fact, one of those who has gone the farthest in this regard is Mr. Ahmed Agaoglu.
In his most recent reply to us, Mr. Ahmed Agaoglu put forward the theory that being an “Orientalist”
can be nothing other than support for despotism, and he claimed that a man who calls himself an
“Orientalist” and a “conservative” must necessarily be a supporter of absolute autocracy. However,
anyone who thinks with a modicum of logic and fairness would have no hesitation in acknowledging
that there is no connection between these two issues. Indeed, if by “Orientalist” one means “a
supporter of Islamic politics” , then it must be acknowledged that true Islamists are supporters of
national sovereignty, not individual sovereignty. For Islam is founded on consultation.
Consequently, those whose Islamic faith is complete desire that all matters of the nation be managed
through public consultation; and consequently, such people are also advocates of national
sovereignty by virtue of their religious beliefs..." (Press, Westernization, Secularism, Atheism,
Sebiliirresad, September 20, 1923, p. 126).

These statements show that Ebiizziyd Velid Bey opposed approaches that equated
conservatism with absolutism and despotism. Based on Islam’s principle of consultation (shura),
Velid Bey argued that conservatism does not conflict with the concept of national sovereignty; thus,
he positioned conservatism not as part of an authoritarian political ideology but as part of a
constitutional system of governance shaped by Islamic principles. Within this framework, he rejected
Ahmed Agaoglu’s interpretation, which linked conservatism to support for despotism, and sought to
redefine the political meaning of conservatism.

Osman Bey, a philosophy teacher, also published an article titled “Tradition and Progress”
in Tevhid-i Efkar. In this article, Osman Bey:
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"There is a claim frequently bandied about by the group that presents itself as liberal. The
thinkers and writers among this group often say, 'We will establish a worthy administration; we will
separate the government from religion. We will Westernize the country and the nation;, we will
modernize our social standards.” However, the conservatives are standing in the way of our
progressive aspirations;, no matter what we attempt, they stand in our path, using the power of
religion to thwart our efforts. “If only this old-fashioned, tradition-bound, ignorant, and bigoted
crowd weren’t here, we would raise the country’s intellectual level—we would do this, we would do
that—but alas, these bigots, alas, these pilgrims, alas, these clerics...” “There is no need to present
lengthy evidence to prove just how unjust, baseless, and childish these claims are...” (Debates on
Westernization, Sebiliirresad, September 27, 1923, p. 144).

With this statement, Osman Bey questions the negative connotations—such as
reactionaryism, bigotry, and opposition to progress—attributed to the concept of conservatism and
argues that this concept must be redefined. The discourse positions conservatism not as the antithesis
of modernization, but as a legitimate form of thought that advocates for modernization to be carried
out within its own social and cultural dynamics. In this regard, the text is noteworthy for
demonstrating how the discourse on conservatism was defended during the early Republican period
and what arguments were used to establish its legitimacy within the modernization debates of the
time.

The topic continued to be debated among newspapers in 1924 as well, and an article in the
Aksam newspaper criticizing the Tevhid-i Efkar newspaper became the subject of the journal:

“Tevhid-i Efkar’s mission is not conservatism, but reactionaryism. Conservatism means
preserving every step taken, not rushing forward, but never turning back. However, Tevhid-i Efkar’s
goal is to return to a time at least three or four centuries ago, to the customs and laws of the Golden
Age of Islam, to the era of the Noble Sharia. This is what is called ‘reactionism’ in the full sense of
the word. “Let us give everything its proper name so that minds are not confused...” (What Do They
Mean by ‘Reactionary’? Sebiliirresad, September 4, 1924, p. 272).

While all these debates were ongoing, Sebiliirresad explained the concept of conservatism
by evaluating it through events occurring in social life:

"If what they mean by conservatism (secular conservatism) is the presence of brothels in
Muslim neighborhoods, the practice of issuing prostitution permits to Muslim women, Muslim
women mingling and dancing with both Muslim and non-Muslim men in certain public places;
Muslim women walking in the streets with their arms exposed up to their elbows, their chests exposed
up to their breasts, and their legs exposed up to their knees, men and women attending theaters and
movie theaters together and sitting side by side; the practice of parading Muslim children through
the streets with hats on their heads, and other such matters—to seek compromise with those who
wish to preserve these practices, or to show leniency in order to “improve” them, is a betrayal of the
revolutionary ideal. For the nation brought about this revolution, as Kazim Karabekir Pasha stated,
with the aim of exalting its sacred religion and saving its national and religious sanctities that were
sought to be destroyed.” (“What Is the Purpose of Conservatism?” Sebiliirresad, November 22,
1923, p. 60).

These statements demonstrate that Sebiliirresad approached conservatism not merely as a
political stance but also as a conception of social order rooted in the preservation of religious and
moral values. While the journal positions social and cultural practices perceived as representative of
the Western lifestyle as the antithesis of conservatism, it argues that the Republican reforms were
carried out not to eliminate society’s religious and national values but to strengthen them. In this
regard, conservatism is defined not as a discourse that is entirely opposed to social change, but as a
normative approach that advocates for change to occur in a manner consistent with Islamic and
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national values. Thus, Sebiliirresdd seeks to redefine conservatism as a system of thought centered
on the preservation of moral, religious, and social order.

Similarly, in another article published in Sebiliirresad, conservatism is explained by
highlighting the differences between how it is understood in the West and its place within Islamic
thought:

"The term 'conservatism' is used as the counterpart to 'conservatorism'; in its literal sense,
it refers to a practice aimed at preserving the methods, customs, principles, and traditions of the past
exactly as they are. This is where the first misunderstanding begins. While Western conservatism is
understood in this sense, the conservatism embraced and promoted by Islam is the ‘straight path’
that aims for constant development, renewal, and progress, provided that its spirit and principles
are preserved. For Islam is, above all else, the most perfect of all religions. The principles and
foundations it establishes drive both individuals and society as a whole toward constant effort and
elevation... Conservatives, in terms of emotion, spirit, logic, harmony with the realities of things and
events, order and harmony, and social discipline, progress, and renewal, and are convinced that by
acting within our own principles, we can rise without needing to rely on the West. Indeed, events and
experience have shown that imitating the West in the social sphere undermines our social cohesion,
corrupts our morals, and weakens family bonds.” (The Nature and Meaning of Conservatism.
Sebiliirresad, February 14, 1924, p. 246).

With this statement, Sebiliirresad redefines the concept of conservatism by consciously
distinguishing it from the Western understanding of conservatism. At the discursive level, the
meaning of the concept is first reconstructed; while Western conservatism is presented as a static
understanding that seeks to preserve the past as it is, the conservatism embraced by Islam is
positioned as a dynamic approach that is open to change and progress, yet aims to achieve this change
within the framework of religious and national principles. Thus, criticisms that conservatism is
opposed to progress are reversed, and the concept is legitimized by associating it with the ideas of
teceddiit (renewal), terakki (progress), and tekamdiil (development).

In the same article, the spiritual importance of conservatism in Islamic thought is discussed
in the following words: “This is the social mission of conservatives. Since spirituality is essential, it
is Islam—which embodies the highest and most comprehensive levels of spiritual, moral, and
philosophical evolution and possesses the power to unite humanity under a single community—that
provides this strength. Conservatives, in terms of emotion, spirit, logic, conformity to the realities of
things and circumstances, order and harmony, social discipline, progress, and renewal—and are
convinced that by acting within our own principles, we can rise without needing to rely on the West.
Indeed, events and experience have shown that imitating the West in the social sphere undermines
our social cohesion, corrupts our morals, and weakens family bonds.” (The Nature and Meaning of
Conservatism. Sebiliirresad, February 14, 1924, p. 247).

With these statements, Sebiliirresad presents conservatism not merely as an understanding
based on the preservation of traditions, but as a vision of social order grounded in the spiritual and
moral principles of Islam. In this discourse, Islamic civilization is positioned as the fundamental
source of progress, order, and social solidarity, while Western civilization is portrayed as a factor
leading to moral decay, the weakening of the family structure, and the breakdown of social solidarity.
Thus, conservatism is reinterpreted not as an absolute rejection of Westernization, but as a legitimate
form of thought that advocates for social change in accordance with Islamic values. Through this
discourse, Sebiliirresad legitimizes conservatism within an ideological framework that safeguards
religious, moral, and national values.

The same article also discusses the relationship between science and conservatism:
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"As for the sciences and positive arts, there is no disagreement on this matter between
conservatives and proponents of innovation. We are under an absolute necessity to adopt the sciences
and arts—which belong to no single nation—from wherever they may come, but not merely in letter,
rather, we must embrace them in their full scope and meaning and apply them in practice. The fact
that all manifestations relevant to our public and private lives are inspired by our fundamental
principles, and that the reform of our society to better meet the needs of the people, in no way hinders
material progress. On the contrary, it is a proven fact that imitating the West in social matters does
not ensure the development, prosperity, or material well-being of our country.” (The Nature and
Meaning of Conservatism, Sebiliirresad, February 14, 1924, p. 247).

With this discourse, Sebiliirresad refutes the claim that conservatism is opposed to science
and progress, thereby redefining the concept. While the text defines the positive sciences and
technical advancements as a universal body of knowledge not belonging to any single nation, it is
evident that the primary emphasis is placed on applying this knowledge in a manner consistent with
society’s religious, moral, and cultural values. Thus, rather than establishing a dichotomy between
science and conservatism, the discourse distinguishes between the West’s scientific heritage and the
Western lifestyle. In this context, the element subject to criticism is not science and technology, but
the unquestioning imitation of the West’s social and cultural values.

In another article in the journal, the material and spiritual goals of conservative people were
articulated:

"The goal of conservative people is to elevate our society spiritually and morally to its
original state, and to work toward ensuring the highest level of material progress. In this regard,
conservatism is neither reactionary nor bigoted. Rather, it is a genuine commitment to progress that
views the spirit of Islam—the religion of perfection—at the highest level. Indeed, it could not be
otherwise. In short, we are firmly convinced that, in order for this nation—and Muslim nations in
general—to achieve the greatest possible progress within the shortest possible time, it is necessary
to adhere to the sound principles of Islam.” (Sebiliirresdd, “The Nature and Meaning of
Conservatism,” February 14, 1924, p. 248).

Sebiliirresad rejected the discourse that equated conservatism with reactionaryism and
bigotry, thereby imbuing the concept with a new meaning. Conservatism was defined as a way of
thinking based on the fundamental principles of Islam that aims to develop society both spiritually
and materially; while the connection between conservatism and negative concepts such as
reactionaryism, bigotry, and backwardness was consciously rejected, conservatism was legitimized
through the concept of “true progressivism,” thereby attempting to construct an alternative
understanding of modernization by placing the discourse of progress and development not in
opposition to conservatism but directly within it.

During this period, when debates on conservatism intensified, Sebiliirresad developed a
comprehensive definition to counter the public perception that equated the concept with
reactionaryism and opposition to change. The journal argued that conservatism is not merely a system
of thought aimed at preserving religious and moral values, but also one that seeks the scientific,
economic, and social development of society. In this vein, the fundamental principles of
conservatism were explained as follows:

"Conservatism, as the most genuine and sincere advocate of progress and renewal by virtue
of the absolute obligation it places on the cultivation of strength and the acquisition of knowledge
and wisdom; by always keeping in mind the spirit of Islamic civilization—which encompasses its
independent social structure, principles, and values—has identified the most suitable and natural
path for our development. On this social path, there exists the potential to find solutions to every
kind of difficulty that may arise—from our spiritual, emotional, natural, and civilizational needs to
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material, industrial, and economic matters—for both our society as a whole and our individual
members. For the recognition of a social group as happy is contingent upon its possessing a
civilization that is rooted in a high spiritual life, sound morality, and strong solidarity, and
possessing a civilization and existence that fully encompasses the means of prosperity and wealth,
as well as the means to defend the ummah. A social group that is strong in terms of civilization and
material wealth but lacks spiritual integrity is far from attaining true happiness and perfection.”
(Sebiliirresad, “Why Do We Need Conservatism in Social Affairs?” February 21, 1924, p. 264).

