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Abstract: Translation Studies has rapidly developed as an interdisciplinary field that examines every stage of
the translation process, including its linguistic, semantic, cultural, and functional dimensions. Owing to its
interaction with disciplines such as law, politics, sociology, and religious studies, its scope of application has
expanded considerably. Among these areas, the translation of sacred texts has become one of the most debated
topics in Translation Studies. This is primarily because sacred texts are not merely vehicles of meaning; they are
also distinguished from other text types by their formal characteristics, religious functions, and sacred status in
the eyes of believers. This distinction is particularly evident in the translation of the Qur'an. Although modern
translation theories provide significant insights into Qur'anic translation, the Qur'an's multilayered semantic
structure, contextual and functional characteristics, as well as its sacred status in Islamic belief, indicate that
these theories may not always be sufficient when applied directly. This issue is evident not only in the translation
of Qur'anic verses but also in the translation of the names of its surahs.

The names of the Qur'anic surahs are not merely proper names identifying individual chapters. Rather, they
function as meaningful indicators associated with the central themes of the surahs, carrying religious and cultural
connotations while guiding readers toward contemplation (tafakkur) and reflection (tadabbur). In this respect,
they differ from conventional proper names and therefore require a distinct approach in translation. This study
examines the Turkish translation of Qur'anic surah names within the framework of theories concerning the
translation of proper names. First, the concept of surah in Arabic and the Qur'an, together with scholarly views
on the naming of surahs, is examined. Subsequently, the theories and approaches proposed by scholars such as
Peter Newmark, Christiane Nord, and Albert Vermes regarding the translation of proper names are evaluated,
and their applicability to Qur'anic surah names is discussed.

The study adopts a qualitative research design. Data were collected through document analysis and examined
using descriptive analysis. Based on linguistic equivalence, the names of the surahs are classified into four
categories: names that have established equivalents in Turkish, names that have entered Turkish as loanwords,
names for which full semantic and functional equivalence cannot be achieved in Turkish and names that have
no direct equivalents in Turkish. The findings demonstrate that no single translation strategy can adequately
account for all Qur'anic surah names. Instead, each surah name should be evaluated individually by considering
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its linguistic structure, contextual meaning, function, and position within the Qur'an. Furthermore, the study
concludes that Qur'anic surah names differ from conventional proper names in that they function simultaneously
as religious concepts and as functional indicators guiding the interpretation of the surahs. Therefore, their
translation should take into account not only lexical meaning but also their semantic, contextual, and functional
dimensions.

Keywords: Qur'an translation, surah names, translation of proper names, equivalence, Translation Studies.

Oz: Ceviribilim, geviri siirecinin her asamasini ve bu siirecin dilsel, anlamsal, kiiltiirel ve islevsel boyutlarin
inceleyen disiplinler arasi bir bilim dali olarak kisa siirede 6nemli gelismeler gostermistir. Giiniimiizde hukuk,
siyaset, sosyoloji ve din gibi farkli alanlarla kurdugu iligkiler sayesinde uygulama alani genislemis, 6zellikle
kutsal metinlerin gevirisi, ¢eviribilimin en tartismali ¢caligma alanlarindan biri haline gelmistir. Bunun temel
sebebi, kutsal metinlerin yalnizca anlam aktaran metinler olmamalari, ayn1 zamanda bigimsel 6zellikleri, dini
islevleri ve inananlar acisindan tasidiklari kutsallik sebebiyle diger metin tiirlerinden ayrilmalaridir. Bu durum,
Kur’an tercimesinde daha belirgin bi¢cimde ortaya ¢ikmaktadir. Nitekim modern ¢eviri kuramlari, Kur’an
tercimesine 6nemli katkilar saglamakla birlikte, Kur’an’mn ¢ok katmanli semantik yapisi, baglamsal ve iglevsel
ozellikleri ile Miisliman inancindaki kutsal konumu, bu kuramlarin dogrudan uygulanmasinin her zaman
yeterli olmayabilecegini gostermektedir. Bu husus, Kur’an’in yalnizca ayetlerinin degil, ayn1 zamanda stire
adlarinin terclimesinde de acik bigimde kendini gostermektedir.

Kur’an sire adlari, yalnizca belirli streleri tanimlayan 6zel adlar degildir. Bunlar, sirelerin ana temasiyla
iligkili, dini ve kiiltiirel ¢agrisimlar tasiyan, okuyucuyu tefekkiir ve tedebbiire yonlendiren islevsel
gostergelerdir. Bu yoniiyle klasik 6zel adlardan ayrilmakta ve geviri siirecinde kendilerine 6zgii bir
degerlendirmeyi gerekli kilmaktadir. Bu ¢aligmada Kur’an stire adlarinin Tiirkgeye aktarimi, ¢eviribilimde 6zel
adlarin gevirisine iliskin kuramsal yaklasimlar ¢ercevesinde incelenmistir. Oncelikle siire kavramimin Arap
dilindeki ve Kur’an’daki anlamu ile stire adlarmin isimlendirilmesine iligskin goriisler ele alinmig, ardindan
Newmark, Nord ve Vermes basta olmak iizere 6zel ad gevirisine iliskin kuram ve yaklasimlar degerlendirilerek
bunlarin Kur’an siire adlarina uygulanabilirligi tartisilmastir.

Aragtirma nitel aragtirma yaklagimina dayanmaktadir. Veriler dokiiman incelemesi yontemiyle toplanmis, elde
edilen bulgular betimsel analiz yontemiyle degerlendirilmistir. Calismada stre adlari, dilsel esdegerlik esas
almarak Tiirkcede yerlesik karsilig1 bulunan adlar, Tiirk¢eye alint1 olarak gegmis adlar, Tiirkgede tam anlamsal
ve islevsel esdegerligi saglanamayan sire adlar1 ve Tiirkgede dogrudan karsilig1 bulunmayan adlar olmak iizere
dort grupta smiflandirilmistir. Inceleme sonucunda, Kur’an sfre adlarinin tek bir geviri stratejisiyle
aktarilmasinin miimkiin olmadigi, her sire adinin dilsel yapisi, baglamsal anlami, islevi ve Kur’an i¢indeki
konumu dikkate alinarak ayri ayri degerlendirilmesi gerektigi sonucuna ulasilmistir. Ayrica, Kur’an siire
adlarmin klasik 6zel adlardan farkli olarak hem dini bir kavram hem de siirenin anlam diinyasin1 yonlendiren
islevsel gostergeler oldugu, bu sebeple ¢evirilerinde yalnizca sozlitk anlaminin degil, semantik, baglamsal ve
islevsel boyutlarin da birlikte dikkate alinmasinin gerekli oldugu tespit edilmistir.

Anahtar Kelimeler: Kur’an terciimesi, Stre adlari, Ozel ad cevirisi, Esdegerlik, Ceviribilim.
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Structured Abstract:

The translation of the Qur'an has long been one of the most debated areas within the field of sacred
text translation. Throughout history, issues such as the legitimacy of Qur'anic translation, translation methods,
equivalence, and meaning transfer have been discussed within both Translation Studies and Islamic
scholarship. With the development of modern Translation Studies, Qur'an translations have increasingly been
evaluated not only from a religious perspective but also through scientific and translation-oriented approaches.
This development has contributed significantly to the systematic evaluation of existing translations, the
identification of translation problems, and the development of approaches better suited to the unique
characteristics of the Qur'an. Nevertheless, according to Islamic belief, the Qur'an is the final divine revelation,
miraculously revealed by God to the Prophet Muhammad and preserved until the Day of Judgment.
Consequently, its multilayered semantic structure, rhetorical organization (nazm), phonetic harmony, religious
function, and sacred status continue to raise questions regarding the extent to which modern translation theories
can be applied to Qur'anic translation.

This discussion concerns not only the translation of Qur'anic verses but also the translation of the
names of the surahs, which constitute an integral part of the Qur'an. Although surah names were not originally
written in the earliest manuscripts, they were incorporated in later periods to facilitate the organization of the
mushaf and to enable readers to distinguish the chapters more easily. Moreover, numerous surah names are
mentioned in prophetic traditions (hadith), and Muslim scholars have extensively debated their origin and
nature. The central issue has been whether these names are tawqifi (divinely or prophetically determined) or
ijtihadi (based on scholarly reasoning). The prevailing scholarly opinion maintains that the commonly known
surah names are predominantly tawgqifi, whereas some alternative names were introduced by the Companions
and later scholars. This indicates that surah names are not merely identifying labels but also religious concepts
that perform significant interpretive functions in understanding the Qur'an.

From a linguistic perspective, surah names belong to the category of proper names. Within the
Qur'anic context, however, they are more than simple identifiers; they are functional concepts associated with
the principal themes of the surahs, closely connected with the exegetical tradition, and intended to guide readers
toward contemplation (tafakkur) and deep reflection (fadabbur). Some surah names derive from the names of
prophets, animals, divine attributes, or eschatological descriptions, whereas those consisting of the disjoined
letters (huruf al-mugqatta‘a) occupy a unique position because their meanings have not been definitively
established, despite their association with the Qur'an's miraculous nature. These characteristics distinguish
Qur'anic surah names from conventional proper names.

For many years, Translation Studies generally maintained that proper names should not be translated.
More recent scholarship, however, particularly the works of Christiane Nord, Theo Hermans, and Albert
Vermes, has argued that proper names carrying semantic and functional significance may be translated through
appropriate strategies. Peter Newmark, on the other hand, suggests that proper names possessing established
equivalents in the target language should be rendered by means of those conventional forms. From this
perspective, Qur'anic surah names may also be examined within the framework of proper-name translation,
since they clearly possess both semantic and functional value. The central question, however, is whether these
theories can be applied to all surah names without compromising the textual integrity and distinctive nature of
the Qur'an.

The primary objective of this study is to evaluate the Turkish translation of Qur'anic surah names
within the framework of theories concerning the translation of proper names and to determine the extent to
which these theories are applicable to Qur'anic surah names. Accordingly, the study first examines the concept
of surah in Arabic and in the Qur'an, scholarly views concerning the naming of surahs, and major theoretical
approaches to proper-name translation. Subsequently, the possibilities and limitations of applying these
theories to Qur'anic surah names are discussed. The research adopts a qualitative design. Data were collected
through document analysis, while classical Arabic dictionaries, Qur'anic studies literature, and major
theoretical works in Translation Studies were comparatively examined. The findings were analyzed using
descriptive analysis.

The literature review indicates that no independent study in Turkish scholarship has directly examined
the translation of Qur'anic surah names within the theoretical framework of proper-name translation. Existing
studies have primarily focused on the origin and naming of surahs, whereas the applicability of proper-name
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translation theories to Qur'anic surah names has not been systematically investigated. Accordingly, this study
seeks to establish a theoretical connection between Translation Studies and Qur'anic studies and to address an
important gap in the existing literature.

The findings demonstrate that Qur'anic surah names may be classified into four categories based on
linguistic equivalence: names that have established Turkish equivalents, names borrowed into Turkish from
Arabic, names for which full semantic and functional equivalence cannot be achieved in Turkish and names
lacking direct Turkish equivalents. However, this classification is based solely on linguistic equivalence. Even
surah names belonging to the same category may require different translation strategies when their contextual
and functional dimensions are considered. In particular, surah names referring to the Day of Judgment and
those formed by the disjoined letters cannot fully convey their Qur'anic semantic layers and functions if
translated solely according to their lexical meanings.

The principal conclusion of the study is that Qur'anic surah names constitute a category distinct from
conventional proper names. They function not only as identifiers of individual surahs but also as Qur'an-
specific religious concepts, functional indicators guiding the interpretation of the surahs, and textual elements
that establish semantic relationships throughout the Qur'an. Consequently, no single translation strategy can
adequately account for all Qur'anic surah names. Each surah name should be evaluated individually in light of
its linguistic structure, contextual meaning, function, and position within the Qur'an. The study therefore
concludes that although theories of proper-name translation provide an important theoretical framework for
analyzing Qur'anic surah names, they are insufficient when applied directly without considering the Qur'an's
unique sacred and multilayered nature. In this respect, the study argues that Qur'anic surah names constitute a
distinct category within proper-name translation and thereby contributes to filling a significant gap in the
existing literature.

Keywords: Qur'an translation; Surah names; Proper-name translation; Equivalence; Translation
Studies.
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Résumé Structuré:

La traduction du Coran est depuis longtemps 1’un des domaines les plus controversés dans le champ
de la traduction des textes sacrés. Tout au long de I’histoire, des questions telles que la 1égitimité de la
traduction coranique, les méthodes de traduction, I’équivalence et le transfert de sens ont fait 1’objet de débats
tant dans le cadre des études de traduction que de la recherche islamique. Avec le développement des études
de traduction modernes, les traductions du Coran ont été de plus en plus évaluées non seulement d’un point de
vue religieux, mais aussi a travers des approches scientifiques et axées sur la traduction. Cette évolution a
considérablement contribué a 1’évaluation systématique des traductions existantes, a 1’identification des
problémes de traduction et a 1’élaboration d’approches mieux adaptées aux caractéristiques uniques du Coran.
Néanmoins, selon la croyance islamique, le Coran est la révélation divine ultime, révélée de manicre
miraculeuse par Dieu au prophéte Mahomet et préservée jusqu’au Jour du Jugement dernier. Par conséquent,
sa structure sémantique a plusieurs niveaux, son organisation rhétorique (nazm), son harmonie phonétique, sa
fonction religieuse et son statut sacré continuent de soulever des questions quant a la mesure dans laquelle les
théories modernes de la traduction peuvent s’appliquer a la traduction coranique.

Cette discussion concerne non seulement la traduction des versets coraniques, mais aussi celle des
noms des sourates, qui font partie intégrante du Coran. Bien que les noms des sourates ne figuraient pas a
I’origine dans les tout premiers manuscrits, ils ont été intégrés a des époques ultérieures afin de faciliter
I’organisation du mushaf et de permettre aux lecteurs de distinguer plus facilement les chapitres. De plus, de
nombreux noms de sourates sont mentionnés dans les traditions prophétiques (hadith), et les savants
musulmans ont longuement débattu de leur origine et de leur nature. La question centrale est de savoir si ces
noms sont tawqifi (déterminés par Dieu ou par le Prophéte) ou ijtihadi (fondés sur le raisonnement savant).
L’opinion dominante parmi les savants soutient que les noms de sourates communément connus sont
majoritairement fawqifi, tandis que certains noms alternatifs ont été¢ introduits par les Compagnons et les
savants ultérieurs. Cela indique que les noms de sourates ne sont pas de simples étiquettes d’identification,
mais aussi des concepts religieux qui remplissent d’importantes fonctions interprétatives dans la
compréhension du Coran.
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D’un point de vue linguistique, les noms des sourates appartiennent a la catégorie des noms propres.
Dans le contexte coranique, cependant, ils sont plus que de simples identifiants ; ce sont des concepts
fonctionnels associés aux thémes principaux des sourates, étroitement liés a la tradition exégétique, et destinés
a guider les lecteurs vers la contemplation (zafakkur) et la réflexion profonde (tadabbur). Certains noms de
sourates proviennent des noms de prophetes, d’animaux, d’attributs divins ou de descriptions eschatologiques,
tandis que ceux composés de lettres isolées (huruf al-mugqatta‘a) occupent une place a part, car leur signification
n’a pas été définitivement établie, malgré leur association avec la nature miraculeuse du Coran. Ces
caractéristiques distinguent les noms des sourates coraniques des noms propres conventionnels.

Pendant de nombreuses années, les études de traduction ont généralement soutenu que les noms
propres ne devaient pas étre traduits. Des travaux plus récents, cependant, notamment ceux de Christiane Nord,
Theo Hermans et Albert Vermes, ont fait valoir que les noms propres revétant une signification sémantique et
fonctionnelle peuvent étre traduits a I’aide de stratégies appropriées. Peter Newmark, en revanche, suggére que
les noms propres possédant des équivalents établis dans la langue cible devraient étre rendus au moyen de ces
formes conventionnelles. Dans cette perspective, les noms des sourates coraniques peuvent également étre
examinés dans le cadre de la traduction des noms propres, puisqu’ils possédent clairement une valeur a la fois
sémantique et fonctionnelle. La question centrale est toutefois de savoir si ces théories peuvent s’appliquer a
tous les noms de sourates sans compromettre 1’intégrité textuelle et la nature distinctive du Coran.

L’objectif principal de cette étude est d’évaluer la traduction turque des noms de sourates coraniques
dans le cadre des théories relatives a la traduction des noms propres et de déterminer dans quelle mesure ces
théories sont applicables aux noms de sourates coraniques. En conséquence, I’étude examine tout d’abord le
concept de sourate en arabe et dans le Coran, les points de vue des spécialistes concernant la dénomination des
sourates, ainsi que les principales approches théoriques de la traduction des noms propres. Par la suite, les
possibilités et les limites de 1’application de ces théories aux noms des sourates coraniques sont discutées. La
recherche adopte une approche qualitative. Les données ont été collectées par le biais d’une analyse
documentaire, tandis que des dictionnaires d’arabe classique, la littérature consacrée aux études coraniques et
les principaux ouvrages théoriques en sciences de la traduction ont fait ’objet d’un examen comparatif. Les
résultats ont été analysés a I’aide d’une analyse descriptive.

La revue de la littérature indique qu’aucune étude indépendante menée par des chercheurs turcs n’a
directement examiné la traduction des noms des sourates coraniques dans le cadre théorique de la traduction
des noms propres. Les études existantes se sont principalement concentrées sur 1’origine et la dénomination
des sourates, tandis que I’applicabilité des théories de la traduction des noms propres aux noms des sourates
coraniques n’a pas fait I’objet d’une étude systématique. En conséquence, cette étude vise a établir un lien
théorique entre les études de traduction et les études coraniques, et a combler une lacune importante dans la
littérature existante.

Les résultats démontrent que les noms des sourates coraniques peuvent &tre classés en quatre
catégories sur la base de 1’équivalence linguistique : les noms ayant des équivalents turcs établis, les noms
empruntés a I’arabe en turc, les noms pour lesquels une équivalence sémantique et fonctionnelle compléte ne
peut étre atteinte en turc, et les noms ne disposant pas d’équivalents turcs directs. Toutefois, cette classification
repose uniquement sur I’équivalence linguistique. Méme les noms de sourates appartenant a une méme
catégorie peuvent nécessiter des stratégies de traduction différentes lorsque I’on tient compte de leurs
dimensions contextuelles et fonctionnelles. En particulier, les noms de sourates faisant référence au Jour du
Jugement dernier et ceux formés par des lettres disjointes ne peuvent pas transmettre pleinement leurs niveaux
sémantiques et leurs fonctions coraniques s’ils sont traduits uniquement en fonction de leur sens lexical.

La principale conclusion de cette étude est que les noms de sourates coraniques constituent une
catégorie distincte des noms propres conventionnels. Ils fonctionnent non seulement comme des identifiants
de sourates individuelles, mais aussi comme des concepts religieux propres au Coran, des indicateurs
fonctionnels guidant I’interprétation des sourates, et des ¢éléments textuels qui établissent des relations
sémantiques a travers 1’ensemble du Coran. Par conséquent, aucune stratégie de traduction unique ne peut
rendre compte de maniére adéquate de tous les noms de sourates coraniques. Chaque nom de sourate doit étre
évalué individuellement a la lumiére de sa structure linguistique, de sa signification contextuelle, de sa fonction
et de sa position au sein du Coran. L’étude conclut donc que, bien que les théories de la traduction des noms
propres fournissent un cadre théorique important pour 1’analyse des noms de sourates coraniques, elles
s’averent insuffisantes lorsqu’elles sont appliquées directement sans tenir compte de la nature sacrée et
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multiforme unique du Coran. A cet égard, 1’étude soutient que les noms des sourates coraniques constituent
une catégorie distincte au sein de la traduction des noms propres et contribue ainsi a combler une lacune
importante dans la littérature existante.

Mots-clés : traduction du Coran ; noms des sourates ; traduction des noms propres ; équivalence ;
études de traduction .

Resumen Estructurado:

La traduccién del Coran ha sido durante mucho tiempo uno de los ambitos més debatidos dentro del
campo de la traduccion de textos sagrados. A lo largo de la historia, cuestiones como la legitimidad de la
traduccion del Coran, los métodos de traduccion, la equivalencia y la transferencia de significado se han
debatido tanto en los estudios de traduccion como en los estudios islamicos. Con el desarrollo de los estudios
modernos de traduccion, las traducciones del Cordn se han evaluado cada vez mas no solo desde una
perspectiva religiosa, sino también a través de enfoques cientificos y orientados a la traduccion. Esta evolucion
ha contribuido de manera significativa a la evaluacion sistematica de las traducciones existentes, a la
identificacion de los problemas de traduccion y al desarrollo de enfoques mas adecuados a las caracteristicas
unicas del Coran. No obstante, segun la creencia islamica, el Coran es la revelacion divina definitiva, revelada
milagrosamente por Dios al profeta Mahoma y preservada hasta el Dia del Juicio Final. En consecuencia, su
estructura semantica de multiples capas, su organizacion retérica (nazm), su armonia fonética, su funcion
religiosa y su caracter sagrado siguen planteando interrogantes sobre hasta qué punto las teorias modernas de
la traduccion pueden aplicarse a la traduccion del Coran.

Este debate no solo se refiere a la traduccion de los versiculos cordnicos, sino también a la traduccion
de los nombres de las suras, que constituyen una parte integral del Coran. Aunque los nombres de las suras no
figuraban originalmente en los primeros manuscritos, se incorporaron en épocas posteriores para facilitar la
organizacion del mushaf y permitir a los lectores distinguir los capitulos con mayor facilidad. Ademas,
numerosos nombres de suras se mencionan en las tradiciones proféticas (hadiz), y los eruditos musulmanes
han debatido ampliamente su origen y naturaleza. La cuestion central ha sido si estos nombres son tawqifi
(determinados por la revelacion divina o profética) o ijtihadi (basados en el razonamiento erudito). La opinién
académica predominante sostiene que los nombres de las suras comunmente conocidos son predominantemente
tawqifi, mientras que algunos nombres alternativos fueron introducidos por los Compaiieros y los eruditos
posteriores. Esto indica que los nombres de las suras no son meras etiquetas identificativas, sino también
conceptos religiosos que desempefian importantes funciones interpretativas en la comprension del Coran.

Desde una perspectiva lingiiistica, los nombres de las suras pertenecen a la categoria de los nombres
propios. Sin embargo, en el contexto coranico, son mas que simples identificadores; son conceptos funcionales
asociados a los temas principales de las suras, estrechamente vinculados a la tradicion exegética y destinados
a guiar a los lectores hacia la contemplacion (tafakkur) y la reflexion profunda (tadabbur). Algunos nombres
de suras se derivan de los nombres de profetas, animales, atributos divinos o descripciones escatologicas,
mientras que aquellos que consisten en letras aisladas (huruf al-mugqatta‘a) ocupan una posicion unica, ya que
sus significados no se han establecido de forma definitiva, a pesar de su asociacion con la naturaleza milagrosa
del Coran. Estas caracteristicas distinguen los nombres de las suras coranicas de los nombres propios
convencionales.

Durante muchos afios, los estudios de traduccion sostuvieron en general que los nombres propios no
debian traducirse. Sin embargo, estudios mas recientes, en particular los trabajos de Christiane Nord, Theo
Hermans y Albert Vermes, han defendido que los nombres propios que tienen un significado semantico y
funcional pueden traducirse mediante estrategias adecuadas. Peter Newmark, por su parte, sugiere que los
nombres propios que posean equivalentes establecidos en la lengua de destino deben traducirse mediante esas
formas convencionales. Desde esta perspectiva, los nombres de las suras del Coran también pueden examinarse
en el marco de la traduccion de nombres propios, ya que poseen claramente un valor tanto semantico como
funcional. La cuestion central, sin embargo, es si estas teorias pueden aplicarse a todos los nombres de las suras
sin comprometer la integridad textual y la naturaleza distintiva del Coran.

El objetivo principal de este estudio es evaluar la traduccion al turco de los nombres de las suras
coranicas en el marco de las teorias relativas a la traduccion de nombres propios y determinar en qué medida
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estas teorias son aplicables a los nombres de las suras coranicas. En consecuencia, el estudio examina en primer
lugar el concepto de sura en drabe y en el Coran, las opiniones académicas sobre la denominacion de las suras
y los principales enfoques tedricos de la traduccion de nombres propios. Posteriormente, se analizan las
posibilidades y limitaciones de aplicar estas teorias a los nombres de las suras coranicas. La investigacion
adopta un disefio cualitativo. Los datos se recopilaron mediante el andalisis documental, al tiempo que se
examinaron de forma comparativa diccionarios de arabe clésico, la literatura sobre estudios coranicos y las
principales obras tedricas en el ambito de los estudios de traduccion. Los resultados se analizaron mediante un
analisis descriptivo.

La revision bibliografica indica que ningun estudio independiente de la investigacion turca ha
examinado directamente la traduccion de los nombres de las suras coranicas dentro del marco tedrico de la
traduccion de nombres propios. Los estudios existentes se han centrado principalmente en el origen y la
denominacion de las suras, mientras que la aplicabilidad de las teorias de traduccion de nombres propios a los
nombres de las suras cordnicas no se ha investigado de forma sistemdatica. En consecuencia, este estudio
pretende establecer una conexion teorica entre los estudios de traduccion y los estudios coranicos, asi como
subsanar una importante laguna en la bibliografia existente.

Los resultados demuestran que los nombres de las suras coranicas pueden clasificarse en cuatro
categorias basadas en la equivalencia lingiiistica: nombres que tienen equivalentes turcos consolidados,
nombres tomados del arabe al turco, nombres para los que no es posible alcanzar una equivalencia semantica
y funcional completa en turco, y nombres que carecen de equivalentes directos en turco. Sin embargo, esta
clasificacion se basa exclusivamente en la equivalencia lingiiistica. Incluso los nombres de las suras que
pertenecen a la misma categoria pueden requerir estrategias de traduccion diferentes cuando se tienen en cuenta
sus dimensiones contextuales y funcionales. En particular, los nombres de las suras que hacen referencia al Dia
del Juicio Final y aquellos formados por letras inconexas no pueden transmitir plenamente sus capas semanticas
y funciones coranicas si se traducen tinicamente de acuerdo con sus significados léxicos.

La principal conclusion del estudio es que los nombres de las suras coranicas constituyen una categoria
distinta de los nombres propios convencionales. Funcionan no solo como identificadores de suras individuales,
sino también como conceptos religiosos especificos del Coran, indicadores funcionales que guian la
interpretacion de las suras y elementos textuales que establecen relaciones semanticas a lo largo de todo el
Coran. En consecuencia, ninguna estrategia de traduccion unica puede dar cuenta adecuadamente de todos los
nombres de las suras coranicas. Cada nombre de sura debe evaluarse individualmente a la luz de su estructura
lingiiistica, su significado contextual, su funcion y su posicion dentro del Coran. Por lo tanto, el estudio
concluye que, aunque las teorias sobre la traduccion de nombres propios proporcionan un marco tedrico
importante para analizar los nombres de las suras cordnicas, resultan insuficientes cuando se aplican
directamente sin tener en cuenta la naturaleza sagrada y multifacética unica del Coran. En este sentido, el
estudio sostiene que los nombres de las suras del Coran constituyen una categoria distinta dentro de la
traduccion de nombres propios y, por lo tanto, contribuye a colmar una importante laguna en la bibliografia
existente.

Palabras clave: Traduccion del Coran; Nombres de las suras; Traduccion de nombres propios;
Equivalencia; Estudios de traduccion .
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K. Gh=e) @ 54 TAAERE SE B R

CTpyKTYpHpOBaHHOE pe3loMe:

[epeBox Kopana Ha MpOTsHKEHUH JOATOTO BPEMEHH OCTaBajICs OJHON M3 HanOoIee TUCKYCCHOHHBIX
TeM B O0JaCTH TepeBOa CBSIIEHHBIX TEKCTOB. Ha MpPOTSIKEHHHM BCEW HMCTOPHUM TAaKHE BOIPOCHL, Kak
IPaBOMEPHOCTH TepeBoa Kopana, MeTo bl miepeBoia, SKBUBAJICHTHOCTD U IIepeada CMBICHIa, 00CYKIaInch
KaK B paMKaX IepeBOJOBENCHIS, TaKk U B uciamMoBeneHnH. C pa3BUTHEM COBPEMEHHOTO IEPEBOJOBEICHUS
nepeBojsl KopaHa Bc€ yale OLEHMBAIOTCA HE TOJIBKO C PEIUTHO3HOM TOYKH 3pEHHs, HO U C IOMOIIBIO
HAyYHBIX W TMEPEBOJUYECKHUX MOAXOJIOB. DTO pa3BUTHE BHECJIO 3HAUMTENbHBIN BKJIAJ B CHUCTEMATUYECKYIO
OLICHKY CYILIECTBYIOIIUX IEPEBOJIOB, BBIABICHHE MPoOJIEeM IepeBoAa U pa3paboTKy MOAXOAOB, B OOJBILIEH
CTENEHN COOTBETCTBYIOIUX YHHKaJbHBIM ocoOeHHOCTAM Kopana. TemM He MeHee, COIJIACHO HCIAMCKOMY
BepoyucHuto, KopaH sBisercs mociegHHM OOXKECTBEHHBIM  OTKPOBEHHEM, UYJCCHBIM 00pa3oM
HHUCIIOCTIAaHHBIM AJuTaxoM Ipopoky Myxammany U coxpaHeHHBIM a0 CynHoro aHg. CrenoBaTenbHO, €ro
MHOTOCJIOIHAsT CeMaHTHUYECKasi CTPYKTypa, PUTOpHUYECKass opraHm3anus (Hazm), poHETHUecKas TapMOHHUS,
penurrno3Has GyHKIUS U CaKpaJIbHBIA CTAaTyC IMO-TIPEKHEMY BEI3BIBAIOT BOIIPOCH! OTHOCUTEIFHO TOTO, B KAKOH
CTETICH! COBPEMEHHEIC TEOPHH MIepeBO/Ia MOTYT OBITh IPHUMEHEHHI K TiepeBoay KopaHa.

OTa IUCKyCCHs KacaeTcs He TOJIBKO NepeBosa asaToB KopaHa, HO 1 mepeBosia Ha3BaHUH Cyp, KOTOPbIC
COCTaBJIAIOT HeoTheMileMylo dacTe Kopana. XoTs Ha3BaHMS Cyp M3HAYaJIbHO HE 3alMCBHIBAINCH B CAMBIX
pPaHHHUX PYKOITHCAX, OHU OBUIM BKJIIOYEHBI B OOJIee MO3IHHE NEPHOMABI, YTOOBI OONErdYUTh CHCTEMATH3AIUIO
Mmycxada U 1aTh YUTATENSIM BO3MOXKHOCTB JIETUE Pa3inyaTh riiaBbl. Kpome TOro, MHOrO4MCIIEHHbIE HA3BAHHS
Cyp YIOMHUHAIOTCS B MPOPOUECKUX TpeaHusIX (xaducax), U MyCyJIbMaHCKHE YUCHBIE IIIUPOKO 00CYXKAATH UX
MPOUCXOXKIEHHE U TPpUpoy. LleHTpaabHBIM BOIPOCOM SIBISETCS TO, SIBISIIOTCS JIM OTH Ha3BaHHs TayKu(pH
(ompenenénnsie borom wmnm IlpopokoM) WM HWIKTUXaTd (OCHOBAHHBIE Ha YYEHBIX PACCYXICHMSX).
[Mpeobnanaronee MHEHUE YUEHBIX 3aKIIOYaeTcs B TOM, YTO OOINEH3BECTHBIE HAa3BaHUS CYp B OCHOBHOM
OTHOCSTCS K KaTerOpMU mayKugu, TOTAa KaK HEKOTOPhIE aJbTEPHATHBHBIC Ha3BaHMsl OBbLIM BBEICHBI
CTIO/IBIDKHUKAMU ¥ OoJiee MO3THUMHU y4EHBIMH. DTO yKa3bIBae€T HA TO, YTO Ha3BaHUS Cyp — HE INPOCTO
UACHTUOHUIUPYIONIHEe O0003HAYEHUs, HO W  PEIUTHO3HBIC KOHIENIHUM, BBINOJHIIONINE BAXKHBIC
MHTEpIpPETANOHHbIEe QYHKINY B ToHUMaHNK KopaHa.