With this statement, Sebiliirresad redefined conservatism not as a static and change-resistant
mindset, but as a way of thinking aimed at achieving progress, renewal, and development in
accordance with the fundamental principles of Islamic civilization. By using concepts evocative of
modernization—such as progress, renewal, science, and wisdom—alongside concepts of spirituality,
morality, and Islamic civilization within the same discursive unity, a harmony was established
between conservatism and progress. Thus, an alternative discourse on modernization rooted in
Islamic values has been constructed in opposition to the notion that Westernization is the sole model
of modernization.

In the same article, Sebiliiresdd:

"In these years of peace following great struggles, may our Republic shine with the purity
and spiritual strength of the early Islamic republics—a beacon across the Islamic world—through
the strong character and sound morals of our families, the unshakable solidarity of our society, the
attainment of full development, the progress and elevation of our individuals, and, in short, the
prosperity and happiness of the nation—that it may realize the perfection of education and embody
the highest progress alongside the most enlightened wisdom—is what conservatism desires more
than any other ideology. For, in accordance with the command “Love of the homeland is part of
faith [Hubbii’l-vatan mine’l-iman],” those with conservative ideas who are sincerely attached to
their country are the most loyal and devoted members of a strong Islamic republic.” (Sebiliirresad,
“Why Do We Need Conservatism in Social Affairs?”, February 21, 1924, p. 265).

This statement defines Sebiliirresad conservatism not as an anti-republican ideology, but as
a perspective aimed at strengthening the Republic on the basis of Islamic values. By using concepts
such as “progress,” “development,” “enlightenment,” and “prosperity” alongside religious and moral
values, the discourse emphasizes that conservatism is not opposed to progress; meanwhile, the phrase
“Hubbii’l-vatan mine’l-iman” (Love of the homeland is part of faith) links conservatism to national
identity and patriotism. Thus, Sebiliirresdd reconstructs conservatism at the discursive level as an
alternative conception of modernization—one rooted in Islamic principles and aimed at
strengthening social development and the moral foundations of the Republic.

When the discussions on conservatism published in Sebiliirresad are evaluated collectively,
it becomes evident that the journal’s primary objective was to redefine conservatism by
distinguishing it from the negative connotations such as “reactionaryism,” “bigotry,”
“backwardness,” and “opposition to progress” that were becoming widespread in the public discourse
of the time. The journal presents conservatism not as a mindset opposed to scientific and
technological advancements, but as a system of thought grounded in the moral and spiritual principles
of Islam, supportive of scientific progress, yet opposed to the unquestioning imitation of Western
social and cultural values. In this vein, conservatism has been rearticulated within a holistic discourse
that aims to reconcile religion with science, spirituality with material development, and national
identity with modernization. The articles in the journal, while asserting that Westernization was not
the only form of modernization during the early Republican era, sought to legitimize an alternative
conception of modernization shaped by Islamic references. In this regard, Sebiliirresad stands out
not merely as a publication responding to the political and social debates of the era, but as a
significant intellectual platform that redraws the ideological boundaries of conservatism and imbues
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it with new meaning. These discourses reveal that conservatism in the early Republican era was not
merely a defensive reflex; rather, it reflected an effort to develop an original intellectual framework
regarding modernization, national identity, religion, and social order.

Conclusion

This study aims to reveal how the journal Sebiliirresdd responded to the debates on
conservatism in the Turkish press between 1923 and 1924 the period spanning the proclamation of
the Republic and the enactment of the Law on Public Order and to identify the discursive strategies
the journal employed to redefine the concept of conservatism. The analysis, conducted using
historical discourse analysis, revealed that Sebiliirresad did not approach conservatism merely as an
understanding based on the preservation of traditions; rather, it defined it as a holistic system of
thought reconstructed within the framework of Islamic thought that encompasses progress, science,
morality, and social solidarity.

One of the study’s most significant findings is that the journal consciously sought to
distinguish conservatism from concepts such as reactionaryism, bigotry, backwardness, and
opposition to progress terms with which it was frequently associated in the press of the time.
Sebiliirresad argued that conservatism does not oppose change; on the contrary, it advocates for
change to be carried out in accordance with the fundamental principles of Islam, while preserving
the historical and cultural structure of society. In this vein, conservatism was defined as “true
progressivism”; concepts of modernization such as progress, renewal, development, science, and
wisdom became integral parts of the conservative discourse. The study also demonstrates that the
journal did not entirely reject the West; while embracing science and technology, it opposed the
unquestioning adoption of Western social and cultural values. In the Sebiliirresad discourse, the
positive sciences, technological advancements, and modern knowledge are accepted as part of the
universal body of knowledge, and the necessity of adopting them is emphasized. However, the
unquestioning imitation of the West’s social and cultural values is criticized; a conscious distinction
is made between science and the Western lifestyle. Thus, the journal develops an alternative model
of modernization one that reconciles scientific progress with Islamic ethics and national values in
opposition to the discourse that equates modernization with Westernization.

Sebiliirresad’s approach to the Republic does not constitute an absolute rejection. Rather than
opposing the Republic, the journal’s discourse argues that the Republic must develop in a manner
consistent with Islam’s moral and spiritual principles. An effort was made to establish a new
relationship between conservatism and the Republic through concepts such as patriotism, national
unity, social solidarity, the protection of the family institution, and the strengthening of morality.
Thus, rather than positioning itself entirely outside the regime, the journal developed a discourse that
reinterpreted the Republic’s legitimacy through Islamic references. The study demonstrates that,
during the early Republican period, the press was not merely a tool for reporting political
developments; it was also a significant arena for debate where ideological identities and political
concepts were shaped. The concept of conservatism took on different meanings through the polemics
waged among publications; in this process, Sebiliirresdd made a significant contribution to the
formation of the intellectual foundations of Turkish conservatism by redefining the boundaries of the
concept.

In conclusion, the discourse on conservatism developed by Sebiliirresad during the early
Republican period presents a unique intellectual framework that brings together Islamism, national
identity, and controlled modernization—distinct from the status-quo-oriented approach of Western
conservatism. The journal redefined conservatism not as a call to return to the past, but as an
alternative modernization project aimed at achieving social development while preserving religious
and moral values. In this regard, the study contributes to the literature not only by revealing the
conceptual construction of Turkish conservatism during the early Republican period but also by
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demonstrating the role of the press in the production of ideological discourse. However, future
studies that conduct a comparative analysis of different newspapers and magazines published during
the same period will provide a more comprehensive understanding of how the discourse of
conservatism was produced within various ideological circles in the early Republican press.
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Siyasal diisilince tarihinin en eski ve en tartismali kavramlarindan biri olan muhatazakarlik,
modern Bat1 siyaset felsefesinde genellikle 18. yiizyil sonlarina, Edmund ar'iin Fransiz Devrimi
Uzerine Diisiinceler adl1 eserine dayandirilir. Burke, devrimci aklin soyut ve evrenselci 6zgiirliik
anlayisina karsi ¢ikarak, tarihsel birikimin, geleneklerin ve kurumlarin korunmasi gerektigini ileri
stirmiistiir (Burke, 2016). Kirk'e gore ise muhafazakarligin temel ilkelerinden birincisi; evrensel ve
stireklilik arz eden bir ahlaki diizenin varligina duyulan inangtir. Bu anlayisa gore ahlaki diizen, insan
yasamint yonlendiren degismez ilkeler biitiiniinii ifade etmekte, insan ile ahlaki diizen arasinda
karsilikl1 ve ayrilmaz iliski bulunmaktadir. Kirk’ e gére muhafazakarligin ikinci temel ilkesi ise
gelenek, teamiil ve siireklilige verilen onemdir. Muhafazakar diisiinceye gore toplumsal diizenin,
istikrarin ve birlikte yasama kiiltiiriiniin korunmasinda gelenekler belirleyici bir isleve sahiptir. Bu
nedenle muhafazakarlar, tarihsel siire¢ icerisinde olusan geleneklerin, teamdiillerin ve toplumsal
siirekliligin  korunmasini  toplumun devamliligi agisindan temel bir gereklilik olarak
degerlendirmektedir (Kirk, 2008, s. 244-245).

Ancak muhafazakarlik, her toplumun kendi tarihsel ve kiiltiirel kosullarinda farkli anlamlar
kazanmistir. “Bir Ideoloji olarak Muhafazakarlik” bashikli makalesinde ise Huntington (1957)
muhafazakarligi; belirli bir siyasal diizeni savunmaktan ziyade, toplumsal degisimin niteligi ve
hiziyla ilgilenen durumsal bir ideoloji olarak tanimlamistir. Bu yaklagimda temel amag, ani ve koklii
degisimlerin dogurabilecegi risklere karsi toplumsal istikrari, siirekliligi ve mevcut kurumlarin
korunmasini saglamaktir. Huntington, muhafazakarligin kargitinin liberalizm degil, radikalizm
oldugunu ileri siirmekte; muhafazakarligin tedrici degisimi savunurken, radikalizmin hizli ve koklii
doniisiimii benimsedigini vurgulamaktadir (akt. Harries, 2006, s. 98).

Tiirk siyasal diisiincesinde ise muhafazakarlik, Bati'daki gelisim siirecinden farkli bir seyir
izlemistir. Osmanli'nin son doneminde devleti kurtarma c¢abalari, Batililasma ve modernlesme
sancilar1 iginde sekillenen Tiirk muhafazakarligi, Tanzimat ile beraber belirginlesmeye baslamistir.
Yeni Osmanlilar’a gére Tanzimat, beklenen anlamda hukuk devleti anlayisini tesis edememis, aksine
biirokratik seckinlerin hakim oldugu bir yonetim yapist olusturmustur. Bu sorunun asilmasi igin
anayasanin yirilirliige konulmasi ve halk iradesini temsil eden bir meclisin agilmasi Onerilmis,
Tanzimat'in hedeflerinin ancak bu yolla hayata gegirilebilecegi ve toplumun biitiin kesimlerinin
haklariin korunabilecegi ileri siirilmiistiir (Mardin, 1992, s. 216).

Bora'ya (2003) gore Tiirk modernlesmesi, muhafazakar diisiinceden biitiiniiyle bagimsiz bir
stire¢ olarak gelismemis; aksine muhafazakar unsurlarla etkilesim i¢inde sekillenmistir. Her ne kadar
Kemalizm kendi ideolojik sdyleminde inkilapgiligi, ilerlemeyi, cumhuriyetgiligi ve modernlesmeyi
esas alarak muhafazakarliktan ayrigsa da modernlesme siirecinde Bati'nin degerlerinin biitiiniiyle
benimsenmesini savunan kozmopolit ve evrenselci yaklagimlar belirleyici olmamistir. Bunun yerine,
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Ziya Gokalp'in medeniyet-kiiltiir ayrimi temelinde gelistirdigi anlayis etkili olmus; modernlesme,
Bat1 medeniyetinin teknik ve kurumsal kazanimlarinin benimsenmesiyle birlikte Tiirk kiiltiiriiniin ve
milli kimliginin korunmasini amaglayan bir siire¢ olarak degerlendirilmistir. Bu yoniiyle Bora, Tiirk
modernlesmesinin kendi icinde muhafazakar bir damar da tagidigini ileri stirmektedir (Bora, 2003,
s.71). Dolayisiyla Tiirk muhafazakarligi, Bati'daki Orneklerinden farkli olarak modernlesmeye
biitiiniiyle kars1 ¢ikan bir diisiince degil, degisimi tarihsel, kiiltiirel ve dini degerlerle uyumlu bigimde
yonlendirmeyi amaglayan bir yaklagim olarak gelismistir.