C NTUHTBUCTHYECKONW TOYKH 3PEHUS HAa3BaHUS Cyp OTHOCATCS K KaTETOPHH COOCTBEHHBIX HMMEH.
OpHako B KoHTeKcTe KopaHa OHU SBIIIIOTCS HE IPOCTO WACHTU(PHUKATOPAMH; 3TO (PYHKIIMOHAIBHEIC TTOHSTHS,
CBSI3aHHBIC C OCHOBHBIMH TEMaMH Cyp, TECHO CBSI3aHHBIC C JK3CreTHMYCCKOW TpaauIed W MPHU3BAHHBIC
HAMpPaBJIATh YUTATENCH K co3epuaHuio (magakkyp) U Tay0OKOMY pasMbIILICHUIO (madaboyp). HekoTopsie
Ha3BaHHUsI Cyp NPOMCXOISIT OT HMMEH MNPOPOKOB, HA3BaHUHM >KUBOTHBIX, OOKECTBEHHBIX aTPHOYTOB WU
ACXATOJIOTMYECKUX OMUCAHWH, TOTAAa Kak T€, YTO COCTOSIT M3 pa3spo3HEHHBIX OYKB (Xypyd amb-mykarTa’a),
3aHAMAIOT YHUKAIBHOE IMOJIOKEHHE, MMOCKOJIBKY HX 3HAUCHHE 10 CHX IOP OKOHYATEIhbHO HE YCTAaHOBJICHO,
HECMOTPS Ha UX CBSA3b C UyAECHBIM XapakTepoM KopaHa. ITH 0COOCHHOCTH OTJINYAIOT Ha3BaHus cyp Kopana
OT OOBIYHBIX COOCTBEHHBIX UMEH.

Ha npoTspkeHnn MHOTHX JIET B TIEPEBOJIOBEICHUH B IIEJIOM CUHMTAJIOCh, YTO HMEHA COOCTBEHHBIC HE
ciretyet nepeBoanTh. OnHaKo Ooliee MO3AHNE HayYHbIE HCCIIEA0BaHNus, B 4acTHOCTH paboTsl Kpructnan Hopx,
Teo Xepmanca n Ans0Oepra Bepmeca, 10Ka3bIBalOT, 4TO UMEHa COOCTBEHHBIE, HECYIIUE CEMAHTHYECKOE M
(yHKIIMOHAJIbHOE 3HAYEHHE, MOTYT OBITh NMEPEBEJCHBI C MOMOIIBIO COOTBETCTBYIOIIMX cTpaTterui. ITurep
Heiomapk, ¢ apyroil cTopoHbl, Tpeylaraer, 4roObl HMMEHa COOCTBEHHBIE, HMEIOLINE YCTOSBIINECS
SKBUBAJICHTHI B S3bIKE TEPEBOJA, MEPEAABAIICH C MOMOIIBIO dTHX YCIOBHBIX (popm. C 3TOi TOUKH 3peHHS
Ha3BaHMI cyp KopaHa Takyke MOXKHO paccMaTpHBaTh B paMKax IepeBoja COOCTBEHHBIX HMEH, IOCKOJIBKY OHH
SBHO 00Jamal0T KaK CEeMaHTHYEeCKOH, Tak M (YHKIHOHAIBHOM IEHHOCThI0. OIHAKO TJIaBHBIH BOIPOC
3aKJIF0YAETCS B TOM, MOXKHO JIM IPUMEHSTB 3TH TEOPHUHU KO BCEM Ha3BaHMAM cyp Oe3 ymiepoa It TeKCTyaabHOM
LEJIOCTHOCTH U caMoObITHOCTH KopaHa.

OcHOBHas I1e7Tb JAHHOTO WCCIIEOBAHUS 3aKII0UACTCS B OI[EHKE TYPEIKOTo IepeBoa Ha3BaHUH Cyp
Kopana B pamkax Teopwuii, Kacaroluxcs MepeBoJa COOCTBEHHBIX UMCH, a TaKXKE B OINpPEICIICHHH CTCIICHH
MPUMEHUMOCTH 3TUX Teopuil K Ha3BaHusiM cyp Kopana. CooTBeTCTBEHHO, B Hauaje HCCIEAOBaHUS
paccMaTpuBaeTCs IOHATHE cypa B apaObCckoM s3bike u B KopaHe, MHEHHUS YYCHBIX OTHOCHTEIBHO
HAaVMCHOBAHUS Cyp, a TAKKE OCHOBHBIC TCOPETUYECKHE IOIXOJIBI K MEPEBOAY COOCTBCHHBIX MMEH. 3aTeM
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00CY>KIatoTCsT BO3MOJKHOCTH W OTPaHWYCHHS NPUMEHEHHS STHUX Teopwil K Ha3BaHmsIM cyp Kopana.
HccrnenoBanme MOCTPOCHO 1O KaYeCTBEHHOMY METOAOJIOTHYeCKOMY IntaHy. COOp MaHHBIX OCYIIECTBILLICS
MOCPENICTBOM aHAJIN3a JOKYMEHTOB, IPH 3TOM OBIIM CPaBHUTEIHHO H3YyUEHBI CIOBapH KIACCHYIECKOTO
apaOCKoTro sI3BIKA, JHTEpaTypa [0 KOPAHHCTHKE U OCHOBHBIE TEOpPETHYECKHE TPYABl B o00iacTu
nepeBonoBeneHus. [lorydeHHbIe pe3yIbTaThl OBUTH IPOAHATIM3HPOBAHKI C TOMOIIBHIO OTMCATEIHFHOTO aHAN3A.

O030p mnmTEpaTyphl IOKa3bIBAET, YTO B TYPEIKOW Hayke HE OBUIO MPOBEIACHO HU OJHOTO
CaMOCTOSTEIIFHOTO UCCIICIOBAHUS, B KOTOPOM OBl HEMTOCPEICTBECHHO PacCMaTPUBAJICS TIEPCBOJ] HA3BaHUH CYp
KopaHna B TeOpeTHYECKUX paMKax MepeBoia COOCTBECHHBIX MMEH. CyIIECTBYIOIINE UCCICIOBAHUS B OCHOBHOM
COCPEIOTOUCHBI HAa MPOWCXOXKICHHM W HAUMCHOBAHHHU CYyp, TOTJa KaK MPUMCEHHMOCTH TCOPHUIl MepeBoia
COOCTBEHHBIX MMEH K Ha3BaHHUsIM cyp Kopana cuctematnuecku He m3ydanach. COOTBETCTBEHHO, JHaHHOE
WCCIIC/IOBAaHUE HAIPABICHO HA YCTAHOBIICHHE TCOPCTHYCCKON CBSA3M MEXKIY IEPEBOJOBEJCHUEM U
KOPaHUCTHUKOM, a TaK)Ke Ha BOCIIOJIHECHUE CYIIIECTBCHHOTO MPo0Oeia B CYIIECTBYIONICH TuTeparype.

Pe3ynpraThl MOKa3pIBalOT, 4TO Ha3BaHUS cyp KopaHa MOXHO KinaccH(UIMPOBaTh Ha UYETHIPE
KaTerOpud Ha OCHOBE JIMHTBHCTHUYECKOW 3KBUBAJICHTHOCTH: HA3BaHMA, MMEIOIINE YCTOSIBIIUECS TypELKHE
SKBUBAJICHTHI; HA3BaHMs, 3aMMCTBOBAaHHBIE B TYPELKHH S3bIK W3 apaOCKOro;, Ha3BaHUS, AT KOTOPBIX
HEBO3MOXKHO JIOCTHYb IOJIHONW CEMAaHTHYECKOW M (pyHKINOHAIBHOM SKBHBAJICHTHOCTH B TYPELIKOM SI3BIKE; U
Ha3BaHUs, HE WMMEIOIIME MPAMBIX TYpPEUKHMX SKBUBaJICHTOB. OnHAKO AaHHAs KiacCH(UKaIMs OCHOBaHA
UCKJIIOUUTEIBHO Ha JIMHIBUCTUYECKOW SKBHBAJIEHTHOCTH. Jlaxke Ha3BaHUSA Cyp, OTHOCSIIUECS K OJHOU U TOU
)K€ KaTeropud, MOTYT TpeOOBaTh pPa3IMYHBIX CTpaTeruii mepeBojia ¢ y4€TOM HMX KOHTEKCTYalbHBIX H
(YHKIMOHAJIBHBIX acleKTOB. B yacTHOCTH, Ha3zBaHMs Cyp, oTHocsuecs k CyaHOMY JHIO, U T€, KOTOPbIC
00pa30BaHBI U3 pa3pO3HEHHBIX OYKB, HE MOTYT B IIOJHOM Mepe IepeaTh CBOM KOPaHHYECKHE CeMaHTHIECKHe
cyiou ¥ QYHKIMH, €CIIU UX NEPEBOANTH UCKIIIOYUTEILHO B COOTBETCTBHH C UX JIEKCHYECKUMH 3HAUCHHUSMH.

OCHOBHOH BBIBOJI HCCIIE[IOBAHUs 3aKIIOYaeTCs B TOM, 4YTO Ha3BaHMsA cyp KopaHa cocraBisitoT
KaTErOpHIO, OTIMYHYI0 OT OOBIYHBIX HMEH cOOCTBEeHHBIX. OHM (YHKIMOHHUPYIOT HE TOJBKO Kak
UIeHTU(HUKATOPBl OTAEIBHBIX Cyp, HO M Kak cnenuduueckne s KopaHa penuruosHble KOHIETIUH,
(DyHKIIMOHATbHBIE HMHAWKATOPHI, HANPaBIIAIONINE TOJIKOBAHHE CYp, @ TakKXKe TEKCTOBBIE 3JIEMEHTHI,
yCTaHaBJIMBAaIOUINE CEMaHTHUYECKHE CBsA3U 0 BceMy Kopany. CrienoBaTenbHO, HU OflHA €IUHUYHAS CTPATETHs
HepeBoJia He MOXKET aJIeKBaTHO yuecThb Bce Ha3BaHus cyp Kopana. Kaxnoe Ha3BaHMe CypBI ClIENyeT OLIEHUBATh
WHJMBHIYAJIbHO C yYETOM €ro JHMHTBUCTHYECKOW CTPYKTYpHI, KOHTEKCTYaJIbHOTO 3HAueHMS, QYHKIHH U
nonoxeHus B Kopane. Takum 00pa3oM, B HCCIIEIOBAaHHIHM JieNIaeTCs BBIBOA O TOM, UTO, XOTSI TEOPUH IIepeBoIa
COOCTBEHHBIX UMEH ITPEAOCTABIISIIOT BXKHYIO TEOPETHUECKYIO OCHOBY JIJIs aHanu3a Ha3BaHui cyp Kopana, nx
npsMoe NpUMEHEeHHe 0e3 yueTa YHUKAIbHOW CakpalnbHOM M MHOrocnoifHoil mpupoasl Kopana semsercs
HEI0OCTaTOYHBIM. B 3TOM OTHOIIIEHNH B HCCIIEIOBAaHUM YTBEPKAAETCS, 4TO Ha3BaHMs cyp KopaHa cocTaBisor
OTJENBHYI0 KaTeTOPHIO B paMKax IIepeBoJa COOCTBEHHBIX HMEH M, TaKMM 00pa3oM, CIIOCOOCTBYIOT
BOCIOJIHEHHIO 3HAYUTENBLHOTO 1podera B CYIIECTBYIOIIEH IuTeparype.

KaoueBble ciaoBa: NepeBoa KopaHa; Ha3BaHUA Cyp; HEpPeBOJ COOCTBEHHBIX HUMCH;
OKBUBAJICHTHOCTDL; IEPEBOJOBLC/ICHHUC.

TRfod ARIR:
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Yapilandirilmis Ozet:

Kur’an terciimesi, kutsal metin gevirileri icerisinde en fazla tartigilan alanlardan biri olup tarih
boyunca gevirinin mesruiyeti, yontemi, esdegerlik diizeyi ve anlam aktarimi gibi bir¢ok mesele ¢eviribilim ve
Islami ilimler gercevesinde ele almmustir. Ozellikle modern ceviribilimin gelismesiyle birlikte Kur’an
terciimeleri yalnizca dini bakis agisiyla degil, ayni zamanda bilimsel 6lgiitler dogrultusunda degerlendirilmeye
baglanmigtir. Bu gelisme, mevcut terciimelerin sistematik bi¢imde incelenmesine, g¢eviri sorunlarinin
belirlenmesine ve Kur’dn’m kendine 6zgii yapisina uygun yontemlerin gelistirilmesine onemli katkilar
saglamistir. Bununla birlikte Kur’an, Miisliiman inancina gore Allah tarafindan Hz. Muhammed’e vahyedilen
son ilahi mucize bir hitap ve kiyamete kadar korunacag: bildirilen kutsal bir metindir. Dolayisiyla Kur’an’in
¢ok katmanli semantik yapisi, nazmi, ses diizeni, dini islevi ve kutsallig1 dikkate alindiginda, modern ¢eviri
kuramlarinin Kur’an’a ne 6l¢iide uygulanabilecegi tartigilmaya devam etmektedir.

Bu tartigma yalnizca ayetlerin terciimesini degil, Kur’an’in ayrilmaz bir parcasi olan siire adlarini da
kapsamaktadir. Stire adlar1 ilk mushaflarda yazili olarak yer almamis olmakla birlikte, daha sonraki donemlerde
ozellikle mushaflarin diizenlenmesi ve okuyucularin sGreleri kolayca ayirt edebilmesi amaciyla yaziya
gecirilmistir. Bunun yaninda birgok stire ad1 hadislerde zikredilmis, Islam alimleri tarafindan isimlerin kaynag1
ve mahiyeti iizerine kapsaml tartismalar yapilmistir. Bu tartismalarin merkezinde stre adlarmin tevkifi' mi
yoksa ictihddi? mi oldugu meselesi yer almaktadir. Genel kabul géren gériise gore yaygin olarak kullanilan
stire adlarinin énemli bir kismi1 tevkifi nitelik tasimakta, bazi alternatif adlarin ise sahabe ve sonraki donem
alimleri tarafindan kullanildig1 kabul edilmektedir. Bu durum, sire adlarinin dini ve tefsiri acidan 6zel bir
konuma sahip oldugunu gostermektedir.

Dilbilimsel agidan stre adlar1 6zel adlar kategorisinde degerlendirilmektedir. Ancak Kur’an
baglaminda bu adlar, yalnizca belirli stireleri tanimlayan gostergeler olmayip strelerin ana temasiyla iligkili,
tefsir gelenegiyle baglantili ve okuyucuyu tefekkiir ile tedebbiire yonlendiren islevsel kavramlardir. Bir kismi
peygamber adlarindan, bir kismi hayvan adlarindan, ilahi sifatlardan veya kiyamet tasvirlerinden olusurken,

' Tevkifi: Stre adlarnin vahye veya Hz. Peygamber’in (sav) bildirimine dayandigim ifade eden goriistiir.
2 [ctihadi: Stre adlarinin sahibe veya sonraki donem alimlerinin ictihadiyla belirlendigini kabul eden goriistiir.
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hurtif-1 mukattaa ile adlandirilan streler ise anlamlar1 kesin olarak agiklanamayan, buna karsilik Kur’an’in
i‘cazina isaret eden 6zel bir konuma sahiptir. Bu 6zellikleri sebebiyle stire adlari, klasik 6zel adlardan farkli
bir yap1 sergilemektedir.

Ceviribilimde uzun yillar boyunca 6zel adlarin ¢cevrilmemesi gerektigi goriigii hdkim olmussa da, daha
sonraki ¢aligmalarda 6zellikle Christiane Nord, Theo Hermans ve Albert Vermes gibi arastirmacilar, anlam ve
islev tasiyan 6zel adlarin uygun stratejilerle cevrilebilecegini savunmuslardir. Peter Newmark ise hedef dilde
yerlesik karsiligt bulunan adlarin bu karsiliklarla aktarilabilecegini belirtmistir. Bu yaklasimlar dikkate
alindiginda, Kur’an sire adlarinin da anlam ve islev tagiyan 6zel adlar olmalari sebebiyle ¢eviribilim agisindan
degerlendirilmesi miimkiin goriinmektedir. Bununla birlikte temel problem, bu kuramlarin Kur’an siire
adlarinin tamamina uygulanip uygulanamayacagi ve uygulanmasi halinde Kur’an’in biitiinciil yapisinin ne
6l¢lide korunabilecegidir.

Bu calismanin temel amaci, Kur’an sire adlariin Tiirkgeye aktarimini geviribilimde 6zel adlarin
cevirisine iligskin kuramsal yaklasimlar ¢ercevesinde degerlendirmek ve s6z konusu kuramlarin Kur’an stire
adlarinin terclimesine ne Ol¢iide uygulanabilecegini ortaya koymaktir. Bu dogrultuda arastirmada, siire
kavramiin Arap dilindeki ve Kur’an’daki anlamy, stire adlarinin isimlendirilmesine iliskin goriisler ve 6zel ad
cevirisine yonelik kuramsal yaklasimlar birlikte ele alinmig, bu teorik g¢ergevenin Kur’an sire adlarinin
cevirisine sagladigi imkanlar ve smurlari tartisilmistir. Arastirma, nitel arastirma yaklasimi esas alinarak
ylriitiilmiistir. Veriler dokiiman incelemesi yontemiyle toplanmis; klasik Arapca sozliikler, Kur’an ilimleri
literatiirii ve ¢eviribilim alanindaki temel kuramsal ¢aligmalar karsilagtirmali olarak incelenmistir. Elde edilen
bulgular ise betimsel analiz yontemiyle degerlendirilmistir.

Literatiir incelemesi sonucunda, Tiirkge literatiirde Kur’an slire adlarmin g¢evirisini dogrudan
ceviribilimde 6zel ad gevirisi kuramlar1 baglaminda ele alan miistakil bir ¢caligmaya rastlanmamistir. Mevcut
¢alismalarin biiyiik 6l¢iide sire adlarinin kékeni ve isimlendirilmesi {izerinde yogunlastigi, buna karsilik 6zel
ad cevirisine iliskin kuramsal yaklagimlarin Kur’an sire adlarina uygulanabilirligini sistematik bigimde
inceleyen bir aragtirmanimn bulunmadig: goériilmiistiir. Bu yoniiyle ¢alisma, Kur’an siire adlarimi ¢eviribilim
acisindan ele alarak 6zel ad gevirisi kuramlari ile Kur’an arastirmalari arasinda kuramsal bir iliski kurmay1
amagclamakta ve ilgili literatiirdeki 6nemli bir boslugu doldurmay1 hedeflemektedir.

Arastirma sonucunda, Kur’an slre adlarinin dilsel esdegerlik bakimindan dort temel grupta
degerlendirilebilecegi tespit edilmistir. Bunlar; Tiirk¢ede yerlesik karsiligi bulunan stre adlari, Tiirkgeye
Arapgadan alint1 olarak gegmis sire adlari, Tiirkgede tam anlamsal ve islevsel esdegerligi saglanamayan siire
adlar1 ve Tiirk¢ede dogrudan karsiligi bulunmayan siire adlaridir. Bununla birlikte bu siniflandirmanin yalnizca
dilsel esdegerligi esas aldigi, baglamsal ve islevsel bakimdan ayni grup igerisinde yer alan sire adlarinin dahi
farkli geviri stratejileri gerektirdigi goriilmiistiir. Ozellikle kiyamet giiniinii ifade eden stire adlar1 ile hurif-1
mukattaa sireleri, sozlilkk anlamlariyla aktarilmalari halinde Kur’an baglamindaki anlam katmanlarini ve
islevlerini tam olarak yansitamamaktadir.

Calismanin ulastigt en énemli sonug, Kur’an siire adlarinin klasik 6zel adlardan farkli bir kategori
olusturdugudur. Bu adlar yalnizca belirli sreleri tanimlayan isimler degil, ayn1 zamanda Kur’an’a 6zgii dini
kavramlar, stirelerin anlam diinyasini yonlendiren iglevsel gostergeler ve Kur’an biitlinliigii icerisinde semantik
iligkiler kuran metinsel unsurlardir. Bu sebeple Kur’an siire adlarinin terciimesinde tek bir ¢eviri stratejisinin
benimsenmesi miimkiin degildir. Her stire ad1, dilsel yapisi, baglamsal anlamu, iglevi ve Kur’an’daki konumu
dikkate alinarak ayr1 ayr1 degerlendirilmelidir. Sonug olarak ¢alisma, 6zel ad ¢eviri kuramlarinin Kur’an stire
adlarmin degerlendirilmesinde 6nemli bir teorik zemin sundugunu, ancak Kur’an’in kendine 6zgii kutsal ve
¢ok katmanli yapisi sebebiyle bu kuramlarin dogrudan uygulanmasinin yeterli olmadigini ortaya koymaktadir.
Bu yoniiyle ¢alisma, Kur’an stire adlarinin ¢eviribilimde ele alinan klasik 6zel adlardan farkli bir kategori
olusturdugunu ortaya koyarak literatiirdeki 6nemli bir boslugu doldurmay1 hedeflemektedir.

Anahtar Kelimeler: Kur’an terciimesi, sire adlari, 6zel ad ¢evirisi, esdegerlik, ¢eviribilim
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Translating Qur’anic Surah Names into Turkish: A Study within the Framework of Proper
Name Translation Theories

Introduction

Examining Qur’an translations within the framework of Translation Studies not only enables
translation products to be evaluated through scientific methods but also reveals the extent to which
translation theories developed in the West can be applied to the translation of sacred texts. In this
respect, Qur’an translations provide a broad field of research that can be investigated from various
perspectives, ranging from the smallest linguistic units, such as letters and particles, to words,
phrases, sentences, and discourse.

Before evaluating Qur’an translations, however, it is essential to determine the nature of the
source text accurately. The Qur’an is not merely a historical or literary text; according to Islamic
belief, it is the final revelation of God, a source of guidance for Muslims, a text of worship, and a
spiritual authority. Furthermore, in Islamic thought, it is regarded as the greatest miracle attesting to
the existence of God and the truthfulness of the Prophet Muhammad. Consequently, just as the
Qur’an as a whole deserves careful examination, each of its constituent elements should likewise be
studied individually.

Translating the Qur’an is undoubtedly a highly challenging task. Nevertheless, for Muslims
who do not know Arabic, being unable to understand the Qur’an at all constitutes an even greater
problem. The primary purpose of Qur’an translation is to make the divine message comprehensible
to its readers, enabling them to live according to its guidance, benefit from its admonitions,
understand its religious rulings, and engage, as far as possible, in tadabbur (deep reflection) and
tafakkur (contemplation). Although these objectives can be realized most fully through the original
Arabic text, non-Arabic speakers should not be deprived of the opportunity to reflect upon the Qur’an
through translation.

One of the relatively neglected issues in Qur’an translation is the rendering of stirah names
into Turkish. In translation practice, proper names are often preserved in their original forms, whereas
in some cases their meanings are translated. Translation Studies offers different approaches to this
issue. In particular, Peter Newmark and Christiane Nord have proposed distinct criteria for the
translation of proper names. Building upon these theoretical perspectives, the present study examines
whether Qur’anic stirah names should be translated and, if so, according to which principles. To this
end, the study first discusses the meaning of the term siirah, the historical emergence of stirah names
within the Islamic tradition, their naming conventions, meanings, functions, and semantic categories.
It then evaluates these issues from the perspective of Translation Studies.

A review of the Turkish literature indicates that there is no independent study addressing the
translation of Qur’anic stirah names from the perspective of Translation Studies. In the Arabic
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literature, Selime Kolelelli (2017) examined the French and Spanish translations of selected siirah
names, while Nada S’eydi and Delile Hleyfi (2022) evaluated the French translation of surah names
within the framework of domestication and foreignization strategies. In the Turkish literature, Yahya
Arslan’s Sirelerin Isimlendirilmesi Meselesi Uzerine Analitik Bir Degerlendirme (2024) investigates
the naming criteria of stirahs. Ali Akpinar’s Kur'dn Surelerinin Isimlerine Dair Yazilmis Mensir ve
Manzim Eserler ve Manziim Bir Ornek (2009) examines the origins of siirah names and introduces
prose and poetic works composed for teaching them. Idris Séylemez’s Ubeyd Dede ve Kur’in
Siirelerinin Isimlerine Dair Farsca Manzum Eseri (2024) analyzes Ubeyd Dede’s work and
highlights the Suver al-Qur’an tradition in Ottoman and Persian literature. Muhammet Ali Duran’s
Yazma Mushaflarda Siire Isimleri: Siileymaniye Kiitiiphanesi Ornegi (2015) investigates more than
eight hundred manuscript copies of the Qur’an, revealing the historical development, variant forms,
and diversity of sirah names.

These studies demonstrate the significance attributed to stirah names throughout the history
of Turkish and Islamic culture. However, a systematic investigation into how siirah names should be
evaluated from the perspective of Translation Studies and according to which principles they should
be translated into Turkish has not yet been conducted. This study aims to fill this gap by evaluating
Qur’anic strah names in the light of translation theories and by offering a new perspective on
discussions concerning Qur’an translation. The research adopts a qualitative research design. The
data were collected through document analysis and analyzed using descriptive analysis.

The Concept of Sairah in the Qur'an and the Nature of Siirah Names

In Turkish, the term sirah is one of the religious terms borrowed from Arabic. The
Dictionary of the Turkish Language Association defines a sirah as “each of the one hundred and
fourteen chapters of the Holy Qur'an” (Tiirk¢e Sozliik, 2022). In Arabic lexicographical sources,
however, different opinions have been put forward regarding the etymology of the word sirah (355).
In this context, the term has been associated with different lexical forms and roots, including sir
(L3%), surah (325%), and sawrah (33%).
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In Arabic, sawrah (335+) denotes meanings such as “intensity,” “elevation,” “impetuosity,”
“anger,” and “strength” (Ibn Manzir, 1980, p. 2146). By contrast, su rah (3%) signifies “a portion”
or “a remaining part,” whereas siir (L) refers to “a city wall,” “a rampart,” “an elevated position,”
“honour,” or “high rank” (Ibn Manziir, 1980, p. 2148). This semantic diversity has led classical Arab
linguists to question why the divisions of the Qur'an came to be designated as sirahs rather than by
more general terms such as gism (section) or fas/ (chapter), and they consequently proposed various
explanations for the origin of the term.

According to the views recorded in Lisan al- ‘Arab, Ibn Sida associated the word sirah with
sur (“wall” or “elevated place”), interpreting the Qur'anic siirahs as successive levels or ranks of
elevated status. He also reports another opinion that the original form of the word was su rah (32%),
containing a hamzah, meaning “a portion,” from which it came to denote a section of the Qur'an.
According to this view, the hamzah was subsequently omitted over time for ease of pronunciation
(Ibn Manzir, 1980, p. 2147).

Abii ‘Ubaydah, on the other hand, derives the term sirah from sir (“city wall”) and likens
the divisions of the Qur'an to the distinct sections of a city wall. Abu al-Haytham rejects this
interpretation, arguing that a Qur'anic siirah is an independent unit with a clearly defined beginning
and end and, therefore, should not be regarded as deriving from the same root as sir (“city wall”).
He further supports his argument by referring to the opinion of the Kifan grammarians, who
distinguished the two words on morphological grounds: the plural of Qur'anic sirah is suwar (L),
whereas the plural of sir (“city wall”) is sir (L3~). According to Abii al-Haytham, this difference in
plural forms constitutes evidence that the two terms have different etymological origins (Ibn Manzir,
1980, p. 2147).
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In conclusion, a siirah is a proper designation for a distinct unit of the Qur'an consisting of
revealed verses. The fact that this term is not commonly employed in Arabic to refer to other types
of textual divisions or classifications indicates that it gradually developed into a technical term
specific to the Qur'an.

The Holy Qur'an consists of 114 siirahs. These chapters differ not only in terms of their
subject matter but also with respect to their naming conventions. While some stirahs derive their
names from a narrative, concept, or event contained within them, others are named after the hurif
al-muqatta‘a (disconnected letters), and various explanations have been proposed regarding the
wisdom underlying these names.

Regarding the origin of siirah names, Muslim scholars have generally advanced two main
views. According to the first, all siirah names are taw(fT, that is, divinely sanctioned and designated
by the Prophet Muhammad. The second view maintains that while some siirah names are tawgqifi,
others emerged through the ijtihdd (independent reasoning) of the Companions (al-DusarT, 1426 AH,
pp- 75-77). Proponents of the fawgifi view cite the Prophet's explicit use of siirah names in numerous
hadiths as the principal evidence supporting their position.

Those who argue that some siirah names originated with the Companions base their view
primarily on the existence of multiple names for certain stirahs. For example, Siirat al-Fatihah is
known by several names, including Umm al-Kitab, Fatihat al-Kitab, and al-Sab * al-Mathani, which
are regarded as key evidence for this position. Moreover, whereas some siirah names are explicitly
attested in the Sunnah, no such reports exist for others (al-Dtusar1, 1426 AH, p. 76). Likewise, al-
Zarkasht and al-Suytti maintain that the well-known and widely accepted names, such as al-Fatihah,
al-Baqgarah, Al ‘Imran, and al-Nas, are tawqifi, whereas some of the remaining names may have been
introduced by the Companions (al-Diisar1, 1426 AH, p. 77).

Another issue discussed in relation to stirah names concerns whether the word sirah itself
should accompany the name when referring to a chapter of the Qur'an. On the basis of a narration
regarded as weak in terms of its chain of transmission, some scholars considered expressions such
as Sitrat al-Baqarah or Siirat Al ‘Imran to be inappropriate (al-Diisari, 1426 AH, p. 82). The majority
of scholars, however, regarded this usage as permissible because the Prophet himself referred to
siirahs in numerous authentic hadiths using expressions such as Sirat al-Bagarah and Sirat Al
‘Imran (al-Disari, 1426 AH, pp. 80-81).

Different criteria appear to have been adopted in the naming of the stirahs. In the Arabic
naming tradition, individuals and objects are generally named after their most distinctive
characteristic. Similarly, Qur'anic stirahs have, in most cases, been named after the most prominent
narrative, the most significant event, or the most frequently recurring word contained within them
(al-Diisar1, 1426 AH, p. 78). However, in his analytical study of stirah names, Yahya Arslan
demonstrates that these naming criteria are not applied uniformly to all stirahs (Arslan, 2024, p. 98).
In particular, although twenty-nine siirahs begin with the hurif al-muqatta ‘a (disconnected letters),
only four of them are named after these letters, whereas the remaining twenty-five are named
according to different criteria (Arslan, 2024, p. 98). This finding suggests that the naming of stirahs
cannot be explained solely by formal or structural considerations and that each stirah should be
evaluated within its own textual and thematic context. Accordingly, stirah names may be regarded
as semantic layers that contribute to the Qur'an's dimensions of tafakkur (contemplation) and
tadabbur (deep reflection).

The names of the Qur'anic stirahs, as they appear in Arabic and Turkish copies of the Qur'an,
may be classified from various perspectives. In the present study, they are functionally classified
according to their semantic fields as follows (al-Layli, 2021, pp. 389-390):
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1. Semantic field of names denoting divine power (creation and universal beings): al-An ‘am,
al-Ra‘d, al-Nahl, al-Naml, al-‘Ankabut, al-Saffat, Fussilat, al-Najm, al-Qamar, al-Hadid,
al-Jinn, al-Insan, al-Shams, al-Tin, al- ‘Alaq, al-Burij, al-Tariq, al-Balad, al-Fil, al-Falagq,
and al-Nas.