Kara'ya (2014) gére, islame1 diisiinceyi modernist, muhafazakar ve gelenekci gibi keskin
kategorilere ayiran siniflandirmalar ilk bakista agiklayici goriinse de bu ayrimlar her zaman tutarl
ve kapsayici degildir. Islamci gevrelerde muhafazakar olarak nitelendirilen yaklasim, cogu zaman
koklii bir ideolojik muhafazakarliktan ziyade, belirli gelismelere karsi ortaya ¢ikan tepkisel bir
tutumu yansitmaktadir. Bununla birlikte, Islamci diisiiniirler arasinda fikir birligi bulundugunu
sOylemek de dogru degildir. Farkli dergiler ve yayin organlari etrafinda ictihad, siyaset ve toplumsal
meseleler gibi cesitli konularda goriis ayriliklar1 ve tartismalar yasanmistir. Ancak bu tartismalar,
Islam medeniyetinin temel ilkeleri, Bati medeniyetiyle iliskisi veya dinin ilerleme ve akil
karsisindaki konumu gibi esasli meselelerde belirgin bir ayrismaya donlismemistir. Kara, ayrica
literatiirde muhafazakar olarak tanimlanan bir¢ok ismin bu niteligi diisiincelerinden ¢ok yasam
tarzlari, toplumsal tutumlar ve 6zellikle Cumhuriyet yonetimine karsi benimsedikleri elestirel tavir
nedeniyle kazandigimi ileri siirmektedir (Kara, 2014, s. 36). Cumbhuriyet'in ilk yillarinda
muhafazakarlik, yalin bir diisiince akimindan ziyade, modernlesme siirecine iligkin farkli yaklasim
ve yorumlar1 biinyesinde barindiran ¢ok katmanli bir diisiinsel alan olarak ortaya ¢ikmustir.

Erol Giingor de medeniyet ile kiiltiirii iki farkli kavram olarak ortaya koyarak agiklamistir.
Buna gore medeniyet, bilim, teknik ve kurumsal gelismeler sayesinde siirekli ilerlemeye agik bir
yapiya sahip oldugundan, bu alandaki yenilikler gercek anlamda bir gelismeyi ifade etmektedir. Buna
karsilik kiiltiir, yalmizca yeni oldugu icin daha iistiin kabul edilemeyecegi gibi kiiltiirel degisimin
toplumun tarihsel birikimi ve ihtiyaglariyla uyumlu olmasi gerekmektedir. Bu ¢er¢evede Glingér,
Tiirkiye'nin Selguklu ve Osmanli donemlerine kiyasla teknik ve maddi medeniyet unsurlar
bakimindan 6nemli ilerlemeler kaydettigini, ancak kiiltiirel siireklilik agisindan ayni gelismenin
saglanamadigini ileri siirmektedir. Glingor’e gore, 6zellikle dil basta olmak iizere kiiltlirel mirasla
kurulan bagin zayiflamasi, toplumsal hafizanin ve kiiltiirel devamliligin zarar gérmesine neden
olmustur. Bu nedenle, yalnizca Bati medeniyetinin teknik ve kurumsal kazanimlarin1 benimsemek
modernlesme icin yeterli degildir; kiiltiirel kimligin ve tarihsel mirasin korunmasi da toplumsal
biitiinliiglin siirdiiriilebilmesi agisindan zorunlu goriilmektedir (Giingér, 1972 s. 82). Tirk
muhafazakarliginin Bati'daki klasik muhafazakarlik anlayigindan farkli olarak modernlesme
stireciyle ¢atisan degil, onu tarihsel ve kiiltiirel degerler ¢ercevesinde yeniden yorumlamaya g¢aligan
bir diisiince gelenegi oldugu goriilmektedir. Bu anlayista, modernlesmenin biitliniiyle reddedilmesi
yerine, toplumsal ve kiiltiirel siirekliligin korunmasi esas alinmis; 6zellikle din, gelenek, tarih ve milli
kimligin modernlegme siirecinin temel referanslari arasinda yer almasi gerektigi savunulmustur.

Cumbhuriyet rejiminin siyasal agidan istikrar kazanmasinin ardindan, yeni yonetim kendi
ideolojik ve kurumsal doniisiim programini daha kararl bir bigimde uygulamaya baglamistir. 15-20
Ekim 1927 tarihleri arasinda gerceklestirilen Cumhuriyet Halk Firkasi1 Kongresi'nde okunan Nutuk,
Milli Miicadele'nin resmi tarih anlatisini ortaya koyarak yeni rejimin mesruiyetini pekistiren temel
metinlerden biri olmustur. Rejimin gili¢ kazanmasiyla birlikte laiklesme ve modernlesme
dogrultusunda reformlar hiz kazanmis; 1928 yilinda Anayasa'dan devletin dininin islam oldugunu
belirten hiikiim ¢ikarilmis ve ayni yil Latin alfabesi kabul edilerek Arap alfabesinin yerine kullanima
gecirilmistir. Harf Inkilabi, yalmzca yazi sisteminin degisimini degil, aym1 zamanda Osmanli
gecmisiyle kurulan kiiltiirel iligkinin yeniden tanimlanmasimi da beraberinde getirmistir. Yeni
alfabenin kabuliiyle birlikte egitim sistemi yeniden diizenlenmis, okuryazarligin yayginlastirilmasi
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hedeflenmis ve Cumbhuriyet'in benimsedigi degerler dogrultusunda yetistirilen yeni bir kusagin
olusumu amaglanmistir (Ahmad, 2006, s. 119).

Milli Miicadele'nin ardindan kurulan Cumhuriyet, yalnizca yeni bir devlet insa etmek disinda
ortak degerler etrafinda sekillenen yeni bir ulusal kimlik olusturmay1 da amaglamistir. Bu dogrultuda,
siyasal ve toplumsal yapinin tek merkezden orgiitlenmesini esas alan bir anlayis benimsenmistir. Bu
maksatla olusturulan 1921 Teskilat-1 Esasiye Kanunu'nda yer alan kuvvetler birligi ilkesi bu
yaklagimin temelini olusturmustur. Benzer bicimde, egitimin, adalet sisteminin ve diger kamu
kurumlarinin merkezi bir yapi altinda birlestirilmesine yonelik reformlar da devletin biitiinlesme
politikasinin 6nemli unsurlar1 hdline gelmistir. Bu siirecte, {ilke genelinde ortak bir siyasal ve kiiltiirel
diizen olusturulmasi hedeflenmis, modernlesme ve ulus insasi politikalart merkezilesme anlayist
dogrultusunda yiiriitiilmiistiir. Ancak bu yaklasim, farkli toplumsal ve kiiltiirel unsurlarin kamusal
alandaki goriiniirliigiinii sinirlandiran ve ¢ogulculugu ikinci plana iten bir yonetim anlayisini da
beraberinde getirmistir (Toprak, 2021, s. 539). Cumbhuriyet'in ilk yillarinda gerceklestirilen siyasal,
hukuki ve kiiltiirel reformlar, yalnizca devletin kurumsal yapisint degil, donemin basin ve yaymn
hayatimt da dogrudan etkilemistir. Basin, yeni rejimin ideolojik hedeflerinin kamuoyuna
aktarilmasinda 6nemli bir arag olarak goriiliirken, ayn1 zamanda reformlara yonelik farkl diisiinsel
yaklagimlarin dile getirildigi bir tartisma zemini islevi de iistlenmistir. Bu siireg¢te Cumhuriyet'in
modernlesme politikalarin1 destekleyen yayinlarin yani sira, dini ve geleneksel degerlerin
korunmasini savunan siireli yayinlar da kamuoyunda etkili olmustur.

Cumbhuriyet donemi, Tiirkiye'nin siyasal, hukuksal ve toplumsal yapisinda kokli
doniisiimlerin gerceklestirildigi bir reform siireci olarak degerlendirilmektedir. Bu reformlar, farkli
donemlerde uygulamaya konulmus olmakla birlikte, Cumhuriyet'in kurucu ilkelerinin
sekillenmesinde 6zellikle 1919—-1923 yillar1 belirleyici olmustur. Saltanatin kaldirilmasi, Cumhuriyet
Halk Firkasi'nin kurulmasi ve Cumhuriyet'in ilan1 gibi temel siyasal diizenlemeler bu donemde
gergeklestirilerek yeni devletin kurumsal temelleri olusturulmustur. Bununla birlikte, laiklik ve
milliyet¢ilik ekseninde sekillenen kapsamli reformlarin biiyiik boliimii 1923—-1930 yillar1 arasinda
hayata gecirilmistir. Bu siirecte hukuk sisteminde koklii degisiklikler yapilarak ser't hukuk yerine
Isvigre Medeni Kanun’u esas almmus, Harf Inkilab ile Latin alfabesi kabul edilmis, Bat1 takvimi
kullanilmaya baglanmis ve kilik kiyafet basta olmak iizere giindelik yasami doniistiirmeye yonelik
cesitli diizenlemeler yiiriirliige konulmustur. S6z konusu reformlar, Cumhuriyet'in modernlesme ve
ulus-devlet ingsas1 hedefleri dogrultusunda siyasal, hukuksal ve kiiltiirel alanlarda kapsamli bir
doniisiim siirecini ifade etmektedir (Karpat, 2015, s. 27).

Cumhuriyet’in ilaninin ardindan uygulamaya konulan reformlar, yalnizca devletin kurumsal
yapisin1 yeniden diizenlemeyi degil, ayn1 zamanda toplumsal yagami1 Cumhuriyet’in temel ilkeleri
dogrultusunda doniistiirmeyi amaglamigtir. Siyasal, hukuksal, egitim ve kiiltiirel alanlarda
gergeklestirilen bu diizenlemeler, yeni rejimin modernlesme ve ulus-devlet insasi hedeflerinin temel
araclart olarak degerlendirilmistir. Bununla birlikte, reformlarin kapsami ve uygulanig bigimi,
donemin basminda ve farkli diislince ¢evrelerinde ¢esitli tartismalar1 da beraberinde getirmistir.
Ozellikle din-devlet iliskileri, laiklik, hilafet ve geleneksel kurumlarin gelecegine iligkin
diizenlemeler, Cumhuriyet'in ilk yillarinda basinin en yogun bigimde ele aldig1 konular arasinda yer
almistir. Bu tartismalar icerisinde Sebiliirresdd, Islamci diisiincenin 6nde gelen yayin organlarindan
biri olarak reformlara yonelik yaklagimi ve gelistirdigi soylemle dikkat gekmistir.

Yontem

Bu arastirmanin temel amaci, Cumhuriyet'in ilanin takip eden 1923-1924 yillar arasinda
gerceklestirilen siyasal ve toplumsal reformlarin muhafazakarlik tartismalarini nasil sekillendirdigini
ve bu tartismalara Sebiliirresad dergisinin hangi diislinsel ¢ergevede yaklasim gelistirdigini ortaya
koymaktir. Erken Cumhuriyet doneminde hilafetin kaldirilmasi, Tevhid-i Tedrisat Kanunu, tekke ve
zaviyelerin kapatilmasi, kiyafet diizenlemeleri ve laiklesme politikalar yalnizca devletin kurumsal
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yapisint doniistiiren reformlar olarak kalmamis, ayn1 zamanda muhafazakéarlik diisiincesinin yeniden
tanimlandigr 6nemli tartigma alanlarimi olusturmustur. Bu c¢alisma, s6z konusu reformlarin
muhafazakarlik ekseninde nasil anlamlandirildigini ortaya koymay1 ve dénemin en etkili islamci
yayin organlarindan biri olan Sebiliirresdd dergisinin muhafazakarlik kavramini nasil insa ettigini
incelemeyi amaglamaktadir.

Arastirmada nitel arastirma yontemi benimsenmistir. Veri toplama silirecinde belge
incelemesi tekniginden yararlanilmis; arastirmanin veri setini Sebiliirresdd dergisinin 1923-1924
yillar1 arasinda yayimlanan muhafazakarlik, Cumhuriyet reformlari, hilafet, laiklik, modernlesme,
Batililasma ve din-devlet iligkileri konularmi ele alan makale, yorum ve haber metinleri
olusturmustur. Calismada yalnizca Sebiliirresdd dergisi sistematik olarak incelenmis; donemin diger
gazeteleri arastirmanin dogrudan veri kaynagi olarak kullanilmamistir. Bununla birlikte,
Sebiliirresadn sayfalarinda yer verdigi Tanin, Tevhid-i Efkar, Tasvir-i Efkdar, Vakit gibi gazetelere
ait haberler ve tartismalar, donemin basin giindemini yansitmasi bakimimdan degerlendirilmis; bu
haberlerin nasil aktarildigi ve Sebiliirresdd tarafindan nasil yorumlandigi analiz edilmistir.
Dolayisiyla arastirma, farkli gazeteler arasinda karsilastirmali bir inceleme yapmaktan ziyade,
Sebiliirresddin donemin tartigmalarim1 nasil okudugunu ve bu tartigmalara nasil bir sdylem
gelistirdigini ortaya koymaktadir.

Bu calismada kullanilan séylem tarihsel yaklasgim Ruth Wodak tarafindan gelistirilen
elestirel sdylem analizinin tarihsel baglami merkeze alan ydntemlerinden biridir. Bu yaklagim,
sOylemi yalnizca dilsel bir yap1 olarak degil, tarihsel, toplumsal ve siyasal siireglerle etkilesim icinde
sekillenen bir pratik olarak ele almaktadir. Wodak, soylemlerin farkli donemlerde ve farkli
metinlerde yeniden firetildigini, metinlerarasilik ve sdylemlerarasilik iliskileri araciligiyla siirekli
yeniden baglamsallastirildigini ileri siirmektedir. Bu nedenle analiz siirecinde sdylemin dilsel
ozellikleri ile tarihsel ve sosyo-politik baglam birlikte degerlendirilmekte; metinler hem makro
diizeyde toplumsal kosullar hem de mikro diizeyde soOylemsel stratejiler dikkate alinarak
¢oziimlenmektedir (akt. Elmacioglu, 2024, s. 17-18). Fairclough&Wodak’a gore s6ylem, toplumsal
yasamin sekillenmesinde Onemli bir rol oynadigi icin iktidar ve gii¢ iliskilerinin olugumu ile
stirdiiriilmesinde de belirleyici bir isleve sahiptir. Soylemsel pratikler, ideolojik diizeyde etkide
bulunarak toplumsal siniflar, kadinlar ve erkekler ile etnik ya da kiiltiirel azinliklar arasinda var olan
esitsiz gii¢ iliskilerinin kurulmasina ve yeniden fiiretilmesine katki saglayabilmektedir. Bu siireg,
sOylemin toplumsal gercekligi belirli temsil bigimleri araciligiyla inga etmesi ve bireyleri belirli
toplumsal konumlar igerisinde tanimlamasi yoluyla gerceklesmektedir (Fairclough&Wodak, 1997,
s. 258). Wodak'a gore toplumlar homojen yapilardan olusmamakta; aksine farkli ideolojileri,
kimlikleri ve toplumsal aidiyetleri ayn1 anda barindiran ¢ok katmanli yapilardir. Bu durum, 6zellikle
kiiresellesme, neoliberal politikalar ve toplumsal doniisiim siirecleriyle daha belirgin hale
gelmektedir. Wodak, bu gelismelerin milliyetgilik, sag popiilizm ve yabanci diismanligi gibi
sOylemlerin giic kazanmasina zemin hazirladigini ileri siirmektedir. Bu cercevede gelistirdigi
Soylem-Tarihsel Yaklagim, sdylemlerde yer alan acik ve ortiik ideolojik anlamlar1 ortaya ¢ikarmay1
amagclamaktadir. Wodak, bu yaklagiminda Teun A. van Dijk'in sosyo-biligsel sdylem kuramindan
yararlanmakla birlikte, sOylemin yalnizca metinsel yapisint degil, onu iireten tarihsel, siyasal ve
toplumsal baglami da analiz siirecine dahil etmektedir. Boylece sdylemlerdeki 6tekilestirme, diglama
ve ayrimci temsil big¢imleri, ortaya ¢iktiklar1 tarihsel kosullar ve iktidar iliskileri igerisinde
degerlendirilerek, sdylemin arka planindaki ideolojik yap1 goriiniir hale getirilmektedir (akt. Cakmak
ve Bilisli, 2019, s. 119).

Arastirma bulgulan, Sebiliirresdd'n muhafazakarligi yalmizca geleneksel degerlerin
korunmasina indirgemedigini; Islam'in toplumsal diizeni belirleyen temel referans oldugu diisiincesi
etrafinda sekillenen biitlinciil bir yaklagim gelistirdigini gostermektedir. Dergi, Cumhuriyet
reformlarim biiylik 6lciide dini ve kiiltiirel stireklilik agisindan degerlendirmis; 6zellikle hilafetin
kaldirilmast, egitim ve hukuk alanindaki diizenlemeler ile laiklesme politikalarii Islam toplumunun
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tarihsel hafizasi ve kimligi {izerinden yorumlamistir. Bunun yaninda Sebiliirresdd, donemin
basininda yer alan muhafazakarlik tartigmalarim da kendi perspektifi dogrultusunda aktarmis ve
yorumlamis; boylece muhafazakar diisiincenin Cumbhuriyet reformlarina yonelik yaklagimini
sistematik bicimde ortaya koymustur.

Arastirmanin bazi sinirliliklar bulunmaktadir. Calisma yalnizca 1923-1924 yillari arasinda
yayimlanan Sebiliirresad sayilari ile simirlandirilmistir. Dolayisiyla elde edilen bulgular, derginin bu
zaman dilimindeki yayin politikas1 ve sOylemi ¢ergevesinde degerlendirilmelidir. Ayrica arastirmada
diger gazeteler bagimsiz veri kaynagi olarak incelenmemis; yalnizca Sebiliirresdd'in aktardigi haber
ve tartigsmalar dikkate alinmistir. Bu nedenle c¢alisma, erken Cumhuriyet donemindeki basinin
tamamini temsil etme iddias1 tastmamakta; Sebiliirresad'in muhafazakarlik sdylemini ve Cumhuriyet
reformlarina yonelik yaklagimini ortaya koymay1 hedeflemektedir. Bununla birlikte aragtirmanin,
Cumbhuriyet devrimlerinin muhafazakarlik tartigmalarmi nasil goriiniir hale getirdigini ve Islamci bir
diisiince dergisinin bu doniisiim siirecini nasil anlamlandirdigini géstermesi bakimindan literatiire
katki saglamasi diigiiniilmektedir.

Cumbhuriyet'in ilk Yillarinda Basinda Inkilaplara Yénelik Elestiriler

Saltanatin kaldirilmasiyla baslayan donilisiim siireci, kisa siirede devletin din-devlet
iligkilerini yeniden diizenlemeye yonelik kapsamli reformlarla devam etmistir. Cumhuriyet yonetimi,
yeni rejimi kurumsallastirmak ve laiklesme politikalarini hayata gegirmek amaciyla egitim, hukuk
ve din alanlarinda koklii diizenlemelere yonelmistir. Bu kapsamda hilafet kaldirilmig, Tevhid-i
Tedrisat Kanunu ile egitim sistemi merkezilestirilmis, Medeni Kanun'un kabuliiyle hukuk sistemi
yeniden yapilandirilmig ve dini kurumlarin kamusal alandaki konumu 6nemli 6lgiide yeniden
tanimlanmugtir.

Halifeligin kaldirilmasi karari ile hukuki agidan halifeligin dini bir makamdan ziyade siyasal
otoriteyi temsil eden diinyevi bir kurum oldugu kabul edilmis; Tiirkiye Biiyiik Millet Meclisi ve
Cumhurbagkanligi makaminin varligi karsisinda egemenlik yetkisini paylasabilecek ikinci bir
otoritenin varlig1 reddedilmistir. i¢ politika bakimindan ise Ankara ydnetimi, kendi denetimi disinda
faaliyet gosterebilecek bir halifelik makaminin devlet i¢inde otorite ikiligine yol acabilecegini ve
yiiriitiilen siyasal, toplumsal ve kiiltiirel reformlara karsi muhalefetin odak noktast haline
gelebilecegini degerlendirmistir. Dis politika agisindan ise ulus-devlet anlayisin1 benimseyen yeni
Tiirkiye Cumbhuriyeti, uluslararast Islam toplumunu temsil etme iddiasi tasiyan bir halifelik
kurumunun, geng¢ devletin dis iligkilerini ve uluslararasi1 konumunu olumsuz etkileyebilecegi
goriisiinden hareket etmistir. Bu dogrultuda halifeligin kaldirilmasiyla, Tiirkiye'nin Panislamist
politikalarla 6zdeslestirilmesinin oniine gegilmesi ve uluslararasi sistem igerisinde egemen, esit ve
bagimsiz bir ulus-devlet olarak konumlanmasi hedeflenmistir (Satan, 2022, s. 7). Dolayisiyla
halifeligin kaldirilmasi, yalnizca i¢ politikada merkezi otoriteyi giiclendirmeye ydnelik bir reform
olarak degil, aym zamanda yeni Cumhuriyet'in ulus-devlet anlayisi dogrultusunda uluslararasi
sistemde bagimsiz bir aktor olarak konumlanmasini saglamayi1 amaglayan 6nemli bir diizenleme
olarak gorlilmiistiir. Aysal'a gore, Tiirk Devrimi siirecinde gergeklestirilen siyasal, hukuksal, egitim-
kiiltiir, ekonomik ve giindelik yasama yonelik diizenlemeler, Tiirk toplumunu ¢agdas uygarlik
diizeyine ulastirmayir amaclayan araglar niteligindedir. Bu kapsamda, c¢agin gerisinde kalan
kurumlarin yerine modern kurumlarin olusturulmasi ve ¢agin gereklerine uygun bir yasam diizeninin
kurulmasi hedeflenmistir. Ancak biitiin bu reformlarin temel amaci, Tirk Devleti'nin varligmi,
bagimsizligini ve siirekliligini glivence altina almaktir (Aysal, 2011).

Dini reformlara yonelik en 6nemli adimlarindan biri ~ de 1924 yilinda kabul edilen 677
sayili Tekke ve Zaviyelerle Tiirbelerin Seddine ve Tiirbedarliklarla Birtakim Unvanlarin Men ve
llgasina Dair Kanun, Cumhuriyet ydnetiminin dini kurumlar1 yeniden diizenlemeye yonelik en
kapsamli reformlarindan biri olmustur. Bu kanunla tekke, zaviye ve tiirbeler kapatilmas; tiirbedarlik
kurumu ile bu yapilarla baglantili bazi dinl unvanlar kaldirilmis ve tiirbe ziyaretleri yasaklanmistir.
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Daha sonraki yillarda miize statiisiiyle yeniden ziyarete acilan bazi tiirbelerin korunmasi ve idaresi
ise devlet tarafindan gorevlendirilen kamu personeli araciligiyla yiiriitiilmiistiir (Ding, 2017, s. 113).

Dini kurumlara yonelik reformlarla es zamanli olarak giindelik yasamin goriiniir unsurlarini
doniistiirmeye yonelik diizenlemeler de hayata gecirilmistir. Erken Cumhuriyet donemi reformlari,
Osmanli modernlesmesinin kiyafet konusunda baslattig1 siireci radikallestirerek, doniisiimiin en
goriiniir simgesi olan kadin kiyafetleri tizerinden toplumsal cinsiyet rollerini yeniden tanimlamigtir
(Oguzhan ve Ozkir, 2026, s. 358). Cumhuriyet'in ikinci yiizyilindan geriye doniip bakildiginda, 1829
ve 1924 yillarinda gerceklestirilen giyim ve kiyafet diizenlemelerinin yalnizca goriiniise iliskin
reformlar olmadigi, aym1 zamanda Tiirkiye'nin modernlesme siirecinde siyasal ve toplumsal
doniisiimii sekillendiren 6nemli kirilma noktalar1 oldugu goriilmektedir. Bu reformlar, kamusal
alanin yeniden tanimlanmasinda ve yeni rejimin simgesel diizeninin olusturulmasinda belirleyici bir
rol istlenmigtir. Bununla birlikte, giyim ve kiyafet meselesi zamanla siyasal ve toplumsal
tartigmalarin 6nemli bir unsuru héline gelmis; kimlik, yasam tarzi ve ideolojik farkliliklarin
gorlinlirliik  kazandigr baslica alanlardan biri olmustur. Bu durum, Tiirkiye'deki siyasal
kutuplagsmanin uzun yillar boyunca ekonomik veya sinifsal temellerden ziyade kiiltiirel semboller ve
yasam tarzlan iizerinden sekillenmesine zemin hazirlamistir (Eski, 2026, s.103). Cumbhuriyet
yonetiminin siyasal, hukuksal, dini ve toplumsal alanlarda ger¢eklestirdigi bu kapsamli reformlar,
yalnizca kurumsal yapiy1 dontistiirmekle kalmamis, ayn1 zamanda kamuoyunda farkli degerlendirme
ve tartigmalar1 da beraberinde getirmistir. Ozellikle laiklesme politikalar1 ile giindelik yasam
yeniden diizenlemeye yonelik uygulamalar, doénemin basin organlarinda farkli ideolojik
perspektiflerden ele alinmistir.