2. Semantic field of names denoting time: al-Fajr, al-Layl, al-Duha, al-Qadr (Laylat al-Qadr),
and al- ‘Asr.

3. Semantic field of names denoting miracles: al-Bagarah, al-Md’idah, al-Isra’, and al-
Dukhan.

4. Semantic field of names denoting the Beautiful Names of Allah: al-Nir, Fatir, Ghdfir, al-
Rahman, al-Mulk, al-A ‘la, and al-Ikhlas. Since it refers to the oneness of God, al-4had may
also be included in this category.

5. Semantic field of proper names referring to prophets and righteous individuals: A/ ‘Imran,
Yanus, Hud, Yasuf, Ibrahim, Maryam, al-Anbiya’, Lugman, Muhammad, and Nih. Al-
Muzzammil and al-Muddaththir are likewise included because they constitute epithets of the
Prophet Muhammad. ‘4basa may also be considered within this category.

6. Semantic field of names denoting acts of worship and obedience: al-Fatihah, al-Anfal, al-
Tawbah, al-Hajj, al-Furgan (as it distinguishes truth from falsehood), al-Sajdah, al-Saff
(because of its association with jihad), al-Jumu ‘ah, al- ‘Adiyat (jihad), and al-Ma ‘iin (zakat).

7. Semantic field of names denoting narratives: al-Hijr (the people of ‘Ad), al-Kahf, al-Qasas,
Saba’, and al-Ahqaf (the people of ‘Ad).

8. Semantic field of names denoting the Day of Resurrection: al-Zumar, al-Jathiyah, al-
Dhariyat, al-Tar, al-Wagqi‘ah, al-Taghabun, al-Hagqah, al-Ma ‘arij, al-Qiyamah, al-
Mursalat, al-Naba’, al-Nazi‘at, al-Takwir, al-Infitar, al-Inshiqaq, al-Ghashiyah, al-
Bayyinah, al-Zalzalah, al-Qari‘ah, al-Takathur, and al-Masad (because it refers to the
punishment of Abii Lahab and his wife in the Hereafter).

9. Semantic field of names denoting human groups or types: al-Nisa’, al-A ‘raf, al-Mu 'miniin,
al-Shu ‘ara’, al-Rium, al-Ahzab, al-Shird, and al-Mujadilah (because they contain rulings
concerning human beings); al-Hashr (because it relates to the exile of the Bani Nadir and
refers to various human groups such as the Muhajirian, Ansar, Muslims, and Munafigin); al-
Mumtahanah (because it concerns the testing of emigrant women); al-Mundfiqiin, al-
Mutaffifin, al-Humazah, Quraysh, and al-Kdafirin.

10. Semantic field of names denoting legal rulings: al-Talag and al-Tahrim.

11. Semantic field of stirah names denoting divine support and assistance granted to the Prophet
Muhammad: al-Fath, al-Hujurat, al-Qalam, al-Inshirah, al-Kawthar, and al-Nasr.

12. Semantic field of stirah names derived from the disconnected letters (hurif al-mugqatta ‘a):
Ta Ha, Ya Sin, Sad, and Qdf.

This classification demonstrates that Qur'anic stirah names are not merely descriptive labels;
rather, they are proper names that carry semantic and functional significance and, in some cases,
convey meanings that cannot be explained directly or exhaustively. Consequently, they raise the
question of how theoretical approaches to the translation of proper names within Translation Studies
may be applied to Qur'anic stirah names and to what extent these approaches are adequate for
rendering such names into Turkish.
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Siirah Names from the Perspective of Translation Studies

In Translation Studies, proper names are generally classified into various categories,
including personal names, place names, institutional names, and commercial names. These names
typically occur within the body of a text or as titles of literary works and may consist of either a
single lexical item (e.g., 4/i) or multiple lexical items (e.g., Afyonkarahisar). Although Qur'anic
stirah names are linguistically regarded as proper names, they differ from conventional proper names
in that they do not occur within the text itself but appear as titles at the beginning of each siirah.

Moreover, siirah names serve not only as identifying titles but also carry semantic and
functional meanings related to the content of the respective siirahs. However, these meanings and
functions cannot always be inferred directly from the lexical meaning of the name itself. Rather, the
semantic layers associated with stirah names become more apparent through the exegetical tradition
(tafsir), tadabbur (deep reflection upon the Qur'an), and the interpretations offered by Muslim
scholars. For instance, Siirat al-Baqarah derives its name from the narrative of the cow concerning
the Children of Israel. Nevertheless, this narrative does not constitute the principal theme of the
stirah, whose subject matter encompasses much broader issues, including faith, devotion to God,
belief in the unseen, legal rulings, and human responsibility (‘Arafat, 2018, p. 29). This illustrates
that, although siirah names often refer to a particular event or concept, they do not by themselves
represent the full semantic scope of the respective stirahs.

Peter Newmark argues that, as a general principle, proper names should not be translated but
should instead be transferred in their original source-language form (Newmark, 1988, p. 214). The
principal rationale for this view is that proper names generally do not perform a direct semantic
function; rather, their primary role is referential. Newmark nevertheless acknowledges exceptions to
this principle in cases where established and widely accepted equivalents already exist in the target
language. The names of prophets, monarchs, popes, and certain historical figures constitute typical
examples of such exceptions (Newmark, 1988, p. 214). From the perspective of Qur'anic siirah
names, this approach suggests that siirahs bearing the names of prophets—such as Yasuf, Nith, and
Ibrahim—may appropriately be rendered by their conventional Turkish equivalents, as these names
are already well established in Turkish religious usage.

Newmark further argues that in literary texts, proper names may serve not only an identifying
function but may also carry metaphorical, allusive, or symbolic meanings. In such cases, he maintains
that proper names may, where appropriate, be translated (Newmark, 1988, p. 215). With regard to
commercial names, he recommends that they should, as a rule, be retained in their original form,
although explanatory additions may be provided when they are unlikely to be understood by target-
language readers (Newmark, 1988, p. 216). As for geographical names, he advocates the use of
established and widely accepted equivalents in the target language whenever such forms exist
(Newmark, 1988, p. 216).

Christiane Nord, by contrast, challenges the widespread assumption that “proper names are
untranslatable,” emphasizing that translation is not merely the transfer of words but also a process of
linguistic and cultural mediation (Nord, 2003, pp. 182—183). According to Nord, translation practice
demonstrates that proper names may be rendered through various procedures, including direct
transfer, adaptation, domestication, or transformation. This diversity of practice indicates that the
claim that “proper names cannot be translated” should not be regarded as absolute (Nord, 2003, p.
182).

Unlike Newmark, Nord bases her approach not on the question of whether a proper name
should be translated, but rather on the function that the proper name performs within the text. In her
view, the function of a proper name is not limited to identifying a person or an object; it may also
evoke cultural, historical, and social associations (Nord, 2003, pp. 183—184). Qur'anic stirah names
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likewise exhibit such functions. For example, Sirat Quraysh alludes to the Quraysh, the most
influential tribe of Mecca, thereby reflecting a specific historical and socio-cultural background,
whereas Sirat al-Ahqgaf refers to a geographical region traditionally associated with the people of
‘Ad (Ibn Manzir, 1980, p. 939). Similarly, Siirat al-An ‘am refers to domesticated livestock—such
as camels, cattle, and sheep—which occupied a central place in the daily life and economic structure
of pre-Islamic Arab society (Ibn Manzur, 1980, p. 4482). These examples demonstrate that Qur'anic
strah names are not merely descriptive proper names but also embody distinct cultural and historical
connotations.

Nord argues that there is no single method for translating proper names and that translation
decisions should be determined by the function of the name within the text. Accordingly, if a proper
name carries a significant semantic or functional load, this meaning should be conveyed to the target
language or compensated for through appropriate translation techniques. Conversely, when the
primary function of the name is to preserve a particular cultural identity or serve as a cultural marker,
retaining its source-language form is generally the more appropriate solution (Nord, 2003, pp. 184—
185).

When these approaches are applied to Qur'anic siirah names, it becomes evident that every
strah name performs a specific function. Moreover, the majority of these names also possess a clear
semantic content. Although the siirahs named after the surif al-muqatta ‘a (disconnected letters) may
initially appear to lack identifiable meanings, they nevertheless fulfill an important function by
pointing to the Qur'an's inimitability (ijaz) and inviting the reader to engage in tafakkur
(contemplation) and tadabbur (deep reflection).

Nevertheless, Nord's functional approach should not be interpreted as implying that all
Qur'anic strah names can or should be translated directly. Some siirah names carry profound
religious and cultural connotations, while others denote concepts for which no fully equivalent
expression exists in Turkish. The stirahs named after the hurif al-muqatta ‘a present an additional
challenge, since the precise meanings of these letter combinations remain uncertain. For this reason,
the present study classifies Qur'anic stirah names into four categories: (1) names that have established
Turkish equivalents, (2) names that have entered Turkish as loanwords, (3) names for which full
semantic and functional equivalence cannot be achieved in Turkish, and (4) names that have no direct
equivalent in Turkish. Each category is subsequently examined from the perspective of Translation
Studies.

Before proceeding to this analysis, it is useful to consider Albert Vermes's approach to the
translation of proper names, as it provides a more comprehensive framework for evaluating the
strategies applicable to the translation of Qur'anic siirah names. Like Nord, Vermes argues that proper
names are not merely identifying labels but may also carry semantic and functional significance
depending on their textual context (Vermes, 2003, p. 161). Accordingly, he maintains that the
translation of proper names should primarily be guided by their textual function. To this end, he
distinguishes among the strategies of transference, translation, and modification, while also
proposing substitution as a separate category for cases in which an established equivalent already
exists in the target language (Vermes, 2003, p. 161). This approach largely corresponds to Newmark's
view regarding the use of established target-language equivalents.

Taken together, these strategies provide an important theoretical framework for explaining
the diverse situations encountered in the translation of Qur'anic stirah names into Turkish. Since the
114 surahs of the Qur'an do not share identical linguistic and semantic characteristics, however, no
single translation strategy can be applied uniformly to all of them. The central issue is therefore not
the selection of one universal strategy, but rather the extent to which the chosen method succeeds in
preserving the meaning, function, and intended effect of each stirah name for the target reader.
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The Translation of Qur'anic Siirah Names into Turkish

The challenges encountered in the translation process vary according to the linguistic,
cultural, and semantic differences between the source and target languages. Identifying these
challenges provides the basis for developing appropriate translation strategies and, in some cases, for
proposing new theoretical approaches. In this regard, Mona Baker (2011) discusses equivalence
problems through the lens of translation difficulties and proposes various strategies for addressing
instances of non-equivalence, particularly at the word level.

From the perspective of Eugene Nida's (1976) principle of dynamic equivalence, rendering
only the dictionary meanings of stirah names cannot be regarded as sufficient. More importantly, the
semantic and functional values that these names acquire within the Qur'anic context should be
conveyed to the greatest extent possible in the target language. Accordingly, the crucial question is
not simply whether siirah names are translatable, but rather how they should be translated and to
what extent the selected translation method succeeds in preserving their intended meaning and
function.

Drawing upon the theoretical approaches discussed in the previous section, and particularly
Albert Vermes's strategies for translating proper names, the present study proposes that the Turkish
rendering of Qur'anic siirah names may be examined under four principal categories:

1. Sarah names that have established equivalents in Turkish;
2. Sarah names that have entered Turkish as loanwords;

3. Sarah names for which full semantic and functional equivalence cannot be achieved in
Turkish

4. Sirah names that have no direct equivalents in Turkish.

It should be noted that this classification is based primarily on linguistic equivalence. Even
within the same category, however, individual sirah names may differ considerably in terms of their
contextual meaning and communicative function, thereby requiring different translation strategies.

Siirah Names with Established Equivalents in Turkish

One of the least problematic situations in the translation process arises when a concept in the
source language has an established and widely accepted equivalent in the target language. In such
cases, both formal and semantic equivalence can generally be achieved to a considerable extent.
Owing to the long-standing historical and cultural interaction between Turkish and Arabic, this is the
case for a number of Qur'anic stirah names. Examples include a/-Nam! (The Ant), al- ‘Ankabiit (The
Spider), al-Najm (The Star), al-Qamar (The Moon), al-Shams (The Sun), and al-Talag (Divorce).

Since these stirah names have well-established Turkish equivalents, they do not present
significant equivalence problems from the perspective of translation.

Siirah Names Borrowed into Turkish

As a result of centuries of religious, historical, and cultural interaction between Turkish and
Arabic, numerous Arabic words have been borrowed into Turkish. Following the adoption of Islam,
the central role of Arabic as the language of the Qur'an further reinforced this process.

A considerable number of Qur'anic siirah names have become firmly established in both
Turkish religious literature and everyday usage. Examples include Ibrahim, Nith, Maryam,
Muhammad, Lugman, al-Qalam, al-Jinn, al-Insan, al-Fil, Quraysh, al-Kawthar, al-Sajdah, and al-
Jumu ‘ah.
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Although these names no longer evoke a sense of foreignness for Turkish speakers, their
adoption as loanwords does not necessarily mean that they convey the full range of meanings they
possess within the Qur'anic context. For example, the word Kawthar is commonly understood in
Turkish as referring to “the river or pool believed to exist in Paradise.” In the Qur'an, however, the
word derives from the root kathura (S) and encompasses a much broader semantic field, including
“abundance,” “plentiful blessings,” and “inexhaustible goodness.” Consequently, even when a
loanword has become fully integrated into Turkish, it may still fail to reflect the complete semantic
scope intended in the Qur'anic text.

Sirah Names for Which Full Semantic and Functional Equivalence Cannot Be
Achieved in Turkish

One of the most significant equivalence problems in Translation Studies arises when a
concept in the source language lacks a direct counterpart in the target language. Mona Baker
classifies such cases as instances of non-equivalence at the word level and proposes various strategies
for addressing them.

With respect to Qur'anic stirah names, however, the issue extends beyond finding a lexical
equivalent. These names also reflect the principal themes of the stirahs, invite the reader to engage
in tafakkur (contemplation) and fadabbur (deep reflection), and embody religious and cultural
connotations. Consequently, translating certain stirah names solely on the basis of their dictionary
meanings fails to convey the functions they perform within the Qur'anic context.

Representative examples include al-Hagqah, al-Wagi ‘ah, and al-Ghashiyah.

The name al-Haqqah derives from the root hagq (3>), meaning “that which is true” or “that
whose occurrence is certain.” Within the Qur'anic context, however, it signifies not merely the Day
of Resurrection but also the absolute certainty of that event, the definitive separation of truth from
falsehood, and the manifestation of divine justice (‘Arafat, 2018, p. 592).

Similarly, al-Wagqi ‘ah is derived from the root waga ‘a (¢&s). While its lexical meaning is
“that which occurs,” “an event,” or “that which falls,” in the context of the siirah it specifically
denotes the inevitable occurrence of the Day of Resurrection (‘Arafat, 2018, p. 561).

The name al-Ghashiyah, derived from the root ghashiya (<), literally means “to cover,”
“to envelop,” or “to overwhelm.” Within the Qur'anic context, however, it refers to the overwhelming
terror that will encompass all humanity on the Day of Resurrection and therefore conveys a rich
network of eschatological associations that cannot be adequately captured by a rendering such as
“the Overwhelming” alone (‘Arafat, 2018, p. 692).

These examples demonstrate that, for certain siirah names, lexical meaning and contextual
meaning do not fully coincide. Consequently, a translation based solely on dictionary definitions
risks failing to convey the semantic richness and communicative function of these names within the
Qur'anic discourse.

A similar situation can be observed in siirah names that correspond to the Divine Names and
Attributes of Allah, such as al-Nir, al-Rahman, and al-A°la. Although these terms possess
identifiable lexical meanings, the Qur'anic connotations they acquire as Divine Names, together with
their theological significance and religious function, cannot be fully reproduced through semantic
and functional equivalents in Turkish. Accordingly, the translator is often required to select the most
appropriate equivalent available while striving to preserve as much of the original meaning as
possible.

Nevertheless, in some cases it is impossible to eliminate semantic loss entirely. Under such
circumstances, translators may need to supplement direct translation with explanatory notes,
footnotes, or additional contextual information. Such supplementary strategies enable target readers
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to better appreciate the semantic and functional dimensions that these siirah names carry within the
Qur'anic context.