Mustafa Kemal, Milli Miicadele’yi yiiriitecek siyasal kadrolar1 olustururken, miicadeleyi
kamuoyu nezdinde destekleyecek bir Anadolu basminin gelismesine de 6zel onem vermistir.
Ankara’nin Milli Miicadele’nin siyasi ve askeri merkezi haline gelmesiyle birlikte, Milli
Miicadele’yi destekleyen basin organlari da biiyiik 6l¢iide bu sehirde sekillenmeye baglamistir. Buna
karsilik, Milli Miicadele yillarinda ve Cumhuriyet’in ilk ddneminde Ankara yonetiminin karsilagtig
en Onemli sorunlardan biri, Istanbul basminin izledigi elestirel ve zaman zaman muhalif yayin
politikast olmustur. Ancak 1924 yilinda yiirlirlige giren Takrir-i Siikkin Kanunu sonrasinda
uygulanan siki denetim politikalari, 1927 yilina gelindiginde Istanbul basininin siyasal etkisinin ve
muhalefet kapasitesinin 6nemli dl¢iide zayiflamasina yol agmistir (Turan, 2020, s. 2511).

Bu siiregte, dzellikle 1924 Seyh Sait Isyani basta olmak iizere Cumhuriyet'in ilk yillarinda
meydana gelen i¢ isyanlar ile hilafet ve saltanatin kaldirilmasinin ardindan ortaya ¢ikan tepkiler, yeni
rejim tarafindan siyasal istikrar ve mesruiyet agisindan 6énemli tehditler olarak degerlendirilmistir.
Bu gelismeler, devletin gilivenlik odakli politikalarmin giiclenmesine zemin hazirlamis ve basin
iizerindeki denetimin artirilmasini beraberinde getirmistir. Nitekim 1924 yilinda yiiriirliige giren
Takrir-i Siikiin Kanunu, bu giivenlik anlayisinin hukuki temelini olusturmus; kamu diizeni ve rejimin
korunmas1 gerekgesiyle basin ve ifade 6zgiirliigiinii 6nemli dl¢lide sinirlandirmistir. Bu donemde
kamusal tartisma alani, Habermas'in kavramsallastirdigi anlamda 6zgiir ve elestirel bir kamusal alan
olmaktan uzaklasarak, devletin ulus insasi ve toplumsal biitiinlesme hedefleri dogrultusunda
sekillendirilen ideolojik bir iletisim alanina doniismiistiir (akt. Aldirmaz, 2025, s. 163).

Erken Cumhuriyet doneminde gergeklestirilen reformlar ile bunlarin uygulanmasim giivence
altina almaya yonelik giivenlik politikalari, basinin siyasal islevini ve yaym anlayisim1 dogrudan
etkilemistir. Cumhuriyet yonetimi, reformlarin toplumsal kabuliinii saglamak ve yeni rejimin
mesruiyetini pekistirmek amaciyla basini 6nemli bir ara¢ olarak goriirken, muhalif yaym organlar
ise Ozellikle laiklesme, dinl kurumlarin yeniden diizenlenmesi ve toplumsal doniisiim politikalar
ekseninde elestirel bir yayin ¢izgisi benimsemistir. Bu durum, erken Cumhuriyet déneminde basini
yalmzca haber aktaran bir mecra olmaktan ¢ikararak, siyasal ve ideolojik tartigsmalarin sekillendigi
alanlardan biri haline getirmistir. Bu cercevede, donemin muhafazakar ve Islamc1 basin organlarinda
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Cumbhuriyet reformlarina yonelik elestirilerin hangi sdylemler iizerinden insa edildiginin
incelenmesi, erken Cumhuriyet donemindeki muhafazakarlik tartigmalarinin anlagilmasi agisindan
Onem tasimaktadir.

Istanbul Barosu Baskam Liitfi Fikri, 10 Kasim 1923’te gazetelere bir mektup yazmis ve
Hilafet’in kalkmamas1 goriisiinii savundu. Mektubu yayinlayan “Tanin” gazetesi ertesi giin Hiiseyin
Cahit’in basyazisinda da su ifadelere yer vermekteydi: “Hilafet bizden giderse, bes on milyonluk
Tiirkiye Devleti’'nin Islam alemi icinde hi¢hir énemi kalmayacaktir. Avrupa siyaseti goziinde de en
kiigiik ve degersiz bir hiikiimet yerine diisecegimizi anlayabilmek icin biiyiik bir dirayete liizum
yoktur. Milliyetperverlik bu mudur? Gergek milliyet hissini kalbinde duyan her Tiirk, Hilafet
Makamzi’na dort elle sarilmak mecburiyetindedir” (Topuz, 2003, s. 144).

Hilafetin kaldirilmasina yonelik girisimler dzellikle Istanbul basininda énemli tartismalara
neden olmustur. Bu siirecte Tevhid-i Efkar, Tanin ve Tasvir-i Efkdr gibi gazeteler, Cumhuriyet
yonetiminin politikalarina elestirel bir yaym c¢izgisi izlemistir. Nitekim Tanin ve Tasvir-i Efkdr
gazeteleri, Hindistan Hilafet Komitesi adina Aga Han ile Emir Ali tarafindan Bagbakan Ismet Pasa'ya
gonderilen ve hilafetin korunmasini talep eden mektubu yaymmlamistir. Ankara hiikiimeti bu girisimi,
yeni rejimin i¢ islerine yonelik dig destekli bir miidahale olarak degerlendirmis; mektubun
yayimlanmasi ise Istanbul basini ile Cumhuriyet yonetimi arasindaki gerilimi daha da belirgin hale
getirmistir (Armaoglu, 2023, s. 177). Ozellikle Tevhid-i Efkdr, hilafetin kaldirilmasim fiilen
gergeklesmis ve geri doniisii miimkiin olmayan bir durum (emr-i vaki) olarak nitelendirmistir. Buna
karsilik, Ankara basininin 6nde gelen yayin organlarindan Hakimiyet-i Milliye ve Anadolu'da
Yenigiin bu karar1 acik bicimde desteklemis; Vakit, Vatan, Aksam ve Lleri gazeteleri ise hilafetin
kaldirilmasimi Tiirkiye'nin ¢agdaslasma ve ilerleme siirecinin Oniindeki engellerin kaldirilmasi
bakimindan &nemli bir adim olarak degerlendirmistir. (Murat ve Ozmen, 2018, s. 137).

Gazetelerde yer alan yogun elestiriler, Ankara’daki Cumhuriyet yonetimi ile istanbul basim
arasindaki siyasal ve ideolojik gerilimin belirginlesmesine zemin hazirlamistir (Armaoglu, 2023).
Cumhuriyet'in ilaninin ardindan yeni devlet yonetimi, hilafet kurumunu yalnizca dini ve tarihi bir
miras olarak degil, ayn1 zamanda gerceklestirilmesi planlanan inkilaplarin 6niinde yer alan 6nemli
bir siyasal engel olarak degerlendirmistir. Bu nedenle hilafetin gelecegi, Cumhuriyet'in ilk yillarinda
kamuoyunda yogun bigimde tartigilan temel meselelerden biri haline gelmistir. (Karatas, 2024, s.
1265).

Bu gazetelerin bagyazarlarii ortak bir zeminde bulusturan temel kaygi, Cumhuriyet’in
ilanyla birlikte siyasal iktidarin Mustafa Kemal’in sahsinda merkezilesecegi ve bunun tek kisi
yonetimine doniisebilecegi yoniindeki endiseleridir. Bunun yamni sira, yeni siyasal diizenin Osmanli
doneminden miras kalan siyasal seckinleri karar alma mekanizmalarinin disina itecegi diisiincesi de
muhalif sdylemin temel dayanaklarindan birini olusturmustur (Kilig, 2008, s. 192-193).
Cumbhuriyet'in ilan1 ve ardindan gelen koklii reformlar, Tiirk basininda muhafazakarlik kavraminin
hararetli bir sekilde tartisilmasina zemin hazirlamistir. Saltanatin kaldirilmasi, cumhuriyetin ilan1 ve
bilhassa hilafetin kaldirilmasi gibi olaylar, sadece siyasi diizenlemeler olmanin 6tesinde, kiiltiirel ve
dini alanda derin sarsintilar yaratmig ve bu sarsintilar basin siitunlarina yansimistir. Bu dénemde
muhafazakarlik, ancak belirli bir durumsal baglamda, kendisine tehdit olarak algiladig1 modernlesme
karsisinda geleneksel degerleri miidafaa eden bir sdylem olarak sekillenmistir.

Tevhid-i Efkdr gazetesi basyazart Velid Ebiizziya’ya gore CHF i¢inde etkili olan radikal
reformcu kadrolarin toplum nezdinde yeterli karsiligi bulunmamaktaydi. Bu dogrultuda Ebiizziya,
laiklik, inkilap¢ilik ve liberalizm ekseninde yiiriitiillen doniisiimlere karsi, hakimiyet-i milliye
kavramini merkeze alan muhafazakar bir yaklasim gelistirmistir. Ozellikle kadinlarin kamusal
alandaki goriiniirliigiiniin artmasi ve icki yasaginin kaldirilmasi gibi toplumsal degisimleri ahlak ve
namus kavramlari ¢ergevesinde ele almis; bu politikalari savunan aydinlart "miifrit inkilapgilar”
olarak nitelendirerek elestirmistir. Bununla birlikte, Ebiizziya'nin hakimiyet-i milliye ve cumhuriyet
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kavramlarini sikca kullanmasina ragmen, bu kavramlari tarihsel, felsefi ve siyasal baglamlartyla
derinlemesine temellendirdigini soylemek giigtiir. Bu nedenle, s6z konusu kavramlara iligkin
degerlendirmelerinin ¢cogunlukla giincel siyasal polemikler ¢ercevesinde sekillendigi ifade edilebilir
(Ersal, 2019, s. 359).

Ebiizziyanin bu yaklagimi, erken Cumhuriyet doneminde muhafazakar c¢evrelerin
Cumbhuriyet rejimine biitiiniiyle karsi ¢gikmaktan ziyade, reformlarin kapsami, uygulanis bigimi ve
toplumsal sonuglar1 {iizerine yogunlasan elestirel tutumunu yansitmaktadir. Bu elestiriler,
modernlesme diisiincesinin tiimiiyle reddedilmesinden ¢ok, toplumsal doniisiimiin tarihsel ve
kiiltiirel siireklilik gozetilerek gerceklestirilmesi gerektigi anlayigina dayanmaktadir. Bu baglamda
muhafazakar basin, Cumhuriyet'in temel siyasal yapisini tartismaya agmaktan ziyade, laiklesme
politikalar1 ile dini ve kiiltiirel degerler arasindaki iliskinin yeniden tanimlanmasina yonelik
elestirilerini 6n plana ¢ikarmigtir. Benzer bir yaklasim, donemin yayin organlarindan Sebiliirresad'in
yaymlarinda da belirgin bicimde gériilmekte; dergi, Cumhuriyet reformlarin Islami referanslar ve
toplumsal gelenek ekseninde degerlendirerek muhatazakar sdylemin 6nemli temsilcilerinden biri
olarak 6ne ¢ikmaktadir.