Siirah Names Without Direct Equivalents in Turkish

The most prominent examples in this category are the siirahs named after the hurif al-
mugqatta ‘a (disconnected letters). Although no definitive explanation exists regarding the precise
meanings of these letters, they are generally understood to perform a distinctive function by pointing
to the inimitability (i jaz) of the Qur'an and encouraging readers to engage in tafakkur and tadabbur.
For this reason, the most appropriate translation strategy for stirah names such as Ya Sin, Ta Ha, Sad,
and Qdf'is transference, that is, preserving their original source-language forms.

Conclusion

This study has examined the Turkish translation of Qur'anic stirah names -one of the
significant issues in Qur'an translation- from the perspective of Translation Studies. It first explored
the concept of the sirah, the nature of stirah names, and scholarly views concerning their designation.
It then evaluated major theoretical approaches to the translation of proper names and discussed the
extent to which these approaches may be applied to Qur'anic stirah names.

The first major finding of the study is that Qur'anic stirah names cannot be rendered through
a single, uniform translation strategy. The analysis demonstrates that some stirah names may be
translated by means of their established Turkish equivalents, whereas others are more appropriately
retained as religious loanwords that have become integrated into Turkish. By contrast, in the case of
strahs named after the huriif al-muqatta ‘a (disconnected letters), as well as certain other siirah names
that lack direct Turkish equivalents, preserving the original source-language form appears to be the
most appropriate translation strategy.

The Qur'an, however, is not merely a text that conveys meaning. It is a sacred discourse
distinguished by its i jaz (inimitability), manifested through its unique composition (nazm), lexical
selection, phonological structure, and overall textual coherence. Therefore, although different
translation strategies may technically be applied to stirah names, none is capable of fully conveying
the semantic, functional, and religious connotations that these names possess within the Qur'anic
context. Even when the lexical meaning of a siirah name can be translated, its relationship to the
central theme of the siirah, its connections within the broader Qur'anic discourse, and its function of
inviting readers to tafakkur (contemplation) and fadabbur (deep reflection) cannot always be
reproduced to the same extent in the target language.

Within this framework, the study concludes that the theories and strategies developed in
Translation Studies for the translation of proper names are, to a considerable extent, applicable to
Qur'anic siirah names. Nevertheless, because the Qur'an is a sacred text endowed with i jaz, these
theories alone are insufficient. The evaluation and translation of Qur'anic sirah names require
consideration not only of linguistic equivalence but also of their contextual, functional, and religious
dimensions.

Another significant finding of this study is that Qur'anic stirah names differ fundamentally
from the conventional proper names typically examined in Translation Studies. Stirah names are not
merely labels identifying particular chapters; they are also religious concepts, technical terms unique
to the Qur'an, and functional signifiers that shape the semantic universe of each siirah. In this respect,
they differ from ordinary proper names such as the names of persons, places, or literary works,
establishing instead a multilayered relationship with the content of the siirah, the coherence of the
Qur'an as a whole, and the tradition of Qur'anic exegesis. Consequently, the translation of Qur'anic
strah names should not rely exclusively on conventional strategies for translating proper names but
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should instead adopt a holistic approach that takes into account their religious, semantic, and
functional characteristics.

In conclusion, the objective of translating Qur'anic siirah names into Turkish should not be
confined to rendering their lexical meanings. Rather, the primary aim should be to preserve, to the
greatest extent possible, the semantic layers these names acquire within the Qur'anic context, their
relationship to the respective strahs, and their intended function for the reader. Accordingly, no
single translation strategy can be considered universally applicable to all Qur'anic stirah names. Each
name should instead be evaluated individually in light of its linguistic structure, semantic depth,
function within the Qur'anic discourse, and the availability -or absence- of an appropriate equivalent
in the target language.
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Kur’an Siire Adlarinin Tiirkceye Cevirisi: Ozel Ad Cevirisi Kuramlar1 Baglaminda Bir
Inceleme

Giris

Kur’an c¢evirilerinin c¢eviribilim c¢ergevesinde incelenmesi, yalnizca geviri Uriinlerinin
bilimsel yontemlerle degerlendirilmesini saglamakla kalmamakta, ayn1 zamanda Bati’da gelistirilen
ceviri kuramlarinin kutsal metin cevirilerine ne 6l¢iide uygulanabilecegini ortaya koymaktadir. Bu
baglamda Kur’an gevirileri, harf ve edat gibi en kii¢iik dil birimlerinden baglayarak kelime, ifade,
cimle ve sOylem boyunta kadar farkli agilardan incelenebilecek genis bir aragtirma alani
sunmaktadir.

Bununla birlikte Kur’an cevirisinin degerlendirilmesine ge¢gmeden once, kaynak metnin
mahiyetinin dogru bi¢cimde belirlenmesi gerekmektedir. Ciinkii Kur’an, yalnizca tarihi veya edebi bir
metin degil, Islam inancina gére Allah’in son vahyi, Miisliimanlar icin hidayet rehberi, ibadet metni
ve manevi bir kaynaktir. Ayn1 zamanda Islam diisiincesinde Allah’in varligini1 ve peygamberligin
dogrulugunu gosteren en biiylik mucizelerden biri olarak kabul edilmektedir. Bundan dolay:
Kur’an’mn biitlinii gibi, onu olusturan her unsurun da ayri ayri incelenmesi gerektigi diislintilmektedir.

Kur’an’m terciime edilmesi giic bir siirectir. Ancak Arapga bilmeyen Miisliimanlar agisindan
Kur’an’t hi¢ anlayamamak c¢ok daha biiyiik bir sorundur. Kur’an gevirisinin temel amaci, ilahi
mesajin muhatap tarafindan anlasilmasini saglamak, onun rehberliginde yasamak, 6giit almak, dini
hiikiimleri kavramak ve miimkiin oldugu 6lciide tedebbiir ile tefekkiire imkan tanimaktir. Kuskusuz
bu iki kavramin en dogru sekilde Arapca aslinda gergeklesecegi kabul edilmekle birlikte, Arapca
bilmeyen bireylerin de Kur’an tizerinde diisiinme imkanindan mahrum birakilmamasi gerekmektedir.

Kur’an terciimelerinde iizerinde yeterince durulmayan konulardan biri de stre adlarmin
Tiirkceye aktarimidir. Ceviri caligmalarinda 6zel adlar ¢ogu zaman 6zgiin bigcimleriyle korunurken,
bazi durumlarda anlamlarinin g¢evrilmesi tercih edilmektedir. Bu konuda geviribilim literatiiriinde
farkli yaklasimlar bulunmaktadir. Ozellikle Peter Newmark ve Christiane Nord, 6zel adlarm
cevrilmesi konusunda farkli dlgiitler gelistirmistir. Bu ¢alismada, s6z konusu isimlere ait kuramsal
yaklagimlar esas alinarak Kur’an siire adlarinin ¢evrilip ¢evrilemeyecegi ve ¢evrilecekse bunun hangi
ilkeler dogrultusunda yapilmasi gerektigi tartisilacaktir. Bu amagla oncelikle “siire” kavraminin
anlamy, stire adlarmin Islam geleneginde ortaya ¢ikisi, adlandirilma bigimleri, anlam ve islevleri ile
semantik kategorileri ele alinacak, ardindan konu ceviribilim perspektifinden degerlendirilerek
sonuca ulasilacaktir.

Tiirkge literatiirde Kur’an siire adlarinin geviribilim agisindan dogrudan ele alindig1 miistakil
bir calismaya rastlanmamaktadir. Arapca literatiirde Selime Kolelelli (Kolelelli, 2017), baz1 stire
adlarinin Fransizca ve Ispanyolca gevirilerini incelemis; Nada S’eydi ve Delile Hleyfi (S’eydi &
Hleyfi, 2022) ise sire adlarinin Fransizcaya aktarimini yerellestirme ve yabancilastirma stratejileri
cercevesinde degerlendirmistir. Tiirkge literatirde Yahya Arslan’in Sirelerin Isimlendirilmesi
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Meselesi Uzerine Analitik Bir Degerlendirme (Arslan, 2024) adli ¢alismasi, sire adlarim
isimlendirme kriterleri bakimindan incelemektedir. Ali Akpinar’’ i Kur’dn Surelerinin Isimlerine
Dair Yazilmis Mensir ve Manziim Eserler ve Manziim Bir Ornek (Akpinar, 2009) adli galismast, stire
adlarmin kokeni ile bunlarin 6gretilmesi amaciyla kaleme alinan mensur ve manzum eserleri
tanitmaktadur. Idris S6ylemez’in Ubeyd Dede ve Kur’dn Siirelerinin Isimlerine Dair Fars¢a Manzum
Eseri (Soylemez, 2024) adli arastirmasi ise Ubeyd Dede’nin eserini inceleyerek Osmanli ve Fars
edebiyatindaki Suver-i Kur’an gelenegini ortaya koymaktadir. Muhammet Ali Duran'in Yazma
Mushaflarda Sire Isimleri: Siileymaniye Kiitiiphanesi Ornegi (Duran, 2015) adli galigmasi ise sekiz
yiizii agkin yazma mushafi inceleyerek stire adlarmin tarihi gelisimini, farkli adlandirmalarini ve
yazma mushaflar arasindaki ¢esitliligi ortaya koymaktadir.

Bu calismalar, Tirk ve Islam kiiltiiriinde stre adlarina tarih boyunca verilen &nemi
gostermektedir. Bununla birlikte, sire adlarmin geviribilim agisindan nasil degerlendirilmesi
gerektigi ve Tiirkgeye aktarim ilkeleri {izerine sistematik bir arastirma heniiz bulunmamaktadir. Bu
calisma, s6z konusu boslugu doldurmay1 amaglamakta, Kur’an stire adlarmin ¢eviribilim kuramlari
1s1g¢inda degerlendirilmesine katki sunarak Kur’an ¢evirileri alanindaki tartigmalara yeni bir bakis
acisi kazandirmay1 hedeflemektedir. Arastirma, nitel aragtirma yontemine dayanmaktadir. Veriler
dokiiman incelemesi yoluyla elde edilmis ve betimsel analiz yontemiyle degerlendirilmistir.

Kur’an’da Siire Kavrami ve Siire Adlarinin Mahiyeti

Tirkcede sire kelimesi, Arapgadan alinmig dini terimlerden biridir. Tiirk Dil Kurumu
sozliigiinde stre, “Kur’an-1 Kerim’in yiiz on dort boliimiinden her biri” seklinde tanimlanmaktadir
(Tiirkge Sozliik, 2022). Arapga sozliiklerde ise 303 siire kelimesinin kokeni hakkinda farkli goriisler
bulunmaktadir. Bu baglamda kelimenin _3% (siir), 353 (su’re) ve 333« (sevre) gibi farkli kok ve
tiirevlerle iligkilendirildigi goriilmektedir.

Arapgada 3) 5w (sevre); “siddet, yiikselis, atilma, 6fke ve kuvvet” gibi anlamlar tasimaktadir
(ibn Manzir, 1980, s. 2146). Buna karsilik 35%x (su’re) “parca, geriye kalan boliim”, s« (sfir) ise
“sehir suru, duvar, yiiksek mevki, seref ve mertebe” anlamlarinda kullanilmaktadir (ibn Manzir,
1980, s. 2148). Bu anlam ¢esitliligi, Kur’an’in béliimlerinin neden kisim (a28) veya fasil (Ji=?) yerine
stire olarak adlandirildigi sorusunu giindeme getirmis ve klasik dil alimleri bu konuda farkh
aciklamalar ileri stirmiistiir.

Lisanii’l-Arab’da yer alan gériislere gére ibn Side, stire kelimesini sir (duvar, yiiksek mevki)
kelimesiyle iligkilendirerek, Kur’an sirelerini birbirini takip eden yiiksek dereceler ve mertebeler
seklinde degerlendirmistir. Bunun yaninda kelimenin aslinin hemzeli olan 3)%« oldugu, “par¢a”
anlamindan hareketle Kur’an’in bir boliimiinii ifade ettigi, zamanla ise kullanim kolaylig1 sebebiyle
hemzenin diistiigii goriisiine de yer vermektedir (ibn Manziir, 1980, s. 2147).

Ebl Ubeyde ise slire kelimesini str (sehir suru) anlamina dayandirmakta ve Kur’an’in
boliimlerini, sGirun birbirinden ayrilan kisimlarina benzetmektedir. Buna karsilik EbGi’l-Heysem bu
goriise itiraz ederek Kur’an sliresinin, baslangici ve sonu belirlenmis miistakil bir boliim oldugunu,
bu sebeple sehir stiruyla ayni kokten degerlendirilmesinin isabetli olmadigini belirtmektedir. Ayrica
Kufeli dil Alimlerinin goriisiine dayanarak Kur’an strelerinin gogulunun “_ 3= (suver)”, sehir surunun
¢ogulunun ise “_ s (sir)” seklinde gelmesini, iki kelimenin koken bakimindan farkli olduguna delil
olarak gostermektedir (ibn Manzir, 1980, s. 2147).

Sonug olarak stire, Kur’an’da vahyedilen ayetlerden olusan belirli béliimlere verilen 6zel bir
isimdir. Arapgada bu kelimenin Kur’an digindaki bolim veya tasnifler i¢in yaygin bigimde

YA

kullanilmamasi, onun zamanla Kur’dn’a 6zgii bir terim haline geldigini gostermektedir.

Kur’an-1 Kerim toplam 114 stireden olusmaktadir. Bu sreler konu bakimindan farklilik
gosterdigi gibi isimlendirilme bakimindan da ¢esitlilik arz etmektedir. Bazi sireler icerdigi kissa,
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kavram veya olaydan hareketle adlandirilirken, bazilari hurGf-1 mukattaa ile isimlendirilmis ve
isimlerinin hikmeti hakkinda farkl degerlendirmeler yapilmistir.

Siire isimlerinin kaynag1 konusunda Islam alimleri genel olarak iki goriis ileri siirmiistiir.
Birinci goriise gore stre adlarmin tamami tevkifi olup Hz. Peygamber tarafindan belirlenmistir.
Ikinci goriis ise sfre isimlerinin bir kismimin tevkifi, bir kismimnin ise sahabenin igtihadiyla ortaya
ciktigini yoniindedir (ed-Diuseri, 1426h, ss. 75-77). Tevkifi goriisiinii benimseyenler, Hz.
Peygamber’in hadislerinde stire adlarimi agik¢a kullanmasimi bu goriisiin temel delili olarak
gostermektedirler.

Sahabe tarafindan verildigi ileri siiriilen isimler ise, bazi sidrelerin birden fazla adla
anmilmasina dayandirilmaktadir. Bu baglamda Fatiha stiresinin Ummii’1-Kitab, Fatihatii’l-Kitab ve es-
Seb‘u’l-Mesani gibi farkli isimlerle anilmasi, bu goriisiin baslica delilleri arasinda gosterilmektedir.
Ayrica bazi slire adlarmin silinnette agik bir dayanagi bulunurken, bazilari i¢in boyle bir rivayet
mevcut degildir (ed-Diseri, 1426h, s. 76). Ez-Zerkesi ve es-Siiyati de el-Fatiha, el-Bakara, Al-i
Imréan, en-Nas gibi yaygin ve meshur siire adlarinin tevkifi oldugunu, bunlarin disinda kalan bazi
isimlerin ise sahabe tarafindan kullanilmig olabilecegini ifade etmektedirler (ed-Diseri, 1426h, s.
77).

Stire adlariyla ilgili tartigilan bir diger konu ise stire isimleri zikredilirken “stire” kelimesinin
kullanilip kullanilmamasidir. Bazi alimler, senedi zayif kabul edilen bir rivayete dayanarak “Bakara
Siiresi” veya “Al-i imran Stiresi” denilmesini uygun gérmemislerdir (ed-Diseri, 1426h, s. 82). Ancak
Hz. Peygamber’in bir¢cok sahih hadiste sireleri dogrudan isimleriyle birlikte “Suretii'l-Bakara”,
“Siiretii Al-i imran” seklinde zikretmis olmasi sebebiyle, cumhur bu kullammin ciiz oldugu
gOriislinii benimsemistir (ed-Diseri, 1426h, ss. 80-81).

Strelerin  isimlendirilmesinde farkli Olgiitlerin  benimsendigi goriilmektedir. Arap
isimlendirme geleneginde kisi veya nesnelerin cogunlukla en belirgin 6zelligiyle adlandirilmasi esas
almmugtir. Benzer sekilde Kur’an sireleri de cogu zaman igerdigi en dikkat ¢ekici kissa, en onemli
olay veya en ¢ok tekrarlana kelime esas alinarak isimlendirilmistir (ed-Diseri, 1426h, s. 78). Bununla
birlikte Yahya Arslan, sfre isimlerini analitik olarak inceledigi calismasinda, belirledigi
isimlendirme Olgiitlerinin biitiin stireler i¢in ayn1 sekilde uygulanmadigini ortaya koymustur (2024,
s. 98). Ozellikle hurif-1 mukattaa ile baslayan yirmi dokuz siireden yalnizca dérdiiniin bu harflerle
isimlendirilmis olmasi, digerlerinin ise farkli dlgiitlere gore adlandirilmas: dikkat cekicidir (Arslan,
2024, s. 98). Bu durum, stire isimlerinin yalnizca sekilsel dl¢iitlerle agiklanamayacagini, her stirenin
isimlendirilmesinin kendi baglami igerisinde ayrica degerlendirilmesi gerektigini gostermektedir.
Dolayisiyla stre adlari, Kur’an’in tefekkiir ve tedebbiir boyutuna katki saglayan anlam katmanlari
olarak degerlendirilebilir.

Kur’an strelerinin Tiirkge ve Arapca mushaflarda yazilan ve bilinen adlarinin farkli
acgilardan simiflandirilabilir. Calimamizda iglevsel olarak semantik alanina gore tasnifi su sekilde
gosterilebilir (’leyli, 2021, ss. 389-390).

1. i1ahi kudreti gésteren adlarin anlamsal alam (yaratihs ve evrensel varhklar): En‘am
—Ra‘d — Nahl — Neml — Ankebit — Saffat — Fussilet — Necm — Kamer — Hadid — Cin — Insan — Sems
— Tin — Alak — Biirlic — Tarik — Beled — Fil — Felak — Nas.

2. Zamam ifade eden adlarin anlamsal alami: Fecr — Leyl — Duha — Kadir (Leyletii’l-Kadr)
— Asr.

3. Mucizeleri ifade eden adlarin anlamsal alani: Bakara — Maide — Isrd — Duhan.
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4. Allah’in giizel isimlerini ifade eden adlarin anlamsal alam: Nar — Fatir — Gafir® —
Rahman — Miilk — A‘1a — Thlas (Allah’1n birligini ifade etmesi sebebiyle Ahad da bu gruba dahildir).

5. Peygamber ve salih kimselerin 6zel adlarim ifade eden anlamsal alan: Al-i imran —
Yinus — Had — Yasuf — Ibrahim — Meryem — Enbiya — Lokman — Muhammed — Nih — Miizzemmil
— Miiddessir (Hz. Muhammed’in sifatlari olmalar1 sebebiyle) — ayrica Abese.

6. ibadet ve taatleri ifade eden adlarin anlamsal alam: Fatiha — Enfal — Tevbe — Hac —
Furkén (hak ile batili ayirmasi sebebiyle) — Secde — Saff (cihatla ilgili olmas1 sebebiyle) — Cum‘a —
Adiyat (cihat) — Maln (zekat).

7. Kissalar ifade eden adlarin anlamsal alam: Hicr (Ad kavmi) — Kehf — Kasas — Sebe’ —
Ahkaf (Ad kavmi).

8. Kiyameti ifade eden adlarin anlamsal alam: Ziimer — Casiye — Zariyat — Ttar — Vakia —
Tegabiin — Hakka — Mearic — KiyAme — Miirselat — Nebe’ — Naziat — Tekvir — Infitar — Ingikak —
Gasiye — Beyyine — Zelzele — Karia — Tekasiir — Mesed (Ebi Leheb ve esinin ahiretteki azabiyla ilgili
olmasi sebebiyle).

9. Insan tiirlerini ifade eden adlarin anlamsal alam: Nisa — A ‘raf — Mii’mindn — Suara —
Rim — Ahzab — Siira ve Miicadele (insanlarla ilgili hitkiimler igermesi sebebiyle) — Hasr (Beni Nadir
Yahudilerinin siirgliniiyle ilgili olmas1 sebebiyle ve bazi insanlarin tiirlerinden bahsettigi igin,
Muhécirin — Ensar — Miislimn — Miinafik{in... ) — Miimtehine (muhéicir kadinlarin imtihaniyla ilgili
olmasi sebebiyle) — Miinafikin — Mutaffifin — Hiimeze — Kureys — Kafir(n.

10. Hiikiimleri ifade eden adlarin anlamsal alani: Talak — Tahrim.

11. Hz. Muhammed’in yardim ve destek gormesini ifade eden siire adlarinin anlamsal
alani: Fetih — Hucurat — Kalem — Ingirah — Kevser — Nasr.

12. Hur@if-1 mukattaa ile baslayan siire adlarinin anlamsal alani: Taha — Yasin — Sad —
Kaf

Bu tasnifler, Kur’an slire adlarinin yalnizca tanimlayici birer ad olmadigini, anlam ve islev
tagityan, bazi durumlarda ise anlami dogrudan agiklanamayan 6zel adlar niteligi tasidigini ortaya
koymaktadir. Bu durum, ceviribilim c¢ercevesinde 06zel adlarin gevirisine iliskin kuramsal

yaklagimlarin Kur’an siire adlarina nasil uygulanabilecegi ve s6z konusu yaklasimlarin bu adlarin
Tiirk¢eye aktarilmasinda ne 6l¢iide gegerli oldugu sorusunu giindeme getirmektedir.

Ceviribilim Acisindan Siire Adlar:

Ceviribilimde 6zel adlar; kisi adlari, yer adlari, kurum adlar1 ve ticari adlar gibi gesitli
kategoriler altinda degerlendirilmektedir. Bu adlar ¢ogunlukla metin igerisinde ya da eser
basliklarinda yer almakta olup tek sozciikten (Ali) veya gok sozciiklii yapilardan (Afyonkarahisar)
olugabilmektedir. Kur’an stre adlar1 ise dilbilimsel agidan 6zel adlar arasinda degerlendirilmekle
birlikte, klasik 6zel adlardan farkli olarak metnin icerisinde degil, her strenin basinda baslik
niteliginde yer almaktadir. Bununla birlikte, yalnizca sireyi tanimlayan bir baslik islevi gormekle
kalmay1p, stire icerigiyle iliskili anlamsal ve islevsel ozellikler de tasimaktadir. Ancak bu anlam ve
islev her zaman siire adinin sézlilk anlamindan dogrudan anlasilmamaktadir. Stire adlarinin isaret
ettigi anlam katmanlari, tefsir gelenegi, tedebbiir ve Aalimlerin ortaya koydugu yorumlar
dogrultusunda daha belirgin hale gelmektedir. Nitekim Bakara Stresi adini, stirede anlatilan
Israilogullar’min inek kissasindan almaktadir. Bununla birlikte stirenin temel konusu bu kissa
olmay1p iman, Allah’a kulluk, gayba iman, seriat hiikiimleri ve insanin sorumlulugu gibi ¢ok daha

3 Gafir (i) shiresi Tiirkge meallerde bagka s34l “miimin” adiyla olan yazilmaktadir. Bk.(Kur’'dn ve Medli, 2019)

Turkish Studies — Comparative Religious Studies, 21(3)



Translating Qur’anic Surah Names into Turkish... 4295

genis bir muhtevay1 kapsamaktadir (’Arafat, 2018, s. 29). Bu durum, slire adlarinin ¢ogu zaman
yalnizca bir olaya veya kavrama isaret etmekle birlikte, siirenin biitiin anlam diinyasini tek basina
yansitmadigini gostermektedir.

Peter Newmark, 06zel adlarin kural olarak gevrilmeyip kaynak dildeki bigimleriyle
aktarilmasi gerektigini belirtmektedir (Newmark, 1988, s. 214). Bunun temel gerekgesi, 6zel adlarin
¢ogu durumda dogrudan anlamsal bir islev tasimamasi ve dncelikli olarak gonderim (referans) goérevi
iistlenmesidir. Ancak Newmark, hedef dilde yerlesmis ve yaygin kabul géren karsiliklarin bulundugu
durumlarda bu kuralin istisna olusturdugunu ifade etmektedir. Peygamber, hiikiimdar, papa ve bazi
klasik sahsiyet adlar1 bu gruba drnek olarak gosterilmektedir (Newmark, 1988, s. 214). Bu yaklagim
Kur’an sire adlart agisindan degerlendirildiginde, ozellikle peygamber adlarini tasiyan sirelerin
(Ytsuf, Nah, ibrahim vb.) Tiirkgede zaten yerlesik dini adlar olarak kullamldig: goriilmektedir.
Dolayisiyla bu tiir sre adlari, Tiirk¢ede halihazirda kabul gérmiis karsiliklariyla aktariimaktadir.

Newmark ayrica, edebl metinlerde 6zel adlarin yalnizca tanitict degil, ayn1 zamanda mecaz,
kinaye veya sembolik anlam gibi islevler tasiyabilecegini, bu durumda adlarin gerektiginde
cevrilebilecegini belirtmektedir (Newmark, 1988, s. 215). Ticari adlarin ise kural olarak aynen
korunmasini, ancak hedef dil okuyucusu tarafindan anlasilmayacag: diisiiniildiigiinde agiklayici
ifadelerle desteklenmesini dnermektedir (Newmark, 1988, s. 216). Yer adlarinda ise hedef dilde
yaygin olarak kullanilan yerlesik karsiligin tercih edilmesi gerektigini savunmaktadir (Newmark,
1988, s. 216).

Christiane Nord ise “6zel adlar ¢evrilemez” seklindeki yaygin goriisii elestirerek, ¢evirinin
yalnizca sozciiklerin aktarimi degil, ayn1 zamanda dilsel ve kiiltiirel bir aktarim siireci oldugunu
vurgulamaktadir (Nord, 2003, ss. 182-183). Nord’a gore geviri uygulamalarinda 6zel adlarin aynen
aktarim, uyarlama, yerellestirme veya doniistiirme gibi farkli yontemlerle ¢evrildigi goriilmektedir.
Bu durum da “6zel adlar ¢evrilemez” yargisinin mutlak olmadigin1 gostermektedir (Nord, 2003, s.
182)

Nord’un yaklasimi, Newmark’tan farkli olarak “6zel ad ¢gevrilmeli mi?” sorusundan ziyade
“Ozel ad hangi islevi yerine getirmektedir?” sorusu iizerine kuruludur. Ona gore 6zel adlarin islevi
yalnizca bir kisiyi veya nesneyi tanmitmak degildir, ayn1 zamanda kiiltiirel, tarihi ve toplumsal
cagrisimlar da tastyabilir (Nord, 2003, ss. 183-184). Nitekim Kur’an stire adlar1 arasinda da bu tiir
islevler tasiyan drnekler bulunmaktadir. Kureys stiresi, Mekke’ nin en 6nemli kabilesine gonderme
yaparak tarihi ve sosyo-kiiltiirel bir arka plan1 yansitirken Ahkaf siresi, Ad kavmiyle iliskilendirilen
cografi bir bolgeye isaret etmektedir(ibn Manzir, 1980, s. 939). Benzer sekilde En’am stresi, Arap
toplumunun giinliik hayatinda ve ekonomik diizeninde 6nemli bir yere sahip olan evcil hayvanlara
(deve, s1g1r ve koyun gibi) génderme yapmaktadir (ibn Manziir, 1980, s. 4482). Bu &rnekler, Kur’an
stire adlarinin yalnizca tanimlayic1 6zel adlar olmadigini, ayn1 zamanda belirli kiiltiirel ve tarihi
cagrisimlar da biinyesinde barindirdigimi géstermektedir.

Nord, 6zel adlarin ¢evrilmesine iliskin tek bir yontem bulunmadigini, kararin adin metindeki
islevine gore verilmesi gerektigini savunmaktadir. Buna gore, 6zel ad belirgin bir anlamsal veya
islevsel yiik tagiyorsa bu anlamin hedef dile aktarilmasi ya da uygun g¢eviri yontemleriyle telafi
edilmesi miimkiindiir. Buna karsilik, adin temel islevi kiiltiirel bir kimligi veya kiiltiirel bir gostergeyi
yansitmak ise kaynak dildeki bi¢imin korunmasi daha uygun olacaktir (Nord, 2003, ss. 184-185).

Bu yaklasimlar Kur’an stre adlarima uygulandiginda, sire adlarinin tamaminin belirli bir
isleve sahip oldugu goriilmektedir. Stire adlarinin biiyiik bir kism1 ayn1 zamanda agik bir anlamsal
icerik de tagimaktadir. Hur(if-1 mukattaa ile adlandirilan sireler ise ilk bakista anlami bilinmeyen
adlar gibi goriinmekle birlikte, Kur’an’1n i’cazina isaret etmeleri ve okuyucuyu tefekkiir ile tedebbiire
sevk etmeleri bakimindan 6nemli bir islev listlenmektedir.
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Bununla birlikte, Nord un islev temelli yaklagimi Kur’an sire adlarinin tamaminin dogrudan
cevrilebilecegi anlamina gelmemektedir. Clinkii sire adlarinin bir kismi derin dini ve kiiltiirel
cagrisimlar tasimakta, bir kismi ise Tiirkcede tam karsiligi bulunmayan kavramlar icermektedir.
HurGf-1 mukattaa ile adlandirilan sireler ise anlami kesin olarak aciklanamayan adlar olmalar
sebebiyle ceviri acgisindan ayri bir giicliik olusturmaktadir. Bu sebeple caligmada sire adlari,
Tiirkgede yerlesik karsiligi bulunan adlar, Tiirk¢eye alinti olarak geg¢mis adlar, Tiirkgede tam
anlamsal ve islevsel esdegerligi saglanamayan stre adlar1 ve Tiirkcede dogrudan karsilig
bulunmayan adlar seklinde dort grupta incelemekte ve her grup ceviribilim agisindan ayri ayri
degerlendirilebilmektedir.

Incelemeye gegmeden 6nce, Kur’an siire adlarinin gevirisinde izlenebilecek stratejileri daha
kapsamli degerlendirebilmek amaciyla Albert Vermes’in 6zel ad ¢evirisine iliskin yaklagimina da
deginmekte fayda vardir. Vermes, Nord gibi 6zel adlarin yalnizca tanimlayici etiketler olmadigini,
baglama goére anlam ve islev tasiyabileceklerini kabul etmektedir (2003, s. 161). Bu sebeple 6zel
adlarin ¢evirisinde metindeki islevlerinin esas alinmasi gerektigini savunur. Bu dogrultuda aynen
aktarma (transference), ¢eviri (translation) ve degistirme (modification) stratejilerini ele almakta;
ayrica hedef dilde yerlesik bir karsiligin kullanildigi durumlari ifade etmek tizere yer degistirme
(substitution) stratejisini ayr1 bir kategori olarak onermektedir (2003, s. 161). Bu yaklasim,
Newmark’in hedef dilde yerlesik karsiligin kullanilmasina iliskin goriisiiyle de biiyiik Slclide
ortiismektedir.

S6z konusu stratejiler, Kur’an s@re adlarmmin Tirkceye aktariminda karsilasilan farkli
durumlar agiklamada 6énemli bir kuramsal ¢er¢eve sunmaktadir. Bununla birlikte, Kur’an’daki 114
siirenin tamami ayni 6zelliklere sahip olmadigindan, biitiin siire adlarina tek bir geviri stratejisinin
uygulanmasi miimkiin degildir. Esas mesele, segilecek yontemin stirenin anlamini, islevini ve hedef
okuyucu tizerindeki etkisini ne 6l¢iide koruyabildigidir.