Sebiliirresad Dergisinin Muhafazakarhk Tartismalarina Yaklasim

II. Mesrutiyet'ten Cumhuriyet donemine uzanan siirecte etkili Islamcr siireli yaymlardan biri
olan Sirat-1 Miistakim, 14 Agustos 1908 tarihinde Ebu'l-Ula Zeynelabidin ve Esref Edip tarafindan
yayimlanmaya baslanmis, derginin basyazarligim ise Mehmet Akif Ersoy istlenmistir. ilk
doneminde Sirat-1 Miistakim adiyla yayimlanan dergi, 1912 yilina kadar toplam 182 say1 ¢ikarmig
ayni yildan itibaren Sebiliirresdd adiyla yayin hayatini slirdiirmiistiir. 5 Mart 1924'e kadar kesintisiz
yaymmlanan dergi, Cumhuriyet'in ilk yillarindaki siyasal ve toplumsal gelismeleri Islamci bir
perspektiften degerlendiren 6nemli yayin organlarindan biri olmustur. Yayinina bir siire ara veren
Sebiliirresad, okuyucularin yogun talebi lizerine 1948 yilinda yeniden yayimlanmaya baslamis ve
1965 yilina kadar nesriyatini siirdiirmiistiir (Kocabagoglu, 2010, s. 59).

Erken Cumhuriyet doneminin en etkili yayin organlarindan biri olan Sebiliirresad, 1923 ile
1924 yillan arasinda basinda sekillenen muhafazakarlik tartigmalarina aktarict olarak degil, aymi
zamanda dogrudan miidahil bir aktor olarak katilmistir. Dergi, ddnemin onde gelen gazeteleri leri,
Aksam ve Tevhid-i Efkdr arasinda cereyan eden polemiklere yer vererek laiklik, muhafazakarlik,
irtica ve Batililagsma gibi temel kavramlar etrafinda yiiriitiilen tartismalarda kendi konumunu agik bir
sekilde ortaya koymustur. Sebiliirresdd'm bu tartismalara verdigi cevaplar, yalnizca dénemin fikri
iklimini yansitmakla kalmamig, ayn1 zamanda bu donemde muhafazakarligin nasil tanimlandigini da
gostermigtir.

Tartismanin baslangici Subhi Nari Bey ile Ebiizziya Velid Bey arasindaki polemik ile ortaya
cikmistir. lleri gazetesi’nde Suphi Niri Bey'in Tevhid-i Efkar hakkinda yazdig: bir makalede:

"Velid Bey cesaret sahibi bir muhdfazakardir. O hep maziyi diistiniir, biz ise hep istikbali
hazirlariz. O sark¢t ve dincidir, biz ise layik ve garbciyiz. O terakkimizi, istikbdlimizi te'min icin
ananeden, maziden timid bekliyor, biz ise ayni gayeye varmak icin Avrupa ve Amerika'dan misal
artyoruz. Ve nihdyet biz bugiinkii milli devlet, hiikimet ve meclis tarafdariyiz, o ise miistakildir,
muhafazakdrdir...” (Matbuat, Garbcilik, Layiklik, Ladinilik, Sebiliirresad, 20 Eylil 1923, s. 126).

Bu ifadeler, Cumhuriyet'in ilk yillarinda modernlesme anlayis1 etrafinda sekillenen temel
ideolojik ayrismay1 agik bigimde ortaya koymustur. Tartismada muhafazakarlik, gegmise baglilik ve
dini degerlere yaslanan bir diislince bigimi olarak tanimlanirken; ilerleme, laiklik ve Batililasma ise
karsit bir sdylem tizerinden konumlandirilmistir. Boylece muhafazakarlik, yalnizca siyasal bir tercih
olarak degil, modernlesmenin yonii ve yoOntemi {izerine yiiriitilen fikri miicadelenin temel
kavramlarindan biri haline gelmistir.
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Tevhid-i Efkdr gazetesi sahibi Ebiizziya Velid Bey'in cevap niteligindeki "Mazi ve Ati"
baslikl1 makalesinde

"Mazi ve ati mes'elesine gelince: Subhi Niri Bey arkadasimizin da 'biz layik ve garbciryiz’
demekle ne kasdettigini pek ivi anlayamadigimizi itirafa mecbiruz. Frenkge 'layik’ kelimesi Ittihad
ve Terakki devrinde oldugu gibi zaman-1 hazirin da en biiyiik hakimi addedilen Ziya Gokalp Bey 'la-
dini' ta'biriyle terciime etmisti. Bu Arapg¢a 'la-dini’ tabiri Tiirk¢eye ¢evirilince agik¢a 'dinsiz' denmek
icdb eder. Su hadlde 'layiklik’ iddidsinda olanlarin dinle her tiirlii aldkayr biisbiitiin kat' etmek
niyetinde olduklarina mi hiikmetmek lazim gelecektir?" (Matbuat, Garbcilik, Layiklik, Ladinilik
Sebiliirresad, 20 Eyliil 1923, s. 126)

Velid Bey, burada salt bir terciime elestirisi yapmamakta; aksine, laiklik kavramini
etimolojik bakimdan agiklayarak dinsizlik haline getirerek, Subhi Nuri Bey’in siyasi durusunu
elestirmistir.

Yine aym1 makalede konu hakkinda yaptigi aciklamalar sebebi ile Ebuziziya Velid Bey
tarafindan Ahmed Agaoglu da elestirilmistir:

"Bizde son zamanlarda maatteessiif akdid-i ictimdiyyeyi de mesdil-i siydsiyyeye karistirmak
ddet oldu. Hattd bu hustista en ileri gidenlerden biri de Agaoglu Ahmed Bey'dir. Agaoglu Ahmed
Bey bize son verdigi cevabda sark¢iligin istibdad tarafdarligindan baska bir sey olamayacagi
nazariyesini ortaya ¢tkarmig ve sark¢t ve muhdfazakdrim diyen bir adamin mutlak saltanat-1 ferdiyye
tarafdart olmasi lazim gelecegini iddia etmisti. Halbuki biraz mantik ve insdf ile diigiinenler bu iki
mes'ele arasinda bir miindasebet bulunmadigini teslimde hi¢ tereddiid etmezler. Hatta 'sarkct’
demekten maksad 'siydset-i Islamiyye' tarafdar: demek ise asil Islamci olanlarin hakimiyet-i ferdiyye
degil hakimiyet-i milliyye tarafdart oldugunu kabiil etmek lazimdir. Ciinkii Islamiyet mesveret
iizerine miiessestir. Bindenaleyh akide-i Islamiyyesi tam olanlar mutlak umiir-1 milletin mesveret-i
dmme ile tedvirini isterler ve bindenaleyh bu gibiler akide-i diniyyeleri itibariyle de hdkimiyet-i
milliyye tarafdarlaridwr...”" (Matbuat, Garbcilik, Layiklik, Ladinilik Sebiliirresad, 20 Eyliil 1923, s.
126).

Bu ifadeler, Ebiizziya Velid Bey'in muhafazakarligi mutlakiyetcilik ve istibdatla
ozdeslestiren yaklasimlara kars1 ¢iktigini gostermektedir. Velid Bey, Islam'm mesveret ilkesini esas
alarak muhafazakarhigmm milli hékimiyet anlayisiyla c¢elismedigini savunmusg; bdylece
muhafazakarlig1 otoriter bir siyasal anlayisin degil, Islami ilkeler temelinde sekillenen mesruti bir
yonetim anlayisinin pargast olarak konumlandirmistir. Bu ¢ercevede Ahmed Agaoglu'nun
muhafazakarlig1 istibdat taraftarligiyla iliskilendiren yorumunu reddetmis ve muhafazakarligin
siyasal anlamini yeniden tanimlamaya c¢aligmigtir.

Felsefe muallimlerinden Osméan Bey de Tevhid-i Efkdr'da "Anane ve Terakki" baslikli bir
makale nesretmistir. Bu makalede Osman Bey:

"Bizde liberal geginen ziimrenin diline dolastirdigi bir iddid vardir. Bu ziimrenin miitefekkir
ve muharrir kismi sik sik 'Biz layik bir idare tesis edecegiz, hiikiimeti dinden ayiracagiz. Memleketi,
milleti garblilagtiracagiz, seviye-i ictimdiyyemizi asrilestirecegiz. Halbuki bizim bu amal-i terakki-
perveranemize muhdfazakarlar mani oluyorlar, her neye tesebbiis etsek oniimiize ¢ikiyorlar, din
kuvvetiyle mesaimizi akim biraktirtyorlar. Halbuki bu eski kafali, anane-perver, cdhil ve mutaassib
giirith olmasa memleketin irfanini, seviye-i irfamm yiikseltecegiz, sdyle yapacagiz, boyle yapacagiz,
fakat dh bu mutaasiblar, dh bu hacilar, ah bu hocalar...” Bu iddidlarin ne kadar haksiz ne kadar
esdassiz ne kadar tiflane oldugunu isbdt i¢in uzun wuzadiya delil ikamesine hdcet
yoktur..." (Garblilagsmak Miinakasalari, Sebiliirresad, 27 Eyliil 1923, s. 144).

Bu ifade ile Osman Bey, muhafazakarlik kavramina yiiklenen gericilik, taassup ve ilerleme
karsithigi gibi olumsuz anlamlar sorgulamakta ve bu kavramin yeniden tanimlanmasi gerektigini
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savunmaktadir. Soylem, muhafazakarli§i modernlesmenin karsiti olarak degil, modernlesmenin
kendi toplumsal ve kiiltiirel dinamikleri igerisinde gergeklestirilmesini savunan mesru bir diisiince
bicimi olarak konumlandirmaktadir. Bu yoniiyle metin, erken Cumhuriyet doneminde
muhafazakarlik séyleminin nasil savunuldugunu ve dénemin modernlesme tartismalari igerisinde
hangi arglimanlarla mesruiyet kazanmaya calistigin1 gdstermesi bakimindan dikkat ¢ekicidir.

Konu gazeteler arasinda 1924 senesinde de tartisilmaya devam edilmis, Aksam gazetesinin
Tevhid-i Efkdar gazetesini elestiren makalesi dergiye konu olmustur:

“Tevhid-i Efkar’in meslegi muhdfazakdrlik degil, irtica’dwr. Muhdfazakdriik her atilan adimi
muhdfaza etmek, siir’atle ileri gitmemek, fakat hi¢ geri donmemektir. Halbuki Tevhid-i Efkar’in
gdyesi ld-ekal ii¢ dort asir evvelki zamana, Sadr-1 Islam adat ve kavéninine, Ser -i Serif devrine rucii’
etmektir. Buna tam ma’ndsiyla “irticd’” derler. Her seye kendi ismini verelim ki, zihinler
karismasmn...” (irtica Deyince Ne Kastediyorlarmis Sebiliirresad, 4 Eyliil 1924, s. 272).

Tim bu tartigmalar devam ederken Sebiliirresdd muhafazakarlik kavramini sosyal hayatta
yasanan olaylar {izerinden degerlendirerek agiklamistir:

"Mumd-ileyhin muhdfazakarliktan maksadlar: (1G-dint muhdfazakarlik) ise, yani miisliiman
mahallelerinde umumhdneler, miisliiman kadinlarina verilmekte olan fuhus vestkast usili,
miisliiman kadinlarimin bazi umiimi mahallerde miislim, gayri miislim erkeklerle birlikte bulunarak
dans etmeleri, miisliiman kadinlarinin koltuklarina kadar kollarini, memelerine kadar gégiislerini,
dizlerine kadar bacaklarini agarak sokaklarda gezmeleri, erkek, kadin birlikte tiyatrolara,
sinemalara giderek yan yana oturmalari, miisliiman ¢ocuklarinin baslarina birer sapka gecirilerek
sokaklarda gezdirilmeleri vesdir bu kabilden seyler ise tabii bunlart muhdfaza etmek isteyenlerle
uzlasmak, bunlari tatyib icin miisdmahakarlikta bulunmak fikr-i inkilaba karsi kiifrdn-1 ni'mettir.
Zira millet bu inkilabi, Kazim Karabekir Pasa'min séyledikleri vechile, mukaddes dinini i'la etmek,
yikilmak istenilen mukaddesat-1  milliyye ve diniyyesini kurtarmak maksadiyla viiciida
getirmistir."(Muhéafazakarliktan Maksat Nedir? Sebiliirresad, 22 Kasim 1923, s. 60).