Kur’an Siire Adlarimin Tiirkceye Cevirisi

Ceviri siirecinde karsilasilan giigliikler, kaynak ve hedef dil arasindaki dilsel, kiiltiirel ve
anlamsal farkliliklara bagli olarak degisiklik gostermektedir. Bu giicliiklerin tespit edilmesi, ¢eviri
stratejilerinin gelistirilmesine ve zaman zaman yeni kuramsal yaklagimlarin ortaya konmasina zemin
hazirlamaktadir. Nitekim Mona Baker (2011), esdegerlik sorunlarini ¢eviride karsilagilan giigliikler
iizerinden ele almis ve 6zellikle kelime diizeyindeki esdegersizlik durumlari i¢in ¢esitli ¢6ziim yollar
Onermistir.

Eugene Nida'nin (1976) ortaya koydugu “esdeger etki” ilkesi dikkate alindiginda, stre
adlarinin yalnizca sozlilkk anlamlarinin aktarilmasi yeterli degildir. Asil 6dnemli olan, bu adlarin
Kur’an baglaminda iistlendikleri anlamsal ve islevsel degerin hedef dile ne 6l¢iide aktarilabildigidir.
Bu sebeple stire adlarinin degerlendirilmesinde “cevirilebilir mi?” sorusundan ziyade, “hangi
yontemle ¢evrilmeli ve bu yontemin sonucu ne olacaktir?” sorular1 daha belirleyici goriinmektedir.

Bir 6nceki boliimde ele alinan kuramsal yaklasimlar dogrultusunda ve 6zellikle Vermes
Albert’in 6zel ad ceviri stratejileri esas alinarak Kur'an stire adlarinin Tiirk¢eye aktariminin dort
temel grupta incelenebilecegi diistintilmektedir:

1. Tirkgede yerlesik karsilig1 bulunan stre adlari,

2. Tiirkceye alint1 olarak ge¢mis siire adlar,

3. Tiirk¢ede tam anlamsal ve islevsel esdegerligi saglanamayan stire adlari
4. Tirk¢ede dogrudan karsilig1 bulunmayan stire adlari.

Bu smiflandirmanin yalnizca dilsel esdegerligi esas aldigi, baglamsal ve islevsel bakimdan
ayni grup icerisinde yer alan s@ire adlarinin dahi farkl ¢eviri stratejileri gerektirdigi goriilmiistiir.
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Tiirkcede Yerlesik Karsihigi Bulunan Siire Adlari

Ceviri siirecinde en az sorun olusturan durumlardan biri, kaynak dildeki kavramin hedef
dilde yerlesik ve yaygin bir karsiligimin bulunmasidir. Boyle durumlarda hem bigimsel hem de
anlamsal esdegerlik biiyiik 6l¢iide saglanabilmektedir. Tiirkge ile Arap¢a arasindaki tarihi ve kiiltiirel
etkilesim, Kur'an sire adlarinin bir kismi i¢in bu imkani sunmaktadir. Neml (Karinca), Ankebit
(Oriimcek), Necm (Yildiz), Kamer (Ay), Sems (Giines) ve Talak (Bosanma) bu gruba drnek olarak
gosterilebilir.

Bu tiir stire adlarinda Tiirkcede yerlesik karsilik bulundugundan ceviri agisindan 6nemli bir
esdegerlik sorunu ortaya ¢ikmamaktadir.

Tiirkceye Alint1 Olarak Ge¢mis Siire Adlari

Tirkge ile Arapga arasinda yiizyillar boyunca devam eden dini, tarihi ve kiltirel iligkiler
sonucunda ¢ok sayida Arapga kelime Tiirkgeye alintilanmistir. Ozellikle Islam’in kabuliinden sonra
Kur’an dili olan Arapganin dini hayattaki merkezi konumu, bu aktarimi daha da giiclendirmistir.

Kur’an stire adlarinin 6nemli bir boliimii bugiin Tiirk¢ede hem dini literatiirde hem de giinliik
kullanimda yerlesik hale gelmistir. Ibrahim, Nth, Meryem, Muhammed, Lokman, Kalem, Cin, Insan,
Fil, Kureys, Kevser, Secde ve Cum’a bu grupta degerlendirilebilir.

Bu tiir adlar Tiirk¢ede yabancilik hissi uyandirmamakla birlikte, alint1 olarak kullanilmalar1
onlarin Kur'an baglamindaki biitlin anlam katmanlarin1 aktardiklar1 anlamina gelmemektedir.
Ornegin Kevser kelimesi Tiirkcede gogunlukla "cennette bulunduguna inanilan nehir veya havuz"
anlamiyla bilinmektedir. Oysa Kur'dn baglaminda kelime, 8kokiinden gelmekte olup "gokluk",
"bolluk", "bitip tiikkenmeyen hayir" gibi daha genis anlam alanina sahiptir. Dolayistyla alint1 kelime
Tiirk¢ede yerlesmis olsa bile, Kur’an'daki anlamsal kapsaminin tamaminmi yansitmayabilmektedir.

Tiirkcede Tam Anlamsal ve Islevsel Esdegerligi Saglanamayan Siire Adlar

Ceviribilimde en 6nemli esdegerlik sorunlarindan biri, kaynak dildeki kavramin hedef dilde
dogrudan karsiliginin bulunmamasidir. Mona Baker bu tiir durumlari kelime diizeyinde esdegersizlik
kapsaminda degerlendirmekte ve farkli ¢6ziim stratejileri dnermektedir.

Kur’an siire adlarinda ise mesele yalnizca sozliik karsiligi bulmak degildir. Bu adlar ayni
zamanda siirelerin ana temasini yansitan, okuyucuyu tefekkiir ve tedebbiire yonlendiren, dini ve
kiiltiirel cagrisimlar tagiyan kavramlardir. Bu sebeple bazi slire adlarinin yalnizca sozliik anlamiyla
cevrilmesi, Kur’an baglaminda iistlendikleri islevi tam olarak yansitamamaktadir.

Buna 6rnek olarak Héakka, Vakia ve Gasiye streleri gosterilebilir.

el-Hakka, (~kokiinden tiiremis olup sozliikte “hak olan”, “gerceklesmesi kesin olan”
anlamlarini tagimaktadir. Ancak Kur’an baglaminda yalmizca kiyameti ifade etmemekte, kiyametin
mutlak gercek olusuna, hak ile batilin kesin bicimde ayrilacag: giine ve ilahi adaletin tecellisine de
isaret etmektedir (’Arafat, 2018, s. 592).

Benzer sekilde Vakia, &85 kokiinden tiiremistir. S6zliik anlami1 “meydana gelen, gerceklesen
olay, diisen” olmakla birlikte, siire baglaminda kiyametin mutlaka gerceklesecegi gilinii ifade
etmektedir (’Arafat, 2018, s. 561).

Gasiye ise (& kokiinden tiremis olup “Ortmek, kusatmak, biirimek” anlamlarim
tagimaktadir. Stre baglaminda ise kiyamet giiniiniin biitiin insanlar1 kusatan dehsetini ifade etmekte
ve bu yonilyle yalnizca “kugatan” anlamina indirgenemeyecek zengin bir ¢agrisim alanina sahip
bulunmaktadir (’ Arafat, 2018, s. 692).
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Bu ornekler, bazi siire adlarinda sozliik anlami ile baglamsal anlam arasinda tam ve agik bir
ortlismenin bulunmadigim gostermektedir. Dolayisiyla yalnizca sozliik karsiligina dayali bir ¢eviri,
kelimenin Kur’an metni icerisindeki anlamsal zenginligini ve islevsel degerini eksik yansitma riski
tasimaktadir.

Benzer bir durum, Allah’in isim ve sifatlarini igeren Niir, Rahman ve A ‘14 gibi sire adlarinda
da goriilmektedir. Bu kavramlar, sozliikkte belirli karsiliklara sahip olmakla birlikte, Kur’an
terminolojisinde ilahi isim ve sifat olarak kazandiklar1 Kur’ani ¢agrisim alani ve dini islev sebebiyle
hedef dilde tam bir anlamsal ve islevsel esdegerlikle karsilanamamaktadir. Bu sebeple ¢evirmen,
¢ogu zaman mevcut karsiliklar arasindan baglama en uygun olanini segmek ve kavramin anlamini
miimkiin oldugunca hedef dile aktarmak durumundadir.

Bununla birlikte, bazi sfre adlarinda anlam kaybini biitliinliyle onlemek miimkiin
olmayabilir. Bu gibi durumlarda c¢evirmen yalmizca dogrudan ceviri stratejileriyle yetinmeyip
aciklama, dipnot veya ek bilgi verme gibi destekleyici yontemlere basvurabilir. Boylece hedef
okuyucunun, stire adinin Kur’an baglaminda tagidigi anlamsal ve islevsel katmanlari daha dogru
kavramasi saglanabilir.

Tiirkcede Dogrudan Karsihigi Bulunmayan Siire Adlar

Bu grubun en dikkat cekici orneklerini ise hurif-1 mukattaa ile adlandirilan sdreler
olusturmaktadir. Bu harflerin anlami konusunda kesin bir agiklama bulunmamakla birlikte,
Kur’an’in i‘cazina isaret eden ve okuyucuyu tefekkiir ile tedebbiire sevk eden &zel bir islev
iistlendikleri kabul edilmektedir. Bu sebeple Yasin, Taha, Sad, Kaf ve benzeri stire adlarinda en
uygun yontem, kaynak dildeki bi¢imin korunmasi, yani aynen aktarma stratejisidir.

Sonug¢

Bu calismada, Kur’an ¢evirisinin 6nemli meselelerinden biri olan Kur’an sire adlarinin
Tiirkgeye aktarimu, geviribilim perspektifinden ele alimustir. Oncelikle stire kavramu, stire adlarmin
mahiyeti ve isimlendirilmesine iligkin goriisler incelenmis, ardindan geviribilimde 6zel adlarin
cevirisine yoOnelik kuramsal yaklasimlar degerlendirilerek bu yaklasimlarin Kur’an stre adlarina
uygulanabilirligi tartigilmistir.

Caligmanin ulastig1 ilk sonug, Kur’an stire adlarinin tek bir ¢eviri stratejisiyle aktarilmasinin
miimkiin olmadigidir. Incelemeler sonucunda, bazi siire adlarmin Tiirk¢ede yerlesik karsiliklariyla
cevrilebildigi, bazilariin ise Tiirk¢eye gecmis alinti dini kavramlar olarak kullanilmasinin daha
uygun oldugu goriilmiistiir. Buna karsilik, 6zellikle hur(if-1 mukattaa ile adlandirilan streler ile
Tiirk¢ede dogrudan karsiligi bulunmayan bazi slire adlarinda, kaynak dildeki bi¢imin korunmasinin
daha isabetli bir tercih oldugu degerlendirilmistir.

Bununla birlikte, Kur’an yalnizca anlam aktaran bir metin degil; nazmi, lafiz se¢imi, ses
oOrgiisii ve biitiinciil yapisiyla i‘caz 6zelligi tasiyan kutsal bir hitaptir. Bu sebeple stire adlarinin farkli
geviri stratejileriyle aktarilmasi teknik agidan miimkiin olmakla birlikte, hi¢bir stratejinin Kur’an
baglaminda tasidigi anlamsal, islevsel ve dini c¢agrisimlar1 biitliinliyle yansitmasi miimkiin
gorlinmemektedir. Baz1 stire adlart sozliik anlami bakimindan cgevrilebilir olsa da, slirenin ana
temasina yaptigi gonderme, Kur’an i¢indeki anlam iligkileri ve okuyucuyu tefekkiir ile tedebbiire
yonlendiren islevi hedef dile ayni 6l¢iide aktarilamayabilmektedir.

Bu ¢ercgevede, ceviribilimde gelistirilen 6zel ad c¢eviri kuram ve stratejilerinin Kur’an siire
adlarina 6nemli 6lgiide uygulanabilecegi, ancak Kur’an’in kutsal ve i‘cdz sahibi bir metin olmasi
sebebiyle bu kuramlarin dogrudan uygulanmasinin yeterli olmadigi sonucuna ulagilmigtir. Kur’an
stire adlariin degerlendirilmesinde yalmzca dilsel esdegerlik degil; baglamsal, islevsel ve dini
boyutlarin da birlikte dikkate alinmasi1 gerekmektedir.
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Calismanin ulastig1 en 6nemli sonuglardan biri de Kur’an stire adlarinin, ¢eviribilimde ele
alman klasik 6zel adlardan farkli bir nitelige sahip oldugudur. Sire adlar1 yalnizca belirli bir metni
tanimlayan 6zel adlar degil; ayn1 zamanda dini bir kavram, Kur’an’a 6zgii bir terim ve stirenin anlam
diinyasina yon veren islevsel gostergelerdir. Bu yoniiyle eser, kisi veya yer adlar1 gibi siradan 6zel
adlardan ayrilmakta, stire icerigiyle, Kur’an’in biitiinliigiiyle ve tefsir gelenegiyle cok katmanli bir
iliski kurmaktadir. Dolayisiyla Kur’an stire adlarinin cevirisinde yalnizca 6zel ad geviri stratejileri
yeterli gdriilmemeli, bu adlarin dini, semantik ve islevsel 6zelliklerini dikkate alan biitiinciil bir
degerlendirme benimsenmelidir.

Sonug olarak, stre adlarinin Tiirk¢eye aktariminda amag¢ yalnizca adin sozliikk anlamim
karsilamak olmamalidir. Esas hedef, miimkiin oldugu 6l¢iide adin Kur’an baglaminda kazandig:
anlam katmanlarini, stireyle kurdugu iliskiyi ve okuyucu {iizerindeki islevini koruyabilmektir.
Dolayisiyla Kur’an siire adlariin ¢evirisinde tek bir g¢eviri stratejisinin benimsenmesi miimkiin
degildir. Her stire adi, dilsel yapisi, anlamsal derinligi, Kur’an baglamindaki islevi ve hedef dildeki
karsilig1 dikkate alinarak ayr1 ayr1 degerlendirilmelidir.
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ETIK BEYANLAR
Arastirma ve Yayin Etigi
Bu makalenin 6zgiin bir ¢alisma oldugunu ve bilimsel arastirma ve yayin etigi ilkelerine
uygun olarak hazirlandigini beyan ederim. Makale daha oOnce herhangi bir yerde
yayimlanmamis olup bagka bir dergide degerlendirme siirecinde degildir.
Caligmada kullanilan tiim kaynaklar akademik kurallara uygun bigimde atiflanmistir.
Caligmanin intihal, veri uydurma, veri tahrifi veya manipiilasyon icermedigini; arastirma
bulgularinin bilimsel diiriistliik ilkelerine uygun sekilde sunuldugunu beyan ederim.
Yazar Katkisi
Caligmanin tasarlanmasi, yiiriitiilmesi, analizi ve makalenin raporlama agamasini tek basina
yiirlitmiistiir. Makalenin son hélini okuyup onayladim ve yayimlanmasini kabul ettim.
Cikar Catismasi
Bu makalenin yayimmlanmasina iligkin herhangi bir ¢ikar ¢atigmasi bulunmadigini beyan
ederim.
Finansal Destek
Bu arasgtirma herhangi bir kamu kurumu, ticari kurulus veya kar amaci giitmeyen kurulus
tarafindan finansal olarak desteklenmemistir.
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Yapay Zeka Kullanim Beyam
Makalenin hazirlanmas: siirecinde yapay zeka araglarindan yalmizca dil diizenleme, ceviri
destegi ve anlatim iyilestirmesi amaciyla sinirlt 6l¢iide yararlanilmistir. Yapay zeka araglari
tarafindan yapilan ceviri ve dil diizenlemeleri tarafimdan dikkatle kontrol edilmistir. Yapay
zeka araglart calismanin bilimsel igeriginin, aragtirma tasariminin, analizlerinin veya
akademik sonuglarinin olusturulmasinda kullanilmamigtir. Makalenin igerigine iliskin tim
akademik sorumluluk bana aittir.

Telif Haklar1 ve izinler
Telif hakki gerektiren materyaller kullanilmigsa gerekli izinlerin alindigimi ve ¢aligmanin
herhangi bir fikri miilkiyet hakkini ihlal etmedigini beyan ederim.

Yazar Onayi

Makalenin son hélini okudum, onayladim ve yayimlanmasini kabul ettigimi beyan ederim.
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