Bu ifadeler, Sebiliirresad'in muhafazakarligi, yalnizca siyasi bir tutum olarak degil aymi
zamanda dini ve ahlaki degerlerin korunmasina dayanan toplumsal bir diizen anlayist olarak ele
aldigm gostermektedir. Dergi, Batili yasam tarzini temsil ettigi diisiiniilen sosyal ve kiiltiirel
uygulamalar1 muhafazakarligin karsiti olarak konumlandirirken, Cumhuriyet inkilaplarinin
toplumun dini ve milli degerlerini ortadan kaldirmak degil bu degerleri giiclendirmek amaciyla
gerceklestirdigini ileri stirmektedir. Bu yoniiyle muhafazakarlik, toplumsal degisime biitliniiyle karst
¢ikan bir sdylem olarak degil; degisimin Islami ve milli degerlerle uyumlu bigimde gergeklesmesini
savunan normatif bir yaklagim seklinde tanimlanmaktadir. Boylece Sebiliirresad, muhafazakarlig
ahlaki, dinl ve toplumsal diizenin korunmasini esas alan bir diigiince sistemi olarak yeniden
anlamlandirmaya caligsmaktadir.

. Yine Sebiliirresdd’da yaymlanan bir bagka makalede muhafazakarlik Bati’da anlasilan ile
Islami diisiincedeki yeri arasindaki farkliliklar ortaya konulurak agiklanmistir:

"Muhdfazakarlik konservatorliigiin mukabili olarak istimal edilmektedir ki mana-yr lugavi
itibaryla maziye did usil, adat, esasdt ve anandtinin aynen muhdfazast gdyesini istihddf eden bir
meslek' demektir. Iste ilk sii'-i tefehhiim buradan basliyor. Garba did muhdfazakarlik bu ma'ndda
oldugu halde Islamiyet'in kabiil ve tervic ettigi muhdfazakdrhk, rih ve esdsdt muhdfaza edilmek
sartiyla daimi bir tekamiil, teceddiid ve terakkiyi istihdaf eden tarik-1 miistakim'dir. Ciinkii Islamiyet
her seyden evvel edydnin en miitekemmilidir. Vaz eyledigi kavaid ve esdsat gerek efradi ve gerekse
hey'et-i ictimdiyyeyi daimi mesdiye, i'tildya sevk eder... Muhdfazakdrlar, his, rith, mantik, hakdyik-1
esydya ve ma-vaka'a mutdbakat ve nizam ve dhenk, inzibdt-1 ictimdi, terakki ve teceddiid mefhiimlar
i'tibariyla ictimdiydt-1 Islamiyyeyi garb medeniyetine miitefevvik addetmektedirler ve esdsatimiz
ddhilinde hareket etmekle garba arz-1 ihtiyac etmeden yiikselebilecegimize kanidirler. Hakikaten

Turkish Studies — Comparative Religious Studies, 21(01)



The Definition of Conservatism in Sebiliirresad During the Early Republican Period 1987

vekdyi ve tecriibe gostermistir ki: Ictimai sahada garbi taklid tesdniid-i ictimdimizi ihlal etmekte,
ahldlamizi bozmakta, dile rabitalarimi gevsetmektedir.” (Muhafazakarligin Mahiyet ve Manasi.
Sebiliirresad, 14 Subat 1924, s. 246).

Bu ifade ile Sebiliirresdd, muhafazakarlik kavramim1 Bati diisiincesindeki konservatizm
anlayisindan bilingli bigimde ayrigtirarak yeniden tanimlamaktadir. Soylemsel diizeyde ilk olarak
kavramin anlam1 yeniden inga edilmekte; Bati muhafazakarlig1 gegmisi oldugu gibi korumaya ¢aligan
duragan bir anlayis olarak sunulurken, Islam'in benimsedigi muhafazakarhik ise degisim ve
ilerlemeye acik, ancak bu degisimi dini ve milli esaslar ¢ercevesinde gerceklestirmeyi hedefleyen
dinamik bir yaklasim olarak konumlandirilmaktadir. Boylece muhafazakarligin ilerleme karsiti
oldugu yoniindeki elestiriler tersine ¢evrilmekte ve kavram, teceddiit (yenilenme), terakki (ilerleme)
ve tekamiil (gelisim) kavramlariyla iliskilendirilerek mesruiyet kazandirilmaktadir.

Ayni makalede Islam diisiincesinde muhafazarkarligin manevi éneminden su sozlerle
bahsedilmistir: "Iste muhdfazakarlarin ictimai meslegi budur. Mddem ki maneviyat lazimdir; bu
kuvvet tekamiildt-1 rithiyye, ahlakiyye ve felsefiyyenin en yiiksek ve siimullii derecatin ihtivd eden,
beseriyeti bir camia altinda toplamak kuvvetini hdiz olan Islamiyet'tir. Muhdfazakarlar, his, rih,
mantik, hakdyik-1 esydya ve mavaka'a mutibakat ve nizam ve dhenk, inzibdt-1 ictimdi, terakki ve
teceddiid mefhiimlar:  itibariyla ictimdiydat-1  Islamiyyeyi garb medeniyetine miitefevvik
addetmektedirler ve esdsatimiz ddhilinde hareket etmekle garba arz-1 ihtiydc etmeden
yiikselebilecegimize kanidirler. Hakikaten vekdyi ve tecriibe gostermistir ki: Ictimai sahada garbi
taklid tesaniid-i  ictimdimizi  ihlal etmekte, ahldkimizi  bozmakta, aile rabitalarini
gevsetmektedir." (Muhafazakarligin Mahiyet ve Manasi. Sebiliirresad, 14 Subat 1924, s. 247).

Bu ifadeler ile Sebiliirresad, muhafazakarligi yalmzca geleneklerin korunmasina dayali bir
anlayis olarak degil, Islam'in manevi ve ahlaki ilkeleri {izerine temellenen bir toplumsal diizen
tasavvuru olarak sunmaktadir. Soylemde Islam medeniyeti, ilerleme, diizen ve toplumsal
dayanigmanin temel kaynagi olarak konumlandirilirken; Bati medeniyeti ise ahlaki ¢oziilmeye, aile
yapisinin zayiflamasina ve toplumsal dayanigmanin bozulmasina neden olan bir unsur seklinde
temsil edilmektedir. Boylece muhafazakarlik, Batililagsmaya mutlak bir kars1 ¢ikis olarak degil,
toplumsal degisimin Islami degerler dogrultusunda gerceklesmesini savunan mesru bir diisiince
bicimi olarak yeniden anlamlandirilmaktadir. Bu sdylem araciligiyla Sebiliirresdd, muhafazakarlig
dini, ahlaki ve milli degerleri koruyan ideolojik bir ¢erceve icinde mesrulagtirmaktadir.

Yine ayni makalede bilim ve muhafazakarlik iligkisinden bahsedilmistir:

"Ulim ve fiinin-1 miisbeteye gelince, bu husiista muhdfazakarlarin teceddiid-perverlerle
hi¢bir ihtildfi mevcid degildir. Higbir milletin mali olmayan uliim ve fiiniinu nereden olsa almak,
fakat lafzan degil, biitiin giimil ve mandsiyla ahz ve bil-fiil tatbik etmek zariiret-i kat'iyyesindeyiz.
Haydt-1 umiimiyye ve husiisiyyemizin aldkadar oldugu kdffe-i tecelliydtin esasatimizdan miilhem
olmasi, ihtiydcdt-1 ndsa evfak olmak tizere ictimdiydtimizin islahi maddi inkigdfdata asla mani' tegkil
etmez. Bilakis ictimdi husisdtta garbi taklidin terakki ve teceddiidii, memleketimizin imdrini,
refahini, saddet-i maddiyyesini te'min edemedigi sabittir.” (Muhafazakarligin Mahiyet ve Manasi
Sebiliirresad, 14 Subat 1924, s. 247).

Bu soylem ile Sebiliirresdd, muhafazakarligin bilim ve ilerlemeye karsi oldugu yoniindeki
sOylemi reddederek kavrami yeniden anlamlandirmaktadir. Metinde pozitif bilimler ve teknik
gelismeler herhangi bir millete ait olmayan evrensel birikim olarak tanimlanirken, asil vurgunun bu
bilgilerin toplumun dini, ahlaki ve kiiltiirel degerleriyle uyumlu bigimde uygulanmasina yapildigi
gorlilmustiir. Boylece sdylem, bilim ile muhafazakarlik arasinda bir karsitlik kurmak yerine, Bati'nin
bilimsel birikimi ile Batili yasam tarzini birbirinden ayirmistir. Bu ¢ergevede elestirilen unsur bilim
ve teknoloji degil, Bati'nin toplumsal ve kiiltiirel degerlerinin sorgulanmaksizin taklit edilmesi
olmustur.
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Derginin baska bir makalesinde ise muhafazakar insanlarin maddi ve manevi amagclari ifade
edilmistir:

"[ste muhdfazakdr insanlarin gdyesi rithen, ma'nen hey'et-i ictimdiyyemizi vaz-1 aslisine
irtika ettirmek, maddeten de en yiiksek tekdmiiliin te'mini igin ¢aliymaktiv. Bu i'tibarla
muhdfazakarlik ne irticd ve ne de taassubdur. Belki din-i kemal olan Islamiyet'in rithunu en yiiksek
mertebede goren hakiki terakki-perverliktir. Esdsen bagka tiirlii olmasina da imkdn yoktur. El-hasil
bu milletin ve alel-umim miisliiman milletlerinin asgari bir miiddet zarfinda a'zami derecede
inkisafata mazhar olmasi icin esdsdt-1 sahiha-i Islamiyyeye sarimak lizim geldigi kandat-i
kat'iyyesinde bulunuyoruz." (Sebiliirresad, Muhafazakarhigin Mahiyet ve Manasi, 14 Subat 1924, s.
248).

Sebiliirresad, muhafazakarligi irtica ve taassupla 6zdeslestiren sdylemi reddederek kavrama
yeni bir anlam yiiklemistir. Muhafazakarlik, toplumu hem manevi hem de maddi agidan gelistirmeyi
hedefleyen, islam'in temel ilkelerini esas alan bir diisiince bi¢imi olarak tanimlanmus, irtica, taassup
ve gerilik gibi olumsuz kavramlarla muhafazakarlik arasindaki iliski bilingli bigimde reddedilirken,
muhafazakarlik ‘hakiki terakkiperverlik® kavrami tizerinden mesrulastirilmis, bdylece ilerleme ve
gelisme soylemi muhafazakarligin karsisina degil, dogrudan onun igerisine yerlestirilerek alternatif
bir modernlegsme anlayisi insa edilmeye calisilmistir.

Muhafazakarlik tartigmalarinin  yogunlastigi bu donemde Sebiliirresad, kavramin
kamuoyunda gericilik ve degisim karsitligi ile 6zdeslestirilmesine karsi kapsamli bir tanimlama
gelistirmistir. Dergi, muhafazakarligin yalnizca dini ve ahlaki degerlerin korunmasini degil, ayni
zamanda toplumun bilimsel, ekonomik ve sosyal bakimdan gelismesini hedefleyen bir diisiince
sistemi oldugunu savunmustur. Bu dogrultuda muhafazakarligin temel ilkeleri su ifadelerle
aciklanmigtir:

"[dad-1 kuvvet, iktisab-1 ilm ii irfan emrinde tervic eyledigi miikellefiyet-i kat'iyye hasebiyle
terakki ve teceddiidiin en hakiki ve samimi tarafdari olan muhdfazakarhik; miistakil ictimadiyat,
esdsati ve medliyati ihtiva eden medeniyet-i Islamiyyenin rihunu daima géz éniinde bulundurmakla
inkisafatimiz i¢in en miisdid ve en tabii yolu gormiis oluyor. Bu tarik-1 ictimdide rihi, hissi, tabii,
medeni ihtiydclarimizdan maddi, sindi, iktisddi husisdta kadar gerek hey'et-i ictimaiyyemiz, gerek
ferdlerimiz igin tesddiif edilebilecek her tiirlii miiskildta ¢aresaz olmak imkan: mevciiddur. Ciinkii bir
kitle-i ictimdiyyenin mesud olarak taninmasi, yiiksek bir ma'neviyata, rasin bir ahldkiydta, metin bir
tesaniide merbiit, vesdit-1 refah ve serveti, vesdit-1 miiddfaa-i timmeti cami ve kdfil bir medeniyeti,
bir mevcidiyeti hdiz olmasina vabestedir. Umrdn ve maddiyati kuvvetli fakat ma'neviydti bozuk bir
hey'et-i ictimdiyye saddeti, kemali iktitdaf etmekten uzaktir.” (Sebiliirresad, Ictimaiyatta
Muhéfazakarliga Ni¢in Muhtaciz? 21 Subat 1924, s. 264).

Bu ifade ile Sebiliirresdd, muhafazakarligi duragan ve degisime kapali bir anlayis olarak
degil, ilerleme, yenilenme ve kalkinmayi Islam medeniyetinin temel ilkeleri dogrultusunda
gerceklestirmeyi hedefleyen bir diigiince bigimi olarak yeniden tanimlamistir. Soylemde terakki,
teceddiit, ilim ve irfan gibi modernlesmeyi cagristiran kavramlar ile maneviyat, ahlak ve Islam
medeniyeti kavramlart ayni sOylemsel biitlinliik igerisinde kullanilarak, muhafazakarlik ile ilerleme
arasinda bir uyum kurulmustur. Boylece Batililasmanin tek modernlesme modeli oldugu yoniindeki
anlayisa kars1, Islami degerlere dayanan alternatif bir modernlesme sdylemi insa edilmistir.

Ayn1 makalede Sebiliiresad:

"Biiyiik miicahedeleri takib eden bu sulh senelerinde Cumhiiriyetimizin evail-i Islamiyyedeki
cumhiiriyetlerin sdfiyet ve kuvve-i ma'neviyyesiyle sasaa-pds-1 afék-1 Islam olmasim dilelerimizin
metin bir seciyeye, rasin bir ahldka, heyet-i ictimdiyyemizin sarsimaz tesaniide, inkigdafdt-1 tdimmeye
ndiliyetini, ferdlerimizin tekamiil ve tedlisini, hiilasa milletin refdh ve saddeti, terbiye-i kemali idrak
eylemesini, en niirlu irfamn yanminda, en yiiksek bir terakkiyi ihtiva etmesini her meslekten ziydde
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muhdfazakarlik arzu eder. Ciinkii 'Hubbii'l-vatan mine'l-iman [Vatan sevgisi imandandir] emriyle
memleketine samimiyetle merbit olan muhdfazakar fikirliler kaviyyii's-sekime bir Islam
cumhiiriyetinin en sddik ve mut efrdadidirlar.” (Sebiliirresad, Ictimaiyatta Muhafazakarhiga Nigin
Muhtéciz?, 21 Subat 1924, s. 265).

Bu ifade, Sebiliirresdd muhafazakarligi Cumhuriyet karsiti bir diisiince olarak degil,
Cumhuriyet'in islami degerler temelinde giiclenmesini hedefleyen bir anlayis olarak tanimlamustir.
Soylemde terakki, tekamiil, irfan ve refah gibi kavramlar dinl ve ahlaki degerlerle birlikte
kullanilarak muhafazakarligin ilerleme karsiti olmadig1 vurgulanirken, "Hubbii'l-vatan mine’l-iman"
ifadesi ile muhafazakarlik milli kimlik ve vatan sevgisiyle iliskilendirmistir. Béylece Sebiliirresad,
muhafazakarligi islami esaslara bagli, toplumsal gelismeyi ve Cumhuriyet'in ahlaki temellerini
giiclendirmeyi amaglayan alternatif bir modernlesme anlayisi olarak sdylemsel diizeyde yeniden insa
etmektedir.

Sebiliirresad'da yayimlanan muhafazakarhik tartigmalart birlikte degerlendirildiginde,
derginin temel amacinin muhafazakarlii dénemin kamuoyunda yayginlagan "irtica", "taassup",
"gericilik" ve "ilerleme karsitlig1" gibi olumsuz anlamlardan ayristirarak yeniden tanimlamak oldugu
goriilmektedir. Dergi, muhafazakarlig1 bilim ve teknik gelismelere karsi ¢ikan bir anlayis olarak
degil; Islam"in ahlaki ve manevi ilkelerini esas alan, bilimsel ilerlemeyi destekleyen, ancak Bati'nin
toplumsal ve kiiltiirel degerlerinin sorgusuz bi¢imde taklit edilmesine kars1 ¢ikan bir diisiince sistemi
olarak sunmaktadir. Bu dogrultuda muhafazakarlik, din ile bilimi, maneviyat ile maddi kalkinmay1
ve milli kimlik ile modernlesmeyi uzlastirmay1 hedefleyen biitiinciil bir sdylem igerisinde yeniden
iiretilmigtir. Dergideki yazilar, erken Cumhuriyet déneminde modernlesmenin tek biciminin
Batililasma olmadig1 iddiasin1 ortaya koyarken, Islami referanslar temelinde sekillenen alternatif bir
modernlesme anlayisini mesrulastirmaya ¢alismigtir. Bu yoniiyle Sebiliirresad, yalnizca donemin
siyasal ve toplumsal tartismalarina cevap veren bir yayin organi degil, muhafazakarligin ideolojik
sinirlarini yeniden ¢izen ve ona yeni bir anlam kazandiran 6nemli bir diisiince platformu olarak 6ne
cikmaktadir. Bu sdylemler, erken Cumhuriyet doneminde muhafazakéarligin yalnizca savunmaci bir
refleks olmadigini; aksine modernlesme, milli kimlik, din ve toplumsal diizen iizerine 6zgiin bir
diisiinsel gerceve gelistirme gabasini yansittigini ortaya koymaktadir.

Sonug¢

Bu ¢alisma, Cumbhuriyet'in ilan1 ile Takrir-i Stikiin Kanunu'nun yiiriirliige girdigi 1923-1924
yillar arasinda Tiirk basiminda yiiriitiilen muhafazakarlik tartismalarina Sebiliirresdd dergisinin nasil
cevap verdigini ve derginin muhafazakarlik kavramim hangi sdylemsel stratejilerle yeniden
tanimladigini ortaya koymayi amacglamistir. Tarihsel sdylem analizi yontemiyle gergeklestirilen
inceleme sonucunda, Sebiliirresdd'n muhafazakarligi yalnizca geleneklerin korunmasina dayanan
bir anlay1s olarak ele almadig:; aksine Islami diisiince gercevesinde yeniden insa edilen, ilerleme,
bilim, ahlak ve toplumsal dayanismayi birlikte igeren biitiinciil bir diigiince sistemi olarak tanimladigi
gorlilmiistiir.

Arastirmanin en onemli bulgularindan biri, derginin muhafazakarligi dénemin basininda
siklikla iligkilendirildigi irtica, taassup, gericilik ve ilerleme karsitligi kavramlarindan bilingli
bicimde ayristirmaya c¢alismasidir. Sebiliirresdd, muhafazakarhigin degisime karsi ¢ikmadigini;
aksine degisimin Islam'm temel ilkeleri dogrultusunda, toplumun tarihsel ve kiiltiirel yapisim
koruyarak gerceklestirilmesini savunmustur. Bu dogrultuda muhafazakarlik, hakiki terakkiperverlik
olarak tanimlanmis; terakki, teceddiit, tekamiil, ilim ve irfan gibi modernlesme kavramlari
muhafazakarlik sdyleminin ayrilmaz pargalart héline getirilmistir. Calisma ayrica derginin Bati'y1
tamamen reddetmedigini; bilim ve teknigi benimserken, Bati'nin toplumsal ve kiiltiirel degerlerinin
sorgusuz bigimde benimsenmesine karsi ¢iktigini gostermektedir. Sebiliirresad sdyleminde pozitif
bilimler, teknik gelismeler ve modern bilgi evrensel birikim olarak kabul edilmekte; bunlarin
alimmasinin zorunlu oldugu vurgulanmaktadir. Ancak Batimin toplumsal ve kiiltiirel degerlerinin
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sorgusuz bicimde taklit edilmesi elestirilmekte; bilim ile Batili yasam tarzi arasinda bilingli bir ayrim
yapilmaktadir. Boylece dergi, modernlesmeyi Batililagmayla 6zdeslestiren sdyleme karsi, bilimsel
ilerlemeyi Islami ahlak ve milli degerlerle uzlastiran alternatif bir modernlesme modeli
gelistirmektedir.

Sebiliirresadin Cumhuriyet'e yonelik yaklasim1i da mutlak bir reddiye niteligi
tasimamaktadir. Dergi soyleminde Cumhuriyet karsithgindan ziyade, Cumhuriyet'in Islam'in ahlaki
ve manevi esaslartyla uyumlu bigimde gelismesi gerektigi savunulmaktadir. Vatan sevgisi, milli
birlik, toplumsal dayanigma, aile kurumunun korunmasi ve ahlakin giiclendirilmesi gibi kavramlar
iizerinden muhafazakarlik ile Cumhuriyet arasinda yeni bir iliski kurulmaya ¢alisilmistir. Boylece
dergi, kendisini rejimin tamamen disinda konumlandirmak yerine, Cumhuriyet'in mesruiyetini Islami
referanslarla yeniden yorumlayan bir sdylem gelistirmistir. Arastirma, erken Cumhuriyet doneminde
basinin yalnizca siyasal gelismeleri aktaran bir arag olmadigini; ayn1 zamanda ideolojik kimliklerin
ve siyasal kavramlarin firetildigi onemli bir tartigma alami oldugunu da gostermektedir.
Muhafazakarlik kavrami, yayin organlari arasinda yiiriitiilen polemikler araciligiyla farkli anlamlarla
yiiklenmis; bu siirecte Sebiliirresdd, kavramin sinirlarint yeniden gizerek Tirk muhafazakarliginin
diisiinsel temellerinin olugsmasina dnemli katki saglamistir.

Sonug olarak, erken Cumhuriyet doneminde Sebiliirresad'in gelistirdigi muhafazakarlik
sdylemi, Bati muhafazakarligmin statiikocu ¢izgisinden farkli olarak Islamcilik, milli kimlik ve
kontrollii modernlesmeyi bir araya getiren 6zgiin bir diigiinsel ¢erceve ortaya koymaktadir. Dergi,
muhafazakarlig1 gecmise doniis ¢agrist olarak degil; dini ve ahlaki degerleri koruyarak toplumsal
gelismeyi gerceklestirmeyi hedefleyen alternatif bir modernlesme projesi seklinde yeniden
tanimlamistir. Bu yoniiyle ¢aligma, Tirk muhafazakarliginin erken Cumhuriyet dénemindeki
kavramsal ingasini ortaya koymasinin yani sira, basmin ideolojik sdylem {iretimindeki roliinii
gostermesi bakimindan da literatiire katki saglamaktadir. Bununla birlikte, ileride yapilacak
calismalarin ayn1 donemde yayimlanan farkli gazete ve dergileri karsilagtirmali olarak incelemesi,
erken Cumhuriyet basininda muhafazakarlik sdyleminin farkli ideolojik ¢evrelerde nasil iiretildigini
daha kapsamli bi¢cimde ortaya koyacaktir.
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